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THE GOUCEPL OF SURPERING IN THE PHILOSOPHY OF DOSTOYEVSKY
(Outline)

Controlling Purpose: The purpose of this thesis is to de-
scribe Dostoyevsky's concept of suffering, to point out the
factors that gave rise to his concept, to compare his con-
cept of suffering with the Christian viewpoint, and finally
to show the value of Dostoyevsky's concepnt of suffering to
the world of today.

Chapter I. Introductory

L. The suffering caused by two world wars is chiefly respon-
sible Tor the increasing demand for Dostoyevsky's writ-
ings in the twentieth century.

LI. In view of Dostoyevsky's present popularity, it is incum-
bent upon us to examine his concept of sufiering.
LII. Before one can understand Dostoyevsky's concept of suf-
fering, one must first become acquainted with his life---
a life of extreme suffering.

Chapnter Il. The Lifc of a Great Sufferer

L. Early childhood experiences begin the development of
Dostoyevsky's concept of suffering.

II. Dostoyevsky's fatlier sends him to an engineering schoonl
in St. Petersburg.

A. The poverty and loneliness which Dostoyevsky ex=-
periences here stimulate in him an interest in the
problem of suffering.

3. His fatier's death develons in Dostoyevsky a "guilt-
complex," a fundamental theme in his works.

C. This "guilt-complex" is developed further by his
£irst eplleptic fit.

III. Dostoyevsky turns to writing instead of an army career.
ie The oubgrowth of the poverty and suffering that
heunt his first attem ts is Poor Folk, his first
novel.

B. Tie Double and lictachka Nezvanova arousc & storm
ol literary criticisii.

IV. Dostoyevsky beoomes involved in The Petracihevsky Con-
spiracy.

Ae He barely emcapes execution.
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B. His sentence is commuted to four years in Siberia
and four years as a soldier.

L. Life at Siberia gives birth to Dostoyevsky's
concept of inner suffering.

2+ Dostoyevsky discovers Christ.

J. His discovery of the common man is another sig-
nLgicant development of Dostoyvevsky's Siberian
ex Ce

V. Dostoyevsky completes his sentence as a soldier.
Ao lle writes House of the Dead, a record of his prison
experiences.
B. Dostoyevsky's marriage to the widow of a school-
masver turns out to be a disappointment.

C. Dostoyvevsky finally receives Tull pardon.

Vi. {ull pardon ushers in the "busy day" in Dostoyevsky's
ifc.
fe He writes Insulted and Injured and The Gambler.
Be Publication of the Vremya is prohibited because

of a misunderstonding.

Ce The death of Maria, his wife, and of Mikhail, his
brotier, cause Dostoyevsky additional grief.

De lotes I'rom the Underground and Crime and Punishment
arc pemned under e burden of grief and poverty.

e Dostoyevsky's marriage to Anna Grigorievna staves
off utter Linancial disaster.

I'e Debts force the Dostoyevskys to flee abroad, butb
misfortune follows after.

1. Dostoyevsky's gembling mania creates new dif-
ficulties.

2+ e writes The Idiot and The Possessed.

S« Sonia, his daughter, dies.

5« The Dostoyevskys return to Russia and live a com-
paratively settled life for a seasone.

1. Dostoyevsky writes The Brothers Karamazov,
his greatest novel.

2. The death of Aliosha, his son, from an epi-
leptic fit strengthens Dostoyevsky's guilt-
compleXe

VII. Dostovevsky dies January 28, 1881, as a resuli of an
attack of emphysema. Concluding remarks.

Chapter IIX. Dostoyevsky's Concept of Suffering

I. Introductory: i
A« Dostoyevsky's novels deal primarily with man---and
that primerily with man sufferinge. g
B. I% is quite natural, therefore, that his approach
to the problem of suffering is from the human
rat.er than the Divine viewpoint.



C. Transition: We can best approach Dostoyevskr's

corcept of suffering by way of the human riddle.
II. The Cause of Suffering.

Ae. The primary cause of man's suffering is the free-
dom he is born with.

L. The freedom to choose between good and evil
involves torture of the consciencee.

Z+ The liberty to choose or reject God causes
unspeakable tormenise.

B. To be precise, therefore, it is the misuse of his
frcedom thaei causes man the greater part of his
suf'fering.

l. Christ, the God-llan, is the True Freedom.

we But man usually revolits, deifies himself,
mekes himself a men-God, and looks upon his
freedom as unlimitede.

o« Unlimited freedom is really boundless slavery.

4. lisused freedom is synonomous with evil.

Ge The evil that causes suffering need not be exscr=-
nal evil.

IIl. The Character of Suffering.

fe Ixternal suffering, according to Dostoyevsky, is
inadequate in value. : 3

3« Dostoyevsky, therefore, favors inner suffering.

IV. The Value of Suffering.

Ae Suffering is "redemptive."” This may mean:

1. Suffering leads man to a knowledge of his de-

' Ticiencies and,therefore, drives him to Christ.

&+ SuilTering atones for sin.

Be Suffering leoads men to Christ, the True Freedon,
and therefore leads man o genuine freedon.

;o In this final frcedom man is happy; suffering,
siierefore, leads to happiness.

D. Suffering benefits not only the individual suffer-
er but also society in general.

1. Through suffering one learns that he is gull-~
ty for all.

2« Therefore, ne feels responsible for all and
fulfills the law of love.

L. However, to be of any valuc, suffering musi be ac-
cepted and understoode.

1. People who reject suffering from their world-

" view will not benefit from it.

2. Certain types of people by their very make-up
caunot attain the values of suffering.

3« Those who scek evil that the value of suffer-
ing may be attained thereby will not profit
from their sufferinge

V. The novel, Crime and Punishment, best illustrates Dos-
torevsky's concept of suffering.
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Chapter IV. Two Problems

L. If man's frecedom nmakes it possible for him to suffer,
why should he not surrender his freedom and avoid suf-

Teriry

i.e

G

Introductory: In a scnse this objeection is refuted
already by the values of suffering. But the ob-
Jection is made on the assumption that the suffer-
ing isn't worthwnile.

Dostoyevsky grents that it 1s "natural” for man to
give up -his Treedome

He grants that the surrender of his freedom will
even effect a so~called happiness for man.

But renuncliation of frecdom is a renunciation of
MAile

Yor man to surrender his freedom is also an affront
to Gode

This explains why Dostoyevsky is opposed to au-
tlioritarianisn either in Church or State.
Conclusion: Eituer freedom with suffering or-
contengment without Lireedorni.

II. How does Dostoyevsky reconcile the sresence of evil and
sulffering in the world with the exisience of God---oOr
if le exists, with the justice and love of God?

a
'

aa®

Be

Coe
De

Dostoyevsky's coneoern over the problem of theodicy
is best shown by Ivan Karamazove From his remarks
we gather that there are three possible conclu-
sions to arrive at in view of the presence of evil
aud suffering in the world.
1. God does not exist, and the universe is mean-
inglesse.
2. He exists but has concealed the meaning of
suffering and life.
S« He is a Tyrant.
Dostoyevsky rejects many of the solutions that men
have devised for the problem.
l. Suffering is not in proportion to sin.
2« The original sin explanation is no good be-
cause it is too general.
3. Ideas of "divine providence” or "world-harmo-
ny" are inconsistent and an affront to God.
4. Nor does Dostoyevsky favor any effort to
"correct” God's world.
For Dostoyevsky the solution to the problem of
theodicy lies in freedom.
in the last analysis, he declines to answer the
problem. He advocates bearing suffering rather than
explaining ite.
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Chapter V. Dostovevsky's Concept of Suffering Compared With

iit.

Iv.

Ve

VIII.

tie Christian Concent

Comperison of the two concepts is difficulte.

Ae Dostoyevsky's concept of suffering is nowlere
systematized.

B. A novice must evaluatc a master.

Certain points of agreement, however, are immediately

QOVLOUS.

Ao Both concepts look upon Christianity, not as a

relief from, but as a triumph over suffering.

Be Do=toyevsky's correlation of suffering and love
is a unique fulfillment of the Christian law of
love.

However, Dostoyevsky, in his coucept of suffering, de-

nies the total depravity of man, if not in fact, at

least in theory.

Dostoyevsky does not place Godi as prominently in the

sebsitern of humen suffering as does Scripturee.

Ae This however, is due to the nature of his writ-
ingse

B« Ab worst, it is a mistake of emphasis ratier
than of fact.

Dostoyevsky's concept of suffering agrees with the

Christian viewpoint in its claim taat suffering leads

g redemption but goes beyond Scripture in its claim

that suffering actually buys redemption.

Both Sceripture and Dostoyevsky advocate bearing sgf-

fering patiently, but Dostoyevsky goes beyond Scrip-

ture in advocoting seeking suffering.

There is listle difference in the problem of theodicy.
Ae Both Seripture and Dostoyevsky urge us Lo endure

ratier than explain suffering.

B« Dostoyevesky sees the solution of the sroblem in
God's frecdom and man's; the Christian sees the
solution in the fact that God is Love and man is
a sinner.

Whetier or nob Dostoyevsky preaciies "Christ," preaches

“hope,” in his coneept is a moot question.

Ae The apparent absence of the atonement in his novels
is due to the nature of the situation.

B. The preponderance of eviderce supports the thesis
that Dostoyevsky is an anostle of hopee.
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Chepter VI. Conclusion: A Personal Appraisal of Dostoyevsky

I. Dostoyevsky's realistic delineatlon of the suffering

i
=i
L]

III.

soul is effective "law-preaching" and prepares us for
"agospel.”

In his unique correlation of suffering and love, Dos-~
toyevsky precsents us with an effective way of fulfill-
ing the law of lovee.

0f greetest value, both te Church end State, is Dos-
toyevsky's preservetion of freedom even at the cost of
suflering. .
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LHE CONCErT OF SUFFERING IN THE PHILOSOPHY OF DOSTOYEVSKY
X I. Introductory

The theme of suffering was a popular one in ninescenth
cenvury Russian literatures. Says Berdyaev: "Russian Litera-
ture ila thc nineteenti censury did not follow rfusiaking it
was consumed in pain and distress, suffering for the salva-
btlon of tlic world ﬁs though it were expiating for scme
sin."l Speeking of the RKuassian writers themselves, Berdyaev
coatinues; "Taey are in the throes of religious anguish .

« « taey suffer for the world.'®

Ine work of Dostoyevsky9 is the climax of Russian liter-
ature of this kind. It is "tne finest expression of its car-
nesty, religlous, tormented character; its path of sorrowiled
to Dostoyevsky, and all the shadows of Russlan life and his-

tory were gatihered together in him. % Every reader of Dos-

1. Kicholas Berdyacv, Dostoievsky: An Interoretation, pe 29.

G _;[bid.-, De 00

Je dany different spellings of this name occure. The one
apsearing here seoms to be the most common and will hereaftor
be employed turoughout the paper, also in quotations, in
order to avoid confusion.

4%+ SBerdyaev, Lloc. gite.




toyevsky discovers the theme of suffering permeaiing all his
novels. Dostoyevsky is almost exclusively a writer of human
tragedy and sufferinge.

To the world of his dey, however, the1writings of Dos-
toyevsky meant lLitile. It was a generation content with
creature comforts. Science, invention, industry, democracy,
and "practical™ C .ristianity were at their hel ht in the
nineteenth century. And with this kind of world people were
satisfied. They could imagine nothing betier. For them this
was the "real®™ world. Dostoyevsky, Kierkegaard, and others
Joincd in protesting aai st this materialistic —orld-view
and proclaimed the human heart as the stage of all reality.
But suese "propuets of the fourth dimension," as thcy are
called, were at that time merely looked upon as fanatics.

In the twentieth century, however, we arc witnessing
tho rising popularity of Distoyevsky, Kierkegaard, and other
seers o the sufiering soul. During the First World War the
"thin crust over a volcanic'&hyss" whicii our ancestors m .sS-—
took for the "real™ world broke, and today the wo: ks of
Dostoycvsky are being avidly read under the conviction that
uis p.eture of divine heights and diabolic depths in The
imman soul is the world of feality-5

Anot.er World War has served to lncrease the demand -for

Dostoyevsky. Ours is a sufiering world. And ours too is a

o ——

5. walter Marsholl Horton, Contemnorary Coatinentol
Lheology, pp. 217 - 218.



world sceecking the "wihy" and the "wherefore"™ of its suffering.
Dostoyevsky, the writer of human suffering, has an answer,
and to hinm people are tucning. T s the @scendency of Dostov-
Vaky. In view of its timeliness and aptness in the world of
today, Dostoyevsky's concept of suf.ering is well worsh our
"examination. [% is tie purpose of this thesis to describe
Dostoyevsky's concept of suffering, to point out the factors
that gave risc to iLis concent, to compare his view of suf-
Ter ng with the Curistian viewpo nt, and finally to siow
Jie lumportance of Dostoyevsky's concept of suflering to the
world of today. :

Before one can underscand Dossoyevsky's conceni of s f£-
fering, one must first become acquainted with those factors
in his life---a life of exitreme sufferi.g---that gave rise
to his coneept. Lven his writings are diflicult to appreciate
fully unless we know something about the man himself. "?nn
ciaaracters whom Fyodor Dostoyevsky created, their conflicts
over suilt ond their struggles for redemption, are and will
remoli an enigma Tor the reader who does not know something
of the experiences of the mon himself, for nerhaps more than
any other writer he drew from the depths of his own experi-
ence."0 Dostoyevsky's heroes, cherefore, arc not mere dra-
matis personag. They are himself'. Their doubts, taelr strug-
sles, their restlessnes:, their iniquities, their sufferings

---gll were oncc his. Quite ovviously, tierclfore, an under=-

6+ Glen Martin, "Guilt and Redemption in Dostoyevsky,"
Union Seminary tuartecly Review, Vol. II, Ho. 4 (May, 1947),

P10,



~standing or D stoyvevsky's concopt of suffering, found in

nis writings and cmbodied in his heroes, is likewise depcn-
dent upon an acquaintance with his life. In the course of
this paper we will discover that nearly every phasc of Dos-
toyeveky's concept of suffering owes its origin to some ex-
perience in his life. In examining his life, therefore, we
will throw ligit upon his concept of suffering. "It is cer-
vainly owing vo tue combined poverty and disease wiicu made
up ais Life, tuat he had such an unexsmpled insignht into
the Lives and nearivs of the nuﬁble. the re jected, the de-
Spised, the afilicted, and the oppressed-"7

In treating Dostoyevsky's l.fe we bywno means intend %o
present a complete viography. We are not interested in anis
life primarily, but in the efrect his life had upon his con-
cept of surffering. "His life is not only interesiing in it-
self but because it was to a quite exceptional extent the
raw material of his art."S Therefore, those asnects of Lis
life whici: were to a large extent responsible for his con-
cept of sufrfering will be eipecially treated and emphasized.
On the other hand, there is lititle danger of giving a dis-
torted picture of Dostoyevsky's life. In treating especially
the darker side of his life we will not be neglectin. bright-

er aspects, because tihere were uardly any bright spots in

-

7. daurice Bar.ng, Landwarks in Russion Litera.ure, p- 1535,
Ge Je 4Ae Ts Lloyd, A Great Russian Reaiist, p- 16.
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nis lif'e. One might almost dare to say that in the case of
Dostoyevsky life and suffering were sSynonomous.s

In the hope then of discovering the factors that gave
birth to his concept of suffering and in the desire to throw
more lignt upon that concepnt, we turn to a brief examination

of the life of I'yodor DostoyevsKky.



|
E

Ifl. The Life of a Great Sufferer

viien speaking of Dostoyevsky's life it 1s almost a mis-
take to speak of it as a "life" in the ordinary sense of the
worde "He had no life; that which served him for life was a
long sequence of suffering upon suffering, extreme sensation
piled upon cxtreme sensation. It is onc huge, grotesque and
heart rcending blunder, utterly devoid of beauty and balance
and s nity."l

Bven ais birth was symbolical, for Fyodor liihailovich
Dostoycvsky was born in a workhousc infirmary in Lioscow,
Uctober 40, 1821. Thus in the very first hour of his life
nis place in the world was indicated to hime As at the work-
house, so also during the rest of his life he was to be in
close contact with sorrow and suflering.

