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CHAPTER I
INTRODUCTIOR
Object of Paper

The object of this paper 1s to show the relationship
between the 0ld Testament word Sheol and its New Teatament
equivalent. The burden of this paper lies in ths question:
Iz Hadeg the New Testaoment equlvalent of sheel? This paper
then is a atudy of the words Sheol and Hagdeg to see whether
Hadeg in the New Testament 1s used in the game way and for
the seme meaning or meanings that Sheol is used in the 0l1d
Testament. This atudy will point out, besides the relations
between Sheol and 1ts equivalent, the unlty in the teaching
cencernlng Bheol =2nd its New Testament equivalent. This
latter object 1s of courae secondary to the former and main
object; 1% is really a resultant object of the former. The
sourcese. for this study are mainly the 0ld and New Testaments
in their original languages., However, to have as a2 back-
ground the thoughts and words of others many secondary
sources were used which deal with this or that aspsct of the
problem here faced in this study. Though the influence of
others can never be wholly disavowed in a paper of this gort
in forming concluslons, nevertheless the flndings and con-
clusions for the moat part are based on the Scoriptures alons.

Only thus could thies study be of highest value. A repetition
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of what others have gald on a subjeot which the Scripfures
alone can be the source in the first place would not be
worth the effort of such a atudy. And since the Scriptures
have been my primary source the problem of this paper hasg
been approached with great humility and with the prayer that
the Lord end Glver of llfe, the Lord Jesus Chriat, would
grant strength of purpose and mind to carry out this project.
For in dealing with the holy Scriptures only thet individual
whoe has been blesged with the Holy Spirit in hls endeavors
can hops %o make 2 success of his undertaking. Therefors
this paper has been undertaken not with the mind of a
scholar but of a Chrisgstian atudent subject to the Word of
God.

A etudy of Sheol and 1ts squivalent or equlvalents in
the New Testament pertains to only a part of that Biblical
teaching which deals with eternal damnation, eternal punish-
ment. &s such, 1t represents Jjust the beginning of an ef-
fort to determine from Scripture ths true and real plcture
of hell, eternel punighment, the lot of the wicked after
death. This paper and study will be of interest and will
gerve a useful purpose only if it is taken in connection
with the whole picture that the Bible presents concerning
eschatology, and more speclifically, in thils case, with the
after-life of the wicked. What picture does ths Bible pre-
gent of hell, the Judgment, of the after-life of the wilcked,
Qf.eternal damnetion? This paper is the beginning of such a
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study to find the answer to these gquestions. If 1t is looked

upon asg belng thls, then thisg study will be of value. And
1% 1 with this attitude that this paper is undertsken to
show the findings concerning the problem of this study. The
horribleness of hell and eternal punishment can be overcoms
only by the eternal life in Christ Jesus - the wrath of God
can only be overcome by the love and forgiveness of God in

Christ Jesus.
Posgible Hew Testament Equivslents of Sheol

The words in the New Testament which could at first

glance portray the meaning or meanings of the Old Testament

word Sheol, 4?‘ NL// ; are the following: Geggg a, rt&‘r&a s
Hades, ﬁ&ﬂs Abugsosg, @ﬁotra'os, _Z’ggg_m T@ol"MOF ’
Ketaxthenlios, ka‘ca)(/apro;, and Thenatog, fakaros It is
not the purpose here to show why of all these words Hades

is the only equivelent of Shegl ~ thls will be shown when
the study of Hades is taken up. The study then will revolve
arbund these two words, Hades and Sheol - the other five New
Teatament words will only be briefly considered to show why
they can not be equivalente. Under the study of each word
background material will first be presented which will in-
clude the general meaning of the term, its etymology, a his-
tory of the word where it will give ald in erriving at the
etymology or general meaning, and the occurrences of the

word in the 01d and New Testaments. Then each occurrence
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of the word will be taken into consideration in its context
%o determine the meaning and the usage of the word. Then in
the closing chapters the relationship between gheol and itas
New Testament equivalent will be treated - thles being based
on the findings from the study of each word,

The Usage of the Word *'hell" in the Authorized Versiocn

Before this introduction is concluded the word "hell®
in the Authorized Version will be reviewed briefly to show
how 1% 18 used since thls 1s the word the Authorized Version
oredomlnantly uses to translate Sheol and Hades. The
English word "hell" seeme %o have originated from the Anglo-
Saxon word helan, to hide.' Webster gives the followling
meanings for the word "hell" which seem to be in use today:

1. The plaece of the dead, or of souls after death; the

grave; - corresponding to the Hebrew Sheol, and ths

Greek Hades.

2. The plaece or state of punishment for the wicked af-
ter death; the abode of evil spirits, corresponding to

Gehenns, Tartarus. ...
The word "'hell" appears fifty-four times in the Authorized

Version -~ in both the 0ld and New Teetamenta.3 Every

i\ ) la, T, Robertson, MYord Pictures In The New ITgstamen

R iaend

‘{New York: Harper & Brothers, ©.1930), 11I, 31.

ZWebster‘g New Internationsl Dictionary Of The English
Language, edited by William Allen Neilson (2nd edition, un-

abridggd; Springfield, Mass.: @. & C. Merriam Company, 1949},
p. 1158,

33ames Strong, The Exhaustive Joncordance Of The B
(18th printing; New i%ﬁh: Abingdon-Cokesbury Press, 19%§§.
p. 1158,
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occurrence of "hell" in the 01ld Testament 1s & translation

of ggggl.h In the New Testament "hell® is used twelve times
to tranalate Geghenna, ten times to tranelate Hades, and once
te translate the word Tarfgrog.5 Does the Authorized Ver-
gion use the word "hell" to translate every instance of
Bheol in the 01d Tegtament and every instance of its possible
equivalents in the New Testament? This can easily be found
cut when concordances are consulted. In the Hebrew 0ld
Testament the word Sheol aopears sixty-six times.é Of the
sixty-aix times that Sheol appears the Authorized Version
translates 1t twenty-one times with the word "hell."? Thus
it can be seen that the Authorized Verslion does not use
"hell! to translate Shgol in every instance; in fact 1t trans-
lates the word Sheol as "hell" only one-third of the total
instances that Sheol apvears in the 0ld Testament. What
other words the Authorized Version uses to translate Sheol
will be eeen in the next chaptser when the meaning of Sheol
1s treated. In the New Testamsnt the Authorized Version

uges "hell' to translate every occurrence of Gehenng and
Y114,
SIpia.

650lomon Mandelkern, Veter Q_ggg;ﬁgg%&e%
Hebralcae Atque Chaldaicae 1paiae. Vlet et Comp, 1
T, 1136,

7Strong, op. cit., p. 478.
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Hadeg and Tgrtngg.a Thus frem this 11t%le chservation it
can bz seen that the translators of the Authorized Verslon
looked upon the three Greek words Hgdes, Gehenna, and
Tartaros generally speaking ns having the same meaning. And
they also regarded these three Greek words as having the
same meaning 28 Sheol dld in scme instances in the 0ld Test-
ament, Whether or not they were corrsct in thease regards

will be seen from this study.




CHAPTER 11

THE MEANING OF SHEQL IN THE OLD TESTAMEINT

The word Sheol in the Hebrew languasge is a most inter-
esting subject for study. Some of the mysteriocusness in
which 1% 1s shrouded will bescome soparent when it 1s learned
that it 1ls imnossible to arrive at its meénlng from the study
of its etymology. In fact, the etymology iz not deflnitely
known or can not be definitely arrived at. Thus the meaning
of the word has To be declided upon from its usage. And this
leads over %o the second point that ceuses the word to have
& mysterlous eurrounding. Because the mesaning of the word
has to be determined from ite usage and contexzt and not from
its etymolegy, many many different meanings have been sug-
geated and much has been written as to the significance of
this word from many different viewpolnte. However, and this
has lent mucb to the mysteriousnesg of the word, much of
what has been written about Sheol has not been based on
gound ecientific research and good axegetical study, but
rather on tradition and one's own piéua opinion. But this
hag changed in the last few decades, and some good work has
been done in fixing the meaning of the word Sheel. This has
caused much of 1ts mysteriousness to vanish, but nevertheless
1t 1s still = clouded word and in comparison to other studies
in exegesis the word has only had its surface soratched.

PRITZLAFF MEMORIAL LIBRARY

SR A

'-,’..:,_:}'z.-i‘..‘\- e _‘s'-';-_\._'_s:c‘f.
? S -

QT ¥ f“T 19 MO 2
~ B pdo it ¢ aNrq - (“‘I‘w:i’d‘

[T
RO e
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This chapter whlch deals with ths meaning of Shsol 1z not
to add to ths knowledge of the word, but rather %o obtiain a
Toundation for %the study of the connection befiween Sheol of
the 014 Testament and Hadss of the New Testament., The em-
nhanle of this psaper and atudy ig to show the rselatlcnship
hetween Snaol and 1%g New Tesgtament equivalent and not re-
gearch on the word i1tself,

The word Zheol appears sixty-six timse in the 013 Test=-

1 ana 1t

ament under both the masculine and fealnlne foras.
s ugsed with four different prepositlons. Thus Sheol ap-
nears in geven different forms or phrases: ‘?'f;\;%j,
TENGI, Fim0D) Frvpss TINE0, 1L/,
and}"f_f’fﬁ\‘k:‘/.f.z Just to make the statlatics complete, it
appoars thirty-nine times as ‘fflrfgﬂﬂ four times in the
phrase ‘{'(NUJ, three times in ‘f‘{ Ng/j, five times in
f{r;\ﬂ_//‘f'l, four times in {TN‘Z}D, ten times in
ﬂie”\;w, and once in'ﬁif)\ﬂ_//fj' |

It 1g interesting to note how some of the well-known
versions translate this word. It has already been poilnted
out somewhat how the Authorlzed Version translates Shgol;
however, here is added what has been omitted above. The

L50lomon Mandelkern, Veteris Testament _c_ggg_g-m&ﬁ'
,I_{ebralc%e Ataue Chaldeicae (Llpaise: Viet et Couwp, 1846),
11, 1136,

‘Ib;g.
J1pia.
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Authorlized Verslon translates the word Sheol thirty-one
times with the word "hell," thirty-one times with the word
“grave," three times with the word "pit," and once with the
word "depth.® Luther in his translation of the Bible used
the word Hoglle for Sheol in every instance excent four,
Genesis 137:35, 42:38, 44:29, and 44:31, vhere instead he
used the word Cruba. The translators of the Septuagint used
the word ?{6'05 8lxty times, ths word &d?’ﬂ CO5thres times,
and the word/?o ﬂﬂogtwiee to translate the word Sheol.
From this 1t can be seen that both Luther and the Septuagint
tranglators uged one word almost conaslstently to translate
Sheol while the translators of the Authorized Version used
two words %o translate Sheol.

In the study of this word Sheol this portion of the
vaper has been divided into the following parts. First will
be glven a general meaning of the word, as far as this 1s
possible, basing it upon the Old Testament and general ob-
servations together with its etymology. Then the 014 Testa-
ment uses of the word will be shown. Finally, the conclusions

that can be drawn from such a study will be given.
General Meaning of the Word Sheol

It will be best to start this portion with a few quo-
tations which desl in a general way with the meaning of Sheol
to show and point out the diverse opinions which are held.

In a general way Otto Baab refers to Sheol as the underworld,
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the abode of the dead which he describes thus, "The abode
of the dead is a place of darkness and decay. It 1s a land
cf blecknees, of shadow, gloom, and deep darkness...a place
of ruln and degtruction....““ Baab speaks of Sheol as the
"deepest recesses of the world, as the heavens refer to the
highest reaches of the known universe.“s Agsin he saysa,
“Although all men are destined to descend to Sheel - and
this nlage is, consequently, not a plsce of punighmens...

«6

yet the wicked will go to ths underworld.... Charles

Rusgsell in his 1ittle book maintains that, “Sheol means a
hidden state, a place beyond that can not be seen but by
faith."? He calle Sheol a "place beyond," a very vague con-

ception, to say the least. Jennings has a pecullar note on

Sheol:

The Hebrew cries after his dead as 1% were, and his
sar listens in vain for an answer. Ah, it is “Sheol,®
the place that gives no answer %o the hungry questicn,
Vhere? "Man dies, end wastes away, he glveth up the
ghost, and where is he?" Aye, where: No answer; then
it is "Sheol,"_the place that glves no answer to all
our questions.8

Y0tto J. Baab, "Death and the Hereafter," The Theology
of the 0ld Testament (Nashville: Abingdon-Cokesbury Press,
c.1949), p. 209.

5Ibid., p. 208.

61bid., p. 210.

TCharles T. Russell, The Bible on Hell (Brooklyn: In-
ternational Blble Students Association, 1920), p. 13.

8p. . Jennings, "Sheol of Hades," Qur Hopg (August,
1945), p. 126.
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Thus to Jenninge it seems that Shegl represents the after-
life. A more accurate meazning iz glven by Mercer in his
erticle, “The Degtiny of the righteous in Israel.” He saya:

The present generally accepted opinion of 014 Teata-
ment students with regard to Sheol is that it was con-
sidered in Israel %o be the commen abode of all dead
vergons, there being no dlstinctlon in destiny between
the righteous and the wicked.

The Jewlsh Encyclopedia describes Sheol as:

.. .underneath the earth, 1t is very deep, it marks the
point which 1lg the greatsst posslble dlstance from
heaven, though 1t is spoken of =z land it is usually =2
olece with getes and seemg to have been dlvided into
parts, hers the desd meet without destinctlon, ths dead
centinue after a fashion thelr earthly life, silence
relgns and obllvion faces those who enteg - thus 1t 1is
known a8 "Dumah," the abode of silence.L

An interesting note on Sheol a8 to 1ts meaning 1ln the
cyclosaedlia of M'Clintock and Strong éaya:

According to the notions of the Jews, sheol was a vast
receptacle where the souls of the dead exlsted in a
separate state until the resurrecticn of thelr bodles.
The region of the blessed during this interval, or the
inferlor paradise, they supposed to be in the upper part
of this receptacle; while beneath was the abyss, or
Gehenns (Tartarus), in which the souls of the wicked
were sublected %o punishment,

Thess twe men think that from this idea of "the reglon of

the blessed..." Rome got her idea for purgatory, or at least

dg 4. B. Mercer, "The Deatiny of the Righteous in
Israel," Anglican Theological Review, IV {1921), 185.

10The Jewish Encyclopedia, edited by Isidore Singer
(New York: Funk and vwagnalls Company, 1207), XI, 282,

p 115, M'Clintock and James Strong, g;fiffiﬁ%ﬁiﬁ?f
%;Qllggl Theological, and E 8lasti te New
ork: H 1%3&% i %62,

arper and Brothers, A &3
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partly from thias Jewish notion. It seems that of all those
who geve en opinlon as to the géneral meaning of gheol
Heldel came the closest to the real meaning in his great
work when he says:

Sheol is generally translated with "the realm of the

dead." It denotes the subterranean spirit world, the

grave, the state or condition of death, and the brink

of death, or the like.l2

From these dlverse quotations it can readily be seen
that among scholars there is a wide latitude as to the mean-
ing of Sheol, and that it is difficult to put into a short
" gentence or phrase & general meaning of the word. After
‘having made a atudy of the word and 1%e every occurrence in
the 014 Testament, 1t seems that in a general way Sheol re-
fers to the after-life as personified by our English word
"death" or "the realm of the dead,” and then more specifical-
ly to the underworld or the abode of the wicked and condemned
in the after-life. Thus Sheol 1s the word that the Jews
used in the 01d Testament first to portray death as in op-
position to life, and then they used the word also %o por-
tray the abode of the wicked, the counterpart of our English
word "hell." These two usages and meanings and dlstinctlons

are clearly shown and brought forth from a study of the

word as used in the 01ld Testament.

12\1exander Heidel, The Gilgamegh Epic and 01d Testa-

ment Parallels (Chicago: University of Chicago Press,
c.19 s Do 173,
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The etymology of the word Sheol and what has been said
about 1t can be briefly stated. It seems that most schol-
ars are agreed that 1t comes from one of two words: either

"—f N‘W-’ or from ‘f >)L_// Here however they divide.

Shahal ( ﬁ;;\ﬁkﬂf) means as pointed out by Jennings "to ask,
%o demand," when he says, "The word is probably derived from
‘Shahal,'! to ask, to demend; and 1s supposed to allude to
the neversatiefled demands of the underworld...."l3 Luther
according to Daul seema to have accepted Shahal as the
etymology of Sheol. However, 1t seems that most or at least®
a majority of the acholars follow Gesenius who belleves that
Shoal ( ”(“/ V) is the true etymology of Sheol. Shoal ac-
cording to Geseniusld means a hollow or a subterranean place,
CGruber following Gesenlus says:

The Hebrew word Sheol ls generally understood to have

originally meant a cavity or & hollow, from a root

meaning to make hollow., From this it came to mean g

gubterranesn plage, and hence the underworld; and later

1% was usecL‘Lgora gpecifically for the plage of future

vunishment.

Forrer has an interesting note concerning Shoal z2s to the

13jennings, on. git., p. 122,

h4111em Dau, "Sheol Paspages in the 01d Testament,”
Theological Suarterly, X (1906), 25.

15y, Gesenius, Hebrew And Chaldee %e;;ggg translated
Trom the German by'Samuel P. Tregelles (Grand Rapids:

Eerdman's Publishing Company, 1949), p. 789.

16L. Gruber, What aftexr th (Burlington, lIowa:
Lutheran Literary Board, 1925), pp. 18-9.
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etymology of Sheol. He says, "It seems to be akin to
¢ Wk7, 'hollow of the hand,' the outsids of the world
being regarded as o somewhat bent hand, the coversed ineide
of the hand being Sheol.*l? Other scholars like Baab and
Sutellffe take neithsr gide and leave it an opan question as
to whother Shahal or Shoal is the root word for Shecl.
MeNaapy also follows the view of not committing himself when
he says:
Its very etymology...is stlill debated. Some trace 1t
to the root < k& meaning "to dig," and suggesting
an underground cavern, like the English word "hell® re-
lated to "hollow," Another root, % s¥k/ has also been
proposed, meaning, "to ask," and implying the demand-
ing, insatiable devourer of men, oI posalbly the quest-
loning of the dead, or divination.L8
Thusg as can be seen from these quotea and opinlons the
etymology of the word Sheol ls stlll debated, but in the end
1t really makes 1little difference since the etymology of ]
Sheol has 1ittle or no influence on its meaning as plctured
by the 01d Testsment. Oeseniusl? has the best note on this,
that is, on the meaning of Sheogl taking its etymology into
consideration, when he thinks of Sheol as a deep subterran-
ean place full of darkness where ths dead are gathered.

It 18 neceasary here to deal with a problem that always

17F. W. Farrar, Mercy and Judgement (New York: E. P.
Dutton and Company, 1§%1;, D. 372.

18;)ement J. McNaspy, "Sheol in the 0ld Testament,®
Catholic Biblical Quarterly, VI (July, 1944), 326-33.

19¢esenius, op. cit., p. 798.
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comes uo when the etymology of Sheol is considered and that
1g the question as to whether the concept of Sheol or even
the word 1ltself ies borrowed from the Assyrian and Babylon-
lan languages. Of course this problem willl not be solved in
this paper; 1t is merely cited so as to make thie sectlon on
the etymology of the word Sheol complete., Hany believe that
the Hebrew word Sheol and 1ts concept were influenced by and
poesaibly takea over from Assyro-Babylonlan sources, and others
acy that thiz ie not the case. It seems to be true and gen-
erally accepted that Assyro-Babylonlan descriptions of the
rsalm of the dead have thelr parallels in the ideas covered
by Sheol as expressed by Singer:

...1t is certain thet most of the ideas covered by the

Hebrew "Sheol® are expressed also in the Aasyro-

Babylonlan descriptions of the state of the dead, found
in the myths concsrning Ishtar's descent into Hades....

20
Though these parallels exlst between Sheol and expressions

of the Assyro-Babylonlan state of the dead, there is no ~
common agreement among acholers which Assyro-Babylonian word
could be g root word for Sheol. Some believe that Sheol wase
taken from the Assyro-Babylonian word Shuaiu which has the
isggumed meaning, 'the place where the dead are cifed or

bidden,! or 'the place where the dead are 1ngathered.'“21
Others bellieve that the idea of Sheol was taken over from

{(3) 2081ngsr, op. git., p. 283.
5 _
‘1nia.
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what the Babylonlans sald about Aprgllu which Mercer calls
the Babylonlian "Sheol" and which msans "!the far-away land
which 18 not revealed,' a place where ‘the soul of life
perishes,' 'the house whence he who enters returns not',..%22
Some of the descriptions of the Babylonian “Shesol! are strik-
ingly eimilar to the pilcture that Sheol presents. HMew says
that according to the story of Istar's descent into the
underworld the Babylonlan underworld "seems to have been an
incense mansion in the earth's center, bounded by seven

w23

strong walls and a great river. Aggilu, the Babylonlan

"Sheol," was the abode for the wicked where they suffered
punlehment.zh Heidel in hia oublicaticn on the Gilgamesh
Eplc says in spesking of The Babylonlan underworld:

Death was not conceived as the absolute end of life or
28 effecting the complete annihlilatlon of consclous
vitaligy. Rather, it meant the separation of body

and spirit, the decay of the former and the transfer

of the latter from one mode of life or existence to
another: whils the body was laid to rest in the ground,
the spirit descended Eo the underworld tc sojourn tThere
¥hroughout eternlty.z

Though theres are many similarities between the concept of
Sheol and the Babylonian "Sheol,® there ars also many

22Mercer, op. cit., pp.. 186-7.

