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inward penetration, and how from thet development there 

sprang the idecl of en all-embracing internstional accle- 

siastical civilizetion.®* 4s a reaction to this the sects 

and their social ethic develop a tyce of Christian social 

doctrine which is peculiar to themselves, alongside of the 

scclesiastical type and its social doctrines. 

It is a fact that the Middle Aces created a unity of 

civilization, at least as an ideal. It is Troclisch's 

conviction that this was not the obvious flowering of the 

Christian idea.”? But it aid exist, and vas due tu the 

asvelopment of the Church, to aseeticism, and also to the 

life of the world itself, which in its new form fitted 

into the whole more casily than it hed done hitherto.” 

The Gregorian strurgic for the independence of the 

Church from the state is, end remains for all future time, 

the logical result of the sociological conception of ths 

secramentsl-sacerdotal church and of the redemptive in- 

stitution. vUne of the uost important aspects of this 

movement wes the develonment of the canon law into the 

universal law of Christendom, laid down and sdministered 

  

S’to1d., pp. 204=205. 

SErnia., pe 200. 

39inta., ps 246; 

 



e
R
 

ti 
a 
e
e
 

ee 

25 

by the fope. The concentration of the hierarchy in the 

papacy is the dogina which completes the sociolozical ten- 

dency toward unity, as it was bound to develop and become 

complete once the process had begun by which the Church 

and the Christian priesthood were conceived es the body 

of Christ. The sacraments of penance and the mess became 

the great support of the spirituel domination of th yorld.*9 

Out of penance there develops the whole Christian ethic of 

the Chureh--as self-examination and direction of consciance, 

as absolution, and as the Key to the whole system of setis- 

fections and merits, as the unification of gil ethical probe 

lems and ‘nconsistencies by the authority of the Church, 

whieh removes the responsibility for the unification of the 

duties of Life from the individual, and tekes it on to its 

own shouléers.** 

The ecclesiastical civilisstion wes shaped far more 

by the independent logical evolution of the sociologicel 

idea of the Church (always, of course, combined with as~ 

csticism), which made mankind submit, not to asceticism, 

but to the sacraments and to ths priesthood. Asesticisn, 

which in the ancient world was 4 danzerous clement, and 4 

menace both to the Church end to the world of thought, was 

— 

S0rbid., pp. 226-227. 

4lipid., pps 232-253. 
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subdued by the Church, and practically incorporated into 

the cosmos of ecclosisstical activity while in theory it 

mede it possible to secure 4 harmonious relstionship be= 

tween the ploty of medieval Christian life in the world, 

and the pioty of monasticism.## In itself asceticism is 

not merely mortification and dualistic contemplation, but 

positive work for the whole, & method of service at ths 

disposal of the corpus Christianum, while in its release 

of religious feeling 1% forms at the same time an emo~ 

tional and artistic transficurstion of the world, “5 

Medicval society was favorable to the develooment of 

the medieval Church. Above all, the conditions of property 

and possessions were favorable to the Ghureh's cthical syse 

tem. en's relation to ths vorld was conceived in terms 

of "duty." As the Church itself was a greit communistic 

institution, full of the spirit of solidarity and cars for 

all, so every smaller group bore the same stamp of mutual 

love and loyalty and service. The town, representing a 

non-military, peaceful community of lebor, needing the mi- 

litary element solely as a means of protsction, and devoid 

as yet of capitalistic and city features, wes e picture of 

the Christian society.** 
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The ecclesiastical unity of civilization vas developed, 

both in theory and in practice, under the influence of the- 

Ological ethics. The Church is the universal principle, 

and strives to eppropriste everything thet will enable it 

to represent Christianity as universal truth and as an 

ethic which is epplicable in all circumstances .*° The 

principles of Thomism vere the logical result of the think- 

ing of the medievel Cetholic Church, end were assiduously 

developed and folloved in the later Middle Ages. 

