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INTRODUCTION

Ludwig Ernst Fuerbringer Hall, the new home of the
Concordia Seminary Library, has provided a lasting memorial
to the Henkel churchmen of the Valley of Virginia by in-
scribing their name, "The Henkels," on the memorial rail sur-
rounding the central lobby of the library. In a brochure
printed for the dedication of this modern library in September
1962, it states the purpose which the memorial rail is
to serve:

On the interior of the bullding we find names on

the rail of the open well of the second floor.

- These are representative scholars and printers

of four differeni periods in the history of the

Lutheran Church.

Along with the great names of Luther, Chemnitz, and
others, for the Reformation; Bengel and Spener for the per-
lod of Orthodoxy and Pietism; Loehe and others representing
modern world Lutheranism; are recorded such notables as
C. F. W, Walther and Muhlenberg for the American period, and
among them the Henkels., The names just mentioned, with the
posslible exception of the Henkels, and Lochner, are known

throughout world Lutheranism. The purpose of this study is

to make the main member of the Henkel family better known,

4 lconcordia Seminary Library--Ludwig Ernst Fuerbringer
Hall (S%. Louis, Mo.: Golor-Art Printing and Stationary
CO., 1962). p. 130




especlally in the area of his theology. The man upon whom
this study will concentrate, therefore, is Paul Henkel, the
father of a family of Lutheran ministers.

Paul Henkel made a significant contribution to the
theological understanding of Lutheranism on the American
frontier, and for this reason deserves to have his theology
enjoy a broader awareness among students of American
Lutheranism. There are a number of articles and monographs
which treat of his 1life and work, but few which have ex-
plored his theology, if any.

That Paul Henkel's theological motifs are worthy of
recognition 1s evidenced by the inclusion of the Henkel
churchman, of whom he was the head, among the representatives
of notable American Lutherans. The reason why the Henkels
are cited in the library of one of the world's largest Luth-
eran seminaries i1s summarized in the brochure.

This family of Lutheran mlissionaries, pastors,

educators, authors, editors, and printers was

descended from Anthony Jacob Henkel (1663-1728),

a great-grandfather of Paul Henkel (1754-1825).

Paul was the greatest home missionary in the

early part of the nineteenth century. He establlished

a printery in New Market, Va., later known as

the Henkel Press. Paul, his six sons and several

grandsons wrote and published many Lutheran

pamphlets and books in English and German.

Largely through the Henkels the Book of Concord

was translated into Egglish and published by the
Henkel Press in 1851.

2Tpbid., 18. The 1851 edition was the first English
translation of the Book of Concord to be printed, see "Paul
Henkel," in Dictionary of American Biography (New York:
Charles Scribner's Sons, 1932), VIII, %29.

v




This study wlll deal, chiefly, with the content of
Paul Henkel's writings and publications in the attempt to
ascertain their relationship to his environment. Attention
will be directed toward discovering what impact his theology
made upon his religious milieu, as well as the interaction
of the environment upon his theologye. The historical set=
ting will be examined briefly in order to see his theology
within its own context.

Thé present writer wishes to acknowledge his indebted-
ness to Professor Harry Gordon Coiner, a ninth generation
descendent of Anthony Jacob Henkel, "who introduced him to
the Henkels of the Valley of Virginia," to Professor John
W, Constable, "who tried to keep him from going off on the
proverbial tangents," to the staffs of the Fuerbringer
Memorial Library, and the Concordia Historical Institute,
for their patience and kind assistance.

A word of grateful appreciation is also to be exﬁressed
to Norma and the children, and the congregation of St. Mat-
thew's Lutheran Church, Sullivan, Missouri, for their under-

standing and encouragemente.

vi



CHAPTER I
THE EARLY YEARS
Heritage and Home Life of Paul Henkel

The Rev. Paul Henkel (175,4-1825) was descended from
a long and notable line of ancestors, who trace their lin-
eage back to Dr. Johann Henkel of the Reformation period.
Dr. Johann Henkel was Chaplain to Queen Marie of Hungary.
One of the interesting historical items 1s the fact that
he probably was priviledged to hear the first public
reading of the Augsburg Confession, when he attended the
Diet of Augsburg in 1530 with his Queen.l Johann Henkel
sympathized with the Reformation and was on friendly terms
with Erasmus, Melanchthon, and Spalatin,2 and gained his
Queen to the side of the Reformation.3
| Another prominent Henkel after the Reformation period
was Count Erdman Henkel, who lived in the days of Pietlism.

Count Henkel was on "intimate terms"lh with Dr. August

1p, Stapleton, ed., The Henkel Memorial: Historical,
Genealogical, and Biographical (York, Penn.: A. Stapleton,
1910-1919), First Series, Number One, pp. 18-23.

2Socrates Henkel, History of the Evangelical Lutheran
Tennessee Synod (New Market, %a.: Henkel & Co., 1890), pe. 6Ts
Information taken from the Obituary of Paul Henkel.

3stapleton, p. 20.

uElon 0. Henkel, ed., The Henkel Family Records
(New Market, Va.: The HenkeI Press, Inc., I%26; Second

printing, 1960).
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Hermann Francke. He "heavily supported the Missionary

Institute "of Dr. Francke (Gotthilf August Francke, the

Elder Francke's son) at Halle, and aided in the preparation
of Henry Melchoir Muhlenberg for his great work in America."5
Muhlenberg was "said to have been a kinsman"® of the Count.
American interest with the Henkel ancestral tradition
begins with Anthony Jacob Henkel (1668-1728), the great-
grandfather of Paul. It is known that Anthony Jacob "be-
longed to the pletistic group of Erfurt and Halle,“7
although he had matriculated at the University of Giessen.8
Anthony Jacob was part of the great wave of immigration
which came to America from the Palatinate in the early
eighteenth century. They came in response to William Penn's
moving appeal for settlers to come to Pennsylvania to find
a haven from religious persecution. Anthony Jacob was one of
the first German Lutheran missionaries to arrive in America.?
He and his family setﬁled around New Hanover, Pennsylvanis,
commonly called "Falckner's Swamp." When he died in 1728, .
from injuries sustalned in a fall from his horse, Anthony
Jacob had behind him eleven years of pastoral service in

which he had served many Lutheran congregations, and had

5Stapleton, Second Sgries, Number Two, p. 233.

6&1_@_.; p. 172.

7;319., PRl i3

8Elon 0. Henkel, pp. 12-1l. =
?;g;g., DREElS1IDs
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organized, or was Instrumental in organizing, the three
Lutheran Congregations of Germantown, Philadelphia, and
Tulpehocken.lo

A number of the children of Anthony Jacob moved south,
and after a brief period in North Carolina they settled in
what is now Pendelton County, Virginia (Hinkle's Fort).11
There the family prospered in the midst of a settlement of
German and Scotch-Irish 1mmigrants.12 The children of
Anthony Jacob "were early dedicated to God . . . and held
to the "Unaltered Augsburg Confession."13 It is noted,
however, that "the baptism of the first child of Yost Henkel
(John Justus 1706=-1778, Paul's grandfather) was performed
on August 22, 1731, by Rev. John Peter Miller at the
Goshenhoppen Reformed Church."4% This perhaps reflects the
early intimacy .of the Lutheran and Reformed people in early
Pennsylvania.

Jacob Henkel (1733-1779), Paul's father, in keeping with
the Henkel tradition, raised his family in the spirit of
Lutheran pletism. Paul speaks of hls father as a man, "anxious

to secure useful books and that he read them diligently;

loIbid., pp. 275-279. See also Stapleton, Second
Series, Number One, p. 1l75.

1lpion 0. Henkel, DPleiLi31%s
121b1d., p. 58L.
131b1d., p. 2U3.
141bid., p. 366.




L
I know too that he read them with profit and often spoke of

what he had read."15 This was the atmosphere and tradition
in which the young Paul Henkel was nurtured. A pious home
life and the desire for the education of their children were
the gifts which Jacob Henkel and his wife, Mary (nee Dieter),
were anxious to bestow upon their offspring.

Paul Henkel (1754-1825), in his early years had the
beneflt of what could be described in those frontier con-
ditions as a good formal elementary education. "Schools
were established in the fortifications and Paul and his
brother Moses were sent on every occaslion that it was possible
for them to attend."l® Nor was he isolated from the in-
fluence and plety of other members of the Henkel clan,
which formed the German community in and around Hinkle's
Fort.L7 Among Paul's teachers was a woman who taught him
the German language, an educated doctor of medicine, and
an English Episcopaliaﬁ who had studied at Oxford. The
Englishman taught Paul Latin, the English Church Service and

Catechism, mathematics, and the English branches.18 From

15Quoted in, Elon O. Henkel, p. 6L8.

16y, J. Finck, "Paul Henkel, The Lutheran Pioneer,"
The Lutheran Quarterly, LVI (July 1926), 309.

17Ib1d., pp. 309-310.

18Elon 0. Henkel, p. 189, gives the names of the teachers.
See also, p. 650, Additional information 1s given in Finck,
p. 309.
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his father's small but excellent library, Paul had access

to the Nuremberg Bible with notes and commentary, Arndt's

True Christianity, and Starck's Praver-book. In addition to

these molding influences, he was deeply impressed with the
visits of Pastor Schwarbach of Hebron Church. Pastor Schwarbach
would visit their settlement once a month, hold services for
the Lutheran community, and instruct the children in Luther's
Catechism.1? Paul "was influenced not only by the services

and the catechetical instructions, but especially by the
conversations he heard in his home between his father and the
visiting pastor."20 Pastor Schwarbach later confirmed Paul

in his fourteenth year.el One can see from the various
elements that have been traced out in Paul's background,

that all the component parts of ancestry, home life, and

early training, place him within the influence of a strong
Lutheran pietisme. Another influence must, however, be

noted; namely, that he lived among the Scotch=-Irish, presumably
of Presbyterian orien’cation.22 These influences, were to

- have a later effect upon his relation to and interaction upon

his environment.

19The information regarding Paul's home=-reading is found
in Finck, p. 309. See also, B. H. Pershing, "Paul Henkel,
Frontier Missionary, Organizer, and Author," Concordia Historical
Institute Quarterly, VII (January 1935), 100.

20Finck, p. 309.
211b1d. 3 Pe 309-

22115111 am Warren Sweet, Religlon on the American
_Frontier: 1783-18l,0: The Presbyterians (Chicago: The
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Training for the Ministry

The early American frontier was in desperate need of
men trained for the minlistry, but there were few schools,
and fewer colleges. The pastors in all denominations, as
was customary, took promising young men under their wing,
traeined them academically in thelr own homes, and gave
them practical pastoral experlience by having them accom=-
pany them as they performed pastoral duties. Paul Henkel,
like many others, was prepared for the ministry in this way.
Before he had received this training from Johann Andreas
Krug of the Evangelical Lutheran Church of Fredericktown,
Maryland, Paul had served the churches of Virginia as "lay"
preacher for two or three years, at the request of his
brethren in the faith.23 He preached his first sermon on
the text Phil. 2:5 in German in 1781.24 Significantly
enough, Paul followed this German sermon with one in English
on Eccl. 12:13 for the benefit of the people in attendance
who could only understand English., This was to remain his
'general practice throughout his mihistry, since he usually

preached to a mixed congregation on his missionary tours.

University of Chicago Press, 1936), II, 3. See the descriptive

map facing the page reference.

23Stapalton, Second Series, Number Two, pp. 226-228, for
a full description of the years before Krug.

2uF1nck, pp. 210-211. And the Obituary in Sbg. Henkel,
Pe 69.



7

Not being content to preach without a proper call,25
and believing a definite call from the Church to be indis-
pensable to preach the Word of God,26 Paul was finally able
to place himself under the tutelage of Krug in the year 1782.~

Under the guidance of Pastor Krug, he further studied
German and Latin, acquired knowledge of Greek, and learned
the other branches necessary for the ministerial office.2’
It is evident that Krug further deepened this young man in
the writings and doctrine of Lutheran pietism, for before
being sent to America by the father of Halle to Philadelphia
in 176l, Krug had been Preceptor in the Halle Orphan House.28
He was an intimate colleague of Muhlenberg.29 He continued
in America the plous practices advocated by Spener and
Francke. It was said of him,"As a true 'Hallensis' he
held private devotions with . « & (§is memberé) in

addition to the usual public service."30 Krug's influence

25Finck, pleaLOls
26persning, p. 101.
2TwWilliam Buell Sprague, Annals of the American Lutheran

Pulpit (New York: R. Carter, 1857--), IX, 92. See also
the Obituary in S. Henkel, p. 67.

28J. C. Jensson, American Lutheran Biographies (Milwaukee,
Wis.: Press of A, Houtkamp and Son, 1090) p. 434.

29Theadore G. Tappert and John W. Doberstein, The Journals
of Henry Melchoir Muhlenbergz (Philadelphia: The Muhlenberg
Press, 1958), 11I, Index, p. (L, where upwards of 115
references are made to Pastor Krug.

30yi114am J. Mann, Life and Times of Henry Melchoir
Muhlenberg (Second edition; Philadelphia: General Council
Publication Board, 1911), p. L41O.
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must also be taken into account as a mclding factor in the
course of Paul Henkel's theological training.

In 1783, the Convention of the Ministerium of
Pennsylvania granted a "catechist's" license to Henkel.,
He was ordered

l. To preach the Word of God in its purity,

according to Law and Gospel, as it is ex-
plained in its chief points in the Augsburg
Confession and the other Symbolical Books.
2. Diligently to instruct children, visit the
sick, care for souls and administer Holy
Baptlism according to the command of Christ.

3. Diligently to exercise himself in knowledge.

4+ To adorn his office with a Christian life.

5. Not to leave or go beyond the congregations
which were entrusted to him in the license.

6. To record the most noteworthy occurrences of
his ministry in a journal and annually present
this to the Synodical Meeting, also to appear
personally as often as asgsked.
T. To renew the license annually.31
As a catechist Paul Henkel was put under the super-
vision of Pastor Krug of Fredericktown, and later under
Pastor Jung of Hagerstown. In 1787 he was licensed as
a "candidate" for the Ministry.32 The Ministerium authorized

Paul to serve as regular preacher in all the congregations

in his own vicinity not having a minister. Among these

oL Documentary History of the Evangelical Lutheran
Ministerlum of Pennsylvania and Adjacent States. Proceedings
of the Annual Conventions from 1740-1821 (Philadelphia: —
Board of Publication of the General Council of the Evangelical
Lutheran Church in North America, 1898),
32 ;
Finck, p. 315.
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congregations, he served faithfully for five years, until

his ordination extended his labors into the frontier areas
as a traveling missionary,

During his time as a catechist and a candidate Paul
Henkel, along with William Carpenter (}ater a pastor in
Virginié}, went to the home of Pastor Christlian Streit
for further theological training. Streit's educatlon was
possibly the "highest that could be gotten at that time." 33
He studied at the Academy and College of Pennsylvania,
which later became the University of Pennsylvania, and from
which he graduated in 1768. Three years later he received
the Master of Arts degree there.34 While in Philadelphia,
Streit studied theology under Muhlenberg and the Rev. Dr.

Carl Magnus Wrangle, the Swedish-Lutheran dean of all Swedish-
Lutheran parishes in America.35 Dr. Wrangel had studled at
Uppsala, Strasbourg, Griefswald, and Goettingen Univer-

sities.36 Under Strelt, Paul Henkel continued his study of

33C. W, Cassell, W. J. Finck, and Elon O. Henkel, eds.,
History of the Lutheran Church in Virginia and East Tennessee
(St§$sburg, Virginia, Shenandoah Publishing House, Inc., 1930),
po °

34 1v14., p. S6.

) 35 Eruwin L. Luekor, ed., "Streit
Cyclopedia (St. Louis: Concordia Pub
p. 1013. See also Mann, p, 383

s Christian," Lutheran
lishing House, 19§E5,

36 typan
gel, Carl Magnus," Th
Evangolical Lutheran Church,  edTheqaclolopedia of the

for the Lutheran World Federation (Miy GRS Bodensieck

Publishing House, 1965), III, 2530, coPOlls: Augsburg
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Latin, Greek, and Theology.3! With Christlan Strelt, Paul
Henkel was under the influence of a man of the broadest
attainments. He was educated only in America. After taking
his classical course he was instructed by the highly learned,
and widely travelled, Dr. Wrangel in theology. Johann
Andrees Krug had known only Halle and was ordained before
coming to.America, as was Muhlenberg. In Streit, Paul
Henkel encountered more than the Halle type pietism. What
this could have meant as a contribution to the theology
of Paul Henkel c an only be conjectured.38 This influence
must be considered, however, especially in view of Paul's
later relation to his environment. His later objective
stance in theology in contradistinction to the subjectivism
of Halle pietism, may have had some of its roots in Streit's
broader orientation.

Mention should be made of another possible molding
influence upon Paul Henkel's theological growth. In the
. year 1783, "One of his hearers [}n the neighborhood of
New Hanovera +« « « gave him a book of sermons that had

belonged to his great-grandfather Anthony Jacob Henkel."3?

37"Henkel, Paul," Dictionary of American Biography,
(New York: Charles Scribner's Sons, 1932). VIII, 530.

38This writer is not aware of any sources which would
indicate Paul Henkel's personal judgment upon his theological
training, nor has his research disclosed any personal re-
flection on Paul Henkel's part analyzing the forces that
molded him. One is therefore thrown back on an interpreta- =
tion of documents, and facts.

3% inck, p. 31llh.
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This book has quite probably been identified as a
double volume of the works of the rellgious-philosopher,
Dr. Spanheim (1629-1710) of Geneva, dated 1639, and
printed in Geneva. Testimony of Paul Henkel's grand-
daughter, a Mrs. Stirewalt, maintains that he "prized
the book for some reason very highly."ho

Another item of interest, which the biographical sketches
of Paul Henkel all seem to note, is the fact that he was
proud of his ministerial gown and wore it whenever he con-
ducted the official services of the Church. An account is
given of the first day he donned the dress of the holy

office

It was two days before Christmas (1782). Pastor
Krug at once arranged to have Paul Henkel assist
him in his many services. The weary, dust-stained
traveler was refreshed and encouraged, and on
Christmas afternoon was invested in a regular
Lutheran gown and given the English sermon fto
preach. Oh, what a happy day for the young can-
didate Ul

The gown which he wore throughout most of his ministerial
life was made of the richest black silk, the only luxury
that this frugal man allowed himself. Traditionally, it

1s thought to have been the gown of General Peter Muhlenberg,

hoStapelton, Second Series, Number Two, pp. 252-253,
see also p. 230.

ulF&nck, p. 312. It should be noted that this work
is based upon an original Journal of Paxl Henkel's covering
his earlier life, which the writer has not been able to
investigate. See also, Pershing, pp. 101, 103.
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who gave it to Paul Henkel out of respect for the Henkel
family from which his father had descended.h2

That Paul Henkel had a high respect for what the
ministerial robe signified is wilitnessed by the fact that
he always wore it in his official capacity "in performing
the services of the sanctuary,"u3 and "in the smallest
log-cabin churches and when conducting services in private
homes , "Lk Early then in his ministry Paul Henkel wmanifested
a high regérd for the order of the church.

In 1792, after many years of exceptionally devoted
service to the church, and innumerable recommendations
from congregations, the Ministerium of Pennsylvania
"Unanimously resolved, that Mr, Paul Hinkle (}his spelling
occurs often in the Minutes of the Ministeriuﬁ} be ordained
this evening (June 6] at public service."tS Paul was
ordained by Johann Friedrich Schmidt, the President; Rev.
F. H. Christian Helmuth, Secretary; and the Rev. Helnrich

Muhlenberg, pastor loci.

uzstapelton, First Series, Number Three, pp. 83-8l.

brBSprague, p. 94. Further confirmation is in John G.
Morris, Fifty Years in the Lutheran Ministry (Baltimore:
James Young, 1878), p. 35l. Note Morris' whole discussion
of the wearing of the gown in early American Lutheranism.
See also his remarks on Paul Henkel, pp. L3-L6.

uuTheodore Graebner, "Paul Henkel, an American Lutheran

Pioneer in Missions, Organization, and Publicity," Concordia

Historical Institute Quarterly, V (July 1932), 63.

hSDocumentary History, pp. 246-2L47. \

T~
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Two significant events occurred at this meeting of the

Ministerium, though little regarded at the time; one was the
ordination of Paul Henkel, and the other the adopting of
a new constitution.

In view of the subseguent career of Henkel it

is of interest to note that the Ministerium at

the same session adopted a new congtituﬁéon in

which no doctrinal basis was contained.
The only reference in the new constltution which comes
close to any kind of confessional subscription is contained
in Article II, listing the duties of Licensed Candidates,
where in point three, it says, "He 1s to preach the Word of
God in its purity according to the law and the gospel. . . b7
The subsequent life of Paul Henkel, however, is to show
that he did not forget that confessional base to which
he had earlier been pledged as a catechist.

Paul Henkel's boyhood prayer to be "a true repre-
sentative of his illustratious forefather (Anthony Jacob),“hs
had now been confirmed by his ordination into the wministry.

He was to continue the work with the full responsibility of

the pastoral office, which had already engaged him for a

ll'é’Pear-shing, pp. 102-103.,

u7Documentagx History, p. 251.

LL8Stapelton, Second Series, Number Tvo, Dl 2 I S 6.6
the complete article which is a presentation of Paul
Henkel's Journal (First Series) ending with the year 1799.
This Journal contains blographical material of his early
years (Ibido. PP . 226"232)' .
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dozen years., He knew the country, the people, and their
religious needs. As a young man he

was deeply impressed by the futility of many

efforts made by travelling revivalists, C@nd] ol lo ity

B el ooty o o G R e
He was, therefore, to go forth equipped by experience,
education, and now with the full authority of the church
"to preach the Word of God."50 Hig early years had combined
in him, the spiritual fervor of Lutheran pietism with what
appears to have been a characteristic of his own self-
understanding, an emphasis upon objective authority.

These two qualities were to be the characteristic features

of the theological impact he was to make upon his environment.

49Finck, p. 310. Finck probablg based his judgment
on the Journal mentioned above, n. 8. See also, supra, p. 11,
R L% :

50Finck, p. 310.



CHAPTER II
THE RELIGIOUS ENVIRONMENT OF PAUL HENKEL

The religlous environment in which Paul Henkel con-
ducted his missionary and ministerial labors was one
of a complex society. The people to whom he ministered
were of various classes and descriptions. Although one
of his main purposes was gathering up the remnants of
scattered German Lutherans on the western frontier, his
audiences were composed of Germans of all religious
persuasions. They also consisted of a large number of
English people representing the varied types of Chris-
tianity existing in America.

This social structure of eighteenth century America
had 1ts roots both racially and spiritually in Europs.
A large immigration from Europe took place with the
beginning of the eighteenth century. The Enlightenment,
which spawned a pluralism in religion, was one of the
forces that gave rise to this immigration. There was a
spirit of freedom from the old strictures of European
Christian tradition in the air, "as of a youth now come of

age."1 This spirit was later to have its effect upon the

IHorst Weigelt, Pietismus--Studien, Der Svener-

a Pietismus, I. Teil (Stuttgart: Calwer Verlag,
196%), p. 119. This is the sense of Kant's descriptive
explanation of the Enlightenment as humanity'ﬁ awakening
out of his "selbstverschuldeten Unmundigkeit." .




16

religlous environment in which Paul Henkel lived and worked.
This enlightened spirit of the age was also a source of
the indifferent attitude toward the church which dis-
tinguished a great number of the immigrants.

Many of the immigrants, however, were Christians
who had transplanted the piety and practice of their
homeland to the new wdrld. The Palatlinate, which was
composed of Lutheran as well as radical and Reformed
pletists, was characterized by many people of this type.2
The common bond which united the adherents of these
various shades of persuasion was their search for a haven
of refuge from religious persecution.3 Pennsylvania,
because 1t provided liberty for the practice of various
forms of Christian expression, became a haven for the
German sectarians, as well as the Lutheran and Reformed
who emigrated for similar reasons.u Pennsylvania became
the abode of these Germans, who together with "large
sprinklings of Scotch Irish, Welsh and English" made up

the great bulk of her inhabitants.5 All the shades of

2Theodore E. Schmauk, A History of the Lutheran
Church in Pennsylvania (1638-15557'EPhiladelphia: General
Council Publication House, 1903), I, 1, n. 1l.

31bid., p. 2 n. 2.

4clifford E. Olmstead, History of Religiou in the
United States (Englewood Cliffs, N, J.: Prentice-Hall,
1960), p. 136.

5Schmauk, Pe 27.
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religious opinion that was to charcterize the American

colonies were found here in Pennsylvania:

the Province was swarming with Quakers and
Mennonites, Seventh Day Baptists, Inspiration-
ists, Hermits, Newborn and other . . . . side
by side with the most intense spiritual activ-
ity, there was the grossest religious indiffer-
ence . «. . « 1t had become proverbial to say
of a man who did not care for God or His Word
that he had the Pennsylvania religion . . . b

From Pennsylvania the people of the Palatinate mi-
grated largely southwestward inhabiting the western fron-
tier. There were Germans, now, from New York to Georgia.7
They settled in the midst of Scotch Irish and other
English immigrants, who were of Calvinistic background.8

Virginia, North Carolina, and Ohio was the field of
labor for the forty-five years of Paul Henkel's ministry.
This sectlon of the country was settled by the Palatinates,
Presbyterlan Scotch Irish, and the English. Jost Hite

had settled in the Shenandoah Valley.9 Earlier under

6Ibid., p. 222.

TWilliem Warren Sweet, The Story of Religion in
America (New York: Harpers & Bros., Publishers, 1950),
Pe. 22.

8W1111am Warren Sweet, Religzion on the American
Frontler 1783—18&0: The Presbyterians—TChicago: The Unive.
of Chicago Press, 1936), II, see Chapter II, p. 22., a&nd
the map opposite page 3l.

el il Cassell, W. J. Finck, and Elon 0. Henkel,
History of the Lutheran Church in Virginia and East
Tennessee (Strasburg, virginla: Shenandoah Publishing
House, Inc., 1930), p. L.
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Adam Mﬁller more Germans had come from Pennsylvania,
mostly of the Mennonite connection.tO Presbyterians
followed their lead into the Valley.ll

Twenty years before Paul Henkel moved to New Market
there had been a Baptist-meeting house established there .12
Among the prominent families of the Valley were the Neffs,
the Kageys, and the Henkels, all of them originally from
Pennsylvania,., . John Kagey, an exemplary man of whom a
proverb had risen that said, "almost as good as John
Kagey," was a Dunker preacher.l3 The Baptlsts were so
numerous in Virginia alone at this time that a substantial
history of four hundred and forty-six pages could be
written about their rise and progress.lu The Methodists
numbered fifteen thousand in Virginia in 178L,15

10Ibid., pp. 2-3.
110imstead, p. 151.
12510n O, Henkel, ed., The Henkel Family Records

(New Market, Va.: The Henkel Press, Inc., 1926; Second
printing, 1960), p. 629,

13A1bert Bernhardt Faust, The German Element in the
United States (New York: The Steuben Society of America,

1927), T, 194-195.

_ 1’-l-Robert B. Semple, A History of the Rise and Progress

of the Baptists in VirginTa (Richmond: John O. Lynch,
Printer, 1810), This work has many valuable tables and
statistics.,

15Kenneth Scott Latourette, Christianity in A Revolu-
tionary Age: A History of Christlanity in the Nineteenth
and Twentieth Centuries (New York: Harper & Bros, 1950),
10 el S
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The polyglot make up of Virginia's religious milieu
was true also of North Carolina and Ohio, since the same
religious bodies migrated throughout the western frontier.
Ohio was more German and more conservative due to the
westward movement of the Pennsylvanians to that State.l6

Slight attention should be called to the Moravians
to complete the picture of this overview. They were
strongly concentrated in Pennsylvania and North Carolina
through the work of Zinzendorf on the one hand, and.the
Southern Moravians on the other,Ll Moravians were also
located in Ohio through the efforts of David Zeisberger.18

What was the relationship of Paul Henkel to this
environment and how did he react upon it? He has much
in answer to this question in the detailed diary which he
kept conscientously both for the Ministerium of Pennsylvania,

as a traveling misslionary, and for his own purposes.19

16Roy H. Johnson, "The Lutheran Church and the
Western Frontier, 1789 to1830," The Lutheran Church
Quarterly, III (July 1930), 2323

1701mstead, pp. 135-136.
181p14., p. 136.

19Documentqgl History of the Evangelical Lutheran
Ministerium of Pennsylvania and Adjacent States. Proceedings
of the Annual Conventions from L7l0-1821 (Phniladelphia:
Board of Publication of the General Council of the Evangelical
Lutheran Church in North America, 1898), p. 188, resolution
(6) in "revers" of a licensed catechist.




CHAPTER III
THE EARLIER PERIOD (1790-1800)

Paul Henkel's Relation to His Environment

The Chronological Life of Paul Henkel which runs
from 1789 to 1825 is the primary source for ascertaining
the relationship of Paul Henkel to his environment.1
This diary begins with a descriptive note that was to
characterize the work of this man throughout his ministry:
I ended the year 1789 and begen 1790 in Powell's
IFort, where I preached and administered the Lord's
Supper. I had a devout, beautiful assembly of
Germans and English. I had the help in preaching
of a young English preacher, who left the Methodists

a8t the time when they began 50 introduce their new
mode of shouting and tumult,

In this ten-year period, he records many instances
of preaching in the homes or churches of other denominations,
In Rockbridge County, Paul preached "in the inn of Jacob

Ruf both for the Germans and English . « . . There were

1& Chronological Life of Paul Henkel: From Journals,
Letters, Minutes of Synods, Etc., selected and trans. by
Willlam J. Finck, D. D. (New Market, Virginia: n.p.,
1935-1937). Typewritten Volume of ;88 pp. with an appendix,
in the personal library of Rev. Prof. Harry Gordon Coiner,
St. Louis. For reference to this work see, Elon O. Henkel,
ed., The Henkel Family Records (New Market, Va.: The Henkel
Press, Inc., 1926; Second printing, 1960), pp. 610-611.

2WQsley M. Gewehr, The Great Awakening in Virginia, -
1740-1790 (Durham, N. C.T Duke University Press, 1930),
Pp. 168-170 for a description of this period.
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a number of young Presbyterians among my hearers, preachers
and others, who declared themselves well satisfied and
marveled at the possibility of my preaching in English."3
In the next year (1791) he preached again at Lexington,
Rockbridge County, in the same church "at the request of
Mr. Greyham cghe pastoﬁ) and of his church councll, to
satisfy their curilosity, which was aroused in the preacher
and his members the year before by my preaching."h Near
Fincastle (1793) Paul Henkel preached an English sermon
"in a home which Englishmen had built for a church,">
Evidently 1t was in a Baptist settlement for he had
difrficulties with the Baptists over infant baptism at
this service. At Hot Springs, Virginia (179L), he relates,

I . . . remained a few days . . . and preached

to the Germans and the English under the shade

trees. The visitors and patients made a large

assemblage, but it was difficult to make an

impression upon the English speaking people as

the most of them were there seeking pleasure

and were not interested in ghe Gospel. They
had come from 0ld Virginia.

In Madison County (1796) he preached.in a Reformed Church.7

3A Chronological Life, p. 7.

LIbid., p. 10.
SIbid., p. 18.

6Tbid., p. 23. 'See Gewehr, pp. 19-25, for the class
distinctlons between the Tidewater and the backcountry of

Virginia. .
7& Chronological Life, p. 29.
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While on a preaching tour in 0ld Virginia (1797), he reports
one of his experiences among the English:
The IEnglish people were mostly of the Ana-
baptist persuasion. I preached in one of

their churches, at which gime the pastor
was also In the audlence.

On a trip to Philadelphia (1800) Paul preached in an African
lethodist Church "for which the poor Negroes both pastor

and people showed themselves most thankful."? In the span
of ten years these few instances show that Paul Henkel
preached for most of the denominations represented in

the religious complex of that day.

He also shared the pulpit with the pastors and preach-
ers of the churches in which he preached and was on intimate
terms with many of them.10 At the Presbyterian Church in
Lexington, Mr. Greyham spoke after him.1l When Solomon's
Church, Shenandoah County, was dedicated in 1795, "the
Reverend Jacob Hoffman of the Reformed Church also preached

at the dedication."l? At the meeting of the Ministerium

81bid., p. 31.
9;gig., p. Lb.
107pid., po Lbe
1l1pid., p. 10.
1e1b1d s ipeRats
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of Pennsylvania (1798), Paul became good friends with
Rev. Schlagel of the Moravian Church, who was present.
They carried on an "extensive correspondence" during
Henkel's service in North Carolina (1800-1805).13 1n
1800 he attended the Ministerium in.Philadelphia, visliting
Pastor Schlagel at Graceham. He preached there "Saturday
evening and Sunday afternoon in the hall" [évidently not
in the churcé].lh Paul also records this incident:

An Englishman by the name of Stephen Chapee,

who in 1786 attended my communion with other

Englishmen, had separated himself from the

crowd of unbelievers because a better light

had dawned on his way, gt times read a sermon

and gave exhortations.?!

The context indicates that Stephen Chapee did this reading

for congregations which Paul Henkel was serving.
Henkel's Reaction Against His Environment

Although, he apparently did not draw a hard and fast
line on sharing the pulpit and other joint tasks of the

preaching ministry, Paul Henkel manifests definite reactions

131v14., p. 36. See also Roy A. Johnson, "The Luth-
eran Church on the Western Frontier, 1789 to 1830," The
Lutheran Church Quarterly, III (July 1930), p. 227 for a
discussion of the doctrinal looseness and union practices
of the Ministerium of Pennsylvania in this period.

1h& Chronological Life, p. L5.
151bid., p. 18.
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against the current theological climate so general in
Virginia. ‘

He speaks disparagingly of the revivalistic phenomena
produced by the Methodists, finding that "the English
people had been very much disturbed by the prqaching of
the Methodists among them."® "The Methodists had searched
out those who had been influenced by my former sermons
and found them more ready for their ministrations."!T The
year 1793 was filled with "much opposition on the part of
many leaders of different religious sects, that grew up
alongside of my congregations. They acted in a hostile
manner towards me."10

The second year that Paul preached with Mr. Greyham
in the Presbyterian Church, he noted that "there was some
that afterwards passed an unfavorable judgment upon me

and my effort."19

After he had preached in an Englishmen's church, where

he baptized four children of a German woman, he portrays the

reaction of the congregation:

161pig., p. 11.
171bid., pp. 19-20,
181pid., p. 21.
91bid., p. 10.
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Thls ministerial act showed by their gestures,
acts and waiting, who many of my hearers were;
the immersionists murmured, and others showed
their approval.

Delsm was widespread throughout the States,21 and

Paul Henkel strove to combat it. He preached in one of

the Reformed churches,

The service was in English. It was just at that
time that Delsm was widely accepted by the English
people, and the friends of the Bible were strongly
opposed and attacked by the believers in this old
cult of unbelief. For this reason I made it known
that my sermon would be delivered for the defence
of the Christian Religion, consequently the
attendance was larger than usual . . . . There
was not a strong expression of sentiment in regard
to the sermon; only the friends of the Bible showed
that they were glad and thankful.22

In the preaching of Paul Henkel a certain desire for
an emotional response 1s present. On two occasions the
result of his preachling caused a woman to weep,23 and the

hearers to receive "a deep impression."zh

201bid., p. 19. See also where he was vehemently
attacked by a Baptist woman for baptizing two children,

ppc 31"32 (]

21Lyman Beecher, describing Yale (1790's), wrote:
"That was the day of the infidelity of the Tom Paine
school. . « " "That statement might have applied equally
to classes from Dartmouth to the University of Georgia."
quoted in Clifton E. Olmstead, Histor of Religion in the
United States (Englewood Cliffs, New gersey: Prentice-Hall,
Inc., 1960), p. 219.

22y Chronological Life, pp. 29-30. Even on the frontier
of Kentucky, according to a ploneer at the turn of the
century, half of the state's inhabiltants subscribed to
Deism, see Olmstead, p. 221l.

23Ibid., p. T
2hTpid., p. 10.



eme—

26
Another feature of his early preaching was its note on faith
and trust in the unseen reality of Christ and his kingdom.

» They (Christ's disciples) were to be a testimony
to the world of things which he himself taught
and acted. But as all men by Nature are blind
to the things that are of Divine Nature, so were
the disciples of our Lord to the grand end of Coming
into the world. FFlesh and blood is naturally
attached to that which consisteth of the Kingdom
of this world, under which circumstances the disciples
of Christ existed at the time when first called.
They willing followed him, but in a mistaken view,
And whereas they suggested matters in a sense
different to what they were in Reality, they after
sometime began to grow uneasy seeing that our Lord
declined from putting his power or force into
Execution.

Henkel continues in this sermon to make the application to
his own day by saying to his hearers that they too desire
only what is tangible and earthly. Their great dangér is

to run the risk of judging Christ's blessings in a material
way, and thus to make the mistake-of distrusting his promises
because they cannot be proven by experience. The essence

of the kingdom Christ brought is spiritual and eternal,

25Paul Henkel, Pocket Diary of 1794 (brown-covered
pocket diary with Paul Henkel's signature clearly legible,
in the Archives of Concordia Historical Institute, Concordia
Seminary, St. Louis, Mo.), The present writer compared
the handwriting and signatures with an ink stained pocket-
diary of the year 1820, see infra, Chapter V n. 81, and
Paul Henkel's Latin-English copy of Erasmus' Colloquia
Selecta, (London, Pater-Noster-Row, Messrs. Hitch and Hawes,
trans. by Mr. Clarke, n.d.), the handwriting and signatures
correspond. The above sermon is titled, "Seek Ye First the
Kingdom of God," and it is similar in nature to another one
contained in ‘this diary, "The Due Preparation of the Heart
for The Kingdom of God,:mfsaiah 40:3. Henkel sald in this
sermon: "Every sin abounding in the mind of the unconverted
man, and unlawful deed, may with propriety be considered
as hills, mountains and inconvenient places %o obstruct the
progress and operation of the Blessed Sp&git of God and
hinders the acceptance of Divine grace."
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therefore, Henkel admonishes his hearers to beware of judg-

ing by appearances.26

Characteristic Features of Henkel's Theology

The Holy Communion was central in the official acts
of Paul Henkel, and he demonstrates the importance of
this means of grace In his pastoral work. As a general
rule when he made the rounds of congregations and preach-
ing stations he "preached and administered the Lord's
Supper."27T The dying were given the comfort of the
Sacrament. At the deathbed of Pastor Volz's mother, he
prepared her "With words of admonition and warning and
comfort . « « for communlion and her departure . . .
@dministering} the Holy Communion to the family in which
she also participated."28 The administration of communion
and its use reflected Paul's pletism,.