23janea Mew, Traditional Aspects of Hell, Ancient and
Modern (London: Swan Sonnenscheln and Company, Limited,
19033, p. 12,

241'16!‘061‘, 22. _c_uo, Pp. 186"7'

25Heidel, op. oit., Pp. 138-9.
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digsimilarities. Meroer26 pointe out that though Arallu
was a place of punlshment for the wicked, it was alsgo a
dwelling place for the righteous where they "dwelt at ease.”
Of course many will eay that Sheol was also s dwelling place
for the righteous slong with the wicked. However, this is
not the case as will be seen when the study of the 01ld Test-
ewent usage of the word Sheol 1g undertaken. Another strik-
ing difference ig that which Heldel peints out when he says:
¥hile the Babylonlan nether world had its own pantheon,
the 014 Testament Sheol was under the control of the
same God who governed hesven and earth and 21l that is
therein.... He l1ls the only ruler of Sheol recognilzed
in the 0ld Testament. The contention that in the sarly
period of Hebrew history Sheol was thought to be beyond
the limlts of God's control or Jurisdiction lacks
biblical confirmation, 27
It seems that the best attested and sanest view of this
question whether Bheol has an Assyro-Babylonian origin or
" not is that one tskees the word Sheol to be of independent
origin and assumes that if there was any borrowing the
Babylonians borrowed their concept of hell from the Hebrews.za
Before the main study of the word Sheol 1s taken up,
the 01ld Testament usage of the word, 1t seems best to firat
liat and point out other 014 Testament words which are used

in place of Sheol or more parilcularly as synonyms of it.

26Mercer, op. ¢it., pp. 186-7.
27Heidel, op. oit., ». 182.
2833nger, on. oif., D. 283.
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There are chiefly four words which the 014 Testament seems

to use as synonymous with Sheol: Abaddon, Ti'qjg\s‘;
Shachath, ¢} /T\«/; Ber, ) ; anad Mawegh, [171D.

Heldel says of these worda:

Synonyms for Zheol, particularly in ths senae of "the
grave," are 2b%gdon, "destruction," "place of destruc-
tion* (Job 26:6; 28:22; Pg, 88:12; Prov, 15:11);
ghohath, "pit® (Job 33:18-30; Ps. 30:10; 55:24; Is.
38:17; 51:14; Ezek, 28:8; etc.); and bor, "“pit* (Ps.
28:1; 30:4; 88:5; Is. 14:15,19; 38:18; Lam. 3:55; Prov.
28:17). In some passages, such as Job 38:17, alsc the
vord maweth ("death"), designating the underground
spirlt world, occurs.as a synonym for Sheocl; but such
cases are not sc nunerous,....

Gepeniug>" saya that Abeddon means s place of destruction,
an abyse, and that it 1s nearly synonymouvs with Sheol. It
comeg from the verb ™ 7) s meaning to be leost, %o bé
dggstroyed. Sutcliffe duoting from the Oxford Hebrew Lexicon
gays that "Abaddon 1s descrlibed by Professor Briggs =as the
‘place of ruin in Sheol for lost or rulned dead.'"3l sSut-
cliffe says that the word Shachath comes from the verb
Shuach mezning "fo sink down." He sgayal

The word would, therefore, seem proverly to mean an

open depression or excavation. Such an open pl% can be

artificially covered over to make it a trap for catch-

ing the lerger wlld animals, for which the word is
several times used....?2

29Rei1del, ov. git., p. 177.
BoGesenlue, op. cit., pp. 3-b.

31Ramund F. Sutcliffe, The 014 Testament and the Fu-
Zure Life (London: Burns Oates and Washbourne, 1946), Db. 413,

321pmad., p. 39.
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Bor is another word used in the 0ld Testament along with
Shachath for the concept of Shegl. Both words picture gheol
a8 a deep pit or abyss. BSutcliffe says of Bor:

Sheol i1s alsoc referred to as bor or the pit. I% will

help to an appreciation of the force of this word to

examine first 1ts earthly applications. Ite original

meaning seeme to have been a hole in the earth.3§
He further says, "This word bor with its meaning of a hollow
underground space was a sultable deslgnation for the sub-
terransan abode of the dead. ¥ Maweth according to CGesen-
ius has four uses: "death,® Ps. 7:14; "the place or abode
of the dead, i.e. Hades," Job 28:22; “fatal disease, pest-
ilence,” Jer. 15:2, 18:21; “destruction,” Prov. 11:19,
12:28.35

A matter of interesat here 1s the name that the 014
Testament uses for the dwellers in Shgol. The 0ld Testament
uses the word Rephaim eight times in referring to those whe
are abiding in Sheol: Ts. 14:9; 26:14,19; Ps. 87(88):11;
Prov. 2:18; 9:18; 21:16; Job 26:5.36 According to Gesenius
the word Rephaim, 9"Ns)7), comes from the verb Ny D
meaning to heal, and it means feeble, weak, sick.3?

331pid., pp. 36-7.

HMIpia., p. 37.

35@esenius, gp. oit., p. 461.
3bsutclirre, op. git., p. 47.
37Geaen1ua, on. cit., p. 776.

34 s TmmY
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Sutcliffe has an interesting note on the word Revhalm taken
from two inacriptions:

It ig an interesting fact that thls name of Rephainm
occurs in two Phoeniclan inscriptions. That of Tabnith,
orleat of Astarte and King of 8idon, is dated about

300 B.C. and is in the Museum at Constantinople. He
axpregses the wish that if =ny one should open his
sarcophagus or disturb him he may have no "seed among
the living under the sun nor resting-place with the
Repheim.," That of Eshmunazar 1s of approximately the
game date and is houeed in the Louvre. He too was

King of Sidon, and prays that any who open his resting-
place or carry his sarcophsgus away or otherwise inter-
fere with it "may have no resting-place with the
Rephalm nor be buried in a grave nor have a son or seed
in thelr stead," and other evil wishes follow. Both
these texts lmply clearly that is is possible for the
dead not to Jjoin the Rephaim, presumably through being
left unburied. This shows that Rephalin is not the nams
of all the shades of the dead, but only of those who
have come to rest, presumably in the common resting-
vlace of the dead. This 1s on the assumption that the
name had the same connotation both in Hebrew and in
Phoenician, but 1%t has to be borne in mind that the
seme word scnetimes hag more or lesg varylng meanings
in kindred languages.3

The 0ld Testament Usage of the Word Sheol

From a study of the passages in the 0ld Testament 1n
which Sheol appears 1% seema, as stated above, that there are
in the main two different ways that the 01ld Testament uses
the word Sheol. First, the 014 Testament uses the word Sheol /
to designate the abode of the dead as opposed to life here
on earth. After an individual dies, Sheol receives him - in
this sense no committment 1s made as to where the individual

383ute1lirfe, op. git., p. 48,
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goes at death, whether to hell or %o paradlse. About one-
half of the times that Sheol appears in the 0ld Testament ié
18 used in thile way, tc designate the realm of the dead -
the word grave ls ususlly used to portray the idez of the
realm of the desd in the English language. When Sheol is
used To designate the realm of the dead, 1t 1s impllied that
2ll persons, no matter what thelr status is whether righteous
or unrighteous, go there, Secoqg;mejhngLQWZQgggggpt uses
the_word —B%%éu§9 deaignate t@g\g&p%e“g;_gge wicked the
place where the unrighteous go, in the after-life as opposed
%o the place or abode of the righteous. In this second
ussge only the unrighteous and wicked go %o Sheol. These ?
Two usages.are falrly evenly divided in the number of times
that the word occurs. Sheol designates the abode or realm
of the dead about thirty times and the realm of the damned,
hell, algo about thirty times. At the outeset of this study
of the 0ld Testament usage of the word Sheol this should be
made clear: it 1s not always possible to distinguleh these
.two meanings. HMany times the two usages are so close to-
gether that the significance can be either the realm of the
dead or the realm of the damned. Such lngtances will not be
gongldered, for there are many many passages on the other
hand where the distinction is clearly shown. It ls these
passages that this study wlll consider., First the individual
passages will be taken up in the 014 Testament which are good

pxamples of the particular meaning, showing how they mean
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one of the two usages, and then in a general way 1% will be
pointed out what these passages say concerning the realm of
the dead and the abode of the wicked.
1. Sheol used for the Concept of Hell

[ AN ;
-~

Thet the 0ld Testament uses the word Sheol to designate

the realm or abode of the wicked, hell, as opposed to the
abode of the righteous in the after-life can be clearly seen
from such nassages as Lsaiah 5:14, 14:9-15, Pgalm 139:8,
9:18, Job 21:13, 24:19, Amos 9:2, Song of Solomon 8:6,
Proverbs 15:24, and Job 11:8., There are many other passages
that could bs pointed to, but these are the clearest in
showing that Sheol was used by the 0ld Testament writers for
the abode of the wicked., Heldel in speaking about the
vsage of the word Sheol for the concept of the realm of
demnsd says:
And as regards Sheol, in particular, we have evidence
that 1%, in the signification of the subterranean realm
of the spirits, applies to the hablitation of the souls
of the wicked only. This can be gathered from Psalm
49, which, like Psalm 73, deals with the problem of
divine retribution,39
He alsc mainteins that Numbers 16:30-33, Deuteronomy 32:22,
Pealm 139:8, Amos 9:2, Isalah 14:13-15, 7:11, 57:9, Job 11:8,
26:6, Pgalm 49:16, and Proverbs 5:11,24 show that Sheol 1s

used in the 014 Testament, besldes meaning in a general way

39Heidel, op. cit., p. 184,
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the realm of the dead or the grave, to mean the abode of
the wicked,t0 Dau eays, "Sheol occurs in four places as a

designation of loeallty, distinct from earth and in contraat
with heaven." He then lists Job 11:7-8, Psalm 139:8, Pro-
verbs 15:24, and Amos $:2 as these four places. He further
says, "To render sheol by 'grave! in these passages would
not only be manifest bathos, but as regards the paasage in
Proverbs it would be absolutely meanlngless.““l

The first passage taken up for this study is the well-
known passage of Isalah J.MQ-—].S.LPg This passage reads as
translated:

9,) Hell {Sheol) below was disturbed at you when it met
you at your ccming; 1t made naked (bare, made known to
the eye)} for you its inhabitants including all the
leaders {(literally it means he-goats) of the earth; it
ralsed up from thelr thrones all the kings of the
nations, 10.) They all will spesk and they will all
say unto you, "You also have been made weak {(destroyed)
even as we; you are now llke us (you are now in the
same state as we). 1l.) Your splendour has been brought
down to hell (Sheol), the sound (music) of your harps
alec; under you worme have been spread out and your
covering will be worms." 12.,) How you have fallen from
heaven O Lucifer (literally, morning star) thou son of
the morning; how you have been cut down to the earth,
you who have laid low all the nations. 13.) But you,
you sald in your heart, "I will go up to the heavens,

401p18., pp. 173-b.
thau' _0_1_)_. 9_1&., pl 2?'

bzln the study of these passages the Masoretic text of
the Hebrew 0ld Testement was used, and thus the numbering of
the different passagee is according to the Hebrew text and
not according to the Authorized Version or the Septuagint,
The tranelstions that appear throughout this paper are those
of the author.
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over the stars of God I will exalt wmy throne and I will

dwell in the mount of gssgembly in the extreme reglons

o the north, 14,) I will go up upon the high places

of the clouds, I will most assuredly be compared

(likened) to the Host High." 15.) Only now you will be

ast down inte hell (ghggl) unto the extreme (farthest)

regions of the plt.
To gst the true dgense of this passage 1t must be considered
in its context. In the previous chapters %he‘prophet Isalah
had warned both Israel and Judan of the comlng wrath and
Judgment of God because of their false worship and ldolatry
and soclal injustice and in general their rebellion against
God in their sinas. The prophet told them what would heppen
if they did not repent of their sins and return to God -
the fall of Israel as a nation and their captivity, the fall
and destruction of Jerusalem and Judah. But the people did
not listen to him even though Isaiesh pleaded with them to
repent and warned them of the coming destruction. Isalzh
then describes the destruction of the Northern Kingdom by
Assyris, Assyrla's destruction in turn by the Lord, and the
future state of Israel under the reign of the Megsiah. Isalzh
then proceeds to describe the coming destruction of the other
‘nations round about Ierasl and Judah because of their sins
egainst both Israel and Judah and thus against God Himself,
Among these natlons is Babylon because of her destroying
Judeh and becoming by her sinful power ruler of the world.
In this desoription of the judgment and destruction of Babylon

the words and events of the passage under consideration occur,

And it 18 in the 1light of this context, the Lord's destructilon
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of Babylon, that thls passage muat be considered. The im-
medlate context of Isgalah 14:9-15 tells us of the complete
political overthrow of Bebylon by the Medes, 13:17-22.
Igeish then describea the Joy of all peoples at the fall of
Babylon, 14:3-8, and the astonishment of the inhabitants of
Sheol at the fall of the mighty Babylon, 14:9-11l, From verse
twelve until the end of the chapter the prophst continues %o
deacrlibe the end of Babylon, adding alsc the destructlon of
Assyrie and Phillstla. In the light of the context it can
be seen that Sheol is here in this passage of Isaileh 14:9-15
a place of retribution for Babylon becsuse she destroyed the
nations of the esarth,

Looking at the pasgage 1tself 1t can be seen that the
word Sheol appears three times, verses 9, 11, and 15. The
Authorized Verslion translates Sheol in verses nine and fifteen
with the word "hell," snd in verse eleven with the word
“grave." Luther 1n hils translation used the word Hoelle in
all three occurrences. The Septuegint transletors used the
word Hades, and in the Vulgate the word Infernos is used to
translate these three occurrences. Thus it can be seen that
the translators of four, famous translations, with the ex-
cention of the Septuagint, used words for Shgol in this
pagsage which mean and ploture a place of punighment -~ the
word Hades slso can mean and refer %o a place of punishment
28 wlill be shown in the second part of thie thesis. In veree

nine Shecl is spoken of as containing lnhabitants who are
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allve. The people of Shegl would arise end meet Babylon at
her comling, and they would speak to her and chide her.
Isaiah 1s here foretelling the fall and destruction of
Babylon, And to emphaslze this destruction he describes not
only Babylon's political fall but also her punishment after
she has entered the alfter-life, her punishment in the place
of rebrlbution. Isalah does This by vividly depicting the
scene ln whlch the inhabitants of Sinegl mock and chlde Bab-
vlon because of her terrible destruction. In this description
the prophet 1s not speaking of a political death or destruc-
tion, but rather of Babylon's sad lot in the after-lirfe.
Sheol 1s never used as referring te life on this earth but
always to the after-life. And so this scene in which Iaalahg/
pictures the inhabltants as living and moving about can not
refer to this life on earth nor can 1t refer to the realm of
the dead where there is no 1life. Sheol also is never used
for the righteous in heaven, but alwaye either ror_the fealm
of the dead or as the pleace of puniéhment for the wicked.Y3
The Hebrew word that 1s used for the inhabitants of Sheol
here in verse nine is the word Hephalm, spoken of above. HNow
1t can be argued that Rephaim is used and refers only to the
inhabitants of the realm of the dead, as pointed out by
Butoliffe from two inaoriptiona.“u However, as Sutcliffe

43veidel, op. git., p. 186,
bsutcrirre, gp. oif., ». 48.
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hilmegelf statzg, thia opinion is Sﬁaed only on tae asawaption
"that the nawme had the same connotation both in Hebrew and
in Phoenlclen. "5 Since the Hebrews used the same word to
deslgnate both the realm of the dead and the place of punish-
ment for the wileked, 1t does not seem unlikely that they
would also ugs ths aame word to designate the inhabifanis of
the realum of the dead and the inhabltantas of the abode of
the wicked. In verses eleven to fifteen the word Sheol is
uged In conirast to heaven, Babylon sought to reach heaven
and be ilke God, but instead she would be brought down to
2heol. I Sheol is here taken in the sense of the realm of
the dead, the sting and the repute would be taken out of
theee words of curse that Isaiah ls pronouncing upon Babylon.
But if fheol 1s taken tc mean the abode of the wicked, then
the full force of these words is kept - Isalah would have
hardly spoken of the realm of the dead as a place of retribu-
tion, such an interpretation robs this passage of its full
meaning. In verse fifteen Iseish says that Babylon will be
cast into Sheol, and not only into Sheol but also inte the
extreme regions of Sheol, the Hebrew here uses the word Bor
meaning pit - Sheeol and Bor sre here used synonomously. Thus
it would seem from this that there are in Sheol different
regions or parts or degrees. This could hardly be the case

of the realm of the dead where among the dead there are no

451n14.
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degrees of difference. Thse contrast between heaven and

2

Fi

(%
neol Unalt Isalesh here shows can be likened %o the contrast
that our Lord mekes in Hatihew 11:23 and Luke 10:15 between
heaven and lgdeg when He spoke of Capernaum being brought
down Go iHedeg ins@%ead of belng exalted %o heaven.

Eheol then 1n this passage of Isalah 1l4:9-15 refers to
the abode of the wicked and can rightfully be translated
wilth the EZnglish word hell. From a summary of the reasons
wny Sheol here refers to the abode of the wicked 1% can be
seen that Sheol can not mean the realm of the dead or the
after-life; The context clearly points out that Isaiah in
thls passage 1s speaklng of Sheol as a place of retributlon,
the famous versions a8 polnted out translate Sneol here with
worde thet mean the place of punishment, the inhabitants of
Sheol are here spoken of as alive, Isalah is not speaking
here of a political death but of eternal death and punish-
ment, the fact that Sheol is here contrasted with heaven,
and aleo the fact that Sheol in this passage is spoken of as
having different reglons -and degrees.

The next passage that will be considered is the passage
in Job 24:29., This passage reads as translated:

Drought and also hea® will drink up {consume, absorb)

the waters of snow (that is, melted water from the snow);

in like manner will hell (Sheol) consume (selze, take
heold of) those who have lived in sin.
This paesage 1s important becauee 1% brings out the fact
thaet Sheol 13 a slace of punishment for the wicked. It 1s
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true tnabl bocausse cf sin the penally of death, that is,
physical deaitn, nas been put upcn all mankind . and thus in
this sense all wlll go vo Sheol, that ls, the realm of the
dead. However, in lthi:z passage in Job only the wicked are
belng spoxen of, not all mankind in general, not the right-
eousg. And the passege says that "those who have lived in
sin® will be consumed by Sheol. That is, the wicked will re-
celve bthelr reward by being consumed by Sheol: l;n the con-
toxt (chapber 24) Job speaks about how the wicked many times
ln this llfe here on sarth go wlthout recelving punlsament
for thelr wickednese. Butb then he says that Though Thsy may
cgeape punishment and judgment in this 1ife here on earth,
they neverthsless wlll rsceive Judgment and punishment for
their wickedness and life of sin in the after-life in that
Bhgol will consume them like draught and heat consume the
melbed waters from the snow, Now 1% is true that Sheol
taken in the sense of the rsalm of the dead will consume all
mankind like hea% conswzes water because of the curse of a&in.
: And thle passage could be teken to vrefer to this curse of sin
upon all menkind voth the wicked and the righteous if it were
not for the fact that here Job is speaking ebout the wicked,
not about the righteous or mankind in general. In other
words,j&ob is here implying that what is true of the wicked,
that they will be consumed because of thelr sin and wicked-
ness, is not true of the righteous. For Sheol to the right-

@ous, though they will pass through it as all menkind wust,
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is nct a place of punishment. To the wicked on the cther
noad Sheod, as brought out by this passage, can be a place

for punlshment - although not always, because there are wany

golng to Zheoi at death, isalah 38110, Psalm 8§9:49, Habakikuk
2i5. Wnlle Sheol can e a place of punishment for the wicked,
1t 1s never a place of punishment when it is used in connec-
tion with the righteouéj- the Uld Testament does not use the
word Zagol iu This way when speaking of the righteous, it is
always used wihen 1ln reference to the rignteous in 1lts wider
senss, in LThe sense of the realwm of the dead. 3Sheol alao

iz never used to rerfer to the blessed state of the rignteocus
ia the after-life, 1T is used only in the sense of the rsalm
of the desd when referring to the rightaous.”s tow if 1%
would be held that Sheol refers in general Gto the after-ilfe,
elther to the grave or to death in a general way, the passage
would not glve a clear meaning, for you are then'robbing it
of real slgnificance. Tif Job were here using Sheol 1n the
gense of the realm of tﬁe dead or the after-iife, Then the
wicked could say to Job, "What kind of punishment is That?

Yo have hothing to fear;, all must die. The same punishment
that you say we will suffer because of our wicked living you
alsc will suffer, for all men die. You dle becsuse of your

righteoua living; we die because of our wicked living. That

40ys1del, op. gib., p. 186,
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then doesn't maks sense. Why should we then give up our
vlessurable wicked 1ife if in the end we will 211 suffer the
same fate anyway?® And they would be right if Sheol here
neant the realm of the dead. But 1f Sheol here means the
realm of the wicked, the plece of punishment for the wicked,
then the passage 18 clear, and it can be seen why Job then
warned the wicked about their wicked living by saying that
Shegl would conaume them. Thus Sheol in this passage must
mean and refer to the realm of the wicked and damned if 1%
is to be understandable and the meaning clsar,

Another passage which brings out the fact that Sheol
can have the meaning of the a bode of the damned and a place
of punisghment is Psalm 9:18 which reads as tranaslated:

The wicked will be brought to hell (BSheol), all the
nations who are forgetting God. :

Here again Af Sheol is taken in the ssnse of the grave or

the realm of the dead, the passage is difficult %o understand.l
For here again the fact that Shegl can be a place of punish- !
ment and retributicn is brought out. This 1s never true when
Sheol is used for the realm of the dead, for in that senss

21l men go to Sheol. But here only the wicked are apoken of

as going to Sheol a8 a result of thelr sinful and wicked
living. If Sheol then means here the abode of the wlcked in
the after-life, the passage gives a clear meaning. Sheol

then is a plage of fear for the wlcked.
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Before %this part of the study of the word Sheol is
brought to a close two more psssages wlll be considered which
will help to bring out clearer the fact that the 0ld Test-
ament does use the word Sheol in the sense of hell., These
two passages are Proverbs 15:24 and Canticles 8:6.