It is likewise a mistake to speak of "ochildhood" in
the casc of Dostoyevsky, for everything that is relevant o
ciiildhood wos excluded from his life. iis fatier, the physic-
ian at the infirmary, was a tyrant in the home. As a resultd,
litsle Fyodor developed a deey hatred for him.? Fyodor's
first toocher was as much a tyrant in the school. Wien

Fyodor was still young his mother died. A voice difficuliy

1. J. Middleton Murry, Fyodor Dostoyevsky: A Critical
Study, ps 00. :

a-’It is commonly thought that this hatred revealed ltselfl
meny years later yet in Dostoyevsky's portraya; of Fyodor

. Karamazov in The Brotaers Karamazov.
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that Fyodor contracted in his childhood, although somewiat
remediled by Urips away from home, menifested itsell all
his life in the low, artificisl, rasping tones of his wvoice.
luch as Fyodor wished to make friends, his excessive reserve,
suspiciousness, and morbid timidity kept his sclhicolmates at
a distance. Tius Dostoyevsky grew up sheltered from all con-
bact with the external world and deprived of friends. "Tuis
lonely childhood, this artificial development of his sensi-
bility, left en indelible mark upon him."d

Alrecdy in childhood Dostoyevsky displayed an unusual
interest in the sufferings of others. Despite his fatier's
strict orders o the contrary, the young Fyodor risked talk-
ing ascross the fence with the patients of the infirmary,
inguiring into the nature and cause of their misfortunes.

After Iyodor's elementary education was completed, Lis
father sent him to the Military Engineering School at St.
Petersburg in the hope of making a soldier out of him. Here
Fyodor continued his reserved way of life. ile hated the bru-
talism and materiaslism of his schoolmates and avoided their
companionshipe. It was here too that Fyodor began his lifec-
long poverty because his Tather would not send him any money.
dany a hero in Dostoyevsky's novels in continual search for

monsy, living in a small, dingy, smoke-filled room, bare of

3. Henry Troyat, Firebrand: Tie Life of Dostoyevsky, De 22

PRITZLAFF MEMORIAL LIBRARY
CONCORDIA SEMINARY
ST. LOUIS, MO,




ARG RUSEEE LY

L Llide

1B

furniturc and devoid of light, is but a reflection of the
existence that Dostoyevsky eked out in St. Petersburg.

Tiis extrene poverty was not without its good results.
fyodor was a victim---but an intelligent viciim---of his
sufferings. llc not only suffered, but he beganr to learn tle
value ol sufiering and to acquire an interesi in suffering.
"This young engineering student, worried continually by the
most sordid needs of existence, had commenced o look beneati
the surfece of things, and to examine not only his own heart

4

but the scnse of want in the human race."* It was at the en=-
gLueerlig sclool that Dostoyevsky acquired that rare power
of detecting the soulls growth through sufrering-5 "A being
wiio becomes accustomed to everything, that I think is the

best definition one can give of a man," Dostoyevsky wrote
later.®
We now come %o two especially significant cvenis in

Dosioyevsky's Life, the death of his father and his first
epileptic Tite Pyodor had written home for money, and, as
usual, his father had refused %o grant his request. Upon
this refusal Fyodor cursed his rather for his stinginess and
in a it of anger wished that his father would die. By a
nere coincidence his father was murdered a few days later

¥ 1.
by three peasants on account of his tyraniye. The recsuli was

4e Lloyd, Ope Gil., D+ 19
O IDide, Ve &1
6e wuobed in Troyat, ope Cltes pe 4l.
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that Fyodor felt responsible for his father's death, felt
guilﬁy for a crime he actually had not committed. “"Follow=-
ing the tortured corpse of lMikhail Andreevich [his father]
he entered that strange region . . . where the innocent
according to earthly laws are guilty according to other
unwrititen laws, where a given act no longer depends upon
its author."?

Tuis "guilt-complex™ is a fundamental theme in Dostoy=-
evsky's writings. His novels arc peopled with neurotic,

guilt-ridien characters. In The Brothers Karamazov Ivan,

who dreamed of his father's death without committing it,

is more guilty than Smerdyeakov, who did the actual killing.
Smerdyakov himself accuses Ivan: "You are the only real
murderer in the whole affair, and I am not the real murderer,
though I did kill him."® Likewise in The Possessed Stavrogin
accepts the responsibility for his wife's murder, merely be-
cause he entertained the thought of it, although it is re-
ally ryotr Stephanovitch who orders the murder.

Although there is much debate as to when Dostoyevsky
experienced his rirst epileptic fit, it is commonly held that
it occurred at the time of his father's death and may have
even been caused b’ the guilt-feelings he experienced at the
timee "It is impossible to know the extent to which the un-

conscious phase of this disease served also as a death pun-

7 e Ibid-, Pe O3 763
8. Fyodor Dostoyevsky, The Brothers Keramazov, D. 706&.
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ishment and an ldentification with the dead father. ie re-
ports himscli that the attacks always left him with a height-
ened sense of guilt as though he had committed some terrible
crime for which hc had not yet been sunished."?

Upon completion of his training at St. Petersburg Dos-
voyevsky turned to writing instead of an army careere. Pover-
ty continued to haunt him in his first attempts. Servants
frequently robbed hime. He lost enormous sums at billiardse.
“ioney, money, always money! Dostoyevsky did not know how
to earn it, how to use it, or how to keep 1t."L0 These fi=
nancial difficulties plus the continual boredom he exper—
ienced led %to illness and nervous exhaustion. His complexion
become cadaverous; the glands of his neck were swollen; e
coughed Trequently. It is said that at this period of his :
life he believed that he was either consumptive or mad, that
ho avidly read medicel books, and asked his doctor to study
the bumps on his skull.*l "Do you understand, sir, do you
understand what it means when you have absolutely nowhere %o

turn?” asks larmeladoy in Crime and Punishment.l? So likewise

did Dostoyevsky experience the dreadful feeling of a life

without purpose.

The outcome of all this suffering was his first novel,

Poor Folk, "Life, and life only, taught him the secret of

. lartin,. Ope .Q.-j:-‘-!‘-'-" Do 10.
10. ‘Tro:}rﬂt’: oD _O_ll;'o' P 103.
1l. Cf. Ibid.
12. Fyodor Dostoyevsky, Crime and Punishment, p. 17.
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roor Folk," says Lloycl.l3 roor I'olk showed remarkably well

Dostoyevsky's interest in suffering humenity about him. Be=~
cause of this feature especially, the book was hailed as a
tremendous success. "His greatest esset, love of suffering,
an endless capacily for suffering with others, gave the work
its blessing," writes Stefan Zmeige.l® lowever, wuch as Loor
Folk treats of suffering, it treats only of external suffer-
inge Dievusihkin and Varenka suffer, but itheir sufferings

are mercly social, matericl, and earthly. They do not ex-
perience metesbysical anguish. They live in a world where
two times Htwo make four. It %ook the lonely years in Siberia

to develop Dostoyevsky's far more importent concept of inner

Dostoyevsky's popularity, however, was short-lived.

Zooxr Folik was followed by The Double and Netachka llezvanova,

both of which were severely criticized. Dostoyevsky's daugh-
ter describes ab great longth how severely her father suffer-
ed under this literary criticism "as he lost his illusions™
concerning friendship and particularly how he wrished under
the walice of Turgcnev.lb Dostoyevsky's contemporary, wno‘
"exasperated at the success of Zoor Folk did his utmost to

injure Dostoyevesky."+0 The effect of this literary criticism

15. Op. cibe, p- SL. _

1l4. Stefon Zwely, Three Masters: Balzac - Dickons =
Dostoelfsky, p. 1lll. » :

5. 1t migut be interesting to note here that Dostovevsky
maliciously earicatured Turgenev later in the person of Kar-
mazinov in The Possessede.

16. Ailmee Dostoyevsky, Exgggg_ﬂgg&gxgxgﬁx:.é Study, pe 45.
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was oﬁly to make Dostoyevsky all the more self-conscious
and reserved. On one occasion he attended a party at Tur-
genev's house. When he entered the people were playing cards
and laughinge Dostoyevsky left immediately. Turgenev follow-
ed him ocnd Lound him pacing back and forch in the courtyard,
glving vent %o ais feelings, because he thought the people
had been laughing at hime. "ile thoughtv only of running away
as soon as possible, of returning to his badly lighted lit-
tle room, heavy with the smell of tobacco and encumbered
wi.hh books and papers.“lv

It is now that we arrive at the most imporiant period
ef Dostoyevsky's life ar Tar as the development of his con-
cept of suffering is concerned, namely, the period of his
imprisomment and its antecedent evenis. For a lack of any-
thing elsc Lo do Dostoyevsky had Joined a small group agi-
tating for politicsl reforms in Russia, chlefly, the abolit-
ion of serfdom, and even advoca.ing revolution, although
Dostloyeveky gimself was not a revolutionary. By means of a
government spy, Dostoyevelky was discovered reading a letter
written by Bielinsky o Gogol in which serfdom, uie Church,

and the clergy were attackede. Consequenily, he and his "fel-

low-conspirators" were arrested and imprisoned in tuae.notor-
| 18

ious Peter and Paul Fortress for eight months.

17. Trovat, ODs Citey De 83
18. This a%fﬁgf is usually designated "The Petrachevsky
Conspiracy"=--although the name is a gross exaggeration.
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One cold, Trosiy morning Dostoyevsky and nine others
were led outv 6 a hard-frozen field outside the city. There
they listened to the reading of their sentence; they were
to be shots. In the distence they could see a covered csrt
laden with what they took to be coffins. Tiree were led to

the post at a tince. Dostoyevsky perceived that he was sixth.

In Tae Idiot Dostoycvsky tells us his thoughts and feelings

ab the time in tnce words of Prince lMyshkin ebout "his friend"

(Dostoyevsky) .

He nad only five minutes more to live. He
told me that those five minutes scemed vo
him en infinive time, a vest wealith; he felt
tiat he had so many lives left in those five
ninutes that there was no need yet o think
of the last moment, so much so that he divi-
ded his time up. He set aside time Vo take
leave of his comrades, two minutes Tor that;
tiien he kept another two minutes to think for
the last time; and then a minute to look
about him for the last time. Ile remnembered
very well having divided his time like that.
lle was Qying ot twenty-scven,strong and heal-
thye. A8 he took leave of his comrades, lhe
encmbered asking one of them a sonewhat
rrelevant question and being particularly
interesved in the answer. Then when he had
said goodbye, the two minutes came that he
hed set epart for thinking to nimself. He
knew beforehand what he would think aboube.

ile wanted to realize as quickly and clearly
as possible how it could be that now he exist-
od and was living and in three minutes he
would be something---someone or sometilng.
But what? waere? He meant to decide all thatb
in those two minutesi Not far off there was

a church, and the gilt roof was glittering

in the bright sunshine. He remembered that

he stared very persistontly at the roof and
the light fleshing from 1t; he could notv tear
himseli eway from the light. It seemed O him
that tiose rays were his new naturc aud thet

-
A
L
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in three minutes he would somehow melt

into them « . . . The uncertainty and feel-
ing of aversion for that new thing which
would be and was just coming was awful. But
ne said that nothing was so dreadful at that
time as the continual thought, "What if I
were not %o diel Waat if I could go back to
life===wiat eternity! And it would all be
mine! I would turn every minute into an age;
I would lose nothing, I would count cvery
minute as it passed, I would not waste onel’®
He scild that this idea turned to such a fur
at last that he longed to be shot quickly.rt

Just as the soldiers liited their rifles to fire, a
white handkerchiel was waved, and the rifles were lowered.
The conspirators' sentence was commubted to four years of
hard labor in Siberia. No execution had been intended at
all, but this mock execution was staged only for the nur-
pose of teaching the conspirators a lesson. So harrowing
was the experience, however, that one of the prisoners went

insane. The covered cart turned out to be filled with old

clothes instead of coffins.

On Januery 23, 1850, Dostoyevsky arrived at the prison

. fortress in Siboria. Garbed in a coat half=black, half-gray,

with a yellow patch on the back, his head half-shaven, Dos-~
toyevsky took his place among hardened criminals. In this
world of vice, obscenity, drink, card games, filth and bed-
bugs Dostoyevsky spent many a trying hour. He was often
abused by the prison authorities. It was here at Siberia
that his epilepsy, which was to plague him all his life,

> i
assumed its tlue proportions. Dostoyevsky once wrote: "If

19. Fyodor Dostoyevsky, The Idiot, D 95
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we were all to meet again in hell, it would remind us of the
place wiiere we were now."%0 In his physical leabor, however,
Dostoyevsky found chiﬂ1%- To him carrying stones and bricks
and saov.ling snow were a rellef from the worries and doubts
that waged wer within him.

A conscliousness of inner suffering as constituting real
suffering wes one of the more significant develouvments of
Dostoyevsky's 1life at Siberia. Dostoyevsky‘®s real sufferings
iay not in she physical but in the metaphysical realm. It
was at Siberia that he was plagued with "those cursed ever-
lasting questions® that Raskolnikov, Ivan Karamazov, and a
nost of other characiers in his novels were troubled wiihe
In a letter to ladame Fonvizin. Dostoyevsky wrote: "I em a
¢itlld of the century, a child of disbelief and doubt . . .
What verrivle vortures I now suffer becausc of this thirst
fd: faith which is all the stronger in my soul that the ar=-

l)l
gumenss ageinsy it are more numerous."®" At another time

Dostoyevsky said: "No quest causes a man so mueh heartaching

as the cndless quest Tor something he can worship."#* "Here
is the key %o Dostovevsky's suffering: he needs God, and
cannot find Him."®9

From the doubts that Dostoyevsky freguently expressed,

however, one must be careful not to deduce that Dostoyevsky

20+ wuoted in Lroyaty gpe Glbes Do 199.
2l. woted ibid., pps 171 - _
22. wuoted in Zweligs Ope Clbes Do 219
“de Ibid.
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was not a Christian, as Murry holds.?% In the very same
letter in wiich Dostoycvsky expressed his doubts to Madame
Fonvizinaﬂe concluded:

And yet sometimes God gives me moments of
complete serenitye. In such moments I com=
pose Tor myself a »rofession of faith in
wilen everything is clear and sacred. This
profession of falth is slmple. Here it is:
Believe that there is nothing more beauti-
ful, more profound, more appealing, more
reasonable, more courageous, more perfect
than Christ « . « If any one proved to me
that Christ is outside the truth, and if it
were really established that truth is out-
gide Christ, I wuuldﬁgrefer to be with Christ
than with the truth.

Speaking of D.stoyevsky's Siberian exile,llromadka says:

It was exactly there that he began to sense
and fathom the invisible, intangible pre-
sence of Christ, of the living Christ, of
thie Crucified and-Risen. There he came %0
underscand the very heart of the Gospel:
the majestic, loving, and all powerful God
coming down from Ilis holy place and en=-
countering man not on the highest peaks of
nwaan aciievement, moral virtues, and sub-
lime ideas, but rather in depths wilere human
life reaches the most gruesome depggvity.
helplessness,; misery, and SOTTOW.

B

Thot Dostoevsky found Christ in the midst of all his
suffering was primarily the result of a Bible that had been
given him upon his entry into prison by the wife of one of
his fellow-prisoners. Since he received no letters and had
no books to recad, this was his only intellectual nourishment

while he was in prison. Says Troyat of Dostoyevsky:

24. Cf. Lurry, op. cit., pp. 44 & 6Ge.

25. See abovee. :

26. Quoted in Troyat, op. olt., pp. 171 - 172. o4l
27. Joseph L. Hromadka, Doom and Resurrection, pPe T
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Iis meditations on the Bible were of major
imporvance; all his works and his whole life
from Then on bore the imprint of the doec-
trine of the Gospel. What are the novels of
hiis second period but comvemporary histories
of apostles, touched by grace, precipitated
into doubt, forgotien, redeemed and driven
voward ineffable certainty? The study of the
Sceriptures changed the perspective of Dos-
toyevsky's world.<8

That Dostoyevsky himscif was aware of the importance of the
Bible given him is evident in the stress he lays upon the

effect of the Bible upon Raskolnikov in Crime and Punishment,

given to him as he entered prison.

Another significant development arising out of his Si-
berian exile was his discovery of the common man. Upon his
entry into prison, bustoyovsky was at first rejected by his
fellow=-prisoners because he was educated, because he had com-
mitted no real crime, because he accepted his suffering glad-
1y, and even because Dostoyevsky tried to be “one of them."
Since he eraved thcir Triendship, bthey thought he must taere-
fore be unworthy of it. Spurned as he was, Dostoyevsky, nev-
ertaeless, loved nis comrades and never sihunned tacir compa-
ny. In time the love became mutual, although the gap exist-
ing by reason of Dostoyevsky's superior training was never. - .
completely hurdled. Little by little Dostoyevsky discovered
tiat the stupid and wicked brutes around him had & soul. He
once wrote: "In the penitentiary I ended up by discovering

men, real men, profound, powerful and beautiful characters.

a8 e .".ig' Cite, De 171.
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Gold under f£ilth."29 Hercafter Dostoyevsky was to write of
the desplsed, the miserable, and the scum of soclety.

