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CHAPTER I
IRTRODUCTION

This vaper will be an attempt to describe evil as it is presented
in the thinking of Berdyaev., It will not be its concern to give an
objective eriticism or evaluation of his concept of evil, but merely a
presentation of the same, In doing this an attempt will at 2ll times
be nade %o remain within the fremework of his thought., This approach
will place several limitetions on this peaper, In the first placs it will
meke it impossible to present it =s a logical, integrated unity. In his
exemination of the various problems of life, Berdyaev is constantly faced
with paradozes that caanot be resolved and with mysteries that cannot be
penatrated. Inconsistencies and contradictions also meke their appear-
ance in his thought. Aithough cognizant of these he does not attempt to

remuve them., He belleves they are

««.@Zprossions of spiritual coaflict, of coniradictions which lie
at the heart of existence itself, and are not to be disgulsed by
& facede of logical unity. True integrality of thougnt which is
bound up with %ntegra.‘lity of persomality is an existentizl unity,

not & logieel.
Furthermore, the very nzture of evil &s it is preascnted by Berdyasv
pmakes any comprehensivae, precise definition of it impossible. In the

firat place evil is a symbol that is to reflect to us ultimate realily.

lpicolas Berdyasv, Slavery and Freedom, translated by R. M. French
(New York: Charles Soribner'!s Sons, 1954), p. 8.
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It does this, But 4t doos s0 vaguely end indistinotly.? At the seme time
ovil represenis tho absolute limit of irrationelity, It does not znd
cannot have any basis in resson bocauso anything to which meoning can be
attachad ceases o be av11.3 In eddition, although Berdymev recognises
evil as a universal, it is & universal thot iz o be found only in tha
particular or individunl., Mg such it cannet be precisely defined, but
con only be descrined ce it is panifested in the particulur or indiv!.dnal.“'

In the prosentation »f this pamer, the mibject matter will he divided
inte three chapters. In ths soccond chopter I will discuss the origin of
evil in order to show voth why evil made i%ts appearance and almo $o inli-
cote oome of the categories into which Berdyaev subdividas it, In the
third chspter various menifestations of evil will be dessribed. The
veagon for thie is to show how evil roveals itself in the outward world,
in the fourth and final chapter the end of evil will be discussed. Here
I proncse to chow the linitntions of ovil., These are %o bs soenm in that
the pover of evil is never fizal, ebsoluts, or complote, Xvil is not

only destroyed, but also overcoms and transfigured,

ch. liicolas Berdy=ov, The Dsstiny of lan, translated by Netelie
Duddington (Lordon: Geoffrey Bles, 1948), p. 16.

Jpicolas Berdynev, Freodom end the Soirig, tramslated by Oliver
Fielding Clarke (Loadon: Geoffrey 3les, 1943}, p. 163.

"Berd;raav. Slevery and Freedom, v. J9.



CHAPTER II
THE ORIGINS OF EVIL

The ansver ons gives to the question of the origin of evil is
depondent upon the primary questions of theology eand enthropology., %iho
is Qod and who ia man?" In answering the former of these Berdysev makes
use of both positive and negative theology. God is first of ell always
God of the Trinity. As Father, Son, and Holy Spirit the Trinity is con-
stantly baing born out of what Jacob Boshme! calls the Ungrunmd and what
negative theology uoually refera to as the Absolute, the Gottheit, or the
Divine Nothing, The Ungrund is primary even to God. It can be defined
oniy %n the teims of nogative theology. It is meonic freedom, nom=being,

] -
Te 4% o, It is the nothing out of which God creatod the world and out

of which He is constantly being born. It is an irrationzl mysterious

vold thet is beyomd the reach of logic.2
The thsogonic procoss in God, tuking place in eternity, doss not '

signify the birth of & previously non-existent God, tut 2 mystery play

going on in the hidden life of Cod,’ He is mot a static principle com-

pletely self-sufficient and self-contained. God is not actug purus,

11¢ 18 to Jacob Boehme that Berdyaev is chiefly indebted for his con-
copt of the Ungrund, an indebtedness ke constantly acknowledges.

2
Cp. Nicolas Berdyaev, The Destiny of Man, translated by liatalie
Duddington (Tondon: Gaoffre%les. 1948), p. 25 f; Freedom and the Spirit,
translated by Oliver Fielding Clarke {London: Geoffrey Bles, 1948), Dp.
165, 194; lieaning of History, translated by George Reavey (London:
Geoffrey Bles, 1949}, p. 5% f.

JBerdyeev, The Destiny of Man, D. 29?




0
' Quite the contrary, God is dynemic. There ic constent movement within
Hiﬂ-

He hns offective and emotional states, dramatic development in His

inner life.... It is utterly uathinkable to ascribe to God the

Craator sslf-sufficioncy, self-satisfaction, and despotisn as a

charactoristic of His inner life. It is more worthy of QJod to

aaoribes Ho Hin ll.._onging for the loved ons, 2 nsed for scerificial
self-surrendsr,
To the objection often made that movement in God indicates lack of some=
thing Bordysev answers with the counter objection that immobility implies
lack of the dynamic quality of life, Within the life of Cod the tragic
conflict of love iz unfolding itself. 4nd thet is & slgn of vsrfection
and not of imperfection,

The Christisn revelatlon shows us Cod in the aspsct of sacrificial

love, but sacrificial love far from suggesting self-sufficiency,

implics the need of »assing into its othsr., It is impmossible to
deny that the Christian God is firet ond foremost the Cod of
gacrificlal love, and sacrifice alweys indicates tregedy. Dramatic
novement and tragedy are born of the fullness end not of the voverty
of 1ife. To deny tragedy in the Divine 1life is possible 2t the cost

of denying ist, His cross and crucifixion, the sacrifice of the .

Son of God,

Yhen wa realize tansre is movemont in God, the creation of the world
end of man, the ceater of the world, becomes meaningful, It is not so
vhen we think of God as completely self-contained. Then creation, bescause
it has no inner relation to the inmner life of the Creator, becomes some=
thing accidental and entirely meaningless.

To tho gquestion, "thy did God crenie man?® Berdyaev answers God
oreated man becanse He wanted to establish a relationship in which amother

would freely answer His invitatioh to love, God created man because He

4Berdyasv, The Destinmy of len, p. 28,
S1bid.

T T ——
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longed for another to meke & creative amswer to His call, He wanted man
to ereate values, to take an active part in the creation. God as person=
ality does not desire a men over whom He can rule and who ought to praise
Him, but He desires man as & personalitys vho answers His czll and with
vhon & comrunion of love is esta.blishad.7

In enswer to the question, "How did God create man?® Berdyaev seys
that God created men in His own imege, that is, He called him to frae
activity., He did this by creating him out of nothing, that is, out of
the Upgrund, meonic freedom, Consequently the sourcs of men'e life is
both God and the Ungrund, lan's being is rooted in God, but his freedon
is rooted in the Unzrund,

There ensues & series of insoluble parzdozes, len's 'nmature! is

created by God, but his "freedon? is not created, hot determined

by any being &nd prior to all being. Beinz springs from freedom

and not freedom from being. That which is czlled the 'creaturels

nothingness! is precisely that which is uncreated in the creaiurs—

its freedom; and the rest of gature is crgated by God and therefore

cannot be called a2 'nothing,*®

This view of the Creator-creature relationship is opposed to ths
traditioncl Christien view, incsmuch as mun's freedom is uncresated and
not dependernt upon God., Berdyaev feels that the traditionsl view with

its tendency %o belittle the oreature becsuse hs is creature is an in-

sult both to God and to man, It is an insult to men because it humiliates

hin and mekes him & complately determined individual. It is an insult to

God beceuse men as creature is the imsge of God; consequently, anything

5Persona11ty for Berdysev alvays implies freedom, noan-determination.

7Cp. Hicoles Berdysov, Slavery and Freedom, translated by R. M.
French (Wew York: Charles Seribner's Sons, 1944), ». 40.

80p. Berdysev, The Destiny of Mam, . 27.

e e T A e
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that humiliates man also lumiliates God. iien's humiliation does not lie
in his being & creature. A work of art is not poor because i$ is created.
Kan's humiliation lies in the fact that he is & fallen creature, that hs
has perverted his createdness., Man's humiliztion is conneccted with evil
which csma into existence with ths Fall, This evil, hawever, is not a
congtituent part of mean's nature, since it has not been created by God,
but has its source in meonic freedom. Furthermore, Berdyzev claims the
treditional view of createdness is unintelligible beczuse it is "intended
both to estoblish a gulf between men and his Creator and to make man
utterly insignificent end entirely dependent umon the Creator,®?

Because man vas created out of the Ungrund, he had within himself
the freedom of choosing between ean infinite variety of possibilities,
both good and evil, This froedom was not given him by God, nor vas it
created by Cod, but it is the purt of man thut is uncreated. It is the
element in men which is born out of meonic freedom. @God has no control
over it whatsosver.l0 It antecedes oven God. This uncreated freedonm
within men ensbles him eithsr freely to accent or %o reject God's offer
of love, It also pluces the responsibvility of evil outeide Cod. Evil
hes its source neither in God nor in iHis oreztion, but hus its source
in the Ungrurd, primal ifreedom.

The inner dislectic of freedom produces evil from within itself,

The zource of evil as well as the source of life is H be found

in prinel irrationzl freedom, infinite potentiality.

It is at this point that Berdyaev agein attecks traditionsl theology.

91pid., P. 0.
10cp. Berdyeev, Freedom and the Soirit, p. 160.

1l1pid., p. 161.
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In anawer to the question of ths vhere-from of evil, traditional thool_og
has stated that it ig due %o the zbuse of the freedom with which God
endowed His creutures. Berdyeev feels that this 1s & purely superficial
arawer, In the firal onalysie 1t makes God responsible for evil, inasmuch

as the freedom which God gave His creatures was not strong enough to with=

atand evil, And CGod kmew this before £li ages; He saw ths fatal conseauences
of freedom, mt nevertheless went ahead with creation, Furthermore, in

expecting an enswer from His creetion, God is expeciing an answer from Him=

L]

self, Derdysev claims this viewpoint is & profound moral source of
atheisn end holds it to be completely untenable,l2 By placing the source
of evil in meonic freedom, in the Ungrurd, Berdyasv avoids meking God
responsible for freefom. God is Justified and saved frou the fales con-
ceptions that meke theodicy necessary. He 1s justified throuzh the mystery
of freedon.

