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CHAPTER I
INTRODUCTION

The church of Jesus Christ is not a voluntary organization which a

man may "join" or ignore as he wishes. She is the body of Christ to
which God adds Urpoofrriesu, Acts 2:47) according to His own gocd pléas-
re (ebdonla tol OeAfjpatog adTtol, Eph. 1:5) and grace (x&pitl
g€ote cscu.)ouévox., Eph. 2:5). As is clearly shown in theoNc—v
Testament, the Lord does this through His church, so that the church must -
determine who is acceptable as a membeé of the body and from whpm the
body must be purged (I Cor. 5:7; see also the letters to the churches of
Asia, Rev. 2,3). What the church must require by way of profession an§
life of those whom she receives as members, and what she must require them
to abstain from is, and always will be, a matter om which there is_sincere
difference of opinion.

Scripture is inspired salvation-history, God's own account of how He
is creating a beople for Himself and what He would have them to be and to
do. That history speaks just as authoritatively as do the specific “*Thus=-
says-the=Lord's” to the church concerning her life today. 1t is with this
cénviction that I have chosen to examine the account of the church's first
attempt at a solution to this very iﬁportant question; for in the way she
came to decision and then used it, as well as in the actual wording of
the decision, we shall find its meaning and significance. R. B. Rackham

describes the contemporary significance of the Jerusalem Council:

It was the temporary form of a problem which man will always have
to face in this world., While he is in the body he cannot live
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1itnouL some law nor can he worship without some formj as long as
the church is in the world, spirit and matter, law and gospel, are

1nenLr1cablj bound together and cannot be divorced. . . . The

problem present to the church at all times is to find the practical

balance between the two principles of liberty and obedience, and
the two conflicting claims of the inward and the cutward.

We shall first examine the fifteenth chapter of the Acts of the
Apostles to discover the church's awareness of her essential nature and
the imperatives she must place upon her membefs as well as the limita-
tions on her power to dcmand.2 Then we shall examine the way the church
used the decision reached in the Council so that we may understand what
it meant. Inasmuch as the church's reasoning and action show that she
saw herself to be the New Israel of God, the new covenant people, the
realization of the promised kingdom of David, we shall examine exten-
sively the covenant concept in the 0Old Testament. Considerable space
will be given to show that the original relationship eétablished by God
with man in Eden was a covenant relationship, and that all that follows
is developed from it. Only if the covenant made with Abraham is a step

in the reestablishment of that original relationship does Christ become

necessary to the fulfillment of the covenant with Abraham.3 And only

1Richard Belward Rackham, The Acts of the Apostles: An Exposition
(Grand Rapids: Baker Book House, 1965), p. 24l.

2Adolf Schlatter says that the Council resulted "in agreement
about the demands which the Church must make on all her members and
the observances to be required of every convert.' The Church in the
New Testament Period, translated by Paul P. Levertoff (Londons:
SR GICS ERINELO55) 5 pe 13 0:

3Because this is so, Dr. Roehrs' summary makes good sense: ''But
it is clear that what sinful man could not do, God would do Himseif in
the Woman's Seced, in the Seed of Abraham, in the Messiah, in the Man
of Sorrows, upon whom was ‘the chastisement that made us whole. !
(Isa. 53:5)." Walter R. Roehrs, '"Covenant and Justification in the
0ld Testameant," Concordia Theological Monthly, XXXV (Oct. 1964), 589.

.
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then can the covenant features of Isracl®s 1life have significance for
the pecople of God under the New Covenant. It will be our purpose to
show to what extent the covenant shaped the life of I.«:r:;:'.e}..,ts and to
what extent the iife of Israel became a pattern for the life of the
church. The length of the last section has been influenced by the fact
that some of these elements ¢f Che covenant are lacking in scme excel-
lent studies,s and the significance of the covenant concept to the

understanding of the nature and action of the church has been scmewhat

neglocted.

“or. Roehrs, p. 586, says that israel Yhad no history apart from
this relationship (covenant).¥

D”ho following studies of the covenant begin with Abraham and
either ignore or deny a covenant relationship in Eden: D. Douglas
Bannerman, The Scripture Doctrine of the Church (Grand Rapids: VWm. B.
Eerdmans Publishi ing Company, 1955 reDanL), chap. 2. Roderick UEuabell,
Israel and the New Covenant (Philadelphias ;_egujtar;un ana Reformed
Publishing Company, 1954), chap. 3, especially notes 1 and 3, G Quell,
‘Msbaerpvjzn the 0id Testament," iﬁ “co?#zgggk Dicticnany of the New

Testament, edited by G. Kittel, translated by G. W. Bromiley (G“a"a
Rapids: Wm. B. Eerdmans Publishing Company, 196&), II, 106-124. =, T,
mevan, “The Covenants and the Interpretation of the Old Testament,®

Evangelical Quarterly, XXVI. 1 (January 1954), 19-28.




CHAPTER II

THE NATURE OF THE CHURCH DETERMINES

THE BASIS OF HER FELLOWSHIP
Problem: The Essentials for Fellowship in the Church (Acts 15:1-5)
The Situation in Antioch (Acts 15:1)

Paul and Barnabas, returning from their mission in Cyprus and Scuth
Galatia, reported "all that God had done with them, and heow he nad
opened a door of faith to the Gentiles" (Acts 14:27). As earlier
Jerusalem (Acts 11:18), so now Antloch rejoiced that God had granted to
the Gentiles repentance unto life. In this largely Gentile congrega-
tion Jew and Gentile ate together and broke the bread of the sacrament
together. Peter came from Jerusalem and joined in this f£elleowship with
no problem of conscience (Gal. 2:12).1

However, the principle of separation was clearly drawn in the Old

estament and too fundamental to the religious 1ife of the piocus Jew

for it to be set aside at once. There was no doubt of the conversion

©

of the Gentiles and their reception of the gift of the Holy Spirit.
But, had not CGod placed the law as a wail of separation between Jew
and Gentile (Eph. 2:14)? Did it not shut them up to their God as a

special possession? Was it not a protection from heathen influences

lpavia Smith, The Life and Letters of St. Paul (New York: George
H. Doran Co., n.d.), p. /5. F. F. Bruce, The Acts of the Apostles,
The Greek Text with Introduction and Commentary (London: The Tyndale
Press, 1952), p. 288.
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that would defile their covenant relation with God and make the covenant
unholy? Was not circumcision the essential mark of God's covenant, the
sign of sonship and synonymous with the covenant itself (Gen. 17:9,10)?

Peter's vision preceding his visit to Caesarea and the coming of
the Spirit on Cornelius and his houschold made it clear that God had
accepted these Gentiles into His people through faith in Christ. The
Church at Jerusalem, on hearing Peter's report; made no suggestion that
Cornelius should receive circumcision and observe the Mosaic customs
{(Acts 11:1-18). Though there were Greeks in the Antioch Church from
the very beginning,z neither Barnabas, who was sent from Jerusalem to
encourage the Church at Aatioch, nof the prophets who came later
(Acts 11:22-24,27) made any such demand. But apparently not all were
persuaded of the corrccgness of this position.

The question was raised abruptly at Antioch by '"'some from Judea®
who "were teaching the brethren, ‘Unless you are circumcised according

to the custom cf Moses,3 you cannot be saved. %% They are to be

2jcts 11:20. Eberhard Nestley, Novum Testamentum Graece, novis c
elaboraverunt Erwin Nestle et Kurt Aland (Editio 24, Stuttgart: i
Wurtt. Bibelanstalt, 1960) adopts “BAAnvoc, p. 333. Hereafter ref
to as NTG. R. J. Knowling, The Acts of the Apostles, The Expositor’'s
Greek Testament, edited by W. Robertson Nicoll (New York: Hodder and
Stoughton, n.d.), II, 266; and Bruce, pp. 233, 236, both adopt
TAATVLGTGe as the better reading, but they consider it refers to

Greek speaking Gentiles in view of ‘Toudatoig (v. 19).

g
2]
’At
<

3ﬁﬂeog (v. 1) is used by Luke three times in the Gospel and seven
times in the Acts of the Apostles in the sense of "custom,” usage,”
“national custom,” Knowling, pp. 177, 316. ¥0f Moses” (v. 1) in the
sense made explicit in Acts 6314, "handed down by Moses,” author of the
Pentateuch,

4TwOT Ve, (v. 1) and TETLOTEUHOTEG (v. 5) indicates that they
believed and taught Jesus as the Messiah and fulfiller of the law, but
still as the head of a glorified Judaism, ibid., pp. 316, 3i8.
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identified with the "believers who telonged to the party5 of the
Pharisees®® and those “who came from James?” (Gal. 2:12).7 These zZcaw
lots for the law®” (Acts 21:20) were continuous and persistent in their

8

teaching.
The Reaction of Antioch (Acts 15:2)

Paul, Barnabas and the Church at Antioch recognized in this'teach-
ing a contradiction of the gospel that would lead to deserting Christ
(Gal. 1:6-9). The "debate" that followed is also called a “rict," the
same word used of the mob demonstraticns against Paul in Lphesus

(Acts 19:40).”7 The disturbance was such that the Council in their lete

ter called it a “plundering of your faith® (v. 24).10 pauivs polemic

alpeaig (v. 5), six in Acts and three times elsewhere in
the New Testament in the sense of a "school® or Yparty® that has
particular principles. It is applied to doctrines or groups that
to cause divisicns in the church, but need not be used in a vad senseg,
ibid., p. 148,

b‘
(¥}
peie
=4
(0]
“

o v, 283, 614, pc, syhmg, gﬂcn“e,cntxﬂg the Wc arn ”'1t) add in
V. lxromﬁn 5 TV EQTLOTSUHOva &TO TTC abpaoemg TOV @aptda‘wv,
NTG, p. 344. Though the reading cannot be accepted, it clearly represents
early tradition.

Bruce, p. 290, identifies these groups mentioned in Gal. 2:12;
Acts 15:1,5; 21320, though the last incideat is later.
3 » ~ s 2
°The force of the imperfect. Knowling, p. 315. W. F, - Burnside,
The Acts of the Apostles: The CGreek Text with Introduction and Notes fox
the Use of Schools (Cambridge: At the University Press, 1916), p. 171.

gzrmxocuu; {v. 2), Ysuggests a state of strife and disunity,"
G. W. H. Lampe, “The Acts," Peake's Commentary on the Bible, edited by
M. Black and H. H, nowley (London: Thomas Nelson and Sons, Ltd., 1962),
p. 908. Hereafter referred to as PCB.

10 vaonevélovtes Tag Quxakg Vudv. ‘Avaorevdlw is a mili-
tary metaphor for plundering a town, says bBruce, p. 302.
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v

5 to be found in the Epistle to the Galatians who were also being

similarly Yplundered" at this time, *1 John Calvin has summarized the

ibid., p. 38. The interpretation adopted in this paper is that
disturbance ;1 Galatia coincided with that in Antioch, that the let-

er to the Gaiatians was directed to the churches established on the first
i

e alati
missionary journey (Acts 13 and 14) in the southern part of the Roman

province of Galat i:, and it was written just prior to the mecting of the
apostles and oldcrs at Jerusaliem (Acts 15). Paul’s trip to Jerusalem

and cons 7ith e “ipillars® there ceoncerning Gentile livert

(Gal. 2 dc ed with the famine-reclief visit (Acts 11:30

and 12: © nade this identification in his commentary on
Galatian of Paul the Apostle to the Galatians, EZphesians,
Philippi ssians, in in Caivin's Co**-ﬂua~aca, *:anaxaueﬂ by

T. H. L. Parker, end cdxucd by David W. and Thomas . Torrance (Grand
Rapids: Wm, B. Eerdmans Publishing Company, 1965), p. 24. Sec ~‘"o Ge St
Duncan, The Epistle of Paul to the Galatians in The Moffatt New Testament

Commentary, edited by J. Moffatt (New Yors: Harper and Drobnc:s Publishers,

c. 1934)), 39. X, xxix, xxxii. D. Guthrie, The Pauline Epistles: New
Testament “’pdd?f:ﬁﬂ (London: The Tyndale Press
T

PR -v.-_-a-

K. Lakec cefended this pcuxtlow in The Earlie
ticn; London: Rivingtons, 1919), pp. 279304,
position, The Beginnings of Caristianity (London:
‘“33) V, 195-204. Here he suggested that Acts 113 'O and 15:1=-29 relate
to the same visit, but were de;zvbd from different sources, so ciffer
in details. This calls in question the accuracy of Luke s account.
Guthrie in the place noted above and Bruce, p. 38, list others taking
the same view. The defense of our positicn and the significance of the
chronology to our discussion is found in chapter two. It is readily
recognized that this is a vexed questich with capable exegetes defending
various views. There arc two main views besides the one taken here,

1. Identification of Galatians 2:1-10 with Acts 15:1-29, north Galatian
destination of the epistle written after the third tour through Asia
s (
i

Minor (Acts 18:23) from Ephesus (19:1) or Macedonia (20:1). The classic
defender of this view is J. B. Lightfoot, St. Paul's Foistle to the
CGalatians (8th edition; London: Macmillan and Co., 1884), pp. 18-56,

in
=

123-128. James Moffatt, Introd m&imm o the Literature of the New
Testament (New York: Charles Seribner's Sons, 1911), pp. T90-106. P,
Scnmiedc* "Galatians,” Encyclopaedia Biblica, edited by T. K. Cheyne and
J. S. Bla ck (London: Adam and Charies Black, 1899), II, 1617-1626. E. D.
Burton, A Critical and Exegetical Commentary on the Epistle to the
Galati: :39 in The Inter 1uh\chh Gl tdond Cc. entary (ud‘ncurgh: he (S M
Clark o 1921), pp. xvii-liii. Paul Feine ar nd Jonun 1es Behm, Introduction
to 10 NMew Testaoment, & ccazted by W. G. Kimmel, translated by A. J.
h'“L*ll Jr. (l&th revised edition; Nashville: Abingdon Press, 1966),

Pp. 191-198.

2. Identification of Galatians 2:1-10 with Acts 15:1-29, the descination

1 1901 i

0 0



objections

He therefore took up the fight not on behalf of the external une
circumcision of the flesh, but for the salvation of men by gra

el

secondly, Lo set godly consciences free from the curse of the
aw and guilt of eternal death; and finally that, with the re-
maval of all obstacles, the splendour of the grace of Christ
might shine cut again as though in a clear and serene fky.lz
Not only was the peace of Antioch in jeopardy; the very foundations of
the church were under attack. The seriousness of the situzation is
demonstrated by the defection of Peter .under the influence of the
teachers from uerusalcm.13 His example led "the rest of the Jews" in-
cluding Barnabas to join in hypocritical separation from their Gentile

vethren (Gal. 2:11~13), Paul discerned two questions: the fuandamental

one of the way of salvation, and the practical question of fellowship

[N

between Jew and Gentile believers. He Mwas clear sighted enough to see

chat in the long run the concession on the question of fellowship

of the epistle being the socuth CGalatian churches estabiished on the first
missionary tour (Acts 13-14) and visited again on the second (16:1-3),
written from Corinth (18:1-18a) either before the arrival of Timothy and
Silas, or after theiz acoarturo. The classical exponent of this view

is W. M. Ramsay, A corical Commentary on St. Paul'’s Epistle to the
Galatians (Grand Raiids: Baker Book House, 1965), pp. 1-234. Ramsay
dates the letter from Antioch between the secend and third missionary
tcu“s. Also, T. Zahn, Introduction to the New Testament, translated

from the 3rd German editicn by Jonn Moore Trout, et al., under the
direccion of Melancthon W. Jacobus, assisted by CaiS, Thayer (Edinburgh?
T. & T. Clark, 1909), pp. 164-179. F. V. Filson, A New Testament History
{(Philadelphia: Westminster Press, 1964), pp. 220,

-

2
tidderbos, The ;piqt*c of Paul to the Churches of Galatia, in The New
international CG”’? tary on the New Testement, Ned B. Stonehouse, editor
(2na edition; Lendon: Marshall Mo regan and Scott, 1954), pp. 30,31. F.
Rendall, The Epistie to the Galatians, in The Exnositors Greek Testament,
edited by W. R. Nicoll (Lo—mon. Hodder & Stougnton, M. d.), 111, 16l-147.

-

12mhe Acts of the Apostles, in Calvin’s Commentaries, translated
by John W, Fraser and cdited by David W. and Thomas F., Torrance {Grand
Rapids: Wm. B. Eerdmans Publishing Company, 1966), II, 26.

13Calvin, Galatians and Ephesians, p. &7. Bruce, p. 288. Smith,
Paliios
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compronmised the fundamental principle of salvation by b'acc,"la and he

confronted Peter with the fact that he was not being “fL:aantforv~"

about the truth of the Gospel® (Gal. 2:14). Ve can conficdently say

that it was the Holy Spirit that led the church to send Paul, Barnabas
and certain other representatives to bring this matter to discussion and

-

decision by “the apostles and elders at Jerusalem, W9

The Journey an

3
.
=
(4]
(9]
(0]

e
o
o
o
pai
2
0
[ &

salem (Acts 15:3-5)

That the chief concern was not a debate abcutf externals is seen in

1

the spirit and conduct of the representatives in the jouraey and upon
arrival at Jerusalem. As they journeyed thnrough Pnoenicia and Samaria,

apparently taking a devious route,16 they brought great joy to all the
brethrcnl7 as they reported the coaversion of the Gentiles, They were
more conscious of the nature and significance of the church'®s being than
of the debate. Their life did not depend on the outcome of the debate,

but upon the communication of the wondrous works of redemption God had

.

13Ko subject is expressed for iﬁmxaav, but our conclusion seems
obvious. The Western reading which makes the Judaizing teachers the
subject with their demand that these men go for trial to Jerusalem is
obviously an interpolation of a pro=-Jerusalem editor. See W. D. Davies,
“"The Apostolic Age and the Life of Paul,” PCB, p. 885. A. 1. Robertson
says the verb suggest formal appointment by the church in regular
asscmbly. The Acts the Apostles, in Word Pictures in the New

Testament (Nashville: Broadman Press, 1930), IiI, 224,

-]

P

]

wd
S
a
i

165uggested by 61,'?)0\0\)1:0 {cf. Acts 20325) and a look at the map.
. There was a good Roman road from Caesarea direct to Jerusalem.

17G, w. H. Lampe, p. 908, says these were evideatly Jewish Christians
and indicates the general support on which Paul and Barnabas cculd count:
Judaizers were few and confined to Judea.
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wrought. This sense of the church's being in Christ is to play a sig-
nificant role in the Council to follow.

