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Sutcliffe has an interesting note on the word Revhalm taken
from two inacriptions:

It ig an interesting fact that thls name of Rephainm
occurs in two Phoeniclan inscriptions. That of Tabnith,
orleat of Astarte and King of 8idon, is dated about

300 B.C. and is in the Museum at Constantinople. He
axpregses the wish that if =ny one should open his
sarcophagus or disturb him he may have no "seed among
the living under the sun nor resting-place with the
Repheim.," That of Eshmunazar 1s of approximately the
game date and is houeed in the Louvre. He too was

King of Sidon, and prays that any who open his resting-
place or carry his sarcophsgus away or otherwise inter-
fere with it "may have no resting-place with the
Rephalm nor be buried in a grave nor have a son or seed
in thelr stead," and other evil wishes follow. Both
these texts lmply clearly that is is possible for the
dead not to Jjoin the Rephaim, presumably through being
left unburied. This shows that Rephalin is not the nams
of all the shades of the dead, but only of those who
have come to rest, presumably in the common resting-
vlace of the dead. This 1s on the assumption that the
name had the same connotation both in Hebrew and in
Phoenician, but 1%t has to be borne in mind that the
seme word scnetimes hag more or lesg varylng meanings
in kindred languages.3

The 0ld Testament Usage of the Word Sheol

From a study of the passages in the 0ld Testament 1n
which Sheol appears 1% seema, as stated above, that there are
in the main two different ways that the 01ld Testament uses
the word Sheol. First, the 014 Testament uses the word Sheol /
to designate the abode of the dead as opposed to life here
on earth. After an individual dies, Sheol receives him - in
this sense no committment 1s made as to where the individual

383ute1lirfe, op. git., p. 48,
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goes at death, whether to hell or %o paradlse. About one-
half of the times that Sheol appears in the 0ld Testament ié
18 used in thile way, tc designate the realm of the dead -
the word grave ls ususlly used to portray the idez of the
realm of the desd in the English language. When Sheol is
used To designate the realm of the dead, 1t 1s impllied that
2ll persons, no matter what thelr status is whether righteous
or unrighteous, go there, Secoqg;mejhngLQWZQgggggpt uses
the_word —B%%éu§9 deaignate t@g\g&p%e“g;_gge wicked the
place where the unrighteous go, in the after-life as opposed
%o the place or abode of the righteous. In this second
ussge only the unrighteous and wicked go %o Sheol. These ?
Two usages.are falrly evenly divided in the number of times
that the word occurs. Sheol designates the abode or realm
of the dead about thirty times and the realm of the damned,
hell, algo about thirty times. At the outeset of this study
of the 0ld Testament usage of the word Sheol this should be
made clear: it 1s not always possible to distinguleh these
.two meanings. HMany times the two usages are so close to-
gether that the significance can be either the realm of the
dead or the realm of the damned. Such lngtances will not be
gongldered, for there are many many passages on the other
hand where the distinction is clearly shown. It ls these
passages that this study wlll consider., First the individual
passages will be taken up in the 014 Testament which are good

pxamples of the particular meaning, showing how they mean
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one of the two usages, and then in a general way 1% will be
pointed out what these passages say concerning the realm of
the dead and the abode of the wicked.
1. Sheol used for the Concept of Hell

[ AN ;
-~

Thet the 0ld Testament uses the word Sheol to designate

the realm or abode of the wicked, hell, as opposed to the
abode of the righteous in the after-life can be clearly seen
from such nassages as Lsaiah 5:14, 14:9-15, Pgalm 139:8,
9:18, Job 21:13, 24:19, Amos 9:2, Song of Solomon 8:6,
Proverbs 15:24, and Job 11:8., There are many other passages
that could bs pointed to, but these are the clearest in
showing that Sheol was used by the 0ld Testament writers for
the abode of the wicked., Heldel in speaking about the
vsage of the word Sheol for the concept of the realm of
demnsd says:
And as regards Sheol, in particular, we have evidence
that 1%, in the signification of the subterranean realm
of the spirits, applies to the hablitation of the souls
of the wicked only. This can be gathered from Psalm
49, which, like Psalm 73, deals with the problem of
divine retribution,39
He alsc mainteins that Numbers 16:30-33, Deuteronomy 32:22,
Pealm 139:8, Amos 9:2, Isalah 14:13-15, 7:11, 57:9, Job 11:8,
26:6, Pgalm 49:16, and Proverbs 5:11,24 show that Sheol 1s

