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ter sieht und versteht nicht! \:.n§ dass es solche MNenachen geben
wuerde, war eben vorausgesagt...

This quotation i1llustrates the danger of reading HMark 4:12 according
to that formula; the element of true purpose can be lost, absorbed by
the Anpw ¥

As an eppendix to complete the account of the various colorings of
our study on final l." ¥a, there are appended here the expert summeries
of ¥Windisch and Steauffer,

a) VWindiasch:

Es gehoert zu den interessanten Varianten, die die Symoptiker

in dexr Perikope vom Zweck der Gleichnisrede...aufweisen, dass
diesen Anlehung an Jes. 6 erfolgende Beschreibung des Verstock=

ungsprogesses in le und Le mit Yy« , in Mt dagegen mit §7¢ einge=
fuehrt wird...nach lc (und Le) Jesus mit seinen Gleichnissen

die Verstockung wirken will, weehrend nach Mt die bereits erfolgts

Verastookung der Grund ist, weshalb er die Form der Gleichnis-

rede vaahl.t...?ernot bat hingeviesen,...dasz in der spaeteren

l(coine H)ld keusale Bedeutung erhaelt, aleo mit &7¢ zussmmenfasllt...
». 203).

Da zaxr Koine auch das NT gehoert, wird msn bel etwaigen schwier-
igen {Wi=Stellen in der Tat wohl fragen muessen, ob etwa auch
de die keusele Bedeutung vorliegt...(204} (Then follows an in-
vestigation of alleged 'cansal! reedings in Romens 5:20, Romeans
6:1, Revelation 14:13, 16:15, 22:14, Windisch finde one only in
Revelation 22314, end even that, with ni/vsvrsimay be construed
consecutively.)

Vie steht es mit der lo=-Stelle, von der wir susgingen? Da schon
in IXX der hebraische Text von Jes. 6 abgeschwaecht erscheint
(Feststellung der geschehenen Verhaertung statt Auftrages an
den Propheten) sei es unwahrscheinlich 1) dass ¥c und 3t hier
einander widersprechen sollten, dasz der eine die Geheimhaltung,
der andere, die Verdeutlichung der lehre im Auge heben sollte.
Sie welisen weliter 2) auf die Saemonmsparabel, die mit der Ver-
stockungeabsicht unvertrasglich sei, da kein Saemann wuenschen
koenne, dasgz nicht elle Ssat sufgehe, endlich 3) noch auf ¥e

lligeorge Bensdict Winer, Gremmatik des Neutes ntuchen
idioms, 7 Auflage, edited by Gottlle‘b Imnaunn.
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4:33f., wo die Idee der (eheimhaltung gleichfalls abgelehnt
seit, Diese Argumente wiegen, duenkt mich, elle nicht schwer,
Die ebschwaschende Uebersetszung der LXX 1) breuchte keinen
NP=lichen Schriftsteller zu hindern, auf die strengere Idee
des Urtextes zurueckzugreifen. In der Viedergabe in Joh. 12:40
wird sogar Gott direkt zum Urheber dsr Verstockung gemecht.

Es ist also auch kein Bedenken, dass Mt das Zitat anders an=
gewendet haben sollte als Mo,

2)...Je5us... 25t ein Saemann, der Zwelerlei Samen hat, oinen,
der aufgehen kann, und einen, der nicht aufgehen kamn. Die
Schlusszbemsriung Ko 4:33f 3) ist mur zu einem Teil (v. 33)

ein Beweis gegen die Geheimhaltungstheorie,..(in the light of
Matthew 7:6) "gebt das Kostbare Ja nicht den Hunden und Schwein-
enl" Dann der angehmsengte C?Pu=Satz mur final gemeiant

gein, (207-8) =T

b} Stauffer, on L¥d :