After instructing a class of young people for confirma-
tion, (1789), he noted the external evidences that attended

the succeeding Communion:

26paul Henkel, Pocket Diary of 1794, This diary
contains notations of hymns that Henkel composed, medical
prescriptions, baptismal and marriage acts, as does the
diary for 1820.

27& Chronologzical Life, pe. 2.

281bid., p. 8., see also p. 42, for a similar instance.
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I devoted all my strength of body and soul to

this administration of the Lord's Supper, and

there was external evidence tha§ we had the

Lord's blessing in our service. 9
That Sunday evening in the home of John Philipi where
Henkel was invited to preach and give the Communion,"the
daughter of the host regained her speech after sitting
silent in a rocking chair for eleven and a half years,"3©

The consideration of this case géve me many diffi-

culties, but on the whole it gave me great pleasure

to learn that the dear Lord had used me as an
instrument in his hand to bring even bodily and
temporal relief to a fellow being, as was surely
the case with Barbara thi daughter of the oft-
mentioned John Philipi.-

Although Paul Henkel highly regarding the Lord's
Supper as the normal means of grace, he records one
instance in these years when he dlspensed with its use
in the case of a young dying girl, Margaret Koppenhafer.
Since 1nsights into his theology can be gained from this
instance of pastoral care, 1t 1s necessary to present the

matter in full:

29Tbid., p. 37
301bid., p. 38.

311pbid., p. 38. The contrast between Paul Henkel's
meaning of external evidences, and their conservative
nature within the context of word and sacrament, can be
appreciated when one compares Henkel's thought w?th phe
teaching of the Baptists who stressed "strong faith in
the immediate teachings of the spirit . . . %ﬁnd who
believed that to those who sought him earnestly, God often
gave evident tokens of his will." Quoted from Robert
B. Semple, A History of the Rise and Progress of the
Baptists in Virginia TRichmond: Robert B. Semple, 1010),

Pe B
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She was afraid . . . that she must pass away
without knowing whether she was going to her
Savior or to the place of torment. She said,
gshe attended for several days four years ago

* the catechetical instruction class with her
brother, but as according to the judgment of
her honorable stepmother she was too young for
confirmation, she let it pass by. But she was
deeply impressed at the time as she saw the class
confirmed and admitted to the: Lord's Table, and
sald to herself, if I only could be among the
others in the class! I am sure it would help me
to come to repentance. Now I am living in the
fear of punishment for my sins and I am afrai% I
shall be lost. Oh, my Lord, what shall I do?-°

With this troubled person, living under the law, Paul com-

forted with the gospel promises:

I read to her the hymn, Jesu, Meine Suversicht,
Jesus Christ, my sure Defence} , and we sang
several stanzas of it together. The house was
full of people . « . « After this was done she
declared herself fully assured of her salvation.
I then asked her, if it still disturbed her mind
that she must depart without receiving the Lord's
Supper according to the words of institution?
She answered, Not at all, for I have the Savior
and so I have everything that I need; do you not
think so? Yes, thank the Lord that He has given
you the faith. You now have far more than the
Lord's Supper. .She answered, This _night I shall
come to my Savior; how happy I am!33

Paul Henkel indicates another mark of his theology
which was characteristic of his point of view. He divides
his audience into children of God and children of this
world, or believers and unbelievers. He showed his

pleasure that evening with Margaret because "even the

325 Chronological Life, p. L.

331v1d., pp. L-5. =
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blind children of the world that were present showed
that they were glad because she could depart in assurance
and trust."3W

The way of salvation35 was a constant emphasis of
Paul Henkel's in preaching, instruction, and private
conversation. The contexts iIn which the expression occurs
implies that it was the explanation of the contents of the
gospel to those under the burden of the law. On one of
his preaching tours to Madison County (1798), his wife
alded him in teaching this truth to a number of women.

There were many women there who were eager

to learn the way of salvation, some of whom had

doubts to remove; all of these conversed with

her on the subjects agitating their hearts and

found much relief and comfort. We were thegg

four or five days and I preached every day.

In this earlier period, Henkel's accent on order and

objectivity also expresses itself significantly. The

Augsburg Confession, always dear to the Henkel ancestry,

3NThia D os

35The way of salvation (ordo salutis) presents a
problem within Lutheranism. It is a product of Orthodoxy,
although under Pietism it underwent a change. Rather than
the objective values 1t held under Luther and Orthodoxy,
Pietism understood the way of salvation as an "interpreta-
tion of the believing life as a psychological process that
lost sight of Luther's central concern." When evaluating
Paul Henkel's use of it, his application in context should
be considered. Quotation from, Julius Bodensieck, ed.,
"Order of Salvation," The Encyclopedia of the Lutheran
Church (Minneapolis, Minn.: Augsburg Publishing House,
1965), III, 1811-1812.

36& Chronological Life, pe 37.
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was to be a living expression of the church's faith and

practice. At the Special Conference in Woodstock (1797)

Paul Henkel offered a resolution toﬁard its circulation

among the churches:

At this convention I offered the resolution,

and I had never before made this motion, that

the Augsburg Confession be printed in small

books in order that all members of the Church

might have and own one. All were in favor of

- the project, but no conclusion cg?ld be reached

in the matter until 1805 . . . .
This resolution reveals that the Augsburg Confession played
a large and singular role in Henkel's theological position.

The above motifs provide representative features of
Paul Henkel's theology. His material principle revolves
around the personal faith of the individual, while his
formal principle can be seen to center in the means of
grace applied to the heart, This theological circle
witnesses to the molding influence of his background in
Lutheran pietism, which was characterized by its pre-
occupation with Christology and soteriology.38 At the same

time Henkel's theology, with its direction toward the means

371vid., p. 32. During these years "the spirit of
union continued unabated in the east and southeast,"
Quoted from Johnson, p. 228. The confessional base had
gone from the Ministerium of Pennsylvania in 1792.

38Julius Bodensieck, ed., "Pietism" in The Encyclopedia

of the Lutheran Church (Minneapolis, Minn.: Augsburg
Publishing House, 1965), III, 1905, column one.
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of grace and the church's confessional foundation, shows
that his theology is not just personalistic.
The age of the revivals, which was about to dawn,
will reveal which of these two themes are to gain the

ascendancy.

|
l



CHAPTER IV
THE MIDDLE PERIOD 1800-1810
Revivalism Confronts Paul Henkel's Theology

This year 1800 marks the beginning of Paul Henkel's
ministry In North Carolina, which he describes as five
years "in a real labyrinth, as well as in a devastated
vineyard . . . ."! He complains of a pastor from Germany
who served in the field and "that he cared for nothing
more than to instruct others in true Christianity--which
he himself did not practice."2 Some of the people "had
been awakened to the true falith and had made a good
beginning in the Christian 1life, [}ué} had made shipwreck
of their faith and others had fallen into grievous sins."3
Paul Henkel sums up these years as a perpetual battle

for the truth "on all sides; for some of the leaders

1y Chronological Life of Paul Henkel: From Journals,
Letters, Minutes of Synods, Etc., selected and trans. by
William J. Finck, D. D. (New Market, Virginia: n.p.,
1935-1937), p. LB8. Typewritten Volume of 488 pp. with an
appendix, in the personal lilbrary of Rev. Prof. Harry
Gordon Coiner, St. Louis. The year 1800 marked also the
beginning of the Second Great Awakening, see Clifton E.
Olmstead, History of Religlon In the United States
(Englewood Cliffs, N. J.: Prentice-Hall, Inc., 1960),
pp. 256-263.,

2& Chronological Life, p. L49.

31bid., p. 50.

oM
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walked in a very disorderly manner . . . ."L

As he was carrying on the normal routines of his
office in the first year énd second year after his arrival,
"daily . . . reports of the work of two young Presbyterian
preachers . . . who were preaching here and there," were
brought to him.5 The‘revival Instituted by these men
continued until 1803 in North Carolina, at which time it
began to cool down.®

The doctrine of the Millennium was the trigger that
started and gave impetus to the revival in Paul Henkel's
area.! Henkel gives a vivid picture of the revival
phenomenon that brought scores of people into the woods

where they "remained in common from Fridays to Mondays."8

4Ibid., p. 50. Henkel indicates that these are
summary statements written later, and are to be under-
stood as general highlighted by a few examples. The
reference to trouble with the leaders is important, since
the official minutes of the North Carolina Synod do not
present such to be the case. See F. W. E. Peschau, Minutes
of the Evangelical Lutheran Synod of North Carolina From
1603-1826, Twenty-Three Conventions. OTranslated from Ghe
German Protocol (Newberry, S. C.: Aull and Houseal, Printers,
1894). See the Minutes of the first conference. The
translator says in his Preface that this work is "a
translation only of the Protocol in "Synod's Record Book,"
and not of the published Minutes . . . ." This fact

will prove important later in the study.

5A Chronological Life, p. 6l.

61bid., pp. 96-97. Revivals continued sporadically till
after 1811, S

Tivid., p. 62.

81bid., p. 62. "common" means together.
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The ordained ministers would begin the service in an orderly

manner, and

After thelr sermons came the exhortations in

which no order was observed, but every one

sald what came in his mind, and many intentional-
ly uttered the severest things about death, the
devil, judgment, and hell . . « « &as a conseqguence
some of the hearers were stunned, others were
driven into fear, while others fell to the earth

in unconsciousness, and became as pale as death .

« « « when they regained their consciousness some
declared that they full realized their sinfulness
and depravity and had received full assurance of
their reconcilation with God; others received

peace for their souls only some time afterwards

and everything was done to ald them to come through,
and experience the grace of God.9

When Paul Henkel was summoned by the Presbyterian
ministers of his own neighborhood to come and join in the
work, as these men entertained the hope that the day of
reunion of all Christendom had come, he qould not attend
because of illness at home. He remarked, however, "that
it would have been agreeable to me to attend in order
that I might see and learn what views the old doctors

held of this matter."10 Shortly thereafter, he did attend

9Ibid., p. 63. See also "Colonel Robert Patterson
Reports," in H. Shelton Smith, Robert T. Handy, and
Lefferts A. Loetscher, American Christianity: An Historical
Interpretation with Representative Documents (New York,
Charles Scribner's Sons, 1960), I, 566-570, for a com-

parison account of the phenomenon of these revivals.

10p Chronological Life, p. 6. This attitude was
charscteristic of Paul Henkel while in North Carolina.
As Henkel records in numerous instances, that he preached
in all denominations where he could get a hearing, and
was on friendly terms with all preachers. As a general =
statement, only when the Gospel was at stake, did he
refuse to counsel or work with other religious bodies
in the preaching and teaching ministry.
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his first camp meetings. Some of the Methodist, Baptist,
and Presbyterian ministers, tried to move the people
emotionally and eventually succeeded. Paul Henkel,
was standing about five feet from the platform with Mr, -
Kramach, a Moravian minister who "deplored and regretted
the work as a tragedy,'ldyqlater succeeded in advising
Paul not to take part in the preaching, saying "This
spiritual fanaticism is too great . . . LRI PPN woman,
who after much agitation and trembling, was ready to faint,
Paul "told her of the true evangelical way of salvation.,"l3

Paul Henkel's reaction to the revival phenomenon was
pointed and firm in the defense of the true Gospel. In
the midst of the revival flare, he preached to a mixed
audience representing the various "religious parties,"lh
both ministers and people. Many of them had spent six
to eight weeks in prayer trying to break through to
assurance., One girl in particular "had been laid on the

floor by the revival storm sermons."t> One of the men argued

1l1bid., p. 68.

127pid., p. 68. The reason Henkel gives for wanting
to preach in this situavion was "being . . . zealous for
the preaching of the true Gospel.. . . ."

137vid., p. 68. Note the context of applying the

way of salvation. The way of salvation was the gospel
applied to a law situation in Paul Henkel's usage.

1bid., p. 72.
15Tbid., p. 72.
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wlth Paul against infant baptism, saying, "it had been

shown him by means of immediate revelation that it was
not right."16 Later he had his chiidren baptized. To
this audience Paul proclaimed the gospel:

I read several stanzas of the hymn found in

the Reformed hymnbook "Ich habe nun den Grund
gofunded;" [Now I Have Found the Firm Foundation..)
This text was sufficient for my purposes as it

gave me the opportunity to show rightly the

nature of the Gospel of Christ; likewise the
directions of the preachers who were present, who
advised the poor people to pray constantly, and

had not a word to say of faith in Christ the

blessed Redeemer, yea, scarcely referred to Him.17

Henkel describes the effect this counsel had upon the
hearers who for sometime had been under the strain of a
type of preaching that confused law and gospel:

The sermon instantly impressed the hearers,
especlally the poor troubled and tempted seekers
after righteousness. I was moved in my spirit,
partly with zeal for the evangelical truth agd
partly for pity for the wretched ignorance.l

Then follows the essence of his criticism of the revival
preaching:

I reminded them that great effort is being made
to bring people to tears and cries through the
law and sermons pronouncing punishment; but that
I found reason to preach evangelical sermons, but
also to reprove sharply; that it is common o
forget the dear Redeemer and to reach his merilt
so slightly, from which alone Ye can draw the
truth, like water from a well. 9

16193g., Pl
171bid., p. 73.
181b1d., p. 73.
191bid., p. 73.
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There was weeping and lamenting following this sermon,20
however, "what on this occasion testified to the beauty
and value of the evangelical doctrine was this, that the
young girl . « . during the time of the service did not
experlence the least fear; on the other hand . . . she
had comfort and assurance in the belief that she had for
the sake of Jesus a merciful God . . . .°L on one
occasion Paul Henkel did preach at a camp meeting. It
was at the insistance of Pastor Storch, who was warmly
attracted to them, and publicly defended their value.22

Henkel, however, used the opportunity to preach the "true

order of salvation,"23 and to "openly oppose" and refute

20Ibid., p. 73. Perhaps this emotional response must
be understood as part of the conditioning of the people
through the revivals? See also A Chronological Life, pp.
85-86 for Henkel's evaluation of a feigned response.,

gllbid., p. Tli. Although Paul Henkel does not use
the term Justification by faith, the theological meaning
of the right application of law and gospel here demon-
strated witnesses to it in thls context.

221pbid., p. 76. For a biographical sketch of Storch,
see, G. D. Bernheim, Hlstory of the German Settlements and
of the Lutheran Church in North and South Carolina (Phila-
delphia: The Lutheran Book Store, 1872), pp. 312-316.

23& Chronological Life, pp. 78-79. Present also
with Storch and Henkel was Pastor R. J. Miller, an
Episcopal Clergyman ordained by the Lutheran Ministerium
in North Carolina (179l), who served Lutheran congregations
for twenty-seven years, see the account of his ordination
in Bernheim, pp. 337-340. Paul Henkel remarks on this
occasion that he met Miller for the first time, and that
Miller "was in full harmony and agreement with me" re-
garding the revivals, see A Chronological Life, pp. 78-79.
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the theology of the revivals.zh His position made him

feel quite alone in his "sentiments,"25 which must have

been an evident fact, as Pastor Storch reprimanded him for

his singular stance:

he CStorcﬁj maintained that I was the only
preacher in the state who did not yield to
the revival movement, buf Bgld to the re-
gular order of the Church.

Paul Henkel's position against the revivals, and his
fellow pastors approval of them brought about "disputations"
that "became very warm at times . . .[ﬁu@]. « « they parted
in peace and love."27 Storch was not without criticism
of them, although he was favorably disposed. He commented:

By the side of this pestilence [infidelity] ,
there prevails now, for over a year, a something,
I know not what to name it, and I should not like
to say Fanaticism... « + Opinions are various in
regard to it; many, even ministers, denominate

it the work of the devil; others again would ex-
plain it in a natural way, or in accordance with
some physical lagé whilst others look upon it as
the work of God.

Henkel was not so charitable. He criticized the revival

sermons as the preaching of the law devoid of the concommitant

proclamation of the gospel. He saw to the root of the

revival error, and later wrote that it taught the Germans

2h1pid., p. 79.
251bid., p- 8.
26;939., p. 90,
27Ibid., p. 90.

28Bernheim, pp. 350-35L, contains Storch's and Henkel's
accounts in full, :
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the true worth of the gospel.29 His description is

analytical and judgmental:

it appeared exceedingly strange to those, who
were well acquainted with the order of salvation,
that true conversion would consist in such a way
as declared by these people; that true faith should
originate in such sermons. . « « as many declared,
that by means of such workings they had received
the true and reliable witness of the pardon of
their sins and of the new birth . . . « still we
thought them to be contrary to the doctrines of
the gospel . «+ « « the important question arose
among the Germans 'Must we not also experience

the same things In order to be saved?' The
people became anxious and concerned . 30

A divisive note was struck among the German ministers
on account of the revivals. There was much hesitancy
and indecision registered as to the manner of dealing with,
and counselling the people. The only one among them,
however, that appeared to critically assess the doctrinal
errors of these awakenings was Paul Henkel. Henkel,
althought critical and leary of them, did not stand al-
together aloof from some adaptation of these methods, at
least in the beginning of their manifestation,

Pastor Storch had initiated the practice of pro-
tracted meetings in his German congregations. Paul Henkel,
Pastor Miller, and Pastor Christman of the Reformed

Church participated in the services, which were conducted

over a three-day period.31 There is evidence that Paul

291bid., p. 352.
301bid., pp. 352-353.
31& Chronological Life, p. 90.
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Henkel cdnducted this type of service in his congregations,
although not for the three-day extended period of time,32
and he soon reached the decision that "1t was enough."33
Thereafter, he returned to the regular services of the church,
stating,

I decided that I could well allow myself to be

satisfied with what I had seen and heard . . . .

I decided also that neither in my public nor private

utterances would I offer any opposition. I gave

myself wholly to my service in my congregations.Bu

That summer (1802) Paul Henkel had large audiences
at his services conducted throughout Guilford and Orange
Counties because the people knew that Storch felt favorably
about the revivals, and Henkel was opposed to them.35 “The
folks were at all times eager to try my doctrine and to
find out if it agreed with the doctrine of the revival
of religionf36 That Paul Henkel's doctrine was far removed
from the theological content and methodology of the revivals
is witnessed to by an experience which he records as he

closes out his diary for the yesr 1802. He became "a true

evangelist" to a troubled soul, which he describes in detail:

321bid., p. 89. Henkel notes in his services, "our
sermons aroused much interest and moved the hearts of the
hearers, but there were no bodily agitations.".

SERIRIL 190 55k

3hTbid., p. 89. This remark seems to be related to
both the revivals in general, and the protracted meetings
conducted by the Lutheran minlisters.

35!211-, pp. 89-91, passim.
3612ii-, pp. 90-91.
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She had experienced what I could wish for every
sinner, the miserable condition of their souls,

the horror of sin, the multiplicity of actual

sins man 1In his heart commits; all these in a pyoment
bocam¢ real to her and filled her with fear in

her conscience. She could find rest nowhere.57

Paul Henkel led her to the means of grace in word and sacra-

menb.38

she became very attentive to my sermons. The
following Sunday she attended with others The
Lord!'s Supper . « « « She assured me that . . .
she had full confidence and certain assurance
that she hgd experienced the saving grace of
the Lord.-

As though in conscious thought of the harsh and loud

sermons, the physical methods calculated to engender the

37Ibiq., p. 92. This was the same experience that

the revivals were calculated to secure, as a Dr. Baxter

1801 indicated when he justified them on the basis that
"Something extrsordinary seemed necessary to arrest the
attention of giddy people who were ready to conclude that
Christianity was a fable and futurity a delusion. This
revival has done it. It has confounded infidelity and

brought numbers beyond calculation under serious impressions."
Quoted in Olmstead, p. 262, see Olmstead's rationale in
defense of the revivals, pp. 261-263.

38A1though Paul Henkel desired the same effect as
the revivals, namely, a true repentance and faith, note
where he centers the hoped for results--in the consclence
of man, in the inner man, who commits actual sin in thought
and not only in word and deed. Furthermore, he did not
fail to apply the gospel, and direct the troubled soul to
the means of grace.

394 Chronological Life, p. 92. Although Paul Henkel
uses the terminology of Pietism, and his thoughts center
on the inner man, the assurance of grace is directly
connected to the objectivity of the word and sacrament.
his fact taken together with his rather definitive concern
for the true gospel, the true faith, and his implied
negative answer to the question of "experiencing the same
thing" as the revivalists "in order to be saved," throw -
much light on the direction of his thought.
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right response, and the developed manipulations that
"would make an impression, or create an outburst of in-
terest,"ho Paul Henkel makes a remark, after his ex-
perience with this despondent woman, that shows the
divergence between his theology and that of the revival
"machine:"41

So great 1s the difference between what we preach

with words and what the Lord himself does. We

cannot attract a man by breaking into his house

and treatening him with death and 1ife; when

the Lord through the Holy Spirit teaches, the

question becomes so important that a persaa is
willing to do & great deal to find peace.

Henkel Organizes the North Carolina Synod

The year 1803 saw his desire materialize in the
beginning of the North Carolina Synod. Henkel was the
initiator of the organization, and in his mind it was to

be a Lutheran synod¥3 His diary states:

4Orpi4., p. 97.

lLlIbid., pp. 96-97. Henkel wmentions that the revivals
had cooled off, and when the English Baptists tried to
relight the fires, "no machine would work right."

4271pid., p. 93. The thoughts expressed here reflect
the idea of law and gospel death and life . The immediate
working of the Holy Spirit is not meant, for the context
in which the statement occurs in the diary, as well as
mentioning the act of preaching, bears the thought that
the Holy Spirit uses the imperfect instrumentality of
human words in preaching to effect repentance and faith.

hBThe fact that Paul Henkel conceived of this Synod
as being a Lutheran one from the outset is borneout by the
Minutes of the Special Conference, May 2, 1803, which
state: "Rev. Paul Henkel declared himself in favor of the
adoption of a proposed Constitution, according to which the
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March 20th I went to Pastor Storch and made this
proposition to him; That we arrange a kind of Con-
ference for the union of our (Lutheran) ministers
in the State, 1n order that we might further the
education of the young men that have the miﬁﬁstry
in view. Pastor Storch agreed to the plan.tlr

After the Special Conference of May second, the first

regular session of the Synod met in October 45 Henkel

Lutheran Church should be governed." At the first meeting

of the North Carolina Synod, October 17, 1803, it was
convened, however, as "the Synod of the Lutheran and
Protestant Episcopal Church.”™ There was no confessional

base adopted for the Synod at this first meeting. The
Constitution shows only one definite confessional characteris-
tic [Art. IX] and that was the requirement to determine
whether a member's baptism was valid. This was possibly
directed toward the sects which opposed infant baptism.
Quotations taken from Peschau, pp. 3-6.

Llip Chronological Life, pp. 94-95. Doctrinal reasons
are not specifically mentioned by Henkel, although one
must consider that he may be taking a step at a time.

He commented later upon the May second meeting, "The
foundations of the constitution was laid to which up

to the present time the parts of a building have been
added." In a very recent and voluminous history of the
Lutheran Church in the areas served by Paul Henkel, the
author credits Paul Henkel with initiating and providing
the impetus toward the organization of the North Carolina
Synod. He says, "Lutheranism in North Carolina was in
danger of losing its essential character and becoming
mongrelized. To combat this situation Paul Henkel threw
himself into the thick of the fray. Rallying the few
pastors on the scene, he banded them together in 1803

in a synodical organization." Quoted from, William
Edward Eisenberg, The Lutheran Church in Virginia 1717-
1962, Including An Account of the Lutheran Church in East
Tennessee (Lynchburg, Virginia: J. P. Bell Company, Inc.,
1967), p. 106, This history contains 731 pages, heavily
documented, with a good index, and an excellent bibliography.
It has much material on the Henkels. The present writer
had access to it only briefly before the completion of this
S tudyo

L5Article I of the constitution called for the
third Monday in October as the convening of Synod. Already
in 180); Paul Henkel was compelled to hold Synod to that
date E}t had been called a week earlieﬁj. The failure
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remarks that "the official routine of a regular Synod

was somewhat strange to priest and people. The beginning
of all things is hard.""® Doctrinally, the significant
things that took place was by way of omission; no con-
fessional subscription was adopted by the Synod. The
next year (1804), however, some additional resclutions
were added to the Constitution, and among them it was,
"Resolved, That the Twenty-one Articles of the Augsburg
Confession be published for the benefit of the Church,"47
For the first time, the long hoped for resolution became
a I‘ealii:y.b*8 The Augsburg Confession was again to find a

place in an official constitution of a Lutheran synod

to hold to the prescribed meeting date of Synod occasioned
no little trouble later on. For constitution, see Peschau,

PP. L=-6.
uéé Chronological Life, p. 99.

u7Peschau, p. 7T+« Further restrictions were placed
upon preaching engagements, funerals, sponsorships, and
attendance at the Communion in the other resolutions
added to the Constitution. This 1is perhaps in the interest
of "order" and the "furtherance of godliness."

hBPaul Henkel had first made the resolution to the
Special Conference of Virginia (1797). The year followin
N. C.!'s resolution, the Special Conference of Virginia (1%05)
appended the first Twenty-one Articles to its Minutes at
the suggestion and expense of Dr. Solomon Henkel [Paul's soq].
Paul's good wife stood the expense of publishing the
Augsburg Confession for the North Carolina Synod by using
twenty dollars of inheritance money she had received from
her mother, see A Chronological Life, pp. 138-142, for the
whole discussion., ~These ractors indicate the seriousness
with which Paul Henkel viewed the Augsburg Confession, and
adds more weight to the implication that his reascn for
desiring Synodical organization was motivated by doctrinal
concerns,
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in America, after a twelve year absence from the books 49
Paul Henkel was largely, if not totally, responsible for
this development.so The "true worth of the gospel,"
which the revivals had enabled the Germans to appreciate,
was now tending toward an official syncdical sanction for
the strengthening of the true faith among the people of
North Carolina.51 |

During Paul Henkel's remaining service in this state,
the patterns of his ministry followed along similar

lines as those of the first ten years recorded in his diary.

U9The North Carolina Synod was the third Lutheran
synodical structure in America. It was preceded by the
Ministerium of Pennsylvania 1748, and the New York Mini-
sterium in 1786. See Harry J. Kreider, History of the
United Lutheran Synod of New York and New Lngland
(PhiYadelphia: Muhlenberg Press, 195L), I, 23. Kreider
says, "all references to the church's confessions wers
omitted." Although North Carolina simply published them
for the benefit of the church, the articles of the Augustana
are once again being printed synodically.

50?&u1 Henkel wrote the "introduction" to the Articles
appended to the Virginia minutes, see C. W. Cassell, W. J.
Finck, and Elon 0. Henkel, History of the Lutheran Church
in Virginia and East Tennessee (Strasburg, virginia,
Shenandoah Publisting House, Inc., 1930), p. 86. He saw
both appendixes for the two Conferences through the press
at Hagerstown, Maryland, see A Chronological Life, pp. 141~
142. He had Rev, J. G. Schmucker, his former student, N
and the father of Samuel S. Schmucker, write a preface ;
for "our edition of the Augsburg Confession, as I had
neither the time nor the health to write it." Ibid.,
p. 142, For J. G. Schmucker's associations with Paul
Henkel, see Ibid., pp.2 - 8, and P. Anstadt, Life and

imes of Raev. 8. S. Schmucker (York, Pa .: P. Anstadt &

Sons, 1896), pp. L0-12.

5lsee Paul Henkel's "Report on the Condition of
the Lutheran Church in North Carolina," in Bernheim, pp. -
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He continued to work jointly with ministers of other
denominations.52 His main conflicts with others,
theologically, revolved around the themes of regeneration,
faith, and the means of grace.53 Iis main opposition was
from the sectarians, although, over infant baptism and the
way of salvation many German Lutherans and Reformed
caused him grief through thelr worldliness in 1life and

thought.su Henkel's preaching services manifested

52The names most commonly occurring in A Chronological
Life are Jacob Laros (pp. 109-111), Diefenbach (p. 123),
and Jacob Christman (p. 90). These \men wexre Reformed
pastors. Paul Henkel himself served three joint fLutheran
and Reformed congregationé] and one Lutheran on the
Sandhills, in Rowan County, Bernheim, pp. 366-367. He
had the most favorable remarks to make of the Moravian
ministers, saying on one occasion, "As long as I live I
shall remember their kindness and friendly spirit,"
A Chronological Life, p. 91. He also shared in joint
preaching work with them.

53Ibld., pp. 130-133. These pages tell the story
of conditions in Wilkes County where there was "a medley
of various religious denominations. . . ." Paul Henkel
was concerned about true regeneration and true faith over
against a falsification of them. In thils same context
he grieves because a German family did not exhibit what to
him "resembled the true experimental Christianity."
Sanctification follows justification, and this is what
he was contending for in this environment which had the
true order. He makes this explicit in his Report 1806 :--
attached to the Minutes of the Virginia Special Conference
for that year. "many having neglected to embrace their
opportunity, are still strangers to that work of grace
[hhich are produced by word and sacrament as the context
shows], which they should experience in their hearts; there
are others again to be found, who are enlightened by
something better than their own blind reason, who seek
the salvation of their souls not in works, but in the
merits of their Savior, and who strive with all their
hearts to become the followers of Jesus." Quoted in :
Bernheim, p. 370. >

5&& Chronological Life, pp. 116-117. Paul Henkel
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. For instance Romans 1ll:1 and 23. . . . I explained these

L8
similar outward characteristics as before.25 His theo-
logical evaluation, however, was becoming more precise.
The North Carolina experience had taught him to look more

at the objects of falth than the evidences of faith.56
Return to Virginia and Mission to Ohio

In the year 1805, Paul Henkel and his family returned

to New Market, Virginia for health reasons. After

laments about the people on "Dutchman's Creek," "to
think that I had preached so often among these people,
who had pretended indeed that they were believers, and
confessed that they had the witness that they possessed
saving grace and were acquainted with experimental
Christianity, and yet acted in such an un-Christian

and heathenish manner." [There had been a drunken brawl,
which was not a one-time occurrence].

55Ibid., pp. 70-127, passim. He preached on re-
generation as opposed to the revivalists; rebuked vices
and superstition so that the tears flowed; preached a
catechetical sermon with emphasis so that the "whole
audience fell upon their knees" in prayer; gave the
Deists a good "over-hauling;" Through Henkel's dis-
approval dancing soon became unpopular at weddings.

56His criticism of the people of North Carolina
was against their "foolish pride," and their wisdom;
they "know of nothing so little as of the true way of
salvation, and who in their own opinions are wiser than
the Bible itself." The disposition which he praises,
is that which seeks salvation "not in works, but in the
merits of their Savior. . . ." Quoted in Bernheim,
pp. 369-370. Henkel sees as opposites, faith as trust
in the merits of Christ, from which flows the works of
the regnerate man, as opposed to pride of human reason,
end confidence in one's own wisdom. His treatment of
the doubting indicates that Henkel did not direct people
to trust in the evidences of their faith, but in the object
of their faith: On one occasion a man showed him "several
texts that frightened him away from the Table of the Lord.

verses to him . . . . The next day with a joyful spirit
he communed with the English members," A Chronological Life,

p. 119.
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staying a year, he began his first missionary tour to
the State of Ohic. During this year he found that the
news of the revivals had "filled the whole Valley,"
and he complains that "neither Germans or English were
eager to hear the word of truth; the repute and praise of
the revival sermons were in every man's mouth . . . 5T
Henkel busied himself in Virginia with publication work,
and this year saw the first book come off the Henkel press,
as well as another significant publication; the first
twenty-one articles of the Augsburg Confession in German.58
Another noteworthy event of this year was the joint
dedication of the new Rader's Church [iutheran and

Reformeé] for which Paul Henkel preached the English sermon.59

5T Chronological Life, p. 1L3.

58)1bert Sydney Edmonds, "The Henkels, Early Print-
ers in New Market, Virginia, with a Bibliography," William
and Mary Quarterly, XVIII, second series (April 19387,
pPp. 176-177. Shows the first publication as 1806--
Augsburg Confession. Die ersten ein und zwanzig artikel
der ungeanderten Augsburgischen Confession, nebst einem
kurzen vorgericht von Paulus Henkel. 1806; and the second
as 1806--Verrichtung der Special-Conferenz der Evang.
Luth. Prediger und Abgeordneten im Staat Virginien . . . .
etc. The author states: "This was the first book printed ~
on the cld hand press of Ambrose Henkel, and was the first
book printed in German in the South." The fact that the
Augsburg Confession was printed in the first year that
the Heukel Press became really functional indicates the
importance with which it was regarded. The text of the
Augsburg Confession was reprinted "from the Nurember
Bible, which wes about the only place where %he pecple
could find a copy of the Unaltered Augsburg Confess] 1
quoted from C- W. Cassell and others, Pk 8%' tons

<9 S .

A Chronological Life, p. 185. Seg g
where Henkel and the Reformed Pastor B L=
church in Augusta County. The close

p. 145
raun dedicated a
Wion with thed another
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Then, it was on to Ohio.éo

Ohio was different from North Carolina and Virginia
only in degree, not in kind. Through the influx of northern
people from Pennsylvania, primarily of German nation-
ality,61 this western frontier tended to be more conservative.
The impact of the Second Great Awakening, joined with
the exigencies of the frontier, however, soon erased
the near likeness of the people who inhabited the wilder-

ness with their relatives living under the influence of

Reformed characterized the Lutheran Church throughout the
eastern states and the frontier Eés will be seen in Ohiéj.
This close relationship was in the matrix of things,

and can be traced back to the cementing ties fromed
through the mutual "assistance from the Halle pietists."
Quoted from Olmstead, p. 1Ll.

60"'Tn 1798 and 1799 vast numbers emigrated to the
territory of Ohio, which was at that time nearly an
impenetrable forest . . . . Among the first settlers
in . . . Ohio were many pious Germans from beyond the
waters and eastern states. A large number of them were
baptized and confirmed to membership in the Lutheran
communion. But through the neglect of the use of the
means of grace some had fallen into rationalism and all
manner of sin." Quoted from the Diary of Rev. Johannes
Strauch, one of the earliest Lutheran frontier missionaries,
in C. V. Sheatsley, History of the Evangelical Lutheran
Joint Synod of Ohio and Other States (Century Memorial
Tdition; Columbus, Ohio: Lutheran Book Concern, 1919), .

pp. 23=2l.

61Roy A. Johnson, "The Lutheran Church and the Western
Frontier, 1789 to 1830," The Lutheran Church Quarterly,
III (July 1930), 232, offers the information that of the
nearly two million people inhabiting Ohio in 1850, :
Pennsylvania "had furnished over two hundred thousand,
more than twice as many as any other state." For Lutherans
on the frontier given in very brief compass, see, J. L.
Neve, History of the Lutheran Church in America (Burlingyon,
Iowa: Lutheran Literary Board, 193L), pp. LL-45. Bernheim
describes the movement west into Ohio and other states
from the German families of North Carolina, stating
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eastern social refinements.62 The colonial period of
the nation's life was now over a hundred and fifty years
01d.%3

There seems to be a different tone sounding forth
from the diary in the accounts recorded of Psul Henkel's
first missionary trip to Ohio.élL It may be due to the
purpose for which he is making the trip under the orders

of a Reiseprediger [}raveling preachef]. At any rate,

the records exhibit a strong polemical note over against
his religious environment.65 One of the first large
audiences he had was composed mostly of "backslidden

Baptists," with some from the Methodist communion.®6

"they were . . . absorbed by other denominations, and
lost to the Lutheran Church." See Bernheim, pp. 392-39l.

625heatsley, p. 15, for a description of a woodsman
couple.

63Winthrop S. Hudson, Religion in America (New York:
Cherles Scribner's Sons, 1965), see the table of contents
for the neat chronological dating of America's history.

6L Chronological Life, p. 146. This section in Finck's
work is an acknowledged abridgement of F. E. Cooper's
translation of Henkel's report to the Ministerium of
Pennsylvenia pages 146-182 in A Chronological Life .
See F. F. Cooper and C. L. Martzolff, "Paul Henkel's
Journal," Ohio State Archeological and Historical Society
Publications , XXIII n.d.) 162-2108.

65Roy A. Johnson, p. 236. Johnson describes Henkel
as one who "crulsed through Ohio seeking out the Germans,
going from cabin to cabin, and listing them carefully,
letting the news of others farther on shape his itinary."
One should not lose sight of the fact, also, that Henkel
has been through five years of revivals,

66, Chronolozical Life, pp. 150-151. For a concise
account of the settlements, churches, and revival movements
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Another large attendance, fathered in a barn and composed
of German and English, brought forth this lament,

Oh perverse people! If you are invited you will

not come, and now we are overrun with you! Never-

theless I must preach to you too, so as to get

room to continue my instruction of the young.é7
Throughout this tour Henkel made similar laments; there
was "much high-mindedness . . . among the people,"
others he described as "light-minded."®8 Germans of
Lutheran background [%nd only of backgrounq], Henkel
characterized "By birth and education a Christian; by
disposition and habit a hoathen."®9 He regretted the
pro judice that many Germans had against German pastors,
and summarized them as being possessed of stupid pride.,
The 0ld state of Virginia comes in for rebuke because it
transferred the vices along with the peopls, "Oh, what an
ungodly people has the old State of Virginia already
delivered into this newly settled State!"70 Toward the
attitudes of these people, and in this type of religious

climate, Paul Henkel preached the law and gospel.

in Ohio during this period, see Willard D. Allbeck, A
Century of Lutherans in Ohio (Yellos Springs, Ohio: The

Entioch Press, 1966), pp. 06-16.

674 Chronological Life, pp. 153-15k.

681b1d., DD LSS SR
691bid., p. 17L.

TO0uoted in B. H. Pershing, "Frontier Missionary,"
Concordia Historical Institute Quarterly, VII (Jan. 1935),
T LO6k ‘
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In the forest he preached to a mixed audience, many
of whom were drunk, and to them he emphasized the law,

But what shall I say to this assembly? Some of

them are oeven drunk, and the others look very

dissolute. What wmore could I wish than that the

sermon would fall as heavily upon them as it was

for me to preach.
On the other hand, to a would-be suicide, troubled by doubt
and perplexity, Henkel gave prominence to the gospel,

But today's sermon, he confessed, had been a

guide to him, to reveal the way and means by

which to be saved. To him I preached, who k“°$§

how long, in an altogether evangelical manner.
He finds a dearth of knowledge about the true plan of
salvation, remarking that "many were unaccustomed to hear
the plan of salvation explained in this [henkel's way."73
Much of his trip is spent, therefore, iIn catechizing the
children, home discussions, the explanation and adminis-

tration of baptism,7h and the exposition of the holy

communion.75

Tlpa Chronological Life, p. 167.