Upon arrival at Jerusalem the delegation from Antioch was welcomed
by the whole church along with the apostles and elders; Vihen the church
comes together, her first concern is worship; so the apostles again bear
witness to ''what God did.” iIf God's wonderful works in delivering Israel
from Egypt were made known to the heathen (Josh. 2:9-10), how much more
should the church rejoice in God's wonderful works delivering the heathen
from the bondage of sin to the gloricus liberty of the sons of God.

The report is, however, the occasion for the raising of the question
of cssentials for participation in the Messianic salvation by some from
the Pharisce party.ls The reality of their conversion is not questioned;

their Pharisee background explains their concern for the strict observance

i

of the law, and there is no suggestion that they were insincere in it.

Zeal is never a substitute for truth, however. Those who recognized that
the ultimate end of their doctrine was the perversion of the gospel and

-

n the body of Christ had called for a thorough examina-

pete

cause of division

tion of the whole matter.
The Examination of the Problem (Acts 15:6-21)
The Constituency of the Council (Acts 15:6)

Following the welcoming assembly, “the apostles and the elders,“19

135ruce, p. 291, thinks the question may not have been carried so
far here as at Antioch where the Mosaic customs were required as the
basis for salvation, but here possibly only "for recognition by and
fellowship with Jewish Christians.®

1914 verse 2 one article was used indicating the unitj here two
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to whom the delegation had been specifically directed by Antioch,

to consider the matter. “Glders™ are first met in the Hew Testament

church when Antioch sent relief to the church at Jerusalem and it was
handed over to *the elders’ by Barnabas and Saul (Acts 11330). Paul

’ - - - W ey
Septuagint TWEEGBUTEPOG usually transiates TF7T "usually used

9
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el
Q
o
[
~
Pt
o
(@]
N’
we
o
[
(a7
o
1
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Q
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o

people, especially

of Israel."20 The New Testament church was apparently following the pat-

Ak,

tern of 0ld Covenant Israel in the establishment of order and authority.

here in contrast to clders cnly at chapter 11:30. There he remarked that

the reason for elders only was "probably because the business of the

Twelve was mot this &Laxovic but the diarovic Tol 7\6“{01) {wv. 2--5»).”2‘L

This is surely more probable than the usual suggestion that the apostles

were absent fram Jerusalem. 22

- ~
The reading of some representatives of the Westernm texi, CGuV T

5 b reqi e
TAN8eL after mpeofUTepol in verse 6 cannot be defende 3 Th

o
Ha
\
_-ﬂ
W

6og (v. 12) and GOV SAn TR EnunAnole (v. 22) should be

[e3
)]

stinct classes o

..t.

articles, indicating d

e use

elegates making up the unit.

Ge.;crxuo, A Hebrew and English Lexicon of the 0ld Testament,

2 3
ed by L. Robinson, CulC by F. Brown, S. “R- Driver, and

translate ed 5
Briggs {London: Oxford University Press, 1955), p. 278. Hereafte
s (=8

ignated by BIB.

21p, 290.

22¢, 5. cC. Williams, Commentary on the Acts of the Anosties,
Harpers New Testament Co‘rﬂ’-‘"ztaric rfene*'al cd;tm, lHenry Chadwick

SS9
York: Harper & Row, Publishers, 1957 ), p. 145,

23614, pc, syh, Ephr., NIG, p. 345.
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understood to indicate that the debate and decision of the aposties and

the elders took place in the presence of other members of the church of

24

Jerusalem, Verse 6 states clearly the constituency of the body, 'the

apostles and the elders,” and the official statement of conclusion sup-

e e ol bl $ J e b (3 4 p' Ve ~ -~ i
ports this, Ol QOUTOAOL HaL Ol TWPeECBUTEPOL adeAvoi (v. 23),

as does the record in 16314, the decision which had been reached by the
apostles and elders who were at Jerusalem.” In verse 23 &beAgol stands
. g g Ty e~ P 5

in apposition to ol &mOOTOAOL Mol oOf MOECPUTEPOL , not compounded
oy ey TASY S LR et i

to them. It indicates that

who came together to consider the matter also

s
ee, The apostles and elders, brethren were the
s officially concerned in this important transe
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{5 8 ‘.“(C
only in
action. 4V

Yrincipal Cunningham considers that the preposition “with" in verse 22

= Z 5

iplainly implies® that the church members “stand upon a different plat=-

form™ from the apostles and elders in the matter but that

s imply that after the apostles and elders had made up their
s as to what was the mind and will of God in this matter . . .

0
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is not decisive here. K. Lake and H. J.
in v. 12 does not necessitate the presence of
postles and the elders, The
ion and Commentary, in The aings of
i = ed by I'e J. Foakes-Jackson nd K. Laku (London:
facmillan & Co., Ltd., 933),‘IV, 172, and larger note, pp. &7, &8.
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aders (see infra, p. 13, n. 28) he must see the contrast in the at-
tude of the opposition (v. 5) after the speech of Pcter (vv. 7=11).
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they (the church) were called upon to attend to it . . . to make
up their mind regarding it.27

We conclude with F., F. Bruce that although it seems that other
members of the Jerusalem church were present, deliberation and decision
rested with the leaders, the apostles and the elders.28 Representative:
government as seen here was also a feature of the Covenant community in
the Old Testament, and the discussion is pertinent here in view of this

continuing feature of the life of the people of God. 29

The Argument (Acts 15:17-21)

The apostles exercised appropriate restraint in withholding from
debate until others had opportunity to speak. HOX?\ﬁg Qnrﬁcswg

stopévng, the genitive absolute seems to indicate that considerable

27qilliam Cunningham, Historical Theology: A Review of the Principal
Doctrinal Discussions in the Christian Church since the Apostolic Age
(4th edition; London: The Banner of Truth Trust, 1960), I, 55-56.

28"The Acts," in New Bible Commentary, edited by F. Davidson, A. M.
Stibbs, E. F. Kevan (Second edition; London: The Inter-Varsity Fellowship,
1954), p. 920. So also Calvin, p. 31; Cunningham, pp. 50, 56; Burnside,
p- 172. On view that this was a general assembly made up of the whole
Jerusalem church, the apostles and the elders, see Knowling, pp. 19, 203
R. B. Rackham, The Acts of the Apostles: An Exposition, in Limited
Editions Library (Grand Rapids: Baker Book House, 1965), p. 249. That
verse 6 describes the private consultation of Gal. 2:2, Robertson, p. 225.

29That God deals with men through their representatives is a basic
feature of the Divine-human relationship as seen first of all in Adam,
the first man, and Christ, the second Adam (Rom. 5:12-21). The priest
and the king must be one of the people. Moses, the mediator of the Ql1d .
Covenant represented God to the people, and with him in this responsi-.
bility often stood the elders of the congregation (Ex. 19:7-8;
Deut. 31:9-13). He also represented the people before God, as in the
instances of his intercession for them. This feature of the covenant
life will be taken up in chapter three where the Old Testament people
of God will come under examination.
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"investigation“30 had taken place before Peter spoke.

Four speakers give two arguments, Paul and Barnabas speaking to -
the same point as Peter, but drawing no conclusion. The purpose of
the apostles and elders was to determine the will of God for the
Gentiles in relation to the Mosaic dispensation. They examined two
sources, the providence and the Word of God. Peter, Barnabas and Paul
spoke to God's work of adding Gentiles to the church, and James showed

that this work was anticipated in the prophets.
Peter's Evidence and Conclusion (Acts 15:7-11)

The key event in the bringing of the Gentiles into the church was
the conversion of Cornelius (Acts 10:1-11:18). A summary forms the
substance of Peter's evidence. As G. W. H. Lampe remarks, '"the speech
of Peter is couched in strongly Biblical 1anguage."31 He emphasizes the
fact and the method of God's work, and brings us directly to the heart
of the covenant of grace historically set forth in God's covenant with
Israel. ’ExAEyoual is used constantly of God's choice of the patriarchs,
the tribe of Judah, David, Zién, Jerusalem, and so on. Election is the
basis for Israel's being the people of God, His servant and witness to
"the ends of the earth" (Is., 44:1,8; 45:22). God was working in pattern

in sending Peter to Cornelius, the Gentile. Hence the reception of

30ya1ter Bauer, A Greek-English Lexicon of the New Testament and
Other Early Christian Literature, translated and adapted by William F.
Arndt and F. Wilbur Gingrich (4th revised and augmented edition, 1952,
Cambridge: The University Press, 1957), p. 339. Hereafter BAG.

31p, 908.
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Cornelius by Peter into tlhie church was due to the will of God, for
Peter was God's chosen iastrument.

The infinitives &xoUdo i and TLOTEUONL are of purpose, God chose
and sent a spokesman that Cormelius should hear and believe the Gospel.
Note the similarity of the angel's word to Cormelius in telling him to
send for Peter: '"to speak to you words by which you may be saved"

(Acts 11:14).

As H, A. W. Meyer, we take b0Ug as contemporaneous with
ép.o;p'r{)pno’av “expressing the mode of it"; and the action of uaeapf.cou;
as previous to 0UBEV SLEKHPLVEV, 32 expressing the cause of it. God,
"who knows the heart,'" gave them the Holy Spirit; so what happened there
did not rest on Peter's' judgment, but on the infallible judgment of God
who sees His work and is pleased. 1In manﬁer it was a second Pentaecost
plainly manifesting that there was no longer a distinction between Jew
and Gentile who had been cleansed by faith. (See Acts 1l:17.)

KaBaploug tdg napdiog abTiv recalls God's word to Peter in the

vision, "What God has cleansed you must not call common" (Acts 10:15),

and the core of the present problem. Under the Old Covenant circumcision

was God's promise to purify the heart of Israel; without this cleansing
they could not be God's people.33 Now God has indicated that He had done

for the Gentiles by faith in Christ what He had for Israel by promise

32y, AW Meyér, Critical and Exegetical Handbook to the Acts of
the Apostles, translated from the fourth edition of the German by P. J.

Gloag, revised and edited by W. P. Dickson (New York: Funk and Wagnalls,
1883), p. 285.

33Gen. 173143 Deut. 30:6; cf. Lev. 26:41 and Jer. 414,
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in circumcision, namely, removed their defilement;3a they were there-
‘fore accepted into His people. God had removed the distinction; the
church must no longer make a distinction.35

Tﬁ nloteL, dative of means. What the Judaizers expected "would
be effected by circumcision and obedience to the Law is performed by
God in granting them the gift of faith."3% Cleanness of heart is the
work of the grace of God alone; which He has chosen to bring about
through faith. As Calvin says,

And it is certainly the function of faith to transfer to us what

belongs to Christ, and to make it ours by imparting it freely;

thus there is a mutual relation between faith and the grace of

Christ; for faith does not cleanse us as a virtue or quality

poured into our soul, but because it receives the cleanness

offered in Christ.3

To refuse to accept the work God has done as sufficient is "to put
God to the proof," that is, to question His ability. Thus Peter recalls
Israel's unbelief, rebellion and disobedience in the wilderness as a
warning in the present circumstance.38

Any requirement for admission into the church placed upon them whom

God had accepted as His people would be an offense to God and a "yoke"

to them. "Yoke" in Jeremiah 535 and Lamentations 3:27 is a synonym for

3bnTnig day I have rolled the reproach of Egypt from you,'" Josh. 3:9
35¢c£. God's obdBEv 6l.s){p LVEV with His command to Peter to go

to the house of Corneliuspnd&v & LoKPLVOPEVOC "without scruples"

(Acts 10:20) because what God has cleansed man is not to call unclean.
36Lampe, p. 908.
37pp. 35, 36. Cf. Psalm 50(51)112; 23(24)14.
38Psalm 78118-20. "They tested God . . . » Can God spread a

table . . . give bread . . . provide meat?" Cf. vv. 4,56; LXX
Ex. 1712,7.
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the Law, the instrument by which Israel was united with Yahweh in the
acconplishment of His will in the world, that is, the realization of
His kingdom. Likewise, Jesus used it of man's acceptance of the re-
sponsibilities of union with Himself that he might find the Messianic
rest and peace (Matt. 11:28-30). Peter's use here, however, is more in
harmony with Paul's in the Epistle to the Galatians (5:1) and with Jesus'
condemnation of the Scribes and Pharisees for binding heavy burdens
(poptia Papéc) on men's shoulders (Matt. 23:4). Instrument of grace
though it was, the law was an unbearable burden from the time of Moses.
Christ had come and borne it for men. This fact made the insistence upon
continuing to bear it a refusal of the efficacy of God's grace in Christ,
anew "Can God . . . ?" Lampe's remark that since "faith takes the place
of the Law in this respect, then the Law is an unnecessary yoke"39 be-
trays a false distinction between the testaments, for faith underlies
all proper response to God's revelation in the Law and promises of the
Old Dispensation just as it does the proper responses to the Gospel in
the New Dispensation. We cannot therefore say that "faith replaces the
Law,"

fAhh&w Peter's only use of the word, marks a triumphant contrast
as he concludes that the salvation of all men is by the grace of the
Lord Jesus Christ, His statement is most emphatic as he inverts the
comparison made in verse 8: "God gave to them the Spirit as to us;"

e believe that we shall be saved through the grace of the Lord Jesus

even as they." Note that Peter has virtually used the argument FPaul used

39p, 908.
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in reproving him for his improper conduct at Antioch. H. A, W. Meyer's
remark is worth repeating
That Peter in the doctrine of the righteousness of faith was
actually as accordant with Paul as he here expresses himself, is,
in opposition to Baur, Schwegler, Hilgenfeld, and Zeller, to be
inferred even from Gal., ii. l5ff., where Paul acknowledges his and

Peter's common conviction, after he had upbraided the latter, v. 14,
for the inconsistency of his conduct at Antioch, 40

Barnabas and Paul Speak (Acts 15:12)

Peter's speech had the same effect in the Council his report of thé
conversion of Cornelius had on those who criticized him for entering a
Gentile's house and eating with Gentiles; they were persuaded that he
spoke the wisdom of God, and they "got quiel:"l‘1 (as previously, Acts 11:2,
17-18). All were now prepared to listen to Barnabas and Paul as again
they recounted the mighty works of God indicating that His will was being
accomplished among the Gentiles through them. They were "mighty works,"
Tépom:ag but they were more; they were dnp.s'l:on, indications that the
work had been accomplished by God Himself. Barnabas was the better
known in Jerusalem, the senior believer who had introduced the former
persecutor to the church in Jerusalem after his conversion (Acts 9:27).
He therefore speaks first. That Luke records this order here and in the

letter (v. 25) may indicate that he is using original sources. In any

40p, 286. Cf. Bruce, Acts: Greek Text, pp. 34-35, 295, and his
citation from K. Lake:t "The figure of a Judaizing St. Peter is a fig-
ment of the TUbingen critics with no basis in history," p. 292. Lake,
p. 116, M. Dibelius, Studies in the Acts of the Apostles, edited by
Heinrich Greeven (New York: Charles Scribner's Sons, 1956), p. 95,
seems to cling to F. C. Bauer's interpretation.

4lThe aorist may be inceptive, Lake and Cadbury, p. 175.
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case, it indicates he is representing true history, not a reconstruction
favoring I’aul,“2 for Luke would have been naturally inclined to place

Paul first as in verse 2.
James' Argument and Proposal (Acts 15:13=21)

We consider this James to be the son of Mary and Joseph to whom
Christ appeared directly after His resurrection (I Cor. 15:7), who
early became a recognized leader of the Church at Jerusalem along with
John and Peter (Gal. 2:9).%% Parallels between this address and the
Epistle of James support common emt:l‘:.m:'shi.p.“4 He is usually considered
on the statement in Galatians 2:12-13 to have held to a stricter posi=-
tion than Peter regarding Jewish separation from Gentiles; but if the
Pharisee party expected his support they were to be disappointed, for
James reviewed in a sentence of approval the address of Peter, and pro=-
ceeded to support his conclusions by showing that this action of God in
bringing the Gentiles into His people was anticipated in the Old
Testament prophets.

Luke records James' use of the Aramaic form of Peter's name,

ZUUEWV , another indication of his use of orlginal sources. Luke uses

42y, Dibelius, pp. 95-96, considers Acts 15 a significant literary
rendering, but not significant in its understanding of historical events,

a3J. F. Foakes-Jackson, The Acts of the Apostles, in The Moffatt
New Testament Commentary (New York: Harper and Brothers, 1931), p. 1l4l.

4478R" Mayor, The Epistle of St. James: The Greek Text with
Introduction, Notes Comments and Further Studies, Classic Commentary
Library (Grand Rapids: Zondervan Publishing House, 1954 reprint of re-
‘vised third edition, 1913), pp. ii-iv.
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it elsewhere only in the mouth of one of the two reporting the appear-
ance of the resurrected Jesus on the road to Emmaus (Lk. 24:34).

James uses significant words in commenting on Peter's arguments.
0 @85@ én‘.ednétba'ro occurs three times in the Gospel, twice of Christ's
coming (1:68,78), and once of His work as a visitation of God (7:16).
W. Bauer says that it is used "of God's gracious visitation in bring-
ing salvation."43 In the Qld Testament it is usually used in con-
nection with covenant blessing or judgment.66

AaxBeTv &€ £6vEv Axov TG 6\;6@&1» aUTOV applies to the Gen-

tiles God's covenant relation to Israel, "™y people . . . your God" (Ex.
6:7). At Sinai Israel was the AxdC TEPLOUOLOG above TAVTWV THV
£€6vlv not in a vacuum, but for the accomplishment of God's purpose,
for Zun v&p éotL wloa ¥ yh (Ex. 19:5). Peter later uses this expres=
sion to describe the Christian church (I Peter 2:9) indicating that there
was but one covenant people from the beginning to be made up finally of
all nations. (Compare Titus 2:14.) The church w&s just coming to realize
this fact, though if had been indicated to Abraham, “and in your seed

all the nations of the earth shall be blessed."a7 Paul identifies this

45p, 298.

46g,g., Gen. 21:1l; Ex. 34:34. EMLOKETNTOPXL in the LXX trans-
lates 7?92 describing an act of God drawing near to His people in sin
and distress, showing Himself to be the Lord of history., It may be an
act of mercy or of judgment. Herman W. Beyer, " TLiLOKETTOWKL,"
Theological Dictionary of the New Testament, edited by G. Kittel,
translated by G. W. Bromiley (Grand Rapids: Wm. B. Eerdmans Publishing
Co., 1964), II, 602, Beyer does not connect it directly with the
covenant, however.

47Gen, 22:18. The covenant promise, "in thee/thy seed shall all
the nations/families of the earth be blessed” is found three times in
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agency (Ev TH anEPRXTL OOV) as Christ, emphasizing the use of the
singular in the original promise (Gal. 3:16). Paul becomes God's
instrument for gathering in God's AXOV in Corinth from both Jéw and
Gentile (Acts 18:10). Jesus had anticipated this gathering of "other
sheep” to be added to those in the fold of Israel who "hear my voice"
so that both become "one flock" under “one shepherd” (John 10:16).