Die finele Bedeutung 1st nicht immer streng festzehalten...
Die Heuptstsellen, die man gern fuer konsekutivischen, oder
ksusalen Gebrauch von Ve anfuehrty:Mark 4:11f, verlieren
durch diese erweichende Intervretation ikr ridvda)s ., aber
oben darum fhre ropc2 , Sie enthusllen ihren letsten theolo=
gischen Ernst erst dann, wenn sie final verstanden werden im
strengsten Sinne. (p. 324)

Diese Hueufung hat ihren Grund...in dem teleclogischen Verstaend-
nig der Wege Gottes und der Bestimmung des }lenschen, das im K¥

gur Durchsetsung gekommen ist...(324)

(The two aspects of God's purpose, ere brought out)...Das ist von

vornherein das Doppelsiel seines iuftrags, Glaubensweckung und

Verstockung nach Gottes prasdestinativer Bestimmung. Derum

muessen die 'y =Saetze von der Veratockung ebenso final ver—

standen werden wie die von der Glaubensweckung: 2y 77asadp)d 75

eto, Mk 4:12, Anuch hier hat Joh. die Gedenken Jesus auf durchge-

praegte th ollﬂogischs Formeln gebrachtizls koima 7% sls 7y tcomo?

7o Tov f % ov , sagt Jesus nach der Heilung des Blindgeborenen, ¢ #«

o w3 BAimevres ﬂ)i'ﬁwﬂv kst of SAmyrss n«rz\u‘v g5 vwTaL
. 9:39; 12:40....(328)

15gans Windisch, "Die Verstockungsidee in Mo 4:12 und das kausale

der spaeteren Koine," in Zeitschrift fuer Neutestamentlicho Wissen-
gehaft, XXVI, 203=-10.

Y65tnelbert Stauffer, on " £¥é, " in Kittel's Theologisches Noerter-
buch sum Testament. (Stuttgart: Verlag von W. Kohlhammer, 1933),
pP. 324=33%.
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Stauffer finds the alm of the paradoxical theology of the way of God
to be 'die Verberrlichung Gottes.® This muet be examined later in its
relation to the Mystery: of the Kingdom of God,

The glandslon of the telic {¥Amey stand. What besring has that
on its Loglont Those who oppoge the telic remdering, it was pointed
out, do so on the ground that Christ cannot ever have intended to veil
truth in His teaching, claiming that !those outside'--sven Pherisess,
enenies~--understood the moint clearly, that no parables eould have any-
thing approaching an esoteric element. At its strongest, this results
in e sirply judiciel exvression and a severely weakened ¢ ¥ .

On the other hand, those who accept the telic .foroa mist be ready
to deal with the Verstockungstheorie applied to parables and proceed
from there to & division of the types of parables and audiences. That

becomes the plan of the succeeding pages,



CHAPTER IIIX

JIHE PARABLES OF THE MYSTERY OF THE EKINGDON OF GOD

There follows, in Mark 4, after the narration of ths Parable of
the Four Soils, & question of followers of Jesus. Mark reads: “Those
vho were about him with the twelve asked him concerming rd3 mya/’o.\«‘ s
(v. 10). Hatthew likewiss has the plural: "Then the diseiples ceme and
said to Him, "Why do you speak %o them iv ﬂifuﬁoz\;?s 2% (13:10).
But Iulke presents this saying in comnsction only with the one parable
there recorded: “And when his disciples asked him what 7 nd/uﬂuh)
meant, ete." (Iuke 8:4),

Becouge of this difference, and because of the composition of the
entire parable-chapter the problem faces homileticians whq are setting
up vrinciples for presching the parables, as to whethsr these words ap=-
Ply only to the single Four Soils parable, or to all parables, or to a
certain type of parable. (See Introdustory Hote.)_

Despite the singular number in Iuke, there are fow champions of
the view that only one parable comes under this saying., Too many
parables are similar in character to the first one narrated here; if
this one is told to conceal truth from some, then so are others.

Er wurde nach ‘den Gleicknissen' gefregt; der Plurel meint wohl

mar die Art der Gleichnisrede, deutet aber nicht an, dasz mehr

als Ein Gleichnis schon berichtet waere; denn auch Jesu Antwo{t
geht szunsechst nur auf dis Frage der Parabeln usberhaupt eln.

