Concordia Seminary - Saint Louis

Scholarly Resources from Concordia Seminary

Bachelor of Divinity Concordia Seminary Scholarship
6-1-1951

The Validity of the Sociology of Lutheranism of Ernst Troeltsch

Eugene Brueggemann
Concordia Seminary, St. Louis, ir_brueggemanne@csl.edu

Follow this and additional works at: https://scholar.csl.edu/bdiv

b Part of the Practical Theology Commons

Recommended Citation

Brueggemann, Eugene, "The Validity of the Sociology of Lutheranism of Ernst Troeltsch" (1951). Bachelor
of Divinity. 358.

https://scholar.csl.edu/bdiv/358

This Thesis is brought to you for free and open access by the Concordia Seminary Scholarship at Scholarly
Resources from Concordia Seminary. It has been accepted for inclusion in Bachelor of Divinity by an authorized
administrator of Scholarly Resources from Concordia Seminary. For more information, please contact
seitzw(@csl.edu.


https://scholar.csl.edu/
https://scholar.csl.edu/bdiv
https://scholar.csl.edu/css
https://scholar.csl.edu/bdiv?utm_source=scholar.csl.edu%2Fbdiv%2F358&utm_medium=PDF&utm_campaign=PDFCoverPages
http://network.bepress.com/hgg/discipline/1186?utm_source=scholar.csl.edu%2Fbdiv%2F358&utm_medium=PDF&utm_campaign=PDFCoverPages
https://scholar.csl.edu/bdiv/358?utm_source=scholar.csl.edu%2Fbdiv%2F358&utm_medium=PDF&utm_campaign=PDFCoverPages
mailto:seitzw@csl.edu

THE VALIDITY OF THE SOCIOLOGY OF LULUZRANISH

OF ERNST TRO'LTSCH

A Thesls Fresented to the Maculty
of Concordis Seminsry, St. Louis,
Depurtment of Frectical Thoology
in partial fulfillment of the
requirements for the degres of
Bechelor of Divinity

by
Tugene V. Brueggemgnn
June, 1951

J. o8 P
’ .

Approved by: _ - 4 : V. e =
: 3 Advisor

ea



Chapter

-

itl.

TABLE OF CONTENTS
Page
INTRODUCTION o o o ¢ o s © 0 « ¢ 06 ¢ ¢ 6 ¢ o o 1
THE BACKCROUND OF THE SGCIOLOGY OF LUTHRRAMISH 7
THE DEVELOFPMENT OF THE S0CIOLOCY OF LUTHERAD-

-

- oy T
Lidii © © 2 @ 2 ®m © © © © & 0 @ € © w © e e @ ® O 5]

AN EVALUATION OF TROULTSCH'S SOCIOLOGY OF

LUTHERANISHM e © © 6 © 0 @& o © ¢ o © @& e & & e 75

BIBLIO{;‘R"L;J}!YQCnﬂ..ﬂ.ﬁ.l.l....."ﬂ107




CHAPTER I
INTRODUCTION
The kan and His Theology

It 1s not within the scope of this paper to treat
the theology of Ernst Troeltsch im any kind of detasil.
iaeh less s it the intention of thisz study to pesss judg-
ment on his theology as & whole, except in the most gensr=-
al way, ond on the basis of the judgment of others. But
in crder %o make the review of his work The Sosiel Teach-

ing of the Christian Churches’ more understandabls, and e

provide a background for the eritigue of his soclology of
Lutheranism, & fev paregrephs &t the very beginmning will
be devoted to a rapid coverview of the theology of Erast
Troelisch,

Ernst Troelisch was born ai Heunstetten, a toun tuwo
miles South of iugsburg, Cormany, on Februery 17, 1885.
Hs was educated at ths universities of Erlangen, Rerlin,
end Coettingen from 1883 to 1888, He held theological pro-

feasorshins &t Coettinger, Donn, and Heldelberg, and, in

lirnst Troelischk, The Social Teaching of the Christisn
churches, translsted from the German by Ulive wyon (London:
Gaorge £llen and Unwin, Lid., New York: The Macmillan Co.,
1831), 2 vols. The original work waes published in Cermany
in the year 1911 under the title: Dle Sozlallehren der
christlichen Hirchen und Gruppen.



2
1914, went to the University of Berlin to %tsach in the
philosophy dapartment.

Theologically Troeltseh ie pluced in the Germsn Hece-
Frotestant movement, which 1s merked along the whole line
of its development by contributory thouzhis of Eant,
Schleiermecher, Strsuss, Bour, the school of Ritsehl,
Rothe, the Historico-Religious school, Ffleiderer, Dilthey,

de Lagerde, and meny othars.2

Hugh Hackintosh cheractsr-
izes Brust Troeliseh as the systemctic theologian of the
movement, "wheose life work &s @ whole mey Teirly be indi-
sated by the phrese ' Christienity end :{hilosophy,' or the
rhilosophy of History in 1%s brosdest sense.™® Trained in
the hitschlien school, he considered himsell confronted
with two tasks: To meke elear to himsell both the ecele=-
sizstical dogmetic tradition of Protestantism in its ovn
historiczsl sense, end the_intallectusl and precticel situ=
etion of the present dsy in its true fundamental tandenoias.4
terner Elert 1s grateful to Troeltsch for demonstra-
ting to whet logicel ends the relativistic snd historicsl

treetment of Christianity will lesd. He says:

2
J.L. Heve, & History of Christian Thought (Philadel-
phie, Pa.: The Manlsmberg Press, o.194e], If, Ol.

3
Hugh Ross Mackintosh, Types of ‘odern Theolo (Lon=-
don: Nisbet and Co. Ltd., i937), Pp. 185 and 186,

4Troeltsch, op. eit., I, 19.
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Es ist das grosse Verdisnst wvon Ernst Tiroslisch...in
immer nauen .endung gezelgt 2u huben, dass dio Ver-
vendung allgemeinviszenschalitlicher Hethode Lel der
Lehandlung der christlichan lieligion unter kelnen Une-
stasnéen 2u sinem andersn Resultet...lfushren kann,
als zux] geschichisphilosophischen ieletivierrung des
Shristentums.v
Tals method, he coneludss, must lead to & ylelding of the
//hbsaluteness of Christienity, whickh is just where 1t did
legod in Troeltsch's thinking. Historical relstivism wes
degiasive for Troelitsch's thought. He was consistent. Be=-
cauze hs vas so thoroughly historical in his epprosch %o

Christienity, he was slso thoroughly reletive, His syn-

——

thesls of Christisnity snd gensrel culture, stetes [Dlert,
demands his unconditional relativism.®

Historical Christianity, so says Troslisch, "ist eine
higtorizch individuells und relative Yrseheimung, =0, wis
sz ist, nur moeplich suf dem Boden der sntikesn Kultur und
der romenisch-germanischen voelker."? So it is that he con-
giders such things 2s the resurrection of the flesh, the
vigible return of Chriat to judgmenit, and the new’birth of

the world, "brutale Wander."®

Sverner ®lert, Der Kempnf um das Christentum (lunich: C.

e e EAGR e m———

H. Deok'sche Varlegsbuchhendlung, Usker Beck, 1921), p. 408,

S1pia., p. 409.
7!&u1 Althaus, oie christliche ‘ahrheit {Guetersloh:
C. Bertelsmann Verlag, 1947), L, 519.

8Elert, op. eit., p. 371.
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it 1s Troeltsch’s contention th:t Christizanity hes
undergone matsrisl chaﬁées throughout the courcs of his-
tory, end that 1% is today's task for Christisnity to con-
tinue this blending of Christisn snd other elements. To
quote Troeltsch:

(Diese Versenderungen des Christentums waren begruen=
det] in der Notrendigkelt der Auseinandersetzunz mit
fremden Xulturen, mit dor antiken und der mitislalicre
lichen, wobel die sufgenormenen freamden Kulturelsmsne
te mit christlichen Elementen so verbunden wurden,
daas olne nachitraeglichs ﬁussandegung der beteiligten
¥aktoren nicht mohr mosglich ist.

Troeltech considers 1t ridiculous to helieve thet the
denth of Christ is the centsyr of sbsolute religion. He
commonts:

Das alter der Menschheit suf der iErde betrsegt elnige
hundertteusend Jeshre oder mehr. Ihre 7ukunft msg ncch
mohrerse Jehrhunderttausende betregen. Ts 1ist schuwer
vorzustellen, einen einzlgen Punkt der Ceschichie auf
dicae Zeitlaenge hin--und zwar gersde den Mlttelpunkt
gerade unserer eigensn religloesen Geschichte--als
elleiniges Zentrum eller MNemschhelt zu denken. Dlas
sieht doch allzustark eus nach Verabsolufserung un=
seres zufaelligen oeigenen Lebenskrelises.

Troeltsch believes thet thera is no such thing as an sbso-
lute revelation from God in Qhristianity. Thls much he ad=-
mits:
Das Christentum ist der hoechste Punkt der Selbster=-
schliessung Cottes in den Heligiocnen, aber nichi der

ondgueltige Funkt der Selbsterschliessung Cottes. I3
darf mit noch hocheren Erschlisssungen der Gottheit

9glert, op. cit., ». 409.
101 thaus, op. oit., p. 127,




gerachnet werden.ll
Many of the fundsmental Christien doctrines he finds in
othar religions. #rom this he conecludes that "dic histor=
ische #Zrscheinung des Christentums pur eine Individuslis-
ierung des allgemeinen geschichitlichen Fheenomens der He-
ligion usberhaupt 1st.n12 Christienity is for us of the
west sn undeniable domoastration of the power and truth
of Cod. This religion is “das uns zugevwandie Antlitz
Cottes.“lo But this by no means establishes Christianity
ag absoluite in its Tinal form, or sbsolute for all men:
Aber ss 1st dadurch nicht ausgsschlossan, dass sndere
Menschheltsgruppen im Fusemmenhang veellipy anderer
kulturellar Verhasltnisse den Zusemmenheng mit dem
goettlichen Leben auf eine individuel genz andere
Lelze empfindenlgnd sine ebenso mit ihnen gewachsene
Religion haben.™=
From here we wlll proczsd tc an anslysis of Troeltsch’s
book, The SJociel Teaching of the Christian Churches, with
but 2 brief word cn his written style from Mackintosh:
Encyeclopedic in lesraning, he often appeers to know
too mueh, His books now end then leave the lmpression

thot the author hes emptied out the contents of his
notebosoks into the printed page without too much re-

l1ﬁlert, op. cit., . 410.
12p1ers, loc. cit.
1351 thaus, op. Git., 2o 77.

141p1g.
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gord for form or clerity.15

Witk this we conecur.

15;ackintosh, op. oit., p. 188.



CHAPTER IT
THE DACXCGHOUND OfF THE SOCTULOGY OF LUTMIE#ANTSM

Troeltach's ITntroduction to iHils Study of ths Sociol Tesehe

ings ol the Christizn Churches

Troslisch's besic counsiderations in & study of the
socilel teaohings ol the Christisn Churches &lso apply to
his study of the sociclosy of Lutherenism. Lne such basie
congiderstion, which ties in with his over-rlding relsti-
vism, is that Christianity is first snd foremost a metter
of praciice, whoss main problems lils therefors in the sphere
of practicel life. 7Tt is from this realm that ths most
gomplicated diff'icultises and contrasts ariss in opposition
to the woild of Christien 1ife, He is of the definite o~
pinion that "particularly in relation to socisl ethics ths
sthic of the churehes is out of dste.”™ It wss in an st-
tempt to determine Jjust how the Christian attitude to 1ifs
vas related to 1tz ovn ancient organizations, the churchas,
that Trosltsch resorted to an &pplicsation of the sociologi-
cal formulation of the problem to the wholz sweepr of the

history of the Christien Church. This work of his is that

lirnst Troeltseh, The Sosisl Teaghing of the Chris-
tian Churches, translated Ifrom the German by olive .yon,

{London: George Allen end Unwin, Ltd., Hew York: The ilac-
millen Co., 1931), T, 20,
PRITZLAYF MEMORIAL LIBRARY
CONCORLIA SUMINARY
ST. LOUILS, MO,




epplication,

But whet is the basiz of the soclal teschings of the
churches, whoet is the sociologicul formuls which Troeltsch
appliss here? For one thing, the churches ere grest tree-
ditionel organizetions, vhose roots ars entwined with trae-
ditions of greet historical importence and vitel energy.s
The churches sre also strongly influonsed by the politieal
and class interests vhich these perties repressnt, snd
are likowise interesied in the socisl conflicts of the
dey. It is not & question as to whether or not it is
peruissable to formnlaté social doctrinss from the stend-
point of the churches and of religion in gensral. 4ll
we have to do, says Troelisch, is to ask uhethur these
attenpts heve achisved something useful and velusbls for
the modern situation.?®

At the outset, he mainteins, we are faced st once
with the fundemental fact that the churches and Chris-
tianity, whioch are pre-sminently nistoric forces, &rs at
all points conditionsd by theilr _ast, by the gospel which,
togethar with the Bible, exerts its influencs ever suew,
and by the dogmes which concern social life and the whole

of civilization.® His method is to study the sceisl doc- ?

21pid., Pe 23.
°Ibig., p. 24.

41bid., p. 25.
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trines of the gospel, of the early Church, of the liiddle l
Lges, of the post-Reformetion confessions, right down to
modern times, in order tu pressnt the Christisn ethos in \

ite Jvward connection with the unlvexrsal history of civil-

e e

ization,

By his own definition, Troelisch considers the social
problem @s veally consisting in "the relation bstween ths
political community and these sociological phenomena, which,
although they are essentielly non-politicel, ars yst of

outntending importance from the political point of view."?

th

These sociological phenomena srise out of esconomic 1lifs,
the sociologiecal tension bestween vurious groups with dif-
ferent customs and aims, division of labor, class orgeni=-
zetion, and some other intsrasts which cannot be dirscily
charaeterized as political, but which asctually heve a
great influence on the collective lifle of the state. The
reletion of Christianity to social problems, can only maan
the relation tu these great qusstions specially emphasized
by the present slitustion, which, however, have alvays been
present in soclety in the naryouer ssnse of the word.® In
connection with these defining stetements he adds:

All socisl groups posssss independent imstinets of
organization; all that we can do, therefore, is to

=

“Ibid., p. 28.
61bid., p. 29.
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try to discover how fsr the religious-socioclogicsl

fundemental theory hes beesn able to penstrats into

thoss motives, and to what extent it has been sble

to assimilate these groups into itsslf.

It is Troeltsch's hypoihesis that state and zociety,
togethar with innumersble other forces, sre still the mein
Tormative powers of civilization. On the bssis of this,

he says, the ultimate problem mey bs stated thus: “How

e e -

can the Chuirch harmonize vwith these msin foress in such

a way thet togsther they will form a unity of oivilization?"S
It 18 Just hers, at this point of the rslztlion batween the
churchss and the stets, that there still rameins today the
characteristic differznce between the Cutholic emnd Pro-
testent sooial doctrines. He concludes: i

The Catholic Church &till demends, sven et the pre-
sent day, dominion cver the stele, in order to be
eble to solve the socisl problem on ecelesissticel
lines; the Protesient churcaes, with their fresdom
from the state, are uncertain in their aims; some=- |
times their eim seems to be & Christien state, and
somatinmes it 1s thet of @& purely ecclesiastical so=-
ciel activity exercised elongsids that of the state.
Oon the other hand, at the present time, to a grest
extant the state is inpclined to look upor the chur-
ches as free essociations representing private in-
teresats, and thus toc regerd them as psr& of "sociaty®
from which the state 1s differentiated.

If 1% is the task of the churches to harmonize uith

these main social forces in such a way that together they

"I1bid., p. 30.
8rnid., p. 2.
gIbid., Fe 33,
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will form @ unity of ecivilization, then it is not to be
admitted for an lnstant that en orgenizstion which ex-
preases the love which flows forth from God and returns
to him once more caen moet the nesd of the soclial gzroups
which malke ur humenity es & whele, Indeed, every lde=s
of that kind only obscures the undsrstendinzg of ths resal
historicel significence of the zospel, and of i%ta his-
torical develoyment.lo Much of the talk sbout the "socisl
spirit of Christianity" is full of thils smbiguous mezning,
aven with ref.rencs to tho problems of the present day.