The interpretation of the mystery of evil through that of freedom
is a superrationsl interprstation and »resents reason with an
antinony. The source of evil is not in God, nor in belng existing
positively side by side with Him, but in the unfathomable irrational=-
i1ty of freedom, in pure possibility, in the forces concealed within
the dark void vhich preceded all positive determination of belng,
"hus evil hes no basis in anything; it is determined by no possible
being and has no ontologlical origin. The possibility of evil is
latent in that nystericus principle of being in which every sort
of possibdility lies concesled. The void (ths Ungrund of 3oehme)

iz not evil, it is the source of every kind of life and every ac-
tualigation of being. It cgntalns vithin itself both the posei=
bility of evil and of good.ld

Han firat fell into evil when he rejected the bliss of paradise in

order to explore his owa destiny %o ite depth. To arrive at a clearer

12ggrdyaev, Destiny of lian, p. 24,
131bid., p. 18.
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underét&nding of the meaning of this rejection and the resulient evil
Berdyaav mekes use of the myth of the ¥all.. His reason for doing so is
that he sees in myth the only adequate approach to the problem. This is
so in the first nlece not only becsuss the myth points to ths fact that
good and evil are only symbols, but at the same time it also gives expres-
eion to the meaning of these symbols,

In ite iomost being reality is neither good nor evil, nsither moral

nor immoral, but is symbolized in this way in accordance with tha

cetegories of this world. The world is not the ultimate reslity but

enly & phase of it--a phase in which being is alienated from itself

end evorything is expressed by symbols.... All that lies 'on this

gide of good =znd eﬂl' is symbolic: only that which is ®beyond good

and evil! is real,
In the sacond vnlace, Rerdyasv adopts the myth because the problem of good
snd evil connot even be formulated unless one admits that the distinction
botween these two had an origin in time--gave:birth.to time as we know
it=-end wvas preceded by a state of being nrior to good and ev11.15

Cood and evil are apvlicable only to this side of the Fsll. They
are correlatives that asprearsd and will disappear at the same time, In
varadise there were no distinctions and valuations., These came into
beinz with the Fpll and will disavpear at the end of the sges, Good and
evil are categories thet are epnlicable only to this present world and to
individusle and events limited eand bounded by this present world. To
asgk the quostion vhether God willed evil is to ask & gquestion that cannot
be asked, for in doing so we are judging God from this side of the dis-

tinoction botween good and evil,

llrpia,

L1bia,, ». 25.
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It is obvious thut God is 'heyond good and evil! for on 'this side!

of it is our fallen world end certainly not God. God is above

good, And there cannot be in Him any evil thet ia on this side of
the distincti.oz?. ¥hen we &ask whether God is {gee to will eovil we
apply to Him categories of this fallen world,

In interpreting the mﬂh of ths Fell, Berdyzev epproaches it from
several directions, The Fall mey be interpreted as the origin of ths
Inovledge of good and evil. When men mede distinctions and vealuations,
vhen he knew good and evil, he lost his original vholensss, csased being
en integrated norson, end fell away from Cod. Knowledge results in the
lose of paradine, 'The attempt to Imow good and evil is sin, On the other-
hend, & different interpretation is porsible. Xnowledge ic not evil but
is good, for Inowledge means the discovery of meering. To eat of ths tree
of the Imowledge of good ard evil, however, can signify a godless un=
creatlve oxperience of life, Beceuse (od created man in His imege, that
is to be o crsator, this act on the part of man indicated his refusal
to meke & creative encwer %to Godls call. Instesd of creating his own
values, men tried to &ppropriste values ready mede, He reaisted the act
of creation to which he was celled and attempted to return to non-being.
Yet the knowledge that resulted from this act brought sbhout & higher
level of existence for man, BEither of these two interpretations msy be
advanced, Whether elither is adequate is another question. Bexdysev
says no, for to ask the question whether the knowledge of good &nd evil
is good or to asek whether it ie evil is to asik a wrongly formulated
question. Good end evil are categories that exist only thisz side of the

Fell and can in no case be applied to conditions and events that lie on

161v4d., ». 43.
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the other side of that eveni. (ood and evil are results of the Fall. Cone
sequently, it is equally imposeidle for us to pass morsl Judgments on the
events that resulted in the Fall or to determine whether imowledge of
good and ovil is good or whsther it is evil, The moment we do that we
are telkivg in a vacum, Tho only thing ws can say is that man choas to
know good ead evil via ths path of ex_aerienca.]'?

Another interprotation that Berdyasev gives %o the Fall iz that it
symbolized ths birth of consciousncss, Paradlse, according %o this
interprotation, is the renlm of the inatinct, of the unconscious unity of
natare, In %hiz stabte nc antithesis Betwsen subject and objeat exist.

Vo conflict between the conscious snd ths uncoasclious is prosent. Yo
distincilon betwsen the one zud the many ie o de found. Tiifs ig it-
seli everythiag, sad everything is identified with it.," Manm is in God
and the world ls in man. an knows Cod neithsr es ides nor concept,

but as Cod, Himself., Life is lived in en I=-thou relationship and not in
an I-it,18

In the present world, however, dividedness, oppocition betweon the
one and the many, painful conflict betwcen the conscious and the uncon=
scious is everywhere in evidence. The fruits of the iree of knowledge have
proved bitter to the taste and that bitierness has been transferred to con=
sciousness itself, Consciousness is born in pein and suffering. The
higher an individual's consciousreas is, the higher is his cepacity for

sufforing. Increase in consciousnoss inevitably meams & corrssponding

17cp. Berdyaev; The Destiny of ilen, p. 37 f.

: lsﬁerdyaev. Fraedom and the Spirit, p. 25,
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increase 1n sorrow. COonsclousnesa lmplios comsaniration on 2 limited area
to the exclusion of other eress. But the very focusing of attention brings
with 1t separation, dlﬁ&isduu. distinption. And these cause pain. Man
desires $0 be whole, %0 be complete, bui consciousnsss meens lack of com=
pleteness. Irom its very nature consciousnsss can never embrace the
whole of baing. It closes us off from the realm of the sukconscious and
the superconscious.l9 In the realm of the moral

Consciousnens presucposes dualism and opposition betwoen the moral

personality and the evil world both around it and withia 1t. And

this means that morzsl acts and valuations have thair sowrce in

the Fall, in the loss of orizinal paradisiacal whclenesa and the

inpossiblllty to feed from the tree of 1life directly without die-

orimination and reflection. Diserimination and velustion vpresupposs

dividednsss and loss of wholomess.20

Although consciousness involves man in paln and means his separation
Zrom God and the separation of the world frox him, it cannot be viswed
as completely evil. Consclousnsss has a paradoxicel charaster. After
the Fall, vhen the darkmess and nothing of the abyas had invaded the un~
conscious, the formatlon of = clear-cut, limited consciousness saved man
2rom being amihilated in nom-being. Consciousness preserved man from
the meonic chaos let loose by the ¥all. But at the samwe time 1t closed
the realm of the superconscious t0 man and prevented complete union with
Gol. Oonscicusness separates man both from nom=being, the ultimate evil,
and fros God. In this lies its paradoxical character.2l

Another interpretation that Berdyasev gives to the Myth of the Fall

190p. Berdyasv, Tae Destiny of Man, p. 3S.
zo_xm- s Do mo ’
210p. ivid.
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g that it is an ontward aymbol of an immer event. What appears to have
happened in the realm ¢f the material world is in reality a reflaction
of a previous event in the epiritual world. Im fact,

The natural world 1s itself but the reflection of the spiritusl

world, an event in spiritual life...The fall could not have taken

place in the natural world, because the world is itself the result
of the Fall., The Fall ic an event in the spiritual world, and in
this sense it is anterior to the world, for it tock 221""‘ befors
time began and, indeed, produced time as we know 1t.

The Hyth of the Fall iz a reflection of an e«yent that took place in
the highest orders of the spiritual world. It is an attempt to portray
in symbols of the material world events that belong to an sntirely dif-.
forent order.of being. It was in the spiritual world that man for the first

: :
time gave @ nagative answer to God's ecall to creative astivity and o his
need to experience the love of another.

Evil in its origin is spiritusl by nature ani belongs to the

spiritual world. The evil which we know hare below and which

binds us t0 the material world is only the result of evil in the

spiritual sphere.23

Through his own free act Satan revolted from God. He, who at one
time believed in Gocd, because of his pride and rebsllion forfeited the
heights for which he had been created and fell to the depths of existence.
This fall involved and inclujed the entire order of creation for in the
spirituel world man and Satan are integral parts of an ordered hierarchy
of being. What cocurs in one part of this hisrarchy effects and influencss
every other pert. Consequently vhen Satan fell, man was involved 1n his

fall,

22Perdysev, Iresdom and the Spirit, p. 22.
am-. pu 162-
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Han, together with all creation and the whole hierarchy of ths
universe, bectme separated from God, and it was spiritual forces

that vere responsible for leading him astray. Pride is tha

temptation of a hi order of spirlt vhich seeks to put itself
in the place of God, !

In the sane way evil comes to man, It epveals firzt of all to his
higher spiritual life and to the freedom which it vossesses, It is from
thig point that the response to evll comss. "It is only later that evil
finds expression in our subjection to lower elements and carmal passiuns.'zs
Ths fact thaet man is subject to the netural world is due to previous action
in ths world of the spirit. Ilien may be and man is the slave of meny and
various external objects, but the source of his slavery is alwsys %o be
found within, The sourcs of his slavery is to be found in the reslm of
the epirit.