A very interesting passage is that of Proverbs 15:24,
I% resds as translated:

The path {way) of 1life to the upright is towards the

above to the end that he may escepe from hell (Sheol)

below.
Sheol 1s here spoken of ag something that can be escaped
from, that can be avolded. HNow 1t can be sald that one
many times will sgpeak of death and the grave as.something
that can be avolided if one leads a sane healthy life. This
use of the word death or grave in the English language how-
aver 1s an inexact use of the words since nc one can really
gscape death or the grave; it is a so-called figure or man-
ner of speech. What is meant is that one can enjoy a long
1ife and health if one leads a well-balanced life, or that
one can pugh back death 1f a 1life of order and commonplace
rules of heelth are followsd. But one would be hard put %o
prove that the Hebrew language had such a use in connection
with the word Sheol, though Sheol is sometimes used in the
01a Testament %o aymbolize afflictions and misfortunes ex-
perienced in this life - & use which will be taken up later
in thia study of the 014 Teetament usage of the word Sheol.
And this one would have to prove if Sheol 1s here translated
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and teken to mean the reaslm of the dead. For no one can es-
cape the grave or death no matter what kind of a 1life he
would lead since both the righteous and the wicked go to
Sheol in the sense that 1t is the realm of the dead. Since
1% can not be shown that there can be such a use of Sheol,
to use it in such an lnexact way, the only logical meaning
of Sheol in thie passage 1s that 1t refers to the abode of
the wicked, hell. Because only in thils sense could the up-
right escape Sheol, and only this meaning gives a clear and
understandable plcture for the righteous will not go to
Sheol the abode of the wicked ln the after-life while he
will go to Sheol the realm of the dead. Thus the upright
will escape Sheol, the realm of the damned. To render Shgol

here as the realm of the dead "would be absolutely meaning-
lesa, 147
Ancther 1interesting passage that uses the word Sheol
in the sense of the realm of the damned is that of Canticles
8:6 which reads as translated:
Place me upon your heart as a seal, as a seal upon your
arm, for love is stron§ like death, Jjealousy 1s hard
(treats, deals harshly) like hell {Sheol) - the flames
of it (that is, of Jealousy) are the falmes of fire,
that is, the flame of God (lightning).
Here Sheol is used to describes the harshness of the emotlon
Jealousy. One could say here, "The ire of Jjealousy burns

hot like the flames of hell," %o get a olearer meaning of

"’7De.u, op. sit., p. 27.
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this plecture where Sheol is used to describe the harshness
of Jjealousy. In the firat part of the passage love is com-
pared to the strength of death, that ls, the durability of
love is compared fto the strength of death., Death is so
strong that no one can escape 1t; love is so strong and
endurable that 1t can not be overcome or killed when it ig
treated shabblily - death in this passage is a translation
of the Hebrew Maweth. Then Jealouay is compared to the
hayrshness of Sheeol. Now Sheol could mean the grave or the
realm of the dead here in thils passage if it were not for
the appendage that 1s added in the Hebrew. This added ap-
pendage, "the flames of 1t are the falmes of fire..." brings
into this description where we have a comparison of Jjealousy
and Shegl the plcture of fire, Now nowhere in the 0ld Test-
ament is fire ever assoclated with the concept of elther
death or the realm of the dead, no matter whether the word
Maweth or Sheol 1s used. And since this is the only instance
in the 0l1d Testament where the concept of fire is used with
the word Sheol, it might appear unfalr to say that you have
to take Sheol here to mean the abode of the wicked, hell.
However, since in the New Testament many times Tire 1ls as-
sociated with the concept of hell, Matthew 5:22, Mark 947,
Luke 16:23-24, James 3:6, Revelation 20:9-15, in connection
with both Hadeg and Gehenna, it 1g not assuming %too much or
doing vlolence to the passage or to the word Sheol %o say
that since fire is here assoclated with Sheol it undoubtedly
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polints to the meaning of the abode of the wicked and not to
the realm of the dead or to the after-life in general since
fire ls never associated with the grave or death. Again if
this Sheol is rendered with the Engllish grave or realm of
the dead, much of the meaning of the passage is taken away.
It is much more meaningful to say, "Jealousy burns hot like
hell," than to say, "Jealousy burne hot like the grave.®

Although the 0ld Testament does not leave us with a3
complete a plcture of hell as the New Testament does; never-
theless, 1t does gilve ue some idea as to the description of
hell.(iThe following facts about hell ought to be polnted
out which the word Sheol brings out. Hell is pictured as
being the direct opposite of heaven, the opposite extreme of
heaven, Isalah 14:9=15, Psalm 139:8, Job 11:8, Isalah 7:10.
Hell is the place or the abode of the wlcked and the damned
in the after-life, Isalah 5:14, 14:9-15; Pealm 55:16, 9:18;
Proverbs 5:5, 7:27, 9:18, 15:11; Job 21:13, 24:19; Ezekiel
31:16, Hell is plctured as below the earth, Proverbs 15:24.
There 18 en escape from hell in the after-life, a way of
life thet does not end in hell, Proverbs 15:2&, 23:14, If
the passages of Hosea 13:14 and Psalm 49:16 are added then
this escape 18 pilctured and described as a ransom that CGod
hes provided to free men from the power of hell. Suffering
experienced by man hers on earth is sometimes compared %o
the pains of hell, 2 Samuel 22:6, Psalm 18:6, 116:3. Hell is

under the control of God, not some othsr god as some have
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proposed, Amos 9:2, Psalm 132:8. Did the 01ld Tegtament
peopls and writere assoclate fire with hell? The passage
Canticles (Song of Solomon) 8:6 seems %to point to the fact
that the concept of fire in connection with hell wzs not a
foreilgn 1dea at all. Although these are not all of the
contributlions that the Sheol paasages make %o the concept of
hell in the 014 Testament, these are the most lmportant.

It should be stated especilally that the plctures of hsll that

yea]

heol nresents ls a further testimony to the fact that the

01d Testamsnt wrlters dld use many times Sheol when they
wanted to sneak of ths abode of the wicked in the after-

1ifs as oppossd to the abode of the righteous. '
2, Sheol used for the Concept of the Grave

The second main use of the word Sheol in the 0ld Test-
ament is that which refers to the abode of the dead as op-
posed to the realm of the living, 1life here on esarth before
death., That the 0ld Testament uses the word Sheol in such
a way can be seen from such passages as Isalah 38:10, Jonah
2:3, Psalm 89:49, 141:7, Job 7:9, 17:13, 17:16, Ecclesiastes
9:10, Pealm 16:10, Genesis 37:35, 42:38, bL:i29, L4131, Num-
bers 16:30,33, end Isaiah 7:11. These of course are not all
the passages that use the word Sheol in this meaning, but

they are the most outstanding and clearest. Heldel¥® geems

48Heidel, op. oifi-, D. 175.
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to think that Sheol used in the sense of the realm of the
dead comee close to the meaning of the Hebrew word Queber,
7 _j P, which 18 the word used to designate a sepulcher,
an individual grave.“9 While Dau on the other hand thinks
differently when he gays:
Thus understood, sheol may be rendered by grave, pro-
vided grave be not understood as & person's aepulcher
or burying nlace, but in the general meanling of region
or place of the dead The Hebrew language has a
apecial word for supulcher, ~)JP . A person's
Gdueber can be located, 1t is dug or bullt or made, 1%
ia tonched by living oeonle but none of these things
are ever predicated of aheol. Queber occurs in the
plural, sheol never.30
In the intereat of showing that Sheol cen refer to the grave
Heldel says, "In the sense of the future restingplace of the
hody, Sheol occurs also on an Aramslc papyrus from a Jewlsh
community in Egypt. "5l
The first passage in the 014 Testament that will be
congidered is that of Igalah 38:9-10 which reads as trans-
lated:
9,) The writing of Hezekish the king of Judah when he
was8 slck and when he had recovered from his afflication.
10.) I myeelf szid in the guiet of my dsys (that is,
the days of rest and quietness in my life), "I willl go
to the gates of the grave (Sheol); I must rorego (1
will not have) the remainder of my years."

These verses are taken from the prayer of thanksgiving whioch

ugGesenlus, op. cit., p. 722,
5°Dau, op. ¢it., p. 32,

51Heidel, op. cit., P 175.
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Hezekiah offersd to God aftsr he was delivered from panding
death. In the previous versss of this chapter52 Izaiah had
cone %o Hezeklsh, king of Judah, and had told him to set his
house in order for he was to die. Then Hezeklah orayed to
God to spare his 1lifs, and God answered his prayer by tell-
ing him that he would give him fifteen more years to live.
Then follows the prayer of thanksglving in which the versea
under conslderation are ilncluded. It is important to re-
member that thlg orayer of thanksglving was offered by
Hezekiah after belng delivered from death and the grave, not
from hell or the realm of the damned.
Sheol is here used in connectlon with the Habrew word

"1 >k , which means gate, vortal.33 Thus Hezeklah in
his prayer la speaking about the gates of Sheol. Heldel
maintains that figurative expressions like "the gates of
Sheol," Isalah 38:10, and "the bars of Sheol,* Job 17:16,
refer to the confining barriers of the supulchral chamber,5u
and that they are not %o be taken "any more literally than
such figurative expressions as 'the hand of 3heol,! l.e.,
the power of Sheol {Ps. 49:16; 89:49; Hos. 13:14), 'the
mouth of Sheol! (Ps. 141:7; Is. 5:14)...."55 The "gates of

521galan 38:1-6. |
53(‘:630!11\_16, op. cit., p. 843.
54Heidel, op. cit., pp. 178-9.
55;2;1.. v. 180,
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Sheol" here refers to the entrance of Sheol, the entrance
of the realm of the dead. It ls not necesgsary to maintain

that this sxpresslon "the gates of Sheol' refers in a con-

crete sense to the portal or entrance to the tomb or grave,
but rather in a gensral way it refers toc death as the en-
trance into the realm of the dead, the grave in the wlder
sense - grave not 1n the sense of an individusl tomb cor pit
in the ground.56 Thue the expression "gates of 3hecl® i3 a
figurative mannsr of spsech referring to the sntrance of the
realm of the dead waich 1la death - no live person enters

3h .

Hezekliah states in his prayer that which Isalah the
prophet had sald would come about, "Thus salth the Lord,
!5t thine house 1a order, for thou shalt dis, and not
live,'“57 when he saya, "I willl go to the gates of the grave;
I muet forego the remainder of my years." Isalah did not
gay that he, Hezeklah, would be damned, but merely that he
would die and would no longer live. If in hias prayer Hezs-
kiah had used Shgol to refer to the realm of the damned,
hell, and not %o the realﬁ of the dsad, the grave, he would

then be interpreting the words of Isaiah, in fact he would

563heo is never used as a synonym of Queber as Heldel
maintains (p. 175), but rather as Dau points out (p. 32)
Sheol is always used in the wider sense when referring fto
the realm of the dead, never to an individual's grave or
tomb,

571gaiah 38:1 (according to the Authorized Version).
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be =zdding to them, to mean that he was %o go to the place of
the damned, not Just merely to die as laalgh had sgald he
would., Thst Hezekiah would interpret the words of Iasailash
thus ie hardly werranted - the burden of proof lies with
$hose who would thus take thils interpretation. For if
Hezekliah used Shsol %o refer to the realm of the wicked,

why then did he no%t pray to be delivered from eternal damna-
tion in hell instead of merely being delivered from pending
death? To a righteous man like Hezekish, 2 Kinga 18:3-6,
surely his being saved from eternal death in hell would be
mere important then & few mors years of life here on this
sarth. That Hezeklsh did pray to be delivered from pending
death and not from the place of the damned in the after-life
can be sesn from the answer that God gave to him, "Thus
saith the Lord, the God of David thy father, I have heard
thy prayer, I have seen thy Stears; behold, I will add unto
thy days fifteen years."58
It is interesting to note how the different versions

translated this expregsion "gates of gggé;p” Luther trans-
lated 1t with the word H8llenpforte, Jerome used thirwords
ad portas inferi, the Septuagint used the words T7 U ) acs
aﬁ’ d'o v , and the Authorized Version translates it with

the words "the gates of the grave.®

581gatan 38:5 (according to the Authorized Veraion).
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The next passage which will be consldered to show that
the 01d Testament uses the word Sheol to sometlimes refer %o
the realm of the dead as opposed to the state of 1life hers
on the earth 1s Pealm 89:49, This verse reads as trans-
lated:
What man is there who is living and willl not see death;

will he deliver his life from the hand (power) of the
grave (Sheol)?

This 18 perhaps one of the clearest passages in the 0ld Teat-
ament which point out the fact that the 0ld Teatament does
use the word Shegl as a term for the realm of the dsad.

Here the Psalmist 1s speasking about death, and of the fact
that 211 men tagte death, that no man escapes death, when

he says, "What man 1s there who is living and will not see
death...?" The Hebrew word used here is the usual word for
death, lMaweth. To fortify his statement that no man can
escape death he further adds, "Will he deliver his life

from the hand of the grave (Sheol)?" Thus in this state-
ment Maweth and Sheol are used as parallels. They are used
parallel to each other to serve in a question which, ex-
pecting a negative answer, says that no man can escape
death and Sheol -~ actually the second half of the sentence
glucidates the first half. Thus the Psalmist could have
sald, "There is no man living who wlll not sée death; there
is no man living who can deliver his life from Sheol." Thus
from this passage 1t can be seen that all men go to Sheol
at death - other passages which point this out are 1 Kings
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2:6,9, Isalah 38:10, Habakkuk 2:5. However, as has been
pointed out in an sarlier portion of this study, there are
other passages which ghow that not all men go to Sheol at
death, Proverbes 15:24, 23:14 -~ here of course Sheol means
the realm of the wlcked in the after-life where only the
unrighteous go, Pselm 55:16, Proverbs 5:5,7, Job 21:13.
But in this passage, Psalm 89:49, where Sheol 1s aspoken of
as a place where all men go upon death and where 1% 1s
spoken of in connection with death, it must mean the realm
of the dead, the grave, the place of the dead as opposed To
the realm of the living., Sheol can not here refer to fhe
regalm of the damned as onnosed to the realm of the righteous
in the after-life, as it does in many other passages, since
then this passage could not be ueed in connection with death
and speak of all men going to Sheol.

One other passage, or group of passagses, will be con-
sidered before bringing this portion of the paper to a
close and that is the passage of Genesls 37:35 which reads
a8 translated, "For I will go down to the grave (Sheol) unto
my son mourning." Thls passage or phrase is repeated three
more timeg, Cenesis 42:38, 44:29, 44:31. All four passages
refer to the sorrow and angulsh of Jacob brought about by
the supposed death of his son Joseph, Genesls 37:31-33. The
pessege in CGeneasis 42:38 reads, "...then you wlll cause my
gray haire to go down to the grave in sorrow." In Genesls

44:29 1t reads, “...then you will cause my gray hairs to go
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down to the grave in sadness." In CGenesis 44331 it reads,
"...and your servants will cause the gray hairs of your ser-
vent our father to go down to the grave in sorrow." In
Genesls 37:31-35 Jacob 1g brought the news and evidence of
the supposed mishap of his son Joseph, and he concludes

from 1t, as the deceiving sons wanted him to do, that

Joseph ls dead. This struck Jacob down with deep anguish
and grilef, for Joseph had been his favorlte son, Genesis
37:3. dJacob then spoke the words after refusing comfort
from his family, “For I will go down to the grave unto my
aon mourning.® dJoseph meanwhlle had been aold into slavery
in the land of Egypt, Genesis 37:36. However, the Lord was
with hlm, and he prospered, so much so that he became the
ruler of all Egypt under the Pharaoch, Genesis 39:41. WUhile
Joaeph was ruler of Egypt, second only to the Pharach, a
grest famine came about in Egypt and in all fhe surrounding
lends, including Palestine where Jacob and his sons were
living, Cenesis 41:54-57. To avoid starvation Jacob sent
his gons to Egypt te obtain food. However, Jacob who recog-
nized his brothers sent them back in order to test them, de-
manding that thelr younger brother Benjamin be brought to
him before he would deal with them in a friendly manner,
Genesis 42, However, Jacob would not let the brothers take
hils youngest son, who had become his favorite after Joseph,
to Egypt, because he was afrald something might happen %o
him a8 in the case of Joseph. And if Benjamin would also be
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taken away from him then he would go down to the grave in
sorrow, he would have gsorrow the rest of his days, Cenesis
42:36-38. The two other passages, Genesis 44329, LL:31,
are spoken in the same setting and connection as CGenesis
bz:38.

From these passages 1% 1g clear that Jacob was re-
Terring to his death when he sald that he would grieve the
death of his eson $1ll he would go down to Bheol, "For I
will go down to Sheol unto my son mourning.® Now Af Sheol
here meant and referred to the realm of the wicked, it would
mean that Jacob had known thet Joseph had at death gone to
the place of the damned, hell, This is of course altogether
agalnst the context for Jacob could not have known where his
gon Joseph had gone at death, whether fto the realm of ths
righteous or to the realm of the damned. Jacob époke of
Sheol as a place vwhere at death he would Join his acn, He
would certainlj not do this if he meant this to be the realm
of the damned. However, if Sheol is taken in the sense of
the realm of the dead, then Jacob could speak of Sheol as a
place where he would Join his son. Dau says in this con-
nection:

It is safe to say that a single clrcumstance has caused

the conglstent rendering of "hell" for the Hebrew sheol

to aopsar inadmlssible: sheol in the 0ld Testament ls
2lso a place to which godly persons expect to go in the
hour of death. In his passlonate grief over the loss
of Joseph Jacob exclaims: "I will go down into sheol

unto my son mourning," Gen. 37:35. He supposes Joseph
to be in sheol, and that dylng of broken heart, he will
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soon join him there,59
It 1s a 11ttle significant to note that to Luther fhese
four passages brought out so strongly the fact that Sheol
can be used to refer to the grave specifically in the 0ld
Testament that he translated Sheol with the word Grube and
not with Hélle, the word that he used otherwise tc translate
Shegl - these four passages are the only instances where
Luther translated Sheol with Grubg, in all other occurrences
he used the word H6lle. The Authorlzed Version also used
the word grave %o translate Sheol in these four instances,
The Septuagint used Hadeg, while Jerome used the word
Infernos.

Could Sheol in these four passages refer to the reslm
of the righteous in the after-life? The fact that in Gen-
esia 37:35 the word ngggg,-—I:?:;, to go down, 1ls used
with Sheol would point to the fact that Sheol could not here
refer to the realm of the righteous. Heaven or paradise 1is
never spoken of as being below, while many times Sheol 1s
spoken of 28 belng below when referring either to the realm
of the damned or to the realm of the dead, Proverbs 15:24,
Isaiah 14:9-1§, Pesalm 39:8, Job 11:8.

¥hat does the 0l1d Testament have to say about the realm
of the dead or the grave ln the way of description or defin-
ition? Although agein the 0ld Testament does not give us as

59Dau, op. git., pp. 25-6.
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clear a plcture of the realm of the dead and of the resur-
rectlion as the Hew Testament does, nevertheless, it does
furnish us gome information. Of ccourse here is given conly
Tthe plcture of the realm of the dead that the word Sheol
pregents, and thus the whole plcture that the 014 Testament
pregents of the realm of the dead 1s not complete. AllL go
te the realm of the dead at death, no matter what the status
of the indlvidusl 1s, for no one escapes the realm of the
dead, nelther the righteous nor the unrighteous, 1 Kings
2:6,9, Isaiah 38:10, Psalm 89:49, Habakkuk 2:5, Genesis
37:35. Once an unrightecus person dles and enters the
realm of the dead there ig no longer a chance for forgive-
nesa and mercy, Isaish 38:18, Pgalm 6:6, 88:6. Once a
vergon dles and enters the realm of the dead there is no
return to life here on earth, Job 7:9-10. There is no life
in the realm of the dead, Ecclesiastes 9:10. There will
be a resurrection from the realm of the dead, the grave,
Pgalm 16:10, Dau says concerning Sheol when it 1s used for
the realm of the dead:

In a general way, then, any person's entering the realm

of death may be called hig descent into sheol, namely,
in so far as he dles, passes from the land of the
living, hig fate beyond not being speclally taken lnto
account, In this sense going down to sheol ls predi-
cated of holy men, or of all men. The holy writers in
such pagsages refer to what appears to human eyes. And
it accords with such a view of sheol to represent it

as = state in which there is "no wogk, nor device, nor
knowledge, nor wisdom," Eccl. 9:10,59 '

601p1a., p. 31.
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Thus the two major uses of the word Sheol found in the
Cld Testament are: The realm of the damned in the after-
1life as opposed Yo The realm of the righteous; the realm of
the dead whlch a person enters at desath as opposed %o the
land of the living. It should be here sald again that it
le no% slways posslble o kesp thls line of distinction
clear throughout the Cld Testamen®%. As will be shown further
on in this study, there are 1n§tances where Sheol could be
Taken in eithsr meaning or both, Also there are many pas-
sages 1in which Sheol occurs where not every one ls in agree~
ment as Yc which use is referred to. However, as has bsen
pointed out, there are also many passages in which Sheol
occura where 1t is plain and clear which use 1s being re-
ferred %o; 1% 18 the most cutatanding of thess passages
that have been used o demonstrate that in the 0ld Testa-
ment Sheol was used by the writers in two dlfferent ways.
Vas Shsol used for any other concept in the 0ld Testament
begides these two main uses? This wlll be dlscussed in the

following portion of thils paper.
3. Sheol used for other Concepts and Meanings

While in the main the 014 Testament sesms to have used
the word Sheol in two different meanings, the realm of the
damned and the realm of the dead, there are scme occurrences
of the word Sheol which do not seem to fit either of these

two meanings. These occurrsences will be very briefly
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Glascussad under three divisions: where Sheo;_gpgmgrﬁo have
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been ueed to portray death in a general way as the entrance
to the reglm_qﬁ_thg_dag§,,the}graVe;_whera,Sngl sgens to
have been used %o portray pain and misfortune; where Sheol

seema §?Mpgygfp9¢n used to deslignate both The realm of the
dggd”gpﬁ tyewrealm of the damned without_making 8 dlstinc-
tiocn between them, or where it seems %o have been used in
such-a #ay that 1% could mean elther the realm of the wicked
or the realm of the dead,

"\ Though the ueual word for death in the Hebrew is

A
awe

i, 16 seems that scmetimes the word Sheol was used in
this sense, death, when spoken in connection with the

reaim of the dead. Sheol would then in this case refer to
death as the entrance to the realm of the dsad which would
also be portrayed by Shegl. Now when Sheol is used both
for death and for the realm of the dead one wondersa what
difference it mekes or whether a distinction is made or not.
0f course in the end 1t makes little difference whether a
distinction is made or not because there is 1ittle 4if-
ference between death and the reelm of the dead. Howevsr,
since death 1s the entrance to the realm of the dead, and
since this distinction seems tc be made when death is used
in connecticn with the realm of the dead, sspeclally when
both death and the realm of the dead are portrayed by the
word Zheol, this distinctlon ocught %o be shown and pointed
out even though one may not agree with it if the full use of
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the word Sheol is to be attalned. An example of this is
Ezeklel 32:21,27. Here Sheol could be very easily taken as
death in verse twenty-one and in verse twenty-seven it
could be taken to mean the realm of the dead. In verse
twenty-one Sheol would refer more to the entrance of the
rezlm of the dead, death, rather than to the realm itself,
while in verse twenty-seven it seems that Sheol refers to

the realm of the dead. These two verses would then read as

trenslated:

21,) The mighty ones (heroes) of the atrong will speek
to him from the midet of death {Sheol); with his hslp-
ers (allies) they have gone down (that is, gone down in
battle); the uncircumcised were destroyed (laid down %o
rest in death), slain by the sword. 27.) And they will
not lie down with the strong who have fallen of the
uncircumcised who have gone down %o the grave (Sheol)
with all thelr weavons of war; and they placed their
words beneath their heads, and their iniquity was
upon their bones bscause they were the terror of the
etrong in the land of the living.