Tn view of the foregoing, Troeltscn sats forth tuo
lecsding questions aé guidselines for his study of the so-

cial temchings of the Christlan churchass:

ey

In the first ploce we shall have to lngquire into ths
intrinsic soclologicsl idas of Chriztienity, and its
structure end orgaanization « « « « @ shall then hsve
to ask further: thst is the relation batween this
sociologioal structure =and the "soclal?™ , ., o o Fi-
nally, to whet extent was an inwerd contaet with, and
penatration of socisl life randered possible, and how
far did it 1GEE to an inwaréd uniforuity of the col-
lectivs life?

In all of this study, the gospel, the Bible, and the esrly

Chureh constitute the psrmanent basis of the inguiry. :

The Early Church

1071p1q.
11

Ibid., p. 34.
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The foundstion fact from wiailch we have %o start a dis-
cussion of the foundetiocns in the early Church for the s0-
cizl te=aching of the Christien churchez, says Troslisch,
is that the values of redempt’on were purely inward, ethi-
cal, zpd spiritual, leading irevlitebly and naturslly to a

12

spherg of pnesinless bliss, The early Church dld no% coms

orth

L)

with arguments dszlingz either with hopss of improve

-

2

ng the existing social situation, or with any attenpt %o

e

hesl social ills. It was based snlely upon thesology, phil-
osophy, &and athics. These ethical conslderations were al-
veys eimsd at fostering hablts of sobriety and indusiry,
with the usefulness of the Christien es e citizen.

It is an evlident nisteke to belleve that the early
Chrietisn movement wes & class movement of the proleisri-
at or a relicious reshaping of the soecislism of the ancient
world. ‘The sociologicel developments in ihe komen world
after the advent of Christianity all demonstrate that we
hers are dealing +ith &n essentielly religlous movemsni,
end it is & clear proof of the error of the opprosite view .19
There wez, indeed, & connccticn between the rise of Chris-
tianity and the social struggle =t the close of ths an-

cient world. The whole greet religious crisis of the an=

121pia., p. 40.
131p1d., pp. 48-43.
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alent world was 1tsslf a resuli of the soclal strusgles
ol the period, and obviously it wes the collapse of the
national states in the East &and in the test which paved
the way for this whole process. But the result of the
omergence of Christienity was due only indirectly to the
course OFf soclsl development. Its most genmuine and ese
sential eloments were simply the rssults of its oun re-
ligious thought. It does not offer simply & transformed
soeial ideal; the Christian idesl means rethar the en=-
tire renunciation of the materisl sooclal ideal of all
political and economic values, and the turninz toward
the relipiouz tressures of peace of heart, love of hu-
renity, fellowship vilth Cod, which &sre open to sll be-
cause they are not subject te any difficulties of lsader-
ship and organization. "The whola conception of Eudse-
monism,” asserts Troeltsch, "or the fundamental ethicsal
principal of happiness, which implies that morel excel-
lenco and political and sconomic well-being coincide, hes
baen alterad.“14 The esrly Church was not produced by
the social crisis of the age, but it was very much cifecti-
ed by it. ;

The more the Christian community bescomes a soclety

within & society, or a state within the stzte, the more

14ypid., pp. 48-49.

s g
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strongly it becomes consclous of the fect thet it is bound
up with concrete gocial problems, and it then jurns its
attention and ite power of orgenization %o these matters.
411 thies, houever, is simply the resuli of the new reli-
gious idea, it is not its sterting '_-'soint.l5

The basis of the ethic of the sarly Church ss of its
roligion, was the gospel. The ethicel lderl of the zospel
is abeglutely steepad in a itwo=-fold idea: 1) the religious
idee ol' the presence of CGod, which is both peanstrating geze
ané fescination, and 8] the infinite and etsrnal value of
the soul to be obtained through self-renunciation for the

seke of Gad.le The gospel ethic nelither completely or

systenatically menifests itself, but neither is it purely

subjective:

It iz also clesr thet among the various demands which
the general consclousness recoghires ss valid, dise
tinctions are made which foroe moral instruction to
concentrate on ceritain definite points, so thet the
ethic of the gospel deals not merely with the will
and its intention, or with the inuer constiraint of
conscicnce, but alsc with certain definiie concretve
demands « o « o £11 the virtues, therefore, are tho-
roughly systemctized Trom the fundzmental religious
point of view: union with the will ang being of Cod,
and cooperstlion with the work of Cod, 7

One of the socisl cheracieristics of the gospel sthie

151bid., p. 30.
161pig., p. 52.
17Ibid., p. 53.
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is an unlimited, unqualified individvalism. Itz busis and
Justification lie in %he fact that men 1z called 1o fsllowe-
ship with God, to be the child of God. This absulute re=
ligious individuellism, however, which removes all distinc-
tione by concentrating entirely upon differences in char-
acter in individuals, each of whom hes hls own value, also
conteins within itself & strong idee of fellowship; this
idea is based Just as clearly upon the specifically re-~
ligious fundementel idea. Out of an absulute individual=-
ism, therefore, there arises £ universslism which is squal-
1y gbsolute .18

The only economic doctrine of the gospsl is this:
God ellows everyone to earn his living by meens of work;
if distress should erise, then love cen help; weslth,
ho-ever, must he feered on account of its danger for the
heelth of the soul., I% is clesr thai the message of Je-
gus is not a program of sociel reform. It is rather the
summons to prepare for the coming of the Xingdom of Cod. ./
This preparation; however, is to take place guietly within
the framevork of the present world order, in a purely re-
liglous fellowship of love, with an earnest endsavor %o

conguer self and cultivete the Christian virtues.l? As

181h18., pp. 55-57.
191pid,, p. 61.

\

—————.
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for the early practice of communism in the Church, 1% can
be described only as the religlous communism of love. The
faet that 1t wes merged immediately im the wider work, with-
out even a struggle for the principle, is only & further
algn that this communism wes a by-product of Christianity
and not a fundemeniel idea. The fundamental idea was sole=-
1y thet of the selvation of souls.20 -

The Pauline ethic wes quite differznt from the gospel |
ethic, but wes nevertheless true to the spirit end mssning
of the gospsl. 8l 714 was a nscessary devalorment in the
Church as it spresd throughout ths Romen Empirs. The
situation had changed. The religious éonmunity was no
longer in the simpls rural surrcundings of CGaliles, with
1ts oriental freedom from economic needs and its casual \
aystem of justice, but in the u;ban world of sleves snd
lezser citizens with its more complicated domeatic economy {
and a stricter system of justice.ag The state wes ignored |
in the gospel ethic, but in the ethics of Paul the state

and the whole order of sveisty are to bte respectad by the

Christians, who are to turn it to gocd account, since

201bid., pp. 68-63.

2l1pid., pp. 80 and 85.
22Tpid., p. 8l.
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thelr citizenship 1s not on esrth bui in hesven.as

They
riat prove themselves good and industrious citizens, and
sbove all each man must labor %o geln his own living, for
the sake of general order, and thet he may be able %o shers
with thoss who have need.®® Faul's attitude toward pet=
riarchalism, marrisge, the family, end sex wes very ccone-
servative.

It is Troeltsch's contention that the conservative
attitude of Christianity towerd political and socisl life,
in spite of the entirely revoluiionary snd radicrl prin-
ciple of vnlimited individualism &nd universslism, wes deo=
oided by raul’zs doctrine that inequalities ars the occa-

23 Becauss

sion end material for the activity of love.
Christisnity's individualism &nd ﬁniversalism procesd from
the religicus idea and are related to religious values,
such a conservetive sttitucde is thoroughly possible,

Because of this radiesl individuslism and universslism,
Troeltsch helioves that Christlanity seems to influence so=
cial life in three vieys:

Either, on the one hend, it develops an ideslistic

anarchism and the communism of love, which combines

radicel indifference or hostility towerds the rest of
the social order with the effort to actualize this

231bid., p. 59.
%Ibid.. pp. 80-81,
851b4d., pp. 77 and 82.
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ideal of love in a small group; or, on the other hand,
1t develops slong scocizl conservative lines into an
attitude of submission %o CGod and his will, so far es
the world is concerned, comtined with a strong inde-
rendence of an organized community which mensgas 1ts
ouwn effairs, which, @s its range of influence in=-
ereases, finds that it cannot ignors secular insiti-
tutions, but thut it must do its utmost to utilize
them for its own purposes o « « » The third possibi-
1ity, that of using the ordinances of society positi-
vely, as praliminsry phascs for the ettainment of the
highest religious-sthical goal, lies sg%ll entirsly
beycnd the vision of the sarly Church.

These thres steges are to be found in thet order in the

history of the Christian Church, and ai the same time are

constantly reasserting themselvsas.
Zarly Catholicism

The most obvious sociologiczl dsvelapment of the
early Catholic Church was the rise of ths monarchial epis-
copate., 4 bridge between the Chureh end the world was de=-
sired, a2 "scciologiscel point of reference” to use Troeltsch's
expression. There always had been such 2 point of refer=-
ance, but from the sociological point of view in particular,
the Christian community felt the need for estabiishing the
socliologicsl point of referencs upon a firmer besis, and
of providing it with & more objective point of view, 2 more
practiccl method of definition with & more coherent lucidity

and with a more logical certainty of interpretotion.3?

881pia., pp. B82-83.
271pid., p. 91.
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This represents, hovever, a further exirsordinary limita=
tion of the originel sociologlesl idsz of absolute religl-
ous individualism and universalism. Once the Church had
been orgenized on these lines, she beceme en independent
body, and it was only natural thet her conception of her

own nature should lead her to form her own Juridicel con-

stitution.?®

in equal and opposite reaction to this development,
which was not of an essentially rsligious nature, was the
rise of sacetlcism.

The more the Christlan movemeoni closed its ranks and
becene an orgenized and unified body, the mors it-
tended to regerd the rast of 1life &s the "world." In
the eyes of Jesus the ordinery life of humenity, in
spite of 1%s sin, was full of treces of the divine
Zoocdness, and he recognized the neive end naiural
acconts of piety ia children, sinners, and Semerie
tansy to him the dividing line was noi drawn between
the world and the Church, but between the present

and the futurs » « » « w“ith the idea of the sacardo-
tel and sscramentsl church as the civitas Dsi, =round
which the angels pley, and in which the Christ-Cod
slts enthroned, the opposite ides of the "worlg" as
the kinzdowm of Satin, in vwhich there is nothing but
parcition end impotence, was intensifisd.29

It was @ confusion of thought. The gospel did teach ssli-
denial, and its ethical demands vere severs. But asceti-
clsm made everything which was difficult, self~-denying,

and coatrary to nature & servics to CGod, and sdded thst 1%

2B1pia., p. 96.
297pi1d., p. 100.
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was sc demsnded by the gospel. A similar confusion of
thought is evident when the exercises which were meent %o
aid in religlous councoentration, and the presezrvetion of
morality, vwers made an end in themselves, ond wers used
to satisfy the desire to atirast citention and appesar
gipguler, @s nearly alweys heappens in groups vhich nrac-
tice an oversirained piaty.so

But while it is true thet asceticism conteined an
element of nassivity, of purs negation andé ethicel aim-
lessness, which constituted & hindrcnce to the tirue Chrise-
tian ethic and vas in opposition ¢ its fundsmenicl tene-
doncies, it is nonetheless always, or ot leasi very frs=-
quently, one of the strongest meens of viviiying and sti-
muleting Christisn movsments of thought. This is true
beczusa an escaticism of this kind presupposes an extra=-
ordinery effort of the will and of enthusissm, 9t

The Christian sthic during the period of early Ca-
tholicism consisted, in fact, rather in an axiremely verled
mass of regulations in whieh the Christian element aspends
mnainly on aohiezﬁpenjs effected by grace but tinged with
asceticism. The Church was, however, already so firmly

united a= a sociological organism, and it contained tae

501bid., p. 103.
3l1pid., p. 104.
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.fundamentsl ethicel 1deus so clearly within its structurs,
thet this unesriainty in the reclm of ethice could not
endsngar 1t.9%
The Church's relstionship toward svcizl problems dure

ing the early Catholic period was Tirst of all effected

by the declins of millenarisnism and the trensformetion

of the idea of the Kiugdom of Cod, whose immenence wes
replaced by the doctragpmgf eschatology. Secondly, the
convietion tﬁat existing conditiuns ere atatic and immu-
table beceme firmly entrenched in the Chureh's thinking.
Thirdly, the inerezsing cumplexlty ol the scciel and econo-
mic situation of the membarxrs of the Church made it 211l the
more aifficult to repulate the life of thess compillicated

as5s9s becuusc the principles which vwers contained in ths

g

canonicesl Scriptures referred to far simpler csonditsions,.
Finelly, we must not forget the immense influence exer-
oised by the growing worldliness of the Church, which af-
‘fected the practice of the Church tu & greater sxtent than

33

it did the theory of the Church.
The developmsnt of what Troeltsch cells the Chrictien 7 |
relrtive netural lav is of vrimary importence in his siudy

of the social teschinzs of the Christion churchss. The

S27pid., p. 110.
351pid., pp. 113-115.
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early Cathollc period wss a crucisl time in the devslopment
of this Christisn relative netursl law, which wes the finasl
result of a process crectod by the Church through the fol-
lowing stages:

First of ell she gradually modified thst indifferance
tovards the naturel basis of 1ife which chesrecter-
lzed the gospel, owing to the great enthuslasm and
heroism with which it lived only for eternity; then
the Church tolerated the natursl basis unchenged as
she found 1t, as the produect of relative nstursl

law; and Linally, from the Tims of the Middle iges,
with the changes in the genersl conditions of 1lifs,
she regarded the natursl bssis of life az instituted
by Frovidence for the purpose of the Christisn Church,
The sociologlesl, purely ethicel, and religious fun-
dementel reletionships of the gouspael then become an
integr:l part of the life of the Churehr, smbodied in
cbedience to the Church and in the sense of the anity
of the Church, while %the soclal &and politicsl cle-
mants ars emhodled and essimilated by means of ths
Christian theory of the matursl lew of the Churech.

In this nstursl law, however, there still remains the
root idea of Stoic raticnslism--that is, thet God is
related to the univsrse as the soul iz to the boly,
and the,iatiunal equality of all beings endowed with
reason.d

It is this Chri:stisn neturel law which will be the means
through which 1t will become j0ssible to spesk of & Chris-
tian unity of civilization et all, and, in the opinion of
Troeltsceh, will likewise provide the dsughier churches of
western Catholiciswu, Lutheranism and Calvinism, with the
mesns of regarding and shaping themselves as & Christian

unity of civilization.52

S41bid., pp. 160-161.
S5Ibid., pe. 180.
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The biz contribution of the ssrly Catholic Church %o
the development of the soeiml teachings of the Christian
churches, was that the sveiological ensrgy of Christienlsy
was narrowed dovwa to the Churchis The Chureh, s ths living
extonsion of the incarnation, had, indesd, replaced or
enlarged the New Testament, but it hed not discrrded it,
In the Bible, in the sbsolute law of neture, and in mon-
astieism the old sociological ideals lie rsady to sxert
8 new spirituel influance upon the wnoele of life. In the
Churer, through the concentration of the divins pouer in
priest and sacrament, these ideals have bsen ecelesiosti-
celly uvnited, end the cresntion of the Church is ths resl {
great sociologicel achisvemant of thiz period, whose 1nner'i
fundamentel theory does not penetrebe too deeply latoc the |
common life; so fer its influence was maialy felt in fa-

mily 1ife.%®

ifsdieval Catholiclsm

In the study of iedieval Cotholicism, Trosltsch sets v

out to show how, under the new conditione, the sociologi-

cal developrent of the Chrictian system itsell was schievad,
how 23 & rasult the oharaqteristic glienation besusen the E

Church and the world disappesared, meking room for & mutual

967pid., p. 163.



24
inward penetration, and how from that development thore
sprang the idscl Oof en all-embracinz internstionecl scclee
siastlical eiviliz&tion.s? As & reaction %o this ths sects
and their social ethie develop & tyre of Christian socicl
doetrine whieh is peculiar to themsalves, alongside of the
gccleslastical Sype and its social doctrines,

It is a fact that the [liddle Ages creeted a uniiy of
eivilizetion, at lesst as an ideal. It is Troclisch's
conviction that this was not the obvious flowering of ihe

Christian ides.C But it aid exist, shd wss due o the
development of the Churon, to asceticism; and also to the
life of the world iiself, which in i%s new form fitted
into the whole morse easily than it hsd done hitherso.2°

The Gregorisn strurgle for the independence of the
Church from the state is, and remains for all future %ime,
the logicgl result of the soclological cunception of ths
sscramentel-gacerdotal church and of the redemptive ine-
stitution. Une of the most important aspecis of this
movement wee the development of the canon law into the

universal law of Christendom, laild down end administered

971b1d., pp. 204-205.

