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CHAPTER I
INTRODUCTION

Perhaps no one doctrine in the Christian Church has
received so much debate in recent years as the doctrine of
baptisme The basic reason for this is its relevance in the
discussion of the unity of the Church. This sacrament can-
not be divorced from the doctrine of the Church because it is
the sacrament of initiation into the Body of Christ. Conse-
quently, with the growth of the ecumenical movement and the
need to find common answers to basic guestions it was
inevitable that one of the most important guestions to be
debated at length should be: What is Baptism?

Any discussion of baptism has always been zejtgemaass
because of the continuing debate on infant baptism which has
been carried on with varying degrees of intensity since the
Reformation. Recently, in 1943, Karl Barth put fuel on the
fire with a lecture he delivered to a gathering of theological
students in Switzerland. This was later published under the
title Dig Kirchliche Iehre wvon der ITaufe and translated into
English in 1948 as The Teaching of the Church Rezarding
mm-‘
infant baptism and baptism generally which this»pamphlet by

The number of books, articles, and pamphlets on

Yopansiated by Ernest A. Payne (London: SCM Press, 1948).
This pamphlet is discussed in Chapter IV of this thesis.
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Barth provoked was phenomenal. Astonishing, too, was the
variety of views expressed in these "answers" to Barth. Now
that the heat of the debate has simmered down somewhat, it
is helpful to reassess the doctrine of baptism in the light
of the recent literature on the subject. This, in a way,
has been partly the reason for this study.

However, to make a reassessment of the doctrine of
baptism in all its aspects would prove to he a tremendous
tasky and it is doubtful whether such a general treatment
would result in anything more than just another treatise on
baptisme The variety and divergence of opinions expressed
in recent literature on this doctrine has shown that a
different approach to the problem is necessary, an approach
which gets at the very heart of the doctrine and works from
there, With this in mind it was decided to study baptism
from the viewpoint of Titus 3:5, the New Testament's briefest
summary stétement on baptismy and its concept of baptismal
regeneration. The understanding of this concept is surely
fundamental to the whole doctrine of baptism, yet so often
it hac beeniregarded as mercly peripheral.

The aim of this thesis, thercfore, is to review the
various interpretations of Titus 3:5 and baptismal regenera-
tion throughout the history of the Church, to examine them
in the light of their environments, and finally to reach a
conclusion as to the meaning of Titus 3:5 and baptismal
regeneration on the basis of an exegetical study of the text
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in its historical background. It is contended that once a

trus understanding of baptismal regeneration has been reached
other problems dealing with baptism will be readily resolved.
It is also contended that with a right understanding of
baptismal regeneration the danger of overemphasizing some
particular aspect of baptism or following traditional lines
of argument 1s considerably lessened.

This aim is thus also the limitation of this thesis.
It is only intended to find the meaning of baptismal
regeneration as the basis for the full understanding of
baptismy but it is not the intention tc answer in ény
detail such questions as infant baptism and the relationship
of baptism to faithe In regard to infant baptism it may be
stated here briefly that it is the belief of this writer that
this subject can only be dealt with intelligently from the
point of view of a right understanding of baptismal regenera-
tion. Infant baptism is essentially a theological problem
and thereby can never be fully answered by an historical

study as so many have tried to do.



CHAPTER II
PRE ~REFORMATION INTERPRETATION

The various ways in which Titus 3:5 was used and
interpreted throughout the pre-Reformation era have had a
profound influence on the Reformers and even on us today.
From the interpretation of this text and John 335 the idea
of baptismal regeneration grew further and further away fron
the New Testament idea until the rite of baptism was regarded
as saving in itself,; as having some kind of magical effect.
Often the Church Fathérs, as they adopted Christianity,
brought with them the pagan philosophies they had learned and
diluted Christianity to some extent with philoscphical con-
ceptse The objectivity of baptismy tooy was sometimes lost
and the subjective experience or attitude of the candidate
toward baptism was often emphasized. Even with the coming of
the Reformation these errors were not always rejected, or, in
rejecting them, more subtle errors took their place. Thus in
various forms these errors are still found in the Church
today. It is therefore necessary to study the historical
development of the interpretation of our text and of the
concept of baptismal regeneration.

Interpretation of the Church Fathers
to the Council of Nicea

No clear interpretation of Titus 3:5 can be found in the
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extra-canonical literature before the writings of Justin
Martyr. However, in the 0Jdsg of Solomons probably written
around the end of the first century, we find an indirect
raference to baptism: ™I became the Lord's cwn, by the name
of the Lord, and was justified by his gentlsness™ (0de 25:11).
The "gentlensss of the Lord* may well be an allusion to the
Xpnéra’rm ««:c,é:hvﬁfwm{s of Titus 3,!{.55‘,‘ In 2 further reference
to baptism in the final 0Ode (42) where Christ descends into
hell, He is depicted as entering the realm of death in order
to baptize those who have died. The dead come to Him seeking
His mercy, and Christ says: "I heard their voicey and My name
I sealed upon their heads.“2 Obviously, the writer held very
strongly that baptism was absolutely necessary for salvation,
and hence those who had died in ths pre-Christian era had to
be baptized also if they were to be saved. Some of the later
Church Fathers also give credence to this idea. It is found
also in the early writing, the Shepherd of Hermas, where the
Apostles and teachers descend into Hades after death to
baptize the righteous souls of pre-Christlian times.3 Also in

the apocalyptic Epistle of the Apostlgs (second century)

1
h Crehan, Early Qh:iitigg Baptism Greeds
é,g;ggg?ngip;gzgiggﬁ%,lhgg%&gz Iondont Burnﬂ%n%hgeg'&
Washbourne Ltdey 1950),3 pe D%e
2Ibide, pe S '

37he Shepherd of Hermas, Parable 9:16, Edgar J.
Goodspeed, Ihe Apostollc Fafhers: Ap American {rgnalaiion
(%ondg;: independent Press Ltdey €«1950), DPDe s 188
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~Jesus,y in explaining why He went down to Hades, tells how He

baptized the righteous who were there after He had preached
to thems

I poured out upon them with ny right hand the water of

1ife and forgiveness and salvation from all evil, as I

have done unto you and unto them that believe on meett
Although this idea of the absclute necessity of baptism does
not have any direct refsrence to haptismal regeneration, it
nevertheless puts a wrong emphasis on the rite of baptism
itself which finmally led to an understanding that the
sacrament has soms sort of regenerative power in itself,.
There is a tendency to think that the regeneration comes
primarily from the sacramental act and only seccndarily from
the work of Christs Howevery in the Igtter of Barna
written about 130 A.D., baptism and Christ's atoning work on
the Cross are intimately connscted, and those "“who have sat
thair hope on the cross and gone down into the water™ are
regencerated; they "go down into the water full of sins and
pollution™ and “eome up bringing forth fear"™ in their hearts
and "with hope in Jesus™ in their spirit.5

Justin Martyr, writing about 150 A.D., leaves us a
description of baptism in his First Anpgologve In this
description he leans largely on John 3:5 for his terminology

\
mw I.ﬂ.ﬁ&imﬁn& Belng Lhe Anocryphal
m.nsla,és_a, Qther
nawly translated by Montague Rhodes James
i Oxford: Clarendon Press, 1955), ps 49k,

51&3‘&&1.‘. of Barnabag 1118,11; Goodspeed, p. 36
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and makes no direct reference to Titus 3315. However, his
combination in 1 Apology 61 of,Xovaéb with &nggévnb:s
noints toward a strong influence on Justin's thinking of the
phrase )\ou*rpw' rru.k\wcméms' from Titus 3:5.% In 61110
Justin explains that with the invocation of God's name at the
water thaet person is baptized whe "has chosen to be born
again (B’cmgcww@ﬁ\rwl) and has repented of his sinful acts.‘“7
Through the calling upon God's name in baptism the person
thus baptlzed is no longer 2 child of necessity and ignorance
which comes from natural birth, but becomes a son of free
choice and knowledge and obtains remission of ths sins he has

already committed.8

In Chaepter 66 Justin deals with the
Eucharist and says thaef no one 1s allowsed to partake of this
except one who belleves the Christlan doctrine and has
received ¥the washing for forgiveness of sins and for
regeneration (T Jrr}.'p &cps;/ésws RMRATDY Kal 1S :‘VW‘{\'N??UV
)\ou‘rféf), and who ives 2s Christ handed down to us.®? In
his Dialogue with Trypho (14:1) he calls baptism the ™washing
of repentance™ (koo','pév TS ,ut'raNm/us) and remarks that it

is "the only thing that can cleanse those who repent."1° So

SeiBAIOBHKH EMHNON (8 KAl EKKAHZIASTIKAN
ggm_—_ﬁﬁé&?m : E‘aiobasmﬁérotmns A mikovians TnS
ErkinGas TS EXInEoSy 1956), I

7Ibides pe 195
8 Inig.
P1bides pe 197

101pid., pe 220,
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Justln eertainly teaches a baptismal regeneratione But it is
a regeneration which is connected very intimately with the
knowledge of Gody with faith,y and with the desire to live
according to Gnd‘s wille His bhaptism is not only for the
remission of past sins but also for the whole life of the
Christiane. Hence Justin can say: "This washing is called
illumination (¢Arn4ﬂé%), since those who learn these things
are illuminated within,“11 and baptism is "the water of

life 0“1 2

5]

But the regeneration in baptism for Justin does

not come about through the water,y nor through faith, although
toth are vitally necessary. It comes about through speaking
the name of the Triune Geod, through the Word which cannot be
separated from the water of baptisme DBDaptism is no outward
sign of an inward change., The pover of baptism comes from

God through the Word and is something objective, yet it is
inseparable from faith and the teaching and living of the

Gospele It takes the middle path between an gx onere ppgrato
regeneration and a subjective regeneration which 1s based

" primarily on faith, Justin can therefors speak of the
baptismal washing as "the true circumcisionﬁ13 and look on

L1
infant baptism with favour.1

"1 Apol. 61212, ibid., De 195
'2pia1. with Trvphg 1%t1, ibide, pe 220
13pjal. with Tryoho 18:2, ikide, pe 224,

1h1n 1 Apole 1536, Justin mentions "many men and women
of the age of sixty and seventy years who have been disciples
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Irenaeus of Lyons, who became bishop about 178 A.D.,
follows in the same tradition as Justine Although he doesg
not mention Titus 3:5 he continvally uses its terminologye
He speaks of a pegengratio in Qm#w;w&g;‘:wnéts S5 Dsov 916

X
or lavacrwy reseperationis. 7 In his terminology and that of

the ancient church in general regeneration becomss almost
synonymous with baptisme A good example of this is found in
his reference to Matthew 28:19 where he sayss "And again,

when he gave his disciples the commission of regenerating

unte Ged, he said unto themy Go and teach all nations baptig-
them « o o o" (% iterum, notestatem resgenerationis in Deum

. . oo s S e 18 :
dans discipulis, dicebat gis. etec)e Againy when speaking

<0

of the blind man mentioned in John 9 whom Jesus healed and
bade wash in the pool of Siloamy Irenaeus call this miracle

2 new creation and o baptism, the "washing of regeneration.®

,'
of Christ from childhood (ofk waiSwy tMunursobubny T3 Xpbrd)
Joachlim Jeremias, Infant Baptism ipn the Eirst Four Q&zlgz&ia
transle by David Cairns (london: SCM Press Ltde, €.1900); pe 72,
agserts here that the passive of the wordux@rrsvsiv coming
from Matt. 28:19, was used as the equivalent of to
by Justine Thus these men and women mentioped by Justin
would have been baptized as ghildren (CKk wwdav ).

19y dversus Haereses IIIs17:1§ William Wall, The Histopyv
of Infant Baptispys w with Mp Gale's Refigetions and
Dre. Wall's Defence (Second edition by the Reve. Henry Cottong
Oxford: The University Press, 184%4), I, 73.
16
Adv. Haepe I:21313 Philip Schaff, History of the
m;zj&n gmn.(ﬂew Yorks: Charles Seribner's Sons, ¢.1883),

II’ 2 00 ! l
'70dv. Haepe Vi15:33 Wall, pe 7he

18&. Haer. III?17:1, Wally Pe 73,
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He sayss Simpl et plaspablonem et sam guae est per lavacrupm
regenerationis restituens 91,19‘a c¢lear reference to Titus
3:5. He, too, repeats the idea prevalent in these times that
Christ descended intoc hell to baptize the 0ld Testament
patriarchs (in sipum suum pecipiens pristinos pabres regen=~
eravit eos in xitan Qa;).ao Thus he tends toward the view
" of the absolute necessity of baptism for salvation, because
it is the means of bringing about regeneration. Truly, for
Irenasus, although faith 1s necessary, it does not play a
very important role in baptisme There is not the emphasis
on man's accepting by faith what baptism brings as there is
that the Holy Spirit working through haptism gives him faith.
Baptism is primarily God's act of regeneration and not man's
act of faithe Through the Holy Spirit the one baptized
receives fellowship with Christ. This fellowship is the
basis for the Christian 1life and is a "union unto immortality"
(;:wécs fp\as §¢9af@l&v )..2‘1 But this breaks down and the
Holy Spirit no longer abides in the baptized when the latter

turns to unrighteous 1iving.22 Perhaps the best known

194y, Haer. Vi15:3; Wall, pe 74
20)dv. Haer. ITI:22:4%; Schaff, p. 250.

