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CHAPTER I
INTRODUCTION

This thesls was motivated by the question often raised
in the classroom about the relation of falth to the
regeneration in baptism. The question can be formulated in
many ways. Is faith the presupposition for regenerationt
What difference is there between faith and regeneration?.
Must falth precede baptism? What type of failth i1s given
in baptism? What i1s faith without understanding of the
Word of God? If baptism regenerates the infants who do not
have preceding fsith, what does baptism effect in the adult
who already has faith? Can we still speak of regeneration
in adult baptism? Or is baptism only a sign for the adult?
Must baptism be regarded as a confession of faith?

In order to get an answer for these questions we decided
to direct these questions to Tmther and the theologians of
his time, although knowing’ﬁhqfﬂthe answer“ﬁgaia—EZ)given
by God himself. So we saw our task to be the study of the
exegetical basis of the early Iutherans for theilr doctrine
of baptismal regeneration. After we started in this task
we saw that the fleld was too large, and that we had to
stay mainly with one man. We chose Iuther, because of his

importance in the doctrinal development of the Iutheran

‘church. We have to confess humbly that we were not able

even fo compare all his sayings about baptismal regeneration.
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But even so we offer this part of our study in the hopse
that 1t may bring the essential understanding of Iuther's
doctrine of baptismal regeneration. We could not always
remain strictly with an exegetical approach, because Iuther
does not follow a strict exegesis, but always uses the
biblical evidence for discourses in systematics, and for
preaching to the daily 1life of his hearers. Therefore
JIuther's answers are essentially practical, always tled up
with the central doctrine or_Jusplficationrpy‘;aith.

For the purpose of organization we arranged Iuather's
statements under two main points of view: what happens
at the baptism of infants? and, what happens at the baptism
of adults? Thesse questiohs are preceded by a discussion
of the means of grace and are followed by considerations
about the meaning of baptism throughout 1life. In the
conclusion we compare the answers of Iumther with those of
Melanchthon, Johannes Bugenhagen, and Johann Brenz, although
the study of these theologlans cannot be considered as
completed. The main answers that we found are the following.

1. Baptism i1s a means of grace, because 1t 1s instituted
by God, and is connected with the Word of God. Therefore
God himself is active in baptism.

2. The Holy Spirit gives his gifts in baptism: faith,
regeneration, forgiveness of sins, and eternal salvation.

3. Faith is to be understood as a gift of God. It

does not depend on our reason or intellect, but orients and
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guides our reason and intellect as soon as they develop in
the infant. Falth 1s at the same time renewal or regenera-
tion, because 1t is the power of God in our 1life.

4. 8Since falth 1s renewal, there can be regeneration
before baptism. This is the presupposition in the case of
adult baptism. :

5. There i1s no distinctlon made between regeneration
and renewal. Regeneration is also described as the creation
of the new man in us. The old Adam remains. The regenerated
13 therefore "simul iustus et peccator." Regeneration is
& new creation in process. It will be éompleted when we
are completely holy. Since we can be holy only in heaven
it follows that we have a continual regeneration until the
Iast Day. In this view the baptism of a bellieving adult is
still part of the continual regeneration.

6. The regeneration in process has to be fostered by
our response all through life. Falth is the only power
through which the Holy Spirit works in us. But since it
involves our activity 1t becomes clear that baptism is the
beginning of repentance, becausafff is the turn to God
effected in us by God himaelélj 3

7. The whole 1life of the baptized person is therefore
characterized by a continual death and resurrection: death
for the sin, resurrection for the new man in us. The final
goal of baptism 1s the eternal salvation in heaven. There

we will be completely regenerated and holy.
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The mailn source for the sayings of Iumther used in this
study is the Weimar edition of Iuther's works. Where a
printed translation into English 1s used this 1s indicated
in the footnotes. All other translatlons are provided by

the author of this thesls.



v rrrv— .g o™

CHAPTER II

THE MEANS OF REGENERATION

Iuther's view of regeneration 1s based on his understand-
ing of the means of grace. He sees man as completely
enslaved by sin. Since every man 1s born with original sin,
and therefore without any abillity to approach God, he needs
to be approached by God. This approach God makes through
certain means. The means through which God gives his grace
to man are the Word and the Sacraments. The medieval
church understood grace from the point' of view of the sacra-
ments: the sacraments infused grace. Iumther came to under-
stand 1t the other way around: he understood the sacrament
from the point of view of grace, as Werner Jetterl puts 1it.
The source of this understanding he found in Scripture,
so that the change came with an exegetical discovery. The
Word of God became for ILuther the means of grace.2 Christ
is the "opus Dei" which comes to us through the Word. This
changes.our hearﬁs so that we belleve, and by this faith we

are regenerated.

lwerner Jetter, Die Taufe beim jungen Imther. Eine
Untersuchung iber das Werden der reformatorischen Sakra-
ments und Taufanschauung (Tibingen: J. C. B. Mohr {Paul
Siebeck], 1954), p. 131.

