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CHAPTER I
INTRODUCTION

Certain parts of the Christian tradlition are looked
upon with particular reverence. About them is attached an
gura of sacredness that is not to be dispelled. The Jord's
Prayer is an exampls of this. It seems particularly holy
both because it is a prayer and because our Ilord gave it to
use.

The sugrestion thet I examine the first strophe of the
Inrd's Prayer 4id not make a great lmpression at firste I
did not realize the relevance of the study. The research
asoon brought to 1light certaln judgments and statements that
challenged my conceptions of the Lord's Prayer. The custo-
mary procedure for every rabbi of the early Christian era
was to conpose & special prayer for his disciples.l This,
of course, wasg not in itself disturbing. Jesus was a Jew.
ile would naturally conform to the customs of his people
when it was poasible. Bub scholars socn began tec deny that
the preyer which Jesus left us was at 21l orizinal. Parale
lels were found in Jewish prayers. The prayer was put into
the category of Jewish plety. It was sald that the prayer
was not Easantially Christian. Any peraon of the Jewish

1. 6. ¥ontefiare, The Synoptic Gospels (Zondon:
Kacmillan and Co., 19287), II, 472.
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nation could pray i1t wlthout in the least noticing anything
strenge. An estimete of the prayer follows:

"Das Vaterunser konnte und kann noch heuts jeder Jude
bseten, der von Jesus nichts weisg oder nichts wisaen
will: und es sind zu allen wesenitlichen Stuecken dese
selben treffende Parallelen aus don aeitesien jusdischen
Gebeten belgebracht wordens
The view expressed above found many advocates. Commens

tator after commentator may be found that ascribea more or
less of the prayer to Jewlsh influences This doas not mean
that there were no men who objected strenuously to this view.
They contended that Jesus was completely original in the
prayers They saw no agreement whatever between the Lord's
Prayer and the cited parallels from Jewish prayerss The
opposition contended that the dependence of Jesus on the
Jewlsh prayers did not exist. This was the view of an older
comnentator, As Tholuck.® The question 1s definifely not
settled as to how much Jesus depended on the Rabbils.

This paper will attempt to examine the originality of
the Lord's Prayer. To do this the following method will de
useds The study i1s based on the first thres petitions,

Each petition will be examined in orders. The concept under=

lying each petlition will be studled, The study will attempt

2Theodor Zohn, "Das Evangelium dee Matthaous," Komment
zun Neuen Testament (ILeipzig: Ae. Deichert! sche Verlagsbuch=
handlung Nachf., 1922), ps. 270,

®Ae Tholuck, Exposition, Dogtrinal and Philological, of
Christ's Seruon on the Mount, agcording to the Gospel of
Hatthew, translated from the German by Robert ienzies
'('_"A'g‘mmbur' ght Thomas Clark, 1843), IT, 143-145.

L e
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to determine what thils concept meant to the Jew of Jesus!

day, what it meant in the Old Testament, and what the New
Testament teaching on the subject ise Then the pertinent
parallels which have been found will be examined. Following
thie the three patitions will he exeunine_d in their inter=
reletion and the conclusions drawn from this will be come
pared to Jewish petitiona in thelr interrelations.

Such a study by concepts 1ls a valld one. Xere word
parallels are not always a slign of borrowinge. It is the
concept underlying the expression that is important. The
Important thing is to discover what the expresaions of Jesus

meant to his diasciples who were acquainted with his mesning

and not what they meant to the casual observer. Jesus!?

teaching is a unlt, delivered in a short space of thrse
| years, a teaching that is "in regard to the fundamental con=-
ceptions, uniform and unverying."® The examination of the
total me;ssage of Jesus is valids

The examination of the prayer in rslation to Jesus! ene
%ire nessage is valld fron another viewpoint.: Other groups
in Palestine also had their own prayers and rules. These
vere rezarded as conteining that which held the group together
and 5o bore .the basic ideas of the group.” On this basis, ¢

55 _
“Custav. Dalman, The Words of Jesus, translated from the
Germen by De K. Kay (Bdinburgh: Te ond Te Clark, 1902), pe 75e

“5101:% H:Lnri:hnkengatorf » "Das Evange ligm nach Iamkas,”
Dag Heue Tostame eutsch, edited by Paul Althaus and
Johannes Behm (Goettingen, Germeny: Vandenhoeck und
Ruprecht, 0.1949), IIX, 141,
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it s legitimate to take the basic proclamations of both
Judaism and Christ and view them in thelr totalitye. The .
lord?s Preyer ls, as Tertullian said, a swmmary of the en=
tive goapel, "[ut] in oratione breviarfum totius Evenselii
coprenandatur a8

There are also certain basio assumptions that one ought

to state 'befor.e proceading any furthers These are not all

points that are under debate. Some of them are« The scope

of this paper does not allow us to enter into & dilscussion

of every controverslial point. Thus we must make some assunp-

tiongs ‘The first of these is that Jesus spoke the Aramailc

language. This means that in some ceses light may bHe shed

on the meaning of a particular ward by the Aramalc word

which may lle behind it Again, some parﬁioular idioms

wmay be explained by saying that they are translations of a

corresponding expressicn in Aremalc. Thie assuwaption seeums

valld In consideration of the fact that Jesua would speak

Aramale in order to be understood by the people of Galiles ol
A second aszumption that we are making is that ths text

of the lord's Prayer in liatthew ic as old and original as that

in Imkes This means that the third petitlon is asswned to

he an original member of the prayer. HNo preference is given

to either recension as belng more authentice The view held

6holuck, ope glte, Do 147
7Dalme.n, ope Citey; pPe 1ll.
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is that they are records of two dlfferent occasions. Instead

of two versions of the same traditlon they are two separats

occaslons, two separate pronouncements of our Ilords The pur=

pose of giving 1t on two separate occasions was to indicate

that 1t is to be only a pattern for prayer and not a formulae

It was intended to glve guidelines for correct prayer .8 It

is thus a private prayer and not intended for the liturgical
use to which we put ite The Lord's Prayer was intended to

teach people how to pra;\r.g

One f£inal thing need be stated.

The text of the first

three petitions offers nc problems. The varlants ars sc in-

aignificant as to be negligible. The text as given by the
Nestle edition of the CGrock New Testement is completely

reliablas :1‘\ ,;qa-:&;{:@ Zo a'iro,wa: oou’ EAPTs B Aaordelx oay:

L FJ
a-evmgm.ca Zo 7:98}1?7/(&:' Toy, ;j_s- év

aa?fewé}' 44 e a;?} J0

The value of this theals ought to be that 1t will enable

a!!engstorf, one citey, ppe 142-3, This is a very general
view. 8ee also lartin Dibelius, Sermon on the Mount (New

York: Charles Scribner's Sons, 1940)

» PPe 72=3. The later

Jews also followed a surmnary prayer in addition to the
liturgical prayers; sea Alan Hugh M'Neille, The Gospel
Acoordins to St. Matthew (Iondon: lacmillen and Coe, Limited,

01949 9 Pe TTe

Sror a presentation of the view
is tho older foram of the two, see O

that the Hatthasan form
Klein, "Die Ursprueng=

liche Gestalt des Vaterunsers," Zeitschrift fuer dle Neutese

'bament;;%g Wigsenschaft und dle RKunde des Urchristentiums,
IT (1806), 34«50« The opposite view 1s held by Dibelius,

OPe '9_:!-_'!3_.. PPe TS=4.

10gberhard Hestle, Novum Testamentun Greece cum @pperaty

cf'%tico, revised by Brwin Nestle (Eig

hteenth edition; Stuttgart:

vileglerte Wuerttembergische Bibel

lanstalt, c.1948), pe 15.
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the writer to develop his own prayer life from the considersa~
tion of the model prayers. The content of prayer is set be-
fore one here+ The astudy ought also to show the originality
of Jesus in his oomposition of the prayers.



CHAPTER IX
PERTINENT JEWISE PRAYERS
leneral Considerations

Thé question of origine.litﬁ' is one that calls for some
general definltions and observations in order that the disw
cussion may not lose itself in too great a mass of detail
and in problems that are beside the points It must be
c¢learly stated which prayers out of the religious history of
menkind ave allowable in the discussion. Hen over the en-
tive face of the world have always preyed to sorie deity,
vhether it was to the true God or to some animiastiically con-
ceived forn of the deity. It 1s in the nature of men Lo pray.

Naturally men of the surrounding ai-ee. in the Near East
also had prayed. lNen have discovercd some beautiful hymns
and prayers to the god of Akhnaton of Egypt. Similarly the
literature of the ancient CGreeks has brought down to us the
remnanis of prayers to the gods of their pantheons Anclent
Persis and I.m:lia have also contributed thelr prayers to the
study of comparative religion. All this is to the good.

But 1t must be clearly stated from the very outset that these
prayer'a are not to be considered in a discussion of the
originality of the Lord's Prayers It is not a mers question
of dating a prayer, but also a question of showing that this
prayer not only could have heen used in Palestine befors the

PRITZLAFT MEMORIAL TIERARY
CONCORDIZ STRGHARY
_ 8T. LOUIS, MO,
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$ime of Jesus, but was in use. Jesus probably never imew the
prayera of the great religlons of the ancient orlent. Jesus
could not borrow from prayers that he could not knowe
Hen have dlacovered many parallels to the words of
Jesus in the prayera and sayings of the Jewish rabbilss
Here the guestion of originality is a relevant problem, for
Jesus could have lmown the prayers of his own psoples. On
the basils of such prayers a Jewlsh acholar was able Lo say,
“There is nothing in the Prayer which ssems in the least
unfamiliar to Jews; there ia nothing new or original about
it."l And another man is able %o draw up a complete prayer
out of parallels to the Lord's Prayer =
It is In & connection such as this that the warning of
Gerhard Kittel i1s entirely in place:
Die angefuehrten Belsplele sind lehrreich, denn sies zele
gen, wie vorslchtlg man in der Verwendung der talimme
dischen Worte sein muszZe Es ist falach, die rabbinische
Literatur als eine gleichmaeszige Flaeche anzusehens
das Prinzip deor Zeitlosigkteit ist auch hier verfehic R
To this conaidergtion of Kittel one might also add that
not every prayer that is from the time of Jesus 1s applicable. .

The firsi consideration must, of course, be that it is either

10, Go 'niontef:lo.re The Synoptic Gospels (Iondon:
Maomillan and, Cos, 1989)5 IT, 08e

2H, Do A, Kajor in He Ds A« Major, T. W. Eanson end C,

Je Wright, The Hlssion and Message Josua (New York: E. P
Dutton and Goe, 1958), De 450e = W

Sgerhard Kittel, Jesus und die Rabbinen (Berline
Lichterrfelde? Edwin'ﬁ'unge, 1914); pe Se



9
contenporaneous to or sarlier than Jesus in point of time. :
But to this must be added the necessary gualification that
the prayer must have been avallable to Jesuss HNot every prie-
vate prayer would be so available. Therefore it is good,
with E, F, Seott,4 to limit the prayers that may be legitiw
metely used to the synagogue prayers and the morning and
evening prayers of the Jews. A deseription of the thraee

great synagogue prayers follows.
The Synagogue Prayers

The Shemat The Shema was composed of three sections
from the Pentateuch: Deuteronomy 6: 4=9; Deuteronomy 1ll:
13-21; HNumbers 153 37-4l. These three formed the f£irst of
the great synagogue prayers. Actually the Shema was more a
confagsion of faith than a prayers This prayer has no pleace
in the Iord!s Preyor, but is presupposed 8

The Raddish: The Kaddish was the part of the synagogue
service which was to insure that the one who was praying did
so with the proper attitude and reverence. The text of the
Xaddish 1s given here to facilitate comparisons. It is
divided into two parts, one spoken before the service as a

whole, the other immedlately beforse the address by the rabbi.

4 . - ¢ .

Ee Fe Scott, The Lord's Prayer: Its Character Msf,
and te; etation (New York: Charles Soribner's Sm':s, 1961),
PDe 420

sIbid.. Pe 42,
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The taxt civen 1o telken Prom the vorsion of Hs Pe Sootte®
Pary 1, spoken before tho sorvice as a wiwole:
iay hie great nome be magnified and Haliowed in the
world, which he has nede &ccording to his will, and may
his kingly rule be eatablished in your life tingwein
your vime mnd in the time of the wiwle house of Israels
¥ay the nsne of the lord s praised fyom now on end
forevers, Yay tho praver and potition of all lsrael
find aceceptance beforo our Father who 19 in hesvene
Part 2, opoken Lafore the aldross:
Yipon Isracl and the Fabhia end thoir ascholars and thooe
who leaxn feom tholir scholars and ali who gtudy the lLaw
im this place aad evoryuhere, may there be zrace and
meroy and oanpagsion and deliverance fro: our Fabher
vihe' g in heavens 3
The Shemone Hawebh: The Shemone Esvych. iz probably the
outbatending preyer of the Jewiash synanzogues It 15 alse
callsd the Highteen Eenedictions o, more simply, The Prayer
(Tafilah)e It ia & gerilon of eighbeen petiticns (in some
rocensions ningtoen) that dnte baok vory fare The present
formo wmay all 20 back ta the redaction made undey the
outhority of Jmaaliel II near the end of the first century
of the Chwistisn eraes’ The individual patitions theanelves
may be mich oldere "Dile aelteston Parblen, su denen dils
sraton wnd die lotben PTeonediktisnen -g;eho-aran, modzen noch

aaa der vorshristles Zoit ata:-mam"a it 3o probable that

61bide, PPe 48e3e
v .
George Foot Hvore, J in the E&a?% s%mm, of
: i‘,gg;?h%gn t the A%e - zg%% anbridze, #8033
%%vwd nivarsily Press, 0:194 g Ly 808mdg¢ : :

SHarmenn Le Strack and Panl Billerbeck, "Das Evanzeliuwa
nach iatthasus erlacutert eus Talmud und Eidrasch," ggx._ﬂggt%g
eng Ge ie

ﬁ%h%%g"el %ﬁ%&c na%%‘;dﬁﬁl %ﬁ%&ﬁ ﬁnc f 1523???. 407
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Jesus knew this prayers Chronologlcally he could have ussd
it as a source,

The contant of the Shemone Esreh 1s varied. Ii follows
the customary Jewish pattern of praysr« The prayer opens
with the praise of God {1=3), contains the petitions in the
niddle ssction (4=16), and closes with thanksgivings {17=19).°
The firset half is individuel in nature, the second half is
naetionals The second half, therefore; loglcally includes
patitions for the blotting out of Israsel's enemies.

These three prayers form the most loglcal source for
Jesus’ Prayer:s It :!.é with them, and especially with the
Shemone Isreh, that we will be congcarnsd 10 11

Yiloore, Ope cibss Iy 291-2.

10For more informatlion on the nature of these prayers,
see the articles In the Jewish Encyclopesedia, edited by
Isadore Singer {New York and London: pﬁ and Weznalls Coe,
1507)« Por the Aramalc text of the prayers with translation,
introduction, and notes, see David Hedaegard; Sedar R. %_m_'am
Gaon (Iund, Ae=Be Phe Lindstedts Universltets-Bokhandsl,
1951) s This containa the text and translation of the sldest
extant Jewlah prayer books

Llpor the English text of the Shemone Esreh, see
Appendix. 3




CHAPTER III
THE FIRST PETITION
The Semitic use of Gvoua

The f£irat petition 1s one that is strange to our ears,
though we may not be aware of it« This petition is lingulse
tically rooted in the 0l1d Teatament and in the plety of the
pecple. The idea of the divine name had a speclal signifi-
cance for the people of Cod. Our beat vrocedure, therelfore,
is to examine the use of the word 51'0/'1—&- in the history of
the Jewish people.

The New Teatament is rooted In the 0l1d, especisally in
the Septuagint, the Greelk 014 Testamente There dvosa is
generally the translation of the Hebrew word mif. In some
places 1t even replaces 5115!".1 So the starting point for us
is naturally the 014 Testaments

The use of _m_;_ in the 0ld Testaments The usage can very
quickly be stateds In the earliest times the F{\x" mw was
used as name in owr sense. It was a part of God's revelation
to men. ILater the use of 'nlg.l'sot greater significance. It
became connected with the cult, being thought of in connection
with the temple, Thus God says (I Xings 9:3) "I have heard thy

151etenhard, "8vosa,® Theolozisches Woerterbuch
!gy_e_ghi‘ stament, edited by Gerhard Friedrich {Stuttgart:
W. KO r Verlag, 1950,' V. 265.
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prayer end thy supplication, that thou hast made before me:
I have hallowed this house, which thou hast built, to put
my nane thore for evers" The same use of ‘mw is apparent in
I Kings 937 and IT Kings 21:7. The name of CGod guaranteed
that God was present in tﬁe templees This was a clear
division from God's throne in heaven.®

After the exile a many-sided use of the tyn® AW came
into beinge At times the 5TViv“ ‘pw was used in the sense
of honor and dignity. This hed already found expression in
the mouth of Isalshs "It shall be to the ILord for a name,
for an everlasting esign thet shall not be ocut off" (1Is.
55:13)« It i1s amet parallel to 'T‘ih‘.-‘)_(honour. glory) in some
passages (cfe Pse 102:16 and Is, 533:19) and to ‘5'\')-'??5'5}
(prailse) in others (cf. Poe. 1062473 146:21).

Thls use was extended until I)57" ‘mus became another
mode of expression for Yahwe himselfy This usage is especially
to be found in the prophets and Psalms. The name stepped
into the place of the person. As Biatenhard observes:

Es wird nicht mehr swischen Jehve im Hinmmel und seinem

Eﬁﬁ‘%‘:‘:{f‘éiﬁ?’ﬁr“i‘E’Eiﬁ‘éﬁﬁ‘?ﬁenﬁhiﬁhﬁgﬁﬁﬁf Selte

ahves.

The summary of Calov is correct: "Nomen Del est Deus ipae.™

gIb;!ﬁ., PP« R254=6,
SIbide, ps 257,
40alov, Bible Novi Test. LJ%_._ (1676), ps 231 Quoted in

Ernst Lolmeyer, Das Vater-Unger (Goettingen: Vandenhoeok
und Rup!'ech'b. ;oms s Pe 49 ¢ e
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The name of God expresses his personal heing in the world
of men. God 48 present.® 3

The concept of mu'_'.; in Rabbinic Judaism. Rabbinic Judaism
took over the idea that God's name is God himself and streased
the holiness of hils name.s The neme beceame an 5'vo,u.a. gffﬂrov
{ean unutterable nane) for the plous Jew. Various substitutes
wers devised. God was called “3iT¥ (Iord), wpuii¥ (the
name), "W T (the heavens)«° A magzlcal papyrus of the
second or third century A< De spoke of 7o « cguv ovoMe. o 09
ls’:;ta?:u..r" In fact, giving Ex« 20:7 (the second comaandment)
a very severe interpretation, the unse of the divine name in
prayers was even saveraely punlshed. The name of God was not
to be mentioned idly, so that (Hedarim 7b) "if a rabbdi
(who has authority to do so) hears a man using the name of
heaven idly, he muat excoamrunicate him, upon pain of a :like

sentence himself."® Rather than pronounce the name in

SThie usage is paralleled in the common Oreek of the
carly Christian eras Papyri have been found where dvoxz is
used in the senss of character, fame, dignity, rank. O0fficials
are saild to devise offices (ov e,untar. s for themselves., For
examples see Jazes Hope koulton and George iilligen, The
Vocahularx of the GraeL Testament: Illustrated Frtm the Papyri
and Other Hon-Liborary Sources (Lanﬂon: Hodder and Stoughton,
Limited, c«1940), De 451. See also Ge Adolf Deissmann, Eible

tudies tranaln.tad by Alexander Crieve (Edinburgh: T. and
Glark, 1901), ppe 146<7. He believes that it is not
neces-aril;v a Semltisme :

Sxarl Bornhaeuaer, g% _B__ag;gm-%%% ( Guetersloh, Germanys:
Ce Bertelsmann Verlag, 1983), pps .