An exemple where Sheol could be taken to mean death in con-
nection with znother word is that of Psalm 88:4-6 which
reads ag translated:

4,) For my soul has been full of troubles (satiated
with troubles), and my life has drawn nigh to death
(Sheol). 5.) I have besn reckoned with those who go
down to the pit (the Hebrew Bor, with those who go

down to the grave); I am like a man who has no strength.
6.) My bed is among the dead like the slain who lle in
the sepulchre (the Hebrew Queber) who are no longer re-
membered and who are separated from your hand (the hand
of the Lord).

This 18 a most interesting passage, for the Hebrew words

Bor and Queber are here used with Sheol. Sheol would point
to death as the entrance to the rsalm of the dead, while Bor
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and Queber would point to the grave. Bor here would point
to the realm of the dead while Queber would point %o the
individual's tomb in the realm of the dead.

4 o7
i

4 f;fVery gimilar to the meaning of death, for which Sheol
sometimes geems %o have been ussd, i1s that "in which Shecl
is used as a figure of speech to denote extreme misfortune,
seemingly inescapable death, the brink of death, or the
like, Psalm 30:4, 86:13, Jonah 2:3.“61 In Psalm 30:4 we
read ag franslated:
0 Lord, you have caused nmy soul to go up from the pangs
of Sheol (Sheol most likely in the sense of death);
you have kept me alive, kept me from going down to the
pit (Bor here in the sense of the grave).
Ancther good example for this meaning of Sheol 1is that of
Jonsh 2:3 which reads as translated:
And he said, "I called out unto the Lord because of
my distress and he heard me; from the belly (inside)
of Shegol (here in the sense of death) I cried and you
hearkened to my voice.®
In both of these passages 1t would be difficult to take
Sheol to mean grave or death or hell in the literal sense
gince 2 deliverance was made in both cases from Sheol. Es-
peclally where Jonah cries out for help from Sheol. IT he
were dead he could hardly have coried out, and if he were in
the realm of the damned the Lord would not have hearkened to
his voice. It thus seems beat to take Sheol here 1in the

figurative sense to refer to the pains or pangs of death or

6lHe1del, op. git., P. 177.
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of hell.

There are some passages in the 014 Testament which seenm
to use Sheol in such a way that 1t is difficult to say which
meaning or use 1g meant - whether Sheol 18 to mean the realm
of the desd or the realm of the damned. In these passages
where 1t 1s difficult to decide the exact meaning of Sheol,
Sheol could mean either the realm of the dead or the reslm
of the demned or both without making a dlstinction between
the two meanings. Such passages as Deuteronomy 32:22,

Hosea 13:14, Psalm 49:16 aeem to point to the fact thet
Sheol was used 1In such a way that no distinctlon was made as
to its exact meaning - if such a digtinction was made, it 1s
not clear which meaning Sheol points to. In Deuteronomy
32:22 we read as translated:

For 2 flre has been kindled in my anger, and 1t hes

burned unto the lowest Sheol. And 1t has devoured the

earth and its produce, and it has kindled the founda-
tions of the mountains.
The anger here is the anger of the Lord in Hils wrath against
the sinner. ©Some maintain that this passage uses Sheol %o
refer to the realm of the wicked, hell. For instance, Dau
says:

Sheol is the place where the Jjudgement of God and His

dire vengeance overtakes the evildoers. Korah's rebel

band went down to sheol, Numb. 16:30, and all the
congregation of Israel witnessed this shocking
gpectacle. The event was recorded for future genera-
tiong. If an Israelite in later years was asked: VWhat
became of Korah: would he have said: He was burled?

To froward Israel, to people who provoke Cod with thelr
venitiss is held up for their warning a flery sheol,
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Deut., 32:22...62
Now a% first glance it does seem that Sheol here means hell,
especlally since EQ/SSY » fire, here 1ls used in connection
with Sheol. However, fire is reslly connected with 77 3,
the anger of the Lord, and not with Sheol at 211. gSheol
ponelbly here ls used figuratively to polnt to the depth and
the flerceness of the wrath of God, and thus Sheol here secms
to have been used in a general way. As for Numbers 16:30,
there Sheol refers not to the realm of the wicked but rather
to the realm of the dead.

Another pasgsage where Sheol seems to have been used
without a distinctlion being made as %o its meaning is that
of Hosea 13:14, along with Psalm 49:16. The passage in
Hosea reads:

From the hand (power) of Sheol I will set them free,

from death (Maweth) I will redeem {buy back) them.

Where are your pnlagues (your destruction) C death

(Maweth)? Where 1s your power of cutting off (of sep-

arating one from God) O Sheol?

This passage is & good example where Sheol means both the
realm of the dead and the realm of the damned without a dis-
tinctlion being mads. The spostle Paul in 1 Corinthlans 15:55
rendere Sheol with the Greek word /4;4.7 05, death, in
quoting this passage in the New Testament. Though Paul's

quotation is not a literal translation of Hosea but more of

a paraphrase, Thanatos, death, is the best translatlon of

62pau, op. cit., pp. 27-8
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Sheol in %his passage. For here Sheol really points to the
close connectlon between the grave and the realm of the
demned, for both separate man Trom God., This is Just what
death really ls, separation from God - in hell, this separa-
tion ls made permanent. And this is what Christ our Lord
overcame by His death and resurrection. Of this close con-
nection between death, or the grave, and damnation in hell
Dau says:
Now, There l1ls a well-known connectlon between death
and damnation, between the grave and hell, Both are
punitive measures cf divine Juatice against the sinner.
Death begins, damnation completes, the execution of
God's wrath., Damnation l1ls encther form of death, the
second death, the death without end. Accordingly,
death and gheol are named in the very closest con-
nection....All must die, because all have sinned. For
the same reason gll have merited damnation. Hortality
and eternal destruction are the common lot of men, the
grave and hell their common goal. By His plan of re-
demption God has not abolished death agd hell; He has
orovided an escape from eternal death.®3
In conclusion it should be pointed out that the number
of occurrences where Sheol is used %o mean either death or
misfortune or where the meaning is not exactly clear is very
gmall in comparison to the total number of times that Sheol
occurs in the 0ld Testament, and that the passages contalning
the two maln uses of the word far outwelgh those having the

latter meanings of the word,

63z1pid., pp. 30-1.
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Conclusion

Sheol thus 1s one of the words which is used in the 0ld
Testement to refer to the reslm of the wicked or the damned
in the after-life 28 opposed to the realm of the rightecus.
It 1a alsc used to refer to and mean the reelm of the dsad,
the greve, ss opposed to the realm of the life here on earth.
In the flrst meaning only the wicked are subject to Sheol;
in the second uee all men are subject to Sheol. These twe
uses and meanings of the word Sheol are by far the most pre-
dominant, and since thie i1s so it is not wrong to say thst
in the 014 Testament the word Sheol has two meanings or is
used to refer to two different concepta. However, Sheol
does seenm to refer scmetimes to death in general as the en-
trance to the reelm of the dead, aslso to misfortune where it
is likened tc the pangs of desth or hell, and then there aré
e very few cccurrences which seem not to make any distinction
between the twc chlef meanings - especlally where Shsol seems
to have been used to point out the close connection between
death and eternal damnation, But since these latter meanings
of the word Sheol are so few in number, and since even these
occurrences are not free from doubt, 1t is not deemed nec-
essary to conslder them in the overall meening or use of the
word Shegl in the 0ld Testament - except for the fact that
they should be mentioned to give a complete plcture of Sheol.
Thus Sheol in the 01ld Testament has these two uses as stated
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before, the realm of the damned and the realm of the dead,

Before thia portion of the paper 1s brought to & close
2 few observations should be pointed to which have been de-
rived Trom this study of the word Bheol in the 0ld Testament
that were not emphasized in the main part of this study.
Sheol in the 0ld Testament is never used in the zenase of re-
ferring to the realm of the bleesed in heaven, to the realm
of the righteous in the after-life. This fact alone would
not permit a meaning end use of Sheol which would make no
distinction in the manner and way the writers of the 01d
Testement used this word - a meaning where Sheol would al=-
ways refer in g general way to the after-lifs, the beyond,
as opposged To life here on earth.;'&ggre seema to have been
n development in the use of Sheol in the 01d Testament. For
the esarliest lnstances that Sheol appears to have been used
for the concept of the realm of the wicked are during the
time of David and Solomon -~ the first books in the 0ld Test-
ament which use Sheol in this way are Psalms, Job, Proverbs,

7

Sheol seems to have been used only %o designate the realm of

and the Canticles. Before the time of David and Solomon

the dead, the grave. The only passage that would militate
againat this is Déuteronomy 32:22; however, it 1s improbable
that Sheol here refers to the realm of the wicked as has been
pointed out earlier. After the time of David and Solomon,
however, both uses of Sheol are quite evident. Thus 1% seems
that Sheol st first had only one meaning, that of the realm
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of the dead, and that it was not until lafer in the history
of the 0ld Teatsment that Sheol came to bs used to designate
and take on the additional meaning of the realm of the
damned. ¥rom this it would ssem that the original 0ld Tesgt-
ament meaning and use of Sheol was Che realm of the dead,
and that the wmeaning of the realm of the damned was an.gﬁded
and superimposed meanling, Accordingly 1¢ would have besen
more loglical to treat the general meening, the origlnal mean-
ing, of Sheol Tirst instead of the added meaning which came
later into use. Thus thieg study could have gone from the
uaus generalls to the usus spegialis, but it seemed betfer
o dlscuss the controversial aspsct of Sheol first. Leupold
thinke that the word Sheol had this development. He says:
Now Sheol in earlier Hebrew lliterature is the common
olace or abode for all ths departed and 1s, thersfors,
a8 vegue ag "afterworld! or "grave." 1t asserts nothing
about the state of the departed who have gone there.
ﬁgc?héagggkgg.gﬁoomes the term that describes the abode
Thus in the 0ld Testament the writers used a word,
Sheol, to designate both the place of the damned and the
nlace of the dead. In doing this they pointed to the fact
of the close connesctlon between death and eternal damnation
in hell, both the result of ain. Does the New Testament have
s similar word that 1% uses for both of these meanings to

show the close connectlon between them? The remainder of

iy 0. Leupold, Exposition Of Genegis (Columbus, Ohio:
The Wartburg Press, 1942), p. 1058.







CHAPTER IXI

THE MEANING OF HADES IN THE NEW TESTAMENT

Does the New Testament have & word which covers the
same concents se Sheol in the 014 Teatament? Doess the New

Tegtament have o word which 1s an equivalent to Sheol in the

01d Testament? If so, what is the rselation between these
two words, do they present the seme picture? The remaining
chapters of this paper will deal with these cuestions and
oroblema.

Thet the New Testament has a word which revresenta the
game concepts as Sheol in the 0ld Testament can be seen and
polinted oult in & study of the Greek word Hades. For Hades
was the word uced by the lWew Testament writers to translate
£heol, and the word that they used to nortresy the same con-
cents ae Sheol does 1n the 01d Testement, Thus Hadsg is the
New Testament ecgulvalent of the word Sheol; thsy are inter-
changeable as to thelr respective meanrings end uaes. That
thie 1e¢ so the immedizte chepter will peint ont snd demon-
gtrate. Then in the following chapter it will be shown why

the other posgible equivelents for Shecl, Gehenna, Tart -

Kataxthonios, Abusgses, and Thanatos, are no% and can not be

gush equivalents.
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General Meaning of the Word Hadeg

From a study of the occurrences of the word Hades in
the New Testament it can be said that in a genersl way Hades
agltwq-mean;ngs: _in a narrow sense it refers to the abode
of thé damned in the after-life as opposed to the realm of
the rlgﬁteous, and in a wider gense it refers to the realm
or abode of the dead as oppossd to life here on earth. That
Hades has such uses in the New Testament will be shown when
the HNew Testament usage of the word is taken up. But firat
before the New Testament usage of Hedesg is undertaken a
review of the historical background of the word will be
glven in order %o obtaln a better understanding of the word,
Ths word Hades has a very inf%eresting history bshind
ta use 1ln the New Testament. MNuch more 1s known, histor-
lcally epeaking, about Hades than about Shecl, and also more
is known about 1Ts source and origin. All scholars today are
agreed ag to the etymology of Hadeg, namely, that 1t comes
from privative @ and ) 3% , not to gee, and means that
which "is out of sight,"l the "invisible place where departed

spirits were supposed to dwell."2 Thus it was the unseen or

lJ. M!Clintock and James Strong, Cyclopsedila o -
lical, Theolozical, and E slastical Literature (New York:
Harper and Brothers, 1894), IV, 9.

2y111iam W, McLene, "An Historical Study of Hell,®
Homiletical Review, XXIV (September, 1892}, 207.
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the inviesible world,3 the nether world, the infernal reglons.
Pearson says of Hades: '
The New Testament word which corresponds to the 0ld
Testament word Sheol 1s Hades. It was used in the
Sentuagint as the transiabtion of Sheol. 1t l1ls derived
from the Greek idein, to @ge, with "slpha privative®
added, and means “the unseen world," “the nether
world," "the reslm of the dead.® In 1ts origlnal sig-
nificance it was almost the exact countervart of the
Hebrew Sheol, the chlef differsnce being that it was
divided into twe compertments, one for the good and one
for the evil.5
Thus from 1ts etymology i1t can be seen thot Hades wes to the
Grask language what Bheol was to the Hebrew language, wilth
the difference that was volnted out above by Pearson. The
historlical significance of the word Hadeg lies in the fact
that it was taken over by the non-Palestinian Hebrews when,
especially in Alexandria, the Greek language for all practl-
c2l vurnoses became thelr lenguage, renlacing the Hebrew.
1t became especialiy their literary language after the world
had become Helleniaed under Alexander and hls successors.
And so in a historleal study of the word Hades one ls com-
pelled to study the ancient Greek-psgan usage of the word

and alsc the usage of the word among the Hebrews after they

3. Gruber, What aftisr Death (Burlington, Iowa: Luth-
eren Literary Board, 1925), p. 21.

“yoseph H. Thayer, A Greek-English Lexiccn Of The New
Tegtament, being Orimm's Wilke's Clavls Nove Temtamentl,
trensiated revised and enlarged by Joseph H. Thayer (New
¥York: Harper and Brothers, ¢.1889), p. 1l.

5Frea B. Pearson, "Sheol snd Hades in Old and New Test-
aments," Review and Expositop, XXXV (July, 1938}, 309.
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had taken 1t over and then to contrast this use and meaning
of Hades among the later Hebrews with the use and meaning of
the werd gheol, 1ts counterpart, among the early Hebrewa.
At first Hades in Greek llteraburs referred to the god
of the underworld, the nether world, and it was not until
later that 1% came %o refer to the underworld. Thus Meyer
maintaing that Hadeg in Greek Mythology at first meant *the
lord of the lower world, s brother of Zeus, and the husband
of Persephons (Proserpine)."6 This Hades, the god of the
underworld, was "as the god wealth...slso called by the
Greeks Pluto; and he 1s the sams as the Roman, Crcus, or
Tartarus. ! Pearson speaks of this god, Hades or Pluto,
thus:
He ruled over "the abode of the ghades." He was de-
gcribed 28 having such fierce and inexorable character
that, of all the gods, he was most loathed by mortals.
The sacrifices offered to him were black sheep and the
person offering the sscrifice turned away hls face.
Thus was showg the attitude of the Greeks toward the
unseen world,

Liddell end Scott’ concur in the opinion that the word Hadeg
was firet used tc designate the god of the underworld, Pluto,

6Lou18 C. Meyer, “The use of Hades in the New Testament®
(Unpublished Bachelor's Thesis, Concordia Seminary, St. Louls,
1940), p. 11,

7Ibid.
8pearson, gp. git., p. 309.
9H. G. Liddell and R. Scott, A Greek-

Greek-English Lexicon
{8th revised edition; New York: American Book Company, 1897),
n, 21.
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when they maintain that in Homer Hadeg was only a person,
the god of the nether world, and that 1% was not until later
that the word came %o denote a place, namely the grave and
death., Later in the classical writeras this god of the under-

world, Hgdes or Pluto or Orcus, came to personify the realm
of the dead.® And thus the word Hades in pagan Gresk 1lit-

erature came to stand for death or the grave as opposed to

1life here on earth.ll

It came to be:

The invisible lower or subterranean world in which
Awelt the spirits of all the dead; the world of shades;
the abede of the departed. The souls in Hades were
believed to carry on there a counterpart of their
materlal existence, those of the righteous without dia-
comfort, amid the pale, sweet blooms of asphodel, or
even in plessure, in the Elyslian Flelds, and those of
the wicked amid various tormenta. The lower world was
surrounded by flery and pestlilential rivers, and the
solitary approach was guarded by the monstrous three-
headed dog Cerberue_to prevent the shades from escaping
to the upper world, 12

By the time of the writing of the New Testament then the word
Haodeg wes used among the pagen Greeks in both thelr common
apeechl3 and in their literaturel” to refer to death, the {
gravé, the world beyond this life., Hades as the resalm of the |

1041011ntock and Strong, on. cit., p. 9.

D 3
1lGruber, op. git., p. 21,
12Meyer, on. git,, p. 1ll.
13Jamea H. Moulton and George M1lligan, The

Jocabulary
Grggk %ggﬁggggg {London: Hodder and Stoughton,
mited 949), pP.

14Gruber, on. eit., p. 21.
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dead contalned two parta: "The one contalning an Elysium or
blliss for the good, the other a Tartarus of sorrow and
punishment for the wicked."l5 Thus Hadeg was the abode of
both the wicked and righteous in the after-life.

When the Jews began to use the Greek language, when
they took over the use of the word Hades, it was well es-
tablighed as fto 1ts meaning: the realm of the dead includ-
ing a place for both the righteous and unrighteous. It is
quite interesting %o note how they used the word -~ what
concept and meaning the Jews or Hebrews put into the word
Hades. For the Jews when they took over the word Hades,
used it for the Hebrew word §ggg;.15 As has Dbeen pointed
out earlier in this paper Sheel in the 0ld Testament had

mainly two uses or meaninge: the realm of the dead and the
realn of the wicked. One would then expect that Hadeg when
teken over by the Jews would have the same two meanings.
FHowever, this was not the case. Evldently shortly after the
last book of the 014 Testament was written, Sheol changed
slightly in its meaning and use among the Jews - most likely
because of the influence of the Hellenistic world of which
the Jews were & part. For one finds that the Jews, beitween

the period of the 0ld and New Testaments and throughout the

15111 ¢14ntock and 8trong, op. cit., p. 9.

lsA. T. Roberteon, Werd Pictures In The Neglgﬁggggggg
{New York: Harper ané Brothers Publishers, ¢,1930), I, 132.
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New Testement period, used Hadeg slmost identically the samng
way bthat the pagan Greeks used 1i%. Robertaon-7 declares
that as the Greeks divided Hades into two compartmenta,
Elygium and Tartar u;rso»the Jews divldsdiggggg into two
éompartments, Abraham'e bosom and Gehenng. To the Jews
Hedes was the abode of the dead, an abode both of the wicked
and of the righteous, untll the resurrsction would tsake
p%%gg,ls At death every soul went to Hades, the righteous
went %o Abrgha@fa‘bpaom, the unrighteous went to Gehenna;
in Gehenna the wicked fécéived temporary punishment while in
Aorahan'e bosom the righteous recelved certain plessures)
at the resurrection all the souls would be ralsed from
ggg§§}9 - Jogephug in his article on Hades glves a very
descrlpbtive plcture of Hedes, its two compartments, and the
deecent into Hadeg. To the Jews then Hadeg was the realm of
the dead which contained both & place for the wicked and one

for the blessed, and Hades was only a temporary place until

the resurrection - thus the only difference between the pagan-

Greek and the Jewlsh view of Hadeg was this temporary status
of the Jewish Hadegs. The difference between the meanings of

171p1a., p. 133.