On February 15, 1854, Fyodor Dostoyevsky was sent to
Semipolatinsk to complete his sentence as & simple soldier
in the Seventh Battalion of the Siberian Infantry. iere he

wrote House of the Dead, a record of his prison expericnces.

—ca

It was here also that he cultivated the friendship of a
schoolmaster, Issen,9C and his wife, laria. Unfortunately
Dostoyevsky developed a strong affection for Maria. "This
pleasure in confused situotions, in attachments withoutv a
futurc, in sensual denial, characterizes Dostoyevsky's wiole
youth . . . e delighted in grazing the adorable danger of
sine Like his heroes, he was willing to live for the impos=-
sible."9L

Soon after Lssen dicde. Once again Dostoyevsky feli re-
sponsible for the death. Nevertheless, he continued %o court
llaria and finally on February 6, 1857, tiey were married.
The marriazc wes an unhappy one. iaria was terribly dis-
appointed %o discover that her husband was subject %o fits
of epilepsy, and #yodor was continually depressed by the
feeling tvhat he had decelved hers. '

on lay 7, 1859, Dostoyevsky was pardoned and allowed

%o retire from the army. However, he was closely watched by

29. uobed in ibide, pe 169
30. Issen was ohe type for larmeladov in Crime and fuu-

ishment, whose habit it was %o drink in order to achieve

the extreme limit of sSOIrTroW.
3l. Troyat, Opes Ciles p. 184
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the police. Moreover, he was forbidden to return either to
Moscow or St. Petersburge So the Dostoyevskys lived in Tver,
a very dead town, wihich Dostoyevsky considered but another
prison. It was not tlll November 25, 1859, that Dostoyevsky
received full pardon and was allowed to return to St. reters-
burgs

Dostoyevsky's full pardon ushered in the "busy day" in
nis life=-~days of overwork, days of endless struggle against
poverty tunat was Lo continue almost till the time of his
death. Together with his brother iilkhail, Fyodor pﬁt oub
Vremya, a conservative newspaper. Soon after his pardon he

[

wrote Insulited and Injured. An unfortunate flirtation at

> |
this time with a certain Polina Suslova®“resulting in travel
abroad and in huge gembling losses became the motivation

for a new st%ory, The Gambler.

Misfortune followed misforiune. On account of a gross
misunderstanding of an article on Polish affairs publication
of ¥remya was prohibited. Only after considerable effort'
was Dostbyevsky able aganin to start another newspaper, the
LEpochae. Both liberals and conservaitives considered Dostoy-
evsky an enemy to their cause. At the same time both his
brother Mikhail, and his wife, Maria, died, one soon after
the others "ify life was broken in two . . « Around me I

felt a frosﬁ and a vacuum," wrote Dostoyevsky-°5 Besides,

32. Polina Suslova is the type of Grusnenka in The Broth-
ers Karamezov and of Natasya Filipovna in The Idiotb.

33. tuoted in Troyaty Qpes Ciltes De 290
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Dostoyevsky was burdened not only with his own debts but al-
80 with those left by his brothere lle had no time for grief.
Even at the deathbed of his wife he was forced to write

Notes From thc Undercround. In 1866 Crime and Punishment,

the book which moxe than any other brought him fame and
popularity, was published; and yet Dostoyevsky was compell-
ed to pawn his overcoat and his last shirt at the time in
order %o obtain money.

llis marriage to the attractive Anna Grigorievna in
167 probebly staved off utter disaster. She was formerly
a secretary to wion Dostoyevsky had dictated The Gambler,
and in the coursc of their association they fell in love
with cach other. This was a Tortunate maerriages. Although by
no means her husband's intellectual equal, Anna Grigorievna
was a ypractical, business-like woman who handled Fyodor's
money affairs much more efficiently than he was able TOe.

Neverticless, the designs of a notorious rascal, Stel-
‘lovsky, a publisier, compelled the Dostoyevskys to choose
between debtor's prison and flight; they chose the latier
and traveled abroad in Western Europe for four years. Bub
misfortune Tollowed after. Dostoyevsky's obsession for gamb-
ling plunged him deeper and deeper into debt. At first his
wife despised his gombling-habit, but in time she even en=
couraged it because she learned that under the feelings of
guilt her husband experienced as a result of gambling away

tae family carnings he would get down to work. It was at
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this time thet Dostoyevsky wrote two well-known books, The

Idiot ond The Possessed. A little daughter, Sonia, born %o

the Dostoyevsikys, died soon afjer her birth and brought ex-
cessive grief to them. Dostoyevsky's epileptic fits grew
more and more frequent, each one making his work increas-
ingly more difficult. Iounded by creditors, attacked by mis-
understanding readers, barely siaving off starvation, Dos-
toyeveky shuttled back and forth from country to country.
"Siberiae was no more then purgatory, the anteroom of Dostcy-
evsky's sufferings; Irance, Germany, and Italy were his
nell."o%

The Dosuoyevskys returned to Russie in July, 1871, but
Fyodor wes compelled to burn ell his manuseripis before
crossing the border in order to avoid their confiscation.
Tue success of his latest productiions combined with his
wife's sound business judgment rescued them from debt for a
season. Upon his return Dostoyevsky begaen publication of

The Writer's Diary, @ tremendously successful and influentvial

wagazine. The genius of Dostoyevsky was now recognized; for
a change he lived a comparabtively setitled and well-ordered
lifes. At this time also Dostovevsky began work on The Broth-

ers Karamezov, considered by many critics to be one of the

greatest novels ever written, in spite of the fact that it

never was really finished.

S4e Zweig, Op- cibey pe Llse
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Once again Dostoyevsky becane the victim of a "guilt-
complex” when his son, Aliosha, died of an epileptic fite
Slnce Aliosha had inherited the malady from his father,
Dostoyevsky felt responsible for his death.

Soon after the Pushkin Festival at loscow in 3.880.35
one of the Tew bright spots in Dostoyevsky's life, he fell
1ll with a severe attack of empnysema, the result of catarrh
in the lung. He recovered shortly, but one day as he stooned
o pick up a pen he noticed blood on his lips, the result of
a hemorrhage. Scnsing that death was near he told his wife
b0 read to him from the New Testament used by him in prison.
The passa e she chanced upon was Matthew 3.14: "But John
held Him boack and said, 'It is I that should be baptized by
Theey,and dost Thou come to me?' And Jesus answered and saild
unto nim, *Detain Mc not; for thus it behoves us to fulfil
a great truth.'” Upon hearing this Dostoyevsky interrupted,
“"You hear, Do not detain me. That means that I am to dic.m96
And a few hours later he did die from the rupture of an
artery in his lung.

This was on the 28th of January, 188l. On the S0th he

was buried at the Alexander Nevsky Monastery in St. Peters-

55« At this Testival & monument was dedicated to the poet
Pusikin. Dostoyevsky won an oratorical duel with h}s life~
long rival, Turgenev, over the significance of Pushkin. Dos-
toyevsky was hailed by the Russian people and made an honor-
ary member of thc Society of the Friends of Russian Litera-
ture.

36. (uoted in Baring, op. cite., pe 149.
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burg. Unly in his death did Dostoyevsky receive that full
homege which he had striven for all his life without suc-
CEE8S e
Deeply religious as he had always been, Dostoyevsky

must have ofven wondered why God had permivied him to suffer
s0 severely. Ve get an insight into his attitude toward his
sufferings from a remark he once made in reply $o a denun-
clation of his impriscnment as unjust by one of his friends:

No, it was just « . . ¥Who knows, perhaps God

sent me there that I might learn the essen-

tial thing, without which there is no life,

without which we should only devour each .

other, and that I might bring that essential

thing %o others, even if but to a very few,

to make them bebtier, even if but a very little

better. This alone would have made it worth

while %o go to prisone.t

A number of parcllels between Dosioyevsky's life and

ais novels have already been pointed out. It is because we
have witnessed the sufferings of Dostoyevsky himself that
we can now understand the inner struggles of a Raskolnikov,
the agonizing doubts of an Ivan Karamazov, and the listless=-
ness of a Stavrogin. "Since he himself is volcanic, his
heroes are volcanic 500."9¢ And because we are acquainted
also with nis "better moments” and higher aspirations we

can undersiand the virtuous Aliosha Karamazov and the lovable

Prince iyshkin. dere was o man who wrote from the innermost

87. uoted in Aince Dostoyevskys 0 o CilGey Do 87
SSe Zweigy, ODe Cifey Do 143,
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recesces of nis own soul. Oul of the abysmal depths of his
own suffering e drew the nn"t rful pictures of suffering
that we {ind in hls novels. And he wes interested in his
creations only so long a8 they depicted in a high degree
the sufferings of his own life.

And 1t is because we lave witnessed the sufferings of
his own iife that we are prepared to examine his concent
of suffering. Ilis own sufferings had decepened Dostoycvsky's
understand .ng of sufferinge. "It seems as if he had been
bound to pass Ghrough the greatest Inferno of life in order
to become the greatest seer of the suffering soul«"5? Such
a men's testimony about suffering is deserving of our atien=-
tion. "ile was a faithiful wiitness, and we know that his tes-

timony is trus."éo

39. Janko Lavrin, Dosboevsky and ilis Creation, pPe 14.
40. William Lyon Phelps, Essays on Russian lovelists,
Ds 1L30.




L{ILl. Dosvoyevsky's Concept of Suffering

Introduciorys

Even a cursory reading of Dostoyevsky will lead to the
discovery tinat he is concerned primarily with man in his
novels. There is scarcely any mention of scenory, arts €U0,
in his books. Ho lengthy descriptions, no careful setitings,
will one find in the writings of Dostoyevsky. Even time and
place are nearly Torgotien in Dostoyevsky's concern over
the characters thet meke up his novels. His work is "an
anthropology in eotione L

And wien speaking of men, Dostoyevsky speaks of man
suffering. "Hunen beings are heroes for him, and therefore
worth depiciing, only so long as they are problematic crea-
bures, vent in sunder by conflicting trendse™ In fact, such
& policy is hardly avoidable in Dqstoyevsky's anthropology,
becuuse Tor him men's role in this life is primarily a role
of suffering. "Life is suffering, life is fear, and men is

unhappy,” soys Kirillov in The Possessed.” Besides, as we

shall see a litile later, this was as it should be. Suffer-
ing is man's highest role. "fhe idea thet suffering raises
man te his highest level is essential in Dostoyevsky's

' : s
anthrepology: suffering is the index of man's de_the

1. Berdyaev, ope giles Do 43

De 24‘.']’31{5:", _gg. _(}_i_gu' }). 145. j

S« Dosboyeveky, The Possesseds De llée
4, Berdyacv,; 0D« CiGey Do D




Becouse of his unusual interest in man it is quite na-
tural for Dostovevsky, therefore, to approach the problem of
suffering Lrom the human viewpointe This by no meaans means
shat Dostoyevsky was not concerned with the problem from
God's angle at all. lie certainly was, as we shall see later
on. But man holds the center of the stage in the work of
Dostoyevsky.

Dostoyevsky « . « was much less concerned

with God then with man and his destiny « . «
he was not hounted by theology but by
anthropology: he did not have to solve the
divine problem as does the pagan, but the -
problem of %Hhe spiritual man, the Ciristian.?

Since Dostovevsky's approach to the problem of suffer-
ing is from the humen viewpoint, it is perhaps wise that we
begin our study of his concept of suffering also from man's

rangle. “It is probably precisely by way of the human riddle

-~

tiat we can best approach him.'9

Ihe Cause of Suffering: ;

To what cause or couses, then, did Dostoyevsky atiribute
bhe sufferiugs of menkind? Nicholas Berdyaev, Dostoyevsky's
interpreter, tells us that Dostoyevsky considered neither
"fate"? nor the exploitation of man by manS the yrimary

sources of numan ills. For Dostoyevsky man himself is by

De ém.’ P- aél:o

6. Ibid. _

7+ CTe Berdyaev, Spirit and Reality, p. 126.
8e CT. Dostoievsky: An Interpretation, p. 143.
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nature the cause of his own sufferings, bhecause he is free.
His freedom gives birth to ais suflering. “"Tihe world is full

of wickedness and misery precisely because it is based on

o

freedom. ™

¥uoshermore, tine ¥

yarden of freedom is inescapable.
den is born with ity frecdom is his very essences "Without
freedom there is no men, and Dostoyevsky conducted all his
dialectic on man and his destiny as the dialectic of the
destiny of fre dom. How the way of frecdom is the way of
sulfering, and man mash follow it to the cnd."lo

The suf ering that results from freedom manifests it-
self, first of all, in the torments man's conscience under-
goes in his liberity o chocse between good and evile "Didst
Thou forget that men prefers peace, and even death, to
frecdom of choice in the knowledge of good and evil?" asks

the Grand Inquisitor of Carist in The Brothers Karamazov.

“Nothing is more seductive for man than his freedom of con=-
éeicnce. but nothing is & greater ceuse of suffering-“ll
lMioreover, Hthe freedom with which man is endowed in-
volves bthe liberty to ciocose or reject God. This ean often
becoms a ceuse of unspeakable agony and doubis. The very
presence of sufiering in the world could become'an argument

against the existence of God---oT at least against the con-

s IDidey DPe 8O =~ 0o
10. Ibid.’ :9. 6Gu
ll. De S02.




sention that e is a just and loving God. Headed by Ivan
Karamazov, the characiers of Dostoyevsky's novels are pla-
gued by the problem of theodicy.l? More than enything else
in this world Dostoyvevsiky's herces wanted the infinite cer-
sainty of God.
The most tormenting question of his char-
acters was: Is there a God or not? In
otuer words: Is tiacere or 1ls there not an
Abeolute Value towards which the will of |
man and mankind may be directed? . . o IT
not, then the existence of both kan and |
Cosmos bececomes something aecidpntal and ;
devoid of any higher meaning.ld
For Destoyevsky's characters there must be either an Ab-
solute Value or an absclute voide
ie see then that men's freedom involves the possibili-
ty of reojecting God. And herein, according to Dostoyevsky,
lies the ehief cause of man's suffering. For Dostoyevsky
Christ was the True Freedom.l4 Two roads lay hefore manj
one leading %o the God-Man, Jesus Christ, the other %o self -
deification, the man-God.l5 And man usually chooses the
latter. To be orecise, therefore, it is not actually freedom |

but the misuse of fre=dom that lies at the bottom of most

humen suffering. At the moment that men becomes self-reliant,

12. Tone problem of theodicy will be dealt with more conm-

pleiely in a following cnapteg-
Se Lavrin, op. cit., De 57,

14. CF. Beéd?géftﬂﬁostoievskx: An Interpretation, p. 95.

15. Probubly the most interesting extreme of this sglf-
deifle:tion is Kirillov in The Possessed, wio claims thab
man cen show that he is God only by vaking his life (of.
Pp. 111-116).
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looks upen his freedom as unlinited, sets himself up against
the objeciive cstablished order of the universe,. and eman-
eipuves himsel? completely from all law---at that moment
the course of man's suffering beginse And this is what ine-

erested Dostoyeveky: wiaas happens (o man when he turns

[

aside to arbitrary self-will. "The volumes of Dostoyevsky
might be described as one continua“s rogues' gallery, woll
populated Lrom every walk in Lifce Man, the sinner, man
defiant in scli-will, and man tragically self~defeated,
were fundamcntal realitiecs in Dostoyevsky's world."18 1%
is this misuse of freedom that brings about the suffering
0oi' a Raskolnikov, an Ivan Keramazov, and a Stavrogine
Boundless freedom is not really Ireedom at all accord-
ing to Dosiorevesky. Rather 1% is boundless slovery. "But
irragional freedom, blind defiance of all convention and
compulsion, is not Dostoyevsky's last word. When a men ‘
exalts hims 1f in his frecdom, tries to become a superman
or %aon-God,! he becomes a slave to his own divided, uncon-
troliable self, and his plans wurn out the opposite of what
he intends."L? Tuis becomes espeeislly evident in Dostoy-
evsky's Stavrogin in The Possessed. The sight of his body
dangling from a noose in the garret of his home is concrete
evidenee thab "killing " God results not in absolute free-

dom but in absolute voides

3 jes B0 i { and The Catholic
16. David Wesley Soper, "Dosioevsky S

4ind," Theology Today, Vol. IV, No. 2 (July,
17. ilorton, op. citey D+ 1l.
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Tor Dostoyecveky man's misuse of freedom is synonomous
with evil. And evil, in turn, is mede possible by frcedom;
in fact, Dostovevsky goes so far as to hold that evil is a
DLOOL~==a Gerrible Droof=--of freedon.l® To be exact, there-
fore,it is not reedom, but the evil which freedom makes
possibls, tost is the cause of human suffering. We mignht
conclude, then, bthot frecdom mekes it possible for man to
his evil which brings about the actual
sufferings. Freeodom is the remote cause, evil the imuediate
cavse, of suffering. With Dostoyevsky the process would not
be "frecdonm to suffering® but "freedom to evil to suffering."
lan's evil need not be external, need not be what so-

ciety commonly calls a "erime.” Occasionally, of course,
Dostoyevsiy's heroes (e. g., Raskolnikov) do begin thelr
career of sufiering when they commit a serious crime. But
anyone well-acyueinted with the worke of Dostoycvsky is sur-
srised at the disproportionate relation between subjeciive
guilt and objective misdeed in his novels.