21b1d., p. 132,




The Word

In his commentary on I Pet. 1:23 ILuther says clearly
that "regeneration 1s through the Word of God," which 1s the
imperishable seed Peter speaks about. How does 1t happen?

"God gives the Word into the hearts of people, and where this

Word remains the Holy Spirit 1s present and makes a new man."3

Iuther even calls Christ's passion a "sacrament" and a
mystery. We receive 1t through the Wérd which, being
heard, read, and considered, creates in us faith, or as

Inther calls it, the "affectus."4 The Word is the instru-

ment of God's grace, through the Word God creates faith,

and with faith God glves salvation. Iunther puts the Word

5

on the same level with the sacraments,“ and even above

SMartin Imther, "Epistel S. Petri gepredigt und ausgelegt .
D. M. Iuther. 1523," D. Martin Iuthers Werke (Weimar:
Hermann Bdhlau, 1891), XII, 298, 11. 29-31: "Gott lesst
das wortt, das Evangelium, aussgehen und den samen fallen
ynn die hertzen der menschen. Wo nu der ym hertzen hafftet,
so ist der heylig geyst da und macht eyn newen menschen,
da wirt gar eyn ander mensch, ander gedancken, andere wortt
und werck. Also wirstu gantz verwandelt." Hereafter the
Weimar edition will be cited as WA, followed by volume,
part if shown, page, and line numbers.

4Martin Iuther, "Duo sermones de passione Christi.
1518. Jes. 53,2 und.Ps. 45,3. 5 April 1518," WA, I, 339,
19-24: "Nam passio Christi . . . etiam est sacramentum et
mysterium. . . . Itaque passionem Christi utiliter vel
auditurus vel lecturus vel consideraturus talem concipias
necesse est affectum, tanquem ipse eandem passionem in
et cum Christo patereris.'

SMartin Iuther, "Predigten Inthers, gesammelt von J.
Poliander. 1519-1521," WA, IX, 440, 6-12: "Hec verba
sacramentum quoddam sunt, per quod, 81l quls.credat, et
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them, because for him the Word must always be the most
important part of the sacraments. 1In hils commentary on

Gen. 17:5 Luther says that baptism 1s binding for us

because besides the external means there 1s the Word of
God.® 1In the Large Catechism ILuther expresses the same

thought, citing Augustine's well-known word: MAccedat (1)

verbum ad elementum et fit sacramentum<®’ The Word is

what makes baptism so valuable, and so "you should honor
and exalt baptlism on account of the Word, since God himself

has honored it by words and deeds and has confirmed it by

n8

wonders from heaven. In a sermon on the Lord's Supper

L8

he says that 4
A Christian should know that on earth there is no
greater sanctuary than the Word of God, because even
the sacrament 1s made, 13 blessed, and 1s made holy
by the Word of God, and through it we all are born
spiritually and consecrated to be Christians.

JQngEEEnggpctifies everything and 1s higher than the

———e

sacrament ."°

ee—

nos regeneramur. . . « Ita verba Christl sunt sacramenta,
per que operatur salutem nostram."

SMartin Iuther, "Genesia-Vorlesung. 3 Juni 1535--
17 Nov. 1545," WA, XLIII, 71, 36.

"Martin Iuther, "Baptism," in "The Large Catechism,”
The Book of Concord, .-translated and edited by Theodore G.
Tappert (Saint Louis- Concordia Publishing House, 1959),
p. 438, par. 18. Hereafter The Book of Concord will be
cited as BC, followed by the page and paragraph numbers.

8Tuther, "Baptlsm," in "Large Catechism,"™ BC, p. 439,
par. 21. 5 : <

IMartin Iuther, "Das Hauptstiick des ewigen und neuen
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Inther stressed the Word agalinst the sacrament not
because he intended to devaluate the sacrament, but because
he had to react against the scholastic understanding of
the means of grace. The Word was for them a secondary
element in the sacrament, because "the water of baptism,
e s o inasmuch as 1t 1s the instrument of the Divine
power, cleanses the soul," as Thomas says.l0 This is
what Tuther objected to in his Smalcald Articles, when he
says in his article on baptism that he rejects this position
of Thomas.ll Therefore one can understand that at the

