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CHAPTER I
IHTRODUCTION

This thesls is primarily & word study of Xdl’e«’ and
kdeﬂ, in St. Paul's writings. While it is true that related
wvords of similar mesning are used by St. Paul, such as Evred: Veo
or "I’f"‘“"‘f“ his most frequent and charascteristic expression
involves a form of ,&(lew/ /&ed. Forty-seven uses of these words
appear in St. Paul's epistles (including the compound verb 60,-
k.( (,ew ). This study seeks to discover some of the meening and
significance of "Joy" for St. Paul and his readers. This basic New
Testament concept hed significance in his theology and thouznt as
well as in his personel life, and this paper intends to seek that
slgnificance for 8t. Paul and for the church today.

No isegoglcal questions are treated in this study. The
traditional authorship of the Pauline epistles is aséumed. Al
writings customarily atiributed to St. Paul by conservative scholars
are considered to he his work. Should some of them not be strictly
Pauline in authorship, as critics have suggested, they are assumed
to reflect the Apostle's thought and meaning. In such a case, this
paper might be titled, "Joy in Some New Testament Epistles.”

The procedure followed s characteristic of many New Testament
word studies. With the guidance of a Hebrew lexicon, the use of the

Vs ; /
Hebrew equivalents of kdlew/&teu( has been traced through the




2
0ld Testament, The Hatch~Redpeth concordance to the Septuagint
has been used for the same procedure in the Greek 0ld Testament.
The Liddell-Scott classical Greek lexicon references have then
been cited to show the use of (&(;ew//&eé in classical and
Hellenistic Greek, prior to and epart from its New Testament usege.
Tiais background materlal to the New Testament writings comprises
the second chapter of this thesis. In every cese 2 summary state-
ment 1s appended to cach section to present the main emphasis of
the materisl submitted.

The third chapter of the paper groups the New Testament

7 /7
exanples of &(ew/X‘\eﬂ in the Gospels, the Acts of the
Apostles, the non-Pauline epistles and Revelation. Again, a short
swanary organizes the thoughts presented.

In chapter four the consideration of Pauline joy begins. This
chapier presents certain verses in which 8%. Paul speaks of joy in
g definitive manner, epart from any immediate involvement with
particular individuals, Paul's definition is then briefly contrasted
with definitions of joy suggested by his contemporaries in religious
and. philosophical spheres. Chapter five considers St. Paul's perscnal
Joy, according to his own citations. The joy of other Christians,
as seen or urged by St. Paul, is the subject of chapter six. A
chapter of conclusions and reflections completes the study.

In the Peuline chepters there is an implicilt study of the

character of S5t. Paul, which reflects how his personality illustrates




certain aspects of Christian joy. As Ratienbury has noted,

The real experience of Paul underlies most of his
words. Careful and constant resding and personal
Investigation of his words is essential to anyone
vho wishes to enter into the soul of this man whose

daily experiepce of Christ so thrilled him with joy
and gladness.

lJ. Ernest Rattenbury, The Religious Experience of St. Paul
{Neshville: Cokesbury Press, 193L), p. L19.



CHAPTER IIX
THE BACKGROUND OF HEW TESTAMENT JOY
The 014 Testament

iy / Vi
In the majority of instences, the Greek ] ew/ &ed
is used to uxa‘lsla a form of the Hebrew Trbb (including

T[Dw and ¢ -”nﬂ D) or 5 Z Some other words are used less
crequently, muety 8§, 00, Wi, JI0W | BIOD

111,170 PpiTo, ‘tn 5 vl 12", FEye,
¢$V,mﬁﬁ17 Bt

& form of Tn? w is used in a2 general sense for Hezekiah's
welcoming of mewcng,c._r‘s from Babylon (Is. 39:2). Negatively,
buyers are forbidden to rejoice because the day of wrath is coming
(Bzek. T:12), and Isrzel is told not to rejoice because she has
"played the harlot" and forsaken her God (Hos. 9:1). In the other
instances of the use of -“'22 Cod's people rejolce when Moses is
called (Ex. 4:14%), after David kills Goliath (I Sam. 19:5), as the
temple is built (I Xinge 5:21), when Jopah is given a plant for
shade (Jon. 436), and when Zerubbabel rebuilds the temple (Zech.
%4:10). When the people are restored to their homeland (Zech. 10:7)
and when they see that God has redeemed His people (Jer. 38:13) they
also rejoice. In addition, several weakly attested variants (which

> ¢
the better Greek manuseripts translate with a form of €V (re&l Ve
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instead of %u’ew s Which Bultmenn refers to as "der theologisch
bedeutsamer Begrifr“l in contrast %o e""f@“’ V) note the people‘s
rejoicing et the return of the ark (I Sam. 6:13), when Solomon is
made king (I Kings 1:40), when the Lord comes (Zech. 2:10), and at
God's vengeance upon the wicked {Ps. 57:11).

T

_‘_‘_nl!r)_ is used for the joy of Judsh and Israel (I Kings 3:20),
also 8t the temple dediecation (I Kings 8:66) and when Joash is made
king (II Kings 11l:1&).

The noun foxm “TQQ describes the mood when Solomon is
made king (I Chron. 29:22), at tbe institution of the Puriam festival
when the Jews are permitied by decrse to defend themselves against
their attackers (Esther 8317, 9:17, 9:18, 9:22), when God is present
with the king (Ps. 20:6), when Jonsh is eshaded by his specisl plant
(Jon. 4:6), eand when the prophet eats God's words (Jer. 15:16).
A proverbial antithesis notes that "the end of joy is grief"” for
the unwise (Prov. 1%:13); end God in his Judgment on the wicked takes
away the "voice of gladness” (Jer. 7:34%). In each case joy is Israel's -~
proper reaction %o some specific and concrete deed of God's kindness;

the wicked have no true and la2sting joy.

S
A form of 5 X describes the wicked in their doing of evil

1R, Bultmann, " »" Theologisches W8rterbuch zum
Neuen Testement, edited by Gerhard Kittel EStuttgart: W. Kohlhammer,

1935), 11, Tia.
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(Prov. 231k, Heb. 1315), but it is more often used for the reaction
of the righteous 4o some bleseings baving e wise son (Prov. 23:25) 5
belng delivered by God (Joel 2:21), receiving the early rain (Joel
2:23), being a recipient of salvation (Hab. 3:18), et the coming of
the king (Zech. 9:9), and in the future hope (Is. 66:10). This joy
s taken away in times of doom when Geod is not with Eis people
(Joel 1:16).

Other Hebrew words are occasionally transleted with hed
\l) w comes 10 the wicked vhen Cod's people are troubled (Lam. 1:21)
and before God metes out punishment (Lam. 4:21), but is the possession
of Zion in her hope of God's presence (Is. 663:14). A weakly attested
variant alao notes the believer's joy in his God (Is. 61:10). Joy -~ 5
is equated with n)? ‘D , the possession of God's people {(Is. 55:12)
which is denied to the wiclfed (Ts. 48:22, 57:21). ]"lll’ W.: wi2) be
given o the house of Judah in the last days {Zech. 8:19) ; but will
be taken away from the wicked in the doom and destruc.:tio? of the last
Day (Jer. 1639, 25:10; Josl 1:12). A similar form, U'i"’? , 18
both the hope of Zion (Is. 66310) and her loss when the wicked oppress
her (Lam 5:15).

Once W z’ is called Joy, when the evil man is ensnared in
his transgressio.:and the righteous sings (Prov. 29:6). Negatively,
IEN is the man who rejolces in sin and st?i.f? (Prov. 17:19). When
God restores Zion He fills her mouth with P Iu\? (Ps. 125:2).

Creation breaks forth into joyful singing, ¢ 3 ! , vhen God's word
Te
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comes forth (Is. 55312). Fherach is happy, "J"y,';')_ 222" -
when Joseph's brothers arrive (Gen. 45:16). When G'od comes 1:1-
Judgment the field exulis, ; f?.t (Ps. 95:12, but compare
y.§? ‘_ in I Chron. 16:32). Bebylon, as God's appointed agent,
is 5"‘\_’ (Is. 13:3). qj 1 » & form of}i?_, is exhorted of
Israeel when God delivers her from all evil (Zeph. 33:1h).

In several questionable readings certain Hebrew words vere
apparently undersgtood as eguivalent to a fom of x(l’ew/ Xde:(
by some Greek translators: '?"H D (Fs. 29:11) ,]EI and
11[1 (Is. 6035, Origen onh),PEr"l: (Jer. 15:17, 'gymmchus
only )T |

. ; ’ e

To gsumarize: the Hebrew eguivelents of %lew/ Xded Nt
occasiopnally refer to emotioral happiness alone, buit are more
frequently used to describe Isreel's reactlon to some general or
specific activity of God which benefits Israel end displays God's
presence and care for His pecple. When the wicked rejoice it is
improper and temporary joy. God's delayed judgment gives them
oppoertunity tc imitate the Jjoy of believers, but not to possess Joy
fully or permenently. It should be noted also that the Hebrew words
listed in this section end translated by ’G-(;ew/X-(e& in the
verses cited are translated in other Old Testament vez"ses with forms

> / > ’ > 9
of éuredf«%@adc/tu(feoéuvq and OWYKAAH&SE(: dc/

’
d‘\n/ﬂ Mw(.btf . No clear distinction can be noted in the meanings;




all may refer to secular, cultlc or eschatological Joy.a
The Septuagint

In addition to the passages cilted in the previous section,
which are transleted by a form of /&lecd/&@( in tne Greek
0ld Testament, there are other verses in which XGICW/ X ae«;
is mentioned in the Septuagint but has no eguivalent in the
Mogsoretlc text. Alter the call of Moses, the people not only bowed
thelir heads and worshipped but also rejoiced (Ex. 4:31) s @ccording
to the Septuagint. Likewise, the people (especially the old men)
rejolced at God's redempiion promised for later days (Jer. 38:13).
In the third instance the admonition, "Fret not yourself because
of evildoers," becomes in the Septuagint, "Do not rejoice in
evildoers" (Prov. 24:19).

/ /
The other uses of b\:ew/bcex in the Septuagint appear

2rqne alternation i tranglationand thg combigption vith
cther verbs shows that € (48 ive evac (t‘u focvw; )
deoes not have a specific meaning shnrply dirf ng e%

other expressions for joy such as d AtdGVsc, Kekc—
eeEwy , ete.” R. Bultmann, “Gu ed"/w "A Theological
Dictionary of the New Testement, tranclated by Geoffrey W.
Bromiley (Grand Rapide: Eerdmens, 196%), II, 773.
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in apocryphal writings.3 The anniversary of the dedication of

the temple was 10 be celebrated for eight days “with gladness

and joy" (I Mace. 4:59). For God's people Jjoy followed the
destruction of Gilead (I Macc. 5:54), the intervention of God 4o
prevent robbery (II Mace. 3:30), and the defeat of Nicanor (II Mace.
15328). Joy also came at the decree of Piolemaeus Philopator that
the Jews could punish evildoers and defectors (III Macc. T:13),

and at the execution of the defectors (III Macc. T:15).

The philesophicel outlook of IV Maccabees suggests that Jjoy
follows pleasure, as desire precedes it {(IV. Macc. 1:22). The
same book notes the Joy of the people at the report of the death
of Antiochus (IV Mace. 4:22). The Book of Wisdom describes life
with the personslized Wisdom as filled with gladness and Jjoy
(Wis. 8:16). The apocryphal additions to Esther record the joy
of the people when Mordecai leaves the king's presence, having
obtained a decree that allowed the Jews to defend themselves
(Bsther 8:15), and describes the day of the Purim celebration as

one of "joy and gladness before God" (Esther 10:3).

3pe defined by R. H. Charles, The Apocrypha and Pseudepi ha
of the 0ld Testement (Oxford: Clarendon Press, 1930), I, iv and vii:

"the excess of the Vulgate over the Hebrew 0ld Testament, which
excess was in turn vorrowed from the Septuagint.” IIXI Maccabees
is included since it is contained in many manuscripts of the
Septuagint, end IV Ezra is excluded since it is essentially a
Pgeuvdepigrapha.
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In the book of Baruch Joy arises at the promise of God's
mercy (Bar. 4:22), and at the homecoming of the exiles (Bar. k:37,
535). Sirech notes that the fear of the loxd gives "glsdness and
Joy and long life" (Sir. L:12), and "there is no gladness above
Joy of heart" (Sir. 30:16). In I Esdras the joy of the people at
Derius' decree to rebuild the temple (I Es. 4:63) and at the
erection of it (I Bs. 5:64) is recorded.

The latter chapters of the hook of Tobit eare filled with
citations of Joy. At Tobias' homecoming he is joyful (Tob. 10:1%,
Symmachus; 11:15), as are his father (Tob. 11:116) and his brethren
in Nineveh (Tob. 11:17). The brethren likewise rejoice at the
marringe of Tobias (Tob. 11:19). Tobit's prayer of thanksgiving
asks for Jjoy (Tob. 13:10) and urges all to rejoice for the sons
of the righteous (Tob. 13:13), who will themselves rejolce in Cod's
peace {Tob. 13:14) because of their glory (Tob. 1331%). Tobit
notes that "all who love the Lord God in truth and righteousness
will rejoice" (Tob. 14:7), and himself rejolices before his death
in the destruction of Nineveh (Tob. 14:15).

Forms of &:ew are also used in these apocryphal writings
as a greeting (Tob. 5:9, 5313, T:l, 11:17) with the suggestion
in Tobit 5:9 that the infinitive &c’eén/ in a greeting is en
abbreviated form of the fuller J(o(:eéw 6o 7701(4(«
yivo ¢tTo . (Tobit here catalogs his weaknesses and infirmities

of body which prevent him from rejoicing and enjoying the blessings
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which should lead a man to rejoice, such 2s health and family).
Similarly the Jews greet Aristobulus {II Mace. 1:10) and Ptolemy
(1XI Macc. 1:8) with the infinitive %\t’ee‘lv » which is also

the regular literary form at the opening of a letter (Esther 8:13 3
I Es. 637, 8:9; I Mace. 10:18, 10325, 10:26; 11330, 11:32, 12:6,
12:20, 13:36, 14:20, 1532, 15316; II Mace. L:l, 9:19, 11:16, 11:22,
11:27, 1l:34; III Macc. 3312, T:l).