21&d1. Haer. III:17:23 AugustgitNga%de§, gaggn:ggign
the Historv of Christian Dogmas, edited by J. L. Jacobl,
translated from the German by J. E. Ryland (Londont Henry G.
Bohn, 1858)’ I, 2300

22peme W ,k42; John ILawson, The Biblieal Theolnay of
Saint Irepnaeus (London: The Epworth Press, c.19%5/), p. 267,

L3
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statement of Irenasus is that pertaining to infant baptism,
and this is where his teaching of baptismal regeneration
comes out in its true lighte While insisting that Jesus was
the Christ from His birth he states

For He came to save all bv neans of Himself: all, I S2Y
who through Hiw are born again unto Cod, infants, and

chiléren, and boys and ynutas and old men. He therefore
pa:scu through u‘"r" age becoming an infant for iafants,

thus sancti fyi&; infants; a child for ch11L"cn, thus

sanctifying those who are of this age, being at the

same time made to them an example of piety, rightsous-

;c and subnmissiong a ?"Uuh for youths, thus sanctify-
ne

g them for the uqrd.—a

Thus through baptism infants receive an objective
cgeneratione The Report of the Scottish Theologians is to
the point here:
In 1t [baptisrd we are born again unto God because we
have already been bhorn again in the birth and
resurrection of Jesus Christe e e o It is because the
human 1life of Jesus belongs to our salvation that
Ireracus can offer a doetrine of infant Baptism as

rebirth unto Gody which is in comnletﬂ accord with the
rest of His [si¢] biblical theology.2

The "washing of regencration™ for Irenaeus, then, is a
baptismal re cneration in which the person baptized is

adopted as a child of God, redeemed by Christ his Lord, and

235ay. 'Hagp. ITI:223%--OQmpes yenit per semit i

ipsug
salvare: gmnes, inguam, mﬁnmwmw,
infantes, ¢t paprwvulos, ¢t gueros, &k luvenes, gt

seniores.
Ideg per ounem venlt aetatem, Gl im.e.mihus. infans factus
Sengt E_Qﬂni nfanktes, in parvulis parvulus, ganctificang
a..nfimn dabentgs iétﬁtem. Wall, pe 230, Cf. Jeremias,
Do 722 where he calls Irsracus's termineiony for baptism
here "the quite unvaryiv: terminology of the Church.™

2k,

The Church of Sebtland : Ba§m§5.n£ th%-?hﬂﬁ%ﬂl
chmma.s.%g.g Ma;u .6 EEginbur' : William Blaokwell
& Sons 3 19%2;, DD A 2

l’. '}0
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sanctified by the Holy Spirit. Of course, if the person
baptized denies his baptism, that is, does not live as an
adopted child of God, does not accept the redemptive work of
Christ, and refuses to be sanctifisd by the Holy Spirit, then

he remains in his sin and is loste In the case of an infant

whiel

is baptized, it must be said that it receives this
adoptlon and sanctification too. FEven though it may not be
able to accept it with the conseious act of faith (which,
after all, is only made possible through the sanctifying
work of the Holy Spirit) yet neither can it conseiously
reject at this stage and must be regarded as regenerated
until suveh time as it does so,.

The Apologist Theophilus of Antioech, writing shortly
after 18¢ A.D., mentions baptism as imparting remission of
sins and regeneration., He uses the word'ﬁ&X:xyswséﬁa here
and belileves that this regeneration through the water of
baptism was prefigured in the production of living beings
from the waters on the fifth day of creation.25 This is only
an incldental reference but it helps to show what an
important part regeneration was playing in the early
understanding of baptism.

Following the earlier Church Fathers, Tertullian also
continues to use the terminology of Titus 3:5 for baptisme

2554 Autocylus 2

A 316 CltEd in J« Wa Da Kel

g;;%g%jé% Doctrines (London- Adam & Charles Black, c.* %8),
Pe 195
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He speaks of baptism as "that most holy washing of new birth"
(1llud senctissimup lavacrum povi naii.@.liﬂ.)% and asserts in
a later writing that Christian modesty derives its nature
per lavacrum :gggggzgﬁignig.27 Howevery, he often changes in
his understanding of this "washing of regeneration. At one
time he speaks of the Holy Spirit being received in the
sacrament and at another time he says that baptism only
prepares one for the reception of the Holy Spirit.28 On the
one hand, he leans toward an gx gpere gperatg doctrine of
baptism and, on the other, he stresses faith and a deep
repentance with humility, weeping and fasting in order to
obtain God's blessing and salvation. In order to explain the
unity of water and the Spirit in baptismy, he speaks of Spirit
as a "corporeal substaznce" and says that man's soul, breathed
into him by God, is of the same stuff. Thus the Spirit in
baptism is grafted into the soul making & semi-physical

change in man's nature. This change destroys the evil in

26 .

Deg, E&n&%&m 2035, Quintil Septimi Florentis Tertulllanl

QOpera: Pars MG_MJ.%&E\ , Adversus Marcionem’ in Corpus
G.?issx-mmh% Series La_t&%a Turnholti: Typographi Brepols
Editores Pontificii,

195%)y I, 295

i éggqmmns, ibid., Pars II (Quers Montanistica),
’ [ ]

28yi4e De Baptigmo 6, Tertullian's Treatisess

Concerning
’ angg:n;n% s Translated by Alexander Souter
ELondonz SPCK, 19 9?, Pe ?h, where after previously saying
that the Holy Spirit is received in baptism, he turns around
and sayst "I do not mean to say that we obtain the Holy

Spirit in the water, but having been cleansed in the waterg
we are being prepared under the angel for the Holy Spirit.
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man's nature and makes him free from guilt and puhishment.
Turning to the creation story where the Spirit of God broods
over the waters and living beings come forth from them,
Tertullian sees the same thing happening in baptism--the Holy
Spirit comes upon the haptismal water and gives it power,

He explains the process thus:

Every underlying substance must catch the quality of
that which is suspended over it, particularly when the
former is corporeal and the latter is spiritual, as the
spiritval by the fineness of its substance can easily
penetrate the corporeal, and also settle in it. So the
nature of the waters, having been made holy from that
which i1s holy, has itself also conceived the power to
sanctifye o« o o For immediately the Spirit comes from
heaven over themy, and is above the waters sanctifying
them from itself, and being thus sanctified they imbibe
the power of sanctifying. « « ¢« Therefore when the
waters have been treated in a certain way by the
intervention of the angel, the spirit [of man] is
bodily washed in the waters and the flesh is spiritually
cleansed in the same.29

This rather crude concept of baptismal regeneration makes
it almost a magical rite and certainly lays the foundation
for the later error that baptism itself causes regeneration
ex opersg gperatg. But Tertullian's obsession with the
disciplinary life prevented him from going that far. Here
again the Scottish Theologians analyse the situation wells
This debased baptismal regeneration is saved from
becoming a mere mystery-rite by the emphasis put upon
prior repentance and satisfaction for sins, but the
damage has already been done, A materialization of
grace and regeneration inevitably follows any confound-

ing of the indwelling powers of the Spirit with the
external rites. The whole sacrament is given a fatal

29pe paptismo %; Textullian's Ireatises, pp. 51, 52
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twist in the direction that is anthropological rather
than Christological « o o o

And further:

Thus his emphasis comes to be laid not upon the object~
ive event in the Incarnation,; but upon the candidate's
responsey and not even upon the divine promise so much
as upon his vows. Eor Tertuliian, in fact, Baptisnp
completes and seals our repentapce in which "hy
mortiflcation of ocur flesh and spirit we make s%ais-
faction for our former sins™ (de baptismo, 20).

Into this pilcture Tits Tertullian's attitude toward infant
baptisme Here, too, he felt the need to stress faith and
repentance as a basis for baptism. Childgen <an only be
brought to Christ through instruction and teaching and they
should not receive the sacrament till they know Christ and
can shoulder the responsibility of thelr baptisms
Postponement of Baptism is most advantageous, particu-
larly, however, in the case of children. « « « Let them
become Christians, when they have been able to know
Christ. Why hurries the age of innocence to the
renission of sins? Shall we act more cautiously in
woridly matters? Shall one to whom earthly substance
is not ertrusted, be entrusted with heavenly? ILet them
know how to seek salvations so that you may be seen "to
give to him that asketh.™3
Iater on, however, he may have changed his views on this and
accepted infant baptism for those born of Christian paa-ents.'52

In Egypt at the end of the second century Clemsnt of

3%mnurch of Scotland, pe 17.

31Qg,§§g§1§mg 18; Tertullian's Treatises, p. 68.

32y1de De Animg 39» Cf. on this point Jeremias g oo B4,
and Kurt Aland, Did the Church :
Translated from the German by G. R. Beasley=-Murray (London:
SCM Press Ltde, Col 963), Do 66.
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Alexandria, too, was quite familiar with the term regeneration

as being synonymous with baptism. However, he does use the
word ra\:an[tvsélgt in a wider context, and it is not always
clear whether he is referring to baptism or not. He uses
the word in connexion with re;ﬁentance when baptism is not

being considered. For instance,

She who has committed fornication, lives to sin, but
dies to the commandmentsj she who has repented, being
as it were born again by conversion of life, has
regeneration of life (Madipyivséin Swis }e33

Sc alse in the tract titled The Rieh Man's Salvation he
speaks of & 1Soos /M;rm ﬂ'w/bdgzrdlﬂm 2 ETAVOIns XMMBVIAS ke ,u{r,\
Bfullplé/xﬂ rrah“rwséf;:?% Haevertheless, baptism for Clement is a
regeneration brought about by:God:working in' manjithis is
brought out e¢learly in his comparison of baptism to the first
creations In his Extractg it is asked

whether baptismy “eing 2 sign of regeneration, is not a
going forth from matter through the teaching of the
Saviour, & strong, and mighty, and incessant wind bear-
ing us along? Thus the Lord bringing us out of disorder
iliuminates us, leading us to the light which has no
shade, not to the material light. As all generation is
by the water and the Spirit, so is regeneration. 'For
the Spirit of God was borne over the abyss.' And on
this account our Saviour, though He Himself needed not
baptism, was baptized, in order that He might sanctify
all watery to whose who are born again. Thus we are
purified not only in the body, but also in the soule3?

33Quoted by John Kaye, Somg A of the Writines and
Opinionsg of Clament 3: Iondons Griffith Forran
Okeden & Welshy Hede)y Pe 200,

3 |

Rick Man's Salvation 423 Clement A :
mxﬁlfmm Ir_m_]_a:qg%by Ge v‘!. Butterwggth iIondon:

With ) 2
William Heinemann Ltde, 1960)y Ps 36%e

355,

2e v

cts 5,7,8; quoted by Kaye, p. 262.
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Alsc in his Stromata he asserts that one must become as a
c¢hild knowing the true Father “regenerated through waterj
and this is a different begetting than that in ereation.“36
The regensrating power, of course, is the Holy S»pirit working
through the wOrd,37 and so baptism brings aﬁout a2 new men

created unto Gods

Being baptized wve are enlightened,; being enlightened

ve are made sons, veing made sons we are consacrated
(TL\&:QJ,«g S 3, being consecrated we are made

mortale o o o« So this work is frequently called grace,
and enlightenment and consecration and washing (Aoufpevg-
washing through vhich we are made clean of SinS « o o o 8

- Clement makes no meéntion of infant baptism, being concerned

primarily with baptism which follows instruction. But even

then the emphasis remains on the working of the Holy Spirlt
through the sacrament although the eatechetical instruction
is necessary. He thus describes the effects of baptism:

Our transgressions are remitted by one sovereign
medicine, the baptism according to the Word (hoyikd
Porrtibunte )o We are cleansed from all our sins, ahd
cease at once to be wickeds This is our grace of
illumination, that we are no longer the same in
conversatlon (vev TPouov) as before we were washeds
inasmuch as knowledge rises together with illumination,
‘shining around the understandingj and we who were
without learning (®Me@sTs ) are constantly styled
learners (MadnTa¢), this learning having at some former
time been conferred upon usi for we cannot name the
precise timej since catechetical instruction leads to

36 3:12:87 quoted by Johannes Quasten,
(Westminster, Maryland: The Newman Press, 1953), II, 27.

37Kaya 9 Do 2590

38paidazogos 1161265 BIBAIOGHKH EANKNON [ATERN,
Vo 924
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faith, and faith is instructed by the Holy Spirit in
baptisme3? -

Through the sacrament man is so completely renswed that
Clement sees no real distinction between body and soul in
this renswal: "Our flesh is said to be precious, being
regenerated by water.“ho It would be sasy to mistake this
for a megical rite or to understand it in the sense of a
physical change along the lines of Tertullian. However,
Clement never goes that far but continues more in the
traditional line of thought. Basically, he does not differ
from Justin or Irenaeus in the concept of baptismal
regeneration.

