Concordia Seminary - Saint Louis

Scholarly Resources from Concordia Seminary

Bachelor of Divinity Concordia Seminary Scholarship
6-1-1952

The Purpose of the Parables According to Mark 4:10-12

Martin E. Marty
Concordia Seminary, St. Louis, ir_martym@csl.edu

Follow this and additional works at: https://scholar.csl.edu/bdiv

b Part of the Biblical Studies Commons

Recommended Citation

Marty, Martin E., "The Purpose of the Parables According to Mark 4:10-12" (1952). Bachelor of Divinity.
361.

https://scholar.csl.edu/bdiv/361

This Thesis is brought to you for free and open access by the Concordia Seminary Scholarship at Scholarly
Resources from Concordia Seminary. It has been accepted for inclusion in Bachelor of Divinity by an authorized
administrator of Scholarly Resources from Concordia Seminary. For more information, please contact
seitzw(@csl.edu.


https://scholar.csl.edu/
https://scholar.csl.edu/bdiv
https://scholar.csl.edu/css
https://scholar.csl.edu/bdiv?utm_source=scholar.csl.edu%2Fbdiv%2F361&utm_medium=PDF&utm_campaign=PDFCoverPages
http://network.bepress.com/hgg/discipline/539?utm_source=scholar.csl.edu%2Fbdiv%2F361&utm_medium=PDF&utm_campaign=PDFCoverPages
https://scholar.csl.edu/bdiv/361?utm_source=scholar.csl.edu%2Fbdiv%2F361&utm_medium=PDF&utm_campaign=PDFCoverPages
mailto:seitzw@csl.edu

THE PURPOSE OF THE PARABLES
ACCORDING TO MARK 4:10-12

A Thesis Presented to the Faculty
of Concordia Seminary, St. Louis,
Department of Hew Testament
in partial fulfilment of the
requirements for the degree of
Bachelor of Divinity

by
Hartin E. Harty

June, 1952

Approved by: (&Jbﬁ ﬁ‘ﬁ%




Mark 4:10-12, King James Version:

And when he was alons, they that were about him with the twelve
asked of him the parable. And he seld unto them, Unto you it is
given to know the mystery of the kingdom of God: but unto them
that are ﬁthont. all these things are dome in parables: that

seeing they may see, and not psrceive;

s and hearing they may hear, and not understand;
lest at any time they should be converted,
and their eins should be forgiven them.

‘iystery' should not be applied to scmething which ceases to be a

nystery after it has been revealed,

Nothing wvhich can be discovered by a methodical cognitive approach

should be called a 'mystery.!

vhat is not known today, but which might possibly be lkmown tomorrow,

is not a mystery.
--Paul Tllich
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THE FURPOSE OF THE PARABLES ACCORDIEG TO MARK 4:10-12

e

AN INTRODUCTORY HOTE

According to the plan of this study, the question as to whether
this Logion is an intercalation of later Church teaching within a catena
of parabolic seyings is reserved 'for the final chapter. Yet it is funda-
mental to an understanding of the discussion as it progresses for the
reader to be aware of the criticel dismissal of this entire passage as
a yaticinium post eventum, interpolated by the evangelist becanse of
the frustration of the early Church as it propagated the messaga of the
Christ,

In that instance the words of lMark 4:10-12 would provide an adequate
rationalization for failure, in that they would put into the mouth of
Jesus &n expression which would lmply that it was His intent that His
vords should fail to sway the masses,

This thesis does not propose %o meet this position on eritical
grounds. Rather, by commecting this utterance with the larger concept
of revelation in both 0ld and New Testaments, it will endeavor to demon=-
strate that there is no theological need for considering it a later
Church teaching,

This will be attempted by outlining the division created between z
men by the proclamation of the Mystery of the Kingdom, &nd by '_uo:l.ni.;i.ng
out a distinction between types of parables, the form in which this
particular Mystery is revealed,

This can lend some light to the hermeneutical problem of under-
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stending parables; it should open the way to relieving a certain measure
of embarrassment to homileticiems who, too often, treat this passege only
in introductions to works on parables, Self-consciously they apply it to
all parables, admitting & 'secondsry' purpose in each, and then must
neglect this !secondary! purpose in each throughout their expositions be-
ctuse they reelize that the 'primary' purpose of preaching in parables is
to reveal the truth in a simple, graphic manner,

Only by comnecting this saying about the purmose of- the parables
with the revelation of the Mystery of the Kingdom of God can we reach
gome conclusion compatible with other biblical revelation, That shall

be the aim of this peper,



CHAPTER I

THE QUOTATION FROM ISAIAH

The Logion in Mark 4:10-12 includes a rather free but immediately
recognizable reference to Iseish 6:9,10. Since most of the discussion
on the Markan vassage revolves arocund the question of the design or in-
tent of teaching through parables, it is fundamental to our exegesis to
understand the design or intent of Isaish's preaching. 'The ¥New Testament
would not have alluded to Isalah's call if the speaker or writer there
had not conceived of it as illustrating a point similar %o the one he was
naking,

The mystery of rejection, facud by Jecus Christ and His early follow=
ers, is met also in these words in Isaish 6, Though the Few Testament
quotation mey not be exact, it would wish to preserve a similar spirit
because it is used in reference to similar problems and situations,

Isalah 6:9,10, regarded as one of the olimactic evidences of 0ld
Testoment revelation, occurs in the call of the prophet, at ths beginning
of his niaistry:

So he (Tahweh) said,

ngo and say to this people:

'Keep on hearing, but understand not;

And keep on seeing, but know notl'

Jake the mind of this people gross,

Dull their ears, and besmear their eyes;

Lest they see with their eyes, and hear with their ears,

And have & mind to understend, and turn, and be healed.”

It is immediately obvious that the prophet regards this as a reve-

lztion from & transcendent God; despite the apocalyptic framevork of the
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chapter, 1% is undoubtedly a genuine and autoblographical reference,
This 1s recoguised even by the more recent oritical school, which,
though it may regard the saying as a 'brilliant intuition! ¢.:r a prophetic
summary, still relates it to & specific incident early in the career of
the prophet.l That it tekes this 'apocalyptic' form is attributable to
the suggestion that whenever a human comes to an encounter with the
mysterium tremendum of Divine Holiness, he mmst grope for words beyond
those of ordinary human conveyance,

That it is truly Yahweh's word and not simply & provhetic recon=
struction is further attested to by the suddemness, the shock of the
vtterance, and the naivete of its reporting, Isaiah's lips are now clean,
hig eins have been forgiven, Hg has rosponded to the Lord's queation by
volunteering in youthful eagerness, "Here am I} send mal“. (Isaiah 6:8).

It is egainst that backyrsund that the prophet must record these .
sudden and certainly disappointing and dampening words. - According to
them, he was to find out before the inception of his ministry that the
very earnestnece of his preaching would but confirm the pecple in their
unvillingness to obey; whatever it might accomplish seeretly, his work
would appear fruitless to him. According to them he was given to under—
stand from the first that his preaching of repentance would repe} &nd
harden some; that it was intended to, Just as Keller observes, the preach-
ing of repentance always tends to harden even,more the hearts of those

lrnis 4s the position of Robert H. Pfeiffer in his Introduction to
the 01d Testament (New York: Harpers, 1941), p. 423.



5
who have rejected God.? It 1s in the very nature of revelation that
this should happen, and thus, because it is related to the Will of
Yahweh as He chooses to reveal Himself, it becomes part of the intent
of revelation toward certain situationms,

At this point it should be noticed that the seme explana.t;on is
sometimes made for these hard words in Isaish as was made (see page 1)
for the reference to them in & new situvation in lerk; namely, that they
are simply an inserted reminiscence on the part of the writer to explain
awey fallures, Some, with a measure of consistency, also go on then to
call Isaiah 6:13 (which is, incidentally, absent from the Septuagint) a
'collector's addition'3 by @ later hand to soften the alarming harshness
of these words.

This entire vosition is grounded in efforts to explain awey the theo=
logical difficulties of Isaiah 6; that is, however, of secondery comern
to the interpreter, and should not immediately sway his eriticism. It
is curious to find some warrant for the critical view as early as in the
writings of Calvln."’ though he was making the point that the prophet would
have needed some years of experience with obstinacy to even understand such
& commission. He was certainly not adducing it for theological reasons,
for the passage is & locus classicus for his Verstockungzstheorie!

23. Keller, Der Prophet Jesale (Neummenster: G. Ihloff, 1928), pr.
77-90 s

3mmis 1s the category, for exemple, into which it is placed by V.
Oesterley and Theodore H. Robinson in An Introduction to the Books of the
01d Testament (New York: MNacmillan, 1934), p. 243,

Y9me observation of George Adam Smith, The Book of lhe Ivelve
Prophets (New York: Harpers, 1928), I, 79.
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The critics have taken into consideration the character of the
Hebrev mind, with.its awe for the transcendent and sovereign Yshweh,
This awe connected all things with the Divine Plan; thms there was
little distinction made between purpose and result, and the prophet
could with honesty comnect the result of his preaching with the de=
sign of Yehweh, But one would wonder in that case how Isaleh, with his
owa "awe for the transcendent and sovereign God¥ would summon the
audscity to put rationalizations for his own failures into the mouth
ol Yahwehl

The critical !'prolepsis! v:u;w. finally, is that Isaiah 6:9,10 could
be an expression 'in the irony of sorrow!, & warning plea on the lips of
Isalah, as it would be then also in the NHew Testament references to lt.s

If we contimue %o teke our i.nterpretati?n seriously, however, and
do not project theological presuppositions, it becomes more evident that
Yahweh, in this autobilographical reference of Isalah's, 1s to be con=
ceived of as g:lﬂng a command sad con:n;tasion with purpose: to preach with
the intent of hardening, dulling the people vho have rsjected Him.

It is important to notice the situation, The sudience to whom
Isaiah would preach was the called people of Yahweh, people with whom
He hed made a covenant, And it will be important to remember for our
discuseion of the 'Remnant' of Iseizsh 6:13 that, even in these hard
wvords, some ultimate plan was being served:

.+.do0h ueber alledem waltet die gosttlichs Absicht, dass
schlieszlich doch dieses wundersame Volk als Gottes er-

- Sthis view is teken in many homiletical works, among them George
Buttirick, The Parables of Josus (New York: Richard R. Smith, 1931),
P. xx, footnote 20, -
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washlées Volk ngch gur ganzen Hoshe des ilm bestiumten herrlichenm
Berufs gelargt,

For the present, however, because of the continued obstinacy and in-
gratitude of Israel, the final plan could not be thought of for this
gereration or at least for its majority., Now Yahweh can speak only in
denunciatory tomes. He does not even call them now, as was His wont,
my people,”™ but calls them "this people,” '§f5 Ei' 'ﬂ_.'}'_?'. as He does also
in Isaiah 8:6; 11:12; 28:11,14; 29:13; 36:6. I‘n Exo&ys 32:1; I Samuel
10:27; 22:15, similarly, "this® refers to individuals or incidents; in both
cases the substitution of "this" for a more versonal term brings with it
overiones of intense scorn.’ The aliemation to the point of the abandon=
ment of Israel 1s regarded as a necessary background for God's revelation
at this time: "before God's world can come to be,. man's world must con'm
to an end, n8 '

What hzd happened that the called people of God had so alienated them=
selves and become, according to this passage, the objects of preaching
with such & purpose? Psyehologloaily, it had to do with what Piper calls
1Phe Law of Partial Failure'! in preaching to them in the past; because
this people had neglected the prophets, had remained stubborn, had not

willed to revent, their religious sensitivities had become atrophied, and

6geller, op. cit.. P. 79.