beginning Iumther gave more attention to the Word than to
12

1

the sacrament. Later on he had to stress also the valus

Testaments von dem hochwiurdigen Sakrament beider Gestalt,
Fleisch und Blut Christi, Zeichen und. Zusage, die er uns

in demselben getan hat Matth 26, 26-28. 17 April 1522,

WASS Xo 1195870 8 2871782 s B livn Christen sol wissen, das
auff erden keyn grossars heyltumb ist dan Gottes wort, dan
auch das Sacrament selbs durch Gottes wort gemacht und
gebenedeyet und geheyliget wirt unnd wir alle auch dardurch
geystlich geporn und zu Christen geweyhet werden: so dan
eyn Christ das wort, das alle ding heyligt und hoher 1ist
dan das sacrament. « . ."

10Thomas Aquinas, The "Summa Theologiae" of St. Thomas
Aquinas, literally translated by Fathers of the English
Dominican Province, (Iondon: Burns Oates and Washbourne
Itd., 1923), Part ITI, Third Number (QQ. LX-LXXXIII),
Qu. 62, art. 1. Werner Elert, Morphologie des Imthertums,
(Munchen: C. H. Beck, 1931-1932), I, 258.

1lpather, "Baptism,” in "The Smalcald Articles,
BC, p. 310, par. 2. g

12Gerhard Ebeling, "Imthers Auslegung des 14. (15.)
Psalms in der ersten Psalmenvorlesung im Vergleich mit der
exegetischen Tradition," Zeitschrift fiir Theologie und
Kirche, L (1953), 311-312 and 319-320.
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of the "sign" in the sacrament against the em:husiasta.]':5
The Sacrament

Inther knows that the Word of God comes to us also in
connection with the sacrament. In his treatise on "The
Babylonian Captivity of the Church" he considers thfee
sacraments at the beginning, Baptiém, Lord's Supper, and
Penance, but at the end he settles on only two, Baptism
and the Lord's Supper, because "it has seemed proper to
restrict the name of sacrament ﬁo those promises which
have signs attached to them."14 In his catechisms ILuther
expands this definition of sécrament aAd requires three
things, according to Matt. 28:19, for the Sacrament of
Baptism. He understands that this passage speaks of the
water, the Word of God, and the command of God as essential
to baptism. "Baptism i1s not merely water ('go therefore
« « « baptizing'), but it 1s water used according to God's
command ('go . . . make disciples') and connected with

God's Word ('in the name of the . . .')."15 But on the

13Ruben Josefson, Imthers lara om dopet, in a book
review by H. H. Schrey in Theologische Literaturzeltung,
Nr. 9 (1949), col. 525.

14Martin Luther, "The Babylonian Captivity of the Church.
1520," Iuther's Works, edited by Jaroslav Pelikan and Helmut
T Iehmann (Philadelphia: Muhlenberg Press, 1959), XXXVI,
124 and 81.

15zuther, "Baptism,” in "The Small Catechism," BC,
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basis of thls passage and of Mark 16:16 Iuther says again
that the most important thing in baptism is the Word of
God, which has to be grasped by faith.

It 1s not the water that produces these effects, but

the Word of God connected with the water. For without

the Word of God the water is merely water and no

baptism. But when connected with the Word of God 1t

1s a baptism, that 1s, a graclous water of life and

a washing of regeneration in the Holy Spirit. . . .16

Matt. 28:19 and Mark 16:16 are for Iuther the "words
upon which baptism 1s founded and to which everything is
related that 1is to be sald on the subject," because "these
words contain God's commandment and ortiiineu-aca.“l'7 Iﬁ a
sermon on Matt. 3:13-17 he develops the whole éoctrine of
baptism. There he stresses agaln the need of three things:
the Word, the water, and the institution. Commenting on
Eph. 5:26 Imther says that the Word is the essence of
baptism.18 The most important thing in baptism is to ask
about the Founder, so that we know "who ordained and com-

19

manded such baptism." When we baétize in the name of

p. 348, par. 2. Iuther, "Baptism," in "Large Catechism,"
BC, p. 438, par. 1l4. 5 y : ]

16ther, "Baptism," in "Small Catechism," BC, p. 349,
par. 10. - - = :

171uther, "Baptism," in "Large Catechism,"™ BC, p. 437,
pars. 3 and 6. : x y

18Martin Imther, "Sermon at the Baptism of Bernard von
Anhalt . 1540," Imther's Works, edited by Jaroslav Pelikan
and Helmut T..Lehmann (Philadelphia: Muhlenberg Press,
1959), LI, 320-321. Hereafter Iumther's Works will be
cited as IW, followed by volume and page numbers.