The wicked also experience joy. In the Septuagint reading,
the wicked are told thaet joy is "cut off from your mouth” (Joel
1:5); the Hebrew of this verse has no explicit subject but "wine"
rather than "Jjoy" is the antecedent. Agein, in & reading entirely
different f{rom the Hebrew, Prov. 6316 speaks of the wicked man as
rejoicing in all the things which the Lord hates. Israel's
oppreasor rejoices in her fall (Bar. 4:33), although this rejoicing
is ended by the oppressor's destyuction. The king rejoices and
calls Baal great (Bel 17). The Egyptians rejoice in the order %o
punish the Jews (III Macec. L4:l, 4:16, 5:21, 6:34) and when one
of the Jewish boys seems ready to deny his faith and eat forbidden
foods (IV Macc. 12:9).

Several weakly attested varisnt readings speak of Joy.

Ps. 29:11 tells of mourning turned into dancing, zleév , with a
few manuseripts reading k‘e:ﬂf . The Sinaiticus manuscript adds
Joy to the good things which come to those who fear the lord
(sir. 2:9). X&e:w is read for Xflelv in a few manuscripts
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concerning the wish for Toblas' wife Uhat her sorrow asy be
turned into Joy (Wob. T7:18).

In sumsaxry: in the Septuagint joy is the reaction to some
good event or fortune; for the wicked it is Joy when the
rightecus suffer; for the righteous joy comes in some blessing
from God. 1In addition, the infinitive Kr:éew has now come
t0 be used in literary form and personal greeting as & standard

salutation.
Clagsical and Hellenistic Greek

Kufew/l’de.? in classical and Hellenistic Greek is the/
m;curo.l human response to some good thing. So, cne rejoices
Vllcﬂ (12." 7.312), ﬁofbun(o_g. 2.35),&3@3(1{%., Op. 358).
Cnly rarely does the preposition éV indicate the reason for the
Joy. With participles /6( w has the meaning of "being glad” o
about something, féuew. . .(OV /(USOV "Vfw‘df “I am
gled to hear" (Il. 19.185). Its meaning also is "to be wont to
do scmething," with e present participle, es /k eéé)/kt‘@c
l’d\feaasc {Herodotus T7.236). With negatives, especially in
the future tense, its meaning is “you will not go unpunished, you
will repent 11-.,":0“'053 : C:Js ‘zeols VE Xﬂle;léf(-
(Herodotus 1.128).

P ’,
As an imperative % PE or & ‘PETY is frequent in i

greetings (especially in the morning), with statements implying
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acceptance or welcome, ztréw, ";CU; :4/‘1:’“ .\/.‘ :
Answers )Gfew R ¢ acce;it the ,;';me‘,bing"’ (Aeschylus, 4g. 538);
u.;l.su,h’leﬁﬂ’ z';il“ 1 8/-3 ¢ Eflé/ldt s "I bid thee v~
have thy pleasure (Bophocles, Ajax, 112). Tai infinitive is af%
the begloning of letters for a greebing. lh 'eé is also uscd
for leavetaking, and is found in the mouth of the dying wk
(Sophocles, Ajax, 863) and on sepulchral inscriptions (Inscripticnes
Graeca, T7.203). From this use is derived the meaning of “have done
with" or "away with," z(:eo’Vwa TIOIVOC (Euripins, Hercules
Furens, 575). On other cccasions, as in comforting, there is the
meaning, "Be of good cheer" or "Good luck" (0d. 8.408, 11.248).

The participle conveys the idea of "glad, ,joyful"’ as & s}ate‘“/ "
of mind under certain circumsiances: Xw'eovr Ac 'f’ "7" &S
ﬂ'ﬂtécf' ’G'ﬂ"é/umv E;S J4 3¢'Kq » 8d. 19,461, Joined with
another yerb it means "safe and sound, with impunity": )C({DOW-‘ L
:(FJVMAGGI ¥ , (Berodotus, 69). The participle is also used at
leavetaking, in the same sense as the imperative (0d. 15.128). A
technical sense, ln estrology, is %o describe a planetl occupying a
position appropriste to another of its own ﬂf:le €S8/S (Serapio,

Cat. Cod. Astr. 8(4).230).

¢
The noun zted is translated "joy, delight" first in
Sappho, Supp. 1.6; 1t is used with the genitive and dative cases
’ ’
in most citations. Opposites are /‘U’D( and KAP’)?E"I'.

4
e z ¢ bl
Summarizing, most of the Biblical uses of 4'6“’/ e«
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are likewise found in seculer Greek. However; joy here ie simply
en emotion of gladness over scomeone or something in this 1life,

end deoss pot involve the Blblical setting of divine activity in
the lives of men. Joy is seldom oriented to God, as it usually

is Iin the ::'.c:;ipture& ‘l‘he‘ Onl}: citat:i.oris involvin‘g the; zods axye
0d.e ol.hop: OME TE | KR futdol K"‘e‘/‘)‘“— de zoc
’a’rl/gm Socsy ; end Id., Hipp. 1340: Tous }""‘e 5565/55;‘5
5!0(: 'BV;?ekaUZ'atS ov/(



CHAPTER 11X
JOY IN THE NEW TESTAMENT (NON-PAULINE)
The Gospels

"A striking point of similarity between Old Testament and
New Testament joy is that, in both cases, God Himself is the object
and ground of the believer's ,jcy.“l While somevwhat over-gimplified
this statement is generally true. The amplification of the concept
of joy in the New Testament is God's new revelation of Himself in
the person of Jesus Christ; all joy is now related to Him explicitly.
His presence produces Jjoy, and He exhorts others to rejoice with His
Joy as He declares it in His person and in parabolic forum.

Joy came to Zechariah and to "many" et the promised birth
of the forerunner of the Christ, John the Baptizer (luke 1:14, 1:58).
The shepherds (Luke 2:1h4) and the wise men (Matt. 2:10) shared the

Jjoy of Christ's birth.2 Jesus said that Abraham rejoiced to see His

ivjoy," A Dictionary of the Bible, edited by James Hastings
(New York: Chas. Scribner's Sons, 1901), II, 790.

2111 a grampatical note on the associative detive, Funk notes
that "If an attribute is added, the New Tesfﬁmex)aa}most always
subgtitutes the accusative of content: hﬂe. @€¢ , John 3:29,
vut SX&enéov XApuv ueyxdny, wt. 2:10. . .°." However,
exceptions are noted. F. Blass and A. Debrunner, A Greek Crammar of
~ the New Testement and Other Early Christian Literature, translated

and revised by Robert W. Funk (Chicago: University of Chicago Press,

1961), p. 106.
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day (John 8:56).” The people rejoiced when Christ healed the
sick (Luke 13:17), the seventy returned from their missionary
Journey with Joy (Luke 10:17), Zecchaeus received Jesus Joyfully
(Luke 19:0), and the disciples rejoiced when Jesus rode into
Jerusalem (Luke 19:37). Jesus admonished the disciples for not
rejoicing when He spoke to them of His departure (Joan 14:28),
and promised that their sorrow "will turn ianto joy" (John 16:20).
In His repetition of this promise Christ promised unending Joy at
His return (John 16:22); these words re-emphesized the basic connec=-
tion of all their joy with His person.

Die entscheidende Wendung zur Groszen Freude ist der

Sohn, Jes. 9:2; Lk. 2:10. Der Hirte in seiner Freude

uber das wledergefundene Tier suf seiner Achsel, die

Frau in ihrer Freude llber die wiedergefundenen Groschen

sagen in glelchnishaften Selbstbildnissen, warum man

Jesus die Freudensonne genennt hat, Ik. 15:?.9. Sein

Weg zum Kreuz gilt der vollkcmmenen Freude.®

This full joy comes to believers as they pray in the name of Christ

(John 16:2L4); it was experienced by the women at the empty tomb at

e

“Nestle comments on this verse: "Strange to say, the Revised
Version with references does not vefer in John 8:50 to Gen. 17:17,
and no commentary of which I know notices the fact, that the
Targun venders PTC.X, %o laugh, in this verse not by 7 1 TT
laugh, as in 18:12,13,15; 19:14, but by " T, to rejoice, to be
glad; likewise in 21:9." Eb. Nestle, "Abrahem Rejoiced,” Expositoxy
Times, AX (July 1909), %77

% Jonannes Hermann, "Freude," Calwer Bibellexikon, edited by
Kexl Gutbrod and Reinhold Kllcklich (Fifth Bdition; Stuttgart:
Calvwer Verlag, 1959), p. 33%4.




7
Easter (Matt. 20:8), and by the disciples when the resurrected
Lord appeared to them (John 20:20, Luke 2h:4l), and after His

ascension from them (Luke 2h:52).

Joy over the person of Christ then mist reflect in the entire'/

life of him who has come %o know Christ. Jesus commanded His
disciples to rejoice. The imperative was used by Christ in
correcting the joy of the seventy disciples that devils were sub-
Ject to them in His neme, and to urge them rather to rejolice that
their names were written in heaven (Luke 10:20). The disciples ./
vere exhorted to rejoice in time of persecution (luke 6:23), when
the expected mood would be depression and worry. "Against worry
and anxiety, with their troop of discontent, friction, and strain,
Joy has to defend itgelf."” In the parallel exhortation in Matthew
5:126 the true Jjoy of 0ld and New Testament believers is explicated.

The one real difference between Old Testement and New

Testement attitudes toward Joy is that the liew Testa~

ment writers go onto the bold statement of Jjoy in

suffering as well es in salvation. The Old Testament

mekes clear that man's cause for zejoicing is in God
and not in himeelf (Jer. 9:23-2k). Joy is, however,

Janes Moffat, "The History of Joy," Expository Times, IX
(April 1898), p. 336. Cfr. Matt. 6:31.

6While Matthew uses the present imperative, Luke has the
aorist because he adds "in that day." James Hope Moulton and
George Milligan, A Vocebulary of New Testament Greek (London:
Hodder and Stoughton Ltd., 1929), III, T6. So also James Hope
Moulton, A Grammar of New Testament Greek (Third Edition; Edinburgh:
T, end T. Clark, 1949), I, 129,
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related primarily to God's triumph over evil, as M
demonstrated in recovery of health, or in some other
victory of national or personal existence. It iz in
the New Testament that we find the statement of Joy
in suffering ltself, or in weaknese seen in terms of
& power of God "made perfect in weakness."

(Ae exhibited in an earlier chapter, X Afew/Xag&' is not used v
in Job and only infrequently in the Psalms where the "joy in
suffering" motif might be expected.)

Christ could exhort His disciples to rejoilce because He
Himself possessed joy. This is clearly shown in the Gospel according
to St. John when it speaks of Jjoy.

1%, tco, is conferred upon his own as "his" Joy (15:11; v
17:13), which makes it different from every Joy of this
World--it differs also in the fact that what this Joy
rejoices in is neither seild nor can be said. « . .

But this Jjoy, although a gift of the Revealer, is never a
definitely realized state, but always lies ahead of the
believer as sowmething 1o be realized. . . . Joy, being
eschatologicel, can never become & statlic copdition.

But 1% can very well become real in occurring--a kinetic
reality, so to speak. It does so ip the act of faith
which overcomes the "sorrow” ( AVWA ) that assails the
believer in the world (16:20-22).8

Jesus had spoken to His followers so that 'my Joy mey be in you,"

and this means "full joy" (John 15:11).

. Harvey, "Joy," The Interpreter's Dictionary of the Bible
edited by G. A. Buttrick zNew York: Abingdon Press, 15%-2'5 5 I, 1000,

8Rmio].!' Bultmenn, Theology of the New Testament, translated
by Kendrick Grobel (New York: Chas. Scribner's Sons, 1951), II,

83¢.
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Noch mehr als das Alte Testament ist der Neue Bund

auf Freude abgestimnt; sie quillt aus der Gemeinschafi

r‘git christus. Christus sel?:st': spricht von se1ne§

Freude, an der auch die Jlinger teilhaben sollen.

Christ prayed that His disciples may "have my joy fulfilled in
themselves" by what He has spoken (John 17:13). So He was Joyful
even when lazarus died (John 11:15).

Joy was an element in the parables Christ told concerning
the kingdom of heaven, although it may be eitber the false and
transitory joy of temporary bellevers who axe like rocky ground
upon which seed falls and quickly dies (Mett. 13320, Mark 4:16,
Luke 8:13), or the lasting joy of the man finding a treesure in
a field (Matt. 13:44) end trading all else for the possession of

1t.1°

There is Joy for “"sower and reaper together,” Christ told
His disciples (John 4:36) who reaped the barvest which others had
labored to produce. When & shepherd recovers & lost sheep (Matt.
' 18:13, Luke 15:5f.) his joy is like the joy in heaven over a

repentant sinner (Luke 15:7). This heavenly Joy is also like that

9"Freude," Biblisches Reallexikon, edited by Edmund Kalt
(Paderborn: Ferdinand Sch8ningh, 1931), I, 546.

JOpohertson adds: "But it is not alone & form of agency
that AFD comes to exprgss. It mey also be used for the idea of
cause, an old usage of ¢ff¢ ." A. T. Robertson, A Grammar of the

Greek New Testament in the Light of Historical Research !New York:
George H. Doran Co., 19155, Pe 579.
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of a woman who finds e lost coin {Luke 15:9f.) or of a fether whose
prodigal son hes returned (Luke 15:32). The Joy of a mother in
childbirth is like the joy Christ gives, compenseting for all
suffering before (John 16:21). Those faithful with the invesiment
of five or two talents "enter into the joy" of thelr master (Matt.
25:21,23),

The meaning of this paraeble is obviously that the

servant should be the parteker in the richer and

fuller joy that is His Iord's portion, vhich may

probably be the joy that comes from the exercise of

higher responsibilitigs, and the opportunitiecs of

greater usefulness. ™
In the crypbtle or parabolic seylung of John the Baptizer thet he is
the "friend of the bridegroom" (John 3:29) he notes that his joy
is now full since he has heard the voice of the groom. This is

« ’

3 4 S . N P
indicated by the cognate construction &e«:{ ka\leec 5 it is
called 'Hebralc' by some of the gremmariaps. . . . 'it indicates
that the action is to be understocd as taking place in the fullest

gense, '"12

There are several references in the Gospels %o the Jjoy of

the wicked, although such joy is limited to the priests at Judas'

1lvgoy," A Dictionary of Christ and the Gospels, edited by
James Hestings (New York: Chas. Scribmner's Sons, 19533, I, 903.

laRobertson, p. 531: The same construction has been noted
in the Oxyrhynchus Papyrus by Moulton and Milligsn, p. 683.
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agreement to betray Christ (Mark 1k:ll, Luke 2235) and Herod's
unsatisiied expectation to see Christ perform scme miracle
(Luke 23:8).
A 4

Xﬁleé and /e"(leém greetings are used in traditional
style by Gabriel to Mary (luke 1:28), Judas (Matt. 26349) and the
soldiers to Christ (Mark 15:18, John 19:3, Matt. 27:29), and
Christ to the women at the toub (Matt. 28:9). While the last
citation might be translated, "“Good morning” in line with classicel
usage,l3 the grectings of Judas and probably the soldlers were
not spoken in the early part of the day.