used in the 014 Testament, besldes meaning in a general way

39Heidel, op. cit., p. 184,
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the realm of the dead or the grave, to mean the abode of
the wicked,t0 Dau eays, "Sheol occurs in four places as a

designation of loeallty, distinct from earth and in contraat
with heaven." He then lists Job 11:7-8, Psalm 139:8, Pro-
verbs 15:24, and Amos $:2 as these four places. He further
says, "To render sheol by 'grave! in these passages would
not only be manifest bathos, but as regards the paasage in
Proverbs it would be absolutely meanlngless.““l

The first passage taken up for this study is the well-
known passage of Isalah J.MQ-—].S.LPg This passage reads as
translated:

9,) Hell {Sheol) below was disturbed at you when it met
you at your ccming; 1t made naked (bare, made known to
the eye)} for you its inhabitants including all the
leaders {(literally it means he-goats) of the earth; it
ralsed up from thelr thrones all the kings of the
nations, 10.) They all will spesk and they will all
say unto you, "You also have been made weak {(destroyed)
even as we; you are now llke us (you are now in the
same state as we). 1l.) Your splendour has been brought
down to hell (Sheol), the sound (music) of your harps
alec; under you worme have been spread out and your
covering will be worms." 12.,) How you have fallen from
heaven O Lucifer (literally, morning star) thou son of
the morning; how you have been cut down to the earth,
you who have laid low all the nations. 13.) But you,
you sald in your heart, "I will go up to the heavens,

401p18., pp. 173-b.
thau' _0_1_)_. 9_1&., pl 2?'

bzln the study of these passages the Masoretic text of
the Hebrew 0ld Testement was used, and thus the numbering of
the different passagee is according to the Hebrew text and
not according to the Authorized Version or the Septuagint,
The tranelstions that appear throughout this paper are those
of the author.
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over the stars of God I will exalt wmy throne and I will

dwell in the mount of gssgembly in the extreme reglons

o the north, 14,) I will go up upon the high places

of the clouds, I will most assuredly be compared

(likened) to the Host High." 15.) Only now you will be

ast down inte hell (ghggl) unto the extreme (farthest)

regions of the plt.
To gst the true dgense of this passage 1t must be considered
in its context. In the previous chapters %he‘prophet Isalah
had warned both Israel and Judan of the comlng wrath and
Judgment of God because of their false worship and ldolatry
and soclal injustice and in general their rebellion against
God in their sinas. The prophet told them what would heppen
if they did not repent of their sins and return to God -
the fall of Israel as a nation and their captivity, the fall
and destruction of Jerusalem and Judah. But the people did
not listen to him even though Isaiesh pleaded with them to
repent and warned them of the coming destruction. Isalzh
then describes the destruction of the Northern Kingdom by
Assyris, Assyrla's destruction in turn by the Lord, and the
future state of Israel under the reign of the Megsiah. Isalzh
then proceeds to describe the coming destruction of the other
‘nations round about Ierasl and Judah because of their sins
egainst both Israel and Judah and thus against God Himself,
Among these natlons is Babylon because of her destroying
Judeh and becoming by her sinful power ruler of the world.
In this desoription of the judgment and destruction of Babylon

the words and events of the passage under consideration occur,

And it 18 in the 1light of this context, the Lord's destructilon
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of Babylon, that thls passage muat be considered. The im-
medlate context of Isgalah 14:9-15 tells us of the complete
political overthrow of Bebylon by the Medes, 13:17-22.
Igeish then describea the Joy of all peoples at the fall of
Babylon, 14:3-8, and the astonishment of the inhabitants of
Sheol at the fall of the mighty Babylon, 14:9-11l, From verse
twelve until the end of the chapter the prophst continues %o
deacrlibe the end of Babylon, adding alsc the destructlon of
Assyrie and Phillstla. In the light of the context it can
be seen that Sheol is here in this passage of Isaileh 14:9-15
a place of retribution for Babylon becsuse she destroyed the
nations of the esarth,