The Christian Church, according to Troeltsch, hed ale 

says hed difficulty with the absoluteness of the ecclesi-= 

asticsl ethic, which it identified vith the ebsolute nature 

61 ist of the Stoies.“° This tension tas relieved by the 

Thomistie doctrine of nature end supernaturs, which pro=- 

vided for steps or degrees between the state of nsture and 

the state of grece. it is possible to concluds, therefore, 

thst Catholic civilization is besed on the relctive netu- 

Tel law of the fallen stata moulded by the ethic of ersce.*? | 

Naturel religion and ethics are the knowledge of God 

and obedience to the lew of Cod. But supernsturel religion, 

the supernetural aim and the supernatural lswe-in short, 

supernature=--means the vision of God given through erece. 

  

“5rbia., pp. 257-256. 
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as he sees himself. In the last resort all sthics and all 

| 238 

i 

sociel philosophy in particular are now concerned with the 

} 
mediation between nature, perfect or imperfect, and super= 

heture. The decslogue is not the Christian ethic. It is 

the seme es the absolute netural law, end is an introduc- 

tory and preperstory stage .*° The real Christian ethic 

only becomes possible through the infused energies of sac@- 

ramental grace. This is still the stendard of the Roman 

Catholic ethic: 

Until the present day, therefore, the fundementeal base 
is of the Catholic ethic still remains formally, a- 
longside of the ecclesizstical theocracy, the prin- 
ciple of the scripturally acknowledged retional na- 
tural lav, whose content is e conception of the na-~- 
tural lew which is in harmony with the vetriarchal~- 
ism of the 0ld Testament snd tha conservetism of Aris- 
totle; it thus vegards the soclel reelity of ths Mid- 
dle Ages, in its main fectures, as the expression of 
resson. The true Christian ethic, on the other hand, | 
moves on the plene cf the sacramental ethic of grace, 
and intervenas on the natural plane only through the 
Bll-embracing theocracy of the Church. Therefore the 
actual rules for life in the world still do not issus ] 
directly from the Christien ethos, but from the ns- 
turel Law, rom Aristotls, the decalogue, and the 01d 
Testament. 

This was sssential if the Church was to meintein both the 

ideal of the Christian ethos and its own universal recoge 

nition:   
If the Christian ethical ideal is to be maintained at 
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all as the supreme aim, and is to be brought to uni- 
versal recognition, it will havs to incorporate with- 
in itself the natural forms of life, and the ethical 
ideels of this life, and this will never be nossiblse 
otherwise than by means of the ides of an ascending 
development, which ascends from the values of the life 
of this world to those of the transcendent reelm. ~~ 

By these means, the doctrine of the later Middls Ages, and 

espscially thet of Thomism, was able to construct a unig 

form sceial philosophy, bocsuse it started from the idea 

of the actuelity and necessity of s Christien unity of 

civilization. 

Tho vital factor in this doctrine is ths new concep- 
tion of the lew of nature, in which the difference 
between the absolute primitive state sad the relative 
state of fallen humen nature becomes less important, 
and in which the more positive amphasis is laid on 
aspects of healing and progress toverds so higher 
ideal, than on she negative espects of destruction 
and punishment.” 

This is the explanetion of the medievsl social philosophy 

which represents a Christian culture and a Christian soci- 

ety, and yet does not mean thet society is based upon and 

moulded by directly Christian principlos. From this stand- 

point it is eesy to prove how the great social institutions-- 

especially those of the family, the state, and society-- 

could be controlled by the principles of a Christian sociel 

philosophy. In each case they were special forms of the 

realization of the fundamental theory, directsd toward an 
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end of netural lav, which it hehooved them to strive ta 

attain as thelr special contribution to society. Their 

Christien cheracter consists in the tro following elements: 

1) That the union bstween the individual and the 
community which tekes place within them is concsived 
and molded in the organic and netriarcheal sense: ond 
that 2) tha primary perticular aim which is founded 
upon their basis in netural law is placed in a fixed 
roletion to the central religious purpose, and thus 
with the all-embrecing, inclusive unity of the Chursh 
and of the scoclesiastissl] authority.» 