" Tthe 1ist is from 6. V. Wade, "The Book of the Prophet Isaiah® in
Westminster Commentaries (London: Metlmen & Company, 1929), p. 42.

8R. B. Y. Scott, The Relevance of the Prophets (New York: MNecmillan
Company, 194%), p. 127,

%tto Piper, "The Mystery of the Kingdom of God," Interpretation, I
(1947), 193. This article is of outstanding importance,

PRITZLAFF MEMORIAL LIERARY
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ST. LOUIS, MO.
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from nov on preaching would produce total failure bscause they were no
longer able to be movec}. They could only be confirmed in their obstinats
ways, having their persistent rejection set in high relief egainst Yahweh's
will., "The impenitence of people may reach a height at which no interces-
sion...is any longer possfble."]'o

Thus in Jeremiah 15:1ff, the prophet realizes that his preaching will
no longer enoit‘ repantanc.e. but rather it will mature the psople!s ob=
duracy. Obduracy becomes the highest degree of sin, So Savonarola experi-
enced:

Preach to those as one may, they have the habit of listening well

end yet aoting i1l; the habit hath become & second nature and

they continue to listen without obeying--thou wilt be as a rook

on & steeple that at the first stroke of the church bell takes

elarm and hath fear, but then, when accustomed to the ig‘uﬂd,

parcheth quietly on the bell, however loudly it rings.
Isaiah is going beyond such psychological explanations for God's wrath
and future purpose; he is here revealing the theologicel basis. Ths
veople have cherished sin so long that they have loat the ability to
withstand: "on such God can glorify Himself only by punishment...sin is
punished by continued sinning."m

Then this commiseion is recorded as an overleaping of ths intermedi-
ate stages of evangeliszation or threatening; it emphasigzes what in truth

can have besn only an originally unintended effect: that of having astually

10g, ¥, Oehler, Theology of the 01d Testament (New York: Fund &
Wegnalls, 1883), pp. mﬂ

1150nn Paterson, The Goodly Fellowship of ihe Prophets (Hew York:
Charles Soribmer's Sons, 1948), p. 66,

12pghler, op. oit., p. 165.
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been designed.

¥hile "Verstockung ist also psychologisch uad ethisch begruendet,"
1%t cannot be understood except when related to the Will of the sovereign
Yahweh"...aber dem ungleuebizen Volk wird gerade die hoechste Offenbarung
Gottes gur K (-IrLS ."13 such & view is expressed in a2 sermon of
Inther's vhen he says of this passege:

esodarinnen Ger hohe Verstand von'goettlieher VYorsehung geruehret

wird, dasz er verbirget und offenbaret welchem er will, und von

Evigkeit bedacht hat,

This Will of God becomes involved in present evenis, but, in the
cormission to the prophet it is still regarded as future., Thus he was
the orga.u of the Word of God, the Word of God was the expression of ths
Vill of God, and the VWill of God was & 'divine act that has not yet
become historical' (Delitzsch's phrase).

The seme skandeslon divides the hearers at that time as, in the New
Tegtement, does the cross and the person of Christ, where, wvhen they
are preached, they become the 30/"“»;' %K 79-{ rd‘TDV tis zgq’lfdrdv
for som; buté’a;u;\, éu fw‘is 81: Jw;'l' for others, in II Corinthians
2:16.

The drastic character of this purvose of preaching is indicated

by the words used in the commission: "make fat" (gross, fett,
N l:l_; E,‘-. .‘a.-?v.z rg—!-rr 1{ 340 uIS_T sy!_;,'grr is the Imp. Hiph'il

13gernhard Duhu, "Das Buch Jesaia® in Handkommentar sum Alten
Tegtament, edited by V. Nowack (Goettingen: Vandenhoeck & Ruprecht,
1902), III, Band I, 45,

Upiortin Iuther, "Am Sonntege Sexegesiza" in Kirchempostille
(Erlangen Ausgabe}, XI, 95.



10

of&-}_’!_lr!')—the Lord 'closes the heart.! George Stoeckhardt gravely
sunnarises, "Der Prophet soll das Hers des Yolkes verstocken,"ld

The example of the preaching of Isaish, often-called 'thc Evan-
gelist of the 01ld Testament,' shows how this purpose was achieved: not
by intentionally slienating the peovle, but simply by presching the messags,
the true revelation of Yahweh, 'propheticslly,! without fear of consequence.

Revelatory and prophetic preaching, while it certainly did not have
thardening! as- its original purvose, acquired that purpose as God aban=
doned His people. There are evidences of this type of Divine interven=
tion toward others then 'His own' in the case of the king of Assyria,
" will put a spirit in him" (Isaish 35:7); in John 9:39 Christ says,
"I have come into this world to judge men, that those who cannot ses may
see, and that those who can see may become blind,"

'i‘hp more revelation of God, the more gullt of men: Matthew 13:12,
"For people who have will have more given to tham, and will be plenti=
fully supplied, and from psople who heve nothing even what they have
will be taken away.“u

As presented in the record of the Book of Exodus, the account of
the Verstockung of Pharaoh leaves no cholce but to relate this to the
¥ill of God. "I will make him q‘bati.nate.' seys the lLord (Exodus 4:21});
again, *I will make Pharaoh obstinate,® (7:3); later, "Thc IORD made
Pharaoh obstinate." Still other examples involve Sihon, king of Heshbon:

15commenter ueber den Propheten Jesala (Concordia Publishing House),
P. 70. This work clearly outlines the traditional Lutheran view on Ver-
stockung, as does the same suthor's Romens Commentary. :

163t is interesting to note, to anticipate & later chapter, that this
is spoker in cormection with the Matthaean varallel to the Logion under

study,
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®the LORD your God mede him stubborn and defiant® (Deuteronomy 2:30);
the sons of Eli: "it was the pleasure of the LORD to destroy them,®
(I Samuel 2:25). God has & role in all the purposes of men: "The LOHD
hath ordained the good counsel of Ahithophel to be frustrated, in order
that the LORD might bring evil upon Absalom," (II Semuel 17:14)., The
Vapirdt of insensibility' that comes about during Isaiah's preaching
and in response to it is chronicled in Isaiah 29:10 where he says, "For
the LORD has poured upon you & spirit of deep slumber, He has tightly
closed your eyes, and has muffled your heeds.,"

It .shtmld be noticed that the 014 Testement, as well as the New,
speaks of Jerstockunz only in comnection with e divine witness or reve-
lation, in reference to a specific historical situation, vhen a divins
message had been offered to the sinner but has beeh rejected by him,

In its owvn nature the ¥Word is bright, affirms Celvin,l? but the darkness
of men chokes this., The Word is never hid from real ssekers, tut ie
wrapved from the unrighteous who heve ultimetely been given up, according
to God's plan, to blindness, ;

Repentence and return &t this point are bloocked "from above," as
it were, for God has had to abandon 'this people.' "The single act of
returning to the Lord is extremely complex, for it marks a deep recogni=
tion of the demends of God, amn admission of sin, an act of repentance,
and & reorganization of 1ife,"® It 1s too late for that for "this

)

73onn celvin, Commentary on s Hermony of the Evengelists Matthew,
Mark, and Luke, translated by ¥illiam Pringle (Grand Rapids: Wm. B.
Eerdmanns Publishing Co., 1949), p. 102, n. 1.

189t%0 Baab, The Theology of the 0ld Testament (Neshville: Abing-
don-Cokesbury Press, 1949), p. 146.
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Ppeople.®

The 01d Testament line of revelation might be considered disrupted
at this point were it not for the 'Remnant’ already pictured in Isaiah
6:13, ths end of the words of Yahweh's commission:

YEven if a tenth remain in it,

This must pass through the fire agein,

Like & terebinth, or an osk,

Whose stump remains when it is felled.

(A holy roce is the stump of it,)

It was mentioned before that some scholars also read this proleptically
because of certain theological presuppositions, But this would hardly be
Justified in the light of the chronoclogy of the prophet's own personal
life, for, early in his career hs had nomed = son, "A remnant shall re-
turn, ” (lﬂl‘: 13]_@.;) (Isaleh 7:3), indicating that the Isaianic con=-
sciousness of the saved Remnont was indeed early. (See aleo 10:21), The
hope of the future ics only in this remment; wvhen the storm is passed
salvation will come to the !sprout from the stump.! It is through this
Remnant, agaln, thaet, in II Isalah, the only hope for 'the many'® exists,
for out of this remmant comes the Ebed Yahweh, the suffering servant of
Yahweh, 'This people! has been ripened for judgment through preaching,
but from the Remnant comes hope, '

It has been necessary to give such a great amount of attention to
Isaich's words because of the importance they assume in our understanding
of the New Testement referencos. In certain respects Isaiesh 6:9,10, proves
to be the on:l.y sure guide, particylarly in reference to the uses of ’ .
the possibilities of mistranslatioms from either Soptungint or Targum,
end the differences between synoptic parallels. There is no mistaking

the fact that in the old Testament usage the passage relates simply and
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directly to the purpose, intent, and design of certain preaching, And
when 1t is quoted in the Yew Testement, it is obvicus that it is not thers
conceived of as reminiscencs or reconstruction in later life on the part
of Isailah; the vurposive force is assurad.

Isaleh 6:9,10, is quoted in several instances in ths New Testament
for similar ourposes:

Und dieses Gottes=VWort ist so wichtig, dass a3 noch dreimal

im Weuen Testament wiederholt wird: Matthaeus 13:11=15 (and

parallels), Johamnes 12:40, Apg. 28:26,27--nasnlich: als der

Herr usbergehen musz sur Gleichnispredigt, a&ls er vor seinem

Leiden von seinem Volk Abschied nehmen musg, und als der ge=-

fengene Paulus 1n Rom mit der Heilsbotschaft bei den Judem

keinen Eingang {indet. Das Volk hat sich selbst so sehr ver—

haertet, dasz es sozusagen naturgesetzmassiz es iumer schwerer

Tinden zusz, dem VWorts Gottes nachmge‘ban.l
I% is used in connection with advanced steges of the ministry of both
Jesus and Paul; Yahweh'!s word to Isaimh reeppears in the New Testament
as & prophecy fulfilled in their hearers'! (or readers) own casa,

The titie indicates that the comcern in this paper is largely with
the Murkan use. We mention thie because at first glance the picture
seems somewhat complicated by the slightly different readings in the
three Synoptic Cospels. Matthew, for example, replaces the lMarkan
:’Vd with fn. & significent difference. ilark ssems to hzve taken
over the Isniah passage in the most direct form. ILuke applies the
quotation particularly to the Parable of the Four Soils, vhile Hark
and Matthew at Tirst glance apply it to "parables" in general.