For nim there seems %o be in every indi-~

vidual a latent voleano of unconscious

guil®v so consiructed that almost any Over~

stepning of the common social standards

brings a violent eruption, usuvally all out

of proportion to the seriousness of t@o

infraction whieh scte it off. Subjectively,

there are really no degrees of guilt in

Dostoyevsky; the indi{édual is either
guilty or not gulilsy. '

19. Marsin, Qope @ites Do Ll.
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It is not always necessary, therefore, that a crime be com=
mitted in order for this "volcano” in man o be released.
wuite often, as we have already secn in the case of Dostoy-
evsky's own life, and also in the case of Ivan Karamazov
and of Stavrogin, the mere fulfillment of an evil wish or

desire is cnougii to plunge man into the abyss of suffering.

The Cuaaracter of Suffering:

When man misuses his freedom, when nmen does evil or is
evii. then his suffering begins. The question arises: Wiat
is the cheracter of his suffering? Suffering there will be.
But in what manner?

In the event tiat the misuse of man's freedcm_m&nifests
itseli in a crime, then, of course, a certain amount of his
suffering is imposed from without. That is, the crime is
punished, the eriminal is imprisoned or otherwise disci-
plined. 4nd Dostoyevsky oceasionally deals with this exter=
nal sufiering in his novels. Thus Raskolnikov is deported

to Siberis for the murder of two elderly women. Bui external

the real suffering of man. guite oiten man looks upon his
legal punishment as a relief from inward moral torture. This,
as we have secen, was the attitude of Dostoyevsky toward his
own lcgal punishmens. And this seems to be the feeling of
Mitya Karamazov also as he is faced with the prospect of

trial and probable imprisonment.20 At best, legal punishment

20. Cf. Dostoyevsky, The Brotiers Karauazovs p. 720-




is only a symbol,zl the "outer husk,"@? of the real suffer-
ing that tokes place within men. Furihermore, external suf;
fering, altiocugi of some value in Dostoyevsky's estimation,
is not pariticularly useful to the sufferer, not only be=-
cause it is not "real"™ or "full" suffering. but also bc-
cause it very often serves only to embitter the heart .29
Long before the machinery of the law has been put in-
to motion, the sufiering which Dostoyevsky speaks of es-
pecielly in .is novels has commenced. For, according to
Dostoyevsky, man's real suffering, even in the case of a
criminal, is primarily within him, is primarily inner suf-
Tering. "The torments of a man's conscience are more'fright-
ening than the severities of a whole code of laws."?% Fa-
ther Paissy speaks of the recognition of sin by the conseci-
ence as "{he real punishment, the only effectual one¢"25
"Ihere is no greater agony than that of the man whq is guil-
ﬁy in his own eyes."zﬁ When man is overwhelmed by his feel=-
ings of guilt, when he rigorously condemns himself, when
ne is overly self-conscious, when he is ever the victim of
shame and remorse, when he is ever seeking happiness and
cannot find it---then, according to Dostoyevsky, man is suf-

fering in the full sense of the terme Dostoyevsky made

21. Berdyaev, Dostoievsky: An Interpretation, p. 9.
2&e LLOydy Ope CiLes Do 174. B

23. Dosboyevsky, Ihe Brothers Karamazov, D. 7.

24. Berdyaev, Dostoievsky: An Interpretotion, loc. cit.
25. Dostoyevsky, The Brot.iers Karamazov, loc. cit.

28+ Marting Qp. cit., p. 1.
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clear that "the real punishment of a erime is to be a crim-
inal."2? "Sin is the supreme suffering of all,"&d Cuite
often man's inner suffering is accompanied by physical suf-
fering, iweadaches, lllness, sleenlessness, and even insanity.
Vherever man turns, he can find no c¢scapees And none of Dos-
toyevsky's heroes can endure such hellish living with their
guilty selves for wmore than a brief interim. Confession and
punishment from witaout become the prime needs of thelr
lives. "Hencc man seeks deliverance not only in the outer
but alsd in 4le inner world,not only in the social but also
in the spiritual sph@re."39

ilan's suffering, then, is not outward but inward, not
arbody-sufrcring but a soul-suffering. His suffering con-
sists not in the struggle between him and the world which
all can witness, bubt it consists in the battle between hea-

ven and hcll In his own soul where none can se€e

Ihe Value of Suffering:

Waot value, if any, did Dostoyevsky attribute to suf =
fering? "Phe good that can be derived from evil is attained
only by ﬁay of suffering and repudiation of evil. Dostoyevsky
believed firmly in the redemptive and regenerative power of

suffering."” 90 phay suffering has redemptive value was a

27 Lloy’d, QE. Cibey Do 117«
&9+ Berdyacv, Spirit and Rea » Pe . .
S0, Bordyaev: Dostolevsky: An Inter retation, p. 95.
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characteristic Russian view.dl Thus also did Dostoyevsky
"look upon his own sufferings. Commenting on the iaprison-
ment imposed upon him and his comrades, Dostoyevsky writes

in his Uriters Diary: "It secmed to us that the penalty in-

flicted upon us would purify us, so to speak, and that our
mony sins would be forgiven for its sake.”S< Upon the death
of his wife Dostoyevsky is said to have observed: "She has
sufiered so much that I wonder who could refuse to forgive
her."99 gnd likewise in all his novels suffering has value,
is not an end in itself but a means to an end. "It buys eve
eryshing and pays for everything; At bottom it is The only
currency that Dostoyevsky validetes in his novels and in
his own mingd." 9%

In seying that Dostoyevsky attached "redemptive” value
to suffering it is possible to have two different neanings

$he word 'redemptive” in mind.99 On the one hand, the

“redemptive” value of suffering may lie in its ability to

(0]

aweken the individual sufferer to an awareness of his own

shortcomings and evil, to an awareness of the misuse he has
made of his freedom. And once man has achieved that aware-
ness, his suffering will in addition lead him to a realiza-

tion of his need Tor Christ, and eventually bring him %o his

—as

51' CL . ibid-' e 3‘3-

B4e uoted in Troyab, ope elbes, Pe 1o2-

3D e wuosed _:j..:ll_j.‘g-' e 206 .

6‘3:0 Ibid,o De 5760

35. The tiealogical difficulties coreated by Dostoyevsky's
"redemptive" view of suffering will be dealt with more com=-
pletely in a following chapier.
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Saviore. In cother words, suffering is rcdemptive in the sense
that 1t leads 3o vedenpiion, in that it causes the sufferer
to detiurone Self and surrender it back o Christe. Dostoyev-
sky certainiy includes all of %this in the "redemptive"™ wvalue
he attaclies Lo suffering. In his Notes From the Underground
Dostoyevsky writes: 'ian®s freedom is perhaps a suffering,
but at the end of the ordeal, however abject and wounded he
may be, he recachcs the ineffable light of Christ."9® com-
menting on Dostoyevsky's view of suffering as "redemptive",
Glen Martin says: "Once man ceases to be at war with himself
and the world, he finds himself at peace with God. And this
peace is vne Tinal goal of all life and the perfect assur-
ance of 1‘*0(101:13;1;_1'.011."37

On the other hand, Dnéi;oycvsl:y included much more in
his view of suffering as having "redemptive" value. For
Dostoyevsky suffering may not only lead to redemption, but
it often actually buys redemption. First of all, suffering
is often an expiation for men's sins. "Life is the expiation
of sin by sufTering."98 liitya Keramazov, commenting on the
murder charge being brought aguinst hirﬁ. says: "I want %o
suffer, and by sufiering I shall be purified."? Thus even
earthiy life itself,wien it involves suffering, may be con-

sidered an atonement.%0 Furthermore, through suffering bLhe

¥Voe uoted in Troyaty Q0D clt-a P' 251.

07' \)!J' C.Lu., P. 140 G5

38+ Berdyacv, Dastoievsky: An__t@}:miation» De 99+ See
also pp. 4..;, 44, 9L, and 92. 618

39. Dostoyevsky, The Brothers Mw D .

40. Cf. Berdyaev, oswievskx An Interpretation, n. 197.




"eapacity for redemption™ is born within the sufferer.4l
“It is indced true that he [Dostoycvsky] shows man wander-
ing among the chasms of inner division . . . but this di-
vicion does not in the end destroy the ldentity of the in-
dividual person. The image of man is restored through the
God-man. "4 Speaking of the value of suffering Berdyaev
also says: "Spiritual life is rustored to him [ the suffer-
er] , and he has found it in himself: that is to say that,
according to Dostoyevsky,s the spiritual life is immanent
in man and not transcendant."®9 Commenting on the suffer=-
ings he has undergonc, Mitya Karamazov tells his brother,
Alyosia: "Brother, these last two months I've found myself
a new man. A new man has risen up in me. He was hidden in
me, bub would never have come to the surface, if it hadn't

-

been for this blow from heaven. 2%, o R N Th i sEthans
in its fullest sense, is what Dostoyevsky has in mind wien
he looks upon suffering as being tredemptives?. Orginarily
this view of suffering is designated "purgatorial suffer-
ing." 49 s
Whatever tne'“redeﬁptive“ powers of suffering might

be, Dostoyevsky is primarily interested in suffering because

4]-- \Jf. i}fiﬂrtill., _Q_Ec Citl' _pu le
42. Berdysev, Dostoievsky: An Inter retation, De Ole
46. Ibid.., i]. :JO.. 719‘

44. Dostoyevsky, The Brotumrs‘gprgmapovw De
45« Cf. lorton, ODs Cibes PPe 18 & 15.
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it leads to Curist. We have already noted that for Dostoy-
evsky Chxrlist is Freedoms Once man has found Christ through

suffering, he has found freedom, Therein lies the second

value of suffering---it procures frecdom. Says Berdyaev:
v it [uuffnr¢ng] the Tfreedom that has been spoiled and

NNy

3 i
turned into its contrary is reborn and given back to man.
In all Dos=-

Therxefore is Christ the Saviour Trecdom itself.
n goes throngh this spiritual urocess."40

&1
Ltoyevsky's novels ma
s far different in character than

This now frcedom it
Mhlimived freedom man secks apart from Christe. The free-

the toed Tre
» Curist is not en cscape from responsibility but the

in
i

4on
asswn o Sion ol new end greater responsibilitiese The man
ia Christ coxrbs his will and disciplines himself.

law Youth deseribes this new freedom thus:

Troe
SRR AL
i

L
“Gredually, by systematic practice you overcome your will,

Arkedy in The
eginning with the wmost absurd and trivial things, and end
wd?

by conquering your will completely, and become frece.
In the oyes of tae unregenerate, of course, this new free-
dom is not freedom at all but bondege instead. As Glen

lartin tersely describes it: "Redemption involves not es-
2 ¥
cape but disecipline; it leads not to the bondage of men's
nd3

freedom but to thie freedom of Christ's bondage.
. 3 L) 72.

ostoievsky: An Interpretation, p. 95. Cf. also D

ostoyoveiy, The Raw Youbhs De 473, quoted }n Hartin,

OD. Cite, p. 13.
43¢ Ope cite, Do 13.




For Dostoyeveky, then, there are two freedoms, initial
and finale. Detween these two lies man's path---the path of
inner suffering.

When man hes attained fiﬁal freedom in Christ by wey of
suffering, he has also attained happinesse. For Dostoyevsky,
thereiore, suffering lesds to happiness. Father Zossima com-
forts Alyosha: "Life will bring you many misfortunes, but
you will find your happiness in them."%49 Hero after hero in
Dostoyevsky's novels nasses through the lowest depths only,
in th: end, %0 reach the loftiest heights. In view of this
ultimaaé happiness Lo be attained by his suffering, man
f£inds Joy already in the midst of his sufferings. So 1% is

in the cese of Arkady in The Rew Youth. The greater his

sufiferings, the greater pleasure he derives from imagining
a future of joy. He seeks suffering not for sufferiig's
sake but beecause it adds worth and brilliance to bis idea
of future happiness. "You will sce great SOTTOWy and in
that sorrow you will ﬁe happy," says Father Zossima to Al-

YOSha-50 In his Hotes From the Ungerggound Dostoyevsky

writes:

And why are you so firmly and solemnly con=-
vineced that only that which is normal and

positive, in a word, his well-being is good
for man? Is the reason never deceived about

49. Dostoyevsky, The Brothers Karamazov, p. 359.
50' Ibld-. ljo U'?o




39

what is beneficial? It is posszible that, as
well as loving his own welfare, man is fond

0o,

of sufforing, even passionately fond of it
« - « I am sure that man will never renounce

) 23 .5

the gemuing suffering that comes of ruin
and choos.®

F'or Dositoyevsky, then, it is not the normal life, the life
of ease, sccurity, and creature comforts, that brings man
happiness, but rather the life of storm, of trials, mis-
fortuncs, and great sulierings, preferably brought on by
onescifl.

In view, then, of the benefits that accrue to the suf-
ferer through his sufferings according to Dostoyevsky, 1G
scems difficult to conclude, as is commonly done, that Dos-
toyevsky is a pessinist, a writer of despaire. The charges
of "gloominess™ and "morbidity® in his novels are, for fhe
most part, unwaerranted. "There is always light in his dark-

ness, and it is th

(&

light of Christ."92

So far we have spoken of the value of suffering to the
individuel sufferer himself. But, according to Dostoyevsky,
the suffering of the individual benefits not only the indi-
vidual himself but society in general. From the sufferings
of the one the many profite For it is Dy means ol suffering
that the individual is enabled %o fuliﬁ'ill the obligation of

love toward his fellowmens This is the great theme developed

bl. Quoted in Berdyaev, Dostoievsky: Ao Interprotatiol,
S 1 @ here will be dealt

Ve Ibid. Do Jle. The prOb em pose ; =
with more edequately in a later chapter. It is only mention
ed here in passinge.
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by Father Zossima in The Brothers Karamazov.29 Commenting

on this theme Stefan Zwelg explains it thus: "One who has
suffered becomes a brother through sympathetic understand-
ing. "o

woat particularly cenables the sufferings of the indi-
vidval to cencfit society in general is the feeling of uni-
versal guilt, and, counseguently, universal reéponsibility,
witich tiney engender in-the sufferer. The one is gullty for
the many; tae many ave guilty for the one---ilils is another
great “Dostovevsikion theme. Ve have already noted that
Dostoyevsky himsell felt guilty of the death of his child,
because it hed inherited epilepsy from him. "For anW| dear
ones," says Fab .er Zossima, "that every one of us is un-
doubtedly responsible for all men and everything on earth,
not merely through the general sinfulness of creation, but
each one personally for all mankind and every individual
man. 9Y The actions, words, end oven desires of bthe individ-
ual have their repercussions on society. "Bvil is not con-
o eriminal and his direct vietimjy it spreads

Tined to a si

-
:
ITJ

like a grease spot . . « Even those who know notiing of
eriue are mystoriously accomplices in 1te"20 In all his

novels Dostoveveky has the kxnack of making his readers feel

DD Cre .i.).T." 5‘\5?—\;’380

O4e UDe C.i.'to, De 100,

55. Dostoyovsky, The Srothers Xaramazov, p. 194.
DUe ’l'roya'i;. 9_}2- Cit-. PP 405—406'




responsible Tor the sufferings of his heroes. Somehow we

feel responsible for the distresses of the fragile Sonia,,

.

driven to prostituvion by the circumstances of her poverty,
yet suffering quietly and meekly. Dostoyevsky makes us
aware of our guilt for all even more effectively in a
story thet Ivan Karemazov relates to his brother about an
illegitimate child who, buffeved ebout in his childhood by
society, is transformed into a savage and ends up by com=
mitting a nurder for which he is condemned to die.