But there were dissident factors in the developasnt 

of the Church sthic in the Middle ages. Chief of these 

was the sect movement. It is part of Troslisch's thesis 

thet from the very beginning the social doctrines of the 

Christian Church had & dualistic tendency which caused 

them to flow in tvo channels, conservetive compromise snd 

redical sepuration. The strict law of the scriptures, the 

radical lay of nature, monasticism, and the theological - 

theory of the primitive state there revealed themselves as 

motives and expressions of 8 secund radiosl tendency which 

accompanied the compromise of the Church, This was the 

sect movement, which broke out sfresh vith grect power in 

the centr:1 period of the Middle Ages. "Thus it was," says 

Trosltsch, "that the development of the sects alongside of 

the sooiel doctrine of Thomism, which is the clussic epi- 

tomo of the ecclesiastical athic, beceme the second classic 
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form of the social doctrine of Christianity."54 

The vord "sect," howsver, does not mean that these 

movements sre undeveloped expressions of the church type; 

it stands for an independent sociological type of Chris- 
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tien thought." "The all-important point is this: thet both | 

types ars a logical result of the gospel, and only conjointe \ 

ly do they exhaust the whole renge of its sociological in- 

fluonea, and thus also indirectly of its social results."96 

The gospel contains the idea of an objective possession 

of salvation in the knowledge and revelation of God, and 

in developing this idea it becomes the church. Tt contains, 

however, also the idea of an absolute personal religion end 

of en absolute personal fellowship, and in following out 

ee
 

this ides it becomes a sect. The saldensians in southern 

Europe, the Franciscens, the Foor Men of Lyons and the Foor 

Men of Lombardy in Italy, the Lollerds in Englond, thse Hus- 

sites in Sohemia, and various peasant risings are all ex- 

amples of the sect movement in the Hiddle Ages. 

Under their influence and thet of the grouth of toun 

civilization end individualism the ecclesisstical civilize- 

tion begen to disintigrate in the late Middle Ages. But   4% was especially due to the influence of the sect typs, 

345 o1a., pp. 329-530. 

5S5rpid., pe 536. 

56rbid., pp. 340-541.  
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in which radical individualism and the redical ethic of 

love combined against the church type with its reletive 

approval of civilization and the seoulsrization of reli- 

gious energios.2” 

S7ibid., pp. 378-579.



E
E
E
 

ee
 
A
 

OE
 E
d
e
 
e
h
 
e
t
e
 

Tt 

GHAPTER TIT 

THE DEVELOPHENT OF THE SOCLOLOCY OF LUTHERANTSY 

Luther's Religious Thought and the Sociological Probism 

of Protestentisn 

Luther's new religious idea gave a new meaning to 

srace. Rome, too, had a coctrine of greca: of secremen- 

tal grace, of supernature, of & higher, nysticel, end mir-- 

eculovs power, imparted by the hicrerehy, entrusted to the 

Church, which has e double effset: the forgiveness of sins 

and the mystical slevation of humenity. The idea cf law 

was sesily combined with this ides of grece. Luther's ney 

ides yas therefsre not merely the generel re-emphasis upon 

grace, which makes a clean sveep of all compromise vith 

legeliam, but beyond that, 1% gave @ new mesning to the 

idea of grace by giving a new mesning to the lav. Not 

that the idea of the lew was removed from its centrel po- 

sition in frotestantism. it remained as 4 stimulus to 

repentencs, end as the pre~supposition of faith and the 

roepel of grace. ‘the essential clement in this new con] 

ception of srace which gives to the lew a different mean- 

inz and position from that it has in the Catholic idea of 

erece is this: 

Grace is no longer 4 mystical mirsculous substance, 
to be imperted through the sacraments, but a divine  