721vid., pp. 165-166.

731vid., p. 157. This remark was made of an audience
of Germans and English, from whom threats had ccme "to
attack" Henkel "because of infant baptism."

7LLIbid., pp. 158-160. Once he baptized five children,
some of which were old enough for instruction, but dugﬂtc
circumstances [}he family was poorfand "very ignorant,”,
and since the parents and the children "express their
desire to be baptized," Henkel baptized them after the
"simplest instruction." This shows how highly he regarded
this means of grace. He also marveled that so many
English "approve of infant baptism . . ."

75Ibid., p. 161.
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Henkel's thoughts polarize around the true way of

salvation. When a person has been prepared to under-
stand and receive it, he is described as "a man who knew
his soul's need,"76 or as one who has been "brought to
take thought" of himself,77 or as a person "concerned
about the salvation of [ﬁié}. . . soul."™® Then the
application of salvation is made to them. The following
example illustrates Henkel's manner of applying grace to
the sinner.

« « « Wo had the company of a women « « « WHO « o« o o

Twenty years ago, by the grace of God . . . had

been properly brought to t ake thought for herself.

But as she could get to hear no preachers than

Methodists, Baptists, etc. by such her progress

had to be furthered. But this was bound up with

so much imagination, that she was unable to grasp

any right exposition of the order of salvation.

e « o« I contend with much in making the matter

clear to her; but in vein . . . « But the Lord

doeth all things well. I commit her to his grace.(9

At the same time, Henkel is still concerned about

"living Christianity,"so and his audience "experiencing

76Ibid., p. 165.
Uanslslon 9e es
781bid., p. 155.

791bid., pp. 176-177. In contradistinction to the
revival theology Paul Henkel's reliance is upon the Spirit's ¢
work through the implanted word. Peter Cartwright, the
great Methodist frontier missionary traveled in Ohio in
1806, and commented "there was a great work of God going
on," and "many were getting religion," quoted in Allbeck,
p. 9. Henkel, meanwhile, preached on the frailty of man!
A Chronological Life, p. 100.

80Ibid., p. 162.
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the truth," while he is preaching.Bl He makes a distinction
batween "believing Christians,"82 and those only outwardly
such. His relationship with the Reformed pastors is

very cordial and cooperative, although his relationship

to the revivalist and sectarian preachers seems to be

more officially negative than in North Carolina°83
Back to North Carolina with the Augsburg Cgnfession

Paul Henkel returned to Virginia after seventy-one
days service in Ohio. It was September 15, 1806.
On the eighth of October, he is on his way again to

North Carolina with five hundred copies of the newly

8l1p1d., p. 171.
821pid., p. 16l.

831bid., p. 179, and passim. Henkel observed the
phenomenon of "the so-called "Jerks" (as the English call
it)," and concludes, although he was always of the opinion
that the people could prevent these things themselves,
in this particular case [a fifteen-year old giri}, it "was
contrary to her will." He traveled a number of times
through Quaker country, but could do nothing among them,
He is prevented by the duties of his office to take leave
and observe the Shaking Quakers, which he terms a "quite
lately established sect." In the complete text of Henkel's
Journal of this trip it is recorded that "he called
Baptist and Methodist preeschers fanatics and once arranged
for a formal debate with a Baptist," quoted from Johnson,
n. 236, Johnson cites Cooper's and Martzolff'!s translation
of "Paul Henkel's Journal," pp. 196, 19G5. The proselyting
activity of the sects among the Lutheran and Reformed
explains the cause of some of thelr mutual animosity toward
the sects, as well as it serves to explain the strong
bond of union between the Lutheran, Reformed, and Moravian
ministers on the western frontier. A Lutheran missionary,
Rev. Scherer, says of Ohio in 1813, "Proselyting is carried
on extensively here, and some of the Germans have united
themselves with the Baptists and Methodists, but very
few heathens have become Christians." Quoted in Bernheim,

p. 389.
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printed Augsburg Confession beside him in the chaise.au

Henkel remained in North Carolina this time until the
end of the year. His main activities were devoted to the
distribution of the Augsburg Confession, and correcting
false views regarding the true way of salvation.

Paul Henkel planned to attend the convention of the
North Carolina Synod on this trip, but they had changed
the place of the'meeting, without informing him.85~ This
thoughtlessness on the part of the brethern grieved him,
although he happily arrived in time to attend most of the
synod.B6 Thereafter, he spent his time strengthening
the people in their faith.

He mentions about one of his former churches, that
although the people loved to hear his sermons some years
ago, now after the revival they listen "with even more
pleasure than formerly."87 One man in particular gives
him great joy because he and his family "loved the Bible
and our conversation on all Bible subjects." This same

family, of John Beck, is further described as one that

84a chronological Life, pp. 187-188.

85Ibid., pp. 188-189. The loose practice regarding
the punctuality [and this time, place of meeting] of
synod points to a certain arbitrariness in the leaders.

861b1d. Henkel remarks, "I had gone to so much
trouble to have a kind of conference established in this
State, which did not exist before, and now that T shguld
be so completely disregarded by the other preachers:

871b1d., p. 195.
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"loves the truth and for truth's sake they appreciate

all teachers of the truth." Among them, Henkel records
that he gave "an explanation of Article XIII of the
Augsburg Confession."88 On another occasion, as Henkel
continues visiting the congregations, one of his former
members thanks him for having shaken her out of her "nest
of self-righteousness."89 While traveling home to Virginis,
he preaches at the courthouse in New London, Pittsylvania
County. The Presbyterian minister there had announced
previously for the people to come "if you want to hear

a regular minister of the old Protestant order, who knows

how to tell you the truth in regard to salvation."?9

88101d., pp. 193-16L4 for these related quotations.
Article XIII of the Augsburg Confession treats of "The
Use of the Sacraments." The Sacraments are rightly used
according to the Augustana when they are recognized as
"signs and testimonies of God's will toward us for the
purpose of awakening and strengthening our faith."
Quoted from the translation of the German text in Theodore
G. Tappert, trans. and ed., The Book of Concord: The
Confessions of the Evangelical Lutheran Church (Philadelphia,
Muhlenberg Press, 1959), p. 35. See the translation of
the Latin text, bottom half of the pagination, p. 35.

894 Chronological Life, p. 198. This remark is made
in a context which also witnesses this person could
remember the "time and place, when [she] experienced
the first convictions of the divine truth" which came to
her from the sermons of Paul Henkel, ‘Ho pointed out
however the nature of "true Christianity" over against
its perversion through the revivals, see A Chronological
Life, pp. 197-199.

901bid., p. 206. Henkel says "The people were
frightened away by this aﬁnouncement for the people are
~afraid of such sermons." The people probably identified
this salvation sermon with the revival sermons designed
to save them,

—
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Although Henkel's stress upon the right understanding
of the way of salvation, and the use of the means of \
grace, forms the larger part of his theological concerns,
his pietistic strain is still present. As he prepares
to administer the holy communion in one congregation, he
rejdices that "there is evidence of the fruit of his
former work [}mong thanﬂ."gl This gives him "reason to
believe that there are souls here who are desirous of
salvation and seek to glorify God in their life."92
With the woman who confessed that Henkel has shaken
her out of her nest of self-righteousness, he is glad
to note she "lived in harmony with fhei] e« o o confession
in walk and conversation."93 The same search for the
evidence of faith is found when Henkel counselled a young
man walting for the gallows.gu The objective grounds of
faith are, however, the source of faith, and Henkel does
not speak of the evidences of falth apart from the means

of grace and their use. The man facing the gallows

911pid., p. 196.

921bid., p. 196. The idea that salvation was
futuristic; failing to emphasize the present completeness
of justification,.was a characteristic of pietism,

93Tbid., p. 198. Pietism stressed the living faith
of a person which revealed itself In walk and conversation
godly living .

9'-I-Ibid., p. 190. Thils young man had been reading
books by Tom Paine. Henkel says, "he asked me %o pray b
for him and with him, but I saw no evidence of repentance
and trust in the promises of God." Finck shows omissions
at this point. The omissions are probably the work of
the compiler, g
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was directed in the final analysis to trust in the promises

of God.
Another Mission to Ohio

During the years 1807 through 1810, Paul Henkel's
ministry followed its normal pattern, and was conducted
in the areas that he had traversed before. The year 1808
was the most noteworthy, theologically, for he journeyed
to Ohio for the second time and met Rev. Johannes Stauch.

The Methodists had been meaking their inroeds in the
state, and the "American spirit"95 was manifesting itself
among the Germans leading them to give up their German
[}nd Lutheraé] ways.96 Paul Henkel contended for the
evangelical truth in this environment.

My English auditors were not altogether satis-

fied with my evangelical sermon, so I could

perceive from their conduct. My host asked one

of their leaders, "How did you like the sermon?"

To which he answered, "I can easily see that if I

were accustomed to such sermons, 1 wouldq%ike them

very much." No one said anything to me.

He also had to meet the appeal that the "New Reformed

95Ibid., p. 238.

96Ibid., pp. 238-239., Sweet remarks that in these
years "an evergrowing body of circuit-riders were striving
to bring the gospel into every nook and corner of these
new states and territories. No other church was sowell
equipped for this particular task as the church of John
Wesley and Francis Asbury." Quoted from William Warren
Sweet, Circult-Rider Days Along the Chio (New York and
Cincinnati: The Methodist Book Concern, 1923), p. 26.

97& Chronological Life, p. 239.
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party" exercised upon the German constituency, both
Lutheran and Reformed.98 Added to these factors was the
ever present popularity of the Dunkers f@erman Baptisté}.g9

Wherever Paul Henkel met a "lover of the evangelical
truth" Cénd g] "sincere friend of all preachers of the
truth," he rejoiced.l00 He had cause for rejoicing from
these singular experiences for his style of preaching
attracted a great deal of attention from the people
because it was "somewhat strange" . . . [Eo them{.101
Henkel's evangelical tone and manner was not the current
bill of fare served up for the sermonic palate of Ohio
in those days. The revivals were'still going strong on
the western frontier, and the fanning of the flames was
done chiefly by Methodist camp meatings.102 Among the

Lutherans, Pastor Stauch was noted for introducing

98Ibid., pp. 20-243. One German "railed vehemently
against The sermons of the New Reformed preachers Guting,
Strickler, etc.," For the origin of this new denomina-
tion and its close association with Methodism, see Olmstead,
pPp. 236'2370

994 Chronological Life, p. 243, passim. Henkel
hints that the mixed-marriages of Lutheran and Dunker
German couples occasioned no little difficulty for him,
as it resulted in some of them being, "no friend of a
Lutheran minister." :

100715i4., p. 246,
10l1p14., pp. 2L7-2L8.

1021tm5 guch leaders as Bishop Asbury the camp meeting
became Methodism"s harvest time." Quoted from Olmstead,
p. 260. Olmstead says further that the revival "spread
like wildfire" through the western frontier between 13800
and 1804, and that by 1811 there were 00 to 500 held
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revivalistic practices into the congregations, and many
of the people submitted because they thought 1t was
demanded of them.193 A Rev. Pfreimer, who worked in
associating with Stauch, supported the new methods among
the Reformed.lO4 In opposition to this type of theology
and practice, Paul Henkel devoted the measure of his
energies while on this tour.

Henkel "found traces of revivalism . . . in all
congregations served by these two men."lo5 After preaching
in one of them on Matthew 21:2, Loose them and bring
them unto me! One of his hearers said,

Had you come two years ago, you would not have

received my approval in your teachings; it would

have been too evangelical for him. But now that

I have learned from experience how to deal with

the works of the law, your teaching is of great

benefit to me.l06

Both publicly and in private conversation Paul Henkel

continued to rebuild the foundation he had laid years

in the United States. "Long after other denominations
rave them up, the Methodists continued to hold . . .
them]," p. 261.

103 chronological Life, pp. 248, 249, 2L9A.

10k1hid., pp. 248, 260. Rev, Pfreimer was a New
Reformed.

1051bid., p. 248.

1061pid., p. 249. This statement was made by a man
who [as most of his hearers diq] "belonged to those that
spoke of experimental Christianity." In the terminology
of Paul Henkel, this, and similar phrases, refers to what
today would be termed professing Christians. It would =
mean then that the audience to whom Henkel was directing
a right understanding of law and gospel was already
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before,lo7 and to strengthen the understanding of the
true nature of faith upon it.
I learned that my [?ormeﬁ] instructions had not
been in vain; in the first place, they served to
give them a knowledge of themselves. They learned o
to understand the condltion in which they were
and what they must become in order to be saved;
they acknowledged that their understanding Yag of
great benefit to them in the time of trial.
Then, he would direct them to put their trust in the Gospel,
as is indicated by their questions:
I was frequently asked in regard to the matter,
whether it was not sufficient for the poor sinner
to be convicted by the preaching of the Gospel,
with out coming in with the hammer of the law,
or with threats of future punishment to frighten
the sinner.l10
This confusion of law and gospel is what Henkel saw at
work whenever he commented upon the revival phenomenon.
He saw in revival theology the very opposite of the
application of the true way of salvation, namely, that
the law works contrition, and the gospel creates faith
in the forgiveness of sins obtained by Christ. Where

this mixture of law and gospel was pinpointed in revival

concerned about the Christian life, and Psul was teaching
them to put their trust in the gospel, and not in the works
of the law. '

107Ibid., pp. 249-249A., Many of these people were
former members of RAder's Church in Virginia.

1081y14., p. 2L9A.

10915id., p. 2L9A. One can see in this description
that the second use of the law was confused with its third
use; consequently, justification by faith was actuglly
nullified by an overriding doctrine of sanctification.
Paul Henkel was sensitive to this error.
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theology was in its concept of regeneration, or the new
birth,l10 Paul Henkel spent much time correcting the
false views popularized on this subject.,

My sermon was listened to with close attention,

for they heard that discussed of which there had

been so much talk in their neighborhood; namely,

Regencration, of The New Birth. I took the

opportunity to deal very clearly of the subject

as well as of the wrong teachings and ideas, that

are held on this subgect.l

Many of the Germans knew the difference between
the gospel declaration by which man is justified before
God, and man's own attempts to justify himself. They
were suspicious of "the excitement and movements that
were common among the Presbyterians and Methodists."112
The laymen often exhibited more theological discernment

in these matters than their pastors. Paul Henkel, like-

wise, proved himself to be a good Paul to the Peter in

1107y, theological content of revival theology was
adequately assessed by Dr. John W. Nevin in his critique
of the "New Measures' [hhlch were a direct outgrowth of
the earlier revivalsj, when he said, "A low Pelagianizing
theory of religion runs through it from beginning to end.
The fact of sin is acknowledged but not in its true extent
e« « « « Hence all stress is lald upon the individual
will, the self-will of the flesh, for the accomplishment
of the great change in which regeneration is supposed
to exist." Quoted in David H. Bauslin, "The Genesis of
the "New Measure" Movement in the Lutheran Church in
this Country," The Lutheran Quarterly, XL (July 1910), 375.

111, Chronological Life, p. 252. In Lutheran theology,
regeneration, "Like Justification . . . and new obedience
are gifts of God's grace" mediated through word and
sacrament, see Edmund Schlink, Theology of the Lutheran
Confessions, trans. from the German by Paul . Koehneke
and Herbert J. A. Bouman (Phlladelphia Muhlenberg Press,
1961), pp. 111-116,

112& Chronological Life, pp. 249, 2U49A.
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Rev. Stauch and his wife, expecially "in regard to
Regeneration,"113

Paul Henkel continues to manifest the strains of
pletism in his theological outlook also in this period
when he is again confronted with the radicalism of re-
vivalists.llLL The pace in which he is heading toward a
more objective theoiogical position, however, is gaining
momentum. He is disturbed, for example, with the low
anreciation that Stauch and Pfreimer attached to infant
baptism. After bantizing five sons of a family that had
come from RBder's Church in Virginia, and delivering
a half-hour sermon for the occasion, he reflects:

I asked myself the question why did this father

not have Pastor Stauch or Pastor Pfreimer bap-

B i o o e

When he asked the father this question, the father in-
formed him,

1131bid., pp. 252-253. The biblical allusion is to
Gal., 2:11-16. Paul Henkel comments on their stay in the
home of Pastor Stauch, "we had serious word battles to
fight with the wife, as she was not only very much in=-
clined to the language and customs of the Tnglish speaking
people but also to the doctrines of the Presbyterian Church,
which she endeavored to defend before me.” It was all very
hard for me to endure . . . ' Later, as Henkel s aid
farewell to Stauch, Paul remarks, "I told him what I
disapproved of in the teachings of the Presbyterians,
Methodists, New Reformed, and others of like tendenceis,
especially in regard to Regeneration . . . . He gave
me his approval . . . ' Some years later Henkel and
Stauch formed the conservative Special Conference in

Ohio, and subsequently the Ohio Synod.
11thid., p. 255, and passim.
1151bid., p. 260.
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that he had deep suspicions of both of them

because they were both so deeply involved in

the riY%val excitement and movements of the

time.
If this were said of a traveling preacher, or of a pastor
who was unknown to this member, one could draw the inference
that it was the father who did not value baptism highly,
but the remark was made of men who were their regular
pastors. Shortly after the visit with Stauch, Paul Henkel

and his wife returned to Virginia, Henkel set to work

to answer the theological needs of the church on the frontier.
Henkel's Theology Goes to Press

The year 1809 brought forth two significant pub-
lications from the Henkel printery. Both were from the
pastoral heart of Paul Henkel, and both were meant to be
of service to the Church in combatiﬁg the false views
he had encountered primarily through his experiences
with the revivals in religion.ll7 The one 1s a brief
description of the.religious teachings of the Shaking-
Quakers together with a criticism of them, It bears the

title: A Religious-Register: or A Brief Description of

the Doctrine and Worship of the Shaking-Quakers in the

1161h14,, p. 260.

117Ibid., p. 283, Here he gives his own view of the
place his books and publications have in the Church. They
serve the same purpose as his public sermons, and they "are
especially valuesble for the Church." The judgment that
they were to serve the interests of the truth over against
error 1s sustained by the polemics they contain, as well
as the audience they have in mind.
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State of Ohio, With a Few Remarks to the Reader, 118

The other is an exposition of Baptism and the Lord's
Supper for the common man. Its full title is: A Short

Exposition of Holy Besptism and the Lord's Supver: For the

Instruction of the Common Man, Written by One Who is Both

2 Friend of Man and the Kingdom of Christ.t19

The book on the Shaking-Quakers is in the form of a
popular symbolics. After describing their doctrinal
Views and manner of worship, interspersed with his own
corrections and testimonies to the truth, the author
concludes with an admonition to the reader to remain in
the true faith, and then directs him as to how this
steadfastness can be achieved,

Henkel pgoes immediately to the heart of their error,
which he sees as their attempt to completely spiritualize

1

the Kingdom of Christ. "The true believer," in their view,

"is one who holds his Savior in his heart, and not in his

118german Title: Ebaul Henke¥], Relicions=Recister,
oder Xurze Beschreibung der Glaubens=Lehre und Gottes=-
dienstliche Verrichtungen der sogenannten Schaking=
Quékers, in dem Staat Ohio; aus dem Englischen Ubersetz!--
Nebst eine kurze Srinnerung an den Leser (Newmarket
IVirg.§ Gedruckt und zu haben bei Ambrosius Henkel, 1809),
That €his is a work of Paul Henkel, or one of his older
sons 1s discerned from content and style.

119German Title: C?aul Henkeig, Tine Kruze Betrachtung
der Heilige Taufe und Abendmahl, Zum Unterricht des
gemeinen Mannes, Verfasst von einem lMenschenfreund und
verehrer des Reichs Christi (Neumarket : Schenandoah
County fVirg.j, 1809). Hereafter Betrachtung is cited
as A Treatise on Baptism and the Lord's Supper. Paul
Henkel identifies this work as his own. See A Chronological
Life, p. 283.
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hand [herman=Tasche—-'pocket:J."120 Therefore, they
reject as antichristian teachings such doctrines as
water-bsptism, the communion of the elements with the body
and blood of Christ, and the sacramental union of the y
Christian with Christ's body and blood, which takes place
in oral eating through faith.l2l Paul affirms these
doctrines on the basis of the written word of Scripture.
He points out that their errors have risen because they
despise the written word, 122 They do this because of their

erroneous view that the Spirit illuminates man directly,

without means.123 Thus they come to the Scripture with

12¢Paul Henke%], Religions=Resister, p. 6. German:
"Der Rechtglaubige trigt seinen Heiland im Herzen und
nicht in der Tasche.".

lallbid., p. 10, German: "Welches alles widerchristlich

angesehen wird: als dass man mit Wasser anstatt dem H.

Geist tauft, dass ein Brodkuchen als den Leib Christi

geben wird, anstatt der vereinigten Kirche und ein Glas

Wein als das Blut des Lebens geben wird, anstatt dass

man beweiset, dass das wahre Leben Jesu darin bestehet:

dass man ein Leib und Blut (durch den Blauben) mit ihm
werden mblsse,"

12271yp44,, pp. 19-28. These pages contain Paul Henkel's
appeal to the reader. The important statement which points
out their error is: "Dies aber macht es dennoch nicht
nBthig, dass die schritliche Lehre von Christo, sie seil
gedruckt oder geschrieben, uns verworfen werden." Their
pre-conceived idea that the true believer knows everything

" already by experience, "es ist was ein Rechtglaubiger

uas der Erfahrung weis . . . ," renders Scripture useless.

123Ibid., pp. 21-22. Henkel answers the Quaker's
errors on the 'inner light!, and direct illumination by
asking, if this teaching is true then why did Moses
instruct the people to teach their children; or St. Paul
tell Timothy that the scriptures would make him wise.
for salvation; or why did Paul write letters to the
various congregations; or the Lord Jesus instruct his
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& superior attitude,12u which only leads them into the
future error of rejecting the reality of the Spirit who
works through the Word that provides for faith,125
Henkel closes by reminding his readers that such errors
have overcome men because they failed to make use of
the Word of God. He admonishes them, therefore, not
to neglect the instruction of their children, and the

use of the means of grace.lz6 By faithful use of the

disciples with the command that they were then to teach
others, and that they in turn were to teach and practice
what the Lord had given through his disciples? German:
"Wire nun die Sache so wie diese meinen, dass keine Lehre
als was der Geist unmittelbar lehret, nbthig sei, so hitte
Timotheus den Unterricht aus der H. Schrift nicht nbthig
gehabt, sonderlich nachdem er durch die Erleuchtung des

H, Geistes war glaubig worden."

121|'Ib1d., p. 19. "In welchen Irrthum sie kbnnen
verfuhrt werden, von solchen dle etwas Eigenes suchen,
unter dem Vorgeben dass sie durch gbttlichen Antrieb
und hoher Offenbarung, die reine Lehre verklindigen, und
den rechten Gottesdienst errichten wollen . . . ." Paul
Henkel sees their root error as their own subjectivism.

1251b1d., p. 29. Paul Henkel's affirmation of a true
believer is one who holds his Savior in his hand as
well as in his heart. "Der Rechtglaubige tragtauch
gerne all Zeugnisse von sienem Helland in seiner Tasche
s0 wohl als in seinem Herzen . . « "

1261bid., p. 26=-28. The significant statement reads:
"so kann man anders nicht denken, als dass solchen die
rechte Erkinntniss der Schrift manglen muss; und zwar
bei vielen, darum dass sie keinen gehBrigen Unterricht
aus dem Worte Gottes erhalten haven, nach dem Befehl des
Herrn « « « «" Paul Henkel's concern for German schools,
contained in this admonition, was not cultural, but religious.
He saw in them the means of perserving the true faith.
For his work in establishing schools in Virginia, and
North Carolina, see Walter H. Beck, Lutheran Elementary
Schools in the United States (St. Louls: Concordia
Publishing House, 1939), pp. 36=U47.
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means of grace, they and their children will be preservedv
in the faith.l27
The book on the Shaking-Quakers reveals, moreover,
how cognizant Paul Henkel was of the religious trends of
his day, that he was aware of the historical causes from

which these trends derived, and knew the literature on

the subject.l28

His Treatise on Baptism and the Lord's Supper provides
& clear insight into the motivation priﬂciple of his
theology. The book was to be a contribution toward
alleviating the "great distress and anxiety which many
plous souls have on the subject" of baptism and the
Lord's Supper, which has been brought about by the
"quarreling and fighting" about them "especially in these

days."129 Henkel's concern is pastoral. He want to

27[Paul Henkel] Religions=Register, p. 28. The
positive implication is contained in his negative admoni-
tion with which he closes the book: "Wie solche Eltern. . « .
-8le selber die Predigt versiumen, und die Mittel der
Gnaden nicht gebrauchen, damit die ihren Kinder genugsam
zu verstehen geben, dass sie dleselbige gering schitzen,
dass thut uns die gegenwlrtige Zeit lehren." From his
criticism of the Quakers, one can see the antithesis that
Henkel saw between subjectivism and the Word of God.
Henkel would say that the Word is to be known, and trusted
azainst human feeling.

1281p314., pp. 14-17. Henkel says that the majority
of the Shaking-Quakers came out of the Presbyterian,
Methodist, Baptist, and Quaker Churches, through discontent-
ment., He gives a brief historical summary of the origin
and development of the Quaker movement from the time of
Oliver Cromwell to the current writings of Robert Marshall -
and John Dunlavy.

129 [paul Henkel], A Treatise on Baptism and the Lord's
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show how the sacraments serve the gospel, and bring comforg
and God's grace to people. This is his primary concern.
Hls secondary concern is to show that the sacraments are
the source of the Christian life.
Paul Henkel Begins his presentation by getting
Immediately to the soteriological meaning of baptism.
He gives the chief objection that the immersionists have
against infant baptism, namely, that children are not
able to believe, and then states:
That, although, repentance and faith are required
of adults before they would be baptized, still
this does not prove that the same must be required
of children before their baptism. Should children
not be baptized because they do not believe, then
one would be handing them over to damnation. For
Christ says, "Whoever does not believe will be
damned." If he would refuse baptism to the children
because they cannot believe, he would also deny
them the _crown of glory because they cannot fight
for 1t.130
That children can believe 1s affirmed by the usual Lutheran
arguments from the following Scripture passages, Matthew
18:6; Mark 9:24; Mark 10:13 to which is added Hebrews
8:11. Then, he goes into the substance of his scriptural

proof, arguing from the premise that since the church 1is

Supper, Preface Vorberichb], "Wir wissen dass redliche
und recht heilsbegierige Seelen schon oft grosse Noth
und schwere Anfechtungen wegen der Sache hatten . . « «
"Du weisst dass besonders in unsern Tagen gar vieles
wegen der Taufe gestritten und gekampfet wird: einige
wollen so, und andere die Taufe anders vereichket haben."
"wegen dem H. Abendmahl nicht so viel als wegen der Taufe
gezankt; doch finden wir dass elnige so und andere ganz
anders davon halten . « « .

n

130 [Paul Henkel], A Treatise on Baptism snd the Lord's
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the kingdom of Christ, and children are included in the °
kingdom Mark 10:13 , and baptism is the entrance into
the church; it follows that children as well as all
people are to be baptized.l3l To deprive them of baptism
1s to deprive them of a share in the kingdom of grace.

so it appears very absurd that it should happen

that children, because they do not believe [as

the immersionists argue] should be thought unfit

for a place in the kingdom of grace, which is

present in the church, and which _indeed prepares
them for the kingdom of glory.132

Supper, p. 6. German: "Dass Busse und Glauben von Erwachs-
enen vor ihrer Taufe gefordert werde, beweiset auch noch
nicht, dgss es von den kindern vor ihrer Taufe erfordert
werden musse. Sollen die Kinder nicht getauft werden, weil
sie nicht glauben, so mussen sie dann verdammt werden. Dann
Christus! sagt, "Wer nicht glaubt der wird verdammt."

Sollte den Kindern die Taufe versagt werden weil sie nicht
glauben konnen, so m8chten dann ihnen auch die Krone der
Herrlichkeit versagt werden, well sie nicht kimpfen kdnnen."

1311bid., p. 7-31. The premise is given on page 7,
and is supported by arguments from fhe 0. T. and the N. T.,
interspersed with the treatment and objections to the
proofs given by the immersionists, scattered throughout to
page 31. Henkel's use of Scripture is a fascinating
dlsplay of what present-day biblical theology would
clagssify as the principle of "salvation history." He
points out the failure of reading Scripture like a text-
book, without the controlling theme of the gospel to guide
one's use. If the textbook method were logically carried
out, as the immersionists do, then one could prove that
women are not to go to communion Chuch sogar von denen
die die Kindertauf verwerfen wollen, well kein ausdriicklicher
Befehl in der Bibel zu finden ist, und haben doch auch
keinen Befehl dass ihre Weibspersonen zum H. Abendmahl
gehen sollen?j, page 9. Henkel approaches Scripture from
the standpoint of sin and grace [or law and gospelf,
therefore, he 1s able to see the thread of God's saving
purpose running through from the original promise given
to Abraham to its fulfillment in Christ and on to its
consummation in eternal life. How does one lay hold of the
promise? He answers through baptism,

1321v1d., p. 8. German: "so scheinet es etwas sehr
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The kingdom of grace is embodied in Christ. One needs
to be incorporated into Christ in order to be in grace,
and since baptism is the means of putting on Christ, all
then need to be baptized, including children. Henkel
summarlzes this argument by saying,

Who can understand 1t in any other way than as

the Apostle says, that since all Christians have .

put on Christ in baptism, and that all, likewise,

are to be in Christ, therefore, all must be

baptized, and since all are to be_baptized, so

children also are to be baptized.l
In the final analysis Henkel returns, after his lengthy
and involved corrections of false interpretations and
applications of the Scripture and human experience, to
the simple point from which he began: "Who would believe
that children too are not to be blessed by Christ."134
"Have they no right to be baptized, then they have no right
to the church."135 Consequently, the implication would be,

they are outside the pale of salvation.

ungereimtes zu sein dass die Kinder well sls nicht galuben
untlichtig sein sollen in dem Reich der Gnaden, dass ist

in der Kirche zu stehen, und dennoch geschickt flir dass
Reich der Herrlichkeilt sein,"

133Ibid., p. 17. German: '"Ver kann dass anders
verstehen als so, wie der Apostel sagt, dass wie alle
Christum engezogen hatten in der Taufe, dass alle zugleich
in Christo seien, so milssen auch alle getauft worden sein,
und waren sie alle getauft, so waren auch Kinder getauft.”

1341p14., p. 29. German: "wer glaubt aber dass die
Kinder dennoch nicht durch Christum selig werden."

1351bid., p. 31. German: "Haben sie kein recht zur
Taufe, so haben sia auch kein Recht zur Kirche." Since no
where can it be proven that they do not possess this right,
he concludes: "Und weil wir es dann nirgends finden, soO
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The real reason Henkel assigns as the cause for man's
objection to infant baptism is the influence of Satan,
and thelr own love of sin. If one understands the reality
of sin, and knows its remedy, then,

As surely as that person earnestly desires the

blessedness of his children, he will not be long

in rejocting the true comfort that comes to them

through baptism, and the renunciaiagn of the

devil and all his works and ways.

After going into the justification of infant baptism
by appealing to the history of the church from apostolic
times through the Reformation,137 Henkel discusses what
baptism is, and what it is not.

In a serles of negatives, he says that "baptism
is not in itself salvation, nor the new birth."138 "Nor
1s baptism in itself the forgiveness of sins, nor is

forgiveness brought about through baptism" that is,
forgiveness did not originate in baptism 139 Baptism,

wollen wir den Kinder das Recht lassen, bis es dem Herrn
gefBllt es selber zu nehmen,"

1361b1d., p. 30. German: "Gewiss derjenige dem
das Seligwerden ein rechten Ernst ist, wird sich night
lange weigern bel der Taufe seilner Kinder getrost dem
Teufel und allen seinen Werken und Wesen abzusagen."

1371bid., pp. 31-135. TIronically, Henkel comments
.that the very ones who oppose infant baptism, and have
had themselves baptized by immersion, have grown to be
such great leaders in the church because they were baptized
as children and received all the concommitant blessings of

baptism,

1381bid., p. 36. "Sie baptism ist selber die
Seeligkeit nicht, sie ist selber die Wiedergeburt nicht,
- die wir erfahren milssen, wan wir selig werden wollen."

139Ibid., pp. 36-37. Commenting on Peter's Pentecost
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rather, refers back to a past accomplished deed, which
secured the forgiveness of sins, and baptism conveys
that forglveness to man. Henkel refers to the suffering
and death of Christ as the cause of forgivenass,

The forgiveness of our sins has its origin in

the suffering and death of Jesus; and now baptism

is the means through which men have the assurance

of the forgiveness of their sins, and further,

that the right to and participation in eternal

life has been transmitted to man through baptism.lho
Baptism is 1ike a sales=-slip [ﬁauf=Brie{], which validates
the troeasure it represents, and hands over to the bearer
the actual possession of that which it promises, when the
bearer exhibits it for payment.lul Baptlsm never loses
its validity. The neglect of its covenant obligations

results in the loss of the baptismal treasure. The loss

of the baptismal inheritance is due to sin and unbelie#;

sermon, Henkel draws the conclusion, "Er sagt nicht dass
die Taufe die Vergebung lhrer Stnden sei; auch nicht dass
sie durch dieselbe bewlirkt werde." ‘

1h01bid.,-p. 37. German: "Die Vergebung ihren Slinden
hatten sTe um des Leidens und Sterbens Jesu Willen; die
Taufe aber sel das Mittel durch welches sie die Versicherung
von der Vergebung ihrer Slinden hatten, und dass ihnen das
Recht und Antheil des ewigen Lebens dadurch lbergeben
worden sel . . + "

1u11b1d., p. 37. German: "Gleich wie ein Kauf=
Brief zu einem gewlssen Landgut, dass von dem Landes=
Flirsten mit seiner eigenen Hand unterschrieben. ist, und
seinen Siegol angedruckt hat, das Landgut selber noch nicht
ist; aber dennoch von unschitzbarem Werth, weil dasselbe
nicht nur dle gewisse Versicherung giebt, dass man besagtes
Landgut zu Eigenthum erlangen wird; sondern dass es sc&on
allbereit zum Eigenthum durch denselben {ibergeben ist.

-
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although the promise of the inheritance remains permanent,
fixed, and eternal in itself. The baptized sinner can
always return to it through repentance and faith.,

Where a person neglects the covenant relationship,

and would allow 1t to be wasted through neglect,

he would then lose it, although he always had his

A e (e o St D B
As long as the baptized person femains true to the covenant
of his baptism till death,‘he will receive theoinheritance.1h3

The counsel that Henkel offers to those who have
broken their baptismal covenant, and face the possibility
of dying in their sins is to "experience remorse and sorrow
for their sins, and return again in repentance and faith
to their baptism."lhh It is the same with adults as it
is with children,

if they do not experience the effectual working of
the Holy Spirit in theip inner man, although water

was appllied on theilr ou{ngd physical person, it
gains nothing for them.

1u21bid., p. 37. German: "wo er aber dasselbe
versHumen, vernachl¥ssigen und gar wlirde verwlisten lassen,
so wlirde er es verlieren, ob er gleich seinen Kauf=brief
immer noch im Besitz hBtte und aufweisen kdnnte; also
ist es mit der Taufe."

1h3Ibid., p. 37. Paul Henkel stresses baptlism as a
covenant relationship. God's side is fixed and sealed and
unbreakable, but man can break it and forfeit his claim
upon the inheritance which has been procured for him.

German: "so auch mit denen die in lhrer Kindheit getauft
werden: bleiben sie ihrem Taufbund getreu bis in den Tod ¢« ¢ o

1L‘”Ibid., p. 38. German: ". . . und so ohne Reus
und Leid Uber ihre Slinden zu erfahren, und wieder durch
Busse und Glauben umkehren « e « o

1L"SIbid., p. 38. German: "eben so ist es mit denen
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Henkel holds both truths together in his exposition
of Holy Baptism, namely justification and sanctification
a3 an inner relationshlp that cannot be dissected rationally
or demonstrably. He 1s sgainst pride on the one hand
that fails to believe that baptism ié necessary to salvation,
and folly on the other, that would build a false security

on baptism as a pure ex opera operatum.1h6 Although, the

concepts and terminology which Henkel uses to describe

the effectual power of baptism is that of Lutheran pletism,
he does not follow through with the logical outcome of
pletistic theology.lu? This 1s to say, Henkel does not

die als Erwachsene getauft werden, sie mbgen im Wasser
oder mit Waffer getauft worden sein, wann sie die Wirkung
des H. Geistes an dem inwendigen Menschen nicht erfahren,
so wohl als das Wasser an dem "ausserlichen Menschen, so
goehen sie verloren." Note the pietistic term "inwendigen
menschen." See Philip Jacob Spener, Pia Desideria, trans.,
odited, and with an introd., by Theodore G. Tappert
(Philadelphia, Fortress Press, 196l ), (Seminar editions),
P. 1ll; for Spener's use of the term 'inner man' see also
Tappert's informative and analytical introduction to the
thought of Spener and Pietism. ]

1u61b1d., pp. 62-6l.

1u71bid., pp. 38-U42. These pages show that Paul
Henkel 13 indebted to Lutheran pletism. After positing
the certainty of baptism as a Kaufbrief, he goes on to
describe, in detail, the kind of 1life the baptized should
live, significantly, however, he does not belittle, or
deny the place of returning to one's baptism in repentance
and faith as the final proviso for the sinner., He returns
to this thought again in his discussion of the Lord's
Supper.

The religious environment must also be taken into
consideration at this point. The immersionists were
roelterating constantly the formality and lifelessness of
the organized churches. They were saying for example,
"The natives round about this little colony of Baptists,
altho' brought up in the Christian religion, were grossly
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end hils discussion with the sanctified man, who on the basis
of a holy 1life mediated through baptism, can stand before
God trusting in his sanctity. He ends with the man, who

1s simul justis et peccator, and who always relies upon

the forgiveness of sins for his righteousness before God.
Thls 1s the direction of his thought in his exposition of

the Lord's Supper. Henkel's Treatise on Baptlsm and the

Lord's Supper, the way it was written, must be taken as

a unit, if he is to be understood correctly.
After a brief admonition to parents to see to the
confirmation instruction of their childr'en,ll-"8 Henkel

begins his explanation of the holy supper.

lgnorant of its essential principles. Having the form of
godlliness, they knew nothing of its power . . . . they
could not comprehend how it should be necessary to feel
conviction and conversion . . . ." "The Baptist preachers
would often retort their own Inconsistencles upon them « « «
that even their clergy, learned as they were, had never
learned the most essential doctrine of revelation, the
indispensible necessity of the new birth, or being born
egain o « « " Quoted from Robert B. Semple, pp. 3-L,
22, respectively.