58y p1d., p. 200,

%91bid., p. 246.
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by the iope. The concentration of the hierarchy in the
papacy is the dogma which completes the soclologlical tenw
doney towerd unity, as it wss bound tu develop and bacome
complate once the process had begun by which the Church
and the Christisn priesthood uwere conceived zs the body
of Christ. The sacraments of penange and the mess bscame
the great support of the spirituel domination of the ﬂarld.éo
Out of penence thers develops the whole Chrlsticn ethic of
the Church~-as geli-exemination and direction of conscisnce,
ags absolution, &and as the key tu the whole syctem of satis-

il ethical prob-

£

fzctions and merits, &s the unificatlon of
lams and ‘nconsistenclss by the duthurity of the Church,
which romoves tho responsibility for tha unificetion of tha‘
duties of life from the individual,; and tekes it on to it
wn saouléars.él
The ecoclesiastical civilizstion was shaped far nmors
by the independent logivel evolution of the sociologicel
idee of the Church (salways, of course, combined with as-
ceticlsm), vhich mede mankind submniit, not to esceticism,
but to the sacraments and to ths priesthood. Ase=ticisnm,
which in the ancient world was a dangarous element, and a

menace both to the Church end to the world of thought, wvaa

401pid., pp. 226-227.
4l7vid., pp. 832-253.
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subdued by the Church, and prsctically incorporated into
the cosmos of scolosisstical ectivity while in theory i%
mede 1t possible to sescure & harmonious relstionship be=-
tuween the ploty of medieval Christien life in the world,
and the piloty of monasticism.#2 In itself asceticism is
not merely mortificetion and dualistic contemplation, bui
positive work for the whole, & method of service st ths
disposal of the corpus Christianum, while in its relazse
of religious feeling it forms &% the seme time an emoe-
ticnal and ertistic transfigzurstion of the world,.%9

Medisval society was favorable to the dsvslopmsnt of
the nedieval Church. Above all, the conditions of propsrty
and pocssessions wars Tavoreble %o the Church's cthical sys-
tem. ¥en’s relation to the world was comeeived in terms
of "duty." As the Church itselfl was & greit communistic
institution, full of the spirit of solidariiy and cers for
all, so every smaller group bore the same stamg of mutual
love and loyalty ané service. The town, xepresenting a
ncn-military, pesceful communlty of lebor, nsading the mi-
litary element =sclely as & means of protsction, and devoid
as yet of capitalistic and city features, wes & picturs of

the Christian society.44

481p14., p. 240.

431pid., p. 245.

441bia., pp. 253-355.
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The ecclesisstical unity of civilization was developed,
both in theory and in practice, under the influsnce of the-
ologlcal ethics. The Church 1s the universel principle,
and strives to sppropriste everything thet will enchble it
%o rspresent Christianity as universel {truth and ss an
ethic which is epplicable im all ciroumstences,*® The
principles of Thomism were the loglical result of the think-
ing of ths msdlevel Cetholic Church, &nd wers assiduously
developed snd follovad in ths leter iilddls iges,

The Christien Church, eccording to Troeltsch, had al=-
vays had difficulty with the sbsolutensss of the acclosi-
asticel ethic, which it identified with the sbsolute naiur-
el lsw of the stoics.46 This tension was relieved by the
Thomistic doctrine of nature snd supernaturs, which pro=-
vidad for steps or degrees betwsen the stete of nsture end
the state of grsce. It 1s.passib1e to concluds, therefors,
thet Catholic civilization is besed on the relctive aztu-
rel lav of the fallen stats moulded by the sthic of zrzece.”

Naturel religion and ethics are the knowledge of CGod
end obedience to the lew of Cod. Bﬁt supsrnsturel religion,
the supernctursl aim end the supernatural lsw=~-in shori,

supernature--means the vision of God glven through grace.

457y34., pp. 257-2586.

461pia., p. 266.

471p1d., p. 289.
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as he sees himgelf. In the last resort all sthics and all
sociel philosophy in particular sre now concernsd with the
medietion between nature, perfect or imperfect, cnd super=-
nature, The desctiogues is not the Christien ethie., It i=
the séme &s the ebsclute nstural law, =z2mnd is an intrcduc-
tory and preperstory stage.48 The resl Christian ethic
only becomes possible througnh the infusad energles of sac-
rementcl grace.?® This i1s still the stenderd of the Romsn
Catholic ethiec:

Until the present day, thsrefore, the fundemental base
is of the Catholic sthic still remeins formelly, a-
longside of the ecclssizsticel theoeracy, the prin-
¢iple of the scripturally acknowledged retionsl na-
tural law, whose content 1s & coneepiion of the na-
tursl lew vhich is in hermony with the petriarchel-
ism of the 0ld Testement end the conserv:-tism of Aris-
totle; it thus regards the soclsl reclity of the iiid-
dle Ages, in its mein fe:tures, as the eipression of
resson. Thse true Christian ethic, on the other hand,
moves on the plens of the sscramentael ethle of grace,
and intervenss on the natural plamne only through the
ell-embracing theocracy of the Church. Therefors the
actuel rules for life in the world still do not i=sus
directly from the Christien ethos, but from the ne&=-
turel law,ssrom Aristotls, the deczlogue, and the 014
Testamente.

This was sssentliel if the Church was to meintein both the
ideal of the Christian ethos and its own universal recog=-

nition:

If the Christisr ethical idesl is to be meintained et

461134,, p. 263.

491v14., p. 264.
5
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all as the supreme aim, and 1s to bs brought to unl-
versal reccgnltion, it will havs to incorporate with-
in itself the natural forms of 1ife, snd the ethical
l1decls of this life, end ithis will never be possibls
otherwise than by means of the ides of an agcending
development, whleh ascends from the values of ths life
of this world to those of the transcendent reslm.”
By these mesns, the doctrine of the later iddls Agez, and
espocially thet of Thomism, waz abls to construct & uni-
form scelal philosophy, beocsuse it started from the ides
of the sctuslity and necessity of & Christian unity of
ivilization,
The vital factor in this doctrine 1s ths new concep-
tion of the leaw of naturs; in whioch the difference
betueen the absolute primitive state z2ad the relative
state of fallen humsn nesture bscomes less impordant,
and in which the mors positive amphasis is laid on
aspects of healing and progress towards & higher
ideal, than on ;&e negative espects of destruction
end pualshment.”
This is tha explanstion of the mediesvsl sccial philosophy
vhich represents & Christisn culture snd & Christian soci-
ety, and yet does not mean thet soclety is besed upon and
moulded by directly Christisn principlos. TFrom this stand- g
point i% is essy to prove how the great social institutionse-
aspecially those of the femily, the state, and society-=-
could be controlled by the principles of & Chrisiian sociel j
philosophy. In esch case they were special forms of the f

realization of-the fundemental theory, directsd towerd an

Sl1pig., p. 877.
921114., p. 282.
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end of netural law, which it behooved them to strive %o
attain as thelr speclel contribution to society. Their
Christien chorecter consists in the two following elements:
1) That the union vatween the individual and the
commuanity which tekes place within them is concsived
and molded in the organic and zetriarchel sepnse; and
that 2) the primery perticuler aim whieh iz foumded
uponn their besis in netur:l law 1s placed in a fixed
relation to tha central religious purpose, and thus
with the all-embrzcing, inclusiva unigy of the Chursgh
and of the acclesisetiszl authority.v
But there wers dissident faetors in the developmsnt
of the Church ethic in the kiddle iges. Chief of these
vwas thoe sect movement. It is part of Troslisch's thesis
that from the very beginning the socisgl doctrines of the
Christisn Church had a Gualistic tendency which csused
them to Tlow in tvo channsls, congervetive compromize snd
radical sepuretion. The striet law of the scriptures, the
radical law of nature, monasticlzm, and the theologiesl
theory of the primltive state there reveeled themsalves as
motives snd sxpressions of & secund radicsl tespdency which
accompanied the compromise of the Church, This was ths
sect movement, which broks out afresh with grect pover in
the centr:l period of the kiddle Ages. “Thus it was,” says
Trasltsch, "that the development of the sects alongsids of
the svoiel doctrine of Thomism, which is the clussic epi-

toma of the eccleslsstical ethic, beceme the second classic

9571bid., p. 31l.
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form of the social doctrine of Christianity.?o4

The word "sect," howsver, does not mean that thsse
movements ara undeveloped expressions of the church type;
it stonds for sn independent sociological type of Chris-
tian thuught.b5 "The all=important point is this: thet both
types ars a logical result of the gospel, and only conjointe-
ly do they exhaust the whole rangé of 1te sociological in-
flucnce, and thus elso indirectly of its social results. 90
The gospel contains the idea of an abJect%ngggssession
of selvation in the knouwledge and revelation of Cod, and
in developing this idea 1t becomes the church. It contains,
hiovever, also the ldea of an absolute persogg%ﬁfalig:an znd
of an absoluie personal fellowship, and in following out
this ides it becomes a sect. The weldensians in southarn
Europe, the Frenciscens, the Foor Men of Lyons and the Foor
Men of Lombardy in Italy, the Lollerds in Englsnd, ths Huse
gites in Bohemia, end various peasant risings are all ex=-
amples of the sect movement in the FMiddle Ages,

Under their influence and thet of the growith of town
civilization end indlviduelism the =ccleslasticel civilize-
tion began to disintigrate in the late lilddle Ages. But

it was especilally due tc the influence of the seet typs,

94111d., pp. 329-330.

991pi1d., p. 336.
581pid., pp. 340-341.
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in vhich radical individualism snd the radical ethic of
love combined against the church type with its relative
approval of civilization and the secularization of reli-

glous anergies.57

577pid., pp. 378-379,



CHAFTER III
THE DEVELOPHENT OF THE SOCIOLOCY OF LUTHERANISY

Luther's Raligious Thought and the Soclological Froblem

of Protestantisnm

Luther's new religious idee gave @ new mezning to

reace. Rome, too, had a cdoctrine of greace: of sscremen-

tal graces, of supernature, of & higher, mysticel, end mir--

geulovs pover, imperted by the hiersrehy, entrusted to ths
Church, which has & dowble effect: the Iorgliveness of sins
and the mystical slevation of humenity. The idea cf law
was sesily combined vwith this ide: of grecs. Luther's nevw
ldaes %ﬁs.therQTJre not mersly the genersl re-emphasis upon
grace, which makes 2 clean svweep of éll compromise with
legeliszm, but beyond thet, 1t gave & nev mesning to the
idee ol grace by glving a new meening to the law, ot
that the idea of the lew was removed Ifrom its centrsl po-
siticn in Protestentism. It remuined es a stimulus to
repentence, snd as the pre-suprosition of Taith and the
vuapel of grece. 'The essenticl slement in this new con-
captivn of rrace which gives to the liew a different mean-
inz and position from that it has in tha Catholic idea of
greco is this:

irace is no longer a mystical mirsculous substancs,
to be Impzrted throusgh the sseramoents, but & divine
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tenper of falth, conviction,; spirit, knowledge, =nd

trust which 1s %o be appropristed; in the gospsl snd

in the love and spirit of Christ towards menkind it
can be discerned as the lovinz will of Qo wurnich
brings with it the Torglvensss of sina.

This fundsmental position contvains, directly and in- o
diroetly, further implications. The first result is the
reduction of the whole of religion to thet uwhich olone cen
be an objset of faith end trust, that is, to that ides of
Gode=~evolvad from the apostolic picture of Christ--wnlch
represonts him a3 a gracious will, holy, forgivinz sins,
and thus leading men upwards 1hto 8 higher life. This is
en immense simplificaticn in dootrine, and a new method of
basinz doctrine upon its conscious wovwer %o awaken falth
and trust.”

The second result of Lutherts teaching wes thet of re- -
ligious individualism, that inwardness of communion with
God wvhich is independent of man or of a priesthood. This
leads %o the doctrine of the priesthood of 21l believers,
end %o ley religlon, to ths renswal of iths yrimit%va Chris-
tian indepandence end sutonomy of the knowledge of Cod ef=-

fected by the Spirit.s At this point, ssys Troeltsech,

lirnst Troeltsch, The Social Teaching of the Christian
Churches, translated %rom the Cerman by Ulive wyon, (Lon=
don: Gzorgs Allen and Unwin, Lid., New York: The lMacmillen
Co., 1831), II, 468,

21bid., p. 470.
“Ibid.
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Luther came into touch with the corrsspondingz tendencies
in the sect movement, which wera also derived from the
Bible. "1l thet was actusily discarded," he asserts,
"wes the idoa of secerdotal mediation; medlation $hrough
the Tord, thet is, through the Bible . « « « is empha-
sized ell the more strongly."*

The third conclusion to which thisz fundamental posi-k//
tion leads is the priaciple of & pure spiritusl ethic.
This spiritual ethic leads to the agcepiance of the world,
to the disuse of mone=tic asveticism, to the new mesning
given to the idea of the vocation or the celling. The
"perfsction” which rssults, which is the seme for sll;
isz =2t111 not ths rigorism of the Christisn law, &s in the
sect, but rether 1t means the "spirituel ecuslity, im
princiyle created by the blessednesa'of forgliveness, from
which the "doing of the "new cresturs' issues fresly."”
The reel problenr, huwever, is tu overcome the world wher-
gver we find it, and in the midst of the lLife of the world
to free our hearts from the world and to live in a spirit
of detachment. "There is no lonzer any r.oum Ior selii-chos-
on spheres of action, for forms of fellowship &lonssids of

the life of the world, which cleim to rise sbove it,”"

4Ibig.
STbid., p. 472.
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concludes Troeltsch,®
The main types of "calling," such as ths ealling of a
house father, or of merriage, the celling %o be & paternsl
Tuler, or to the exercise of euthority in genersl, are
hald tu have beeu: specielly instituted by Cod himself.
The whole system of callings is no longer & 1roduct of v
the lower sphere of nature, according ito Luther vie Troeltsch,
whiech is still a sphere to be transcended, but, like tha
natural sphors itself, it is a direct and immsdizte insti-
tution of God.
From these premlses, Troeltsch draws thsse conclu-
sions:
Te put it briefly: this system of vocational organi-
zatlion is a stable class system of & patriarchal kind,
fixed by divine appulntment in the 0ld Testamsat and
by the law of natura, to which each individusl be-
longs, in pzrmancn® cetegories, usually reociving at
birth his essigred calling « « « o Thus this sthic of |
vocation within the life of the world c¢sriainly mesans |
an acceptancs of the torld, but this scceptance is &an |
azet of obedience snd surrender rather fuen-ons of jJoy |
in Cod's vorld « « « « It iz ean sgeeticism which is
in the world, yet not of it, whiek cagquera the spirit
of the worlé without flesing from it.
This is ons of the main points of ilssus between Troelisch |
and other commentators of Luthar snd his teeeching, and

will be treated at length in the next chapter,

61bia. ;
7Ibid., pp. 473-474.
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No room 1s left for compromise, edeptetion, trensi-
tionel processes, or evolution, as in Catholiec dogma, in
the doectrine of man and the concaption of the uweorld. In
the doctrine ¢f man the influence of the new idess sppeers
most olearly in the doctrins of the primitive stete,
iere the idea of an sscent from netursl %o suresrna-
tural perfsction has disappesred. Ia ite steosd ws
find the theory th&t the pearfection of the primitive
state consisted in & spirit of conplete and Tillal
trust in Cod &s an inherent olement 1ln the essentisl
neture of men. £in, therefure, is the destruction of
humen nasture, and redemption 1s the restoretion of
humsn naturs tg full trust in God within the natursl
order oi life. .
30 far ss the conception of the world is concerned, the v
natursl conseouence is the dissppearancae of the gradation
jdea. Netter and nature 4o not consititute a =tage in the
divine ersation of the world which is more remote from
the purs vworld of spirit; neture is the sphere appointed
by the creator for the realization of ideal vslues, which
vere completisly reelized in the primitive state snd which
are restored by radam}tlon.g
Lest of ell, the whole change of view in Frotestant-""
ism 1s surmed up e&nd expressed in its ides of Cod |
In his idea of God Luther disoards scientiiic meta-
physics and ell attempts to reconells the finite with

the infinite; with resvlute arcthropomorihism this -idea
of Cod is concelved as the divine will. No longer ere