And in prison he was immediately surrounded
by pastors, members of Christian brotherioods,
piailanthropic ladies, and the likee They
taught him to read and write in prison, and
expounded the Gospel to him « « « He was con-
verted. He wrobe to the court himself that

he was a monster,but that in the end God had
vouchsared him light and shown grace. All
Genevo was in excitement about him---all
philanthropic and religious Geneva. All the
aristocratic end well-bred society of the
town rushed to jhe prison, kisced Richard

and embraced him; 'You are our brother, you
have found grace.' And Richard does nothing
but weep with emotion, 'Yes, I've found
grece! All my youth and childhood I was glad
of pigs! food, but now even I have found
gracc. I em dying in the Lord.! 'Yes, Richard,
die in the Lord; you have shed blood and mst
die. Though it's not your fault that you knew
not the Lord, when you coveted the pig's food
and were beaten Tfor stealing it (which was
very wrong ol you, for stealing is forbidden);
but you've shed bLood and must die.’ And on
the last day, Richard, perfectly limp, did
nothing but ery and repeat every minute:
"Phis is my happlest day. I am going to the
Lorde® 'Yes,! cry the pastors and the judges
and philanthropic ladies. tThis is tpe happi-
est day of your life, for you are going to




the Lordl' They all walk or drive to the

scalffold in procession behind the prison

van. A5G the scaffold they call to Richard:

'Die, brother, die in the Lord, for even

thow hast found gracel' And 8o, covered with

his brothers' kisses, Richard is dragged on

to the sealfold, and led to the gunillotine.

And they chopped off his head in broggerly

Tashion, because he had Tfound grace.
with Dostoyevsky, innocence is a vain word. ilan must iden-
tify himsel? with the griel and sorrow, corruntion and mis~
ery of the most desiitute sinners, must take upon himself
the responsibility for the tragedy of the human race. For
Dostoyevsky, a self-righteous condemnation of the world in
the name of lofty ideals is as bad as the violence of the
wickede. Sue: judges, according to Destoyevsky, are the only
oies worthy of being judgod-bd

It i1s this lesson of universal guilt that suffering

brings home to the sufferer. And with this lesson comes,
quite naturallyv, the feeling of universal responsibilitye.

If man is guilsy for all, it is incumbent upon him to as=-

‘sume responsibility for all, to be his brother's keepeTe.

"Only througa that knowledge [i. e., universal guilt] s Our
hears grows sof% with infinite, universal, inexhaustible
love."®? jan undoes his guilt Tfor all by his love toward -
all. Love for the brother~~-ghat is one of the great meg-

sages of Dostoyevskye

= 1 T ) ¢ . 2(}4.

57. Dostoyevsky, The Brothers KaromazovVe D Panishme

o8 CT- thaJspéech of Marmeladov 1n,§;&ﬂ§.9£$-—553§§;3%%1
PDs 11-28, and the discourse of Father Zossima in LOZ 22220
ers Karamazov, pp. S02~386

50. Dostoyevsky, The Brothers Karamazov, D- 194.
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IT one were asked %o sum up briefly what
was Dostoyevseky's message to his generation
and %o the world in general, one could do
so in two words: love and pity. The love
whien is in Dostoyevsky's work is so great,
so bountiful, so overflowing that it is
impossible to £ind a parallel to it, either
in ancieni or in modern literature. It is

1

hurian, but more than human, that is to sayr,

i ee Supposing the Gospel of St. John
he annihilated and lost to us for-
ever, alsthough nothing, of course, could
roplace ity Dostoyevsky's work would go
nearver L0 recalling the spirit than any
othexr hooks of any other European writer.
It is the love which faces ggerything and
7hich shrinks Trom nothing.

Before concluding our remarks on Dostoyevsky's concept
of the valuc of suffiecring, it is very necessary to point
out that Dostoyevsky never considered suffering to be of
value 1pse Cocbo. uite often, the value of suffering is
dependent upon o subjocbive state of the sufferer, upon the
attitude he assumes boward his suffering. For certain types
of people suffering has no value. Those who do not under-
stand the meaning and purpose of suffering and, therefore,
reject it will not benefit from suffering. It is precisely
because he rejects suffering from his world~view that Ivan
Keramazov fails 4o benefit ultimately from his own inward
struggles. "A refusal to take up the burden of the Cross,

a repudiction of suffering, makes of suffering a dark and
incalculasle force. Thus, there are two kinds of suffering:

a dark suffering leading to perdition and an 111um.1n6ﬂ i

60. Baring, op. cibe, PP- 252=2030.
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fering leading to salvation."Sl On the other hend, the de-
velopment of spirituality in the sufferer is a sure sign
that he has accepied his suffering and has not been crushed
by ite Some people, by their very make-up, are unable to
suffer and, therefore, uneble %o derive its benefitse. So
it is with the sell-rignteous prig, the man without desire,
the dry mind, and the proud intellectual.92 And for Dos-
toyevsky, “inability to suffer sowstimes proves to be the
greatest evil of all."6d

A finol gro.p unable to derive value from suffering
are those who'secek evil that good may come." They reason:
if evil ceuses suffering, and suffering results in good ,
why not seck evil to bring about good? Dostoyevsky looked
upoOn sucl veasoning as speclous, and considered those wilo
80 reasoned as insincere, as content with the evil and not
%00 concerncd as Lo whebher the good that is supposed %o
follow actually Tollows or note Perhaps the best example

f this type of "“sulferer” is Svidrigailov in Crinme ana

(o]

runishment, whe in his constant experinentation with evil

loses his capacity for deriving value from suffering, and,
wihen he finally becomes satiated with evil itself, shoois
himself. Likewise Stavrogin in The Possessed delights in

the basest deeds imaginable and consbtantly conjures up new

———

O0l. Berdyaev, Spirit and Realiby De 117"
0Z2s CLe Tro'jat,. OD-e Citesy Pe 270 13
65 Berdyaev, Spirit and Realitys Pe 115.




grimes, baser thuan everyto e.J",.unl’c- ile %00 becomes satiated
with evil and finally hangs himseclf in the garret of his
home. Dostoyevoly may have advocated seeking suffering,

but he never advocated seeking evil in .order that sufferiné
(and therefore zo d) might come.

Only an immature or enslaved mind would de-
duce from Dostoyevsky's thesis that we must
choose to Tfollow the vath of wickedness in

order o enrich our consciousness and- profit
from o new expericnce « « « He toaches « « «
that it is madness to think that a men can

deliberately enter on a course of wickedness
to get what he con oubt of it and then throw

ment cannot be btuken seriously and indicates
¢ stote of mind « « « When a sinning
s to think that evil 1s enriching

him, it is leading %o good, Lhat it is
only = stoge in his progress, from that mo-
ment he has fallen completely: he goes all
o pieces and every door to improvement and 5

regencrevion is closed o him. Such a man
can never rise above himselfs self satis-
faction in evil is a sign of total loss.

To elimb Trom evil to a high spiritual level
one must denounce the evil in oneself and
suffer ’cerribly-°

Crime and Punis miens:

Before discussing Dostoyevsky's treatment of ;certain
proolems thet arise in connection with his concepi of suf-
fering as presented so far, it is perhaps wise to pause
here and throw light upon his concept by means of a synopsis
of one of his novels, to show thereby a little more con=

eretely how men is launched upon his career of suffering,

64+ Berdyacv, Dostoicvsky: An Interpretasion, DDe 95 =94
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how he sufiers, how he reacts to his suffering, and h.w he
is finally led through his sulffering to ultimate freedom
and happiness in Cnriste. Nearly any one of Dostoyevsky's
novels could serve our purvose, for the same fundemental
theme runs through all his works. [t is, however, in &the

person of Raskolunikov in Crime end cfunishment that Postoy=-

evsky seiLs forth hids concept of suffering most clearly and
Strikingly.

Raskolnikov®s problem is that of total freedom. Wien
vhe story opens he has just been expelied from the univer=-
sity and is now living in extrem= poverty. Parily in order
t0 escape his predicamenss, partly to "oversievp the barriers,?
ne decides 5o kiil an old woman, a pawnbroker. After all,
why shouldin®t ne kill this woman? She was scupid, deal,
even wicked, Iov she exacted exorbitant rates of interest
from Le: vicoims. “Woas value has the life of that sickly,
stupid, ill-natured old woman in the balance of existence?"
Raskolniokov concludes.C® in fact, people would benefit by
her deaihm--a horribly logical conclusion. ioreover, all
the great wen oi history were peorle who in pursult of a
principle did not hesitace ab such a paltry thing as a hu-
men lire. Such was Nepoleon, Raskolnikov reflects. lc was
great precisely because he asserted his will, stopping at

nothing. Certainly, %hen, he too has the right to commit this

-y -

65. Dostorevsky, Crime and Punishment;, . 67.
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crimes Aspiring to be a modern Napoleon, Raskolnikov plans
to kill the old woman, rob her, and use the money for the
benefit of hie motner and sister and also for the purpose
of continuing his owil studies.

Once the erime is committed, Ras colnikov is plunged
into the abyss ol suffering. Just as logic led him to com=
mit the erime, so it is logic that leads Raskolnikov %o
sulfer. After the killing he had ‘expected t0 experience
and overcome remorses But he felt nonee. However, if there
is no econscious reaction to a real crime, then there is no
erime at all. And if there is no crime, then there is no
law, no good and cvil, un Ahsolute Value. Which meant that
his own "supcrman® law was as fictitious as the law agains$
which he had protested in his aspiration to be a Napoleon.
For this reason he concluded that he had not murdered the
woman but the "principle." He had not destroyed the woman,
bUt she had "destroyed” him. "Did I murder the old woman?

I murdeved myself, not her," Raskolnikov concludes.®® For

that reason he says that he never will forgive the old wo-

mane. ilorecver, after overcoming the remorse he expected

would come, Raskolnikov expects his instinet of 800(111935

to vanish from his heart. Bub---1t stays. :
Constantly tormented by inner doudts and frus‘b?’.‘ated

by his own inner feclings, Raskolnikov isolates himself

66. Ibid.. po ".?:OVO




from socicty ond pesces away his time in his bare, ugly
room, or in wollce along the river. or in dingy alehouses.

And then one day he meets Soni@. « o « o

Sonla is a young ledy forced by poverty to prostitution.

She differs from Raskolnikov in thet her sin is entirely
through self-sacrilice and untinged by pride. Even while
sinning she clings unfalieringly to the "slave morallity"

of' the Christian faith. Not that Sonia illustrates the the-
sis that a person nmay willfully sin and still remain within
the pale of Christianitye. But rather, like Marmeladov, she
is the symbol of all the despairing on earth waiting for
the Day when they will be undersioode

association the Christianity

S
=
@
talde
=

In the course of %

of Somia hegins to bear fruit in Reskolnikove. The seed of
future "resurrection® is planted in Raskolnikov's heert
wien Sonie one night reeds to him from her Bible the story
of the Resurrechion of Lazaruse Here in a low-pitched room
Lighted E;f one Tlickering eandle, the Risen Christ, speak-
ing through the story of Lazarus, ensers Raskolnikovts
teart and there begins to wrestle with the demon of pride.
Some time later Sonie learns from Raskolnikov's own
lips thet he hes murdered the pawnbrokere She points oud
Yhat he hes killed, not a "louse" as he ti'touﬁht- but a fel-

low human beinge o principle is sver wortia the life of a

human creasurs. She urges him to confess his crime and give

.

himselfl up.
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"You mean Siberia, Sonia? I must give myself up?" asks

Raskolnikov gloomily.

"Suffer and expiate your sin by it, that's what you
must do," Sonia replies®’

Porfiry, prefect of police, meanwhile guesses that
Raskolnikov has coanitted the murder. One day he visits
Raskolnikov and says:

You made up a theory and then were ashaim=-
ed that it broke down and turned out to be
not at all original.e It turned oub some=
thing base « « « Suffering too is a good
thinge. Sufier! . + « I know you don't be=
lieve in it=---but don't be overwise; fling
yourselfl straight into life, without delib-
eration; don't be afraid---~the flood will
bear you to the bank and set you safe on
your feet agzin. . o Are you afraid of the
great cxplation before you? No, it would be
shameful to be afraid of it. Since you have
taken such a step, you must harden your
hearte. There is justice in ite. You must ful-
£ill the demands of justicee. I know that
you don't believe it, but indeed life will
bring you through. You will live it down
in time.°°

Under this threefold influence Raskolnikov finally
breaks down, goes out and kisses the earth "that he has
defiled," and coufesses his crime. He is scnienced to hard
lobor in Siberia. Sonia accompenies hine

Still Reskolni.kov does not repent. He is not ashamed
of his crime but retier of his weakness in confessing 1%.

His only mistake, so he thinks, is that his crime wasn't a

670 Ibid.
68s Ibide., ppe 440~446.
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successful onc. Sonia continues her work with the Gospel;
yet she never "pesters"™ him with it. Finally, after a per-
iod of illness, the Risen Christ prevails in Raskolnikov's
hearte Gone is his pride and egotism and self-wille. In his
recovered humility Raskolnikov realizes that he has done
wrong, that he has misused the freedom given him. Raskolnikov
now underst:nds himself ond Gode IHe learns that man is not
God; he has, therefore, found his place in the vorld. "Life
had stepped into the place of theory and something quite
different would work itself in his m:ind."®% This is the
"resurrection unto life " 1':j:th which the book ends. Ras-
I;Olnikov accepts hls punishment eagerly and speaks of 1%
as "only scven years.®’0

Thus thanks to Sﬁnia Raskolnikov discovers real frec-
dom and happiness at last. Freedom to Evil to Suffering =
back to Freedome--this is the path that Raskolnikov trod.
And thet by wey of epitome is Dodtoyevsky's concept of suf—-

ferin.g .

69, Ibid., pe 531.
70. Ibid-. Pe Q% e
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IVe Two Problems

Dostoyevsky's concept of suffering as explained thus
far gives rise 0 two problems. The first of these is: IT
man's freedom makes 1t possible for him to suffer, why
should he nct surrender his freedom and avoid suffering?

In a sense this objection is refuted already by Dos=-
toyevsky's concept of the value of suffering. For Dostoy-
evsky there would be no point in avoiding suffering in view
of its ultimate values. But the objection is made on the
assumption that the suffering that man undergoes is too
high a price for the values received. Those who make the
ob jeetion are not thinking of the ultimate goal which the
sufferer arrives at; they are thinking only of the pain and
torment the suffercr must pass throughe And they ask: If
freedom is the cause of this suffering, why not hand over
one's freedom to the Church or State, let us say, and avold
bhe suffering? Way not let the Church or State be the indi-
Vidual's conscience and make the decisions and do the think-
ing that consbtitute so much torment for the individual? Why
not let the Church or State dictate the individual's way of
life and let the individual meanwhile be hapyy? How does

Dostoyevsky meet this objection?




o2

That surrender of his freedom is the natural reaction
of man toward the torment freedom involves, Dostoyevsky
grantse. Ile points this out again and again in the words of
the Grand Inquisitor to Christ in The Brothers Karamazove
"I tell Tiee that man is tormented by no greater anxiety
%han to find some one quickly to whom he can liand over that
@ift of freedom with which the ill fated creature is borm."l
The ordeal of frcedom is too difficult for man. It is a
source of constant unrest to him, and he is too weak %o

bear it. "I swear, man is weaker end baser by nature than

Thou hast believed him!" the Grand Inquisitor continues.®

It is, thercfore, very normal for man to surrender his free-
dom and let others make his decisions and do his thinking.
The Grend Inquisitor even reprimends Christ for His "love-
lessness™ in feiling to reckon with this weakness of man.

Thou didst choose what was utterly beyond

the strength of men, acting as though Thou
didst not love them at all---Thou who didst
come to give Thy life for theml Instegd of
taking possession of men's freedom, Taou
didst inerease it, and burdened tne spiritual
kingdom of mankind with its sufferings for-
ever. . « In place of the rigid ancient law,
man must hereafter with free heart decide
for himself what is good and what is evil,
having only Thy image before him as his
guide. But didst Thou not know he would atb
last reject even Thy image and Thy truth, 5
if he is weighed down with the fearful bur-
den of free choice? They will cry aloud at

1. Dostoyevsky, The Brothers Karamazov, De 302
2o SIDAA eeip ol SOAT T & L Ema e
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last taat the truth is not in Thee, for
they could not have been left in greater
confusion and suffering than Thou hast
caused, laying upon them s9 many cares
and unanswerable problems.v

Only a few men succeed in bearing thelr burden of freedome
That is why the Grand Inquisitor accuses Christ of coming
only for "the clect."®

Dostoyevsky furthermore grants that the surrender of
freedom by men will effect a so-called "happiness" for him.
"Doubtless at the price of its repudiation evil and suffer-
ing ceould be abolished and the world forced to be 'good!
and 'hapouy!."9The Grand Inquisitor describes the happiness
of men who have handed their freecdom over to the Church:

Yes, we shall set them to work, but in
tueir leisure hours we shall make their
life like a child's game, with chlildren's
songs and innocent dance. Oh, we shall
allow them even sin, they are weak and
helpless, and tuey will love us like
children because we allow them (o Sile » o
Thc most painful secrets of their con-
science, all, all they will bring to us
and we shall have an answer to all. And
they will be glad o believe our answer,
for it will save them from the greatb
anxiety and terrible agony they endure

at present in maeking a free decisign for
themselves. And all will be happy.