18r1avius Josephus, "An Extract Out Of Josephus's Dis-

courgse To The OGresks Concerning Hades," The Life And Works
Of Flevius Josevhus, translated by Willlam Whisto Phila-

delphia: The John C. Winston Company, n.d.), p. 901,
19114,
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Sheol In the 0ld Testament and Hades as used by the Jews
during the New Testament era was thisg that in Hades there
wes a place for the righteous where they enjoyed heavenly
pleasures and that this sbode in Hedes was only temporary,
while in Sheol as used in the 01d Testament there was ne
place for the righteous and Sheol for the wicked was not a
temporary condition. The Jews undoubtedly received from the
pagan Greeks the ldea of & nlace for the righteous in Hadeg,
but where they recelved the idea and concept of the condition
in Hzdes being only temporary is not certain for the pagan
Greek had no concept of a resurrection from Hades.
In this lay one important point of difference between
the Jewish and the hesthen hades, originated by the
diverse spirit of the two religione, that to the be-
lieving Hebrew elone the sojourn in sheol appeared that
only of a temporery and inter-medlate exlstence. The
heathen had no progpect beyond its ghadowy realmg; its
bars for him were eternsl; and the idea of a resur-
rection was utterly strange alike to hls religion and
his philosophy. <0
Thus 1t can be seen that there la a difference between
the way the Jews before and during the time of the writing
of the New Testament used Hades and the way the New Teata-
ment writers used the word - if the reader here wlll acoept
for the sake of argument the view that in the New Testamen%®
Hades means the realm of the dead and ths realm of the dcmned.
For Hades as used in the New Testament never refers to the

abode of the righteous in the after-life, Hades only refers

20y1011ntock and Strong, op. cit., ». 9.
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to the righteous when it means the realm of the dead. Hadesg
ag8 such in the New Testament does not designate the place
Tor the righteous in the after-life, but it does deslignate
the place of the wicked. Hadgs refers only to the righteous
when it means the realm of ths dead in general =28 opposed
te the reslm of 1life here on earth. Ag Pearson points out:
Was Hedes considered a place of two compartments, one
for the righteous and one for the wicked? As stated |
above, the early Greeks go divided Hades. In the early
Hebrew period Sheol was not thus divided, but in later
times both Jews and Gresks belleved in a two-compert-
menta Hades. It can hardly be questioned that this
idea was almoat universal in the time of Jesus. It is
exceedingly doubtful, howeveri that such a view 1s
taught in the New Testament.2
Also Hadss a8 used in the New Testament when referring %o
ths abode of the wlcked ig not temporary asg the Jews so
concelvad of Hades. There is then this clash between the
Hew Testament, concerning the use of Hades, and the concur-
rent Jewlsh usage of the word. How this came gbout can not
be explained in detaill. MNost likely, as peinted out above,
the Jews were influenced by the Hellenization process, which
affected all people, to the extent that thelr view of Sheol
and Hades was changed from that of the 01d Testament to one
more in conformity with the pagan-Greek concept - although
there is also & difference between the Jewlish Hadeg and the
pagan-Greek Hades as pointed out above., And the New Teata-

ment writers in wanting to stay with the 0id Testament con-

21Pearaon, gp. cit., pp. 311-2.
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cept of Sheol rather than with the populer Jewlsh concept

of Sheol and Hadeg, though they used the word ftc portray
Sheol in the New Testament, used it in the sense of the 0ld
Teatament., As Gruber points out:

Hades in ths New Testament, as a2lego Sheol in the 014
Testament, 1s not divided into two parts, the one for
The bLlegsed, called Elysium and the other for the lost,
called Tartarug. This was indeed the conception of
heathen mythology, but the inspired wrlters did not so
use the term Hades.22

M'Clintock also peints this out:

A careful examlnatlion of the passages in which these
wordg occur will probably lead to the conclusion that
they afford no real sanction to the notion of an inter-
mediate place of the kind indicated [Roman purgatory] ,
but are used by The lnspired writers to denote thes
grave - the resting-place of the bodies both of the
righteous and the wicked; and that they are also used
to eignify hell, the abode of miserable spirits.23

It 1z interesting to note that Rome was influenced much by

the Jewish concept of Sheol and Hades, the concept that

Hades 1s an infermedlate or temporary state, when she formed
her doctrine of purgatory.?2®

In conclusion it can be pointed out that the word Hades
had three different concepts: the Jewish concept, the pagan-
Greek concept, the concept of Hadeg which the New Testament
writers used - thls latter concept of Hades corresponding te
Shecl in the 014 Testament. Generally speaking Hadeg refers

Zzéruber, on. cit., pp. 22-3 :
23M'¢1intock and Strong, opn. g¢it., IX, 662,

2h1pag,
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o the after-llife, the realm of the dead in a broad senss,

Thie is the only general meaning that will cover the three
different significances and viewpoints of the word. If a
more speciflc meaning is wanted, then ons of the three views

¢f the word will have to be taken.
The Hew Testament Usage of the Word Hades

The word Hades, é/&ﬂs » appears ten €imes in the New
Testament: Matthew 11:23, 16:18, Luke 10:15, 16:23, Acts
2:27,31, Revelation 1:18, 6:8, 20:13,1%4.25 In this study
of the New Testament usage of the word Hades all of the oc-
currences of Hgdes will be coneidered. It is of interest to
polnt out how the more famous translations rendered Hades.
Jerome in the Vulgate used in every instance thes word
Infernog; Lufher in his translation used in every instance
the word Hoelle; the translators of the Authorized Version
uged in every instance the word "hell;" and the Revised
Standard Version uged the word "Hades,® really not a trana-
lation at 2ll but rather a transliteration, in every instance
except one, Matthew 16:18, where the word "death" is used
instead. In taking up the study of the word Hadeg in the
New Testament the same procsdure will be followed that was

followed in the study of Sheol in the 01d Teatament. Under

_25W. F. Moulton and A. S. Geden, A Concordance To The
Greek Testament (Reprinted from the third editlion, 1926;
fdinburgh: T. and T. Clark, 1950), ». 21.
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each concept of the word Hadeg which the New Testament brings
out the passages themselves will be consldered, and then s
few observations will be made as to the plcture that the New
Testament glves for each concept - the concepts being the
realm of the damned and the realm of the dead.

Before the study of Hadeg in the New Testament is under-
taken, a few observations as to the New Testament meaning of
Hadeg as given by others wlll serve to show that not all are
agresed ag to its New Testament meaning. Robertson says:

Hades 1s the unseen world, Hebrew Sheol, but here it

ls viewed as death 1tself "consildered as s rapacious

destroyer' (Hackett)., It does not mean the place of

punishment, though both heaven and the place of torment
are in Hades {(Luke 16:23). "Death and Hades are strlet-6
1y parallel terms: he who is dead 1s in Hades" (Page).Z
Robertson here seems to lean to the Jewilsh concept of Hades.
But when he apeaks of Hades in connectlon with the passage
in Revelation chapter twenty he says:

Etymologically Hades 18 the unseen world where all who

die are as opposed to this visible world, but in actual

use Hades is scmetimes treated as the abode of the un-

righteous (Luke 16:23).27.

Pearson says of Hades:

Hades 18 a place of suffering of punisghment for sin.

This conception was growing among the Hebrews long be-

fore New Testament times. Sheol had come to have a

definite connection with sin and Judgement. It _meant
the humiliation and deastruction of the wicked.Z28

26robertson, op. oit., III, 31.
271bid., VI, 46k,
28Pearaon, op. eit., pp. 312-3.
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Gruber says of Hadeg:

It ie thue always used in the New Testament of a place

wlth which terror ls assoclated, and in gome instances

1% 18 clearly used for a place of retribution, as in

the case of the rich man, who opened his eyes in Hades,
s place of anguish (Luke 16:23-24),2

Temme says of Hades!

The Greek word for hell is "hades,® and opponents con-
fidently mseert that "hades" always means the grave,

or the state of death of bzllievers and unbellievers.

But this 1s not true. A careful examination of the

use of this word in the New Testament shows beyond doubt
that 1t means hell in the orthodox sense of fthe term.

It has not that wider meaning of sheol.30

leyer 1ln beginning hig study of the word Hadeg in the Hew
Tostanent mainteined:

According to the information obtained from this brilef
gurvey, it would be difficult to find Jjustification for
the view that hsdes can mean only hell. Although there
is no indication whatsoever that hadeg 1s used in the
New Testament to deslignate “the god of the lower re-
glona, " we shall gee that 1ts use closely approximates
that of the classics, namely, "the common receptacle of
the dead." However, I wish to ntate at this time that
I do not consider hadeg to be an "abode" or “place,

but merely the "state of disembodled spirits,¢3l

This will guffice to show that in general most of the

echolare who have expressed themselves on the subject agree
that the word Hades as used by the New Testament writers is
& different concept than that of either the pagan Greeks or
of the Jews though they may differ as to its exact meaning.

296ruber, op. git., p. 21.

3°H E. Tenmme, “Sheol-hades-hell-what?" e d
Messenger, VIII (July 10, 1934},

31Meyor, op. git., p. 12,
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Meyer 1s almost alone in his view of the New Testament

Hades, ’® and 1t is dlffiocult to understand his view.
1. Hades used for the Concept of Hell

In the study of the word Hadeg in the New Testament
four of the occurrences out of the ten refer to the realm or
abode of the demned in the after-life, Matthew 11:23, 16:18,
Luke 10:15, 16:23. It is used in this meaning of the realm
of the wicked in three different ways: as the opposite of

heaven, as reprssenting the opnoaltion %o Christ's Church,

and as the dwelling place for the unrighteous. The first of
These that shall be conaidered ars the two pasaages which de-
pict Hades as The opposifte of heaven, Matthew 11:23, Luke
10:15.

The passage in Matthew 11:23 reads as translated from
the Greek, together with its immediate context:

20.) Then he began to revroach those eities in which
many of his mighty works had been done, because they had
not repented. 21.) *Woe unto you, O Chorazin; woe unto
you, O Bethealda; for if in Tyre and 1n Sidon these
mighty works had been done which have been dcne in you,
they would have repented long ago in sackcloth and in
ashes. 22.) Howbeit, i1t shall be more endurable
{tolerable) for Tyre and Sidon on the day of Jjudgement,
I say, than for you. 23.) And you O Capernaum, will
you be exalted up to heaven? You wlll be brought down
to hell (Hades), for if in Seodom the mighty works which
have been done in you would have been done, 1t would

be remaining to this day. 24.) But I say %o you that
it will be more endurable for the land of Sodom on the
day of Jjudgement than for you."

321piq.
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The parallel passage in Luke 10:15 reads as translated with
1%s immediate context:
13,) Woe unto you, O Chorazin; woe unto you, O Beth-
salds; for if in Tyre and Sidon the mighty works had
been done which have been done in you, they would have
repented long ago, sitting in sackecloth and in ashes.
14.) Howbeit, 1t shall be more endurable (tolerable)
for Tyre and Sidon in the Jjudgement than for you.
15.) And you, O Capsrnsum, will you be exalted up %o
heaven? You will be brought down %o hell (Hades!.
Here in these two passages Hades ls contrasted with heaven,
> 7/ :
OURAKOS5, For the Savior in addressing the city of
Cepernaum telle her, *,..wlll you be exalted up to heaven?
You will be brought down to hell." Hadeg is plotured by
our Lord as the direct oprnosite of heaven. Thus Jesua de-
nicted the end and Judgment of these cltles because they did
not repent at His preaching and performing of mighty mir-
acles. Pearson3? contends that Jesus had this in mind when
He addreased these clties. Lenski3“ also meintains that our
Lord used Hades as the "opposite of 'heaven'" in thls pas-
sage and that 1t can not mean merely the realm of the dead.
S0 also Gruber3s takes Hadeg here %o be the very copposite of
heaven. There are two factors in this passage which point

to the fact that Hades here has the meaning of the realm or

33Pearaon,'gg,_9;§., pr. 312-3. .

343, 0. H. Lenski, Interpretation of St. Matthew's
Go&ga; {Columbus, Ohio; Lutheran Book Concern, 1932), DPp.
L3h-5,

BSgruber, op. cit., p. 21.
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abode of the damned and not merely the after-life in gen-

eral or the abode of the dead. The first has been pointed

out above, namely, that Hades 18 here the direct opposlite

of' heaven., In the second place, ggggg is aspoken of and
plctured by our Lord as a place of retribution. The first
point 1s of course the weskest and would not be a sound argu-
ment 1f 1%t would be standing alone.

Many times in our English mode of speech heaven and
earth will be gpoken of se belng opposites when great'dla-
tances or differences in two objects are emphaglzed. FPog-
sibly the Greek langauge also had such & mods of expression
in thelr vulgar speech. This could also be the case in this
passage when our Lord speaks of the olty of Capernauvm as
being brought down to Hades inastead of being exalted %o
heaven if 1t wers not for the fact that the bringing down of
Capernaun symbolizes the judgment of Capernaum because the
people did not repent - Capernaum here of course symbolizes
the people and it is used collectively to mean the peopls of
that city. Thus Capernaum here is not merely being humil-
lated or being brought down to a low estate. It 1s true that
Capernaum was blegsed very much because our Lord had made 1%
Hig headquarters duriang His ministry and had done many nighty
works there. Thus it was exalted to a very high degres, and
Capernaum could here be spoken of as being brought low and
humbled 1f Hadeg here were brought into contrast only with
heaven, But ggggg,here le not only spoken of in contrast %o
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heaven but is 2lso referred to as & place of retributlon,
that 1s, Capernaum i1s being condemned because of i%ts unbe-
lief. The fact also that in Jude seven Sodom and Gomorrsh
are deecribed as undergoing o punishment of eternal fire would
polnt out that the same Judgment awalts Capernaum. If Hadep
here referred to the after-life in general, the reaslnm of the
dead as opposed to the realm of life hers on earth, it would
not be s place of condemnation or retribution for the people
of Capernaum since Hgdesg in that sense would be the abode
end punishment for all mankind. It 1s true that Hades is a
place where all people go at death in the sense that 1t is
the realm of the dead, for 21l die and must enter the grave.
And in thils sense Hadgs 1s a punishment because death ls The
result of sin. However, Hades in the sense of the realm of
the dead, though it ia the result of sin, yet it 1s not a
place of retribution for the righteous, for the righteous
also go to Hades in the sense that 1t is the realm of the
dead., But Hades is definitely here spoken of as a place of
retribution in this passage because our Lord speaks of
Judgment as a result of unbelief. Hadesg is thus mentloned
in connection with Jjudgment. This being the case, 1%t can
not mean or refer to the realm of the dead or the after-life
Ain general, for Jesus is here making Hadeg the result of un-
belief. Hades in the sense of the realm of the dead is no%
a2 result of unbellief but is the result of sin, the curse of
ain over all mankind. If Hades is here spoken of as the
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result of unbelief, then 1t must be teken to mean or refer
%0 & place Tor those who rejected our Lord, who did not re-
pent. Hades in the sense of the realm of the dead 1is not a
vlage Tor those who rejected Jesus and His teachings, for
=1lao the righteous go to the reslm of the dead at death.
Thus 1f thle passage 1s to make sense, Hades must be taken
iﬁ the sense of the reslm of the damned in the after-life.
Could Hedes here bs a place where both the unrighteous and
the righitsous go at death bub to two different compariments,
the righteous o a place in Hades where they would experience
Joy end happiness and the unrighteous to a place 1n Hades
where they would experience woes and afflictlions - thus
having the concept of the Jewish and pagan-Greek ldea of
Hades? This can not be 8o because of three reasons: Hadeg
in the New Testament as Sheol in the 0ld Testament is never
spoken of in connection with the reward of the righteous in
the after-life but always in the sense of a place of retri-
bution for the wicked or in the sense of death as the result
of sin; secondly, Hades is here contrasted with heaven, 1%
1s here 1ts opposite: thirdly, Haedesg for the New Testament
writers was the equivalent for Sheol, and Sheol was never
divided into two compartments. In considering this question
whether Hadeg in the New Testament could have two compart-
ments this must be kept in mind: the two compartment idea
of Hadeg was a perversion of the original meaning of this
word brought about by the contact between the pagan Greeks
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and the Jewz in the period of Hellenization. If one holds
te the ldea of the two-compartment Hadeg also for its use
in the New Testament, then he has to prove and show that he
is not folsting upon the use of the word in the New Testa-
ment the perverted Jewlsh concept of Hadeg. When the study
of the passage Luke 16:23 ig teken up 1t will be seen beyond
any doubt that the New Testement writeras did not divide Hadag
into two chambers, for in this passage Abraham's bosom is
contrasted with Hades instead of the word Gehenna as one
would expect 1f Hades as used in the New Testoment was di-
vided into two parts. The real judgment then of the people
of Capernaum, a8 Hgdes points out, is eternal death, for
that is what the realm of the damned really is, a place
where the wicked will forever suffer a life without God.

The next paseage that will be considered depiots Hadeg
a8 the representative of the opposition against the Church
of Christ, the one Holy Christian Church, Matthew 16:18.
This paseage reads as translated:

And I say to you that thou art Peter, and upon this rock

I will build my Church, snd the gates of hell (Hades)

will not prevall against it.

It ies interesting to note that this is the only occurrernce
where the Revised Standard Version translates Hades. All
other occurrences of Hades the translators did not translate
but merely transliterated 1t; here they translated Hades
with the word "death.” The Authorized Version translates

Hades here with the word "hell;" Luther with the word Hoelle;
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Jerome used the word Infernos. This passage will not be

used %o establish the fact that the New Teatament wrlters
used the word Hadeg %o refer to the realm of the damned in
the after-life - Matthew 11:23 and Luke 16:23 are usged for
this purpose - but this passage 1ls used merely tc show an-
other way how the wrlters of the New Testament used the word
Hgdeg in the sense of the realm of the damned. I% has been
shown above that Hades 1ln the sense of the realm of the
damned was used a8 the direct opposlite of heaven and as a
place of retribution. Here it will be ssen that Hades as

the realm of the damned was used by the New Testament to re-
present the forces of evil against which the Church of Chriat
is cppoged. Our Lorﬂ here tells Hisg disciples that His
Church will not be overcome by the gates of Hadeg, TTUI) al(
é’§ OV ., No one would here deny that Hadeg is used in thils
passage as the force of evil ghich is opposed to the Church
of Christ or as the representative of the forces of evil.

The question then to be considered is whether Hadeg, as the
force of evil, refers to the realum of the dead, the after-
1ife, or to the realm of the damned in the after-life. Is
this evil force which is opposing the Church of Christ Death,
the realm of the dead, or is it Hell, the realm of the damned?
In considering this question two things must be kept in mind:
1%t 1g evident that Hades here is an active force which has
power at 1ts disposal, and that as the opposing force against
%he Church of Christ it is active now. The translation of
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Hadeg 1f 1t 18 to be accepted must meet these two conditions.
If Hadeg hers refers to the realm of the dead or %o death,
does 1t meet these two conditiona? The realm of the dead
or death 1s most certainly active now in that every day
people are passing at their death into the realm of the
dead, but it can not be sald that the realm of the dead or
death is an active force against the Church of Christ. How=-
sver, 1f Hades 1s here taken as the realm of the damned much
more meaning can be derived from this passage, for this mean-
ing of Hades does meet these two conditlons that thls pas-
sage sets forth concerning Hades, Hadeg as the realm of the
damned, and thus also the realm of the devlil and his evil
angels, Jude six, 1s active now in that Satan and all of the
evil forces at his command are continually attempting to
geduce men eway from the Church of Christ. Here of course
Hades as the realm of the damned represents the evil forces,
sin, men's sinful flesh, Satan and his evil angels, the
world, which are opposed to the Church of Christ, since the
place of the damned itself is understood not to be a force
but merely representing the force here in this passage.
Thus Hades in this passage if understood to mean the realm
of the damnsd as representing the evil forces againat the
Church of Christ has much meaning, much more than if Hades
were 0 mean merely the realm of the dead or the after-life.
For Hades in this latter sense could hardly represent the

forces of evil when it could also at the same time represent
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the forces of good, for Hadeg in this latter sense containg
both the righteous and the unrighteous. Lenskl very aptly
s8ays:

In speasking of The foundation on which he will build
his church, Jegus is thinking of her mighty enemies.
Though the articles are missing with 77¢ Aar adov ,
both noung are definite. On "hades,” see 11,23. YThe
ungeen place® i1s here viewed as a mighty fortress, the
oppoaite of the sacred Temple of Christ; and the

77V Aac , or portals of hades, are figurative for the
mighty warring hosts thet issue from these portals. It
is impossible thus to make "hades" mean "the realm of
the dead," the hypothetical place to which all the souls
of dead men descend til judgement dsy. How could "the
hades® of such a place war against the church on sarth?
Here "hades" must mean nell, the abode of the devils,
whose one objeet is to destroy the church.... The im-
plication As that hell's gates shall pour out her

hosts to assault the church of Christ, but the church
shall no% be overthrown (Rev. 20:8-9).3

In one other instance Hades in the New Testament refers
to the reslm of the damned, and that is in Luke 16:23. Al-
though this is not an exposition of the parable of Lazarus
and. the rich man, nevertheiems to get the full context of
this passage in which Hadeg appears it is best %o have a
look at the whole parable, Luke 16:19-21l. It reads as trans-
lated:

19.) Now there was a certain rich man, and he was con-
tinuslly clothed in purple and fine linen feasting
(msking merry) sumptuously every day. 20.) And a cer-
tain beggar by the name of Lazarus who was full of
sores had been laid at his gate, 21.) and who desired
to be fed from the crumbs which continually fell from
the table of the rich man, and moreover dogs always
ceme and licked his sores. 22.} Now it came to pass
that the beggar dled and he was carried by the angels

36penski, op. git., PP. 608-9.
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to the bogom of Abrsham; and the rich man aslaoc dled
and wae buried. 23.) And in hell (Hades), being in
torment {torture), he lifted up his eyes and saw Abra-
ham from & didstance snd Lazerus in his bosom. 24.) And
he erying out sald, "Father Abraham, have mercy (pity)
upon me and send Lazerus so that he may dip the $ip of
hls Tinger in water and coeol my tongue, for I am suf-
fering horrible pain in this fleme.® 25.) And Abraham
said, "Son, remember that you recelved your good things
during your life-time, and Lazarus in a similar manner
evil things; but now he is being comforted here, and
you are suffering. 26.) In addition to all these
things thereée has alsc been fixed between you and us a
great {large) chasm, so that those who wish %o cross
Trom here to you are not able %o do so, nor can they
orogs over Trom there to us." 27.) And he sald, "Then
I pray (ask, bsseech) you, 0 father, that you send him
to the house of my father, 28.) for I have five broth-
ers, so that he may solemnly teatify to them, lest

they also should come te this place of torture.”