81bid., p. 474.
%1bid., p. 475.
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the ideas of nature and supernature placed side by
side, but their plece is taken by the antiiheses of
he law and the gospel « « « « The method of harmon-
izing these elements is found in the atoning death of
the God-man. The atonement, therefore, becomes the
central doctirine of “rotestantism, and the idea of
viecarious achievement, discerded in evsry other cin-
nection, is here devaloped tu its fullest extent.iU
The sociological results of this religlous transzfor-
mation of Christianity vere immediatsly apparent in the
new coaception of the Church,
In thls connection, the decisive element is not the
peculisr Juridical form of the Lutheren coneeption of
the Church « « « « but, primarily, it is the funda-
mantal fact that, from the very ocutasst, this whols
int=zllectual gutloak belongs, essentielly, to ths
churech ty;a.l
Luther's conception of the Church is extremely spiritual
and idealistice, meking the sssence of the Chureh to cone
slst in the iLord, the sacresment, and the office of the
ministry, and restricting it to a purely spirituesl sphere
of influence. "It is, houwever, always and supremsly a v
'church’ conception. It is the Cetholic theory of the
Church, only purified anad renewed."la The activity of the
Church is the proolemetvion of' the lLord which creates faith.
This predominence of the church type, however, meent
that all the essential sociological effects also &;pearad:

It led first of all to the demand for the uniformity,

0:p1g., 5. 478.
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unity, and universel dominion of the Lhurcr, whieh,
in the impossibility of carryinzg through & thorough
Reformation, sither European or German, finally led
t0 the establishment of united territorisl churchss.
Secondly, this emphasis on universslity lsd %o the
extension of the ecclesissticol ethiec into the sphere
oI sscular civilization and of the socisl order, to
the aocertence of the genersl order of life uhich

did not harmonize directly with the Christian moral
1deal, but whioh was inevitabln; and, finslly, to

the perpetuation of the fundamsntel concaption of thes
lax netursc, whifp was the complement of the purely
Christian etahic,

ITf Luther's thinking led kim to ths Church type, it
also lsd him to an investlgation of btruth and eutncrity.
In Catholicism this idea of iruth wes schieved through
dogme and tradition, through the hierarchy and the sscra=-
ments. In Frotestantism this centrel fact was the word of
the Seriptures, and ‘the szersment which was the sign and
seal of the gospel. The Vord which lay at Ghe root of
this conception shiould be, in Luther's great and free way
of thinking, the amctivity of Christ--~the Fasuline and Jo=-
hennine concestion of Christ contained in the Bible, in=-
terpreted in the sense of tha Licene Creed and the Creed
of Chelgedcn, through the doctrins of the Trinity.lé

Undor this conception of thae lLord of Cod es sbsuluts
truth, the ministry of the word becomes the mesns of or-
ganization. The hierarcihy is not the support of the Chureh,

the %ord is. But this does nut mesan thet Luthar gave up

1aIbid|| ppn 454"485-
14Tbid., p. 486.
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the idea of the essentlsl and vital unity of the Church,
Ae dld not. He regerds it an su essentiel, th.t he cen
aceount for ite breskdounr only by regerding it us a sign
of the bezinning of the final thross of a dylug erz. IDven=
tually the ides of a universel vworldewide Church wes re-
placed by the tsrritorisl church sy=tem, without, however,
doing away with the ides of tihe universsl Cetholie Church,
since wherever the minisiry of the YWord and the adminis-
tration of the sacramsnis ere precticed, sven undsr very
dirfficult forms, there is the Catholic Church,19

The territorial churen system, therefore, finslly
secures the following elements:

The universel characier of the Church, its elaim to

dominzste the 1life of the world, the maintenance of

"pure fgctrlno," and an ordersd minisiry on orthodox

lines.
A11 thet Luther deslired was tu secure the kind offices of
the various governments for the Church, But he also ox-
pected thet the Vord ¢f Cod within these churches would be
left entirsly free. Luther's conesptivn of the Church wes
oblised to &dopt en slement which was ouite alien to his
sun thought, but which become l?gically neceasary if the
unlty and universslity of the Church were to be rstainad,

that 1s, the compulsory supremacy of this uniform ecclesi-

157bid., pp. 488-469.
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astical system. Luthar was not a champion of religious
toleration; the cause for which he fought was the freedonm
of the .Lord tu exerciss its purely spiritual influencs
vithout the aid of externsal eumpulsian.17 The Church wes
to exercise her functlon in freedom and in love, and in
the face of orposition she wes merely to warn end exhort,
But in order to ensure thet sll citizens should bs bap-
tized end come under ths control of the Church, the cus-
tom was introduced of unitinz all eivil rishts wiih ths
exercise of the Christien religion, snd in cases of por-
menent heresy the state intervened with its penalties,

since nhoresy also is © bresch in the socisl order.

-~

Fgrallel with the development of this Tirst logiéal
outcome of the church type is the second result, nsmely,
tha stesdy dsvelopment of én ethic which accerts the life
of the world. %his raises the guestion of the Irotestant,
specificaelly the Lutheran etnic, snd compromise., In Lu-
ther's mind, Trosltsch edmits, the sttslnment of & funde-
mental religious positicn was the one genuine morsl ime
perative.la

Faith is the highest and the wost real morsl demend,

end at the same time it is & glft of grace: this is

the high paradox and the lendinz idea of the sthic of

Luther. Conduct, huwevar, flows from this naturally
o « o o But this radical religious ethic, especislly

171pid., p. 421,
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in the earlier statements of Luther, is entirely re-
mwote from the whole sphere of reason, night law,
force, to which the Christian only submits because

it 211 Torms part of this slnful world, and bsczuse,
as things ere in this world, 1%t is impossible to ren-
der loving service to one's neighbor without using
these secular institutiosns.

But, insists Trosltizch:

This stress upon free grsce and humen impotence lesds
Luther into an emphasis uvion spirituzl freedom and

absndonment, which merges elmost imperceptibly into ¢

& kind of quietism . « « o It i3, or courss, true

that Luther believed that grace ought to bear fruis

in @ genuline Christisn piety expressed in delly life,

but he taught thet divine grace is in no way depsndent

upon this result, and thet in genercl, owing to the

ainfulnesg of menkind, it is only very imperfectly

realized.<0
The extent to which falith issues in works «ffects neither
tha cuelity of Christian piety nor the raet of personal
selvetlon. Right in line with this, according to Troeltsch,
Luther believed that any atiempt to estimete the “"siate of
graece”™ in individuels by the stendard of radicel Christiesn=-
ity would leed to the making of distinctions and divisions
gmong Christisns, to sell-made agitations snd secte, which
would bavs the result of bresking up the unity of the Dody
of Christ. This could only culminste in the pride of the
secteriszns and the lovelessness of separation.St

This radicel Christien ethis of the love of God, and

197ph1d., pp. 495-4986.
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of that love of the brethren which flows from the love of

God, wes now to constitute the etnlc both of a netional .,

church 2nd of an exclusively Christian society. II this
wexe to be reelized, however, the idea that & living faith
would spontenecusly generate & spiritusl and moral order
was felt Yo be inadecquate.

Luther saw that a definite moral rules of life must bes
gatablished, & Christien lew of eotnies, wiich could
be held up to thes masses &z cn ideal, which would
also sscure the very importasnt Tactor of the incore
poration of secular morality into tha whole Christian
Order o o ¢ o 1t 138 characterlstic of Luther that he
found the objective revslatiocn of the morel law which
manifested this inwerd impulse not in the Sermon on
the Yowunt, but in the decalogue, which, again, in

his mind, wes ldentified with the netural moral con=-
sciousness or the naturel law, which has bsen simply
gonfirmed and interpreted by Jesus and the apustles.
It vwas thus that the decelpogue developed its cherac-
teristic esbsulute meanipg within I'rotestantism, as
the complete expresslon of the lex neturee, and of
the Irotestent ethic with whieh 1t was identifled.=®

The decalogue wes sulteble for mesny ressons, but above all,
for this, that "it provided the opportunity he sought for
incorporating 'this world' morality and 'this world' in-
stitutions inte his whole ethicel schems,.
#ith this development of tha Lutheren ethic Troelisch
cees an inevitable dualiasm:
then, however, the decelogue end the nztural law had
been renewed and interpreted by Christ, the purely
religious aim of life and the purely relligious felluw=-
ship of love emerges as the real Christien ideal, en

ideal which concerns the inner life of the individual,
along with the seculer ethic of professignal life, ths

®21p1d., pp. 00B-004.
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state, and sociaby, to which man belongs eithsr offi-

clally, or through being incorporeted intc the order

of gociety and the state, with its merks of law and

compulsion, Ehis is the difficult sspect of the Lu-

theran ethic,.23
This ves a duelism betviesn an inward morality for fhe in=-
dividual ané an exteranal "cofficiel" morelity. Catholigism
had solved this tension by its contrast betveen twec stages--
betuesn the lower stage of development of relstive natural
lew e8nd the genuinely Christien higher stzge of development.
The Lutheren solution was provided, no% &s in ths mediavel
church by apportioning responslibility among vorious classes
end groups for mutusl and vicarious servics, but by plac-

ing each individucl in the midst of a duvalistic ethic.

“"This dualism is then explsined ss due in pert to the or-

S

e

dering end srrangemsnt of God, in pert to sin, end in part
to the actual conditions of physiecel existence."2%
Troeltsch believes th:t this inconsisiency of the
Lutheren ethic has been overcome by Lutheranism's accept-
ance of the naturel order of things es being essentially
God's order.
The radical ethic of love disappeers, and the ethic
of obedlence towards suthority comes into prominence.
Increasingly the Lutheran ethic is summed up in the
folloving characteristic festures: confidence in Cod
founded on his grece, and love of one's neighbor

which is exercised in the soolesl duties ol one's
calling, combined with an obedient surrendsr to the

237hid., p. 507.
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order of =socisty created by the law of naturs,2°

The comprowxise hus become & more interior thing, and
in the process 1t has become increasingly modified, since
the vworld is accepted not so much a3 & sinful institutiocn
or ag aun order whioh, through =in, hes obscured the light
of ressun, but as a direet and positive aprointment by
God. Joyful accsptence of the vorld then becomes patlient
endurance of the world, and Lutheranism, in perticulsr,

ogcillates betueen thes=e tuo sxtremes .28
he Sociologicsl Froblenm of Lutheranizm

The ecclesiesticsl organization of Lutheranism ies of
prime importence because Luthsranism was based entirely
upon the idea of &n ecclesiastical civilization, foreibly
dominated by religlous idane.27 Although Lutheranism reo=-
jected the hierarchical church, enforced by dirsctly ec-
clesiesticel methods, the conception of 2 =tats church
etill remrains the center of the socigl doctrines of Lu=
theranism. "In Lutheranism this idea was not simply
pert of 1tz religlous snd ethical idsal; it was sssenticl

to 1ts very existance.“a8

257pid., pp. 509-510.
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The center of the whole system is the =pscifically
Lutheran doctrins of the Church. This conception, says
Trosltsch, cunteins two meln elements which contrusl the
Lutharen view as & whole:

1) The 1des ol the Church hes been greatly spiritual-
ized; this was Luthar's intention, and ip the mein
ths Lutheran theclogiens meintained this point of
view during the classic poriocd of orthodoz Lutharan-
ism. 2) This sntirely spirituslized Church, which
does not Jdesire any humen organ of compulsion for the
enforcement of the pure doctrine, and which neither
is &ble nur desirss tu ca:ry oub its work of church
disecipline by sny externsl method of compulsion which
can be legelly formulsted, l=, in srite of thet, bssed
entirely @nd wholly upon the ldea of a fixed anid rigid
system of doctrine t: whieh all oconsent, which alone
nas the power, in its purity and exclusiveness, to
secure rademplion from sin and from hell. This means
that, in szite of her epiritual chrracter, and in
spite of hor renuncleticn of the methods of law and
compulsion as natural rights, the Church is still
obliged to submit unconditiocnally to the oxternal
14ife of the jolitical sphers whlelh she duminates.
Inconsistencies of this kind had existed witzin every
previous theory of the Christian Church, but the tea=-
sion which they ctused never became so acute as in
Lutheranism, and their mutual hostility hes hed a
paralysing effect uyon th: whols coursze of Luthsran
development,.

Through the Scriptures Christ rules the Church. I[He achieves
purely by his own spirituel influence sll that the pepsey,
tha priesthood, and the hiersrely, Homen Law and Homan
compulsion, had achieved by external humun methods.
If from the Ceatholie point of view the papacy is the
extension of the incarnatioun of Christ, the living
authority in doetrine and in jurisdiction, in Luthar-

anism the ssme thought is represented by the ord,
through which, as in e living being capabls of action,

T R
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Christ himself is directly operative.<0

43 for the administrative side of ths Church, the
Church vas obliged to hand these metters over to others,
since there were ou divine provislons for them, znd it
rgparded them &s purcly external ond mecheniesl, of purely
humen interest. The Church trusted that the divine Spiris
would opsrote to seitle these questions os wisely s thay
could be answered from & purely humsn point of visw. Thus
it come gabout thoet it wee only the ruling prince who hsad
the duty of rendering this service %o the Church. To that
were zdded srguments bused on natursl lew., The govsra-
went protects the naturazl lsw (which is regardsed as iden=
tical with the decelogue), end as a Christiasn government
it hes to maintsin this natural lsw In 1ts full seass,
gince 1t elso inecludes the first teble, which reguires
the true worship end the pure fear of Cod. "Thus as gus-

tos utriuscue tebulse it is bound by nstural law to sup-

port publie worship, the pure doctrins, and the eccleslas-
ticel jurisdiction,mot

Thus the aim which wies realized in Catholicism throuch
& directly divins church order, Lutheranism, in its
purely spiritualized form; strigped of every kind of
hisrarchical or sacerdot.l organ, reslized through

tha government and the civil administration; to which,
howevar, precisely for that reason, thers sceruas e
certain semi~divinity. The distinction betwesi the

%0rp14., p. 518.

Slypid., p. 519.




48

temporal and ths spirituel elements in this system
is not 2 seperation, but ouly & fresh cepect of their
relationshlp; the state now ssrves the purely spirit-
val Church in & spirit of love and freedum, end by
this gervice 11 dominetes the Chuggh wiich has no im-
dependent legzal orgen of iies own.v=

But this much csu be said: that the corplicated chureh/state
reletionship achieved a svcial unity, in spite of its ar-
tificial comstruction.

The Lutheren ethic is oif auel origin. Troelisch seys
it ie & duczlism of love end grace on one hsnd, luw and
roason on the other. e credits the fundsmental ides of
this duelism to Luther, wkile commenting that Mslanchihon
caerricd thils duslistic tendency & step farther in the dual=-
ism of a philosorhical anéd theologiocel morality.ﬁs ie

will let Troelisch speak for himself;

The Luthersn ethic consists primarily in the estab-
lishment of a religious relation withk Cod, in that
love to CGod whici humbly, joyfully, =nd thankfully
surrenders the selfl to him 1a preysr and self-~disci-
pline, snd the outpouring of this lovs of {od, which
cannot give anything to Cod, upon cone's nsighbor . .
o« o Thls means, then, in the second plece, that "lov-
ing one’s neizhbor &s onesslf” implies th:t all the
duties and tesks wanieh life brings nsturslly in its
trein, especially those connsoted wlith the femily,
the state, the lzbor and vocational orgenizations,
are to be filled with this spirit of love, which makes
these forms into methods and meens oi expression of
the Christian love of mankind.v<

927pid., p. 521.
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This effects the way in which & Lutharan Christien viems
the lew of Cod. It no longer appeers so much s the law
which effects conversion, maintains Troeltsch, bLut as
"the interpretetion and the description of the impulse
tovierds activity vhich is set slongside of the bliss of
justification by Caith,md?