"Deissmann, ope gite, Ps 275,

8George Foot Hoore, Judaism in the I":I.rst Centuries of
the dstian Era: the Aze of &t naim Gambr:l.d liass.?
ﬁa'?vaz% Oniversity Press, o.%@'éa? She ;
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prayer men called on the name of Gode Thls was the awful
neme of God, & gpe’ddy éme a.'chaa/ue'vmu ovoua Zob
Yeo5.? Tosephue alsc tells us that he dld not even dare to
write the name that God had glven to Moses at the burning
bush ¢1° Certainly, the periphrasis of the divine name was
an easential part of Jewish folk<pletye.

The New Testament usapge of ﬁ%. The New Testament
builds on the 0lds Usually the use of the Name, that 1s,
_ when it refers to Cod, is the same as in the 0ld Testament.
Indeed, the expression "name of God" (svous Pcad ) vocurs
nost often in 01d Testament citations. Jesus generally must
have used the Semitic precautionary mode of referring to CGod
a8 nif ;7 (Aremale N pif), though that does not eppser in the
record of the 'evam;el:lst (except in the phrase "kingdom of
heaven®). This was natural é:l.nce it would not be intelligible
to Hellenists and (reeks S

The New Testament clearly hsoribes to the name divine
funotionss One must fear (ff o ﬂa‘i-rzﬂau. » Reve 11:18) the name.
The name 1s the source of bellef, the object of bellef (7riEvw,
I John '3:23). Cod's name is called holy (cg;’co; g Imke 1:49).

bt 'Tlgld'oiepliua, Jewlsh Wers, 5, 4-.33: Bgngtgd in AJ. Schlatter,
() aolosie des Jude 8 nac en Bay t des Josefus
(taetersich: C. Berte%am Verilag, Iﬁ'ﬁ%‘p. 112,

1050sephus, Anticuities, 2, 276« Quoted in Schlatter,
Dpe clbsp Do 60.

11 ;
Gustav Dalmen, The Words of Jesus, translated De M
Kay from the German {Edinburgh: Te and Te Clark, 1902), p» iBS-

!
|
|
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Jesus! claim to authority rests on the divine name (John 5:43;
10:25)s Jesus prays that God keep his disciples faithful by
saying 77a’¢"é-}£-‘ fg';@, Z'w;w RFIw m’z-a%-; & Z'f_:; J#a:aqrt' =ap (John
17:11). Since Jesus' authority resta on the name, so his
nane is the object of failth (John 1:12; 2:25; 5:18). Centiles
are to trust in his name (Matt, 12:21)s The name has divine
functions in the New Testament.

This concept of the name in the Hew Testament is continumed
in the Apostolic Fatherse I Clement 6913 mays: fimlaw &re
& u?,a;:’éf}aww m;f:.- A A’.;-'.-:i’f.'.-.-é‘- ;c;?,z:a’ #»2 « In Hermes,
Similitudes 9: 14,5 the writer spsaks of the neme that Z¢v
Woruas 5Asy woddffz; o Similarly T Clement 457 speaks of
serving his neme and I Clement 58:1 of obedience to his name.
This usage corroborates the New Testament usege.

The phrase ¢isu«a Y25 can also be sald to denote a
person. For only a person standing behind all the phrases
that are based on 4 7y dvakax” would glve them powers Hen
baptise (llatts 28:19), cast out devils (Iuke 9:49), sand are
sent out by Jesus ¢» i syowmZc (John 14:26). Only & person
standing behind the name could give that name powers This is
also the view of Prtm:.'.l.{alah.:"2 We can certainly conclude with

Plwmer that "His Hame representa dis natuve, His character,

EProelcsch, "ﬂ;f-t ar ," Theolosisches Woerterbuck

Heuen Testament, edited by Gerhard Kittel (Stuttgarts: w
Kohlhammer Veriag, 1933), I, 102. ;
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Himself, so far as all this can be knowm," 15

It is not a valld question to ask, "Which name of Cod
i meant in the word ovox«?" As OGod is one, 8o his name,
standing for himself, is onees This means that we cannot say
the word a’u'm,u-:c in the first petition refers to Father. It
simply is not in the word. Hor oan ws say, as 'i'hayeru does,
that the name is equal "to divinity, Lat. munen, (not his
nature or essence as it is in itself), the divine nmajesty
and fections, so far as thesc ara apprehendedess.” As
God 1s one, his name is one. His name stands for him in

13 totalitye '

There are some othaer implications that can be drawn
from the New Teastament teaching mbout the name of Gode A
name possesses powere. This was clearly shown above. There=
fore, to know the name means to have powere. Thls 1s still
shown today in the phrase 'In the name of!. He who can act
in the name of enother possesses his power.ls Hg who knows
God's name has Cod's powere That is why Peter said to the

man at the Temple gate, "In the name (&~ TG drjuali ) of

18)1¢red Plummer, An F’ﬁef;etieal Comment on the Gospel
According to St. Matthew (London: Elliot Stock, 1909), ps 97

1470seph Henry Thayer, A Greek-English Iexioon of the
New Tes nt,(Corrected edition; New York, Cincinnati, and
Chicago: American Book Company, 0.1889), pe 447.

155u11us Schniswind, "Das Evangeliwa nach Hatthaeus,”

Das Neue Tag;g;(qagt Deutsch, edited by Paul Althaus and
Johg.gnes Eehm (Costtingen: Vandenhoeck und Ruprecht, c.1950),
Pe ®
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Jasnus Christ of Nazareth rise up and walk"™ (Acts 3:6)« And

the man did walke

The name of God also carries anotheor implication. It

ig only in his name that God can be known. Converaely the
name can only be understocod by the fulness of God. This

has been said very beautifully by Ernst I-t;hmeyar:

Wenn Cottes lNamen CGott sslber ist, dann ist er auch
nicht ohne dlesen selnen Namen; er lat von ihm unsbe
treanlich und gehoort zu ilhm wie das Viort zur Sache,
wile der Degriff zum Gegensbtand. Nur in seinem Namen
ist Gott faasgbar, der Hame lst nur durch Cott ere-
fuellbare..s Cottes Name Dezelichnet ihn in der Gangw
heit und Eingizkelt selnes Vieaens und Eandelna. Wer
daher den Hamen Gottes kennt, der steht an der Pforte
unsagbarer Geheimmisse und unsagbaren Jdchtes oder

nilt spasetersn Viorten gesagbts auf der Schwelle von denm
Deus revelatus zu dem Deus Absconditus, auch auf der
Schwelle von der Herrlichkeit Gottes zu seiner Hellig-
keite. Darum webt um den NWamen ein Schauer der Ehr=
furcht und Anbetung, darum such alle Herrllchkelt der
himmllchen w%lt, welche nicht muede wird, Gottes Namen
zu preisenst

The concepi of name brings with it another thoughte.

If a name is also a revelation, then the thought of revela=
tion inevitably brings in a world to which the revelation is
mnade. The name is at the same time the means by which God
reveals himself to this world as Firsi and last. Thus the

naeme of God is eternal, was in exlstence before men were

crsated, and will abide after this world has become mere

memorys. The name is as many sided and incomprehensible as

Cod himself; and yet the name is a name, something that men

mnohmeyer, ope citsy, PPe 49=50,
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can oling to, that their minds can understandes This is the
dual nature of the name of Gode It is the aternal in contact

: with men.m

The lieaning of Hallow

The subject of the firat petition is the name of Gode
This is to bs "hallowed." "Hallowed" is a translation of a
Greek word thet weets us only in Biblical Gresk, ag/m',gw i
The word ls an eccleslastical term, much &s 13 our English
word "hallow" todaye Apparently the Gresk apealking Jews did
not want to taeke over the whole fanlly of existing Creek
words. (-;,{}-:";":!s:', .f.;f&'.:;,‘..';af';' ’ .f.g;-.:.;’-.:'fa‘m':».=, %49\3‘-,;:,2".«..9;/ ), for these
already had a technlcal weaning in Greek religion. So the
sgme basic root was used with the auffix -Gf";?«'-"v‘ﬁ'- Thus the
term was understood by all Creeks and yet it maintained a
sharp separation from the Greek religious teminologyala

The basic ldea at the root of éﬁfﬁ?}é;-?J seems to be one
of separatione. According to Pl'tmmerlg the word haa two basilec
meaninge, to make known as noly and to regard as holye. Ve
shall trace this ldes more cloaely through the history of
Jewish thought«

The 01d Testament background. In the Septuagint =< 742

17'1‘!11& entire last section 1s teken from the wori of
Lohmeyor, ope cit., ppes 60=-1,

18;t0ulton and Killigan, ope clfie, De ¢
19P1vummer, op. cite, ppe 97=8.
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is used to translate the Hebrew u'_"_rP‘_ o The Greek word takes
over the color end meaning of the Hebrew concepte. m'_‘_rF_
occurs in the various Hiebrew stems and has some of the color=
ing of eachy These may be described sas follows: Pilel:
to make something unholy holy, to keep somethling that is holy
holy; Hiphil: %o cause something to be held as holy or Lo
be recogniged as holy; NHiphal and Hithpa'el: to reveal one-
self as holy, to be held holy, %o be made holy. The passive
of ?¢45w carries the rich mesning of the Niphal and Hithpa'el.
The basic meaning is to reveal oneself as ho.'l:y.ao The word
1z at times used in the 01d Testament In the sense of declar-
ing holy (Cene 2:3; Ex., 19:23), but these instances are
mostly Gtranalations of o Pi'el form.

With the unlting of civafes to Jhoi< three basic
thoughts of the Hebrews are important. The firat of these is
‘that CGod is holy. This is one of the fundamental thoughts
for the Hebrew nind, Holineas is part of Cod's essence and
is not a mere attribute of the CGodhead. This holiness was
in part an ethical holiness. But the thought goes beyond
thate IHoliness was that which made God Tods YHeiligkelt
jst hier was CGott gzu Gott macht, der unfaszbare Grund seilnes
Seins, das verborgene Wesoen, «cssdas or mur offenbart, wie es

ihm gefaellt«"®l Ppophetic theology is full of the idee that

3°Iohmeyer, OPe clte, Do 44,
2l1hid., pe 47.
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Ood 18 holye "I am Cod, and not manj the Holy One in the
midst of thee™ (Housa 11:9). Isalah speaks often of the
"Holy One of Israel." The Trishagion {Is. 6:3) is a highe
point, where God's holineass is raised to the third power
by means of the triple statement 22 God i1s the Holy One of
Israele

The second basic 01d Testament thought in aZJ-:J/,»%/ is
‘that CGodl!s holiness lays an obligabtion on mane. "Ye shall be
holy, for I the Lord your God am holy™ (Lav. 11:45). God
desires men to senctify his name. "Neither shall ye profane
my namej bubt I willl be hallowed among the children of Israel:
I am the Lord which hallow you" (Ieve 22:32)s In the Chile
dren of Xsrael men ought to see CGod'a transcendence and
purity.% Tha prophets also demand that the name of God be
sanctified by the people (cfe Is. 29:23)s It rmst be noted,
however, that this hallowing of God's name 1s actually only
a-reactlion to that which we have reserved as the third basic
thought in hallowing, the hallowing of God's neme by God
himselfs Ieviticus 11:45 already showed that men®s holiness
was buf the result of God's holinesse And all of the hale
lowing of God's neme by men can be summed up in Ez. 28:82,
"I will be glorified in the midet of thees"% Tmus it is

22prockech, gpe clbe, Ppa 92=3.
25gchniewind, ope cits, ps 82
RéTonmeyer, ope cite, Do 44e
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that the hallowing of God's nane gets en ethical character
among the people«?° "God that is holy shall be sanctified
in rightecusness™ (Is. 5:16), ifen are made holy in that
they hallow God. Holiness becomes a factor that unltes
God and man--and yet the greatest faotor that separates God
and mane God 1s holy, men are to begome holy. Han is made
to sae God's holiness as his goal. The cult and morel
action are both bent in this direction.

The idea that men eire to hallow God contains in it the
voots of the third basic idea (and the third petition alsoc),
for the 014 Testament, espscilally the prophets, ia full of
the recorﬁs of the defamation of the name of God by his
peoples Hoses 1s not allowed to enter the holy land "baecause
ye sanctified me not in the midst of the children of Israel®
(Deutes 32:51)e The children of Israel defile the name of
God by idolatry (Iev. 18:21; 20:3), by the overstepping of
cultic ritual (Lev, 21:6; 22:2), and by the evil life they
live (Bze. 36:20fL+; Amos 217)s [Hen of themselves 4id not
hallow Cod's names The nema of God rumst be hallowed in some
other way .

The third 014 Testament motif underlying the concepb
of hallowing the name is that God himself hallows hls name. !
This hallowing by God rather than men is spoken of much

85, ®. Scott, Th J 3
. s The 8 Ereyers Itp Character, Fup=
a d berpretation (New Yorks Charles Scribaer's Sons
%94955'-15.%-; %. g
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oftener in the 01a Testement .<° God, properly speaking, is
the only one who can hallow hig name. So he becomes the
subject of the verk in such passages as Leve. 10:3; Ex. 20:43;
Ige 53163 Ez, 2034127 God himself acts that his name nay
be honored, lMen have polluted 1t, so God now must hlnself
sanctify ite "But when he seeth his children, the work of
mine hands, in the midst of. .hiw, they shall sanctify my name"
(Tse 29:25). %For mine own sake, even for mine own sake, will
I do it: for how should my neme be polluted?™ (Is. 48:11;
cfe Ezs 20383 36:22{f.)e God does this when he has mercy
on a pecple who have transzreased agzainst him {(cf. Ex. 32¢
121,53 Wume 14363 Deute D:R8; Iss 48:11; Ez. 20:9; l14:22;
36322f.)« then CGod promlses his people a return, a new
heart, a new spirit, even the gift of his spirit (Ez. 36:
24f%4), this is desoribed as being done for his "holy namela
sake, which ye have profaned among the heathen® (Ez. 36:22).
This passage (Ez. 56:22{-9} is a complete comuentary on the
hallowlng of God's neme by Gods It includes the new spirit
and the new 1ife .28

These passages show yet another thing. In one sense
God's name iz holy and holiness is that which makes God God.
In this saense CGod is the hidden God who dwells in a light to

281olmeyer, ope clbe, De 43e
mhqcltsch, One cite, Pe 91,

28por this mection see Schnlewind, op. oite, ps 82
and Lolmeyer, gn. glhe., ps 45.
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which no man mey approachs God is "the Holy One". His
holiness separates him from all men, is the immost essence
of Gode God's holiness 18 also his majeaty and glory.
"Holy, holy, holy, .is the Lord of Hosts: the whols earth is
full of his glory™ (Iss 6:5)e It is on the basis of this
that the verb o/sc{fwo 1a sometimes replaced by o Eolew
(glorify)s Ieve 1035 sgys, "I will be sanctified in them
that come nigh me, and before all the paopl'a will I be glo=
rifjed." "I will be glorified in the midat 'of thee..s..and
shall be sanctified in her"(Ez. £8:22) To hallow and to
2lorify God are parallel,

Finally Cod's hallowing always has as its goal the
hallowing of mens IHis hallowing of himself is always done
in a nation, in a person, in s remnant, or in a churche.
This means that Cod deslres 1o uplift all that is unholy and
opposes the holiness of Gode. In this sense the holineas of
God is opposed to men, for men always and only defame the
name of God. It alsc has a positive aspect, the hallowing
of men to the glory of God. In this view men are but inci=
dents in the zreat hellowing of God by Code This process
has vegun before creation (for God's name was before creation)
and will continue after creatlon (even as his name is aeternal).
Thus taken, the goal.Gf God's hallowing is always Godw=and yet

this does not contradict the above. All must worlk for God."'9

29163d., pe 49,
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The hallowing of the neme in Rabbinic Judaism. Rebbinile

Judaism did not advance beyond the concepts that were given

in the 01d Testament survey. The only thing new about the

rabbinle interpretation of the concept of hallowing the

neme

was the emphasis that 1t placed on certain areass Ve

shall very briefly look them overs

holy

Rabbinic Judalsm elso thought of Cod as holy. He was
in the sense that he was the severe judge.

Cott heiszi heili:s als der unerblitlich strenge Richter,
der erhabens Koenlg, als yex trerendas malestatis, dem
man nur mit Furcht und Zittern naht. Taeglich betet

der Jude gu ilm, dem 'groszen, maechtizen und furcht-
baren Gott': (Schemone-Esre,l. Denediction) 'Heiliz bist
du und furchtbar ist dein Neme! (Schemone=Esre,S.
Benediction)es Darum reden auch die Rabbinen so haesufig
von der Furcht Gottes und nemnen Cott oft “3¥w Tirwe
'm"‘:_.‘"_a_‘\?ij, womit gerade seine alles Yrdiache ueberragends
Unjestaet bezeichnet isgt o0

Iareel did know of a true trust in God, but this also

was accoupanied by fear and trembling before God., Cod is
called "the Holy One" «=in fear 2

The Xaddish of the synagogue spoke of a hallowing of

Cod!s namge This prayer begins with the words wi'Tpat? o Rl

NI

S, 'masnified and hallowsd be thy name in the world

which thou hast erested according to thy will.," This prayer

doss

not think of men!s actions in this respect, but lays the

%0gar) Georg Kuhn, "dpcas , Der Heiligkeitsbegriff im

rabbinischen J‘uc'lentum,“ Theolosisches Foerterbuch gum HNeuen
Pestament, edited by Gerhard Rittel (Stuttzart: W. Kohle
harmer Verlag, I, 98,

51Ibid sp PDe 98«0,
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emphasis on God'!s hallowing of his own name. Thls i3 shown
by the continuation of the prayer: ¥and may his kingly rule
be esteblished in your 1ife time.” Since 1t is God who is
to eateblish the rule, 1t must also be God who is to hallow
the name.sa The same thought 1s expressed in the intere
pretation of the ten plagues, the crosslng of the river
Jordan, the saving of Danisl, and the saving of the three
youths in the filery furnace. Siphre Deuteronomiwn says that
all of these were for the purpose of hallowing God's name.
The power shown forced men to acknowledge .God by terrifying
thems3® "Gott helligh seinen Hamen, indem er vor der Welt
seine Heiligkeit erwolst"® and forcea men to recognize him.

The rabbinic theology put most stress on the hallowing
_of God's name by his people. In the Persian perilod of their
history the idea contained in Ieve. 11:45 was developed into
a systems One oif the basic thoughts of rabbinic Judaism in
this system was that of a people, worthy of the h;:ly God, that
lived in a holy land, themselves holy and dedicated to Goda
This concept ruled in their entire life and thought.>° It is
1llustrated in their prayer life by the Kaddish of the

52Hermann L. Strack and Paul Billerbeck, "Das Evangelium
nach Matthaeus erlasutert sus Talmud und iidrasch," Kommentaw

gun Neuen Testament gus Talmud und Eidrasch (Muenchens C. H.
Beck'ache Verlazsbuchhandlung, Oskar Beck, 1928), I, 408-9.
59yoore, ope olte, II, 1023,
S¢Strack and Billerbeck, ops gib., I, 99.

3984 s
dolf Kittel, Die Relicion des Volkes Israel (ILeipzig:
Verlag Quells und Heyer, 1981), ps "J._S%-. =
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Rebbis (a version of the Kaddish that never found its way
into the Synagogue service). In thls prayer men ars sncouraged
to hallow God's nsme since he does o many wonderful deeds for
" them in the present«5® This ‘MK WAT'P (hallowing of the
neme) becames the highest motive and prinociple of ethical
livings Lien were willing to die rather than profane the name
of God«S7 The fulfilling of the Law was thought of in the
taluudic writings as a glorifying of the name. . This implied
" that the moral action of the people was to spread the honor
of the name of God«>C This meent doing even more than the
ILaw demands, for "the duty of honouring the Hame of God is
of gzreater value than that of protecting it from being
profaned.”>® This duty of honoring the name of God by
obedience to the Law had been placed ¢n Israel alonees It
was not the duty of other nationa.*?