Men is the slave of various sorts of idols, but they are idols
vhich he bhas himself created. len is 2lways a slave of that vhich
lias, as it vere outslde himself, which 1s estranged from hisn,

bat which is en inward source of slavery. The struggle betwsen
freadom and slavery is carried on in outer, objectivized, exterior-
ized world. Bu% from the exlistential point of view i% is an lnward
and spiritusl struggle.... The slavery of man conslsts not only in
the faot that external forces enslave himj but still mors profoundly
in this, thzat he conseiits to be a slave, that he in_a servile way
accepts the action of the forces that enslave him.26

In the myth of the Fall Satan is pictured to us as a character of the
external world, actually, however:-hs possesses no such extrisicisa,
Saten bolongs to ths spiritual world vhere everything is inward and
integral, That is why in the world of spirit men and Satan are inwardly

|
related,

2bperdyeev, Froedom sud the Sovirit, ». 162
25&1 &
zsierd;vaev. Slavery end Freedom, p. 131.
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Satan is zlso an immer reelity of the spiritual world of man,

and he only appears %o be something externsl through enslogy

with the natural vorld, He is & reality of the spirituzl order

and cannot be conceived in & naive realist sense. He is not the

autonomous source of evil in his original being tut only the

ﬁ:iei‘fg;atlon of irrational freedom at the highest spiritu=sl
fhus we cume btack to what has been said previously, U"The inuer dialectic
of froedom produces evil from within itsslf, Ths source of evil s well
as the source of life is to be found in primal irrstionel frsedom and
infinite potentiality,n28

For Berdysev the ¥all may be interoreted in yot enother way; that is,
it is the delineation of evil as cgocentriclty. The csuse of sin lies in
nan's self affirmation and pride which regards self ani not God as the
source of life, But thia sction on the part of men destroys the harmony
of the hicrarchicel. system of being of which men is a part. The harmony
ig destroyed becguse man no longer takes his proper placs withia the
hierarchy., Consequently man end cvery reality in the world zre szet in a
false ﬁerspective. Life is no longer integrated, dut dividsd, partial,
and out of joint, The personality of man is also destiroyed bacouse man
in insulating himself from God shuts himself off from the source of life,
This inevitably leads %o the abyss, to non-boing; for ocutaids of God
there is no life but only illusion and death. Egocentricity means the
inability to receive light from God.”?

Furthermore egocentricity denotes slavery to self, I% is the

27gerdyeev, Fraedom and the Spirit, p. 163.

253112_1'_&. .

29¢p. Bordysev, Slavery and Freedom, p. 132, and Freedom end the '
§Eir1t. p- 1680
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dnability to issue forth out of self, The egocentric man 1s engeged ez~
clusively in his own condition and is without intersst in the world or in
other people. Egocentricity, hovwever, is at the same time not only
slavery to self, but also slavery "to the world, which is transformed
exclusively into an objeot which experiences constraint from without.?3
Instead of Leing determined from within from freedom, the egocentris men
is determined from without, He becomes & slave to his passions, to his
desire for wealth and power, to his possessions, to his dreans, and sven
to his ideals, %i{an bocomes a slave to his most lofty ideas, to his
highest feelings, to his telents, etc.“31
For ths egocentric everything is used to:serve self. Everything
becomzs an object to be need or to be discardsd. He lives exclusively
on the level of the I-it relationship and lmows nothing about the I-thou,
His attitude toverds evarything which is 2 non=I is a servile
attitude. He is aware of the non=I only, he hes no knowledge of
another I, hs does not Imow & Thou, he knows nothing of ths frsedom
of going out from the I, The egocentric man usuelly defines his
relation %o the world and %o people in a way that is not merson=
aliptic, 3¢
In fact the very existence of egocentricity is a denlal of personslity,
For personelity cen only exist in the going out of self to anothsr, Per=
sonality cannot exist where comrmunity does not also exist, It looks for
the imsge of Cod in another, ard tries to eatablish communion with Him.

Personzlity is grounded in God. It is the imege of God in man,

Operdyaev, Slavery and Freedom, ». 43.
l1bia,

321bid,




16
And so we return to the starting point. Egocentricity is evil bacause

it is rejection of the image of God in man, and thus also a rejection of
God.

Yet another interpretation to the myth of the Fell is thzt it revezls
ovil to us as & lie. Evil is alweys masqusrading as something else,
Satan 1s constantly anproaching us in deceptivs disguises, He claims
to be somebody when in reality he is nobody. He has no source of life
in hinself. Everything he has he has taken from CGod and then perverted,
The power he has is a fiction.

There is no such thing as a kingdom of ovil existing side by side

with the kingdom of (God and the Divine Being, ZEvil hes always

& negative character for it desiroys life end being, in_fact it

destroys itself and there is nothing positive about it,

The wey %o defeat evil is to recognize its emptiness, impotence, and
vanity. The attraction of evil is always & lie, Becesuse evil is non-
being, it is in the final analysis always the extreme of boredom and
emptiness,

Evil is non-being but non-exigstence is the last eztremity of

boredon, emptiness, and impotence; which is, moreover, exactly

what ve slways find vhen we finally come to end of an experience
of evil,

¥Wo evil passion pursued to the end has any positive content. All

evil consumes itself. Its ngﬁhingness ig laid bare by its own

inner course of development.

The myth of the Fall reveels evil, es said previously, at the very
depth of the human spirit. The greatcst tregedy about this is that once

the human spirit has chosen evil it no longer is free to deternine its

33Berdynev, Freedom and the Spirit, v. 166.

bid., p. 183.
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own course. Thereafter everything msn does is tonched with evil and

everywhere ha goes he comes into contact with evil. Evil is & condi-
tion in this fellen world that 1s inherent in everything. Even vhen
nan attenpte to remedy evil with good, the result 1s evil,
The world is full of undeserved euffering, of tears, of unre=-
deemed evil, and thogse who rebel sgainst evil and suffering end
wish to ocroats & better world, & more righteous and a happier
yorld are themselves the couse of innumerable sufferinga,
Hen ia under the domination of evil and no one can by his power frae
hinself from that domination. From this, however, wo capnot concluds
that positive apirii:ual forcos no longer exist within man. Tha spiritual
nature of man is broken, twisted, deformed, but it is not destroyed. Ifan
regardless of the deptha of evil to which he mey sink, nevertheless,
during this 1ife, alvaye mainteins tho imege of Cod.J° He romains capable
of enlightenment, The yearning for life with God remeins in him and
mokes both revelation and salvation vogsible,
Evil has not finally poassensed man's nature for it is a dual nature
belonging to two wvorlds and even after the ¥all man did not completely
break with God, who contimues to heve deeling with him end to impert
%o him Hie regenerative vowers...Cod and devil ere a2t var within
the human heart, and fellen man preserves the divine image in spite
of averything, for he hes pessed through the expsrionce of evil as
@ being of & definitely higher order, The nogetive results of gvﬂ.
in man indiceto yrecisely his vredestination to & higher 11fe.3
Before closinz this chapter on the origin of evil, anothar question
ghould be considered. And the question is, "Is good good and is evil

evil?® This question poses & problem when we remember that slthough good

358erdyaev, Slavery end Freedom, p. 86.
36cp. Berdyeev, Freedom snd the Soirit, p. 170.

371vid.
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and evil have their origin in freedom, thsy become zctual omly on this
side of the Fall. Consequently any velue judgments we pass on them will
be relative. Therefore, in answering the above stated aquestion, Besrdyaev
mekes use of paradox. %It is bad to have gone through the experience of
evil, but it is good to kmow good and evil es & result of that experience."38
In aeking the furthsr question of the relationcship between good and evil—
& question already implied in the »revious one—the snswer at which
Berdyasev arrives 1s sgain peradoxical in nature, ;

Just because vwe carry original sin within us and live in & fallen

world doomed %o move within the categories of good and evil, our

thought is riddled with insoluble peradoxes, If we think deeply

and coneistently ws ere immelled both to.identify evil with nom-

being and to recognise its vositive oxistence....The possibility

of evil is the condition of the good, "9

It is &3 & relation to evil, that good often comes into existence,
Good struggles againet evil and thus reelizes itself. Personality
develops becouse of the internal end external struggle it wages with evil.
"One of the paradoxes of personality consists in this that a keen aware-
ness of sin presupposes the existence of sin and guilt, Complete in-
sensitiveness to sin, to guilt, end to evil ig corxmonly also insensitive=
ness to persnne.l:l.ty."""o

Farthermora, the existensce of evil points men to God. This is trus
despite the fect of athoism which usually uses the existence of evil as
a proof azainst the existence of God. Historically speaking, however,

evil hes had an opposite effect on the beliefs of men. Falth in God

38perdyaev, The Destiny of Man, p. 38.
391bid., p. 40. Of. Berdyasev, ¥reedom and the Spirit, ». 185.
ao:ﬂerdyaav. Slevery and Freedom, p. 58.
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arose bacause of the very fast that men experienced sufferinz and
accordingly felt a need to free themselves from the nower of evil. 1If
it had not been for suffering anl evil men would have hesen content with
this world. Bellef in God would have been unnecessary. There would have
been no remson for the attempt to transcend earthly existence.

The exictence of evil is not the only obstaole %o our falta in God,

for it is equally a proof of the existence of God and the proof

that this world ie not the only nor ultimate one. The experience

of ovil directs man's attentiog towvards another world by arcusing
in him a discontent with this. ™!

1t can further bde said that evil is the cause of a higher state of
beinz in man. If 1t hod not been for evil, man would have continusd
living in an wconsclous state, 2 condition of ignorsnce. He would not
have known Christ nor would he have attained deification.t2 In Paradise
CGod was revealed only as Creator, not as the Trinity. After the i'all.
howevor, God in Christ, revealed Himself as a God who suffers along
with His Creation. In the person of Christ He descended into the abyss
of freedom in order to oOvercome sin by enlightening freedom from within.