/ /& ¢

In the Gospels' use of /kdlew/ ed ve see clear references
to Messianie Joy; this Joy focuses upon the person of Christ as
revealed in His work and message. He is the Source and Giver of joy,

es well as joy incarnate for the disciples.
The Acts of the Apostles

The Jjoy of Christ and His disciples noted in the Gospels
continued as the possession of the Church in its post-Ascension
history.

Throughout the opening chapters of the Book of Acts ™

ve catch a note of joyful expectation; "with gladness

and singleness of heart praising God" (234&f.); the
"boldness” (/ACENE/A , 4:13,29,31) of the Apostles,

13Ed@.r J. Goodspeed, Problems of New Testament Translation
(Chicago: University of Chicago Presa, 1945), p.



22

the "great power" of their witness (4:33), their
rejoicing at suffering (S:41), Stephen "full of grace
and power" (6:8), or spirit and wisdom (6:10), his
face "as it had been the face of an angel” (6:15), his
enthusiesm in the face of death (7:55f.)s « « . Unless
cne can understend this constant mcod of victorious,
Jubilant heppiness and confidence, he simply will not
understand primitive Christianity. This is the feature
that marked it off completely from Judaism. b

Their hope sustained the early Christians in the midst of persecu-
tions; they rejolced to be counted worthy 4o suffer for the name

of Carist (Acts 5:41), for His name end person were the key to their

lion
The Apostles, bolh in their conduet and teaching,
follovwed Chrigt as their exemplar. When they were pub
on trial for teaching in the nawme of Jesus, and were
flogged and forbidden to speak further in His name,
they departed from the presence of the Sanhedrin,
rejoicing that they were considered worthy to be
treated with indignlty for the name of Jesus. Zhey
encouraged the faithful to serve the lord in a joyful
spirit even amidatlgersecutions, pointing out to them
their ovn exemple.

When Philip preached and healed in Sameris, there was much
joy there (Acts 8:8); so also when he baptized the eunuch of
Ethopia (Acts 8:39). Barnabas saw the faith of the Greeks in

Antioch end rejoiced (Acts 11:23). The meid Rhoda was sc joyful

thohannes Weiss and Rudolif Knopf, The History of Primitive

Christianity, edited by Frederick €. Grant, translated by four
friends (New York: Wilscn-Ericksom, 1937), I, koOf.

Y5n30y," Catholie Biblical Encyclopedia, New Testement,
edited by John E. Steinmueller and Kethryn Sullivan (New York:

Jos. F. wamer’ Inc', 1950), P 361.
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when Peter was airaculously veturned from prison that she ran to
tell the others before opening the door to nim (Acts 12:14%). When
Barpabas showed the Gentiles the promise of their salvation from
the 014 Testament they were joyful (Acts 13:48). The disciples
were filled with Joy and the Holy Spirit {Acts 13:52), and their
conversion of the Gentiles gave great Jjoy to all the brethren
(Acts 15:3), as did the letter received from the Jerusalem council
(Acts 15:31).
In the dark days of disappointment that succeeded the
crucifixion, the Jjoy of the disciples passed under e
cloud, out at the resurrection and still more on the
day of Pentecost it emerged into light, and afterwvards
remzined & marked characteristic of the early churche « o .
In Christ, the Christian "rejoices with joy unspeakable o
and full of glory" (I Peter 1:8) in spite of his temporary
afflictions. Christian joy is no mere galely that knows
no gloom, but is the result of the triumph of faith over
adverge and trying circumstaneeiéwhich, instead of
hindering, actually enhance it.
This confidence and joy in Christ sustained the folleowers of Christ
in the most desperate circumstances, even in prison (Acts 17). The
prayers and »ralse of Faul and Silas were the result of the Spirit
of God directing their lives. "The concomitents of the Spirit's

presence are 'power,' 'Jjoy,' and ‘faith.'"17

16n50y " The Internationsl Standard Bible Encyclopedis, edited
by James Orr (Chicago: Howard-Severance COs, 1915), 1L, 1755

17p. M. Hunter, Paul and His Predecessors (london: SCM Press
1td., 1961), p. 92. ' s
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The infinitive /k‘f ‘PE€/V , it should be noted, is also used
two times in Acts ms the greeting of a letter from the Jeruszlem
council {Acts 15:23) end a letier concerning Paul's trial which was
sent to Felix {Actas 23:26). This is called a very comaon construce

tion in A Vocabulery of New Testament Greekla and Moulton also notes

that "the use of the infinitive for imperative was femiliar in Greek,

1
especially in lavs and maxims.” J
The Non-Pauline Epistles and Revelation

The powerful Joy of the early Church depicted in the Acis of
the Apostles 1s to be found alse in the remsinder of the non-Pauline
New Testement writings. In the Eplstle to the Hebrews the author
calls for the joyful acceptence of the "plundering of your property”
{10:34) as Christ accepted His cross for "the joy that was set
before hin" (12:2). Hebrews call all discipline “painful. rether
than plessant ()<‘&E§E‘)J-for the moment (12:11), but as yielding
fruits of righteousness. Christilans are urged to cooperate wiih
their rulers so these rulers may gilve account Joyfully (13:17).

The Epistle of St. James, other than copntaining the only

example of a New Testament canonlcal Epistle using the infinitive

Byoulton and Milligan, p. 682.

lgMoulton s Ps 179,
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ku,ee(v greeting (131) ,20 speaks of the joy of enduring trials
as a step toward steadfastness (1:2).

I Peter calls upon Christians to rejolce in trizls as they
share Christ's sufferings, so they mey rejoice in His glory when
it is revenled (4:13). Faith in Christ results in unutterable and
exalted Joy (1:8).

St. John wrote his epistle, he says, ©0 complete his Jjoy
(I John 134), since his readers' lives of truth had given the
author great joy (II John 4, IIX John 3f.)%F which will be com-
pleted by a face to face meeting (II Joha 12).

In the Revelation of St. John the Divine the marriage feast
of the lamb (sometimes interpreted as Freudenfest) is 2 time for

the exhortation, "lLet us rejoice and exult" (19:7).%2

eo"When the infinitive indicates a direct commend, which is
rare in the New Testament, . . . the tense is mslways present. . « "
Moulton and Milligan, p. 78.

’ > 7
allllaw EX NV is noted as an epistolary formula by

Adolf Deismen, Light From the Ancient East, translated by Lionel
R. M, Strachan (Fourth Edition; London: Hodder and Stoughton Litd.,
1927), p. 185, n. 6.

2 F ] A
ZWnile die ugs ing A rdtlt(“d/uel/ s Which is paired in
this verse with ﬁrew €V "Bultmenil says: "It is indeed the

eschatological act of divine salvation which is supremely the theme
of rejoicing. . « " R. Bultmann, A Theological Dictionary of the

New Testament, edited by G. Kittel, translated by Geoffrey W.
Bromiley (Grend Rapids: Eerdmans, 1963), I, 20.
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Two examples of improper rejolcing by the wicked are James
4:9, where the unfaithful, proud and world-loving unbelievers are
enjoined from rejoieing; and Rev. 11:10, vwhere "those who dwell on
the earth" rejoliced when the two prophets who hed been a torment
to them were put to death.
The fundamentel reascns for the Joy reflected in the Acts of
the Apostles, the Fplstles and Revelation are summarized in A Dictionary

of the Apostolic Churen:

the first place must be given to (&) the vivid con-
sciocusness of salvetlon which is present in the
Apostolic Age. « « « A second cause may be found in
{(b) the highly pneumatic character of the religious
experience in the Apostolic Age. . - « This leads %o
the observation that in the third place (c) the joy-
fulness of the early Christian conascicusness must be
explained in the light of the fact that the Christian
state ls felt to be semi-eschatological, l.e., in many
important respects an anticipation of the consuwmmated
life of the kingdom of God. On this principle i1s to
be explained the paradexical character wnich the
Christien Jjoy assumes through entering into contrast
with the tribulations end afflictions of this present
life. It even makes out of the latter a cause for
rejoicing, inasmuch as the believer, from the power of
falth which suetﬁ?ns, rgeeives the assurance of his
"approvedness” ( oK1 e ) with God, and thus the
strongest ggnceivable hope in the eschatological
salvation.

23"Joy," A Dictionery of the Apostolic Church, edited by
Jemes Hestings (Edinburghs T. and T. Clark, 1915), L, 654,

119}
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CHAPTER IV
ST. PAUL'S DEFINITION OF JOY

The meaning of /&:’ew/«hea; for St. Paul can be seen,
to begin with, in those verses in his writings in which he speaks
definitively on the subject, a8 he does in Romans 14:17. Here
he defines the kingdom of God as consisting not of "food and drink
but righteousness and peace and joy in the Holy Spirit, kﬂl'e:(
éy IIVEI:}udl't :[Iv::). " Paul has been discussing the offences and
Judgnenys connected with eating certain foods, since scme Romans
apparently considered dietary practices essential to the nature
of Cod's kingdom. In verse L7 he sets forth the basic elements
of that kingdom. The dative Méuar(- ;t,;gu is & dative of
cause which shows the source of the Joy,l and is to be construed
with all three nouns.2 This Jjoy is not a human emcticn, self=-
induced, but a divinely-produced element of the Christian life;

Jjoy is never of the man alone, for St. Paul, "but he expressly ‘-

lompe reason can also be indicated by a preposition . . . 3
it is the rule with verbs of emotion where the dative appesrs only
in a more refined style. . . ." F. Blass and A. Debrunner, A Greek

Grammar of the New Testament and Other Early Christian Literature
translated and revised by Robert W. Funk (Chicago: University of

Chicago Press, 1961), p. 105.

“S0 also John Knox, The Interpreter's Bible (New York: Abingdon-
Cokesbury Press, 1954), IX, 620.
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associates this Jjoy with the Holy Ghost.“3

The relationship of peace and Joy to righteousness is
expressed by Matthew Henry in his commentary on this verse when
he says, "There and only there we mey expect peace and Joy in
the Holy Chost when the foundation is laid in r:lglﬂ:ec:usness‘,"}+
This righteousness is the perfect righteousness of Christ, the
possession of the Christian by faith in His person and work.
Where there is this righteousness there is also peace with God
and Joy in Him,

By connecting peace and Jjoy together, he seems ©to me L
to express the charecter of this Jjoy; for however

torpid the reprobate way be, or hawever they may

elevate themselves, yet the consclence is not rendered
calm and joyful, except wnen Lt feels God to be

pecified and propitlous to it; and there is nc solid

Joy but what proceeds from this peace.5

Joy is therefore part of the Christian's total experience in his
life as a member of God's kingdom. Such Jjoy comes through being
"orucified with Christ" (Gal. 2:20) in the conversion and faith

experience.

3a. M. Hunter, Paul and His Predecessors (london: SCM Press
Ltd., 1961), p. F4.

Yyatthew Henry, Commentary on the Whole Bible (New York:
Fleming H. Revell Co., n.d.i, pages unnumbered.

2John Calvin, Commentaries on the Epistle of St. Paul to the
Romans, translated and edited by John Owen (Grand Repids: Eerdmans,

19%7), p. 507,
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It is part of the process of redemption that instead

of being anxious and desperate about ourselves, there
is a point in the relationship between man and God
where the uneasy consclence so overvhelms the old self
that the old gelf ie destroyed and there emerges a new
self which has a certain f{reeion, a certain nonchalance
about life. The nonchalance and Joy which comes out
of the pain of repentance belongs o the good life.

It is part of the Gospel tgat & nev life comes out of
the death of the cold life.

St. Paul's joy ls not the pleasurable experience after an act of
hig bubt the spiritual happiuness whilch impels the acts of the
Christian as surely as do the rightecusness imputed to him and the
peace which only God gilves.

At first sight "Jjoy" seems to have little or no
connection with ethics. But Jjoy that has a religious
bagls is a very different thing from what coamonly
bears the neme. BSuch Jjoy is not mere mirth. . . .

Nor is it mere jole de vivre. . . . HNor agein is

it the joy derived from highly priv:l.]‘zse-:l Slrcumstances
(fvdall oVl ) or mere pleasure (MPevn ), “the
word Jjoy implies the presence of an objectlve reality
which elaims the sell in %ta entirety and gives the
self total satisfaction.”

-~

Joy is the response and acknowledgment of the Christisn's entire ™
life to the goodness of God, & "steadfast essurance of God's

fatherly gocdness that makes life rmdiant under all conditions and

OReinhold Niebuhr, "Sorrow and Joy According to the Christian
Faith," Current Religious Thought, XIII (Jenvary-February 1953}, .

(670 1 Marshall, The Challenge of New Testament Ethics (New ,
York: Hecmillan Co., 195'(5, Pp. 293%. Eﬁﬁlﬂovld and 3 ovy‘

are not used in the New Testament.

o
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experiences. It is the glad gratification of being 'in Christ.'”a
Another key passage for S5t. Paul's definition of joy is
Gal. 5322, where he lists the "fruit of the Spirit" as "love, joy,
s
,@ed s peace, patience, kindness, goodness, faithfulness.” This
verse follows a list of vices, "works of the flesh," which are
against the Spiriv end which disqualify e man from inheriting the
kingdom of God. The opposite state is to “walk by the Spirit"
(ve 16). As indicated in Rom. 14:17 there is & parallelism in the
work of the Spirit and the work of Christ.
For it is the presence of the Holy Spirit within us A\
which produces the fruits of joy and peace, and the
charismatic gilfts which characterize the life of the
Christian; and ve are in the Spirit because He has
been communiceted to us. But these same fruilts of
the Christian life have been won for us by Christ's

vork of redemption, and on this account they are his.

There is alsc a copnection between the love and Jjoy menticned in

Gal. 5322, "Where love is, Joy must follow. A Jjoyless life in ////

Christ i1s tc him inconceivable. Human life is not complete until

it is crowned with Joy."lo

dChester Warren Quimby, Paul for Everyone (New York:
Macmillan Co., 194k), p. L71.

9L. Cervaux, Christ in the Theology of St. Paul, trenslated
by Geoffrey Webb and Adrisn Walker Zﬂew York: Hexrder and Herder,

1959), pp. 291f.