Hippolytus of Rome, who was a student of Irenaeus,
follows his teacher in using the terminology of Titus 3:5 for
the baptismal rite. The phrase kourp\-v Mg aa).trgavs@fd' or
)vwrpbv ﬁu&r“&vséffy\g is found often and is his usual term
for baptisme However, in his Apostolic Tradition, written
about 215 A.D., Hippolytus crams the baptismal rite with
exorcisms, fastings, renunciations of Satan, and anointings
with oil. OF cbursa; hehis not alone-in this, and this factor
has led some scholars to belleve that there is an alternative
tradition to that stemming from St. Paul, a tradition finding
1ts roots in a section of the primitive church where the

abolition of the 014 Testament ceremonial law wme not fully

3%uoted by Xaye, pe 259

MO,
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understood as it was by St. Paul.h4 Yet Hippolytus does not
make the mistake of belittling baptism for the sake of these
other things. They remain always secondary and their purpose
seems to be to elevate the rite of baptism to a more solemn
and impressive sacrament. Nevertheless, the Holy Spirit
works only through the baptismal acte A man may come to
faith through instruction and may be purified through -
exorcisms but it is through the "washing of regeneration®
that he is born anew and sealed by the Holy Spirit unto God. 42
Hippolytus suggests that the instruction period prior to
baptism should'be about three years and then if the
catechumen has proved his faith by good conduct he is ready

for the sacraments

And when they are chosen who are set apart to receive
Baptismy let their 1ife be examined, whether they live
plously while catechumens, whether thay ‘'honoured the
widows,' whether they wvisited the sick, whether they
have fulfilled every good worke If those who bring
them bear witness to them that they have done thus, let
them hear the Gospel.

Moreover from the day they are choseny let & hand be
1aid on them and let them be exoreised daily. And when
the day draws necar on which they are to be baptized, let

lﬁR, J. 2Zwi Werblowsky, ®On the Baptismal Rite According
to St. Hippolytus,” Studia Patristica, Y.oJ..IIs Papers Bpre-
sented to the S&mn.d Interpational Q..n on Patristic
ghrist M i1, edited

Studies held at Church, 9xford,

by Kurt Aland and F. L. Cross, Vol. EKIV in upd
guchunzen der altechristlichen edited t:v' Kurt Alands
Walther Eltester und Erich Klostermann (Berlin: Alademie-
Verlag, 1957)y ppe 102, 103,

42
Concernine Christ and the Antichrist LIX and Concern=
ing the End af Lthe I, RIBAlO®KH EANINON, [ATEPON,
VI, 217, 218, and 276.
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the bishop exorcise each one of them that he may be
certain that he is purifieds But if there is one who
is not pure let him be put on ons side, because he did
not hear the word of instructiog with faith, for the
strange spirit remained in himet3
This, however, does not mean that the power of baptism comes
from personal feith or must rest upon it, for Hippolytus does

not exclude infants from baptism. He goes ons
And at the hour when the cock crows they shall first
pray over the water. And they shall put off their
clathes. And they shall baptize the little children
first. And if they can answer for themselvss, let them
answer. But if they cannot, Eﬁ their parents answver,
or someone from thelr family.
After the people have been baptized confessing their faith
they are anointed with the o0il of thanksgiving in the name
of Jesus Christ, they dry themselves, get dressed and go
into the churche There the bishop lays his hands upon them
and says?
0 lord God, who didst count these worthy of the forgive-
ness of sins through the laver of regeneration of the
Holy Spirit, send upon them Thy grace, that they may
serve Thee according to Thy will; to Thee be glory, to
ths: Father and to the Son wifh the Holy Spirit in Ege
Holy Church, both now and world without end. Amen.
This, obviously, is a strong echo of Titus 3:5-7 where baptism,
the renewing work of the Holy Spirit, and justification by
grace are closely tied up together. So although Hippolytus

adds a number of liturgical acts to the sacrament, his basiec

“35,2?%2?113 Iadition 20
3 The Church of Scotland, JInterim
Renort, 3 Do 2

"4 postolic Tradition 21, ibide
%5apostolic Tradition 22, ibides Pe 25
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teaching on baptismal regeneration remains the same as that
of the earlier Fathers,

When we take a look at Origen's view on baptismal
regeneration we do find deeper insights and an occasional
different emphasis but no basic changes from the traditional
line. Jean Danielou sses in this a point worth remembering
for the whole of Origen's teaching on baptismes

the fact that there was a definite tradition in the

community about those doctrines even at that period.

i Erol aommon 1h4ALtion whdtdrd oao s cateats ui ma
Origen certainly stresses that baptism is for the remission

f sins but he is quick to point out too that only those
receive this remission who are worthy of it, who have
ginceraly repented and strive tc live pure lives., However,
it is still a source of divine grace, a symbol of the cleans=-
ing of uhc soul from all filth and evil which can bring about
aibh 1n the baptized. Thus the same “amezing Suvvyxug"‘wnich
Christ showed when healing sickness and infirmity and which
brought about faith in those who received this grace is seen
in baptism alsos ! Origen, in his Homilies on Exodus, makes

another paraliel between the deliverance of Israel from the

l'6.Taa.xr~ Danielou, Qrigean, translated by Walter Mitchell

(New York: Sheed and Ward, 1955), Pe 52

‘*7ngm§n§§1:x, Jdohn VI sxxxiil:166; QOricenes Werke, IV
Dez ;gmmxmn?ﬁz, ih Die Griechischen Ghristlichen
s herausgegeben

von der Kirchen Vaeter«-Ccmmission der Kbenigl. Preugsischen
Akademie der Wissenschaften (ILeipzig: J. C. Hinrichs'sche
Buchhandlung, 1903), X, 142,143,
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Egyptians in the crossing of the Red Sea and the deliverancs
of Christians from the devil's power when taken up into
Christ by baptism in water and the Holy Spirit. The Israslite
thus renouncas through the wataer the rule of the Egyptians
and accepts the rule and guidance of Gody the Christian thus
renounces through water the rule of Satan and accepts the
kingship of Christ.h's The terminology of Titus 2:9 also
features pronminently in Origen's references to baptism,
)uew*r’,oév AL 'n'cc\srésv\aél;ts again regularly being used as a
synonym for(%muweéﬂv{e He speaks of the body as well as the
soul being sanctified through the *washing of regeneration™
which is no longer mere water but a divine haptism sanctifieé
by the name of the Triune GOd;L:‘g he speaks of the seed of man
being cultivated and watered to bear good fruit by the
"washing of regenearaﬂ;:l.cm.“gg0 he speaks of Christ Jesus
cleansing moral lepers with the sacrament ol baptism, the
*washing of regenerationa“51 But perhaps Origen's greatest
contribubion to the understanding of baptismal regeneration
is to be found in his Commentarv on St. Matthew on the
meaning of-wa&\;JsV56&; in Matthew 19328, There he brings

ueDanielou, P. 56
L

] mﬁ&mwm,gmmwmm
ischen Christlichen Schriftstsllen, X, 512

; Lst aus der Prophetenkateng
' Homilia XXXIII; ibides XLIX, 187.
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out clearly the eschatological aspeet of baptism, seeing the
rageneration of bhaptism nerfected in the complete regeneration
of the resurrected life with God:

Thepe is perhaps no one secording to our natural hirth
(K&VSGIS) who is pure from pﬂllutlon although his

iTe be but of one days For the mystcry of our natural
birth is such that each of all that come into this birth
can say that which was said by Daviéd in the fiftieth
Pgsalm thust '] was shapen in iniquity and in sin did
wy mother conceive me,!
But in the regeneration by washing { ™Mv T >«cu1‘aeu
Teaday ("vnéaav, everyone who is born from above by water
and the Spirit is pure from pollution. He is pure, I
venture to say, as through a glass dacklv. And accord=-
ing to that other regeneration Z"ﬂ'a)w‘ré\f& éi2.) when the
Son of man shall sit on His throne in ﬁib glory everyocne
that comes into that regs eneration in Christ will be
absolutely pure (Kuga‘ﬂdTuTDS) from pollution, fage %o
{aggs and it is through the washing cf reggneration
thzt he comes to that other regeneratian.

It is througﬁ baptism, therefore,Athat onc receives a new
life in Christ and becomes a son of Gody, but this new life
1s only perfected and the sonship only reaches its fulfilment
in the regeneration of the life to come. This idea is very
important for Oprigen's vieﬁ of the ongoing process of
baptism~~the new life of baptism must be lived in this life
if it is to be perfected in the 1life to come. Baptism is
only the source of the new life and must be nurtured
continuously by faithfulness to Christ for

not all who have been washed in the water have therefore

been washed by the Holy Spirit. . « « There were
catechumens in the Bible who were found worthy to havs

52rrom the Greek quoted in Wall, I, 121.
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the grace of the Holy Spirit after Baptism, while others
were not.

Origen takes a very strong stand on infant baptism contending
that the Church has recelved this as a tradition from the
Apostles, and there is no reason for discrediting his word
here 9% His arguments for infant baptism are always based

on the need children have for the forgivensss of original
sin. Thus with Origen we see a continuation along the tradi-
tional l1line with perhaps a fuller interpretation of baptismal
regeneration and infant baptism.

With Cyprian of Carthage also {died 258 A.D.) the
terminology of Titus 3:5 is central in his teaching on
baptism. He places a very strong emphasis on baptism in his
theology and sees no regeneration outslde of baptism. This
sacrament is, therefore, absolutely necessary for salvation.
But in his baptismal teaching we see & transition which had
begun in some of the earlier Fathers, coming closer to its
maturlty--a transition away from the New Testament church.
For the emphasis in beptism is no longer upon onets putting
on Christ and being changed by the whole impact of His saving
work but rather upon one's incorporation into the visible

Church through which alone the Holy Spirit works and regen-

53Hom. Num. IIT,1 in Danielou, p. 58.

S4por references in Origen's works to infant baptism sse
Kurt Aland, p. 47. However, Aland ls certainly without
foundation when he tries to show that Origen was making an
appeal to a tradition he had dreamed up for the occasione
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erates those who enter it by baptisme Of coursey, he believes
baptism is a putting on of Christ but this only comes about
through the power of the Holy Spirit working through the
Catholic Church.ss Cyprian was led into this extreme
position in order to find justification for his attituds
towards heretics whose baptism he rejected. He certainly
believed that a person baptized into the Church was born
againy made alive unto a new life by the washing of saving
vater (in DouAm uiten lauacro aquas galutaris animatus)’C and
that, because baptism and rebirth are inseparable, the perscon
remained unrighteous until baptism had regenerated him.57
The regeneration is primarily a purging of the old contagion
of sin (gontagio antigua) so that "there remains those
things alone which are of virtue and of the Spirit for
w98 Thus when wve pray Hallowed be Ihy Namg, says
Cyprian, we are praying that it may be hallowed among us and

glory.

by our lives, that "we who are made holy in baptism may

‘persevere in that whieh we begin to be.“59 Baptism, once

55Epistulag IXXTIIT:S; S, Thasel Caecili Cypriani
Omnia, recsnuit et Commentario Critico instruxit Guilelmus
Hartel, in Corpus Scriptorum Ecclesiasticorum latinorum
(Vindobonaes Apud C. Geroldi Filium Bibliopolam Academiae,
1868), III, 803.

565d Dopatum 33 ibides Pe 5o

57mestim. III125,653 ibldes PPe 140, 167,

58pe pabity wirginup 2,233 ibides pp. 188, 20k
9e dominica gratiope 123 ibides pe 275.