Finally 1% must be noted that rabbinic Judaism had put
8 greater emphasis on the hallowing of the name as being a

matter of glorification. Two words are found as synonymous

S6gtrack and Billerbeck, ope gite, I, 409.

S57kunn, ope gibes pPe 994

38y1ihelm Bousset, Die Relizlon des Judéntums im Spagte
hallen:lstisc%en Zeitalter, edited by Hugo Gressmann (Tue=
bingent Je. Ce B, Hohr (Paul Siebeck), 1926), pa 416,

Bgustav Dalman, Jesus-Jeshua: Studies in the Gospels,
translsted by Paul P: Lovertoff (llew York: The Hacmillan Co.,
1929), pe. 213,

“Oyoore, ope gltie, IT, 103=7.
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with cgud’l;&'tv s ,aé('faﬂa:vew and &gd:?&y o« Thus 1% 1s
shown that at the time of Jesus glorify was aynonymoue with
hallowe (cfe« Tobit 8163 Sirach 3613.)41 42

In sumuary it might be =ald that Judalsm placed the em~
phasis on the hellowing of the nama by men, looking on it as
the legel fulfillment of a demend lald down by Gode

(,::j:.ea.«fa':ﬁ;..--.a in the New Testement. As rich as the 0ld Tes-
tament is in speaking of the hallowing of God end his name,
8o poor is the New Testament., 3Iark never uses the wordj in
Tmke 1t does not occur outside of the Lord's Prayer (Iuke
11:2); in Hatthew it cceurs twlce more (Matt, 83:17 and 19),
where 1t is connected with the eulfic separatlon of the Jewish
rituals We find the hallowing (%’ﬂd'r?fw } of God or"hia
name nowhere in the New Testament outside of the Lord's
Prayere If these few passazes were all thet we oould uase in
our interpretation, it would be hard to formmlate a distinctive
New Teatament concept of aéucf’s’;’ e

There ars, however, certain echaes of the word in the
New Testament documents. The 1dea of a Christian as one who
glorifies God in his 1ife seems to be reflected in one of
Paul's eplstlese. "That the name of our ILord Jesus Christ
nay be glorified in you", says Paul in II Thessaloniens 1:12.

4J-Inhmeyer, ODe Cities DD 44u5,

7
42rme fact that X ¥ §éc and Jsfx§civ ave vegarded as
aynonymous ls strikingly illustrated by the Septuagint rene
dering of Isaieh 5:16, where vUTP 3is translated dsf«rIursice



29
Echoes of this seem also to appear in passages where the
> ’
Christian is told to pray or to live é&» guj.mzc of the
lord Jesus (ocfe Coles 3:17 and Eph. 5:20). Ve may, perhaps,
conclude with Bieteanhard:
Wie im AT die Verherrlichung des Jahve-Namens das Zlel
des Volkes Gottes ist, so (hat) das Gottesvolk des neuen
PBundes durch dle Gnadengeben daa Ziel, den Namen
des Stifters des neuen Bundes zu verherrlichen. Das
gange Ieben des Christen steht unter dem Namen Jasu 4%
Another echo of the 0ld Testament appears in the one
place in the New Testament where Jesus is spoken of as the
object of @pcdfw , T Peter 3115 (cfs Is. 8125f.)s “As
Tord sanctify Christ in your hearts, always ready to give
an apology for the hope that 1s in you to him who asks a
rsason” (my translation)s This seems to imply that for a
Christian the hallowing of CGod's name consists in speaking
about hime Thils same thought seems to underlis Hebrews 15:
15. Thus the proclamation of Christ is a sanctifying of the
name for the Christians Lohmeyer summarizes as follows:
Heiligen und Gobtes-Hamen-verkuendigen sind also hier
Wechselbegriffe, weshalb denn auch die Geheiligten vor
allem aufgofordert werden: "Durch Ihn also lasset uns
das Opfer des Lobes darbringen allenthalben fuer Gott,
das ist die Frucht der Lippen, welche deinen Hamen be=
kennen” (Hebr. 135,15), und ihr VWerk und ihre Liebe gel-
ten als “dem Hamen Gottes erwlesen” (Hebr. 6,10), so
dasz alles chrilstliche lLeben darin beginnt und sich
vollendet, den Namei Uottes in Wort und Verk zu beken=
nen und gu prelsen.%4

The Hew Testament does lmow also of the glorification

45B1etenhard, op. oite, De 273
4410”0?81' s ODe clto, DD 423,
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of the name by God himself, This is shown by the prayer of
Jeaus, “"Father, glorify (é'o'grxmu ) thy name." The answer
comes Irom heaven: "I have glorified it, and will glorify it
again.” This witnesa (John 12:23) allows us to say that the
Gospel of John speaks much of the glorification (5‘0@4:‘%&'6? )
of the nams. Whather or not this is synonymous with the
.»:'.__rm;»-; ;i'é‘c'-y of the first petition remains to be seen. It
mﬁst suffice here to say that the prayer of Jesus in John 12
and the anavier from heaven show that In John the glorification
of the neme is intimately bound up with the life history of
our Iord. In one sense this places us in the periocd of fule
f£illment. Jesus has comeé in the name of the Father (Mark 1l:
g), does glorify the name of the Father (John 5:41ff.3 17:6,
11,12,26), i3 himself the "Holy One" (iark 1:24; John 6:62),
and is hallowed by the Father (John 10:36) 29 The relevance
of the parallela :-n;naina to be discussed under the interpre-
tation of the first petition.

Vhat all these echoes must show us iz that the New Tese
tament 1= dependent on the 0ld. One cannot understand the
conception of Jesus without going back to the source of his
religious inspiration. The 014 Testament is the sowrce of
tho first petition. With this woe must reckon in our inters

protation.

453chnlewind, ope oite, Do 82.
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Interprotation of the Flrst Petition

These two concepts, the Semitlc concept of the name and
the Jewish concept of the hallowing of the neme, are jolned
in the first petition, A J.ma--.vfu';s,a Za 530,44' ceve This poe
tition is formed in the normal menner. The verb is in the
aorist imperative, which 1s the true tense for instant prayer.
It is an urgent tense showing the conecern of the one praying.46
The passlve voice la the result of the pious desire o aveid
the mention of the divine name.%’ This indicates that Jesus
is instructing his disciples about the affairs of God. All
of the petitions carry the nabture of plous prayer. The
romarks made here apply also o the second and third petie
tions.

The concept of the hallowing of the neme in Jewish
thought was rich. 8imilarly many interpretations of the
petition are rich and varled, talkling their key from the doue
ble meaning of the hallowing of the name in the Biblee The
first, if it is based on any one passage in scripture, may
lay claim to & basis of scripture in Isalah 29:23, "But when

45
James Hope loulton, A Grammar of Hew Testament Crgsk

(Third editiony Edinburght T, and T. Clark, c.1908), i, 175
This view 1ls shared by Ae. T. Robertson, A Gramaar of the
Greek New Testament in the ILizht of Historical Research
'(T:'-'ouszl'; gditg.ong l;:hgilg, i‘I'gngg:sea: Bmmtik ﬁe;s.tn.d-).
PRe we 88 also aar.ic 88, Graung 88 Neutesw
%mnt;_ﬂ,ghen Griechisch, ravised by Albert Debrunner

Elghth editiony CGoettingzen: Vandenhoeck und Ruprecht,

1042), ppes 149503 appendix pe. 56, pars 337,4¢

47ggrack and Billerbeck, ope Glte, pe 408
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he geeth his children, the work of mine hands, in the midst
of them, they shall sanctify my name, and sanctify the Holy
One of Jacob, and shall fear the Cod of Israels"4® On the
basls of this passage Holtzmann Interprets it to mean that
God's neme 18 to be everywhere acknowledged and pralsed A9
Augustine has an 1nter1;r'atation thet is mmch the sameg

cun ergo dicims: sanctificetur nomen tuum, now admuo-

nemus desiderars, ut nomen ejus quod semper sanctum

ast, etiam aggd homines sanctum habeatur, hoc est non

contemmatur. _

This i1s done, according to Augusiine, by & holy teaching
and a pure life. Iuther'ssl interpretation follows mmch the
game lines: "God's name is indeed holy in itself; but we
pray in this petition tha'i:- i1t may becoms holy among us also."
This same type of interpretation is adopted by the English

scholar Plunmmr,se by the lexicographer !:Baue:t-.ss and by

48y, J. Holtsmann, "Die Synoptiker," Hand-Commentar
gZun Neuen Testament, edlted by He Jo Holtzmann, Re A« Lipsius,
Pe W, Schmiedel, and H. von Soden (Third revised editiong
Tuebingens Je Oe Be Holr (Paul Silebeck), ¢.1901), pe 217.

49144,
50Lohmeyer, ope gite, pe 5B

Slconcordig Trizlotta, edited by F. Bente (Ste Louls
Mos¢ Concordia Publishing House, 0,1921), pe. 547. !

52P1ummer, Ops citey, Do 98,

S3Epwin Preuschen Griechisch-Deutsches Woerterbuch
%ern §cgfi;tm desa Ng;gag' gstagments y% dexr yebril [+ 'Es't-
chen Literatur, revised by Walter Bauer (gecond edition;
Gfeszen, Cermany ; Alfred Toepolmann, ce1928), pe 1.
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T, Ho Robinson.*

These interpretations are all derived fr:;m Cod'a Vorde
They are plous and pure. Bubt the question mmst be asked,
do they intorpret the words of the first petition? In &
¢lose examination they seem to fall for two ressons. First,
the petition says nothing about men and thelir hallowing of
God's neme. This is a prayer addressed %o God and not to
mene 0God himself is asked to hallow his name complstely, in
apite of &ll powers and sins on arth.ss E‘meomi, the inter-
pretation of Augustine end Iuther speaks of o graduasl hale
lowing of God's name. But doss the first petition speak of
& gradual hallowing of the name? Ve have described the
aorist imperative as the true tense for instant prayer (yide
gupra, pe 3l), a tense that gives urgency to the petition in
which it is useds Thils rests on the fact that the basic
mesaning of the aorist is punctiliar, expressing point-action.se
The basic sense of the present imperative is durative or
iteratives & sharp dlvislon between the two tenses is, at
times, artificial and impossible (e.g., Acts 13:15ff.;

S4mheodore He Robinson, "The Gospel of Matthew,"

iloffatt New Testament Commentary, edlted by Jamss Moffatt
{(Yow gork: per and brothers, neds), pPe 50.

99Bietenhard, ops clbe, De 275+ Compare to this:
Lohmeyer,; Ops glt., pe 53

56rndwiz Redermacher, "Neutestamentliche Grammatilk,"
Handbuch gZum Neuen Testament, edited by Hans Iietzmann
Second revised edition; Tuebingen: Ja Be C,. lohr (Paul
Sieheggé, c21925), I, 154, and Blass, ops gite, De 149,
Para [ ] :
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I Pebs 2:17)« However, in connecilon with some New Taste~
ment concepts. the baslc distinetion may legltimately be
presseds. The force of the tenses may not always be viewed
indifferantly.‘s'? If the aorist verb is used in o'r:nnact:lon
with an eschatological concept, 1ts basic sense of point=
sction may be pressed. The hallowing of the name 1s an

eschatological concept, perfectly reallzed only in the com«

pletion of the-age' (vide sumra, pe« 30)e The aorist under-
lines the eachatolugfloal mﬁuro of the subject in red ink.
¥here the concept discussed is not in itself eschatologleal,
the force of the aorist can not be atresaed. The fc;'.xrth
petition may be clted a= an exemple. Here, however, we
nay lay emphasis on the aorist in ita punctliliar force.
i3 mey interpret the aorist as calling for a complete, once=-
end=for-gll hallowing of the name, ruling out a gradual
halliowing and Augustine's Mterpretation.sa
A second type of interpretatlion speaks of a double hals
lowingz of CGod's name. This is regarded as a combination

of the two 01d Testoment idess. He De A. Hajor®® takes this

3 91, He lHoulton, A Crammar of New Testament Greelk,
I’ 74.

S8yn1s same foroe of the aorist in an eschatological
context will be used in later discussions. This will be
noted simply as the “effect of the aorist"™ or the "demand of
the aorist®, all the while keeping in mind the arpgumentation
on whicen 1t is basedd

MS@H;. D.g‘gug._ i‘tajor, T:EW-; Hnna?gvx. e.gd Ce Jo Wright,
The Miss %g hlgagage of Jesus (New York: E. Pe. Dubtton and
Coes, 1938), Ppe 460-1.
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view and concluded "this petition means TWO his italics
things, both that God should hallow his name by his mighty
acts and that men should acknowledge him as Gode" A
different type of double interpretation is shown by ¥We Cs
A21en®° ana A. H, ¥'Neile %! Thie thinks of a first, imper-
fect: hallowing in the precent and a perfect hallowing in
. the eschatological future. Any sort of a double interpre=~
tation, however, does not meet the regquiremsnt of the aorist
Imperative. The iInterpretation can be neither gradual, double,

nor man centered. Thus every interpretation akin to Terw

tullian?sS® comment ("Cum dicimus Senctificetur nomen tuum,

18 petimus, ut sanctificetur in nobis®) fails. This asks
for nothing man-centered.

The criticisms of the &bove mentloned interpretations
and clarificatlions lead us into the interpretation fih-&t seens
to meet the words themselvess This interpretation must ful-
£111 certain requirsements laid down by the words themselves.
The aorist usage of the petition leads us to atate first that
the petition points to one desd, one sreat hallowing of the

60w1313oughby Ce Allen, "A Critical and Exegetical Com=
mentary on the Gospel According %o S. Hatthew,™ The Inter-
national Critical Comment . edlted by Samuel Rolles Driver,
Alfred Plummer, and Charled Augustus Briggs (Third edition;
Edinburgh: T. and T. Clark, c.1912), p.58.

6lp1an Bugh u'Neile, The Gospsel According to St. Matthew
(Londons Macmillan and Cos, Limited, 1916), ps 78s

62pertullian, De Orate, iiil., Quoted in H'Weile, Ope
c;t oy p. 78‘
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name of CGod. This was the criticism of the firast smet of
interpretations, that they thoughi of a gradual hallowing.
Pat this petition secks & complete hallowing, done but once
in history. This meaninz of the aorist is suppoerted by the
gimilar use of the aorist imperative &i¥xzw in the second
petition where it is linked to the idea of the /Jaiex
thet is gonerally regarded as an eschatological consept.e5
'
This idea of the eschatological meaning of «jpear¥#Zx has
heen swmerized neetly by Theodor Zahng
Dazu lomnt, dasz auch hier der Aorist égc«wdhﬂﬂu den
Eintritt eines bestlnuten Zleles ins Auge fassen helszt,
mit desazen Erreichuans das gevmienschte qyuiﬁﬁfdét abgetan
ist, und zwar, de dies an der Splize eines Gebetes
ateht, den Eintritt eines endgultlgen Zustandes, welchen
Gobt horbeifuehren musz. Jegenueber der vielfaeltigen
liisgachtung seiner Heiliakeit und Entwelhungz seines
Hamens durch susndlizes Verhalten der kKenachen musz
Gott selbst dureli Taten des CGerichts fuer die Aufrecht-
haltung seiner Heilizkelt sorgen (lev 10,3; Num 20,13).54
The words of Theodor Zahn lead us directly into the
next requirenent of'ehe interpretation of the first petition,
The petition for such a happening could only be done as a
result of CGod's owm action. It 1s a petition that asks God
to keep his promises to hallow hils name in Israal,65 that he

would finish the nallowing of his name, in spits of all

ssLohneyer, Oope clbe, Do &3fs

847heodor Zahn, "Das Evangelium des Matthaeus,” Xom-
mentar zwa Heuen Testament, edited by Theodor Zahn (Fourth
editiong ipzige: A. Deichert'sche Verlagsvuchhandlung,
Dr. VWerner Scholl, 1928), I, 274=5.

65gohniewind, ope gite, pe 826
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enemi_es and 1nners,66 that God, who alone is the proper sub=-
ject of the wverb. a?c;(a'c%’m ,67 should show forth hls honor and
glory by & divine action thab ﬁaa 1ts source and power in
the divine Godhead alone.°° This meaning is further assured
when we consider that the agfma-d;’w'.ﬁ'm of the first petition
mst be a rendering of the Eebrew u"_-j’?__!_;. so that "Gott
selbst es 1st, dor seinen Namen als hellig erweist."?

This eschatological nature of the petition i1s borne out
by two other considerations. It certalnly must be as impor=-
tant as the petition that 1t precedes, the sscond, which
helps to determine the contan.t of Jesua'! mes=ace. If the
ngssagze of the ,:.,‘:Tj’,,;;.—-,'-,.’g-,-"; is eschatological, then the meaning
of the 6’&9,-.'. d ought also to have eachatologicai significance.
Ernst Lohne;yer'm cites a whole group of passages which show
the eschatologloal flavor of ovsua. Jesus is the og}zg-
DY Yo T (ke 1:243 ef, John 6:63). These confessions are
the result of Jesus cesting out a devil (4 u'v-g,zfq- is always
connected with the &xixZ»») and of Peter's hearing the word
of the Bread of Life. At the entry into Jerusalem the crowd

salutes Jesus as him who comes in the name of the lIord (d"ﬁ

66p1etenhard, op. cite, pPe 275
6'ﬁ’rorzl::a:ﬁu..51}2_._ 8it., pPe 113,
_eanalman, Jesug=Jdeshua, ppe 213«4,
sgl’rockach, Ops gite; Pe 91,

T00p. olties DDe 56-70
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cvomute kuplov , Hatte 21:9)e Jesus spread the nams of God
{John 17:26) and he prayed (John 12:88) that the name might
be glorified. The Didache of the Holy Apostles seems to u
show that the sarly church understood it in this ways
EdXapeozoducy o, micgs oyes, vigpy &Y Spdav  Spuazel Tovs
09 suzerw AYwoas &y Tall Meupdhus wewy (Didache 10:2),
It may be that Bonhoefi‘er71 is partly correct when he says
that the first petition embraces the whole content of the
Gespel in the name. At least it ls eschatological;, be it
Goapel or judgment .72

The concept, eschatologically interpreted, encloses
aome few other thoughts within it. The eschatological
hallowing of the name s In one sonse & misaion emphasis.
e neme of Cod can only be hallowed in the hallowing of the
world--and so the hallowing of the name means the and of all
that is here and nows IL is a prayer for the final revelation.
It muet he God's act. Yet the passive conteins in it also,
rightly understood, according to Ichmayer,vs the concept of
the hallowing of the world. It is, howaever, not expressed.
The Christlan leaves.all in the hand of God, the how, the
when, and the where. The prayer is for an act of Cod which

7lpietrich Bonhoeffer, The Cost of Discinleship, transe
lated from the German by R, He Fuller (New York: The Hace
millan Company, 0.,1940), p. 143.

VESohniewin_d, ope cits, De 82, also dilacusses this
question.

730p. gite, De 56a
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will level all differences of language and nation in the
praise of Gode Thms it can also be viewed (in this eschato-
logical connection only) in the light of a missionary petis
tions The suggestion that o»v 1s emphatic and should be
accented <%y seems to be rooted in this missionary idea.
First suggested by Fritzsche, it is adopted by Brucee'?
A passegze from Clement also seems o support this view:
Exxderey W ey ams owezews &is gos , dwo e?:;th"t:ls
Eés éﬂ‘%}l’s’dd‘dw d%é-‘n; drsualos otoZo3 (I Clement §9312)e

The hallowing of men may be thought of in a correct
way under this petition, even &8s the misalonary emphasls can
be correctly held. It is a thought of the Blble that God
will hallow his people at the end of the dayss' ° The idea
of penitence on our part is out., The 1dee of a penlitence
worked in us by OGod finde its place in the great hallowing
by Gode The fact that the prayer le addressed to the "Father"
shows that there is s relation to men in every petition. But
it i1s always a relation that comos from God to men, n’ev-er
from men to God. For just as God is greater than men, so
algo the hallowing of God's name is not dven to be restricted
to the penitence and sanctification of men worked by God.
The first petition deals with the etsrnal counsels of CGod.