Through it all there is a strong unity, for all three quote the

passage $0 indicate Christ's awareness of the limitations of His suscess,

19%eller, op. oit., ». 7.
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indirectly prepering the way for His association with the Ebed Yahweh,
end His responsibility to the Bemmant. By relating this utterance con=
cerning parables to Isalah, Christ would be showing the place of His
preaching in God's &3k.ow.,uoll't in both Testaments, He would then be
merely compering Isaiah's dey to His own to make a similar point,

siark has teken over the Igalah passage in more direct, although
somewhat condensed form, than the other two, He introducss nothing that
wvas not in Igalah, observes Schniawi.nd.zo end his observation is correct
if the reading as we have it is & correct translation into koine Gresk.
If that cf' ¥Yel=reading is correct, we may not assume that the guotation
of Isaish wae not the view of Mark and Jesus. The burden of proof, in
the light of the 01d Testament, must be assumed by those who do not
find purpose expressed in the condemnatory portion of the New Testement
saying, The Markan reading underscores this burden more clsarly than
do its parallels,

20Julius Schniowind, "Das Evengelium nach larkus,® Das Heus Testa~
ment Deutsch (Goettingen: Venderhoeck & Bupracht, 1945), II, 76.



CHAPTER II
o
ZPURPOSE EXPRESSED BY .C ¥/ 1IN MARK 4:10=12

The Isajah reference is introduced in the Markan passage on the
parables with b ) e« It is the crucial word in the three verses, as on
it depends the question as to whethsr it was Christ's purpose as por-
trayed in Kark to comoeal !the Hystery of the Eingiom of God' in para-
bles, or whethe:; He conpidered it an inevitable result of the proclama=~
tion of the Kingdom; whethor Iselah was quoted with referemce to the
Will of God or with simply ethical or judicial conmotations,

The meaning of fw as 1t stands in the Qospsl is our concern inm
this chapter; is it ﬂ!_.g. expresoing purvose, design, intent; is it
ecbatic, expressing result; does it have gausal connotations; or is it
only a mistranslation of an Aramaic particls? Does Hatthew, perhaps,
better preserve the original meaning by the tr;nslatlon 0"7! ?

There werc those once upon & time who, like Olsheuwsen, excluded
oven the possibility of an ecbetic rendering of & 7« in the New Testa-
mont, This tyve of grammatical huisten;e on consistency thought of
any rendering other than the telic as a late koine weakening of the
clasgicel sense that could not have appeared in liu‘k.l

Todsy, however, most grammarians, while upholding the final
pense in the great majority of cases, have allowed for the possibility

lgsrmen Olshsusen, on Katthew 1:22, Biblical Commentary on the New
Testament, translated by A. C. Kendrick (New York: Sheldon, Blakemam:énd

Company, 1856), I, 178.
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of other translations in nauy instances, particularly in John. Thms
Youlton revorts:

The long dobated guestion of < l’l‘ﬁa‘m«::s pay bYe regurded

as settled by the new light which has come in since H. A. V.

Hoyer vaged harolic warfare against the idea that fva could

- gver denote anything but purpose, All motive for stralning

the obvious meaning of words is taken away when ve see that

in the latest sizge of Greek lavguage=-history the infinitive

has yielded all ita_functions to the locution thus Jealously

kept apart from it,
The varietions of reaning between purpose, vurport, and result, ave
extremely difficult ¢o detormine in meny instances. When Creen facss
the problem as to whether ¢¥a sver means 2so0 that,' expressing event
without eny refersnce to wpurpose, he concludes: Wioat, however, now
agree thet the final signifiocance is generally discernible." Here was
another instance where, once the field waa opened for the possiblility
of alternatives, & whole hoat of passages were rsad in the non=tradi-
tional sense, Thus it was nscessary for grammariens, like Green, to
17ight their way back! to the position that the extra~Johannine uses
of ecbatic i‘w, are extremely rare if existent at all,

Yet, since the possibility does exist, we must take note of 1it,
The Hebrale mind linked the role of thes psople and the vlan of God in
such a wey that 'Absicht und Folge' were difficult to distinguish, as

[

' Bauer points out.” This serves to complicate the matter. It may well

2emes Hope Moulton, 4 GM of New Testement Greek (Edinburg:
T, & 7. Clark, 1919}, I, 20

33amuel G. Green, Handbook to the Greek of the JNow Tostazent (ew
York: Revell, 1912), »p. . 321,

“Yalter Bauer, Grloohig%gtsogn Yoerterbuch mu den Sckriften
des Neuen _!ig_ﬁ_mgd 24 Glessen: Verleg von Alfred Toepal-

mamn, 1928), D. 589.
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be that John 9:2 is the best NHew Testament example of & clear echatis,
Waster, who .sinned., this men or his parents, so that he was born blind?®
I Thessalonians 5:4, Revelation 3:9, I John 1:9, and Luke 9:45 are other
reasonable examples of (774 introducing clauses vhich point out the result
of the action of the main verb, Our best guide in ruling out the Markan
passage is t-ha theological, noted throughout this paper. It came under
suspicion originally only for theological reasoms, not grammatical,

A more probable 'escape’ for those who would avoid the telic ren=
dering, though, is the possibility that the $v4 18 a replacement or mig-
tranglation for aun earlier £7¢ which resppears in the later latthaean
parallel, The sonse of the translation in that case would read, "those
outside lack epiritusl insight, therefore I have to use parabolic lsnguage."d

This, however, minimizes the degree to which the sacred writers
vers imbued with the Hebrew spirit, for:

they follow the dictates of niety, which bids us trace all events

back to God as to their author and refer them to God's purpose;

so that, if we are ever in doubt whether ("W is used of desiza

or of result, we can easily settle the question when we can in=

:erp::t 1;;26&1;:;::63' "::.:.t; ::eogd's decree,” or, "that, accord-

ng purpose, .

Nost grammerians have realized that they are on slight foundation

vhen they pref;r the causal here to match theological a prioris, rather

than to base their conclusions on linguistic occurrence., Thus they

S5This paraphrase is from Archibeld Hunter, The Words and Yorks of
Jesus (Philadelphia; Westminster Press, 1951), pP. 45, note 1, part 3.
He suggests & csusal £%d in Revelation 14:13 (which, incidentally, is
more likely equivalent to an imperative). Parmot, in an article in ths
Expository Times, December, 1926, defends the causal.

6 ;
J Thayer, m&%iﬂi Lexicon of the New Testament (Wew
York: -::‘:pr?m Book €M| s P ﬁ.
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_ have turned to these several alternatives, The one, for instance, which
would think of the Matthassn §7¢ ae belng the prior reading, presents
difficulties orucisl to the Synoptic problem, in that Luke joins Hark
(ususlly thought of as the earliest) with (¥,

Suffice it hers to say that those who prefer the causal, ilatthasan
emphasis, also prefer what they consider to bs "ilatthew'!s theology," a
'softening' of the telic interpretation that would misinterpret Christ,
In the light of the 01d Mestament’s clear purposive force, end the way
it is taken over by lark 54:10-12, exactly the eont.rary remains true,
and the 'softening' in Hatthew completely disappears (leaving no dis=
crepancy in force beotween llark and MMatthew) when one considers the im-
plications of the phrase :?Ks;'wu d‘.i' oV Ji,'dml(nb).... Fo 3’15(

47dyee4t  (121), which expressas divine Juigment stronger even tham
the VA in Nark,

May we underscore once more that all these grammutical alternatives
were cdduwced not for reasons of grammatical necessity but for theological
reasons vhich do not take seriously the !telic' note following God's
revelation throughout tha Seriptures. Vken Isaisch's commission is
cdduced in the Gospels, the commission to him to preach in order to
harden, all weight in advance has gome to the purposive force. (See
egain pege 1%, the end of the first chapter). Goguel has shown that the
causal reading defeats its own purpose,’ for if Hatthew intentionally
changed what would have appeared %o him too drastic a veading, it wes

beceuce he had been shocked (according to this line of thought) by the

THeurice Goguel, The Life of Jasus, translated by Olive Wyon (New
York: Macmillan, 1944), p. 292.
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rd in Mark, (Goguel contimnues, therefore, to find the entire Logion -
an expression of the frustﬁti.on of the early Church, written to prove
the necessity of 'defeat’ as background for the Passion~drama. This
position we discuss in the final chepter.)

In addition to these grammatical possibilities, there is one textual
alternative, popular among scholars who contend for Aramaic originals
for the Synoptics. Uhile that school of thought is not so popular today,
strength oan be added to their argument by the fact that Jesus did speak
ia Arameic, that the Synoptic writers, editing His lLogia into somewhat
consistent narratives, mey have translated (or mistranslatsd) from
"collactions” of the Logia. Now, that is possible, since the Aramale
particle “."Tia ambiguous and could equally as well have besn set down as
a relative pronoun a: " in Greek as the purvosive ¢¥4. This s the posi=
tion accepted by Torrey and Hunter, based on lanson's propoagl.a Hunter
thus paraphrases:

To you, my discriples, is revealed the secret (literally, mystery)

of God's Neign, but the parabolic method must be used with the

tituﬁg who, as Isaiah also found, are lacking in spiritual
ineight,

Vo rust revert once more to the -same argument, that this whole
effort sgain is based on the theological presupposition that Jesus cannot
have intended with His waﬁlic method to conceal. This Black notes as
he calls such & purpose for parables en absurdity and the ¢ 7o & !stumbling-

Sp. ¥. Manson, %’.st'g View of the Kingdom of God (NWew York: George
H. Doran, n.d.), PP. 7 . :

Jirohibald Hunter, The Gospel Agoording o St, Merk (londom: SO
Press, 1950), P. 55



20
block,'1® But Block, from within this Aremaic viewpoint, shows how the
thesis defeats itself since the /uq’;;orz vhich balences (74 in Hark's
reading (verse 12) is the only textually possible reading. Mark cannot
have meant, right or wrong, anything other than that Jesus told parables
to prevent understending and the consequences of understanding, forgive=
ness, Thex¥ners Tules out the ¢¢ reading. If the stumblimg-block of
lf Vel is removed, the /ur;'-no—rs i=s meaningless, Black, finally, must also
return to the critical position that Jegus cannot hawve said all this,
that it is part of a rationalizing early Church's expression, quoting
Fendling:

Der Verfassor (Redaktor) geht von der sekundaeren Theorie

eus, die Gleichnisrede sei mystischeallegorisch gemeint,

ihr Verstaendnis deshalb dem Volke,..verschlossen;...das

Volk,..s0lle mur die Vorte hoeren, ohne den Slﬂ su erfassen,

demit ihm seine Suende nicht vergeben wuerden,

It is quite clear thet neither those who bring out the &'7¢c trans-
lation or the of have squarely feced the 01d Testement reference, That
reference, in all three Synoptics, clearly divides 7455 Juf ¢/t £« from
70¢s €§w , and makes quite clear that the writers thought of si' ¥ fou
as being excluded from the meaning of the parables there. narrated.

Since on purely grammatical grounds the telic meaning hus priority
and the ;ch and o:’ readings have insufficient support, we may wvell

conclude that the Marken reading clearly preserves the 01d Testament
force, as it intended to do, which makes of the effect of varables a

10atthew Black, An Approach %o the Gospel and Acts
(0xford: Clarendon Press, 1 » PP. 153=5.