But for Dostoyevsky such a happiness was not worth

the cost. For when men repudiates his freedom, he repudi-_

e Ibidey pe 502,

Lo _I_bid.o 9 De 203 . Int retation, D 86
... e—— I oL 2 ____"___ﬁ.i_—- S 2
9. Berdyaev, Dostoievsky: Aun Iuterp ’507-308.

6+« Dostoyevsky, Lhe Brothers Karamazov, PP
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ates himself, because freedom is his very escence. "Freedom
is the supreme good: man cannot renounce it without renoun=-
cing himself and ceasing to be "man'."7 In his Notes From

tue Underground Dostoyevsky writes that man must "feel as-

sured of the one thing wita which he cannot dispense---name-
ly of %he knowlod;e that men are still men, and not keyboards
of pianos over wiich the hands of Nature may play at their
wn sweet will, and conbinue so to play until they threaten
to deprive him of all volition."8 For man, therefore, to
surrendey nis freedom does not befit his dignity as a man.

lloreover, in rejecting his freedom in the interest of
earthly heppiness man is losing sight of his possibilities
as a moll, nemely, thay he is a creaturs destined for & .
figher and divine Life.Y lan forgets the future in his in-
terest in vhc present. He loses sight of the heavenly be-
cause of his love Tor the ecarthly. ide lets the proximate
overshadow tac ultimatee.

Purtaermore, only by vreserving ais freedom can man
preserve the image of God which ho bears. It is true that
by rejecting his freedom man mey avoid suffering and attain
a certain happiness, "but man would have lost his likeness
to God, which primarily resides in his frecdom."10 For Dos-

toyevsky, then, freedom and suffering are the path to life,

e 00
7. Gerdyaev, Dostolevsky: An Interpretation, D
Se wuoted iﬁ Stenley Hopper, The Crisis of Faith, p. 2062.

9. Berdyaev, Dostoievsky: An Interpretation, ppe 190-191.
1.00 Ibid.., De S50
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but bondage and happiness the way of death.

Nov only are the efforts to remove man's freedom in
order io avolid suifering an afirTont to man but tiey are an
affront to God. In foying with man's freedom, we are toying
with God's pirogram for man. The Grand Inquisitor even admits
to Christ that by depriving men of their freedom the Roman
Catholic Church has "corrected" the work of Christ and that
in so doing tihey were not working with God but agains£ Him.1ll
Berdyesev sums it up very nicely when he says:

An overwielming majority of people « « .
£ive up the great ideas of God and im-
mortality and freedom end come under the
spell of a fallacious love of one's
neighbor in which God has no part, a
false compassion which promotes a god-
less systematization of the world . . »
The euclidian mind, full of revolt and
self-limitation at the same time, tries
to improve on the work of Gode. He crea-
ted a universal order that is full of
suffering and imposed on man the intol-
eranle load of frecedom and responsibil-
itys in the euclidian's world there will
be no sufiering Qr responsibility=---or
freedom either.*®

In view of all this, Dostoyevsky urges man %o be frece
rather than "happy," to retain his freedom at any price.
For Dastoyevégy. trégic frecdom is better than compulsory
happiness, because it leads ultimately to the feet of Christ
and, thereiore, to real happiness. "This unlimited liberty

is a torment end & ruination to man, but its pain and di-

1l. Gf. Dostoyevsky, The Brothers KaramazoV, p. 509.
12. Dostolevsky: An Interpretation, ppe 190-191




saster erc deer to him."lY If man keeps both his dignity as
a human creaiture end his ultimate goal in mind, he will re-
alize that he connot afford to repudiate his freedom.

‘ This explains why Dostoyevsky was so much oprosed €9
vhe principle of authority either in the Church or in the
State. Commenting on Dostoyevsky's "religioﬁ." Berdyvaev ex=-
plains: "Such is the road of freedom which Dostoyevsky puts
forward and at its end ié Jesus Curist, in the depths of
men's soul. [ can be seen at once that such a religion is
in opposivion to a religion of authority;'it is as free as
1% may be o L4 Dv.:sto;.-«‘evsl{;,r':: antipathy for Romen Cetholicism
lay cnieflj in this that it strove for universal hapoiness
at the price of individual freedom. So burdensome is the
yoke of liberty for man tuat he has tried to rid himself of
it within the pale of Christvianity itself. The Grand Inquisi-
tor poinbts out how the Roman Catholic Church has made capi=-
tal of this desire of men and deprived him of his liberty,
and for the sake of his earithly happiness assumed all re=
sponsibility for him. But Dostoyevsky finds in Christ's re=-
fusal to succumb to the three temptations of Satan thab it
is incumbent upon Christianity to preserve men's freedom
ratier then remove ite The principle of authority can easily

be transformed into e denial of the mystery of Christian

15. Ibidl’ PP 00-01.
l‘l:' Ibiﬁ.c’ De 5?'

e
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freedom, tic mystery of Christ-crucified.+2
Dosto cvsky was equally opposed o authoritarianism in

the State. Any form of government which denied the principle
of individual liberty, even though it were formulated for
the sake of the individuael's meterial happiness, was anath-
ema to Dostovevsky. That is the thems of The Possessed .16
Shatov describes the advocates of a Socialist Utopia in
Russie thus:

The enemies of all true life, out-of=-

date Liberals who are afraid of their

own. independeince, the flunkeys of thought,

tie enemies of individuality and freedom,

tiae deerepit advocotes of deadness and

rottenness. All they have to offer is se-

nility, @« glorious mediocrity of the most

bourgeois kind, contemptible shallowness,,

a jealous equaLiEX& equality without in-

dividual dignity.
Becaise all Socialist Utopies left no place for humon free-
dom and moral. vesponsibility in their vast "ant heapn" and
because the material happiness which they promised could
be purchased only at the price of the soul, Dostoyevsky ne=
ver champinned any move to establish one.18

dnv ef ort to remove man's freedom, and thereby Tremove

in the interest of man's material happiness
In

ring,

is, according to Dostoyevsky, motivated by a false love.

15. For a full insight into Dostoyevsky's attltude over
against authoritarien religion please ses The Brothers Kara
8zov, pp. 293-308.

16+ This book is especially noted today for its uncannlly
accurate prophecy of modern Russiae

17. Dostoyevsky, The Possessed, De 989

18. Cf. Horton, op. CiGes De 1le




the interest of the "now" the "then" is forgotten. And for
Dostoyevsky it is the "then" that is important,even though
it be attained by sufiering in the "now." Man, then, is
faced with a dilemna: "On the one side, freedom; on the
other, contentment, well-being, rationalized organization
of life; either Ireedom with suffering or contentment with-~
out freedom."lY As {or Dostoyevsky, he "™maintained the im-
perishable reality and worth of the free human spirit, even
when its frecdom was manifested in crime, insanity and self-
destruction."®0
The second problem in connection with Dostoyevsky's
coucept of suffering as outlined thus far is the problem
of theodicy. That is, how did Dostoyevsky reconcile the pre-
seince of evil and suffering in the world with the existence
of God=m=0r if' lle existed---with the justice and love of
God ? .
Dostoyevsky himself was tormented frequently by this

broblem.

o one has felt human suffering more acute—

ly than Dostoyevsky . . . The sufferings

of innocent children upset him and hurt

his conscience more than anything else, and

the justification of their tears was for

nim the task of all theodicy: he understood

the common repulsion of a'un;versnl ordgr
tie price of wiose establishuent seems Lo :

be the misery of the innocent.

19. Berdysev, Dostoievsky: An Interpretation, . 130.
&0. Horton, loc. cit. It
21l uerdyaév, Dostoievsky: An Interpretation, De 107
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Because Dostoyevsky was himself so often plagued by
this problem, he could portray it so poignantly in his no=-
vels. liore than any other "Dostoyevskian" character, Ivan
Karamazov is troubled by the sufferings of menkind. "It's
not that I don't sccept God, you must understand, it's the
world created by Him I don't.and cannot accept," Ivan tells
nis brother Alyosho.®? Ivan continues:

I must have justice, or I will destroy my-
s<lf. And not Jjustice in some remote infi-
nite time and space but here on earth, and
that L could see myself « . . Surely I
haven't suffered, simply that I, my crimes
and my sufferings, may manure the soil of
tue Lfubture harmony for somebody else? I
want to see with my own eyes the hind lie
down with the lion and the vietim rise up
and embrace his murderer. I want to be
t..ere when every one suddenly understands
waat it has all been for . . . Oh, Alyosia,
I au not blaspheming! I understand, of
course, what an upheaval of the universe it
will be, when everything in heaven and
carth blends in one hymn of praise and
everything that lives and has lived cries
aloud: 'Thou art just, O Lord, for Thy ways
are revealed.! When the mother embraces tie
fiend wio threw her child to the dogs, and
all three cry aloud with tears, 'Thou art
just, 0 Lordl' then, of course, the crown
of knowledge will be reached and ell will
be made clear. But what pulls me up here

is that I can’t accept that harmonye.

Ivan is pargicularly disturbed by the sufferings of child-

o

-

ren. "Listen! If all must suffer to pay for the eternal
harmony, what have children to do with it, tell me please?

It's beyond all comprehcnsion why they should suffer and

22. Dostoyevsky, The Brotiers Karauazov, P- 279.
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why tlicy should pay for the imrr:.lony."3‘L Because he is unable
to reconcile human cuffering with divine providence, Ivan
therefore concludes: "Too high a price is asked for harmony;
it's beyond our nmeons to pay so rmuch to enter on it; And so
I hasten %0 give back my entrance ticket « « « It's not God
that I don't accept, Alyosha, only I most respectfully re-
turn Him the ticket."82

It seems sucn that there are three possible conclu-
siois to derive from tue presence of suffering in the world :
1) God does not exlist and the universe is meaningless, or
2) e exlists but has conccaled from us the meaning of suf=-
fering and Lifc,*% or &) He is a tyrant. In the first case,
tuere is no Absolute Volue and self-will is the highest law
for everyonc. In Gthc second and third cases man may be com=
pelled to ..and in, es did Ivan, his "entrance ticket."

That is the problem as Dostoyevsky sees 1. Ve agree
Wit . Berdyaev tiot "nobody has stated the problem of suf-
fering as = problem of theodicy in an acuter form than Dos=-
toyevsky, and no-one has disclosed the jnward dialcctic of
this problem with so much power-"zri
It is interesting to note that Dostoyevsky rejects many

of the solutions that men have devised for this probleme

li‘ﬁt- Ibid't 1.)' 5-3900

29 Ibld., p- 291 _

26. CT. Lavrin, ope eit., p- 120. a6
27. Berdyacv, Slavery and Freedom, De OO«
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Although 1% is a fundumental tenet of Dostoyevsky that suf-
fering is thc result of evil, he would reject the contention
that suffering is in proportion to the sins of the individ-
wal. Ve dare not set upn a proportion between sin and suffer-
ing. "The notion that every suffering is deserved, and is a
,just conseqguence of sin, con lead to a conception of life

diametrically opposed to tiat propounded in the Gospel com=-

mandments of love and charity."%8 To explain. the presence |
of suffering in terms of original sin, is likewise useless, |
because it is o general rather than a particular explana-
tion.~9
Similarly, Dostoyevsky rejects "world harmony" or “di=-
vine providence" solutions to the problem of theodicy. ot
that God has no surposc in the sufferings of men. Suflering
for Dostoyevsky .as i1ts values, its goals, in God's scheme
of things, as we have alrcady scen in the previous chapters
But God doesn't "send,” "dispense,” or "impose" suffering.
Rather the suffering of an individuel is self-imposed
brought about by means of the freedom he himself possesses.
And God "sends" suffering only indirectly, only in so far
as he has given men that freedom which makes 1% possible
for him %o suffer. The dangers involved, as Dostoyevsky
sees them, in a "divine providence” (in the sense We ordi-

narily take it to mean) are made very clear by Berdyaov in

88, Berdyacv, Spirit and Reality, p- 116-
9. Ibid.
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& discussion of Dostoyevsky's theodiey

Dostovevsky everywhere hunts down this
vorld harmony, and that is the most
Christian thing about hims. Rational the-
ology e ataoLJn.ns not only a false theo-
dicy, which in actual fact justifies not
God but godlessness: 1t also sets upn a
false doctrine of divine providence in
e world. The world is not in such a
state as jJjustilies an optimistic doctrine
$ the action of divine providence in ite.
if everyihing is from God, and everything
is divected by God toward happiness, if
God acits in the plagne and in cholera and
in Junuuro”. in wars and enslavcmnnts. a-
like,vne consequence, when iLaousht oub,
must be Lo Lead to the denlal of the Pki°t~
ence of evil and injustice in the world.v

~

1t secms that for Dostovevsky the direct inference from
suffering sud ovil in the world to the "providence” of God,
from bad to good, is as difficult as the inference fron
black to white.

Furghermore, such a “divine providence" is, according
to Dostovevsky, an affront to God. It makes God appear al-
ways as a tyrent, en autoerasic monarch, who employs overy
pert of the universe, every individval personallty for the
establishment of & cormon world order, organized and opera=
ted entirely for His glory-Sl

iloreover, such a view of “providence’ 1is nigh impossi-
ble in Dostoyevsky's ideologye For, as derdyaev interprets
Dostoyevsky, “the divine is disclosed in 'parts, ' never in

the 'whole,' in the individual and never in the common e s« -

30. Siavery and Freedowm, p- 88
OLle Cfe ibid.
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God is in the child which has shed tears, and not in the
world order by which those tears are said tobe justified."92

Aecording to Dostoyevsky, then, God is not World Frovi-
deunce, is wobt the Autocrat of the uhiverse. We have neither
need nor right, tiherefore, to justify all suffering in the
world with the idea of God as Providence or as Sovereign of
the universe.

Nor did Dostoyeveky nave any sympathy for those who,
in their inability to solve the problem of theodicy, rebel
and %ry o correct what they consider a "mistaken" world by
making a "happier'" and "better" world of their own.99 First
of all, the assumpbtion that God's world is a mistaken world
is utterly without warranc. Furthermore, tuose wio attempt
to make & "better” world only cause more suffering ultimate—
ly and create new eovils. Moreover, a corrected world, a
world of happiness instead of freedom, marks the fall of
man . %

How tien does Dostoyevsky solve the problem of theodicy?
As Tor the existence of evil in the world, Dostoyevsky, ac=
cording %o Berdynev, uses it as an argument for God ratier
than against God, as is usually done. Berdyeev claims that

tae entire work of Dostoyevsky is proof of this and he sums

33' ij.do

35. Dostoyevsky's attitude toward such measur:gilslagh:;:gr'
thorougily discussed in the previous seetion of L
only there the procedure to make men "happy a: the jﬁsol-
of their freedom was not, as here, a reaction to
vability of %the problem of theodicye « 88.

34. Cf. Berdyaev, Slavery and Freedom, DDe 66 & 88
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it up paradoxically: "The existence of evil is a proof of
the existence of God. IL tlie world consisted wholly and
uniquely of goodness and righteousness there would be no
need for God, for the world ltself would be gode. God is,
because evil is."d9

For Dostoyevsky,; however, Ghe real justification of
God lies in freedom. "I{f freedom does not exist as a mys-
tery behind all creation then we can admit neither the veri-
ty of this sufferiug world nor of a God who would create SO
norrible and meaningless a thing."90 Freedom is the theme
of this world; suffering is only the progression of that
theme. Suffering is only a part of the plot (freedom) and,
tuerefore, subordinase to 1t.

In %he fiual analysis, however, Dostoyevsky declines
to answer the problem. What is important about suffering
is n % that wo eoxplain it but that we endure it. Time and
again we Tind the problem of theodicy stated in Dostoyev-
sky's novels, but we search with difficulty for ivs solu-
tion thereine. Alwaye the emphasis is on the experience of
suftering rather thaun the solution of 1t. It is always one
“Dostoyevskian™ hero directing another hers not to ask why

God gives him & cross o bear, bub to bear 1t, and to help

55+ Dostoievsky: 4n Interpretation, ». &7.