74p1exander Balmain Bruce, "The Synoptic. Gospsls,"®

The _g_lz_gggiﬁo;:'n Oreek Testament, edited by W. Robertson Nicoll
(Iondon: Hodder and Stoughton, ne.d.), I, 120,

78zann, op. cite, P» 275,
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Ve are not to medlate betweon the mission emphasis in the
petition and the thought of the hallowing in a people of Gods
To God's own plan shonld be left the methods and the aimse’©

A short note perhaps ought to be added on the relation
of the first petition to the prayer of Jesus in John 12:28.
This prayer could well be taken as the theme of the fourth
Gospeles This petition is set in the context of the suffering
of our ILord, and so nmat be interproted in the light of the
events of the last few dayss The word #Zwzy” is divectly
attached %o the petitlon. Ve might paraphrase it: Show
yourself as father in the death and resurrection of your
Sone The two prayers are related, but thelr very relation
also serves to point up thelr difference. The prayer of
Jesus has a definite progran in minds the prayer of the
Christian does not prezume to set out a program for God.
The active é’o'l?ada'fﬂy is in contrast to the passive %eamﬂ;ﬁv
of the Iord's Prayer. Both have the same goal, but the -
method and manner of prayer are differents The Johannine
petition could be found only in the mouth of Jesus. The
synoptic petition is more generale. It ls the prayer of

2 77
every Chrilstlan. .

76Iohmeyer, ope cits, Dpe 548,

775ee Bletenhard, gpe gite, De 271; Iohmeyer, on. cites
PPe 57«8,
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~ Origzinaliby of the Petition

An oft gquoted rabbinic saying saya: "Any benediction,
wherein no mention is made of the Name, 1s no bensdiction."
On the basis of this saying, sttributed to Rabbi Judah the Holy,7S
it 1s sometimes said that Jesus did no more than duplicate the
petitions of prevalent Jewish prayer plety. Certaln parallels
are brought forward and said to show the source of Jesus!
prayer. ‘The Kaddish began, "iay hils great name be magnified
and hallowed” (390 N QW ¢ TH"] WTPsi)e The Shemone

Esreh in the third benediction resds: “Thou art holy and Thy
name is holy, end the selnts dally pralse thee. Selah.
Blessed art thou, O Lordj the God most holy."’? Other
parallels can be found from the prayers of lndividual r»abbis,
but these need not concern ue here 29

The words of our Lord Jesus do sound very similar to the
expressions of the Jewish prayers. In both the verb stands
at the head of the sentence; the verb is passive., The name
of God is used, and God is not named directly. The wards

"78pavid Smith, The Days of His Flesh (Hew York: Hodder
and Stoughton, 1917), pe 51ls

79mnis translation is teken from the German scholar
Enil Schuerer, A History of the Jewish People in the Time of
Jesus Christ, tranalated from the German by Sophia Taylor and
Paeter Christie (Edinburgh: T. and T. Clark, c.1890), II,II,
Pe 86 The entire prayer is given in the appendix.

BOAB, for example, & section from the prayer of Jannal
(pe Bere. 7d): "Hay thy name not be profsned on us, and make
us not an object of chatter to all people.” Found in
Dalman, Jesus-Jdeshus, pDe 213,
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apparently could form the basis of the Lord's Prayer.

But a much more loglcal possibility is that both of them
were taken from the same source, that thelr similar form 1is
the reflection of the language of the 0ld Teatament. BEoth
could be the result, for example, of Ezekiel 358383 !:\-a:lns put
into the pattorns of spesch used in the day of Jesus. The
language of both 1s Biblically centerasda

A sgcond difference hecomes clear on e closer comparison
of the two. The Shomone Esreh (and also the Kaddish, perhaps)
is not giving a petltlion here. Rather this is.a doxology,
an asoripbion of praise to God that iz to prepare the mind
of the pray-er and'also %o gain God's attention. But the
first petition 1s petition and not doxology. BengelSt in

his dey already observed "lisdus in sanctificetur sandem yim
habet, guam in yenlst of fiat, adeoque est rozatic, non
doxolozls expressa.” The only way that the first petition
could be underztood as a doxology.would be that it speaks
of God's glory, his neme to be glorifieds The difference 1is
very sharpe If there is dependence, there is also sharp
advancement-~a sign of originality. .

Finally, and this is conclusive, the éentirae concept
brought to mind by the word "hs.llfm" (asz.-:;y"’ ¢y u"j',?_) is
different for the hearers of Christ than for the disciples

81y, A. Bengel, Gnomon Novi Testamenti: In Quo ex

Nativa Verborum Vi Simplicitas, Profunditas, Conecinnitas,
Salubritas Sensuum Coelestium leatur, according to the

third edition of 1773 (Berlin: Gnste. Schlawitz, ©.1860),
P SOe
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of the great robbis. dJewish prayers gave a great number of
lsudatory titles to God (ofs Shemone Esreh, Benedictions one
to three, Appendix) and this was the hallowing of the namne
in one Benss. Jssus spoke but one short four word sentencewe
ard that contained everything -'82

Further, the concspt of sanctification of the nesme 1is
sherply differentiated in the two atreams of tradition. The
Jewish concept was naetionslistic: Jesus with the latent misw
sion emphasis is universal in outlooke The Jews were lew
galistic with an anthropo-centrio emphasis; Jeaus spoke of
a hallowing that was to be done by Cod, completely separated
from all thought of men's cooperation. The Jewish concepe
tion was in part bound up with thelr cultic ritual; Jesus
does not connect the hallowing of the nawme to any culte
Jesus' conception is in an almost completely different sphere
fron the Jewish' conceptione

We may conclude by saying that the verbal parallsls
are probably the result of a common source, the 01d Testae
mont and the folksplety of the day. The content of the words
:_la far separated, approached from opposite poles, -J‘eaua |

has put new wine in old bottleae

82
Gerhard Kittel, Jesus dio Rabbinen (Berlin-Lichter-
folde: Edwin Runge, :'Is’.l'.di, Ps 20,

e
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CEAPTER IV
THE SECOND PEPITION
The Biblical Use of o, drcor

The second petition revolves about the meaning of the
one torm ‘&:J;Ze'.."r.-?&'d:'{o The £irst petition was the Joiningz of
two ideas; the second is concerned with the one Arn 8% for
vhose coming we are to praye This owiscxy has been dise
cusasd as much as any conoeﬁt in the Blble. en have traced
its sources to various places. The general translation of
the word has shifted in the last century. Vie will do well
to trace the word in its etymology and meaning and through
the religlous thought ‘o.f the Jewish people.

e
]

2 2 P
« The term .Jar.ida, <oz

P ki
P o P

The use gnd meaning of
Seoi or Adacidecn Zise agf-:'rwé}".-- ocours in the New Testament
119 times.' Hatthow alone uses the expression _durvileix Zuov
o3aA# 5 though he uses ogw Aecn Zai Yoo three times .o
The two phresces are regarded by niodern scholars as equal in
meaning, though which of the two Jesus used in Arameic cane

not be determined .5 There are two possible reasons why the

1y, Arndt, "The New Testament Teaching on the Kingdom of
God," Concordis Theolosical Honthly, XXI (January, 1950), S.

2att. 12:88; 211315 R1:43. Habtte 63335 and 19:24 may
also have the phrase, depending on the reading.

PKe Le Schmid: P "ﬁtrgh’;;c a: Theologisches Woerterbuch
um Neuen Tegtament, edlte rhard Kittel (Stuttgart:
%._Kohmamer Verﬁ"g, 1033), I, 583,

L]
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variant "kingdom of heaven" is used: 1) it may indicate the
transcendental character of the Susv/zc« 3 2) the use of the
custonary periphrasis of the dlvine name by the plous Jew.4
When /wovde/« 18 used without a modifier, it always refers
to the ,_,“_ o Aein Zod Hra '-5 The _,r'.'ﬂtﬂ'a.?.sd;o A Fearing Llkeew
wise is equal to the ,Zilet zo8 “Vea®’ , as Iuke 22389 shows:
"I appoint unto you a kingdom, as my Father has appointed
unto me." Whatever we éay of Christ's kingdom can be said
of God's, and whatever is true of God’s kingdom is also
true of Christ's.®

The meaning of the term 1s not so completely egreed
upone Ke L. Schmidt says that the basic meaning of the word
Jays cmphasis on the exlstence, the aessence of a king and
80 should be translated power or diznity. In the New Testae«
ment the phrase et 765 % z:/ Cener aa.:—w,: - always
lays the weight on the basic meaning of rule, reign, dominion,

Herrschaft. So Souter® defines e 7icX as fkingship,

g

4The second seems more likely. This is the view of
the great Aramaic schg:.ardog Ger:gny& Gusta; Dglman,x'rhe
Yiords of desus tra_us ted from the CGerman by D. k. Kay
TEdinbursh: Te and Te Clark, 1902), ps 93. Dr. Arnds,
ope 0ite; De 8, holds to the fiz'lt view.

Ssehnidt, gpe Glbes Do 585

S1p34.
7Ibide, Do 5794

Bajexander Souter, A Pocket %;gon to the Greek New
Testament (Oxford, Engiand: At the Clarendon Press, 1916),

De 47. Thils view is shared by Dalmen, op. 0lts, Pe 94,

end C. H. Dodd, The Parables g;_;;_ __;I;ym I.ondon: Nisbet
and co., Ltd.' 1936” pp. 54- ( ]
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sovereignty, authorlty, rule, eapecially of God, hoth in
the world and in the hearts of men." Thus Jarvleix 1s a
nomen actionis. This use is also illustrated in the pepyri
of the pre-Christian eras MNoulton and ¥illigzan® quote from
a papyrus of the year 165 BeCat javdt Zoos G Zar
Garededxe  diwncadoiein Ve o This meaning of the word is
definltely the one to be used whenever the /.‘)/é(cr/_?&'c.’& is
spolten of as eoning or appearing, as near or preaent.m

But, while the basic character of the word is that of
relgn, we nust not close our eyes to the fact that there are
certain passages whlch give a better meaning if the transe
lation "kingdom®™ or "realm" 1s used (cf. John $35; Matt. 6:33;
Iuke 12:31)« There are passages which refer to the kingdoms
of this world with the term o le (Hatbe 12:26; 2417)
In Is’:ark- 11310 the term scems to be applied to the God-chosen
peoples This usage of the word .J«ruie/x 1s also apparent
in the Septuagints ti Fimuuody +f  Suareieste vumar Avliafay,
Kei 07 A gy SR Y, ﬁ,;;}} A;’a;,,-z,,g owey | Svaededry E7é
§vo ,dxovdects (I Maccabees 1116)s Both meanings of .Swmdecix
ere illustrated here. That the word ean mean "Kingdom™ is
shown also by the passages that speak of earthly kingdioms

9James Hope Moulton end George Milligen, The Voc

of the Greek Test t: Illustrated From the Papyri ()J_tgg
Hon~Iite Sources (london: Hodder and Stoughton, 1949),

Pe 4,

10y11heln Bousset, "Das Reich Gottes in der Predigt
Jesu," Theolozische Rundschau, V(1902), 405-6,
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(¥att+ 428; 24:7)« The possibility mmst always De left open
that the context will determine that "kingdem®™ is the bebter
1l counts
sixty sayinze and parables about the "kingdem" in the Cos-

pols and finds traces of & comrunity in only nine .12 The

rendering in a spscific passagee. Vincent Taylor

translation "soverelgnty" seems beast.

The 0l1d Testament Backirounde The 0ld Toatament was
the source of Jesus! teaching, his Blble and storshouse of
religlous informationes This does not mean that any origie
nallty or authority is denied to Jesuss Jesus took the
heritage of the 0ld Testament and on it based his proclama=
tions. The starting point for Jesus was always the 01d Tesw-
tanent +1° A study: of the background ls necessary.

The 014 Testament has a group of passages that speak of
God as kings The phrase Mkingdom of God® (:vi 43" fz,.s:f‘-gvg)
does not occur in the 014 Testament itself.l® Yet the idea

1lvincent Taylor, Jesgs and His Sacrifice, ppe 8-9.
Quoted In Re Hewton Flew, Jesuys and LHis Church: g Studv of

the Ecclesia in the New Testument (Hew York: The Abingdon
Proas, C«1958), Pe Sls

12&:1 interesting attempt to combine both thoughts in
one translation was proposed by Rudolph Otto. He groposed
translating ,Faoviesx "realm of royal sovereignty,” thus
hoping to include both ideas in a phraese that can be used
where either 1la emphasized. The translation seems cumber=
sonee Hudolph Otto, The Kinzdom of God and the Son of Man,
translated from the revised German edition by Floyd V.
Filson and Bertram lLee~Woolf (London: Imbtterworth Press,
1945). p. 53.

mSci'unidt, OPDe &;_to, pe 586,

14Iohmeyer 3 Vater-Unsey (Coettingen: Vandenhoeck
und Ruprecht, 001946)1 Pe 66,



A0 Lol

48

" oocurs early in the #ible and runs throughout the €14 Testa~-

ment (Exe. 15:183 Mu. 23:21; I Kings 22:19; Is. §:5)s "The
Tord 13 king forever and over" {Ex, 15:18) is the sure. theme
that runs throughont tho 014 Testament.l® God is king over
the entirs world, over all nations and peoples (of. Hue. 24:
7)e "Thine, O Lord, is the greatness, and the power, and the
glory, and the victory, and the majesty: for all that is in
heaven and in the garth is thine; thine 1ls the kingdon, O
Lord, and thou ert exalted as head above all" (I Chr., 29:11).

God 1s also viewed as king ef Israel, the natlon, in a .
special sense. Hc hag chosen her, has made a covenant with
hor, is the king in her midst (lMue 23:21). Vhether this is
an earlisr or & latey development is not agreed upon by
scholars. 0tto18 thinks 1t flrat becomss apparent in I Chre.
17: 14, while von Redl? saya that in the early days Yahweh
was king over Israsl only and that the meaning was sxtended
to cover all the nations in Deutero-Isaish and Zechariah. The
view of Otto seems preferabls.

This reign of Cod over Israsl was eternal (Ps. 145:11
and 13). Even if Israel were to rebel, God would have the

150 special weight attaches to Gerhard von Rad!s
statement that "king" was the general oriental designation
for God. It does not mean dependence or syncretism. Cf,

lC:erherd von Rad, ® #(~.7:%¢," Theolozisches Woerterbuch zum
euen Testament, edited by B hasai et Rittel (Stuttoarts  Ws
Konlhsmmer Verlag, 1033), I, 568,

160tt0, ope oibe, ps 356

177011 Raﬂ, Sphe MO, Ps 568,
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last worde. His n.'lbl?!? does not equal people butb powarqla
As king Cod possesses the §3,13'>\a, the aovereimnty. This
sb1aeys oan be exercised where and when God will, vhether it
be over the children of Israel in the Davidic throne (II Saum.
7:163 I Chr. 17:14; 28:5) or over any nation or people that
he chooses (Dan. 2:44; 4:22). Cod es king has dominion.?
The meaning of this for the Israslite has been sumnarized
by Wilheln Eouaset:
Die gange Swme dessen, was Israsl von der Zukunft er=
wartet, faszt slch indem Begriff des Xalikuth Jehwe
(Xvevr Seim'ew) zusammensss.Die israelitische und Juedische
Froemalgkelt denkt dabel in erster lLinile an das Regi=-
ment CGottes, hoechatens erst in zwelter an ein bsherr=
schtes Ueblet. Dilese Herrachafit Cottes ilat nun zwar in
einem gewissem Sinne irmer, also auch in der Cegenwart,
vorhanden. Und an zehlreichen Stellen reden unsere
Guellen vunzgieaer nie aufhoerenden, swigen Gottesw
herrschaft. -
But while God was king in the present, Israsl saw that
' God's rule was not, apparently, perfect. Thers were forces
that oppoged the kingdom of lIsraele The chosen peopls were
at times forced to pay tribute to the kings of Assyria. The
pericds in the history of both the Northern and Southern
kingdoms when they were without the threat of ilmpending

catestrophe in the formu of one of the great world powers

mFlew’ m_' &Lti, De 25'

19'0'0!1 Rad, ope cllie; De 569,

20g11ne1m Bouss'et Die Religlon des Judentuns im Spaete-
%e;leg_;stiscgeg Zeitalter, revised by Hugo Cressmenn
Third editionj Tuebingen: J. Ce B. Xohr (Paul Siebeck),
1928), ppe £15=4.
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ware few Iindeecd. This state of affairs led to the second
groat serles of passages in the Old Testament.

The 014 Testament Sz.in'\o viewed gs & fubure blessinz.
The 1dea of & Iringlom, & relgn by God, & $q5z\> 1s not in
iteself aeschatologicals The idea srather seems to come in
with the Exile that God's rule will one day be perfect, une
hindered by the enmity of people and men or demoniac forces
of any type.°+ The Jews did nob conceive of this as a con=
tradictlion of the firat group of passages which speak of
Yahwelh as king in the present. Rather 1t was thought of as
the perfection of the present state. "ian erwai-tet aur die
endliche Menifestlerung seiner gengzen Koenigsmacht."22
"ind the kingdom shall be the Lord!s®™ (Obadiah 21) could well
gerve &8 & sumnary of this view. Other passages that give
the seme thoucht are Is. 52:7 (ILXX); Hicha 4:73 Zechariah 14:
93 Ine 24:25¢ The group of Psalms from 93«9 state often
that Yahweh has become kinges The 0ld Testament looks forward
to the perfected kingdom of God.Z®

2101;1:0, Ope 0ite, ppDe 35~5; also Lohmeyer, ope. cit.,
pe 66¢ Otito feels that the eachatologlcal strain may have
been due to the Persian influence on the Jows in the Exile.
Wnile Persian culture must have made an impact on the Jews,
it seams unnecessary to credit it with an emphasis that
could have arisen from the condition of the Jews themaslves.

22y0n Rad, ope git., ps 567

231t is interesting to note in this respeot that the
kingdom nmat be future, for the 0l1d Testament never spesks of
éntering the kingdome. Rather, like rabbinic Judaism, it
waits for the revelation of the kingdom. Thus one can do
nothing to hurry its cominge This confirms the future hope
of the kingdome Cf. Lohmeyer, op. clt., pe. 67,
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The 014 Testament Concept of the ilessiah~-King. The
014 Testament contributed a third streem of thought to the
New Testament thought about the .dassJscx« Thé Son of ian
in Daniel 7:13 was linked to the concept of the nnbz?\'_a_.
He was not thought of as an earthly king, but was pic1.mred
in a glorious state of majeatys In verse 27 of the sameée
chapter Daniel Llinks the Soa of Man to the gLa3-2Y> of the
holy ones of Israel. The strean of Isalah 9 and '11 had also
coabtributed to the thonght of this king. The second half of
Isalah with its references to the Servant of the Lord helped
to color the picture also. This idea of the Son of Han was
used by Christ to complete the picture of the Kingzdo:n of CGode
These three basic thouzhts are the source of the idea of the
Aacm,dsix 1n the preaching of Jesus of iimuu"aish.24

In every case where the 014 Testament hope of the
relates to the future, it is better to render it with "reign"
than "kingdom"®® This rendering is shown by the Septuagint
translation in certain passages (cf. I Kings 15:28; Esther
3:8). The translation "realu™ is also poasible, of course,
but these passages are clearly markéed out by the context in
which they are found (cf. Px. 67:33; 134:11). Ve are safe

24yon Rad, ope Clte, pDs 565+, 6F, also Archibald
H. Huanter, Yiork and VWords of Jesus (Philadelphia:
The Westminster Press, 1950), pDe 70=2, where the whole idea
of the' 014 Testament background of . dyv~ldeix 18 discussed.