111pid., p. 156.
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posnalis gascitas (Augusti e) because of the attitude of the people and
the plen of God for suoh, Only by releting the £¥a tima to the Hell-

gsopkononie are we able to eliminate subjectivities,

Note the similarities between ths situations of Iseish and Christ:
they wore alrendy at ctages of israel's history whare the jJudgment of
God hod come to the fore and where that judgment took ths form of &
Planned concealment of revelation itself, "bacesuse of hardening, to
harden.® Wolssl? seys that ths question 1s.s:|.mply as to the Divipe judg-
ment which produces obduracy, necessitating the éigtinction batween
disciples end ?those outside! on which the main thesis of this peper is
based,

In this 1light the rendering of Jereminsl? snd others will add color-
ing as a Tinel attenpt to evade the telic (? ¥ 3 according to it the cvd
is reduced to the idicmatic formulas ¢ ¥ n)q,w {1; « That means, "in
order thot might be fulfilled ths prorhecy of iIsaieh,® Winer iaterprets
it that vay in his study of the relation of Nark & to Isaleh 6:

Nur werde freilich damit nicht gemeint, Gott kabe eine Thatsache

aeintreten lassen cder ger lenschen sum s¢ und so Handeln unaus-—

welchlich engetricben in der Absicht, demit die Verhelssungen
erfuellt wuerden; die Formel ist weit davon entfernt, etwas Fatal-
istisches auszudruccksn., Auf Jene Formel ist uebrigens auch
verki4:12 su reducieren: ‘'es kommt ihnen alles in Parabeln su,
damit sis gchen und doch nicht erkennen, usw, fuer: "damid
erfuellt werde der Ausspruch (Jer. 6, 'sie werden sehen und doch
nicht! usw,)...Die allgemeins.Unmoeglichkeit, solche Parabeln zu
verstehen, kenn Jes. nicht behaupten wollen (da waere es freilich

seltsam gewesen, in Parabeln zu sprechen); wer cber die so enschau=-
lichen Parabeln nicht verstand, von dem galt des Prophsten Wort:

. 12pgrnhard Weiss, Biblical Theology of the New Testament, translated
by James Duguid and Devid Eaton %p_ﬂmnma P, & T, Clark, n.d.), p. 133.

94?)13.1'0&0};1: Jeremias, Dis Gleichnisse Jesu (Zurich: Zwingli-Verlag,
1947). :



ter sieht und versteht nicht! \:.n§ dass es solche MNenachen geben
wuerde, war eben vorausgesagt...

This quotation i1llustrates the danger of reading HMark 4:12 according
to that formula; the element of true purpose can be lost, absorbed by
the Anpw ¥

As an eppendix to complete the account of the various colorings of
our study on final l." ¥a, there are appended here the expert summeries
of ¥Windisch and Steauffer,

a) VWindiasch:

Es gehoert zu den interessanten Varianten, die die Symoptiker

in dexr Perikope vom Zweck der Gleichnisrede...aufweisen, dass
diesen Anlehung an Jes. 6 erfolgende Beschreibung des Verstock=

ungsprogesses in le und Le mit Yy« , in Mt dagegen mit §7¢ einge=
fuehrt wird...nach lc (und Le) Jesus mit seinen Gleichnissen

die Verstockung wirken will, weehrend nach Mt die bereits erfolgts

Verastookung der Grund ist, weshalb er die Form der Gleichnis-

rede vaahl.t...?ernot bat hingeviesen,...dasz in der spaeteren

l(coine H)ld keusale Bedeutung erhaelt, aleo mit &7¢ zussmmenfasllt...
». 203).

Da zaxr Koine auch das NT gehoert, wird msn bel etwaigen schwier-
igen {Wi=Stellen in der Tat wohl fragen muessen, ob etwa auch
de die keusele Bedeutung vorliegt...(204} (Then follows an in-
vestigation of alleged 'cansal! reedings in Romens 5:20, Romeans
6:1, Revelation 14:13, 16:15, 22:14, Windisch finde one only in
Revelation 22314, end even that, with ni/vsvrsimay be construed
consecutively.)

Vie steht es mit der lo=-Stelle, von der wir susgingen? Da schon
in IXX der hebraische Text von Jes. 6 abgeschwaecht erscheint
(Feststellung der geschehenen Verhaertung statt Auftrages an
den Propheten) sei es unwahrscheinlich 1) dass ¥c und 3t hier
einander widersprechen sollten, dasz der eine die Geheimhaltung,
der andere, die Verdeutlichung der lehre im Auge heben sollte.
Sie welisen weliter 2) auf die Saemonmsparabel, die mit der Ver-
stockungeabsicht unvertrasglich sei, da kein Saemann wuenschen
koenne, dasgz nicht elle Ssat sufgehe, endlich 3) noch auf ¥e

lligeorge Bensdict Winer, Gremmatik des Neutes ntuchen
idioms, 7 Auflage, edited by Gottlle‘b Imnaunn.
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4:33f., wo die Idee der (eheimhaltung gleichfalls abgelehnt
seit, Diese Argumente wiegen, duenkt mich, elle nicht schwer,
Die ebschwaschende Uebersetszung der LXX 1) breuchte keinen
NP=lichen Schriftsteller zu hindern, auf die strengere Idee
des Urtextes zurueckzugreifen. In der Viedergabe in Joh. 12:40
wird sogar Gott direkt zum Urheber dsr Verstockung gemecht.

Es ist also auch kein Bedenken, dass Mt das Zitat anders an=
gewendet haben sollte als Mo,

2)...Je5us... 25t ein Saemann, der Zwelerlei Samen hat, oinen,
der aufgehen kann, und einen, der nicht aufgehen kamn. Die
Schlusszbemsriung Ko 4:33f 3) ist mur zu einem Teil (v. 33)

ein Beweis gegen die Geheimhaltungstheorie,..(in the light of
Matthew 7:6) "gebt das Kostbare Ja nicht den Hunden und Schwein-
enl" Dann der angehmsengte C?Pu=Satz mur final gemeiant

gein, (207-8) =T

b} Stauffer, on L¥d :

Die finele Bedeutung 1st nicht immer streng festzehalten...
Die Heuptstsellen, die man gern fuer konsekutivischen, oder
ksusalen Gebrauch von Ve anfuehrty:Mark 4:11f, verlieren
durch diese erweichende Intervretation ikr ridvda)s ., aber
oben darum fhre ropc2 , Sie enthusllen ihren letsten theolo=
gischen Ernst erst dann, wenn sie final verstanden werden im
strengsten Sinne. (p. 324)

Diese Hueufung hat ihren Grund...in dem teleclogischen Verstaend-
nig der Wege Gottes und der Bestimmung des }lenschen, das im K¥

gur Durchsetsung gekommen ist...(324)

(The two aspects of God's purpose, ere brought out)...Das ist von

vornherein das Doppelsiel seines iuftrags, Glaubensweckung und

Verstockung nach Gottes prasdestinativer Bestimmung. Derum

muessen die 'y =Saetze von der Veratockung ebenso final ver—

standen werden wie die von der Glaubensweckung: 2y 77asadp)d 75

eto, Mk 4:12, Anuch hier hat Joh. die Gedenken Jesus auf durchge-

praegte th ollﬂogischs Formeln gebrachtizls koima 7% sls 7y tcomo?

7o Tov f % ov , sagt Jesus nach der Heilung des Blindgeborenen, ¢ #«

o w3 BAimevres ﬂ)i'ﬁwﬂv kst of SAmyrss n«rz\u‘v g5 vwTaL
. 9:39; 12:40....(328)

15gans Windisch, "Die Verstockungsidee in Mo 4:12 und das kausale

der spaeteren Koine," in Zeitschrift fuer Neutestamentlicho Wissen-
gehaft, XXVI, 203=-10.

Y65tnelbert Stauffer, on " £¥é, " in Kittel's Theologisches Noerter-
buch sum Testament. (Stuttgart: Verlag von W. Kohlhammer, 1933),
pP. 324=33%.
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Stauffer finds the alm of the paradoxical theology of the way of God
to be 'die Verberrlichung Gottes.® This muet be examined later in its
relation to the Mystery: of the Kingdom of God,

The glandslon of the telic {¥Amey stand. What besring has that
on its Loglont Those who oppoge the telic remdering, it was pointed
out, do so on the ground that Christ cannot ever have intended to veil
truth in His teaching, claiming that !those outside'--sven Pherisess,
enenies~--understood the moint clearly, that no parables eould have any-
thing approaching an esoteric element. At its strongest, this results
in e sirply judiciel exvression and a severely weakened ¢ ¥ .

On the other hand, those who accept the telic .foroa mist be ready
to deal with the Verstockungstheorie applied to parables and proceed
from there to & division of the types of parables and audiences. That

becomes the plan of the succeeding pages,



CHAPTER IIIX

JIHE PARABLES OF THE MYSTERY OF THE EKINGDON OF GOD

There follows, in Mark 4, after the narration of ths Parable of
the Four Soils, & question of followers of Jesus. Mark reads: “Those
vho were about him with the twelve asked him concerming rd3 mya/’o.\«‘ s
(v. 10). Hatthew likewiss has the plural: "Then the diseiples ceme and
said to Him, "Why do you speak %o them iv ﬂifuﬁoz\;?s 2% (13:10).
But Iulke presents this saying in comnsction only with the one parable
there recorded: “And when his disciples asked him what 7 nd/uﬂuh)
meant, ete." (Iuke 8:4),

Becouge of this difference, and because of the composition of the
entire parable-chapter the problem faces homileticians whq are setting
up vrinciples for presching the parables, as to whethsr these words ap=-
Ply only to the single Four Soils parable, or to all parables, or to a
certain type of parable. (See Introdustory Hote.)_

Despite the singular number in Iuke, there are fow champions of
the view that only one parable comes under this saying., Too many
parables are similar in character to the first one narrated here; if
this one is told to conceal truth from some, then so are others.

Er wurde nach ‘den Gleicknissen' gefregt; der Plurel meint wohl

mar die Art der Gleichnisrede, deutet aber nicht an, dasz mehr

als Ein Gleichnis schon berichtet waere; denn auch Jesu Antwo{t
geht szunsechst nur auf dis Frage der Parabeln usberhaupt eln.

These words place us squarely into the eritical problem of ths

l:rnet Lobmeyer, ?_s Evengelium desg Markus (Goettingen: Vandenhoeck
& Ruprecht, 1951), p. 83, ;
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composition of the Mhr: vhy tell one parable and speak of all?
The more immediate prq'hlom is the traditlional view that Jesus told all
%o find esotoric significences in the most obvious similitules, %o find
nysteriss in ths eternelly and immediately graphic Good Samaritan and-
Prodigal Son parables, whose lessons have become proverbisl even to
those who do not &ocept Christien revelation. This hermeneutical prin=
ciple of parabolic interpretation would have us find, we noted earlier,
a2 Tprimery! ond a 'secondary' meaning in each, or to find one meaning
for follower and one for pagan in each,

It should be obvious without further investigation thet such a
literal reading of *parables'! and an ﬁmtoma.tic application to &ll of
them or thet basis is untenable beczuse of the simple fect thzt pagans
huve grusped the meaning of many of them, that the point comes through
quite clearly to all. The %otality is already broken within the Gospel
of liark by Christ Himself. .In Chapter 12:1-10 He tells a parable of a
man who planted & vineyard., There is no explanation at all, no alle~
gorization of details, no application %o the present scens; yet His
enenmies tried to arrest Him, v. 12: :'?vwlrd? T)f 87¢ ‘n/ﬂ;& A7 r.r}u' 7‘))1?
n'-y)nﬂt‘)!; 17 a?nﬂ!. Yot the parable told there is not significantly
different in form from many another; if thet was understood by con-—
temporaries who would not be inoluded in esoteric secrets, would not
also others?

