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and evil have their origin in freedom, thsy become zctual omly on this
side of the Fall. Consequently any velue judgments we pass on them will
be relative. Therefore, in answering the above stated aquestion, Besrdyaev
mekes use of paradox. %It is bad to have gone through the experience of
evil, but it is good to kmow good and evil es & result of that experience."38
In aeking the furthsr question of the relationcship between good and evil—
& question already implied in the »revious one—the snswer at which
Berdyasev arrives 1s sgain peradoxical in nature, ;

Just because vwe carry original sin within us and live in & fallen

world doomed %o move within the categories of good and evil, our

thought is riddled with insoluble peradoxes, If we think deeply

and coneistently ws ere immelled both to.identify evil with nom-

being and to recognise its vositive oxistence....The possibility

of evil is the condition of the good, "9

It is &3 & relation to evil, that good often comes into existence,
Good struggles againet evil and thus reelizes itself. Personality
develops becouse of the internal end external struggle it wages with evil.
"One of the paradoxes of personality consists in this that a keen aware-
ness of sin presupposes the existence of sin and guilt, Complete in-
sensitiveness to sin, to guilt, end to evil ig corxmonly also insensitive=
ness to persnne.l:l.ty."""o

Farthermora, the existensce of evil points men to God. This is trus
despite the fect of athoism which usually uses the existence of evil as
a proof azainst the existence of God. Historically speaking, however,

evil hes had an opposite effect on the beliefs of men. Falth in God

38perdyaev, The Destiny of Man, p. 38.
391bid., p. 40. Of. Berdyasev, ¥reedom and the Spirit, ». 185.
ao:ﬂerdyaav. Slevery and Freedom, p. 58.
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arose bacause of the very fast that men experienced sufferinz and
accordingly felt a need to free themselves from the nower of evil. 1If
it had not been for suffering anl evil men would have hesen content with
this world. Bellef in God would have been unnecessary. There would have
been no remson for the attempt to transcend earthly existence.

The exictence of evil is not the only obstaole %o our falta in God,

for it is equally a proof of the existence of God and the proof

that this world ie not the only nor ultimate one. The experience

of ovil directs man's attentiog towvards another world by arcusing
in him a discontent with this. ™!

1t can further bde said that evil is the cause of a higher state of
beinz in man. If 1t hod not been for evil, man would have continusd
living in an wconsclous state, 2 condition of ignorsnce. He would not
have known Christ nor would he have attained deification.t2 In Paradise
CGod was revealed only as Creator, not as the Trinity. After the i'all.
howevor, God in Christ, revealed Himself as a God who suffers along
with His Creation. In the person of Christ He descended into the abyss
of freedom in order to oOvercome sin by enlightening freedom from within.

He manifests Himself not in power, but in sacrifice. The Divine

Sacrifice, the Divine self-crucifixion, must comguer evil meonie

froedon by enlightening it from within withggt foreing it, with-

out depriving the oreated world of freedom.

Fvil thus called forth redemption which formed a second adt in the

story of Creation. It 1s the cause for the establishment of a new
relation between God and man, a relation in which man receives a

4lperdyaev, Ereedom and the Spirit, p. 159

euuzoP' Berdyaev, The Destiny of Man, p. 37; and Freedom and the Spirit,
Do 1 Lo

43Berdyaev, The Destiny of Man, p. 26.
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higher revelation of God. Zvil comsequently does nst heve the final
word, God does. BHe overcomes evil il

Wiop, Berdymev, Ereedom snd the Spirit, p. 176; and The Destiny of
Man, p. 33 f.
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CHAPTER I1I
THE HANIFESTATIORS OF EVIL