The comparlson between the sacramental theology of
Paul Henkel, even with its emphasis upon the use of the
sacraments for the progress of sanctification, 1s a far
cry from the anthrovoocentric theology current in his
environment. One also has to consider the polemical con-
cern of Henkel's to safeguard the use of the sacraments in
a situation where even the Lutheran constituency was swayed

by the holiness theology of the sects.

1h81bid., pp. 65=68. [?aul HenkaiB Treatise on Baptism
and the Tord's Supper. Henkel's firm admonition on in=-
struction can be understood in the light of the above
discussion.
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Also, with the TLord's Supper, Henkel goes immediately
to 1ts soteriological meaning. He sees the same objectives
raised against this sacrament as were raised against
baptism., People consider the Lord's Supper to be "an
empty symbol in itself, which only signifies what man
in a spiritual way must experience through faith, if he
is to become blessed." 49 The populer view is "that one
can be just as good a Christian without going to the Lordls
Supper, as he can by going."lso This only betrays, as
with baptism, that man has no true conception of what sin
1s, and its remedy. Because people "see that others go
to the sacrament, and do not become better in their
manner of life," they conclude that it is not necessary.151
Speaking of this attitude, Henkel laments,
There would have been no need for the Lord's supper
to have been instituted, if it made no difference
whether one used 1t or not. One 1s indeed astonished
that people can so pervert, and speak so foolishly
concerning this holy institution and of his command-

ment, s?géng that it has such significant meaning
for us.

luglbid., p. 68, German: "Bald sehen sie dasselbige
an, als ein bloser Schatten, von dem was es an sich selber
ist, und erkllren, dass es nur bedeute, dasjenige, was man
geistlicher Welse durch den Glauben erfahren miisse, um
selig zu werden."

150Ibid.. Pe. 69. German: "ja dass man ein so guter
Christ sein kbnne, ohne zum H. ‘Abendmahl zu gehen, als
wann man auch gehe."

151Ibid., p. 7Tl. German: "Sie sehen auf andere die
zum Abendmahl gehen, un nichts gebessert werden in ihrem -
Leben und Wandel." ,

;Sglbid., pp. 69-70, German: "Es whre nicht nbthig
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The real problem is that man looks to himself and
his own feelings instead of to the Lord and His command.

But should it happen that a person has a genuine

love for the Lord Jesus and would act accordingly,

would he take his . . . commandments lightly just

because he can . « « perceive in himself no impetus

or inclination impelling him to receive the %grd's

Supper? 0, such shameful, sinful reasoningiib53

As man looks at himself, he is held fast in his sin,
and doesn't recognize, nor seek the good of his soul,
Let men, however, once really try to live godly lives,
and they will find out "that theilr wills are bound fast
to the lordship of sin."154 vhen people realize this fact,
"they will begin to earnestly seek help through all the
means of grace."155 The true meaning and value of the
Lord's Supper would then come to them, and,

They would find out why, among other things, the

Lord's supper was given and instituted by Christ:

namely, that they might have the assurance that
God has forgiven all their sins for the sake of

gewesen das H. Abendmeahl einzusetzen, wann so wenig daran
gelegen wire, ob mans braucht oder night. Man hat sich
zu erstaunen, dass Leute so verkehrt und unvernlnftig

von einer so heiligen Stiftung des Herrn und dessen Befehl
gprechen mbgen, da sie doch die Sache so deutlich vor
Augen haben."

153Ib1d., p. 70. "Sollte es aber mbglich sein das
jemand den Herrn Jesum recht lieb hat, und sich vorstellen,
er sei nicht schuldig seine Gebotten zu halten, weil er
keinen Trieb oder Neigung dazu empfindet? O schBndliche

Stindliche Vorstellung!"

15uIbid., p. 7l. "sondern wohl wissen dass ihr
geneigteT Viille ist, in herschenden Slnden fort zu leben « . « o

155Ibid., pp. 71=72. "Sie wlirden heilsbegierig nach
allen Gndadenmitteln forschen." :
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the voluntary suffering and death of Jesus.156
When they have grasped this great fact, men would be less
judgmental about their fellow-men's fallures, and would
use this sacrament in accordance with the purpose for which
it was instituted. Henkel describes this usage under
the simile of a doctor and his patient.

Some people would soon have a higher estimate of
the Lord's Supper than that of a mere empty symbol
or memorial. They would find out that the true use
of it would be of great benefit and blessing to
them. They would not always be looking to see
whether the use of 1t tended toward betterment in
others. They would see in it something like a sick
man who yearns for the medical ald of a wise and
understanding doctor, who could assure him that he
had provided help for many with a similar illness.
Thus he would not desplse the medicine because others
use it, but clearly according to the doctor's
prescription.l 7

If some people regard the sacrament too lightly,

Henkel says, others are driven from it through fear.

156Ibid., p. 72. German: "Sie wuden unter andern
finden, warum das H., Abendmahl von Christo gestiftet
und eingesetzt wurde: nemljch sie damit zu versichern
dass ihnen Gott alle ihre Sunde um des Leindens und Sterbens
Jesu Willen vergeben werde."

157Ibid., p. 72. German: "Solche wurden das H. Abend-
mahl bald weit hbher schiitzen als ein bloser Schatten, oder
Bedeutung. Sie wurden finden, dass der rechte Begrauch
desselben ihnen zu einem grossen Vortheil und Seegen
gereichen wurde. Solche wurden wenlg darauf sehen ob
andere durch den Gebrauch desselben gebessert wiren oder
nicht, Es wirde ihnen damit gehen, wie eipem Kranken,
der die Arzenei von einem weisen und verstégdigen Arzg
erlangt hat, von dem er die Versichergung hatte, dass erp
manchen durch die Arzgnei von der nemlichen Krankheit:
geholfen hatte, der wurde die Arzenei nicht verwerfen,
well andere die sie missbrauchten nichts an ihrer Gesundheit
sind gebessert worden, Er wurde sle dennoch gebrauchen
aber genau nach der Verschrift des Arztus,” ’
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This fear has risen through a misunderstanding of the
words of the Apostle, Corinthians 11:29. These people
understand the word judgment as a judgment to external
damnation. Consequently, "they explain the text in such
a way, that every one who has not been truly born again,
and who does not have the certain assurance of the for-
giveness of their sins, would receive the e ternal damnation
of their souls, if they went to the Lord's supper."158
That such 1s not the case, Paul Henkel proves through a
80lid piece of exegesis of the text. The Apostle means,
not eternal damnation, but physical suffering, which in
some cases has led to the death of the body. Instead of
looking upon even these judgments as being sings of God's
anger, Henkel sees in them the disclipinary acts of God's
“love,

The Lord visited thom with bodily ailments, from

which a good many of them died. In the following

verses Paul shows, that such things were not sent

to them in order to cause the damnation of their

souls; but that they still might be saved . . . .

It means for us that we should examine ourselves

and use the Lord's supper in an orderly way, that
these judgments of God would not come upon us.159

1581p14., pe Ths German: "So erkllren solche, dass
alle diejenige welche nicht vorher von neuen geboren
wiren, und die gewisse Versicherung von Vergebung ihrer
Sunden hitten, wann sie zum H., Abendmahl gehen, dass sie
sich das ewige Gericht; ja gar dle Verdammtniss ilhrer
Seelen daran essen und trinken wiirden, welches gar nicht
1st was der Apostel mit denselben Worten sagen will."

1591bid., pp. 75-76. Germean: "Der Herr zichtigte
sle mit lelblichen Krankhelten, davon auch ein guter
Theil mit dem Tode abgingen. In den folgenden Versen
seigt Paulus, dass auch solches nicht geschehe, dle
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Henkel's pastoral concern for youth who are frightened

away from the Lord's Supper as i1f it were a poison, and
& 3nare to their souls, 1s what has led him to treat of
this matter at length.l160 One can also gain a glimpse
of the motivating spirit controlling his theology from
his pastoral exegesis,L®l

The Lord's Supper 1s defined as the "communion of
the bread and wine with the body and blood of Christ, and

therefore it is his own body and blood."1%2  The communion

Verdammtniss ihrer Seelen zu bewlirken; sodnern dass

sle dennoch selig werden sollten . . . . Dass ist so wir

uns selber genau pruften und ordentlich das H. Abendmahls

Eebrauc?ten, so wlrden die Gerichte Gottes nicht liber uns
onnen.

160Ibid., pp. T3-74. Paul Henkel's exegesis of
I Corinthians 11:29 would throw some useful lignt on the
Prayer for the communicants found in The Lutheran Litrugy:
Authorized by the Synods constituting the LEvangelical
Lutheran Synodical Conference of North Americae (St. Loulss:
Concordia rublishing House, n.d.), pe. 290, where the words
of the prayer read, "that no one may partake of this
holy Sacrament to his damnation."”

161{?au1 Henkd@ A Treatise on Baptism and the Lord's
Supper, p. 76. HenKel ends this discussion acknowiedging
regretfully that even the best intention often errs in
explaining this question of " judgment," and not only youth
but many people are frightened away from the sacrament. In
thls concern Paul Henkel shows that he understands the Lord's
Supper as the gospel, and in this sense 1is very close %o :
Luther, who maintained that "This Sacrament is the Gospel,"
&8s quoted in Hermann Sasse, This Is My Body: Luther's
Contention for the Real Presence in the Sacrament of fthe
Aitar (Minneapolis, Minn.: Augsburg Publisning House, 1959),
p.302.

162{?au1 Henkei} A Treatise on Bapntism snd the Lord's
Supper, p. 80. German: "Hat unser Brod und Wein Gemeinschaft 3
. mit dem Leib und Blut Christl, so muss es auch sein was
es der liebe Heiland selber bel der Einsetzung nennt:
sein Leib und sein Blut,"




83

of the material elements with Christ's body and blood is
unique to the institution itself. Before the institution
of the holy supper this specific union was not spoken of,
and the bread and wine "were not called"1®3 Christ's body
and blood. This fact rules out the interpretation that
the unleavened bread and the cup of salvation of the
Passover meal simply stand as a symbol or memorial of the
body and blood of Christ himself, and therefore the
communicant has actual "communion with His holy body, and
with His true blood."Lol

Paul Henkel does not go into an involved explanation
of the mystery of the presence of Christ in the elements
of the sacrément, declaring that that 1s not his purpose.
His purpose is to explain why the sacrament was Instituted.

In-explaining why it was given, he first draws upon
the typology of the Passover festival. As the children
of Israel were reminded of their great physical deliverance
from Egypt and their inheritance of the land of Canaan
through the presentation of the Passover lamb, similarly
through the presentation of Christ as the lamb of God,

Christians are reminded that Christ effected an eternal

163Ib1d., Pe 80. German: "wir finden aber nirgends,
dass das ungesauerte Brod die Gemeinschaft des Leibes
Christi, oder der Leib Christl vorher genannt wurde ."

I ol o GE Eomrons Do o o CHO et @R ol
seinem heiligen Leibe, und mit seinem theuren Blut."
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deliverance for mankind. Fach celebration of the Lord!s

Supper is a call for great thanksgiving because Christians

&re reminded of the great miracle of redemption accomplished
by Christ for them.165

The Lord's Supper, however, is more than a symbolical
Presentation which calls to remembrance the past redemptive
act which won salvation for the world. The sacrament is
the place where a person is incorporated into Christ, and
shares concretely in salvation itself. Henkel describes
this first as union with Christ.

We do not have merely an empty deed portrayed
in our Lord's supper; we do not use it only

to proclaim His death and think of 1t in love
and thanksgiving, dear children of men! We
have this indeed in the beloved Lord's supper,
but surely we have much more; we have also, as
the Apostle teaches: communion with His holy
body, and with His true blood.l!

Then,.he describes what one actually receives through this

union.,

Since we, therefore, have communion with His body
and blood, so the power of His suffering, death,

and the pouring out of His blood which occurs in

the Lord's supper, must also be present for us;

the forgiveness of our sins will not only have

been given to us through the Lord's supper; but
also, on the basis of other statements of the Savior

1651bid., pp. 81-86. Paul Henkel makes use of biblical
typology in order to illustrate the meaning of God's deeds in
the 0. T. and the N. T. His exegetical methodology is both
dynamic and propositional. In this biblical method one can
see the material principle of Lutheranism at work in the way
he approaches the contents of the Bible. His use of typology
is not only illustrative, but integral, viz., one can learn e
the meaning of God's acts in Christ through their prototypes
in God's deeds performed :in the O T. period.

1661bid., p. 83. German: "Wir haben die Sache nicht
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and His Apostles, we belleve that the power to live

a ng%er life will also have been given to us through

itc.

The reception of these gifts bestowed upon the person
through the Lord's Supper brings definite blessings %o
the participant. Henkel enumerates them as,

OQur faith will be strengthened, our souls com=-

forted, and our hearts will be assured of %the

promises of the grace of God. Alas, why should

we not then treasure very dearly such a holy

Gift, wherein we have such po¥g§fu1 means for

the betterment of our lives.!

Then follows Henkel's answer to the question of who
should be permitted to attend the Lord's Supper. His
answer is: those who have been baptized. He bases his
Judgment on the example of Israel. As circumcilsion
constituted entrance into the heritage of the children

of Israel, and since the church is the new Israel, so

blos in unserem Abendmahl vorgebildet; wir gebrauchen

auch dasselbige nicht allein deswegen, das wir seinen Tod
verklindigen, und seiner zu gedenken in Liebe und Dankbarkeit,
0 Menschen Kinder! wir haben dieses alles freilich in dem
lieben Abendmahle, aber gewisslich noch mehr dazu; wir haben
auch wie der Apostel lehret: dle Gemeilnschaft mit seinem
heiligen Leibe, und mit seinem theuren Blut."

167Ibid., p. 83. German: "Haben wir dann Gemeinschaft
mit seinem Leib und Blut, so muss uns die Kraft von seinem
Leiden, Sterben und Blutvergiessen in dem H. Abendmahl,
doch auch gegenwirtig; ja sehr nahe sein. Es wird uns
nicht nur die Versicherung von Vergebung unserer Slinden
dadurch gegeben; sondern so wir anders den Worten des
Heilands, und seiner Apostels galuben, so wird uns auch die
Kraft zu einem bessern Leben dadurch gegeben."

16814514., pp. 83-8L. German: "Unser Glaube wird
gestirkt, unsere Seele gotrostet, und unser Herz von den
Verheissungen der Gnade Gottes versichert. Ach warum
sollten wir dann eine solche Hellige Stiftung nicht hoch
und theuer schitzen, woran wir ein so kriftiges Mittel
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baptism is the requirement for admission to the Lord's
Supper.169 The history of Israel as the covenant people
serves in all 1ts characteristic features as an example
for the church to follow. The female sex were included
in the covenant of circumcision, therefore, as baptism is
the fulfillment of circumcision, they being baptized, are
to attend the Lord's Supper. As Israel renounced Egypt,
S0 should the church renounce Satan and follow Christ
by receiving the sacrament. This implies that communicants
are to separate themselves frbm the ungodly world. As fhe )
children of Israel equipped themselves for the wilderness
Journey to the promised land, so should Christians equip
themselves by using all the means of grace as they travel
the road of discipleship to the heavenly Canaan.

The question now raises itself quite logically, as it
did for Paul Henkel in his discussion of the effectual
power of baptism; what about those who fall into sin and
unbelief on their journey to the promised land? As he
directed the baptized to return to thelr baptism in
repentance and faith, so now he directs the fallen sinner
to use the strength which the holy supper supplies.

But should some be led astray from the right path,

into sin, they should not for that reason allow

themselves to be frightened away from the Lord's
supper, as is the case with many. O! by no means}+70

zur besserung unseres Leben habenl
1691p3id., p. 8l.
1701p14., p. 86. German: "Sollten sie sich aber
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The fallen should return to the Lord's Supper with a
penitent attitude. If they have offended anyone through
thelir sins they should ask them for pardon. If they have
comnitted a public offense, they should publicly acknowledge
1t before the congregation. Then, asking God for the help
and assistance of the Holy Spirit to lead a better life,
they should receive the Lord's Supper., 171 1r people
would do this, instead of staylng away from the sacrament
and being overcome by Satan and the evil world, "they would
finally win out and lay hold of the victory"172 in the
struggle of earthly life.

The question of the fallen sinner, finally leads to
the question of unworthiness. Henkel sees this as the
problem of many people. "Unfortunately it is the same
old sad song of many, whether young or old."173

Thoy hope to become blessed, but they think that

they cannot become blessed. But if they are not

worthy to go to the Lord's supper, then they are

certainly not worthy to die, and they could cer-

tainly not be preaared to obtain a place at the
heavenly feast.l7

vergehen, und dadurch in Slnden fallen, so sollen sie
sich deshalben nicht vom H. Abendmahl abschrecken lassen,
wie es bei wmanchen geschiehet. Ach nein!"

1711y34., p. 86.

172Ibid., p. 87. German: "so wlrden sie endlich
gewinnen und den Sieg behalten."

173Ibid-, p. 87. German: "Wie es leider zu erbarmen &
die Leier bei manchen Alten, so wie auch beil den Jungen ist.

17’-¥Ibid., n. 87. German: "Sie hoffen selig'zu verden,
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Their unworthiness will be no excuse on the day of judgment
if they knew better and had opportunity to become worthy
through the use of the holy supper.

If they ever are to become truly converted and

truly pious, thon why do they not wish to use the

very means whigh the Lord himself has ordained for
: that purpose?
The crux of the matter is that people would rather be
condemned in their self-pity which desires to have something
to offer to God, than to recognize their holpless condition
and take the help which God offers to them. This is the
glst of Henkel's thought as he states the reason why the
unworthy hold themselves back from communion.

That such should be the pltiful case is the same

a3 saying that: they wish first to be truly con-

verted, and have assurance that they have been

born anew, and then they can go to the Lord's

supper. It is just like a sick man who would say:

when I ha¥$ been healed, then I will use the
medicine, 6

1751bid., p. 87. German: "Wie wollen sie jemals
recht bekehrt recht fromm werden, wann sie die Mittel
dazu die der Herr selber verordnet hat, nicht gebrauchen
wollen?"

176Ibid., pp. 87-88. German: "Dass solche Elende
darauf bestehen wollen: Sie wollen erst recht bekehrt
Ssein, und wissen dass sie von neuem geboren sgsind, und
dann erst zum Abendmahl gehen, ist eben als wann der
Kranke sagen wlirde: wann ich wieder recht gesung bin,
dann will ich auch die Arzenei gebrauchen.," The simile
of the sick man and the doctor conveys the principle of
objective justification over against self-justification
in a dynamic and picturesque way. The principle of self-
justification works itself out in man's attempt to prescribe
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Paul Henkel continues his plea for men to make use of
the sacrament by pointing out that those are the most
worthy who have no worthiness in themselves, for it is for
such that the Lord's Supper was instituted. This is the
intent of his final remarks on the subject of worthiness,

If one were to ask the very people who are troubled
by their unworthiness if they regarded themselves as
sinners; if they knew they stood in danger because of 1%;
realised they were deficient in thelr Christian 1life;
and yet earnostly desired their soul's salvation and
betterment of life, "they would all answer yes."177

Whom among men would have a greater need for the

Lord's supper than such people? Would not just

those who had spiritual illnesses be the very

ones who would require the physician of the soul?

If we were not so ruined by sin we would have

little need for ;ge Lord!'s supper, or the other

means of grace.ll
Then by way of a contrasting plcture, which by its very

contrast tends to sharpen what Henkel has sald about the

nature and purpose of the Lord's Supper, he concludes:

his own needs and provide his own remedies.

1771v1d., p. 88. The German is forceful: "so ant-
worten sie alles mit ja."

1781b1d., p. 88. German: '"Welche Menschen hitten
dann das” H., Abendmahl nBbthiger als solche Leute? Die
wlren also die geistlich Kranken, die den Seelen=Arzt
bedlirften., WHren wir nicht mit der Slinde verdorben so
hatten wir das Abendmal nicht nbthig so wenig als andre
Gnadenmittel." The recognition that man, even Christian
man, has nothing in himself to bring to God, and there=-
fore always stands as a beggar before God in need of a
righteousness and justification outside of himself, is

clearly witnessed here by Paul Henkel.
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The Lord's supper has not been ordained for the

angels or for the saints in heaven, but for poor

suffering sinners, whg wish to have healing for

their injured souls,if

The last excuse which Henkel treats is that of the
"holier than thou" attitude. Some people do not want o
attend communion because, in their judgment, the unconverted
are allowed to attend also. These people do not want to
be partakers in other men's sins. Paul Henkel advises
them the Apostle has instructed each one to look to him=
self, prove himself, and not his neighbor.

He the Apostle has also ordered the believers

in the congregation, that they should not separate

and isolate themselves from the Church because the

disorderly were disrupting the observance of the

Lord's supper, or pygn because there were rotten

people among them.*"
The elders and officers of the church are to look after
the welfare of the church regarding offenders and those
who live in public scandal. They are to keep them from
the Lord's table until they do better. Those, however,
who cause no public offense, are not to be deprived of

communion even if their.faith and life is deficient.

1791bid., p. 88, German: "Das H. Abendmahl ist
nicht verordnet flir die Engel oder die Heiligen im Himmel,
sondern flir die arme und elende Slinder, die den Schaden
ihrer Seelen wollen goheilet haben." The implied thrust
of this statement is that the self=-styled holiness which
would belittle the wisdom and ordinances of Christ
reveals, by its inability to understand the basic purpose
of the sacrament, and one's need of the blessing of the
sacrament, man's depravity.

180Ibid., p. 89. German: "Er befahl auch nicht dass
sich die Glaubige in der Gemelne, von der Kirche trennen
oder absondern sollten, weil Unordnungen bei der Haltung
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+ « « they should not be detained from the Lord's

supper, evon if they, perhaps, are noft true be-

lievers and are unacquainted with experiential

Christianity. Indeed, for that very reason, they

should remain within the congregation: that through

the instruction which they have through the preaching
of the word, and through the use of the sacrament,
they would attain a true falth in Christ their Lord,
and through that faith they could becoge what they
should become, and come to salvation.l®l

The book on Baptism and the Lord's Supper comes to
an end with this last statement. The short appendix
which follows is an impassioned appeal to the people of
the Evangelical Church to stay within the order of the
church and make use of the sacraments for thelr soul's
welfare,

One can see a line of progression in the book, which
follows the natural sequence of the church's ordering of
life. Baptism is followed by confirmation, and confirmation
by communion. Paul Henkel's stress upon the effectual
results of .the application of the sacraments upon the
believing subject, then, must be understood as normative

and not absolutive.

des Abendmahls eingerissen war, oder weil Rotten unter

ihnen waren." The Lutheran tradition in opposition to

the Reformed and sectarian view, held that the Lord's

Suoper "werde nicht allein gereicht und émpfangen von
frommen, sondern auch von bosen Christen." Quoted from
Schmalkeldische Artikel in Die Bekenntnlsschriften der
evangelisch=lutherischen Kirche: Herausgegeben im Gedenkjahr
der Augsburgischen Koniession 1930 (Gottingen, Vandenhoeck

& Ruprecht, 3. verbesserte Auflage, 1956), pp. L450-451.

181[?au1'Henkei], A Treatise on Baptism and the Lord's
Supper, p. 89. German: "sollen nicht vom Abendmanl gehalten
werden, ob sie whohl keine wahre Glaubige, und mit einem

81 8



92

As his final arguments show, Henkel is not willing to
8it in judgment upon the faith of the individual person
in a quantitive sense. He absolutizes only the means of
grace, that is, he does not raise the question at any
time about their intrinsic effectiveness. When it would
appear that they did not accomplish their purpose in the
lnner man, it is the fault of man and his misuse that is
to blame.182 Henkel, therefore, transcends the danger
inherent in Lutheran pietistic thought, namely, to make
the certainty of one's relationship with God stand upon
the basis of sanctification rather than justification.183

Paul Henkel understands, by the fact of his admission

to communion, those whose "true" faith[ﬁahre Glaubigq]

may even be questionable, that sanctification 1s always

In degrees. While he 1is devoted to "experiential-Christianity"

Erfahrungs=Christenthum bekannt sind. Eben deshalben
sollen sie in der Gemeine stehen: dass sie durch den
Unterricht den sie aus dem Worte durch die Predigt usw,
haben, und durch den Gebrauch des H. Abendmahls den rechten
Glauben erlangen an Christum ihren  Herrn, dadurch die
werden k8nnen, was sie sein sollen, um selig zu werden."

1821p44., pp. 72-73.

1830his is not self achieved to say the Pietism
ascribed the pious life to self achieved effort. The
Holy Spirit's activity through word and sacrament was
acknowledged as the cause of the righteous life. McNeill
puts it succinctly, "In the German pietists, we see again
piety associated with spiritual power; and, like Peter,
they would ascribe to the power of God all the good results
of their labors." Quoted from John T, McNeill, Modern
Christian-Movements (Philadelrhia, The Westminster Press, 1954),
Chapter 2, p. 9. The direction of Pietism, however, was
anthropocentric rather than theocentric, and the danger
for the troubled soul was to look into itself, instead
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[frfahrunns=0hristentheﬁ} and looks upon it as the desired

goal of the Christian life, he forgoes the requirement

of 1t as a criterion in judging a person's acceptability

to receive communion. Taking into consideration Paul Henkel's
training, and the impact of his environment upon him,

this stance indicates a major breakthrough for his

theology of objective justification.lau

After the printing of his Treatise on Baptism snd the

Lord's Suvper, Paul Henkel spent a few months [}ugust to

November 1809] on & mission trip to North Carolina in the
interests of the printery.185 While theré he sold a large
number of catechisms, the above mentioned book, and took
orders for the new German_hymnal which was in the process
of publication.

The year 1810 was spent in the routines of his office,
and preparing his English catechism for publication. Also

In this year a book on the doctrines and origin of the

of outside oneself to the objective work of Christ's atonement.

1847he sum of his thought on "worthiness" shows that
Henkel questions the ability of man to know his true
condition in reference to the quality of his own sanctifi-
cetion. Man 1s never safe apart from the means of grace.
-Pietism layed stress on man's prior sinfulness Dbefore
regeneration‘[ﬁhis was the current theological climate of
Henkel's day, for Pietism, and its correlatives in Puritanism
and Separatism, was the source of America's theological
heritagej. Henkel, however, sees man still ruined by sin
after his regeneration. See the discussion on "Pietism,"
In Bodensieck, p. 1899. ,

1Ssé_Chronological Tife, pe 273
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Mennonists [éaptisté] was reprinted by the Henkel press.186
In North Carolina, the Rev. Gottlieb Schober, a Moravian,
was ordained by the North Carolina Synod.187 Paul Henkel
wantgd to attend synod and assist at the ordination buk
he was provented by family business.188 Henkel closes
his diary Lor the yosr with the notation that it was a
iignificant year because the German hymnal had been
published and.“met with a fair acceptance in all German

congregations."ls9

186Titla' The Christian Confession: Of the Faith
Of the harmless Christians, in tne Ketnerlands, known by
the name ol MENNOWISTS (Amsterdam: Ambrose Henkel and Comp.,
New-liarket, Shenandoah County, Virginia, 1810). This work
carries no Henkel preface of introduction. It was probably
printed as a monetary function of the Henkel Press, see
A Chronological Life, p. 183.

187Ib1d., pp. 286-287. The North Carolina Synod now
was composed of Lutheran, an Episéopalian [Rev. R. J.
millenj, and a Moravian clergyman. Both Miller and
Schober were not required to denounce their allegiency
to their respective denominations or their tenents, but
were expected to function in a Lutheran Synod [whether
all the pastors undorstood it specifically as a Lutheran
Synod or a union synod is open to debateJ in harmony with
Lutheran principles. This was to occaslion problems later
on. See Socrates Henkel, History of the Evangelical Lutheran
Tennessee Synod (New Market, Va.s Henkel & Co., 1390),
pp. 9-10; and Bernheim, pp. 337-340, Rev. Miller was
licensed to preach by the Methodist Church, ordained by the
Lutheran Church according to the obedlence of the Episcopal
Church , and Bernheim, pp. 375-376. Significantly, at this
session of the synod, Philip Henkel moved that protracted
meetings be held in which also "ministers of the Moravian
and Reformed . . . be welcomed . . . at each of these
meetings the communion 1s to be administered," Bernheim, p.

376.

188&-Chronological Life, p. 287.

1891p1d., p. 287.
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The ten years from 1800 through 1810 have witnessed

& number of important circumstances and events in the

life of Paul Henkel that had an impact upon his theology.
These events were related to revivalism and sectarianism.
The revivals presented him with a basic doctrinal question
about man's cooperation in cﬁnversion and regeneration.
They also posed a serious question about the nature of
faith. After 1805, Henkel abpears to have grasped the
essential Lutheran answer to these questions by responding
with the objective means of grace. A major breakthrough
occurred for Henkel when he began to realize that the

sub jective side of faith could not be absolutized. His
theology reflects, in this'period, a growing ascendancy

of the gospel over the law.



CHAPTER V
THE LATER PERIOD (1811-1820)
The English Catechism

Paul Henkel answered to the theological needs of

his day by printing and circulating his Treatise, German

Hymnal, and various pamphlets which emphasized that which
was permanent in Christianity. He was now to meet this
same need through the medium of a book that would reach
both young and old, and be avallable for the poorest
frontier family--the catechism,

The year 1811 was even more significant for the
Henkel publications because the English catechism came
off the press. In fact there were three catechisms printed

In this year. As the English Christian Catechism was

the one which enjoyed the greatest popularity, and seemingly

was dear to the heart of Paul Henkel,l the discussion

will center on its contents.2

1y Chronological Life of Paul Henkel: From Journals,
Letuers, Minutes of Synods, *F “Rtc., selected and trans. by
William J, Finck, D. D (New Market, Virginia: n.p.,
1935-1937). Typewritten Volume of U488 pp. with an appendix,
in the personal library of Rev, Prof. Harry Gordon Coiner,
St. Louis, p. 283, and passim in the diary entries for the
year 1811. The conjecture tnat the English catechism
was dear to Paul Henkel 1s based on the fact that he speaks
of its use and popularity more than he does of his other
works. It was also a valuable missionary tool among the

English.

%?aul Henkeé% The Christian Catechism: Composed
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In the Address to all Christian Parents with wnich

he prefaces his English catechism to the general public,

he says:

You find here the form and plan of Luther's smaller
Catechism, yet not in all points; neither is what

you find here a correct translation of said Catechism,
vyet containing the same doctrine. . . . It is
intended for an introduction to the knowledge of

the Christian religion .« . . It is designed for
all Christian Professors, who may desire to hgve

their children instructed in the word of God.

There are some marked differences between the Christian

Catechism and the kleine Catechismus, and these differences,

apparently, vary in accordance with the audience they were

intended to serve.u The German Edition of Luther's Small

Catechism is more distinctively Lutheran, while the

for the Instruction of Youth, in the knowledge of the
Christian Relipgion, Together, With an addition of Morning
and Hvening Prayers, & etc. (Printed in S. Henkel's
Printing Office, New Market, Va.: 1816, Fifth edition,
from the fourth enlarged edition). This edition does

not differ in doctrinal phraseology and content from the
first edition of 1811. Since it has the most additional
material it is used in place of the first edition. The
three catechisms printed in 1811 were, the above; Der
Christliche Catechismus {the German edition of the above] ;
and Paul Henkel , Der keline Catechismus des. sel. D.
Martin Luthers (Neu=Market, Schenandoah County (Virg.j:
ngr?ckt und zu haben bei Ambrosius Henkel und Comp.,

l 11 L 4

BE?aul Henkeé], The Christlian Catechism, Address, p. 3.

uIbid., pp. 1-19, and passim. A comparison of the
two catecﬁismspreveals, for example that: the form and
numbering of the commandments followed the Reformed
tradition . See Heidelbers Catechism (Revised Edition,
tercentenary text, St. Louis, Missouri: Eden Publishing
House, n.d.) in the Christian, and Luther's in the kleine.
In the explanation of fourth commandment §third in Luther]
it 1s ssid, "That we should so fear and love God, as nob
" to neglect or despise the preaching of God's gospel word,
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Christian Catechism appears, ironically, to stride the

middle of the fence between Lutheran and Reformed doctrines.,
A few comparisons between Henkel's rendering of

Luther's Catechism and his own Christian Ceftechism will

indicate the manner in which Paul Henkel attemptsd to speak
to his environment, which was largely composed of English
and people of Calvinistic background.

In his treatment of the Creed, in the third article;
the interpretation of Luther's explanations are intensified;
on "What believest thou of the Holy Ghost?" it is said,

"I believe, that by the divine operation of the Holy Ghost
I can be sanctified, or made holy;" following this remark,
he gives Luther's words in substagpe.E Henkel further
makes a distinction between believers by adding the word

' who shall enter

"true," to Luther's simple "believers,'
eternal 1ife.®

Regarding the explanation of the Lord's Prayer, Henkel
translates concerning the kingdom: {?t comes whg@]"the
word of God is taught with purity and sincerity," Luther's
"in" emphasizes right teaching, Henkel's "with," the right
intention. The kingdom is to "be within us," and the
Holy Spirit enables us through grace to "live to the glory

of God.," When Henkel comes to the question "What is the

especially on the Sabbath day," The Christian Catechism, p. 8.

SIbid,, p. 1l
61pid., p. 15.



99

Will of God toward us?" hne answers, "It is the will of God
to strengthen us in the true faith, and to continue us
in the knowledge of his holy word unto the end of our lives."T
This explanation has a Lutheran ring. The prayer agains§
temptation also strikes a familiar Lutheran note. Henkel
asks, "What are we tempted to do?" and he answers, "Ve
are tempted to disbelieve God's holy word, and to despalr
of his promises, by which we are liable to fall into many
sins.and vices."8

In explaining the Ten Commandments, Henkel's inter-
prefation on idolatry and the worship of images is more
in harmong with the Reformed view than Luther's emphasis
upon the Sabbath, which meant for Luther, not so much as
a legal rest day, but & holiday for worship and recreation.9

Creation 1s explained by Henkel in words strongly resembling

the Westminster Shorter Cstechism: Henkel asks, "What did

God create man for?" and says, "God created man for his
own glory, and that man should enjoy him for ever,m10
The irenic note with the Reformed appears toAbe.

present in Henkel's explanation of the Lord's Supper.,

1Ly, w0 T

81bia., p. 18.
91b1d., pp. 27-32.

10Ibid., p. Ll. See Question 1" of the Westminister
ShorteT Catechism, in Philip Schaff, The Creeds of Christen-
dom: Wwith a History and Critical Notes (Iourth edition
revised and enlarged; Wew York: Harper and Brothers, s
1919), III, 676.
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On the nature of the sacrament, he says, "It is the body
and the blood of our Lord Jesus Christ in the external
Tigure of bread and wine, given to Christians to eat and
drink, as it was instituted by Christ himseif."1l 1
explaining how eating and drinking can effect the giving
of the benefits, he says, "Partaking of breac and wine
truly effect no such things, but faith in these words
[ﬁf promisé]_which declare:--That the body of Christ was
given for us, and his blood shed for the remission of sins.,"12
In defining this still further, he remarks, "These words,
together with eating and drinking of this bread and wine;
1s the sum and substance of this sacrament."13 Henkel
speaks here in the past tense of the body given for us, =
and later in the expandgd_section on the Lord's Supper,
in answer to the question, "Whereto was his body to be
given?".he states, "It was given to the Cross."1l Henkel,
however? affirms that the communicant has communion with

the body and blood of Christ:

1lf?au1 Henke%}, The Christian Catechism, p. 22.

SRR, 90 B8k
13Ibid., p. 23,

h1bid., p. 69. John Calvin could find this con-
genial, for he maintained that Christ's body and blood
was given to the cross, and the participant has communion °
with the spiritual presence of Christ in the Lord's Supper-.
Calvin said, "the Sacrament sendsus to the cross of Christ,
where that promise [of redemption} was indeed performed
and in all respects fulfilled." Quoted from, John T.
McNeill and F. L. Battles, eds., and trans,.,, Calvin:’
Institutes of the Christian Religion. Libragg,gi Christian
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What is it to eat and drink of this bread and wine.
By eating this blessed bread and drinking this
blessed cup, we have communion with the body angd

the blood of Christ; as St. Paul saith I Corinthians,
chapter 10:16,

What saith he there? He saith: "The cup of blessing
whicn we bless, is it not the communion of the blood
of Christ? The bread which we brggk is it not the
cormunion of the body of Christ?"+t

Henkel unites the elements with the body and blood of
Christ in these answers, as he also did in his definition
of the nature of the sacrament above. The contents of
the Lutheran understanding of the nature of the sacrament
are there, although his presentation in the Christian
Catechlism is weak on the spgcific-mode and manner of
recelving the real presence. His remarks regarding just
what is received are not too clear:

What do these words of St. Paul, I Corinthians

10:16 teach us? 1They teach us, that the effects

of Christ’s body crucified, and his blood shed for

us, are communicated to us by partaking of this
sacrament.1§

Henkel, perhaps means by "effects" that the blessings of
Christ's death are given the communicants in his body and
blood, which wculd be the Lutheran sense. That this was
his intention is confirmed by a question following in

the immediate context, where he asks, "What are the

Classics @hiladelphia Westminster Press, 1960) XXI,
1363, and passim,

15{?aul Henkei} The Christian Catechism, Pp- 73 -7l

167hid., p. The
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benefits thereof?"l7 The reception of the effects of
Christ's death is a thought more in harmony with the
Reformed and the tradition of the later Melanchthon,
than it ;s in accord with strict Lutheranism; which would
declare unequivocally that Christ's body and blood are
orally manducated in the Lord's Supper.18 In his Treatise
Paul Henkel had given a clear witness to the fact that
the body and blood of Christ are given and received in
the Lord's Supper, and a confirmation of the fact that he
felt he had explained the nature of the Sacrament sufficiently
here is borne out by his own identification of the bread
and wine "as" the body and blood of Christ in his foot-
note concerning the judgment on the unworthy.l9

On the surface, however, the Christian Catechism

is broad enough to be taken in a Lutheran or Reformed
sense regarding the express substance of the consecrated

elements.20 The presentation still gives the reader the

171bid., p. The

18See The Heidelberg Catechism, Ouestlons 75 through

79, pp. 73-79; Calvin: Institutes of the Christian Religlon,
XXI, Chapter XVII, section l., p. 1361, and passim; Clyde
Leonard Manschreck, Melanchthon: The Quiet Reformsr

(New York, Nashville: The Abingdon Press, 1950), Cnapter

18, for a discussion of the views of the later Melanchthon
on the nature of the Supper. For the Lutheran view, see
Die Bekenntnisschriften der evangelish=lutherischen Kirche,
Herausgegenen im Gedenkjahr der Augsburgischen Konfession
1930, 3. verbesserte Auflage, (Gottingen; Vandehoeck and
Ruprecht, 1956), the tenth article of the Augsburg Confession,

p. 6lL. _ _
19@’&111 Henkeg, The Christlian Catechism, p. 72, footnote.