26
undergone, is an ever-present and constant operation in the
person bestowing anew the image of God in him for a life of
mercy and righteous deeds¢60 Cyprian never dealt with the
question of the relationship of faith to baptism, but it
cannot be said from this that he taught an ex opsre gperato
doctrine.s However, he certainly helped to pave the way for
this doctrine in his teaching about the giving of the Holy
Spirit in the sacrament. Truly, the Holy Spirit is received
in baptism, he would says; but only if the baptism is
administered by a bishop of the Cathollc Church. Valid -
baptism could not be administered by a heretic as he would
not have the Holy Spirit to impart. Cyprian contends that
only the Spirit-endowed bishop could cleanse and sanctify
water to make it the effectual water of baptism, and he quotes
Ezekiel 36:25-27 and Number 19:22 as proof-texts for this. 1In
the same instance he refers to a gquestion asked at baptism?
"Do you believe in life eternal and in the remission of sins
through the Holy Church,"™ as an indication that the remission
of sins cannot be given except within the Church Catholic.!
Here he disagreed with Pope Stephanus who believed that the
remission of sins and the second birth could come about

through the baptism of heretics, although he had to agree

60pe opere et gleemosvnis 25 ibide, pe 37%.
61 g pistulag IXX11,2; ibides PP 767, 768.
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that the Holy Spirit could not be found in these heretics.62
But Cyprian argues against the logic of this:

quasi possit aut sine spiritu Christus indul aut a
Christo spiritus separari. 1liud gquoque ineptum, ut

cum natiuvitas secunda spiritalis sity qua in Christo

per lauvacrum regenerationis nascimur, dicant gquod possit
quis apud haereticos spiritaliter nasci, ubli spiritum
negent esse. peccata enim purgare et hominem sancti-
ficare aqua sola non potest, nisi habeat et spiritum
sanctume, quare aut et spiritum necesse est ut concedant
gsse illic ubi baptisma esse dicunty autl nec baptisma
ast ubi splritus nop est, quia baptisma esse sine
spiritu non potest.©3

Quoting Titus 3:5 he further states his case:

Baptisma enim esse in quo homo uetus moritur et nouus
nascitur manifestat et probat beatus apostolus dicens:

geruanilt nos per Jauvacrum regenerationis. si autem in
lavacro id est in baptismc est regeneratio, quomodo

generafe fillos Dec haeresis per Christum potest quae
Gheia o) aoni tnatastranEss #11tcs: vedorat on il
g

Thus Cyprian's stand in this matter led him to stress some
wrong emphases--emphases which later led to a wrong conception
of baptismal regeneratlion. Even here Cyprian has placed the
emphasis wmore on the power of the Catholic bishop than on
the gracious act of God through Christ in baptism. Further
light is thrown on his understanding of baptismal regeneration
in his Epigstle 64 which is his answer to Bishop Fidus who had
asked the guestion whether the baptism of infants ecould not

be left till the eighth day after birth so as to be a

62pnistuiae IXXV8; ibides Pe 815
635 gistulae IXXIITI:55 ibides e 803e
64&215&).11&9. L'DEIIII:G; Jbidey D» 80%.
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parallel with the 01d Testament rite of circumcisions The
argument of Fidus was that infants are sti1ll too repulsive
to give them the kiss of peace, which accompanies baptism,
on the second or third day after birth. Cyprian's reply was
to reject his arguments and to say that no one is to be
withheld from baptism and the grace of God, for if the
gravest transgressors who have committed many actual sins
ageinst God can recalve the remission of sins in baptism so
much the more should infants who have only original sin in
theme Cyprian therefore demands that infants should be
baptized on the second or third day after hirth to cleanse
them from original sin°65 The objectivity of baptismal
regenaration is thus emphasized.

Thus already in the Ante~Nicene Fathers we see the seeds
of change planted in the doetrine of baptisme The objectivity
of the baptismal regeneration has bean stressad from the very
beginning, but the emphasis has moved somewhat from the high
plane of the gift of God of incorporation into Christ, with
the consequent changes that must bring about in man, to the
low level of an almost magical cleansing through a baptismal
rite which receives its power through the performance of a
Catholic bishop. Of course, Cyprian may have agreed with a
man like Justin Martyr but nevertheless he was lessening the

work of Christ in baptismal regeneratiocn through his false

65Epistulag IXIITIN5,65 dbides Ppe 720, 721s
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emphases and was adding something of a magiecal quality to
the sacrament, This:seed was to bear its various fruits in
later times. Throughout this period, however, Titus 3:5
has remained the vital text in the various expressions of the
doctrine of baptismal regeneration.

Interpretation of the Church Fathers from the Nicens

Period to the Time of Augustine

As Cyprian of Carthage was led by his fight against
heresy to lean toward an erroneous concept of baptism, so
Athanasius of Alexandria (295-373 A.D.) in his fight against
the Arian heresy was led to a more biblical conecept of
baptism. The Arian controversy was, of course, centred in
Christ and His divinity, and this led Athanasius to find
Christ central in the doctrins of baptisme He contended
that not only the atoning death of Christ was of consequence,
but the whole of His humanity and diwvinity must also be taken
into account in the sacrament. For Christ was born to change
our natural birth to 2 new birth joined to Him that we might
cast off the old life of the flesh by which we return to
dust and be born again from above of water and the Spirit.
Thus being made alive in Christ, we might be brought to

66

heaven by Hime. In baptism, therefore, we put off the old

1ife and put on the new life which is incorporated in and

665ratio ILL Gontra Arianos 33 Sancti Athanasii Opera
&Lﬁ, in Bibliotheca Patrum Graecorum Dogmatica:

Dozmatlca
A ]dp;g;nm,Eiggm,Eggg§g§, curavit Joannes Carolus
fﬁilo iLipsiae: T. 0. Weigel, 1853)y I, 532.
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patterned on the whole 1life of Christ including His birth,
baptism, earthly sojourn, death, and resurrection. Athanasius
understood baptismal regeneration to be an ongoing process,
a continual growth, strengthened and wmade perfect through the
Holy Spirit. Hence he could speak in the present tense of
*those who are in the process of being born again through the
washing of regeneration {e':-vo:yzvvw/,{éva:s' 6’:2: )\odfp@{}
ﬂ‘a&law-a‘s.vséf:sf )."‘6? In this "holy washing™ (ce'{‘j’:ov kou-rlogv)
he who is baptized by the Father, is baptized by the Son and
"is made perfect by the Boly ESpirite"‘Gs Here again it must
be noted that the terminology of Titus 3:%5 is prominent in the
baptismal references. Athanasius used this text frequently
not only to point out the divinity of Christ dbut also te
stress the unity of the Trinity. For the Father, he said,
creates and renews 211 things through Christ in the Holy
Spir1t.%? He also quoted the text to show that the Holy
Spirit is called the Spirit of holiness and renewal (&’vamu{u(v(f)
and that God renews His creatures and makes them holy by the
Holy Spirit through baptism.7° The Holy Spirit's work in
baptism continues rigﬁt through the 1life of the baptized,

perhaps coming to them in special ways such as the laying on

67gpistola I Ad Serapionen Y; ibide I, 678.
680patio II Contra Arianos ¥ ibide, I, 372.
693918!;0]8. I Ad Serapionem 2%; ibid., I, 728.
7%pistola I Ad Sereplonem 24§ ibid., I, 722-24.
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of hands which should not be understood as separate acts but

2
@
t tad

he continuing work of baptism.71 Athanasius took it for
granted thal anyone baptized would live up te his baptism and
if he did not and transgressed he would be guilly of blasphemy
against the Trinity.72 The contribution Athanasius made,
therefcre, to the understanding of baptismal regeneration was
that he discarded the semi-magical conception popular at his
time and restored the bhiblical emphasis of a Gode-given
incorporation into Christ--His 1ifey death, and resurrection.

ol
| &

The role Titus 3315 plays in the liturgies of the Church
from this time on is impertant because the liturgies often
Incorporated the popular doctrinal beliefs rather than the
theological concepts of scholars., Through this medium it can
be seen how great the differences were hetween the twos The
liturgies often conveyed the maglcal concept of baptism
teaching that through the coming of the Holy Spirit upon the
water, the baptismal water was given a power of its owne This
idea comes out in the baptismal prayers of Bishop Serapion of
Thmuils to whom Athanasius had addressed a number of his

- Epistolag. Take for example Serapion's prayer for the
sanctification of the waters:

Look down from heaven and behold these waters and £ill
them with Holy Spirit. ILet thine ineffable Word come

to be in them and transform their energy and cause them
to be productive (by) being filled with thy grace, in

“'Epistola I Ad Seravionem 65 ibide, I, 68
7%ppigtola IV Ad Seraplonem ' bides I, 79%-96.
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order that the mystery which is now being celebrated
may not be found in vain in these that ars being born
againg but may fill all those that go down and are
baptized with the divine grace,/3

BElsewhere Serapion is conbtsnt to refer to baptism simply as

] , f L
“"this divine regeneratlon”7 or by using the terminology of

7% o

Titus 3:5. These prayers were used as part of the
baptismal liturgy of the Church and show that tne popular
interest was priwarily in the power of the baptismal water
and only sécondarily in the power of God and the whole
meaning of hapltisme

Basil of Cassarea (330-79 A.D.), othsrwise known as
Basil the Gireaty speaks ol baptismal regeneration in nis
writing, "“On the Holy Spirit."® There he describes it {without
any dirsct reference te Titus 3:5 but using the word Walun-avséf;)
as the beginning cf the second life. This regeneration comes
akout through the adoption of Christ's death and resurrection
in taptism =nd through the consequent working of the Holy
Spifit. Water 1s used in baptisw to carry out the symbolism
of dying and being buried with Christ. There is no speecial
power inherent in the water itself. However, the Holy Spirit
is present in baptism to give the first installment of the new

or second life thus releasing the person being baptized from

?3serapion, Prayers 7: Documents of the Ba Liturgy
edited b;rE. 8. Whitaker (ﬁondon: SPCK, 8¢1960), De 74 i

7""Serapion; Pravers 15; ibidey Pe 760
7588rapiona£:§xm 16; ibigd.
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sin which only bore the fruit of death and giving him life
which bears its frult I holiness. This is regeneration or
being born again of water and the Spirit. Bagil contends that
just as it is necessary for death to be the divider betwsen
garthly life and 1ife eternal so it is necessary to have the
symbol of death in the descent into the water dividing the
first 1life from the new life in Christ which folliows baptisne.

The regeneration which the Holy Spirit brings about in baptism

PRy
0

> described as an illuminatinn and the receiving in abundance

"y

all spiritual gifts which will be perfected in the life

to comee. Those bhaptized are now citizens in Christ's kingdom
and must strive to bear fruits of that kingdoma76 Basil also
was careful not to separate faith from baptism. As far as

he was concerned faith and baptism are two sides of salvation
which are intimately connected and inseparable., For faith

is perfected in baptism, and baptism is established through
faith.77 Basil is concerned that baptismal regeneration be
recognised as the working of the Holy Spirit and not attributed
to some magical power in the water.

Gregory of Nazianzus (died c.390 A.D.), & friend of

Basil and his brother Gregory of Nyssa, became one of the

7605 the Holy Spirif XVs35 -

3 The Book of Saint Basgil the
Grest, Bishop of Caesares in Ceppadocia, Qn Lfhe Holv Spirdt
Written to Amphilochius of Jconium, against the

P : A Rev ext with Int cmmm§=., :
editeﬂ b% C. F. H. Johnston (Oxfords Clarendon Press, 1892),
ppe 74=76.

770n the Holy Spirit XII:28; ibide, pe 6.
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champions of Nicene orthodoxy against the Arians, As might
be expected, his apprcsch to baptismal regenaration is along
traditional 1lines. In an oration on the Holy Spirit he
contends that the Spirit certainly is God as a person of the
Trinity and hence to be worshiped. Otherwise, he says, how
could the Spirit deify anyone in baptism? Thus he sums up
his positions

Indeed, from the Spirit comes our new birth and from the

new birth our new creation, and from the new creation

our deeper kpowledge of the dignity of Him from whom it

is ﬁerivedo7§
Although he had only been baptized in adulthood himself he
argued strongly for infant baptism saying that the
consecration and divine seal should not be withheld from
infants. Instead of fearing human weakness one should rather
trust in Gode’? Thus the objectivity of baptism is upheld.

Basil's younger brother, Gregory of Nyssa (died A.D. 39%),
had not intended entering the Church at first but with
encouragement from Basil and Gregory of Nazianzus he did so
later and became one of the leading theologilans of his time.
His best and most important work was his great Categhetical
Oration in which he gives us his teaching on baptism.

Baptism, he states is necessary for eternal life. The first

78pi£tn Theologica) Oration: On fhe Spirif 28;
of the Iater Fathers, edited by Edward Rochie Hard&, in Ih&
Library of Christiap Clagsics (London: SCM Press Ltde, 195%),
111, 2415 ‘

?9Phi1ip Schaff, III, 483.
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birth was only for mortal existence and therefore a second
birth which is incorruptible is necessary for immortal life.
This second birth comes about through baptism-~-"by prayer to
L 180

God and invocation of heavenly grace and water and faithe
Regeneration in baptism is simply the act of God who trans-
forms what is born in a corruptibie nature into a state of
incarruption°81 How does one know that God is present in
the haptismal act? Gregory answers that guite simply:
Hae KGod] hag promised ajways to be p”Cﬂan with those who
call upon himy, to be among believers, to abide with themn
all, and to be intimate with each of them. In uhe light
o this we can need no further ggoof that the divine is
present in the rite of baptism.¥<
Important to Gregory's understanding of baptismal regeneration

1s his idea of the relaticuship of faith and water to the

f).,

pover of baptism. Water, first of all, is merely the earthly
natural element which God uses to appropriate His salvation
to mane It is not water which bestows the gift but the
command of God and the visitation of the Spirit which comes
sacramentally to set man free. Water scrves only tec express
the cleansing°83 Paith is the other element which God uses

so that the regeneration may be a personal appropriation.

80 :
Catechetical Qration 333 Hardy, Christolozv of the
mzﬁmminmmﬁmﬁum, 11T, 312.

8 mid., 111, 313,
%2catechetical Oration:3's iRide
830n the Baptisnm of Christ, in A Selegt Librarv of Nicens

mwmamm,ﬂnm
edited by Philip Schaff and HG?Y/ Wace (liew York: Charles
Scribner's Sons, 1917)y Vy 517
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Failth and water must always remain secondary to the act of

God in Christ for

the manner of our salvation owes its efficacy less %o

- instruction by teaching than to what he who entersd into
fellowship with man actually dide In him 1ife becams =a
reality, so that by means of the fiesh which he assumed
and thereby deiﬁ&ad salvatlion might come to all that
wvas akin te it.