These words place us squarely into the eritical problem of ths

l:rnet Lobmeyer, ?_s Evengelium desg Markus (Goettingen: Vandenhoeck
& Ruprecht, 1951), p. 83, ;
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composition of the Mhr: vhy tell one parable and speak of all?
The more immediate prq'hlom is the traditlional view that Jesus told all
%o find esotoric significences in the most obvious similitules, %o find
nysteriss in ths eternelly and immediately graphic Good Samaritan and-
Prodigal Son parables, whose lessons have become proverbisl even to
those who do not &ocept Christien revelation. This hermeneutical prin=
ciple of parabolic interpretation would have us find, we noted earlier,
a2 Tprimery! ond a 'secondary' meaning in each, or to find one meaning
for follower and one for pagan in each,

It should be obvious without further investigation thet such a
literal reading of *parables'! and an ﬁmtoma.tic application to &ll of
them or thet basis is untenable beczuse of the simple fect thzt pagans
huve grusped the meaning of many of them, that the point comes through
quite clearly to all. The %otality is already broken within the Gospel
of liark by Christ Himself. .In Chapter 12:1-10 He tells a parable of a
man who planted & vineyard., There is no explanation at all, no alle~
gorization of details, no application %o the present scens; yet His
enenmies tried to arrest Him, v. 12: :'?vwlrd? T)f 87¢ ‘n/ﬂ;& A7 r.r}u' 7‘))1?
n'-y)nﬂt‘)!; 17 a?nﬂ!. Yot the parable told there is not significantly
different in form from many another; if thet was understood by con-—
temporaries who would not be inoluded in esoteric secrets, would not
also others?

We know that some parables did wrep up truth, The concern is %o
f£ind out which omes, to drew some line to explain this, That is mo
easy matter. The student of Westcott, Drummond, Godet, Caldervood,
Lange, Plumptre, Blaikie, Bruce, Goebel, and all others who set about
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to do 1%, 1s inclined to conolude that no scieatific classification

may be possible, that esch scholar forces his classifications, basing
them on preconceptions,

Nor will this vaper attempt an elsborate division among perables.
However, one thing is certein, and that is, that from the composition
of the chapter we can tell that those parables can be included among
those that conceal from !'those outside,! and, by reference to 7v Ve -
""‘I’[’"V ™5 pnuh(au 103 Peed it can be determined that ths
liystery of tho Kingdom is the clue to this classification,

Later some speculation as to the nature of this jiystery will be
in order; it has to do with the meaning of Jesus, snd to remain un-
ssttled on the nltimate onestion of that meaning, as negative scholars
often do, &nd yet claim thet the perables! meanings are perfectly clear,
amouats to 'atomistic emgasi.n.'z Theze mast be a unity to this type
of expression; 4t thus bocomes necessary to demonstrate further that
this Logion applies to gelect parables.

It occurs at & $time in the miniatry vhen the temptation to re-
tain disciples at any cost could have been nesr to Jesus' mind, Ths
very faoct that Jesus would limit His eppeal indicates, however, His
high conception of the purpose of His 1life and teaching, His uiwtlllng-
ness to make concessions., In thet respect there is less surprise, less
skandalon in this saying; thms it i1s not surprising that 0$to Piper,
in examining the liystery, contende that these words aprly in a sense

2Red Bermard Stomehouse, The ¥itpess of Hatthsw and Mark to
Christ (Philadelphia; The Presbyterien Guardian, 1944), D. 75
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not only to parables but to all revelation of Christ’ (and in & sense
he may be right; the semse of II Corinthians 2:6).