"A people for his name," that is, who should bear His name “as
their ruler or proprietor."48 or "for Himself," "a covenant people, a

renewed Israel."49

"The words of the prophets agree," thus James states his purpose

the niphal (Gen. 12:3; 18:18; 28:14) and twice in the hithpael (22:18;
26:4). The Septuagint, followed by the American Standard Version,
renders all in the passive. The Revised Standard Version, renders them
all in the reflexive, but the New Testament quotations (Acts 3:25 and
Gal. 3:8) in the passive, as the Greek text in quoting the Septuagint.
Keil and Delitzsch insist that the niphal has only a passive significance,
not its original reflexive sense. Ve must not, however, attribute the
passive signification, they say, to the hithpael in 22:18 and 26:4 where
the prominence is given to the subjective attitude of the nations in
desiring the blessing promised to Abraham and to his seed, Biblical
Commentary on the Old Testament: The Pentateuch, translated by J. Martin
(Grand Rapids: Wm. B. Ecrdmans Publishing Co., 1956), I, 195. As E. D.
Roels properly points out, Yeven if the nations do seek a blessing, the
blessing is given them.” God's Mission (Grand Rapids: Wm. B. Eerdmans
Publishing Co., 1962), p. 32, n. 55. 0. T. Allis presents a detailed
study of the niphal and hithpael and concludes there is evidence for a
passive meaning of the hithpael in the 0ld Testament, and for a passive
meaning of the niphal in Semitic languages as early as Abraham, and that
therefore, the LXX translators were on solid ground in translating all
five Genesis passages with the passive. The New Testament quotations
of the 0l1d Testament should guide our interpretation of the Genesis
passages rather than the religious ideas of higher critics. "The
Blessings of Abraham," The Princeton Theological Review, XXV (April
1927), 2, 263-298. . )

48Meyer, p. 286,

49Lampa, p. 909,
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to verify what Peter has reported by the Scriptures. Although this may
refer to the Book of the Twelve Prophets which includes Amos,50 it seems
more likely that J. B. Pusey is right in saying that

James purposely uses the plural, the words of the prophets, in

order to include, together with the Prophet Amos, other prophets

vho foretold the same thing. The statements, that the Jewish

Church should inherit the Gentiles, that the Name of God should

be called upon the Gentiles, and that the Gentiles should seek

the Lord, are parts of one whole; that they should be called,

that they should obey the call, and obeying, be enrolled in the

one family of God.>l

In the Septuagint translation of Amos 9:11-12 James had chosen a
strategic text concerning the realization of God's purpose for His
people Israel through the "house' of Davi.d.52 The prophecy of Amos was
spoken to the northern kingdom on the eve of her destruction by Assyria.
The northern kingdom came into existence by the revolt led by Jeroboam
against the house of David. Jeroboam also established a rival altar at
Bethel to God's altar at Jerusalem. Amos (9:1-10) declared the utter
destruction of Jeroboam's altar and of the sinful kingdom, but promised
the preservation of the faithful in Jacob as the farmer sifts out and

preserves every good grain53 before burning the chaff. The house of

David will also come to ruin.54 Then God will come and restore the

5OBruce, p. 297. WVilliams, p. 182,

3lg, B. Pusey, The Minor Prophets (New York: Funk & Wagnalls, 1885),
I, 338. So Knowling, p. 321,

525ruce, p. 298, notes that James in his Epistle, addressed to
Jewish Christians nearly always quotes from the LXX rather than from
the Hebrew. The case for a Judaizing James is weak. 7

33The Hebrew word is “stone." Pusey, p. 334, translates, "solid
grain."”

34pmos (2:5) had earlier prophesied the destruction of Jerusalem.
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Davidic empire over the twelve tribes and all the vassal states includ-
ing Edom. J

Meta taltois a free translation of &v wf] HuEpg éueivy an
equivalent fo: "the Day of the Lord." It looks back to the acts of God
in history. The Old Testament brings those acts into the perspective-of
the promises of God's future acts when He will bring His purposes to
their consummation.33 Beyond "that day' lies the Kingdom of God, Israel
restored and redeecmed and the Gentiles sharing the blessings of God.
This era is sometimes also called "the last, or latter, days“56 to
"designate the final goal of history in which God's redemptive purpose
is completed. In a word there are two periods of history divided by the
Day of the Lord."57

For the apostles the day of redemption had entered into history in
the pefson and work of Jesus and in His sending of the Spirit. The bless=
ings of the Kingdom were no longer exclusively future. They were experi=
encing the fulfillment, and hope was roused for the final consummation.

The house (0l{x0C) promised to David®® had indeed bacome like a for-
saken "hut"Gumnv1) in the vineyard in winter. (See Is. 1:8,) Two parti=-
ciples describe its deéolatj.on, TMENTWHVTRV and HaTGOTbaupéva.

But God had built it up again in the exalted Son of David, according to

- the preaching of both Peter and Paul (Acts 2:32-36; 13:23-37). He was

33g0el 2:31; 3:14; Amos 9:11; Zeph, 3:11,16; Zech. 1439,
3615, 2:2-43 Hosea 3:5; Ezek. 38:16.

57George E. Ladd, The Young Church in Bible Guides, edited by
W. Barclay and F. F, Bruce (New York: Abingdon Press, 1964), p. 35.

9811 sam. 7:11; I Chrom. 17:10; Ps. 89.
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beginning to restore the ruined walls of the hut and to bring the
Gentiles from the ends of the earth into it., The new age called for
a reevaluation in terms of the realities antiqipated in the prophets
and now being realized,

The certainty and extent of the restoration of the fallen hut of-
David is emphasﬁzed in the use of "Gv&" compounded with two different
verbs in verse 16: &voLx0odounow _(twice) and &vop6how. God is the
subject of each and the tent of David is the object.

The restoration of TNV OHNVNV AxULO is to be understood as
prophesying the restoration of David's kingdom, not to the nation of
Israel, but as the new universal people of God.59 The Hebrew text spoke,
of course, in terms of David's reign over all Israel énd over vassal
states of whom Edom is representative as being his bitterest enemy. J. B.
Pusey graSps the universal scope of the prophecy from the variety of gen-
ders and numbers in the Hebrew text of the passage; the hut of David,
their (feminine) breaches, his ruins; God will build her up, that they
(masculine) may inherit. .

(He uses) apparently this variety of genders and numbers in order

to show that he is speaking of one living whole, the Jewish Church,

now rent in two by the great schism of Jeroboam, but which should
be reunited into one body, members of which should win the Heathen
to the true faith of God.%0

F. F. Bruce recognizes in "the Church the legitimate continuation

of the old Church of Israel."61 Thus church and kingdom are equated as

SgLamPE, Pe 9090
60p, 337,

6lp. 297,




25
the visible people of God, redeemed by Christ, purified and governed
by His will.

Verse 17 expresses the purpose for the restoration, introduced by
57:(0@ &V: "so that the remainder of men may seek the Lord, even all
the nations upon whom my name has been called.” The Messianic restora-
tion of the kingdom of David is not alone for the blessadness and pros-
perity of Israel, but of all the nations. The universal extent of this
Kingdom of God is emphatically stated by joining Ol HaTdAOLWOL THV
dvBphnwv with n&vta To &Bvn by an exegetical Hoil, "even." "The
rest of men," specifically, all the heathen "without respect of persons
and works," asz. J. Knowling comments,62 will seek the Lord. But not
without the sovereign electing grace of God: &9’ oUC EMLHEMATMTAL
70 Gvopd pov "upon whom my name has been called” is a Hebraistic
formula of ownership or conquest:.63 The universal kingdom is not uni=-
versalism; as the Hebrew of Amos 9:12 has it, it is God's work.

This Septuagint rendering of Amos 9:11,12 is an interpretation
rather than a translation of the Hebrew; but from verse 28 (géozenl
Yap T8 mvebpati ©§ &yly we are to understand that the Spirit

directed James in using it, and that He approved the rendering. The

62p, 322,

63Deut. 28:10; II Sam. 12:28; Jer. 14:9. See especially Is. 63:19
where submission to the rule of Yahweh is parallel to being called by
His name. H. E. W, Fosbroke: %'called by my name' signifies simply
that these people had been conquered by Jahweh and so had passed into
his possession.” H. E. W. Fosbroke and S. Lovett, The Interpreter's-
Bible: The Book of Amos, G. A, Buttrick et al. editors (New York:
Abingdon Press, 1956), VI, 851. It anticipates congquest by the Spirit.
Cf. "“"Your descendants shall possess the gate of their enem1es," in the
promise to Abraham, Gen. 22:17,
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Hebrew reads, "that they (Israel) may possess (’Hzi'!"f; LXX requires
AWIT?  "seek") the remnant (clearly accusative after NIR ) of Edom
( B97X; LXX requires Q%) and all the nations upon whom my name is
called." Certainly the meaning of the Hebrew is preserved, the changes
making it fit the situation of the apostles rather than the exact situa-
tion of the time of Amos.

Israel became the people of God through the Covenant: "I will take
you for my people, and I will be your God; and you shall know that I am
the Lord your God" (Ex. 6:7). This was essentially an inward relation=-
ship whereby Israel was made to manifest the holy character of God by
being holy as He was holy. "“The Lord shall establish you as a holy
people unto himself, . . . if you keep the commandments of the Lord your
God, and walk in his ways. All the peoples of the earth shall see that
you are called by the name of the Lord"” (Deut. 28:9,10). The enlarge-
ment of Israel to "possess the gate of their enemies" (Gen. 22:17) by
the restoration of the Davidic kingdom over Israel and tributary nations
cannot have a mere outward submission, but as Calvin says,

God promises the restoration of the tabernacle that had fallen in

ruins, that in it the Gentiles may be subject to the Kingdom of

David, not merely to pay tribute, or to take arms at the king's

command, but have a common God and be His one family.

Although the Gentiles are said to "seek the Lord" (confer Is. 2:2-4,

Micah 4:1-4), we do not lose sight of the fact that God is doing this

work most graciously: the perfect tense and passive voice of En Lnéu?\n'tal.

640a1vin, p. 47. Cf£. John Marsh, "Amos and Micah: Introduction
and Commentary" in Torch Bible Commentaries, general editors, David L.
Edwards, John Marsh, and Alan Richardson (London: S. C. M. Press, Ltd.,
1959), p. 74.
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states the divine order. The call of God precedes the seceking of men:
He arrested Saul of Tarsus, the rebel (Acts 9); He told Cornelius to
send for Peter (Acts 10); so it was with the Gentiles of Antioch of
Pisidia (Acts 13:48). Man's seeking is but his response to God's "con-
quest.” In this prophecy quoted by james God returns, rebuilds (twice),
and sets up so that men may seek; throughout there is "that constant
feeling of the primacy of the activity of God which again finds expres=-
sion in the clause 'who does this' at the end of the verse. #0?

The Hebrew of Amos 9:12 ends, "says Yahweh doing these things."
David's conquest of Edom and other nations was Yahweh's conquest. The
sifting of the northern kingdom (Amos 9:9) and the captivity of Judah
were providences of the Covenant God. Now the rebuilding was also Hdis
work, as the apostles had been saying so clearly.

James adds to the end of the quotation from Amos, "Y\JwO"C& &n’
allivog ! reminiscent of the Septuagint of Isaiah 45:21, tlg dnovota
gnoinoev talta &n’ &pxfic. The use of &n’aldvog is peculiar to
Luke in the New Testament. He uses it in the Gospel (1:70) and in the
Acts of the Apostles (3:21) in a similar reference to God's having re=-
vealed His eternal purpose by His prophets “from the beginning."66 The
textual evidence supports the reading, '"says the Lord who has been making

these things known from the beginning,"67 and we.think it also most

65Fosbroke, p. 831.

66Amos 3:7 indicates that God always reveals by His Prophets what
He intends to do with His covenant people.

67The Western text is similar to the Byzantine which appears in
Authorized Version, “Known unto God are all his works from tha

the beginni
of the world."” A summary of the textual evidence is given b ng
p. 322. Yo oeliass
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emphatically represents James' thesis. He has successfully shown that
the inclusion of the Gentiles in the people of God, the church, is the
work of God in accord with the plan He had revealed through His prophets
from the very beginning.68

ALO (v, 19), Jaﬁes has completed his formal argument and is now to
make a proposal. He formulates a motion which he puts to the assembly.
Although there is good authority for taking )qaivm as "I decree,” a
definite sentence put forth on the personal authority of the léading
apostle of Jerusalem,69 it seems more invkeeping with the spirit of the
passage to consider it to mean "I think."7° In view of verse 22, "It
Pleased the apostles and the elders with the whole church," it cannot
reasonably be understood to establish an authoritarian position of
James. /1

Mn mopevoxAelv "we must stop troubling them. w72 james “throws
his voice on the side of libarty“73-as Peter had by his Tﬂ 5.0 0
gnitBeTval Zuyov(v. 10). Those who "are turning" (the present parti-

ciple indicating a work recognized to be now in process) to God from

%8¢¢, Paul, in Rom. 15:8-9; Peter, Acts 3:21.
6950 Lake and Cadbury, p. 177,

7054 Bruce, p. 299; Rackham, p. 254. Calvin, p. 49, translates
"my judgment is® as expressing his own (James') opinion. The perfect
passive participle is used of the decrees in 16:4 giving us 'the united
opinion," or "the one mind" of the apostles and elders.

LR s Hort, The Christian Ecclesia (London: Macmillan and Co.,
Ltd., 1900), p. 80; Knowling, p. 323.

72porce of the negative present infinitive, Bruce, p. 299.

734ore, p. 80.
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among the Gentiles are not to have any hindrance placed upon them, any
obligation whether as a basis for salvation or for entrance into the
church. The "wop'" compounded with the verb may foresee the fourfold
abstinence proposed to facilitate Jewish-Gentile social and religious
relationships and to display approved Christian deportment.74
Thruotsthxxu, “"inform or instruct by 1etter."75 The four things to
be refrained from are listed with slight variation again in verse 29,
and in chapter 21:25 where James stateg them to Paul in Jerusalem at the
end of his third missionary tour. The Western text omits HolL TVLKTOD
and adds the negative golden rule, making the decreec a purely ethical
one forbidding idolatry, fornication and bloodshed, and "reflecting a
time when the Judalizing controversy was gone and forgotten," according
to F. F. Bruce.’®

"For Moses" . . . the reason for proposing these abstentions to the
Gentiles was to avold offence to both Christian and non-Christian Jews
scattered in every city.77 The variety of interpretations by careful
scholars warns against dogmatic conclusion. It seems that Y&p)intro-
duces a general reason for the proposal James is making. His reason
focuses the action of the Council upon Jewish-Gentile relations. But
we cannot avoid the conclusion that the Council also had the wider con-

text of Gentile society in mind as well. So it appears in the later

74c, W, carter and Ralph Earle, Tne Acts of the Apostles, The
Evangelical Commentary, G. A. Turner, Chairman editorial board (Grand
Rapids: Zondervan Publishing House, 1959), p. 2135,

7158AG, p. 300.
76p, 299.

77Foakes-Jackson, p. 142,
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Pauline correspondence, especially the first epistle to the Corinthians,

and the epistle to the Romans.78
The Solution of the Problem (Acts 15:22-16:5)
A Delegation Chosen to Deliver the Decision (Acts 15:22)

fEéoEs is used by Luke in the prologue of the Gospel (1:3) in the
sense of "determined."’? K. Lake and H. J. Cadbury say it is a technical
term in Greek of all periods for "“woting” or passing a measure in the
assembly, having as much suggestion of parliamentary procedure in Greek
as ''voted” in English.ao It is used twice in the letter, once of the
apostles and elders with the concurrence of the whole church, and then
of the Holy Spirit as a party with the apostles and elders; thus the
decision rests in the final analysis‘upon the actiocn of the Holy Spirit.al

Since the action taken confilrmed the position of Paul and Bérnabas,
the wisdom of reporting by a delegation is evident. They wished to.
bring an end to disseasion. They chose unanimously (YSVOiJ-éVO 1g dpo-

Bupxdov, v. 25)82 o W]leaders," "prophets® (v. 32), of the Jerusalem

785 fuller discussion appears in infra, chapter 2.

795. H. Thayer, translator and revisor, A Greck-English Lexicon
of the New Testament, by Grimm (New York: Harper and Brothers, 1892),
Pe 154,

80

P. 178.

8lpavia Smith, p. 114, translates v. 28, "It was the Holy Spirit's
decision and ours," and explains in n. &4, "A characteristically primitive
expression. The voice of the Spirit=-guided Church was the Spirit's will
articulate."

82pAG, p. 569.

e



31
Church: Judas, not mentioned elsewhere; and Silas, scon to become

active as the companion of Paul on his second missionary journey.
The Decision Written in a Letter (Acts 15:23-29)

The letter was written by those'who had formed the Council (v. 6)
and alone had been responsible for the decision, of &méoTolot mal
ol mpeoBiTepoL 5;68?\(,001.83 This "faultless Aramaic idiem™% was a
genuine expression of brotherhood, translated in the New English Bible,
We, the apostles and elders, send greetings as brothers to our brothers
of gentile origin in Antioch, Syria and Cilicia." J. F. A. Hort com=-
ments that the wording suggests that they who hold office are to be
regarded as bearing the characteristics from which the title itself had
arisen, and that they are but elder brethren to a great family of breth-
ren.83  The letter was addressed to the Gentile believers as it concerned
their liberty in Christ and their obligations in love for the brethren
in Christ.

First, they are put at ease. Oic oV dLeotelh&peda (v. 26),
those who had been teaching disturbi;g doctrine in Antioch had no instruc=-
tions from the Jerusalem Church. ‘AVXOKEUXLOVTEC means “unsettling";

but it also means ""reversing what has been done, tearing down what has

83The Antiochian reading Yand the brethren®” is clearly an emenda=-
tion" for the Western text supports the B-text, Lake and Cadbury, p. 130.

84Bruce, p. 302, n. 1. Lake and Cadbury, p. 180, however, "it
would be hard to prove that it is not an idiom of the koine:Greek."

85p, 71.. Smith, p. 113, "The Apostles and Presbyters, your brothers,
to the Gentile Brothers . . . ." :
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been built, or cancelling what has been agreed upon.“86 It may refer
back to the church's approval of the reception of Cornelius without
circumcision or imposition of the law, or the agreement reported by
Paul in his epistle to the Galatians (2:1-10).87 It is clear that the
Judalzing party did not have the approval of the church.

Second, they highly praised the devoted (mopadedwndaot )
ministry of "our beloved Barnabas and Paul," implying full confidence
in what they had decne, and approval of it. Judas and Silas will orally
report the Council's proceedings as well as deliver the Council's letter,
&ud Adyov dmayyEAAovtag TG xbTE.