We know that some parables did wrep up truth, The concern is %o
f£ind out which omes, to drew some line to explain this, That is mo
easy matter. The student of Westcott, Drummond, Godet, Caldervood,
Lange, Plumptre, Blaikie, Bruce, Goebel, and all others who set about
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to do 1%, 1s inclined to conolude that no scieatific classification

may be possible, that esch scholar forces his classifications, basing
them on preconceptions,

Nor will this vaper attempt an elsborate division among perables.
However, one thing is certein, and that is, that from the composition
of the chapter we can tell that those parables can be included among
those that conceal from !'those outside,! and, by reference to 7v Ve -
""‘I’[’"V ™5 pnuh(au 103 Peed it can be determined that ths
liystery of tho Kingdom is the clue to this classification,

Later some speculation as to the nature of this jiystery will be
in order; it has to do with the meaning of Jesus, snd to remain un-
ssttled on the nltimate onestion of that meaning, as negative scholars
often do, &nd yet claim thet the perables! meanings are perfectly clear,
amouats to 'atomistic emgasi.n.'z Theze mast be a unity to this type
of expression; 4t thus bocomes necessary to demonstrate further that
this Logion applies to gelect parables.

It occurs at & $time in the miniatry vhen the temptation to re-
tain disciples at any cost could have been nesr to Jesus' mind, Ths
very faoct that Jesus would limit His eppeal indicates, however, His
high conception of the purpose of His 1life and teaching, His uiwtlllng-
ness to make concessions., In thet respect there is less surprise, less
skandalon in this saying; thms it i1s not surprising that 0$to Piper,
in examining the liystery, contende that these words aprly in a sense

2Red Bermard Stomehouse, The ¥itpess of Hatthsw and Mark to
Christ (Philadelphia; The Presbyterien Guardian, 1944), D. 75
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not only to parables but to all revelation of Christ’ (and in & sense
he may be right; the semse of II Corinthians 2:6).

And Joachim Joremias can write:

Das Loglon redet, das ist unser Zrgebnis, 2lso gar nicht von den
Gleichnisgen Jesu, sondern von solner Predigt usberhaupt. Den
Juengern ist des Geheimnis der gegsnweertigen Bagllein entlmellt.
den Draussenstohenden dbleiben Jesu VWorte duniel,
He, howaver, goes so far as to claim that this word did not apply to
parables at alll

Trst Harkus hat, durch das Stichwort 7o sadi)y veranlasst, des
er zu Unrecht als "gleichnis" verstand, unser lLogion dem Gleich-
niskapitsl elngefuszi. Ist aber MNark l&-llf. von Hauge aus kein

Vort ueber dle Gleichnisse Jesu, demn ist dis Stelle kein Kanon

fuer die Afuslegung der Glelchniese...

Yhile we cannot azrse with that l=st paragraph, it doss seen to
ba quite clear i_ihat the logion has mors to sey about the Mystery thanm
sbout the nature of parables and their purposs., Parables come in,
in that Pherisees and others realized csrtain Yexternals! about the
Kingdon of Cod, whercas the 'intermnls'! are enshrouded in parables for
the sake of the disciples, iark 2:17=19; Iuke 7:41ff; 15:8ff,11ff,,
4{1lustrate tho former point; that the 'internals' were not to be the
cormon property of all hearers is evident from Josus'! private explanc-
tions vhich usuelly follow fhem. that better form could these teks
than, as in Kark 4, the paresbolic, since perables in the Hebraic sense

are at the very least capable of concealing, though that may well not

30tto Piper, "The Mystery of the Kingdom of Cod," Interpretation,
I, Fumber 2, 183-200.

"’J‘oa.chim Jeremias, Die Gleichnisse Jesu (Turich: 2wingli-Yerlag,
1947), p. 10,
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be their ordinary function,

Dehn summariges.ths cease:

eso2ewisz nicht aller Gleichnisse, aber doch jedenfalls solcher,

die vom Geheimnis des Reiches handeln (emphasis_ours), also aller

deTer, die in unserm Kapitel ersachlt werden..,>

Otherwise, says he, how are we to reconcile the words of comfort
to the crowd that is excluded in contexts so immediate? It is beczuse
of the nature of the Kystery that Jesus wraps up truth, hiding it from
the obstinate.

Since they speak of the Kingdom of God, thess parables are purely
revelatory (as opposed to illustrative), and of the first order, "die
der Herr allein segen kann," If that is true, the graphic character of
parables plays a declsive role 1:; impressing disclvles as the Mystery
further unfolda:

Denn dazu pflegt man Gleichnis und Bilde su fuehren, dass man die

Lehre deste basz fasse, und stets im Herzen trage, als_die taeglich

fuer Augen stshen, und uns derselben erimnern muauson.6

Having established the selective character of the parables of
Verhuellung as well as Offenbarung, as opposed to the view that this
Loglon refers only to one parable, or, more disastrous for parebolic
hermeneutics, to all, it becomes necessary to attempt to determine why
these particular parables (in Chapter 4) were equipped to do that,
Thus the study is two-fold: the form of the parables of the lMystery
of the Kingiom of God, and their gontent, which inwives the meaning

Sgunther Dehn, Jesus Christus, Jottes Sobn (Berlin: Furche-
Vel'lﬂs. 19“). PP. 9#-

Gguotation from & sermon by Martin Imther (Erlangen Ausgabe), LI,
D. 225,
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of the Hystery.-

First, ths form. In most zespect there is 1ittle difference
between this type of parable and that type whose tertium comparationis
ig known to all, k '

Little has comg, for inastance, of ths- effort to prove that the
difference originates in that these are allsgoriées whils others ere
simple or 'purs! parsbles. Ve are raferring particularly to ths ex=
planation given ir Hark 4313-20 for this first perable, in which a
sonewhat 'allegorical! interpretetion is provided.? If the conelusion
is labter Church teaching, as many contond, then it wonld be pure 2lle=-
gory, an interpretation by disciples vho lost the original key to the
meaning of ths parable and thus allegorized it. If this is not ths
case, then Jesus would seem to be allegorising, something rars in His
parables, From what eppsars to be aliegorizing in these verses, ma:w'
intervreters {even Iuther, ssys Bultmamn ) have fellen into the tempta=~
tion to match sll aspects of parables with all featurss of thelr inter-
pretation.

It seems clear, however, that Imther did not customarily zllegorise;
his sermon on Metthew 20:1-16 most clearly indicates his own principle
of interpreting ell of them:

Man mugs diese Gleichnisz nicht in allen Stuecken ansehen, sondern
auf das Hauptstueck merken, was er damit wolle...Denn solchs

PMeurice Goguel, The Life of Jesgus, tremelated by Olive Wyon
(New York; Macmillan, 1944), p. 293.

8pudolf Bultmann, "Gleichmis und Parabel” in n By g;g? Ges gt-
und Gegenwart ('rnebinéam Verleg von J. 0. B. Kohr 11,
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Glelchnisse sind nicht darum gesegt, dass alle Stueck derum mu
halten seyn...”

This latter principles of Luther is correct even on the Parable of
the Four Soils. The explanation by Jeesus, if it was spoken at the time
of the telling of the parable, is not truly an allegorization, as thers

is indeed only one tertium commarationis and all details are presented

solely %o enforce that one. EIEven Dibelius, though it ssems to this
writer that his choice of tertium comparationis (consolation in spite

of follure) is incorrect, contends that this is not allegory since !those
outside! were expected to get the point of the parable, and were Judged
for not doing so, while the interpretation went only to the disociples;
therefore the scientific historian has the right to examine without

the interpretetion provided by Merk,l0

Beceuse of the emphesis on the one point in the Parable of the
Four Soils (necessarily emplified beceuse of the 'four!) it is evident
that this is & "pure' paradle, Weekened in 2llegorization naither by
Jesus nor the Evangelist, .

A rmost vexing question presented by the form of parables is this:
are the parables truly, as we assumed sbove, capable of concealing the
truth? It has been our assumption, yet some defense may be expected,
as that assumption hes not gome unchallenged. The defense comes on ths
ground that the term 'parable! is & good deal broader than the ome into
wvhich meny interpreters straltjacket their emplles.

91uther, op git., v. 80.

10yartin Dibelius, The Me of Jesus Christ (New York; (Charles
Scribner's Sons, 1939), D. .
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The Orek word rinpafo)y’ 1s & Few Testament counterpsrt to the
01d Testement 'I !FS;Q ; & term that refers to utterances varying from
proverb to prophecy to pem, from wisdom to enigma to similitude and
allegory. Though this elastic term has been applied specifically by
the Synoptics to twenty different utterances, the actual mmber of
Nev Testament parables runs up to neerly 53, Juelicher's figure. There
is, of coursme, great variation within these, but we dere not exclude
from that variation ths meaning of ;' !'!'(Q illustrated in Psalm 78:2:

"] will open my mouth in 2 parable ‘}[_-il_,ll'ﬂ 3 , I will utter riddles
'ﬂ 'i"l"‘ ?'l" from of 0ld," The New 'i'esta‘ment gives this attention
in connection with Christ in Matthew 13:35,

Egekiel 17:2 again equates the two terms: %0 mortal manm, put a
riddle and propound an allegory to the house of Israel"; in Proverbs
1:6 ; 1‘;6'_?_ is sot into a series which enforces the same moints: "Fhat
they mey understand proverb and parable, the words of the wise and their
epigraus.® So the 0ld Testament, and, through the 1IXX, the FKew Testa=
ment, conceived of this word as capable of expressing & riddle, something
hidden.

Juslicher said, "A parable is of the nature of a riddle spoken so
that it may not bde too easily undsrstood; it is intended to hinder con-
version,"'! mms the root-meaning of %_"rs ;‘;, » "to be 1ike® is intensi-
fled into an oracular likeness; "with that background of 0ld Testament
example it is possible .to maintein that Jesus intended in His parables

11

Adolph Juelicher on "Parables," Encyclopedia Biblica, edited by
T. XK. Cheyne and J. Sutherland Blaok'(hondon: Adam and Charles Black,
1902y, 11X, 3563,
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to give a message that only the initiated could grasp, while to ths
orowd it would be no:more than & hewilderment end rebuff,"l2

- Thus it is an av:ersifnpuﬂcation to say that "truth embodied in a
tale" via parables rust alweys and only make meanings more clear.
Brensconb is certainly unrealistic in dealing with biblical revelation
when he says, "e pareble, no matter in vhat form it be, is to illustrate
end meke clear the thought."3 He shows that He dose mot understand the
nature of Jesus' self-disclogure vhen he continues:

Had Jesus not wigshed outsiders to understand certain teachings,

the most obvious method would have been not to have desalt with

those purticular topics in public diseourses,

The JU5) ves "eine Redofors dle mum Feshienien, smm Eechsinnen
sufordert.” But this wvas only the formal aspect: “in Jedem iiashal
liegt etwas, des sum Hachdenken horausfordert"¥—as on instrument of
the Iiystery,

There remains an exa2mination of the content of the parsbles which
revealed &nd concealed. The Logion under study identifies this with
the Nystery of the Xingdom of God, but does not explain the term:

Dis Frage, was das Gehelmnis (bsw. die Geheimnisse) der Gottes-

herrschaft ist, beantwortet das logion nicht, Doch fuehrt die

Beachtung des Zussmmenhanges zu ihrer Loesung. Dsr Gegensats,
von dem der Text handelt, besegt zunsechst, daag die Parabeln

12yalter Bowie, "Parables,™ %ntemter'g Bible (Neshville: Abing=-
don-Cokesbury Press, 1951), VII, .