And Joachim Joremias can write:

Das Loglon redet, das ist unser Zrgebnis, 2lso gar nicht von den
Gleichnisgen Jesu, sondern von solner Predigt usberhaupt. Den
Juengern ist des Geheimnis der gegsnweertigen Bagllein entlmellt.
den Draussenstohenden dbleiben Jesu VWorte duniel,
He, howaver, goes so far as to claim that this word did not apply to
parables at alll

Trst Harkus hat, durch das Stichwort 7o sadi)y veranlasst, des
er zu Unrecht als "gleichnis" verstand, unser lLogion dem Gleich-
niskapitsl elngefuszi. Ist aber MNark l&-llf. von Hauge aus kein

Vort ueber dle Gleichnisse Jesu, demn ist dis Stelle kein Kanon

fuer die Afuslegung der Glelchniese...

Yhile we cannot azrse with that l=st paragraph, it doss seen to
ba quite clear i_ihat the logion has mors to sey about the Mystery thanm
sbout the nature of parables and their purposs., Parables come in,
in that Pherisees and others realized csrtain Yexternals! about the
Kingdon of Cod, whercas the 'intermnls'! are enshrouded in parables for
the sake of the disciples, iark 2:17=19; Iuke 7:41ff; 15:8ff,11ff,,
4{1lustrate tho former point; that the 'internals' were not to be the
cormon property of all hearers is evident from Josus'! private explanc-
tions vhich usuelly follow fhem. that better form could these teks
than, as in Kark 4, the paresbolic, since perables in the Hebraic sense

are at the very least capable of concealing, though that may well not

30tto Piper, "The Mystery of the Kingdom of Cod," Interpretation,
I, Fumber 2, 183-200.

"’J‘oa.chim Jeremias, Die Gleichnisse Jesu (Turich: 2wingli-Yerlag,
1947), p. 10,

o e a R



be their ordinary function,

Dehn summariges.ths cease:

eso2ewisz nicht aller Gleichnisse, aber doch jedenfalls solcher,

die vom Geheimnis des Reiches handeln (emphasis_ours), also aller

deTer, die in unserm Kapitel ersachlt werden..,>

Otherwise, says he, how are we to reconcile the words of comfort
to the crowd that is excluded in contexts so immediate? It is beczuse
of the nature of the Kystery that Jesus wraps up truth, hiding it from
the obstinate.

Since they speak of the Kingdom of God, thess parables are purely
revelatory (as opposed to illustrative), and of the first order, "die
der Herr allein segen kann," If that is true, the graphic character of
parables plays a declsive role 1:; impressing disclvles as the Mystery
further unfolda:

Denn dazu pflegt man Gleichnis und Bilde su fuehren, dass man die

Lehre deste basz fasse, und stets im Herzen trage, als_die taeglich

fuer Augen stshen, und uns derselben erimnern muauson.6

Having established the selective character of the parables of
Verhuellung as well as Offenbarung, as opposed to the view that this
Loglon refers only to one parable, or, more disastrous for parebolic
hermeneutics, to all, it becomes necessary to attempt to determine why
these particular parables (in Chapter 4) were equipped to do that,
Thus the study is two-fold: the form of the parables of the lMystery
of the Kingiom of God, and their gontent, which inwives the meaning

Sgunther Dehn, Jesus Christus, Jottes Sobn (Berlin: Furche-
Vel'lﬂs. 19“). PP. 9#-

Gguotation from & sermon by Martin Imther (Erlangen Ausgabe), LI,
D. 225,



: k)
of the Hystery.-

First, ths form. In most zespect there is 1ittle difference
between this type of parable and that type whose tertium comparationis
ig known to all, k '

Little has comg, for inastance, of ths- effort to prove that the
difference originates in that these are allsgoriées whils others ere
simple or 'purs! parsbles. Ve are raferring particularly to ths ex=
planation given ir Hark 4313-20 for this first perable, in which a
sonewhat 'allegorical! interpretetion is provided.? If the conelusion
is labter Church teaching, as many contond, then it wonld be pure 2lle=-
gory, an interpretation by disciples vho lost the original key to the
meaning of ths parable and thus allegorized it. If this is not ths
case, then Jesus would seem to be allegorising, something rars in His
parables, From what eppsars to be aliegorizing in these verses, ma:w'
intervreters {even Iuther, ssys Bultmamn ) have fellen into the tempta=~
tion to match sll aspects of parables with all featurss of thelr inter-
pretation.