YOCharies Edward Jefferson, The Character of Paul (New York:
Macmillan Co., 1923), p. 286.

God's love in Christ fills the Christian
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with the love of God as the Spirit communicetes the benefits of

Christ to him, and joy has its place in the resulting Christian

life,

In I Cor. 13:6, where Paul is delineating Christian love,
he has occasion to speak in terms of joy. He says that love “does

L
not rejoice at wrong, but he re.joices in the right, OU ,(d!efc Eﬂ'(.

mn aJIK/ac 6UIIXA ‘CEC Jé ™m “’(’295 /0% !
To "rejoice at iniquity" when seeing it in others,
is & sign of deep debasement (Romans 1:32); ; Love, on
the contrary, finds her joy in the Jjoy of "the Truth"
=-=ghe rejoices in the progress and vindication of the
Gospel, which is "the truth" of God . . . A/ A/
anda(l&ﬁ €/ are similarly contrasted in 2 Thess.
2:10,12.11
Chadwick suggests & distinction in the verb forms which cannot
be substantiated grammatically but involves a possible deduction
to be drawn from the verse. "It may not be over-refinement to
s -
see a contrast in Xo(teéc and 60/’,(0{186(, the first being
personal and selfish, the second the feeling of true, soclal

Joy."12 Although in this case the compound really does not indicate

such a distinction but has the same meaning as the simple verb ,13

nG G. Findlay, The Expositor's Greek Testament, edited by
W. Robertson Nicoll (London. Hodder and Stoughton, n.d.), III, 899.

12y, Bdwaerd Chadwick, The Pastoral Teaching of St. Paul
(Edinburgh: T. and T. Clark, 1907), p. 260.

Lyalter Bauer , A Greek-English Lexicon of the New Testament

and Other Early Christian Literature, translated by William F. Arndt
and F. Wilbur Gingrich (Fourth Revised and Augmented Edition; Chicago:

University of Chicago Press, 1952), p. 782.
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Christien joy is never selfish and completely personal but always
connected with Jesus and related to other Christians. It is the
mark of the love which is from God and which 1s the characteristic

of true discipleship.
Yoot T oy . vl
@4 , joy, Tor the Christian ig inseparable from,
love and impossible without it. %el-s and. 4,
"grace" and "joy" grew from the same Greek root.

The Jjoy that was the fruit of the Spirit sprang from

a life that was gracioue and kind; full of good will,
generous to inpart itseli to others, gled when they
accepted and rejoiced with i%t, but forgiving, and 1
8t1ll singing, when men relected and persecuted it.

To return to Gal. 5322 Bultmann says:

The combination of "joy" and "peace" occurring here
and elsewhere permits us to recognize "joy" too, as
an eschatological phenomenon. . . . Indeed, this joy,
which is not a Jjoy over anything within this world, is
itself the Christian's relatedness to the future,
insofar as it 1s conscilously realized. And he should
be consecious of it; hence, Paul's exhortetions to be
Joyful. « » . Such eschatological joy actualizes
itself furthermore in the fellowship and mutual help-
fulness to theose whom it binds together.l9

Joy is not cnly a characteristic of the Christian faith, but as
Paul defines it is exclusively Christian in neture. "Die wahre

Freude eignet nur dem Christen, denn sie ist die *Frucht des

1'!*Ra.ym:nm:l. T. Stamm, The Interpreter's Bible (New York:
Abingdon~-Cokesbury Press, 1955;, X, 566+

LRudolf Bultmann, Theology of the New Testament, translated
by Kendrick Grobel (New York: Chas. Scribmer's Sons, 1951), I,
3361,
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Geistes," eine Wirkung des Heiligen Geist.es."l6 This Joy cannot

be separated from authentic Christian existence. Joy is an
essential part of the entire picture of Christiesn life, snd to
onit it is to fracture the unity of Christien with Christian, and
Christian with God.
This joy, which was not a pious wish but & permenent,
all-pervasive characteristic of the Christian, was
irrepressibly active, fraught with inward satisfaction,
and outgoing benediction. But it was not a possession
of the individual Christian in isolatilon from the body
of Christ. The production of this fruit of the Spirit
was a mutual proceiﬁ involving Paul, his Lord, and his
fellow Christians.
The distinction proposed by Calvin is irrelevent when he defines
Joy in this verse as simply "that cheerful behavior toward our
fellow-men which is the opposite of moroseness," and something
different than the joy in Rom. 1&217.18 The Christian is Joyful
although his situation may not be; he is cheerful despiie the

contrary inclinations of his flesh for he is now & man "in the

Spirit” and "in Christ," possessing 211 the fruit of that new life.

lé“Freude,“ Biblisches Reallexikon, edited by Edmund Kalt
(Paderborn: Ferdinand Schdningh, 1931), I, 54b.

Mstamm, p. 567.

18John Calvin, Commentaries on the %pistle of St. Paul to
the Galatians, translated by Wm. Pringle (Grand Rapids: Eerdmans,
1.9 » PP» 1 Tfo
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The use of the singular, frult, is suggestive.
Dealing here with the central, ethical-spiritual
aspect of the Spirit's work, Paul transcends the
idee of particular gifts, or powers, separately or
more or less externally bestowed. There is one

life of the Spirit given us, and the various
qualities are but the expression (§5e fruit) of that
one lif'e and its essential nature.™

I Cor. 12:26 continues the thought that unity and brother-
hood in the Spirit of Cod accompany the joy of which St. Paul
speaks. Paul has declared that all Christians are impelled by
the same Spirit (v. 4) and the same Lord (v. 5) and the same God
(v. 6). In verses 12-25 he presents all Christisns as the one
bedy of Christ, with mutuel sharing of all experiences in the
faith. In verse 26 he declares, "If one member suffers, all

suffer together; if one member is honored, all rejoice together,
/ [ 4 \ rd
@r%feﬁc TAVEA X /;Mq." Moffat says:

As "the Lord" is to Paul Jesus risen and reigning, to Vb
rejoice in Him is simply to appropriate and rest upon
the Christien facts of freedom and redemption won by

Him for all men. Hence this enjoyment is (a) Coumon

« « « (b) Complete. Joy, like faith and love a relation,
calls for two. In ite highest terms it 1lifts a life out
of itself into another to be absorfed and gatisfied.

Its perfectness is through union (E¥ Avprw ). To

have joy in Christ practically means to be satisfied
with ;%m, that is, to allow Him to be enough for one-
self.?

198arris Franklin Rall, According to Paul (MNew York: Chas.
Scribner's Sons, 1945), p. 139.

20James Moffat, "The History of Joy »" The Expository Times,
X (July 1898), 335.
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”ﬁéing gsatisfied with Christ and His gifts the Christian then
rejoices in the manifeatations of that same Christ and His gifts
in his fellow saints. It is because of what God has done and is
doing in and for the life of a Christien that joy conbinuvally
arises in his heart. Seeing the good in another's life stirs up
Joy in the Christian, regardless of the outward appearance of
the good or any direct connection with himself.” The GUr-prefix
here indlcates that all parts of the body are united in sorrow
or in Jjoy in the unity of the Bpirit which is thelr common
possessilon; this is the basic meaning of the compound verb althouzh
not always clearly observed.21 J. B. Phillips paraphrases the
latter balf of I Cor. 12:26, "All the members share a common
.joy."22
The combination of these four definitive verses with one
! another indicstes thet joy is to Paul a fundamental and undeniable
| charvacteristic of life in the kingdom of God. Such joy is not
ijoy in material things or earthly 1ife, but is Jjoy in Christ and

'in the Spirit. Joy is the result of falth in Christ and its

218auer, p. 782, lists "to rejoice with scmecne” as the first
weaning. The classical definition is the same as stated in A Greek-
English Lexicon, edited by Henry George Liddell and Robert Scott,
revised by Henry Stuart Jones and Roderick McKenzie (Oxtord:
Clerendon Press, 1958), p. 1668.

€237, B. Phillips, The New Testament in Modern English (New York:
Macmillan Co., 1958).
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resultant expression in the "fruit" or benefits which come to
the believer. Like love or peece Jjoy is a one~word summary of
the conditlon of the Christian who delights himself in God and
shares his deep contentment with fellow-Christlans in day to day
living. Such Jjoy is beyond the human and rational concept of
happiness, however, measured or scught afier.

Therefore the divine nature of Jjoy for St. Paul is grossly
underestimated when it is said:

Feul the Apostle was a changed man in a great many

ways; not the least of which was his abllity to enjoy

life as he never had before. His Christian person-

allty was by no means distorted or unbalanced. It

was fully end richly developed on all sides. And in

the meny varied activities and pressing cares of his

life, he was able to maintain his polse and Kkeep his

head because he knew the meaning of wholesome pleasure

and could fin%,recreation and happiness in a wide range

of interests.=s
Such an analysis of Paul's joy misses the mark by attributing what
Paul calls a godly gift, "fruit of the Spirit," to some "ability
t0 enjoy life." Where Paul had linked righteousness, love and
peace with joy the author substitutes pleasure, recreation, happiness,
and a "wide range of interests." St. Paul's joy was not a "happy-

go-lucky” attitude he had developed, but a feature of the transforma-

tion (Rom. 12:2) and "new creation" (II Cor. 5:17) God had wrought

23Dubose Murphy, "The Lighter Side of Peul's Personality,”
Anglican Theological Review, XI (January 1929), 250.



37

in him. The seme writer adds that Christ bhad taught Paul how v
%o smile! This is not joy for Paul.

in opposing such & shallow concept of joy Niebuhr comments
correctly, "In the Bible there is a great deal about Joy and
about sorrow but very little about happiness."ah Paul does not
concern himself with the cultivation of some philosophy of life
or outlook that man may devise to satisfy himself, and in this
respect he differs from his contemporary writers.

A brief comparison with the attitudes toward joy exhibited
by some other writers will illustrate Paul's unique and Christian
ocutlook. For example, both Paul and Epicurus employ )Gﬂf?; in
thelr writings but the tem has a different meaning for the two
men.

To the one it signified the Joy that comes of full-

negs of life in the flesh and the hope of it; to the

other it signified the fullness of life in the Spirit

and. the hope of it. A philosophyégf hope was stimulating

the growth of a religion of hope.

For Paul joy is more than Epicurean sensualism even when rzaised to

26
its highest degree. Paul spoke of Jjoy in the same language as

ahNiebuhr, p. 10.

25Norman Wentworth DeWitt, St. Paul and icurus (Minneapoliss
University of Minnesota Press, 1954), p. 136.

26&. T. Robertson, Paul's Joy in Christ (New York: Fleming H.
Revell Co., 1917), p. 101.




Epleurus but with an eye to turning men f£rxom seeking joy by thelr
cun devices to finding Joy as it is bestowed through the works
and promises of God.

Therefore, his "Rejoice in the lord always" may be
telken as a substitute for the words of his competitor,
"It is to continuous pleasure that I invite you."”
Yet how completely the motivation has changed! 1In

the logic of Epicurus >leasure is continuous hecause

% can no more be separated from living than sweetness
from honey; even the invalid can subtract the pain from
the pleasure, leaving a balance of pleasure. The ]
reason for the Christian's rejoicing, on the contrary,
is the_jmminence of the second coming: "The Lord is at
hend. @ (

-

Likewise Paul's Joy is contrary to the philosophy of Stoicism
D 7
with its quality of dﬂ'«9€m . Paul did not speak in favor of
the detached and unemotional attitude sought by the Stoics. dJoy

for him was not detachment from feeling but involvement and deep

feeling.

Seneca has written, "A poor soldier is he who follows
his commander with groans;" in this brief word the
temper of his thought stands revesled--uncomplaining
steadfastness, complete tranquility of mind through
freedom from outside distractions. In contrast to
this teaching comes the more posltive note of

Paul. . « . One's whole life must be a constant
expression of Joyggl thanksgiving to God for His
unspeakable gift. ;

2TDeWitt, p. 28.

28yorton Scott Enslin, The Ethics of Paul (New York:
Abingdon Press, 1957), pp. 295f.
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“Stoicism, worked out to its logicel conclusion, is a religion

nes
of despair,” ? and was fading from the scene as Paul appeared.

Paul renewed men with the good news of life and salvation through
faith in Christ Jesus, which he knew as "tidings of comfort end
Joy."

Neither could the mystery religions offer the joy that Paul

presented to his hearers.

There is no vague absorption in the supra-sensible
Reality. It is a perscnal relationship established
by adoring trust and devotion to Him in whom Paul
hes reached the poss}Bility of a life which shall
be "right" with God.

Christ was the “"Reality” for Peul, the Reality who had confronted
him in this world of people and events and not in scme impersonal
relationship of thought with thought. Morgen explains:

And the Apostle's experience conducts us back to a
second great reality in which hils gnosis ia anchored--
the Person of Jesus Christ. In the Hermetic writings
VoUs or Mind plays substantially the same part as
the risen Christ in the gnosis of Paul. But compared
with the latter what a pale and empiy abstraction

it is! Paul's Christ is no ebstraction, but the
embodiment of what is most central in the supreme
revelation of His g&gr&cter and will which Ced has
given to our race.

29James S. Stewart, A Man in Christ (New York: Harper and Bros.,
n.d.), p. 6k.

30&. A. A, Kennedy, St. Paul and the Mystery-Religions (Hew
York: Hodder and Stoughton, n.d.), p. 223.

34, Morgan, The Religion and Theology of Paul (Edinburgh:
T. and T, Clark, l9235, pe 17i.
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Such revelation, Paul knew, meant personal involvement to the
fullest degree. It was God es his central joy that Paul
proclaimed: this joy was the kingdom; the fruit of the Spirii,
and discipleship for him. Experience, for asdhervents of the
nystery religions, was e souring reality, and life was an
experience 4o be escaped. The feeling of the mystery religions
was negative.

In the main it was one of the transitoriness and

worthlessness of man's earthly existence and of

an ecstatic and ascetic liberation from the fetters

of sense. If these elements are not altogether

foreign to the piety of the Apostle they are far

from constituting its pith and marrow. Into his

experience there entered something infinitely

greater--a feeling for the guilt and tyranny of

gin, a discovery of the sin=forgiving grace of

God, an inward revolution that made the doinﬁeof

God's will the law and impulse of his being.