19Tuther, "Sermon at Baptism of Bernard," IW, LI, 321.
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God, "God himself is baptizing," and "1t is done indeed by
the hély Trinity."20 Therefore it 1is a "water of the
divine majesty."21 It is called = baptiém not on account
of the water, bﬁt on account of the Word and God's
command.22

Commenting on Gen. 3:24 Imther rejects Lyra's exegesis
of that text. Lyra, accordling to Imther, thinks that the
tree of 1life in the garden of Eden had power in itself
to give 1life to Adam. Iuther says that the tree had this
power only because of the Word of God. He says the same
also of the bronze serpent in Num., 21:9, and the sacraments.
Therefore Imther rejects the position of'Thomas and Bona-
venture who see a special virtue in the water. Iuther
recognizes the speclal virtue only in the Word connected
with the water. Therefore he prefers the position of
Duns Scotus which, he says, is correct: that baptism is
a divine covenant which God makes with us through the

element.23 As long as the creature is apprehended by the

20Tbid. Iuther, "Baptism," in "Large Catechism,"
BC, p. 437, par. 10. . :

2lMartin Imther, "Von der heiligen Taufe. Predigten.
15540 WA, XXXVII, 633, 18- "Das es helsst ein wasser der
Gotlichen Maiastet. Sy -

22Iuther, "Predigten von der Taufe," WA, XXXVII, 633,
33-36, and 650 17-21.

23Martin Inther, "Genesis-Vorlesung. 3 Juni 1535--
17 Nov. 1545," WA, XLII, 170, 8-19.
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Word it effects what the Word promises, and baptism has
the promise that 1t regenerates with the Holy Spirit.24
In the sacrament of baptism water i1s to be used, but
"the nucleus in the water is God's Word or commandment
and God's name."@® This Iuther stresses again and again.

God himself stakes his honor, his power, and his might
on it. Therefore 1t 1s not simply a natural water,
but a divine, heavenly, holy, and blessed water--
praise it in any other terms you can--all by ;
virtue of the Word, which 1s a heavenly, holy Word
which no one can sufficlently extol, for 1t 26
contains and conveys all the fullness of God.

This command and Word of God make baptism necessary

to salvation.
Moreover, it 1s solemnly and strictly commanded that
we must be baptized or we shall not be saved. We are
not to regard it as an indifferent matter. . . .
It is of the greatest importance that we regard baptism
as excellent, glorious, and exalted. What God
institutes and commands caaqot be useless. It is a
most precilous thing. . . .

In his exegesls of Gen. 17:5 Iuther says that circum-
cision was the covenant by which God accepted not only the
people of Israel, but also other people into the communion
of righteousness. So also baptism 1s now, according to

Mark 16:16, the sign of God's people, the Church, because

24Tuther, "Genesis-Vorlesung," WA, XLII, 170, 23-24:
"Quamdiu autem.creatura est apprehensa verbo, tamdiu est
et facit, quod verbum promittit."

250 ther, "Baptism," in "Large Catechism," BC,
p. 438, par. 16. : 2 4

261b1d0' Pe 438, par . 17.
27Tb1d., p. 437, pars. 6 and 7.
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without baptism there is no salvation.28

Luther knows
that God can save also without baptism but we in the Church
are bound to the means commanded by God, that 1s, that
without theraxternal baptism nobody will be saved,29 that
the Holy Spirit does not work without the external means .20
That God is the author of baptism and that He performs
the baptism was the central thought also for Augustine.51
But for him the Word and the sacrament received their power
as means of grace primarily from the Church, and not, as
Inther sees it, that the Church receives all its power

from the Word and the sacrament.32

With Peter Lombard the
sacraments are the only means through wgich God acts in
his grace, because they bring the "positive powers of
grace” to the believer.°® Thomas éees the sacraments as

"causae instrumentalis gratiae" which have the grace

2BIuther, "Genesis-Vorlesung," WA, ILII 624, 2:
"Extra baptismum enim non est salus. . .

29Ib:ld., XLIII, 71, 20-24: "Potest Deus salvare sine
Baptismo, . . . sed nobis in Ecclesia secundum ordinatam
Del potestatem iudicandum et docendum est, quod sine
Baptism 1llo externo nemo salvetur."

301b1g., XLIII, 71, 35-37: "Haec quidem omnia externa
sunt, sed in verbum inclusa. Igitur sine eis spiritus
sanctus nihil operatur.”

SlTetter, p. 7.

32Jetter, Pe 4.