201, a. Fox, "Origin and Early History of the Tennessee Synod, "
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content of the Lutheran confession, although much would
depenéd on the explanation given by the pastor or teacher
using it. In Henkel's treatment of the sacrament in the

Kleine Catechismus, he follows Luther strictly, and omits

any reference to the body being given to the cross, or
of speaking in the past tense of the body and blood
that "was given for us;" the statements on giving and

recelving in the kleins Catechismus are in the present

tense.21

Tho Christian Catechism directs itself, also, to Paul

Henkel's environment in a polemical way, especially against
the immersionists and sectarians. This polemic is chiefly
to be found in the sectlons on baptism. Much of what Henkel
had written at length in his Treatise is carried over
Into question and answer form in the catechism. A few
examples are in order to portray that Henkel constructed
the catechism to‘meet the contemporary needs of his
environment.

He explains the nature of baptism as a blessed

water_of lifes

water without the word of God « . . is mere water,
and not the Christian baptism; but with the word
of God it constitutes a Christian baptism, and a

Luthéran Quarterly Review, XIX (January 1889), 51, remarks
T"Rev., Paul Henkel's catechism does not stand the test
of strict Lutheranism."” Fox does not elaborate further.

21{?au1 Henkei?, kleine Catechismus, pp. 6L-66.
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gracious water of life and laver of regenersation
in the Holy Ghost: as St. Paul saith to Titus,
chapter 3
The Word of God makes the water an effectual washing in

i1tself, in accordance with Luther's Catechisw. The

benefit of baptism is given as, "Baptism with faith brings
the pardon of sin, delivereth from death, and the power
of Satan, and gives admittance into eternal 1ife,"23

The Baptist Confession, by comparison placed faith before

baptism, making the act of baptism a witness to an already
awaltened fai;h. This Immersionist interpretation was the
current concept prevalent in all the areas where Paul
Henkel labored: The Confession said:
For neither Baptism, nor Supper, nor Church, nor
any other outward Ceremony, without faith, regen-
eration, change or renewing of Life, can avail to
please God, or to obtain any consolation or promise
of Salvation from him . « . « all Penitent be-
lievers, who, by Faith, regeneration and renewing
of the Holy Spirit are united witg God . « « ought
to be baptized with Water . . . .ob
By saying that "Beptism with faith brings the pardon of
sins," Henkel was pointing out to his religious milieu
that baptism and faith are to be united, that baptism

precedes faith, and that faith receives the benefits that

22{Pau1 Henkei}, The Christian Catechism, p. 20.

23Ibid., p. 20.

2hThe Christian Confession: Of the Foith of the
harmless Christians, in the Netherlands, lknown by the name
of MENNONISTS (Amsterdam: Printed, and Reprinted by '
AmbTose Henkel and Comp., New Market, Shenandoah County,
Virginia, 1810), pp. 1lL4-15.
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baptism offers. Henkel's explanation of baptism, his
stross on the divine order and authority of baptism, as
well as his remarks on instructing children in the meaning
of their baptism were directed against the subjectivism
of those who saw in baptism only an ewmpty symbol or
testimony to a faith that had been created apart from, and
pPrevious to the act itself., Baptism, for Henkel, scaled
the recipient with faith and the hope of eternal life, and
by seal he understood that one had the possession of that
which the seal conveyed and 'guarantaed.as

In the expanded explanation of the third article of
the Creed on the church and sanctification, one can also i
See great variation between Paul Henkel and the sectarian !
wing of his environment. : _ i

The sects taught that the church was a visible body,
and her presence could be determined "b& her Faith,
Doctrine, Love and godly Conversation, agreeable to the
Scripturgs; and by a fruitful living up, Practice, and
observing of the true Ordinances of Christ . 126
In comparison to this anthropocentrically oriented

sanctification theology, Henkel is distinctively different.

He uses similar terminology, but he does not end with a

25[?au1 HenVef7 The Christian Catechism, question
273, p. 66. Sae also his discussion of the Kauf=-Brief -
in His Treatise on Baptism and the Lord's Supper, supra,

p.7, n. I4L, chapter 1V.

267he Christisn Confession, p. l6.
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blological interpretation of the sanctification process,.
Beginning with the call of the Holy Spirit through the
gospel, he sess the work of the Holy Spirit centering in
the inwardness of repentance followed by t rue faith in
Jesus Christ, The consequences of repentance and faith
are that, "Our hearts are thereby changed, our minds
renewed, our wills sanctified, andbour souls strengthened
and comforted in every affliction, John 15, 26,27
When, however, he explains of what holiness consists,
which he does under his definition of the church, he
defines holiness in relation %o the forgiveness of sins:

Whereof doth that Church consist? That church

consists of all true belisving Christians, in

all places and at all times throughout the
whole world. Acts 10:35.

Why is it called the Christian church? Because,
Jesus Christ instituted that church, and every
regular member thereof is baptized in his name.

Why is it called 2 holy church? Because, all
true believing members of the Christian church
are cleansed from sin and made holy. John 1:7.

By what means is it that such are made holy?

That they have the word ol God to teach and direct
them, and the holy sacraments to strengthen their
faith:; and to assure them of the pardon of their

sins.

Henkel indicates that in the final analysis, holiness
consists in faith in the forgiveness of sins in contra-

distinction to the observable piety of the believing

ETE?au; Hepkeé}, The Christian Catechism, pp. 50-51.

281pid., p. 51.

s en
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Christian. The church is hidden under faith. The &trust
of the heart, is what constitutes the nature of true faith.
Henkel affirms this distinctly in his presentation on
worthy participation in the Lord's Supper.

Shall such also receive this sacrament who have

no power to live a holy 1life? Yes, all such, if

they have but a sinceréaaesire to be holy, should

receive this sacrament.
In a lengthy footnote, he deals pastorally with the fear
that many have that they might receive the sacrament %o
their damnation, if they partake "before they are fully
converted to God + + . ."30 In Henkel's usage, "fully
converted" moeans having the evidence of a sanctified life.
He answers firat of all, that the term judgment in this
context does not mean eternal damnation, but bodily
allments, then he goes on to comfort the troubled souls
by saying,

these words of the Apostle are not to be under-

stood as many understand them, and are thereby

frightened from the Lord's table, but as is already

shown, all who desire to reform their lives, may

without any scruples on their minds, receive this

sacrament. The blessed Saviour never instituted

this sacrament_as a snare to entangle ignorant
souls . . ._1

The simple desire of the sinner to want to do better was
sufficient, according to Henkel, for a worthy reception of

the Lord's Supper. He does not conceive of sanctification

2922293' p. 71.
SOMEL o Ty
311bid., p. 73.
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4s a process which must be achieved as a condition for
man's justification before God. On the other hand; this
was the intent of the theology against which Paul Henkel
was reacting.

The portions of the Christian Catechism that come

from the hand of Paul Henkel are decidedly characterized
by an objective and evangelical empha3i3.32 Keeping this
in mind, along Qith its stated design and purpose, it is
useful as a witness to his theology in this period. The
environmental factors, however, out of which it arose,
must be given full value since they conditioned the make-
up of the catechism, and to an extent determined its
content; especilally must this be taken into consideration
regarding its irenicism toward the German Reformed.
Frontier conditions and their impact upon religious
life tended to draw the two groups together into & common
cause., This bond of unity, earller transplanted from the
Palatinate, and nurtured by environmental conditions,

did play a large role in cementing relations among the

321n addition to the material here presented, The
Christian Catechism contained items heretofore absent in
many Lutheran catechisms of the period; the 0ffice of the
Keys, Festivals of the Church, the Creceds, the Confession
of Sins, etc., See B. M. Schmucker, "Luther'!'s Small
Catechism," The Lutheran Church Review, V (April, July
1886), for a presentation of the early American Lutheran
catechisms. Henkel'!s work was a marked Lutheran advance
over the catechisms of Dr. Velfthusen's North Carolina
Catechism in use in the south, and Virginia, since L[0T,
which was comparable to tne later Quitman Catechism, Ifamed
for its rationalism and subjectivism, see B, M. Schmucker,

pp. 98, 1T7L.
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Germans of both communions.3> These tles would tend to
make a man cautious in creating a division, or giving
offense to those upon whom he was dependent for help

and support against thelr common foes, such as the sectarians.Bu '
Various lMission Journeys 1811-181l

After the printing of The Christian Catechism, Paul

Henkel and his two sons, Andrew and Charles made another
missionary trip to North Carolina [ﬁay to August 181€].
Upon the urging of his son Philip, he also extended his
nissionary labors into South Carolins, preaching and
administering the Lord's Supper in many places.

He "went to consi&er&ble trouble to make a very plain
explanation of the order and true nature of regeneration."35
This was done in opposition to the "false doctrines that
had crept in among the people, like holiness and irresis-
table gr&ce.“36 Henkel's activities were characterized

by preaching "upon the importance of catechetical instructiion

33H, E. Jacbos, A History of the Evangelical Lutheran
Church in the United States (American Churcn History
Series, 1V New York: The Christian Literature Co., 1983),
Chapter XIX, p. 309. Jacobs gives many illustrations
and examples of unionism among Lutherans and the Reformed,

3@& Chronological Life, pp. 168, L72. These pages
mention Henkel's arfection for Pastor Jacob Laros, &
German Reformed minister, who remained Henkel's life-long

friend,

35Tbid., p. 308.
36Ipid., p. 309.
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for old and young, and the duty of all Christians to

observe the regular use of the Lord's Supper."37T 1In

South Carolina, he noted that "The people seemed hungry

for the GOSpel,"38 and he devoted himself to explaining

"the way of salvation."39 Henkel, by expressly mentioning

his correction of the false doctrines of holiness and
¢irresistible grace, indicates that his correct explanation

of experimental Christianity must be taken in the Lutheran

sense of teaching the true nature of a 1iviﬁg faith.LO

His work shows that he waé directing the people to the

source and means through which this living faith was to

be nurtured and strengthened. In order to serve this

purpose, Henkel also distributed and sold many of his

books before returning home to Virginia.utl

3T TIbid .y, i pe3l2,
381bid., p. 302.

39Ibid., p. 301. The context reads, "I learned from
Mr. Dreher and others that the ministrations of Pastor
Storch and my son Philip made the people desirous for
further enlightenment in the way of salvation, especially
on the subject of experimental Christianity. I held a
brief service at candle light." The place was South
Carolina.

]

J-"OIbid., p. 309. Henkel remarks that "We fought the
~battles vigorously with the sword of the Spirit" [ﬁhat 1Sy
the Word of Go@].

Llrpid., p. 29L, and passim. Gottlieb Schober
received & large number of the snglish catechisms; and an
old Negro was given one to read to his bretheren; the new
German hymnbook was widely distributed. His relations with e
Schober were most cordial. In 1811, the Henkel press also
reprinted a 1little book titled A Choice Drop of Honey
from the Rock Christ, or a Short Word of Advice to all
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After returning to Virginia, Paul Henkel moved %o
Point Pleasant in October 1811. David, one of Paul's
jounger sons, who later became the most articulate theologian
of the Henkel family, remained in New Market with his
older brother Solomon to further his studies for the
minlstry. David was then in his sizteenth year.u2

Some of the notable events out of the year 1812 which
reflect upon the ministry of Paul Henkel, and which serve
to provide the background toward understanding his theology
were developments shasping up in Ohio and North Carolina,

The North Carolina Synod again had a misunderstanding
about their time of meetings, and &fter meeting briefly
In September 1811, decided to continue this synod in
April 1812.43 The important business conducted in April

Siirts and Sinners (London; Printed in the Year MDCCXXVIII
(7387. And Reprinted by Ambrose Henkel and Co., New
uaPth, Snenandoan County, Virginia, 18il). It bears an
inscription to the reader signed G. Schober. The merit of
this 1ittle work is the high view of justification sclely
by the merits of Christ without any worthiness in man which
it contains It tends, though, %o separate grace from
the meens of grace. "Judes may have the sop, the outward
priviledge of bapulsﬁ, “supper, church fellowshlp, but John
leaned on Christis bosom, John 13:23." gP (27)53 This little
work was widely distributed by Schober In North Carolina.
Paul Henkel's thought, however, 1s moving more concretely
toward the usage of the means of grace as containing ths
promises in which faith trustse.

haA Chronological Life, pp. 31L4=315. David specielized
in the Tanguages, especially Latin and Greck, and outlined
a Greok Grammar. It is hard to determine just who tutored
David in theology, but the evidence shows that his father,
Solomon, and the printing establishment had considerable
influence upon him., This influence is to have impact
upon David's theological growth.

43yinutes of the Evangelical Lutheran Synod of North
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Included the opening of correspondence with the Pennsylvania
Synod toward establishing a closer union,uu and passing a
resolution regarding the use of Paul Henkel's catechism.hs

From Point Pleasant, Paul Henkel made a brief missionary
‘frip to Ohio in this year. While there he noted that the
"Immersionists have wrought much confusion among these
people."LL6 Although Henkel could be a sharp critic of
the sectarians, he did not refuse to participate with
them even at this later period.u7 Significantly, however, a
trend toward the development of a stronger Lutheran conscious=-
ness in Ohio is beginning to awaken, for in the year 1812 ~/
the first special conference of Lutheran pastors took place.ha 2

Paul Henkel was a guiding light to this formation and

Carolina. From 1803-1826, Twenty=-Three Conventions.
Transiated from the German Protocol by . W. E. Peschau
(Newberry, S. C.: Aull and Houseal, Printers, 189L), pp.

Uh1pig., p. 15.

J"'SIbid., p. 15. The Minutes read: "In answer to the
question, Which catechism should be the basis of instruction?
It was unanimously resolved that Luther's Smaller Catechism
must ever be the basis of catechetical instruction; and fthe
catechism of Ambrosius Henkel, explaining Luther!s, can be
used, but this is left to each pastor to do as he pleases.”

uéé_Chronological Life, p. 239,

u7Ibid., p. 335, and passim. In the years 1812 through
181}, Paul Henkel records sharing a service with a Baptist
preacher, allowing a Presbyterian to preach for him in New
Market, and maintaining on-going fraternal relations with
the Reformed,

481hid,, p. 336. See also C. V. Sheatsley, History
of the Evengelical Lutheran Joint ‘Synod of Ohio and Othser
States: From the harliest beginnings to 1919 (Century
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his spirit was early imprinted upon it.L'-9 The year 1813
contains little of note in his diary.so

The year 181l found Paul Henkel on a mission tour
of South Carolina., His theological remakrs indicate that
he was conscious of strengthening the people in the
distinctive doctrines of the Lutheran church.

Though I had preached twice in Bethel Church, I

was urged to presch again today, which I did

stressing the doctrines of our Lutheran Church and

touching on the_practical subjects of conference,

language, etc.>
His concerns center especially on the Lord's Supper.

In South Carolina, he records,

At the request of Mr. Dreher fiutheran pastof]
I explained in both languages the doctrines of

Memorial Edition; 1919), pp. 51-53, for a description of the
first conference. Paul Henkel could not attend because of
the War of 1812, as his biographer notes.

L9Ibid., pp. 3L,9-350. W. D. Allbeck places the position
of leadership upon Johannes Stauch and as the leading resident
pastor of Ohio this is probsasble, but the diary accounts {éee
supra, p. 6L n. 113} show that Paul Henkel exercised theological
guldance over Stauch, and the later theological character of
the Synod of Ohio reflects the impsct of Eenkel's conservatism,
For a fuller treatment of the special conferences, see Willard
D. Allbeck, A Century of Lutherans in Ohio (Yellow Springs,
Ohio: The AntIoch Press, 1966), pp. 30-56.

50& Chronological Life, pp. 39-350. Henkel attended the
special conference of Ohio in 1813. Much of the time he spent
at home in Point Pleasant working on hymns for his English

hymnal.

51Ibid., pp. 38L-385. What is significant about these
remarks is the mention of the name Lutheran, and specifically
the doctrines of the Lutheran Church. This identification
rarely occurs in the diary of Paul Henkel. This is the first
mention of the name Lutheran in the dlary.
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the Lord's Supper. Many things I presented
seemod new to the people.

Some weeks later at & communion service in the Cove Creek
Church in Tennessee, Henkel reflects,

We were greeted by a very large gathering as is
always the case on Communion days. Both of us
{his son, Philip) proached. lMy sermon made a
deeper impression than any that I preached on %t he
whole ““ia in that district. I myselfl felt the
signif;caqce of the sermon and_gdministration of
the Communion more than usual. 53

In this year, when his awaroness of distinctive
Lutheranism appears to be coming more to the foregronnd,
Henkel does not draw from it, howsver, a demand for
isolation from other religious persuasions. An incident
occurred in South Carolina which resulted in these comments:

The next day I preached in an old Reformed Church;
the sermon seemed to make a deep impression. What
seemed to arouse the greater curiosity was the

fact that there were two Lutheran ministers in

that community that refused to join any conference
or synod with other ministers. Their congregations
did not acknowledge moe as a regular minister and
there I was not %o preach in thelr churches,

but this condition stirred up an interest and m ﬁy
came to hear me preach to learn for themnselves.”

52Ibld., Pe 386. There is 1little theological comment
in his diary from this year. Thus it appears that what
Henkel does mention was important to himself,

53Ibid., p. 391. This celebration was preceded by a
period of inner contemplation. The day before, Henkel
uring a service, "spent the moments in deep thought. The
inward contemplations continued even after we left the
church and crowded themselves into my mind . . .
Henkel's diary is normally marked by its absence of self-
reflection.,

5L‘rIbid., p. 385. Paul Henkel did not change this
stance, although after 1820 and the formation of the
Tennessee Synod there are indications that his thinking
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Synod [ﬁn address delivered at its Centennial Celebration

sLIG
It had been in this neighborhood that he had preached in
Germen and English on the doctrines of the Lord's oupper,
which seemed so new to the people.

Before-returning to New Market, Paul Henkel visited
his son David.ss He alsoc attended the twelfth convention
of the North Carolina Synod. Henkel took a leading part
in the transactions of this synodical meeting (181l),
which passed resolutions restricting the somewhat loose
practices of the licensure system_.56 At the close of the

year he returned to Virginia.
The Church Hymn=-Book of 1815-1816

Paul Henkel spent the greater part of the year 1815

_ working toward the publication of his Church Eymn Book.

on church fellowship were altered toward a more rigid
position.

55Ibid., pp. 392-393. Paul and his son David frequently
corresponded [Ibid., p. 360, 18137, This year he visited =
and worked with nis son. It is importent to_make notse of
these factors to offset [or at least balance] the_opinicn
that there developed an dlledged rift [about 1817] between =
Paul and David. Mention of apparent disagreement between
them is ¢itsed in L. A. Fox, The Origin of the Tennessgee

in Lincolnton, N. C., October 1l, 1920] pp. 8-9.

56Concer-ning the North Carolina synodical meeting of
181, David Henkel was continued as a catechist [he had been =
licensed as catechist in 1813], and & resolution was
passed that "no uneducated person shall receive license
to preach until he has studied under one of our pastors
and is twenty-one years of age." _Synod had also passed a
resolution in the previous year [18133 that it would no -
longer allow any two pastors to license a catechist,
hereafter it would be done alona by the Synod. See, F. W. E.
Peschau, Minutes of the North Carolina Synod, pp. 18-2L.




116
It 13 dated 1816, but was probably printed in October 1815.57
There are more than 600 hymns in the work, with 291 from
the hend of Paul Henkel.®8 In his Preface to the reader,
he outlines the format of the hymnal and the purpose of
his arrangement.

The reason why these Hymns are suited to certain

portions of the Holy Scripture, 1s, becauss such

ordor anciently was and is yet obssrved in some

Christian Churches; and those who wish still to

follow that order, will find a conveniency &to do

soj and those who wish not to observe that order,

will find nothing in this order to impede them in

using these hymns as they may see cause.

The hymnal is universal in scope. It follows the order
of the Christian year, and has hymns for every church
occassion, personal devotion, all aspects of Christian
faith and life [%hese follow the traditional pattern of
the creed, the order of salvation found in Lutheran

catechisms, or that may have been found in one of the

David Henkel is later to exporience difficulty with the
strictures here beginning to be imposed.

57& Chronological Life, p. L4OL.

58For a presentation and evaluation of this hymnal,
see B. H. Pershing, "Paul Henkel: Frontler Missionary,
Organizer, and Author," Concordia Historical Institute
Quarterly, VII (January 1935), ppe. 115-1180. Pershing
also has a good evaluation of The Christian Catechism,

ppo 111"'115.

59paul Henkel, Church Hymn Book: Consisting of Newly
Composed Hymns, with an addition of Hymns and Psalms, fron
other authors, Carefully adapted for the use of Public
Worship, and many other occasions (First edition; New
Market, Shenandoah County, Virginia: Solomon Henkel's
Printing Office, 1816), pp. v=-vi. -
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popular compendium%],éo for the military, for travelers,
and seasons of the year. |

The hymnal, according to its design, was intended for
the whole Engiish—speaking church of its day, and therefore
does not lend itself so readily as a witness to the
theology of Paul Henkel. One can denote Henkelian accents,
however, in a number of his own hymns. One on baptism,
for example, betrays its close familarity with his Treatise

on Baptism and the Lord’s Supper.

God did to father Abrah'm say,
I am a God to thee:

And I will bless thy race and they
Shall be a seed for me.

Thus Abrah'm b'liev'd the promise true,
And gave his sons to God.

As water seals the promise now,
It then was seal'd with blood,.

His offsprings then were circumcis'q,

. Tho'! none, but just the male:

But male and female are baptiz'd;
Baptism is the seal.

To all the nations as they are:
The heathens and the Jews,

May claim an equal right and share,
As the Apostle shews.

60One of the popular compendiums was Johannes
Anastasias Freilinghausesn, Theological Definitions, or
Theological Descriptions of the Christian Articles of
I'aith, being the fundamentals of theology in the form of
2 compendium with the citations of the principal Bible
passages for the proofs of holy Scripture, prevared and
collected together by a lover of godly truth (Ninth edition;
Halle, printed in the Orphanage, 1767). German Title:
Definitiones Theologicas, oder Theologische Beschreibungen
der Christl. Glaubens=Articul, eus Hrn. Joh. Anastasii
Frellinghausens, Pastoris zu St. Ulrich in Hall, Grundlegung
der Theologie und deren Compendlio, Mit Anflhrung der
vornehmsten zum Bewelsthum gehdrigen Sprliche der heiligen
Schrift, Verfertiget und zusammen gezogen von einem Liebhaber
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Then as the water is appli'd,
And God his gifts impart;

The creature then is sanctifild,
And circumecis'd at heart.Ol

Regarding the confession of sins, Henkel puts into
verse the imperfections of the sanctified,

My case 1s bad, and still much more,
Although distress'd I feel;

I do not yet possess that pow'r
That sanctifies my will.

But thou, my God, hast pow'r I know;
Such graces to impart,

That can create my mind anew
And work a change of neart.5b2

Again, he points up the impossibility of the Christian to
éven know himself rightly, before God, and this pleads
His mercy.
My sins are great, I must confess,
Far more than I can knows
But 0, thy love and pardining grace!
Are great and boundless too.
Yet save my soul from deep despair,
According to thy word;
To thee, I make my feeble pray'r;
To thee, my gracious Lord.
Henkel's own communion hymns, as well as the selections

he makes from others, contain only the emphasis on the

der gbttlichen Wahrheit.

6lpayul Henkel, Church Hymn Book, hymn CLXXII, pp.
175-176. b

621y14., Hymn CLXXX, p. 18l. The emphasis is on
what God gives and works in man.

631bid., Hymn CLXXXI, pp. 181-182,
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sacrament as the gospel,

Desar Lord, if sin can be a plea,
Then there 1s grace in store for me;
Through mercy I shall find a place,
And with the rest be sav'd by grace,

I come, O Saviour as I am!
Thy merits I do humbly claim;
Thy promise give me free access,
To everlasting life and peace.éh
Paul Henkel does not go into detall on the nature of the
Lord's Supper in his communion hymns. The "whatness"
of the sacrament 1s stated, but the hymns stress the
benefits received, primarily the infinite love of the
father and the Son protrayed in terms of invitation,
forgiving grace, and merciful acceptance of the person
&s he is, not in what he should become.
0 Jesus! thou my precious friend,
Here at thy table 1 attend,
Here Lord, I come with sin oppress'd,
Yet, I deslire to be thy guest.
Jesus, this feast himself ordaintd,
Great are the blessings here obtain'd,
The choicest and the richest food,
In his dear body and his blood,

We praise him for his precious love,
That love which we here taste and prove,

6L1b14,, Hymn CLXXXIV, pp. 18L-185. This is the
characteristic motif of all the communion hymns. All
man can plead is his sin. The somewhat bold statement
that the communion hymns contain "only" the emphasis on
the sacrament as gospel is justified on the basis of the
notable absence of the idea of "amendment of life" after
receiving grace. The response of the communicant is that
of thanksgiving and praise. This serves to confirm Henkel's
central thought on the use of the sacrament, that the
sacrament is not judgment, but grace and forgiveness.
His deep concern for the troubled conscience which feared
the sacrament manifests itself in the choice and composition
of his communion hymns.
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Such love as to the world ualknown,
The love God hath to sinners shown.®5

A hymn on the "&true Christian faith" indicates that
Henkel views falith more in its relational or dynamic
nature zhs Luthefj than its metaphysical dimensions,

God's graco it is by faith embrac'd,
The Saviour is receiv'ds;
All confidence in him is plac'd,
His promises are b'iliev'd
This faith it worketh confldence,
And casts out slavish fear:
Then shall that work of gracg,commence,
And we learn what we are.°®
True faith is a living, active things, according to Luther,
and Henkel expresses the power of faith to "work a living
hope,""and "cheer the mind," in a hymn that concludes
with this pfayer: ;
My God create such faith in nel
Confirm my confidence in thee;
Extablish thou my wav'ring heart,
Till I shall see thee as thou art.S7

Justification receives a clear testimony by disclaiming
all efforts and offerings of the Christian as meriting
God's favor,

All off'rings were in vain,
That ever could be brought,

Without effects they must remain,
And were esteemsd as nought.

651bid., Hymn CXCI, pp. 194-196. This communion hymn
traces the plan of salvation and centers it in the events
of the passion history. Again, one can see Henkel's basic
approach to the Bible as the book of salvation history.

661p1d., Hymn CCLXXV, pp. 268-269,
6T1bid., Hymn CCLXXVI, p. 269.
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That righteousness I pleed,
For which my Jesus died;
No other righteousness I,geod
To make ms justified.®
Following hymns on justification [in good Lutheran ordeg]
are two on sanctification.®9 Sanctification is seen by
Henkel as the result of God's grace bestrowing likeness %o
God and Christ. Grace is the motivating power for Christian
life, not the threat of punishment, or future retribution.
Uniquely, Henkel views the unsanctified life as being
S0 out of harmony with the nature of God that it would not
enjoy heaven unless purified. This purility, however, is
basically a dispositon of the heart, not a biological
transformation, in the sense of an increased quanitity of
holiness. He says,
Tho! I had all my sins forgiv'n,
But yet to vice a slave, ¢
And could possess the courts of heav'n,
What comforts could I have?
Was I invited to a feast,
And welcome to the place: »
Half naked, ragged, meanly dress'd,
How could I show my face?
Such is the case with sinners too,
Should they with angels dwell,
Their just and holy God to view,
Would prove to them a hell.

"Grant me dear Lord thy spirit's pow'r,
To make me pure in heart, :

681p14., Hymn CCLXXIX, pp. 272-273.

69Following hymns on sanctification are those on
spiritual warfare, watching unto prayer, Christian life,
and SO oOn.
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Which makes me able to endure
To see thee as thou art.(0

Purity of heart for Paul Henkel means honesty before God.
This is an honesty that knows oneself as a ginner,
acknowledges the fact, accepts‘forgiveness, and then
strives out of the love received to live a life pleasing
to so gracious a God., He views the Christian life as
service to God over against the service of Satan. He
does not view it as a testing ground to determine whether
the reward will be won on merit, His ssnctification
theology is oune of "be what you are--a justified
sinner/saint." His hymns on "heaven and future happiness"
attest this paradox.
We are bubt men and oft we fail;
What changes in this life take place;
When Sabtan, world and flesh prevail,
How soon it mers and breaks our peace.
Lo here we seek, but there we find,
Where we in glory shall appear,
And perfect peace shall fill the mind,
And banish eviry doubt and fear.(l
In relation to its environment, and considering

thexfree church character of Christianity on the frontier

at this period, the Church Hymn Book presents an authorita-

tive view of the church. Its high regard for the order

701ptd,., Hymn CCLXXX, pp. 273-27L.
TlIbid., Hymn CCXXXVI, pp. 234-235.
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of the church, and its sense for the continuity of history

witness to this view.72
The Gathering Storm of Doctrinal Conflict 1816-1818
Events In North Carolina

Three important developments took place in 1816,
- occurring in each of the states in which Paul Henkel
exercised his wministry.
David Henkel and his wife visited their parental
home in Virginia, and David worked in the congregations
with his father. From the diary it appears that David
had a lecture which he had prepared on baptism and the
Lord's Supper, and he delivered it on a number of occasion$.73
Paul Henkel calls it s sermon, but it required "four hours
in its deliyery,"7u and aroused questions in the minds of

the hearcrs.

721bid., see the hymns for the Ordering of Church
Wardens, and the Ordaining of Priests and Bishops. The
terms are quite significant, and the later view of the
Tennessee Synod was that the local pastor is a bishop of the
church universal. See The Constitution of the Tennesseae
Synod, Art. VI, with the Remarks by David Henkel in Liturgy,
or Book of Forms Authorized by the Evangelical Lutheran
Tennessee Synod (New Market, Va.: S. Henkel's Printing
Office, 1843), pp. 213-215. It has its antecedents in
embryo here. The sense of history 1s witnessed to by the
inclusion of the ancient litanies and suffrages, and so on.

T3A Chronological Life, p. 422. David preached this
four hour discourse on June 9, 1lli, and 20 in different
churches.

ThTvid., op. L22-1423. On the 20th of June David "was
called Tnto question in regard to his doctrines." Paul
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In Ohio the trend is continuing toward an independent
Lutheran synodical structure. Andrew Henkel had gone to
Ohio from North Carolina in this yeaf to serve in that
field. He is listed as the secretary of the sixty special
conference of Ohio that met at Lancaster, August 31 to
September lj. The important event of this conference was
the appeal which it made to the Ministerium of Pennsylvania
"to form a synod of their own, in order that they might
license and ordain ministers for their large and needy
£ie1d."75 Paul Honkel was absent from this rneeting,
probably due to his preparations for removal tc Point
Pleasant from New Market later in September.76 On the
literary side, this session printed the Augsburg Confeséion
for the benefit of the adults of the church, and appended
it to the minutes of the conference. This would find

full concurrence by Paul Henkel.l7

Henkel knew at first hand his son's doctrinal emphases,
some three years before the fateful North Carolina Synod
of 1819, in which these same doctrinal issued8 formed the
basis for the later rupturs.

751biq., De %27' It is significant that Henkel uses
ther term "synod," since for all practical purposes the
Ohio conference began to function as a synod before it
was convened as such, officially, in 1818; some of the
pastors looked upon the conference as a synod already in
1817 »efore authorization was received from the Ministerium
of Pennsylvania., A full discussion is given In Allbeck,

pp. 50-54,
76& Chronological Life, p. L27.

77§Epra, p. ;15 , n. 48, chapter IV, for the same reason
Paul Henkel nad the Augsburg Confession printed in
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The most -significant events bearing on the theology
of Paul Henkel and his sons took place in North Carclina,
In the previous-year, Philip Henkel served as President
of the Synod, and David and Andrew were licensed as
candi@ates for the ministry.78 Strictures governing the
licensing of catechists and candidates continued to be-
come more rigid, having been & continual concera of the
Synod since 1813, and signs of discontent reveal them-
selves in the Minutes of this year (1816). David Henkel
expected ordination, "but this was not approved."l9
In the place of it, he was given a special concession of
being allowed to administer the sacraments in all
congregations, although the Synod had passed a reso-

lution at the same convention that "Candidates who perform

Virginia and North Carolina, that i1s, for the benefit
of the church. See Allbeck, p. 29, where this information
is contained.

78Peschau, pp. 24=26.

791bid,, p. 29, The normal procedurs was licensing a
catechist and a candidate on a yearly basis. David Henkel
had been a catechist since 1813. In 1815, since four of
the oldest pastors were absent, the Synod decided to permit
no ordinations in that year p. 2L . The reason is not —
given why David Henkel was not aporoved for ordination.

The Minutes speak of "bitterness from Lincoln" manifesting
itself. G. D, Bernheim, History of the German Settlements
ggg of the Lutheran Church in North and South Carolina,

From the Karliest Period of the Colonization of the Dutch,
German and Swiss Settlers to the Close of the First Half

of' the Present Century (Philedelphia, The Lutheran Book
Store, 1872), pp. L25-1429. Bernheim elaborates on the

caugse of the so-called biltterness. Commenting upon the
minutes of 1816 [unobtainable by the present wrltq], he -
quotes,""under the protext that disturbances had been

caused in said cOunty‘[ilncolq] by the impression that =
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all ministerial acts are limited to certain congregations.”
This concession appears to have been a sop given to David
in lieu of his expected ordination. The probable reason
that David was not ordained in this year, which would
have been normal practice, was the doctrinal differences
between himself and Schober, espéci&lly over the Lordisg
Supper. An important letter from Schober to David, dated
October 20, 1818, reveals the dlsparate views of Schober
over against David Henkel on the nature of the sacrament.
This letter contains an important reference to a meeting
they had together in 1816, after David had returned from
a visit with his father in Virginia. Schober wrote, "as
I told you once at my home when you returned from Virginia
and asked me on this subject [;f the nature of the Lord!s

Suppeq], so I think yet . . « ."81 Schober held &o a

it was antichristian for any one to administer the sacraments
without ordination, it was vehemently insisted upon that

the candidates by ordained." The writers who favor the

North Carolina Synod over against the IHenkels tend %o

slant the origin of the rupture as being due to David

Henkel's personality clash, primarily with Schober. Thse
evidence, however, points to the fact that David had come

to deeply held convictions on the basis of the Lutheran Symbols,
through which it became a theological nsecessity for him to
strive for ordination. Daniel Moser, like David,was

licensed in 1813 and ordained in 1817, while David was not.
Schober and David had already clashed over doctrine in 1815,
ses the presentation in L. A. Fox, The Origin of the Tennesgsee
§ynod[§n Address Delivered At Its Cenftennial Celebration in
Lincolnton, N. C., October 1l, 1920} (n.p., n.d.), passim.

801p14., p. 28.

81P0rtions of this letter are quoted in full in F. Bente,
American Lutheranism; Farly History of American Lutheranlism
and the Tennessee synod (St. Louis: Concordia Publishing
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spiritual presence of Christ in the Eucharist. Their
discussion hints at the fact that Schober and David were
engaged in an on-going debate about the sacrament. As
has been noted, in this same yesar, David was presenting
his lecture on the sacraments., These factors, taken to-
gether, make it a tangible certainty that the fundamental
issue brewing in North Carolina had already beon cast by
1816, and the licensure questlon was in reality only the
surface sympton of a deeper disparity over distinctive
Lutheran doctrines. The personal resentments developing
between thess two mon, arising out of these basic differences,
could have led the older man in power to pfaveht the young

David from achieving that position which he much desired,52

fouse, 1919) I, 129, A copy of this letter was hand-
written into a pocket diary of 1820 of Paul Henkel!s

and is to be found in hardly legible form in ink-covered
condition in the Archives of the Concordia Historical
Institute, St., Louis, Missouri., 1ne Grip to virginia
mentloned above is beyond doubt the one referred to by
Schober, as Paul Henkel records no other visit by David
to the Virginia home. This substantiation is important
to document since Paul Henkel is notably silent in his
diary about troubles in the south, see the remark by Jacob
L. Morgan, B. S. Brown, and John Hall, ed., History of
the Lutheran Church in North Carolina (Published by the
authority of the United Lvangelical Lutheran Synod of
North Carolina, 1803-1953, n.p., .n.d.}; p. L.

82For the two-sided question whether the conflict
between Schober and David Henkel was personal or doctrinal,
see the discussion of Bernheim, pp. L3L-435, for the view
"that doctrinal differences did not, at first, cause the
division in the Church in the years 1819 and 1820;" and
Fox, The Origin of the Tennessee Synod, for the view that
"there was the personal element in the attitude of Schober
and David Henkel that became stronger until it grew into
bitterness, but there was also the doctrinal element from
the very beginning that intensified the perscnal dislike"[}.i}
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At any rate, the convention of 1816 marks the beginning
of a theological disagreement which will continue to
gain momentum, and finally end in a synodical schism in
1820.

The impression given by the writings, and events of
the year 1816 show a corresponding relationship between
the Henkels and their environment. The growth of their
Lutheran consciousness is bringing to light the doctrinal
lazness of their correligionists, and this laxness has %the
correlative effect of sharpening the Henkel's Lutheran
sensitivities., The theology of Paul Henkel is both
molding, and being molded by his environment.83 The
direction has been wapped out, from now on it is a matter

of the intensified impact of his theology upon its milieu.