This mention of "God's will" end "law" should not be con-
strued as advocabing the Judaistic concept of "joy in the Torah."
This Law wes not the source or reason for Paul's Joy either.
In the Epistle to the Galatians he deals in detall with the
problems of attempting to find Joy and satisfaction before CGod
by keeping the law. Paul's conclusion might be phrased as

follows:

321id., p. 173-
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Theoretically, no doubt, the law might be a Joy. 8o
i1t would be in faect, if 1U could be observed. . . .
Instead of a privilege, it is & burden; instead of a
Joy, it is sorrow and gloom; instead of leading to
sanctification and life, it leads to iniquity and

death,d

The Talmud uses the expression -ﬂ.lx D SU il EDID

et

defined as “the Jjoy expended on, and experienced in the performing

w3l

of a divine precept. In Judaism the possessor of the Torah

"rejoices in his portion" and is "so contented that worry does

not interfere with his further study."BS

The sntidote for gloom

is the law with its atbendant blessing of the Divine Presence

which comes "through a matter of Joy in connection with e precept."35
Paul had tried this method of finding Joy in his pre-conversion

days and none had been more diligent in the .pursuit of Torah-joy
(Acts 22:3), but through his confrontation with Jesus on the road

to Damascus (Acts 9) and the revelation of the Spirit he had found

that true joy is given, not earned. And so

331rwin Edman, The Mind of Paul (New York: Henry Holt and Co.,
1935), p. 60.

34geger Nezikin, v. 8, "Aboth,"” Sanhedrin, translated by J.
Israelstam, The Babylonien Talmud, edited by I. Epstein (London:
The Soncino Press, 19355, 11, Bh,

3510id., p. 85.

36gnavbath, translated by H. Freedman, Tne Babylonien Talmud
edited by I. Epstein (london: The Somcino Press, 19355, 1; 133.
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Even when Paul gives evidence of his respect for the

Law, he lacks altogether "the joy of the commandments--

that gimple heppiness in performing any particular

injunction of the lewe-(which) seems %o bgTa special,

and peculiar feature of Rabbinic Judalsm.

Paul's definition of Joy, in summary, is not philoscphical
or rabbinile in nature; it is centered not in his own mind or
plan, nor in his obedience to God's Torah, nor in escape from

the sorrows of this world. Paul's joy was in essence the new T

life in Christ, by Whom he had been given Joy as a divine grace.

37Edmau, P T2,



CHAPTER V
ST, PAUL'G PERSCNAL JOY

St. Poul was & man of joy SUPTENe. Joy is always a subject
in his writings. "With this went a strong humanity, and a longing
that others should enter intoc the free and joyous life he had
foundo"l 8t. Paul's Joy wes limitless, so that even the sorrows -~
and sufferings which he experienced could not diminish his joy. EHe
could describe himself as one of the band of Christisns who live
with many paradoxes. One paradox was that they were "as sorrowful,

= ’ 2 v A -,

yet aelways rejoieing, WS /{UW'OU/HEUOG oEC JS )Gueo VA RY
(IX Cor. 6:10)," despite the "afflictions, hardships, calamities,
beatings, lmprisonments, tumults, labors, watching and hunger”
(vv. 4f.) that were necessary in the work of ministry (v. 3). In v~
situations thaet would seem to demand sorrow Paul had "learned %o
be content” (Phil. 4%:11) "4in him who strengthens me" (Phil. 4:13). L

The lyric strain of praise and Joy that now is heard

88 an undertone in his writing, and now bursts forih

into utterance, is very marked. Here is a man whose

every longing and need Jesus has satisfiedé and whose
cup runs over. His is the joy of victory.

¢, Harold Dodd, The Meaning of Paul for Today (New York:
George H. Doran Co., n.d.), p. 27.

2

Robert Harvey Strachan, The Individuality of St. Paul
(London: James Clarke and CO., R.G.), p. 2069,
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This idea is presented even more foreibly im Col. 1:2k, where

Aa
"I rejoice in my sufferings for your sake, N 4

’ > A /7
%‘e‘d &év Toes 7’0‘37,“6‘6"/.." The V:V mesns "as things

now stand.” He knew that God was for him 80 none could be against
>

bim. The EY preposition indicates that' in this situation as o

Paul says,

reality, with all that "sufferings” involved for him, he rejoiced.
Paul was no masochist, delighting in misfortune; the sufferings
did not ocemsion his Jjoy, for this mezaning would be expressed with
2 ?
EML rother than €Y. Rether he means that even while suffering,
or although he is suffering, he rejoices.

He possessed the Jjoy of feeling that he was working

with God. God has farereaching plans and Paul is

helping bhim to caxry them cut. When he suffers he

8till is Joyful because his sufferings, like the

sufferings of Jesus, are helping to work out the
purpose of the Eternal.

The whole string of CGod's activities for him and others had made v~

Paul & joyous man. His attentlion was riveted upon his God revealed
in Christ whatever the circumstances might be, and the resuli was

Joy for him.

His Jjoy "was the Jjoy of Redemption: of emancipation ~
from the servitude of Sin, from the bondage of the
law, from the tyranny of Death, from the dominion of
Satan and his hordes of sinister spirits. It was the
Joy of hope=--the thrilling hope of the Parousia, the

3Char].ea Edward Jefferson, The Character of Faul {New York:
Macmillan Co., 1923), p. 285.

—
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coming-agnin of Christ. It was the joy of 7
Forglveness end Reconciliation with God; of
fellowship with Him through the Spirit; of
J,LBO:uu;p with Christ, and with one another
Pl iy

LATOUS 21 Christ.

lh 7

He can repeat this s utcment to the Lnr-nihzdnb, Lth all uur

& 'i""'i ’u:’f."'u' n I am overjoyed U’f ee” Ee ‘66&09““ T’l X"eﬂ(

f]n )rds.r( T'fl a({lfaic 12,“‘00" (II Cor. 7:4). The instrumental
dative is linked with the "overflowing," "superabounding” verb.

The emphasis of the verb is upon the joy &s present in overwhelming
measure. " He was so full of joy that even in jail in a foreign

land, when he was too miserable to sleep, he could break into

song,"b a5 demonstrated in Acts 16:25. We have previously noted
that joy in Paul's definition is impervious to outward circumstances,
and we now see that Paul is the greatest example of his own defini-
tion. His joy was not rooted in the lolfty spiritual gifts which

he possessed but rather he glories in the depths of suffering and

affliction he undervens. His Joy
v

manifests itself in constant sitrengtn amid all weak-
nesses, in patience and hope amid all afflictiong--

in short, in the cvercoming of the world. For afflic-
tions are 80 powerless to restrain the Jjoyfulness of
the Christian, founded as it is in the certainty of

the love of Cod, that, on the contrary, he is able to
glory in them, being persunded that they, like all
other things, are destined to contribute to his true

uPaul Seiver Minear, An Introduction o0 Paul (New York: Abingdon

Press, 1937), p. 68.

5Jefferson, p. 289,



good end ¢o e heipful to him. » «+ « It 1s in
grateful joy over the inwerdly experienced calva-

tion, and in couragecus hope of God's victory in

the world and of one's blessedness with the Lord,

thet the Christian attitude, as the apostle exemplifies
it for us in his own person, essentially consilsts.

His joy carried him to the threshhold of death. "Even if I am
t0 be poured out as a libation upon the sacrificisl offering of
4 )
your faith, I am gled and rejoice with you 2ll, kﬂew Kok
7 ~ c n
5(/’,{:-(:6(» AV UgrV" (Phil. 2:17). Here he speaks of

1 The

Joy which is "primarily the Joy of willing martyrdom."
6‘-’, ~prefix governing the following dative draws the Philippians
into his joy that he may share the moment with 't.hem.8 The

Expositor's Greek Testament paraphrases: "I rejoice on my own

account because I have been the instrument of your salvation. I
also shere in the joy which you experience in the new life you

have receivec‘z."9 Polycarp has a similer construction in his writing

60bt.o Pflejderer, Primitive Christisnliy, translated by
W. Montgomery, edited by W. D. Morrison (New York: G. P. Putnam's
Sons, 1906), I, 392f.

Tv. k. L. Clarke, Concise Bible Commentary {London: SPCK,
1952), p. &76.

8James Hope Moulton and George Milligan, A Vocabulary of
New Testament Greek (London: Hodder and Stoughton Ltd., 1929),
III, 616,

9H. A. A. Hennedy, The Expositor's Greek Testament, edited
by W. Rovertson Wicoll {(London: Hodder and Stoughton Lid., n.d.),

III, Lh3.
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4
to the Philippians, and 6‘7%5 ’fw mey also take on the meaning

10

of "congratulate.” What is death to him or to them when they

know the Lord of life end death? So they are to rejoice with him

"in his obtaining the martyr's crowno"ll

He knew the joy of victory. He congquered every form
of bodlily opposition, and every form of mental

suffering, too. When he gazes into the valley of the
shadow, he shouts--"0 death, where is thy sting--0 grave,
where is thy victory?" It mekes no difference to him
whether he liveg or dies, because he has pul death

under his feet.

Paul was not bitter or misanthropic; his joy was great, but
it was a Joy created by the narrow focus of his life upon the one
fact of Christ crucified and proclaimed. Even when Christ was
preached by false teachers he could say, "Christ is proclaimed;

t D ’
and in thet I rejoice. Yes, and I shall rejoice, AXC &F Zvotw
Vs 2 [} ! 7 2 \ '
Nalpw, adda KAC JAPneat: (pniy. 10181.). Tne Addel et
is ascensive and introduces the additional point in an emphatic
manner. With echoes of Job 13:16 in his following words ("this
will turn out for my deliverance;" compare Job, "This will be my

salvation" ) Paul speaks the confidence of his vindication in death

Vi (4 A 4
10vp01ycarp: 60V% v ‘/’a’ 4 ,&5 A‘”L“ Walter Bauer,
A Greek-English lexicon of the New Testament and Other Early Christian
Literature, tianslated by William F. Arndt and ¥. Wilbur Gingrich
(Fourth Revised and Augmented Edition; Chicago: University of Chicago
Press, 1952), p. 782.

lll(emedy, Pe Msc

laJefferson 5 P. 285.
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and of the greater Joy he knew through Christ proclaimed.

By the repetition he makes it clear that he is v

not merely uttering a magranimous sentiment, but

hes fixed on the line of conduct which he will

follow. $So long as he remains in prison he will

allow friends and enemies to sig what they will

about him without any protest.
This he soys while in prison awaiting a trial eand fesecing imminent
death, "because this one thing contented him--if he sew the Kingdom

of Christ im:rea,si.n.[g.."‘Lh

Christ alone was his Jjoy, and Paul
"shall not be at all ashamed™ for “Carist will be honored” (v. 20).
"Must not Téultq) mesn 'the Tact that, in spite of my imprisonment,
Christ is preached'? It seems far;fetched to refer it teo his
‘l.t:uprisomnen.‘c.."l5 Paul did not "enjoy" being in prison, as the
word is nomally used, but he could rejoice in Christ even while
in prison and prison could not take his Jjoy from him.

Peul knew thet his Joy should be the property of all Christians ,
and he worked and wrote as he did so they might more fully know such
Joy, "for I felt surf of ’a].]‘. of’you , that iny Jo‘y’ woulg be the jzr. \
of you a1y, MEMOVEs EM( WAVEAS Yud'S 0T¢ 7 Yun Kotpe

(s P A 2
TavTwy Guwy EGTIV " (II Cor. 2:3). This he says while referring

BErmest F. Beott, The Interpreter's Bible (New York: Abingdon-
Cokesbury Press, 1954), XI, 33.

thohn Calvin, Commentaries on the Epistle of St. Paul to the
Philippians, Colossisns, and Thessalonians, translated by Wm. Pringle
iGrand Rapids: Eerdmans, 19335 sy P. 39.

lSKezmed.y > Do 4206,
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to the letter he had written to them "out of much affliction and
anguish of heart and with many tears" (v. 4). Jefferson says:

His letters glve us strength and cheer because they
come out of & triumphant heart. They ere so pervaded
by the spirit of joy, that our own heart catches i,
and we become Joyful, too. He was Paul the uncon-
quered and the unconguerable. The secret of his joy

is always escaping him in such exclamations as these:
"Thanks be unto God vwno giveth us the victory.” 1
"Thanks be unto Cod who always leadeth us in triumph.”

His joy in Christ was what he sought to communicate in his epistles. L
Even when these Corinthian Christians had erred and St. Paul had
been compelled to rebuke them he could find m cause for his cwn
re joicing, because they had accepted his admonition as a Spirit-
prompted warning. 5o he says to them, "As it is I rejoice, not

because you were grieved, but because you were grieved into
A ”, </ }({ __/:9
repenting, Wy Xﬁlew. . Or¢ C’ U//’[ 'ZTE " (II Cor. 7:9).

He means that he feels no pleasure whatever in their
SOrrov=-ngy more, he has his choice, he would endeavour
to promote equally their welfare and their joy, by the
same means; but that he could not do otherwise, their
welfare was of such much importeance in his view, that
he rejoiced that they had been made gorry unto repen-
tance. . » o Paul declares, that he is not such a
disposition as to emplo¥ harsh cures, when not con-
strained by necessity.l

16Jefferson, p. 289.

1 John Calvin, Commentaries on the Epistle of St. Paul to the
Corinthians, translated and edited by John Owen {Grand Rapids:

Eerdmans, 1948), II, 278.
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By their preoccupation with sin, the Corinthians had forsaken
their joy "in the Lord;" Paul called them back toc this true joy,
back to Christ.

The experience of God's love in the cross, of the

Saviour who lived in him was an exuberant experience

of liberation and joy, and an experience in which

a1l human belngs could share; his life-vwork was %o

declare the unsesrchable riches of Christ--Christ

in you %entiles, as well as in me, the hope of

Glory.
Upon their repentasnce the Corinthians are addressed by Paul with
a renewed contentment. "I rejoice, because I hsve perfect con-

Ve c’ > L8 A 2 c A
fidence in ycu,/& ew ore & Mmvic Vagpow 144 %’V "
(11 cor. 7:16). The matter is settled for him: his admonition,
their repentence, and the constent presence of the Spirit of
Christ among them prompted his joy. He was “able to depend on®
A P \

then (adeew) ; of this he speaks with certainty (E¥ WeVTC ),
"He concludes with renewed assurance of the joy that the success-
ful mission of Titus to Corinth had brought him; five times in
this chapter an expression of Joy oecurs."lg How strange %o human

minds thet his frequent references tc his joy should come while

dealing with the topilc of back-sliding end infidelity to Christ!