25pousset, "Das Reich Gottes in der Predizt Jesu,"
Pe 401, and Dalman, oD cite., pe 94,

w200 it ot o
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in .assuming that the starting point for Jesus! measage of
the kingdom was the 01d Testament ides of the REIGH of Gode
The Rabbinic Transformation of the Xingdome One .of the
best ways ‘tu understand eay idea 1s to study the antithesis
of that idea and the milieu in which 1t was first used.
The message of Jesusg did not spring into a world thet was -
& vacuum. Jesus came &3 & preascher of the kingdom into a
world which had heard much about a kingdan. Ve next propose
$o examine the rebbiniec doctrine of the ‘n?\gh‘.;l' S'L-‘I‘-'}?‘Q- This
doctrine forms the backdrop azainat which Jesus! proclamation
of the arvdecy £o5 Yeon mmet be understoods |
Rabbinic Judeilsm wan able to spea: of a present reign
of lode The Psalms of Solomon (non-canonical) speak of the
e, J2cty of Ood as a present reality. /.“;,;-);.y az’é’&i,- /ﬁ’w,}fa}
Waids &y Z0v aliva awd &% (Pss Sole 17146 Cf« Pao Sole
2:-32; 17233 5:18£f,) The idea can alsc be illustrated from
the prayer life of the plous Jew. "Maymified art thou,
'!a%mah our Cod, King of the world" (-‘I!"s'."f?.i;z; i “‘i’é‘ '-:f.n 2
"23'_;{ i "".!‘rT 'TL?‘O) was the official fora of the aseription
of praise to the Lord .26 This soversignty was regarded as
an eternal sovereisnty, and yet did not really have effect

upon earth before Abrahame When Abreham casme into the world,

26gemmann L. Streck and Paul Billerbeclk, "Das Evangee
lium nach Hattlr;}a.eus ;rl:eutei-t aus Tg.m:lﬂgd und illdrasch,
Kommentar gum Heuen Testament aus Ta und lidrasch
égg:)mhgmmgc H., Beck'ache Verlagsbuchhandlung, Oskar Beclk,
A ] 9 °
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then God began to be made known upon earths2? Zven then,
"the throne of God is not sescure as long aa the recognition
of the kingship is only the possession of a few individuals 28
Thiz caunsed Yahweh to select & veople for himself, to .rsuaram--
tee himself a kingship. This kingship was, at times, imperiled
by the relapses of the people into sine But thie never was
able to a‘aop_ the achievement of one great thlng: there was
& people, & nation, which did once select God as king and so
asaured hin of a reign-.ag This thought of God as king in
the preseont was always in the niad of the rabbinilcal tesachers.

But the idea of a present kingship in Israel pales into
insiznificance beside those seyings and thouzhts which saw
the 5115t {L40%\0 &8 a future hopes Only in the future would
the reilgzn of God achieve trua realit:r.w This thought of
an eschatological, fubure reilgn of Cod can also be 1lluatrated
from Jewish prayer life. "iay his kingly rule be established
in your life timew~=in your time and in the time of the

whole house of IYsrael," so the Jew prayed as he recited the

2731phre Deuteroncmium 113 (Fre 134b), basing its re-
marks on Gen: 2437, says: "Before our father Abrahaa came
into the‘'world, God was; as 1t were, only the king of heaven;
but when Anraha:n cana, he made Him to be king over heaven
and earth." Quoted in Dalman, ops cite, D¢ 963 also in
Strack and Billerbecit, ope Cite; pPe 173

28
He Schechter, Some Aspects of Rabbinic Theoslosy (Hew
Yorks The Facm!.lla; compa:\v, 1925), pe 8B4, The statements
of thls man may be regarded as having special weight, for
he is a Jewish authority, not a Christilan,
291131&-, DPDe 86«8,

3O0Bousset, Die Relirion des Judentums, pe 214.
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Kaddish (vide ps 10) The eleventh benediction of the
Shemone Esreh prayed for a future reign: "Restore our
judges as formerly, and our counsellors as at the beginningj
and remove us from sorrow end sighing; and reizn over us,
Thou & Iord alone:"®l The idea of a future king was surely
predominant in the Jewish mindes It was the repository of
all the Jewish hopes for the future 52

This form of the idea, the future hope, was taken by
the Jews and made into the vehicle for the ezpression of all
thelr hopess The idea of the ;?.z\:)’?\_o was transformed by
various groupss One group in later Judalsm gave the
a completely transcendent character, made it a kingdou that
wae in complete conbtrast to the present world. The Wisdom
of Solomon 10310 uses .Zxrvdedx in this sense of the world
above: ;;’é'ce?7ay ol 2 yf&"’f!{'?‘hl?é';:?-.é.v Ira5 sl Zhearcev ata'?é;
},w,,‘“_‘, m{__ wry o This kinpdom stands in complete contrast
to the world, Herec the .Faczde® is viewed as & kingdom, and
not a reign.°® This view of the ,Fwv.iécx as a kingdon also
causad the messlsnic hope to be relegated to a litile cornsrs
The stone of Daniel 2:34 that was loosed without hends nesded
no messiah in the rabbinic hope. Cod and his holy Angel
would do all that was needed (Dans 12:1ff.). It was

Slsee the Appendix for the complete prayere

"2Foz' a much more complete citation of the evidence, see

Bousset, Die Religion des Jdudentums, pe. 215,
S50tto, one Qites DDs 3674




AL AR

RUREEL.

68
an gbsolute wonder, & iotal change through a miracle of God ¢o%
The apocalyptic view could not expreas the messianic hope,
A diffevent terminology wae needed for this«>° This view of
& Stranscendent kinpgdom was the one that caught the popular
imagination. The comeon man thought of a physical Jeruselem
that would ucome down from heaven. This kingdom would change
the earth In a wonderful waye It wes a sort of fairy«
wonderlend for the average Jaw.°% This view was very general.

¥Yet, this kingiom was thought of as a cause that a man

could take upon himself in the presents The idea of a kinge

dom of God to which men gave allsgiance now led to a new
thought in connection with the kingdom.®’! Rebbinic Judeism
added one expression to the terminolozy of the kinazdom concepb:
"$o take the yoke of the Iingdom upon oneself«"38 The teking
of the yoke wac often 3dentified with the raciting of the

Shema, for which elaborate preparations were made 3P 1pe

54Bo-assat, "Das Reich Gottes in der Predigt Jesu,"
Ppe 401=2,

55Da1ma.n, ODe g‘j._t_o, pe 101,
550151:0 OPa« clte; Do 37+«

STyartin Dibelius, Jesus, translated from the German
by Charles B. Hedrick and Frederick Cs Grant (Phlladelphiac
The Westminster Press, 1949), ppe. 64+5.

38Lonmeyer, ops clte, Do 67

Snerachoth 14b,16a says: "He who is desirous to re-
ceive upon himsglf the yoke of the kingdom of heaven let him
£irst prepare his body, wash hls hands, lay his Tephilin
(phylacteries) [sicl, read the Shema, and say his pra.yara.
G.uoted in Schechber, gpe clte; De GO»
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elaborata proparatione give some idea what the yoke of the
kingzdom meant to a Jewe The recitation of the Shema meant
that the Jew acknowledzed Cod a= Iord and placed himaslf
under the obedlence of the Zaw«%® This was not conceived of
as a pleasant thing, but was & true yckes God could force
men Lo accept his service, if neceaaary.41 The idea also
took another tura when men began to conceilve of this act as
aomethiag thay could do elther to found the kingdom thomw
sslves or to force CGod to reveal his kingdom, Jewish ethica
came to play & part in the hope of the kingdon.*® And 1t
was this thet led in part to the self-pighteous attitude of
the Pharisess. Illen began to place themselves into the center
in the founding of the ltinzdom.

The third type of kingdom hope in rabbinic theologsy has
been most abvused. Often comuentators have singled this out
ag the predoniinant reaturs, ignoring the two other types
glven abova. This third type is the nationalistic hope ex=-
pressed in the idsa of the kingdom of God. Fasing their
hopss on a nationallstic interpretation of Danisl's prophecy“

about the future m:'?v_;, the Jews in some ocases identified

40p1¢req Edershelim, The Life and Times of Jesus the
Mesgiah (Grand Rapids, Xich.: Ve De Loramens Publishing
Gompany, c.1942), I, 269. Of« also Strack and Billerbeck,
Ope cite; DPDo 172«3 «

41Da1man, ons cite, po 97

420tt0, ops Clte, Ds 37-8.

43Dan. L:44 and 727,

S —
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the kingdom of CGod with the politlcael status of Israsel. This
identification of the political with the spiritual is an
explanation of vhy the kingdom of Cod does not have the cen~
tral place in the religlous literature of the Jewz that we
expect it to have.*? ilen felt that Israel as a nation had
taken the yolke of the kingdom upon itself at the Red Sea and
Sinai. Solomon, for example, sat on God's thronees When
Israel sinned the kingdom was taken away from them. Bub the
rale by the natlions and the rule of CGod were-contrary to
each other. "They were iIrreconcilable opposites .45 Feeling
thus; it was easy to Identify the kingdom of God with the
reestablishment of the political kingdom of Israel. If
Cod is to rule perfectly, "Israel must be set free from ‘the
away of ths peoples and the CGentile world be subjugated to
God,"#® The 1iterature of the period is full of this hope A7
In the twelfth benediction of the Shemone Esreh men could
even pray for the "humbling of the tyrants,” referring to

Rome .48 This hope was a faervent one » 8s the opening sentences

44Bouasat, Die Retigzion des Judentums, pp. 215=6.
455track and Billerbeck, op. 0its, Do 172,

46paiman, ope Cltes D+ 98

47300, for example, the eleventh benediction of the
Shemone Esrehj Assuanption of lioses 10:l; Seder Rab Awmrams
i, 983 II Maccabees 2:17; Book of Jubilees 32:19.

48g0nechter could even cite one rabbi from a later
period who went 8o far as to say that the kingdom could not
be established without the destruction of the Amalakites
(Jagé 3:17), identifying the Amalskites with Roms, ope cit.,
Ps [
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of the Kaddish shows Israel desired the establishment of the
kingdom of God to com-e quickly«

It is clear from the abovo dlscussion that Jesus was
not prooiaiming an unknown quantity when he sald, "The king-
dom is at hand." And yet, how perverted was the hope of the
kingdom in Israell It was a mixture of apocalyptic mysticlam,
legalistic Phariseeism, and natlonallstic hopess Into such
e thought world Jesus stepped with his proclamestion of a
completely spiritual, religlous reign of Cod. Seen against
such a background the proclamation of Jesua gains in sige,
in grandsur, in demand upon men, in religious gquality. If
anything would set off the message of Jesus In its newmess,
it would be the world into which he came. It 1s to this
messaze of Jesus that we now turn. :

The Proglamation of the Aowlechc in the Nords of Jesus
of Nagarethe. dJasua atepped into public 1life in CGalllees as a
Jewlsh teacher. The heart of hls message was a declaration
of the kingdom of God, the reign of God. ﬁ:lth such a message
Jesus stands in the 1ine of Jewish teschers that began with
the apocalyptic writers of tha intertestamental period, was
carried into rabbinic Judaism through the groeat masters of
the Iaw, and from there went on in the tradition of the Jew-
ish nation down into the middle ages.

llen reverence Jesus yet today. When the names of
other Jewish teachers are long forgotten except for the

curiosity of historians,; Jesus'! name still means something.
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One cause for this Jasting meaning must lle in the message
Jasus proclaimeds While Jesus took over the form of the
proclemation; he radically changed the spirit and content.
Jesus based his proclemation on the 01d Testament and the
linguistic heritage of rabbinic thought. All other influences
on his message of the «wsJdex sre to be ruled outs4®

Jesus spoke in 01ld Testament language in his procla-
mations He spoke of a Jecdai which was yet to comes
"Not every one that gaith unto me, lord, ILord, shall enter
into the kingdom of heaven" (iatts 7i8l)s "I shall not
drink of the frult of the vine, until the kingdom of God
shall come” (Iuke 22:18)+%° This preaching of a future kinge
dom is often linked %o the prophecy of the end of the world.
Thie 1s the case in Iik. 21:29=31 and ilatt. 25:34s In this
context one point is especially worth notinge Thought of
the future kingdom does not inspire Jesuna to glive a multie
tude of apocalyptic; fantastic signs--as the Jewish apocalyptic

4gﬂudolph Otto ases Tranian influences in the messaze
of Jesus. He goes to great lengths in hls book on the
kingdom of God to find all sorts of parallels {(op. glie,
paseim). Dodd, The Parables of the Kingdom, pp. 58-9,
examings Otto's conclusions with great care, His refutation
is recommended.

Similarly, Schmidt, ope eits, pPs 588, rules out any
form of mystical Oreek thouzht from the kingdoma. Thers is
no trace of OGreek thinking in Jesus! message of the SLaovaca

90596 also Matts 6:103 8:11; 25:34; Mke 9313 Ik. 9:27;
19:1)1; 21:129=-31 for other exatples of the kingdom as future.

ARk
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writers Gid.St Indeed, he repudiated the Pharisees who dee-
manded to know the time of the coming by saying, "It does not
coms, this kingdom of God, with perceptibla circumstances,
nor can you say 'Here it is}' or !There it 1al’, for behold,
the kingdon of God is right now among you" (my paraphrase) .52
While following the Jewish apocalyptic literature in speaking
of a future kinpgdom, his message sbout it ias quite different.
The kingdom is not national in character (Hatt, 8:12).
Indeed, this is & new message in an old word pattern.

Jesus' message about the kingdom, however, was not onlr
a message for the futwre. Rather, "the new and arresting
feature was that it was comlng, perhaps even tomorrows ine
deed that ‘it had come."%0 This feature, that the kingdom is
near, yea, even 1s here, finds very adequabte expression in
Jesus! words. His opsning proclamation was ;}J" Esy A
Aazideca &3 son (lke 1:15)« From then on Jesus did not
cease to proclain the nearness and the presence of the reign
of Gods The great nurmber of expressions that suzgest thia
show that it 1s a dominant feabure of his preaching. lany

51Rudols Bultmann, Theolosny of the New Testament
translated from the Ge;-ma.n by Kendrick Grobel (New Yorlks

Charles Scribner's Sons, 1951), I, 5«8,

820n the mea}r‘ning oij'. s’vtés“ veoy in Inke 17:21, s;a 3
Pe. l4 Bretscher, "Iuke 17:21," Concordia Theological iHonthly,
XV (Hovember, 1944), 730-5 and Tinke 17:20s81 1n Reoent

Investigations,” Concordia Theological Honthly, XXII
(December, 1951), 7.

550tt0, ope Qlbe, Do 476




61

verbs are used to give this idea: ﬂ'}ﬂ“" (k.. 1:15;
Mabte 5325 4316 end 175 10473 Ik 10811), &pof Eodtr (Lie.
21:81), preme (Dke 171803 2218), olve gorcier e (Tiks
19311). Other passages reveal the same thought« Hark 9:1,
whera it 1s promised that the kingdox will come in power,
presupposdes a previous e‘xitenoe without power .54 In his
answer to the Pharisees in Iuke 17:20-1 Jesus definitely
states that the Axovlex 1is present, no metter how one
renders the é"vz‘a‘,, vpary o Habte 12:28 spesks with equal
clarity: "If I cast out devils by the Spirit of God, then
the kingdom of God is come upon you" (5:# Jetctv), Jesus pro=
claimed a yelgn that was present. The reign was there whether
men aceepted it or not (Iiks 11:20f 10:23-43 11:31-2; Hatts
.11:2-11). The decisive point of Jesus® message 3s: "The
reign of God is at hand«® The proclamation of Jesus is not
predominantly one of a future kingdom, ss E. Ps Scott says ,55
'nut that of a present reliizn. Cs Hs Dodd summarizes this as
follows:

Here then is the fixed polnt from which our interpre=-

tation of the teaching regarding the Kingdomn of God

mist starts It represents the miniatry of Jesus as

"realized eschatology," that is to say, as the im-

pact upon this world of the ®powers of the world

to come” in a series of events, unpreggde_nted and
unrepeatable, now in actual prozgress.

541bids, pe 147%

558, P, Scott, Th d's Prayer: Ibs Character, Pure
pose, and %gtergg atﬁioiﬁ éw York: Charles Scribner's
Sons, 1951), p. 95.

56poad, ope cite, De 51.
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The present kingdom makes demands upon mens XMen must
gaeek the kingdom (Matte. 6:38)s Thia 13 a demend for exertion
and struggle. It demands also repentance (ke 1:16; Matt.
4:17), 8 pelstvocx that includes & remunciation of the world
(Matte 2281-14) and not the glving of excuses. MHaen must be
ready to pay a great price (Matte 5:20f.3 15:44-6), even to
the extent of becoming eunuchs for the kingdom (Hatts 19:12).
This proclamation of repentance was the seme as the procla=
mation of the kingdom. As Frledrich Buechsel puts its

Jesu Verkuendigung wexr ebensowohl Himmelrelchspredigt

wie BuszZpredigt. Indem er Zur Umkehr aufrief, sagte

er gugleich das Kommen des Himmelvelichs an. Beldes

war letstlich fuer ihn dasselbe. ilan kann deshaldb

Eiasen Goninbemirty wdamsnradssa bt

This call to repentence was the purpose of Jesus!
coming (k. 5:32). Since it was made by Jesus, it was the
ultinate call for repentance (Hatte 12:3941), demanding a
total reversal of life and new obedience (Matt. 7:21), a
doing of the will of Gode. One nust be ready to leave family
and wealth (Hatt. 10¢37) to follow Jesuse Thua the preache
ment of repentance is & sharp either/or, & demand for a
complete reversal (Hattes 28314; 7:13£f.), & roed that per-

mits no turning baclk, not even a backward glance (Ik. 9362).

STepiedrich Buechsel, Jegus: Vorkuendi und Geschichte :
(Guetorslon: C. Bertelsmann Veriag, 1947), DPe 4l ;
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Jesus maltes an unescapable demand for repentance .58

This demand of Jesus also shows that men ceanot enter
the kingdom by his own powers Jesus demands perfect obedience.
But no men ¢an give perfect cbedienca. Rai:her the kingdon
is a gift of God to those who believe as iittle childrens
211 views of humen cooperation are excluded, if we bear in
mind that the basileia tou theou really means the raign,
the rule of God«"%® Hany parables emphasize this same
thouzght. The meaning of the secd growing by itself (k. __
4:26-8) and the recelving of the kingdom of God as little ‘
children (iik. 3:26«9) i1s that God brings in this rule. :
The same thought la expressed in the passages which speak =:
of Ood's acedtie an o gift (Tk. 12:38; Mabte 18395 21:43),
The kingdom is bequeathed (J‘gaa‘cyz‘;am) t0 ua by Christ
(Ik. 22:29) and so can be described as an inheritance :
(Matt. 265:54)s No one can be a fellow-worker of CGod in es=
tablishing the kingdoms Iuther caught this idea when he
" spoke of a kingdom that came “of itself."

58rhis demand for repentance 1s very similar to the
preaching of John. John also spoka of m kingdom that was
near (Matt. 3:2)¢ The comparison of the two messages does
not lis in the scope of this papers The enswer does not lle
In a soluntion that regerds the preachment of the kingdou by
John as & later interpolation or inkerpretation by the
churche One may merely say here that the 4ifference lies in
the fundamental message underlying the proclamation of the
relgn of Cod by eachs For a dstailed examinatlion of each
message, see Otto, ops clt.;, ppes 67=8l.