Yet no true baptism takes place i the person baptized does
not show in his 1ife that he had been regencrateds A new way
of life must «f necesgity follow the act of baptisme This
does not mean that there is going to be any physical change.
Yet the grace of rebirth does in some way refashion man, so
one must inguire what this.change is. Gregory gives his
answers

llow it is clear that when the evll characteristics of
our nature are done away, there is a change for the
better. Ify then? as the prophnet says, when we undergo
this sacramental 'washing' we become 'clean' in our
wills and wash away the 'iniguities' of our souls, we
become bhetter and are changed for the better. But if
the washing has only affected the body, and the soul has
failed to wash off the stains of passion, and the 1life
after initistion-is ddentical with that before,.despite
the boldness of my assertion I will say without shrinking
that in such a case the water is ouly water, and the gift
of the Holy Spirit is nowhere evident in the action.
o o o« A man, then, who remains the same and yet prattles
to himself about the change for the bhetter he has under-
gone in baptism, should attend to what Paul sayse 'If
anyone thinks he is something when he 1s nothing, he
deceives himself.' For you are not what you have become}
whercas the gospel says of the regenerate that ‘'he gave
all those who received him the power to become God's £
children.' Now the child born of someone certainly
_shares hiz parent's nature. If, then, you have received .

L5

8l : , N
Catechatical Q?%Elﬂn 93 Hardy, III, 31%. Cf. also
Catechetical 363 1hiio; I1I, 5180 - -
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God and become his child, let your way of life testifg
to God within you; make it clear what your Father is!

Following Origen, Gregory of Nyssa looks upon baptismal
regeneration as the source and origin of the final
resurrsection. This gschatological aspect gives the doctrine
its completeness, and also its overall importances "It is
not possible," says Gregory, "for a man to attain to the
resurrection apart from the regeneration by washingo“gé‘
Gregory does not mention Titus 3:5 but following in the
tradition he uses its terminology freguently and gives us a
clear and systematic presentation of ths doctrins of
haptismal regeneration.
Cyril of Jerusalem (died 386 A.D.} often speaks of
; b ) — 7
baptism as 71O )@UTFW T")Q’Tfar)-tm‘s\fiélmr and follows generally
in the. accepted tradition of baptismal regeneration. In his
Progcatechegis he thus describes the sacrament:
Great indeed is the Baptism which is offered you. It is
a ransom to captives; the remission of offencesj the
death of sin; the regeneration of the soul[ﬁh&:y SvSbin
vkias]; the barment of light; the holy seal indissoluble;
the chariot to heavens the luxury of paradise; g
procuring of the kingdom; the gift of adoption.o?
With the invocation of the Trinity the water becomes the

water of salvation, and the baptismal font is looked upon as

85atechatical Qration 40; ibids, III, 32k,
86catechetical Oration 35; ibide, ITI, 317,

85 ;
Enmmié &-Qzﬂlﬁﬁ
mmamm.n ents: The I ‘““*""g'?mnﬁhﬁ

mmgmgsl , edited by F. L. CToss
SPCK, 1951
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a grave intec which the one baptized is placed to be born
again to & new 1ife~fa foretaste of the final death and
resurrection to eternal life. For baptism not only gives
remission of sins but it also conveys the gift of the Holy
Spirit and appropriates to the person baptized the atoning
work of Christ, "a communion in vepresentation with Christ's

88 Essentially, this gives the baptizand a

truse sufferings.™
new attitude to life, a turning from sorrow to joyes The holy
washing of regeneration is a casting off of the old man and a
being clothed in Jesus Christ, the garment of salvation, and
a carrying out of righteous daedso89

Theodore of Mopsuestia, who died 428 A.D., leans a little
towards the magical concept of baptismal regeneration although
he keeps to the traditional terminology. He contends that
wvater in baptism, once consecrated by the benediction of the
priest, is no longer ordinary water but water of the second
birth because the Holy Spirit has come upon it in the
bénedictions So he explains to candidates for baptism:

For this it is necessary that the priest should have

beforehand made use of clear words, according to the

rite of the priestly service, and asked God that the

grace of the Holy Spirit might come on the water and
impart to it the power both of conceiving that

SBWW II: The Baptismal Rite %
ibides ppe 19, 20 ‘ |
Ovsta Gatechesis I+ The Pra-Baptismal Rites 103

m., 'p‘ 17.
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awe=~inspiring child and becoming a womb to the
sacramental birthe ¢ o o920

But Theodore also emphasizes that baptism is a participation
in the death and resurrection of Christ, and thus we receive
together with Christ immortal 1ife. This is brought abou
o W s 1 4 2 e Cond =3
by the Holy Spirit, otherwise known as the Snirit of

i £ o5 e
r@generatlonog Having now been crucified with Christ in
baptismg sinful passions and desires can have no place in us

1,

for we have migrated into the future life through the
regeneration of the Spiritnge In his commentary on Titus 3:5
Theodore adds little more To this than to emphasize that God
has reneved us by the power of the Holy Spirit through ti
figure of the washing {(per formam lavacrni). 93

In John Chrysostom (c.3u44-407 A.D.) we again see a
leaning towards the gx opereg operato doctrine., That he looks
unon baptism simply as the power which changes man from a Iife
of the flesh to a life of the Spirit is manifest in all his
writings. In his Ejight Bavptismal Iectures he says that
Christ first nad to cleanse and sanctify the Chureh in order

03

to present it to Himself as a glorious bride. So He sanctified

9°§n§L£ngLi&n.ig Candidates for Baptism, Part 2, Sermon

M rneodori Episcopi Mopsuesteni Enistolas B. Pauli
gmw.mmmmmmww witlh

Introduction, Notes and Inéi.g.gﬁ. gdited by H. B- Swete
Taémbridge' University Press, 1080-92)y I, 30, 3%, 59
92 Inid., I, 102
B1pig., II, 253.
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it by shedding His blood upon the cross and He cleanses it
through the regeneration of washing (Six Tas Tou \Gwr{dm?

s b
;wo\b*zv‘méiw.s Y2

The Church is actually formed "“through the
washing of regeneration and renewal of the Holy Spirit,”
through baptism and the lord's Supper symbolized in the water
and blood which came forth from the body of Christ on the
eross°95 Chrysostom warns:-against. falling back into:sin’
because there is no second "washing of regeneration™ through
which forgiveness of sins can be obtained, and therefore
there can be no second forgiveness. He certainly looks upon
baptism as appropriating the forgiveness earned by Christ on
the cross to the person baptiged but he views it as a
forgiveness of past sins on1y°96 Nevertheless, that is not
all which baptism does., Children, even though they are
without siny; says ChrysosStom, are to be baptized so that they
might receive holiness, rightecusness,; sonship, inheritance,
brotherhood, and become wembers of Christ and dwelling-places
of the Holy Spirit.97 Man dies as the tyranny of sin condemns
him but he rises again "through the washing of regeneration

and the renewal of the Holy Spirit,™ hence the fleshly 1life is

1

I atechese 17, Huit Catecheses Bavtismales Inedites,
Introduction, Texte Critique, Traduction ¢t Notes de Antione
Wenger (Paris: Ies Editions du Cerf, ¢.1958), pp. 117, 118,
99111 Gatechese 17; ibides Pe 161,
9111 Gatochese 23; ihide, pe 164

97111 atechese 6; ibid., pe 15
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destroyed and the person baptized begins a new 1ife with its

roots in heaven and with Christ as its auﬁhorojs The

G
=

resence
of the Holy Spirit, of course, gives the powver to baptism and

is the generating power for the new life. Man can reject the
Holy Spirit and so cover himself once again with sin. There
is a tendency here to look upon baptism as regenerative in a
magical waye

Hilary of Poitiers {g.315-67 A.D.) really adds nothing

new to the conversation on baptismal regeneration. He, too,

teaches that the Holy Spirit comes to man through baptism
and through Him the baptized person is renswede He sometimes
calls baptism simply "regensration™ as when he refers to the

baptismal creed as the “erced of wy regeneration.”99 Thae
regeneration receives its meaning in the death and resurrection
of Christ. "The regeneration of baptism,” he says, "has the
forece of the resurrecticno“100

The Apostolic Constibutionss written about this time
(c.368 A.D.), also follew along in the same Egin. Baptism
is simply called T‘é )\601‘/7\6\( T?SWDQFMEVE{“S' and its

symbolism of death and resurrection tagether with Christ, the

98 3 ;
1.1&..35.5_.1.1. Lmﬂnimgm
Homily XI on 2 _Cori

£ Holy Cat o the % ision of
%gégnghg?ﬂgat ford§b§§%% Henry Parksrf 1 AXVII, 138,

o o AT I ch B0 M of g 0

1°°Q.e. Trinitate IX:9, ibid., IX, 158.
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putting on of lmnortality and the new life are again
emphasizedo1o1
Ambrose of Milang writing near the end of the fourth
century, gives us a more complete picture of the doctrine of
baptism at this stage., Here again we see a leaning towards
the magical concept of baptisme. The emphasis is on the peGET
of the Holy Spirit in the sacrament. Ambrpse knows baptism
mainly as the lgvacrum regeneratjonis, & term whicn he uses
continually, and it is the working of the Holy Spirit which
makes it a washing of regeneratione Although there is no
baptism without both elements, the water and the Spirit,
there must be a distinction between thelr functionsssthe
watepr is useful as a symbol of cleansing and the Holy Spirit
renews. Thus they both bear testimony tothe regeneration
which takes place--the washing visibly and ths Spifit
invisibly. Commenting on 1 John 5:8 Ambrose writess
Spiritus mentem renovat, aqua proficit ad lavacrum,
sanguis spectat ad pretium. Spiritus enim nos per
adoptionem filios Dei Tecit, Sgcri fonti unda nos abluit,
sanguis Domini nos redemite.
Further commenting on this text in his Dg Mysterlis he states

quite clearly that there is no sacrament of baptism if one of

these three witnesses is excluded. "Quid est enim," he says,

101Apostolic Constitutions VI'xxxix:h and VIIsviz6,
EOMMNGN [AIEPON, II, 134, 145,

102pg Spiritu Sancto IIT:x:68, Sancti &(% Mﬁ.dig_
lanensis Episcopl, Omnia Quae E%E_ni Qﬁg%& risiis: Apu
Paul Mellior, Bibliopolam, 1842), VI, 406,
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"aqua sine cruce Christi? Elementum commune, sine ullo
sacramenti ef"ectu.“1o3 However, the Holy Spirit is the power
working through the element of water giving new birth on the
basis of the atoning work of Christ. Man has as little to
do with this new birth as he did with his former birth into
this world., Indeed, Ambrose appears to regard the baptismal
font as a symbol of the womb with the Holy Spirit conceiving
the new birth in it as He did the birth of Christ in Mary's
womb.104 The new birth 1s explained as bheing a resurrection
from spiritual death by which the mind is mwenevwsed and man's
wisdom is God--directedom5 By this birth he becomes an heir
of grace receiving the forgiveness of sins and laying hold

106

of eternal life. Elsewhere this forgiveness of sins is

spoken of as coming per lavacri regenerationem from our

Lord Jesus Ghrist.107 Ambrose also points out that a sancti-
fied life should follow on from one's bhaptism. As the waters
in creation brought forth living creatures, so the waters of

baptism regemerate man to gracej as the fish in the sea is

1°3gg Mysteriis I:1iv:20, ibid., VII, 9e
ok,
Gilbert Cope, &:mm.u.gm the Bible and the anmh
(London' SCM Press Ltd., ce1959)y pp. 102, 103,
105

TITti:1,23 Extant a,

VII, 47, TFB and _gg, pagg;,tgntg II:ii: ; ibid., VII, !'1'3!'5.
1064 apratio in Psalmum XXKVIslxiii, ibid., III, 2103
S..p.m‘tfa 2 t III'x' » ibid.y VI, 4053 De Sacramentis
IT:viis2%, ibide, VII, 45.

1070 nos 110 Evanzelil Secundum Lucam IV:5k, ibide, V, 143.
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not overcoﬁe by the waves and the storms, so the person

baptized should not be overcome by the waves and the storms

of this life but should rise akove them and nrove himself to

be an heir of graceo108 He should no longer walk in the flesh
but in the Spirit for, having been sanctified through the
wvashing of regeneration, he can now cast out the o0ld man with
his lusts and put on the new man created according to Christu109
Ambrose reminds those baptized that they have entered the
regenerationis sagrarium and there have renounced the devil

and all his works, the world and all its luxury and pleasuree110
However, this sanctification 1s given so little consideration

in the works of Ambrose that 1t gives one the impression that
grace has been given mechanically, and the remission of sins

and adoption result whether a true response follows or note.
Faith is not even mentioned in connsction with baptism, so
unimportant did it seem to Ambrose in the discussion of
baptismal regeneration.