Troeltsch consistently asserts thet thiz ethlc, by
laying 2 sreat deal of emphesis upon order, stability, and
pesace, "entirely obliterates in theory, and slso modifies
in prectice, the fact of its coannection with the severity
of the lav and the unrest ceused by the strugsle for ox=-

istenca.“56

He considers i%, in short, a compromise. In
feet, he considers it a compromise very simller to the .
compromise achieved by tho Gathulic sthie. In both in-
stancss the ethos of resl life is only constructed with

the additional =id of the range of ideas centsring in na-
tursl law and of the ethicel material of sneient rhllosophy.
The origiuel Lutheran ethic, he insists, wos simply "the
Aristoteliean scholastic sthic, revived by ths Stoles snd

by Cicaero, and remsved by the Ilumanists, whilch in 1ts
scholastic form hed been re-edited by Welanchthon,"97?

Its eim was to show how krowledge of this kind wes ussful

57bid., p. 525.
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in the following ways:
1) It wes a preperaticn for repentaunce; 2) as justi-
tia civilis, i.e. &s & loyal external di:cipline smp-
tied of all spirituel content, it helped to preservs
order; 3) it rrouvided the besis of resson for the
ideca of the exlcstenve of CGod and of the wmoril govern-
ment of the world; and &) finell;, when this knowledge
was inspired with a spiritusl temper, it _merged into
the unity of the Christisn idse of love.9d
This alone wes the real "ethic" as serly Lutheranism sew
ite It 1s only the modern Luthersns, Troeltsch insictis,
wno hava trensformed $his subject into an inderendent
"theological™ ethic.
In tha question of the Lutheren concepition of natural
law, it is Trosltsch's opinion-that Luther struck cut on
e peculisr lins of his uuwi. ¥From the very ocutset he ex-
plains the law of neture in an sntiroly cunservetive senss,
which emphaesizes sulely the utilitarian expediecncy of the
conerete order. In this order, society seems to have
sheped itselfl’ by Frovidance in the naturel development of
history, =nd all order ond welfere depend upon uncondition-
2l cbedience tovards thz suthorities which have cume into
beinz durinz the csurse of the anistorlesl prucsss.sg
This interprstetion glorifiss power for its own sake,
which in fsllen humanity has GLocome the essencs of
lew; 1t therefore glorifies whetever suthority may
happren to be domin:nt at any given time. Even when

this pover is wmust scrandalously abused itz authority
still holds zood, and evexry act of resistance to this

SB1bid,
391b5d., Fe L2o,
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authority destroys the very conception of the socisl

order based on natural lsw, end thus desiroys the

foundation of society in general.

Because of Luther's fundamentsl reg:zrd for the natur- .
al lav ss thé establishment of en unrestrictesd positive
authority, effescted by God through resson, no amount of
gxperience of & refrectory reslliy oc=n sheke him out of
the belief that thiz euthority is based upon resson and
the divine will. This 1s uhy, says Troelisch, he oppozes
avery attenpt tu'recanstruct society and sold it on ra-
tionel lines, which is besed on ths interests &nd the res-

son of the isolated individual. ©"In his theory, therefors,

th

w

idea of a soveirl conirect naturally ﬁisap;eers."41 In .
gpite of ell the sinfulness and evil in ths world, =snd in
the governments of the world, "the fact remains that su-
thority must not bhe reslstad.“43 It was at this point that
medieval thinkinz hed been uncertsin. Luther knew nc such «
uncerteinty, asserts Troslisch, but solved the dilemme by
insistence upon a stable order based on natursl low, It

was & ons-sided order, and was not elvays logicslly main-
teined, but it wos et least & brend new attempt tu sulve

the inconsistencies of medisv:il thinkinz on the problem

of the natural law,.

Ibid.
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Troeltsch finds Luther's concept of the natural law
to be CGod's activity in the world through reason, For
thot resascn Luther likes %o emphagize God &z the founder
of the institutiuns of naturel law, end wherever it is pos-
gible, to try to find proofs of their direct divine ap-
paintment.45

Luther, says Troeltsch, had a coantempt for the masses.
This, together wuith nls rigld iiea of originel sin and his
conception of the eivlil authority as the representative of

ivine punishment and reward, inclined him to extreme
44

o.

severlty. But at the seme time, Troeltseh goes on, with-

in the sphere of e¢ivil law, Luther desired to sss the ne=-

tural l%s vdiministered with & leniency walch tekes sll the

various factors of motlve, nscessity, end circumstsnce in=-

to account.
In his view the zulding principle of the natursl law
is that we should do %c everyune as we would like
them to do %0 us. In this respeci love is also ihe
meaning of natural law, end is thus conformed to
Christion sorelity. This leads him %o demand thst
positive lew should sdjust itself %o natursl lsw and
to the Christlan ideali_with which, in the lest re-
gsort, it is identical.*®

Troeltsch undarstands Luther's stand on neturszl lsw and

suthority to be basically "a Christien piaty sirongly

437434., p. 534.
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tingad with patriarchalism," which distinguished it very
clearly from the virile individualism =nd the correspon-
ding legel consciousness of Calvinism.40
But it was Melanchthon, concedes Troslisch, who wes
the Irotestant doctor of natural law.
Melanchthon laid greaster emphasis upon the philoso-
phical charscter of neturel lew, and he strove so
hard for reconcilistion that the Luthersn tension
betwsen the law and Christianity, betieen reascn eand
reveletion, wes ultimstely merged in the idea of a
friendly barmony which has been divinely oxrdzined.
From thet timse forward feith in this harmony, and the
ideal of such an cccord betreen netur=l assumptlons
end spirituel ipgpiration, became & peculier festure
of luthsrenism.%
lMelenchthon, furthermore, claims that the deeslogue is
velié, not =s the Jewish lew, but as the product of ns-
tursel law, end, therefore, that the reasonable Foman lew
is elso the lew for Christians. 4ll this, conecludes
Troeltsch, shows "the{ Melanchthon wes inclined to be more
rationseliztlc then Luther,m4®
As Luthersnism developed,. the elements of nctural
law in the theory of jurisprudence were thrust more and
more into the background, and were Tlnally reduced to the
bare stetement of the divine guidance of reesun in the

production of political suthority.

461pid., p. 534.
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The more the school of Grotius developed & purely
rational theory of naturcl lsw, severed from theology,
the more stoutly the Lutherans maintained this theory
of divine appointment; they essert that elthough thls
"divine appointment" tskes placs indireotly, it is
divine all the sams, The result is thut they sum-
marize their theory in this stetement: the powvers
that be, Just ss they are, come from Cod,.%

Thus in classicsl Lutheranism, sums up Troeltsch,
there ls a voluntary agzresment between the authorities in
Church and state, in order that, together, they may reslize
the religious end of Christian soclety.

1% represents the fusion of the natursl, philosophi-
cal, and seculer ethic with the biblical, supernatural,
and spiritual sthic, blending into & whole way of 1lifs,
in which the natursl forms of 1lile ere to be permeated
with the religious spirii of love. This constitutes
g uniform system of Christien civilization, like that
of the Catholicism of the liddle Jges. Uinmllerly,
thir soecisl system possesses the ldecl of 3 uniform
sociological fundemental theory; only, sincs the ba-
sls en¢ meenlng ol the uniform system of life ars now
different, the scciological fundemental theory of Lu-
theranism is also dilfferent. This differsnce is ob-
vious: the fundamentsl theory of Lutheranism has not 50
bean constructed upon the conecsption of the organism.v
This leads us over to the next comsideration, which Vv
is the socisl theory of Lutheranism. Troeltsch concludes
from the premise steted sbove, that Lutheraniswm hes not
been constructed upon the conception of the organism, that
in Lutheranism, therefors, Christien individuclism becomes

purely subjective, with no legil claim on soclsty or on

491‘)16.-. PP. 537-353.
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the Church, without any pover of external realization. A%
bottom, sceordingly, Lutherxan individualism "has no sense
of the nsed for fellowship, since it is only out of love

thet it submlta to the Life of the community at all,nol
Thus Lutheran Christian individualism his retirsd
pehind the line of baitle of ell exiternsl events and
outvard sctivity, into a purely parsonsl spirituslity,
inte the eltesdel of & Trzedom which no evenris of the
extarnsl order cen touch, & position so imoregrable
thet neither joy nor sorrow, the world or socisty csan
capture 1%, This spirituelity is bzsed on nothing
save the "Hord," which is guaranteed by the Churchj
it therafore regarcs the Church simply @s the herald
of the “ord, endowed vwith & purely spiritual miracu-
lous converting puver; it hes no conception of the
Church oag_an ethical orgenization of Christendom as
& whole,.v2

But, because this Christien individualism possesses no
orgen by which it can either express its own thoughts or
secura its ovwn existence, "lts influence on the outsidce

vworld is n,'!l."s:s

To the extent, however, in which the Christien spirit
does attempt to permeate the netural institutions of
ordincry life, 1t does not appear outwerdly as & fel-
lovship of individusls, formed on & relisicus besis,
but s & splrit which seecks to elsorb the wholz com-
plex of seculer institutions sné socisl life into love;
this spirit of love lseds the Christien to submit un-
ouonditionally to the scclal order which hed been es-
%4eblished. by Goud and by reescn for the good of the
whole; &nd it regrrds the femily, the staie, society
in generel, asnd sll labor merely as methods of re-
alizing and exercising the Christisn spirit of love

5l7pid., p. 540.
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and obedience. Thus, vhen ue recull the iwo elesments

of the fundsmentel theory of Catholicism, the organic

and the potriarchel elements, we see thet here thse or-

gonlc aspect hes entirsly disappeared.”

This sentence of Troelisch's demonstretes hls funda-
mental conclusions regerdine the Lutheren ethie:

This fundementel ides, however, of lovs filling the

institutions of sociel life erising from the nstural

lew did not develop cuite smoothly. For ths Torms

of social life which heve erisen out of netursl low

ara still meant to serve the ends of natursl life,

and their independent exisiencs becomes increesingly

obvious the more one enters into prectical 1ife, I%

then becomes clear thet it is impossible to ebsorb

these najursl ends purely ianto the religicus purpose

of life,
From this it is essy to see how he concludes that the
final result wes "e terrible spiritual znd intel}ectual
sterility, wkich formed & glaring contrast to the scveiel
doctrines of Cetholicism end of Calvinism."@® It comes as
no surprise to Troeltsch, then, that when Luthsranism was
faced by the whole neu world of Westsrn thought in the
eighteenth century, 1ts sociesl theory broke down completsly.

In Lutheranism, as in the Catholie trsdition, the fam~
ily forms the starting point of &£ll social development.
The family forms the starting point of goverament, of eco-
nomies, of the Church, of 2ll social organizetions. Ths

femily is an expression of the wey in which the law of

541bid., pp. 540-541.
997p1d., p. 543.
S81p14.
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nzature regulates and solves the sveciological problems which
arise out of the reletion betwsen the sexes. ¥From the point
of view of the nctursl law the aim of the femily is the or-
dered union of the sexes, the ordered procreation of child-
ren, and the household, which becomes the hesrt of all eco-
nomic ectivity.ﬁV This relutionship in the family becomes
'for Lutherenism the grounds for the most rrimary end elae-
mentaery religious exesrcise of love,

This mesns thab the sex ethic of Frotestontism is
very different from thet of Catholicism, which bsegen with
& fundsmentelly ascetic spirit. Luther's own merriacge,
segerts Troeltsch, wes the proelsmetion of e principle of
sex othics vhich regarved the sex lifs as somathing nor-
mal, end vhich geve 1t an ethical chzracter, msking it a
nmeens ol the most wvitel ethiecasl end relizious Tunctions
for s1l believers.%® But marriege in Luthersnism, says
Troeltsch, &s the organizeticn of sensuelity instituted
by God end rezson, is still et bottom only & "fronum e
medicina peccati, & concession to sin, which God winks at,
and the sin which marrisze inevitebly incurs he restricts
ené heals,"99

Thus in this conception of the family the various

vabidl, P 94.5.

581bid.
5
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constituent elemsnts vere in no wey fully combined into a
unity. Luther aleo was quite conscious of the fact thet
his merricge ves & high one, far removed from the actual-
ities of life. He blamed sin for thils discrepancy, but
has no doubt that the idesl can be reelizad.

The Lutheresn conception of the state, sccording to
Troeltsch, presents the same charscteristics es thet of
the family. It is the product of r=oson. Resson dictates
thet its eims ere to bs the preservstion of external dis-
cipline and orier, end the securing of human well-beins,
Authority forms its most peculisr attribute, wnich it al-
viays preserves, and wiich may not be destroyed by &ny of
its subjects.ﬁo It is the duty of the state to use this
euthority eccording to the divins lew of nature ené for
the purgose of ressvn. If the powers thet be refuse to
observe this law, Just as in scholsstlecism, thsy are to
be regerds=d as tyrants, who may be deposed from their of-
fice. A4ccording to Luther, though, pessive resistandé, or
exile sre the ouly forms of resistence which sre legitimate.

Since the stste hes to use forceful measures to main-
tein itself znd its authority, it violated the pure Chris-
tisn ideel of & pure fellowshlip of love, rport from state
or law. This implies that the state--irn spite of its di-

vine charectier and itc besis in ressone--is still only an

601p1d., p. 545,
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institution rendered necesszry by and sgeinst sin. It

is, therefore, "a product of the merely relative nstural
law, reacting egainst sin under the ccnditions of the fel-
len state."sl Faced by thess lacts, end the imglieationg
that go with them, sueh as refusing aivil service, "Luthsr
appesls with great emphesis %o the belief thet the powers
thet be ‘re ordsined by CGod, &nd cunfirmsd in their posi-

n62

tions by hime. Turthermore, stetes Trosltisch:

It iz at this point that Luther inserts the most cher-
acteristic &nd remsrkenle tenmet in his whole systam
of ethiecs, the distinction beitween private =nd pub-
lic morzlity, in which, in hils own way, he had sulved
the grect problem which had exercised the minde and
herrts of the Christisn thinkers of sn sarlier ers,5%
From this point of view wer also is justified, It
mey only be weged by the clvil suthorities, for seculsr
purproses, as pert of its officisl duty. But it must sl=-
veys be weged in a spirit of humility. This excludes the
idea of cruscdes £nd holy werz. Thais gosition excludes
ell specific politicel thought and activity, and includes
the thought thet sll who teke part in such & "just" ver
have the right morel end Christicn spirit, ™This," seys

Troeltsch, "is &n extremely neive kind of political idee,“54

6l1pid., p. 549.
621114,
81p14d., p. 550.
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for 1t le=sds to the conclusion that politicael slliances
end tresties are an affront to & country's trustful de- .
pendence upon God.

The steto takes on a new aspect when it is controlled
by a Christisn government. For then it is no longer merc-
ly en institution bssed on divine snd netural lsw through
the ordar of cresation, but it is one of the forms usesd for
thz reeliretion of the Christisn fellowship of love snd
redemption,s Then it becomes the duty of the government,

&g o service of love, to undertsks the education end pre-
servation of soclety, Christisn unity of feith, discipline,
and order, and alsv to care for the Yoré of Cod, for pur-
ity end for the prosperity of the Chureh, 5° This; seys
Troeltsch, is another trensplented fAugusiinisn idez, just
as the Luthersn lcea bf tha Tsmily 1s essentielly Augustine
jen. For this concept of the stete is a theocracy. It is
not & hiererchy, but & free egreemsnt in love between tha
purely spiritusl Church built upon the Tord, andé the sacu-
ler suthority, freely serviog the Church, receiving volun-
tery advice from the thealogians.66 "It is quite clear,”
to quote Troeliseh, "thet this idesl Of the state is super-

idealistie, elmost utopisn, in &« Christisn sense."67 This

697 p3id., p. 551.
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wes due, though, not to Luther's lack of political scumen,
but to the inherent religious ides itself, which cennot be
combined with the political spirit.
Troeltscy belisves that this Lutharen conception of
the stete has had definits effects in modern times:

In the Lutheranism of more recent times the tensicn
between public and pr*v'te morelity diseappsared more
enc more, and there srose that type which is ususlly
described &s Lutheran: thet is, unconditionel obedi-
ence towards the central goverament, and ths subore
dinate officisls, both of vhom rapresent God, and on-
ly tholé their crfice by virtue of Cud's permission;
the belief that these authorities ere tesed on netural
end divine law, vaich eppear more and more &s the fun-
damental laws of & true Christisn society, snd which
COODFrntG without difficulty; the duty of the govern-
ment to look after sll seculeér and naturel affairs

and, so far s it 1s posslible, with i%s secul. r nsanu,
and in sgreement with the ecclesicstic:l government,
elss to promote the Christiesn virtues; the preservs-
tion of externsl pezce &t any price, snd of intsrnel
peece by & thorough guerd*znshig ov:r the restricted
understending of its sutjects.®

The pessimism and ldeesllsm of original Luthersuism have
disappeered, and the doctrine of society bears the traces
of & hearty snd inwerdly strong, but homely and common-
place, paternal government.