33Jetter, pp. 333 and 334.
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constantly in thamselves.34 With this emphasis the ele-
ments have an important role in Thomas! doctrine of the
sacraments. With Gabrlel Biel the focus i1s directed
again from the elements to the institution.5® Finally
with Iamther the central point is the Word of God and his
commend. The reason for thils 1s that we can be saved

without the sacrament, but not without the Word .26
Conclusion

Since Imther learned that there 1s no hope in ourselves
for a restoration of the image of God 1n us, because we
are sinners by birth and are under God'; Judgment and
condemnation in our total being, he found the way out of
this calamity by looking to God only and asking him for
the answer and solution of our problems. Only God himself
can restore the relation between himself and the fallen
man. Only God himself can reveal his action and intention
towards man. The revelation of God came to us in His Only
Begotten Son Jesus Christ, who 1s the Word incarnate. He

reconciled God and the fallen man through his death and

resurrection. The message of thls actlion of God comes to

S4Jetter, p. 334.
35Jetter, p. 81.

S6Luther, "Vom Sakrament beider Gestalt," WA, X, 111,
68, 30-32: "ea ist vil mer ann den wortten odder verheyssung
gelegen dan ann den zeychen, dan des zeychens kunnen wir
entberen, der wort konnen wir aber nicht geratten.”
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us through the witness of Scripture, which is the written
Word of God. When this message 18 preached to us God
himself is present. He 1is present in a concreteness that
we can understand, that can reach us. He 1s present even
in a concreteness that we can touch and feel, because he
attached his Word to signs in which he promised to be
present .

When therefore we hear the message of the Word of God
or use the sacraments God 1s dealing with us concretely.
He himself comes to us, he approaches us so that we may
return to him. This concreteness of God's dealing with us
Inther saw very clearly and inslsted on it against the
scholastics and the enthusiasts of his time, because this
was for him the only foundation on which our salvation can

be bullt. He says that when we hear "Word" mentioned, we

understand the promise and the preaching. AIn the Roman
drehptomasel , s

1 g e

Church he only understood "word" as a part of the sentence,
and had no understandlng of the'promise of God.®7 This
1s the importance of his insight, that he understood that

the preaching of the Word of God gives us God's promise,

S7Tather, "Genesis-Vorlesung. 3 Juni 1535--17 Nov.
1545," WA, XLIV, 711, 10-14: "Nam hodie post restitutam
lucem. Euangelii, quando audimus verbum nominari, intelli-
gimus promissionem et ministerium. Tum vero, cum mentio
verbl fileret, referebam ego animum et cogitationem ad
Donatum, in quo definitur: Verbum est pars orationis cum
tempora et personaﬁ etc. Quia nihil prorsus docebatur
de promissionibus.
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because God 1s present in his Word. When this Word reaches

®8 and the Holy Spirit

us Christ makes hls dwelling in us,
works in us.

Our natursl conditlon 1s so desperate that God has to
transform us completely through the Word. God calls it a
new birth, a regeneration. About this regeneration we
will speak in the next chapter. But for ILuther the means
to produce this effect in us is the Word. This Word can
reach us simply through preasching, or together with other
means commanded by God. In baptism the Word reaches us
through the means of water. Therefore Luther stresses
the importance of baptism so much, because it 1s a means
of grace. It 1s one of the means commanded by God to put
man in contact with the transforming Word of God. Through
this means God reaches man and changes his life, restoring
the relastionshlip between God and the one baptized. God
himself comes to man through this means. And when God
comes in his Word and sacrament he comes in a completely
concrete way.39 This concreteness of God's presence 1is
expressed by the element commanded in the sacrament. As

this 1s applied personally and privately to the one baptized,

3BRagnar Bring, "Gesetz und Evangelium und der dritte
Gebrauch des Gesetzes in der lutherischen Theologie,"
Zur Theologie Imthers, aus der Arbeit der ILuther-Agricole
Gesellschaft in Finnland (Helsinki: Akademische Buchhand-
lung, 1943), I, 52.

agrbid., Pe 52 .
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God deals personally and privately with him.40

Since Imther identifies the Word with God's presence
and promise it 1s not strange that he emphasizes the Word
more than the sacrament. The sacrament 1s for Iuther a
continuation of the Word, or a "verbum visibile."4l Both
Word and sacrament are effective because of the éresence
of God. Since God acts through these means, Word and
sacrament are also called the "symbola, tessarae et

nd2 becaﬁso where God works in the

43

characteres eccleslase,
hearts of people, theré is the Church.
Because of the Word connected with the water Imther

can call the water a "durchgottet, durcﬁgeistet, gottlich,
himmlisch Wasser."% And because God himself works the
regeneration throﬁgh the Word in baptism 1t can be called
"yerbum actuale."4® This 1s Inther's understanding of the
means of grace, and therefore hls presupposition for his

understanding of the sacrament of baptism. This is also

4oElert, p. 258,

411pid.