29.) But Abraham sald, "They have Moses and the pro-
phets; let them hear {hearken to) them.® 30.) But he
sald, "Not so, father Abraham, but if a person (someone)
from the dead should go to them, they would repent,"
31.) But he sald to him, "If they do not hearken %o
Mosea and the prophets, neither will they be persuaded
if spome one should rise from the dead," 2

Twe Very impertant polnts are brought out by thls parable:
ggggg is put inte opposition to the bosom of Abraham, the
dead are immediately judged, that is, the unrighteous im-
mediately upon death go to the place of torment and the
righteous to the place of blessing. This passage also, as
did Matthew 11323, pointe out the fact that Hadaeg is a place
of retributlon. As stated above both the Jews and the pagan
Greeks divided Hades (also Shool in the case of the Jews,
Hadeg being the eqﬁivalent of Sheol to the‘szs) into two
compartments - one compartment for the blessed in the after-
life and another for the damned. The Jews called ths com-

partment for the righteous Gehenna. As stated above also,
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this Jewlish view of Sheol and Hades was not the original or
the 0ld Testament meaning of the word but rather a perverted
ldea which came about from thelr contact with the pegan-
Gresk world. Now the question is: daid the New Testament
wrliters as stated above use Hadeg as the equivalent of the
01d Testament word Sheol, or dld they use it according to
the prevailing Jewish usags of the word at the time of the
Hew Testament era? The use of Hadeg in Luke 16:23 answers ;
thias question. Pearson says concerning this question:

The only passage that bears directly on this guestion
18 Luke 16,23 ff. According to some students, the
place of forment was not Hades itself, but was only in
Hades. Broadus and other eminent scholars have held
this view. Schofield thinks this view prevalled until
the Asceneion of Chrlst but not afferward. Willcock
(The Preacher's Homiletlic Commentary, in loco) says,
"There can be no doubt that in the repressntation of
the state of matters in the future world, as given in
this parable, Christ used figurative language, in ac-
commodation to the prevalling Jewish ldeas of his time,
rather than reveal that world as it is." David Smith
agrees with this suggestion (The Days of Hls Flesh,

p. 317). Some thinge in the parable must not be over-
locked. One is, that Jesus emphasized the great dis-
tance - "afar off" - between the abodes of the rich
man and Lazarus, whereas, according to David Smith,

the Rabble taught the abodes of the blessed and the
doomed were near together - only a span between them,
or according to another, only a wall. Again, Jesus
places an impesssable chasm between them, indlcating
that "the sentence i1s irrevocable, the separatlon efter-
nal? (Smith). The whole plcture ls very dlfferent from
the current idea of Hades. Dr. Vos seems to be correct
in stating that "the distinction is not between 'the
bosom of Abraham' and Hades as antithetlical and ex-
clusive...." Hades seems to be used here for the pract-
ical equivalent of "hell or "Gehenna." Hell 1s from
the Anglo-Saxon word helan, to hide, gongeal, and ori-
ginally was synonymous with the Hebrew Sheol or Hades,
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vhere the idea of suffering for sin is preValent.37
As Pearson vointe out, some take Hadeg in the Jewish meaning
and maintaln that Hades here includes both the place of tor-
ment and the place of blessing. This indeed would be the ¢
correct Jewish vliew of Hadeg at%t the time that the New Test-
ament wae belng written. For thie is what Josephus gilves
testimony to when he says:

For there is one descent into this region (Hades), at
whose gatg we belleve there stands an archangel with an
host; which gate when those pass through that ars con-
ducted down by the angels apoointed over souls, they do
not go the same way; but the Jjust are gulded tc the
right hand, and are led with hymneg, sung by the gngels
appointed over that pnlace, unto a reglon of light, in
which the Just have dwelt from the beginning of ths
world; not constrained by necesslty, but ever enjoying
the prospect of the good things they see, and rejoice
in the expectation of those new enjoyments which will be
peculiar to every one of them, and esteeming those
thinge beyond what we have here; with whom there 1s nc
place of briers there; but the countenance of the
fathers and of the Jjust, which they gee, always smiles
upon them, while they wait for that rest and gternal
new life in heaven, which 1ls to succeed this reglon.-

This place we call The Bosom of Abraham,38
Thus to the Jews both "The Bosom of Abraham" and Gehenng
were in Hades, However, does the New Testament use Eades in
such a way? No, it does not. For if that were the case why
was not the word Gehenng used here instead of Hadeg? For the
real opposite according to the Jewish concept of the bosom
of Abraham was not Hadeg but Gehenng, In thls passage Hadeg

37pearson, op. gif., pp. 311-2.
38Josaphna, op. cit., o. 901,

B e oy
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ls described in such a way that it is made the aynonym of
Gehenng: the rich man is in torment and is in horrible
pain because of a flame of fire. Now no one would deny %that
this was the Jewlsh view and concept of Gehenna, but yet here
in this passage where the coneept of Gehenng 1s described the
word Hades 1s used. The only likely explanation for this is
that the writer knew that he was descrlibing Gehenna accord-
ing to the Jewish vlew and that he used the word Hadeg here
a8 & synonym of Gehenpa. Else why would he have used a word
which did not fit the descriptlion that he gave? No Jew
would have done this, that ia, sscribed to Hadeg a descrip-
tion which in reality was the concept of Gehenna. Unless
you say that the writer of thls passage, who was Luke a
oompanion of Paul, made a mistake when he descrlibed Hades
with the concept of Gehenna. This could hardly be the caae.;
Luke knew what he was doing; he used Hadeg as a synonym-ror
Gehenng. Most likely he could have used Gehenna, and this
would have been more correct according to the Jewlsh view,
but he chose instead to remaln with the 0ld Testamseni con-
cept of Sheol and used Hadeg. Luke thus used Hadeg in op-
vogltion to the bosom of Abraham, something that was entirely
forelgn to the Jewish concept of Hadeg. And Hades thus can
here mean only the realm of the damned, for only then would
1% be the opposite of the bosom of Abrasham, paradise. Haded
would not be the opposifie of paradise if it here referred %o
the realm of the dead or the after-iife in general. Hadeg
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le here definltely described ss a vlace of torment and re-
tribution, an assoclatlon which 1s never made when the realm
of the dead is being spoken of, Brucel? who malntains that
Hadeg as well as Sheol merely refers to the realm of the
dead and that they contaln the two compartmentgwof.?he Jeu-
ish concept nevertheless here says concerning thie passage

in Luke that Hades seems to equal hell, "the place of tor-

ment, and of course Lazarus is not there, but in Paradisse....®

Acoording to this passage in Luke Hadeg does not contain tﬁe
bosom of Abrsham, paradlse. This together with the facts
that Hades is here definltely a nlace of retribution, tha®
Hades is put into opposition to paradise, that Hades is here
used as a synonym of Gehenna, that Hades 1s hers described
a8 a place of torment, that Hades is not an intermedlate '
place until the Judgement as the Jews belleved since hoth
Lazerus and the rich man were judged before entering para-
dise and Hgdes respectively, shows that Hadeg refers to the
realm of the damned and not to the after-life, the realm of
the dead. If one holda that Hades here refers to the realm
of the dead and not to the realm of the danned, he meets
problems that are too difficult to solve.

From these three passages in the New Testament where

Hadeg oocurs, Matthew 11:23(Luke 10:15), 16:18, Luke 16:23,

39a1exander B. Bruce, “The Synoptic Gospels," The Ex-

ogitor's Oreek !g;ﬁ?gggg (Grand Rapids: VWm. B. Eerdmans
ublishing GCo., n.d.J), &, 589.

LM
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1t can be seen that the Hew Testament writeras dld use Hadeg
to refer sometimes to the realm of the damned in the after-
1ife as in opposltion fic the realm of the righteous. The
fact that Hadey can and doea in the New Testoment refer
scmetlimes also to the realm of the dead, the after-life,
will be pointed ocut in the next portion of this paper,

What description of hell, the realm of the damned, doss
Hades glve and vortray in the New Testament? The following
things can be pointed out: the realm of the damned 1s the
direct opposite of paradise, the realm of the righteoua,
Luke 10:15; it ig o place of retribution and damnation for
the wicked, Matthew 11:23 (Luke 10:15), Luke 16:19-31; there
is pain and torument in the realm of the damned, Luke 16:23,24;
fire is esgoclated with hell and deplcted a2s the materlal
cause for pain and torment, Luke 16:24; the realm of the
damned 1s presented as the force which 1s fighting agalnst
the Church, Matthew 16:18; and there is a deliverance from

the realm of the damned, Acts 2:25-28.
2. Hades used for the Concept of the Realm of the Dead

It seems that the New Testament uses the word Hadeg in
reference to the rcalm of the dead, the grave, in oppositlon
to 1ife hers on this earth four tlmes. All four of these
occurrences appear in John's Apocalypse, 1:18, 6:8, 20:13,14.
It is significant that in all four lnstances Hades is men-
%¥ioned in connection with death, ﬂalpa?oy . These passages
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wlll be considered very brisfly since all are closely con-
nected in thought.
The first passages %o be considered are Revelaticn
1:17-18 and 20:13-14 which read as translated:
17.) And when I saw him, I fell at (befors) his fect
ag & dead man, but he placed hls right hand on me
saying, "Fear not, I am the first and the last, 18.)
the Living One indeed, for I was dead, but behold I am
alive now and forsvermore, and I have the keys of
death and of the grave (Hades)."
Here in this pasgsage the Lord is relating to John that He
is the all Powsrful One by stating that He controls both

death and Hadeg. He hae the keys %o unlock the power of

death and Hades, to destroy death and Hadeg. Another pas-
sege in which Hades occurs in the sense of the realm of the
dead is Revelation 20:13-14 which reads as translated:
13.) And the sea gave up the dead who were in 1%, and
death and the grave (Hadgg) zZave up the dead who were
in them, and each one was Jjudged according to thelr
worka. 14.) And death and tha grave (Hadgs) were cast
into ths lake of fire. This is the second death, that
le, the lake of fire. :
In these two passages death and Hades ere plctured as snemles
which the Lord will destroy at Hig second coming, for they
wlll be compelled to give up the dead within them and then
will be cast "into the lake of fire.” The Lord has the keys
to death and Hadeg and thus has the power to release the in-
habitants of both and then to deatroy them, that 1s, death
and Hadesg. ‘Thus from these two passages we see that death
and Hades will continue to have sway over mankind until the

Vay the Lord destroys both of them. Death here is the ever
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pregens enemy of man; no one can or will escape death, 1t
belng the result and curase of sin. Death here 18 physical
death, that 1z, the cessatlon of life here on earth through
which all men pass when fthey enter the realm of the dead,
the grave. Death here la not the eternal death, eternal
separation from God. Thils is so because eternal dszath,
gternal separatlon from Ged, will never cease, for the reslnm
of the damned will never be destroyed. But here death is
spoken of as being destroyed. ©Since this ies trus of shysical
death, 1t is best %to take death here as referring to the
cessation of 1life here on earth., This death will bz de-
streyed together with Hadesg.

But now what does Hades herse refer to? We have elready
seen thet Haodeg in the New Testament can mean and refer to
the realm of the damned, Doeg¢ it have the same meaning here
in these two pessagee? Hgdegs 1s spoken cf szs beling de-
stroyed on the Day of our Lord. If Hades here refers to the
realm of the cdauned, this means that the realm of the damned
will be destroyed on the Day of Judgment. Is this true?

The testimony of Scripture pointa to the fact that the realm
of the dauned, everlasting punishment, wlll not cesase cor be
destroyed. Such pagsages as Matthew 25:41, 3:12, 18:8,

Mark 9:43-48, Daniel 12:2, and many othera polnt to ths fact
that eternal punlshment and the realm of the damned will not
be destroyed nor cease. Bub here Hades is spoken of as be-

\ng destroyed on the Doy of the Lord. Also Hadeg ie here
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gald to be cast into "the everlasting fire." This can only
refer to everlasting hell fire, mentloned in Seripture in
Matthew 3112, 13:42, 18:8, 25:41, Mark 9:44, Isailah 33:1%4,
Hadeg 18 also spoken of as giving up its dead on the Laat
Day. Thus Hadeg can hardly here refer to the realm of ths
damned, hell., Hades in these pasasagee must refer to the
resln of the dead, 1f these passages are to have a claar
meaning. The realm of the damned will not bs destroyed on
the Day of Judgment, but the realm of the dead, the grave,
will be destroyed; the realm of the damned will not be
thrown into the "everlasting fire," but the realm of the
dead will bs thrown into the fire; and the realm of the
damned will not give up its dead on the Day of our Lord,
but the realm of the dead will give up lts dead. Thus from
these evidences it can be seen that Hadeg can hardly refer
to the realm of the damned in these passages, but that it
rather refers to the realm of the dead.

Do death and Hedeg here refer to the same thing, that
is, are death and Hades both representatives of what ls re-
ferred to as cessatlion of 1life here on earth? Death and
Hadeg can be taken in that sense, but it seems that a dif-
ference 1e brought out, though it really makes little dif-
ference in the end. It seems here that death is the great
enemy, cessation of life, and that Hadeg as the realm of the
dead here is the receptacle of the victims of death. So

Yoffatt thinks when he says:
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Death as S8in'eg ally must be destroyed along wlth 8in,

while Hades, the grim receptacle of Deﬁgh'a PreY.ss

naturally ceases to have any functlon.

The other passage where Hadeg seems to refer %o ths
realm of the dead rather than to the rsalm of the damned 1is
that of Revelation 6:7-8 which reads as translated:

7.) And when he opened the fourth seal, I heerd the

voice of the fourth beast saylng, "Come." 8,) And I

saw, and behold a green horse, and he who was sitting

on it, his name was Death, and the grave (Hades) fol-

lowed after him, and power was given to them over a

fourth of the earth, to xill with sword and wlth famine

and with death and by the wild beasts of the earth.
This passage 1ls somewhet llke the two above in which Eadesg
refers to the receptacle for the victims of death. Deafth
seeks out its victims and then they are deposited 1n Hades,
that is, in the grave, the realm of the dead. Only instead
of the end of death and Hadeg being spoken of, here they are
mentiocned as having sway over a part of the earth to destroy.
The determining peoint in this passage as to whether Hades
here refers to the realm of the damned or to the realm of
the dead is the kind of destruction that is meant. 1Is this
a spiritual destruction that is being described? I so,
then Hades would refer to the realm of the damned. Or is
this a physical destruction? If so, then Hadeg would refer
%o the realm of the dead, the grave. It seems best to take

thils destruction as referring to a physical destruction.

403ames Moffatt, "The Revelation Of St. John The Divine,®
g Gpeek Testament (Grand Rapids: Wm. B.

ﬁa%dmana Pubnsmng Company, n.d.), V, L77.
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For here death and Hades are given power over a part of the
earth %o destroy "with sword and with famine and with death
and by the wild beasts of the earth." These instruments of
death and Hades are not instruments of the realm of the
demned, but rather they seem to be the weapons of the realm
of the dead. Thus this passage glves the plcture of death
stalking about clalming its victims and Hadeg in the sense
of the grave following efter swallowing up the victims of
death. In the light of the whole context, chapters alx to
nine, 1t seeme that the destructlion that is pictured so
vividly in symbeclic imagery is a physiocal destruction that
ies %o be carried out before the Doy of Judgement as a call
%o repsntance. Of course if this call tc repentance goes
unneeded, then spiritual destruction will follow from which
there will be no repentance. Thua it seems that here death
and Hadeg are a part of this whole destruction which 1s a
call to repentance. If this is the case, then Hadeg refers
to the realm of the dead rather than %o the realm of the
damned,

Thus from these passages in Revelation 1t can bs sesn
that the New Teastamenf does use the word Hadeg also to refer
to the realm of the dead. In this usage of the word where
Hadesg refers to the realm of the dead no committment is made
28 to whether the individual who is entering the realm of
the dead is to be in the abode of the righteous or the abode
of the unrighteous, whereas in the case when Hadeg ls used
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in the ssnase of the resalm of the damned a committment is of
courge made.

Does Hadeg as the realm of the dead give any descrip-
tion? Although not much is sald about the realm of the dead
in the way of desoription, there are some polnts of interest
conceritdng the realm of the demd that are glven. Our Lord
Jesus hag power over the realm of the dead and of course
over death, Revelation 1:17-18. The realm of the dead will
be destroyed, Revelation 20:13-14. Death and the realm of
the dead, the grave, are always connected, for death 1s the
entrance to the grave, Revelation 6:7-8. The realm of the
dead does have sway over man, for all men at death enter the
abode of the dead, Revelation 6:7-8.

In closing this portion of this study it ehould be
brought out that since all the passages in which Hadesg refers
to the reelm of the dead are to be found only in the Apo-
calypae, there is a little difficulty in arriving at the
exact mesning of the word Hades used in the sense of the
realm of the dead, Nevertheless these passages show that
the New Testament does use the word Hadeg sometimes to refer

to the realm of the dead.
3. Where the Meaning of Hades is not Distinguished

Does the New Testament use the word Hades to refer to
any other concept besides that of the realm of the damned

and the realm of the dead? Rs far aa can be determined from
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the study of the word in the New Testament fthere 18 no other
uge for the word than the two mentioned above. However,
Hades, as Sheol in the 01ld Testament, seems to have been
used where the dlstlinction between the concept of the realm
of the demned and the reslm of the dead 1s not clear. This
seems %o voint to the fact that the New Testament also as
the 014 Testament in 1ts use of Sheol doea regard the realm
of the damned and the realm of the dead as clossly con-
nected, so close that sometimes no dlstiinction ia made bhe-
tween them and that in such an occurrence Hadeg refera fto
both meanings and concepts at the same time. Such a use of
Hadgg seems to be brought out in the passags of Acts 2:25-27
where Hadeg occcure in verse twenty-seven, Hadeg also appears
in verse thirty-one but only as a repetition of verse twenty-
seven. This passcge reads as translated:

25.) For David seys ooneserning him, "I continually saw

the Lord before me at all times, for he 1ls at my right

hand, so that I might not be cast down. 26.) Because

of this my heert was made glad and my tongue sang for
Joy, and furthermeors my flesh will ablde in hope,
27.} For you will not leave (abandon) my life {(soul)

in Hades, nelther will you give over (deliver) your

Holy One to see corruption {destruction)."”
Thies passage is a quotation of Psalm 16:8-10, Luke in quot-
ing these verses in Psalm 16 followed the Septuagint word
for word. Hades here is a translation of Sheol which was
used by the writer of this Psalm, being King David. Psalm
16:8-10 reads as translated from the Hebrew:

8.) I have continually set the Lord before myself (be-
fore my sight), for he is at my right hand; I will not
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totter (shake, stumble). 9.) Therefore (because of

thie) ny heart is glad and my soul leaps for Jjoy; my

flesh also will rest securely. 10.) For you will not

abandon my soul (seat of life) to Sheol; you will not

allow (suffer, permit) your Holy One to see corruption

(desgtruction),
The verses of thls passege are a part of Peter's diascourss
on the day of Pentecost, Acts 2:14-36, Peter here quotes
Pgalm 16 as a witness to the fact of the resurrection of
Jesus Christ, sasying that David spoke ecncerning His resur-
recfilon. For in the twenty-fourth verse of Acts 2 Peter
gays, *Whom God ralsed up having dsstroyed the pangs of
death, becavse it was not possible for him to be held by
it." And then follows the cuotation of the verses in Psalm
16 as an 014 Tsstament witness to the fact that what Peter
is seying concerning the resurrection of Jesus Christ 1is
true. Thus gSheol and Hades muat refer to and mean the realm
of the dead, for that ls the interpretation that Peter puts
unon these words since he used this paasage from fthe Psalmsg

as a witness to the resurrection of Christ. As Pearson says:

Ag vsed in thile passage 1% means simply "the unsesn
world," or "the realm of the dead.* The poilnt of argu-
ment is that the risen Christ is the fulfilment of the
proohetic Psalm, that Christ has conquered deﬁth.