Looking at the pasgage 1tself 1t can be seen that the
word Sheol appears three times, verses 9, 11, and 15. The
Authorized Verslion translates Sheol in verses nine and fifteen
with the word "hell," snd in verse eleven with the word
“grave." Luther 1n hils translation used the word Hoelle in
all three occurrences. The Septuegint transletors used the
word Hades, and in the Vulgate the word Infernos is used to
translate these three occurrences. Thus it can be seen that
the translators of four, famous translations, with the ex-
cention of the Septuagint, used words for Shgol in this
pagsage which mean and ploture a place of punighment -~ the
word Hades slso can mean and refer %o a place of punishment
28 wlill be shown in the second part of thie thesis. In veree

nine Shecl is spoken of as containing lnhabitants who are
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allve. The people of Shegl would arise end meet Babylon at
her comling, and they would speak to her and chide her.
Isaiah 1s here foretelling the fall and destruction of
Babylon, And to emphaslze this destruction he describes not
only Babylon's political fall but also her punishment after
she has entered the alfter-life, her punishment in the place
of rebrlbution. Isalah does This by vividly depicting the
scene ln whlch the inhabitants of Sinegl mock and chlde Bab-
vlon because of her terrible destruction. In this description
the prophet 1s not speaking of a political death or destruc-
tion, but rather of Babylon's sad lot in the after-lirfe.
Sheol 1s never used as referring te life on this earth but
always to the after-life. And so this scene in which Iaalahg/
pictures the inhabltants as living and moving about can not
refer to this life on earth nor can 1t refer to the realm of
the dead where there is no 1life. Sheol also is never used
for the righteous in heaven, but alwaye either ror_the fealm
of the dead or as the pleace of puniéhment for the wicked.Y3
The Hebrew word that 1s used for the inhabitants of Sheol
here in verse nine is the word Hephalm, spoken of above. HNow
1t can be argued that Rephaim is used and refers only to the
inhabitants of the realm of the dead, as pointed out by
Butoliffe from two inaoriptiona.“u However, as Sutcliffe

43veidel, op. git., p. 186,
bsutcrirre, gp. oif., ». 48.
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hilmegelf statzg, thia opinion is Sﬁaed only on tae asawaption
"that the nawme had the same connotation both in Hebrew and
in Phoenlclen. "5 Since the Hebrews used the same word to
deslgnate both the realm of the dead and the place of punish-
ment for the wileked, 1t does not seem unlikely that they
would also ugs ths aame word to designate the inhabifanis of
the realum of the dead and the inhabltantas of the abode of
the wicked. In verses eleven to fifteen the word Sheol is
uged In conirast to heaven, Babylon sought to reach heaven
and be ilke God, but instead she would be brought down to
2heol. I Sheol is here taken in the sense of the realm of
the dead, the sting and the repute would be taken out of
theee words of curse that Isaiah ls pronouncing upon Babylon.
But if fheol 1s taken tc mean the abode of the wicked, then
the full force of these words is kept - Isalah would have
hardly spoken of the realm of the dead as a place of retribu-
tion, such an interpretation robs this passage of its full
meaning. In verse fifteen Iseish says that Babylon will be
cast into Sheol, and not only into Sheol but also inte the
extreme regions of Sheol, the Hebrew here uses the word Bor
meaning pit - Sheeol and Bor sre here used synonomously. Thus
it would seem from this that there are in Sheol different
regions or parts or degrees. This could hardly be the case

of the realm of the dead where among the dead there are no

451n14.
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degrees of difference. Thse contrast between heaven and

2

Fi

(%
neol Unalt Isalesh here shows can be likened %o the contrast
that our Lord mekes in Hatihew 11:23 and Luke 10:15 between
heaven and lgdeg when He spoke of Capernaum being brought
down Go iHedeg ins@%ead of belng exalted %o heaven.