He manifests Himself not in power, but in sacrifice. The Divine

Sacrifice, the Divine self-crucifixion, must comguer evil meonie

froedon by enlightening it from within withggt foreing it, with-

out depriving the oreated world of freedom.

Fvil thus called forth redemption which formed a second adt in the

story of Creation. It 1s the cause for the establishment of a new
relation between God and man, a relation in which man receives a

4lperdyaev, Ereedom and the Spirit, p. 159

euuzoP' Berdyaev, The Destiny of Man, p. 37; and Freedom and the Spirit,
Do 1 Lo

43Berdyaev, The Destiny of Man, p. 26.
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higher revelation of God. Zvil comsequently does nst heve the final
word, God does. BHe overcomes evil il

Wiop, Berdymev, Ereedom snd the Spirit, p. 176; and The Destiny of
Man, p. 33 f.
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CHAPTER I1I
THE HANIFESTATIORS OF EVIL

In treating the subject of this chapter I shell 1limit myself to
only a few of the many rmanlfestations of evil that Berdyaev treats in
his writings. Before proeeﬁd.ing with & description of thsse evils, it
would seem advisable to give a tentative definition of Berdyzev's use
of the term “objeotivization.® This tem; along with such synonyms as
alienation end exteriorization, comes up &gein and again in his treat=-
ment of evil. It is one universal that Berdysev finds in every particu-
lar instence of evil. Objectivization is dsscribed by him as a process
whereby a subject bocomes en object; it loses its existential center and
becomes incapable of commmion, self-determination or any of the wvital
orocesses of life, Objectivlée.t‘lon renders that which has 1life, spirit,
into a tl.xing. 1% changes an act into a substance, It destroys the
imege of personality——the image of CGod in man--which is elways free,
unique, spiri$, quelitaiive, unrepsateble, creative, aelf-dat;mined. .
Carried out to its furthsst limits, objectivization mesns the annihila-
tion of men, It transfers the qualitiss of man to things and thus
renders them lifeless. It causes the inward to become outward and thus
divorces it from rea.l:l.ty.l It is "the fountainhead of alavery."z

In Berdyaev's treatment of manifestations of evil, he devotes quite

lpicolas Berdyaev, Slavery and Freedom, translated by R. k. French
(T¥ew York: Charles Soribmer's Sons, 194%), Chapter I.

21pid,., p. 178.
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a bit of spase to mature. In his discussion of nature, hs does not treat
it in the sense of contrasting it with culture, civilisation, or the super-
natural., Helther does he use it exclusively in the sense of the world of
matter in space and time, For him nature is primerily the antithesis of
freedom, and thus also of personality and spirit. "Hature in this sense
is the world of objectivization, that is to say of elienation, detsrmina-
bility, impersonality,®3

The fact that the natural physicsl world is lower in the hierarchy
of being then spirit does not melko nature evil. Animals, vegetation,
mincrals, se&, sands, ard stars 2ll have an inner source of existencs
and consequently also have & place in the divine order. Vvhat makas
nature evil ia the fast that it is enslaved as 2 result of objectivias-
tion, Xverything in it has become a thing. 1Its determinetion no longer
comen from within but from without, Ths deep sourcs of its life has been
teken coptive and ejected to the sphere of the superficial. Neture is
cut off from the sourcs of freedom and being,

The natural world, this world end its massive enviromment, is cer-

tainly not identicel with whet we call the cosmos and cosmic life

filled with existences. This world is the servitude, the enchain-

nent of existences, not onli of men, but of animals and plaats,

even of minerals and stars,
But,

¥en, in ﬁrtue of his own image, man as personslity is not a port

of nature, he has within him the imege of God. Thore is nature in

man, but he is mot part of nature. Han is microcosm and therefore
hs is not part of the cosmos,

3;'b:l.d... Pe W
bi o 9 P. 95-
S1bid.
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Men becomes & slave to nature when he exteriorizes it snd regerds himaelf
as & part of nature, when instead of recogniszing himself &5 & unit-—a
personaliiy-~-complete in himself, he regards himself as a part of a
greater unit, It is man as personality that is complete and nature
that is partial, Hot vice versa. Every time this order ia parverted,
nen is enslaved. Slavery to nature cen also be expressed in terms of the
relation of the universal to the perticular. Enslavement would then
&pprear vhen men, & particular, regerds himgself z¢ subordinate to naturg=-
e universsl. In reelity, however, universals exist only ir the particu-
lar., Universals are part of particulars. Neture is part of man ard man
not part of natura.(’ Forthermore, life lived on the level of this
uaturel world is evil inasmuch 28 it is meaningless, irrelevany, eand
aceidental., On the natural level there is no underlying principle that
unites man with the rest of life. ZEverything is fragmentery and un=
connected, "jan, insofer as he is & natural being, is deprived of any
deep significance end his natural life is devold of significant connect-
ing prinaiple.“7

Berdyasv also expresses man's slavery to nature as being slavery to
Saten. It is & result of man choosing to find the source of his life
in a lowor being. This sct causes distortion of the hierarchy of the
universe inasmuch as the spiritusl principle is displaced by the material,

God is replaced by Satan,

6Cp. ibid., ». 38.

TNicolas Berdyaev, JFreedom and the Spirit, translated by Oliver
Fielding Clarke (l.ondon: ~ Geoffrey Bles, 1948), v. 53.
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Nowv Saten has no independent source of 1ife of his own and can
therefore only compel men to derive his life from the lower
sloments of naturae,

PSR RN AR Lyt e nw‘l

This lover nature, when it occupies its proper place in the
hierarchy of the universe, is not in itself evil for it belongs
to the dlvine world. It is only when it usurps the place of
somathing higher that it becomes untrue to itself aend evil.
Animal nature certainly has its plzce in the scale of wvaluas

end an elernal dostiny; but vhen it takes possession of men,
vhon man submite his spirit to the control of & lower element
then it does indeed become em evil thing. For evil is & ques=
tion of ths dirsction Eursued. by the spirit, not of ths comstitu=-
tion of nature itself,

Related to this is vhat Berdyaev cells man's slavery to the cosmos,
¥an recognives and wrestles against {the necessity snd determinism of
neture that io based on natural law,

but he has encther attitude touards the cosmos, to that which

presents itself to him as 2 world hermony, to the world whole,

vorld unity, world order. In this he is willing to sees a i

reflected image of the divine bharmony and order, and the ideal |

basis of the world, l
He feels that if he only unites himself with this, everything will go
well, There will be meaning, order and completion in his life. He
believes that he will sgain attain to unity for which he feels himgelf
to have been destined. One cannot, however, look for world hzrmony, for
the inner 1life of the coemos in objectivised nature for it has lost its
inverd existence, The cosmos &s ssen by natural pan ig @ result of the
Fzll end as such it is ensluved end depersonalized even as natural man is,
¥en, by trying to unite himeelf with the cosmos, only succeeds in enslav-

ing himself and thus loosing his versonality.

81bid., ». 169.
Berdyaev, Slavery sud Preedom, ». 97.
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Fusion with cosmic 1life does not emancipate personality, it brings
about its dissolution and annihilation. The form of slavery is
chenged. This has fateful results in social 1life, in relation
betweon personulity and society. Soclety roots itself in the
cosmoe and inferprets itself as an organism which has & cosmic
bzsis, Thus personzlity is inevitably subjected and enslaved to
the organic and in the last resort to ths cqsmic whole, man
becomes a mere organ, &ndi all the freedoms of man, which are

bound up with his spiritual indepondence of society and nature,
are abolished.l0

In this socisl life, rooted in the cosmos, Berdyasv finds anothsr
menifestation of evil and & source of man's slavery. The social doectrine
through the ages has sought %o convinee man that socialization is the
force that hoo creatod men. This doctrins has besen so effsciive that man
now lives in & state of social hypnosis,

It is diificult for him to set his freedom in opnosition to the

despotic ¢laims of society, because the nocial hypnosis, through

the lips of sociologists of various schools of thought, convinces
him that he has received his vary froedom from society and from

society along, il
Society, thus, has ensleved man by exteriorizing his freedom, by making
his freefiom, which is integral to man, dependent upon the cxternal
conditions of & social group., At this vpoint Berdyaev quotes Hertzen's
phrase, "The subjection of personality to soclety, to the paonle, to
hunanity, or to en idea is an extension of ths practice of human sacri-

fi.ea."12

Now it is truwe that men an an individualm ig pvart of sooiety. He

107pid,, p. 101.
127p5d., p. 202,

121pia., ». 103. 2

13Bera,vaev mekes a sharp distinction between men as & personality and
men as en individval., The chief difference between these is that ths
individual is born of flesh while personality is born of the spirit. Con-
sequently, & versonality is slways complete, en individual partial.
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enters into the organism as an organ. But as & personality, the I
never enters into socisty as & pert to the whole, as an orgen into an or=
genien, The moment man relates himself to soclety as an individual, as
a part to a whole, the hierarchy of being is destroyed, society becomes
highsr in the scale of values than man, and the partial usurps the place
of the vhole. J}an, by entering soclety as an organ, becomes ths victin
of an ernslaving lie, He becomes the viotim of the socisl lure and the
results are as fatnl as those of an individual who is enticed by the
cosmos, 1%

Another area in which evil manifests itself is the area of ths
state, which has a twofold character. Its purpose is to bring order
into chaos and to limit the expression of evil., It does this effac—
tively by building up 1ta evthority and using the power of this authority
wisely and justly. But the very nature of the state is such that the
pover it obteins to limit evil becomes the evil that destroys it.

Firet and foremost the state is an embodiment of power and it

loves pover more than legality, justice, or righteousness,

Striving for pover is the doom of states and the demonic

principle in them, It lures them on to conquests and e ion

and may bring prosperity but msy aleo bring destruction,

In its demonic will to power the state always strives to becoms j
totalitarian end universal, "By iis very nature it lays claim to a
universal all-embracing significasnce, It is willing to share its

gsovereignty with no-one, with nnbhing."'m It seeks to be a church, to

l4gp, Berdyaev, Slavery and Freedom, p. 106, 1
15Berdyaev, The Destiny of Ksn, D. 195.
163ordyaev, Slavery snd Freedom, p. 140,
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control and dominate not only ths actions of men, but also their souls and
consciences, In its search for soveresigaty it leaves no room for freedom
of _the goirit or for ths Kingdom of God.