Third, assurance is given that the Holy Spirit decided this matter;
the Council is but His spokesman. BOOEEV YAP 0 TVEDPOLT L 1) c‘c‘Yi.u.J
#al BTy (v. 28), “causa principalis" and "causa ministerialis” of the.

838

decrees. The Spirit and the brethren in Jerusalem lay the burden of

a positive witness to their faith and a loving concession to their Jewish
? ”,

brethren on the Gentile believers. Immediately, the &TMAVXYHAEC were

for “mutual intercourse, that Jew and Gentile Christians might live as

brethren in the one Lord.“89 F.

F. Bruce suggests that the original
~ , , 4 3 -
omitted TOV before EMAVAYHEC and read EMAVAYHEG with ANEXECOAL,

"to lay no burden on you except these things: you must abstain from

86Lake and Cadbury, p. 180.

87ye identify this meeting ¢f Paul with the leading apostles in
which they approved his gospel with the famine relief visit, Acts 11:30;
12:25, so before the Council. Supra, p. 7, n. 1l.

88Knowling, P. 328.

891pid,
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things sacrificed to idols, etc."90 g so, we have a strong imperative.

"The fourfold prohibition of the Alexandrian Text is no doubt
original."91 Others have only championed the priority of the VWestern
text with its threefold moral prohibition of idolatry, fornication and
murder.?? C. S. C. Williams argues that the apostles would hardly have
solemnly decreed Yabstinence” from "murder and fornication."g3 The
Jewish-Gentile situation was such that the apostles and elders, directed
by the Holy Spirit, decreed basic principles of conduct for Gentile
Christians whereby they would manifest pure devotion to God in contrast
to their former idolatrous way of life, and would avoid offense to their
Jewish brethren. These demands were nothing more than the imperatives
of grace: 1love for God and for their brethren. Love demands concrete
action in specific situations and the Holy Spirit directed the church

to specify these four things in this situation.gé In the next chapter

205 2303;

91yilliams, p. 183; so Bruce, p. &&; Foakes-Jackson, p. 142.
QZSmith? pp. 671-674. See summary in Foakes-Jackson, p. 140.
93p. 183. It “would be slightly absurd,” he says.

ELTTN Calvin's brief definition of these demands under v. 19,

pp. 49-50. Adolf Schlatter, The Church in the New Testament Period,
ranslated by Paul P. Levertoff (London: S. P. C. K., 1953), chap. 13,
pp. 125-138, draws the following conclusions: "the negotiations did
not conclude simply in abrogation of the Mosaic Law, but in agreement
about the demands which the church must make on all her members and the
observances to be required of every convert" (p. 130). The decrees were
not just a theoretical matter; they did not formulate dogma, but regu-
lated behavior of the gentiles and showed them what the Christian ethic
was. That ethic "originated from the aim which inspired the whole of
the early Church. The first Christians turned to Jesus because they
renounced deliberate sin, devoted themselves to the service of God, and
made His will their motive and their sin. They gathered round one who,
as the Author of reconciliation, had prepared an end to human sin and
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we will discuss the meaning of the decrees as it appears from the
literature of the New Testament.

Fourth, compliance is encouraged. For 83. np&‘ésw:e (v. 29) Bauer
gives "act rightly, do well, get along well."99 Others prefer '"do
right."96 With the introductory "necessary things' and the impera-
tive "abstain' we have strong expressions laying a demand on those to
whom they are addressed, F. J. A. Hort has probably best expressed the
meaning, "a strong cxpression of opinion, more than advice and less
than a command, respecting certain salutary restraints."97. It is
clear that the preservation of unity in the church made compliance
necessary; and we have no doubt that the apostles and elders expected
and received conformity to the decrees; otherwise the rejoicing and
strengthening experienced (v. 313 16:5) cannot be accounted for.

Such unity of purpose and action derives, as we shall sece in chape
ter three, from the nature of the society of God's people. They are a

covenant community brought into existence by the grace of God in Christ.

crecated a community obedient to God. Hence the prevention of wrong=-
doing in ¢he Church was secured not by doctrinal pronouncements but by
ethical norms” {p. 130). The eating of food sacrificed to idols was
prohibited because Yentry into the Church involved the complete abandon-
ment of pagan rites. It was not possible to be a guest at Jesus' table
and still take part in pagan sacrificial meals, nor to pray both to the
Father of Jesus Christ and to Zeus" (pp. 130-131)., Christian freedom
does not "include the satisfaction of man's natural desire for erotic’
pleasure' (p. 131). There is no conclusive evidence for the reason
behind the other two prohibitions (p. 136) but they seem to point to
opposition to gnostic heresy.

95p. 70s.

90Bruce, p. 304; Lake and Cadbury, p. 18l. Cf. James 2:8 for .
similar situation and idiom.

97p. a3.
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His grace unites them first to Himself and then to one another, the
latter union coming only by virtue of the former. They are in agree-
ment and submission to one another because they are subject to His lord=
ship, Their directives carry no authority of themselves; but they bear
authority as His royal decrees. They ﬁay also rightly be called "the
decrees of the aposties and clders' (16:4) because they are His comis=-

sioned officers.
The Letter Delivered (Acts 15:30-35, 40-16:5)

Judas and Silas, being properly sent off &moAuBEvieg, V. 30)
from Jerusalem, do their job with business-like dispatch. The content
of the letter is against considering &nohu@évrsg in the sense of the
sending away of an accused person (as in 3:13; 4:21,23; 5:40) as indi=-
cating the representatives of Antioch now returning. It does not support
the Western text of verse 2 in its suggestion that the representatives
of Antioch were taken to Jerusalem by the Judaizers for trial. It is
used in the ordinary sense of “sending away" as in Acts 13:3 of the
departure of Paul and Barnabas from Antioch. It is used again in verse 33
of the departure of Judas and Silas for Jerusalem when they had completed
their assignment in Antioch.

mEdwnay (v.e 30) is a technical term indicating that the deputa-

tion officially handed over the letter from Jerusalem9

8 to the assembled
congregation (Té n%dﬁeoq) of the believers. It brought encouragement

and rejoicing, &x&pnoav &mi Tf mapeMAfoeL (v. 31). IapanAncel

983ruce, p. 304,
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anticipates the use of the verb ﬂ&ps%&?\sdav in the next verse and
indicates what does not appeﬁr in the English, that "encouragement” or
Yconsolation® (AV) is the result of “exhortation.” Judas and Silas
encouraged and strengthened the brethren (v. 32); their mission was
accomplished.

After these two brethren had returned to Jerusalem,99 Paul and
Barnabas remained at Antioch teaching and preaching the Word of the
Lord.

As the result of a disagreement between Barnabas and Paul over
John Mark, the missionary outreach of the church was doubled as these
two leaders separ;ted, and in the company of new associate;, became two
teams going in two directions. Paul and Siias, one of the envoys from
Jerusalem, now returned from Jerusalem, began a tour through Syria and
Cilicia for the purpose of strengthening the churches established there
earlier. They "handed over” to them (xpedldoowv, 16:4&) “the decrees"
(70 d0YLaTa) ¥'to keep” (UALOTTELV). ﬁapeéiboo’av expressed the
authority of the apostles in handing on what they had received from the
Head of the Church, Tat 66Y|.Lo;'ccz were what it seemed appropriate
(E60FE) to the Holy Spirit and the apostles and elders to decree
(15:22,25,28). Luke uses 00YMG for imperial decrees (Lk. 2:1 and
Acts 17:7). Authority in the churéh does not rest on the legal form of
her decisions, but on the Word and the inner imperative of the grace of

the Head of the church. In handing on the decrees, Paul and Silas

99erse 34 of the Authorized Version is omitted in the B-text. The
Western and antiochian texts should be considered interpolations because
of v. 40. Lake and Cadbury, p. 182.
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"enjoined their observance."loo PUALCOELVY is taken as an infinitive
of purpose. There is no reason to assume that Luke is not here re-

cording the genuine action of the apostle Paul, or that there is a

pie

conflict between this action and the position of independence from the
Jerusalem apostles Paul maintains in the epistle to the Galatians.
Rather, the deliverance of the decrees after the Epistle manifests true
apostolic authority, and mutual respect. Because of their direct ap=-
pointment by the Lord they were independent of one another as regards
authority; but when they consuited, they would be in agreement under
the direction of the One Lord and Cne Spirit. The position of the
apéstle was thus independently supported in the eyes of the Judaizing
teachers and of the Galatians who had been deceived by them.

The setting right of doctrine always results in consolation and
confirmation, strengthening in the faith of the body of Christ. This
leads to "increasing in numbers.®” "Disputes over opinions” (Rom. 14:1)}
weaken the church. The truth of God received in love gives unity and

power, so that there is continual fruit-bearing.

1OOThe New English Bible, New Testament (Oxford: The University
Press, 1961), p. 227.




CHAPTER IIX
THE SUBSEQUENT USE OrF THE DECREES IN THE CHURCH
The Judaizers are Officially Repudiated

Luke's account makes the Council of Jerusalem the solution of the
Judaizing controversy.l 9The church had definitely decided against the
Judaizers, and the truth must prevail.“2 But not without a struggle.
The turbulence of the storm is still evident in Luke's ¥tranquil style®

as he writes some years afterwards “when peace had long been estab=-

lished. DBut the storm was weathered, and the schism averted."3
The Importance of the Chronology

The chronology of events related to the Council is perFinent in
two respects. First, it bears upon Paul’s claim of independence from
the aposties in his epistle to the Galatians. He rests his claim not
only on his direct appointment by Christ and instruction by revelation,
but also on his little contact with them--two visits to Jerusalem meet-
ing only three of them. If one of these visit§ is to be considered the
Council, the numecrous references to the apostles make it difficult to

suppose that Paul met only Peter and John of the apostles and James,

Ly, L. Knox, St. Paul and the Church of Jerusalem (Cambridge: At
the University Press, 1925), pp. 188, 223.

2Richard Belward I Rackham, The Acts of the Apostles: An ExXposition,
Limited Editions Library (Grand Rapias: Baker Book House, 1965), p. 258.

31bid., p. 238.
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the chief elder. Also, Paul's deliverance of the decrees to the
Galatian churches (Acts 16:4) "represents Paul as a delegate of the
apostles in Jerusalem in a mamner incompatibie with the Epistle to the
Galatians"® if the Council preceded the writing of the epistile.

Second, it bears upon the integrity of the church in the separa=
tion of Peter and Barnabas from fellowship with Gentile Christians at
Antioch under influence of Ycertain men who came from James." The
decrees plainly implied that Gentile Christians who observed them were
to be received in fellowship by Jewish Christians, so the action of
these three leaders and the whole Judaizing group constituted a breach
of the directive of the Holy Spirit thfough His representatives the
apostles and elders (Acts 15:28). The report of Paul directed to Peter
(Gal. 2:11,14-17), though he were an apostle, can hardly be said to have
cleared the case for the church. For the church to allow such an action
€0 go unnoticed would constitute a tacit repudiation of the decrees and
would endanger her very life. If the church would not a2ct in such a
case, we would ask how "schism was averted™ and peace achieved. "There
is no evidence that it was more than a moral authority, but that did not
make it less real."6 The church does not keep silent when the "real®.
authority of the Holy Spirit has been ignored. 1If, however, Gal. 2:1-10

is identified with the famine-relief visit of Paul and Barnabas to

&Kirsopp Lake and Henry J. Cadbury, Tha Bezinnings of Christianity,
Part I, The Acts of the Apostles: English Translaticn and Commentary,
edited by F. J. F. Jackson and K. Lake {London: dMacmillan and Co.,
Litd. 3 #1933 ) 3N IV, =18 588

SRackham, p. 238. See supnra, p. 38.

—_—

SFenton John Anthony Hort, The Christian Ecclesia (London:
Macmillan and Co., Ltd., 1900), p. 83.
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Jerusalem (Acts 11:30 and 12:25), and the visit of Peter to Antioch
followed the return of Paul and Barnabas from the first missionary
journey at the same time that the Judaizers extended their activity
beyond Antioch to Galatia, and Paul wrote the Epistle to the Galatians
in the heat of the debate at Antioch (Acts 15:2), then we have progress
towards a settlement that ends in averting schism, and brings pesace and

encouragement to the church (Acts 153323 16:5). Eut Yif the Galatian

letter is later, the controversy is left raging between Paul and
Peter,"7 with no settlement recorded.

R. B. Rackham describes an intensification of activity by the
Judaizers following the Council. Determined to defeat the policy of
Gentile liberty from the law of Moses established there, they foliowed
Paul to Antioch and wherever he established churches attacking his
doctrine of salvation by faith and his claim to apostleship. This
evoked his letters to the Corinthians, the Galatians; and the Romans.s
This is difficult to harmonize with his statement that "'peace had long
been established” whea Luke wrote his account of the Council’ if we are
to date the writing of Acts during the first Roman imprisonment.

W. L. Knox objects to this chronology that it

leavaes unexplained and inexplicable the fact that while at Corinth

St. Paul's opponents include Jewish Christians of high standing . .

yet we have no trace of any attempts to persuade the Corinthians

to observe the Law. This is natural if the Council was, as St.
Luke represents it, the end of the controversy as to circumcision,

7Philip Carrington, The Early Christian Church (Cambridge: At the
University Press, 1957), I, 106.

8pp. 258, 259.

91bid., p. 238.
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ble of it

and subsequent to the writing of Galatians, but incredi
stle to the

e -
was still a living controversy at the time of the E;i
Romans, 10
An examination of the epistles of Paul supports the conclusiocn of

George Ladd that we hear only little of the controversy in the epistles.lx

W. Sanday and A. Headlam express the opinion that in the discussion of

ceating meat and observing days in Romans 1431-15:13 Paul is ‘not think-

ing of any special body of people, but of special types.' There is no
special reference to arguments, tney say. *Both in the controversial
portion and in the admonitory portion, we find constant reminiscences

of earlier situations, but always with the sting of controversy gone.®

Paul is working out the proper attitude of Christians toward over

scrupulousness and over conscientiousness, not because sitﬁations "Thave

arisen, but because they may arise,#l2

Philip Carrington has pointed out concerning the Corinthian cor=
respondence that ‘'though Jewish "apostles' may create division in Corinth
between Paul and Peter, they do not argue that the Gentile Christians
should be circumcised and keep the law of Moses.®!3 With this we agree
and find in this fact an indication of the conclusion of an organized

Judalzing controversy.

The matier of circumcisicn in Corinth was not a controversial cne

10p,, 228-229.

1lGeorge E. Ladd, The Young Church (New York: Abingdon Press, 1964),
p. 30. j

12y311ian Sanday and Arthur C. Headlam, A Critical and Exegetical
Commentary on the Epistle to the Romans (Edinburgn: T. & T. Clark,
1902), special note, "What sect or party is referred to in Rom. XIV?¥
pp. 399-403,

131piq.
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as in Galatia and Antioch. Paul speaks of it in general terms of per=
sonal liberty: "Was anyone at the time of his call circumcised? Let
him not seek circumcision®” (I Cor. 7:18). He gives the general rule
that one should remain in the state in which he was called, and uses
c¢ircumcision as an example,

Paul's reference to circumcision in Philippians (3:2-5) indicates
that there was a Judaizing element there, but he makes no attempt to
oppose it. Apparently it was not taken very seriously.

The question of the observance of days, circumcision,'eating and
drinking in Colosse (2:8-23) was not the result of a Judaizing element
of the sort described in Acts 15:1-5, but a combination of Judaic and
pagan elements,lﬁ and so does not properly fit into our discussion.

Cur conclusion is that the evidence from the epistles supports
Luke's account that the Council gave the official conclusion of the
Judaizing controversy; that the church accepted the decrees as the
charter of Christian liberty for both Jew and Gentile believer; and
that it "formed in St. Paul's hands a poweriul weapon whereby the
freedom, the unity and the catholicity of the church was finally

achicved."*s This strongly favours the placing of Peter's faiiure

LapiSwiint Moule, The Epistles to the Colossians and to FPhilemon
(Cambridge: At the University Press, 1957), p. 92. E. K. Simpson and’
f. F. Bruce, The Epistles to the Ephesians and to the Colossians
(London: Marshall, Morgan, and Scott, 1957), p. 228. T. K. Abbott,

A Critical and Exegetical Commentary on the Epistles to the Ephesians
and to the Colossians (Edinburgh: T. & T. Clark, 1897), pp. Xlviii, 247,
John Murray, Zhe Epistle to the Romans {Grand Rapids: Wm. B. Eerdmans

Publishing Co., 1965), p. 173.

edited by W. Robertson Nicoll (London: Hodder and Stoughton, 1892),
B, PUAL

I3g, 7. Stokes, The Acts of the Avostles, The Expositor's Bible,
1
-
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in Antioch and Paul’s letter to the CGalatians previous to the Jerusalem

Council.
fdol-Meats in Corinth and Rome

The discussion in Romans 14:1-15:13 is more general than that in
I Cor. 8:1-11:1. In Romans Paul is discussing the proper attitude
toward the censorious or over-scrupulous person in matters of food
(Bpd@cic) and drink CTOCXLQ)}é The vegetarian is probably one who
fears "uncleanness" from meat that has been offered to an idol, though
not necessarily se.l? In the first epistie to the Corinthians, Paul
is replying to questions concerning eating food offered to idols
elOwAdBuTtog and BpdgLg purchased in the market, served at a
friend’s home, or at a feast given by an unbelieving friend in the
idol's temple. The Corinthian matter is, therefore, more specific, but
the treatment is basically the same.

The question is approached as an &o LE«popov calling for the exer-
cise of che individual conscience and of loving deference within the
church., The fact is, Paul says he is persuaded by Christ in this, that
nothing is unciean in itself, 18 nor does an idol have any real exist-

ence.t9 The mind and conscience of believers, being unciean, defiles

16Mu:ray, pPp. 173=174.

es Hodge, A Commentary on the Epistle to the Romans
: Wm, S. and Alfred Martien, 1858), p. 317.

1820m. 143143 cf. words of Christ, Mark 7:19.

197 Cor. 8:4, oU0&v eidwhov. This was the insistence of the
O T Deut. 32:217and Jerih 2:5:810: 1558163195851t 18etc.
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evcrything.20 As the mind and conscicnce of a believer may not be fully
liberated from the bondage of idolatry and ceremonialism, he may stiiil
look on the eating of that which was offered ;o an idol as an act of
idolatry. Those who have this weakness are to be received into the
confidence and fellowship of the church,21 and each must ‘'be fully
assured in his own mind" and follow his conscience in respect to such

The determining factor in the exercise of personal liberty in these
b4 T

matters is the Lordship of Christ over all men. All inward motives and

<

cutward actions of all believers are governed by the fact that they be=-

long to and acknowledge the One Lord, Christian liberty is not primarily
to eat and to drink, but to live a new life dominated by the Spir of

e ] .
God.%3 The Christian®s objective will then be not to please himself,

but to serve Christ by seeking the edification of the weak brother
(I Cor. 10:23) and the peace and unity of the church of Carist (Rom.
14:17-19).