Aurelivs Augustine (354430 A.D.), one of the greatest
theologians of the Early Church, proved to be the last grest
churchman of this era., His doctrine on baptism is clearly
defined with Titus 3:9 and its  terminology taking first place

in its expression. For baptism is a regeneration through

108p¢ sacramentis ITT:i:3, ibid., VII, 48.

logl’ggnggjtjg Evangelii Secundum Lucap VIIsig2, ibid.,
Vv, 32%. :

110

Do Mysteriis I:ii:5, ibides VII, k4,
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which man is saved according to the grace and merey of God,.
Man cannot be saved unless he receives this washing of
regeneration.111 But salvation through baptism is not
accomplished simpnly through the sacramental act for salvation
vet remains in the future. To express this Augustine always
follows up a quotation of Titus 3:5 with a guotation of
Homans 8:2%,25, emphasizing that the salvation granted in
baptism is still in the realm of hope. We are still 'groaning
within ourselves, waiting for the adoption, the redemption of

a3 1 1 1‘7-
the body." '“

Fitting into all this is the fact that
Augustine believes that the power of baptism is primarily a
washing awvay of inherited and past sinss
The salvation of man is effected in baptism because
whatever sin he has derived from his parents is remitted,
or whatever, moreover, he himself has sinned on his own
account before baptism; but his sa}yation will hereafter
be such that he cannot sin at all.
The inherited sinful desire in man remains even after baptism
but the Holy Spirit is received in the sacrament to fight

against ths flesh and to lead man to seek daily forgiveness

"11pe p leritis et Remissione I:3%, A Seleat
Library of the Nicene and Eost-Nicene Fathers
Churchs Sgaigg, edited by Philip Schaff (New York:
Charles Scribner's Sons, c.1887), V,; 28,

Cfo ibide and Tragtatus In Johannis E!&Eﬁ%liﬂm
LAXXVI, in Copnug Christianorun: Sexndeg 1 (Turnnoltis
Typographi Brepols Editores Pontificiiy 1954 Te )y XKAXVI, 5413
gt al. :

113, mooatise Ag salngt, Tuo Jakters of iie Pelaxisns II1t5,
iele.&.hmn Nigcene and &&Lﬁ&mw of the
Q.m.au._n Churcn: First Series, V,
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and thus remain unspotted. A person can put off the old

man and put on the new according to 2 Corinthians 4:16 only

when the "absolubte and perfect change" has been mede in hin

FR

through the *weshing of regeneration.“115 It can eagily be
seen how fugustine was trying to satisfy two emerging
doctrines of the Church-«the growing stress on baptism as a
saving rite of the Church and the parallel stress on penitence
as a daily discipline of the Christiazn., However, he was

guick to point out that man's salVvation is not dependent upon
his penitential 1ife but solely upon CGod's free grace given

.
2

in beptisme Here he leans towards the later Roman doctrins

of grat infusa, the idea of indwelling grace infused

nto
the person through baptism thus enabling him to live righteous-
ly. 3But Augustine's enphasis at this time was not upon the

mediaticn factor of baptism (this was later stressed by some

to the cetriment of the doctrine)} but upon the faect that God

in Christ does act not hecausc of any merit in us but purely

out of mercy and love for us. He places the emphasis on the

first part of Titus 3:5¢ "He saved us, not because of deeds

done in rightecusness by us, but in virtue of His mercye « o o
V%1 Psalnug CXVIII Enexpatie, Sermo XIX:7 in Gorpus
Christisporum: Serdes lLatina, XL, 1729,
115 i =
Dg 2 Meritis et Remissions II:9; 4 Select
Library of the Niceng -Nicene Fathers of the Ghristian
Church: first S8rieg, Vy 0.
116 Eparratio
Cfe Psalmum CXII EnarratiQ §ﬂ£2g
annna.ﬁhxigéféngxnmﬁ Series latina, XL 333 and EDERE_IIQ i1

Ip Psalmum xViils2, ;m_g., mvnx, 1064

w116
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However, even on the person who rejects his faith after
having been baptized, the sacrament does leave its mark:

The scul of an apostate, which was once similarly
wedded unto Christ and now separates itself from Him,
does not, In njf of its loss of faith, lose ths
sacrament of faith, which it has recelved in the waters
of regenavation.lil

B

fhus the connection of faith to baptism also is relatively
uniimportant. Sponsors of & child presented for baptism can

declaret "He bHelieves,™ because

an infant, although he is not yet a belisver in the

LWL

sense of having that faith whieh includes the consert;ng
will of those who exercisse it, nevertheless bTbﬁﬂCu
belie ver through the sacrament of that faith.
Infants need the washing awvay of original sin through the
washing of regeneration as much as anyone s8lse does, says
ﬂugustine,119 and they also need the grace imparted thereby
that they may later on move intco the conscious possession of
the forgiveness of sinss
In vaptlzed 1nfants, the sacrament of regeneration comes
first, and if they shall presarve Christian piety,

conversion will LOllQ’ 6p the heart, the sign of which
preceded in the body.

Y1750pm0 56212 quoted by Joseph B. Bernadin, "Ste

Aygustine as Pastor,” A Companion Lo fhe Study of Ste Aususting,

edited by Roy V. Baftenhouse (New York: Oxford University
Press, €.1955)y ps 61

118“ 98 quoted by A. W. Argyle in Christian
Baptisme mmﬁmmmmwaﬂ

.S.s.r,.up_u.aﬁ s and Iheology, edited by A. Gilmore
(London: “ut evworth Prass, Ge.1959)s Pe 216,
119'\ Br. ~
24 W and Concuniscence I:l ia ) Selegt Library
of Lhe ﬁis.em gg%rw Fathers of the Christian Ldm‘.qht
First geries, V,; 203~
120p; Baptismo I:vi2h, The Church of Scotland, Pe 35e
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Auvgustine's whole doectrine is centred around Titus 3:% ana
his idea of baptismal regeneration 1s based on this text-~it
is first and foremost the saving act of God done accar&ing
to His free grace and mercy. His saving act operates by
wvashing awvay all inherited ancd past sins and by imparting
God's grace, a "quality" which gives strength and power to
the baptized person for his future life. Regeneration is
looked upon more as a process which progresses until it is
completed in the resurrection when salvation moves from the
realm of hope into the realm of fulfilment. Where does Christ

paptismal regeneration? It

fit into this whole doctrine of
is true that Augustine does not mention Christ here wery
often. He sees baptism more as & ritual act, a weans of God's
grace dispensed by the Church rather than a direct divine
bestowal of the saving work of Christ to the individval. Yet
in his argument against rebaptism he speaks of Christ being
the real minister of the sacrament when it is carried out
according to His command.

Throughout this period we have seen the added stress
which has been given to baptismal regeneration, but in the
whole prccess.Christ has tended to disappear as the inherent
power of the water or the indwelling power of the Spirit have
been emphasized. Titus 3:5 has remained one of the foremost
baptismal texts yet has not often clearly been understood.
The Church, too, since Cyprian has become more authoritative

as the power behind the sacraments fo the further detriment
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of the doctrine. Although there are sometimes some very
clear biblical insights given, the general picture has been
of & move away from the practice and understanding of
baptismal regeneration in New Testament tiwes to a
degenerative ecclesiasticisms

Interpretation from the Time of Augustine to the
Beginning of the Reformation

a
Al

ter Augustin

r'\

we see a general decline in theological
literature. IFor the next eight centuries there are no great

polemies or apelogies or cven books of instruction. The main

U‘
o
{

sources for current teaching in the Church becomes the

iturgies and ar:ociated writings and, later in and

(w7

to a
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~
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s extent, the writings of the schoolmen. This decline
may be attributed to a number of reasons, such as the
centralization of authority in the Church and the barbarian
invasions. But yvet the decline was not only in the amount of
literature produced but alsc in the very doctrines. Whenever
the Church becomes pre-cceupied with its liturgy and form
there is usually a decline in doctrinal understanding.

In the earlier stages, of course, this doctrinal decline
is not evident. For instance, in the Lgonine Sagra arve
written probably in the fourth or fifth century, no argument
can be raised against the prayer for the blessing of the

font, for the water is not understood to take on any magical

significances
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We pray thy holy glory that thy hand may be laid upon

this water that thou mayest cleanse and purify the lesser
man vho shall be baptized therefrom; and that he putting
agide all that is deduhjy, may be reborn and brought to
life again througn the new man reborn in Jesus Christ
with whom thou livest and reignest in the unity of the
Holy Spirit, unto the ages of ages.12
But this clarity is not found in the later Gallican
sacrementary, the Missale Gothicum, dated about 700, In the
invocatlion before baptism God is asked to bless "this creature
of water," to descend unon it, and pour down upon it His Holy
Spirit. The "creature of water” is also exorcised togsther
with all the armies of the devil so that the font may truly
be a lavacrun Baptismi regenerationis in remissions omnium
negeaton “rtme‘z'?

: Turning to the Eastern Church at this time we find the
weitings of John of Damascusy born before 700, and still very
conservative. In baptism, he says, man takes on the image of
the death of Christ. Through prayer and invocation the Holy
Spirit comes nigh unto the water thus making 1t possible for
one to be born again of water and of the Spirit. The Spirit
renews our spirit and the water cleanses our body from sin

and delivers it from corruption by the grace of the Holy

Spirit. But whereas remission of sins is granted alike to all

121Wh1taker, pe 1llie

122500440 II, Qrdo I, Joseph Aloysius Assemanus, Godex
Litureicus Ecelesiae Universag in gquo Qontipentur Li.hr.:L
& tua 2 Missales, W, Officia, Dypticha, €tCe
editio iterata ad editionis principis exemplum ab Huherto
Welter (Parisiis & Lipsiae: Hepey 1902), IIy 35.
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in baptism, measures of the grace of the Spirit differ
according to individuval faith and previous purification.
Thus the level of regensration in every person may differ,
yet all receive the first fruits of the Spirit in baptism.
This second birth is "the beginning and seal and security,
and illumination of another life." Those who come forward
to baptism deceitfully receive no benefit but rather

7
condemnations, ' 23

For Christians living in France and Western Europe
around the eighth century and baptized according to the
Gelasian Sacrapentary, it must have been rather confusing to
know just where thelr new life and salvation came from, for
the power of baptism is not only attributed to water but also
to the salt given to the catechumens and to the oil for
anointing, In exorecising the salt the priest prayste

Therefore we ask thee, 0 Lord our God, that in the name

of the Trinity this creature of salt may he a saving

sacrament to drive away the enemy.l2¥
In blessing the oil he says:

We pray thee O Lord that to those who shall come to the

laver of blessed rebirth thou wouldest grant cleansing

of mind and body by the¢ working of this creature [oilj:

so that every remnant of the enewy spirits which may
cling to them may at the toueh of this sanctified oil

123

D.e. Www,&mm:mxgnm

and of Christian + Second
Series, trans,ated into English with Prolegomena and Explan=
atory Notes (Oxford: James Parker and Company, 1899), IX, 78-79.

lhe. Gelasiap Sacramentary I:31, Whitaker, p. 160.
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departe o » o May this unction which we prepare avail
unto salvation, which through the birth of a heavenly

generation they are to attain in the sacrament of
baptismei2

Further on in the prayer the priest asks Cod to infuse the
01l with the power of the Holy Spirit that it way be the
“"ehrism of salvatign.“126 Nevertheless, it is frequently
mentioned alsco that the baptismal water is the washing of
regeneration unto the remission of sins. In the consecration
of the font the priest says:

May the font be alive, the water regenerating, the wave

purifying, so that all who shall be washed in this

saving laver by the operation of the Holy Spirit within

them may be brought to the mercy of perfect cleansingei27
Further on in the consecration the'medleval idsa of power in
the water itself comes tc the fore:

May the power of thy Holy Spirit descend into all the

water of thils font and make the whole substancg of

this water fruitful with regenerating power.t2
The whole baptismal liturgy, sometimes using the terminology
of Titus 3:5 and sometimes of John 315, is long and
repetitiouss The idea of the new birth is very strong
throughout and often borders on the magical. Thse whole
process of regeneration is described very graphically as the

Church being pregnant and labouring in her worship to bring

1250ne Gelagian Secramentary 1:40, ibid., ppe 170-71.
'261p1d., pe 1724
27110 Gelasian Sacramentary I:44, ibid., p. 177.

'28b1g.

T AT R R EE mtrll‘



1Y L LRREE)

e

73
forth new lives subject to Christian law, reborn in the
wvashing of baptism and receiving the gift of infancy from
Christ.129 The numbsr of exorecisms illustrates also that
regeneration was believes to be first and foremost a casting
off of the powers of the devils and then putting on of a
Christian life and virtues through baptisme All this is a
far ery from the baptism of the Early Church.

Similar in form and tone but with fewer exorcisms and
blessings is the Bobbio Missal, dated about 700 There is,
of course, the exorcism of the creature of the water to root
out from it all powers'of the adversary that it may be a
fount of water giving health unto eternal life, Here again,
the water is helieved to take on a special power of its own
being wonderfully effected by the invisible power of God, so
that even "the nature of the water should be endowed with
sanctifying power." The congregation bringing infants for
baptism are alsc reminded’ that God has given power to water
for regeneration since creation when the Spirit moved upon
the waters, and them with the outpouring of the Flood, with
the coming forth of water from the rock during the Wilderness
sojourn, with the changing of water into wine, with the coming
forth of water from Christ's sidey and now in baptism.130

Here too baptism is often referred to as a "washing of

12900 Gelasian Sacramentary I:3l%, ibide, p. 164
13C%hitaker, ppe 199-200.
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regeneration” without any further reference to Titus 3:5 or
its eontext. The regenerating power is clearly found in the
baptismal water which is made powerful by God's Spirit.