99 e .[bid_., Do 8O e
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V. Dostoyevsky's Concept of Suffering Compared
With the Christian Concept

it hes already been noted that in the twentieth century
we are witnessing the rising popularity of Dostoyevsky. With
each passing day his novels grow in demand. For people wiio
are interested in the age-old problem of surfering, its why
and its wherefore, for people who are themselves suffering,
Dostoyevsky iurnishes a realistic presentation of the prob-
lem and supplies. a comforting solution. Our concern at pre=-
sent, however, is not only how realistic or how comforting
Dostoyevsky's concept of suffering is, but how "Christian®
it is. In view of Dostovevsky's rising popularity at pre=
sent, this is certainly an important issue. To what extent
is Dostoyevsky's concept of sufrering an application of the
gfeat passages of Scripture that deal with suffering? Is
Dostoycvsky's viewpolnt the Sceriptural viewpoint?

Tuis is not an easy quection to answers Dostoyevsky's
coneept of suffering is nowhere systematized. We look in
Vain in Dostoyevsky's novels for a treatise on suffering,
for a didactic presentation of the problem sO unamb iguous
in its language and so unified in its composition that there

Ed "
can be no doubt es. to what Dostoyevsky "holds" and "believes.

Rather must we seareh for Dostoyevsky's "peliefs" in the

conversations of the heroes that people his novels andsin
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the events that befall theme. (uite often, thep, Dostoyeve
sky's "presentation of the problem," if we dare to call it
that, is interrupted by mch thet is purely story. The seed
is sca.tered, it is wheat among the tares, so to speak. Dos=-
toyevsky's approacih to the "eternal why" is reaiistic rather
than academic, is in terms of Tlesh and bloocd rather than in
terms of logic and argument. Consequently, no unified im=-
pression o Dostoyevsky's concept can really be obtained.
ihis makes comparison difficulte Opinions quite varying in
their chﬂrnppﬂr can easily be derived, perhaps with justice,
from tonc sane source.t

Furthermore, any eritic of Dostoyevsky cannot help bub
be awarc of Gthe impertinence, shall we cell it, that he is
guilty of in voicing a criticism of Dostoyevsky's concept of
sufiering. For in the majority of cases it is the inexper-
ienced in suffering dealing with one well versed in the art,
one wno has plumbed the depths of sorrow, one who has him=-
self tasted suffering and can, therefore, say W?th a greater
degree of surety what it is all about. It is a novice that
must undertoke to evaluate a masber.

There are cortain phases of Dostoyevsky's congept of
sufferi.g where a Ciristian immediately finds hinself at

. sti-
home. For instancc, Dostoyevsky's view of the role Chrl

1. It has already been noted that Hurry in conzzggigolds
tinetion to all other sources consu%ted oy t?e g;- Murry,
that Dostoyevsky iimself was not a Christian :
QD+ Gites pp. 44 & 68.




anity itself plays in suffering, namely, that it is not a
relief Trom suffering bui rather a triumph over suffering,
agrees with both the Scriptural delineation of Christianity?
and with our own expecrience. Christianity, according to
Dostoyevsky, "Goes not promise freedom from care and suf-
fering but instead triumph through and over them."S lMore-
over, we sec¢ in Dostoyevsky's message of universal guilt
and, consequently, universal responsibility, universal bro-
tuerhood, universal sympathy for sufferers,a unique fulfill-
ment of the law of Christian love. It is in complete har-
mony with the exhortution of Paul; '"Bear ye one another's
burdens and so fulfill tie law of Carist."%

Pnerc still remain, of course, many other points of
agreescnt between the Chrissien view of suffering and the
"Dostoyevskian" viewpoint, only not so immediately obviouse
Tixese will become clearer in the course of our discussion.

Bosic to Dostoyevsky's concept of suffering is. his as=
sunption of man's freedom of will in things spirituale That
is, men by noture has the power to choose or o re ject God.
Sceripture grents the latter but denies the former.9 Dostoy-
evsky's view, of course, Ghough not excusable, is at leas?t

explainable in view of his Greek Catholic background. It is,

2+ John 16, 33.

Se Marting 0pe Cites Do 1&e
4., Gal- 6, S

Qe L COTe 4, 14.
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however,not within the scope of this paper to eriticize
Dostoyevsky's theology but only his theology which affects
his concept of suffering. For that reason we are interested
in Dostoyevsky's assumptlion only because 1t attributes to
man the capacity for regeneration, for redemption, in his
experience of suffering. That is, according to Dostoyevsky,
suffering, though it be sent by God Himself, is not the sole
cause of the values that ultimately accrue to the suffe?er-
Suffering rather stirs up the latent power that man already
has within bim to reach his ultimate goal, God. That is, for
Dostovevsky spiritual life is not solely transcendental but
partly immanent. "Dostoyevsky atiributed to man the ablility
to tread the road of truth which would lead him through the
darkness and horror of division and catastrophe to a defini-
tive freedom."® Dostoyevsky hed falth in the infinite and di-
vine strength of the human soul. In other words, he denies a
totel depravity. The dengers of such a view are pointed out
by Horton in his criticism of both Berdyaev and DostoyevsKky:
"The dootrine of Divine-Humenity - o « 18 . . o exposed %o
dangers of en opposite sort---excessive ideallsm about man's
capacity for overleaping the gulf that separates him from
God, and becoming literally a co-creators"7?

In defense of Dostoyevsky, however, it might be pointed

out that nesrly all his heroes are fortunate inconsistencies.

% - tation, De 72. Ve

6. Berdyeev, Dostoievsky: An Interpro 2
should note heve Thet Dordyaev himself does not make thi
statement in eriticism of Dostoyevsky.

7. i)d‘!° cito' Pe B85
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That is, Dostoycvsky grants his heroes the power to choose
or reject God; yet in nearly every instance they choose the
latter coursc of acitione. Ras!colnikov. Stavrogip, Ivan Kara-
mazov---all of them reject the True Fresdom, Christ, and
choose the path of self-freedom.. There does scen %o be,
then, a total depravitvy, if not in theory, at least in prac=-
tice according Lo Dostoyevsky. But again, it must be remem-
bered thet the copucisy for redemption, once their course
of action is entered upon, is within theim.

Lt is this innatve freedom of man, according to Dostoy=-
evsky, tiet is the primary cause of his suffering.8 That is,
men's freedom involves the possibility of rejecting God and
deifying self. When this course of action is entered upon,
man begins his cereer of suffering. Is this the real cause
of humen suffering? Of course, according to the Christian
viewpoint also, misuse of freedom will eventually involve
suffering. C. S. Lewis points out that "to render back the
will which we heve so long claimed for our own is in itself,

i n9
Therever and .owever it is done, a grievous pain.”* But our

8« Wnen Dostoyevsky s:ys that freedom eauses sﬂ:fferingo
e is sometiies also speaking of the torments man's cczn;d
Sscience undergoes in its "liberty” %o cpoose betwgen %g o
and evil. T.is is che kind of freedom that the Grend iq
silor descvibes as an endless cause of torment. Ci_}ri.lslzsagb_
expericnee, I bhink, bears witness to the truth Od Uite b
servation. Ve too have experienced the burden of w: dgcisioﬁs
own thinking in ethical problems, in making ougig b
in matters of right end wrong, especially in ad poh B
;.ln matiers waere Seripture is silent. ian would mu
ave “a rule to go by." -

9+ C. S. Lewig, The Problem of Paigs D- 79:



question really 1is: Does not Dostoyevsky perhaps leave God
out of the piciture when diagnosing the cause of suffering?
Scripture does not, of course, deny that much of man's suf-

L |

fering is seil-ilmposcede. But Scripture, without meking God
10

the Author of evil, always places God in %the very center

of the pattern of human suffering. That is, God has pur-
pose in sulTering and, therefore, "imposes" or "permits"
sufferiug upon men in order to awaken in them a sense of
their deficicncies and shorteomings and thereby impel them
%o lean entirely upon Him. In other words, God uses suffer-
ing in the case of an unregenercie %o create faith end in
tie ¢asec of a Curiscian to sirengihen faith.ll That is the
lesson we learn {rom Jobe Witi Dostoyevsky, however, suf—
Tering scems o be self-imposed rather than God-imposed.

God lies ag the end of suffering in Dostoyevsky's novels bud
never, very clearly at least, in the midst of suffering. Of
coursc, according Go Dosbtoyevsky, God does impose suffering
indirectly, inasmuch as lic has imposed upon man the freedom
which brings aboub his suffering. Another point o remember
is that Dostsyevsky's epproach to suffering is near ly always
from the human standpoint rvather than the divine. That is,

Dostoyevsky is not primarily concerned in what is golng on

10. James 1, 13. ace .
1l. This does not mean that suffering is a means of gr

~ : = ng drives
God saves only carough the Word. Actuallys s:ﬁggrirgstrensth“

men o the Word and thereoy his falth 1,5 cre -
sncde CLe Re Re Caf:m'ia‘-'é'ﬁx "Temptation,” in Lactscl (e s}«
Lhe Aviding Word, Vole LI, pe 191.
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in God's mind or what God's plans are in human suffering.
Dostoyevsky is concerned almost exclusively with what is
nappening to the sufferer, what is going on in his mind and
soul. This may account for the apparent absence of God in
the sufferings of Dostoyevsky's heroes. At any rate, Dos—
toyevsky's error scems 5o be more a mistake of emphasis
than of Tact.

Perhans Dostvevskv's widest divergence from the Christ-
ian viewpoint of suffering lies in the realm of the value of
suffering. The difference lies not so much in the ultimate
value of sufiering but in its immediate value, not in the
end o be atsained bub in the mesns whereby that end is
atbained. This demends further explanation.

According to the Christien viewpoint, God's purpose in
imposing sufiering upon man is, in the case of the uuregen=-

erate, te draw him to dimsell and, in the case of tihe Ggrist-

o

ian, to draw him ever closer %o Himself .}? When everything
goes well wibtia us, we ténd to burn our thoughts self-ward,
away from God. God, wio is Love, and therefore interested in
our happiness, knows that our happiness lies in Him, no% in
our selves, even though we in our self-absorptlon may for a
is a "bed

time deem ourseclves "happy." But as long as life

of roses," we feel no need for Gods God cannot get at use.

: S . Jere 9,73

12. Job 23,10 Ps. 66,103 I8« 1,293 I8 48105 CORS S0

Zeciie 13,95 Rome 8e20; L1 Cors 4,8-12; I Thess: 3.5-9; JEUES
1,125 I Pef. 1,7; 4,12-14; Reve 7,14.
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As St Augustine pubt it: "CGod wants to give us something,

u.

vut cannot, beceuse cur hands are full---tiere's nowhere

for Him to put it.7Lld 4t best "we regerd God as an airman
regards his parechute---~it's there for emergencies but he
hopes ie'll never .ave o use it."1% For that reason God

mekes our own lifc less sgreeable to us, inflicts pain and
suffering upon us, to drew us from ourselves unto Him in

whom there ies genuine happiness. Through suffering we learn
of our own sins, our shortcomings end deflciencies, and,
therefore, our need for Gods Suffering is evil found outb.

Or as Lewis %ersely puts it: "God whispers to us in our
pleasures, speaks in our conscience, but shouts in  our vains:
it is }is megaphone o rouse a deaf world."1® In the midst

of this "law-preaciing" we turn to the "gospel.® 16 In the
realization of our deficiencies we turn to Christ, our Re-
deemer, nnd through Him leen upon the Father for all that

we need. And in this close communion with God we discover
$rue hapyiness and Srue freedom. The bringing o faith in
Curist, therefore, or the strengtiening of faith is God's
goal in aufferinge And in the eternal happiness and freedom
taat spring from this faith-fellowship with God lies the
value of suffering. To sum up in the words of Soxiphines

"fe must through much tribulation enter into the kingdom.

of heaven."17

13. (uoted in Lewis, op. gibes Do 4.

l4. Ibhid. i
lb. Ibidl’ l‘)- aln

16. Cf. Ps. 119.

17. Acts 14,22.
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Dostoyevsky's concept of suffering is similar in many
respectse. For nim also suffering dwakene man to his defic-
iencies and cventually leads him out of self-reliance unto
Christ-reliance. And thne ultimate value of suffering con=-
sists, as in the Curistian concept, in the fellowship with

God whicih it eventually brings about and in the true happi

ness and freedom which men derives from this fellowship.
Accord‘in.g to Dostoyevsky, then, the goal is the same. But
the route traveled is a little different. As we have al-
ready noted, sufiering, according to Dostovevsky, not only
leeds to redemption but often actually buys redemption.

The immediatc value of suffering lies not only in the awa=
kening from seli-reliance that man experiences. liore than
that, through suffering the "capacity for redemption" 1is
born, the spiritual life that is immanent in man is roused
from its lethargy and channeled toward Gods Seripture denies
any such "spiritual life" within man, any such "gapacity for
redemption.” To such extremes does Dostoyevsky carry this
"redemptive” view of suffering that at times he looks upon
éui‘i"ering itself as nhaving atoning va;Lue in God's sight, as
if by sufiering man were expiating for his sins. Scripture
nowhere even hints that suffering has expiatory value. It
scens .thon that in his "purgatorial suffering" view we find
in Dostoyevsky his widest divergence from the Christian

Viewpoint of suffering.
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Wille still speaking of the values of sufiering, we
misat note in this connection another difference between
Dostoyevsky's coneept of sufiering and the Christian view-
pointe In view of the ultimate values of suffering both
Viewpoints advocate bearing and enduring suffering. But
with that exhortation Christianity halts. It does not ad-
vocate seeking suffering. It does not inculcate self-im-
bosed suffering. It never puts suffering in man's hands,,
but leaves the motter entirely up to God's direction. At
best, Seripture urges us to rejoice in tribulation,l® ur-
&es us %o toke upon us the role of Christianity which may
involve suffering, but never so urges for the scke of suf-
Tering. "Deny thyself,” "Take up thy cross and follow ie,"
Scripture seys,LY but it never advocates any form of as-
ceticism or masochism, any deliberate pursuit of sufiering.

Dosuoyevsky, it seems, goes a step farther and advo-
cates sceking suffering. Wiereas he renounces seeking suf-
fering via the path of evil, he does not renounce seeking
suffer.ng directly. In our biographical chapter we got the
imyression that Dostoyevsky himself sought suffering. Like—
wise, the heroes of his novels. Sonia advises Raskolnikov
to seek suffering. Father Zossima urges Alyosha to go outb

into the world and suffer. In his conversation with Satan

13« Rome 533-5; James 1.2-3; I _Peto- 2.19; 6']-4; 4:'.13-15-
19. latt. 16,24, :
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Ivan says: "Suffering is life. Without suffering what would
be the pleasure of 1t7v20 Natasya Filipovna tekes inordi-
nate delight in running away from Myshkin into shame and
death.2l Stefen Zwelig describes Dostoyevsky's heroes thus:

ngforinJ. their own personal pain, is

ol'ten their greatest felicity . . . For

vheir suffering 1s alsc their happiness,

Liey hold o it tenaciously, they warm

it at their breasts, they fawn upon it

With caressive fingers,they worship it

with their whole soul.~2
Says lartin: "Both in the man and in many of his creations,
there appears an inordinate need for punishment which fre-
quently goes to the extreme of masochism."23 The charges
brougnt against Dostoyevsky, then, of asceticism, masochisnm,
O o' "moroid del.gnt" in suffering do not seem to be un-
warranted .

Comparison becomes difficult when we come to the prob-
lem of theodicy. As previously noted, we often find the
Provlem stated in Dostoyevsky's novels but seldom, if ever,
the solution. Dostoyevsky seems more interested in enduring
tian in expleining suffering. That, we might remark in pass-
ing, seems to be the Seriptural emphasis also.24 At best,
Dostoyevsky sees the solution of the problem in freedom.

Christianity, however, finds the solution of the problem in

&0+ Dostoyevs The Brothers Karamazov, p. 780 :

<l. In th{Q cgg;. however, it is doubtful whetiier Dostoy-
C¢vsky approves of her course of action.

P AR -(l?-' Cit-l De 155.

25+, ODw Cites De 1lls %
24, Eﬁ, the éoﬁversations of Job with his friends.
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the nature of God Himself, in the fact that He is Love.
Suffering and evil exist; yet God exists, and He loves
vuose wio are suffering, we saye. This inference from black
o wilte is not pessible unless we keep in mind what i%
means that "God is Love." Love is more than kindness. Kind-
ness is interested in the present, love in the ultimate.
Kindness may, therefore, dispense with suffering, whereas
love may dispense suffering. "We want, in fact, not so
much a Fatjtner in heaven as a grandfather in heaven---a se-
nile vencvolence who, as they say, 'liked to see the young
pcople cnjoying themselves.'™20 God is infinitely more than
tiis. He is interested in our being entirely and eternally
for and with llim, for in that "forness" and "withness" lies
cur nappinesse Because of what we are, sinners, God uses
suffering, as we have already seen, to bring us into com-
munion with Him. Ce S. Lewis sums up the solution very
nicely:

Yhe problem of reconciling human suffer-

ing witi the existence of a God who loves,

is only insoluble as long as we attach a

trivial meaning to the word flove' . . .