The naturs of the state 1s such that it always, as said above, secks
to make man its slave, Now this slavery of man to ths state has a twofold
imege. It conalsts not only in the fact that the state sseks to control
his entire 1ife, but also and »rimarily in tha faat that man identifies
hig dream of sovere:lgnty: \:l!.th the state,

Hen not only need the state and cannot do without the services it

rendors, but they ore seduced and teken captive by it. They

conncet their dreams of sovereignty with the sta.tei And there
lies the chief ovil and a source of human slavery, 7

It is in the meke up of man to seek to dominate othera. He constantly

dreams of exercising sovereoignty. And this dream mekes him a slave. The
very seeking of sovereigaty is a delusion. Sovereignty does not rsally
exist. It is a dream of slaves, Its source is the objectivized, alien=
ated world, which is the world of slavery. Sovereignty enslaves both the
enslaved and the enslaver. The enslaver is ensleved oven as the men over
whom hs exsrcises soversiganty beceuse his power is depsndent upon thoss
whom he enslaves. He is determined from without to as great en extent
as they are. In both cases freedom of self determination is negated.
But man is free. Thet means equally that he should have power over-

no one and no one should have power over hhl.ls

171vid., p. 145.
18cp. Berdyaev, Slavery end Freedom, Part I, 2, pp. 59-72.
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In discussing the relation between the Iingdom of God and the state,
Derdyasv strongly censors that tradition within Christianity which recon-
clles these two kingdoms, He states thzat they ere in princivle opposed
to each other. In Christ's life he sees an examplo of the dsadly and
inevitable conflict betwesn these two, The kingdom of Cagsar never
recognizes the autonomy of the Kingdom of God. It is constantly trylag
to make & tool of it. As such it is not something neutrel that is willing
to take & neuitral coraner between the XKingdom of @God and the kingdom of
the devil. VIt is &t the extreme 1limit of objectivization, the exteriori-
gation and alienation of uman nature."l? It removes freedom from the
inverd spiritual sphere of man and treansfers it to the outward objective
sphere. The state does not want man to be free, to be seli=determined,
but wants his determination to come from without, from the state.

Furthermore the state in its striving for power always perverts the
hierarchy of being. The stete invariebly considers itself of a higher
order than man and the Kingdom of God, According to the thinking of the
state, men was made for the stete and not the state for man., The state
constently considers man as a means to attain i%s ends, It makes of man
an object, a thing, which is menipulates for its own use ani ends,

The state always repeats the words of Calaphes; it is tha state's

convession of faith, Statemen have alweys glven the answer that

in the intersst of the safety of the state and the increass of its

strength, an innocent man may and should be put to death, And

every time that hapoens & volce is raised in the orucifixion of

Christ. The demonaical stamp which is imprinted upon tha state

i3 due to the fact thet the state always gives its vote for the
exacution of Christ: 4t is its destiny.

19rpi4,, p. 141,
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It is a question of fixing the scale of values. Not only is the

existonce of the state not the highest valus, but even the existence

of the world, of this objectivised world, is certainly not the
highsst value. The doath of one man, of even ths most inaigznificant
of men; is of greater %gportance ard is more tregic than the death
of states and empires.

In the pursult of its policies of self-protection snd self-cggran-
dizement the state has never had eny scruples about using evil means to
echisve its ends. In fact thet which is considered an ignoble act whsn
performed by an individual for individusl ends is considered noble whan
verformed by the same individusl on behelf of the state. Berxdyaev in
further developing this thought arrives at seemingly different answers
in different books. In The Destiny of lian he states that the state is
not bound by the ten commandments the way individuals a.re.21 In
Slevery and Freedom he chenges this view.22 fTheve he berates the state
for completely nerverting morsal values in ite quest for power. This,
however, is e contradiction that is chiefly on the surface level. In
the former the d.:tscuaai.on revolves around the necessity of killing and
the other evils during times of war for the protection of higher valuss,
In the latter the discussion cédnters eround the state's indiscriminate
use of evil, :

During the course of Berdyaev!s ‘treatment of the various classes
that comprise Western society, he devotes considerable attention %o the

bourgeois, For him bourgeois is not only a social category but it is

zonerdyaev. glavery snd Freedom, p. 144, Cp. also p. 149 and
The Destiny of e, P. 197 f-

21gp, Berdyasv, The Destiny of Man, p. 199 £,
2201). Berdyaev, Slavery and Freedom, p. 142 f.
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else & spiritual one,  The bourgsois as a cless might disappear, but as
a condition of the individuel spirit it will remain as long as the fallen
world remeins, The bmaaoi.s. spirit recogniszes only the physical and the
viaible. The bourgeois man, an individugl dominsted by the bourzeois
spirit, is engrossed by the material things of this world and is incapable
of recognizing spiritusl values,

The bourgeols is a slave of the visible world and of the hierarchy

of nosition established in that world. He formes his estimate of

reonle not by vhat they are, but by what they have. Thz hourgsois

is a citizen of this world, he is king of the eurth. To have

conceived of the idea of becoming king of the earth is bourgnois.23

The bourgeols iz completoly satisfied with the world in which he
liven., He is not disturbed by the vanity, emptiness, and evil that are
ineccapable conditions of this world. e has no longing for the spiritual
and 1o desirs to transcond himself. In fact ho is deeply distruatful of
an;fthin';-; that smatters of the transcendental =nd the opiritucl. These
are & hindrance to his ambition of inheritins the earth. Mo instine-
tively fesls thet they undermine hls materialistic foundationa, Living
in & world of I=it ra.lntionshi.ps. the bourgeoiz has become objectivized
to the highest dsgree. Incapebls of existential relationships, every-
one and everything haz become an it, & thing to him, These things he
tries %o manipulate for his own cdvantages, and success or fallure in
thess attempts determines the degree of success or fallure in his life,
Mig detarmination congsquontly always procseds from without end not from
within,

@he bourgesin haz done a great deal for the advancement of the

231bid., p. 181.
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machine and tho machine-gge, But the pachire has turned on its creator
and made him a slave. The master of technique has been enslaved by his
own inventions., This is particularly the case when it comes %o money
the greatest and most horrible of ths bourgeois inventions,

This kingdom of money, fin which all real substance disappaars,

possesses & terrible nower, holds a2 terrible sway over human

life, seis up governments and overthrows them, mekes wars, en=

slaves the laboring masses, gives rise %o unemployment and

s clplom o i more FamSRAT LI IN0E * IR
The impersonal power of money which the bourgeois wields enslaves both
him and the proletoriat, who are dependent upon money for deily breszd,
The power o dominate is = demonic and domoralizing force wherever it
appears, but this is especially the cesse where domination is devendent
upon the illusory power of money. The bourgeois is the moat dependent of
men, 25

Yo now turn from Berdyaev's treatment of the bourgeols to his
thoughts on the subjesct of sex, ¥or him "sex is, as it were ths seal of
the I'all of man, an imprint vhich marks the loss of integrality of humen
aature."26 Sex in man implies that he is e divided, incomplete, and that
he feels sn urge towards completeness., It denotes dividedness not only
in physical nature, but in the whole verson of man. It is not just a
function of the sexual organs but it courses through man's entire nature,

wSex, vhich indicates & lack of completion and fulfillment in man, is

2ltpia., p. 185,

25por this section on the bourgeois compare Berdyasv, Slavery . .
and ¥reedom, vp, 181-9.

261h44., p. 223. Op. Berdyeev, The Destiny of Mem, pp. 232, 236.
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the power of the race over the personality, the powsr of the common men
over the individuel.*27 In themselves sexuel attrection and the sexual
&ct are completely impersonsl and have nothing to do with versonality,
Sex is something which men shares with the entire animal world. Conge=
q_nently":ln human 1ife a flerce struggle is waged between personzlity
and sex, VWhile personality denotes freedom of the spirit, determination
from within, sex denotes exteriorisation and determinztion from without,
Sex seeks to shackle men to the objestivised world, to make him a slave
of impersonal powers outside himself. Vhen man gives way to the imper—
sonal power of sex, he looses power over himself,

Hence comes the ghame which 15. connected with sex, This shome

increases with the stature of personality and personal conscioug-

ness., Ths racial life of sex makes personality & means toward the

procreation of other personalities and personsl setisfaction shows

}::a::‘rz: nﬁigl:::::i.ggcasary for the life of the race but not

The very fact that shome is conneated with sex shows that it hes its
origin in the ¥all., 3But the sheame and the terror that one sex fesls for
the other is overcome in either of two ways. It is either “overcoms
through love, i.e., the sublimation of sheme or through depravity, i.e.,
the loss of shame."2? Evil in sex is overcome through personalistic
love., But this love between two personzlities can again te immediately
profaned by being brought under the dominetion of society. Sexmal love

is easily enslaved by the mores and laws of sooiety.

271bid. , ». 224,
meE- ) P- 233.
291b1d., p. 2%.
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The most intimate aspest of persomslity, which simply cannot be

Judged from outside and of which the person is shy of spesking

to anyons at all is the most organized emd regulated soslally.

This is due to the faot that sexual 1ife results in the dirth of

children, the continuation of the human race, 3Iomesthing intimately

versonal and absolutely nom-social has social comsequences,30

There is & twofold horror in sexual love. One aspect of this has
already been alluded to above; that is the domination of love by society.
This, however, cen be kept to & minimum, The other aspect, which contains
the greater horror, is that sexusl love has in it eomething death-dealing.