59Heinz Dietrich Wendland, Die Eschatolozle des Reiches
Gotteg bei Jesus, ps 36 Quoted in Arvmdt, op. gite, Des 16,
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The relign comes entirely without the aid of men. It
conmes whether men accept 1t or not. Hen can only enter the
kingdom after it has comes%° 8o 1t is in meny places that the
expression “enter" (ec:v‘e;'o;@am or edriTep fuosc ) 18 used of
the reletionship of man to the AxsvJfck, Hen do not bring
ity they enter it (Katt. 5:20; 7:81; 18:3; 19:23; 19:11;
85:15; Lke 9347; John 3355 Acts 14:22)s They who enber it
are the poor in spirit (Hattes 5=5).. To enter the ,irvisci
one rmst becowme like a little ohild (lMark S:26-9)., It is
Ziven to those who are persecuted for his namels sake (Hatt.
5310)3 it can be entered now (Matt. 8:33)s One must be born
egain to enter the kingdom (John 3:5; Mark 9:1)e The attibtude
of one who enters the kingdom of God must be that of one who
has walted for it (FFOWJ‘ey;q}cfya; s Mlte 15:43 and Lit, 23:

51) o It Is not depondent on men, for publicans and whores
enter before the Scribes and Pharisees (Hatte. 213131)s One
who has entered the kingdom 1s only & son of the kingdom
(Lke 9:62)s All thought of human 8id in the establiskment
of the kingdom is denied,

Jesus had denied any apocalyptic sign that the kingdom
was present or that one conld even predict the future advent
of the kingdom by signs. ¥Yet he saw in himself the zreat
sign of the Auredx, The kingdom was prosent. How was one
to know? After reading from the prophecles of Isaianh, he said,

€0Lonmeyer, ope Olte; Pe 71
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"poday 1s this soripture fulfilled in your ears." (Ilk. 4:21).
Jesus saw in himself the kingdom of God. He rebuked the
Pharisees when they sought & 8izn by saying that Nineveh
ropented at the preaching of Jonah, "and bshold, a greater
than Jonah is here" (Matt. 12:138+«46), Jesus, claiming to
be the fulfillment of Isaiah's prophecy in the preseat
(cZgfor ), was the only sign thet he would gives. The
kingdon was present in his person. It is this message that
the "sign" of Iuke 11:20 gives.

Thus it 1s that parallel passages in the synoptics seem
to equate Christ and the /arvlecze, In Mark 10129 (also
latt. 193290) Jesus speaks of those who forseke house, children,
etoe, creicey @:.e:a(‘}", while the parallel in Ik, 13:29 speaks
of forasking them avewey Zay Aacvitas 28 Y60, ygpr
9:1 (ep. Iuke 9:27) speaks of the coming of the kingdom of
God in power, while Habtt. 16328 speaks of the coming of the
Son of lan. Other examples could also be cited., These show
that the kingdom and the Christ are equated. We may conclude
with K. L. Sehmidts

So laeszt sich sprachlich bezruenden, was zudem aus

dem gangen Sachverhalt herans deutlich ist: das herein

brechende Gottesreich weisz Jesus in seiner Person in

die Zeit und 1n die Welt sekomman, was johanneisch mit
dem Satzs & Agey oSpf Gepelo J1,14 ausgedrueckt ist .Sl

It 1s certainly true that Jesus sees in himself the

inbreaking of the kingdom of God, sees himself as the

€13chmidt, ope cite, DPe 590=1,
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eschatologioal aaviour 8% It %8 this that Marcion6® had
in mind when he said, "In evanselio est dei regnum Christus

ipse -"'64

Sinece the ,Susvdel'x enters with the person and work of
Jezus, the natural thing is to eguate the JusmvAs.z with the
ea?swz £Acov , One feature of the Zur/Afch in Christls preach=

ment is that the gospel is conmested to ite It is a message

* of joy and hope. This was not a‘ne,tionaustip hope, for Jesus

saw only pain and bitterness in the future of h!.é people
(Matt. 23:37=0; Mk, 13214835 Lk. 21:5, 20-4; 19341e4;
25:27-31), Rather it was the Baving power of the Gospel,
the good news of the power of God, that he proclaimed {iatt.
4:23; 9:35)s The vorbs characteristically uaed of the pro=
clamation of the gospel are also used of the kingdom:
é",‘"dff‘d‘%fﬁ"ﬁm (Lks 4843; 8313 16316), Aupsrrécs (Uptte
43233 9:35), and Jtawe’ﬂ.élm (Inite 9360)s In the same strain,
miracles (a'pecee ) ave commected with it (ZJdaodotc , Ik,
9:2; Mattes 10:7) as woll as power (/oﬁwpa!: )e 'The devils
were cast out in the coming of the kingdom (Hatts 12:28).

82050, Ope gibe, DD 97=107.
83quoted in Schmidt, ope gibe, Ps 591.

647¢ 3s interesting to note in connection with this equa-
tion of Christ with the (aovAfc< that the earliest confession
of the ehurch waa probably rvfcer Tursdk Xpeerlos , a testi-
mgny to faith in Ohristca;f Anwed ey ; cfia 23!:&1' Gultlmannh ?
The Earliest Christian Confessions, translated from the
GJerman by Je. Ko S« Reid (London: Imtterworth Press, ¢+1949),

bassim, especially pa 59.
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When perfect 1t would come £r J‘a:ﬂq;aa s Cf ¢ llke 93l.

The same content of the Sxsvdsly is shown by the
attributive and parallel words and parases used with 1t
Sewate mrfa—’;j » e?;m'f'sz s and ;{fat,ac{’(nm. 143:17)« Rebirth
{ ae e 2 gveirec) 48 parellel to the /%:m,)a:'& in latt.

19328 (of. John S5i13ffs)« The kingdom is set p&allel to
308a in Mark 10337 and Mabts 20121, The kingdom is
Erdw‘.-fv-i'?fwy' (II Tim. 4:18), «¢Sveor (IT Pety 1311), and
clerd A€oloc (Hebs 12128)s These all show the nature of the
kingdom in the proclamatlon of Jesus Christe This is & pro-
clamation of & purpose of God "directed principally to the
bestowal of blessing on men, and not to the mere exaltation
of the divine majesty over the world."%° mhis 1s joyous
nows,

Jesus'! message of the kingdom separated ltself, as did
the 01d Testament messaze and the rabbinic message, into two
definite groups. "The [Lrovle;ix is here,” was the dominant
theme of all his preachinge Jesus had overcome the world
{John 16:335)s Bubt Jesus also spoke in places, as we saw, of
a /acvieds that still lay in the future, This FacrrAfex
was to come &v é'ant:/.csr (k. 9:1)s Here are two sets of
passages that seem to be completely antagoniatlcs

Yot we may feel certein that the message of Jesus is

not contradictorye. If it were, the evangelists would not

E0palman, ope cltes Do 156
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have presented it in such a wey. They were also thinking
men.®® There mmst be a solution,

The least we can say about the [rrdeca 2o %5 18
that 1% i1s a wonder« It is something that 1s not generated
in this world, but is something reaching into this world
fron somewhere else.S! Yet the kingdom of God was alao and
8till is truly a regnum dei in terra, a rule of God thab
operetes here on earth.%® A wonder on earth, that is the
naeture of the kingdome To state it in other words, the
kingdom of Jesus is eschatologicale Jesus, while he was in
himself the breaking in of the new age, also looked for the
age when the AorAeés would be there in perfection,s He
viewed the kingdom as already at work, but secretly and
quietliys A Caristian can still pray for i%s revealingoag
The full realization of the kingdom ia yeb in the future.
This future already glves certitude to man in the prasent,
But the final hope of the kingdom remains something to be
fulfilled (Matte 13839f.5 4973 1@:233 263343 Imke 9:27;
22:20)s A Christlan can pray for the coming of the

Gsﬂmt' mi g_t_.' p' 14.
8736hnidt, ops glte, Do 598

88ppaderick Cs Grant, The Gospel of the Kingdom (New
York: The lMacmillan Company, 1940),; pe 15

€90tt0, ope glbe, DPPv 723



kingdoma' O
Ths Ymplications of ez

The wae of e?;’z'e,nde in the 014 Testament and in the
rabbinic literature is of little significance, for it is
used in as great a variety of meanings as we use the English
word "come." In faect, é‘bout the only place whers coms is
used with the idea of the kingdem 1s in Danlel 7:22 where we
may mnorely draw the inference that it asks for the coming at
a definite timea Vcn;y often the word meroly means "happen"
or "come to passs” The parallels in Greek prayers such as are
cited by Lohmeyer’'® also have little weights Thoy often
nmerely express a hope for a theophany that will guarantee
the fulfilling of the prayer of the petitioner.

7O0rhis entire discussion of the kingdom has taken very
little cognizance of Ernst Lohmeyer's discussions He sees
the concept of the . =s/decc as the uniting of three 014
Pestement concepts: the olty of God (or house), the world
of God; and the kingdom of Cods He views the New Testament
concept of AFamlei/a ag & spiritualizing, de-cultizing process
in the treatment of these three ideas. Because the world
is In the kingdom it is a temporal and spatisl concept.
Because the house is in the kingdom it is a fellowship.
As a kingdom 1t 1s a present, historical function of God,
eschatological in nature. The unlby of these three accounts
for the dual nabture of the kingdom as here and not here.
COf« Lohmeyer, ope olt., ppes 64«8+ This view has been
relegated to a footnote because it doez not seem to do
Justice to the Aaoecs , It pulls in concepts as basie
which at best are subsldiarye. The ldea that a fellowship
is included is not part of the ~Lacslécx concept, but is
rather the result of the &x~-A¢ on the part of God. This
discussion of Iohmeyer?!s rather belongs to a discussion of

Eru A oo,

Y11h1d,., ppe 60+24
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- 0f a bit more importance, perhaps, is the lebrew conw
copt of time as compared with the Greeks The Greek concelved
of time as 8 serles of days following end wpon end in a
ateady flow. Time moves of itselfs The Hebrew locked ab
time more a&s the result of a will that governsd the flow of
deys than as & haphazard bit of chance. Time ia existence
(ofs the use of aZ«» for the world) and is a result of Godls
creative activity. Time in the Hebrew thought was ¢onnected
with God's creative activity. Time 1s a continual renewal
of God's grace. The thought of a oreative act of God may
be connected to the verb E:;%g.adc « Nore than this cannot
be sald about the vexrl in general:’g

The importance of the form eaduzen 18 in the second

petition is greater. Some pertinent observations can be
based upon the use of the word here. Not much ean be learned
from other New Testament passages that link Sarvdecx and
ékpp,mz (Mko 921 112103 Ik, 17:20; 82818). liore weight
nay be attached to its difference frou other verhs which
indicate that the kingdom either has ocome or should come,

s . s
Two other verbe are Juportant, %cé’ v and ,9’ Tavee » .

T2Ihid., ppe 68<4e ILohmeyer is a bit more sure about
the relevance of the Hebrew concept of time than I can bes
He poes to graat lengths to draw inierences from it. These
scem to belong more to the realm of philosophy than theolazy.

731t does not matter whether one reads 744Cw with
Nestle, or #276Zw with He Je Vogelss The variant is of
historical interest onlye
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The first is found in Hatte. 512; 437; 10:17; and 1k, 10:9=1l.
The second iz found 4in Matt. 12:28 (cfs Ike¢ 11:20)s The
vert gy aiffers from both efxemac amd gycfio in that
it haa only a temporal sense, while the last two have both
& temporal and a spatial sense. The verd c;éﬁgudc differs
trom godirw end qZ;: $20 4n that 1t says nothing at all
about the aubject already being on the way, while the latter
imply thet 1% 1s, The word éXowac , therefore, speaks of
a coming in time and space, but does not imply that such a
coming has begun .74

The following things can mlso be deduced from edJaiw
with a certaln degree of suretys The use of the word asks

for a deed, a visible deed from the hand of Gods This assures

the meaning of "rule" for ,Hurnleu 79 The use of &2 Jd"'
also assurss us that the petition is for something future
that is to happen in the world«'C Iastly, the combination
of the idea that the word L-':;’;Jgﬂac points to a definite time
at which something is to happen with the use of the aorist
assures us that this asks for the eschatological, final
coming of the /Jamwdecy « The joining of the form &7:%Cew
to the /Furde:o @oncept assures us that the eschatological

interpretation of Juxovdelx is correct.

"4Iolnueyar, ope cits, De 60,

78ps Schlatter, Der 1ist gttgg g (Stuttgart:
Calwer Vereinsbuchhandlung, 19 » De 209

762ann, ope cite, De 278
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Inberpretation of the Second Petition

The second petltion has as many interpretations as
there are viewa of the kingdom of Gods The kingdom of Cod
hes heen stressed in nmany different ways. A positive idea
i
of some interpretations of the kingdom petitiona will help

often best understood in its antitheses. An examination

[}

us to clarify our thinking.

One atrean of interpretation stresses the present ase
pect of the kingdom of God. The kingdom of Cod is idens
tified and equated with the churche. This is the type of
dnterpretation that was popular in the Creek church begine
ning with Origen. Through the CGreek church it was also
perpstuated by Zwingli and Calvine The idea of a present
Itingdo= leads one to interpret the second petition as a
misslonary prayer. lay CGod extend his church on earth,
enlargze hia tents, make of us a great body. This intere
pretation often points to the desecription of Isalah &5 and
the parable of the mustard seed to show that it is Biblical.
The church must grows!! This view is e‘.:a:presad in the
comment of John Chrysostom: 7o Zod odpaved Tav piv elpavey
é,k' FAfooe  Wociiac &78  other interpretationa of modern time

have followed much the same course. This has, probably,

77I.ohmeyer, ops clte, DPe 68uD,

78quoted in Alan Hugh 3i'Neile, The Gospel Accordinz ko
Ste Matthew (Iondon: Mecmillan and Cos, Idmited, 1915), P« 78.
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been the most popular type of interpretation. Plummer 1s
& modern example of this type of exegete:

It asks that God's rule may everywhere prevail over all
hearts and wllla. It suns up the Messlanic hopes of
the Hebrews and the still more coaprchensive hopes of
the disciples of Christ, who began His Hinistry on
earth with the proclamation that this Kingdom was
about to begine Ile founded it, and 1t has been de=-
veloping ever sincee. Thie petition asks that its pro-
gress may he hastened by increased Imowledge of God's
commands and inoreased obedlence to themes It asks
that the principles of God's government may be vice
torious over the prineiples of the world and of the
evil onej victorious in the individual heart; and

’ also in the workings of society. It 1s a missionary
prayer; but we unduly 1imit its meaning if we intere
pret 1t marel;f as a petition for the spread of
Christianity.’?

Ha goes on to speak of the triumph of the kingdom in
the indlvidual hearts Thls interpretation has been taken and
gliven a twilst by the moderns Ritachl and Herrmanne. They
thought of & kingdom to be estabvlished by human prozress
and effort on earth. 0. Johnson®l appavently adopted this
view in his recent commontary.

These Interpretations all fall for one reason. They
do not meet the words of the petitione The words demand
a single coming, a conmplete éo:n:lns, a quick comings. That

79p1fred Plunver, An Exesetical Commentary on & -
pel Ascording Zo St. l:igtthmf_——_e! Tondon: Elllot Stock-b%g, %,
De 98¢

803'19“, Ope clbs, PDo 27«84

8lsherman E. Johnson, "The Gospel according to Ste
Hatthew, Introduction and Exegesis,” The Interpreter!s
E%L:Lg. edited by George Arthur Buttrick (New York:
Abingdon=Cokesbury Press, 1951), VII, 311~2.



4

48 the effect of the aorist verb when Joined to the eachato=-
loglcal Aurvdéce, (yide supra, ppe 35-4.). The petition also
does not speak of a goal for men, but is rather a petition
for actlon from Gode Finally, the patristic literature of
the first four centurles never equated the earthly rrv.lécs
to the ,Jaowiec« which Jesus preacheds Hobt even Ste Ambrose,
who had & high regard for the Church, made this equationeoo
The interpretations fail for lack of both linguistic and
hiastorical evidences

The second mejor stream of interpretation has been the
exact opposite of the first type of inberpretations It
lays the emphasis on the final revelation of the Lord
on judzment deye Bengel sald, “Adventum resni del ad
gsaculi finem _1_'.-_e_:f_.‘_e__;:;;_."85 This has been the general interpre=

tation of the Letin ¢hurch down through the ages. Thus

Jorome said thet it 1s "grandis audacise, et purse conscientiae,
regmum Dei pogtulari et judicium non timers."84 ' This view

is hased, in part at least, on the old dogmatic distinction
between the regnun gratlase and the resgnum glorlas. This
distinetion, it is true, 1s only an attempt to formulate the
tension between the realized and the future aspects of the

Iingzdom. Intheran dozmatice does not think of two separate

82F18“' _02' _G_Lt_i' De 50'

857, A, Bengel, Gnomon Novi Testamentl (Berlin:
Guste Schlawitz, 1860), De 53¢

84Quoted in H'Neile, ope oibs, Do 78s
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kingdoms, though it does spsak in such a manmer. Popular
underatanding of the two kkingdoms, however, does. I cannot
document such a claim, but must assume ite. But a kingdom
that involves an sachatological appearance in the person of
Josus Chrlst cannot be thus divided. This same criticism
can be leveled egainst any interpretation that attempts to
combine the two and speak of a primary and a secondary
hallowings It camnot be dones This 1s what BEroadusS® and
Iutharas doe The words of Imther speak of & happening in
time and in eternity 37

Vhat do we then pray for? Apparently there is nothing
lefte An interpretation that makes it the church seems oubg
final judgnent is also oute What is left? The petition
is one that asks for the completlon of the goal of hiatorye
It asks that God (and all thought of ments action ia left
out) fulfill his promlses made to uses The kingdom that
Josus spoke of is asked for. Jesus has men pray as though
all were yet in the fubture, Nen are to pray as the angels

- praye These think of the needed perfection of the world anmd

A 8550nn '3' Bro:dus A “Ggﬂﬁaﬁtug o: the Gosgg% gfbﬂatthaw,"
An American Commentary on the New Tegtement, edited by
Alveh Hovey Imiﬁaelphiu American Baptist Publication

860oncondla Trizlotte, edited by Fe Bente (Ste Louis,
Mo.: Concordia Publishing House, 0.1921), pe 547 4

- Na'ra'uliu: Schn:l.ewi.;:d, “Dagﬁv;u&al%wulnigl;hﬂattg:sus e
as Neue Tga g?_egg Deutsch, edited by Pau aus
Johannes Behnm (CGoettingent Vandenhoeck und Ruprecht, 1950),

II, 835, delfends the interpretation of Imther as correcte.
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80 pray to Gods This prayer arises out of the worry about
the eschatologlcal relationshlip of earth and heaven.&8
Such a prayer involves all that will attend the glorious
Aotrdse's o It includes judgment end overcoming of the powers
of this world. It includes the spirit promised toc men by
the Lord., It means the action of God himself in history,
Since this is true that we ask God to carry out his plans,
the petition remains sjmple., It does not prescribe how CGod
is to do what ':‘Ls asked. He may destroy, recreate, or creats
to do his purposess The petitioners who stand in the asvdeci
as his Son raevealed it to them cry for the completion of his
plans. It 1s only out of this /u7*eAec% that one can pray
this petition. The entrance and existence in the ,Farwdeck
of Jesus Christ make it all the more clear to men that this
potition 13 the fitting one. Men who are "Sons of the
Kingdom" know how futile humen efforts ares The severity
and starkness of these words oonceal the heartfelt longing
and the deep need of the ¢ne who prays and show the deep
faith end trust in the greatness of the grace and mercy of
Uods He who would object that this interpretation lacks
coneretenens needs to stand once nore under the demands of
the kingdom for obedience and penitences Then a prayer such
238 this acquires meanings Lord,; come, /fﬂﬂa’m 19ac", that was
the prayer of the early Church, just as atark and bare in
its pleading with God« That is the petition of our Lords

881ohmeyer, ope cibe, De TLe



- oL

V&4
Originality of the Petition

The originality of Jesus? pet!.ﬁ:lon depends not upon
verbval analogy, but upon thought content. Thus the finding
of a rabbinic saying that "A Benediction in which there is
no mention of the 1d%%w is no benediction,"S? does not
mean that Jesus is necessarily not original. Nor do the
parallels which can be found in the Kaddish and the Shemone
Esrehe It is not the fact that & kingdom is prayed for in
both prayers, the rabbinic and the Christian, thet decidas
the originality, but the nature of the kingdom prayed for.
Jesus! prayer does stand in the Jewish tradition of prayer
for the i34z, and Jesus would himself have seid that the
prayer for ths kingdom waes a necessary part of the prayer .90
¥We will compare the two ideas here. The discusgion will be
kopt very brief 21

1) The Aamvdedx 1.3 the central thought in the preache
ing of Jesuse. When he uses the absolute Ausvdecx , it
elways means the Auacvlea Zov FYrav, @egi, Hatt. 8:12;
24114, In the rabbinic literature the ‘n*ww 2313'7b 1s not

so proninent. If one mentions the absolute sv,-n’-.zvg one would

89strack and Billerbeck, ope clte, Peo 184,
90sgott, gpe gits, De 920

9l7nis discussion is to a large extent based on the
work of Strack and Billerbsclk, ope git., ppe 180=3.
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immediately think of aome world power ggg

2) The declsive difference in the preaching of Jeaus
and raebbls is that he preached a present kingdome The
rabbia slways preached an apocalyptic or hat‘:lonal future
kingdome There was no concept in the rabbinic mind of a
present, spiritual l:ingdomigs

3) The message of the /Jaovdsix wes accompanied by &
demand in the message of Jesus, a demand for wefvvs
The rabbinic sa'-l‘a""g?‘g had no preaching of repentances They
felt that the pecple, at least the best of then, were already
nrepared for the l:ingﬂmn.“

4) On the other side of the coln the message of Jesus
was 8 mesaage of gospel, of good news, of freedom. It was
& gift of CGod that ha proclaimeds Hen only had to repent
and ‘bellieve the Gospéls Rabbinic Judalsm was in complste
opposition to this views The 21 :J"?\'_; in rabbinic thought
demanded recognition, submission, obedlences, Salvation wes
a fruit of the szi>'2\p, bubt not the &% 15> 1bselfs The
rabbinlc message was legalistic 95

§) In the JstmvAeix of Jesus there was a thought of a
world migsion that needed to be fulfilled, latt. 28:20.