In treating the subject of this chapter I shell 1limit myself to
only a few of the many rmanlfestations of evil that Berdyaev treats in
his writings. Before proeeﬁd.ing with & description of thsse evils, it
would seem advisable to give a tentative definition of Berdyzev's use
of the term “objeotivization.® This tem; along with such synonyms as
alienation end exteriorization, comes up &gein and again in his treat=-
ment of evil. It is one universal that Berdysev finds in every particu-
lar instence of evil. Objectivization is dsscribed by him as a process
whereby a subject bocomes en object; it loses its existential center and
becomes incapable of commmion, self-determination or any of the wvital
orocesses of life, Objectivlée.t‘lon renders that which has 1life, spirit,
into a tl.xing. 1% changes an act into a substance, It destroys the
imege of personality——the image of CGod in man--which is elways free,
unique, spiri$, quelitaiive, unrepsateble, creative, aelf-dat;mined. .
Carried out to its furthsst limits, objectivization mesns the annihila-
tion of men, It transfers the qualitiss of man to things and thus
renders them lifeless. It causes the inward to become outward and thus
divorces it from rea.l:l.ty.l It is "the fountainhead of alavery."z

In Berdyaev's treatment of manifestations of evil, he devotes quite

lpicolas Berdyaev, Slavery and Freedom, translated by R. k. French
(T¥ew York: Charles Soribmer's Sons, 194%), Chapter I.

21pid,., p. 178.
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a bit of spase to mature. In his discussion of nature, hs does not treat
it in the sense of contrasting it with culture, civilisation, or the super-
natural., Helther does he use it exclusively in the sense of the world of
matter in space and time, For him nature is primerily the antithesis of
freedom, and thus also of personality and spirit. "Hature in this sense
is the world of objectivization, that is to say of elienation, detsrmina-
bility, impersonality,®3

The fact that the natural physicsl world is lower in the hierarchy
of being then spirit does not melko nature evil. Animals, vegetation,
mincrals, se&, sands, ard stars 2ll have an inner source of existencs
and consequently also have & place in the divine order. Vvhat makas
nature evil ia the fast that it is enslaved as 2 result of objectivias-
tion, Xverything in it has become a thing. 1Its determinetion no longer
comen from within but from without, Ths deep sourcs of its life has been
teken coptive and ejected to the sphere of the superficial. Neture is
cut off from the sourcs of freedom and being,

The natural world, this world end its massive enviromment, is cer-

tainly not identicel with whet we call the cosmos and cosmic life

filled with existences. This world is the servitude, the enchain-

nent of existences, not onli of men, but of animals and plaats,

even of minerals and stars,
But,

¥en, in ﬁrtue of his own image, man as personslity is not a port

of nature, he has within him the imege of God. Thore is nature in

man, but he is mot part of nature. Han is microcosm and therefore
hs is not part of the cosmos,

3;'b:l.d... Pe W
bi o 9 P. 95-
S1bid.
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Men becomes & slave to nature when he exteriorizes it snd regerds himaelf
as & part of nature, when instead of recogniszing himself &5 & unit-—a
personaliiy-~-complete in himself, he regards himself as a part of a
greater unit, It is man as personality that is complete and nature
that is partial, Hot vice versa. Every time this order ia parverted,
nen is enslaved. Slavery to nature cen also be expressed in terms of the
relation of the universal to the perticular. Enslavement would then
&pprear vhen men, & particular, regerds himgself z¢ subordinate to naturg=-
e universsl. In reelity, however, universals exist only ir the particu-
lar., Universals are part of particulars. Neture is part of man ard man
not part of natura.(’ Forthermore, life lived on the level of this
uaturel world is evil inasmuch 28 it is meaningless, irrelevany, eand
aceidental., On the natural level there is no underlying principle that
unites man with the rest of life. ZEverything is fragmentery and un=
connected, "jan, insofer as he is & natural being, is deprived of any
deep significance end his natural life is devold of significant connect-
ing prinaiple.“7

Berdyasv also expresses man's slavery to nature as being slavery to
Saten. It is & result of man choosing to find the source of his life
in a lowor being. This sct causes distortion of the hierarchy of the
universe inasmuch as the spiritusl principle is displaced by the material,

God is replaced by Satan,

6Cp. ibid., ». 38.