Hadesg here geems to be synonymcus wlth death. 1

But Hades, and also Sheol, has a much deeper meaning here
than merely the realm of the dead. 2Peter in his sermon be=-

fore that first Pentecost crowd of people was not merely

”lPearson, op. cit., p. 310.
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showlng and polntlng out to the people that Jegus had veen
reisged, had conquered death by His resurrection. It goes
nuch deeper than that. He was also glving witness to the
fact that this Jeeus whom they had killed and whom God had
ralsed from the dead was the Christ, the promlsed Messilah,
the Savior of the world. Jesus not only conguered death in
His work of redemptlion but also sin, the gullt of sin,
Satan, and the Law. He did so by His death on the croas;
by the shedding of His innocent blood Jesus the Son of God
conquersd sin, death, and The devii. And His resurrsction
from the dead was God's seal and Testimony to the fact that
Christ's sacrifice on the cross was the real and only
propitiztion for the sins of the world. And thus when Jesug
was railsed Trom the dead on that first Easter morn this was
the sct %o show that He had conquered Satan and als evil
forces and death and sin. And go when Peter and David gave
witnegs to Christ's resurrection by caylng, "You will no®
leave my 1life in Hadeg, neither will you give over your Holy
One to see corrupblon," they were testifying %o more Uhan
Just the fact of Jesus' réeurraction. Trey were also bearing
witness to the whole work of Jesus' redemptive work. They
saw through the resurrectlon not only the conguering of death
but also the conquering of sin and Satan and of hell, eternal
damnation and death. For if Christ had not been ralsed,
then there would not have been a redemption for mankind,
Hence, when our Lord sald in speaking 6o the Father, "You
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will not abandon my life to Hades (Sheol)," He was not only
referring to the grave, the realm of the dead, but also %o
the power of Satan and sin over mankind, and thus to the
realm of the damned which ig the rsalm sand power of Satan
and gin. Thus Hades and Sheol in the sense of the realm of
the dead really refer here to eternal death and eternal
damnztion. And thus what the realm of the damned reelly 1is,
is eternal death, eternally being cut off from God. The
realm of the dead here ig a plcture of sternal death together
with the realm of the damned.

So then, Hades also, like Sheol in the 0ld Testament,
doee geem to have this special use and mesning: when the
close connsction between physical death, termination of life
here on earth, and eternsl death was tc be shown then the
word Hades or Sheol was used. The close connection between
physical and eternal death 1s this: physical death symbol-
izes or gignifies eternal deeth; the grave signifles or 1s
a taste of the realm of the damned. For both physical death
and sternsl death are the result of sin, and if 1% wers not
for the redemptive work of Jesus Christ physical death would
then have been the beginning or the ushering in of eternal
death. And eo, to the unrighteous, the unbeliever, physical

death becomes eternal death; the realm of the dead becomes

the realm of the damned.

S IR :l (R R BT 3
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Conclusion

Before Thls portion of this study is brought to a close,
a few points should be mentioned. In the Gospele Hadeg is

used only to refer %o the reslm of the damned. Hadss used

in referring to the realm of the dead occurs only in Jchn's
Revelation. The earliest and strongest meaning of Hadesg
then as portrayed by the New Testament is the realm of the

damned., With such a limited number of occurrsnces it is

practically impossible to see or detect any shift of mean- J
ing or svelution in the use of the-word, ag in the case of
the word Sheol in the 01ld Testament, or to show the real i
primary meaning of Hades. In the case of the word Sheol 1in !
the 01ld Testament where Sheol occurs many times and where the |
writings in which Sheol occurs cover such a long perlod of
time and history 1t is quite ﬁossible to detect both a shift
and an evolution in the meaning and use of Sheol, es waa
nointed out above in the previous chapter, and also it 13
posaible to come to s falrly accurate concluslon ag to the
primary use and meening of the word. This cen not be done
in the case of the word Eades in the New Testament.

Af%rom this study it can be seen that Hades 1s an equlva-
lent of the 01d Testament word Shsol. Both of the words

have a two-fold meaning and use: the realm of the dead, the

realm of the damned. Both of the words also are used when

the close connection between death and eternal death,
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between the realm of the dead and the realm of the damned,
is pointsd out. Whether there ars any other words that
are or could be equlvalente of Sheol, and whether Sheol and
Hades are exact equivalents will be coneidered briefly in
the following chspters. :

Thus the main emphasis of this study iz brought %o a
close, that of the study of the two words Sheol and Hades
in the 0ld and New Testaments respectively. The following
chaptera are concluslions and results bullt upon this study

of these two wordg.




CHAPTER IV

THE GENERAL MEANING OF OTHER NEW TESTAMENT WORDS USED
FOR THE CONCEPT OF HELL

Are there any other words in the New Testament which
could be equivalents of the word Sheol? It has been shown
that the word Hgdes in the New Testament is an equivalent of
the word Sheol in the 0ld Testament. Are therse any other
New Testament words which are synonyms of Hades and thus
eqivalents of Sheel? This will bs anewered in this chapter.

In the introduction of this study it was stated Thatb
in the New Testament there are five other words besldes
Hades that could be equivalentis ogvﬁggg;. These five words
are: Gehenna,r?arka ;Abugegg»,/} vooo§; Kataxthonlos,
Katﬁ){ﬁgﬂﬁﬂ'o.ﬁ; Tarts s,n;arq/as ; and Thanatos,
(E?¢{V61?05 The scope of this paper does not permit a study

of these words ag was done in the cass of the words Sheol and

Hades. However, a brief survey of each will be given 1n

order %o come to a conclusion concerning each word.
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Gehenns,

The word Gghenna appears in the New Testament twelve
1 Matthew 5:22,29,30, 10:28, 18:9, 23i15,33; Mark
Qi3 ,45,47; Luke 12:5; James 3:6. Ag can be seen, all the

timea,

occurrences of Gehenna are in the Gospels except the occur-
rence in James 3:6.

The etymology of the word (ehenna forms & very interest-
ing etory and deseription. It i really not a Greek term
et all but rather "o technical Hebrew religious term,” and
the CGreek term Gehennag 1s & transliteration of the Hebrew
torm, Theyer- says that 1t is from the Hebrew word
Y7757 $s'J, Nehomiah 11:30; move fully fromhy 77 |3 '3,
Joahué 15:8, 18:16; 2 Chronicles 28:3; Jeremiah 7:32; alse
tron 273570 " 13 "2 . 2 Kinge 23:10; and that 1t
means and refers t; éha valley of the son of lamentation or
of the sons of lamentation, the valley of lamentation.

Thayer further says by way of description:

14, F. Moulton and A. 8. Geden, A Joncordange To
Greek Testament (Reprinted from the third edition, 1920;
Edinburgh: T, and T. Olark, 1950), p. 157.

zF. ¥. Farrar, Me and J ment (New York: E. P.
Lutton and Company, 1551*, p. 184%.

3chseph H. Thaysr, A Greek-English Lexicon Of The New
Tegtament, Being Grim:u'e Wilke's Glavis Novl Testamentl,
translated revised and enlarged by Joseph H. Thayer (New
York: Herper and Brothers, c¢.188%), p. 11l.
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The name of a valley on the 8. and E. of Jerusalen,
whilch was so called from the cries of the little child-
ren who were thrown into the flery arms of Moloch, 1.e.
of an ldol having the form of a bull., The Jews so ab-
horred the nlace after these horrible saorifices had
been abollshed by king Josish (2 K. xxiii. 10), that
they cast into 1t not only all manner of refuse, but
even the dsad bodles of animals and of unburled crim-
inals who had been executed. And since Tires wers
elwaya needed to consume the dead bodies, that the alr
inight not become tainted by their pubrefaction, it came
to pase that the place was called pefrra TIT 77y<0s.4

ThayerS further testifies that the name Gehenna was soon
tronsferred to thet place in Hadss, according to the Jewish
Yiaw of Hades, where the wlcked after death will suffer
/;urzismﬂent. , Cﬁg_?%y;ggf says that 27 ]}7—7_’] NS T 18-
erally means “the valley of the son of Hinnoﬁ“ whichrwaa to
the south éﬁ&.ééat of Jerusalaq,vﬁyrgqghhwhiphwpgn.the
ségggégﬁwﬁéﬁﬁéé;Qwé}wé;£3;££;;.and the northern boundary of
Judah. In the Septuagint the word Gehenna as such Qoes not
appear, although the Septuagint does transliterats the
Hebrew U j""]—"}'J N"} into ’—Q(s./"pd ', Joshusa
18:16, and into r;(. gf,gy o4 s 2 Chronlcles 28:3. In
all other ceses in which the expression "the valley of the

son of Hinnom" or "the valley of the sons of Hinnom" appears

in the Hebrew 0134 Testement the Septuagint translates 1%,

h1pia.

51bid.

6Gesenius Hebrew And Chaldee Lexicon, translated from
the German witﬁ ediltions and corrections by Samuel P.

Tregelles (Grand Repids: W¥m. B. Eerdmans Publishing Company,
1949), ». 168.
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elther (Pd;,adqrf Utou Ekko/q, Jeremiah 7:32, 2 Kings
3410, or (pdt/@dy}' 0§ Obo,q, Joghua 15:8. Thus the Septu-

agint sometimea translates the Hebrew expresslon and at

other Timss transliterates i1t, By the time of the New
Testament era the translation had entirely gilven way to the

1
|
transliteration, and the transliteratlon had become fixed |
|
1

< )
as [ecrra . /7/ /\ G

el

Gehenng, or "the valley of the son of Hinhom,“ at first %
had no evil significance at all, it was merely a valley ‘
southeast of Jerusalem with no apecial significance attached
to it ~ ne more than teo any other valley, of which there
were many in the immediate environment of Jerusalen, Duringl-’//
the period of the divided kingdoms the worship of fire-gods

wag introduced, pernaps already at the time of Ahaz,? The
fire-god that some of the Jews took over as thelr god was

Moloch whom they worshiped in the form of a bull offering up
their children in fire. The valley of the son of Hinnom was

used for this purpose. Becsuse the Jews had to give up thelr
children for sacrifice unto thils fire-god Koloch, many of

tﬁem abhorred thls form of worship and anything connscted

with 1%. When under King Jogiah this pagan and ldolatrous

form of worship was done sway with, the Jews rejolced greatly

but never forgot the horrible practise. They never forgot

73. M'Clintock and James Strong,

Mﬂi&.&*
ical, Theologlcal, an E?g;_g%gggéﬁgl Literature (New York:
arper and Brothere, 189 1il, 7
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that 1t took place in the valley of Hinnom, and so that
valley ever afterwards had this stigma connected with it.
And so it was Tittlng for them to use this valley later on,
as the cliy of Jerusalem grew, for a "sewer and garbage
burner® and place of disposal.8 And in order that this
gowage and refuse might be done away with = fire was kept
contlinually burning, "brimstone being added to assist com-
bustion and insure complete destruction.”9 However, no
living thing was ever thrown into Gshenna, for the Jews
were never nermitted to torture any thing that was alive,lo
although the bodies or bones of dead criminels and animals
were many times cast into Gehenna tq insure complete
destruction.*l Thus in time "because it was the receptacle
of filth and 2ll things which deflled Jerusalem and because
of the ever-burning fire which continuslly fed on this refuse
and filth, it became later on an lmage or representative of
the sbode of wicked and everlasting punishment,'12 Thus at
the time of the New Testament era Gehenna was this place

where all refuse was burnt and it represented the abods of

8Charles T. Russel, The Bible on Hell (Brooklyn: Inter-
naticnal Bible Students Assoclation, 1920}, ». 23.

9Ipid.
101pig.

11, Gruber, What after Death (Burlington, Lowa: Luth-
eran Literary Board, 1923), pp. 23-k.

12y1011ntoeck and Strong, op. cit., ». 76k.
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the damned, And so whenever the word Gehenns was used by
the Jews they were referring to the abode and realm of the
damned in the after-life. Thus Singerl3 says that Cehenns
in the eyes of the Jews "became 2 Tigurative equivalent for
Thell. 8

The Jews at the time of the NHew Testament era had =
very vivid conception and picture of Gehenna as hell, the
place of the damned. They pictured hell as a place sifuated
deep in the earth end immeasurably large - “The earth is
one-gixtieth of the garden, the garden one-gixtieth of Eden,
Bden one-sixtieth of Gehenna; hence the whole world is like
a 114 for Gehenna."™ The fire of Gehenna which never goes
out is sixty times as hot as earthly fire.15 There 18 a
constant smell of sulfur in Gehenna caused by the fire, and
it is forever dark despite its great masses of fire.16
Farrarl? points out that Gehenna was for the Jews not so
much & place of torment but a nlece "for the purification of

the most wicked," and as such 1t was not “"eternal." Vhen an

individuasl entered Géhengﬁ. 1% was not to be an everlasting

131g54dore Singer, The Jewish Encyclopedis (New York:
Funk and Wagnalls Company, 1907), V, 582.

W1n14.

S1pia.

161034,
17Farrar, op. git., pp. 182-9.
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ebode and punlshment.l8 In the end he either escaped by
being delivered or by being annihllated, thls was true in
the case of all except the “very worst apostdiés, and pog-
8ibly even for them,"1?

Did the New Testament writers use the word Gehenna for
the same concept as did the Jews? It seems that the New
Testament does use Gehenna for the same concept of hell a@
dld the Jews. Of course the New Testament does not give an
exact detalled description of the place of the damned in the
after-life as some of the Jews held. Nor is Gehenna as hell
an intermediate state in the New Testament, but 1t is rather
& place of eternal punishment. In the New Testament Cehe 3
ag in the Jewish vlew, 1s a symbol of the future place of
punishment in the after-1ife.20 And as Russel?l points out
the New Testament wrlteré used it 28 a type or illustration
of eternal death and everlasting ounishment. As the valley
of Geghenpna outside of Jerusalem with its ever-~burning fire
was o pleture of the place of everlasting punishment to the
Hebrewa, so it was also to the early Christians and to the

writers of the New Testament. It may be of some slgnificance

181144,

191Ipid.

20ppank Biggart, "What do we mean by Hell?" And Then the
i&%ﬁ?ﬂgﬁﬁ (Glaggow: Robert Maoclehose and Company, Ltd.,
19 F] ppo 65-85.

21Ruasel, on. eit., p. 24.

i L Rii ) ) SUN [ESN]
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to note that of the twelve tim=e¢ that Gehenng appears in
the New Testament secven of the cccurrences appear in Matthew
who wrote %o the Jewish Christiuns - an eilgbhth occcurrence
of the word Gehenna appears in the eplstle of James which
was also written to the Jewish Ghriatians.

Thus a8 Gehenna appears in the New Tastament 1t could
not be an equivalent of Sheol in the 0ld Testament even though
Sheol does apbear gometimes in the 0ld Testament referring
to the place of the damned. For while Sheol, as has been
shown above, has a double use and meaning in the 0lé Testa-
ment, Gehenns does not have this double meaning for Gehenna
ig never used for the realm of the dead but only as a plcture

of the reaslm of the damned,

Abussog
The word Abusgog eppeers nine times in The New Testa-

ment, Luke 8:31; Romans 10:7; Revelation 9:1, 9:2, 9:11,
11:7, 17:8, 20:1, 20:3.22 Abussos comes from g privative
and bathug meaning, deep.?3 1In the pagan-Greek world the
word meant bottomless or boundless and it was used %o refer

to “the great desp, the sea, the abyss, bottomless pit.*2¥

22youlton and Geden, gp. eit., D. 2.

23 :
<Jp, T, Robertson, Word Pigtures In The New Testament
(New York: Harper & Brothers Publishers, ¢.1930), II, 120.

2bg  G. Liddell and R. Scott, A Greek-English Lexicon
{8th reviged editien; New York: American Book Coumpany,

1897), p. 3.
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Thayer?5 maintains thet Abussog mesns an immeasurable depth,
an abyss, a eolt, and that in the Hew Testament 1% refers %o
a very deep gulf or chasm in the lowest parts of the earth
and that 1% is the common receptacle of the dsad and also
the abode of demons. Robertson?® also agrees that in the
New Testament Abussog 1s used for two different concepta:

on the ons hand it refesrs to the common receptacle of all
the dead, and on the other it is used to refer to the abode
of Satan and hils evlil demons or spirits. That the New Test-
sment does use the word Abussog to refer to these different
concepts can be readily seen when the passages in which the
word occurs are consulted. In Romans 10:7 Abussos refers to
the common receptacle of the dead, in Luke 8:31 it refers to
the abode or home of the demons or evil spirits, while in
Revelation 20:1=3 it refers to the abode or home of Satan
the chief of the evil spirits. Of the nine instances of the
word in the New Testament Romans 10:7 is the only ocourrsnce
where Abussog refers to the receptacle of the dead. All the
other cccurrences refer to the abode of the evil spirits.

The Septuagint uses the word Abussos to translate three
different Hebrew words: 7777, T7 {'{:, and ] 7T .27
2 —

25Thayer, op. cit., p. 2.
26Robartson, op. eit., p. 120.

27%awin Hatoh and Harry A. Redpath, A Concordance To

The Septuagi And The Other Creek Verslons Of The 014 Test-
Ament EOerrd: %t the Clarendon Press, 1892), D. l.
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According to Gesenius?® )} 7 77 ] was used by the 0ld Test-
ament writers to refer to the "oc;an“ or to the "sea," and
then slso to "gulf" or “abyss,” and sometimes to a "wave.®
The word ﬂi 77X has the meaning in the 01d Testament of
“the depth of the sea, abysa."?? While ~:].Z]-:3 refers to
"a broad space."30 As can be seen the Septuagint uses the
word Abusscg in a very broad sense to refer to almost any-
thing of immense space or of a great depth, while in the New
Testament, as shown above, Abussos was used in a very re-
stricted sense,

Is Abusgog a8 the New Testament used 1t an equivalent
of Sheol? Abussos in the New Teatament comes much closer to
the use of Sheol in its two meanings in the 0ld Testament
thaen Abusgog does in the manner in which 1t 1s uged 1n the
Septuagint. Abugsog as can be seen also comes much closer
to the double aspect of the meaning of Sheol than the word
Gehenna. Both Sheol and Abussog refer to the realm of the

dead as a common receptacle for all the dead without making
any distinction between the destination of the righteoua and
the unrighteous. Both Sheol and Abuggos also refer to the
realm of the damned. However, Sheol when used to refer %o

the realm of the damned always spesks of 1t as a place of

28gesenius, op. git., p. 857.
291pid., p. 705.
BOIb!d.’ Do 7&0
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retribution and punisghment for the wicked and unrighteous,
while Abugasog when used to refer to the realm of the damned
always aepeaks of it a8 a place or abode or home of Satan and
hls evil agpirits. And here 1a where the difference lies,
Sheol refers to hell as eternal death and separatlon of man
from God while Abussog refers %o hell as the abods of fthe
evil gpiritzs. And so strictly speaking Abusgses is not an
exact equivalent of Sheol as the word Hadesg is.

Ka.taxthoniog

The word Katexthoniog appears only once in the New Test-
ament, Philippians 2:10.31 It does not appear at all in the
Septuagint. So it can be sald that Kataxthonios is a word
that the writers of the Scriptures did not commonly use,

Paul being the only one to use it and that only once. It
seemg that the word was used in the pagan-Greek world for

the subbterransan place of those who dwell in the world below,
the place of the departed aouls in the underworld.’? The
papyri seem to illustrate alsc that the word was used for the
place of the departed souls in the after-life.33 Souter in

31Moulton and Geden, op. cit., ». 539.
32pnayer, on. cit., p. 338.

33Jamea H. Moulton and George Milligan, The Vogabulary
Of The Greek Testament (London: Hodder and Stoughton, Lim-

ited, 1949), p. 335
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his little lexieon3# maintains that Kgtaxthonioa meant
“under the earth, subterranean." And so also Paul used it
in this way in his letter to the Philippians. It seems
that in a general way the word referred to the underneath
part of the earth. In this use it does not seem specifical-~
ly to refer to the realm of the damned, but rather to any-
thing which ie pictured as underneath the earth, which would
include both the realm of the dead in a general sense and
also the realm of the damned and the evil spirits. Thus
ﬁnything that 1s or can be dictured as under or beneath the
garth éan be said to be in this subterransan place under the
earth, Kataxthoniog:. It can then be sald that all personas
at death enter this place, Kataxthoniog, and that when the
word is used 1t refers in a general way to the souls of the
dead and to the evil spirits. From this brief description
of the word it can readily be seen-that Kataxthonios is not
an edquivalent of the word Sheol.

' Tartarog

The word Tartaros asppears in the New Testament only
once, 2 Peter 2:4, and there only in a verb-form,

Ta 2 T42 @woa§ .35 pnd 1t appears only two times in the

3%p1exander Souter, A Pocket Lexicon To The Greek New
Teatament (8th reprint of the 1916 edition; Oxford: Oxford
University Press, 1948), ». 129.

35Moulton and Geden, op. git., p. 934.
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Septuagint, Job 41:24, Proverbs 30:16.36 In Job &1:24 the
Septuagint uses Tartarog to translate the Hebraw word
Fa Yﬁm, "gulf, abyss" - as shown above the Beptuagint
uses alsco Abussgog tc translate U?ﬂn 37 In Proverbs
30:16 it seems that Tartaros is not a translation but rathsy
an insertion on the part of the Sentuagint translators.

In Homeric Greek it seems that at first Tartarog was
a prison or place where the wicked in the after-life suf-
fered punishment and that 1t was not a part of Hadeg =t all,
as 1% became in later Greek uaage.38 Homer déscribes
fartaroy or Tartaruys ss "a desp gulf beneath the garth, with
iron portals and a brezen threshold, as far below Hades as
heaven is from sarth.?39 The opposite of Taptarus was
Zlysium whioch was the place of the blessed in the after-lifs,
barsdlse, and also was at first not e part or department of

Hzdea. "0 McLane says thet Tarterua:

...8e¢ems %o have been raised up into Hades asg the
prison in which the wicked suffer the punishment due
for their crimes., Elysium also was moved down to Hades
and became the place where the good were blessed with
purest pleasures. Thess two places, which seem ori-
ginally to have been regarded 28 the abodes of good and

363atch, on. eit., p. 1337.
37Gesenius, gp. cit., ». 857.

38yilliam W. McLane, "An Historical Study of Hell,®
Homiletical Review, XXIV (September, 1892), 207.