411 the characterlistic festures of the medlevsl eco-
nomic ethic reappear in Luthesrsnism, Like the stete and

the institution of merrisge, labor is o remedium neccati.

T4 belongs only to the relestive netural lew of the fellen

state, end serves the ends of punishment and disciplins.

6811p14., p. 553.
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IEssentially, therefore, its significence is mscetioc.

The economie order cunsists essentislly in this: to
live within one's own cless, accordingz %o the sucial
stendards of that claess, and to regerd it &s & Just
claim on the government to be protscted by it withia
this order. It is egrinst 6ll l=w, both naturel end
divine, to wish to rise in the vorld, to break through
existing institutions on une's own free initiative,

to agitzte end destroy scelety by lndividusl =fforts,
%0 lmprove one's Eanner of life, or tu improve one’s
social pasition.“

The forms of =ocial organiration which ocught to be main-
tained, and which, avovs all, have & right t0 be protectad
and morally recognirzad, erc tho classes which live nesrest
to the natur:sl order: fermers, offlicials and soldiers,
workmen, servents, end msrchents., The Christiesn sznction
for this natural eccnomic ethic consists in this: "obedient
service in the cull ngs whieh have just baen specified
cones to be considerad the first duty of & Christian, and
the true &né proper sphere f'or exercising the love of one's
neiﬁhbor.“7°

Troeltsch paszes this judgmenit on the Luthersn econo=-

mic ethic:

In itself, huwever, the spirit of the ecouvmic ethic
of Lutheranism was thoroughly reactionary: 1t vas a
combinetion of nctursl eénd divine law; it urged coun-
tentment with the simplest conditions, =nd & tolera-
%ion of the existence minimum according to one's
cless, accompcnled &t the same time by the readiness,
in case of need, tv resnounce the right of holding
property, & right whieh wee only introduced by

%91p1a., v. 555.
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sin.7%
The difference hsiveen Luther end the conservatives of the
present dey, howasver, lies in this: "Luther had in mind es-
sentislly ethical snd religious steandsrds alone; class
feeling did not enter into the cuestion at 8il."73 ¥rom
hies naive polnt of view, the chonies beins made in soclety
were the work of the Devil, Luther, says Troeltsch, could
not imsgine that the univ-orsal genersl changes in the world
situation might also cause ch&nges in th: economic and
ethical sphere, and this is wny he summoned ths vorld haek
to the notursl end divins law,.

The whole soclal ideel of Luther--the organization
and construction of soclety in general--is finelly explain-
ed by politicol and economic and athical ldeas.

As in medievel Cetholiclem, it wes the ildesl of the

soclul hilerarchy, as @ "cosmos of callings;™ the on-

ly difference is that the duty of the "eslling" is

now extended tu all, whieh involves the dirzet in-

corporation of the idea of "the calling" into the

very hecrt of Christisn etnics.”d
The reeson for the cmphesis upon "callings," which result
in a statie view of society, is perfesctly clear in Troeltssh's
thinkiog.

The soueisl hierarchy doos away wiih compatition, so
far as thet is rossible in the rellen state, snd in

"Livig.
"21pid., p. 560.
7S1pid., p. 561.
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0 doing 1t harmonizes both with the idesl of love,

and with tng ideal of netural law which aims at law

and order.’é
Eventuvally the Luthersn theory leads to mercentilism, in
Troeltsch's opluion, since

where the good of the community is concerned, the

government is permitted tu do that whiek is rorbid-

den to the individual, thet is, to gain an increass

of property sné profit, to iunitisve new industrial

snterprises, monopulles and royaltiss, immunities, and

alterations in the sseisal siructurs end its compulsory

characrer.

Next Troeltseh raises this cuestion: "To whet extent
did Luth=ranism atteunpt to mold suciety acco:dinz to Chris-
tian iderls, or to introduce a soheme o social raform?"’o
Llthough Lutherenism hes oxisted durine en smazingly cum-
rlex sveisl history, the snsver is sizple. The simplicity
of the ansver is due w0 the freot thet down to the present
time the Lutheren josition is bosed aessentially uzon the
religious theory of the purely sriritusl nsture and "in-
wardnoss® of the Church, while sll extsrnel secular mat-
ters ere huonded over to reas.n, to the ruling princes, to
the civil suthority. But, the Lutharan policy of soeisl
reform through the state =1l victim to the theories of
the modern state, which no longer f=els itcell to be tae

secular aspect of the orgenism that is Christian soclety.

4

741pid,
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"This was the beginning of the suoisl impotence of Luther-
eanism, in suv far 28 1t has not edorted Calvinistic &nd mo-
dern ideus,” is the Judgment of Traeltscn.77 Under ths
influence of pietism, Lutherasuism returned o the religlous-
sociel policy of charity, without the glorificetion of men-
dicancy. Inner missions were developed. urthodox scels-
slarticel Luthurverism has only taken purt in this movement
in & rath:r hasitating vay, but it hes todny Cinelly be-
come fairly sympathetic to .1t 45 a uhole.7e "Thus, down
to the present time, the Luthersn Church hes naver ad-
vancad fearther then the renevied idesl or cherity; iv has
nevar made any effurt %o initiste & rosl scelsl transfor-
mation at all."79

As to the relutionship between Lutheranism ani gen-
eral culture, the firsit point to clear up is the connectlion
betveen the soclal doctrines of Lutheranism and the exis-
ting political znd soclal cunditicns of that time. Troeltsch
is sure that "so far as the actual idesl is concerned which
floasted before the minds of Lutheran thinkers, we must gzive

»80

a directly negutive reply to this auestion. “hanever,

therefore, the scvcial doetriznes of Lutheranizm gre treated

77191&., Pe 583,
71pid., p. 567
791pid., p. 568,
801p14., p. 569.
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solely as the religiuﬁs sanction of the existing =zituation,
as ofien happens in oritnodox Lutheranism, accordinz to
Troelitseh, this alvays mesns thet Lutheran thought hes
besn weakened and daspirituslized.a}

It is more difficult to answer the spposite cuestiunm:
What influence bhas Lutherenism had upon sseial history?
"In itself," states Troeltsch, "“the laite medievel tendency
in the development of the =ztete snd the gensrsl soeial
claessification woes not eltered by Ltutheranizm."82 7T4g
politicnl influence, howsver, wes mors central. Luther-
anism did not sdopt a new ideal of the state; it did not
even craate a new state. ut, by its renunciation of ec-
clesicsiicel independence, by its deification of the gov-
ernoucnt and its loysl passivity, it provided & favorebls
setting for the developmont of the territorisl stute. 4is
Por itas service to the develorment of the modern stsie,
Troeltsch says this:

Its only service to the actusl modern s%ata hes been

to encourege the sririt of absolutism; once thst was

supreme, however, it becams sirong en.uzh tu strike

out on & modern line of its own, and it has thus gone

far beyound the Lutheran prineiplss of peace, protec-

tion, and punishment besed on hatursl law &s well us

the dggy of the government to promuie Chrisiisp cha-
Tity.

8l1pid., p. ©70.
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The influence of Lutheranissi in the scononmic sphers hes
been ecuslly indirectf "Lutheranism opp.sed the wmodsrn
development of the state [111 econan;icé] only one degrae
less ardsntly than Cethclicism,” 1s the conclusion of
Troeltsch.8¢ 4s far as its main scelel tsndencie=z are
concerncd, and its theoreticel counception of socilety,
Lutherenism has alweys represented thne princlple of pat-
riarchnliem and cunservetism. .hat the Lutheran countries,
glong with the other Protestant countries, developed eco-
nonically snd politically the wey they did, is not the
primary responsibility of tha2ir religious beses, however
importent these may be in particular instances.

Troeltsch gquotes this rule es a genersl index of the
Lutheran socisl ideal: "Everywhere Lutheranisw came undsr

the influence of the dominant authority.“as

Thus in Can-
trel snd Forth termany, wher: absolutism and the system
of manorial estates prevailed, it developed the loysal
spirit wiien cherscterizes the nationalist spiriﬁ.ss In
the imperisl towns it glorified eristocrstic~-ropublican
rule. In wuertemberg, where there wses no correspondlng
nobility, it even fused with the bourgeois and peesant

demoeratic ideas. In the military nctional stete ol Sweden

841p14,, p. 575.
851pid., p. 574.
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it justified ths 2sgressive poliey of Custevus Adolphus,
end in the class struggles in Austris 14 justified the
rise of the Lutheran nobility. In Denmerk end Norway 1t
found no difficulty in edjusting itself to & firmly es-
teblished peasant democraey. In America, "the most ore
thodox Lutheranism one can imagine flourishss under the

ving of demoeracy."37 Trozltsch sums up:
-

From the political and social point of vievw the sig-
nificsnce of Lutheranis:s for the modern hlstory of
civilization lies in its conneciioun with the reac-
tionery parties; from the relligious and scientifie
standpolint its signiliconce lies in the dsvelopment
of & philosophical theology, which is blended with a
religious mysticlsm and "invwerc™ syirituslity, but
which, from the ethical puint of view, is quite re-
riote ggom the problems of modern politvicsl and sociel
life.

And again:

Neither in theory nor in its attitude tc life does
It-{Lutheranisﬁﬂ possess & systematic ethic. Again
and apein Lutheranism casts sside its asceticisnm
(which it also possessce e2s the corollsry of the
doctrine of original sin), and glves itself up to
repose in the blessedness of the divine mercy, end
to the thankful enjoyrment of divime gifts in all
thet is good 2nd besutiful, and vhenever it becomes
dublous &bout the world :nd about sinp 1% withdraus
into the refuge of iis inner happiness of justifica-

tion through faith.9?

871bid., p. 575.
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The Alternetives to Luthsranism within rrotestentism

Calvinism is the first and most. important elternative

to Lutheranism within Frotzstsantism.

This

The essential differences iie within the sphere of
the ides of God, of thes fundamentel, rsliglous, and
gthical attitude which that involves, end finelly in
the spherg of the pasullsr conception of socoisl duty
whicn this implies.”

different doctrine of Cod hes two particuler results

vhich differ rrowm Luthsranism, namely, the doctrine of

predestination which, in Calvinism expresses the charsoter

of Cod a@s gbsolute sovreign will much more than in Luther-

eniem, and the difference in emphesis in the dictrine of

Justi

fication., In Lutheranism justification means &

quietistic repose in thankful he:piness, says Troslisch,

while in Calvinism it means & method of activity and a

spur
by a,
fact

to zction.?d 1In geuerel, Calvinism is ch:recterized
greeter reforming redicalism. This is due %0 the

that "Celvinism sought to rensw the whole of Chrls-

tisnity, in doctrine and the Church, in ethics and in dog-

ma, solely through the Bible," plus its doctrine of elec-

tion.

92

Calvinlsm develoved & Christien soocialism, which does

®0rp5d., p. 581.
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921pid., p. 587.

Lo



70
not isolate "the religlous element over against the other
elements, like Luthererisn.”¥% Calvinism is cuite differ-
ent from Lutheranism in its attitude toward the world:

Lutheranism deprecisted this vorld, mourning over it
es & "vale of teer:," but so far as everything else
was concerned the Lutheran, heppy in the @ssursnce of
Justification, end nourished by the presencs of Christ
in the sacraments, let things remein as they wvere,
guite happy end cunfident, accspting the world as hs
found it, oxhibiting Christien love in faithfulness
to the dutles of his calling, leaving results to Cod,
and incidentally thankfully rejoicing in the divine
glory of creation which brsgks through the shadows
cast by this sinlul world.®=

The Calvinist, un the other hand, finds it impossible %o
deny the2 world in theory end enjoy it in prectice. This
lagk of system is ecntrary %o hls reflective snd logical
mind. Ho cannot leave the wvorld slome im sll its horror
and comfort himself with the thought of a "finished sel-
vation."” That kind of ouietism is totelly opposed to his
impulse towards ectivity.
Calvinism, therefore, clkestes an intramundiane asce-
tiecism which losically and comprehensivaly rscognizes
ell seculer mesns, but which reducss them to mesns
only, without any value in themselves, in order that
by the use of all the mesns aveilable the holy come-
munity may be cereated.
Celvinism developed its most cherascieristic and fer-

_reeching aspects when it davelopad from primitive Celvin-

9371bid., p. 603.
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ism to neo=~Calvinism. Heo-Calvinism is marked by its free
church system, and lts accompanying phenomena of demdcracy
and liberelism, as well as with the pietistic rigorism cf
e atrong self-controlled individuaelism, vary utiliterian
in seculer affeirs. This hes removed it very far eway
fron Lutheranism, which was still quite close to primitive
Calvinlsm.

Within Lutheranism &néd Calvinisnm, therefcre, the

Christian ethic has developed in diesmetricelly oppo-

site directions. In Gorman :irussia, Lutheranlsm has

become the supprort of the conserv: tive, aristoeratic,
logal positivist, and compulsory orthcdox order of
life, and develops in iis genuine &dherents the Chris-
tian virtues of &n inwsrdness vhich is detached from
the world, along vith those of sucmissiocn, patience,
raverence, kindly o:=re for others, and conssrvetive

endurance. OCelvinism, on ths contrery, has becoma a

Christien intensificaticn of the idses of democrecy

and liveralism, and it produces the virtuss of inde-

pendenca, love of 1ibarty6 love of humanity, and of

Christisn svcial reform.”

Tha gresat desire of the sects wes to implement Ihe
ethics of the Sermon on the Mount. Luther admitted that
these vierse ths genuine Christien et ics, but, sccording
to Troeltsch's snalysis, Luther had te fall dback on a
second, or "official™ morelity, besed on the decalogue and
divine notural law, in order to astablish the Church emong
people living under cunditions impossd by the state of or-
iginel sin. Calvin adcopted the seet ideal of the holy

community, ard with it the methods of realizing this ideal,

967b1d., pp. 688-689.
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and he applied this ideal %o a whole territorial and na-
tional church.®? This could 20t be carried out in prac-
tice for lonr with such large groups, but at eny rate it
demonstrates Celvinism's close affinity with the ssot
movenwent, an affinity vhich wes closer then that of Lu-
theranizm.
Fietism was a sect movement within the Lutheran “
Church. ITn the spirit of Lutheranism it sceczpted the
exlisting soclel order of the state; the ides of Chrise
tienizipg the social order did not occur to it.
lietism toaches that seculer business cac interssts
nave no lntrinsic velue of their own; the Christian
man takes part in them as the "Lord’s steward,”™ simp-
ly for the purposes of civil life, and of %the "Kinge-
dom of God."™ Pletism does not ssek to reform the
world; it si:oply gathers "earnest Caristians" to-

gether into a party within the Church, and secekes 1o
convert the heszthen; this all shows how ipdifferznt

it is to cuestiovu of scelal reform « o« ¢« « Fletism is,

in fect, a revivalist form of Christisnity, fitted

to mest the ncoeds of smell groups, which sseks aad

finds its support in the territoriel church, while

it l&aygs the worlé and seculer civilization severely

alone.”

Christian socialism is yet another seet movement in
Frotsstantism. It 1s modern, &nd seems to coniein many
of Troeltsch's own ldeas. He commenis:

Taught by the modern science of the stste and of so-

ciety, and by the sxperiences of everydey life, Chris-
tian socielism sees elesrly one thins which Celvinism
(which was moving steadily in the direction of Chris-

971bid., p. 694.
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tian socialism) did not ses: that the possibility of
a spirituel end ethicul development cepends entirsly
upon the substructure of @ healthy collsctive soecial
constitution, and that spiritusl factors ars vary
olosely connected with rhysicel and econvmic factors
o o o o The fundamentel distinctions within the nmove-
ment, which. expreszses itself very differently emong
Catholies, Calvinists,; Lutherans, and ¥Free Protes-
tants, and which above 21l hss greetly agitated the
Lutheran Church, cennoct be described here, This
point alone must be emphesized: with this movement
all the interior problems of the Christian etnic and
of that Stolc ldeslisi which ig so closely connected
with it, have been reawalened.”