421nther, "Ad librum eximii magistri nostri Mag.
Ambrosii Catharini, defensoris Silv. Prieratis acerrimi,
responsio M. ILutheri. 1521," WA, VII, 720, 32-36.

43Elert, p. 256. :

441ther, "Predigten von der Taufa," WA, XXXVII,
264, 27; 265, 24; 266, 3.

45paul Althaus, "Was ist die Taufe?: Zur Antwort
an Karl Barth," Theologische Iiteraturzeitung, LXXIV
(Dez. 1949), 707.
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the reason why H. Sasse sald that "any discussion of the
sacrament of baptism must begin wiéh the fact that baptism
is a sacrament, a means of grace in the strict sense. .46

For Iuther baptism 1s one of the means of grace.

46Hermann Sasse, "The Doctrine of Baptism," The
Tutheran Outlook (Sept. 1949), p. 265. 2




CHAPTER III
THE ACT OF REGENERATION

Tuther gave lectures primarily in Exegesis, but even
as an 01d Testament scholar he presented the whole of
Scripture and Theology to hls hearers, uniting Exegesis
with Dogmatics and Preaching.1 Some think that this wesakened
Iuther's sclentific approach,2 while others assure us that
this was the best solution for the hermeneutical problem
of his time.> This makes 1t difficult to follow Imther's
exegesls in a pure form. We always will find digressions
in his sermons and lectures in which he expresses his
‘. dogmatic point of view in the course of his exegesis. This
should not disturb us, since 1t tells us that he was not
interested in the mere analysis of a particular saying of
the Scriptures, but had in mind a general view of theology
and the concern to apply it existentially to his hearers.
Theology was for him essentially something practical.
He wanted to be an instrument of God to his hearers. So

he let God speak of Christ and salvation at every

lgerhard Ebeling,"Dle Anfénge von Iumthers Hermeneutik,"
Zeitschrift fur Theologie und Kirche, XLVIII (1951),
1’74, Anm. 1.

2Karl Aug. Meissinger, Imthers Exegese in der Frihgzeit
(Leipzig: M. Heinsius Nachf., 1911), p. 36.

SEbeling, p. 174, Anm. 3.
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opportunity.

Inther has no speclal dissertation on regeneration in
baptism, but on many occasions he refers to it, linking
it always with the action of the Holy Spirit in our hearts.
He i1dentifiles regeneration even wilth the faith created in
our hearts by the indwelling of the Holy Spirit through
the Word and baptism. In this study we will speak arbi-
trarily of the different concepts related to regeneration,
since we really cannot separate them in Iunther's under-
standing of it. We chose three headings which in Iuther's
mind seem to be synonymous: the gift of the Holy Spirit,
faith, and regeneration.

We consider in this chapter the act of God in us,
without taking into consideration the human reaction to
this act of God. This immediately puts us, with Luther,
on the side of those who know that our salvation is totally
an act of God. The human reaction snd use of baptism all
through the life, which 1s one of the most important aspects
of the doctrine of baptism in Imther, we will consider in
the next chapter.

It is interesting to learn that Iuther, even while he
stresses Matt. 28:19 and Mark 16:16 as "the words upon
which baptism is founded and to which eéerything i1s related

that is to be said on the aubject,"4 does not use Matt. 28:19

4Martin Inther, "Baptism," in "The Large Catechism,"
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in relation to the doctrine of baptismal regeneration. But
Mark 16:16, Tit. 3:5, John 3:5 are the main sources of his
doctrine of regeneration. He also uses some other passages
to explain detalls of the act of regeneration, as we will
see. Nearly always when Iuther preaches on Matt. 3:13-17
he speaks of baptism, comparing the baptism of Jesus with

our baptism.
The Gift of the Holy Spirit

When in the Large Catechism Iuther speaks about the
baptism of infants he does not start the discussion with
the exegesls of some Scripture passage,ibut he gives
arguments from experience and church history. But behind
these arguments lie the Scriptures, as he shows in other
circumstances. He knows that God has sanctifled many who
have been baptized as infants and "has given them the
Holy Spirit."® God 1s pleased with the baptism of infants,
or he would not "give his grace and Spirit" through 1.5
What does it meah when Iuther says that 1n.baptism God gives

us his Holy Spirit?