185, Ernest Rettenbury, The Religlous Experience of 5t. Paul
(Nashville, Tenn.: Cokesbury Press, 1931), p. 140.

pi0ya V. Filson, The Interpreter's Bible (New York: Abingdon-
Cokesbury Press, 1954), X, 363.
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Paul was concerned with the Corinthians, not with himself,
80 he could declare, "We are glad when we are weak and you are
strong, X\f'eguev //lie ;'bw. <o "E(TTECOr. 1319)." For
"in all weakness of his he repeatedly declares his contentment ’
if 1t minister in any way to their eclif:[c:at;j.on."20 Wrede perhaps
overstates the matter but correctly underlines the radical dis-
tinction for Paul in seeing the world by itself apart from Christ
and seeing it anew with the eyes of faith (II Cor. 5:16).

But in the world in general and in its life he sees

only the nothingness, the sickness, the ruin wrought

by sin. The gloom of his view would be even more

marked, if the joy of redemption did not shed so

bright a gleam over his letters. 1

In speaking from prison Paul recognized that his situation
had given an opportunity to the Philippians to express their love
in Christ to him. "I rejoice in the Lord greatly that now at
length you have revived your concern for me, E/Kelwee J‘ 5 14
Kue;w ,aeywkus" (Phil. 4:10). They had shared his wantg

(v. 11) ard his trouble (v. 14) and while he rejoices "in the Lord,"

SUTeH Bernard, The Expositor's Greek Testament, edited by
W. Robertson Nicoll (London: Hodder and Stroughton Ltd., n.d.), III,
117.

e
Nilheln Wrede, Paul, translated by Edward Lummis {Lexington,
Kentucky: American Theological Library Association Committee on
Reprinting, 1962), p. 206.

22The passive idea in Qrﬂ 7‘( is imperceptible. James
Hope Moulton, A. Grammar of New 'l'estament. Greek (Third Edition;

Edinburgh: T. and T. Clark, 19%9), I, 16l.
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er
8s always, his joy is prompted and spurred by their sction (OCC ),

Here is his satisfaction with the response of these Christians.2s
3 A > 7 » e _\
Chrysostom commented, "O¢ Kﬁ?ﬂ“'”’ e/r‘e'ﬂﬂ f"é" vy, 00dF

A
ol
ﬂ’“’c"(‘dsu"d* Scott paraphrases Paul to say, "My Jjoy is not

80 much in the gift as in the Christian love which inspired 11'...“’2p

The repetition of the note of joy in this epistle is appropriate
under the circumstances of writing, when Paul was uncertain how
such time remained to him in this world.

He begine by telling his friends what a sense of \
Joy he feels when he mentions them in his prayers. . . .
It may be that he wust soon die, but that is no cause
for gloom. . « « After & word of praise for Timothy
and Epaphrcoditus he urges hie readers to rejoice. He
says it does not tire him to write the word, and it

is a gocd thing for them ¢o have him write it again

and again. . . . And thus does he sum up his letter
with--"Rejoice in tpg lord all the time. Let me say

it again, rejoice."@

In a gimilar vein he commends the Romans because “your
» 4 & A
obedience is known to all, so that I rejoice over you, ¥ (f 72X v

@3Henry G. Meecham, Light from Ancient Letters (London: George
Allen and Unwin Ltd., 1923), p. 125.

ah‘?tuoted in Marvin R. Vincent, Epistle to the Philippians
and to Philemon (Edinburgh: T. and T. Clark, 1950), p. 142,

235cott, p. 19.

26Jefferson s pp. 2878,
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7 /
ovv %"ew * (Rom. 16519). Their obedience to the will of Cod
a8 expressed in the gospel was in sharp contrast to the distur-
bances caused by decelvers, to which he refers in verses 17-18.
Because of their conduect he rejoices EP’ ;“7V thet is; they
occesion the joy which he feels by their demonstration of "such
everyday, unspectacular virtues as Joy, and peace, and lovca“'??
t0 which he had directed them by his own example.

Ae he was with the Romana, so he was with the Colossiansg
he was constantly “"rejoicing to see your good order and the fimness
of your faith 1:1 Lnrist,)éuewv KoL L /5{5/7'«13/ /qu z 7 v
E{?'/v Kent l'o 62'68560'/64 " (Col. 2:5). This is hendiadys
and ctf::ld be transiated, "I rejoice because I see” or “when I see”
the E(?IV and ﬁtei’ﬂjm\’, As he was with the Romans and
Coleossians, so hne was with the Thessalonians, spezking to them
of his thanksgiving T.O God "and. all the joy which we feel for yow'
sake before our God, ?ﬂ m’? n /&@q ’f zf"eo/‘lfu J“ /“ds"
(I Thess. 3:9). His joy was joy in Christ but he rejoiced J‘ W’
"on account of, because of you" as their conduct had been reported

to him. Verse 6 speaks of their faith and love, verse 8§ reports

them standing fast in the lorxd.

2TA. M. Hunter, Paul and His Predecessors (London: SCM Press

Ltd., 1961), p. 97.
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Such a glowing account filled the apostle with Joy

and caused his heart to pour out a canticle of

thanksgiving and a flood of tenderness in the docu-

nent we Egow as the First Eplstle to the Thessa-

lonians.

Similarly he can write to individual Christians who have exhibited
the same Christien virtues. To Philemon he said, "I have derived
much Jjoy aﬂd comfort f.c."Oul your love, my brother, /% “V // “e
mMpv £6Xov 29 ket WAQAkANG Y éme 7 0‘//5 7n
6ov ot'C « « « " (Philemon T).

The Jjoy of Christian meeting together with Christisn was v
pert of St. Paul's personal joy. Agein and agein we read that it
was his Joy to be physically present with other Christians, %o
share wore Intimetely the joy in the Spirit which is the bond of
believers.

For the Spixit of Christ is not simply that which is,

in so far as he is truly alive, the life of the

believer, It is =ll believers, and all believers

constitute his Being &nd are the same time his Church.30

He urges the Roman congregation to pray "so that by God's will I
may come %o you with Joy, (Vd G' Xﬂeq Galwa“ (Rom. 15:32).

BJusto Perez de Urbel, St. Paul, the Apostle of the Gentiles,
translated by Paul Barrett (Westminster, Marylend: Newman Press,

1956), p. 223.

29"me aorist expresses foreibly the moment of joy which
St. Paul experienced when he heard this good news. . . ." W. E.

Oesterley, The Expositor's Greek Testament, edited by W. Roberitson
Nicoll (london: Hodder and Stougnton, n.d.s, v, 213.

30Twin Edman, The Mind of Paul (New York: Henry Holt and Co.,
1935), p. 172.
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The phrase €V mefl is used adverbially. When Titus comes to
him with 2 report of the Corinthian congregation's longing for
him, and the Ju zeal and nourning for him, he says, "I rejoiced
still ,cai\,}m JHE /“dﬂ't{olf @gmt" (II Cor. 7:7), more
then at Jjust the coming of Titus, more than ever. Titus' visit
with the Corinthiens had given Joy to him (Titus) and St. Paul
can now rejoice over the Jjoy of ’i‘itu.a in this fact a-mu uhv..)' 'md.
cst his uina ot csne: TEQICEOTEQWS ENAPYUrEY erc o
z‘cd 7_ ‘TOY orc AVRTETAUTRC T TVEGeA o 220

0)7)'6 WOW'CWV ‘;UCUV (II Cor. T7:13). The strengthened come

]

parative W!@GOTEEWS may be translated "even wuch more."
In writing to Timothy St. Paul bn&.uLS of desiring to see
him agein, "thet I mey be f£illed with goy,&Vd /({leds Irrfqewswu

(IX Tim. 1:b). A veriant reading in II Cor. 1:15 of fétecw
r
for fV indicates Lhe clocevess in meaning of the two words

c/
(o8t Ji(/ﬁfe’(v X"PIV 6/(7(5 ), although the textual
evidence is confined meinly to the Vaticanus manuscript. The

lexicon notes:

'
It scems that k“\ef S is not aw, clearly
c(ilfferent.iated in meaning from Appolodorus
IT B.C .AEM& fgm. Q Jac. says in the speond book
)21% nvac Je ALZHAS WO pikv T
MS rAS' ; l(dc )0 wodActuass oc WW‘“
ecv fapav krdover

lpaver s ps 885,



56

II Cor. 1:15 might be translated as speaking of a double "pleasure”

or "Joy" which would be the result of seeing the Corinthizns both
going to and coaing from Macedonia. Calvin comments here that

the second (benefit) was their being confirmed, by

means of his coming to them, in the faith which

they had once received, and being stirred up by his

gacred admonitions to make favorsble prOgress.‘-512
Regardless of the translation of this word, then, his visit would
be & "joy" that St. Paul could share with the church at Corinth.
The presence of other Christians led to Joy for Paul, e.g.,
'StephanaJ . Por-.unatus, Achaius, of whonm he said, ' /%er as
sire 77{ W'ﬂfavb"l"' (I Cox. 16:17).

This brings us to a use of ,{‘ed which is unique with ™
St. Paul: the use of the noun &8s a term of endesrment epplisd %o
other people. HNot only do fellow-Christians share Paul's joy,
receive his Joy and give him joy, but to both the Philippians
and the Thessalonians he gives the title of "joy." They are "my ;
Joy and crown, '(/de“ Kc m}vst /&90 " (Phil. 4:1) and |
"our glory and joy, )[ sz“ 7/.{607 I(o“- 6#64, in answer to

the question, "What is our hope or our Joy or crown‘of boasting

before our Lord Jesus at his coming?, 7’5 Ve ’;“wv ff{lflf

>/
" (I Thess. 2:19).

320a1vin, Corinthians, p. 131.
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This joy in ministering comlesces with the prospec~
tive eschatologlical Joy, inasmuch as in the day of
the Loxd the results of one's ministry will be made
manifest and become for the servant of Christ a
special "Joy" or "erown of glorying."33

How else could Paul therefore pray for these people who are so
[} A
named by him, but "with joy, A€V )é\fdi * (Pnil. 1:4)? One
commentator notes ln connection with this sentence in which FPaul
is expressing his thankfulness for their "pertnership in the
)2
The sentence is loosely constructed, end it is hard
to say whether he states, in the words that follow,
the reason for his thanksgilving or his joy. Pre=-
sumably he speaks of his thanksgiving, since this is

the main subject of the gﬁsaage, but & reference to
his Joy is also implied.

gospel” {v. 5

Calvin suggests that

Joy refers to the past; prayer to the future. For

he rejoiced in thelr conspicucus beginnings, snd was

desirocus of thelr perfection. Thus it becomes us

alweys to rejoice in the blessings recelved in such

@ manner as to remember to as§ from him those things f
that we are still in need of. ’ =

In svmmarizing Paul's personal joy reference must be made to.

his basic definition of Joy as proceeding from the works of God in

33"joy," A Dictionary of the Apostolic Church, edited by Jemes
Hastings (Edinburgh: T. and T. Clark, 1915), I, 63G4f.
345c0tt, p. 19.

350a1v1n, FPhilippians, Colossians, and Thessalonians, p. 25.
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Christ, an all-consuming end completely satisfying delight in his
knowledge of and life in Christ. This joy may be stirred up in
any spiritual situation by the activities or presence of fellow-
Christians and by the numerous reminders God gives daily of His
goodness. A review of the verses cited in this chapter will show
thet S5t. Paul's most frequent constructions are with the preposi-
tion E{FC‘ or the conjunction ;’Z'C (once, SIZ'&V) which indicate
the person or event which stimulates his joy.36 (IX Cor. T:k4, an
apparent exceptlon, is not really so since the verb is ljl'ée—
)Tée(.éé&'éa/,w(c and not ,&((/ea/). Phil. 4:10 with gl/ f
A’Ue(,ra‘d reminds us that his joy is always due to his life "in 1‘1 ‘
Christ," as Phil. 1:18f. notes that his Jjoy is in Christ proclaimed.}
In another situation of life, as suffering, Christ still dominates
his thought and mcod and Joy remains for him. The,{gf]i: of

Phil. Ll:4 shows the accompeniment of joy to his prayer as it was

a factor in all he did. We conclude with Wahlstrom: "Joy and

praise are the fitting responses to the free grace of God which has

been given in Christ."37 Paul received this grace and responded

with joy.

> N
36Bauer, p. 287: EMC¢  shows that "upon which a state of
being, an action, or a result is based."

3TEric H. Wahlstrom, The New Life in Christ (Philedelphia:
Muhlenberg Press, 1950), p. 204.




CHAFTER VI
8T. PAUL AND THE JOY OF OTHER CHRISTIANS

The consideration of "Jjoy" in other Christians as noted or
urged by St. Paul begins with a set of references in which forms
of ﬁ‘éw are used with the meaning of the humen emotion of
gladness. The two verses, Rom. 12315 and I Cor. 7330, might seem
also to be contradictory to one another. In Rom. 12:15 Paul urges
the Boman%,to “rejoice‘with thOﬁ? who rejoice, weep with those who
veep, Ig“eéﬂ/ y2 1L hleOVUGUV." The omission of the
article suggests the type of persons rather than specific individuals,
whom Paul had in mind and the infinitive gives Paul's expression
the character of a watchword. Paul is writing to men who "take
earthly sorrcws and joys more lightly than they once did,"l for as
Christians their sense of values has been changed. Rejoicing with
a "this life" orientation is not the same as the rejoicing in Christ
of which St. Paul regularly speaks.

The context of this verse may help in understanding Paul's
meaning. In verse 14 he speaks of a charitable attitude toward
Persecutors; in verse 15 he refers to all men, not only opponents,

as deserving consideration and empathy. Verse 16 continues the

A catholic Commentary on Holy Scripture (New York: Thomas
Nelson and Soms, 1953), p. 1090.
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idea of love and kindness with specific application to believers,
"live in harmony with one another.” (Romens 15:5 repeats this
last injunction in 2 prayer form in a clear setting of relations
with fellow-Christians.) Paul in verse 15 is steting his desire
for them %o "live peaceebly with all” (v. 18) and to "overcome
evil with goed" (v. 21) so that like Pasul others might become "all
things to all men"” and save them. Sharing a moment of happiness
with an unbeliever will bring peace and perhaps an opportunity
to share the real joy in Christ.