Eros~}jove has & tendency to turn into a univerezal principle of lifé.

elther o subjeot things to itasslf or to crowd out everything elss,

And, therefore, eros-love is not only the search for ths fullness

and intensity of love, but also & compraession and a decrease in the

richness of life, *

Sex easily cheapens and profanes human life. It easily deludes man
into thinking that a temporary infatuation or a strong sexusl impulss is
true love. The moment thut he possesses the object of his sexual desires,
he becomes bored and satiated, In married 1life sex often becomes nothing
more than habit, completely disconnected with any deepor spiritual aspact.
¥raquently it is the cause for living life on a purely sensual snd super-
ficlal level., On occasion it offers an easy escape from the suffering of
everyday life, Sex cen profans the whole of humen nature. It has a way
of making things trivial and at:q::s:.'f:l.ci.a]..32

Before concluding this section on love, it would be well to diascuss

nore fulll:y the relation of sex to parsonslistic love already alluded to

301pid., . 232,
31391'«!;'&91. Slevery and Fresdom, p. 235.
320p, 1bid., p. 231 and Bordysev, The Destiny of Mam, p. 141.
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a:bova. Berdynev states that

The stamp of the Fall of mon very clearly lies upon sexzual union,

it 1s seen in overything, end it emberrasses man and disquists him, -

But man endeavors to give mesaning to and justify sexusl unlon, 33

Confronted with this man has thought out three ways of justifying
sexuel union, The most common of these ig that it perpetuates the race,
Berdyzev rejects this interpretation &s evil becamse it mekes nen merely
an agent of the generic process. Furthermore, "it is hypooritical to
agsert that men ls atiracted to sexual-union for the sake of the birth of
children when & like end may be merely the result of reflex.action.® The
second interpretation is that the meaning of sexual union ie the pleasurs
and satisfaction it affords. Berdysev also rajects this ons for it makss
men 2 slave to his lower nuture. It means that motivation does not come
from the spirit but from mature. The third oms and the one Berdysev es-
pouses is that

The meaning of sexuzl union is to be found in the unioan with ths

loved one, in the attoinment of completion from this union, This

meaning i1s personal and the only edmigsable and morally and spiri-
tuelly justificble onme, agﬁ it presupposes that sex is characterized
in terms of aspirituality.

Before concluding this section on sex, it would be well to say & few
words on Berdyzev's views of man’s sexual being prior.to the Fall, Vaa
man created bisexual or heterosexual}l Berdyaev does not answer this ques-
tion. It would seem to me, however, that opposite answers could logleally

be deduced from his stztement on sex. Onse could argue that since sex

33Berdyaev, Slavery and ¥reedom, p. 236.
31vid. Cp. also Berdyaev, The Destiny of Jien, pp. 240-2,
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denotes dividedness—separation into the mele and femele principloS——men's
oondition before the Fall must of necessity hava been biszesmal. Taking
this viewpoint, bisexuality would bs squivalent to androgyuy. The opposite
view would state that inasmuch as sex brings aboub ths rsalization of
vholeness,3® man before the ¥all must have been & heterosexual deing who
lived an androgynous life through sex,

Wow, howsver, having suid that, it must be stated that Bsrdymev would
probebly take neither of these views for it would mean transferving cate-
goeries of this 2inful world to &« state of baing that precedsd this world,
Sex, as & condition of sinful man, is & result of the Fall, This means
that .sax come inte being with this world and will dissopsar with this
world, To ask whether man befors the Fall was bisexual or heterosexual
is to ask en illeglitimate aquestion., It is a question of the seme typs
as does God will the good or is the good thet which God wills? Berdyasv
in answering this question stated, ¥It is equelly wrong to say that God
s bound %o will ths good amd that the good is the=t which God wills, Ve
csnnot judge of God from our side of the distinction between good and
evi!..;'?'? The same typs of ansver cen be mede to the question of man's
soxusl being prior to the Fall, It is squally wrong for us to say that
man ves bisexnel or heterossxual before the Fall. Ve, living on this
side of the Fall--which gave rise to sex &s we know it——cannot talk adout

35supra 31, footnote 26,
36supre 3%, footnote 3.
373erdyaev, The Destiny of Mam, P. 43,
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men's goxual being prior to the Fall,

As a oconclusion to this chapter on the manifestations of evil, the
concept of law in Berdyasv's thought will be treated. 1t inmediately
becomes evident that Berdyaev holds out no hope for solvingz the problem
of avil through an ethice of the law, It is true that he sees in the
lavw & preventive of evil, but he also sees the same law thaj -praventa
evil, bring forth evil. The law has a twofold chsraster, It combats
end denounces sin, but in this process the law itself fells victim to the
gin 3t denouncea, This is due to the fact that 1t has no inirinsix pover
thet enables it to overpower evil, I4% can denounce, but it cannot over-
como. Tarthermore, inzsmch as the law i3 directed against the "0ld Adam,¥
it iz directed against gross evils. But this reanders it insdequate in
solving the more complex problems of life; It is completely velueless in
the solving of problems that have to do with higher velues. When con=
fronted with a gituation in which ths inevitable result, regardless of
what kind of sction 1s teken, is evll, the law is useless. The reasom for
the law's wveaknesz end inadequacy is due to it beinz 2 result of the Fall,
It ceme into baing simulteneous with the Fall and it shares in the im=-
potence of fallen meture. It is completely incapeble of transcending good
and evil, It is a result of dividednsess and thus cannot bring cbout
integrality,

In anothar vlece Bordyaev states that the weakmess of the law is
connected with the fact that although Cod gave it, He does not take a
part in carrying it out. Thers is no intimate connection between the law
end the souree of being. The law 1s no omtologicel reality. "Lev means
precisely that God hes withdrawn from men. Hence the impotence of the
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lew toc chonge human nature,"38

In its relationship to men, the lev attempts %o nuke nan a cleve of
society and social conditions., Livinz urder &n ethice of law, man
e&sily hecomes a slave to the moral valuations, the taboos, the norms that
soclely seekas to impose upon him, The lew does not recognize personality,
the uniquely individual, the inner man. It is incapsble of recognizing
moral struggle going oa in the depths of versonslity. All the law recog-
riges 1s the outward men and him it weants to regulate according to a
prescribsd norm,

The ethice of the law is the expreasion of herd morality. It

organiges the life of the averaze man, of the human herd, end

leaves altogether ocut of acoccunt the creative personality waich

rises asbove the common level., It deals with persozality in the

ebstract; the conorets versonality doss not exist for it. Ths

morality of the law iz universally binding, 9
This is &n evil for 1t subordipates man, who is higher in the hiersrchicel
structure than the lawe-inasmuch as personality is higher than the univer-
sal--to ths law,

The greatest of all ovils connegcted with the low, however, consists
in that it seducss man into believing that gelvetion is attained through
ths law. Berdysev refers to this as Pharisalsm, 5he Phariges 1s a tyve
of person who balieves he is saved by kesping the law. The difficulty in
repudiating this, in showing thet the law is powerless to save, lies in
the fact that a legallstic ethics is practicel. “he Pharisee is able to
fulfill the law and therefore thinks he is seved. There is a twofold

felsity in this belief, First of all, beceuse the Fharises regards the

33;2:1 es P« 104,
391!’_-9-... P. 95.
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law as higher then man, his motivatior for Ygood works™ procedes from
his concern for his own personzl salvation instead of love for his
reighbor., 3Bub zood Works dome not for the love of others bus for the
salvation of ons's own soul are not good at 2ll, Ia the second place,
becouse law sprang up &8 & result of sin, it is powerless $o free man from
the world iato which sin preciplitated him, 3If is a2pplicable only %o a
world vhere the distinction between good and evil exists, Vhere there is
no distinction between good and evil, there also is ro law. And conversely,
wvhare the law lg, thers ls slso the distinction between good and evil,
Consequently if salvation were by means of the law, it would mean that
life in oternity would be lived on a level vhere the distinction betwesn
good ond evil still exiasts. But this is untensble asnd blasphemous for it
vitiates the life and death of Chris$ inasmuch as Christ's work of redemp-
tion means thie distinction is transcended. Salvation means men is beyond
the othics of the lew. His life is no longer divided but complete and
integrel, 0

4070r thie section on law compare Berdyaev, The Dastiny of Man,
op. 84=102,



CHAPTER IV

TEE END OF EVIL

In this chapter I propose to show ths limitations Berdyaev ascribss
to evil. For him evil is neither sll powerful nor eternal. Evil can bs
destroyed. 4and not only destroyed but also overcome and trensformed,
Thet vhich is evil, vwhich contains within itself noa-being, through the
workings of Cod becomes being and transcends both good emd evil,

Han, as the last two chapters attempted to show, lives in and is en=
sleved by an evil universe, This evil so corrupts life, thet life would
be unendurable except for the revelation that there 1s a God vho underlies
oxistence, & God who suffers along with and for man,

Christianity reveals to us o God who in the person of the Only Be-
gotton Son enters this world to overcome sin through suffering, Conse=
quently the rsletion of Christianity to suffering is paradoxiczl. It
reveals that suffering is 2 result of evil and at the same tims it i3 the
meens by which evil is overcome. By His suffering on the cross, Christ
redeemcd the sins of the whole world,

Yheon men eccepts suffering and recognises that it has a positive
meaning, that through it evil is overcome, the pain of it grows less
and loses its power over him, The most frightful of all suffering is
the suffering which man will not accept against which he feels vindietive,
This suffering embitters men and mukes @ hell of his life,

But vhen he accepts suffering es hating a higher meaning, it regen-
erates him, This is the msaning of the Cross, "Take up thy oross
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and follow me." That means nccept suffering, wnderstand its mean-
ing and bear it graciously.l

In the person of Christ in vhom ell of hmmanity findes its place, man
attempts to overcome sin end death by sacrifice and suffering., Through
and in Christ humen nature coopsrates in the work of redemmtion. PRedemp-
tion 1s a dual process in vhich both God and mon shors; yet it is tut one
process, not two, Wlthout human nature end the exsroise of nman fresdom
it would bes mpoaible."z lan $ekes & pert in the process of redompiion
by cheerfully taking up his cross and following Christ. He recoganizes ths
uee to which suffering can be yut and he constently reeffirms thes good
in suffering.