921hid., pe 183
930tto, ope cite, DPe 745,

94pousset, "Das Reioh Gottes in der Predigt Jesu,"
Pho 448«04

95gtrack and Blllerbeck, ope Cites, PpPe 180-l,
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The beginning of the.  Fuovdrcic was not her ends, In the
rabbiniec thought of Palestine there was no thought of a
world missions Rather the kingdom, the n:plg\g, contained
the thought of the destruction of the.natibn.a. The padt,
the present, and the future of all peoples were regarded
as fixeds They had an iron=clad predestination for the
nations.?6

8) Jesus' Fuvdecdx wes not at all politicail. He .pro-
claimed an inner kingdome. The rebbinic hope was national
in characteres No rebbi could have said: "My ;q>%wn is not
of this world." The Shemone Esreh apesks of the n;.t:!.on-
alistic hope.??

7) Jesus saw only suffering in the future of his nation;
the Jews saw the .sa:l:;"?_\g 83 a glorious fubture .93

8) Jesus! proclamation of the /irJdsX gave no apodalytie
fanciful details for the future. The Jewlish apocalyptic
writers gave all typea of detailed plctures 99

Q) The /,Jxrvdséx of the New Testament can mesn an

organizations The s".',-'la’?;ig of the rabbls never can.loo

96141d., ppe 181+8. Of ¢ Edersheim, one git., I, 85
97Schmidt, ops gites Do 687 .

98pultmenn, ope cits, De 4o

99.&!@.‘: PPs 4=5.4

100gtrack and Billerbeck, Ope« Slte, Dpe 182=3,
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I cen think of no bstter way to close than with a

quotation from F. Ce rant:

From the historical point of view, then; Jesus &ppears
as a Jewish teacher, and his doatrine of tha Kingdom
of God iz nothlng new and revolutlonary=-not even in
the senae in which the doctrines of the apocalyptistis
were nev and revolutionaryes If anyone thinks the
Jewlsh apocalypsess.ssthrow all the light we nsed
upon the teaching of Jesus, let him but read further
and discover how far apart are the views of the
apocalyptists from his, how vindictive and puerile,
how narrow and partisan, how crude and fantastic,
how prejudiced and biltter are the minds that have
produced thase writings, how utterlyla&uke the mind
&nd the spirit of Jesus of Hagareth. v+

101grant, ope ¢lte, PPe 169470,




CHAPTER V
THE THIRD PEPITION
The Will of God

yevndnio 0 79&"21;/14' ovu, w5 Ev ,,;aqyg o E’iré IS
The word -r;ac-:':h;,ua 1s almost unknown outside of Biblical
Greeks While the word as such is rare in classical Greek,
petif.!.ona similar to this can be found in classical litera-
ture. These examples from Eplectetus, Seneca, Homer, and
Socrates contain the idea of a harmonization of the divine
and the human wills. They desire that the god's wil;l., night
become their own.t

The Septuagzint agelﬂtwu is the translation of the Hebrew
word 'i'?.‘.‘:‘ %W In I ilaccabees we find a parallel te the third
pat:u:ion: ws &% A &a')n/m. ev aﬂf«w«g ouC ey
Totx e (3:60), The Hebrew standing behind the Septuagint
usage does not have the character of a resolution formed by
logical thought, but rather a passionate desire that forms
a wills Outside of this the 01d Testanent does not play
a great role in the formation of the thought R

In rabbinic thought the will of God was not equated with
the Greelc thought of harmony in praysre. The Jew thought

lEpnst Iommeyer, Dal Vater«~Unser (Goettingen: Vanden-
hoeck und Ruprecht, ¢.1946), DE ppi'%a'-:g. 2

2Thid., pe 76e
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primarily of the will of God as law, as that which he must
oboyes The will of God was for him the norm and rule of
lifes It demanded obedlence and not harmonye The will of
God is not recogniged in history, but rather in his Word,
Man ls not necesaarily to will what he doea, dbut he is to do
what he oughte It was & legzgal relationship that was set up
with Gods An old rabbinic order of the aynagogue service
shows this: ®Iord, we have done what you ordered usj do
thou to ua what you have promised” (Sota 39a) 2 It 1s en
oft recurring fornmala in rabbinic Judaism to speak of
"doing the will of the Father«"® The basis for such a legale
istic interpretation seems to have been a misunderstanding of
the covenant relationship with Gods Outside of this there
is not mmch that could be found on the will of God in rabbinic
thoughts The Law seemed to cover 1t for the Jewish mind.

In the Hew Testamsnt, where one would expsct to find
many referencaes to the will of God, the word does not often
oceurs It is found once in lark, once in Inke, aix times
in Matthew and seven times in Johns (It does occur in
other contexts where it 1s used of the will of men.)
Thayer divides the use into two mesningss 1) the thing willed;

STbide, ppe 79=80.

?
4gottlob Schrenk, "Jednsa,n Woerterbuch
gum Neuen Tegtement, edited by Cerhard Kittel (Stuttgarts
Vie Kohlhammer Verlag, 1938), III, 54.
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2) the abstract act of willing, the will.® Vhat the will
of God means in the New Testament will depend on closer
exanination of the Hew Testament passages,

The use of 195'213,:& in the Hew Testament, especially in
the third petition, will not fit either the rabbinilc or the
Greek conception of God's will, The raebbis thought of the
will as irresistible, ac there would be no need to pray that
it come to pass. If the Greek thought were to be identifled
with the will of God, there would be no need of the modifying
phrase that the Lord added. The Hew Teatament muat itself
determine vhat is meant by God's willt

There 1s onc paseage that ascribes to the will the work
of ereation, Revelatlon 4:11: oo ExZeons ) mfvia o ki dex &
?fq—”}’"!ﬂ-f; ey ?‘va otk Eeterd nawey ¢+ This passage shows that
the power of God, yes even the creative power of God, is
active in his will. God's will is not only a state of mind,
but also an activity. God's will has effective powers

The book of John 1s espscially instructive about the
will of Gods The entire work of Jesus is grounded in tha
will of him who sent him. Jesus speaks of this as his
food (John 4:34), that he is to do the will of him who sent
him. Vhen accused of breaking the Sabbath by healing the
man by the sheep gate, he answered that he dld nothing on

Sroseph Henry Thaysr, & Greek-English Iexicon of the
New Testament (Correctsd edition; New York, Cinoinnati, and

Chlcagot American Book Company, ¢+1889), ps« 285,
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his own authoritys o of Gzl & Jedyua 22 eos aAda T
Jeﬂ:;/m To¥ weppavias se2 (John 83:30)e The same thought is
ropeated in John 6338, Jesus! entire life was bounded and
directed by the will of Gods

This wili of God in Jesus Christ had as its purpose the
salvation of men. Zeole Ja,'.; éotev T -.94:'2 Yea, Tov zrm?;u; Py
con 7Ry 6 Jewpas Zov wov Mul Healedwv & otuzov 6";:'2: Guny
Kwviow | put dvasuow diZos G v 2§ doxezp Mpep2 (Jokn 6:40).
Ephesians 1:5~14 is a complets commentary on this verse
written by a man who felt the wlll of God at work in him,
“"Having made known unto us the mystery of his will, according
to his good pleasure which he hath purposed in himselfs
that in the dispensation of the fulness of times he might
gather together» in one all things in Christ, both which are
in heaven, end which are on earth; even in him" (Eph. 1:9-10).
The will of God is always the will of salvatlon in the Hew
Testement (except in Reve. 4¢11) e

The will of God is alsc an eschatological will. The
will of God 18 done when the work desired by God is finished.
The macely &8 Jeduws is equated to Zedecady I fppov in
John 4:34, In the will of God are found the basis, ths
PWer', and the goal of Jesus' works’ The eachatological
nature of the Hedwws is further shown by the linking of the

S3onrenk, ODs 0ite, PpPe¢ 56T
7Ibide, De 55«6,
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resurrection to the Yziwe in John 6:38-9. This same
eschatological nature is linked to the will in Matthew. The
revelation of the mysteries of the kingdom to the simple
(vimcae ) and their concealment from the wise (a~a/:5"v) is
called the graclous will of God (vslws €3 Sortal, s‘} evelo guilfﬁffzﬂ
@sw) in Matthew 11:26, God does not desire one little one
to perish, and that i1s called his Jcﬁ?rya (Matte, 18:14,)
Jesus, the eschatological saviour, comes under the will of
God tc do the willl of CGod by the power of the will of God.
The -Ye.) w4x 18 eschatological in nature 2

Wnen the will of God is understood as the eschatological
will, then the passages in Hatthew ebout the doing of the
will fall into thelr proper nichse. Josus seems to speak of
the will of God as a demand on men in some passagese. It is
a condition of entrance into the kingdom: "Hot evary one
that saith unteo me, Lord, Lord, shall enter into the kinge
dom of heaven, but he that dosth the will of my Father which
is in heaven " (iatt. 7:21). "For whomsoever does the will of
my Father in heaven is my brother; and sister, and mother”
(Matto, 12:50)s The will of the Father is that men sse and
believe (John 6:40). This sthical demand is the same (hat
John the Baptist made when he said, "Bear frult worthy of
repentance” (Matte. 5:8)e These are ethical demands, with

the indicative of the SarmJdedx presupposed. Ernst Lohmeyer®

BI.ohmeyer, Ops Glte, PPe 88=3,
9Ibid., pe 826
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has pointed ont that the Aremaioc behind the'azpreaa:lon
Waceey TO Jea Wk, 15 "worlk ocut God's good pleasure or des
sirea " This dolng 1= regarded by Soripture as & work of
God himself. Filay tho God of peace equip you with all good
that you may do his will, working in you that which 1a
pleasing bhefore him through Jeaus Ohrist® (my trannlation,
Heb, 15:21). %And do not be conformed to this prasent age,
but be remade by the rénawal of your mnind, that you may
provae what the will of God 1s, the zood and acceptable and
perfect® (Rome 12t2)+¢ Ienski summeriges very well: %His
w1ll is not a mere statement of what he wantd, but he him-
self in his action of willing and acoomplishing his wil1,"10

The New Testement concelves of the will of Cod as a
wnits It never speaks of wills (as the Jews did}, but
only of 22 '1575"'3",-!-4‘-'%.11 It does not separate a moral, ethical .
will from the eschatological will. So the will of CGod is
that which perfects ue (Cols 4:12). Both aspacts of the
will are the work of God. Everything can be called c-od"a
good-pleasures The third petition spesaks also of the will
of Gode

0n. Ce¢ He Ienski, The Interpretation of St. Hatthew's
Gospel (Columbus, Ohio: The Wertburg Press, 1943), ps 266«

11gcnrenk, ope Cltes Ds 54s
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Heaven and Earth

The phrase which modifies the third petition is the
£irst extension of any idea that we have in the Lordls
Prayere It is logicel to assume that a prayer consisting
of Just seven short petitions must lay eome weight on the
phrase if it attaches it to a petition in so short & prayer.
It deserves our clomse attentione. |

The first matter is the meaning of the two words heaven
and earth (oF/dve; and ()--fi' )e The two words are used in
two different ways in the Bible. They are used in places
to expross a sharp difference. On earth moth and thief
corrupt or cause us to losa our treasures So we are advised
to lay up treasure for ourselvaes in heaven (Hatt. 6:19«21),
Heaven is set higher, for it is the throne of God while
eerth is but his footstool (Matte 5:¢34)s While this is true,
both are elike in other respects. .Both shall pass away
(Matt. 5:18; 25:34). DBoth were created by Gods They re-
veal an old oriental expression expressing the totallity of
the created world, all creation. Such a background seems
plausible in the consideration of such passages as lk. 13:
6l; Matte. 5:18; Ik, 16317; Hebe 1:10; Reve 212l. Since
heaven and eart can be conceived of in two almost opposite
ways, the context must determine the meaning.

Ernst Inhmeyer‘z points out that there 1s & difference

mI-ohmeyer, ops cite; Do T8¢
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in number between heaven in the introduction (F:' Zols 05)’“”05})
and in the third petition (& odervis )» This mey be
accounted for by the Septuagint usage. When the Septuagint
uses the plural, it emphasizes the fact that heaven is somes
thing completely different from earth, is separats, is the
special home and seat of ‘Gedes When the singuler is wuzed,
1% emphasiges the clossness of earth and heaven as parts of -
God!s orestions Then it is used as a unlt with earth to
mean all creations This finds support in the work of Joge=
phus,:"-3 who never usaes mi‘,mua} in the plural, for he always
means heaven as the place of the starss The same 1s true
of Phllc, It seens as thc;ugh the weight of the svidence is

to regard heaven and earth as expressing the whole of creation

and not as two opnosite entities in the third ptition.14
The use of a«.f"_;' and ~% in @ series does not eliminate
the poasibility of the above interpretation, These not only
- have the function of comparing two ltems, but also of draw-
ing them together. In the opinion of I.ohmeyer"'-s they may
even confirm one item of & serles by the othere. It is encugh

134, schlatter Die Eﬂglﬂn&" @ des Judentums nach dem
Bg icht des J oaefus’(Gueters oh: C. Bertelsmann Verlsag,

,p.ev :

J4pudolph Otto, The Kinsdom of Ged gnd the Son of lan
translated fgom the revised Geyman edition by Floyd V. Fil
gon and Eertram lee-Woolf (Iondon: Iutterworth Presa, 1943),
PPe 39«41, thinks that the two are sharply opposed to each
other, Xe bases his viaw on the dualistic thought of
Iranien apocalyptice I cannot take his conclusion, for I

do not agree with his premise.

lslohmeyer, CDe cité; Do T7e

R E——
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to say that they permit the interpretation of heaven and ‘
earth glven above, : &

The fine shade of difference in meaning between £v and
gmé in the parallel construction also will have no effect
on the interpretation of heaven and earth, The preposition
1s taken in the sense of "in" (of, Hatt. 18:18) and not in
the meaning "on" (of. Rev. 12:1). |

One last questlion remains to be decided about the modis
fying phresee. Does "as in heaven so on earth” modify only
the third petitlon, or does it modify all three petitions
of the firat strophe? Here there is varlance of opinion,
Lenski very definitely says that it cen modify only the
third petition, ®"for in the second we cannot say that the
kingdom can 'come in heaven'j it has always been there .16
This same view la volced by other commentators, one basing
it on a quotation form chryaoatam.17 Other commentators take
the phrase with all three petitions and say it makes excel-
lent senses The British ascholar #'Neilel® takes 1t to refer
to all three petitions, basing it on rhyth: and e reference
in Origen. The objection seema to be based on the inter=

pretation of heaven and earth as two antagonistic spheres.

161-81’181{1, oD« Cltsy Da 267,

8 177, A. Broadus, "Comaentary on the G:psg.igrdn;ttﬂw;;
American Commentary on the New Testame edited by Alv
ggge .!Philadelphiazlaﬁ%rican Baptist Publicatlon Society,
6 9 De 141, .

181an Hugh ii'Neile, The Gospel According to 8t
Ratthew (Iondon: HMacmillen and Co., Limited, 1915}, p. 79.
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-It seems better to take the phrase as modifying each one
of the petitliona. It expresses the totrlity of the thought
in each petition and so emphasizes the eschatological charac-
ter of eachs This seems to be the particular emphasis and
reason for the addition of the phrase. While it does not
add to the thought, At underscores the eschatologlcal nature
of each petition and assures us that the petition asks for
8 fulfillment in the oreated world.

Interprotation of the Third Petition

Historicelly the inbterpretatlion of the third petition
fells into three maln strata of interpretation. Ve shall
look at each type. The first type can be called an éthieal
interpretation of the petition. It is the successor to the
Hebrew idea of the law. Men are to live in accord with God's
comendmentse The petition asks for God to prepare men who
will live in this manner, Cyprien already seems to have
viewed the interpretation this way when he said: "non ut
faciat guod vult, sed ut nos facere possimus guod Deus
V_g_l_t__."lg Bengel likewise appears to be following this type
of interpretation when he says, "Non rogatur, ut hasc in
oslo fiant, sed coelum norma est Lerrse, in gus sliter

1901tad by X'Neile, one gltie, De 78
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alle fiunt omnia "0 Some modern interpreters have alac
gone along with this viswe Bruce, for oxamplé, says that
the patition asks "that the right ss against the wrong nay
everywhers prevail,"® This ethical interpretation is the
flrst major type. ien are to live mo that OGod's will is done.

The interpretation of the petition as a mor&l obilige~
tion laid on man is corvect .Ln assuming that therse are wills
in the universe that ar¢ opposed to the will of Gods But
the interpraetation is wrong in assuwaing that the petlition asks
for a dolng of the will of God by mene. The petition says
nothing of men, It 1s directed only to God who is askaed to
do his will finally and completelys This petition does not
ask a gift of grace from lod, but action, anaction that is
to be the doing of his will to the uttemmost.