TNicolas Berdyaev, JFreedom and the Spirit, translated by Oliver
Fielding Clarke (l.ondon: ~ Geoffrey Bles, 1948), v. 53.
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Nowv Saten has no independent source of 1ife of his own and can
therefore only compel men to derive his life from the lower
sloments of naturae,

PSR RN AR Lyt e nw‘l

This lover nature, when it occupies its proper place in the
hierarchy of the universe, is not in itself evil for it belongs
to the dlvine world. It is only when it usurps the place of
somathing higher that it becomes untrue to itself aend evil.
Animal nature certainly has its plzce in the scale of wvaluas

end an elernal dostiny; but vhen it takes possession of men,
vhon man submite his spirit to the control of & lower element
then it does indeed become em evil thing. For evil is & ques=
tion of ths dirsction Eursued. by the spirit, not of ths comstitu=-
tion of nature itself,

Related to this is vhat Berdyaev cells man's slavery to the cosmos,
¥an recognives and wrestles against {the necessity snd determinism of
neture that io based on natural law,

but he has encther attitude touards the cosmos, to that which

presents itself to him as 2 world hermony, to the world whole,

vorld unity, world order. In this he is willing to sees a i

reflected image of the divine bharmony and order, and the ideal |

basis of the world, l
He feels that if he only unites himself with this, everything will go
well, There will be meaning, order and completion in his life. He
believes that he will sgain attain to unity for which he feels himgelf
to have been destined. One cannot, however, look for world hzrmony, for
the inner 1life of the coemos in objectivised nature for it has lost its
inverd existence, The cosmos &s ssen by natural pan ig @ result of the
Fzll end as such it is ensluved end depersonalized even as natural man is,
¥en, by trying to unite himeelf with the cosmos, only succeeds in enslav-

ing himself and thus loosing his versonality.

81bid., ». 169.
Berdyaev, Slavery sud Preedom, ». 97.
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Fusion with cosmic 1life does not emancipate personality, it brings
about its dissolution and annihilation. The form of slavery is
chenged. This has fateful results in social 1life, in relation
betweon personulity and society. Soclety roots itself in the
cosmoe and inferprets itself as an organism which has & cosmic
bzsis, Thus personzlity is inevitably subjected and enslaved to
the organic and in the last resort to ths cqsmic whole, man
becomes a mere organ, &ndi all the freedoms of man, which are

bound up with his spiritual indepondence of society and nature,
are abolished.l0

In this socisl life, rooted in the cosmos, Berdyasv finds anothsr
menifestation of evil and & source of man's slavery. The social doectrine
through the ages has sought %o convinee man that socialization is the
force that hoo creatod men. This doctrins has besen so effsciive that man
now lives in & state of social hypnosis,

It is diificult for him to set his freedom in opnosition to the

despotic ¢laims of society, because the nocial hypnosis, through

the lips of sociologists of various schools of thought, convinces
him that he has received his vary froedom from society and from

society along, il
Society, thus, has ensleved man by exteriorizing his freedom, by making
his freefiom, which is integral to man, dependent upon the cxternal
conditions of & social group., At this vpoint Berdyaev quotes Hertzen's
phrase, "The subjection of personality to soclety, to the paonle, to
hunanity, or to en idea is an extension of ths practice of human sacri-

fi.ea."12

Now it is truwe that men an an individualm ig pvart of sooiety. He

107pid,, p. 101.
127p5d., p. 202,

121pia., ». 103. 2

13Bera,vaev mekes a sharp distinction between men as & personality and
men as en individval., The chief difference between these is that ths
individual is born of flesh while personality is born of the spirit. Con-
sequently, & versonality is slways complete, en individual partial.

ey nmmmM‘
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enters into the organism as an organ. But as & personality, the I
never enters into socisty as & pert to the whole, as an orgen into an or=
genien, The moment man relates himself to soclety as an individual, as
a part to a whole, the hierarchy of being is destroyed, society becomes
highsr in the scale of values than man, and the partial usurps the place
of the vhole. J}an, by entering soclety as an organ, becomes ths victin
of an ernslaving lie, He becomes the viotim of the socisl lure and the
results are as fatnl as those of an individual who is enticed by the
cosmos, 1%

Another area in which evil manifests itself is the area of ths
state, which has a twofold character. Its purpose is to bring order
into chaos and to limit the expression of evil., It does this effac—
tively by building up 1ta evthority and using the power of this authority
wisely and justly. But the very nature of the state is such that the
pover it obteins to limit evil becomes the evil that destroys it.