The truth of suffering is clesely counected with the problem of
{reedom, In the first chepter it was polnted out that evil hes its
gource Iin freedom, in the Ungrund, which is prior even to Cod, (God hag
done everything possible to bring light into this freedom.

But without destroying freedom Hs could aot conguer the power of

evil contained in it, That 1s why there is tragedy axmd evil in this

world; all tragedy is connnected with freedom, And we caan only
reconcile ourselves to the tragedy of the world because God suffers
too, Cod sharss His cresture's destiny. He sacrifices Himself for
the world end for man vhom He loves and yearnz for.

In the verson of the Only Begotten Son, God enters the world, identi-
fies Himgelf with sinful men, and by the mystery of His suffering, des-

troys the vower of evil in mature from withln."' Through Christ's suffer

ljicolas Berdysev, The Destiny of Man, translated by Fatalie Dudding-
ton (Tondon: Ceoffrey Bles, 1943), ». 119,

23icolas Berdyasv, Freedon and the Spirit, translated by Oliver
Fielding Clarke (London: Geoffrey Bles, 1943), ». 177.

JBerdyeev, The Destiny of Mem, ». 30.
“supra 19,
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ing ovil is destroyed, tui iis source, freedom, remeins intact,

In the passion of the Son of God and the Son of Man on Celvary

freedom becomes the power of divine love which enlighiens and

trangfigures human froedom in the saving of the world. Truth in

ths guise of suffering and love makes us free withouit constraint;

in fact it creates a new and higher kind of freedom.d

It creates & freedom that 1s beyond good and evil, Man's determing~
tion henceforth comes from within and aot from without. And & man deterined
from within--frou freedom, is an integral man, a complets versonality.
The slavery of objectivisation ané exteriorization no longer can control
him,

In the Gospal we are told of the coming of the Kingdom of Cod., This
Kirgdom £s beyond the familier distinctions between good aznd evil ®accord-
ing to which the first are first ané the last zre lost." The legalistic
valuations of good and evil no longer apply, ©The harlots end publicans
go into ths Kingdor of God before you," Christianity reveals an eatirely
different attituds to man than the pagan and even the Jowish world., It
is o paradoxicel onz, 4ud the paradox has to do with sin. Sinces all
have sinned, 2o one has ths rigat to condemn anyons else. Iilercy is
thore for everyonas,

Consequently it is Curiatianity that glves rise to the longing for

universal salvation, i.e., for real victory over evil, 2s oprosed

to ths longinz fog confining the wicked to khell, firgt in tims and

then in eternity.

The Goswel tells us that in the Kingdom of God ths sthics of the law
ere replaced by the othics of redemption and creation, God is revealed

not ag a God who exacts retribution, but as a God who saves and givss

JBerdyaev, Freedom and the Spirit, ». 178.
6perdyaev, The Destiny of Nam, ». 113
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1ife. Through the Redemption he frees man from the pover of ihe law, from
the inmumersble social taboos that hold him ceptive, In the Cospel Cod
roveuls to us that man 1o higher thon abstract good, that man is higher
than the Sabbath. e shovs us that Christienity is Besed not upon law,

Sud upon & living Being, & Personnlity, and man's parsonal relation

to Cod end hls nolghbor., Christianity has placed man above the ides

of @hs good,... The ldea of the good like overy other idea mst
yield end moke woy for wan. It is not the absiract idea of the

#ood, but man who is Cod's creation and God’r chiid, :an inhorits

sternity while nothing shell be left of the lew,?

Tverything in the Gospel iz commecied with the person of Christ, If
you resove Christ you have mothing., The words and injunctions of Christ
arg uttsrly impossible of accompliskment apart from Christ., But what is
impesaible for mun is posslble for God. 'Through Christ snd in Christ
the injunctions of the (osnel become realitios. Christ glves men the power
to attain the verfection the Kingdom of God tazlks about. By restoring
%0 men his role az oroator, He rencwa and strengthisns the fmsge of God in
man, God makes simful mzn 2 mart o play in the creation of ths universe.
He £1lls man with power %o create values, %o call forth new sxistencas
out of the Ungrund. According %o the imuge of God ia him, man is able
to conquer fear and overcoms the consequsnces of sin, As & crsator man
trenpconds the limits of good anmd svil, of time and spacs. Ha haa con=
taet with the etoruai.a

Oreative work takes place in time, bul the crestive uct is directed

upon the eternzl.... All the productis of man's gonius may da
tsmporal and corruptible, but the creative fire iteell is sternsl,

7.&1_&.-- P. 124,
8¢p, ibid., mp. 126=53.
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and evorything temporal ought %o bs consumed in :I.'li.9

At this point we turn to Berdyaov's concept of death. Death, which
is 2 univerasl experience of human 1life, is both the end of 21l mesning
and a% the same time the establishnent of meaning. Death comes to every-
one and to everything in $this natural world. It comes not only at the end
of 1life, but it is on experience of every moment of life., It is ths result
of the dividedness of owr being. Idiving in a specs-time we constantly
come face to face with death. 7The dissppeerance of emotions and fselings
is an experience of death in fime. Pearting from & friend, a town, a home
ie an experience of death in space,

DNeath cannot be uwnderstood wersly &s the last moment of 1life followed

either by non=being or by exisience in the vorld beyond. Death is

an event embracing the whole of life, Our existence is full of

death end dying., Life is perpetual dyiug, experiencinz the end in

everything, a contimpl struggle ageinst death and a partial dying

of the humen body and the humen soul. Death within life is due %o

the imnossibility of embracing the fullness of being, elther in

time or in spsce,i0

The hershness ond hopelessnoses of death has often been softenad by
peovle who, althoush not recoznizing personal ilzmortelity, find comfori
in the belief thet their works and sctivities will live on in the race,
Berdyzev has no room for comfort of this kind, for it does not take into
consideration the Last Judgment, There will be an end to everythirg in
this world. Kot only individuals but &lso nations will be juéged.

Apocalypse 1o the end of all persmictive of racial or cosmic

immortelity; in it every oreature end all the world is directly
faced with the judgment of sternity. There can bo no comfort in

9Ib1d.’ pu 135.
10;!_)11.; D, 251-
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the thouzhi that we shall be immortal in our children awd that ocur

world will lagt forever, for the end is coming to =11 ccnsolations

that are in time,ll

Yor Berdyaev ®death is the most terrible snd the only evil. Every
kind of evil in the last resort mesns death,"2 Tvil iz desth and death
iz the result of evil, It is = return to non=being, vhich et this tims
first becomss evil,l3 The grastest evil in death iethe death of psraomality,
for marsonslity iz dsstired for etermity.

Tha dsath of that which is etermel and immortzl in ite meeninz end

deptinetion is alone tregic, there ies nothing tregic sbout ths

desth of tha temporel ond trensitory. The death of personality in

mer is tragic Leceuse personality is fod's eternal idea of hinm,

It is unendursble tkat o conmplete versonality containing the unity

of 211 humen powers and possibilities should die, 1%

but death is not only evil, tmt alco good, Deeth gives meening to
life, Doath reminds man that he has aot fulfilled his destiny in life,
that he has gone astray, Through death--be it the death of meyn, socieidss,
or custong~=truth end rightecusness remind mon tbat 1ifes hes been distorted
end perverted. "Deatk reminds men of the divine truth snd dces not sllow
unrighteousress to Yve sterasl. vl5 Terthermore, it is death whick ennobles
end treansfigursec the pust, I{ purifies the pasi, for nothins corrupt
end evil can escepe death, Only wvhet is creestive in the past will live

Ch.

11rpid,, p. 260.

12714d., p. 252. Cp. Berdysov, Freedom ond the Spirit, p. 167,
133srdyasv, The Destiny of jan, p. 26.

Urnid., ». 255.

151b4d., p. 262, Cp. Berdyaev, Slavery ond Freedom, translated by
R. li. French (Now York: Charles SGﬂbner's Sons, 1 eﬁﬁ). p. 111,



45
 The very meeming of death is thet man's destiny does not lie in
this fallen world, Death manifests the depths of 1ife end roveals
the end, which alone gives meaning to life. Iife is noble only
because it conteins death, an end which testifies that nen is
destined to another end higher life. Iife lgauld. be low and mean=
ingless if there were no death and no end,

A Christlan facing deeth sees in it judgment of his life. But he
also sees more in it. His attitude towards death is completely bound up
and related %o Christ's death. Christ's death changes mwan, both his life
and his deaih. Chrisi's death meens that the panst cun be wiped out. Uhat
is done can be undore, The vil of man's past life need not ververt and
destroy his present and future life, The threads connecting the »past

with the present are cut,

Therein lies the mystery of penitence and the remission of sins,

¥an cennot forgive himself his sin and vilenss; he is umable %o

forget his evil poast. But Christ hag taken upon Himself tﬁ aing

of the world, and He can take suay our sin and forziwe it.

The Ffeer men has of the future is intimately associated with death,
Han fears the future because he fears impending death, He realiczes that
death iz his fate in this world and shirks from it,

But mea's free and ereative sovirit rises aguinst this slavery to

death end fate, It has another vista of 1life springing from

froedom and creativeness, In and through Christ the fatgsof

dezth is cencelled, although empirically every men dies.

Men should not flee from death but accent it freely, for Christ him-
self died end throuzh death conquered deeth, But Christ's death did not

only conguer death, it also sanctified death. Through ths Cross death is

16Berdyaev, The Destiny of jian, p. 250. Op. Berdysev, Freedom znd
the spirit, p. 188.