The Stowe Missal, written in Ireland about 800 A.D.,
bears much that is identical with the Geglasian Sacramentary
and the Bobbjig Missal but perhaps.emphasizes more the power
inherent in the water throuzgh the working of the Holy Spirite.
The officiant prays:

Tet the Holy Spirit by the hldden admixture of his light

give fecundity to this water prepared for man's

regeneration, so that, sanctification being conceived
therein, there may come forth from the unspotted womb of
the divine font a heavenly offspring, reborn unto a new
crecature: that grace may be a mother to na2ople of every
age and sex, who are brought forth into a common infancy.l!3t
This concept contlnues right through a long prayer, the
petition being repeated a nuwber of times that the Holy Spirit
make the whole substance of the water "fruitful with
regenerating power.” This is undoubtedly a heightening of the
8X. opere aperato error.

Much more conservative in its doctrine is the Armenian
Rite found in a manuscript dating from the ninth century.

The furthest this rite goes in regard to baptismal regeneration
is to call the sacrament the "font of regeneration," or
¥wpashing of regeneration® and to pray that the baptismal

water may be a

means to the remission of sins, to reception of the
Holy Spirit, to adoption as a son of the heavenly

'3' 1pide, pp. 208-09.
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Father in heaven, and to inheriting of thy kingdom of
heavene | 32

Like so many of these baptismal rites during this
period the Liber Qedibum, used in Spain and known through a
manuscript dated at 1052 A.D., portrays the rite of baptism
as a sacrament of the Church somewvhat divorced from the
saving work of Christ. 7The whole emphasis is on the power
which God sends upon the water through His Holy Spirit, thus
allowing regeneration to take place in those who wash in the
water. In one of the exorcisms spoken by the priest zafter he
has blown on the font three times and has turned to face the
West, words are addressed toc the water itself:
0 creature of water, I call upon thee, through God who
is God of all, that thou refuse not to impart thy
lively motion and know that thou hast a service to perform
in which we seek to please Gode Purge out from thyself
the whole communion of demons, the whole society of
iniquitys thou that are fitted for the Lord's use « o« o
so that having received the grace «f sanctification
thou mayest restore in innocence o _God « « o those whom
thon didst receive in their sins.
411 this, of course, would substantiate the popular notion
of that time that the material world was full of spiritual
forces contending against each other and that the rite of
baptism is some sort of magical regeneration in which the
evil spirits are overcome by the good spirits in the water
which has been blessed by God. UNeedless to say, the idea

that in baptism the saving work of Christ is personally

1321h1§-9 pe 560
1331319#9 p. 109
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appropriated by God to the individual finds no real place
here.
There are many other baptismal orders dating from this
period, such as the Byzantine Ritg and the hLmbrosian

but these add nothing further to the discussion except to

2.k

substantiate what has already been said about growth in
liturgical form and magical concept, and the consequant
lessening of the importance of Christ in the sacraments

During this period of liturgical emphasis and partly
as a reaction to it there arose the beginnings of a new form
of theological activity known as scholasticisme. Its main
objective was To ascertain the relationship of faith and
reason. ocholasticism reached its highest point with Thomas
Aquinas (1224-74) and through him has had a lasting influence
on the Roman Churc¢he In his Summa Theolopiga he sees baptism
as a sacrament of regensration tThrough which God, the
principal cause, confers grace. DBaptism thus becomes the
instrumental cause of grace, God's instrument for regeneration
as Paul calls it in Titus 3:5.13% However, in Aquinas's
scholastic argumentation this divine grace is degraded to a
human level where it becomes almost mechanical and is regarded
as a power and quality detachable from the work of God in

Christ. Grace becomes a quality contained in the sacrament

13k "
E a JIII:624158s .Thoma: uinatiss Sumna
mw 30 E q g i!s

Thealagiaa De Bubsis, Rilluart, B.
Notis Selectis Ornatd Cup fexty

ex Sgsm ..@n;l.%a Fars IIla
et Supplementum (Romae: Marietti Editori ILtds, c.19 23 be 380
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which 1s infused into the person in baptism almost as a
medicine is administered to a sick person. Thus he speaks
of grace:

ueh wore, therefore, does Hg infuse into those whom

He moves Towards the acquisition of supernatural good

certain supernatural forms or gualities whereby they

may be moved by Him sweetly and promptly to acquire

eternal good. Hence the gift of grace is a quality.139
As Augustine spoke of the indelible character of baptism, so
did Thomas Aquinasy but he gave it deeper meaning interpreting
it asg a regeneration through the impregnation of grace., After
receiving this sacramsnt a person could lose his justifying
136

grace but not the effect of grace. In baptism Christ
takes away the defects of the person such as the guilt of
original and actual gin and the liability to the punishment
of hells The defects of the pature, however, such as pain
and suffering and finally the death of the body are removed
only in the general resurrectione137 Here in the theology
of Agquinas we have the laying down in its final form of the
ex opere qperatg doectrine-~that the sacrament contains and

effects grace of itself and is not dependent upon the faith

of either the minister or the recipient. This can imply an

'3%5uma Theologica II:I#11032, Basic Writines of Saipt
Thomas Aguipag, edited and annotated with an introduction by
Anton C. Pegls (New York: Random House, c.19%5), II, 999

136T

he Church of Scotland > Report of ithe Special
Comnission on Baptisn: Ve 1957 B e eeverl
& Sons Ltde, 1957 3 De 14,

137014,
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impersonal mechanical operation as it was later understood
by many, but Aquinas's main concern was to keep clear the
objectivity of the bapltismal grace. He also believed that
faith was necessary in order to recsive the blessing of
baptism and to continue 1in its graceo138 Baplismal
regeneration,; therefore, at the hands of Aquinas contains the
idea of a cleansing of the person from sin and its {inal
consequences, the depositing of the power or gquality of
grace in the soul which leaves its indelible character upon
the person baptized. This quite unbiblical concept of
sacramental grace was hinted al already by Tertullian with
his idea of a semi~physical Spirit being grafted into the
soul tonrough baptism.

The Roman Cathollc Church has since followed Thomas
Aquinas's teachings and terminology but perhaps, especially
after the Reformation, with greater emphasis on the |
sanctification and renewal ﬁhich should follow baptisme This
is seen already at the Council of Trent where the justification
of the sinner is described as both the remission of sins and
the sanctification and renewal of the inward man through the
voluntary reception of the grace and gifts of God. There,
baptism, described as "the sacrament of faith without which
no man was ever justified," is called the jnstrumental cause
of justification; whereas the glory of God and of Christ and

138m03 pe 15
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life everlasting is the final cause, the merciful God the
gfficient causey Christ by His saving work the peritorious
cause, and the justice of God by which He makes man just the
single formal causee139 It is interesting to note that many
of The references to baptism even here follow in the
traditional parase~-as the lavacrum regenerationis. The
Roman Cathelic Church today commonly uses Titus 3:5 to express
that baptism does regenerate man and snsure salvation for him,
This regeneration is explained as taking place "through the
infusion of habitual grace, of virtues, and of gifts. w140
It not only produces new l1life but kills sin, creates a new
relationship towards God, makes men into the children of God,
and incorporates them into the Churcha'’' The water of
baptism is no longer ordinary water but it is "raised by the
work of the Holy Spirit to the dignity of an instrumental

142

cause of our regeneration.® On the basis cof the particles

of John 3:5 and 2 Timothy 1:6, ex and per, grace is explained

as being conferred from and through the sacraments signifying
139&@.&&1@ VIt7, H. J. Schroeder, Canons apd Decrees of
the Coungil of Irent: Opiginal Text English Iranslation

(5t, Louis: B. Herder Book COo, ce 1941 3 Po 33.

1l“’Ml- Tanquerey, A Hanual of Dogmatic Iheology 2 trans=-
lated by John J. Byrnes (New York: Desclee Company, 1959),

TI, 201

11HJohn P. Murphy, "The Sacrament of Baptism,"™ Ihe

Wﬁm_mmmwmu@m
Doctrine, arranged and edited by George D. Smith (New York:
The Macmillan Company, c.1948), II, 767-68.

VW24, 11, 770.
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that grace is produced by the sacraments themselves or gx
opere operatgoe. Thus the sacraments are the instrumental
causes of grace°1%3 Elsewhere they are deséribed as

the physical cause of grace, in as umuch &s they confer

grace from the infiuence of God, and hence they are,; so

to spegk, c§n§ls thr?ugh YEﬁCh grace passes physically

and really into our soule.
However, as with Aquinas, this grace is only justifying grace
as long as no hindrance such as mortal sin is put in its way.
Lven then an "indelible character” remains which always
makes it possible for the justifying grace to be recovered
through other sacraments.1h5

Here in this chapter we have seen baptismal regeneration
expounded objectively as the gift Trom God of His atonement
and reconciliation through Christ to the sinner and given to
him through the means of the sacrament of baptism; we have
seen it expounded as incorporation inte Christ through
baptismy as the working of the Holy Spirit dwelling in the
water; we have seen it expounded as a regenerating power
" inherent in the water which in an almost magical way cleanses
men of his sin and creates in him new life. We have ssen
how errors have gradually developed in this doctrine from

false emphases'and from a greater leaning on tradition than

on Holy Seripture culminating in the complex systematic

1h3Tanquerey, IT, 197.

Vhade, TT, 1986

ﬂ*SThe Church of Scotland, Interim Report, 1937, Ppe 16-17.
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theology of the schoolmen. We have seen how these errors
have persisted even to the present day in the Roman Catholic
Church in spite of the Counter Reformations Right through
this period, however, Titus 3:5 has remained as one of the
principal proof-texts for baptismal regeneration, although
it has been used to support the various opposing views

propounded.
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CHAPTER TII

THE TRADITIONAT, IUTHERAN THTERPRETATICH

- v id

With the Roman Catholile Church getting further and
further awvay from the biblical basis and becoming more
entrenched 1n its own tradition, the light of the Gospel
had been dimmed considerably and the 1ife of the Church had
almost been strangled, especially during the scholastic
period before the Reformation. In faet, it was the deadness
of scholasticlism which helped considerably to bring on ths
Lutheran Reformation and which had before Tuther caused men
who were seeking life in the Church and were being frustrated
by its barren theology, to rise up and voice their protest
and sesk reforme Very often these early reformers 4id not
succeed hecause they desired to match one extreme against
another. TFor in combating the errors of the Roman CGhurch
they would sometimes offer a position tooc much to the other
extreme. This 1s often seen in their attitudes to the
sacraments. Luther, however, was careful to ses that he did
not react in this way but tried to keep to a position which
was not extreme in any way but firmly entrenched in the Word
of Gode Thus he sought to retain whatever could be retained
in accord with God's Word., This attitude of moderation and
the three basic principles of the Reformation-~-gola gscriptura,
sola gratia, sola filde--became *he basis for his understanding

of the doctrine of baptism and have always remained the basis
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for the Lutheran Churche. WNevertheless, the middle way
between the Seylla of Roman Catholicism and the Charybdis of
Reformed views is a very narrow course and scome Tutheran
theologians have at times deviated too much eifther to the

right or to the left. Mention will be made of these later.
The Interpretation of Martin Luther

With the Joyful discover& of the Gospely with its clarity
and the freedom it breeds, Luther soon became contemptuous
of the scholastics and thelr barren Aristotelian philosophy
and advised all to despise these theologians who, he said,
at thelr bvest write only of the "matter® and “form"™ of
the sacraments; that is, they treat of the dead and
death~dealing letter of the sacraments, but leave
untguchid thG”SpiPit, life, anq use,jphg} %S, the
truth of the divine promise and our faithe.
In comparison with the scholastics in the presentation of
the doctrine of baptism, therefore, Luther is wonderifully
lucide The basic Reformation principles of gola gcriptura,
gola gratia, and sgla fide become the basic emphases in his
treatment of baptismal regeneration. Consequently, Titus 3:5
is no longer as prominent in his writings as it was in some
of the Church Fathers (although he does quote it often) and
regeneration Beéomesxessentiaily Justification in the wider
sense, But in order to understand this fully we must look

Verhe Babylonian Captivity of the Church,® Luther's
W , edited by Jareslav Pelikan and Helmut T. Lehmann
St. Louis: Concordia Publishing House, and Philadelphia:
Muhlenberg PI'GSS, Cel 955"")’ va, 62.