Firet and foremost the state is an embodiment of power and it

loves pover more than legality, justice, or righteousness,

Striving for pover is the doom of states and the demonic

principle in them, It lures them on to conquests and e ion

and may bring prosperity but msy aleo bring destruction,

In its demonic will to power the state always strives to becoms j
totalitarian end universal, "By iis very nature it lays claim to a
universal all-embracing significasnce, It is willing to share its

gsovereignty with no-one, with nnbhing."'m It seeks to be a church, to

l4gp, Berdyaev, Slavery and Freedom, p. 106, 1
15Berdyaev, The Destiny of Ksn, D. 195.
163ordyaev, Slavery snd Freedom, p. 140,
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control and dominate not only ths actions of men, but also their souls and
consciences, In its search for soveresigaty it leaves no room for freedom
of _the goirit or for ths Kingdom of God.

The naturs of the state 1s such that it always, as said above, secks
to make man its slave, Now this slavery of man to ths state has a twofold
imege. It conalsts not only in the fact that the state sseks to control
his entire 1ife, but also and »rimarily in tha faat that man identifies
hig dream of sovere:lgnty: \:l!.th the state,

Hen not only need the state and cannot do without the services it

rendors, but they ore seduced and teken captive by it. They

conncet their dreams of sovereignty with the sta.tei And there
lies the chief ovil and a source of human slavery, 7

It is in the meke up of man to seek to dominate othera. He constantly

dreams of exercising sovereoignty. And this dream mekes him a slave. The
very seeking of sovereigaty is a delusion. Sovereignty does not rsally
exist. It is a dream of slaves, Its source is the objectivized, alien=
ated world, which is the world of slavery. Sovereignty enslaves both the
enslaved and the enslaver. The enslaver is ensleved oven as the men over
whom hs exsrcises soversiganty beceuse his power is depsndent upon thoss
whom he enslaves. He is determined from without to as great en extent
as they are. In both cases freedom of self determination is negated.
But man is free. Thet means equally that he should have power over-

no one and no one should have power over hhl.ls

171vid., p. 145.
18cp. Berdyaev, Slavery end Freedom, Part I, 2, pp. 59-72.
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In discussing the relation between the Iingdom of God and the state,
Derdyasv strongly censors that tradition within Christianity which recon-
clles these two kingdoms, He states thzat they ere in princivle opposed
to each other. In Christ's life he sees an examplo of the dsadly and
inevitable conflict betwesn these two, The kingdom of Cagsar never
recognizes the autonomy of the Kingdom of God. It is constantly trylag
to make & tool of it. As such it is not something neutrel that is willing
to take & neuitral coraner between the XKingdom of @God and the kingdom of
the devil. VIt is &t the extreme 1limit of objectivization, the exteriori-
gation and alienation of uman nature."l? It removes freedom from the
inverd spiritual sphere of man and treansfers it to the outward objective
sphere. The state does not want man to be free, to be seli=determined,
but wants his determination to come from without, from the state.

Furthermore the state in its striving for power always perverts the
hierarchy of being. The stete invariebly considers itself of a higher
order than man and the Kingdom of God, According to the thinking of the
state, men was made for the stete and not the state for man., The state
constently considers man as a means to attain i%s ends, It makes of man
an object, a thing, which is menipulates for its own use ani ends,

The state always repeats the words of Calaphes; it is tha state's

convession of faith, Statemen have alweys glven the answer that

in the intersst of the safety of the state and the increass of its

strength, an innocent man may and should be put to death, And

every time that hapoens & volce is raised in the orucifixion of

Christ. The demonaical stamp which is imprinted upon tha state

i3 due to the fact thet the state always gives its vote for the
exacution of Christ: 4t is its destiny.

19rpi4,, p. 141,