178erdynnv, The Destiny of len, p. 108,
mgid., . 146,



46
transfigured. Instesd of leading to onnihilation it leads to resurrsotion.
Now man has to dis so that he cen live., By cooperating in Christ's death,
that is by accepting the consequences of it for onsself, one triumphc over
the destroying power of death,l? And thet is a trivmph that telces place
both in the present moment, for men in Christ daily dies and rices again,
end also at the end 'of the ages when the dead in Christ will rise to
eternzl life,

From Bsrdyaev's aconcept of death we now pzse over to his concepi; of
hell, which poses several eantinomies., 35imply to dismiss hell, mekes life
ton supsrficial and too easy., lien llkes to live on the surface of life
where the problem of hell does not vresent itself to him. 3But once man
loses & sense of efternal life he glso loses the sense of responsibllity
which eternity imposes upon him.zo Having sald that, the oprosite must
2lgo be sald. Belief in hell makes morsl and spirituel 1ife meaningless
for then it ie lived under the fear of torfture, .Ard torture can maks a
nar do anything, But any action performed bectuse of pressure applied
from without erd not hecauwse of love cennot be considered of amy moral |
or spiritusl value,

I hell exists =nd is & menace to me, disinterested love of Cod is

for nme impossible, and my actions are inspired not by siriving for

verfection but by the desire to avoid eternmal tomenifa.

Furthermore, the existence of persomality and frae-dom demands the

possibility of an existence of hell, It is & rejection of .freedom %o

19Cp.ibid., p. 252; end Berdymev, ¥reedom end the Spirit, ». 187,

2°t.‘p. Berdyaeov, The Destiny of yan, p. 266.
21!21&.



Ly

affirm thot man cen be forced to be good and to be compulsorily installed
into heaven, Han's freedom demends the existence of hell, for men mey
actuslly prefer to leesd a completely self-centered 1ife totally separated
from God. He may prefer that to giving his self up. If mon is reclly
free, then he is free to choose torment without God in plzce of happiness
vith fod. But having said that, it is also necessary to say the opposite,
¥or just as it is impossible %o affirm human freedom and thea deny the
poesibility of hell end the existence of human freedom. God could not
have predetermined a hell for that would be a denial of human freedom.22

Hell is the dark, irrational, meonic fresedom which has crystalised

into fate, Christlien consciousness denies the existence of fate

in the anclent Gresk sonss, for that ia incompatible with Cod and

human froedom. But the ides of hell is equivalent to that of fate.23

In trying to find an answer to ths problem of hell, the mind arrives
at a twofold amawer. Objoctively 1% is unthinknble, but subjeotively it
is an empiricel reality. If ons looks at 1t from Cod's point of view
and objectifies it is incomprehensible and disgusting., If ome looks at
it from mea's viewpoint, one hes %o zdmit its existeace. If we consider
it 28 uzn objective raality it is difficult to accent the idea that onels
etornal destiny should be declded by one's actions during o relatively
gshort period of time., And it is unthinkable that & temporal act should
be punished by eternel demmation. Furtharmore to think that Cod pro-
determined hall as a place of objective reality for the sake of Justice

or that he permits it to abide side by side with His Kingdom is an insult

22p. ibid., pp. 265, 273; and Berdysev, Freedom and the Spirit,
P. 324 £,

23perdyaev, The Destiny of pem, ». 273.
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to God. It wonld meen that oreatlon wes & failure.

Jn idea of an objJectified hell as & special spherc of oternal life
is altogether intolersble, unthinkable, and indeed incompatible
with faith fn God. A CGod vho deliberataly allows the existemce of
enternal torments is not God at all but more like the devil, Esll
a8 & place of retribution for the wicked, which is a comfort to
the good is a foiry tele; there is not a shadow of reality about

it; it is borrowed from our everyday existenmce with its rewarde
and pun!.shments.z‘"

As & reaim of subjeotive reality,. however, we must a2dmit that hell
exists,

Unthinksble as & realm of objective being, hell exists in the sub-

Jective nphere and is a part of human experience. Hell, like heavsn,

is merely & symbol of man's spiritual life, The expsrience of hell

mesns complote self-centerednsss, inability to enter into objective

being, self-abaorpglon. to which eternily is closed and nothing but

bad infinlty left,2d
The idea of eternmal hell arises from the experience of suffering here in
tise torments that one thinks last forever. It is due to a person being
so shui up in himself that he is unable to commnicete with or pass over
tc enyons or anything elss. %he subjective experience of hell is the
inability to escepe from self-centered agony. Bui this hell is not an
objective reality dut am illusion caused by egoceniricity., Hell is not
eteraity tut is corntinuetion in endless time. In hell ons finds those
who do not pmss over into eternlty but remain in 1'.:l.me.26

¥en, when he is hemnted by the horror of coatinuation in $ime which
appears to him as endless, seeks escape through death., This Berdyaev

calls a sign of decadence and am illusion, for when & person does this

247p4d,, . 268.

25!21 .
260n, 1bid., p. 269; end Berdysev, Freedom snd the Spirit, p. 32%.
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he thinks of death as tha end of everything and not of endless dsath,27
But the possibility of defeating hell lies not in death, but only im
and through Christ. ®Faith in Christ and in Christ?’s resurrsction is
faith in victory over hell."28 1¢ is impossible for Cod %o give viotory
over hell for this is not & matter of God's forglveness and merocy which
is infinite, but & matter that hes to do with derk, meonic freedom rooted
in non~bteing. Hell ic precigely thiz return t.n non=being, whick is not
created by God end over which he hzs mo power. Heithe.r is it possible
for man to deféat holl for hell meesns that man hee become & slave of
meonic frecedon,

Christ alone can conquer the horror of hell es a manifestation of

the creatura's freoedom, Apart from Christ the tragic entinomy of

frecdom and necessity is insoluble, and in virtue of freedom hsll

remzina a nocegsity, Ths horror of it: means thet the soul with=
drawe from Christ and His imsge in 1t grows dim, Salvation from
hell ic open to 21l in Christ the Savior.2?

The poseibility of salvation for all raises the guestion of Berdyaev'e
congept of heaven., Tirst of all it should be said that for him paradise
is beyond good and evil, It is a life of bliss and integrality, In
paradise there is no digtinction, no dividedness, no separation. This
means that psradise is not the triumph of the good, at any rate not in our
sense of the term, for zood always implies judgment amd constent rejesction
of evil. :

Ve come neserer to it when we think of it as beambty. The transfigure~
tion and regeneration of the world is bsauity and not goodnesa, Pare~

270p. Berdynsv, The Destinmy of Meam, p. 280,

Brvid, .
291bid,, p.-281.
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dise is theosis, deification of the creature, The good is relative

to an untransfigured 2nd unregenerate world. Beauty alone is

libveration froi the burden of care; goodness is not yet free from

care,30

It is tremondously difficult for us to visuelize paradise becsuse it
L5 bayond guod and evil and therafore something of which we keve hed nmo
experience., ¥%e unconsclously evply ths categories of this world %o it
and thereby conjure up false images. NMan dreems of paradise and at the
geme time fears it and thinks of it as dull and monotonous. Th= idea of
variection in this world is a not yet, for perfection in this world is
impussible. Perfoction meens the constent striving, It is o dynamiac,
But when ve Hransfar our idea of perfection %o paradise 1t loses its
dypamic and becomes ungpsaksably dull, "We think in time and projest
paradise into the futurs; hence 1t eppears to us es o standstlll, es
the cospation of infinite striving, movement and creativeness, =s the
sttaimment of completion and ati.sfact.ton."Bl

But parsdise 15 not in the future, is not in time, but in eteraity.

Lternity is attained in the actusl moment, it comes in the vreosent——

not in the present vhich is part of the bggken up tims, but in

the present which 1as 2n escepe from time.

Peradice is & present moment, but an existential momesnt and not an
higtorical one. Ag such 1% 1s qualitative and rot quantitative, Con=
sequantly it does not imply leecs movement than time, but greater ond more

intense movament.33

307bid., p. 287,
rbid., p. 288,

Rrvia,
33&1(1.. P. 289. Cp. Berdyasv, Slavery and Freedom, ?. 260,
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Paradise, the Kingdom of God, has a twofold character in its relation
to time. It comes both at the end of time and ¥through the depths of time,."

An eschatologicel interpretation of the Xingdom of Qod ia the only

trus one., But the paradox of esch&tologlcal consciousness is that

the end is both put off to an indefinits time in the future ani is

near to every moment of life. (There is en eschatology within the 2

process of life.) There is an eschatology within the process of 4

life, Apocalyvse is not merely the revelation of the end of ths

world ond of history. It is also the revelation of the end within

ths world and tgg historical process, within human life and every
noment of 1ife.””

Peradise 1s both a now and & not yet. Tois entire world, with all
its svil, will not only ba destroyed through recreation at the and of
time, but iz boing destroyed at this preseat moment through the oreative
action of man. Evil will not only be cencelled out and disappear at the
end of the azes, but that is alrssdy actually its fate in this existen-
tiol momsnt when men through Christ live oreative lives.

Before drawving this paper to a close it would be well to restate
vhat was already seid a‘bove.35 The state of man bsyond history is
quelitatively differsnt from thut which was prior to history,

There are three stoges in tho development of the spirit: the

originel paradisaical wholerness, vpreconscious wholeness which

haes not had the experience of thunght end freedom; division,

reflegtion, valuation, freedom of cholice, and, finally, super=

consoious wholenegss and eggpletomsa that comes after freedom,
reflesction end valuation,

Jen, prior to the Fall, because of his freedom, had the potentiality of

evil vithin him, Evil, bowever, was not as yet expresced, after the

Hyerdyasy, The Destiny of Han, ». 290. Cp. Berdyaev, Slavery end
Freedom, Tp. 262, 266, 267.

3Sgupra 20 £,
Hperayzev, The Destiny of Mem, p. 39.
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Pall, vhen potential evil had becoms zctual, he lived in a state of divided-
ness a2nd cxtoriorization. Uhile man was living in this condition, Christ
descended in%to the sinful world, took upon Himself the condition of meonie
froedom, and by His death "enlightensd meonic freedom from withia,"™ That
is UHis death destroyed the potentiality of evil within meonic freedom with-
out destroying meonic freedom itself, 1Ia heaven, which is both & now
and & not yet, Christ"s victory becomes men's victory. Now men again is
in god and the world is in mem. And this gtate of being will remain

through eternity.
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