133, Hervie:Bramscomb, "The Gospel of iark," Moffatt Hew Testsment
Commentary (New York:; BHarper, n.d.), II, 78.

Wra1ius Schuiewind, "Des Evengslium nach Narkus," %%9
Testezent Doutsch (Goettingen: Vandenhoeck & B.uprecht. ), II, 77.
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das Geholimnis wohl in aich bergen, aber so verhmellt, dass_es
nur auf Grund besonderer Offenbarung gefunden werdsn lcanm, 19

The word_,«.an'rﬂ{fuv here is unique in the Gospels; throughout the
New Testament eplstles and'u.pocnl;n_:tic 11tera.tu§o it does occur with
more frequency.

The use of ths word here hasg led to much 1sund:arstandina. parti=
cularly in the frequent allegation that here is an evidence of interre=
lation between Synoptic-vriters and mystery-cults. Redlich, for instance,
believes |

The word was undoubtedly sugzgested to eariy Chriatian comzunities

Ehn| (R evaa) moli 1 aa a4 ¥s ystestes Wotis MR

- There is little real evidence of such !suggestion'; the concept
rather goes back well into the provhetic era of .J‘u_dal_. vhere it was
allied %o Divine purpose. It appears frequently in apocryphal writings,
and in 0}d Testement dream-interpretations, as in Daniel 2, Piperl?
connects it with Romans 11:25: "the preaching sbout Jesus Christ, through
the disclosui-e of tho secret kept back for long oges, but now revealed..."
and I Corinthians 2:6-9..."It is a mysterious divine wisdom that we
impurt, hitherto ksni secret, end destined by Cod befors thae world began
for our glory." Both ere thoroughly Christological passeges, connected
with God'g revelation in Christ. Uere we to consider it esoteric in

15Heinrich Bornkemm, *Mysteerion," in Gerhard Xittel's Theologisches
Woerterbuch sum MNeuen Testament (Stuttgart: Verleg von W. Zohlhammer,
19%5. Iv. 82‘}.

%15;. Basil Redlich, §t. Hark's Gospel (London: Colet Press, 1950),
Pe .

17piper, op. oit,, p. 196.
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the mystery-cultic sense, ths writer of Ephesiems would not say, "so
that I mey boldly meks lmown ths secret of the &ood news..." (Ephesians
6:19) The cults kspt their secrets for initiates and mfor thought of
proclaiming them boldly.

Ths situation in which t_his unique nphrase ocours is of importance.
In the Gospal of MHark we can distlngutsh four steges in the preaching
of Jesus with reletive clarity: ths popular, the parabolic, the vastoral,
and the Pasion—teaching.m The Tirst stage wes clearly over now; ths
early vopularity according to Mark was not here any more. There was now
oppositlon; every step which Jesus toolk had to be taken in the light of
that oprosition. His revelation of Himself could not be separated from
that; that is vhy 1% Sook parebollic and somewhat esotaria form=-it u;.
in any case, & !temporary sefeguard.*' Within this very chupier come the
seeds for future revelation, for in wv, 21-23 (the words about the lenp
and the light which "people keep secret only to reveel some day") we
gsec that Christ knew that the ‘secret would heve to be revealed soom,l?

But'tha.t was not for now; now, to thoge outside, all had to be
accomplished in parables. After the dsath and I'tesmu-eotion. vhen Christ
was no longer nesy, & new sksndalon could replace this Mystery, while

the Hystery was being made more public. But now the Kinglom had its

mmhe clasgification is H, D. A. Hajoris in Ths jMission and jisssage

of Jesus, written with T, V. Henson and ¢, J. Vright (Hew York: E. P.
Dutton & Gﬂ.,. 1938). Pe 660

199he insight is from Joseph Klsusner, Jesus of Nazareth, trans-
lated by Herbert Danby (¥ew York: The Ham;iuan Company, 1925}, P. 265.



36

secret and a secret 'ist eben nicht fuer Jedermemns Ohri"® (Wermer)

Die Parabeln vermitteln also wohl ein bestimmtes allgemeines

Verstaendnis vom VWesen des Gottesrelches, ohme doch schon sein

Geheimnis zu enthuellen, Offenbar bringt eauch die einfach sich

anfuegende, ohne kuenstlich Allegoristik durchgefushrte Deutung

nicht seine Enthuellung., Das lHysterium des Gottesherrschaft

migz darum etwas bezeichmen, was in dea Parggeln noch nich¢

oder hoechstens indirgkt ausgesprochen ist.

Ve can determine much about this seecrst from the context of Serip-
ture, Thus it is easy to determine what the Mystery was not: it was
not & revelation of the nature of life in the next eeon, for that,
being future, would not have needed secret presentation, as it would
not shock heerers., Nor was it an apocalyptic utterance of the coming
Kingdom of God; from liark 1:15 through the Gosvel the Evangelist makes
it clear that the Kingdom is hers, or at hand. And in that is the key
to the shoclkt, the great truth that must at this stage find parabolic
presentation, It had to do with the relation of the present results
of Christ's work to the new era which God was to bring in on earth.

That revslation dealt with the relation of the ways of God %o
man, It involved the Gospel, the whole teaching of Christ. It speaks
elso of another aeon, but that ason has begun to break through, serving
the glory of God, revealing:

vie es zugehs im Himmelreich, das ist, in der chriatenhelhmt
Erden; desz Gott da selbst wunderlich richtet und wirket.

So long as one understand.s/u.ow-r-n,‘fur simply as teaching and
dootrine enshrouded in parables, the true meaning cennot be brought

2080rzakenm, op. oit., p. 82k,
2’1.\11;1:.:-. doo. cit,
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out: & person 1s involved, the Person of Christ, and the events surround=-
ing His work; "the mystery of Christ in you" (Colossians 1:27; Evhesians
3:l and I Timothy 3:16)., Piperc? points out the worde of Peter in Johm 6:
68,69, "you have 2 messege of eternmal 1life" in order to underscors his
*to vhom ehould we go?™ as he 1llustrates the fact that Christ's person
was the Mystery that brought a messege and was thought of as a gift.

That this 'gift'! came from Nazersth in the form of an obscure car=
penter's son, thal He chose for His company the poor of the earth
(James 2:5) and the sinner, that He adopted those u;xo wer; once 'no

€ tossa S

people! (I Peter 2:10)—note the similarity to Isalsh--and made of them
God's paople, all this was certainly a ,u,vu'n’;ﬂl»v that had to bs en~
shrouded in secrat to prevent understanding among those whose understand--
ing God hed by now chosen to darken,

The secrat is thus not only the "Kingdom of God." Heinrich Bora-
kamm elaborztes:

Kennen die Jusnger dis Reichsgeheimnisse, 80 heisat das: ihmen

sind die Augen geceffnet fuer den Anbruch der messianischen

Zeit (Mt. 13:116); sis werden befaehigt, auch die Parabelan Jesu

anders zu verstehen, 2ls das Volk, da sle ihnen mehr als mur

ein allgemeines Verstasndnis vom ¥asen derBax )Agi/A vermitteln,

nasmlich dae im Wort und in der Tat Jesus sich ereignende Hereln-

brechen des Gottesherrschaft anzeigen. Diese Erkenntnis ist nicht

das Ergebnis ihres eigemen Scharfsinns oder der Lohn ihrer elgenmen
geiatung, sondern das Qeschenk der frel waltendsn Gnade Gottes.

Das urnfpm TR ﬁurehu'.u 8 Paod s das den Juengern offen-
har{'ut. 1st also Jesus selbst als liegsiss, Dies Geholmnis wird
in der Tet durch dle Gleichnisss verimellt,

not becanse of diffioulty, but, says he, because of simplieity,

denn ein Saemann geht aus su sasn——weiter nichts; und das bedeutet

2piper, op. oit., P. 190.
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die neue 'Welt Gottes'.23
Knoving that, vv.10-12 apply well also to the Perable of the Four Soils,
though (Mark 4:113) it is possible to have the sscret and yet meed help
in the interpretation of parables, The key was not yet complate to the
disoipies elther, As Pipsr points ocut, the parables don't exsctly dis-

close the secret, thoy describe the Eoeesszl’—a process not yet completed,

not revealed in its entirety to tl.xe disciples at that time,

Rijiystery! should not be applied to something which ceases %o be a
mystery after it has been revesled. NRothing which can be discoversd by
& methodical cognitive approach should be called & 'mystery.'! VUhat is
not known today, but which might possibly be kmown tomorrow, is not a
mystery." (Pi1lich)25

Discipleship at this point includes initiation into the Mystery.
The nature of discipleship, the division created bstween men by the

revelation of God in Christ, is our next concern.

2380rnkemm, op. oit., p. 82k,
Zpiper, op. oit., p. 200,

25peu] Tillich, Systematic Theology (Chicago: University of
Chicago Press, 1951), ». 109.
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Jesus sald, "To you is given ( ) the Mystery," lmplying to
His disciples that to them revelation came in a specisl manner. ‘For the
revelatlon of God causes & division between men. "Gottee Wort macht
lebendig, eber es tostet auch, es tann erretten, aber auch verstogken, "t
There is & double aspect to the same lord. YSo he has mercy on anyone
he ploases, and haordens the heart of anyone he pleases" (Romans 9:18),
The Vord mekes 1ife snd death., In the 01d Testament this is clear from
Isaiah 28:13 where the 'death! aspect shows itself:

So the word of the Lord will be to them

Rule by rule, rule by rule,

Line by line, line by line,

A 1ittle here, & little there=-

Thet vhen they go on their way, they may stumble backward,

And be broken, and snered, znd taken.
And Jeremiah 9:29:

%Is not ny vord like fire,"

Is the orszele of ths lLord,

"0y like a hammer that breaks the rock in pieces?®
A classic expression in the Now Testament is Hebrews 4:12:

For the messege of God is a2 living and active force, sharper than

eny double-sdged sword, piercing through soul and spirit and

Joints and marrow, and keen in judging the thought and purposes

of the mind,

Ve are concerned with the positive aspect, the Gift in revelation,

for the chosen ones, The word used is aq,'g).-r“ ¢ "Dag Passiv um-

lgunther Dekn, Jesus Christus, Gottes Sohn (Berlin: Furche-Verlag,
1940}, ». 95.
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schreibt den Gottosnamen"?—-the idiom implies God; the Seoret of the
Kingdom is to be thought of as given, revealed, not carned or acquirad,
Chrysostom thinks of this given-nses as 'a greace bestowasd fronm aboretd
and Iuther says, "The Spirit gives it to you, that you not omly see
and heer, but know with your hesart and 'ha].!.eve."‘*
This giving in parables! is consistent with Imther's view of reve-
lation, It bagine in God:
Nach der Schoepfung ist Gott 'nackt?! wis ss Adem war, Nach der
Suends szeigt sich Gott in der Verlmellung durch ssine Werks und
Rinrichiungen, die er so gawollt hat,..In Christus sechen wir
das Harz Gottes, ager lsbendig in einmem Kenschen und verhuellt
in zeinem Floiach,
These words in lark & were diracted to contemporaries who saw the man,
but were blinded by His flesh, Teaching in parables excluded such:
Marcus aber spricht Marc. 4193 "Christus babe dsyum durch Gleichnis
sun Volk gersdet, auf dasz sie es moschten vermahmen, oin jeglicher
nach seinem Vermoegen: wie reimet sich das mit diesem, das latth,
"13:13,14: "Er redet darum durch Gleichniss, dasz sie es nicht ver-
nehmen: ¥Das muez freilich so zugehen, dass Marcus will sagen:
dle Qleichnisses diensn dasu, dasz sie zrobe geute asugserlich fassen,
ob sie wohl diesselbigen nicht vernehmen...®
The greatness of the gift brings itself into bold relief in tha

exclusion of the blinded: varlous pictures have been prasented for this,

Z2Joachin Jeremiss, Die Gleichnisse Jesu (Zurich: 2Zwingli-Verlag,
1947}, ». 8.