The Book of Concord, translated and edited by Theodore G.
Tappert (Saint Louis- Concordia Publishing House, 1959),
p. 437, par. 3. Hereafter The Book of Concord will be
cited as BC, followed by page and paragraph numbers.

5Tbid., p. 443, par. 50.

61bid.
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Acts 8:17

Iuther takes thls passage of Acts 8:17 as speaking of
baptism, and says that through i1t we are "born of the
Holy Spirit," and that the "Holy Spirit 1s given to us
in baptism.“7 This means that receiving the Holy Spirit
in baptism 1s equivalent to regeneration. This renewal of
man is possible only through the bath of regeneration, of
the Holy Splrit.8 The bath of regeneration 1s also the bath
of the Holy Spirit.

TALe 35

Because God himself baptizes "thils act must be so
powerful that it makes a man altoéether new."? The Holy
Spirit 1s present in baptism, and through his power we

are "born again and anew to righteousness and eternal

"™Martin Iather, "Weihnachtspostille. 1522," D. Martin
Inthers Werke (Weimar: Hermann Bohlaus Nachfolger, 1910),
X, 1, 1, 117, 11. 6-8: "denn er leret, der heylig geyst
werd ynn der tawff geben, wie auch Christus leret, 1ia,
ynn der tawff werden wyr auss dem heyligen geyst gepornn."
Hereafter the Weimar edition will be cited as WA, followed
by volume, part if shown, page, and line numbers.

81b4d., 116, 13-15.

9Martin Imther, "Sermon at the Baptism of Bernard von
Anhalt, Matt. 3:13-17. 1540," ILuther's Works, edited by
Jaroslav Pelikan and Helmut T. Lehmann (Philadelphia:
Muhlenberg Press, 1959), LI, 324. Hereafter ILuther's
Works will be cited as IW, followed by volume and page
numbers.

B ]

%1
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11fe."10 It 1s completely the action of God the Holy Spirit
who cdmes through baptism. "The Holy Spirit works faith in
us and through this faith we regain the image of God which

"1l 1 the Small Catechism Iuther

we lost in Paradise.
comments on Tit. 3:5; using it as the main source for the
doctrine of regeneration. This water of baptism is "a
gracious water of life and a washing of regenerationiin

the Holy Spirit."12 Through baptism the Holy Spirit gives

us "eternal gracé, purity or holiness, and eternal life."

It ﬁakea us from sin to righteousness, from debt and condem-
nation to innocence and grace, from death into eternal 1ife .13
The presence of the Holy Spirit in usiis ldentified with

his grace, with all the blessed consequences for us. To

have God's grace means for Iuther to have God's good will

and pleasure, to be accepted by God, to receive his favor

and blessing. In al%\fh;s,atatements about baptism in his
comments on Tit. 335 Luther identifies the "washing of
regeneration and renewal in the Holy Spiritﬁ completely

with beptism. For Luther this passage speaks only of the

baptism wlith water, not of the baptism of the Holy Spirit

101p44., p. 323.

llrnther, "Sermons on the Gospel of Saint John, chapters
1-4. 1537-1540," IW, XXII, 285.

121uther, "The Sacrament of Holy Baptism,"™ in "The
Small Catechism," BC, p. 349, par. 10. ! :

15Inther, "Vén der heiligen Taufe. Predigten. 1534,"
WA, XXXVII, 645, 12-18.
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in general, as other exegetes want to take this passage.
John 3:5

It is clear for Iumther that John 3 spesks of baptism.
We are "born again as a new being by baptism and the Holy
Spirit,*l4 "by the Word of God, baptism, and faith,"19

"16  puther can identify all

"by water and the Holy Spirit.
these_pgngppysiand use them interchangeably, because the
Holy Spirit works through the Word and baptism, through

the water, and gives faith. All this is finally the action
of the Holy Spirit. It 1s the gift of the Holy Spirit.
Inther comments on this also when he sp;aks of John's
baptism in John 1:32. He says that Jesus "accepts John's
baptism of water, but He adds the fire. That is, He imparts
the Holy Spirit, who kindles virtues in us."l7 "The Holy
Spirit works faith in us, and through this faith‘we regain
the image of God ."18 This action of the Holy Spirit is

intended to be pefmanent in us, continuing "from day to

day" through all our 1ife .19 Through baptiém the Holy Spirit

l4ruther, "Sermons on Gospel of John," IW, XXII, 289.
151b1d., p. 290. '

161b1d., p. 295.

1"mi4a., p. 179.

181b14., p. 285.