In a different setting, however, Christians may be called
upon to forego such earthly rejoicing. In another passage where
he speaks of the transitory nature of this life and the imminent
return of the Lord, Paul calls for the action of “those who rejoice
as though they were not rejoicing, K‘(‘. 0: /r“’,eovrzs C:)S
/ﬂ; kd:’eoal'ts-' (X. Cor. 7:30). This is said within the frame-
work of earthly emot';i.ons, which the heart may express in le’e&(b’
(rejoicing),/{flrfefésd( {sorrowing), or ”{""/V (weeping).
"All these verbs describe human conduct &s such, not as either
good. or bad."2 In verse 29 Paul notes that the "appointed time has

grown very short" and all human plans, desires, and emotions are

2Rudolf Bultmann, Theology of the New Testament, translated
by Kendrick Grobel (New York: Chas. Scribner's Sons, 1951), I,
226.
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being wpset. "Paul is not thinking of the maintenance of an
unruffled composure at all times. He is concerned with single-
minded devotion to the interests of the Lord."3 Paul intends for
his hyperbole to heighten his readers' concern for the day of the
Lord; apathy and inaction would result from a literasl observance
of his words. He is leading to his grend conclusion: "For the
form of this world is passing away" (v. 31b). Everything in this
life is relatively unimportant at this polnt. "He cannot conceive
that anything really matters except devotion to the joy of
belonging to the Lord and being at his disposal.“h In his
commentary on I Cor. 7:30 Goudge adds:

The sorrow and joy of which S5t. Paul here speaks are

these caused by incidents of life in the world; they

do not include spiritual sorrow or Joy. ©St. Paul

does not recomnend the Stoic apethy; we are no more

bound to avoid scrrow and joy than o avoid marriage;

but all alike must lose their enthralling interest tg

those who recognize that they are soon o pass away.
Rom. 12315 and I Cor. 7:30 may thus be considered as directives by
Paul for believers' conduct while in the world. It is significant

that Paul never sgpeeks of his own Jjoy as either empathetic under-

standing of unbelievers' emotions or as unrelated to Christ and

3Clarence T. Creig, The Interpreter's Bible (New York:
Abingdon-Cokesbury Press, 1954), X, G5.

l"J'esl.r:les Moffat, The First Epistle of Paul to the Corinthians
(New York: Harper and BroSe, DeGe), De 93

H. L. Goudge, The First Epistle to the Corinthians (London:
Methuen and Co., 1903), p. Ol.
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therefore in possible need of restraint. We see evidence that Paul
was the teacher and his readers were the taught, and the meaning of
real joy was one of the subjects of his presentations.

S5t. Paul regularly speaks of Christian joy as a result of
Christian faith, even as his joy was the product of his faith in
Christ. He wrote to the Romans on the matter of God's 0ld Testement
promises that the Gentiles would be saved, and concluded, "May the
God of hope fill you with all Joy and peace in believing, so
that . . . you may abound in hope, 7’7‘}766{)6016 l;‘(:(s FO:SVS
b‘e{is KA C 6;97’!/75 éy Zc?) Izazru’av" (Rom. 15:13).

The €V indicates that their faith is instrumental in producing joy
for then.

The joy and peace which He imparts rest on faith.

Hence they are the Jjoy and peace specially flowing

from Jjustification and acceptance with God, and

the more we have of these, the more we abound in

the Christian hope itself.6
Believing leads to joy, and peace to hope. As in his own life Paul
knew joy despite suffering, so he comments that the Romeans will
have joy in the face of the many problems which he deals with in

chapters twelve to fifteen. He implies that Joy is "never freedom

from outward difficulty; it is the superiority to hardship that

James Denney, The Expositor's Greek Testament, edited by
W. Robertson Niecoll (London: Hodder and Stoughton, n.d.), II,
T1l.
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faith gives. . « .“r Joy is not an autcmatic or easy benefit

of belief in Christ but proceeds from & meaningful apprenensicn
of Christ's salvation in each daily life situation.

It is a fallacgy %o construe this relationship of
crowy and resurrection in such e way that cognitive
understanding of the past atonement on the ceross

"as substitubtionary" makes available a continucus
array of positive powers for Christian life. Such a
view of the atonement deplets the cross in a false
iight, since it lifts it out of the present. Indeed,
the Christian life is a life of Jjoy, but proi‘ouﬁdly
50 because it is Joy in the midst of suffering.”

The same writer continues?

But because it is the power of Christ's resurrection

&8 well, those who have the Spirit as down-payunent

may suffer Joyfully and in hope, knowing that the

cross gnd resurrection are God's final vietory over

His world.”
Paul discusses hie attitude toward life end death with the
Philippians and speaks of continuing in the flesh "for your progress

J v € A { LY
and Jjoy in the faith, Y43 Z'I]V WWV @01(0”)7!/ I(J(C
\ A ’
ﬁ?qv qu N7e7¢w/s" (Pnil. 1:25). The adnocminal genitive
A /

qu T{GT!WS ig used to denote a relationship between joy and

7I=’).oyd V., Pilson, The Interpreter's Bible (New York: Abingdon~-
Cokesbury Press, 1954), X, 306%.

8J . Christisan Beker, "Aspects of the Holy Spirit in Paul,”

Union Seminary Guarterly Review, XIV, 1 (November 1958), 10.
Ibid., p. 16.
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Taith. "The measure of progress in Christlanity is the ever

s

deeper joy one finds in 1,10

Paul reminded the saints at Thessalonica that they were
imitators of him and of the Lord, "for you received the word in
much affliction with joy inspired by the Holy Spirit, ,uer&
Mea':s ”Viéudws ;‘,’2" " (I Thess. 1:6). They anticipated

the "full salvation of which the Spirit at present was the pledge

and foretast'e.,“ll Paul. emphasized to the Thessalonlians the need

for God's Spirit in the creation of joy "that we may know that

it is not prompted by the instigation of the flesh or by the

nl2

promptings of their own nature. . « » Paul's own experience

had been that he felt "unexpectedly a spring of joy and confi-

wl3

dence where others might have been depressed, and he calls his

fellow-Christians to that same God-given experience.

mErnest F. Scott, The Interpreter's Bible (New York: Abingdon-
Cokesbury Press, 1954), XI, 38.

llJames Moffat, The Expositor's Greek Testament, edited by
W. Robertson Nicoll (London: Hodder and Stoughton, n.d.), IV, 2k.

12John Calvin, Commentaries on the Epistle of St. Paul to the
Philippians, Colossians, and Thessalonians, translated by Wm. Pringle
(Grand Rapids: Eerdmans, 1948), p. 243. So also John W. Bailey,
;I{'txxe Interpreter's Bible (New York: Abingdon-Cokesbury Press, 1954),
, 2 L]

lBJohannes Weiss and Rudolf Knopf, The History of Primitive
Christianity, edited by Frederick C. Grant, translated by four
friends (New York: Wilson-Erickson, 1937), I, 4l.
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It was Poul's whole purpose among those whom he served to
create end increase the Jjoy which results from personal and
meaningful acknowledgment of Christ as Lord. He says to the
Corinthinns: "Not that we lord it over your faith; we work with

A s 2 _A A c A
you for your joy, OUVE eyoec éé/u Ev chs Xﬂedf %ﬂ)y '
(IX Cor. 1:24). Calvin notes that Paul speaks of "joy as opposed

to the tenor which tyrants aweken through means of their cruelty,

1w L

and also false prophets resembling tyrants as the product he

desires. This Jjoy of faith was to persist among his converts
despite all the problems connected with Christian living.
Traurigkelt ist als Erziehungsmittel der Gnade
etwas Vorllbergehendes. TFreude ist dagegen ein
Lebenselement dieser und der zuklnftigen Welt. Alle
vahre Freude 1st ein Anteilnehmen an der unendlichen
himmlischen Freude. . » . Auch die Apostel wolliten
nichts anders als Gehilfen unserer Freude sein. « . o
Nur wepn wir vor Cott stehen, verliert die Erxrde ihre
Anzlehungskraft: Es wird uns gine Freude, an den
leiden Christi tielzunehmen.

With 8t. Paul's definition of joy before them, his converis would
be better prepared to live a Joyful Christian existence. Furthermore,

he had showed them what Jjoy was by his own example. MNow he called

thohn Calvin, Commentaries on the Epistle of St, Paul o the
Corinthians, translated by Wm. Pringle (Grand Rapids: Gerdmans, 1948},
11,

L"preude,” Lexikon zur Bibel, edited by Fritz Rienecker
(Wuppertal: R. Brockhaus Verlag, 1959), pp. 414f.

e e
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upon them %o share such joy with him in their own lives. OSuch a
response on their part is lmperative.
The opposite of Joy 4s not sorrow; it is sin, which
breaks the harmony between us end one another and
between us and God. Joy cannot be found by seeking
it. I% is a by-product of self-forgetful activity.
It is a fruit of the Spirit, not an artificial
compound of pleasurable excitement, or sensual
stimuli. The church should be the center of the
highest type of Joy, which is fellowship in Christ
among people fully consecrated to his purpose and
responding to his love.
Therefore Paul reminded the Corinthians that at his coming to them
o/
they were "those who should have made me rejoice, edec SULE
Pd 2/
%leéll/ " (II Cor. 2:3). ES*EC , which indicates some kind of
compulsion not stated here, expresses that something that should
have happened did not take place. To this end he had written to
them as harshly as be did, yet with the confidence that his Joy
would also be their joy (v. 3b).
Paul pointed the Corinthians to the example of the Macedconian
churches, whose "abundance of joy and their extreme proverty have
2 Teprscein THs Kapns aotaw
overflowed, N 6OCEIN A o, b
0 N Teg s Kepn
877'268{5&066]/ " (1II Cor. 8:2). His emphatic words are a tribute
to the paradoxical "joy and poverty" which lead the Macedonians %o
"/
beg earnestly for the favor (szﬂe?fbf) of taking part in relieving

the saints (v. L),

16F11s0n, p. 292.
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By the tem Joy he means that spiritual consolation
by which believers ere sustained under their afflic-
tiong; for the wicked either delude themselves with
empty consolations, by avoiding a perception of the
evil, and drawing off the wind to rambling thoughtis,
or e€lse they wholly give way to grief, and allow
themselves to be overwhelmed with it. Believers, on
%the other hand, seek occasion of joy in the affliction
itself, as we see in the Bth chapter of the Romans.lt

Joy is always expressed by those who possess it and therefore is

one of the signs by which men may know another's faith.

St. Paul expects Joy to incresse In spite and even because

of the believers® trying circumstances. To the Colossisns he

writes: "May you be strengthened with all power, according to

hils glorious might, for all endurance and patience with Joy giving

A A
thanks to the Fe.ther,/,lerp( 'kdeds " (Col. 1:11). In this con-
\ A >
struction /6‘52"0( Mead is linked to the following 20%6/5-

A
TOUVTES; pbhott explains:

]
kqeds is so far,from being £lat or unmeaning,

that without it $v (6TOOVTES would be oo
week. The Ildea of Joyful endurance is not lost when
the prayer passes fram Jjoyful endurance to joyful
thanksgiving; and the emphatic position of the words

is sufficiently explained by the writer's desire to
emphasize this characteristic of their thankagivigg
with special reference 50 the trials implied in WD -
Aovn and @OVUMIA, Tne words thus acquire
greater significance than if they slipped in as it were

lTCalvin, Corinthians, p. 285.
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gizexr“ ,««Kegswl:m The connection with
@I6TOUVYTES is also favored by the
structur? Qf_the preg§diug clauses,lgach of which
cocmmences after a definite adjunct.
The Expositor's Greck Testament considers such e construction
"tautologicnl" but the reasoning here is guided by a desire to
modify "endurance” and "patience" with the adjective expression
translated as "ja,yi‘l.xl."1"9 A consideration of the following text
avoids this necessity. Verses 12-14% remind us of the basis for
JOy to which St. Paul points the Colossians: the inheritance
(v. 12), the deliverance (v. 13), the kingdom (v. 13), the
redemption (v. 14), and the forgiveness (v. 14). Eyes upon the
Christ described in verses 1520 will fill hearts with Jjoy
sufficient for enduring trials. Then joy is not a moral habit to
be developed but & blessing of faith in Christ. So Thomas 3 in
Prayvers of St. Psul, comments:

Notice, too, the suggestive addition, with joyfulnees.
Patience and longsuffering without joy are apt to be
cold, chilly, uvnattractive. There is a stern, stoical
endurance of suffering which, while it may be admired
sometimes, tends to repel. But when patience and
longeuffering are permeated and suffused with joyful-
ness, the very life of Christ is lived over again in
his followers. Resignation to the will of God is only

18p. K. Abbott, To the Ephesians end to the Colossians
(Edinburgh: T. and T. Clark, n.d.), p. 205.
B, s. Peake, The Expositor's Greek Testament, edited by

W. Robertson Nicoll {London: Hodder and Stoughton, n.d.), III,
500.




69

very partially a Christian virtue; but when we

take joyfully the things that come upon us we are

indeed manifesting the very life of God Himself.=0
St. Paul prayed for the Colossians with the confidence born of
his own experience of God's desire to perfect His children.
Thelr progress along this route may be uneven but Paul is
determined to continue in the effort to lead them to God's gozl.

"That this purpose will moreover reach its sacred geal is the

deepest reason for the joyousness which is the fundamental

-

e & el
characteristic note of this religion, and must ever remain so."

Ve consider finally the meany commends to rejoice in Paul's
epistles. JIn the twelfth chapter of the Epistle to the Romans
after discussing the diversity of spiritumsl gifts, Paul gives
numercus exhortations to holy living. He urges the Romans, for
exeample, to "rejoice in your hope,z';;l‘ él(ﬂ;& )(-uéa«/cfts .
(Rom. 12:12). In the midst of adversities

he bids us %o raise our minds up to heaven, that

we may possess solid and full joy. If our Joy is

derived from the hope of fubture life, then patience

will grow up in adversities; for nozgind of sorrow
will be able Lo overwhelm this joy.

20y, H. Griffith Thomas, The Prayers of St. Paul {New York:
Chas. Scribner's Sons, 1914), p. 67«

2
Nieiss and Knopf, II, 506.
22John Celvin, Commentaries on the Epistle of St. Paul to the
Romans, translated by John Owen (Grand Repids: Eerdmans, 19%7),

Do £



AP ~

70

The seme combination of joy end hope which St. Paul mentions in
15:13 1s here presented but now 1t is hope thet produces joy.
The dative expresses joy "by virtue of hope" and does not mean
to convey the idea of rejoicing "over hope" or simply because a
hope exists. The command to rejoice is to be understood 2s an
"evengelical, imperative": you must do this, but it is possible
only because "God is &t work in you" (Phil. 2:12f.). Joy does
not come easily to believera. For

the constant cultivation of it is enjoined upon

believers. The Apostle makes it an object of

prayer, and represents its sttainment as thﬁ goal

of hils apostolic ectivity for the churches. 3
But Christian hope must produce Joy.