3yobn A. ¥. Haas, "Annotations in the Gospel According to St. Mark,®
Commentary (New York: The Christian Literature Company,

Ihe
1895), X1X, 7.

¥rvsd., pp. 7-2.

SErich Seeberg, Christus: Wirklichkeit und Urbild (Stuttgert:
Verlag von ¥, Xohlheammer, 1937), D. s

6artin Iuther, Saemmtliche ¥erke (Erlangen Ausgabe, 1827), XI, 95. )
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The most familiar is the pillar in the wilderness that guides some and
blinds others, or the shell with the kernol that, though the shell is
obvious to all, roveals the worth of the kermel only for those to whom
it i1s opened., The same word removed !those outside! further from under-
standing,

This parabolic form for revealing the gift was consistent with the
goodness of God: "when persons with weak sight come out into sj:nshina.
their eyes become dimmer than before, end that defect is in no way
ettributed to the sun, dut to their eyes";" the blinding effect :l.s gons
from parables, for now disciples cen see,

The light that were elss too bright 8
For the feebleness of & sinner's sight,

Taylor uses an illustration for the kind of revelation in obvious
or explained parable, the image of Truth as Sais, which, according to
legend, had to be veiled, because naked perception of its brightness
meent sudden death.? i

This concept of the double-aspect of revelation rules out the
familiar suggestion by Dodd: _

That He desired not to be understood by the peovle in gemsral, and

therefore clothes His teaching in unintelligible forms gsnnot be
made credible on any reasonable reading of the (Gospels.

7Jolm Celvin, Qommentary on the Harmony of the Evangelists Hatthew,
lark, end Ipke, trenslated by William Pringle (Grand Repids: Wm, B.
Eerdmanns Publishing Compeny, 1949), II, 108,

8 0empbell Morgan, The Parebles sad Metaphors of our Lord (New York:
Revell, 1943), p. 17.

9villiam Teylor, The Parables of Jasus (New York: Hodder amd Stoughton,
1886), p. 8.

100, H. Dodd, The Parebles of the Kingiom (London: Hisbet end Co.,
Ltd., 1935), p. 15.
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To contend thus is the same 88 claiming that Jesus was hardly more than
& '"humanitarian rabbl! (Stonehouse), end this is vastly different from
the evangelists' views. He was rather the living Revelation of God, ths
Vord thet divides, sharver than any double-edged sword., He by His 1ife,
His death, and before it, His teaching, divided men into two groups, the
groups having representatives in Maric k4:»¢ ﬂfo/t‘! adrdy @bt 7els Jidexca
and  of §fi. Wnat were the requisites for inslusion in eech group?
What constituted membership, and what were the qualifications?

First, the intimates, the disciples, "those who 'ware with Him with
the twelve." The antithesis is sharp: Christ wos selecting that group
vho would later dispsnse the secret:

The right way for o man to think of us is as Christ's servants, and

managers authorized to distribute the secret truths of God. (I

Corinthians 4:1)
while the others were not even to lmow the secret, much less dispense it.

The Hew Testament sharpens this antithesis in many p:laoes.- "Every-
one who listena to this teaching of mine and acts upon it" (the men who
build on rock) Christ contrasted with "anyons who listens to this teaching
of mine end does not act upon it" (the mem wvho build on sand, ﬂﬁtﬂnw
7:24=27).

"inyone who is not with me is sgainst me" (Matthew 12:30)-=thsre
is no middle ground, it is an either/or; Peter implies this distinction
in his queétion: "aster, do you mean this figure for us or for every-
body?" (Iuke 12:41), Paul, in his paseage on speeking in tongues writes
(I Corinthiams 14:21,22), "This ecstatic speaking is meant as a sign
not to those who believe but to unbelievers, but inspired preaching 1s
& sign not to unbelievers but to those who believe."

The Matthaean parallel to the Merk 4 Loglion sharpems this division



even more severely: "For people who have will have more given to them,
and will be plentifully supplied, end from people who have n_oth!.ng. even .
vhat they have will be taken away." (Matthew 13:12)

We are not to limit these words only to representatives of humanity
o8 they are described immediately in Mark 4:10-12, They do not, for
ingtance, apply only to representatives of the 'Remmant' and to excluded
Jews, These are universal distinctions between men ascording to God's
purpose, .uhj.eh invc;lves man's responsibility. Calvin forgets this respon=
sibility when he says, "no other reason will be found for this distinction
except that God cells to Himself those whom He has gratuitously elsoted."ll

The twelve here are a 'Yorsug der Erwashlten'--all those to whom
Christ gives the Mystery. They are, as in Revelation 17:1%, "falthful
follovers," the elect of the Lamb, who, with Him, "will conquer."

Their antithesis, o¢ 8‘”{ w o appear in grept contrast, as far
as revelation is concerned. Insteczd of being given a secret, now the
vhole thing is trensacted (7o nc{v-ru 7s'vsm ) in parable in order
that they mey not understend, Christ draws thes curtain ageinst their
understanding, "leeving them in darkness, which they have chosen for
themselves," (Irenasus)

7 Crerda ;v involves 'hingeraten, verweilen, sich befinden' ;12
there is no light, because of their lack of responsibility in hearing.
It is part of the plan of God to exclude them, They are, in a graphic

1celvin, op. cit., p. 104,

12,. Heinricl, "Gleichnisse Jesu," lopedie fuer protestant-
;ﬁ 11!_5_01.2%2 und Kirche (Leipsig: J. C. Hinrichs'sche Buchhandlung,
1599 s VI, 288,
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phrase of Plper's, like spectators watching a football game, seeing all
that is happening, tut not aware of the significance bescesuse they do not
understand ths game or its 1‘1116!.13 '

Joachim Jeremies' opposing grammatical view arrives at a similar
interpretation:

' >
Tereada &v  yam an uaserer Stelle nicht Vgeschehen in! helssen,
sondern )"" vsrﬁ: igt hier, vie so oft, Ersatz fuer SE0 Yac
(spssiell gu?y vtrﬂn‘t v  vgl. 2 Kor, 3:7 yvvu%o v J¥Fy
mit v. BEivne ¥v 00%y ). eive $v aber igt gelueufig zur

Beschreibung von Zustaende, die wir im Deutschen meist edjektivisch

ungchreiben, Entsprochendes gilt von usrﬁm. sy . Demnach

heisstylverda v LI LY TPYCE : reetselvoll sein. !Mark

42110 iet 2lso zu raetzen: 'Densn aber, dis drauszen sind, iat

&lles rastselvoll,!

That is equally as exclusive. Some cannot understend the use of any
type of teaching if the intention is to conceal truth., Branscomb, we
noted earlier, says, “Hed Jesus not wished outsiders to underatend certain
teachings, ths most obvious method would have been not to have dealt with
tkose perticular topics in public d.lscoursa."ls That is not true to
the nature of biblical revelation; for.those ocutside there was aot o ba
aimply absonce of revelation, but, becsuse of their hardening, revelation
vas to taks judicial form, "et hoo judiciws sgt in oruce Christi nobls
ostensum, "16

Such is the nature of revelation to 7si5 i’fw : now, exactly,
who are they? Some have tried to make this simply gsographicsl; they

13tto A, Piver, "The Mystery of the Kingdom of God,® Intervrstationm,
I, number 2, 192,

. Yrerenias, op. oit., ». 9
158, Harvie Brensocomb, "The Gospel of Mark," The jfoffatt New Tegta-

ment Commentery (Wew York: Harper, n.d.), II, 77.

163301!01'5. 2. 2&-. P. 25-
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put Jesus and His intimates in the house or in a boat spart, and then
'those outside' are quite simply excluded physicelly. That explemation
is a5 unsatisfying as the ome which would exclude the common people who
heard Him, for this latter would not be trus to the fmot that the "common
peonle heard him gledly,® would not be true to His compassion toward sheep
_without a shepherd.

Furthermore, the common people had representatives in u¢& m—,,? dvrev
by TS g‘-dvltm, for this is mo word to an gcclesiola in ecolesia
but & word to the Church, die Erwaehlten. The whole Kew Teatament opposes.
exclusiveness within the mew 'Church'; Branacomb is wrong in seying that
¥ark "totelly misrepressnts Jesus! attitude to common publicans, sinnmers,
multitudes, bebes,"i?

Those outeide are the "gufeelligzen und beilasufigen Zuhoerer,"
but they are not the victims of cultic exclusion,’

Den muerst Mark 4:11 vorkommendsn Ausdruck o £ §u) fushrte

Doelger auf den lysteriensgebrauch surueck, in dem darunter

die niocht Eingeweihten verstanden werden, Und gewiasz hastte

der Ausdruck so entﬂehen koennen, aber verstasrdlich ist er

ohne jenes VYorbild,

These listeners, like thoss in Isaiah, are best represented by
their obstinate and obdurate lsaders, This is the poiat of MNartin
VYerner's excellent study disassociating the Pauline and liarkan terms
of exclusion. He concludes that "Markus sugenscheinlich Lay_lig_t_ unter-

schoidet swischen dem Yolk als solchen und seimen religioessn Jushrernivl?

173m500nb. op. _ni_t.. Pe 77-

" 18021 Glemen, Beliglonsgaschichtlichs Iriclesrung des feen Jeste-
ments (Giessen: Toepelmann, 1924), p. 235.

1%artin verner, Der Einfluss inis Theologie im }arkus-
evangelium (Giesgen: Toepelmamn, 1923), D. 184,
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The people themselves, "1ike sheep without a Shepherd,® have been adopted
by Christ, who Himself wighes to be the Shepherd, The distinction is
clear in ths marrative of the man with the withered hand (Mark 3:1-6).

Calvin calls these "gux reprouves” because they did not recognize
Christ's coming. That way they cannot bes equated with the Jewish folk
&3 such (though Paul has a right to do so in & differemt context in
Romans 9=11),

For thers is within the Jewish people & Remnant as remarkeble as
thers was in Isaish 6:13 after the prophet's commission to hurden the
heerts of the peopls,

¥hy ere some excluﬂ.éd.‘! Agein, as in the 01d Testament, they have
lost the power to see beceuse they have rafuaed.to vant to see. God
Judges then; He does not simply ebandon them. They hed culpebly ex-
cluded themselves,

Thet is why Jesus could pray, according to Matthew 11l:25: "I
thank you, Father, Lord of hezven and earth for hiding all this from
the learned snd intelligent and revealing it to children."