In I Cor. 10:14«22 Paul uses the Lord's Supper in a significant

2050nn Calvin, The Epistles of Paul to the Romans ‘and to the
Thessalonians (Grand Rapids: Wm. B. Eerdmans, 1961), p. 299, See
Mk, 7:21-23 and Titus 1:3.

2o oahapBhvedde "receive into full Christian intercourse and
feilowship." Sanday and Headlam, p. 384. Used of CGod receiving man,
Ps. 27:10. The imperative rests on God's having received him (Rom.
14:3). Used of Christ and the Church in receiving, Rom. 15:7. This
is the reasoning of Peter and the rest.at the council.

22urpe injunction (v. 5), refers not simply to the right o of private
judgment but the demand." Murray, p. 178.

237, W, Manson, "Romans," Peake's Commentarv on the Bible. General
editors, M. Black and H, H. Rowley (London: Thomas , Nelson and Sons, Ltd.,
1962), p. 951.
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argument for carefully "shunning the worship of idols. 2% The loaf®
T - . 3
(ELQ éﬁsrog) of the communion demcnstrates the uaity of the church

(Ev oluc, v. 17). E@po. in distinction to G'é.pa contains the thought

of unity; "it refers to an organism.“25 Israel believed that the wor-
shipper in eating of the sacrifice was in fellowship with God, to whom

the sacrifice was made; likewise when they turned to idols {Lev. 17:7).

Qagans sacrificed to demons which were no gods (Deut. 32:17,21;

Ps. 96:5). So they who sacrifice to them are "in communion with demons
« « . 5 (are) partners of, belong to the world of evil spirits, (are)
ccnnected with the powers of dar kness. W29 It is impossible to be in
communion with God and the powers of darkness at the same time. By con=-
trast the Lord's Supper demonstrates the horrible character of idolatry
and is a striking example of the necessity to *make a practice of flying
at once" from it.2/

The final appeal is made for a voluntary limitation of the cxercise
of personal liberty for the glory of God (I Cor. 10:31) and the salva-
tion of both Jew and Gentile (I Cor. 10:33) according to the example of
Christ (I Cor. 1ll:1; Rom. 15:3=13).

Conclusion: Paul has not met a Jew=Gentile problem, as the Council

24y, y, Grosheide, Commentary on the First Epistle to the Corin hians
(Second edition; London: Marshall, Morgen, and Scott, Ltd., 1954) 230.

251bid,, p. 232,

261pid,, p. 236.

27Archibald Robertson and Alfred Plummer, A Critical and Exegetical
Commentary on the First Epistle of Paul to the Corintnians in The
International Critical Commentary, edited by S. R. Driver, A. Piummer,
C. A, Briggs. (Second edition; Edinburgh: T. & T. Clark, 1914), p. 127,

=
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had, but a strong-weak Christian problem. The question in Corinth con-
cerned those "accustomed to idols® (8:7). Paul shows that the matter
rests on the Christian's relation to God. The command is "shun the
worship of idols™ lest you ¥provoke the Loxd to jealousy.”28 Rather
than invoke the decrees of the Council, Paul has defined the principles
behind the Council®s acticn. He may have been influenced in this direc-
tion because he is not combatting a problem of social relations between
Jews and Gentiles, but a problem of mo%al influence of one Christian
upon another. As the decrees had calied for submission one to another
in love to preserve the organic unity God had established between Jew
and Gentile by the gift of thevSpirit, so now Paul defines the principles
involved, calls for everyone to be persuaded in his own mind, and to act
in love for the glory of God, the saivation of men and edification of

the church.
Immorality in Corinth

Paul discusses immorality after the surprising introduction, "All
things are lawful for me, but all things are not helpful . . . but I
will not be enslaved by anything.” (I Cor. 6:12). He seems to place
the appetite for food and immorality in parallel as both &0 u&popc
possibly bécause the Gentile Ccrinthians practically did so; but im-
mediately he distinguishes clearly between them. Food and the stomach

were made for one another. But both are of temporal significance only,

for God will bring them both to an end. The body was made, not foxr

281 Cor. 10:14,22, The latter quotes Deut. 32:21.
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sensual satisfaction, but for the Lord. It belongs to Him; its goal

S

P

not in itself, nor in time; for God will raise it up. The body is not
for destruction, but for transformation, for glorification.z9 It ceases
to be YUY LHOV and becomes WVEUMPAT MOV (1 Cor. 15344). At the
present time it is joined to the Lord as His temple. The one who enters
into fornication joins his body, not just an crgan of the body, to a
harlot, according to the ordinance of God (Gen. 2:22-23), whether he
considers it so or not. KOAAQW is used in verse 18 Yto express a loyal
and permanent adherence, resulting in a complete spiritual union® with
God. 30 Paul has stated unequivocally the permanent prohibition of
fornication for the Christian because it is completely cut of harmony
with the nature and goal of his body and the institution of marriage.

“Shun immorality" (present imperative). 'Do not stop to dispute
about it. « « « S0 also of idolatry, which was so closely allied with
lmpuricy, x. 14,131 Rathér, #Glorify God” (aorist imperative, x. 20);
a Y"sharp practical injunction®” enforced by\éf], meaning "Be sure to
glorify God, 132

We should not be surprised at the placing of a permanent prohibi=-
tion beside a temporary request for abstention in the decrees of the
Council, or next to an &OL&POPOV as in the first epistie to the

Corinchians. Nor should we seek a narrow definition of such as "breaches

Va e A ~ "C
2%ote the coatrast between GEuo and OGPE HAL lp in I Cor.
15:37-38,50,

30Robertson and Plummer, p. 1263 cf. LXX, 4 Kings 18:6.
3lrobertson and Plummer, p. 127.

321bid., p. 129.
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of Jewish marriage law (Lev. 18)."33 Israecl's departures from the

Covenant God usually involved both idolatry and immorality.3a They

went hand-in-hand in pagan religion which sprang from man’s rebellion
against God and his deification of his own passions {(Rom. 1:18=33).

Thus they are closely related in their underlying principie as well

rd manifestations. Paul places them side by side at the
1is5 l1ists of enslaving sins that bar men from the Kingdom of
God (I Cor. 9:6; Rom. 1:24,26«27; Gal. 5:19). In writing to the
Thessalonians (1 Thess. 4:3-12) he says, “This is the will of CGod, your
sanctification: that you abstain from immorality." He then exhorts to
&0 cn in loving the brethren. So again he has placed a permanent moral
injunction side by side with the matter of brotherly love, for this is
& primary matter distinguishing Christian morality from pagan morality.
In the final picture of “csiored paradise we have the contrast that

outside are . . . fornicators . . . idolators.%" (Rev. 22:15).
Idolatry and Immorality in Asia

Three references in the letters to the Seven Churches in Asia,

-

Rev. 2:6, 14«15, 20-25, reveal a problem of a different nature from
that in the Acts of the Apostles and the Pauline epistles. In the

Asian churches idolatry and immorality were being subtly encouraged

as they had been in the 0id Testament by Balaam and Jezebel.32 The

33F. F. Bruce, The Acts of the Apostles: The Greek Text with Intiroe-
duction and Commentary (Second editionj London: The Tyndale Press, 1952),

p. 300,

345k, 32:6; Num. 25:1-3,17; I Kings 143243 15:12, etc.

35Num. 25:1-3,17; 31:16; I Kings 16:30-33; II Kings 9:22.
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accusation is in the language of the Council decrees: the false teachers
are Ybeguiling my servants to practice immorality and to eat food sacri-
ficed to idols.” Those who are threatcned with death if they do not
repent GroxrT evd &v Sowu.'l:o), V. 23). The doctrine seems to have
been espoused by a group known as the Nicolaitans which had been con-

demned by the Church of Ephesus, but persistently followed in Pergam

par’
0
“

=
and ;nyat1ra.3° It was almost impossible to live in Asia in the last

w
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not be involved in this prob-

h

lem, 37 The Imperial government had ranged itself definitely in opposi=-
tion to the church of Christ., Pergamos, a Temple-Warden since 29 B, C.,
was the center of the Imperial cult. The test of loyalty recognized

alike by public opinion and government po1;c1 was willingness to offer

incense to the Imperial god, the Divine Zmperor. Those who reiused were

1 3 » 3 2, 28 - ] ) -
condenned to death as encmies of the stace.Ja In the rapidly growing
city of Thyatira mcmbership in the business guilds was essent o
maintaining one's business and social position. These guilds were all

dedicated to patron deities and the condition of membersh

b
s

p was willing=-

ss to join in the worship of the deity through the sacrificial meal

oA Charles, A Critical and Exegetical

ggggla:iCﬂ of St. John in The International Cri

by S. R. Driver, A Plummer and C. A. Briggs (Ed

1“20) 15 uL. Janes Moffatt, “Revelation,! in
ts

T
ment, edited by W. Robertson Nicoll (New Yor

n-d )9 Vp 0371

,..a
~
en

3/Char1es, p. 69.
38y, M. Ramsay, The Letters to the Seven Churches of

Their Place in the-Plan of the Apocalypse (hew Yors: George H. Doran
Company, n.d.), pp. 283, 293-294,
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1. 1 r~ ’) 2y »
which all too often ended in unbridied licenti LSﬂess.Jg the Nicolaie-

tans proposed broad comp

H

cmises with the established usages to retain as
much as possible of established social and political order and attempted
"to reconcile contradictory principles in practical conduct through
subtle philcsophical z:easoning."“‘I‘O W. M. Ramsay has formulated the
problams

Should the

existing forms of society and social
unions, o t them? Should Caristianity conform
to etisting, accepted les of society, or should it force
sgecicty to cont e nc;ples?él

He answers with

nothing could have saved the infant Church f£rcm melting away into
one ¢i those vague and ineffective schools of philosophical ethics
eXecept the stern and strict rule that is laid dewn here by St.
John. %2

"The Christian could not comply with a demand which was expressly made

to test his faith."*3

-3
o
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macter ¢of conscience in the exercise of

Christien liberty as at Corinth. Participation in these pagan rites

QCRamsayp Po 299, Cf. Peter's condemation of & similar situation,
II Peter 2:1-3.

4lramsay, p. 350.

42151d., p. 300.
43;

Ibid., p. 343.
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pet

2ant fturning to a different gospel,® being "severed f£rom Christh

(Gal. 1:6; 5:4).

Conclusion: The Meaning of the Council®s Decision

history of the apost
rusalem and the spirit and the manner
e great question rega rding what was necessary

- s

Forad =T e L e C-\-.n- oi~3 A= C-‘"""C-'

or “_.TID J.S.u.') in ¢th AT EC1an churci,.
- -

ed was
t chy ny anc
ed thro CLE o o o o
ran:incd one churchj a rignt and Christian
modus x;:g:g; was established. . . . Their living together in
Tull unity was mediated by Christian love in the domain of liberty
in the adiaphora or nonessentials,%%

n the life ¢f the church come to light

e

Two significant elements

a2 =

in the meeting of the apostles and the elders in Jerusalem. They are
complementary and determinative. The first w as the consciousness that

the church had come into being by the womdreus act of God in granting

to Jew and Gentile alike the grace of repentance and the gift of the

o

] -

loly Spirit through faith

i3

n Jesus Christ. By his conclusion, ‘'says
the Lord, who has made these things known from of old,” James drew

atcention not only to prophetic statements, but to the order, consise

tency and certainty of all

&)

ivine activity Co the end of one universal

people of God. The rejoicing of Jerusalem, Antioch, Syria and Samaria

-

over God's granting repentance to the Gentiles indicates that this aware-

ness of their being was not limited to the apostlies, but was common €O

8GR, C.. H. Lenski, The Interpretation of the Acts of the
(Columbus, Ohio: Lutheran Beok Concern, 1934), p. 385.

/ » W
’SM. Baumgarten, The Acts of the Apostles: or The B o

Church in the Apostolic Age, trenslated from the German by &. J. W.
Morrison (Edinburgh: T. & T. Clark, 1863), II, &5.
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the vast majority, even the circumcision party by Peter's persuasion, 40

The other was the conviction that this unity must be preserved znd

= . - - 2, - - . ~ ..-’
become increasingly evident. The shaping of the "israel of Goa*! rust

be accomplished by articulating the imperatives of grace, not the estab-

L(J

[

lishment of an outward form. The latter would Vipervert the gospel.®

By the former alone could a unified body emerge, for “union can only

be attained where it proceeds from an internal unity of Christian cone

~3 - '51'8 m -
SClousiiess, ™ The problem was not local, but "as broad as the disper-
49

sion. ™ It could not be solved by a mere Ytemporary compromise,' but
must be “a charter of liberty for continual living.'?0 #The particular
subject of debatew-circumcision-~had only a temporary significance, but

. s _a - .

the principles involved were fund

2

amental and per

’U

ctual."s‘ The Gentiles

must understand Ythat the new method of seeking after God included that

omplete severance from the religions of the Gentiles which (severance)

“Opcts 113183 13:483 15:13.
4l Together Jew and Gentile form one TOALTEULUX of

G, ecner
19; Phil. 3:20. :

Augustus Neander, Histor
Christian Church by the Apos S
hnc original Cerman by J. 'E. Ryl

S - o 1 -
A T. Robertson, Inc Acts of the Apostles, Vol. III

g

3
Pictures in the New Testament (Nashville: Broadman Press, 1930), p. 237.

50,

Ibid., p. 245. Robertson says the present

ovA&ooeg Ly (Acts 16:&4) accents the continual aspect. I have u
Robertson's words in quotation marks, but with a different view. His
view was that the decrees were permanent; mine is that the "charter of
liberty was for continual living" but that the actual requirements may
change.

SiRackham, p. 238. Cf. Carrington, I, 105, for similar view.
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was inculcated by the law, 32 and mus £, in loving concessica to their

Jewish brethren brought up under the law, abstain from acts offending

their consciences in respect of the law. At the same time, the Jewish

brethren must receive the Gentiles into fellowship, for

5 Lot ccre-~

P
o
Py

mony that removes barriers between man and God and between man and man.,
but the Spirit of God by the blood of Christ (Eph. 2:13-18). ;
it therefore Ppleased the Holy Spirit and the apostlies and the
elders™ to lay four "necessary things" on the church. John Calvin says
that the necessity arose from the danger of destroying the unity, and

that the action taken was in accord with Scripture:

So, properly speaking, that necessity was accidental or extrinsic,
that is to say, it did not depend on the substance, but only on
avoiding a stumbling-biock. And it is seen more clearly from the
immediate abrogation of the decree. . « .

they are employing a remedy which was suitable for promoting
brotherly peace and concord among the churches, so that the
Gentiles may accommodate themselves to the Jews

thing else, we shall cert aihlj admit that it is

the Word of God for love (caritas) to bear rule amon

:h;ngus which are in themselves under no restriction,

according to the rule of love. To sum up, if love is the bond of
perfection and the end of the Law, if God's command is for the
faithful to strive after mutual unity, and for each cne to serve
his neighbors for their edification, nobedy is so ignorant as not to
see that what the apostles enjoin here is contained in the Word of

God; only they adapt the general rule to their cun times.

Moreover . . . it was a politic law, in order to provide no snare
for conscienccs, and introduce no fictitious worship of Gods two
faults in human traditions which are condemned all through
Scripture. . . . Let the reader t

pa he apostles
s of the Word of God, when they propose
he cizc umst”ﬁc“¢ of the time, by
urches with each other

do not go beyond the limit
an external law, according to
which they may reconcile the ¢

D‘ ot

52Knox, pe 226.

ts of the Apostles, in Calvin's Commentaries, translated
: ited by David Y. and jio.:s F. Torrance (Grand Rapids
Wm. B. Eerdmans Publishing Company, 1966), II, 55-57.
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2

When Paul grants liberty to eat meat offered to idols at Corinth

ihe facts do not prove any discrepancy between the apostles gathered
in Jerusalem and Paul; nor that the decisions of the council were
not obligatory on the church. They only serve to explain the true

intent and meaning of those decisiocns. They show, 1. That theze

was no permanent moral ground for the prohibition of meat offered
to idols. 2. That the ground of the prohibition being expediency,
it was of necessity temporary and limited. It hed reference to
Christians in the midst of those to whom eating such meat was an
abomination. 1t therefore ceased to be binding whenever and
wherever the grounds of prohibition did not exist. %

Paul was laying solid foundations for maturity in the church for
all time, The Council had dealt with.an immediate situation of delicate

nature, and they were led of the Holy Spirit to make specific "decrees,¥

for the achievement of peace and unity in the church. However, the church

is to be subject to the Lord and to one another in the Lord, not to regu=-
lations (Eph. 5:21; James 4:7; Col. 2:20-23). He was laying the basis
for development of individual and community conscience before CGod in €

light of a new situation. ‘Decrees" may be necessary in particular
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against the Lord who died for him (I Cor. 8:9-12).
Life is never static. The cutward pattera of the church's life

must change to meet the Lord's imperatives relative to a changing world,

Shcharles Hodge, An Expositior e Fi ipistle to the

it
Corinthians (New York: Robert Carter and Brothers, 1857), pp. 135-136.

nstead of a means. The church must keep herself

o 6 A
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just as the church in the New Testament changed from Jerusalem to Antioch
o Galatia to Corinth to Rome to Colosse and to the Seven Churches of
Her constant concern must be, as when Antiocihi scught the counsel

of the apostles and elders at Jerusalem, that the people of God, having

D

determined what pleased the Spirit, suobmit one to ancther in love, and

.
Pt Tel

eyl
aid Spaeas

c

£
o

in order that all men may be saved (I Cor. 10:33).



THE PEOPLZ OF GOD, A COVENANT CCMMUNITY

Covenant Relation Established: The Covenant of Creation

The roots of the Christian church lie in the first society God

established, in Eden. "The Lord God planted a garden,” and "the Lord

God took the man and put him into the garden” (Gen. 2:8,15). So Eden
Was a place specially prepared where Adam lived with God, caring for

the garden and having dominion over God's creatures (Gen., 1:28). This
"Garden of God" (Ezek. 28:13; 31:8,9) was more than a place, it was none

Adamfs 1ife was directed by the specific word of revelation anc
communion with God. He also possessed the ilaw of.God inscribed on his
primary” law, often referred to as "natura
iaw” is "not merely perceivable in naturs, much less produced by nature,

It is the expression of

Luther's VWozks,

B N e

lf...' 3 = > - $'= %
Martin Luther, Lectures on Genesis !
s
g
N

in
editcd by Jarosiav Pelikan, translated by G ick—tSt. Louis:
Concordia Publishing House, 1958), I, 230. Luther connected the institu=
L:c; of the church with the command God placed on Adam concerning the
tree of tie knowledge of goecd and evil., Had not sin entered, Chis tree
would have been the place of worship, after man had refreshed himself

rs
from the tree of life, pp. 105-110.