Auch die Apostel fordern, dasz der Dienst Goties

selbst in der Drangsal in freudiger Stimmung

geleistet werde; die Freude soll sich auf d

Hoffnung der himmlischen Verklfrung stlitzen.

While in prison Paul commanded the Philippians to "complete

e . '
my joy by being of the same mind, ”l("l ewédrt /“00 v
\

/&C‘V " (Phil. 2:2). Even when speaking of his death he urged

€ A
them, "You also should be glad and rejoice with me, KE(S

23%70y,” A Dictionary of the Apostolic Church, edited by
James Hastings (BEdinburgh: T. and T, Clark, 1915), I, 654.

2“"Fz~eude," Biblisches Reallexikon, edited by Edmund Kalt
(Paderborn: Ferdinand SchSningh, 1931), I, 546,
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’ v / : :
%'EEI—E Kok 60/{%(’(0572 Aroc " (Phil. 2:18). His death
could not dim his jJoy nor should it dim their joy, "inasmuch as
25

they will find it to be productive of adventage."
As Paul rejoiced in the presence and company of his fellow=
saint, he urged his readers to do likewise. The coming of
Epaphreoditus to Philippi is not only an occasion that takes place
< 2.7 2\
"that you may rejoice at seeing him again, (Ui (JOVTES ofvToy
reArv XP((’))E " (Phil. 2:28)°° but is also a time when St. Paul

could give the reminder and command to "receive him in the lord

4
with all joy, ,u{:n'c 751575 k.tezj“ (Phil. 2:29). As Calvin
notes, “He employs the word all to mean sincere and abundant."27
Vincent calls it “every kind of Joy."28 Whether or not there is
a hidden meaning in Paul's words that speak to "some alienation”

between Epaphroditus and the Philippians, as Kennedy has suggested ,29

2St:!e.].v:i.n, Philippians, Colossiasns, Thessalonlans, p. 75.

26":I:n the same way as the ordinary adjective, the participle
may fulfill the role of a predicate and answer either to the subject
or the direct complement of the preposition.” dJames Hope Moulton

and Ceorge Milligan, The Vocabulary of the Greek New Testament
(London: Hodder and Stoughton, 1929), III, 160. TR At
ETCalvin, Philippiens, Colossians, Thessalonians, p. 8k.
EaMarvin H. Vincent; To the Philippians and to Philemon
(Edinburga: T. and T. Clark, 1950), p. Tle

€3, A, A, Kennedy, The Expositor's Greek Testament, edited
by W. Robertson Nicoll (London: Hodder and Stoughton, n.d.), III,

lu""i-
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the meaning is obvious that Paul expected joy to be shared with

this messenger upon his arrival. The New English Bible translates,

u30

"with wholehearted delight. It is noteworthy that the Apostle

calls for Joy on the basis of Epaphroditus' connection with "the
work of Christ” and the service of Christians to each other.
The heart of St. Paul's joy and the heart of that Jjoy which

he expects of his followers is expressed in Phil. 3:1: "Finally,
'} 5 ) 7
my brethren, rejoice in the Lord, ; ° //”FOVI dJaA yoc/“ou’

Xoipere v xu(cv’gd."

Several of the older expositors found in &V
K'Y o contrast of the joy in God with the
bitterness of the cross (Calvin); or with all
worldly things (Theodoret, Theodore of Mopsuestia,
von Lyra); or with the works of the flesh and
Tleshly renown (Anselm); or with the Jewish errors
treated in the following verses (Calovious,
Crocius, Piscator).d

>

Calvin himself wrote:

This is a conclusion from what goes before, for as
Saten never ceased to distress them with daily
rumours, he bids them divest themselves of anxiety
end be of good courage « . » GO take such satisfac-
tion in the simple tasting of God's grace, that all
annoyances %sorrwa, anxieties, and griefs are
sweetened.

3O9he New English Bible, New Testament (New York: Oxford
University Press, 1961).

3Wincent, p. 91.

32¢e1vin, Pnilippisns, Colossians, Thessalonians, pp. 85f.
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's
A disputed point 1s reised by the translation of zk’“e E7T
with the tasic meaning of “rejoice.” Scott suggests that “"his
Christian admonition is blended with the conventional ‘good-by.'"33
'
The matter of the proper translation of KUC&TE in Phnil. 3:1 is
dealt with by another writer who says:
7

&ICEIV meant to be glad as well as to greet a

friend. Even when it passed into the opening of a

letter, it did not wholly lose its cheerful associg-

tions, If it sometimnes came to mean little more than

"dear" in our conventional start of a letter, it might

mean more and often it did mean more. Thus it hes

been disputed whether ‘@& in Phil. 3:1 is an

epistolary phrase ("greetigg to you") or definitely
rejoice, as in James 1:1.3

The same question of translation arises in Phil. 434 where Faul
wrote, "Rejoice in the Lord always; again I will say: rejoice,

X ipere ev Kforew AVEOCE . . ARi@ETE " Tos sane

theme of constent rejoicing appears in II Cor. 6:10 and means that

"come what may, believers, having the Lord standing on their side,

have amply sufficient ground of ,joy."35 Discussing Paul's Joy in

Christ Robertson has written:

33Scorbt, De T24

34 James Moffat , Grace in the New Testament (ILondons Hodder
and Stoughton, 1931), pp. 130f.

35¢a1vin, Pnilippians, Colossisns, Thessslonians, p. 116.
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Paul's Joy is not grounded in earthly conditions,
but in Christ. No one can rob Paul of Christ or of
his joy in Christ. Christ .satisfies Paul's soul.
Christ is his all in all.3° i

Goodspeed's suggestion that these words should simply be translated
as "good-by" seems weak in comparison to &ll that has been said
above. He claims:

Instead of imparting an atmosphere of gladness o
the letter, it has just the opposite intention; it
is g _solemn farewell. This is the predominant sense
of d‘e“’ in the Ilmperative second and third per-
sons, for example in sepulehral Inscriptions. In
fact, the imperative creates & strong presumption in
fevor of thet understanding oi' the verb. . . » Few
translations fall to recogniue the salutation involved
in the imperative in Matt, 26349. . . . Yet the
imperative Jé(‘ei or ‘CE7E 1is used even more
frequently in farewell than in greeting. . . . The
use of fe&lf is very much like the English use
of the expreasion, "to fere well," which in the
lmperative means somethinq very different from what
it means in other mooda.3

Such thinking is questionable as not characteristic of the use of
the imperative by Paul; it is foreign to his other citations to
imagloe a sad word here. Likewise II Cor. 13:11 is usually trens-
lated, "Finally, brethren, farewell, AOIW:G ;\J&{ ,ﬂo;)ﬁ: =

c €7€ ." But Bultmenn asks, "English tradition here renders it

36y, . Robertson, Paul's Joy in Christ (New York: Fleming H.
Revell Co., 1917), pp. 231f.

37Edgar S. Goodspeed, Problems of New Testement Translation

{Chicago: University of Chicago Fress, 19555 s PPs l'{Ef.
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'farewell®; but do ancient letters confimm this as a closing

fomula?""’a lo such evidence can be cited! The lexicon comments

thet the imperative is used at leavetsking but there is no evi-

dence or citation for its use at the end of letters.39 "Farewell

i 40
would be %Wégl .2 Moffat says that to translate the

, 1
z(lem as‘a faveswell wouldihe PabnormalsitieHe offers the
best explanation when he sayss

The last words are not & pilous phrase thrown in
o close the verse, bu} the ground of that rare
harmony of existence ( ) which is only, as
it is always, concelveble and accessible through
such & relationship. . . . For after all, what
is the history of Jjoy but simply the history of a
man's p&ain experience with his God in Jesus
Christ 24

In I Thess. 5:16 Paul commends, in a closing series of exhortations,

’
"Re jolce always, 779( Voot )6((8522." The parallel phrases in
verse 17, "Pray constantly," and verse 18, "Give thanks in all

.

38’Bultman, Theology of the New Testament, I, 339.

394 greek-English Lexicon, edited by Henry George Liddel and
Robert Scott, revised by Henry Stuart Jones and Roderick MoKenzie

(Oxford: Clarendon Press, 1958), p. 1970.

qu « Ho Bernard, The Expositor's ureek Testament, edited by

W. Robertson Nicoll {London: Hodder and Stoughton, n.d.), III, 118.

Ylyorrat s Grace id the New Testament, p. 142,

42 jemes Morfat s 'The History of Joy,” The %sito% Times,
IX (July 1898), 336. The translation "Rejoice" in Phil. 43k is
"generally preferred by commentators.” Moulton and Milligan,

Vocabulary of the Greek New Testement, p. 682.
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circumstences,"” comprise the triad concerning which Paul concludes

in verse 18, "For this is the will of God in Christ Jesus for you."
Once again Calvin remindss

For, in the first place, he would have us hold CGod's
benefits in such esteem that the recognition of them,
and meditation vpon them shall overcome all sorrowv.
And, unguestionably, if we consider what Christ heas
conferred upen us, there will be no bitterness of
grief so intense as may not be alleviated, and give
wvay to spirituval joy. . . . And very ungrateful is
that man to God, who does not set so high a2 value on
the righteousness of Christ and the hope of eternal
life, as to rejoice in the midst of sorrow.*3

All of Peul's imperatives to rejoice are echoes of what the
opirit commanded Paul himself to do, and what Paul as a new
creation of God could not refrain from doing. Calling upon others
to rejoice is Paul's way of indicating that joy is the essential
consequence of life "in Christ.” "Christian joy cannot merely be
another word for high spirits. These we cannot command.“hh Wood
notes that Paul emphasizes joy as & "positive duty" and claims,

"lio literary work has ever so often repeated the word 'joy' as thef
New Testament."hs
looking at the references of 8t. Paul to the joy of other

Christians we note that Joy for Christians to whom Paul wrote may

lL3Calvin, Philippians, Colossians, Thessalonians, p. 297.
L)

The Holy Bible with Commentary, edited by F. C. Cook (London:
John Murray, iﬁgl;, 1iI, 726.
45¢. 7. Wood, The Life, Letters, and Religlon of St. Paul
(Edinburgh: T. and T. Clark, 1932), p. 13l.
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denote an earthly emotion, but usually refers to a special grace

bestowed upon believers by God and to be cultivated by them. Joy
is intertwined with peace and hope as & product of faith in Christ
conveyed by the Spirit and triumphant over adverse circumstances.
The many imperatives of }éféw that appear in Peul's letters
indicate his deep concern that his followers continually rejoice
(they are mlways present tense imperatives) s and his farewells are
significantly couched in woxds of Jjoy that are wore than formal
epistolary devices. Jo-y is for all Christians, Paul wanits to

declare, not only for his Lord or himself.
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CHAPTER VII
ST. PAUL'S CONCEPT OF JOY: CONCLUSIONS

The basis for 5t. Paul's concept of Joy as expressed by his
‘< I'4
use of A@Ilew and z(eq' is found in the 014 Testament and
secular Greek usage of these words. In the Old Testament "joy"
is an emobilonal reaction to some event or happening, and for God's
people is & reaction to gsome benefit directly or indirectly attri-
butable to God. While it is true that the wicked or unbelievers
are spoken of as rejoicing on occasion, the cbject or cause of
such Joy is contrary to God's will or His plans for His people.
. 7/
The Biblical Hebrew words translated by a foxm of /& tea)/x(ed
in the Septuagint are also translated by other Greek words, such
2 7 2 V4
2s EUfe-VV“;aﬂWa'VM /AGrS, but no clear distinction can be
seen in the various words. ;
% ’
The Septumgint uses K fa)/ to express a happy
4

reaction to some good event or good fortune. Forus of k’x:ew
(infinitive or imperative) had ccme to be used in spoken or written
salutations. These same uses are found in classical and secular
CGreek but have almost no reference to the actions of the gods. Joy
has @ this-world orientation in non-Biblical Greek.

In the New Testament the focus of Joy nerrows from "some good
thing" that God gives to & direct emphasis upon the person, work,

and message of Christ. In the Gospels Christ speaks of His joy as




()

the Joy that He bestows upon others who know and follow Him. We

encounter a strong emphssis upon Joy as present among Christ's

<

disci

les despite disadvantages and hardships which may be attendant
upcen life in this world, because Jjoy is from and of Christ alone.

In the Acts of the Apostles, the non-Pauline epistles and the
Revelation of 8t. John the theme of full salvation in Christ which
produces Jjoy is continued. This salvation and joy come %o me by
the promised and now-present Spirit of God as they faithfully

c¢ling to Christ. The conviction of the lord's imminent return
solidified the joy of the Apostolic church as it anticipated the
constant and full presence of Christ.

Paul's concept of Jjoy picks up the theme of the Apostolic
church, and in his definition of jJoy he re-emphasizes that God
gives Jjoy through the Spirit in connection with His Word. He
places new meening b(:ew/&eﬂ/f as he rejects the detached and
emotionless philosophical idea of Jjoy along with the rabbinic Jjoy
in the Torah, and expands &eo,( from its secular meanings to include
the essentiel character of life in the kingdom of God, as synonymous
with life in Christ.

Paul's personal joy is that he rejoices in the lord. He
declares that this gift of the Spirit is kindled or stimulated by
the acts and presence of other Christians. He even calls other
Christians his Jjoy when they display the character of Christ in

their lives and behavior as God's proclamation of Christ takes its
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full effect in them. His preaching of Christ is the means to bring
Joy to othérs, whatever glorifies Carist is Joyful service for him.

Paul exhorts Christians to increase in Joy as in all spiritual
gifts. He may refer on occasion to Jjoy as a comniseration with
other people; at anothér time Jjoy should be restrained in the face
of Christ's imminent retum. But real joy for Paul is no earthly
emotion but a divine grace thet existis and persists in Christians
despite any unpleasantness in their lives. His numercus imperatives
0 rejolce display his concern for the develcpment of Jjoy in all
Christians &8 a fruit of the Spirit which is beyond mcods and
feelings of men. He declares that joy begins and continues in
Christ, and calls men back to the Lord of jJjoy continually.

A eareful study of St. Peul's woxds about Jjoy lead to the
conclusion that for St. Pavul joy is no ephemeral emotion or surface
heppiness, but & deeply grounded assurance that all is well now

and a confident expectancy of greater bliss to come. With this joy,

given by the Spirit of God to them that are His; comunicated through

the message of the Gospel and received by faith in the perscon and

work of Christ, man more than conguers the vicissitudes and complexities

of life in Christ in this present world.

1 TS
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