191bid., p. 285.
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regenerates ua for the kingdom of God, gives us forgiveness
of sins and saves us. In thils way Imther understands that

the Holy Spirit gives us his grace and favor.
I John 5:6

Tuther can be so sure that the Holy Spirit gives us
all these gifts because in baptism Christ 1s also given us
with all the blessings of his death and resurrection.
Starting from John 19:34, where Iuther sees in the flowing
of water and blood from the open side of Jesus at the cross
a reference to baptism, he uses I John 5:6 to support this
understanding. He says that there John means that baptism
is always mixed with blood, the blood of Christ. Christ
secured baptism for us through his blood, and He put the
blood and the power and blessings of the blood into baptism.
The forgiveness acquired by Christ we receive in baptism.
Therefore Imther understands that John "wanted to show . . .
that baptism i1s such a glorious and powérful thing that it
washes away sin, drowns and destroys death, and heals and
cleanses all disease." The same exegesis he offers also on
I Peter 1:2, where Peﬁer speaks of the sprinkling with the
blood of Christ.20 Iuther thinks that the water, the blood,

and the Spirit are the parts of baptism, in the sense that

20ruther, "Sermon at Baptism of Bernard," IW,
LI, 326-327. :
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the water is mixed with the blood of Christ. That 1s to
say that the water can only have the power of regeneration
because it 1s the external means which God uses to give us
the benefits of the blood of Christ. This is given by the
Holy Spirit who comes through the Word in baptism.2l This
makes baptism so valuable, holy, and important. To be
baptized in Christ through the water means really to be
washed and cleansed with the blood of Christ.2< This
exegesis fits in also with his comment on Gal. 3:27, where
he says that as Christ is holy so we too are holy, since
through baptism "we are dressed with the holy garment,
which 1s Christ."®® The gift of the Holy Spirit in baptism
i1s the grace of God which 1s ours through the blood of
Christ. Christ i1s the garment which covers all our sins

and makes us holy in the eyes of God.

211uther, "Vorlesung Uber den l. Johannesbrief. 1527,"
WA, XX, 778, 10: "Venit per baptismum suum ad nos, et
sanguinem." ’

221p13., 781, 25: "In baptismo est sanguinis, est
spiritus.” Iamther, "Crucigers Sommerpostille. 1544,"
WA, XXI, 286, 27-30:. "Das machet die liebe Tauffe so tewr,
hellig und werd, das sle in das Blut Christi gemenget und
vereinigt ist,Das in Christo durchs Wasser getaufft werden
heisst warhafftig mit dem Blut Christl gewasschen und
gereinigt werden."

231uther, "Epistel S. Petri gepredigt und ausgelegt.
D. M. Iuther. 1523," WA, XII, 287, 23-24: "Bistu getaufft,
so hastu das heylig kleyd angetzogen, das Christus 1ist,
wie Paulus sagt."

O e

R
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Mark 16:16

Inther regards Mark 16:16 as one of the main sources
of the doctrine of baptism. He says that 1t 1s not only
the command, but also "his promise." This promise is "so
full of comfort and gréce that heavén and earth cannot
comprehend it," because baptism brings "victory over death
and the devil,.forgiveness of sin, God'é grace, the entire
Christ, and the Holy Spirit with his gifts."@% The blessings
of baptism "are so boundless that if timid nature ponders
them, it may well doubt whether they could all be true.”
It 1s a "priceless medicine which swaliows up death and
saves the lives of all men." Through it "we obtain perfect

25 1n baptism we are given "the

holiness and salvation."
grace, Spirit, and powef to supress the old man so that the
new may come forth and grow strong.“26 Again Iamther identi-
fies the Holy Spirit and his gifts with God's grace, with
"the whole Christ,”™ because it 1s all the work of the Holy
Spirit in us. The presence of the Holy Spirit in us

through baptism is already regeneration.

2415ther, "Baptism," in "Large Catechism,“ BC,
pp. 441-442, pars. 39 and 41.

251n1d., p. 442, pars. 44, 43, and 46.
26Tbid., pp. 445-446, par. 76. '
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The Gift of Faith E

In Imther we have to distingulish between two aspects of
faith. Faith is always "a gift of the Spirit." Purely
considered as a gift we will call this faith "fides directa.”
This faith reveals itself also in a conscious‘response to
God's gifts. Thils aspect we will call "fides reflexa."
This distinctlion 1is very important bgluﬁdarstandﬁluthef's
doctrine of infant baptism, and even of regeneration in
general. In this part of the study we will bring his
comments on the "fides directa" only, because we are dealing
with ibHol i fLas ofl tholSpina th: Kb apbien e Thltr
chapter we will speak about the "fides reflexa.”

This distinction comes through already in his treatise
on baptis<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>