It seems clear, however, that Imther did not customarily zllegorise;
his sermon on Metthew 20:1-16 most clearly indicates his own principle
of interpreting ell of them:

Man mugs diese Gleichnisz nicht in allen Stuecken ansehen, sondern
auf das Hauptstueck merken, was er damit wolle...Denn solchs

PMeurice Goguel, The Life of Jesgus, tremelated by Olive Wyon
(New York; Macmillan, 1944), p. 293.

8pudolf Bultmann, "Gleichmis und Parabel” in n By g;g? Ges gt-
und Gegenwart ('rnebinéam Verleg von J. 0. B. Kohr 11,
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Glelchnisse sind nicht darum gesegt, dass alle Stueck derum mu
halten seyn...”

This latter principles of Luther is correct even on the Parable of
the Four Soils. The explanation by Jeesus, if it was spoken at the time
of the telling of the parable, is not truly an allegorization, as thers

is indeed only one tertium commarationis and all details are presented

solely %o enforce that one. EIEven Dibelius, though it ssems to this
writer that his choice of tertium comparationis (consolation in spite

of follure) is incorrect, contends that this is not allegory since !those
outside! were expected to get the point of the parable, and were Judged
for not doing so, while the interpretation went only to the disociples;
therefore the scientific historian has the right to examine without

the interpretetion provided by Merk,l0

Beceuse of the emphesis on the one point in the Parable of the
Four Soils (necessarily emplified beceuse of the 'four!) it is evident
that this is & "pure' paradle, Weekened in 2llegorization naither by
Jesus nor the Evangelist, .

A rmost vexing question presented by the form of parables is this:
are the parables truly, as we assumed sbove, capable of concealing the
truth? It has been our assumption, yet some defense may be expected,
as that assumption hes not gome unchallenged. The defense comes on ths
ground that the term 'parable! is & good deal broader than the ome into
wvhich meny interpreters straltjacket their emplles.

91uther, op git., v. 80.

10yartin Dibelius, The Me of Jesus Christ (New York; (Charles
Scribner's Sons, 1939), D. .
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The Orek word rinpafo)y’ 1s & Few Testament counterpsrt to the
01d Testement 'I !FS;Q ; & term that refers to utterances varying from
proverb to prophecy to pem, from wisdom to enigma to similitude and
allegory. Though this elastic term has been applied specifically by
the Synoptics to twenty different utterances, the actual mmber of
Nev Testament parables runs up to neerly 53, Juelicher's figure. There
is, of coursme, great variation within these, but we dere not exclude
from that variation ths meaning of ;' !'!'(Q illustrated in Psalm 78:2:

"] will open my mouth in 2 parable ‘}[_-il_,ll'ﬂ 3 , I will utter riddles
'ﬂ 'i"l"‘ ?'l" from of 0ld," The New 'i'esta‘ment gives this attention
in connection with Christ in Matthew 13:35,

Egekiel 17:2 again equates the two terms: %0 mortal manm, put a
riddle and propound an allegory to the house of Israel"; in Proverbs
1:6 ; 1‘;6'_?_ is sot into a series which enforces the same moints: "Fhat
they mey understand proverb and parable, the words of the wise and their
epigraus.® So the 0ld Testament, and, through the 1IXX, the FKew Testa=
ment, conceived of this word as capable of expressing & riddle, something
hidden.

Juslicher said, "A parable is of the nature of a riddle spoken so
that it may not bde too easily undsrstood; it is intended to hinder con-
version,"'! mms the root-meaning of %_"rs ;‘;, » "to be 1ike® is intensi-
fled into an oracular likeness; "with that background of 0ld Testament
example it is possible .to maintein that Jesus intended in His parables

11

Adolph Juelicher on "Parables," Encyclopedia Biblica, edited by
T. XK. Cheyne and J. Sutherland Blaok'(hondon: Adam and Charles Black,
1902y, 11X, 3563,