This beginning occurred already in 1815, when at Organ
Church an argument between Schober and Pavid Henkel ensued
over ordination. "Schober's ears from that time were open
for evidence against him . . . ." [p. 2J. A hint that there
may have been lnternal trouble of & marked degree already in
18iL is suggested by a letter of Henry Zink, & preacher

in the state of Tennessee, who wrote a letter to the
Ministerium of Pennsylvania about the relations between

her and North Carolina. He received this reply from Dr,
Helmuth: "That no schism exists between our Ministerium,

eand the Ministerium of North Carolina, and advise him L?in&j
to connect with the Caroline Ministerium." Quoted in
Williem Edward Eisenberg, The Lutheran Church in Virginia
1717-1962, including An Account of the Lutneran Chruch

in Hast Tennessee (Lynchburg, Virginia: J. P. Bell Company,
T EpR P, ]

83y1thout the theology of Paul Henkel manifesting
itself in the earlier years, it remains unexplainable why
David Henkel raised the particular questions that he did
on the Lord's Supper, baptism, faith and the authority
of the Aupsburg Confession. When David's theology is
studied, its accents are remarkebly those of his father,
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The Book called Luther

The tercentenary of the Reformation was celebrated
in 1817, and the American children of the Reformation
honored the occasion with services and publications
recounting the blessings of the Reformation.8LL The
general characteristic pf the American observances reflected
the spirit of the times, which was a prevailling unionism.

The North Carolina Synod contributed to the observance
in accordance with this spirit, by authorizing and printing
a book by Schober,.popularly titled Luther,05 Ironically,
this book by Schober only serves to show how far Lutheranism

in-America had departed from the theology of the Reformation.

only intensified and developed more systematically., Hence,
Paul Henkel's theology resulted in its continuation
through his son, which then made its impact upon its
environment, in North Carolina. Paul Henkel will be

see moving toward an intensified Lutheran theology in

Ohio, infra, p. 136.

8uAlvin Kohlmann, "The Tennessee Synod--It's History
and Church Polity," (Unpublished Masters of Sacred
Theology Thesis, Concordia Seminary, St. Louis, 1958),
pp. 10-13. He provides a good terse overview of the
observances in the United States, and quotes a hymn written
for the tercentenary that captures the spirit of how the
Reformation was interpreted: "Luther! Zwingli! Joined
with Calvin! From error's sin The Church to free Restored
religious liberty." See also Abdel R. Wentz, A Basic
History of Lutheranism in America (Philadelphia: Muhlenberg

Press, 1955), pp. 13, 95.
85The full title is given in The Library of Congress

Catalogue of Printed Cards, Vol., 136, 1945, p. 60. "4
Comprehensive Account of the Rise and Progress of the
Blessed Reformation of the Christian Church. By Doctor
Martin Luther: began on the thirty-first of October, A. D.
1517. Interspersed with views of his character and doctrine,
extracted from his books, and how the Church, established by
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Its main theological features are, on the one hand, a
latitudinarianism which would enable all denominations to
unite, who "worship Jesus as a God;"8d and, on the other.
hand, a toning down of certain articles of the Augsburg
Confession "meking them egreeable to all denominations,"87
The book Luther oncouraged crass unionism along naive
lines. Schober remarked within its covers:

Why are we not all united in love and union?

Why these distances, controversies, disputes,
mutual condemnations, why these splitting of
formulas? Why cennot the Church of Christ be one
Tlock under one Shepherd? . . . what a fortunate
event would it be if all churches would unite and
send delegates to a general convention of all
denominations and thers could settle down on
Christ, the Rock, while at the same time each
denomination would be permitted to retain its
peculiar ways end forms." . . . I have attentively
oexamined the doctrine of the Episcopalian Church
e« « o the Presbyterians . . . the Methodist . . .
the Baptist . . . . Among all those classes, who

him, arrived and progressed in North America, as also, the
constitution and rules of that church, in North Carolina
and adjoining states, as existing in October, 1815."

86Quoted in, Bernheim, p. L3L.

87Ibid., p. 1133. For the contents of the book
Luther sec also, Bente, I, 120-122, and Socrates Henkel,
History of the Evangelical Lutheran Tennesses Synod
(New Market, Va.z Henkei and Co., Printers and Publishers,
1890), op. 11-13. . The work itself contains the personal
views of Schober, endorsed by a synodical meeting.
They are not necessarily the views of the member pastors,
though some concurred in them, principally Storck.
There is evidence pointing to the arbitrary rule of
the synod by Schober, which would make one cautious
in saying, 2s Bernhsim, "that the sentiments thereln
expressed (in Luther | were the sentiments of Synod 5
at that time, and that all its ministers were united in
faith as therein exhibited," Bernheim, p. L3i. » =
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A

vship Jd

worsh sus as a God, I ssee nothing of im-
portance

b}
o prevent a cordial union,00

cit O
U

Regarding tho Augsburg Confession, the translation
used in ILuther was that of E. L. Hazelius, "with all its
omissions and notes."89 The word "true" was omitted in the
tenth article from before the word "body," and the word
"external™ was added which occurred in neither the Latin nor
ihe German %text. In place of the German word "Gestalg"
[}orm or appearancé}, which would convey the Reformers?t
sense of the outward form of a2 material, or substantial
object, the word "sign" from the Latin was used, which in
English bears the interpretation of signification.90 1In his
own appended notation, Schober explains the Lord's Supper
merely as a memorial act, and says nothing about receiving
the body and blood of Christ in the sacrament.91 .

Confession and absolution are disregarded as a remmant
of Romanism:

This arsicle [%he elevent@] was inserted at

BaIbid., ppe. U33-L3L, and F. Bente, I, 121. The quo=-
tation is a compilation from the quotations given in these
two sources.

89Socrates Henkel, p. 1ll.

903. S. Schmucker, The égprican Lutheran Church, His=
torically, Docirinally, and Practically Delineated, in

Several Occasional Discourses (Fiith Kdition; PhiladETphigz

®. W, Milier, Ranstead piace, 1852), p. 175, and A. L. Grab-
ner, Geschichte der Lutherischen Kirche in America (Erster
Theil3 St, Louls: Concordis Publishing Houss, 1892), p. oL48.
The above information is & compilation from bqth thesae sources.

918chmucker, American Lutheran Church, p. 175. Schmucker
quotes Schober's notation.
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the time of the delivery of this Confession,
chiefly to show & conciliatory spirit to the
other party; but the practice of private confes-
sion and absolution 1s entirely giscontinued

in our Lutheran Churches « « « . e

The synodical committee appointed to examine Luther
and report on its findings was composed of R. J. Miller,
Philip Henkel, and J. E. Bell. They reported that, "they
had examined said manuscript, and do highly approve of its
contenits, and recommend it to be published, believing that
it will have a beneficial effect throughoui our congrega-
tions, and give succinct informeation to other Christians
what the Lutheran Church 1s."93 The Synod approved and au-
thorized the book. Bernheim concludes from this that since
both David and Philip Henkel were present at this convention,
énd neither protested against the book, but both circulated
it for sale, that they must have boen agreeable to it.oU
It is doubtful, however, whether that would have been the
case. After Paul Henkel's written and avowed theological
stance, his opposition to the false concepts of holiness
aﬁd the regeneration theology of revivalism, and stanéing

alone in North Carolina years before for the regular order

921pid., p. 175.

93Quoted in Bernheim, p. L33. Bernheim also says,
"Synod unanimously adopted said report, and directed the
treasurer to have 1500 copies printed." See also, for Con-

firmation, Peschau, p. 3lL.

4Bernheim, p. 435.

N—
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of the church, it is unlikely that he would be in sympathy
with the loose doctrinal views expressed in Luther. David
had been teaching the true Lutheran doctrine of the real
presence "as early as 1815 with such force as to create an-
tagonism,"95 for "exception" had been %taken to his teaching
on the sacrament by a Presbyterian, Mr, Hoyle.96 It is
therefore inconclusive that he would have consented to the
the theology of the book.

The solution to the problem of why the Henkel's did not
officially protest at this time must be sought in other rea-
sons than their supposed agreement with the doctrine and
practice current in North Carolina in 1817. That David, a%
least, publicly and privately protested is affirmed by his
debates with Schober, which date back to 1815 when Schober
and David clashed over doctrine.97 Three tangible reasons
suggest themselves as possible solutions. The first is that
David Henkel looked upon the book, Luther, as a legal docu-
ment containing the constitution of the synod, without sub-
scribing to the specific views; or sections, personally

belonging to Schober.98 Secondly, they may have been

95Fox, The Origin of the Tennessee Synod, p. L.

968, D. Wessinger, "The Work of the Pioneers of the
Tennessee Synod" {An Addréss Delivered AT Its Centennial
Celebration By Its President, In Lincolnton, N. C.,

October 1, 19207, p. 13.

971"0::,, The Origin of the Tennessee Synod, pp. 2-3.

98pavia Henkel, The Carolinian Herald Pf Liberty,
Religious and Political (Salisbury, N. C.: Rrider &and
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es of friendship, and the

{20

reluctant to damage the close ¢
external posce and work of the church, and thus were labor-
ing toward a harmonious solution. Peaul Henkel had %the

conservatism of his older years, and the manner in which he
tried to retain the relations between the Ohio men and the

% &

Ministerium of Pennsylvania indicate that his method would
of abrupt confrontation.?9 The third, and most weighty con-
slderation, which is passed over in silence by the historians
of the North Carolina Synod, is the increasingly articulate
advocation of unionism by the leaders of the Synod. The
onus of being disputatious cannot be placed on David Henkel
alone, for it appears fr&m the records that as Schober and
Storch, chiefly Schober, acquired more voice in the Synod,
they also became more open about their desired goals. The
unionistic grew and became more public, official, and synod-
ical. Two articulate forces, each interacting upon the

other, were heading toward open conflict.
Items from the North Carolina Convention of 1817

Added to the broad unionistic statements expressed by

Schober in Luther were other items endorsed by the 1817

Bingham, 1621), pp. 20-27, Tor his view of Luther as con-
taining the constitution and rules of Synod, legally binding
on Synod!s constituency.

9Infra,p. 136 o 103.
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convention which indicated the growing tendency of the
leaders to carry the synod increasingly toward unionism.
One was the adoption of the English agenda which Quitman had
Prepared for the New York Synod's liturgy as one of the
Symbolical books of the North Caroclina Synod. The other was
& resolution authorizing the use of a joint hymn book

{@emengchaftliche Gasangbuc@j in congregations served by

the Synod.loo

Other important actions taken by this synod were the
approval of the licensure system as it stood, the extension
of presidential powers, end fixing & new meeting date for
the annual meeting of synod. All these contribute toward
later problems, and play their own specific role in the

eventual schism.101

100ror a description of the "New York Liturgy," see
arry J. Kreicder, History of the Unlted Lutheran Synod of
New York and New Englend (Pniladeiphia: Huhlenberg Press,
WritTen at the Request of Synod, 1954),I, 171-173; end Luther
D. Reed, The Lutheran Liturgy (Third printing; Philadelphia:
Muhlenberg Press, i947), p. 170. For reference to the
Joint hymn book, see Peschau, p. 32, and Jacobs, pp. 323-32l.

e8|
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10lror the actions and resolutions of the Synod, see
Peschau, pp. 30-35. Regarding the licensure vote, Paul
Henltel evidently voted yes in favor of retaining it, as five
ministers voted yes, one {h. J. Miller] no, and there were
only five present. Paul Henkel sent his vote in as A
Chronological Life, p. 429, shows.

L. A, Fox mentions letiters between Schober and Paul
Henkel which on the surface would suggest a disagresment
between father and son. Fox says, "as early as 1815 Paul
Henkel in manifest reply to & letter censuring David's atti-
tude in regard to licensure commends Schober for having
"acted wisely." In January, 1818, Paul writes another letter
from Point Pleasant to Schober: "You act quite right to cool
hotheaded David as much as possible. He certainly has had
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Matters in North Caroline would wait until 1819 to
reach a higher pitch in the strained relations caused by
theological confusion in doctrine and practice. In the in-
tervening year of 1818, Paul Henkel's theology would make
further strides in imprinting itself upon important decisions

taking place in Ohio.
Developments in Ohio--1818

The Ohio Synod officlally came info being this year,
a@lthough it was a foregone conclusion at the special confer=-
ence of 1817 that its synodical formation would take place
at the 1818 meeting.lo2 Paul Henkel, although favoring, at
first, the conference's continued daughter relationship with
the Pennsylvania Ministerium, cast the deciding vote ushering

in the new Synod.103 Immediately, he was called upon to set

severe reproof from me, and in such a manner that he does
not write to me any more. But he must have his course for
& time," quoted from his, The Origin of the Tennessee Synod,
P. 8. Paul Henkel's remarks reéier more Go his crigicism or
David's behavior than his doctrine. Later, in the critical
year of 1819, Paul would investigate matters for himself,
Fox intimates that Schober misrepresented the true situa-
tion in his letters to Paul and David's brother Solomon,

¥yot Schober knew that the central question was doctrinal,
HoXy ' pl '\ F'e

10z, Chronological Life, p. 428. See also Allbeck,
pp. 52-5[, and his quotation from Sprague, n., 53.

103y, 5. Finck, "The Lutheran Pioneer," p. 322. The
impetus for establishing an independent Synod of Ohio 1is
credited to the younger men, but from the remarks in A
Chronological Life, po. 428-429, it would appear that Paul
Henkel was not so much opposed to the formation of its in-
digenous status as he was reluctant to see the ties with
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Tforth the distinctive Lutheran charactéeristics of this new
organization. He did so, irenically buf firmly, in a
twenty-two page document based on the Word of God to be ac-
cepted through faitl.lou This document was written in an-
SWer to certain charges made against Lutheran teaching by
the sects and other denominations on the frontier. The
charges were broadly stated as a "departure from the pure
Gospel," and included such specifically mentioned matters as
"2 failure to awaken a deep conviction of sin, lack of suf-
‘iclont prayer in public, the use of set prayers, and €he

teaching that Baptism saves ex opere operato f% the per-
RS g P

s
H
-

ormance of the acéj."los From another source, the contents
of this document set "true Lutheranism," in opposition to the
subjectiviam and concentration on human coopaeration in sal-
vation that Paul Henkel had been combating since 1800,

It rejected revivals, protracted meetings, the
"New Light" and direct inspiration of the Holy

the Pennsylvania Synod severed, Allbeck assumes that it
was the three oldser Pastors, one of whom was Paul Henkel,
who were responsible for "cordial relations" being pre-
served with Pennsylvania, and Ohlo's adoption of the con=-
stitution of Pennsylvania "in toto," see Allbeck, p. 53.

10UThis is the description of its nature given by
B. H. Pershing, p. 110. Reference is made to this docu-
moent in Henkel's A Chronological Life, p. 130, and is
entitled, "an article on The Diiference between our Doc-
trines of Baptism and the Lord's Suoper and those of.
Other Denominations, [addedj as an appendix to the
Minutes." See also Allbeck, pp. 57-60.

105pepshing, p. 110, The full texs of the original docu-
ment 1is given in Verrichtungen der ersten Gsneralkonlerenz,
Pp. 7, 11-32, unodtainable by the present writer. These
German Minutes are cited throughout Pershing's articls.
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n

pirit and emphasized conscientious instruction 6
of the young and careful preaching of the Word. 0

\

3

ne fact that Paul Henkel wrote

[

which was to characterize the theology of the Ohio Synod
from its inception, taken together with the Synodis rejec-
tion of the General Synod two years later, tends %o confirm
the view that his theology is responsible for the Lutheran
consciousness that was rising in Ohlo as a_counter reaction
to the confessional laxness on the frontier in the east, and
in the south. The content and argumentation of his theology
shows essentlal unity with that of his son, David, and sug-
gests that any disparity between them must be one of method

and temperment rather than conviction,107 What Paul is

lO6Roy A, Johnson, "The Lutheran Church and the West-
ern Frontier," p. 245. Allbeck, p. 60, states that the
motivating reason for the publication of this document was
that Ohio "was concerned %o propagate its doctrinal convic-
tions." One can denote in the formation of the Ohio Synod
& conservative reaction to the spirit of unionism and com-
promise then gaining the ascendancy in American Lutheranism.
Johnson, p. 24,6, sees %the origin of the Ohio Synod as "the
first expression of sectional consciousness on the part of
Lutheran leaders," and further speaks of Ohio's "aversion to
the liberal doctrines of the East.' One could also say
that the doctrinal statement prepared by Paul Henkel had an
eye trained on the aberrations in North Carolina.

107The resolution of the Ohio Synod regarding Paul

Henkel's document reads: "That a paper shall accompany the
minutes of this year setiting forth the difference between
our doctrine of Baptism and the Lord's Supper and that of
the religionists who oppose us. Pastor Henkel, Sr., will
prepare this paper," quoted in Sheatsley, pp. 62-63. Thus
with the Word and the Sacraments Henkel opposed the "New
Lights," the "New Measurists" and the "Spiritualists,” yet
he was not himself opposed to fellowship with other deno-
minations. He seconded a resolution for yearly fraternal
meetings with the Reformed, but as Sheatisley observes,
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Striving for in Ohio, and David is struggling to bring aboug
in North Carolina is a restoration of the objective-gospel
83 the foundation of the faith over against a pietistic and
humanistic rationalism.lo8

The theological material from the year 1818 reveals
that Paul and David see the issues involved from the stand-
point of the same doctrinal perspective. The aberrations
they were cowmbatting in their respective geographical areas
were cutbt out of the same cloth. The central theological
error which had come over American Christianity was the

“

Subjectivism of human experience as the ground of faith.
Schober'!s Letter to David Henkel of 18138

It was unfortunate that the combination of this sub-
Jectivism, both of head and heart, should be reflscted in

the principal leader of the North Carolina Synod, Gottlieb

"the doctrinal admonition attached to the minutes of 1818
[had] . . . the right ring end the inconsistency of the sug-
gested course soon became manifest." The fraternal meeting
was never held, see Sheatsley, pp. 6L-65. In 1819, Paul
Henkel records conducting a service in a Methodist Church,
A Chronologicael Life, p. L36, and passim, [entries for that
yearyj. The fact is, David also held joint services, A
Chronological Life, p. L22, and this was presumably their
custom until the origin of the Tennessee Synod.

108por the relationship of raetionalism to new measurism,
see David H. Bauslin, "The Genesis of the 'New Measure'! Move-
ment in the Lutheran Church in This Country," The Lutheran
Quarterly, XL (July 1910), 380. Subjective pletism gave way
to subjective rationalism., The pentecost o6f a self-Iinduced
holiness was followed by "The Pentecost of Unbelief," p. 378.
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Schober.299 Hig letter to David Henlkel of Cectober 20,0 18165
embodlies the principle of the subjective theology against
‘which both the Henkels were contending at tais time.
Schober's rationalism is evident when he says,

that Christ is with His body everywhere present,

is excellent on paper, but not so in the pulpit . . . .
[for] such as reason will shake heads at a thing to

be believed, but not explainable, and to none

wlll it effect conviction of the necessity of

spiritual regeneration and of adonting Him as

thelr God and Savior crucified.!

He fails to perceive the mystery of the real presence, and
assent to i1t by taking his reason captive, for he militates

against the concept of ubiquity and the reception of the

real precsence by evil persons:

How easy is 1t to go to heaven, for an adulterous
heart to be absolved by Mr. Henkel, and as a seal
to receive from Mr. Henkel the Sacrament, who by
his few words made bread body and wine blood--

and such a holy divine body, without limitation of
space, as 1s compelied to enter into all substances
and beings, whether they will or not, so that a
Belial, when he recelives i1t, must thereby be made
an heir of heaven.lll

Schober unmistakably denies the union of the body and blood
of Christ with the consecrated elesments, and maintains

that even the worthy recelve no more than the spiritual

1094 1lengthy biographical sketch of Schober is to
be found in The Evangelical Review, VIII (January 1857),
pp. 4Oh-L415. 4 biography of Charles A. G. Storch is
contained in the same volume, pp. 298-L0L.

llOQuoted in Bente, I, p. 129.
1111p16., p. 129,
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essence of the Gochoad:

when Mr. Henkel consecrates bread and wine, 1%

is the body and blood of our Savior to such

with whom He can unite: but to those who are

not of pure heart and yei partake, and that wit

“overcnce, the spirifua lity of the true essence

does not unite with their aou_s, they cat bread

and wine, for they have not such a Taifh, love,

and humility as enables them to possess the

divine essence . . . those of contrite

spivit e s« o the Lord In the Sacrament will unite

with them sourétually and seal their heavenly

inheritsnce,*
The worthiness of the communicant in contradistinction to
what Paul Henkel had been saying since 1809, and the idea
of that type of holiness against which Paul Henkel had
directed his document censuring new measurism in Ohio,
1s made the precondition of grace by Schober:

p— y
if they approach with roverence, 1t [fthe sacrameni]
may be made the means of viewing the condescending
love of God ready to unite with them, and their

own deprav1uy, which will or may make Lhem ery,
and, if pure in hear®, obtain mercy.

Schober felt that David was "making people secure in forms

and not in realities;"1llL and this statement, ironically,

capéulized the issue between the Henkels and theilr religious

environment. |
Schober, and many of his contemporaries found the

realities of faith in the sanctiflied man, while the means

of grace were pragmatic and utilitarian forms to be used

in achieving that state. The Henkels;, on the other hand,

11271pid., pp. 129-130.
1131bid., p. 130.
1lh1bia., p. 129.
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were at this time, coming closer to the concreteness of

" 1

Luther's understanding; the "forms" of &the faith contain

the realities of God. The means of grace convey the

Spiritual blessings of God, bui these spiritual blessings

are substantial realities in themselves. What to Schober

was mere form to the Henkels was embodied realness, that

1s, the bread and wine is the very body and blood of Chrisst.

What to Schober was reality was to the Henkels form, that
1s, the form of the sanctified man was not the real man

bofore God. The real man was the man whose life was hid

in Christ by faith. His outward appearance, however,

was not his real self, just as the appearance of bread

and wine was not the only substantial reality in the

Lord's Supper. The outward word of forgivenesé was not

merely an empty hope directed to the adulterous heart

which became true and could be claimed after reformation
{gchober's viewf, but absolution in itself was the reality
of God speasking apart from and irrespective of the assent,
or worthiness brought to it by the hearer, and its trus-

ness and valldity required no ratification by the pelieving

heart to make it true. Man was merely the passive recepient
[ﬁavid Henkel's vieq?. The Henkels felt that to wish to

add necessary resultative accomplishments to God's gifts

destroyed their objective reality as embodiments of the

gospel. By explaining "spiritual regeneration” through

the categories of certain pious virtues, such as "reverence,"

and "humility," as necessary conditions of the sanctified
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life, Schober betrayed his view that salvation is assured
on the basis of a transformation taking place within man
which is manifested by an observable piety. It is under-
standable, therefore, that he would stress the formality
of the means of grace, and base their utility on the
consequence that they result in deeds and virtues.ll5
His thought is wholly conditional. "iIf," altﬂough a little
Wword, speaks volumes in the realm of justification, sand
puts a question mark at the end of every sentence on grace.
Schober, by implication, questions justification at its
3ource, and the love of God loses its indicative mood

L foeey

and becomes an optative "may"

of uncertainty.

The specific doctrines mentioned as controverted
points; the word of God, baptism, Lord's Supper as means of
grace, and faith a&s the product of grace; whether defended
against the aberrations current in Ohio, or North Carolina,
demonstrate the the Henkels saw the heart of the issue as

centering in the nature of the gospel.

1150he revivals had charged the Lutheran church in
North Carolina with permitting an antinomian life to exist
among her menbers, and Schober was sensitive to this
charge. In the Synod of 1813, the tenor of the convention
reflected a deep concern about lawless living. Rules and
church discipline were urged, in order that the "calumnia-
tors from without and the ignorant from within, may be
prevented from asserting that we live without rules . « o
guoted from Principal Transactions of the Lutheran Gospeil
Ministry of North-Carolinz, in Synod Assembled, in the Month
of October, 1812 (Salisbury, N. C.: Coupse and Crider,
1813), p. 9. Also in a circular letter attached %o the
minutes, the president R. J. Miller, urged the pastors
to awaken the people to godly living that they may '"be
preserved from the baneful influence of those loose,

n




In summary of the events thus far, Paul Henkel had
80t the pattern for a stronger Lutheran confessionalism
in Ohio. Although, surprisingly, as W. D. Allbeck has
indicated, he advocatoed the adoption of the counstitution
of Pennsylvanla as the standard for tho new synod. A%
1ts first convention, therefore, Ohio had estsblished no
confessional ‘o&se.116 I%, apparentily also, approved the
use of the jolnt Lutheran and Reformed hymn book

T . =] : :
L?emeinﬂcbafulichos Gasang uclé 117 There had always

veen "outspoken confessors" of Lutheranism, and perhaps,

"errors

as one of these, Paul Henkel felt that the
vhieh it [hej gbhorred and condemned could not live
long, but must inevitably in a short time run their course,"119

"There was never eny express renunciation of the distinctive

legal, pharasaical and antinominlan doctrines . . . "

P. 16, North Cerolina succumbed to this p“essure, wn1le
in Ohio in the face of the same charges, faul Henkel de=-
fended the gospel's integrity.

116y, Loy, "The Joint Synod of Ohio," in The Distinciive
Doctrines and Usages of the General Bodies of the Evangelical
Lutheran Church in the © United States (Third e editions
Philadelohia: Lutheran Publication Society, 1902), pp. 5-6,
characterizes the Ohio pastors! high regard for the Con-
fessions of the church, although the symbollcal books
were not formally declared until 1847,

an nit

117Richard C. Wolf, Documents of Lutheran
OJs Do 5 Ry S

America (Philadelphia: Fortress Press, 19
See also, J. L. Neve, History of the Luth
“America (Burlington, Iowa: Lutheran Li%
Pp. 259-261.

118H. E, Jacobs, p. 313, e

an Chu;ch in
ary Board, 193l),

G

Y
er

1197p1d., p. 3ll.
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doctrines of Luthoranism,"lzo among the principle members
of the various synods herétofore, and Henkel as well as
others, probably interpreted the adopted constitution of
Pennsylvania as affirming the old Lutheran standard.
This appraisal would seem to fit Paul Henkel's method of
correction through instruction in the Word of God. Events

. taking place in North Carolina, however, were 5o put his

method to a test.

1201bid., p. 313. This is Jacobs! assessment of the
attitude toward the distinctive Lutheran docirines in the
period up to 1820.



CHAPTER VI

THE PERIOD OF CONTEST 1819-1820

The Theology of Paul Henkel Meets With Dissent in the
"Untimely Synod" of 1819

The fundamental problem between & theology of objecti-

Vity and one of subjectivism could not long remain un-

e

clarified or undisputed. This basic issue, which had
pProgressively sharpened in focus for the past three years,
was bound to come to a head, and it did so at the conven-
tion of the North Carolina Synod in April of 1819, The
background provided in the previous chapters forms the
basis for an understanding of what happened at Buffalo'
Creek Church, Cabarras County, North Carolina, during
the sessions of April 26 through 29, of that year. At
this synod, the principles of the theology formulated by
Paul Henkel, and @nunciated in depth by his son, David,
were to meet with open dissent.

The meeting of synod in which David Henkel was tried
for false doctrine, and then reprimanded by receiving a
reduction in ecclegiastical rank and placed on probation
is comﬁonly referred to as the "Untimely Synocd."l It re-
‘ceived this designation because it was cailed bﬁ the

President and a few other ministers living in his vicinity,

lFor the term, see F. Bente, American Lutheranism: Early
History of Amerlcan Lutheranism and The lennessee oynod
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alledgedly to resolve upon an important matter that would
bridze of no delay, namely, to decide upon North Carolina’'s
bParticipation in the meeting of the Pennsylvania Synod, :
In which a discussion was to be presented toward proposing
8 general union of all Lutheran synods in America.2 On the
basis of what is going on behind the scenses, the leaders

wers probably in haste to convene the synod.3 The censure

(St. Louis: Concordis Publishing House, 1919), I, 122,

2The meeting in Baltimore, Trinity week, 1819, was
Simply their annual regular meeting "where the question was
to be discussed as to the propriety of organizing a
General Synod," see G. D. Bernheim, History of the German
Sebtlements and of the Lutheran Church in North &nd Sout
Carolina (Philadelphia: The Lutheran Book Store, 1672),
P. LL38. Schober was the only delegate outside the Minis-
terium of Pennsylvania present. He took a vigorous parst.,

3Schober and Dr. Quitmenn of New York were the only
ocnes mentloned as directing correspondence to the Minis-
terium advocating "The desire for a closer union . . . .
See Documentery History of the Evangelical Lutheran
Ministerium of Penngvlvania and Adjscent States. Proceedings
of the annual conventions from 17h8 5o 1821 (Philadeiphia:
Board of Publication of the General Council of the
Evengelical Lutheran Church in North America, 1898), see
the convention proceedings of 1819, pp. 52L-5L0, Considering
the fact that the idea of a closer union had been a matter
-0f correspondence between the Synods of North Carolina
and Pennsylvania since 1811, the urgency question seeus
false, See P, W. B, Peschau, Minutes of the Fvangelical
Lutheran Synod of North Carolina: From 1803-18256, Twenbty-
Threse Conventions. Translated from the German Protocol
(Newberry, Se C.: Aull and Houseal, Printers, 189L), p. 15,
The matter that the tentative constitution for the organization
of a General Synod EPlanentwurf was to be drawn up by
the above mentioned special cormittee and then was adopted
at the Baltimore session bears the marks of undue haste,
and suggests that the matter itself, and its contents werse
pretty much cut and dried beforehand, see Documentary X
History cited above, passim. Ferw intimatesS Gthat & probable
reason for the haste may have been the fear that the
present synods themselves were on the verge of disruption
into smaller district bodies. The movement toward union

1
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and demotion of David Henkel was also a big item at this
called convention, especially in view of the fact that ne,
along with Daniel Moser, was promised by resolution of
the last synod to be ordained on Trinity, 1819. There is
reason to believe that the synod was also called in order
to forestall David's ordination and bring him to trial"
for false doctrine.u The manner in which the synod was
called, the way in which it was conducted, and the fack
that many members either were notified too late, or not
notified at all, plus the fact that the synodical leaders
failed to heed a written admonition from Philipo Henkel
asking synod to forego the called meeting and meet at

the fixed time on Trinity, all suggest an arbitrary

was "a way out" of the threatening disruption . . . "
Vergilius Ferm, The Crisis in American Lutheran Theology:

A Study of the Issue Between American Lutheranism and 01d
Lutheranism (New York, London: The Century Co., 1927),

P. 35, see the whole of Chapter II. Schober and the leaders
of Pennsylvania, as the principal architects of the plan,
seem arbitrary in the manner in which they ushered it through
both their respective synods. See Peschau, p. U6, for the
way in which the North Carolina dealt with the "Plan" in
1320, See alsoc, F. Bente, I, 126, for a letter from Schober
to the Pennsylvania Synod, which suggests a pre-determination
about the approval of the "Plan."

hJacob L. Morgan, Bachman S. Brown, Jr., and John
Hall, eds., History of the ILutheran Church in North Carolina
1803-1953 (Pubiished by the Authority of the United
Lvangelical Lutheran Synod of North Carolina, n.p., n.d.),
P. L7, for the evidence that synod in 1817 "had orovided
for the ordination of David Henkel and other candidates
on Trinity Sunday, 1819," Socrates Henkel, History of the
Zvangelical Lutheran Tennessee Synod (New Market, Va.::
Henkel and Co., Printers and Publishers, 1890), op. 17-18,
devotes a lengthy discussion to David's ordination. Synod
leaders said David's ordination was not set as to date and
time. S. Henkel speaks of an episode regarding the "little
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the principal leaders of

s

edministration on the part o
the North Carolina S;rnod.5
Mores important, however, than the legal and adminis-
trative confusion surrounding the constitutionality of the
"untimely synod" were the doctrinal disputes that were now,
bresumably for the first time, waged publicly on the floor

of synod in connection with David Henkel's trial., These

Plece of blank paper pasted over the word Trinity," which
had been pasted over the word after the book Luther

in which the resolution was contained had bcen printed,
but before it had been distributed. Strangely enough,
Peschau in his Minutes [of 181erecords the resolution to
ordain Moser, but does not mention Henkel, P. 33. Peschau's
Minutes [the present writer does not have access to the
German minutes] indicate that Trinity Sunday was the set
time for the ordinations. On the subject of David's trial
as a reason for the called synod, see infra, p. 155,

- 5Peschau, pp. 35-441. Peschau varies somewhat from the
printed German minutes, which are entitled, Kurze Nachrichsen
von den Verrichtungen des Deutsch und Englishen Lutherischen
Synods, 1IUr Nord=Carolina und angrénzenden Staaten, genalten
an der Buffaloe-Creek=Kirche, den 25. April 1819
(Baltimore, Schiffer und Maund, 1819), 23 pages.

Concerning the calling of synod, Peschau states that
the mombers of synod "living farthest away received notice
of it," p. 36. This is not contained in the German minutes.
The Henkels maintained that the time of notification was
too short, and that some knew nothing of the meeting until
1t was over, see Socrates Henkel, p. 16, see also David
Henkel, Carolinian Iferald of Liberty, Religious and Political
(Salisbury, N. C.: Printed by Krider and Bingham, 1021),
P. 39. The Henkels further contested the constitutionality
of the called meeting because the time was firmly fixed
and synod had authorized no one to call a specizal meeting
in which regular synodical business was to be transacted,
see Carolinian Herald, p. 28. In point of fact, the synod
legalized the president's action on the called meeting of
April, post facto., see the resolution in Peschau, p. 36;
the German, p. 5, item 2; and David Eenkel's remarks, p. 28.
Regarding the admonition from Philip Henkel asking -
synod to meet according to rule, 'The letters were received <
and read in April,tj see Carolinian Herald, p. 28, but the
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disputed points centered in the charges of false doctrine

and conduct made against David. The specific charges

rn
(O]

mentioned in the Minutes are the following: that Devid had
excommunicated one of his members improperly; that he
taught the Roman Catholic doctrine of transubstantiation;
that he had the full right to forgive sina; and that he had

disturbed the fraternal peace of the church by offend ing

C“”mah minutes do not contein a reference to them, and
esch'u is unclear, p. 35. Peschau states that "Paul
Henkel promised to come, ut did not come,” p. 35.

Re¢crcnce to Paulls absence is not given in the German

n1nuuos, whether excused or unexcused, though he is

Ge;egaued certain duties by the Synoa. L° A, Fox, "Origin

and Tarly History of the Tennessce Synod," The Lutheran

Oua“*orlv XIX (Januery 1889), 50, suggests that since

‘aul Honkel was pronouncedly againg the General Synod
before the April 1019 weeting, therefore, neither he nor

Philip attended.

The question of the synod's view of this called
meeting, whether or not 1%t was to be considered the regular
meeting of 1819 is important. Peschau elaborates beyond
what the German minutes say, "Synod unanimously, without
an opposing word allowed and sanctioned this Synod, as
the Synod of 1819," p. 36. Whether he got this additional
clarif lCatlon from "Synod's Record Book" which is an
addition to the publ*shed Minuftes, as he claims in his
Preface, or whether he is edlting and 1ntern*et1ng, is o
matter the docum nts themselves would have to determine.
The Gsrman minutes say simply, 'thls Synod unanimously
approved of our present meeting," vso genehmigte dieser
Synodus elnmtthlg die jetzige Ve*sammlung desse’beni,

P. 5, and so.Bernheim, p. 437, translates it. That &he

synod did not interpret it other than a called meeting is

borne out by the item that follows, which empowers the
president with the consent of two or three ministers to

act on an interim basis of a called synod until "the

succeeding meeting of the Synod," Bernheim, p. 1137, and

German minutes, p. 5. This would justify the Henkels in

meeting &t the regular time of synod.

Tho above poinus indicate the arbitrary and "autocratic
convening and conducting of this called synod, see Bente, I,
122, Bernheim sees no reasonable excuse for its necessity,

p. 438,

n
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Christian brethren emong the Presbyterians and Reformed.

5

The German Minutes add that he taught, "whoever is baptized

and goes to the Lord!s Supper needs nothing more for
salvation," and "that he held other doctrines, which could
lead to superstition , . . ."! Synod found insufficient
proof that Devid taught the doctrines thus stated, and he
denied that he ever taught as charged, "because they are

not the doctrines of the Lutheran Church."d David maine-
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tained that the charge of f
hiwm, "arose only through misunderstand ing,"9 and he de-
clared that he would never teach such doctrines. He
further promised that he would conduct himself in a
brotherly manner toward other Christian denominations,
and reconciled himself with Mr. Hoyle, who together with

several Presbyterian preachers had preferred the charges

against him,10

6Peschau, po. 38-39.

TXurze Nachrichten von den Verrichtungen...Lutheris-
-chen Synods, fur mord=carolina, den 25, April, 1319,
p. 1L. German: 'dass wer getauft ist und zum Abendmahl
gehe, welter nichts brauche zur Seligkeit,”" and "dass er
andre Lehren fithre, welche zum Aberglauben leiten=--."

8Ib1d., p. 11. German "dieweil sie nicht Lehren
der Lutherischen Kirche sind==."

c)Il:wid.,, PRt German:" "und nur aus Missverstand
ihm nachgesagt werde . « « o

107, w. ®. Peschau, pp. 38-39. Peschau also gives the
information that David "expressed himself as satisfied"
with the reduction to the rank of catechist, and being
placed on one year's probation, reducable to six months

for good behavior. This information is not contained in
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It must not be assumed, however, that the trial was
held and David adoptcd the psssive role of the accused.
Henlkel, rather, carried his arguments and his defense
back to his opponents and debated with them on the cone-
troverted matters.

During the time that David was supposedly on &trial,
"he could not but talic of Lutheran doctrine."tl There
had been a paper read on the person and nature of Christ,
which undoubtedly David gave, as Schober and Storch both
denied its contents on the cmnipresence of the human nature
of Christ.12 Storch had said in response to this paper:

one hundred Bibles would not convince him

that the manhood of Christ was taken up into

the Godhead and therefore Ch{ist was invested
with all divine perfections.l>

the Germen Minutes, see pp. 10-11l., nor do they contaein
the furiner iniormation that Peschau adds from "Synod's
Record Book," [or the Protocol], about "other grave
violations EVarbrechen, i.e., crimes] proven sgainst him,"
Peschau, p. 39. Wazs "Synod's Record Book," compiled by

Schober and Storch?

(An address delivered at its Centennial Celebration in
Lincolnton, N. C., October 1L, 1920), p. 9.

11L. A, Pox, The Origin of the Tennessee Synod
»  Urig ynod,

12pnis paper is mentioned in the German Minutes of
the first Conference of the Tennessee Synod, titled:
Kurze Nachricht von den Verrichtungen der ersten Conferenz
der Deutschen, Evangelisch [utherischen Prediger, gehalten
in dem Staate Tennessee, den l{ten Julius, 1820 (Neu=
Market: S, Henkel's Druckerei, 1821), p. 20, section IV.,

and is cited in Bente, I, 123.