The second type of interpratation looks upon the
third petition as & pstition for the painful endurance of
sufferinge It is aimost & stoic denial of self in the face
of fate, which the Christian calls the will of Gods Hen
are to reconcile their wills to the will of God. So Lenski
says: "In this petitlon God's children put their own wills
into complete hurmony with thelr Father's will and thus into

207, Ae Bengel, Cnomon Novi Testamenti (Berlin: Gustk.
Schlawitz, 1860), pe 38s

215, B. Bruce, "The Synoptic Cospels,” The ositorts
Sreek Tegtament, edited by We Robertaon Nicoli (Iondon:
Hodder and Stoughton, nede), I, 120
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opposition to the will of all his foes."22 This type of
interpretatlion claims to find an analogy In the prayer of
Jesus in the Garden of Gethsemane: “iiy Father, if this
cannot pass unless I drink it, thy will be done™ (Matt. 286:
42). Xen who pray the third petition pray that their will
might bo reconciled %o the willl of thq Father, even as Jesus
also prayed before his passlone

This interpretation is alsoc not in harmony with the words
of the third petitione The thought of men bringing their
wills into harmony with the will of God is a Greek thought
and not properly found in the mind of Jesus. Nor ia s human
agent allowed in the doing of the will, just as no human 1is
in mind in the first two petltionas The reference to the
prayer of Jasus demands a bit more attentions If the prayer
of Jesus in (ethsemane was a prayer for painful endurance,
then the interpretation would have some baais, for the words
are an exact lingulstic parallel to the third petition.
The prayer is spoken by Jesus at the beginning of the actual
suffering. The prayer is not a prayer that.Jesus may sub-
Ject his will to Oods Jesus had lived under the e of
divine neceasity. He was conscicus of the path shead and
80 looks once again at the counsels of Gods The key to a
right understanding of the prayer of Jesus lies in the

statement "Arise, let us go hence” with which he leaves

2RLenski, ape olbe, Do 267
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the ;_r,u-dan.es This does not indicate the person who is going
aheed in spilte of what he wills., This person has not been
ceptured, but gives himself overs The trembling that he
felt was the trembling of a prophet at his call, of one who
stands in the presence of the council of God. This 18 not
painful endurance, but rather it 1s the prayer of one who
feels that things are following a course that he has known
all alons.z"‘ This prayer is eschatologically conceived and
prayed. The manner in which 1t was used by Polycerp at his
arrest sesms to indlcate thet this 1as the correct interpre=-
tation (Marte Pole 731} 20

The third type of inbterpretation might be called the
heaven on earth interpretations God's will is to be done
on earth to such an extent that earth becomes a second ’
heaven. The church is identified with this psetition, for
then earth viould most certainly be a heaven on earth, God's
kingdoms This was the view of Clement of Alexsndrla, Tere

tullian, and Augustine. Hen ars so %o yearn for heaven that

23Lohneyer, ope. gite; Dpe B4w5e

241913ua Schniewind, "Das Evangeliwa nach ¥atthaeus,"
Das Neue Testament Deutsch, edited by Paul Altheus and
20 S Belm (Goettingen: Vandenhosck und Ruprecht, 1950)
» [

25mn1g interpretation disagrees with the entire tradi-
tion of English interpretation of the prayer of Jesuse
The English commentators interpret the prayer as one in
which Jesus brings his will into subjection to the will of
the Fathers, In interpreting in this way they are all fole
lowing the lead of He. Be Swete, The %_?pg; Accordlng Yo Ste
Marl (London: Hacmillsn and Coe, 1913), DPps 544-6.
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they will what God willse This interpretation does not seem
to £1t because it divides heaven and earth too sharplye. The
interpretation also 1s too conorete, more than the words of
the petition warrant. IMinally, it is conceived of as a
gradual petition, one that men can fulfill by their action.
This 1nterpretat16n alac seems untenable .28

The interpretation ‘of this petltion ia something that
cannot be definitely stated, just as the :I.nterpretation of
the first two cannot be all neatly laid outs We are here
speaking of samething that is future, and that is still
connected to the work of Christ in the historical pressnt.
We pray as though all lay yet in the future. This is an
eschatological petition, as Thecdor Zahn! has saide The
petition prays for that which 1s the innermoat will of Cod,
that it happen without means, even the means of the Word. It
is a petition that puts men out of the picture, thinking
of them only in so far as God must needs think of them to
do his wills The petition includes a prayer for the conquer=-
Ing of all of the powers that oﬁpoee Gode The petition asks
that God will be victorious {Rev., 11:5,17; 12:10). It is
the final, wltimate, complete, utter doing of the will that

1s asked for by the petitioner (vide supra, ppe 33-=4).

26rommeyer, ope gite, PPe 87=9e

27pheodor Zahn, "Das Evangelium des Hatthaeus,”

Komuentar gum Neuen Testament, edited by Theodor Zahn
{Fourth editlon; Ieipeigt As Deichert'sche Verlagsbuchhande

lung, Dr. Werner Scholl, 1922), I, 275«d.
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The petition iz eschatological, God=centered, and one of
Linalitys.

Such a petition presupposes the work of Jesus. For
Godf's will runs through history in a concealed manner. It
became most evident in the 1life and death of Jesuse lien
who have faith 1n thet Jesus lmow the will of Gods They
gsee that CGod has good-pleasurcﬁl and does not desire only
death. These are the people who can pray, "Thy will be
done." One who prays this potition prays as one who has his
cltizenshlp in heaven and 1s yet bound on earth. He prays
for the complete doing of God's will,

Because men live in the world and yet are not of the
world they have the feeling that they live now under the
will of this God, under the soterioslogical-eschatological
- Will thet accompanies them in all their doing and actlons .28
Thelr mind sess the will of God in all that is done, as Paul
doss in Acts 21:14. Their prayer goes shead to the final
doing of Cod that iz to perfect their lmowledge of his wilil,
to conplete that which he wills, It is this men pray for.
"Thy will be done.”

Originality of the Third Petition

The origlnality of this petition can be treated very
quickly. This is one of the few sayings of our Lord to

28@03‘11- 276,
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which no exact parallel ia elaimed. Even the Jewish scholar

montefioraag says this.

ie not in questions

290. 3. Zionteflore
lHacmillan ané Co., 19827

I

The originelity of the statement

The Synoptic Gospels (Iondons
II' 101.




CHAPTER VI
PEE PIRST STROPHE
The Inter-relation of the Petitions

Two things remain to be dlscusseds the relationship of
the first threc pebitions and the question of originality in
their relations %e will discuss them in that order.

Vie mey begin by stating that the entire first strophe
is eschatologically concelveds The petitions are all eschae-
toloslcal, as Hans Wind:‘.sohl has saide They all pray for an
action of God in historye. ©Since these petltions are cone-
celved in the same manner, iV is necessary to consider thelir
relationshipe. :

First of all we may begin with the relation of the first
'Ifwo patiticns. e Bengel saw g Aistinction in the faet, as he
seld, that the first pebtition was a continuation of 01d
- Testement thourht while the second was properly from the New
Testament alone.? This, as we have seen, is not a valid
distinction. Some have seen the smecond petition as con=
taining the fi:est_. This 1s questionable; for then why did
not the second petition stand at ths head of the prayer?

diians Windisch, The Eeani the Sermon on the Mount,
translated fram the German by Sa %o'fé_a'n dImour (Philae
delphia: The Westminster Press, ¢.1951), pe 3.

274 Ao Bengel, Gnomon Novi Testamenti (Berlin: Gust.
Schlawits, 1860), pe S9s
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We may.rather compare the two by saying that the subject
metter of the first hes to do with God's name which is the
seme in all ebernity, whils the second speaks of God's
eschatological kingdom which ie an age, which has & beginning.
Thus the nane of the Iirst petition was in existence before
the kingdom of the second and deserves the former place.
Marther, the firat names the Father in his essence, whille
the scoond speaks of an actlivity of the Fathers The first
prays to God, the second prays to the Iord.° Ve may say
with Allen* that the first petition leads naturally to the
socond, that where tho name of God is hallowed his rule is
a&lso presonte. The first and second petitions are not mere
tautoloiyes This also seoms to exclude any view that would
regard the second petition as the chief petlition in the
prayer, as E., F. Scot‘bs doese

The second petiti_on again leads to the third petition.
Where the name is hallowed and the kingdom is; there the
will of God will be perfectly done¢ The rslation of the

SBrnet Lohmeyer Vater~Unser (Goettingen: Vanden-
hoeck und Ruprscht, ;-1946')'.- DDe 74m5e

4w, c. Allen, "A Oritical and Exegetical Comumentary on
the Goaspel According to 8. Matthew,” The International
Critical Commentary, edited by Charles Augustus Briggs,
Samuel Rolles Driver, and Alfred Plummer ?Eﬂ:lnbursh: Te
and T, Glﬁ.‘l‘k, Cc:1912 » Do 58

5 by T s Pr 1 Tts Character, Pu a
Ee. Fo Scott, r%:.;m:L. Erayer e R R

and Interpretati w York: Charles Scribnerts Son
PPe 91«2,
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second to the third may be one of foundation.® Yet the third
petition is not mare.repet:!.tion.. In the phrase "heaven and
garth” it leads to the fourth petitions This ia the firat
reference to anything that is earthly and so :I.f prepares
for the mention of dally b:-ead.-v The third petition also has
anothar function that ssparatea it from the two bafore.
It is the wildest of the three and so grasps the first two
and tlea them all together in the will of Godes What the
firat two have sald is united in the third.2 Seen in this
way the third pestition can be viewed as the climax of the
first atrophe .g Eech petition has its own emphaais and
welghtes It is this last point, eapeclally when the Important
function of the third is considered, that leads me to
regard the third petition as originally a part of the prayer.
Its positlon in the prayer is so natural and important that
1t muat have been there from the begimning.

If one wera thon to state the relationship of the
thres petitions in a short way, the summary of Ernst Lohmeyer

seems as good as any, if not batter.

6Rudolph Otto, The Kingdom of and the Son of ian,
translated from the revised Germen ;%tion by Floyd Ve
Pilson and Bertram Ise~Woolf (London: Imtterworth Press,

1945), ppe 38«0,
"Iahmayer, Ope 0ite, Po Ble
SIbid., p. 90.

9A%1en, op. cits, ps 58
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Die oraste beginnt bel Gottes innerstem Viesen, die zweite

geht ueber zZu dem asuszoren Relch oder auch dem

asuszeren Tun Gottes, die dritte endet bel der bew
stehenden Wolt, Himmel und Erds, so dasgz diese Bltten
wle kongentrische Krelse sich um den einen kiittel-
punki:eleﬁ;en, un dle Anrede: "Vater unser in den

Himmelne" In immer weltoren Reeumen und mit immer

staerkerer liacht strahli das CGeachehon der eschato-

logischen Vollendung aus, welches alle Bitten erflehen; 10

die drltie Bitte zibt dle letzte und asuszerste CGrenzen.

The attempta to find the difference in the petitions
by ascribing one to each of the Trinity, or by saying that
the first begins the worlk, the second glves the means, and
the third gives the goal do not meet the true meaning of
the words,

Having thue shown that there is a difference in each
petition, we might now say that they yet are all very
similar, Viewingz each as haviag its particular emphasis,
we cen then say thet they all start from the same source
and end at the same zoal., Each petition 1s rooted in the
proclamation of Jesus and ssks for one mighty act of Gode
They can thus be viewed es three parallel lines, or perhaps
uwore exactly, as three lines lying one on top of the other.

They ere similar and yet dissimilar.
Originality of the First Strc_:phe

The question of origzinality is one that must first be
defined, Originality is not complete newness of thought

or word. If this were the case, little would be original.

mIohmeyer, oDs cite;, De 20
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Orizinality is the »right combination of the material selected
from the past and filled with the correct content by the
writer or speeker. One may say not a single new word or
sentence and yet be originals It is this type of originality
we mean when we discuss the origlnality of the first strophe
of the Lord's Prayer.

The 01d Testament was a natural and legitimate source of
thought for Jesus. He knew it from his youth. He regarded
it as a revelation from Gode. It is therefore natural eand
normal thet he would express himself in the thought of the
01d Testament whea praying. Hen do the same in the collects
that we pray taday.. i‘le do not accuss the writers of these
prayers of lack of originality. Similarly, Jesus could use
the 014 Testament and remain-origi_nal.

Jesus Aid use rabbinic expressions such as the name of
God and the kingdom of Gode This was natural since they
were rooted in the 014 Testament., Jesus would naturally
also speak the religious terminology of his day in order to
be intelligible to his heaverss His use of rabbinic lenguage
patterns is underatandable.

It has been pointed out by Gerhard Kittelll that the
rabbinlc parallels quoted often reveal the best that is in
rabbinic thoughte These high points are glven as parallels :
to that which was customary and normsl in the teaching of

11gerhard Kittel, Jesus dle Rabbinen (Berlin-
Lichterfelde: Edwin Runge, 1914}, p. 10,
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Jepuss The originality of Jesus consisted also in the
selection of material that he presented. When so much in
his day was netlonalistic, legalistic, self-seeking, and of
low religlous content, Jesus consistently and without fail
preached that which wes noble and goods He used the old
words to malke men ponder their meanliug and 30 to make his
prayer what a prayer ouzght to be. Thia is the very height
of prayer ule

Some sey the order of the first three petitions has been
borrowed from a similar conasction in rabbinic prayer. The
opéenings of the Kaddish and Shemone Esreh are cited. One
reason for this may be that the thres thoughts belong toe-
gether so naturally. It is not the result of borrowing, but
the result of the subject matter that makes Jesus link the
thrée concepts togsthere As has been shown, his petitions
are also true petitions and not the result of a geaire to
ascribe praises to Cods The Lord's Prayer is also original
in this respect.

Finally, the fact that there is no parallel to the
third petition and the additional fact that the prayer of
Jesus is a natural result of his teaching muat prove
conclusive for the originality of the prayer. Rabbinie
expressions there are, but these are filled with a new
content that 1s originale. The Lord's Prayer is & Christlan
brayer filled with the highest of thoughts.

[ro—
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CHAPTER VII
CONCIUSION

We may In summary say that the first three petitions
ars all eschatological in nature; They express the prayer
of the petitloner for an act of God that 1s to be the final,
ﬁltimate, conplete revelation of 'his name, his kingzdom, and
nls wlll. The three petitions are ultimately aliks, yet
each has ita own emphasia. They are not redundant.

Having sccepted thils as our primary understanding of
the first strophe, we may new reexamineg the interpretations
that have been rejected in the body of the thesis. The Church
today is living in the final age (Acts 2:16f.; I Cors 10:ll;
Hebs 9326)s Christ has come, has drunk the cup, has ushered
in the age of fulfillments We are today livinzg in the es=
chatological age. The interpretations of Iumther and others
can receive a correct interpretetion in the light of the
eachatological nature of the Churche The first meaning of
the paetitions, however, must remain that outlined in this
papers It remains for somecne else to reexamine the other
interpretations and our teaching practicess It wﬁa not in
the naturs of this paper to do s0s

The gquestion of origzinality can be summarized in one
sentences The Iord's Prayer is an original creation, though
1t does reflect the thought patterns and linguistic patterns
of the Judalsm of our Lord's dey. It is essentlally a
Christian prayer.




APPENDIX
PHE SHEMONE ESREHY

l¢ Blessed art thou,; 0 Lord, ocur Cod and tha God of our
fathers, the God of Abraham, the God of Isaac, the God
of Jacob, the great Cod, the mighty and tremendous, the
lost High Cod, who bestowest zracious favours and crea=
tost all things, end rememberest the plety of the
patrlarchas, and wilt bring a redeemsr to their posterity,
for the sake of Thy name in lovees O King, who bringest
help and healing snd art a shield. EBElessed art Thou,

0 Iord, the shield of Abraham.

2, Thou art mighty for ever, 0 Lord; Thou restorest

1ife to the dead,; Thou art mighty to save; who sus-
talnest the living with beneflcence, quickenest the
doad with great wercy, supporting the fallen and healing
the sick, and setting at liberty thoase who are bound,
and upholding Thy faithfulness unto those who sleep in
the duste, Who is like unto thee, Lord, the Almighty
One; or who can be compared unto Thee, 0 King, who
killest and mmrkest alive again, and causest help to
apring forth? And faithful art Thou to quicken the
doade Blessed art Thou, O Lord, who restorest the dead.

Se Thou art holy and Thy name is holy, and the saints
dally praise Thee. Selah., Blessed art Thou, 0 Lord;
the CGod most holy.

4, Thou gracilously impartest to man knowledge; and
teachest to mortals reason. Let us be favoured from
Thee with knowledge, understanding and wisdoms Blessed
art Thou, 0 Lord, who graciously impartest lmowledge.

5 Cause us to turn, 0 our Father, to Thy law, and
draw us near, 0 our King, to Thy service, and restore
us in perfect repentance to Thy presence. Blesaed
art Thou, 0 Lord, who delightest in repentance.

6+ Forgive, us, our Father, for we have sinmed; pardon
us, our King, for we have transgressedj ready to

I9he text is taken from Emil Schuerer, A History of the

Jdewish People in the Time of Jesug Christ, translated from
the German by ﬁpﬂﬁ Taylor and Peter Christie (Edinburgh:

Te and T, Olark, 1800), II, II, 85=7.
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pardon and forgive Thou art. Blessed art Thou, O
Iord, most graclous, vho dost abundantly pardon.

7« Look, we bessech Thee, upon our afflictions, and
plead our cause and redeem us speedily for the aake
of Thy name, for a mighty Redeemer Thou art. Bleased
art Thou, 0 Lord, the Redeemer of Israel,

€. Heal ua, 0 Lord, and we shall be healed; save us,
and we shall be saved; for our praise art Thou; and
bring forth a perfect remedy unto all our infirmities;
for e CGod and King, & faithful healer, and most
merciful art Thous  Blessed art Thou, 0 Iord, who

* healest the diseasea of Thy people Israels

9« Bless unto us, 0 Lord our God, this year and grant
us an abundant harvest, and bring a blessing on our
land, and sebisfy us with Thy goodness; and blsss our
year as the good years. Blessed art Thou, 0 Lord, who
blessest the years,

10, Sound with the great trumpet to announce our freee
dom; snd set up a standard to collect our captives, and
gether us together from the four corners of the earth.
Blessed art Thou, 0 Lord, who gathereat the outcasta
of Thy people Israel.

11, O restore our Judges as formerly, and our counsel-
lors as at the beginning; and remove from us SOXTrow

and sighing; and reign over us, Thou O Lord alcne, in
grace and meroys and justify us. Blessed art Thou, 0
Tord the King, for Thou lovest Righteousness and Justlce.

12, To slanderers let there be no nope, and let all
workergs of wickedness perish as in a moment; and let all
of them be speedlly cut off; and humble them speedily
in our deys. Blessed art Thou, 0 Lord, who destroyest
enemies and humblest tyrantas

13, Upon the just and upon the pious and upon the
elders of Thy people the house of Israel, and upon the
remnant of their scribes, and upon righteous strangers,
and upon us, bestow, we beseech Thes, Thy mercy, O
Lord our Ood, and grant a good reward unto all who
confide in Thy name fasithfully; end appoint our pore
tion with them forever, and may we never be put to
shame, for our trvust ia in Thee. Blessed art Thou, 0
Iord, the support and confldence of the righteous.

14, And to Jerusalem Thy eity return with compassion,
and dwell therein as Thou hast promised; and rebuild




106

her speedlly in our days, a structure everlaating; and
the throne of David spsedily estaeblish thereine
Blessed art Thou, 0 Lord, the bullder of Jerusalem.

15, The offspring of David Thy sorvant speedily cause
to flourish, and let his horn be exalted in Thy sal-
vation; for Thy salvation do we hope daily. Blessed
art Thou, 0 Lord, who causest the horn of salvation to
flourish,

36+ Hear our voice, 0 Iord our God, pity and have mercy
upon us, and accept with compassion and favour these
our prayers, for Thou art a God who heareth prayers and
supplicatlons; and fron Thy presence, 0 our King,

send us not empiy away, for Thou hearest the prayers

of Thy people Israsl In meroy. Blessed art Thou, O
Lord, who heaveat prayer.

17. Be pleased, O Lord, our God, with Thy people Israel,
and with thelr prayers; and restore the sacrificial
service to the Holy of Holies of Thy house; and the
offaringe of Israel, and thelr prayers in love do

Thou accept with favour; and mey the worship of Israel
Thy people ba ever pleasings O that our eyes may be-
hold Thy return to Zion with mercy. Blessed art

.Thou, 0 Lord, who restorest Thy glory unto Zion.

18, We praise Thea, for Thou art the Lord our God
and the God of our. fathers for ever and ever; the
Rock of our life, the Shield of our salvation, Thou
art for ever and ever. We will render thanks unto
Thee, and declare Thy pralse, for our lives which are
delivered into Thy hand, and for our souls which are
deposited with Thee, snd for Thy miracles which dally
are with us; and for Thy wonders and Thy goodnsss,
which are gt all times, evenlng and morning and at
noons Thou art good for Thy mercles fall not, and
conpassionate for Thy loving=kindness never ceasstn;
our hopes are in Thee for ever. And for all this
praised snd extolled be Thy name, our King, for ever
and ever. And all that live shall give thanks unto
Thee for ever, Selah, and shall praise Thy nsme in
truthy the God of our salvation and our ald for ever.
Selshs DBlessed art Thou, 0 lord, for all-bountiful
4s Thy name, and unto Thee it becometh us to give
thanks ¢

19, Grest salvation bring over Israel Thy people for
ever, for Thou art King, Lord of all salvation.
Praised be Thou, Iord, for Thou blesseat Thy people
Isreel with salvation.
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