Eheol then 1n this passage of Isalah 1l4:9-15 refers to
the abode of the wicked and can rightfully be translated
wilth the EZnglish word hell. From a summary of the reasons
wny Sheol here refers to the abode of the wicked 1% can be
seen that Sheol can not mean the realm of the dead or the
after-life; The context clearly points out that Isaiah in
thls passage 1s speaklng of Sheol as a place of retributlon,
the famous versions a8 polnted out translate Sneol here with
worde thet mean the place of punishment, the inhabitants of
Sheol are here spoken of as alive, Isalah is not speaking
here of a political death but of eternal death and punish-
ment, the fact that Sheol is here contrasted with heaven,
and aleo the fact that Sheol in this passage is spoken of as
having different reglons -and degrees.

The next passage that will be considered is the passage
in Job 24:29., This passage reads as translated:

Drought and also hea® will drink up {consume, absorb)

the waters of snow (that is, melted water from the snow);

in like manner will hell (Sheol) consume (selze, take
heold of) those who have lived in sin.
This paesage 1s important becauee 1% brings out the fact
thaet Sheol 13 a slace of punishment for the wicked. It 1s
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true tnabl bocausse cf sin the penally of death, that is,
physical deaitn, nas been put upcn all mankind . and thus in
this sense all wlll go vo Sheol, that ls, the realm of the
dead. However, in lthi:z passage in Job only the wicked are
belng spoxen of, not all mankind in general, not the right-
eousg. And the passege says that "those who have lived in
sin® will be consumed by Sheol. That is, the wicked will re-
celve bthelr reward by being consumed by Sheol: l;n the con-
toxt (chapber 24) Job speaks about how the wicked many times
ln this llfe here on sarth go wlthout recelving punlsament
for thelr wickednese. Butb then he says that Though Thsy may
cgeape punishment and judgment in this 1ife here on earth,
they neverthsless wlll rsceive Judgment and punishment for
their wickedness and life of sin in the after-life in that
Bhgol will consume them like draught and heat consume the
melbed waters from the snow, Now 1% is true that Sheol
taken in the sense of the rsalm of the dead will consume all
mankind like hea% conswzes water because of the curse of a&in.
: And thle passage could be teken to vrefer to this curse of sin
upon all menkind voth the wicked and the righteous if it were
not for the fact that here Job is speaking ebout the wicked,
not about the righteous or mankind in general. In other
words,j&ob is here implying that what is true of the wicked,
that they will be consumed because of thelr sin and wicked-
ness, is not true of the righteous. For Sheol to the right-

@ous, though they will pass through it as all menkind wust,
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is nct a place of punishment. To the wicked on the cther
noad Sheod, as brought out by this passage, can be a place

for punlshment - although not always, because there are wany

golng to Zheoi at death, isalah 38110, Psalm 8§9:49, Habakikuk
2i5. Wnlle Sheol can e a place of punishment for the wicked,
1t 1s never a place of punishment when it is used in connec-
tion with the righteouéj- the Uld Testament does not use the
word Zagol iu This way when speaking of the righteous, it is
always used wihen 1ln reference to the rignteous in 1lts wider
senss, in LThe sense of the realwm of the dead. 3Sheol alao

iz never used to rerfer to the blessed state of the rignteocus
ia the after-life, 1T is used only in the sense of the rsalm
of the desd when referring to the rightaous.”s tow if 1%
would be held that Sheol refers in general Gto the after-ilfe,
elther to the grave or to death in a general way, the passage
would not glve a clear meaning, for you are then'robbing it
of real slgnificance. Tif Job were here using Sheol 1n the
gense of the realm of tﬁe dead or the after-iife, Then the
wicked could say to Job, "What kind of punishment is That?