To ask that God's love should be conbent

- with us as we are is to agk that God

should cease to be God; because He is what

lle is, His love must, in the nature of

things, be impeded and repelled, by cer=-

tain stains in our present character, and

because He already loves us He must labor

[via suffering] to make us lovable . . «
WWhat we would here and now call our 'hap-

25« Co Se Lewis,, ODs _9__5;5_00 D 28
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piness’ 1s not the cnd God chiefly has in

view: but when we are such as He can love

without impediment, we shall in fact be

happy ««0 ;
In view of our heavenly goal, then, "the sufferings of this
present time are not worthy to be compared with the glory
whicn shall be revealed in us."<? By way of epitome, then,
we mignt say that for Dostoyevsky the solution to the prob-
lem of" theodicy, if any, lay in two facts: that God is
Freedom and man is free; for the Christian the solution lies
also in two facts---but entirely different ones: God is
Love and man is a sinner.

A Tinal question. Does Dostoyevsky "preach Christ " in
nis novels? Does the atonement of Christ have any meaning
Tor Dostoyevsky in human suffering?28 This is a moot question.
Upposing views are held. Murry and Horton seem to feel that
Curist and hope are lacking in Dostoyevsky's novels. Horton
llolds thav Dostoyevsky's writings "end in an 1mpasse§"39
<wely, Hromadka, and Baring, however, decidedly hold that
Dostoyevsky's novels do "preacih Curist."

In discussing this question we must keep in mind es-
pecially tw, factors. First, although Dostoyevsky's novels

speak of the sufferings of both Christians and unregenerate,

they are primarily constructed around the lives of the lat-

20 _I:gl(l.’, P.- 36-
&7. Rom. 8,18.
6. For the Seriptural emphasis on the use and power of

the atonement in suffering see Rom. 8, 32-39.
2Y. Horton, oD Cite, Do 12.

T TTIRER——,—

13T
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ter. Thus Criic and Punishment is the story of self-willed

Raskolnikov, The Brothers Karamazov of doubt-tormented

Ivan, and The Possessed the story of the infamous Stavro-

gine. The point is that an unregenerate in the midst of his
suiferings quite naturally finds no strength in the atone-
ment of Christe This may account somewhat for the absence
of the atonement in Dostoyevsky's concept of suffering.
Sccondly, as has already been pointed out, Dostoyevsky
nearly always presents Christ at the end of suffering rather
tiian in the midst of suffering. And then the story ends.
When Raskolnikov hes finally discovered Christ, Dostoyevsky
ends the story abruptly by referring to his life of suffer-
ing in Clurist thereafter as material for "a new story."90
Ve might imagine that that would be the story of what the
atoning Christ meant to Raskolnikov during the harrowing
vears he spent in Siberia. But the story was never written.
lMoreover , that Christ is brought in so late in Dostoyevsky's
novels is obviously again the result of his dealing primari-
ly with the surfeéings of the unregenerate. Furthermore, Dos-
toyevsky was more interested in depicting the road to Christ
tian the road with Christ.
One cannot help but feel the power of the risen Christ
operating in the lives of the saintly Father Zossima, Alyo=-

sua, and frince Myshkine. Alyosia comfofts a group of be-

30+ Dostoyevsky, Crime and Punishment, D 532




reaved, grief=-stricken boys with the hope of a future bodi-
1y resurrection.dt On one occasion he diagnosed Ivan's dif-
Ticulties as springing from his having forgotten the aton-
ing Christ.

Jrgtuer. you said just now, 'Is there a
pglng in The whole world who would have
tic right to forgive and could forgive?!'
But tuere is a Being end He can forgive
everything, all and for all, because He
gave lis innocent blood for all and ev-
erytning. You aave forgotten Him, and on
fdim is built the edifice, and it is to
wim they [tihe innocent sufferers] cry -
aloud, *'Thou art Jugﬁ, O Lord, for Thy
ways ore revealed.'w

The lengthy dissertetions of Fasher Zossima, though largely
¢thic' 1, always hark back to Christ. Prince liyshkin speaks
at great length of Christ.99 All of Dostoyevsky's lovable
aad beautiful characters were constantly applying Christ to

s Tlering hﬁmanity about them. Joseph L. Hromadka sums up the

»~
Situation rather nicely when he says:

The evangelical soul . . . may be dis-
appointed at the scarcity in Dostoyev-
sky's novels of direct and explicit
preaching on Christ and lis way of sal-
vation. He would be right. The story goes,
men and women act, dramns and tragedies
unfold in a most earthly way, seemingly
without any higher, trans-human motive.
411l events, all changes,transformations,
coliapses, crises and viciories secm to
have little to do with any otier-worldly
reality and agent. Dostoyevsky does not
preacih: he only on rare occasions speaks
explicitly about Christ . « « -

3. Dostoyevsky, The Brothers Karamazov, p. 940.

SZe Iblde, De 292,
S3e Dostoyevsky, The Idiot, pp. 208 & 38G.




But Hromadka continues:

Behind almost all Dostoyevsky's writings
stands the invisible, inkangible fipgure

of the Crucified and Risen. His majestic
&lory and unfathomable self-identification
with the corrupted world was for him the
hinge on which the world revolves. He is
the center of gravity of our life. In Him
is the solution of what is intellectually
and nmorally insoluble. He is that avthori-
ty alone which makes us free and gives us
a selfless courage. It is ile who makes us
underst nd the deepest depth of evil and
love the most destitute sinner without
conffusing the line between truth and lie,
rigiht and wrong.o%

For tiis reason it seems unwarranted to say that Dostoy-
cvsky had no message of hope for the sufferer, that he is a
"morbid" writer, that he is "ecruel,”™ that he is a "pessi-
nist."99 It is true that Dostoyevsky devotes much more time
%o the tragedy than to the hope, but that is because he is
primarily interested in the working out of and the solution
to tuat:tragedy. It is true that he is cruel in so far as
he would not release man of the burden of freedom. But in
maintaining thot man keep his frecdom at any cost Dostoyev=
sky was only advocating what he considered best for hime. As
for explaining the tragic depths of man, it seems that he
is only showing in a very powerful way the Seriptural doc=-
trine of total depravity. That Dostoyevsky is an gpostle of

hope is confirmed by these words of Maurice Barings

S4e OPe _C_:_i._'b‘l’ DD 4l mdD o )
35. See Time. March 8, 1948, p. 71.
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a writer

In
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»lvnouuh his books are terrible, and deal
with the darkest clouds which can oversihadow
?gu human spirit, the deseent into hell of
tho numan soul, yet the main impression left
by themr is not one of aloom out one of com=-
fort« Dostoyevsky is, above all things, a
healer and a comforter.J0

welsy even waxes poetic in deseribing Dostoyevsky as

of hope:

for il ever there was a world where noth-
ing is inexorably fixed, where, from the
deepest chasm, a path leads up to safety,
where evervy misfortune culminates in ec~
stasy, where every despair is crowned with
hope, then that world is Dostoyevsky's
world. Are his works anything other than a
series of acts of the apostles, of legends
dealing with deliverance from suffering
throush the spirit, depicting conversion
to a belief in life, describing a way of
tie eross that shall lead to kuowledge?

Is not each of them a road io Damascus,

transferred inio the midst of our world297?

¥

e

this comparison of Dostoyevsky's concept of suffer-

ing with the Christian viewpoint we have, quite naturally,

iwelt more u

because
dure is

It will

pon the differences than upon the similarities,
in the differences lie the problems. Such a proce-
likely to give us a distorted picture of’ DostoyevsKy.

be our objective in the concluding chepter to erase

any such faulty impressicn. For the present we must care=-

fully avoid any "erguments from silence." Except in his ex-

piatory view of suffering and in the innate powers he at-

tributes o man, Lt seems safe to conclude that there is no

30 . _.2- Gitc, Pe 1640
37 . O"')- Cito. PDe lr')U-l\J?o




serious divergence from the Christian viewpoint in Dostoy-
evsky's concept of sufferinge A remark by William Lyon
Fhelps best indicates this similarity and serves as a fit-
ting conclusioﬁ to our present discussion:

He [Dostoyevsky] never dodged the ugly
facts in the world, nor even winced be=-
fore them. Hor did he defy theme. The vast
knowledge that he had of the very worst

of life's conditions, and of the extreme
limits of sin of which humanity is capa-
ble, scemed only to deepen and strengthen
his love of this world, his love of all

tlie creatures on it, and his intense relig-
ious passione. That so experienced and un-
nre judiced a man, gifted with such a power
of subtle and profound reflection should
have found in the Christian religion the
only solution of the riddle of existence,
and the best rule for daily conduct,is in
itself valuable evidence that the Christian
religion is true. Dostoyevsky has been sur-
passed in many things by other novelisis.
The deficiencies and excresences of his art
are glaringe. But of all the masters of fic-
tion,both in Russia and elsewhere, he is
the most truly spiritual.9d

e _(_J:Qc Cit-. DPe lﬁd-lﬁgo

e e




VI. Conclusion: A Personal Appraisal of Dostoyevsky

in tne presentation of Distoyevsky's concept of suffer-
ing so far, and especially in the critique, it has been dif-
Ticult %o rcmain objectives So completely does Dostoyevsky
win onc over that one feels inclined to opinionate rather
than present mere facts, to defend Dostoyevsky where per-
haps criticism is duc.

This does not secem to be a feeling experienced only by
the writers The writer himself has witnessed a growing in-
terest in Dostoyevsky and his works among his own acguain-
tances. Zither by recommendation of another or quite by ac=
cident one is led to read one of Dostoyevsky's novels---and
suddenly he is a Dostoyevsky enthusiast, a Dostcyevsky "di-
sciple." iis novels, especially Crime and Punishment and

Ifhe Brothers Karanazov, are tihe subject of many seminarian

conversations. The struggles of Raskoliikov, taec doubts of
Ivan, the "goodness" of Alyosha, the sententious sayings of
Fa.ler Zossima---all of them receive nearly as much attent-
ion as do current events and current publications. There
is something ebout Dostoyevsky's novels that grips the rea-
der and commands his wholehearted attention.

Whet is that "something?' Answers will be many and var-
ied, bubt, I think, a common denominator among them will be

Doatoyevsky's realistic portrayal of the.suffering soule.
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Cne of' t..e reasons many a famous book is famous seemns to
lie in the author's ability to make his reader identify him-

self with tihe heroes of his production. Dostoyevsky, it
seems, has an uncanny knack for accomplishing that process
within his readorse. Raskolnikov's rationalizations have
only too often been our rationalizations; the testimony of
his conscience is the testimony that ours has many a time
glvens Ivan's doubts have been our doubts. evan though we
have not dered to volce theme. Alyosha's "goodness" is what
we aspire o acquire. The boredom‘and tedium of Stavrogin
have reelly been the Teelings we have experienced in our
ordinary ond routine duily livinge Like Dostoyevsky's he-
roes we heve all desired to oversiep the bounds, and once
we have, we have sufiered as they--~-inwardly but, never-
theless, terribly. With every lero that Dostoyesvsky por-
trays there lies deep down within us the conviction: "Thut's
really me.” We feel that through the men and women who DeO-
ple his novels Dostoyevsky is telling us wilo we are, winat
ve have thought, how we have suffered.

One who knows himself well, knows Dostoyevsky
well; for if any man has succecded in reali-
zing the quintessence of all tuiings human, it
is surely he. The road %o an understanding of
his work leads through the purgatory of the
passions, through the hell of tribulation,
through every rcalm of human torment.

1. Zweig, Ope. cite., p. 103.

¥ 2
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This hes velue for us. Dostoyevsky procleims a total
depravity that goes beyond the ear, deep down into the
liearte S.n and-sulfering are presented in bterms of our own
exporiences. Tihis is what might ve called effective “law-
breaching.” By il we are Titly prepared for "gospel,” for
Cirist. And Dostoyevsky does not fail to lead us to Hime
Cirist means more %o tie reader because Dostoyevsky hes
given his readeré a deeper insight into themselves.

Anotier "Dostoyevskian"” stronghold is his unique cor-
relation of suffering and love. This is the task accomplish-

¢d 1n the sayings of Fab.er Zossima in The Brotners Kerome-

Zzov, and is, I believe, one of the reasons the book is so
iliamensely popular. There is nothing "systemasic™ abouts his
sayingse They read like our Bibles. There is a freshness, a
warmsh, o spontanesusness about them that captivates the
recader. According to Father Zossima, our suffering is to
teacn us our guilt for all and, taerefore, our obligation
to love all. Through suffering we are to learn to love our
brothere. It seems %42t with this theme Dostoyevsky proposes
a unigue and elffective way of fulfilling the Christian law
of love, esvpecially in a suffering world like purs.

More than any other imaginative writer of

our time Dostoyevsky, the dissector, tue

atomlzer of the emotions, has gifted us

with a profounder and more generalized

feeling of world brotherhocd. And Dostoy-

eveky, unrivalled in his knowledge of the
human heart, was unrivalled likewise in

IR BT fe7 1% (a5 oy
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his veneration for the Incomprehensible
that shapes it: for the Divine, for God.2

What is perhajss of most value to our present day world
is Dostoyevsky's all-out effort %o preserve human frecdom——-—
our freecdom-~-even at the price of suffering. We are indebt-
ed to Dostoyevsky, first of all, for his realistic presenta-

tion of the problem, for this is perhéps one of those cases
vaere part of the solution to a prooblem lies in the recogni-
tion off the provlem. Time and again Dostoyevsky describes
Tor us the burdensome ordeal of freedom through nis heroes,
and in theilr difriculties we recognize our owne. Like the
neople wihom tne Grand Inguisitor descrives, we 00 exper-
ience the agony of arriving at our owan ethical decisions
woere Seripture is "silent." We feel the discomfort that
arises from "going by" general principles in the field of
behavior rather than specific rules. At times we yearn for
“authoritiés” and "rules,"” for the "last word.".ﬁe want a
Caurcih and a clergy that will actually do our shinking,
deciding, and planning instead of merely gulding and moti-
vating btheme In the field of governmént..we too0 want a
.State that will sestle our problems rather than a State
baat will make it possible for us to iron out our own HIro=-
blems Treely and intelligently. We want & world that puts

food into our mouth rather than cne in which we strive for

;.)a (] Lbid *3 ppo BJ.D-:.‘J].G L]




our own Iood---because it's so much easier that way and

involves much less “discomfors” and “suffering.”
Dostoyevsky does not sell humen freedom---no metter

how greatv the cost will be in suffering. In view of his

ultiwate goal, men's freedom is too wvaluable a thing to be

partered away Tor the sake of material conforts and haoni-

ness. That is Dostoyevsky's great contribution. It seems

¢t all totalivarian sgitators and Utopian dreamers can

learn & lesson from Dostoyevskys No form of government, no

uatter now efficient i% is, no matter how beneficliul it is

to the governed nimself, ié worth the surrender of man's

priceless {reedom. Likewise, the Church of our duy can take

o lesson from Dostoyevskye The Church may say to the indi-

vidual: "You have problems to solvee. You have difficult de-

cisions to aake in your everyday livinge. Ve are here to

guide you, to give you Scriptural principles to go by, to

#ive gou the Power %o m:ke correct decisions." But she dare

never suiy: "Leave your burden with us. We will do your think-

ing. Ve will make easy rules for you to go by. We will take

carc of all your difficulties. We will assume all rés;onsi-

bility for yecu end the suffering that it involves---go out

and have a good time, be happy, and don't worry." lan's free-

dom is tou priceless, the suffering that it involves of too

wueil ultimete value to him for him to thus surrender ite
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in conclusion, perhaps no better tribute to Dostoyevsky
can be volced by the writer then in the words of one who is
perhaps Dostoyevsky's greatest sdmirer, Maurice Baring:

Thne whole reason that his books, although
they deal with the tragedies of mankind,
bring comfort to the reader instead of
gloom, hope instead of des-air, is firstly,
that Dostoyevsky was an altruist, and that
he fulfilled the most difficult precest of
Christianity---to love others better than
onesell; and secondly, that in leading us
down in the lowest depths of tragedy, he
shows us that where men ends, God tekes
up the tale.d

Se e« Ciey Do 160
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