13quoted in Fox, "The Origin of the Tennessee Synod,"
P. 9. Fox says Storch's remerk was made in a private
conversation with David Henkel at the April meeting.
David Henkel in his Carolinian Herald of Liberty, p. U4l,
says, Z?torcgj "Seclared tnat ne could not believe what
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This paper witnesses to the fact that David defended the
doctrine of ubiquity before the synod. His concern evidently
was to protect the sacrament of the Lord!'s Supper from
the superficial view of being a mere momorial of an absent
Lord, who was localized in heaven, and consequently not
pPresent on earth in real communion with Eis people.
David's defense of the ubiquity of Christ was soteriologically
based, and was directly related to the sacraments and faith.ll
is opponents, however, failed torundarstand him, and
rnisconstrued his teaching as herstical, because they could
not grasp, or did not believe Lutheran doctrine. This is
made clear in their interpretation of his teachings:
Mr. Hoyle's letter prefering charges said;

rLav=d held and taught some doctrines which I

cons 1dcrcd dangerous, such as that the new birt

of which our Savior spoke to Nicodemus was water

baptism would produce our salvation if we would

only believe in it, that the Holy Ghost would

accompany water baptism, that the Presbyterians
were Infidels, as they deny eating the real body

was read there . « ."'; but whether he made his remark on
the floor of synod, or in private, David says, "several of
them well knew it," and Storch was not to his knowledge
ever censured for denying the doctrine,

1uFor the soteriological importance which David Henkel
saw in the doctrine of ubiquity, and the union of the two
natures in Christ, see his, David Henkel rwﬂlnst the Uni-
Ltarians: A Treatise on The Person and Incarnation of Jesus
Chflaﬁ, in which some of the principal arguments of " the
Unitarians are examined (Published by Owacr of the Evangelical
Lutheran Tennessee Synod; New Market: S. Henkel's Printing
Office, 1830), pp. 96-103 are especlally aoprovo to the
above controversy. Henkel concludes this pook with the
confession that only this God=-man, our brother, can save

us, pp. 118-119.
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of Christ and drinking his real blood in the
Lord's Supper and all who did this were Lﬁ;;dels.l5

-

A Rev., James Hall, a Prosbyterian minister, had written in

his letter:

The doctrine maintained by Mr. Henkel savored
more of Roman Catholic doctrine than anything

I had ever before known of the celebrated Luther.
Prom eve ry view I could take of his_doctrine the
tenor of it was transubstantiation.l®

David responded to the contents of these letters in a

conciliatory way, while still defending the truth: He

answereds
It is readily admitted that since the sscrament
wasinstituted we must eat and drink Christ in

two ways: First with bread and wine with the
wouth, and secondly, with our souls by faith, and
that the eating with our mouth is to assist our
sOul, hence a person who eats and drinks with the
soul as well as with the mouth has eternal life.lT
In his defense of the Lutheran view of the sacrament, Henkel

" and the "menhood"

used the traditional terms, "corporeal,
of Christ, in order to conveys Christ's resl presence in
the Lord's Supper. He further defended the truth, as
witnessed in his answer above, against the old charge
that "whosoever is baptized and partakes of the Supper

wants no other and further repentance."18

15Quoted in Fox, "The Origin and Zarly History of the
Tennessee Synod," p. 52.

167hid., p. 52

-

17Quoted in Fox, The Origin of the Tennesses Synod,
p. 9. )

18guoted from Schober'!s letter to David, October 20, 1818,
cited in Bente, I, 129. Note the close similarity between
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The documentary evidence used against David Henkel

-

ir. Hoyle

(3

of

(]

at the trial were the above cited letter
and Rev., Ha—ll.l9 It would appear on the surface that Mr.
Heyle was David's chief opponent, whercas in fact it was
Schober, who with all the proficiency of his experience

&% law had faithfully done his homework in preparation for
his trial. "It was a trial for heresy as much as for
conduct, for perversity of doctrine as for perjury."ao
A few yecars previous, David Henkel had been cited in a
court case for perjury, but it was proven unfounded,t
This matter was introduced, along with the above letters,
which Schober had recelved sometima before, and had now
submitted as evidence against him.22 It had been Schober
who arranged to have President Storch change the meeting
from May to April, and it had been "arranged to hear

complaints against David Henkel."23 Later, after the

the phrascology of this letter, and the wor dine in the
German Minutes of this convention, supra, p.i5l, n. 7.

19Fox, The Origin of the Tenunessee Svnoa, 3y Hig

Py A ——

mentions thau David Henkel's doctrinal diirerences with Mr,

Hoyle had been going on since 1815, and with Rev. Hall
since 1817. The letter of Rev. Hall's was in Schober's

possession since 1818.
20Ibid., po SO

2lpox, "The Origin and Early History of the Tennessee
Synod," pp. !4-9‘533 ;

223:1)10.., Dpo ]-l-() 5 2
Tennessee Synod, DP. h-E

end Fox, The Orisin of the

23Ibid.; p. 5. This is Fox's judgmenti.
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schism had occurred within the North Carclina Synod,
Schoboer himself intimated in his book called Reviecw that it
had been a trial for hcresy.zu
Smoldering in the background of the April meeting was
an older incident between Schober and David Henkel, %he
wound of which had perhaps not healed. It was the incident

over the Book of Concord, which occurred sometime between

Q 39 0 Ty 1 s o TR . -
1815 and 1818. Schober hed charged David with incorrectly

' - o N - - - 3
translating from the Latin Book of Concord, and conse-

Guently teaching false doctrine on the basis of it. David
happened to discover a German edition of the Bcok of
Concord in the house of a member, while on a preaching
tour., He was, therefore, enabled to show that his transla-
tion and interpretation of Lutheran doctrine was correct,
and upon convincing the church council whe could read
German, that he had been right, the council demanded of:
their pastor, Schober, that he submit, asking him:

We want to know whether you intend to preach

according to this bock, in the future. The min-

ister hesitated and evaded, but being pressed, he

raised the book up and brought it down on the table,

saying, From this day henceforth, I will not; it

is nothing but a controversial book. The elder

e « « then raised the book up, and brought it down

on the table, saying, From this day henceforth, you
won'!t be our preacher.

2LThida., pp. 5. See page 7 for the identification
of this book as the Review.

25g0crates Henkel, p. 1lli. See also, Alvin Kohlmann,
"The Tennessee Synod--It's History and Church Polity"
(Unpublished Master's of Sacred Theology Thesis, St.
Louis, 1958), pp. 42-l43, who identifies the minister as Schober.
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Now 1% had been Schober's day in court. "David Henkel
without an attorney, without even the presence of his

father or brother, without the opportunity to offer

counver evidence /although he defended himself by debaté?
S -

el -

i \ [ et 2 -

+ + « 'had beenj prosecuted by an experienced lawyer ."26
e ==

Schober felt that he had won a victory and had brought

<

David to a retraction of his alledged false teachings,

-~

for he wrote later in a summary of the trial in his own
favor, that

Upon such facts he fJav1qi was made cnly a catechist z
and sent back to work branded as a suspicious
character.  « o He said Henkel on tne trial

retracted his heresy and declared he had never

preached such doctrines and never uoulu.2

The truth was that David had denied teaching the misconceptions
with which he was falsely accused, but not the doctrines
themselves, and synod by its own declaration that the

charges lacked sufficient evidence virtually acguitsed him.28

-~

26Fox, The Origin of the Tennessee Synod, p. S

esibid., p. 5. Fox says, "Henkel did not retract.
He denied having preached transubstantiation and the
power to forgive sins, but Schober did not know enough
about theoloay to undero sand Ghe difference between
the things charged and the real facts.” This, however,
is doubtful, for Schober's ability to define fterms and
think clearly are adequately demonstrated in his book Luther
and his book Review., See S. S. Schmucker, The American
Lutheran Church, Historically, Doctrinally, snd Practically
Delin Lineated, in Several Occasional Discourses (Fifth edition;
Phlladeiphia E. W. Miller, Ranstead rlace, 1852), pPDe
215-216, for selections from the Review. Closer to the
truth is the fact that Luthersn and Calivinistic thought

clashed at the core.
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Another evidence of his acquiial was a letter of recommends-
tion signed by the officers of synod, which is surprising
in‘its content in view of the preceding trial:

Nomine Jesu. Thils is to certify, that Mr. David
Henkel has been examined agreeably to the order

of the Evangelical Lutheran Ministerial Assembly
of the state of North-~-Cerolina, and adjacent

tates, with respect to his knowledge of the
vangelical doctrine, and the requisite qualifi-
cations to bear the office of an evangelical
teacher; in consecucence thereof, he is here-
by authorised to preach pubicly, to catechise, and
to beptise, in the congregations of Lincoln county,
and in all other vacant congregations of the
evangelical church, wherever it may justly be
requested, until the next conference. Testlified
by us, the officers of sald conference, with the
signatures of our nemes, and the ministerial
seal affized, this 30th April, 1819.29

5
e
iH

David made.much of this letter of recommendation as a
testimony of synod's approval of him; unless it had been
given dishonestly.30 It appears to have been given, however,
for the sake of peace, in order to pacify David's congre-
gations, who were angered over the trial.3l David was not
alone in his views, even in North Carolina. On the basis

of this conciliation, David finally submitted to the synod.

29The text of the letter is given in David Henkel's,
Carolinian Herald of Liberty, pp. 23-2L. See also the
referonce to it in the Gorman Minutes, Kurze Nachrichten
von den Verrichtungen...Lutherischen Synods, Iur Nord=
Carolina, p. 1l. raul Henkel copied this letter also
into his handwritten pocket diary of 1820, along with the
afore-mentioned Schober letter to David of October 20, 1818,

see supra, p.np,‘n. 110,

3lIb1d., pp. 2-25. See also Peschau, p. 39, for the
information contained in "Synod's Record Book," but not gilven
in the German Minutes. Peschau says, "we were threatened
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Nothing definite had been achieved toward settling
the doctrinal differences at the "untimely synod! One over-
riding fact had, however, been established--the respective
theologies in coutention there were irreparably divergent
at the core. Both principle leaders in the controversy
felt they had been true to the essence of Lutheran doctrine.
Schober had entered the Lutheran Church because her "doctrine
of reconciliation through Christ [;orresponde{7 e« « o SO
eéntirely with the instructions [he haé? « o« o roeceived in
the Moravian Church," and he found "the greatest satis-
faction. + . ." in her services.’2 He evidently felt he
had been true to the defense of the doctrine of reconcilia-
tion, for his pamphlet on the "Rock Christ," which he circu-
lated profusely in North Carolina, was a presentation on
the doctrine and application of justification by faith alone.
It contained over again, such remarks as:

Go to Christ in sights of your sin and misery,

not of thy grace and holiness. Have nothing to

do with thy graces and sanctification (they will

but vell Christ) till thou hast seen Christ

first . . « « falth will have to do with none

but Christ, who is inexpressibly glorious, and
must swallow up_thy sanctification as well as

Heby TS o o o o

n
by his adherents with the consequences,

32Quotations are from the biographg of Schober in
The Evangelical Review, VIII (January 1857), LlO.

335 Choice Drop of Honey from the Rock Christ, or
A Short Word of Advice to all Saints and Sinners (London:
Printed In the Year MDCCXXXVIIL. And Reprinted by Ambrose
Henkel and Co., New Market, Shenandoah County, Virginia,
1811), p. 28. The Henkel Press had printed g59 copies .of
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Schober knew the gospel mossage, but he failed to see that
the word is always attached to an object through which i%
conveys itself, elther as proclamation or through the
sacraments. The object of fiducial faith is Christ alone,
who is_in and giving Himself through the means of grace,
This was the reality that Schober, as well as the greater
portion of the Lutheran Church of that day, failed to
recognize. The bane of the Lutheran Church's deteriorated
condition was that it had fallen victim to the sentiment
of faith trusting in faith itself.34 Through the loss of the
relationship between faith and t he visible objects of faith,
in which Christ clothes Himself, the church had relegated
Christ to the far distant heavens and the still distant
future. The Henkels realized this, and the objectivized
gospel became increasingly the center of their theology.

The orthodoxy of the one and the heterodoxy of the
other set the stage for, and was the chief cause of the

rupture that took place at Lincolnton in 1820.35

this book for Schober alone, see Elon 0. Henkel, ed.,
The Henkel Family Records (Second printing, 1926; New

Market, Va.: The Henkel Press, Inc., 1960), p. 617.

3iHenry Eyster Jacobs, A History of the Evangelical
Lutheran Chércg in the United States. —The American Chuvpch
History Series (New York: The Christian Literature Co.,
18937, p. 307, characterizes the period 1787-1817, as the
period of "Deterioration."

35Fox; "The Origin and Early History of the Tennessee
Synod," pp. 49, 53. "Mr. Schober'!'s reply Review repeatedly
refers to it E'ioct;rinej as the ground of separation, but he
declines any statement of the doctrine as held by his Synod
or any direct refutation of the arguments of Mr. Henkel."

-_—

i
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Before the end of the year 1819, Paul Henkel and his wife
traveled to North Carolina to investligate into what had taken
place.36 After ascertaining the facts, he vindicated his son,
David, and joined forces with him.37 Their theological unity
vas in evidence through their wutual work and preaching, as
well as by the changed attitude that Schober and Storch main-
tained toward their colleague of many years standing.38

Philip, near the close of the year, first conceilved of the

36& Chronological Life of Paul Henkel: From Journals,
Lefters, Finutes of Synoas, etc., selected and transiated by
William J. Finck, D.D. (New Market, Virginia: n.p., 1935-
1937). Typewritten Volume of 488 pp. with an apvendix in the
personal library of Rev. Prof. Harry Gordon Coiner, St. Louis,
P. LL7. See also Fox, The Origin of the Tennessee Synod,

PP. 8-9, Paul Henkel interviewed boards of review that con=
sisted in their totality of nimety-five men. The Paul Henkel's
-evidently had previously put the best construction on synod's
censure of Davlid, for Paul's wife wrote to Schober after the
April 1919 meetinz that Synod had done a father's part for
David. This investigative trip was t o clarify their under-
standing of the facts.

371bid., p. 8.

381bid;, p. 9, for Schober's attitude and ridicule of
Paul Henkel. See A Chronolocical Life, p. 450, for the remark
while visiting in @ home in North Carolina, "We were annoyed
here by Pastor and Mrs. Storch."

That the Henkel doctrine was in harmony is shown by the
Diary which pecords that Paul spent August 5 to October k4 with
Philip, Bell, and Zink in Tennessee. Ain important entry occurs
in Paul Henkel's journal regarding the time spent in Tennessee.
On September 20, Henkel notes: '"Today we took the initial
steps towards forming a conference in Tennessee. Tuesday and
Wednesday, 21, 22. We continued and concluded the work oI the
conference." p. U66. Henkel!'s theology is reflected in his
preaching and ministrations with Philip. One of hlis sermons
was on "The Misuse of the Word," p. L466; he shows a high
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idea of starting a new synod if matters could not be recon-

ciled at the next convention on the basis of the Augsburg

Confession,3Y

regard for the objective grace of baptism and the Lord's
Pupper. He promised to baptize a mentally disturbed alco-
holic if he would appear at the next preparatory service,

pp. L45-L4l6, and he communed a poor widow whose husband had
)éen executed some months previously for murder, p. L66.

h@nce, Paul Henkel indicates that he looks to what God will
81lve and not to the worthiness of man.

: Paul was with David from October L4 to November 8.
Slgnificantly, Henkel's entry for Sunday, October 3, 1819
states: "The next day [October L] at 10 o'clock we reached
the home of our son David. Tuesday to Thursday, rested.

On Friday Philip left." p. 477. Paul, Philip and David,
therefore were together four days. It is reasonable to

assume that they discussed the matter of the formation of a
new synod, already in September and October 1819, unless by

& conference in Tennessee nothing more was intended than a
geographical alliance for that state. The context of the
entries, however, for these months, and later developments in
the fall of 1819 in North Carolina, indicate that the Henkel's
were assessing the situation, the meaning, and the possible
conclusion of the events which had transpired at the April
synod of 1819. These factors all confirm that their theology
was in agrecement, and further raises the quegtion as to who
really conceived of the idea of a new synod. Was it really
Philip? See next footnote. Paul and David worked together

in David's congregations. Paul noted that David "conducted

a class of instruction, or a school of discussion and debate,"
P. 4li9. The Diary records no criticism of David, Philip, or
the other men of Tennessee, or thelr work, and as Paul's manner
'in his Diary during these critical years is to remain silent,
his brief remark about Storch in the light of what havpened is
an indicator of an important truth--the theology of the Henkel's
enjoys harmonious unity, and its original author was Paul Henkel.

39F. Bente, I, 237. Bente says in full, "Philip Henkel
was first to conceive the plan of organizing the Tennessee
Synod. In a letter to his brothsr, David, dated December 9,
1819, he wrote that he would do his utmost to induce Pastors
Zink and Miller to join them. "But," he added, "do not say
a word of 1t to anybody, not even to your best friend, lest
they get wind of it."



163

Paul Henkel's Theology Gains Ground

in Ohio, 1819

Meanwhile, the seeds that Paul Henkel had planted of dis-

tinctive Lutheran theologzy were bearing fruit among the Ohlo

men, and opposition to the plan of union g%lanentwurﬁl was
increasing during the year 1819.h0 The consideration and
adoption of the proposed plan by the Ohio Synod at its con=-
vention that year must not be interpreted necessafily as full
agreement, but as a fraternal gesture to study the idea.
Although the resolution to adopt the plan was not rescinded
until 1820, the opposition to it was earlier.4! Paul Henkel,

"may have been the one who first raised objections."LL2

LO0ses W. D. Allbeck, A Century of Lutherans in Ohio
(Yollow Springs, Ohio: The Antioch Press, 1966), p. 67, and
the whole discussion on Ohio and the General Synod, pp. 61-67.

hic. v, Sheatsley, History of the Evangeliceael Lutheran
Joint Synod of Ohio, p. 66, for an account of the adoption by
Ohio in 1819. That the opposition to it was earlier is con-
firmed by H. E. Jacob's narration of events and relations
between Pennsylvania and Ohio, as well as otler synods, before
1819, Ohio undoubtedly had knowledge of the correspondence
on the subject of the General Synod which Pennsylvania had
initiated in 1818, see his History of the Evangelicd Lutheran

Church, pp. 357-360.

uzAllbeck, p. 67. William Edward Eisenberg provides the
names of the pastors who were on the Ohio field already by
1612. They were all Stauch and Henkel men, and Stauch's guid-
ance was strengthened by that of Paul Henkel, see his The
Lutheran Church in Virginia 1717-1962, including An Account
of the Lutheran Church in Last lennessee (Lynchburg, Virginia:
J.P.Bell Gompany, 1967), P. 119.
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An anonymous document containing eight objections against the
plan said, among other thinzs,

The introduction of uniform hymn-books and 1itur-
cies is contrary to Art. VII of the Augsburg
Confession; the freedom and parity of the ministry
is infringed upon, since the delezates to the
General Synod will usurp their rights; an act of
incorporation will follow, and the resolutions
will be enforced by the strong arm of the law;

the Ministerium of Ohio must remain a German-
Speaking body, and in the Geﬁgral Synod, the Eng-
lish will soon prevail; etc.

The similarity between these objections and the arguments
against the General Synod offered by the Henkels suggest their

interrelationship,hh The united voice of the Henkels sounding

i L3y, =, Jacobs, pp. 358-359., The German title of the
aocument is Americanische Ansichten von dem Gottesdienst und
andern Eigenheiten der Deutschen (Philadelphia, January 1820).
Note tiie date! See F. Bente, American Lutheranism, pp. 159=-
160. Paul Henkel influenced the writing of this document.

uuHeport of the Transactions, of the Second Evangelical
Lutheran Conference: neld in Zion's Church, Sullivan County,
lTennessee, October 22, 1821, also Two Letters; aad the
Objections Against the Constitution of tne General Synod (New
Market, Virginia: S. Henkel's Printing Office, 1821), pp. 17-

20. The footnote begiming on page 17 contalns the information
that the authors of the anonymous document were Revs. Leist,
Steck, Scheid, Kaemmerer, and Andrew Henkel of Ohio,

The same anonymous document had been contained in the
Verrichtungen der ersten Conferenz . . . in dem Staate Tennessee,
of 1820, pp. 60-68, under the German title Bedenklichen Ursachen.

The Carolinian Herald of Liberty, p. 45, is mentioned by
the clerk of the committee that drew up the Objections as an
addition in ¥nglish to the German Bedenklichen Ursachen.

A perusal of the three documents (Bedanklichen . . . 1S the
same as the Americanische Ansichten) will reveal that their
basic argument against the General Synod is that it sets
aside the Augsburg Confession and opens the door for a
hierarchial principle.
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forth from Ohio, Tennessee, and North Carolina was calling the
cnurch to return to Luther andllive by the Augsburg Confession.us
Whereas, up until thié time, this call had been confined to
the individual efforts of the various Henkel men laboring in
their respective fields, the time was guickly approaching
when their united testimony would be converted into uaited
&ction., Down through the years their witness molded by Paul
Henkel had heen given, sometimes weak, at other times strong,
a8t no times silent. The events of 1819 had crystalized their
theological stance, and prepared the way for the jolnt response
which the Henkels were to give in answer to the deteriorated
condition of the church.

The circumstances which had now developed in North Caro-
lira were to make the synodical convention of 1820 the foecal

polnt of the contest between their awakened confessional

LI'SIbid., p. 19, the footnote; where David Henkel gives a
brief account of the history of the Lutheran Church in America,.
sayinz that as the synods established themselves "their standard
of unity was far more noble and exalted: iﬁhan that of the
"General Constitution"] and pure scriptural doctrines of the
Augsburg Confession of faith, was their meridian sun, they viewed
with united eyes. . . ." This view of the historical develop-
ment of the synods helps to explain the reason why, perhaps,
Paul Henkel, and the other Ohio men, did not write the Auzs-
burg Confession intc the constitution of the Ohio Synod in 1818.

See also M. Loy, "The Joint Synod of Ohio," in The Dis-
tinctive Doctrines and Usages of the General Bodies of the
bvangelical Lutheran Church in the United States (PhiTadelphia:
Lutheran Publicatlon Society, third edition, 1902), pp. 5=6.

In other words, since the doctrines of the Confessions were
accepted and asreed upon by the Ohio men, they assumed adher-
ance to them without a formal subscription.
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Lutheranism and a Lﬁtheranism wnich had .succumbed to the
SPirit of raticnalism and pietism. The Henkel conviction
which was to meet any ensuing eventuality of that convention
Was early summarized in a letter from Philip to David, dated
March 1l, 1820:
If I am spared, I shall attend synod. . . . If the

0ld ministers will not act agreeably to the Augﬁ urg
Confession, we will erect a synod in Tennessee.

The Theology of Paul Henkel is Rejected at
the Synod of Strife, 1820

In May, Paul Henkel and his wife journeyed to North Caro-
lina to attead the synod which was to convene on May 28,
Trinity Sunday, 1820.47  one could say, in actuality two
Synocds met to determine who had the lezal right to the official
title of the North Carolina Synod. By meeting on the fixed
day for synod the previdus year,according to the constitution,
the party that met at the constituted time had the legal

" Tight o the olaim of beirg the North Garolina Synods CHieHS

héQuoted in F. Bente, American Lutheranism, I, pp. 152, 237.

4?5 Chronological Life, o. 452. There are no diary entries
for the year 1820, and the compiler acquired his materials from
other sources, see p. L51. '

48pavia Henkel, Carolinian Herald of Liberty, pp. 20-41,
passim. David understood by thelr breach of the constitution,
which he cited against them from Luther (which was synod's
official handbook), p. 153, article 2, page 156, article 13
(David Henkel, Carolinian, p. 22) that the opponents had deprived




167

assumed power, however, was matched against their claim to
constitutionality, and on the basis of the principle of
majority rule, the opposing partywas to defend their right
to be acknowledged as the North Carolina Synod.uq

On the surface, the approaching synod, which gained for
itself the ignominius label of being the "Synod of Strife,"50
would appear to have been debated on the “ques;ion of parlia-
mentary.law."sl The constitutionality question was actually;
however, on its deepest side, the old plaguing question of
doctrine. The upholding of the constitution on the one hand,
would show whether the synod meant to take its confession
of faith seriously, while on the other;‘if it would not
ablde by the constitution, 2s the Henkels suspected, the op-

posing partywould stand exposed as not regarding the Augsburg

themselvas of being the "regular" synod, p. 39. By meeting

at the fixed tims, David had legalized the transactions of the
timely synod of 1819, and declared illegal those of the "un-
timely synod." Thus his ordination stood on constitutional
grounds, The most singular evidence that synod was to have
metezain after April at the regular time was the presence on

Trinity of Daniel Moserl, p. 20, 25.

ugIbid., p. 2l. The autocratic manner in which the con=
stitutional party was treated is evidenced by the reply of
President Storch to the request for him 'to open synod on Trinity,
1819: "I am indisposed; and if I were not indisposed, I
would not attend; for conference is over, asnd there 1ls none

now depending."
5OF. Bente, American Lutheranism, I, p. 1l23.

51Fox, The Origin of tha Tennesseg Synod, -p. S.
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Confession (which was constitutionally affirmed) as the
standard of the synod.52 The old doctrinal gquestion which.
the Henkels were to address to the Lutheran Church in
America throush this cdntest in North Carolina was: would
the church acknowledge the Augsburg Confession and the d oc=
trines ;t contains as the foundation of her faith and life,
or would she capitulate to the‘wavering foundation of the
human spirit expreésing.itself through majority opinion?53

Paul Henkelts long-standing concern for the church's return

to her objective ground of faith, now of twenty-three year'ts

_ °?David Henkel, in his Carolinian Herald of Liberty, p. 30,
intimates that both sides knew that the question of constitution-
ﬁlity was zolns to be brought up when synod met again in 1820,
Why did they deny the constitution? They well knew that they
had violated i1t in 1819; that we were about to bring them to
an account for it; that, agreeably to it, their transactions in
April {1819] would be declared void." He further shows by his
argumentation that the question was the authority of the Augsburg
Confession: "The constitution, inasmuch as it makes the
Augsburg Confession of faith the point of union, is expressly
against said plan of the General Synod," p. 29, and passim.

S3Ibic1., p. 39. Henkel says, "The very intention of a-
constitution is, to be a check upon the majority; otherwise,
if the ma jority could act as they list, a constitution would
be useless, as the majority would then be the comstitution.”
That the Henkels, through the contest which had focused itself
in North Carolina, actually understood this local problem as
the embodiment of the doctrinal problem facirn; the American
Lutheran Church as a whole, is evident from the fact that
David addresses his Carolinian Herald to the "Lutherans of
North America, p. 3. Over against the rule of a general
assembly expressing its unity, and governing its wember through
majority opinion, Henkel calls American Lutheranism to recog-
nize that it already had afoundation which provided threse
things: "The Lutherans already have a standard: the Augsburg
Confession of faith, which is considered scriptural," p. 5.
The historical question is, did the Lutheran Church in fmerica
at this tim really have this foundation, since the confessional
base had been omitted in the written constitutions of all the
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dl:tr-eattion,SLL was to meet its day of decision. This is why
the Henkel stance over against the General Synod and their
doctrinal debates with the leaders of the North Carolina
Synod must be viewed as an expression of thelir more basic
c¢oncern for the truth by which the church lives. It is
misleading, therefore, to interpret, either the division
which occurred at Lincolnton, or the organiza%ion of the
Tennessee Synod, as a piece of rising sectional consciousness
created by the awékened spirit of frontier independence in
the sphere of religion.55 That thers was a political dimens-
ion to the rationale underlying the cause cannot seriously
be questioned, however, the political reasoning and the

Interpenetration, the interaction, and the interelationship of

Synods existing at that time? The answer would have to be
decided upon the basis of intention. The Henkels answer the
Question affirmatively on the basis of the fact that the
Synods never rescinded the old doctrinal base by a conscious
act., S. S. Schmucker represents the negative answer, for he
Interpreted the history of the gradual departure from the
Stricter confessional subscription of the fathers down to the
progressively non-committal stance of their children as an
act of deliberate intention, see his The American Lutheran
Church, Discourse V, Chapter II,

5u]?au.l'j. Henkel first introduced the motion of printing
the Augsburg Confession to the Special Conference of Virginia
in 1797. See A Cnronological Life, p. 32.

55Roiy H. Johnson, "The Lutheran Church and the Western
Frontier," p, 246 and passim. Johnson leaves the impression
thaet frontier conditions were a major contributing factor

in the conservatism of western Lutheranism. See also W. D,

Allbeck, A Century of Lutherans in Ohio, pp. 53, 57-67, for

a similar view,
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Political-reliszious ideas wust be clearly distinguished.56
The basic cause, and the motivating principle was that of
right doctrine. The Henkel reaction which manifested itself
in the distinctive Lutheran character of Ohio, in their
opposition to the General Synod, their firm stand for the
constitution of the North Carolima Synod, and their disa-
greements with the leaders in North Carolina, was their final
answer to the old lingering spirit of doctriml compromise
and rationalization.57

It was regrettable that Schober, above all others, repre-
seénted this spirit, and became ome of the principle antagonists
in Fhe contest. The personalities involved on both sides,
however, should not be allowedto diminish the fact that the
central issue was over truth, aﬁd right belief. The immediate
protagonists were t he chamnels through which the doctrimnal
issue would resolve itself. Doctrine was the drama, the
men composing both barties in fhe North Carolina Synod were

the actoré, the culminating events over the years were the stage.

56David Henkel had written (in 1823) to Pastor -Markert and
other pastors in Ohio, "This [general Synod] looks like Feder-
alists!' work, yea, like monarchy itself. A few to govern a
whole free, independent community is t oo much to swallow. But it
1s evident that Federalists are at the head of the matter, "
quoted in Allbeck, p. 6lj. See also David Henkel, Carolinian

Herald, pp. 18-20.

57Ferm, commentinz on the reason for the formation of the
Tennessee Synod, says: "This event may be t aken as the first or-
ganized effort to brin: the Lutheran Church back to a confessional
consciousness since the days of the Patriarch. . . ." Vergilius
Ferm, The Crisis in American Lutheran Theology, p. 6l.
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The above discussion provides the necessary background
for interpreting the meaning of what happened at the synod
of 1820,

It was evident before hand that it would be a very
serious meeting, and the members came with anxious
hearts. . . . No one could forecast f{the turn of
events] . . . . Mra Storck EStorcﬁ] was willing to
blot out the past, all forgive and be forgiven.,

Shober fSchobeqj wasw illing for that 1f nothing else
could be gotten, but he was ready to fight. . . .
&ﬂavid Henke%j was going to bring the charge of Lutheran
heresy against Schober and Storck. This was the crux
of the whole matter. When tggt was denied the division
5 B [would bqj inevitable.

It is difficult to reconstruct from the varying accounts just
what did haopen. Trinity Sunday went by without an overt
incident. Storch preached iIn German and Bell in English,

the Lord's Suoper was celebrated, and the synod was dis-
missed to meet the following day at 9:00 A.M., for the
transaction of business. 59 Early Monday morning, the Henkels

60y

"took possession of the Church, and "refused admission

to the rest.®l" "After some parliamenterring, written and

verbal, both parties entered the church,“ég and the long,

58Fox, The Origin of the Tennessee Synod, p. 6.
59 :
60

Peschau, b. L4l.

Weploly 90 kg
61F. Bente, American Lutheranism, I, p. 123.

621b1d., pp. 123-12l.
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heated discussion got down to the doctrinal issues involved.

the validity of David Henkel's ordination was
denied. Henkel proposed to be tried by the
Confessions of the Lutheran Church and the
Constitution of Synod, and if found wrong he
would submit., On the other hand hoe demanded

that the actions of Shober and others be tried

by the same rule., This Shober refused and
demanded the subgission of Henkel to the decision
of the majority.

Against this demand, and in opposition to the superior atti-
tude exhibited by Schober, David Henkel responded in a
graphic manner as recorded by L. A. Fox, one of the bio-
graphers of this memorable day:

Ebavidj stood up as a sudden revelation alilke to
his friends and his e¢nemies, and perhaps to himself.

« « He defended his cause with a force of argument
that was irresistible even by the old lawyer with
all his experience in the courts. He was invincible
alike in attack and defense., Instead of a suppliant
begging for mercy and claiming the gracious privilege
of remaining even a suspected man in the Synod as they
expoected, he arraigned the court convened to try him.
He convicted it of violating its own fundamental prin=-
ciples. The flood of evidence he turned upon it made
the president and secretary in their despair deny
that the Synod had a constitution %Rd then in their
helplessness retract their denial.

"David Henkel demanded three things: that they admit they had
a constitution; that they try him by 1t; and also that they
themselves be tried for heresy. They did the first; they

were willing to do the second, but preferred not; the third

63(\uoted in B. D. Wessinger, The Work of the Pioneers
of the Temmessee Synod, [An Address Delivered at its Centennial
Celebration by its rresident, Rev. B, D, Wessinéer in
Lincolnton, N, C., October 1L, 19203, DLt

6uIbid., pp. 15-16, See also Socrates Henkel, pp. 20-
23, for a descriptive account of this day's events.

65Fox, The Origin of the Tennessee Synod, p. 6.
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was contemptuously rejected."65 The third point was essential
(while the others were technical) and brought forth the
doctrinal debate.b®

The debated doctrines were baptism, the Lord's Supper,
Creedal subscription, unionism, regeneration, conversion,
and predestination, involving also thelr subsidiary rami-
fications.67

Representative theological statements of the North
Carolina Synod regarding their view of baptismal regener-
ation were given in answer to questions raised by the
bethodist observer, Rev. James Hill.

We do not say that all who are baptizedu&th water

are regenerated and convertedto God, so that they

are s aved without th? operation of the goly gpirit,

or in other words, without faith in Christ.
The Henkels respondedto this by warning against the errors of
the enthusiasts, "that conversion and regeneration waseffected
by anxious shrieking, uhited prayer, and the exertion of all
the powers of the body and soul,"69 to "move the Holy Spirit,

or even -to force Him, to finish the work of regeneration."7o

6 Th1d., p. 6.

67as 11isted in Bente, I, pp. 125-128, and his whole dis=-
cussion of the Tennessee Synod, p. 1U8, oassim. Bente cites
from the original German Reports,: Verrichtungender ersten
Conferenz, which he footnotes accordinz to an older methodology,
for example, (Tenn. Report, 1820, 27), etc. The present writer
has compared Bente with the original.

'68Quoted in Bente,I, p. 127. See also Peschau, p. AS, for
reference to this letter.

69Bente, I, p. 128.
T01p14., p. 209.
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This method, according to the Henkels, was basically "to
proach the law and its curse."71 The Henkels regarded this
88 fthe destruction of the gospel, and the nullification of
8ll certainty for faith. They saild, rather, "we are not to
seok salvation in any work which we ourselves can create or
perform, no matter whatever its nature may be, but only
through faith on the Lord and Savior Christ. . . 72 paitn
1tself is a bestowed gift through baptism and is in itselfl
regeneration, conferring the grace of Christ on man, while
man 1s a passive receplent. Baptism is so intimately the’
means of regeneration that they must be held together in an
indissoluble bond, so that whoever 1s baptized is also
regenerated. The Henkels said: .

[?hrist:y. « « alone has done everything for us,

and through the grace which He bestows and confers

on us in Holy Baptism, whereby we are regenerated.

« « « the washing and cleansing from sin is effected

alone through Baptism, and that by falth alone such

grace is appropriated. « « o JThug] whoever 1s

baptized and has true faith in Christ, is in neec}3

of nothing else in order to die a blessed death,

Their opponents held a spiritual view of the Lord's
Supper. In answer to the query of Mr., Hill, whether his
understanding, that for thirteen years the North Carolina

Synod taught the bodily presence was incorrect, they

testifled:

71_I_bi_d_03 Pe 209,

"2Ibid., p. 210.

73Ib14., pp. 210-211. The quotation is a compilation
pemoi e (N ) L ®
of statements from these pagese

B ]
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/e do not believe and teach that the body and blood

of our Lord Jesus Christ are bodily received with

the breadand wine in tne Holy Supper, but that the

true believer receivesad enjoys it spiritually

together with all saving zifts 05 His sufferirg and

death, by faith in Jesus Christ. b
David Henkel understood the consequences of their explanation
88 a denial of the real presence. He said, "They admit no
other partaking then aspiritual one by faith,"75 hence, their
View obliterates the fact that the body and blood are really
present a ndedministered "corporeally," and the communicant,
whether believer or unbeliever,"receives nothing but bread
and wine."7® Henkel maintained, "If the body and blood of
Christ are at all received, they wust be received corporeally;
because there can be mo body unless it be a body."!! He then

compared the view of the North Carolina Synod with that of
Luther, showing that Luther taught the real bodily presence
of the body and blood in the bread and wine. David guotes
n

Luther's realistic statement, @:hey are fanatics and sacra-

mentariansfi who will not believe that the Lord's bread in the

"Lord's supper is his real (humen) body, whom the wicked, or

Th1p14., p. 127.

75Davia Henkel, Carolinian Herald, p. 32. The Carolinian
contains the major portion of David Henkel's writinzys on the

Lord's Supper.

761414., p. 32. David Henlkel acknowledges that the opponents
confessed a spiritually partakinz of the body and blood for the
believer, but his arguments indicate ‘that they conceived of ithe
spiritual presence as a mere shadow and a token of remembrance,
thus if the real body was not received then nothinr but bread and

wine were received by anyons.

77I‘oid‘.. p. 32., supra abo&é.
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Judas, receives with his mouth, as well as St. Peter, andall
saints,"78 David uses the tenth article of the Augsburg
Confession as translated in the becok Luther to prove to them
that the body and blood are "there reallﬁ present end admin-
istered, . . .19 Although David used the word corcoreal, human,
and natural, eitheras his own term or by approved citaticn,
he did not mean that this true body and blood were received
"in a gross, csrnal manner, and devoured by pieces, like the
eating of other meat, etc."eo It was, nevertheless, in full

\

reality the true natural body and blood eaten and drunk with

the mouth, yet in a manner "divinely mysterious" and "incon-

ceivable my human reason."Ol
Regarding predestination, one of the members .of North
Carolina "declared, and sought to maintain, that it was

impossible for a man to fall from the grace of God after.he

had once been truly comverted."%2 Another said, "Can I not

78Ibid., p. 35. The word human is italicized and bracketed.