2E, F. Kevan, Keep His Commandments (Londen: The Tyndale Fress, 1964),
iIa a
i &

—— s asaa Grs e

p. 6. He prefers Yprimary law’ to avoid conclusion that tChis
result of man's nature,
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the will of the Sovereign Creator, Ythe Lord God"” of Genesis 2 and 3

G

in man ¥'the awarencss of the sovereignty of the Creator who has the

vight to command the spiritual beings whom he has made in his own

<

1 68 o 1. ; = -3 3 13
image, This law "was at no time a means of seccuring life

the expression of a life that was alrcady possessed. God gave man
spiritual life and then gave him his law."? This law '"is the same in
substance with the CCC&-OSU».”ﬁ It bore witness to his nature as the

freecdom is pre-cminently the power to obey Cod because of one's
trust in Him."/ Therefore, "the Lord God placed a command upon the man. 48
By imposing a limitation upon his creaturely f£reedom, Adam’s Creator and

Lord designed to exercise, develop and test

reilgious attainment. The commandment concerned an arbitrary and

) TN deym £ =) = Jm oy = 2
he Witness of the 0ld Testament to Christ,
pa

an
translated by A. B. Crabtree (London: Lutterworth

ral rendering of the Hebrew
CX <

ment Theology Today (Londont

s with Introduction and Notes,
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moral law written on the heart, and
concentrated on a single point: Would man obey God implicitly or would
he follow the guidance of his own judgment. 10

The conmand was enforced by the death
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of appilcation.*l No promise of reward for cbedience is mentioned, but

pate
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may be assumed as corresponding to the penality. Although the law
written upon the heart could not secure life, yet the Lord God may make

the "grant of 1i
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Llapg surely as catest thereof®” (Cen. 2:17). "Close conjunc-
tion in time is figuratively used for inevitable eventuation.®” Geerhardus
Vos, B :o1o~v" 0ld and New Testaments (Grand Rapidss Wm. B.

Eer Company, 19483, p. &9.

125 p. 2i6. TFor further discussion of the distinction between
the natur md the covca:;:;l releticnship between God and Adam, see
p. 215. escribes the implied promise of life as con-
sisting in "the removal of all limitations to which Adam was stilil sub-
ject, the re of his life to its highest degree of perfection.” He
gives these ¢ ences: Lev. 18:33 Ezek. 20311,13,20; Luke 10:28;

Rom. 10:53 Gal. 3:12. Luther describes Adam in his innocence as in a2
middie nc“'ticn“ from which he could be carried to an immortality that
could not be lost if he obeyed. I(f he did not obey, "he would become

the victim of death and lose his immortality." In the state of innocence
he would be nurtured and matured by eating of the tree of life so that
we would be recady to be carried to that final state of immortality.
Luther does not speak of "“reward” in connection with the realization of
that final state of immortality (pp. 111-113).
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27

promisa, " The addition of the promise is not an addition to the

formal generic structure of the covenant, but provides within the

offer of blessing a new mode of securing the blessing, namely, the

. A - - . - A ” o P n
PTinciple of clection bestowing guarantecd blass;n"s.2° This is pre-
1=

cisely what the Covenant of Redemption does: it makes the promise of

ife

[
e

n the Covenant of Creation dependent on the obedience of a new

rh

ederal representative, Jesus Christ. Redemption, them, is seen for
what it is, a two-sided judgment, the blessing coming through the
covenant curse.?? YGod's covenant with man may be defined as an ade-
ministration of God's lordship consecrating a people to himself uader
sanctions of divine law.%30 The Covenant ﬁay be described in broad

T . ;- . 31
general terms as the administration of the Kingdom of God.
The Revelation ¢f the Covenant of Redemption

"That old serpent, called the Devil, and Satan™ (Rev. 12:9) invaded
the Ringdom of God and dissuaded His vassal from unreserved loyalty and
obedicnce. 'Where are you?" Thus the Lord God approached Adam and Eve

when they had transgressed the covenant.3£ They are brought face-to-face

291bid., pet s

') e s &

Joloma.

31ibid. Cf. Roehrs, last paragraph, p. 602,

325sea reproves Israel's rebellicn against Cod in his own day by

saying, "Like Adam they have transgressed the covenant® (6:7, Luther and
RSV), Roehrs, p. 585. See also, Witsius, p. 109; and Berkhof, pp. 214-215.
If this is the cerrect reading we nave the Edenic arrvangement called a
covenant in Scripture.
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With the Covenant Lord from whom they had departed, and from whom they
were seeking to hide. The ungrateful vassal was called before the
Jjudgment seat3> of the Great King. Having secured an unwilling confes-
sion of his servant'’s disobedience, God pronounced sentence. The curse
upon the serpent from whose decelt sin sprang was the prot-evangelion.
Cryptic though it be, it shone as a ray of hope to stir the breast of
her who had led her race to ruin. God, as an act of grace, will Himself

Place enmity between the sced of the serpent and the sced of the woman. 3%

In the struggle to ensue, the seed of the woman will be stronger than

the sced of the serpent,. even as the bruising of the head is more ef=
rootive: s i AT & b 35
ctive in overcoming a mortal foe than the bruising of the heel.

"They were sent out of Faradise Co go forth and endure the trials

of their fallen state,” but “They were not left to sink into the depths
u30

of despair, Man was driven from paradise, because it represented

the place of communion with God, and was a symbol of the fuller life and

33Luther, pp. 173-174.

3&::){

Here is not primarily anr appeal to man ou a divine promise.
Nor does God merely instigate or promote enmity; His sovereignty put
it (epr. Gen. 9:9-11; 17:27). The essence of Llﬂ deliverance con51sts
in a reversal of the attitude assumed by maen towards the serpent and
God respectively. CGod being the mover in the warfare against Satan,

man, joining in this, becomes plainly the

f God." Vos, p. 33.
God declares waxr on the Devil and the assurance giv

s that the seed

of the woman, he (the Hebrew masculine pronoun is emphatic) shall have
the victory. It looks directly to “God sent -forth His Son borm of a

woman® (Gal. &4:4).

3dyote the hope in a time of distress at the birth of Neah, "Out
of the ground which the Lord hath cursed this one anall bring us re-
lief from our work and from the toil of our hands¥ (Gen. 5:29).

365prou1, p. 128.
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greater blessedness in store for man, if he continued steadfast, 137
He had become "an unclean thing” (Is. 64:6), and the unclean defiles
the sanctuary of the Lord (Num. 19:20). If communicn with God is life,
Separation from God is death; so the man is sent forth to die.%® But
not without hope! Deliverance has been promised to "the seed of the

woman.”39

(God) covered their nakedness; and the institution of sacrificing
in which the bodies of the animals, whose skins were put on them
for clothing, immolated in their pre ce, gave ground of hope

of the ulL mate recovery of what was Lost, 40

.~

The enemy of man is the Devil, not Cod; so that even the closing of

the garden, and the setting of the angelic guard is a witness of hope:
"to preserve the way of the tree of 1ife.% There is a way back to God's
pPresernce and life by His gracious perw Lsslon,‘and the Devil cannot close
1csél Nor can man reach it but by the narrew door of God's grace. The
day will come when the gate shall never be shut (Rev. 21:25).

From this point on, Scripture is the Divine record of the Words and

deaeds of God's grace as He secks and draws to Himself "a people for His

37ge erkhof, p. 220.

38Vcs, p. Sl.

that the organism of

2
39u7he phrase, 'secd of the woman,' indicates
edenption, which does not,
=1
-
i

the race will be drawn within tnc c
of course, mean that all individ
pent. The point is that God sav
seed of the woman." Ibid.,

e encmies of the ser-
ividual men, but the

AOSproul, p. 129,

4lLuthc—r, p. 230, scems to suggest the same thought when he says 'that
Ezekiel speaks of the gate of the te mp;e that faced the east (40:6),
"obviously to have us realize that the temple was a figure of Paradise;
for if mature had remained perfect, P radise would have been the temple
of the entire world."
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name" and glorifies His name through them in the sight of the nations
until "the kingdom of the world became the kingdom of our Lord and His
Christ" (Rev. 11:15). It is a checkered picture as God in wrath re-
-members mercy (Hab., 3:2). ‘

After sparing nine persons at the flood, God "established" "His"
covenant with them and all flesh for all future generatton542 that He
Would not again destroy the eartﬁ and all flesh by a flood. For the
first time we have met the term that is to be used 278 times in the
Old Testament®3 to speak of God's guarantee of grace to men as He draws
them to Himself and restores the broken relationship. With this cove=
nant, manifestly a one-sided promise of blessing, God adds a sign, the
rainbow, to encourage men with the knowledge that it is there to remind
God of His promise.aa God has bound Himﬁelf most graciously, and has

lald no claim on his creatures.
The Covenant with Abraham

The call of God to Abraham is painted in brilliant colors against
the panorama of God's sovereign direction of the Kingdoms of this
world. After the flood the descendants of Noah went about their pleasure

of making a name for themselves (Gen. 11:4) and establishing rival

42604 says, "I establish my covenant.” The Hebrew hiphil indi=
cates the monergism of God in making and maintaining His covenant of
perpetual endurance with all creatures spared with Noah.

a3Milton, p. L.
b4Gen. 919-17, especially v. 16, "I will look upon it and remember

the everlasting covenant between God and every living creature of all
flesh that is upon the earth."
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kingdoms (Gen. 10:10) to the kingdom of the Creator and Lord of heaven
and earth. But the Lord "scattered them” (Gen. 11:9) as it pleased
Him in relation to His purpose of world blessing through Israel,%?

The call comes to Abraham in the same terms in which God ﬁad ap=
‘Proached Adam: when the Sovereign Redeemer speaks it is in the impera-
tive (Acts 17:30) just as when the Lord God spoke in Eden. Obedient
response to the Divine command is encouraged by a four-fold promise of
blessing: a great nation, a land, a great name, and protection. The
goal of the blessing reaches beyond Abraham and his seed to "all the
families of the earth.” Abraham is both the object of God's blessing
and the instrument of its extension; he is caught up with God in His
purpose of blessing all nations. WEvery facet of the blessing implies
a mission."%0 In remarking that the blessing was to be shared as well
~ as received," John Milton comments that the passives, "shall be blessed,"
put the emphasis upon Abraham ané his seed as the medium by which the
nations will receive the blessiqg;rand the;reflexivés, 'shall bless
themselves,' put the emphasis on "the e¢ffect of the witmess of the
blessing of God on Abraham and his seed, in that others areldrawn to

seek a share in it."47 A result of the blessing of God on Abraham and

450&. Gen. 10:32 with Deut. 32:8,9. The latter is the song of
God's kingdom in Israel in the mddst of the nations among whom He would
be glorified by Israel.

46Milton, p. 52. He has a very informative and stimulating discus=
sion of the call of Abraham, pp. 37=62.

'47Ibid., pPpP. 54=55. The Hebrew passives are found in Gen. 12333
18:18; 28:14; the reflexives, 22:18; 26:4. See chapter I, note 47
abova. g
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his seed, they are assured, is that they will be effective as "God's
fellow workers."%3

"He looked forward to the city which has foundations, whose
builder and maker is God" (Heb. 11:10)ﬂ Thus the New Testament wit=
nesses that Abraham did not seé the material things promised as the
heart of the blessing. Abraham left country and father's house to
Ccross the earth for an unknown land because of what was implied in the
words, "I will show you." The breaking of old ties, affections and ways
Was separation to eternal companionship with God who had called him and
was taking him by the hand to lead him into His kingdom. In this prac=
tical example we are introduced to the Divine method of the accomplish=
ment of His holy will, His eternal purpose of universal redemption.
God led Jacob (Gen. 48:15). He led Israel through the wilderness
(Ps. 136:16). It is the universal experience and prayer of God's peo=
pPle (Ps. 23:2; 139:124). God with His people in ‘all their experiences '
is a covenant promise and reality. He was with Israel at the Red Sea
(Ex. 14:19-20), in the wilderness (Is. 63:9), in the land (2 Chron.
5:13-14), in captivity (Ezekiel's visions of the Spirit) and in the re-
newed city (Ezek. 48:35). He was recognized in the incarnation (John
1:14). The promise of His presence confirmed the Great Commission: "I
am with you always" (Matt. 28:20). The covenant is God's instrument for
bringing man into closest union, fellowship and identity with Himself.

This is the most significant thing about a covenant. The reality of it

48The Holy Bible, Revised Standard Version, Verse Reference Edition,
Holman Study Bible (Philadelphia: A. J. Holman Company, 1962), p. 1070,
n. £, on I Cor. 3:9.
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18 seen in God's description of Abraham, "™y friend” (Is., 41:8;
James 2:23).

The material aspects of the covenant were necessary for the realie
Zation of the covenant by the "whole man" God had created (190 U3,
Gen. 2:7). A nation must have land, féod, neighbors, protection. The
nation was organized as an army of fighting men as she marched thréugh
the wilderness and into the Promised Land. As God's temporal kingdom
Israel was necessarily concerned with conquest, dominion, national
boundaries, kings, palaces, international agreements. ﬁut inasmuch as
they were the external manifestations of God's rule in the hearts and
lives of men, they must be identified with that spiritual work of God
which is the core of the promise. The land is Yahweh's mountain, the
place of His abode, His sanctuary where Israel dwells with Him, “and
the Lord will reign for ever and ever" (Ex. 15:17-18). For their wor=
ship of Him, God gave them material ordinances of altar, sacrifice,
priesthood, and tabernacle. Circumcision, equated with the covenant,
the outward sign in the flesh, the seal of the faith which Abraham had
in advance of it, must be "seen and understood in the light of the cen-
© tral idea of the covenant, the universal promise of T:»les‘sing."l‘9 Even
the promise of a son to Abraham goes beyond Isaac and Israel, whom God
calls, "My son,"50 to God's only Son made flesh, that He may do what
Isaac could not do, for they were necessarily recipients as well as

channels of blessing.

%vi1ton, p. 112.

30Fx. 4122; Deut. 1411; 3215,6; Is. 45:11; Hosea 1111,

J :



71

It should not seem strange that out of the matrix of such a

promise there comes finally an individual, Jesus Christ, who

fulfills both the aspect of lineal and of spiritual de-cent

from Abraham, and who in a unique sense fulfills also the vo=-

cation of Abraham's seed, whether viewed individually as when

Isaac was born or collectively as in the history of the people

of Israel. . . . The New Testament, of course, goes further and

gives to this promise of a seed a pure religious application;

first, to Christ, and then to those who are Chrisi's because

they share the faith of Abraham (Gal. 3:7,16,29).°%
These elements are, then, to be seen as the temporal terminology and
media providing the basis for the conclusions of the apostles and elders
at Jerusalem that the coming of the Gentiles to faith in Christ was the
rebuilding of the kingdom of David. '"Within the promise, 'to be God to
you and to your descendants after you' (Gen. 17:7) lies hidden the whole
mystery of the GOSpel.“52

The covenant with Abraham is not given complete in any one pericope.
Genesis 12:1-3 is the basic structure to which elements are added, par=
ticularly in chapters 15 and 17. In the former Yahweh bound Himself by
a self-maledictory oath to bring the blessings of a numberless seed al=-
ready promised.53 Yahweh would Himself bring this to pass; Abraham was
a witness only to the passing between the parts of the sacrifice. In

circumcision, chapter 17, God showed Abraham that the natural seed was

not the covenant seed, but the circumcised alone could be counted of the

covenant (v. 14). Thus it spoke of a work God would do in removing their

51Milton, P. 44.
22Ibid., p. 88.

33cf. Heb. 6:13-20, especially, "he interposed with an ocath, so that
through two unchangeable things, in which it is impossible that God
should prove false, we who have fled for refuge might have strong en-
couragement to seize the hope set before us" (17b-18).

'l
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uncleanness and affecting their hearts towards Himself.?% God equates
c¢ircumcision with the covenant (v. 10). It stands fo£ the reality of
the spiritual life of the covenant people, the life that is not by
hatural generation, but is of God (John 1:13).

Circumcision was a seal of an already existing covenant relation=
ship and of covenant blessings already experienced., It belonged
to the human response to the divine covenant. It did not change
the spiritual character of the covenant blessing. It did not
substitute a ritual law for the righteousness of faith. It added
something to the covenant observance, but the addition did not
contradict the spirit of the covenant: it, too, had a spiritual

significance, 29

With the establishment of circumcision God made plain the character

of the response expected from those in covenant with Him, "Walk before

me and be complete, "6

SQSee John Murray, 'Covenant," The New Bible Dictionary, organizing
editor, J. D. Douglas (Grand Rapids: Wm. B. Eerdmans Publishing Co.,
1962), p. 265. Cf., "Circumcision obviously presupposes that the natural
life is tainted by impurity, which must be removed in those who are
called to covenant fellowship with God, . . . Thus it is a symbol of
the renewal and purification of heart.” R. F. Weidner, Biblical Theology
of the 0ld Testament (Chicago: F. H. Revel, 1886), pp. 78-79. In view
of these statements it is difficult to understand the assertion that
circumcision does not operate as an individual means of grace, is no
vehicle of sanctifying forces, does not constitute an immediate personal
relation with God, but secures the individual's place as a member of the
‘nation and his share in the promises and saving benefits guaranteed the
nation as a wholae,

ssMilton, p. 111. Milton recognizes that "it became for many an
external substitute for the inner experience,” but "there is no evidence
it was so with Abraham" nor "that the addition of the law in the renewal
of the covenant with Israel as a nation at Sinai altered the original
spiritual purpose of the divine covenant of blessing,” p. 112.