— ITIT | tIIIISR L & & I i 11 |‘
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more clasely at his teaching on baptisme. i
With his emphasis on the Word of God’ Tuther at first ’;

tended to separate the Word from the sign in the sacrament

Wiy

and regarc.the Word as having greater power than the water
which was npersly the 515ﬂ02 But ne soon realized it was not
as simple a&s that, that there could be no arbitrary separation
of water and Word in baptisme The Word actually brought some
new aspect to the water, sanctifying it and making it holy

and divine. He now insisted that the connection between the

water and the Word was so inseparable that there could be no

division. Thus in his sermon on baptism in 1528 he could use
the old terminology of the Fathers and say:
Don't look at the water and see that it is wet, but
rather that it has with it the Word of Gede It i8 a
holy, living, neavenly blessed water bpecause ol the
Word and command of God, which is holy.3
For this water can no longer be the simple water with which
the maid wvaters the cow for through it 1s given salvation,
forgiveness of sins, and redemption from death and the devil.
Nevertheless, the water does not do this of itself but rather
because the Word of God is connected with it "for as the

Word, so the water becomes also."u With the Word as the real

core of the sacrament joined to the element, the sacrament

2Ihii.3 XXXV I,4k, "The Babylonian Captivity of the
Church' was written in 15206

3“Ten Sermons on the Catechism," ibid., LI, 1383

l}m.’ LI, 18"""85.
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truly becomes what Paul calls it in Titus 3:5, a "washing of

As a reaction against the false objectivity of the ex

e LY

()

Quere anerato doctrine Luther at first tended to over-

emphasize the role of faith., Thus in 1520 he wrotes

Their [the sacraments] whole efficacy, therefore, consists
in faith itself,; not in the doing of a worke. Whoever
belleves in them, fulfils them, even if he shnould not

do a single work. This is the origin of the sayings

"Not the sacrament, but the faith of the sacrament,
justifies™ o ¢ o ¢« Thus it is not baptism that justifies
or benefits, but it is faith in tha®t word and promise %o
which baptism is added. Thiséfaith justifies, and fulfils
that whica baptlsm signiliese™

Writing against the Anabaptists in 1528, nowever, and through-
out the rest of hnis life he was always sure to keep a proper

balance betwesn th

D

sola graiia and the sgola fide thus bring=-
ing a true objectivity to the sacrament. raith, ne taught,

is still important but bapiism can never be based on faithe
For as long as the Word and command of God are present in
baptism the baplism is valid even without faith, aithough

it will not benefit anyone unless he receives it with faith

in his heart;7 In all this Mark 16316 appears as the most
important baptismal proof-text for Luther. But he continually

condemned the assertion of the Anabaptists that this text

5“Sermonﬁ on the Gospel of &te. John: Chapters 1 =lty®
ibidoe XXII, 515

; 666"The Babylonian ¢intivity of the Church," ibid., XXXVI,
5=066. '

?“Goncerning'ﬂebaptism,“_lh;d., XL, 2%2, et passim.
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inplies confession of faith befors baptisme For no one can
determine another's faith but, rather, it 1s a matter of
every man's conscience to realize that if his baptism is to
henefit him he must believe what God offers to him in 1t.8
Inther's contention was that on the bagis of Hark 16216 faith
must be present in order to receive baptism but he did concede
to the possibility that faith éould be conferréd in haptismg
or that faith could even appear ten years after ‘hantism and
thus complete the sncrament.1o Moreover, Iuther held that
God does not tie Himself to the sacrament although, in a2 sense,
man is tied to it. For if a wicked minister were not to
administer baptism in the name of the Tord vet the person
belng baptized helieved the sacra ment o be in the name of
he Iord, then he would be truly baptized because of faithe |
Similarly, if a person balieved that he had heen rightly bap-
tized but yet, in actual fact, had never bheen brought to
baptism, that person'!s faith would be sufficient for him for

nl2

%211 things are nossible to him who belisves, 8o ILuther

held that faith is vitally important if baptism is to bring

8 1pid. s XTI, 240~

OnThe Bahylonian Cantivity of the Church,” ibid., XXXVI,
59. :

10uconcerning Rebaptism," ibides XLy 246,

11"Th.e Babylonian Captivity of the Church," ibid.,
XXXVI, 63=6l,

Y2ugoncarning Rebaptism," ihide, XL, 260.



67

about regeneration.
With faith so important for baptismal regeneration in
his theology and with his contention that the words of Jesus:

"He who believes and is baptized" requires the presence of

failth in baptism, Luther had to contend that infants, too,
can believe., Some of the arguments he used to uphold this
belief show & rather strange method of interpretation. For
Instance, he speaks of Psalm 72 which describes how the Jews

shed the innocent blood of their children in offering them
to 1idols and srgues that they could only have beea innocent
if they had faith and the Spirite Similarly he argues con-
cerning the innocent children whom Herod murdered.13 Also
strange is his contention that children mus® have faith if
the kingdom of heaven belongs to them as Jesus says, or that
John must have had faith already in his mother's womb.1h Yet
Imther d4id not really regard these as final proofs of infant
faithy the final word for him on the subject was that Christ
has commanded baptism for all:
We have the command to offey the common gosnel and the
common baptism to everyone, and herein the children must
be inclyged. We plant and watery and leave the growth
to Gode
He believed that as long as this command to baptize is

fulfilled, God would see to it that faith was present. Thus

131big., XL, 242,

" Ihig.

19 1p1d., XL, 258.
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he could confidently assert:

Therefore it 1s our judgment that through the faith and

prayer of the church young children are cleansed of

unbe tief and of the devil and are endowed with faith,

and thus are beptized.'"

Besidesy so many men throughout history who had been baptized
as infants have shown the fruits of their faith and baptism
in their liveso17 This sufficed for Luther to attribute
baptismal regeneration also to infants.

The rogeneretion and renewal which is brought about in
baptism is defined by Iuther in various wayse In his explan-
ation of Titus 3:5 he defines the "washing of regeneration”
as being a bath which does not merely wash the skin and
cleanse the body but which reverses and changes man's whole
nature so that the first birth of the flesh 1s destroyed with
its inherited sin and condemnation and a new spiritual birth
takes place in which man is given salvation and beglins to
live his 1life in Christ. “Reneﬁal“ is simply a clarificatiocn
of the word “regeneration.“18 The one who administers the
"washing of regensration™ is Christ Himself who alone can
cleanse men of the inner filth of the old sinful birth and
evil conscience and give him forgiveness of sins and a good

conscience.19 Regeneration is hinged on falth, for everyone

16“The Adoration of the Sacrament," 1bid., XXXVI, 301.
17“Ten Sermons on the Catechism,y"™ ibid., LI, 186,

18 e,
Saepmtliche Schriften, edited by John George Walch. -
(St. Louis: Concordia Publishing House, 1904), XII, 139-1%0.

Ypide, XII, 536-537.
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who believas that Christ was borny died, and rose from the

dead for our sins is rebornj if he remains constant in this

faith then a whole new 1ife opens up before hime Luther sayss
Then the Holy Spirit is there to baptize you, to strengthe-
en and increase your faithy and to implant a new under-
standing 1n your heartes He also awakens in you holy and
new thoughts and impulses, so that you begin to love God,
refrain from all ungeodly conduct, gladly do God's will,
love your neighbour, and shun anger, hatred, and envye.
Such works are performed by those who have been born anew
through boptism in which the Holy Spirit is active, making
new persons of theme20

Of ourselves we could never become the children of God or

even seek to live according to Ged's command and will but

such is the power of Christ in our baptism that He brings

this about through removing inherited sin and declaring us

righteous before Gode Thus declarsd innocent we ars without

sin and without death and so shall rise on the ILast Day '"more

beautiful and pure than the sun, righteous in body and soul,

and live to all eternity.“21

But it must not be understood
from this that baptismal regeneration means a total removal
of all sin and the ability to sin. Man still has to fight
against his o0ld evil nature, but the point is that he ecan now
fight against it with confidence knowing that God has come to

his aid in his baptism and made a covenant with hime. God not

20“Sermons on the Gospel of St. John," Lyther's Works,
XXII, 286

21#Sermon at the Baptisw of Bernhard von Anhalt, 1540,"
ibide, LI, 323-32%
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only forgives man his sins, that is, Ehose sins are no
longer imputed to himy but fe also gives man His Holy Spirit
in baptism sc¢ that he can slay sin more and more every day

ntil the Day of Resurrection and thus fulfil his baptisme.
Therefore one should continually remenber cne's baptism and
find comfort in it "that God has pledged himself to slay his
sin for him and not to count it a cause for condemnaticne”22
Tals is .why-Christ hastbrought us 'inbto the :Churehy thaf we .
might remain always under the Fhysician's care. For, says
Luther,

if the Holy Spirit is not ruling men, they become

corrupt againy but the Holy Spirit must cleanse the

wounds daily. Therefore this life is a hospital;j

zéﬁ sin“has rgilly been forgiven, but it has not yet

een healed,

S0 to summarize Luther's understcanding of Titus 3:5 and
nis teaching of bhaptismal regeneration it must be said, first
of all, that regeneration in baptism is a personal appropriation
by God to the sinner of the atoning work of Christ received
by faith. This means that the person taptized is forgiven
his sins, receives eternal life, and is now accounted by
God as one of His children and a member of His kingdome
Secondlys he receives in Christ a new Lord who guides and
determines his life. 'Thirdly, he receives the gift of the

Holy Spirit who leads him into righteousness of life,

22uppe Holy and Blessed Sacrament of Baptismy® ibid.,
XXXV, 33-34 :

23wrhe Tast Sefron in Wittenberg, 1546," ibide, LI, 373.
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overcoming sin more and more and thus beccuing more like
the righteousnsess which has been invoputed tc hime This all
means that the regeneration and renewal which takes plaece in
baptism is primarily not a change iu man's essence but a
change in his status and consequently in his outlook. Of
courseé, a gradual change in man will take place as he lives
in his baptisme But in baptism he does not automatically
become an essentially "spiritual® person although he adopts
a "spirituali® outlookegh Thus regensration is purely what

it claims to be--a new birth, a heginning of new life but not
the new 1ife itself. That must follow on after the
rggeneration just as life must follow on from.2 succeszaful
birthe Alsoy; as man has no hand in his natural birth so he
has no hand in his rebirth which is entirely the work of God,
although this must be accepted 1in faith if it is to be
personally appropriated and built upon. Thus regeneratiocn

is basically another way of putting the central doctrine of
the Reformation=-justification by grace through faith--in the

realm of baptism,

Intsroretation in the Lutheran Confessions

In general the Lutheran Confessions carry on in the same

strain as the teachings of Luther in his general writings.

ok
Cf. Werner Jetter, Rie Taufe beim jungen Iuther: Elne
Untersuchung ushex das. \:Lér.d.e.n der mmmrmngamm:
und Taufanschayung, in Beitraese zur historisg Theologie
(Tuebingens J. Ca }3 Mohr (Paul Siebeck], c.!1054), XVIIL, 224=~28,
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This, of course, is o be expected #s the Luthsran Confessions
have been written partly by ILuther himsell, partly by his
close associnte, Philip Melanchthon, and the final confession,
the Formula of Concord, by 2 group of Iutheran theologians
who based their writings largely on the previous confessisns.
But there are sligat differences to whieh our attention will
be drawne

Luther, especially in the Small and Large Catechisms,
gives prime emphasis to the centrality of the Word. It is
not water which produces forgiveness of sins, delivers from
death and the devil, and grants sternal salvation, but the
Word of God connected with it., Without the Word there is no
baptism, but with the Word of God it is a graci-us water of
1ife and a ™washing of regeneration in the Holy Spirith®
(Titus 3:5).25 Yot water and the Word cannot he: separated but
are intimately connected to make a sacrament which can now
be called "Christ's baptism."2° Thus with the Word the
water of baptism "is no longer simply natural water but a

divine, heavenly, holy, and blessed water°“27 Closely

"S_m_ll Catechisin, Rig Bekenninisschriften der gvingel-
lutherischen L;ggg% (5th editionj Goettingen: Vandenhoeck
% Hupprachty 1963), pe 516. Hereafter this edition will be

referred to as BS, and the following abbreviations will be
sed for references to the Confessions: AC, Augsbuig Confessions
e gﬁgss-on; SA, Swalagld Articless
ge Cateenisms FC, E

Formula
Solida Declara 19 of the Formulze.

?6

e 1V392, Eﬁ, Pe 6950
2715 IV:17, BS, p. 69%.
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connected with this idea of the centrality of the Word is the
inclusion of God's name in baptisme The fact that God uses

His own name

[

n this sacrament gives it the power of a
guarantee that forgiveness of sing, 1life, and salvation are,

indeed, offered therein--"Denn Gott selbs sein Ehre hinan-

T

setzet, sein Kraft und Vacht daran lsgt.“28 Word and name

n

become almost synonymous., Thus:

™y a1

Wo aber Gcites Mame ist, da. muss auch Leben und
Selighait .sdin, 'dass. es.uwohl ein gonsttlich, selig,
fruchtharlich und gnadenreicih Wasser heisset. Denn
durchs YWort kriegt sie dils Kraft, dass sie ein "Bad der
Wiedergeburt® ist, wie sie Paulus nennet an Titum am 3.‘9

A further method used by Luther to indicate the objectivity
of baptism and to make ciear that ths regenerating powsr of
God is assuredly in baptism was to explain it as "Gottes eigen
Werkes"® S0 he states:
Denn in Gottes Namen getauft werden, ist nicht von
Menschen sondern von Gott selbs getauft werdeng darumb
ob es gleich durch des Menschen Hand geschicht, so ist
es doch wahrhaftig Gottes eigen Werk, daraus ein iglicher
gelbs wohl schliessen kann, dass es viel hoeher isgodenn
kein Werk, von einem '‘enschen oder Heiligen getane.
This is not only a strong aif