79Ibid., p. 33 and footnote (b).

8oIbid., p. 33, footnote (b). In the footnote he contrasts
the trarslation of the book Luther with the original German,
sayinz, the German 1s more emphatical than Luther but not con-
tradictory. This shows that the Henkels could accept the book
Luther and interpret in a Lutheran sense, while their opponenfs
could interpret it in a Reformed. Since David could interpret the

" wording here in a Lutheran way, it is probable that Paul Henkel's

Christian Catechsm definitions were understood similarly by
the Henkels.

81Ibid., supra, above.

82Bente, I, pp. 127-128,
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be a pradestinarian E}erman: Gnadenwﬂhlerj and also a

Lutheran? For he believed that the teaching of predestin-
a%tlon could be proven from the Biblel"83 The Henkels looked
upon this idea as a false and deluding security, saying:
They [Eha opponent@j'doclare: We are born anew, and
wo know indeed that it is so, for the Spirit of
God has given testimony to our spirit. But if one
desires to learn how He had given this testimony,
whethor they had seen Him or heard Him, or in what
. manner or whereby He had given such assurance, they
appeal to their imaginations and sensations, from
which also something peculiar, like an apparition,
may come to them; but whatever this is we do not
know. One can be absolg&ely sure, however, that it
is not the Holy Spirit. 5 3
"In place of this delusionary reliance upon human experience,
the Henkels set the firm "testimonies of Holy Scripture,”
the promise of the gospel confirming to men the forgiveness
of their sins, and the certainty of their baptism.85
Unionism was also one of the chief points of discussion
- debated on that fateful Monday, and the Henkels saw unionism
8s the overriding reason that prevented the North Carolina
Synod from acknowledging their mistakes so that the breach
may not have become final, and the doctrinal disagreements

may possibly have been reconciled within the synodical frame=-

work through the course of time.

83Translated from the Verrichtungen der ersten Conferenz,
P. 25. See also Bente, I, p. 1280, where he brackets (Pres-

byterian), which is not in the original. The original does
not necessarily refer to the denomination which holds the

doctrine, but to the doctrine itself,

Bhpente, 1, 209-210.

85Ibid., pp. 207-213. The Henkel response is gleaned
from these pages.
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yet the desire [on their parﬁ] to organize the

General Synod and to bring about a union with :

8ll religious bodies, especially with the

Presbyterians, w%g so strong as to outweligh

everything else,. '
When the Henkels criticized them on this account, their
Opponents responded by reminding them that they themselves
had served all religious parties with the word and sacra-
~ Mment and thus had evidenced their own participation in,
and desire for, union with others. The Henkels admitted
this, and felt that their service had not been without
blessing to some, however, at the same time they had never
compromised the truth.

they [the Henkelé] had always taught such people

what our Church teaches, and that they had never

preached anything else in deference to them, or

to please them. Now, if any one was agreed with

our doctrine, and hence felt free to hear our

doctrine and to commune with us, we could not

hinder him. We do not regard 596 name of such
people, but what they believe.

This approach to the matter of unionism is confirmed also
by David's attitude toward his relation with the Evangelical
Reformed. He communed them on the basis of their belief and

88

not on on the basis of their person or'religious affiliation,

861vi4., p. 125,
N STIbid.’ po 216.

88Ibid., p. 216. Bente sees an inconsistency here.
The Henkels, however, were fully consistent with their
principle that faith constitutes worthiness of reception,
not outward affiliation., Bente thinks denominationally--
right belief necessarily implies right organization. The
Henkels would see this as & nullification of the faith
principle, if it were logically pursued.
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What the Henkels saw in an organizational unionism that
Sacrificed doctrinal agreement was basically a threat to the
true freedom of the Church, which in effect cast doubt upon
the certalnty of justification by faith alone. David Henkel
points this out rather stringently in his writing against
the General Synod.

If union is also to centre in a General Svnod, how,

then, can it centre in Christ only? Whosoever is

justified by Christ, is also united to him: his

soul being impressed with tils lovely image, he is

in fellowship with all saints and angels in the

universe, whether they dwell in any of the regions

here below, or in the high climes of bliss. The

union of believers, like their king, is invisible--

"their life being hid with Christ in God," it

therefore does not matter whether their hgsmn cere-

monies and modes of government harmonize.
The fear that human coercion based on obedience to human man-
dates, social pressure, the papal primciple, human tradition,
would all rise up to destroy Christian liberty, and what is
more, result in the loss of the heart of the gospel, moved
‘David to the emotional pitch of declaringy that the principle
of a general Lutheran synod, or a natiomal synod of Prot-

estants would mean "farewell thou swecet doctrine of free

Justificatiom, through the crucified. . . ."90  Consequently,

89David Henkel, Carolinian Herald, p. 7.

90Ibid., p. 8. The motif of justification runs through-
out his criticism of a general synod as the major criterion
with which he evaluates its principles.
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he sought to direct the church toward the freedom that the
AuESbng Confession guaranteed to her. Ile saw this principle
of freedom especially in the seventh article of the Confes-
sion. He maintainsd that only by adhering ,to the doctrines
of the Augsburg Confession would the church preserve her
true faith and unity.91

The doctrinal differences were not only unresolved, but
the controversy which had waged for only half a day, revealed
that the distance between them was aswide as it was 291
years long:

The rupture, then, was inevitable: the doctrinal

and spiritual gap between Shober and his compeers

on the one hand and the Henkels and their adherents

on the other hand being just as wide and insur-

mountable as SBat between Zwingli and Luther at

Marburg 1592, 7
The material principle which divided them in doctrine and in

Spirit was the principle of objectivity. This had been evi-

dent already in the beginning of the morning session when
both parties had entered the church. Schober, true to his
spirit, had argued for a settlement on the basis that:

Synod was not bound to any fixed or definite regula=

tion, accordinz t o which controversies or differences

are to be decided, but that such things are to be

decicded only according to the majorityggf votes of

~the ministers and lay-delegates. . . .
The Henkels, in adcordance with their hard-won theological

principle of letting God be God, and not subjective humanism,

contended:

9l101d., pp. 1-20, and passim.
c”2B~ante, I, 128,

93Socrates Henkel, p. 2l.
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that the doctrine of the Augsburg Confession,
which they felt certain could be nroved to be in
accord with the teachings of the Bible, ought
to be of greater consideration, than is the major-

ity of the votes of persons, who are opposed z?
the doctrines and regulations of the Church.9

The Restoration of the Augsburg Confession
to the American Lutheran Church
Two different spirits had come to the ultimate question-=-
the question of authority; man or God. Although the words
were couched in the terminology of being a true Lutheran,
of defendingz the truth over error, of being right or wrong,
of having a fixed standard over agalnst a functional one,
the issue was basically that one part viewed Christian doctrine
from t he standpoint of relativity, while ﬁhe other viewed
doctrine from the principle of absolutism, chiefly the doc-

trine of the gospel.95 Schober's relativism, which was

WU1b14., p. 21,

95The Henkels, 'however, must not be understood as oper-
ating with a kind of unitary concept of doctrime. . The circle
of their theological concerns revolveéd around the doctrines
of justifying faith, baptism, the Lord's Supper, and the word
of God as law and gospel, with justification as the center
out of which the circle evolved to include the doctrines of
Holy Scripture. An analogy would be like that of a stone being
thrown into a pool of water. Since the Aussburg Confession
and the Book of Concord witnessed to the centrality of the
gospel of justification by faith, they championed it, and
felt that thereby the age old problem of Bible interpretation
would have an interpretative gulde to keep the church centered
on the gospel. This is not to say that they were only concerned
with the doctrine of the gospel. The Henkels comnfessed in
principle all the doctrines of the Holy Scriptures, but
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also the motivating principle governing the constitution
of the General Synod, manifested itself in his personal
view of the constitulon of the North Carolina Synod:

He claimed, that it was only a kind of plan

or form, which, in the course of time, if
deemed necessary in the future, might be formed
or arranged into a rule of order, but for the
present one [needed e » o anything of

the kind,J0 [reeded] iy

The closing words exchanged between the two groups
indicate how the Henkels viewed the inner nature of their
opponents theology. The other party terminated the dis=-
' n97

cussions "To put an end to David's coarseness.,

The scene is described by Socrates Henkel:

they were mainly concerned about relating the teachings

of the Bible to its chief teaching---the gospel. See the
Basis and Regulations'" for the Tennessee Synod in Socrates
Henkel, p. 25, article 2. See also David Henkel's Remarks
on Articles 1 and 2 of the Constitution of the Tennessee
Synod, in, Liturgy, or Book of Forms: Authorized by the
Evangelical Lutheran Tennessee Synod (New Market, Va.:

S. Henkel's Printing Office, 1843) pp. 203-205.

96Socrates Henkel, p. 21. See the relativistic tenor
of the Lth Article of the Proposed Plan (Plan=Entwurf) for
the General Synod as printed in 1819, in, Documentary
History of the Evangelical Lutheran Ministerium of Pennsylvania
and Adjacent States. Proceedings of the Annual Conventions
from 17LB to 1B2L (Philadelphia: Board of Publications of
the General Council of the Evangelical Lutheran Church in

North America, 1898) p. 5Lh2.

7Pes,chau, p. 42. Peschau records numerous citations
against David Henkesl, and one resolution against him which
occurred in the sessions held from Monday afternoon, May 29,
through to the end of the synod. Of course, the Henkels
and their opponsnts had severed ties after that fateful
Monday morning, May 29, 1820, Thus, these commendations
of an ill-nature were handed out in absentia.
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In the midst of thediscussion of these subjects, so
vitally iwportant, one of the officers of the Synod,
Who was so enthusiastic in regard to his idea of a
general union, exclaimed: "Whoever is a right Luth-
éran, let him follow us out to J. H.'s hotel,"==

there we will begin our Synod!" A reply came from
Ehe other side: "Whoever is a real fanatic" (Schwarmer),
Let him follow; for you are no true Luthergn preacners;
you are fanatics, and to such you belong."9

And old term of Luther's had come out of the past, and 1%
characterized the central theological problem that stood
between them.

It was a sad Monday morning, years of fraternai fellow=-
ship and service had reached the point of no return. Both
sldes evidently felt certain that they were being faithful
to the truth of the gospel. A young teacher added a parting
word to the departing majority:

Accordinz to the testimony of Holy Scripture, it is

Impossible for us to regard you as anything but
false teachers. Then one of the 0ld ministers turn-
Ing toward the assembly, said: '"Now you yourselves
have heard the boldness and impertinence of this
young man, who charges us, old and respectable min-
isters that we are, with false doctrine."

One of the older ministers. stopped at the door of the church
and sald that "he was astonished," but the Henkels replied,
that they "could not help that," since the majority would

9830crates Henkel, p. 22.
99Quoted in F. Bente, p. 126.
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Not answer to the doctrines in dispute and agree to settle
them according to the Augsburg Confession.100

On July 17, 1820, the Henkel men formed the Tennesses
Synod at Solomon's Church, Cove Creek, Green County, Tennes-
See., For the first time since 1792, an American Lutheran
Synod had a firm confessional base that "unreservedly
recelved and acknowledged the Unaltered Augsburg Confession
* « « " as tho foundation on which all its doctrines and
life would be based, in conféormity with Holy Scripture.lol

The old motion which had first been made at Woodstock,
Virginia, the first Sunday in October, 1797, revealed an
Inner theology that produced the confessional stance now
formalized into a synod. In that day, however, it was
opprobriously termed "Hinkelism" by many contemporaries.lo2

Paul Henkel's theology brought forth, nonetheless, a
most singular blessing to the Lutheran Church of his day---
the restoration of the Augsburg Confession as an official
standard of the church., His theology paved the way for the

Confessions of the church to be taken seriously. The judg-

ment of history would, therefore, rather concur with Bernheim:

1OOIbid., p. 126. The quotations are taken from Bente.

101Socrates Henkel, p. 32.

1027145 15 the term used by E. L. Hazelius in his History
of the American Lutheran Church: From its Commencement In the
Year 1685 to the Year 1847 (Zanesville, Ohio, n. p., 1846) p.
I5T, "He 15 an example of the ridicule which the men of Tenne-
Ssee received from their contemporaries. Another negative
treatment is that of S. S. Schmucker in his The American
Lutheran Church, pp. 214-219. Schmucker cites contemporary
opposition to the "Henkelites," from a number of sources, p. 218.
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admirers of Luther there were in abundance, even

among other denominations, but few knew anything

of the secret which made Luther the conscientious,

feayless and zealous man that he was. Multitudes

admired Luther's energy and labors, but they knew

little of the faith which actuated his labors, and

of the doctrines upon which that faith was based.

(Through the Tennessee Synod and the Ienkel Press

there] . . . issued more truly Lutheran theolozical

works in an English dress than any similar insti-

tution in the world.

Bernheim, of course, benefits from the perspective of
historical results. He is able to place an affirmative value
judgment on the Henkel work because hindsight had revealed
the blessirgs which came through their efforts. It was,
however, & blessing in disguise for the ones who lived
contemporaneously to the events of 1819 and 1820. The maj-
ority remained with Schober and the non-Henkelian branch of
the North Carolina Synod. Things looked rather dismal for
the future of the constitutional element of the North Carolina
Synod (the new Tennessee Synod). A handful of men, four
pastors, nineteen laymen, representing nine congregations
limited to the state of Tennessee, was all that could have

been placed in a statistical yearbook at the organizing con-

vention of the fourth Lutheran synod in America.lou David Henkel

1033, p. Bernheim,lpp.'uuh-hhé.

10hsocrates Henkel, pp. 2L=31, provides a brief overview
of the first session of the new synod.
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himself was not able to be in attendance due to domestic
affairs, but he approved of the transactﬁnbyacquiescence.los
The organization of the Synod was an act of faith against
reéeasonable appearances, and her critics predicted that it
would fold overnight.

The critics, however, failed to assess the extent of the

influence that David Henkel and the Henkel men had among many
People in North Carolina. One must recall that theological
discussions and presentations of the distinctive Lutheran
teachings had been going on at least since 1816. ‘Paul Henkel
did an extensive amount of instruction in the chief doctrines
on his tours t o the south, and David had been lecturing and
holding classes of debate in conscious counter-action to the
theolozical views represented by Schober and Storck.

An intéresting letter copied by Paul Henkel in the afore-
méntioned pocket diary of 1820, gives a graphic example of
what must have been a general occurrence in the years preceeding
the. synodical schism. The letter was written to David Henkel,
dated May 28, 1820, and reads:

Rev'd Sir: Your being at my home and delivering that

short discourse on Tuesday morninz the 2d of May; has

excited a great deal of stir in our neighborhood
amongst the people, and regretting that they missed

1051, a, Fox, "Origin and Early History of the Tennessee
Synod," p. 53, states the reason why David Henkel did not
attend the organizing session of the synod asthat of -domestic
affairs., David Henkel in his own account of this meetirg
offers no reason for his absence, see his Carolinian Herald

of Liberty, p. L2.
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hearing you. But upon hesring that you are expected

to be at t he same place ere long; express a most

ardent desire to hear you and t he same subject that

you] preached upon at Mesr's Lang's [?J on Thursday,

the 2lth of I'ebruary, and a short sketch of the same

Sppoars to be thaisublestiihaclenaR E a e

desire to hear.186 i
This letter is valuable as an inﬁication that David Henkel,
as well as the Henkel men, resnonded‘more to requests upon
them t o exovlain the theological issues which had become a
matter of public concern, than that they openly fostered
contentions among the people; oné contemporary historian
Sugzested this as a common Henkelite practicé.lo7 Perhaps,
this is why Paul Henkel copled the letter; for the copied
Correspondence and entries in this pocket diary of 1820
includes, as cited previously, the letter to David from
Schober on the Lord's Supper, and the letter of David's rec-
ommendation given by the symnodical officers after his trial
Of April 1819, The letter of recommendation is a copy of
the original German showing that, in all probability, it was
copled f rom the letter itself which David had retained in
his possession.108 The inference is, that Paul Henkel

assured himself of the justification of David's position and

106Zhis letter is contained in Paul Henkel's pocket diary
of 1820, in the Archives of the Concordia Historical Institute,
as described supra, p. 126, n. 81, Chapter V., and is quoted
as copled. The letter was deciphered under infra-red light.

107Ernest L. Hazelius, p. 151.

108David Henkel, Carolinian Herald of Liberty, p. 2l.
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conduct, and kept a copy of these documents as proof that
DéV1d was vindicated in his actions, and the Tennessee Synod
W8S not the product of persomal animosities. The letter
continues:

And if you still arel; « .Jin the same mind to

come to my house and preach a sermon. I expect
that the same subject would be very gratifyinc to a
large and numerous audience, which you may rely
upon will be thereto hear you. When you write
direct to Wm. Harris, Cabarrus County, Concord Post
O'fice, and if possible be there over nizht or
surely to begin publick service at 12 o'clock on
whatsoever day you appoint. I will pilot you (or
find a pilot) to conduct you to Mesrs. Flagler's
[?] the next day. If possible you can bring me

a book of the discipline of the Lutheran Church, I
will regard it as a particular favor. So conclude

yours.
William S. Harrisi®?

There are other important notations in this pocket diary
written in German, and Latin script, which may prove an
lmportant source to the historian in analyzing and interpret-
inz what judgments the Henkels were putting upon their own,
and their opposition's actions, in the years 1818 through 1821.
Sﬁffiqient evidence has been adduced, however, to add to a
reappraisal of the factors leading up to the firss sqhism
within a Lutheran synodical structure in the United States.

The reappraisal may further confirm the basic thesls of this

study, namely, that the theology of Paul Henkellredounded to

\

109pau1 Henkel's pocket diary of 1820.
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the doctrinal blessing of the Lutheran Church in America,
and that considering the circumstances and deteriorated con-
ditidn of Lutheran theolagy at that time, the mantle of
charity must be placed over the Henkel name in the theological

enrichment they rendered to American Lutheranism.

/
To~




CHAPTER VII
CLOSIN% YEARS AND SUMMARY STATEMENTS
The Closing Years 1820-1825

The preceding presentation of the theological conflict
that occurred in Worth Carolina in May 1820 tells the story
of the culminative development and impact of the theology of
Paul Henkel in relation to his environment. The fheological
clarlty and position that revealed itself at Lincolnton
became embodied in the Tennessee Synod, and its history.
The sons of Paul Henkel continued the fheological accents
of their father, enriching and deepening them. This deep-
ening is seen primarily in the doctrinal writings of David
Henkel.1 Although some wish to see a new development in
David, which served as a correction upon his father and broth-
ers, the evidence points more strictly to a deepened understanding
and delineation of Paul Henkel's basic principles than to any=-
thing new or corrective.2 Any difference would have to be
discévered in. the area of thelr respective temperaments, and

in the methodology by which they applied their theology, as

1po 11st of David Henkel's theological works is given in
Socrates Henkel, History of the Evanzelical Lutheran Tennessee
Synod (New. Narket Va.: FMenkel and Co., Printers and Publishers,

3905 pp. 81-2,

2B D. Wessimger, The Work of the Pioneers of the Tennessee

Synod Lgn address delivered at its centennial celebration by
1ts President, in Lincolnton, N. C., October 1ll, 1920), p. 16.
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their content was the same.- Compare, for example, Paul

Henkel's Treatise on Baptism and the Lord's Supper of 1809

with the works of David on the same sub jects, and onewill’

find nothing new, only enlar-(;ed.l'L

3William Tidward Eisenberg raises the question of Paul
Henkel's approval of the 1819- events occasioning the formation
of the Tennessee Synod, implying that hewas a victim of cir-
cums tances and had to make the best of the situation. See his
The Luthersn Church in Vireinia 1717-1962, including an Account
- 0f the Lutheran Church in LFast Tennessee (Lynchburg, Va.: J.
P. Bell Company, Inc., 1967), p. 136. The pnresent study tends,
however, t o showthat Paul Henkel was personally involved in
an affirmetive way. Theologlcal unity existed between Paul
and his son David long before Lincolnton, 1820. That Paul
Henkel as well as David deplored the schism is beyond question,
It must be remembered, however, that David did not receive a
sympathetic synodical hearing for four years (1816-1820) before
the break; that during these four years his reqguests for
clarification were attended by petitions f rom his congregations;
and that, the most that could besaid in behalf of synodical
action would have to be (to use a modern phrase) "David's case==
referredto committee," Simultaneously, however, steps were
taken contimally t o repress David Henkel's standing in
synod. While it may be that the temperament of Paul and Philip
Henkel would not have occasioned the Tennessee Synod, and 1t
took David's to do so, it remains for the historians to fully
weliglm, on the other hand, the legalism of Schober, as well
as the coercive implementation of the prevalling unionism,
as thereal occasioning factors in therise of the Tennessee
Synod. Where was the Henkel alternative to be found?

uThis isthe judgment of Bente. F. Bente, American Luth-
eranism: Early History of American Lutheranism and the Ten=-
N6sse6 Synod (St. Louis, Concordia Publishing House, 1519),
I, p. 130. The present writer comcurs. See Socrates Henkel,
History of the Tennessee Synod (New Market, Va.: Henkel and
Co., Printers end Publishers, 1890) pp. 81-82, for the pub-
lished works of David Henkel. The present writer has examined
all of thesewritings with the e xception of thefirst work,
and finds Bente's judgment substantially correct. David Henkel's
writing, Fragments on Justification contained in his Answerni
to Joseph Moore, the Methodist (New Market, Va.: Henkel's office,,
18257, could be considered a major contribution, but not a new,
“or one different in spirit from the theology of his father.
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Paul Henkel's closing years witnessto his agreement with
his theologzy which had now come to fruition in his sons.
In December of 1820, S. S. Schmucker came to New Market and
began laboring in the congregations served by Paul Henkel.5
Schmucker intensified the feelings of many Lutherans against
the conservative nature of Paul Henkol's theology. This inten-
sification found outward expression in thedoors of the church
Paul Henkel had crganized being closed against him.6
Schmuclcer represented the same t endencies as Schober and the
North Carolina Synod, and Paul Henkel was instrumental in
organizing a new congregation which would remain faithful to
the confessional theology so necessary t o be proclaimed to
the weakened church of that day.7 Henkel never severed his

relations with the old Ministerium of Pennsylvania, as it was

Sé Chronologzical Life of Paul Henkel: From Journals, Letters,
Minutes of Synods, etc. Selected and translated by W. J. Fink
(New Market, Va.: 1935-1937), typewritten manuscript in the
personal library of Professor Harry Gordon Colner, St. Louis,

p. L52.

c. W. Cassell, W. J. Finck, and Hldon 0. Henkel, His-
tory of the Lutheran Church in Virginia and EastTennessee :
StraEFurg, Va.: Shenandoah Publishing House, Inc., published

by the Authority of the Lutheran Synod of Virginia, 1930),

pp. 218-219,

7B. H. Pershing, "Paul Henkel: Frontier Missionary, Or=-
ganizer, and Author," Concordia Historical Institute Quarterly,
VII (January 1935), p. 103. Seealso S. S. Schmucker!'s re-
marks a gainst the Henkels in his The American Lutheran Church,
Historically, Doctrimlly, and Practicaily Delineated, in
Several Occasional Discourses (Philadelphia: E. W. Miller,
Ranstead Place, rifth edition, 1852). p. 219.
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not in his nature t o do 30.8 Although the disruption had
occurred in North Carolimna, and he devoted his main attention
to the Tennessee Synod, this, however, did not interfere with
n1s fraternal relations with the men of other denominations,
at least on a personal basis.? In 1823, at the time of his
severe lllness, the North Carolina Synod sent an official
letter of reconciliation to settle the quarrel between the
two synods, but t here is no record that Paul answered it.lo_
Henkel's concern for the truth was perhapstoo stronz to
permit him to cowey any spirit of compromise, especially
toward those who were at the source of the prbblem. His
testimony to the truth of the gospel, therefore, must be
sought as the cause for anydivisions in wnich hewas involved.
Generally speakinz, the reported evidence places theact of
separation on those who took exception to his téachings in

defense of the gospel.ll

8A Chronolozical Life, pp- L73. Paul Henkel remained a
member of the s ynods of Pennsylvania, Ohio, and Tennessee till
death., The Henkels always regarded themselves as the true
North Carolim Synod since they ablded by the constitution.
The act of separation was not on fheir part.

9Ibid., p. L 2. 1,73, for Paul Henkel's continued
corresnondeﬁcg wggg,ﬁgzo;ngdBQinisters, olda colleagues in the
Pennsylvania Ministerium, and aletter to Rev.T Henry A.
Muhlenberg of Reading, Pennsylvanla, dated July 30, 1825,
These letters may have contained doctr*nal.admonibign,'but
even 10, this witness to his "method by persuasion,

10715 . This information was gatbered by the

compileéh%%'%hg'p%zgx, 3ee F. W. Z. Peschau, Manutes of the -

Evangelical Lutheran Synod of North Carolina., Krom ISO3-T8§6’
& translated from the German Protocol

) -T} G ions
%§22§gr;?r°§ ngxiﬁil ané Houseal, Printers, 1894), for the
S3f eV

action of the committeé, P 0

eds. History of the Lutheran

1lcassell, Finck, and Henkels,

__‘_;~ Ny



193

The closin;; years of his 1life werespent actively in the
service of the Tennessee Synod. He Qrobablysserved as its
president for the year 1821, and was apointed that yzar to
provide a suitable liturgy for the synod.12 He wote many
letters throughout his remaining years to the pastors and
corgregational officers of the s ynod, strengthening, and
directing them in their work.l3 Hetook an active part in
the convention of the synod in 182l;, in which he saw his
son Ambrose ordained into the ministry to succeed him in
the pastorates of the Virginia con:regations. Also at this
convention, Danlel Moser came over into the Tennessee Synod
from North Carolim.ll The a ged father could well rejolice

at this convention, for his sons were active in the states of

Church in Virginia and ZastTennessee, Dp. 218—2}9, illus-
trates this point. See &also, A Chronolozical Life, p. 463,
entry for Sunday, September 8, 1822.

124 Chronolocical Life, p. L457. Seesdlso the Preface
to the Titurrmy or Book of rorms: Authorized by the Lvan-
gelical Lutheran Ternessee Synod (New Market, Va.: S.
Henkel's Printing Office, 1843J.

131bid., bop. 455, 46T, LTO.

BRI T} oungest son Charles was an active
«» P. 472. The young :
minilsterminkthols tatatoaonios .He added nis testimony to the

" theolory of his father by translatirg and edlting an edition

i i d a brief
Confession to which he prefixe
;{szgiy!:?giggr%efgrmg:ion. See his, CEarles Henkel, trans=-
lator and editor, Augsburg Confession of Faith, translated
from the German languagé W
the translator. (New Market,

Prelliminary Observations b ¥
1o Va.: S. Henkel's Office, 1%34).
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Ohio, Virginia, North Carolina, and Tennessee towitness to
the confessional character of true Lutheranism, which they
did, not always in the evangelical manner of their father,
but nevertheless always faithful to the theology they had
imbibed from him.

In the last year of his 1life (1825), Paul Henkel sent in
his last synodical report.l5 He preached his last sermon on
Sunday, October 9, 1825. The text was the words recorded in
St. Luke, "Behold this Child is set for the fall andrising
again of many in Israel, andfor a sign which shall be spoken
against."1® The words sroken at his funeral, iﬁ November, ‘
witness to the nature of the theoloxy which characterized
his lifelong convictions in the ministry.

His greatest concern during his sickness was t hat

we might all remain true to the pur Evangelical

Lutheran doctrine, and manfully, in gentleness

and patience, }pht for that for which he had

fought so hard.

These words also summarize the legacy Paul Henkel left t o

posterity.

15Ibld., pp. 173=47L. His last synodical service to the
Ohio Synod in this same year was an.admonition for them not to
join the General Synod, admonlsnirlg them to "always remain
true to the old Evangelical order." [3mmer der alten
Evangelischen Ordnung treu bleibeéj The letter was read to
the convention in nis absence. ee B, Pershinz, p. 110,

161bid., p. L7L.
171b1d., p. L475.
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Summary Zivaluation of the Theology of Paul Henkel

The theology of Paul Henkel was characterized by its
objective thrust. It istruethat he had remained for e
greater portion of his_lifewithin the framework of pietism,
casting it off determinatively in later years. KEven at
that, his pietism speaks more to hisvterminology and manner
of expression that it does t o his conception of theolozical
meanin. -From early years, as his sermons attest, his
theolory was stamped with the motif of judging by faith and
not accordinsy to appearances. He was ever striving for
that which is permaneht and certain, beyond the vagaries
of human experience. His theology, therefore, tended,
increasingly towards wnat God has done in Christ for man's -
salvation, and what He contimally does for man through the
means of grace, chiefly in promising and bestowing upon him
the forgiveness of sins. Paul Henkel's theology, and its
contimued deepening enrichment manifested in the theolosical
work of his sons, was concentrated in the objectivity of
God's grace.lB The unique Henkelian contribution to the
Lutheran thought of their day was their witness to this
grace as it was theré for man in the preaéhed word and sac=

raments. The present grace of God was what the church had

18R, Bente, I, p. 210,
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lost sight of, which as a consequence turned man in upon
himself, dfiving him to seek refuge in those thinzs which
were within the province of human achievement, and ration-
ality. The sacraments were rationalized at the expehse of
the mystery which they proclaimed and communicated. iaith
became synonymous with pious feelinzg and the desire to pos-
sess the experience of what one believed. It was an age of
the triumph of the human spirit in American Christianity.

The Henkel theolosy represented a counter-reaction to
that spirit which exalted man as the measure of faith.
Their coﬁcentration, therefore, emphasized the central as-
pects of Christian doctrine most closely related to the
person and work of God himself; hence, their sacramental
theology. Their emphasis on the Word as promise and for-
gilveness, simply to be believed and trusted, requiring no
other certain evidence or comiition than the acceptance of
forgiveness as agift, struck a hard blow to human pride, but
brought true comfort to many in a period of uncerbainty.l9

Luther's understanding of the gospel has been described

as the act and word of God's graclous forgiveness in Christ

195. Henkel, p. 23 and 37. The later Henkels understood
the nature of the pietistic and indefinite spirit of doubt
against which their fathers.had contended.
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which comesto man from the outside (extra nos) as declaration.2®
The Henkels captured the essence of Luther's concept of the
gospel, although they were not as able to verbalize it as
Luther had been. Their study of Luther and the theology of
the Reformation,Zl however, enabled them to detect the basic
error in their religious milieu s1d to answer it with what
can beaffirmed as the motivating vrinciple df their theology=--
Justification by faith. David Henkel summarized the material
principle of the Henkel theology five years after the fateful
doctrinal debate at Lincolnton, when he wréte:

There arewmany wmen, who would rather be saved in any
other way, than by faith without the deeds of the
law. Though they confess that they are to be saved
by faith in Christ; yet how they labour to join
with it thelr suppossd well meaning legal deeds!

« « « Now whilst a man imagines that his works are
good; so that they contribute somethinzg towards

his salvation, he is unheld in his pride, and is
well contented to.do all works, which have a good
external appearance. Hence as the doctrins of
justification without works, strikes at the rootf

of his pride; contradicts his own righteousness;
condemns all his works, even such as by the world
are esteemed good, and laudable; and ranks him
with malefactors; and gives all glory tngesus

the crucified Lord: he hates it . « . &

2O';.’erner Elert, The Structure of Lutheranism, translated
{rom the German Morpnholosie des Luthertums, by Walter H. Heansen

(St. Louis: Concordia Publishingy House, 1962), Chapter II, section

T, passim,

2lBente, I, p. 155. Bente titles this section, "Back to
Luther! Back to the Lutheran Symbols!" He provides a brief
overvicw of the publications which through the Henkel Press put
Luther and the Symbols into English, the Book of Concord for
the first time in 1851.

22David Henkel, Answer to Joseph Moore, the Methodist,
pp . 162"'163.
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Pride is the plight of man, and as the Henkel's learned
through their environment, holy pride represented man at
his worst. They were led to see that there could be no
other ultimate alternatlive than that man would throw himself
on the objective grace of God. That man would receive, and
learn to live by trust in God's declaration of pardon for
Christ's sake, which was continually new for him, and con=-
tinually came to him from the outside; mediated fhrough
word and sacrament. "Justification is a forensick [§iqj
term, and signifles the -acquittal of a person that is impleaded
in judgment."23 Forensic justification then, was the hall-
mark of the Henkel theology.eu Paul strove to clarify it,
David succeeded, and the Henkel Press published it for the
benefit of the church in America.

S.;S. Schmucker, whose father was trained for the
m}nistrj by Paul Henkel, once wrote:
If our old Lutheran brethren are willing to regard
their peculiarities as non-essentlal, and live in
peace with us, they are welcome to take part with

us in our ministry and ecclesiastical organizations;
but if they cannot refrain from either regarding or

231bid., p. 142. See the whole section. David Henkel

does not deny sanctification, but because it remains im-
perfect in this 1ife, man 1s not to attempt to live apart
from the constancy of falth as trust in the merlits of Christ,

le reading of the justification

] 3 hip to law and
theology of David Henkel in its relations :
gospel, see the compilation of his material contained in

. rs: Readings in the
Carl S. Meyer, ed., MOV%E% E%%%E;gssouri Synod (Ste. Louils:

History of the Lutheran Chur pp. 31-3l. Previous to

2Ll’F‘or an easily accessib

Concordia Publishing Houso, 196;‘“1,13 Rt S
it of this work 1s 1ts setting
documents within their

this material this work also ¢O
Journals of Paul Henkel, A mer

of translated, and orjginal sSource
historical framework.
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donouncing us as dishonest, and pseudo Lutherans

e o « o whilst we wish them well as individuals,
wo doslro no ecclesiastical communion with thom. .
« « In less than twenty years they will themselves
see their error, and change their position, and
their children will be wogghy members of our
American Lutheran Church.

Charles Porterfield Krauth, however, portended the
direction of American Lutheran theology more correctly.
In a letter to Joseph A. Seiss, dated August 7, 1851, he wrote:

The New Market men have finished their translation

of the Symbols, and have actually passed it through

the press. The Valley of Virginia will now have

the credit of having produced the most important

contribution to the Lutheran Theologlcal Literature

“of this country, which has yet appeared. « . .

It marks a distinct erazén the history of our

Church in this country.

Perhaps, L. A. Fox indulged in a bit of tribute to the
fathers, when he remarked at the hundredth anniversary of
the Tennessee Synod that "the Book of Concord « « . Sub-
stituted Henkel for Schmucker in the leadership of the
Church,"27 but. it is a historical truth that the confessional
revival eventually gained the ascendancy over the spirit of

"American Luthefanism" throughout the Lutheran Church in

America.28 Although the planting of the seed was small, "One of the

258chmucker, The American Lutheran Church, pp. 245=2116.

26Adolph Spaeth, Charles Porterfield Krauth (New York:
The Christian Literature GCo., 1898) I, 194.

27L. A, Fox, The Origin of the Tennessee Synod [En Address
Delivered at its Centemmial Celebration in Lincolnton, N. C.,
October 1L, 1920], p. 10.

28Abdol ‘R. Wentz, A Basic History of Lutheranism in
America (Philadelphia: Muhlenberg Press, 1955) p. 2L6. Wentz
says, "It 1s interesting to observe . . . that the progress

‘'of every Lutheran body in thls country has been marked by an

incraasing appreciation of the confessions of the church."
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first in the East to raise a vigorous protest against the
nen-confessional trends of the "American Lutherans" was the
Reverend Paul Henkel . . . ."29

The theology of a rather obscure country preacher, there-
fore, may well have been the voice in_thewildernass that
started the whole confessional revival,

Zlsenberg, the latest historian to examine the record
of the Henkels, adds this confirmation to tpe significanh
lmpact which Paul Henkel's theology made upon the church of
his day, aswell as the bequest it left to future generations:

The Lutheran Church in the Awmerican colonies had
been ravaged by deterioration for decades. She was
in grave danger of losing her peculiar genius, which
1s likewise her peculiar treasure, namely, her dis=-
~tinctive proclamation of the Gospel. Always under
pressure from other churches of Protestantism, and
from the secular forces within the American success
environment, she was sorely tempted to wanderalong
strange by-vaths. The Tennessee Synod w:s the first
body of Lutherans in America to grapnle in a forth-
right manner with this problem, and to try to keep
the Church within the traces of her own heritage =nd
tradition. . . {ishel became an important factor in
having . . . the Book of Comord recognized as thae
foundation stone upon which rests the ‘structure of
Lutheran Church organization in America today.

The best testimony to the theology of Paul Henkel re-

mains, however, with his son Philip, who alludes to that

290arl Mauelshagen, American Lutheranism Surrenders to the
Forces of Conservatism (Athens, Georgia: The University of
Georgia, Division of Publications, 1936; published Doctoral
The si's!) Dl 6s

301111am Edward Eisenberg, The Lutheran Church in Vir-
ginia 1717-1962, including an Account ol the Lutheran ~Church
in Lsst Tennessee (Lynchburg, Va.: J. P. Bell Company, Inc.,
ST TG NEG
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"tower experience" which had gripped them all in these days

preface t o a pamphlet edition of "Three Sermons of Luther,”
Philip Henkel wrote:
Many, who have read those sermons in the German
language, were so completely convinced, of the
necessity of being saved by grace, that they
irmediately chenged their opinions, which they
had imbibed, contrary to the order of salvation1
that they now feel themselves fully satisfied.-
Paul Henkel's theology of the objective-gospel, which early
had drawn its corrective from Luther,3g and which set in
motion a theolozical revolution in American Lutheranism,
was founded upon the ground-principle of Paul Henkel's great

namesake, the Apostle Paul: "Man is justified by faith with-

out the deeds of the law" (Rom. 3,28)-33

31Philip Henkel, and John N. Stirewalt, translators and
editors: "Three Sermons of Dr. Martin Luther, As they were
written by himself in the German language; and now translated
into the English tongue, which are an excellent dissertation
of FAITH AND HOLY BAPTISM: also containing profound proofs
on Infant Baptism; and also the doctrine of the Lord's Supper.'
(New Market, Va.: Dr. S. Henkel's Office, 1827.).

32Andrew Henkel states that his father had changed from
a Melanchthonian to a Lutheran view of the Augsburg Confession -
quite eerly in his life. See his biography of Paul Henkel
in William Buell Sprague, Annals of the American Pulpit
(New York: R. Carter, 13857), IX, 63=0L.

33see Philip Henkel and Stirewalt, Title Page.
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