36Gen, 17:1. 0*pf) is defined, "Complete, sound, whole, wholesome,
unimpaired, innocent, having integrity, what is complete, entirely in
accord with truth and fact." W. Gesenius, A Hebrew and English Lexicon
of the 01d Testament, edited by F. Brown, S. R, Driver and C. A. Briggs
(London: Oxford University Press, 1955), p. 1071. Hereafter this lexi-
con will be identified by BDB,
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Just as righteousness received in faith was necessary for the es-

tablishment of the covenant, so a blameless walk before God was re=

quired for the maintenance and confirmation of the covenant.
Although the covenant is a unilateral enactment initiated by God in
grace, it was designed to produce the response of faith so as to be=
come mutual.’8 The obedience of faith.which Abraham displayed is
given as the experimental cause of the continuation of the covenant
with Isaac: "As a consequence (of the fact) that Abraham obeyed my
voice, kept my charge, my commandments, my stgtutes, and my laws"
(Gen. 26:5).59 Abraham's walk was directed by the objective word of
the covenant promises, not the pious imaginations of his mystical heart.
His faithfulness in his own life and in instructing his household is
also the experimental cause of God's revealing to him His purpose con-
cerning Sodom (Gen. 18:17-19).60 Abraham was God's servant--prophet and

1

priest--towards the nations (Gen. 20:7).
The‘Covenant Renewed with Israel at Sinai

As the covenant ptogresses and Israel becomes the people of God by

STy p. Keil, F. Delitzsch, Biblical Commentary on the O0ld Testament,

Vol. I, The Pentateuch (Grand Rapids: Wm. B. Eerdmans Publishing Co.,
1959), p. 223. .

285ee Milton, p. 5; and Dr. Roehrs, p. 585, references to Gen. 17.
39 YR 2PY "as a consequence (of the fact) that," BDB, p. 784.

%0BpB, p. 775, "Sq. inf. Gen. 18:19 /2 X237 T¥22? for the
purpose of J's bringing = to the intent that J might bring." Abraham's
instruction had wide consequences: "his sons and his house," (v. 18).
He had 318 "trained men, born in his house," (14:14). His servant sent
to choose a wife for Isaac sought the direction of the Lord as would his
master, Gen. 24: espec. 12-14,24,52,
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a new covenant at Sinai, we see these same features continued, In fact
it is clear that we do not have a different covenant, but one that came
in beside the promise of the covenant with Abraham to guard it and to
secure its full realization in the end (Rom. 5:20 with 3:20).61 The
covenant made with Abraham and his seed forever was neither "dis-

62 “"The newness is not

annulled nor altered by adding new conditions.
that of substitution, but of completion. The Sinai covenant did not
annul the covenant of promise; it was a step forwafd in its fulfill-
ment. 03 Professor Kline says that the Sinai coveﬂant did not come
alone, or as a substitute, but as an alternate.64 It made law obedi=
ence by Israel the way of life-inheritance, yet the Mosaic covenant as
a whole law was accompanied by promise sealed by divine oath and offer=-
ing an alternate way of inheritance-=forgiveness and acceptance through

sacrifice. Hence the promise was renewed by the Mosaic Covenant, for it

was made in pursuance and fulfilment of the covenants with Abraham,

6lp, Douglas Bannerman, The Scripture Doctrine of the Church
Historically and Exegetically Considered (Grand Rapids: Wm. B. Eerdmans
Publishing Co., 1955), p. 25.

621b1d., p. 61.

63Milton, p- 137. P. Peters finds an essential difference between
the Abrahamic and Mosaic Covenants since in the Mosaic, law and com-
mandment become synonymous with covenant, making it a conditioned cove-
nant, a bilateral engagement involving reciprocal obligations between
God and His people. He notes, however, that "covenant" and "mercy" are
synonymous in Scripture, citing Deut. 7:9 which, he says, refers to the
Sinai Covenant. He seems hesitant to say that the Abrahamic Covenant
was contained in the Sinaitic. Article, '"Diatheke in the 01d and New
Testament," Theologische Quartalschrift, XXXIX (1942), 258-262. Milton
seems to have solved this difficulty.

64K11ne, p. la.,
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Isaac and Jacob.65 However, as Kline contends, even the promise alter=-
nate was itself ultimately a way of law, not the way of individual obe=-
dience to a law enunciated in_ the Mosaic Covenant, but "one implicit in
the promise itself--the way of vicariousvlaw-obedience and satisfaction
by way of the Christ of promise."66 Thﬁs the Mosaic Covenant does not
make void or suspend the Abrahamic, but comes as "an addition subserving
the interests of the promise which found its focal point in the seed that
was to come,"67

At the foreground of the Sinai Covenant stands the same concept of
sovereign administration of grace based on electing love that was pre=-
sent in the covenant with Abraham.68‘ At 1ts center is the same concept
of spiritual union with God. As God had promised Abraham "to be God to
You and to your descendants after you" (Gen. 17:7), so He says to Israel,
"I will take you for my people and I will be your God" (Ex. 6:6;7; come=

pare Deut. 29:13). The election is to sonship: Yahweh is Israel's

65Ex. 23264=25; 3:6,15; 6:2-83 Deut. 4:31; Ps. 105:8=-12,
66K1line, p. l4.
67Murray, p. 267,

681 This was made with Israel as a people who had been sovereignly
chosen in love unto redemption and adoption" (Ibid.). See John Milton's
discussion of election as including a sense of continuity relating to
the fulfilling of the goal as well as to keeping the promise, pp. 150~
153. Cf. Weidner, p. 73, "The adoption of Israel as the covenant people
is a free act of God, or in other words, an act of divine love, and
necessary only so far as God has bound Himself by v His oath,--that is,

a proof of His truth and faithfulness--but is in no way dependent on man's
desert. The propositions are expressly inculcated on the people at every
opportunity." N. H. Snaith makes a helpful study of 37X and 70N in
relation to the covenant, The Distinctive Ideas of the Old Testament
(Londont The Epworth Press, L944), p. 93.

|
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father, Israel is His first-born son (Ex. 43223 Deut. 32:6). R. F.
Weidner emphatically says,
It is only on this ground (election as the free act of God's love)

that the divine commands to the people are given, and therefore

the Decalogue (Ex. 20:2) places at the forefront the fact of
election.® :

So God says to Isracl,

"Today you have become the people of Yahweh your God." The fact

is stated; then is joined the demand to listen and obey, "Listen

therefore to the voice of Yahweh your God" (Deut. 27:9,10).70

In the Sinai Covenant commandment beéomes synonymous with covenant
(Ex. 34:28; Deut. 9:10-11).’% The "Ten Words" are bﬁt an epitome of
the divine law, the whole of which made up the Covenant stlpﬁlacions.
Hdwever the demand of obedience? and the solemn oath to be obedient do
not place it in a different category from the Abrahamic covenant, nor
constitute it a covenant of works.72 The law was given to those who were
already covenant sons, the redeemed people (Ex. 4:20; 6:6-7: 20:2), When
Israel said, "All that the Lord hath said will we do and be obedient"
(Ex. 19:8; 24:3,7) they were formally "entering the covenant" (Deut.

29:12), but

69Weidner, p. 73.

70gerhard von Rad, 01d Testament Theology, in The Theology of
Israel's Historical Traditions, translated by D. M. G. Stalker (New
York: Harper & Row, Publishers, 1962), p. 194.

71Ro<ahr$, P. 585. "The covenant which God commanded," gvete lAaTO
(Ex. 24:8; Heb. 9:20); the new covenant in Christ "legally enacted,"
vevopoBETnTaL (Heb., 8:6). See Witsius, p. 25.

\728. F. Weidner says that in the covenant of promise God bound
Abraham and his seed to a godly life and obedience to His will (Gen.
17:1-2; 18:19), the same condition laid on Israel and accepted by her
(Ex. 19:5,8; 24:3,7), ibid., 73, 75. =
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It is a mistake to read Ex. 19:5,6; 24:7,8 as if the covenant had
to wait for the promise of obedience on the part of the people.
In keeping the covenant and obeying God's voice the covenant is
conceived of as dispensed, as in operation, and as constituting

a certain relation. What is conditioned upon obedience is the
enjoyment of the blessing which the covenant stipulates.

In expressing the same view, John Milton emphasizes the fact that the

basic provisions of the covenant at Sinal stress the inwardness of the

obedience!

It is not to be understood as the external obedience to or=
dinances imposed from without, but as the inward response of the
heart to the will of God who has graciously made a covenant into
which we are called. . . . The obedience of faith is something
permanent, a fruit that God always seeks in His redeemed people;
for without it there can be no real appropriation of His bless-
ings nor can there be any sharing of them with others.

He brings to mind a fact often overlooked in relation to Israel's obe-

dience, the work of the Holy Spirit.
Though this is not stated in Ex. 19, we need not rule out "his
holy Spirit" (Isa. 63:10,11), the Spirit of His presence, as being
active also in this situation. At any rate the tone of the divine
"{f'" in Ex. 19:5 is definitely not legalistic but spiritual, in
harmony with the spirit of the covenant with Abraham.

The New Testament makes abundantly clear that only by the Holy Spirit

may man bring forth the obedience of faith.

73Murray, p. 266. Cf. Roehrs, p. 387, "the potential response to
the covenant is in no way the basis for the establishment of the
covenant." '

74P. 140, Cf. Weidner's view that the law does not demand only
external conformity, mere legality, but moralicy. "On the contrary the
law insists on the disposition of the heart, when it says, 'Thou shalt
not covet' (Ex. 20:17). It demands the external as coordinate with the
internal," p. 75. Similarly, Dr. Roehrs, p. 389, says that the purpose
of the Sinai covenant stipulations and regulations was to teach that,
in the restored relationship with God, man's one concern is to recognize
and express the total claim of God upon him; it supplied many outward
forms by which to express his inner life and communion with God.

75Milton, p. 140.
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The redemptive element in the covenant comes to the fore in the
ratification sacrifice (Ex. 24:3-11). Here we have the proclamation
of Yahweh by Moses, the Mediator of the covenant, in the reading of
the Book of the Covenant (chap. 20;23). This consists of a review of
Israel's redemption and their covenant ;QSpOns;bilities. Israel sol=
emnly pledges loyal obedience to Yahweh. One animél is offered in
sacrifice for each tribe, and altar, book and people are sprinkled with
"the blood of the covenant" signifying the Lord's provision of mercy for
Israel's covenant failures and Israel's.confession of her need for mercy.
Then the representatives of the congregation "saw God and ate and drank"
(Ex. 24:11). In this confirmation ceremony we observe the efficacy of
the covenant to bring men into real fellowship wtth‘cod in ghat the
representatives of the congregation saw Him, '"not in all His reality and
greatness, but in accordance with the dispensation which He thought best,
and which.he accommodated to the capacity of man."76 God thus sealed
His grace to His people in the covenant blood of bulls and goats until
Christ should come and remove the shadow by presentation of the reality
(Heb. 9312).77 '

It must be emphatically said that the Sinai Covenant was not a

system of works-righteousness. Moses distinctly warned Israel against

7630hn Calvin, Commentaries on the Four Last Books of Moses,
Arranged in the Form of a Harmony (Edinburgh: Calvin Translation Society,
1854), III, 323,

"TIn the words of Jesus in giving the cup, HXLVT|C is omitted
leaving TO alpd wovu THg O6La@fixng "my blood of the covenant"
(Matt. 26:28). Novum Testamentum Graece, cum apparatu critice curavit
Eberhard Nestle, novis curis elaboraverunt, Erwin Nestle et Kurt Aland
(Editio vicesima quarta; Stuttgart: Privileg. Wurtt. Bibelanstalt, 1960).
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that very thing:

Do not say in your heart, . . . "It is because of my righteousnes;

that the Lord has brought me in to possess this land;" . . . Not

because of your righteousness or uprightness of your heart are you

going in to possess their land. . . . "Know therefore that the Lord

your God is not giving you this good land to possess because of

your righteousness; for you are a stubborn people." (Deut. 9:4-6)
E. Heppenstall defines legalism as "the belief and practice that salva-
tion by and acceptance with God are attained by conformity to law as
distinguished from salvation by grace through faith."” We agree with
his conclusion that any interpretation that makes a system of works=-
righteousness of the Sinal covenant has perverted the meaning and pur-
pose of that revelation.78 Paul confirms this when he says Israel did
not attain to the righteousness of the law "because they sought it not
by faith, but as if it were based on works" (Rom. 9:30-33), and "seeking
to establish their own righteousness they did not submit to God's right-
eousness" (Rom. 10:3)., John Milton draws an analogy between the faith
obedience of Israel as God's ransomed people and the faith obedience of
the Christian in relation to Christ:

It has its roots in either case in an act of redemption by God;

the one symbolic and preparatory, the other "an eternal redemp-

tion'" (Heb. 9:12); but both related to the same ultimate purpose

of God.’9 '

It is important to note that law is also called "Torah"--guidance,

direction, an authoritative rule of conduct--whose primary frame of

reference is not a code of law, but a covenant relationship. "To

?SE. Heppenstall, "Law and Covenant at Sinai," Andrews University '
Seminary Studies, II (1964), p. 21.

79, 140. cf. P. E. Hughes, Paul's Second Epnistle to the
Corinthians, The New International Commentary, edited by Ned, B.
Stonehouse (Grand Rapids: Wm, B. Eerdmans Publishing Company, 1962),
P. 94.

S E 1
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-interpret it as if it signified a pure legal relationship between Gad
and Israel is to misinterpret it."80 code law regulates the relations
among men as citizens of a state, as in the Code of Hammurabi. Covenant
law regulates the relations of the subjects to their sovereign; their
mutual relations are an aspect of their allegiance and obligations to
him.81 Adultery is first a sin against God then against the individuals
involved (Ps. 51:&).82 The commandment pointed Israel to their holy
covenant God, not to a moral code. This "sums up the spiritual-educa-
tional purpose of the law with Israel."83 It teaches that "all time,
every place, all property, and every person should be sanctified to the
Lord. "84 .

The Lord of the covenant demands that His sons be like Him:

Consecrate yourselves therefore, and be holy; for I am the Lord

your God. Keep my statutes, and do them; for I am the Lord who

sanctify you . . . . Ye shall be holy to me; for I the Lord am

holy, and have separated you from the peoples that ye should be

mine., (Lev. 20:7,8,26).
The performance of the covenant requirement was ever subject to the
supply of covenant grace. The innocence of hands, purity of heart, and

devotion of life to God which the covenant child knew were essential to_

‘standing in the holy place (Ps. 24:4; 25:1) were not a matter of

80vilton, pp. 160-161.

81K1ine, pp. 19-20.

82Joseph was aware of this even before the Sinai Covenant. "How
can I do this great wickedness and sin against God?" (Gen. 39:9). Here
is strong evidence of the essential unity of the Abrahamic and Sinai
Covenants.

83Milton, p. 140,

84y11helm MUller's summary of Leviticus Quoted by Milton, pp. 145-146.
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Individual or corporate achievement except by the blessing of Yahweh.
Both separation and sanctification are the sovereign gift of God. ''Purge
meé and I shall be clean; wash me and I shall be whiter than snow," cries
the sinner in confession and prayer for deliverance (Ps. 51:7).

Repentant Ephraim, the converted remmant, now turns to the Lord

with sincere request: Turn thou me, and I shall be turned. So

only a converted person can speak. Prayer is the fruit of faith,

a proof of conversion (Acts 9:11).

The exhortation to keep the "Ten Words" was based on the appeal to
cultivate a heart-relation to the Covenant Lord: "You shall love the
Lord your God with all your heart, . . . soul, and . . . might" (Deut.
6:5). This was to be done by having the words written where they could
be seen in the home, by talking of them in relation to every activity
of the day, but always with the objective of having them in the heart:.86

Israel's worship was designed by God to instruct them in the cove=
nant reiationship as well as provide them a means of individual and
corporate approach to Him. The tabernacle was "(My) sanctuary, that I
may dwell in their midst" (EX. 25:8). There God met with Israel, spoke
with Moses, the Mediator of the covenant, and received the offerings of

His people at the hands of the priests (E%. 40:1; 26:22; Lev. 17:5,6).
There was Yahweh's throne on the mercy seat above the Ark of the Covenant

containing the "two tables of the testimony” as witness both to Israel

and to Yahweh of their covenant obligation. 'Here God accepted the blood

85Theo Laetsch, Bible Cgmmentarv: Jeremiah (St. Louis: Concordia
Publishing House, 1952), p. 251.

86Cf. the Psalmist's use of the means of grace that he might be
faithful to God, "I have laid up thy word in my heart that I might not
sin against thee" (Ps. 119: 11)
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of atonement and Israel experienced forgiveness. The witness of the law
against Israel could not come up from the "tables of the testimony” in the
ark of the covenant to the Lord on the throne of mercy above the ark ex-
cept through the blood of atonement on the mercy seat. Sacrifice, priest,
and curtain, all spoke oﬁ the wall of separation sin raised between God
and the worshipper; but they also stood for the removal of that separa=-
tion by God Himself. There were also the laws concerning uncleanness
which separated both from God and from the community. It is not the con-
cept of the covenant that a ritual alone made a man acceptable. Life
was one whole of spiritual and material element§; both ritual and
religious-moral purity were essential to'fellowship with God and the
People of God. Outward purity is a manifestation of an inwa:d condition.
Innocené hand; accompany a pure heart.

Ezekiel's parable of Israel's redemption strikingly sets forth
this concept (chap. 16). God in redeeming love picked up the unwashed
foundling, cleansed her from her impurity, brought her up and she became
His wifg. The subjective cause of the covenant was Israel's sin. The
"wall of separation" between man and God and man and man is sin. Circum-
‘cision and the water of purification were means by which the unclean were
qualifiéd by God for entrance into His fellowship and into the congrega-
tion. It looked forward to the day when Christ would in His flesh remove
this wall from between God and man, Jew and Geatile (Eph. 2:14-18).

In making covenant with Abraham, God b?ought into the covenant all
that were associated with him in his household as well as his own
children (Gen. 17:12-14). In this way Abraham and his servants were

"covenant brothers," in common bond with God. They would now be faithful
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to him "as unto God," and he would be kind to them "as in the Lord."
The covenant bond is, thereforae, more than a mark of the nation, for it
brings in those who are not natural seed, as well as natural born sons,
and natural sons may be excluded, as were Ishmael and Esau. A '"mixed
multitude"” went up with them out of Egypt (Ex. 12:38); Although they
were hard to assimilate (Num. l1:4), one of such origin in Egypt, Caleb==
the Kenezite, an Edomite tribe--was a leader of the tribe of Judah, and
one of the two faithful spies who realized a possession in the Land of
Promise.87 Israel cannot be explained by national, racial, or social
criteria, for her society is grounded, not in nature, but in the cove=
nant, in grace, 88

Israel's mission is prominent in the covenant at Sinai:

If you will obey my voice, and keep my covenant, you shall be my

own possession among all peoples; for all the earth is mine, and

you shall be to me a kingdom of priests and a holy nation" (Ex.

19:5<6),

God's delight in Israel is set down beside His ownership of the whole

87Num. 13:6,30-33; 14:24,30,38; Joshua 14:6-15.