Mystieism is %the third alternstive toc Lutheranism v~
within rrotestantism. This Protestant mysticism also
cerriss forvard pre-Reformetion ideas and tendencies,
like the sesct, but 1t is far more closely connected with
Luther’s original main ideus, and 1s therafors stlll more
strongly rcoted within Lrutestantismeloo KEysticism hes
its peculiaer ettraction for Lutheraniem in this, seays
Troeltsch, thet Lutheranism holds to the doctrine of the
present ha;piness of those whom Christ hes sai rrae.lOl

Troasltsch coneludes thaet "the idea of the sect on the
whole belonge to Celvinism, while mysticism is more at
home within Lutheranism."l02 ile furthernore sees Luther-

enism being influenced by ascetic rrotestaniism to the

997p14., pp. 726~728.

1005p14., p. 730.

10l7pid., p. 740.
10%vp1d., p. 799.
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extent that it is belng slovwly drawn into the Torward
march of the ifrotestant soeclsl doctrines. "This process
of davelopment will incorease when, zs we may expect with

certainty, 1t is no longer supported by the state 103

10357p14., p. 819.



CHAFTER IV
AN BVALUATION OF TROBLTSCE'S SOCIOLOGY OF LUTHERANISH
Natursl lLaw

The concept of the natural lav is of primery impor-
tance in Trosltsch's reconstruction of Luther's and the
Lutheran ethic. Troeltsch emphasizes the role of the na-
tursl law, not only in his treetment of the sovciology of
Lutheranism, but also in his study of the sthics of all
Christendom. It is & fundamental thesis of Trosltsch
that the Stolic netural law was assimilated by the early
Church'into 1ts own ethlc in order to esteblish & meens
of contezet with the world. This, asserts Troelisch, was
& compromise with the gospsl ethic. But this compromise
was necassary for the Church to develop as an institution
among institutions, as a ztate nithin a gsiate., It was in
this way thet the Church beceme the great influence it
was in the world. The difference, in Troelisch's dafini-
tion, between a church end & sec¢t is th:t & church has
compromised its ethie with the world's ethic, while the
sect persists in a rigorous application of the ethics of
the Sermcn on the Mount. Brunner comments that although
Troeltsch's conception of the comproxise is unsatisfactory

as a solution of tho problem, it h&es been most fruitful as
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a ouestion.l Fruitful or not, Troeltsch has reised the
cucstion of the natural law to a level vhere it hes at-
tracted wide attention. OJur concern is with his treat-
ment of the relationship of the nstural law to Luther's
thinking, primerily, end then to the thinking of Melanch~
thon by way of contraat.

Troeltseh maintains thet Luther mekes & distinetion
between the sbsoclute and relative naturel lews, This dis-
tinction is very basic in Troeltsch's develooment, and has

2 heevy bearing on his analysic of Luther's doctrines of

the calling snd of the two kingdoms. Troeltsch believes ™.

that Luther mede & distinetion betueen the absolutz nztu=-
ral lew, which corresponds to the first table of the de=-
calogue, 2nd the reletive naturel law, which corrssponds
to the laws of society, &énd the second table of the deca-
logue. It is only in this wey, seys Troeltsch, that Lu—-
ther was able to preserve theo essentlel characteristios
of & church, rether then swinging sll the way over to the
gect ldeal., This would heve been an easy alternative,
sinee Luther incorporated many sect characteristics into
his thinking, especially in his early reform action.

That Luther ever made such & distinection is strongly

deniocd by his chief crities. First in importance smong

1Enil Brunner, The Divine Imperative (Fhiladelphia:
The Westminster Press, 1947), D. 613.

B
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these cpponsnts of Troslisch is Karl Holl, whose Cesammelte
Aufssetze, I, Luther, takes first place among the many
replies to Trooltseh.® Holl defends Luther's position on
the natural lsw as being unified and esnsistent, while he
labels Troeltsech's position s embiguous. Troeltsch, says
* Holl, trests Luther's conception of the naturel lzw in two
different ways hiwmself: 1) as the unchangesbls, factuel,
nature relationship, thet is, the conditions produced by
nature, end 2) as the consciousness of & moral law, a moX-
al imperative innate in man.® This moral lmperative 1s,
presumably, dicteted by these natursl comlitions. Bug
Luther nowhere eguates the natural lew with any "cundi- -~
tions" produced by nsturs o1 by rceason. Certeinly Luther
knows of & natursl lew, end it is important for him. But
it is for him a divine impsrative of love, end not & ra-
tionel imperetivse of morelity. Thet the two can, &nd of'ten
do, agree, is beside the point, even if for the Stoles they
were one and the sams thinz.

Troeltseh makes cuite & point out of the differences
bstween the decalogue and the sermon on the mount. He dec-~
leres thet Luther interpreted the sermon on the mount on

the basis of the decalozus, &nd tocordingly, actuelly re-

BRarl Holl, Gesaminelie Aufgasize zur Kirchengeschichte,
I, Luther (Tuebinzen: Verlag VOl de Ce D. MOAT, §§4sl.

STbid., p. 243 f.
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jected the othics of the Sermon on thes Mount.,fﬂbll in-
7

sists that this 1ls one of the instances where it is plain-
1y evidsnt that Troeltsch does not base his judgment on
original scurces, but rather under the influence of his
Tirmly Tixed prsconceived mm‘:e;pt.:h:ms.‘1 Holl sasys that
Luther does not interpret the sarmon on the mount in terms
of the decalogue, but the decalogus In terms of ths Ser-
won on the HMount. He cltes the Small Cetechism as proof,
togsther with a quote from Luthar, made in 18535, whers he
speaks of & "new deealogue."5 Trosltseh quotes from the -
"fuslegung der Bergpradigit™ of 1832 to support his poiant,
Holl points out that the editors of the Weimer sdition of
Luther's works, XiXI1, say that the origin of thls "fus-
lagunz® ls unlmov;n.6 Brunner, %o make tha picture comp=-
lete, disagrees with Holl on this point:

I cannot understand how it is that loll, in opposition

to Troeltsch's views, wishes to deny this fsct; he

supports thic statement by ssying that the passoge

upon which Troeltsch beses his opinion is not & genu=-

ine Luther passage. This ssems quite impossible %o

believe, since Luther's writiggs contain so many pes-

sages with a similer mesning.

Troeltsch is interested in sstablishing this point,

for he ccneludes from it, among other things, th=t Luther

4Tbid., p. 248 f.
S1bia.
61p1a.

7Brunner, op. cit., P. 626,
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set the stage for the development of the decelogue 2s the
expression in full of the netural lew, which came to havas
ébsolute meaning within ¥rotestentism then. But adopting
the deczlogue es the expression of natural lzv in favor of
the Serwon on the Mount with its sternsr ethis, means, for
Troeltsceh, thet Luther compromised the ethic of the gospsl.
He does not find fault with this, in itselfl, since ha be-
lisves that Luther hazd o do it in order tc mzintsin the
Church &5 a chureh end not &8s & sect. ile mersly observes
that Luther was interested snough in the ehuroh form cof
Christendom tu preserve the essential cheracteriztics of
@ church et this c¢rucial period of church hisltory. This
is comnmendable from Troeliseh’s point of view, for this
meant that Luther was willing to meet the world's ethiec
by & compromise. Tals, es steted above, wes what the
Church hed dons, by and large, ever since the very earli-
est days of its existence,

Tha fundamentel criticism levelled sgeinst Trosltsch
is that he simply cennot understand Luther's thinking on
the operetion of the law of love. TIn shori, he fails to -
make the distinctivaly Lutheran seperation of law and gos-
pel. Troeltséh louvks to Luther for sume sort of systema=-

tized seheme or arrangement which will outline ideal be=-

SPhllip Ge. watson, Let God Be Godl: 4 Intergratution
3 hilad:l :ia: The ‘mhlen=-

of ths Theology of ”artin Luther
berg rress, 1949), De LI0 T



LI LA

_ 80
havior for the Christien based on the decalogus 2z the ful-
lest expression of the maturel lew, This way, according
to Troslisch, Luther could accept ticsse slements of the
evangelical ethio winlch were conformatls to tius decalogue,
and reject the rest as remnsnis of the absolute natural
lew. Hoth elements wers to be cbeyed, vut the absoluts
naturel law can ounly be follovwed in the most intimete psr-
sonal relstionships between Christians, wnile the relative
natural lav, a5 expressed in the {ecalogue, was o be the
basis Tor morality in socletly as & whole. So it is that
“roeslisch came to accuse Luth2r of teaching a dual morality

(eine Dounpeltesittlichkeit), with an "official morality and

e paroonal morality.” This will be duscussed more thor-
oughly under the next heading.

Troolisch®s critics sll teke issue with him st this
point. lioll guotes Luthar: "Denn das ist auch ein beruff,
der aus dem gesetz der lisbe her quillet.” H2 then Tre-
marks hizself: "Aus dem CGeseiz der Liebs, nicht aus dsr
lex naturee im Sinn von k. Weber und Troeltscht"® Tha
out tha% die Aufloesung dileser Spannung [gwisohan Natur-
gesetz und Deksloé] hat Luther nicht in einem Schema ge=

sucht, sondern sie der Gewissensentscheidung des Einzelnen

®Holl, op. cit., p. 825l.
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ueberlasmen.“lo

Vatson insists on a s0lid connection between Luther's
besic religious insights and Luther's sthics, and in this
he iz joined by Holl and Brunner. %Yatzon seys this:

Mow i¢ is precisely in virtue of the divins canrrsn-
tetion of men, ss we heve scen, thet man possess

such natural knowledge of Cod &s ha hasj; end txls
knoulepe includes a consciousness of the "natural
law,” which is nothing else but Cod's unsltersble will
of lova, "The nstural lew is not concelvsd by Luther
as a part, =c to speak, of the inwerd, paychologicel
furniture of huwman nature, but as sumething given in
and with the "theologlcal consclencse," thst is, the
avareness of being cunfrunted, with & medistied imme-
disey, by—the Tiving Cod himself . . . . For Luther
thers is only onz ethical prianeciple~-the divine will
of love. If this is called the nasturzl law, it is
natural, ultimately, in the same seousg_as the Cod of
love is Tor Luth=sr the "nstural God."

Holl, insisting on Luther's urified ethical conception,
says:

Aber Luther het eine einheitliche Lurfassuns errsicht.
Allsxéings galten bei ihm fusr das sittliche Hendeln
zwal Bezishun; ‘spunkte, KEs ist zuglelch eingsstsllt
suf das obaerste Gehot der Liebe, dassen Anerkennung
im Gottesverhaseltnis begruendet ist, und auf die der
tatscechlichen Beschaifenhsit der Welt und dei kKensch=
heit entsprechenden Ordnungen des Jeltlebens,

Agein, nots now Holl connects the cowmandment of love to
the redemptive relationship to God through Jssus Christ.

This, he insists, is primary with Luther. But this does

louarnsr Betcke, Luthers Sozielethik (Gustersloh:
Verlag C. Bertelsmann, 1984), D. ll6.

1yetson, op. eite, p. 112 f.

120011, op. cit., p. 262.
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not preclude the ordinances of the world, which are an
essentiel psrt of the world snd cen accordingly be termed
naturel lew., But they have no significence for the Chris-
tian apart from the first consideration, which is the law
of lova.

The ordinances of the world meen very muck to Luther.
They are, in Toernvall's estimetion "much more than God-
given forms for the virtue of men. They are in themselves
divine virtue. They are, to use another word, creation."la
But these forms must be filled with the law of love, Holl
expresses this nicely with his treztment of form and free~
dom in natural lsvi:

Beim wirklichen Christen werden "Freiheit und Form”

fuer ihn eins, so dess die Form nicht die Freiheit

ertoetet und die Freikeit nie zur Formlosigkeit aus-

artet. Die gottbestimmite Freihelt wird auch beim

kuehnsten Hendeln notwendig. Form, welil CGottes lol=-

len immer Richtung und CGrenze gibt. Umgekehrt be-

taetigt sich die Frelheit schoepferisch euch de, wo

sie bestehende Formen guinimmt, weil sie diese aus

sich selbst_wiederzuerzeugen und sinnvoll Zu verwer-

ten vermoz.

Brunner says thet the wey Trosliseh handles this whole V
guestion of the netursl law just goes to prove "that an
outsider--and so far es the feith of the Reformation is

concsrnaed Troeltsch is an outsider--gan introduce confusion

133ustaf Toernvell, Geistliches und weltliches Regi-
ment bei Luther, translated from the Swedish into the Ger-
men by Rerl-Heinz Becker (Munich: Chr., Kaiser Verleg, 1947),

p. 119 [}
!Ioll o Y ci t. e 28!5 L]
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into a discussion, in splte of all the keenness of his in-
telleot,"® He elso Joins Holl in chellenging Troeltsch's
beslc assumption thet Stoicism's concept of the natursl
lav was t=ken over so completely by Christisnity.

A good deal of confusion on this guestion of netural
law would have been evolded if & clear~-cut distinetion
hed slways been made betwsen the thinking of Luther and
the thinking of Melanchthon ss ragaris the naturel law.
werner Zlert, while egreeing with Holl thet Troeltsch does
not understend lLuther's docirine of ths natural law, never-
theless insists that Holl doss not understand Mslanchthon's
teaching on the netural lsw. Holl had writen: "Die Refor-
mation dreengt ueberall das Naturrecht zurueck."l® Elert
contends that while this might be said about Luther, 1%
cannot be seid about the Reformation in genercl, since
Melanchthon's natural lew wes different from Luther's and
his influence was felt strongly by the Reformation. Hs
says:

Auch Troeltsch hat viel von dogmengeschichtlichen

Dingen goredet, die er nicht aus den Quellen kennte,

aber Melanchthon wenigstens kannte ar, und er hsits

daher auchh ein Recht uebsr ihfvzu urteilen, ein Recht,
das man Holl Absprschen muss.

\

lsBrunnar, op. oit., D. 627 I,
lsﬂbll, op. eit., p. 483.

17y erner Elert, Das christliche Ethos (Tuebingen: Fur-
che-Varlag, 1949), p. 107.
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Elert believes that Melanchthon and Luther had a greaft
deal in common on the guestion of the naturel law, B3But
soon this difference developed: according %o kielanchthon
the commandment to love "unvermerkt seine beherrschende
ét@llung verloran."la He came to believe that a person
is only "einen Schritt von der FProklemierung der allge-
meinen Menschenrechte entfernt."l® Finally, the nstursl
law; as stated by lielanchthon, is "nicht mehr wie Dei
Luther nur ethisches lotiv oder ethischer Grundsatz, son-
dern « « o o Wirkliches Hecht mit zenau umschriebsnem In-
helt."20 %nile Luther held that &s fer es the loseic lew
wes concernad, only the generzsl ethiesl principles wers
binding, kielanchthon asserted that the decezlogus as such
is not only identical with the natural lew (Troeltsch's
conclusion on Luther!) but that it is also the guiding
rule for all people. It is therefore, according to Melanch-
thon, the underlying principle of every right winich & state
has. ielanchthon just did not ses, as Luther did, thet the
decalogue in the Tinsl analysis contains no more than arti-
culated commendments of consciencs.