39Ibid.
403pia.
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evil eplirits of a divine order, became the places for

Egg.a%minlatration of the rewards and punishments of
Thus it seews that at first both Tarterus and Elysium were
at the extrewe opposites and were not compartments of Hadeg.
This 12 an important fact to consider when the basic mean-
ing of Hades is undsr consideration. Hades at firat did not
contain the two compartments, Tartarug and Elysium; this
came to be the case later on. Liddell and Scott*2 also
maintain the same opinion when they say that Tartarug was
laa deep below Hades a8 earth below heaven.' It'waa not
$11l later that Tgrtarus became & compartment of Hades., OFf
course &s a compartment of Hades, Tartarug continued to
keep the same meaning, the abode of the wicked in the after-
life.

At the time that the New Testament was written Tartarus
wag to the peagen Greeks as Gehenna was to the Hebrews. 43
Tarterus was the compartment in Hades in which the wlcked
suffered punishment; Gehenng was the compartment in Sheol,
according toc the Jewish view, in which the wicked suffered.t

It seems that this is the meaning of Tartaros in 2 Peter 2:4

hlIh!g.
421,14d611 and Scott, op. oit., p. 1528.

u3Thayer, op. ecit., p. 615.
auRobertson, op. oit., I, 133.
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where according to Gruber5 it ls evidently used for the

place Where the fallen angels are reserved for the final
Juigment. Thus Tartarog in the New Teatament is the place
or the abods of Babtan and hls evil angels - as has been
shown above, Abusgog ls also used for this purpose. In con-
traat Yo Gehenna it can be sald that Tartaroa refers %o the
abode of the damned as the home of Satan and hias evil angels,
thus it is almost a ayncnym of Abussog, while Gehenna refers
to the punitlve aspect of the abode of the damnesd. Iartaros
then can not be an equivalent of §gggl.

Thanatos

0f all the words considered in thie chapter as possible
equivalents of Sheol the word Thanatog seems to be the
closest to being an equivalent. The word Thanatog will no%
be examined in this paper, for that is a study in 1§self.
Here it 1s merely mentioned as & possible equivalent to make
this portion of the study complete. Just a few ltems con-
cerning the word will be mentioned here.

The word Thanstos appears in the New Tegtanent some 117
times.*® ana according to Thayeru7 it has four different

meanings or shades of meanings in the New Testament:

45aruber, op. git., p. 2.
48, oulton and Geden, op. cit., p. 24.
u'?‘l‘hayer, op. git., pp. 282-3.
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1) physical death, separation of the soul from the body,
John 11:i4; Acts 2:24; Philippians 2:27,30; Hebrews 7:23;
2) that misery of the soul caused by sin which begins on
earth and incresses after the death of the body, 2 Corinth-
lans 3:7; James 1l:15; 3) the state of the wicked and damned
in hell, eternal dsath eternal separation from God, Romans
1:32; Revelation 2:11; 4) death in the widest sense, all
migeries arising from sgin, ﬁhysical death as the loss of a
1ife consecrated to God, Romans 5:12; 6:21; 5:14,17,21. For
our purpose, it must be remembered that Thanatog in the New
Testament signifies physical death which ends a person's life
here on earth, and eternal death, the s-tate of %the damned in
hell. Thue from this it would seem that Thanatos is also
along with Hades an equivalent of Sheol. Is this true? Is
Thanatog an equivalent of Sheol in the New Testament as well
ag Hadeg?
In the Septuagint the word Thanatos is used to translate

the Hebrew words 7‘(0{} » '? 37. ﬂ 704_2”_9..

T4t Duspvate Flind Dsnatens) s Doprosivacry s oakeh saé

N E g 48 mnus 1% is apparent that the Septuagint uses
the word Thanatos to translate a wide variety of Hebrew words
among which is included the word Sheol. However, by far fthe
greatest number ;o:r times that the Septuagint uses the word

Thenatos it is to translate the worde Maweth, n‘( _‘Q end

%8gatch, op. ¢it., pp. 623-5.
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Mouth, T?-T{D . While i1t does use Thanatog to translate
Sheol a Tew times, the word that the Septuagint uses by far
the most times to translate Sheol 1s the word Hades.'® Thus
for the translators of the Septuagint the word I o8 wasg
net the word they used to translate Sheol but rather Hades.

While 1% is true that the New Testament uses the word
Thanztos to tranglate Sheol, 1 Corinthians 15:55, and uses
it %o refer to the damned in hell, nevertheless the New
Testament does net uee Thanatos as an equivalent of Sheol.
For this purpose, es has been shown, the word Hadeg ls used.
Thenatog is used in the New Testament to refer to the state
and condltion of the damned in hell and not to the abode or
place as Hades and Sheol do. The same can be sald for
Thanatos in refsrring to death. Thanatos refera more to the
event of dying while Hades and Sheol refer more to the place
of the dead, the grave in the wider sense as the realm of the
dead., OF course the words Thanatog and Hadeg somelimes are
uged in slmoast the same meaning, and this is not to be denled.
But to maintain that Thanatos 1s an equivalent of Sheol as
Hadeg 1s an opinion that cen not bs held or proved.

Of the words in the New Testament that are possible
equivalents of Sheol none is the equivalent of Sheol as Hades
is, though Thanatos does come close in some linatances. And
80 it can rightfully be maintained that in the New Testament

¥1pia.
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Hades ls the equivalent of Sheol; as has bsen shown, in all
of its occurrences in the New Testament it denotes the same

concept or concepts as Sheol.




CHAPTER ¥V

THE RELATIONSHIP BETWEEN HADES AND THE OTHER NEW
TESTAMENT WORDS FOR HELL

The relationship between the worde in the New Tesata-
ment which have the meaning or refer to the realm of the
damned, hell, or to eternal death 1s one of much intersst.

A atudy of all of these words would bring out a clear plc-~
turs of hell and eternal death, a picture that the Hew Test-
ament most assuredly brings out. This study will not here
be undertaken; i1t 1s not the purpose of thls paper. However,
no sgtudy of the word Hadeg would bs complete without a com-
parlison between it and the other New Testament words which
ars used toc portray the picture of hell and eternal death.
This chapter will be a very brief summary of such a compar-
ison,

Hedes in the New Testament, as has been shown in this
study, has two meenings and uses: the realm of the dead and
. the realm of the damned. It has also bsen shown how and
possibly why Hades has this double meaning and use in the
New Testament: %o show the close relationship between phys-
ical death and eternal death, between the realm of the dead
and the realm'of the damned. And ao when the whole plcturse

of hell and eternal death is viewed Hades represents eternal
death, the eternal state of being cut off and separated from
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God. That 1s, Hzades brings forth the plcture of the place
wher2 thls eternal separation takes place.

While Hades represents the abode where the eternal sep-
aration from God takes place, that is, this sapect of hell,
Gehenna represents and plctures the physical suffering zs-
pect of hell. That is, Gehenns stresses the fact that there
is physical pain and angulsh in hell, this pain being caused
by fire,

Abusgos on the other hand refers to hell as the abode
of Satan snd the evil angels and spirits., Abussog speaks
of hell as the home for Satan and all of his forces, as a
home base from which Satan goes out %o attack menkind. This
home of Satan Abuggos nilctures as a deep pit or abyss.

Katexthonios does not specifically refer to hell but
rather to anything under the earth. In the eyes of the New
Pestament writers there were three divisions in the universe:
heaven, sarth, and Ketaxthonios, Phllippisnsg 2:10. Xatax-
thonlcs thus represents ahythiug under the earth, which in-
cludes the realm of the dead and hell. So then, in the whole
picture of hell, it can be sald that Katexthoniog plctures
and reoresents hell as being under the earth.

Tartaros in its use in the New Testament is almoat
synonymous to Abusgog, for it too plctures hell as the abode
of Satan and his evil spirite. However, Tartarcs does add
this one thing to this whole picture of hell. ¥While Abussgos

pictures the home of Satan as a deep subterranean plt or
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abyss, Iartaros pictures the home and abode of Satan =83 a
place full of fire continually burning.

Thanatogs refers to the state and condition of the
demned in hell, that is, 1t refers to the eternal death aa-
pect of hell, to the state of being eternally cut off and
separated from God. It is difficult to distinguish between
Hadeg =nd Thanatog when they are both used to refer to eter-
nal death, hell. However, this usually can be maintained.
Hades refers mors to the place or abode where this sternal
death takes place while Thanatog refers mors to the state of
eternal death. Of course in the end there is really no dif-
Terence. They both refer to sternal death.

Thus while the New Testament uses different words for
the concepts of hell and eternal death, it does not use each.
vord te draw a picture independent of the others. Though
each word has its own particular connotation concerning hell
end eternal death, yet when they are all brought together,
they form one complete picture with sach word becoming a
part of thia whole portrayal. They do not clash and conira-
dict each other. Rather they complement each other; each has
its own facet to contribute to the picture of hell and eler-
nal death., In this picture of hell and eternal death no one

word abrogates or digplaces another. For instance, Hades is
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not displaced by Gehenna asg Gruberl seemg to think it will
be on Judgment day, that is, Hadeg being the abode of the
wicked from death until the resurrection and then Gehenng
becoming the abode of the damned in the place of Hades.
Thls is not the case. No one word can be displaced by an-
other without marring the entire picture that the New Test-
ament presents of hell and aternal death.

From this very brief summary of the relaélon between
the New Testanment words which refer to the realm of the
damned it can be seen that the New Testament does present a
real and conclae picture of hell and eternal death. Of such

a plcture Hadesg 1s but a part.

1. Gruber, What after Death (Burlington, Iowa: Luth-

eran Literary Board, 1925), D. 22.




CHAPTER VI

DO SHEOQOL AND HADES PRESENT THE SAME PICTURE

Ag this paper has thus pointed out, Hadeg 1s the New
Testament equivalent of Sheol. Since they are equivalenta,

they should present the some plcture. Is this true? Does
Hadeg present the same ploture of the realm of the dead and
the realm of the damned a8 does Sheol? This will be brlefly

discussad in this chapter,
The Relationship between Sheol and Hadag

Since 1little 1s known of the higtoricel background of
the word Sheol, it is difflcul% to compare the two words
from this viewpoint. However, there are some pointe that
can be shown and brought out when the backgrounds of each
word are considered with respect to each other. The back-
ground of esch word has already been given. This will not
be repeated; here only the differences will be pointed out.
Firat, it can be notlced that the etymoiogy of each word is
different: Hades from 1ts etymology has the meaning, "not
to be ssen,! a place where there is nothing but darkness;
Sheol from its etymology has the meaning, "a hollow," a place
which is an immense abyss or hole in the ground. Hadeg at
first was used for the mythological god of the undervorld,
Pluto. . Sheol on the other hand was never uged sither for
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any god of the heathen peoples surrounding the Hebrsws op
for Jehovah. Whether the word Sheol wes ever used before
the time of the Hebrews to designate a god of the underworld
is not known. The first time that Sheol appears in writing,
Genesis 37:35, it deslgnates the realm of the dead, the world
beyond 1life here on sarth with no distinction being made bs-
tween the abode or state of the righteous from that of the
unrighteous.

Thus i% can be seen that the background of each word
is different and that the source, as far as can be deter-
mined, of each word ie also different. The fact that Sheol
is a Hebrew word and that Hades is a Greek word also serves
to point out the different backgrounds of each word. As far
a8 oan be determined, Sheol was not a loan word. The Jews
dld no%t borrow it nor its concept from the peoples surround-
ing them. And so the writers of the Old Testament used Sheol
as they found 1t to be used among their contemporary pecple;
they did not change it or alter its concept and meaning to
fit their need. The writers of the New Testament cn the
other hand faced a different situation in their use of the
word Hadeg. The word that they used was a loan word fronm
the pagan-Greek world. And so they had to change 1ts con-
cept and meaning to fit thelr need, %o £it At to the use of
an equivalent of Sheol. For gSheol in 1its historical settlng,

that is, as it was used among the Jews of the 01d Testament

era, was not an equivalent of Hadeg as it was used among the
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pagen Greeks. And although the Jews at the time of our
Lord used Sheol and Hadeg for the same concept, they used
them for a perverted concept of the original significance
of the 0ld Tegtament Sheol. It was not until the writers
of the New Testament used Hadeg that it was used as a true
equivalent of Sheol in the 014 Testament. For the writers
of the New Testament when they used Hades changed 1t to fit
the 01d Testament concept of Sheol -~ the Jewa on the other
hand had changed the concept of Sheol to fit the pagan-Creek
concept of the underworld in their use of Hades.

S0 4t can be seen from this brief sketch that the re-
lationship between Sheol and Hades was quite divergent as we
see 1t from the point of view of the New Testament wrlters

and look back into the history and use of each word.
The Uge of the Word Hadeg in the Septuagint

Did the translators of the Septuagint view Hades as &
true equivelent of Sheol as did the writers of the New Test-
ament? That is, did the translators of the Septuagint view
Hades as an equivelent of Sheol or Sheol as an equivalent of
Hades - did they use Hadeg after they had changed the 014
Testament view of Sheol into the pagan-Greek view of the
underworld, or did they change Hadeg to fit the 014 Testament
concept of Sheol as the New Testament writers dida? This
gueation can not be answered so as to give a ecomplete and

final answer. However, after it has been seen how the
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Septuagint uses the word Hadeg a conclusion can be arrived
at.

The Septuagint uses the word Hadeg ninety-nine times =
really seventy-two times since twenty-seven of thse occurrences
of Hades sovnear in the apocryphal booke.l The Septuaging
uees Hades to translate six different words: )¢},
STRRT 51 T2 SO SR D Gt
?‘(’ NS &/ .2 TFrom this it would seem that the Septuagint
looks up,on ths word Hadeg as & word covering a number of
meanings and that 1t was not wholly an equivalent of Sheol.
However, when the use of the word of Hades in the Septuﬁgint
ia examined a little closer, 1t can be seen that this is not
true. The Septuagint uses the word Hadeg sixty-one times outb
of the seventy-two times that it occurs to translate the
word Sheol; of the remalning eleven times that it uses the
word Hades it uses Hadeg twlce %o translate N1, twice
to translate WQ 177 , three times to translate ) [ _LQ.
once to translate §1 11D , once to translate f‘l"[l@ﬁ; ’
and twice it uses Hades where there 1s no Hebrew word for it.
Of the five words besldes Sheol that the Septuagint trans-
1ates.w1th Hades, three are sometimes used as a;rnonyms of

3

1 A Concordance To The
Edwin Hateh and Henry A. Redpath, A Concordance
Beptuagint And The Other Greek V o QIEBEQLQMM
Oxford: At the Olarendon Press, 1892), p. 24,

21pig.
J1big.
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Bheol. The Septuagint uses two other words to translate
Sheol, as shown above, ﬂd,ka Tos and /go’%as .4
However, these instanceg are so few in number that they can
hardly be claseified as words that the Septuagint uses to
translats the word Sheol.

Thus a8 can be seen from this brief review, the Septua-
gint translators conalstently used the word Hapdes to trans-
late the 01ld Testament word Sheol, and that the Septuagint
translators 4id consider Hades an equivalent of Sheol. As
$o the question whether the Septuagint translators viewed
the concept of the underworld as the vnagan Greeks viewed
i1t or as Sheol in the 014 Testament pictured it, 1t 1s best
to take the view that they looked upon Hadss as belng an
equivalent of Shegl, that is, that the Ssptuagint translators
remained trus to the 0ld Testament conception of Sheol as
the New Teatament writers did and did not cling to the pagan-
Greek conception of the underworld when they used the word

Hades.

The Unity of Sheol and Hades - The Picture that
Sheol and Hades Present

Are Bheol and Hasdes exact equivalente; 1a Hadeg an
exact equivalent of Sheol? From the evidence that has been

L Vet Testament 3@392&93-&%
Solomon Rapfe) et _%igﬁifho. Viet et Comp., 1846},

ebralese Atque Chaldalocae
I, 1136.
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gathered Trom this study of these two words it can be sald
thet Hadeg 1s an exact equivalent of Sheol. The disadvantage
that is faced in a problem or question like this is the fact
that Hades is used in the New Testament only one-sixth of
the number of times that Sheol ls used in the 0ld Teatament.
Nevertheless, enough materisl can be gathered from the oc-
currsnces of Hadeg in the New Testament to say that it is
an exact equivalent of Sheol, that 1s to =ay, that ggggg as
1% is used in the New Testament does not go bayogd the use
and meaning of Sheol as 1t 1s used in the 0ld Testament and

that the meanings of Hades in the New Testament are the same

meanings of Sheol in the 014 Testament.

Hodes in the New Testament and gheol in the 0ld Testa-
ment do present the same plcture of the realm of the dead and
of the realm of the damned. The realm of the dead, the
grave, is described by both Hades and Sheol as a place where
all men go at death, Revelation 6:7-8, Isaiah 38:10; and
there will be a resurrection from the realm of the dead,
Revelation 20:13-14, Psalm 16:10. Of course there are cer-
tain particulars of the realm of the dead that Sheol speaks
about of which Hades ssys nothing and also things thet Hades
mentions sbout which Sheol saye nothing. But these are not
contradictions but rather additionel pointe which go to make
the picture of the realm of the dead as presonted by Sorip-
ture more complete. In connection with Hadeg for instance

Wwe are told that the realm of the dead willl be destroyed on
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the Day of Judgment; Revelation 20:13-14, while in con-
nectlon with Sheol we are given the information that there
ig nc life in the realm of the dead, Zccleslaates 9:10,
Concerning the realm c¢f the damned both Hades and Sheol
picture 1t as = place of retribution for the wicked in the
after-1ife, Luke 16:19-31, Pgalm 55:16; and that it is the
exsct onposite of heaven, Matthew 11:23, Job 11:8, ete,
Here again both Hades and Sheol each add particulars which
the other does not, as brought out above.

The resl unity of the two words Sheol and Hades lies
in the fret that they both peint out the horribleness of
the reolm of the damned in that 1t 1s eternal dsath, an
eternal separation Cfrom God. For both Sheol and Hades give
the picture that as physical death cuts one off from the land
of the living, so eternal death, the realm of the damned,
outs off the wicked from God forever. And that is the real
contribution that Hapdes and Sheol make and give to the ploture
of hell that the Bible presents. All the other words used
in the Scriptures to pilcture hell and aspects of 1% all
apeak about the physical torture endured thers or some othsr
aspect of 1%. Hadeg and Sheol are the only words used in
Soripture which portray and plcture what hell really is. And
that 1s the ploture which tells us thal hell is a place where
the wicked are forever cut off from God. Now there are a
few other words in the Seriptures which alsc portray hell as

aternal death, eternally being cut off from God, Thanatog
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for instance. However, when these words are used thils way
o portray hell as eternal death, they are really being used
a8 synonyms for Sheol and Hadeg, for these words in and of
themselves do not pilcture hell as eternal death. Hades and
Sheol are the only words in Scripture which portray hell as
being eternally cut off from God, as eternal death. In
this pogsibly lies the reason why theae two words, Sheol
and Hpdeg, are sometimes used to mean and refer to physical
death, for physical death in the Scriptures is a plcture and
symbol of eternal death. Thus if Hades and Sheol were lack-
ing from the Scriptures, then the real aspect of hell would
be lost. This then indeed is the true plcture thal Sheol
and Hades present, and this is the true unity of these iwo
words which makes them exact equivalents, and that is, %o
repeat, that holl 1s eternal death, eternally bsing cut off
from God. To say that Sheol and Hadeg refer only to the
realm of the dead or to the after-life in general is %o loss
the whole significance of the two words in the Soriptures.
For physical death is of importance for consideration only
Af it is to symbolize eternal death in hell. To restrict
the meaning and use of Sheol and Hadeg to the realm of the

dead 1s to rob them of their full use in Scriptures, namely

to point to and pleture eternal death.




CHAPTER VII
CONCLUSION

Sheol and Hades are the two words that Scripture uses
to vortray hell as the vnlace of eternal death, as the place
where the wicked are forever cut off from God and face noth-
ing but God's wrath. The other words in Scoripture which are
used to portray hell are used to describe hell a8 a place of
physical torment and a place of fire and pain. However, this
18 not the real anspect and meaning of hell. The real mean-
ing of hell is to be forever cut off from God. This meéning
is brought ocut by the two worde of Sheol and Hades.

Ag gtated in the introduction of this paper, the study
of the two words Sheol and Hagdeg is only a part of the whole
atudy of the doctrine or teaching of eternal desath, the lot
of the wicked and demned in the after~life. The part that
e study of the two words Sheol and Hades plays in this whole
teaching of eternal death ig to show that hell, the place of
the damned in the after-life, 1s a place where efernal death
takes place, that is, to show that hell is eternal death.
Just exactly what eternal death is, what is all involved in
being eternally cut off from God, these words do not say.
The chief study that would have to be taken up %o galn 2
descripvtion of eternal dsath is a study of the word Thanatos,
ﬂ“—, AT OS . The real vart then that the words Shgol and
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Hades »lay in this concept and teaching of the lot of the
wlcked in the after-life is that they identify hell and
eternal desath, If 1% were not for these two words, then
hell and sternal death would be pictured separately from
ezch other. But Sheol and Hades very emphatically bring out
the fact that hell and eternal death are not aomething 86D-
arate but rather that they are the same thing. For a plec-
ture of hell one has %o turn to the words Gehenna, Tartaros,
etc, For a plcture of eternal death one has to turn Go
Thangtos. Bub the fact that these ftwo concepts, hgll and
eternal death, are really the same thing is alone brought
out by Sheol and Hedeg. This then is the part that Sheol
and Hades play in the whole concept of hell snd efernal
death, to show that hell and eternal death are the same thing
and that hell really ls eternally being cut off from God.
As Mayer so aptly says:

The description of hell as a place of flre and brimstone

18 apt to minimize the real meaning of hell. Hell ln

its real essence ie to see the angry face of God through

2ll eternity and to experience in one's consclencs the

guilt and rbsponslbilit{ for having revolted againet the
holy and righteous God.

That hell is such e place is brought out by the words Sheol

and Hades.

ir, E. ¥Mayer, "Human Will in Bondage and Freedom, ” Con=-
gordia Theologigal Monthly, XXII (October, 1951), 74k,
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