Yo have hothing to fear;, all must die. The same punishment
that you say we will suffer because of our wicked living you
alsc will suffer, for all men die. You dle becsuse of your

righteoua living; we die because of our wicked living. That

40ys1del, op. gib., p. 186,
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then doesn't maks sense. Why should we then give up our
vlessurable wicked 1ife if in the end we will 211 suffer the
same fate anyway?® And they would be right if Sheol here
neant the realm of the dead. But 1f Sheol here means the
realm of the wicked, the plece of punishment for the wicked,
then the passage 18 clear, and it can be seen why Job then
warned the wicked about their wicked living by saying that
Shegl would conaume them. Thus Sheol in this passage must
mean and refer to the realm of the wicked and damned if 1%
is to be understandable and the meaning clsar,

Another passage which brings out the fact that Sheol
can have the meaning of the a bode of the damned and a place
of punisghment is Psalm 9:18 which reads as tranaslated:

The wicked will be brought to hell (BSheol), all the
nations who are forgetting God. :

Here again Af Sheol is taken in the ssnse of the grave or

the realm of the dead, the passage is difficult %o understand.l
For here again the fact that Shegl can be a place of punish- !
ment and retributicn is brought out. This 1s never true when
Sheol is used for the realm of the dead, for in that senss

21l men go to Sheol. But here only the wicked are apoken of

as going to Sheol a8 a result of thelr sinful and wicked
living. If Sheol then means here the abode of the wlcked in
the after-life, the passage gives a clear meaning. Sheol

then is a plage of fear for the wlcked.
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Before %this part of the study of the word Sheol is
brought to a close two more psssages wlll be considered which
will help to bring out clearer the fact that the 0ld Test-
ament does use the word Sheol in the sense of hell., These
two passages are Proverbs 15:24 and Canticles 8:6.

A very interesting passage is that of Proverbs 15:24,
I% resds as translated:

The path {way) of 1life to the upright is towards the

above to the end that he may escepe from hell (Sheol)

below.
Sheol 1s here spoken of ag something that can be escaped
from, that can be avolded. HNow 1t can be sald that one
many times will sgpeak of death and the grave as.something
that can be avolided if one leads a sane healthy life. This
use of the word death or grave in the English language how-
aver 1s an inexact use of the words since nc one can really
gscape death or the grave; it is a so-called figure or man-
ner of speech. What is meant is that one can enjoy a long
1ife and health if one leads a well-balanced life, or that
one can pugh back death 1f a 1life of order and commonplace
rules of heelth are followsd. But one would be hard put %o
prove that the Hebrew language had such a use in connection
with the word Sheol, though Sheol is sometimes used in the
01a Testament %o aymbolize afflictions and misfortunes ex-
perienced in this life - & use which will be taken up later
in thia study of the 014 Teetament usage of the word Sheol.
And this one would have to prove if Sheol 1s here translated
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and teken to mean the reaslm of the dead. For no one can es-
cape the grave or death no matter what kind of a 1life he
would lead since both the righteous and the wicked go to
Sheol in the sense that 1t is the realm of the dead. Since
1% can not be shown that there can be such a use of Sheol,
to use it in such an lnexact way, the only logical meaning
of Sheol in thie passage 1s that 1t refers to the abode of
the wicked, hell. Because only in thils sense could the up-
right escape Sheol, and only this meaning gives a clear and
understandable plcture for the righteous will not go to
Sheol the abode of the wicked ln the after-life while he
will go to Sheol the realm of the dead. Thus the upright
will escape Sheol, the realm of the damned. To render Shgol

here as the realm of the dead "would be absolutely meaning-
lesa, 147
Ancther 1interesting passage that uses the word Sheol
in the sense of the realm of the damned is that of Canticles
8:6 which reads as translated:
Place me upon your heart as a seal, as a seal upon your
arm, for love is stron§ like death, Jjealousy 1s hard
(treats, deals harshly) like hell {Sheol) - the flames
of it (that is, of Jealousy) are the falmes of fire,
that is, the flame of God (lightning).
Here Sheol is used to describes the harshness of the emotlon
Jealousy. One could say here, "The ire of Jjealousy burns

hot like the flames of hell," %o get a olearer meaning of

"’7De.u, op. sit., p. 27.