Thet is why he could mourn for them, in Luke 13:34: "0 Jerusalenm,
Jerusalem] nurdering the prophets and stoning those whko ere sent to her,
how often I have longed to gather your children around me, &9 & hen
gathers her brood under her wings, but you refused! Now I leave you to
yourselves," (Goodspeed) "This people,” just as their forefathers at
the time of the commisgsion of Isaiah, had failed to see the inner signifi-
cance of the purpose of _God in His revelation,

The "Anti-Semitism" alleged by some to be found in Mark disappears
in this light, He did view the people as almost "supernaturally blind,”
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but the degree of their blindness was greater only beceuse more was
expacted of them. That is consistent with the entire attitude of Mark,
so that a critic like lontefiors, noticing this consistency, embarrassedly
doss a virtual about-face on the gemeral eritical nosition and !paradoxi-
cally and whimsically' defends the real Marken origin of 4:111,12,

Indeed, there had come upon these psople a Juigment as complets as
the one which had fallen at the time of Isalah, Preaching, also in
parables, hed become a 'deathly, deadly odor!
to some, and to others a ‘vital, life-giving ons.!

(II Corinthians 2:15,16)




CHAPTER V

THE WORD TD THE CHURCH IN THE GOSPELS AND T0 THE CHURCH TODAY

Ve now resume the critical problem postponed in the Introdustory
Note (page 1). While there is little doubt concerning this Loglon ss
far as the text is concerned, there hes been a great deal of criticism
of the genuineness of the uttersnce itself, In faot, sinece the work
on parables by Juslicher, & work which almost became normative for
modern interpretation,’ it has mearly becoze a’critical a priori to:
regord the passage as later Church expression, accurately reproducing
the thought of the Church but not the thought of Christ,

There was & distinct remson for vostponing till the end this
problem which might have been expected to form part of the preliminary
discussion. That is this: this peper is treating the matter of the
purpose of the parables of the Mystery of the Kingdom of Cod theolo-
gically, not eriticelly; it hms set up for itself a different problem,
It has aotually set out to show that the critical position (arrived at
for theologicel reasons more than any other) is not theologically
necessary.,

Strauss had foreshadowed Juelicher's view earlier when he wrote:

Thet Jesus,..chose this form in order to concesl the lystery of

the Kingdom of Heaven, and so to bring about the fulfilment of

the prophecy in Isaiah 639f£f is only ths view, to & certain extent
morbid, taken by the Evangelist, who had learnsd by experience

lpublished in 1910 under the title Die Gleichnisreden Jesu,
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that the Israelite peogle on the whole were incapeble of appreciating
the doctrine of Jesus, .

This view became so aommon till recently that one scholar admitted
that "a critic who defends this passage takes his reputation in his hands,®3
Then came & complete and sudden charge in the picture; the dialectical
theology and the movement called neo-orthodoxy, with their frequently
Celvinistic emphases on the Majesty, Will, Glory, and Demand of God,
opened the way for "theologlcal acceptance® of the passage once more,

Today, instead, the Formgeschichtlicher has received more atten-
tion as a school and & method., This method is at least more comsistent
with itself by providing a simnly critical basis, This basis is best
outlined by Bultmenn:

eeodst Mk 4:10-12 eine redaktionelle Bildung des Mk, in der die

Ueberleitung steckt, die schon in der Quelle des Mk vom Sasmanns=—

gleichnis zu seiner Deutung gefuehrt hatte. In v. 10 wird nach

dem Sinn der Parabelrede ueberhaupt gefragt, und derauf antwortet

v. 11f. Aber v. 13 setzt voraus, dasz nasch dem Sinn der eben

erzashlten Parabel gefragt worden ist. Die Frage in v. 10 musz also

in der Quelle etwa gelautet haben wie Lk 8:9. In v. 10 ist auch

das urspruenglichs Subjekt des Fragens, o€ ngpl avrdy, erhalten,
zu dem Mk das rvv, Tecs ‘iwn’sm , efuegt hat; natperlich stemmt

L3

von ihm auch das ¢ct v!puro PEL Y, /.a'w.s 8.1,
He terms this & "sekundaeren Juengerfrage." As was stated above, this
paper does not propose to enter into the eriticism of "Forms," Admit-
tedly, it is not difficult to see how the Form-criticism scholars reached
their conclusion. The chapter has all the earmarks of being a composi-

2pavid Streuss, A lovw Life of Jesus, suthoriged translation (London:
Williems and Norgate, 1'523). II, 348, n. 1,

vincent Teylor, The Formation of the Gospel Tradition (London:
Macmillan & Co., 1933), p. 80.

Upudol? Bultmenn, Die Geschichte der Synoptischen Tradition (Gost-
_ tingen: Vandenhoeck & Ruprecht, 1931), p. 351, n. 1.
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tion, interrupting, as does the 'little Apocelynse! in Mark 13, the
free flow of nurrative., The editorial devices common to the 16 chapters
of Herk all point to composition here. Rather than to enter into an
elaborate discussion of this, we reprint a condensed picture of the
strusture of the chapter from Die Oleichnisse Jesu by Jeremias:

Wie ist dis Stells zu verstehen? Augzugehen ist von der Erkennt-
nis, dasz der Gleichnlszussmmenhang ilerk 4:1-34 Komposition ist,
Des ergibt sich 1, schon aus den uneinheitlichen Angaben usber
dis Situntion: nach v, 1. lehrt Jesus die MNenge im Boot, und v,
36 nimnt diese Angabe auf: "wie er ist, im ¥ahrzsug," rudern
ihn die Juenger ueber den See. JAber in v. 10 wird dlese Situation
verlassen, hier ist Jesus euf eimnmal allein mit seinen Begleitera
und den ‘swoelfen. Vir haben also in v. 10 elne Nght vor ums,

2, Sodenn feellt emf, desz die Frage, die in v. 10 an Jesus
gestellt wird ("sie fragten ihm nach den Bleichnissen") eine
doppelte Antwort erhaslt v. 1l1f. sagt Jesus, warum er in Gleich-
niesen redet, v. 13ff, deutet er das Saemannsgleichunis, Nichts
deutet in v, 10 derauf hin, dasz nach dem Grund gefragt wird,
wechalb Jesus in Gleichnissen rede, auch nicat der Plural

ks 7mapndeAls der wahrscheinlich einer der hasufigen gemerali-
sierenden Plurale der Evangelien ist (deutsch: "das Gleichnig"),
Vielmehr seigt der Vorwurf in v, 13, darin ist sich die Ezegess
mit Recht einig, dmss dle Frege von v, 10 urspruenglich dem

Sinn des Saemannsgleichnisses galt., v. 1l1f gerreisst also den
Zusammenhang gwischen v, 10 and v, 13ff, .

Dass in der Tat v. 1l1f, ein Einschub in elnen &lteren Zusemmen-
hang ist, wird durch das einleitende ic«¥ £'deysy adrois (v, 11)
bestasticht, das eins fuer Mark. typlsche Anreihungsformel ist
(2:27; 4:21,2%; 6:20; 7:9; B:21; 9:1). v. 11f ist also von
Hsuse aus ein selbstaendig ueberliefertes Logion und mussz zu-
noochst solmo Ruscksicht auf den Jetsigen Zusammenhang exegesiert
werden, ;

Much of that ground has been covered in the preceding pages; with some
of it we egreed, particularly with the fact that ierk 4 is undoubtadly
.a cf.;uposi.tion. ‘

It is for different reasons that certain critics had taken their

5Joachin Jeremizs, Dis Gleichnimse Jesu (Zurich: Zwingli-Verlag,
1947), pp. 7-8. ]



RS

51
stand. One called this a "theological explanation which the early Church
created,"0 another, "an intercalation of Clurch teaching,®’ because the
original meaning of the Parable of the sower was logt. Still another
explains, "Mark's theory of parebles, a theory derived partly from early
Christian expsrience in evangelism and pertly from the iromic oracle in
Isaieh 6:9, 10, where the prophet looks back upon his own frustrated
ministry end views it as the result of divine intention."® Dibelius says
it 'vresupposes the Cross,!

The siuople critical vroblem of the composition of the chapter as
presanted in the Jersmias quotation certeinly warrants serious considera-
tion, however, The problem of the boat, the privats tea.chizg intersperaed,
ths editorizl devices, have vexed scholers., Some of them strain the
sitvation so much that they have the disciples rowing out into the lake
vith Jesus to hear the private interpretation so that no one will hear
beside themselves, then returning for more tea.chlngl9 All this to preserve
the idea thut Mark 4 is a consistent narrative and no composition.

The complicated oritical prbblegl involving theological presupposi-
tions we have tried to fage in this thesis. In a sense we may be _thank-

ful to eritics for helping us drav our lines of oge, for efforts to

65, Horvie Branscomb, "The Gospel of Mark" in The Moffatt How
Testament Commentary (Wew Yorik: Herper, n.d.), II, 78.

78. Basil Redlich, St. Hark!s Goepel (Londom: Colet Press, 1950),
pP. 94=5.

87, c. Gremt, énteguter's Bible (Nashville: Abingdon-GCokesbury
Press, 1951), VII, 699=700,

94 view that goes beck to Chemnitsl Quoted in Adem Fohling, The
Life of Christ (St. Louls: Goncordia Publishing House, 1936), P. 390.
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abolish the Logion have clo'arly indicated the motives (fear of the theolo-
cical eonsequaz.:caa) which prompt so many to consider this as "later.”
_ The importent point to bs drawn from the paper is this: in th light
of Cod's intent in the commission to Isaleh, the nature and purpose of
revelation, the Gontext of Soripture, thers is little theologloal warrenmt
for this consideration, and the 'simple critical view' or sclentific con=

. cluaion that this chapter is a conpoeiti.on is not neceassarily to be
challenged,

For if Christ did not speak these words at the time of the narra=
tion of the Parable of the Four su_ls. the theological point 1s not
lost, in that ti:!.a expresses not only "the :lnd of the early Church® btut,
in truth, “{he mind of Christ,"

This esying elso sposks to the Chmrch today. For the Word of the
Living God reveals itself and stlll divides men, &s in the commission
of Isaish in the 0ld Testament, and in the explanation of the purvose
of the parsbles in Mark in the FNew, It is stlill God's purpose to harden
those who have hardened themselves, to blind those who have refused to

And there is still the Regnant., For the people with the disciples
to wvhom this saying is directed reprasent the new Qahal Yahweh, the New
Testament congregation of God, The Word to these representatives was not
simply a test of character or a moral test, but 1nv91ns much more,

For there is for the Church todey the lesson of Imke 8:18, spoken
in eMotion with ths parables; "Take heed then how you hear" /Scl enate
a?'v n&s  Aked ¢7f and even more, "Take heed what you hear" ﬂr\f.' WETE
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< :fml’#tn in Merk 4:24, for God in His grace in revelation still has
as His purpose to revecl to NMis Church, in preaching and parable, ths
Mystery (Colossiens 1:27) of the Kingdom of God. He reveals Himself,
Blessed is he, says Christ, wvho is not offended in Him! (Katthew 11:6),
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