8870hn Bright, A History of Israel (Philadelphia: Westminster Press,
©1959), p. 136. The legal covenant "makes participants brothers," is "a
totality which can no more be broken than the blood relationship;“ it is
an actualization in law of the thought of brothnerhood." G. Quell,
"ALaBfjun in the Old Testament," in Theological Dictionary of the New
Testament, edited by G. Kittel, translated from the German and edited

by G. W. Bromiley (Grand Rapids: Wm. B. Eerdmans Publishing Co., 1964),
II, 114, J. 0. Cobham quotes W. R. Smith that a covenant has no place
where natural brotherhood of which it is an imitation already exists.

J. 0, Cobham, "Covenant," A Theological Word Book of the Bible, edited
by Alan Richardson (London: SCM Press, Ltd., 1957), p. 335. The unique=
ness of Israel does not consist in physical descent from Abraham, but
the covenant descent of faith. Russell Phillip Shedd, Man in Community,
A Study of St. Paul's Application of 0ld Testament and Early Jewish
Canqnpclons_EE Human Solidarity (Grand Rapids: Wm. B, Eerdmans
Publishing Co., 1964), p. 20.
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earth, and is at least an implication of the ultimate goal of a uni=-
versal people. Israel stands between God and the nations as His mediat-
ing priest in the establishment of a universal kingdom. As they keep
covenant they will display wisdom and undefstanding in the sight of the
nations who will be attracted to the Lord their God (Deut. &4:6-7). The
Prophets anticipate the day when this attractiveness will increase and
the nations will run to Israel to go with her to.worship her God (Isa.
2:2<4; Micah 4:1-4).

That Israel was conscious of her éalling to bring the nations into
the same experiences of faith and love and obedience to their God is
abundantly evident in the Psalms., "Sing unto the Lord, all the earth"
(Ps, 96:1). "The Lord reigns, let the earth rejoice"” (Ps. 97:1).

"Among those who know me I mention Rahab and Babylon, Philistia, Tyre,
and Ethiopia--This one was born there" (Ps. 87:4). 'May God be gracious
to us and bless us . . . that thy way ﬁay be known upon earth and thy
saving power among all nations" (Ps. 67:1-2). To remove from these words
their ordinary meaning in the spiritual experience of Israel by saying
that the Old Testament anticipates only a material kingdom under the

‘ sword of David and his dynastic successors, such as his control of Edom,
is to fob language, and the Word of God ﬁith it, of all reasonable mean=-
ing. Nor does the language permit us to-consider that the faithful in
Israel were narrow nationalists lacking any sense of spiritual mission.
It remains true, however, that the Lord's objective under the 0ld Cove-
nant was a more limited objective, and His method was chiefly that of
attracting the nations by the wonders of His grace to Israel,

Israel's religion was characterized by the knowledge and truth of
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God as befits His image-bearer in covenant with Him. The maintenance
of the covenant was by acquaintance with God through the covenant revela=-
tion. God says He chose Abraham, "that he may (purpose) command his
whole posterity to keep the way of Jehovah, . . ." (Gen. 18:19).89
Instruction began in the home where the "words" commanded would be the
Subject of daily conversation (Deut. 6:6-9,29-25).‘ The saving acts of
Yahweh were celebrated at the annual feasts. Moses delivered the book
of the law to the Levites and elders of Israel with the instruction
that the whole was to be read at the Fgast'of Booths every seven years
(Deut. 31:9-11). ' The priests were the regular teachers of the congrega-
tion (Mal. 2:7),%0 and the prophet was a special office through whom the
Lord would make known His will (Deut. 18:15-21). By regular instruction
the commandment was to be laid on the heart (Deut. 6:6) so that it would
become the subject of long and delightful meditation (Ps. 119). The
Same objective covenant Word is certain to have been involved in bring-

ing the nations to know and serve God (Ps. 100).
The Covenant with David

Under the covenant of "the sure mercies of Da&id," God designed to
display His sovereignty over Israel and the world. The kingdom of God
with throne and temple in Jerusalem, the place where God chose to plage
His Name forever, was intended to bring righteousness aﬁd justice, peace

and security to the ends of the earth (Ps. 72). But the sons of David

895ee Keil and Delitzsch, p. 229.

90Rad, p. 261, discusses the use of the word and its significance
in the tabernacle ritual in an enlighteqing manners,
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did not keep the covenant and the Lord chastized them as sons (2 Sam.
7:14).%1 He divided the kingdom, and finally sent them into captivity,
but He did not take His steadfast love from them (2 Sam. 7:14-15). God
would raise up David's house, restore Israel a willing people in the
day of power, to whom the Gentiles would seek.92 The prophets declared
that this would be accomplished by an eschatological 'David” or 'branch"
of David, 93

The kingdom will not come apart from a change to be effected in
the whole people. A New Covenant will be given-whose work will be en=
tirely of an internal nature. The law of God wiii be writtem on the
heart; the knowledge of God will be made universal; sin and iniquity
will be done away forever (Jer. 31:33-34)., Ezekiel adds that God will
do this work by placing His Spirit in man (36:25,26). We note the same
law and the same relation-=your God, my people--given at Sinai. In con=-
sidering the newness of this covenant, we are not to contradict anything
we have said about the reality of the Old Covenant religion, but to look
for the New in the fulfillment of all the Old anticipated, and to recog-

nize the consummation of the Old in the New.

NThe king stands for the people and draws together the 0Old
Testament figures of the Christ. 'He shall cry to me, 'Thou art my
Father, my God, and the Rock of my salvation. I will make him the first
born, '" (Ps, 89:26,27).

92Amos 9:11-12; Ps., 110; Ezek, 37:24-28.

931s. 1131; Jer. 23:5; 33:15; Ezek. 3431243 37:24,25; Hosea 3:5.
Cf. Weidner (p. 80) that the final restoration is an act of God effected
by ethical means through conversion of the people according to Deut.
30:1-6-
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The Old Covenant Community

The covenant established a community of covenant-brothers under a
common allegiance to the Lord God of heaven and earth. They had a com=-
Mon goal of serving Him that His name might be glorified in all the
earth by the obedience of men to His will., Their relationship with one
another was through Him, for they were "sons of the covenant." All indi=
vidual directions are part of a basically indivisible reQelation of the
will of God.% Together they form a whole people, the people of God,
Possessing one mind and one heart, for they have chosen life which f£lows
from Him (Deut. 30:15,19,20), they have chosen Him (Josh. 24:22). They
are empowered in all that they do, evcn‘in their pledge of loyalty, by
His grace; and they are acceptable to Him and to one another because of
His.cleansing and forgiveness. They are separated from the world to Him
and to one another by their sanctifying Lord God. Could there by any
stronger ties strengthening responsible individual action, and uniting
in common life?

"All the members of a covenantal community are subordinate to the
whole,“95 both in the reception of covenant benefits and in the perform=
ance of covenant responsibilities. "Norindividual was a recipient of the
benefits of the covenant except as a member of the nation."%® To trans-

gress a covenanc stipuldtion, to be disloyal to Yahweh by idolatry, or

9Rad, p. 200.
95Shedd, p. 26.

9671114,
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by exalting personal interests over that of Yahweh or Israel brought on
Severe penalties, even to being cut off from the covenant and the
Covenant~making God. The case of Achan (Joshua 7) is an early example
of the strength of community solidarity under the covenant. The record

is that

the people of Israel broke faith in regard to the devoted things;

for Achan the son of Carmi, . . . of the tribe of Judah, took some

of the devoted things and the anger of the Lord burned against the

people of Israel (v. 1).

As a result the army suffered defeat and there was loss of life. The
Punishment of death was meted out onn the whole family, as one'with
him, and the destruction of all his goods.

There are instances of the whole people covenanting with the king
in loyalty to him as the Lord's anointed.’’ These are signi?icant as
phases of the covenant people's life and further examples of community
solidarity, but do not specifically serve our purposes, It should be
noted in passing that faithfulness to the Davidic dynasty is faitnful=
ness to the Covenant God and His purposes. The involvement of the king
in the accomplishment of the mission of Israel is weil illustrated in
the prayef of Solomon at the dedication of the temple. Incorporating
the nation in himself as king and God's “firstborn" (Ps. 89:27) he prays
for the accomplishment of God's purpose in the world, 'that all people
of the eattﬁ may know thy name and fear thee. . . ." (I Kings 8:43;

2 Chron. 6:33).

Following the original covenant inauguration ceremony at Sinai, the

nation was led by Moses in renewing the covenant in the plains of Moab

971 Chron. 11:3; 2 Chron. 23:3-7,16, etc.
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(Deut. 30:11-20).98 The covenant was again renewed at Mt. Ebal and Mt.
Gerazim soon after they entered the land by a sacrificial ceremony and
the reading of the sanctions. The law of Moses was written upon stones
4S8 a permanent witness that this was the Lord's kingdom (Joshua 8:30=35).
Before his death Joshua called all Israel and exhorted them to be faith-
ful to God in view of the redemption and His providential goodness to
them in fulfilling the promise to give them the Land. They made a cove=-
nant renewing their loyalty to Yahweh, drawing up statutes and o:dinances
which were written in the book of the law of God (Joshua 24326)-. What
these statutes were we have no record, but from the instruction to
Joshua to take care that he did all according to the law of Moses
(Joshua 1:8) it becomes evident that from the death of Moses, Israel's
life is to be directed by the cévenant revelation Moses had mediated withe
out addition or subtraction (Deut. 4:2). Public.covenanting ceremonies
Will continue as the people of God commit themselves to doing the Lord's
will in particular situations.

Josiah led Judah in making a covenant "“before the Lord" "to keep

98Meredith Kline, following G. E. Mendenhall, has greatly elucidated
many points in the Sinaitic revelation by comparison with the Suzerain
treaties of the fourteenth-thirteenth centuries B. C. in the Middle
East. In this way he has very forcefully brought out the message of the
book of Deutercnomy in his brief commentary entitled, The Treaty of the
Great King: The Covenant Structure of Deuteronomy (Grand Rapids: Wm., B.
Eerdmans Publishing Company, 1963). See outline pp. 48-49. He presents
strong evidence on the basis of this similarity that the book stems
from Moses, p. 44, last paragraph (contra Rad, pp. 22-23). Cf. Kline's
corment, pp. 29-30. Cf. similar remarks: John Bright, p. 134. G. E.
Mendenhall, "Covenant," Interpreter's Dictionary of the Bible, edited
by George Arthur Buttrick, et al., (New York: Abingdon Press, 1962), I,
718. He suggests that the Eiégzing of Moses and Joshua's succession,
ch. 33-34, is a last will and testament and its inauguration (pp. 39-41),
which brings a parallel with Heb., 9:15-22.
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his commandments and his testimonies and his statutes, . . . to perform
the words of the covenant that were written in the book" (2 Chron.
34:31,32). In Nehemiah's day the princes, Levites, priests and all the
People made a "firm covenant" and wrote it; they entered "into a curse
and an oath to walk in God's law which was given by Moses the servant
of God" (Neh. 9:38; 10:28-39). They covenanted to keep all that God had
commanded, and specified laws which had been neglected that they would
now observe,

God did not confront His people in these cases in the personal way
he appeared to Abraham or audibly speak to Israel at Sinai. He con-
fronted them through His written testimony, the covenant revelation.

The response of Israel in both these instances was of precisely the same
nature as their response at Sinai, "all that the Lord hath spoken will
we do and be obedient." John Murray describes them:

We cannot fail to note that what is in the forefront in these cases

is not a contract or compact. Strictly speaking, it is not an

agreement. Though persons entering into covenant agree to do cer=
tain things, the precise thought is not that of agreement by the
people among themselves, nor a mutual agreement by the people and
the Lord. We must distinguish between devising terms of the agree-
ment or striking an agreement, on the one hand, and the agreement
of consent or commitment, on the other. What we find in these
instances is solemn, promisory commitment to faith or troth on the
part of the people concerned. They bind themselves in bond to be
faithful to the Lord in accordance with His revealed will. The
covenant is solemn pledging of devotion to God, unreserved and
unconditional commitment to His service.

This is the response to the continuing demand of the Divine Word: that

the people of God should let it speak to the situation of the day and

do what it commands.

99John Murray, The Covenant of Grace (London: The Tyndale Press,
1954), p. 11, Roehrs, p. 587, n. 3.
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The New Covenant and its Relation to the 0ld

"The analysis of the covenant concept inevitably leads us to the
living reality of the Old Testament religionAbecause it deals with the
pProblem of man standing before God, %100 As the promise of the New
Covenant testifies there was a need for something more. However, as
the writer to Hebrews assures us,. the necessity does not arise from a
fault in God's promise but "in them,” that is, in Israel (Heb. 8:8).

God has one objective from the beginning: the kingdom of God, a willing
People (Ps. 110:3). They are a people elect, called, chosen, justified,
Sanctified by the death and resurrection of Christ and the ministry of
the Spirit. The Old Covenant projects the accomplishment of this into

the New.

The 0ld Covenant was,‘and still is, a 'schoolmaster' to bring us
to Christ (Gal. 3:24-25). . . .

The New Covenant is designed to implement--to bring to fulfille
ment--the unfulfilled promises of the earlier covenants.

The kingdom, purpose, revelation are thus one: and the later
form of these things stands in relation to the former as the
developed organism does to its embryo, or, to drop all illustra-
tive language, as fulfillment does to promise,102

Although during the period of their walk with the Lord the disci=-

Ples were "slow of heart to believe all that the prophets had spoken"

(Luke 24:25), the Holy Spirit taught them all things (John 14:26). In

100que11, p. 111.

101Roderick Campbell, Israecl and the New Covenant (Philadelphia:
Presbyterian and Reformed Publishing Co., 1954), p. 222.

1025, p, Kevan, ""The Covenants and the Interpretation of the 0ld
Testament,"” Evangelical Quarterly, XXVI, 2l.
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the days after Pentecost they declare plainly their understanding that
they are the continuation of the people of God who came into being when
God called Abraham and took him from Ur to lead him into the possession
of eternal life. They recognized that they were living in the days when
the old chrysalis was being cast off and the life within was bursting
forth in new and more magnificent form. They séught to be true to the
old and yet give full scope for the development of the new. They were
eXperiencing the events that still baffle interpreters. They were acting
Within the "frame work" that made them the people of God, This was both
internal power and external expression involving both the indiyidual and
the whole body.
What they recognized as the "frame work" was not a static pattern,
a rigid structure, or a binding set of rules; but the extension of life
to them from God through the Covenant. They were "the sons of the
Prophets and the covenant God gave to the fathers.” They themselves
were Jews to whom first God had sent His servant whom He had raised from
the dead to bless them by turning them away from their wickedness, and
then to the Gentiles to whom He "had given repeatance unto life"” (Acts
©3:25-263 11:18). Christ>was the son of Abraham, the son of David whom
God had raised to sit on his throne and send forth the Spirit to bring
salvation to the ends ofrthe earth, and that He might command all men
evefywhere to repent because the day of judgment has been already set.
God's covenant wés not just a legal bond (Ezek. 20:37) that "wit=

nessed against them"” (Deut. 31:26). It was the instrument of their
union and communion with God. God Himself called it "covenant of life"

(Mal. 2:5). Outside the covenant the Gentiles were "without hope and
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without God" (Eph. 2:12), but now that Christ had removed what separated

man from God--sin, as revealed in the law of commandments--both Jew and
Gentile by faith in Him had become together “one new man,” fellow citi-
Zens and householders of God, and were being built up together by the

Spirit as a dwelling place of God (Eph. 2:13-22). "The covenanted com= -

munity is the temple in which the Spirit dwells and works."+03
Conclusions: New Covenant Community Life

“hen the fulfillment had come in Christ, as the apostles and church
at Jerusalem, Samaria, Syria and Antioch realized it had, their task was
to recognize what was merely temporary in what they had received from
the past and let it fall as the fading petals of the blossom fall be-
fore the developing fruit. To do this they met as a covenant bodj to
seek the mind and will of the Lord. This was not a meeting of ﬁinds,
but a careful examination of "the words of the prophets™ in relation to
the present situation. Their submission to one another in the Lord was
manifest in that the sharp difference at the beginning was resolved by a
unanimous decision. 'What séemed good to the Holy Spirit" was recorded
and sent to the church for covenant action. The decrees can be described
only as the Spirit's word, not "devising terms of agreement," but "sol=-

emn pledging of devotion to His service."104 The people of God must be

103campbell, p. 228.

104¢cz, n. 99, p. 90, supra and compare the reading of the book of
the covenant (Ex. 24:7), the rehearsing of the commandments before the
act of covenanting in the plains of Mocab (summary, Deut. 30:11), and
the preparation of a written covenant from the Law of Moses by Joshua
(chap. 24), and Nehemiah (9:38) and Josiah's use of the book of the
covenant (2 Kings 23:23). '
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characterized by a clear-cut, open loyalty to Jesus Christ, as opposed
to all that are no-gods and that which is of the world. Individual con=-
duct must aim at glorifying God, strengthening covenant brethren, and
the salvation of all men.

The church through union with Christ is characterized by “the mind
of Christ," active for the interests of the brethren, and obedience to
the Lord (Phil. 2:5-8). To Israel under the Old Covenant and to the
church under the New, "the will of the Lord" was not received by sub-
jective consideration, but by examination of the covenant revelation.
"God spoke all these words. . . ." "These are the words. . . ." ‘Hear
+ « » the statﬁtes and the ordinances. . . .'" %YAll Scripture is inspired
by God and profitable . . . for training in righteousness. 1105
The covenant concept bears witness most emphatically to an objective
Word of God directing the lives of His people, and to His own immediate
Presence giving understanding and enabling response. The gift of the
Holy Spirit does not liberate from the objective word of the covenants
which God spoke and caused to be writtenm, the Old and the New Testaments.
He only enables man to receive and be shaped by it.106 Community action
in the.church is not the result of Wagreement,' in the common under-
standing of the word; it is achieved by common submission to the revealed
will of the Lozd.

The apostle Paul is constantly urging to maturity, stability, soli-

darity in life and witness to the grace of Christ. Although this

105gx, 20:1; Deut., 1:13 5:1,5; 2 Tim. 3:l6.

1061 cor. 2:11-14.
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development must take place in the individual it is centered primarily
in the corporate body of Christ, for the exhortation is directed to the
whole, often in the figures of temple, body, vine. It is no more pos-
sible for the individual to receive the full benefits of the covenant
promises or realize fully the covenant goal apart from the covenant body
under the New Covenant than it was under the Old. This fact is clearly
set forth in the New Testament at many places.lo7 It demands that the
church today strengthen her inner life and her mission to the worlid by
corporately applying the words of Scripture to herself as the Bride of
Christ, and to the world in which she lives. Her loyalty as Bride and
faithfulness as Witness will be demonstrated by the extent to which she

does corporately seek the Lord and live in love to Him and to one another.

107 0hn 155 I Cor. 3:16,17; 125 Eph. 4, espec, V. 13; Heb. 13:17;
I Peter 2:5-6,9; etc.
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