Elert says that ilelanchthon did develop a dual moral-

18.. =
terner Elert, Morphologie des Lutherium, II, Sozial-
lehren und Sozialwi% ungen aes Luthertums (Munich: C. He

Heck'sche verlegsbuchhendlung, 19325, Pe 345,

191544,
201pia.
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ity, although iLuther kept clear of 1t. To point %o one
example of this "doppelte Baturrsght™ in Melanchthon, Elert
refers to his thinking on the Tight of privete ownership:
Hier unterscheidet er auf einmel @ine doppelte netusr-
liche Erkenntnis: Im Stende der unverderbten latur
herrschte Guetergemeinschaft., Nechdsm aber durch die
Suende ceusag guserendl et communicendi non similes
gevorden sind entspreche Jjetzt des Privateigentum
dem Naturrecht . . . 3 Hier stehen wir also von einem
doppelten Neturrecht,.
Holl ﬁas not sesn that &s well as Troslisch. Elert feels
thet Troeltsch hes rendered & service by distinguishing
between the absolute and relctive netursel law. YAllein
wenn guch das ¥ort fuer diese Sache von Troesltsch stammt,
sc hat er doch die Sache damit durchsus richtis gekenn-
zeichnet."28 Regardless of Luther's position on the na-
turcl law, Elerit believes it is not correct to say that
ndie Reformation draengt usberall das Naturreeht zurueck,"S
et leeat not es long as lelanchthon belongs to the Refor=-

mation.
Amt, Stend, and Beruf

These three Germen words might be translated "office,"
"gtation," end "ocslling." They are very importent concepts

for Luther and for Lutheran theology, and any ettempt at

Blryia,

22p1ert, Die christliche EZthos, loc. git.
2313011, loo. oit.
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eveluating the Lutheran ethic must take them into very ser-
ious consideration.
Troeltsch certainly tekes them intc consideration.
They are basic for his epplicetion of the "officiel" mor=
allity and the "personal” morellty to Lutheranism. The
personcl morelity is the concern of sach individual, and
can be regulated by his own conscience. But the officlel
morality, says Troeltsch, is reguleted by whatever office
the person finds himsell in. Troaliseh appesrs to regard
the Amt and Stand &s belonging to those natural conditions
which, by meking ethical demands of their own, give rise
to an independent, secular etiiical principle, the relative
netural law, "That, however," couments tatson, "is far from
Luther's view, if we counsider vhat hs actually says of the
offices."a4
As Luther describes them, the offices represent veri-
ous relationshipe in which a marn can stend to his fellow=
men, his neighbors. Yo quote him:
We are to live, speck, act, hear, suffer, and die esech
one in love end service for others and ever for ene-
mies, the husband for his wile end children, the wife
for her husband, the ohildren for thelir parents, the
servents for their master:., the mesters for thair ser-
vants, the rulers for their subjscits, and the subjects

for their rulers, so that the hend, mouth, eys, foot,
yee heert and mind of the one is slso thse other's--

24hatson, op. cit., p. 112,

TR T T n
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thet means truly Christlian and nsturally good vorks . 29
Luther describes these relstionships as lervae Del, medis
of divine revelatiun and insirumenis by which Cod govsrns
the world. These offices, and not the actions of the people
in them, give expression to the will of Cod. "Nevertheless,”
inslsts vatson, "the offices themselves are and remain lar-
vee Dei, in and through which Cod himself confronts men in
the midst of their coneret: environment."2®

This ie important to note, since Trosltsch is of the
opinion that the offices are, with Luther, independent ol
Cod, and merely ths products of nature. since they ars
such, he continues, they are governed by the nsturel law,.
This lest conclusion might be permissdble, if iroeltsch
had a correct understanding of the natural lew. But the
stations «nd offices or nelghborly reletionships, might
well be said to be concrete embodiments of the netursl
law end its demand for neighborly love. They ere crea-

tures or ordinances of Cod, through which he c¢&lls men o

the service of their neighbors. In this sense they can
therefore Le desceribed =2s commands snd vocations., Vatson
sums this up es follows:

Love, which is immuteble in cheracter, ls mutable in
action, in order that it may rsnder trus service to

Bya, %, 1, 8; 41, 5 f., quoted in @stson, op. eite,
P. 113,

35Watson, op. oilt., p. 1lla.
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1ts neighbors according to their several necessities.

The same neighborly love, excluding all sslf-liovs,

is reaquired by all stations and voecatfions; hut the

neighborly services to be rendercd must obviously

differ %9 the dirferent relstionships in which a wan
stands,.

From this he conecludes that thers iz no place here
for the dualism Troeltsch alleges to find in Luther's
ethic., Certalnly Luther thought it irreiigious to neg-
lect the office and vocation orduined by God, becausze God
would rezch people with his love by means of the offices
and vocetions. Luther's teaching shows no trece of én
opprosition between a purely religilous ideal and & ssculsar,
¢fTficisl morality, which would be little elsa but a re-
vised version of the familiar doubls stendard of Catholi-
cism thet he so vigorously attacked,28

It is one of Troeltsch's fevorite Judgments, that
the sthic of Lutherenism with its meny feults results in
little else then the peaceful contemplation of personal
selvetion and heavenly bliss. Gtatson deniss this as
strongly as he can, cnd doas it with the full blessing
of Heoll, Says watson:

For Luther, faith me ns a certein relationship of the

whole man to the God who meets him in the outwa:rd

circumstences of his daily lifse. ITn this relation=-
ship, morsover, the bellever, so fer from concenira-

ting on his personel salvution, is governad by the
love of Cod, both @2s law and &s gospel, which delivers

277bid., p. 115.
281h14.
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him frow preoccupaiion with himself and enables him

to serve his neighbor sz Cod wills., His reletionship
to God naturally and inevitebly determines his desl=
inge with his neighbors, so that "ethicel bshevior®

:nd tgi Egelisious element” are insepirable 1n Luther's
nowziht.

Troeltseh could not see this insepsrsble connection he-
tween ethical behavior and the religicus elemsnt in Lu-
ther, e prefers to belleve that Luthsr tsught obedisnce

to the natural law for the zake of order and s relative

- -

atanderd of morality in society. IIa never sees ths gos~

pel of the forgiveness of slins through Christ in the of-

fices of life or in the callings. o
Many say, and among them is Troslisch, that Luther's

sthlesl prineiple iz %too 1deal, too divorced from life,

& pure pilece of naivetie. OCerlson points out thet

on the other hand, Luther's contemporeries found
fault with him beceuse nis piety was "too robust and
unholy," to use “osderblom's descriptive phrase. He
vas t00 secular--"too meszsively «arthy" « o« « « It is8 f
Soederblom’s Judgusnt that no one has set his fest

g0 sousrely onh the eartn, so brutelly urged the "right
of natura,™ or been so0 concerneg . 2bout 2ll the re- ,
letionships of 1ifs, es Luther.2Y |

In this eriticue Reinhold Seeberg cuncurs:
van konnte Xind seiner Zeit und frommer Christ sein.

Ein fr.mmer Idselismus keannzeichunet die reformestor~-
ische Tthik, eber sie haelt sich zugleich auf dem

297p1a., p. 117.

30rager . Cerlson, The Keinterpretetion of Luther
(Friledelphia: The nestminster Fress, 1v48), p. 96 T.
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Boden der wirklichen Welt.o+
If Luther's ethic is naive, it iz only because his religion
is neive. ror the two, his ethic snd his r=ligion sre in-
separably united. Troeltsch’s whole interprotstion of Lu-
ther's ethic is vitletsd by iis misinterpretetion of Lu-
ther's religion. This is summad up neatly by Yatson:

This \Luthor's religion/ he removes "out of the ma-
teriel substential s here . . . « into the intellec-
tuel, psyechologicel sphere,”™ meking it wholly & mat-
ter of the 1lpne=x life of the individucl believer,

The accompanying ethic 1s then scid %o be purely
spiritusl, =nd to consist in aloofuness from the world
and concentration on the quaestion of personel sel-
vation, I% 1= not surprising, therefore, that
Trocitseh finds "the deduction of sthicsl behsvior
from the religious element . « « ¢ NOL Vvery certein.”
The uncertainty, hovever, arises from Troaltsch's oun
presuppusitions, which are not Luther's.”

Ag for the oe&lling which every individusl Ghristiaﬁf
has, it ies the cunsidered conclusicn of Troeltsch thetd
Luther did not ciffer in sssentials from the medievel
conception of the cell., In this instance, intsrestiogly
enough, he disagrees wlth ¥ax i.eber, who concedes thai
the idee of Bsruf and its meazning is a product of the

33

Keformation. Troeltsch sees something new in Calvin's

Slpoinnold Seeberg, System der Ethik (Leipszig end
Erlaengen: A. Dsichertsche Verlsgsbuchhuandlung Dr. serner
Sehool, 1920), p. 35,

32yatson, op. oit., p. 1li.
S3yax weber, The irotestent Ethic and the Spirit of

Copitelism, translated from the Cerman by Talcott Larsons !
(London: Georgze Allsn end Unwin, Ltd., 1930), p. €0.
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dootrine of the calling, but to him Luther wss too conssre
vative to actually and radicslly changs the msdleval con-
ception of the celling. To whieh fioll replies: "Er, der
konservative Mann wird zum dortfushrer des Fortschrists.not
That Troeltseh gets the opposlte impression is dus o the
fact, says Holl, thet he insists on confusing Luther with
Ylelanchthon and the &ge of orthodoxy.35 Bainton, too, in-
sists that Trosgltsch made the mistake of drawing the divid-
ing line between Luther and Celvin rether then between Lu-
ther end the Widdle Ages.o°

Einar Billing is so impressed with the importsnce of
Luther's doctrine of the callinzs that he acsserts:

0f all sarthly thoughts since the days of Christ, thet

of Luther concerning the call is incomparcbly the most

boldly and highly idealistic ¢« « « « Luther's idea of

the call . , . . descends deepsr égan eny other ideal
of life into the proseic present.

Another idea on the cell according to Luther, in con-
tredistinction to Troelisch, is that Luther extends the
meening of worship to includs the whole of lifs. 41l of

life, lived in a divins calling, becomes & grand worship

54Roll, op. cit., p. 103.
“91pid., p. 106.

36Kolend %, Beinton, "Ernst Troeltsch--Thirty Years
Aifter," Theology Today, VIIT (April, 1951), p. 90.

svﬁinar Billing, Vur Callins, transleied from the
Swedish by Conrsd Bergendoff {Rock island, 1ll.: Augusiana
Book Concérn, 1947;), p. 19.
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pervice to Cod by service to the nslgnbor. The neu Sue-
dish theology is especielly meking much of this point.
Viewed in this light, the eslling is the point &t which Y
christienity penetretes into the social structure, FHoll
alzo agrees, thet "unser taewrlichos Tun innerhalb unseres
Berufes ein CGottosdienst ist, der in der Lieue geschisht.mo®
To quote from Luther: "Hun ist kein grossserer Gottesdisnss,
den christliche Liebe, 4ias dem Beduerftiszen nilft und
atent.59

This goss back to tha point msde before, thet love
nust e the drivins impulse in ev ry situztion and in
every moment. Only the form ian vihich this love sxpresses
itself is different. Troeltsch holds thet Lubthor's posie
tion on the calling is that ths Christicn serves his Loxd
in kis celling, #nd¢ not inrough i%, by meens of 1t. Foll
ansvers:

i'an dient Cott im Beruf nicht nur deshalb, weil Cott

es nun einmasl befohlen hat, sondern im Gsfuehl, dass

man auch mit dem gewoshnlichsten Werk siwss zu der

von Cott gewollten Liechesgemeinschaefi bsitraegt. Und

diesss Gefuehl Esnn nach Luther doch nur sus dem

Glzuben kommen,

Lccordingly, not only the offices of this world serve
as the larvee Del, but also the work done in these offices

through the cellinz. In this vay, says foll, God hinmself

38011, op. cit., p. 103.

SQEA, XIT, 13, 26 f., quoted in Beteke, op. cit., 2. 137,
405011, op. cit., p. £60.
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works in the world.®: so even the commonest cort of work i
becomes & work of Cod, if done in the spirit of the cslling. 2
Luther, says Billing, sees a threefold valus in the work
that is one's calling: 1) it eduwestes, by toil and ercss,
2) it becomes the means of service to the neighbor, end 3)
1% contributes tv community life, ordsr, peace, &nd sscur-

ity.&a It is with point two tihet Weber, with Trosltsch

7]

- Sare &
agreeing, condemns &3 & viewpuint vhich is "highly nzive.®

The ecall is ultimately ths forglveness of sins in Lu-
ther's thinking, to follow ¢ut the reesoning of Billing.
Or, more specifically,

my call is the form my life takes accordinz es Ccod

nimself orgenizes it for me through his forgiving

grace, Life orgenized eround the forgivegsss of

sins, thet is Luther's idea of the call.?
This also works the other way around, Billing would rs-
mind us., For "in the meesure in which the forgivensss of
sins degensrates intu en oplate, the call shrinks into a
job ~ “45

Troeltsch bslieves thet Lutheranism is bound to be

culetistic., His reesons are thet Luther has glorified the

4lypid., p. 262.
42p1114ng, ope git., De 9.
4si?ab@r,'g_g. cit., P. Bl
#48111ing, op. gites Pe 1l
451pia., p. 17 f.
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offices in the world, and the callings to those offices to
such an extent ihat he belleves they ars not to be changed.
They ere pert of the releative nmeturel low, according to
Troeltsch'’s anslysis, and, although & compromise, ars a
necessary compromize for the preservetion of the nstural
order of things. ‘tieber sgrees thut Luther rovolts =t the
thought of social chenge aslong the lines of generel so-
gial progress., "The individual should reamein cnce snd for
all in ths stuatlon and celling in which God had placed
him, &nd should restrsin iis worldly activity within the
limites imposed by his esteblished stetion in 1life," is tkhe
way weber puts 1,46

Now there is no sempse in denying that Luther vas am-
phetic in insisting thet & person should stay within the
bounds of his ealling, in his stetion. But this advice
must be correctly understood in order to avold the an-
cient out still fetal error of mixing lew and gospel. Lu-
ther abolished the dusl morslity of Roman Cathclicism, with
ite monasticism, and raised the level of deily living %o
the hizh=st form of servics to God, If ho tcok himsell at
21l seriously, and he did, he had to teach the pevpls ihat
they must teke their calling into their station in ife
very ssriously., He reasoned like this, according to Bil=

ling:

46ygber, op. olt., D. EB.
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1f God hes reslly become living to him ithe Christian ,
he dares bellieve, hovwever singulsr and obscure the
blace Cod vssigne him, that 1% is the best. uhen the
forgiveness of sins hes egain given him peece in nis
calling, it is not becsuse he heg let practical wic-
don end common sense trim off his idealism, but be-
cgugeéhzvhas lesrned to depend entirely on the grece

Q OC o

S0 Luther ceme to emphesize quite strongly the importent
practice, not only of remaining feithful to the celling
into which CGod has plesced ths Christisn, but elso the ad-
monition to stey in thelr vocetion. But he does not meke
a lew out of thisc. Hore 1s how Vetson explains this pro-
blem:

He [Lutherl does not mean, of course, thet a men mey
not chenge his occcupation. II' some of the stations,
such as thuse of perent &nd child, broth:r snd sister,
ere unelterable, others are not; and there =zre occze-
sionz when men not only may, but should, seek {resh
employment. MNo man, however, cen do God's will exe~
¢ept in a divinely ordelned offlce and vocetlon, snd
none is divinely ordained that does not involve resl
serwvice of one kind or snother to cne's neighbors, for
that is what Cod wills. From this 1t should bs clear
that Luther is innocent of Troeltsch's distinctggn
between an absolute and & relative nstural lsu.®

The Two Realms

The hesding of this sectlon 1s & translstion of die
zwei Reichen, or die zwel Regimentes. These ideas are es~
sential in Luther's thipnking on authority in Church and

state, and on the rslationship between Church snd state.

-

4781111ng, op. oit., D. 23.

48¥atson,.gga éiik, Pe 135 T,
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-Troeltsch ha= come up with an analysis of Luther uwhich &8s
eribes to ths HeTormer & theory of power for the sake of
power in the realm of seculsr authorlty. He mekes of Lu- |/
ther a second Machiavelli. He then goes on to assert thet
Luther places ths splritual authority bensath the ssculsar,
Trosltsch's critics haesten to point cut the feflinge
in his anc=lysis. Again Holl takes first place. =Speaking
of Holl in this respect, Toernvall says:
Cegenuebor Sohm, Risker, Troeltsch und leinecke hebt
er mit Resht die Hotwendigkeit hervor, Luther von
der Scheidung zwischen -ﬁistlicher uné weltlichar
Macht aus zu verstahen.
He goes on to comment that Troelisch is simply unable to
understand the connection betiween the secular and spiritu-
al reslms in Luther's thought.
Bei Troeltsch fushrt dies Crundanschauunlz in unloes-
bare Scehwierigkeiten. Infolge dieser Auffessung des
Geistlichen als einer spiritualen Idee wird dus Vare
waeltn’ @ zwischen gelistlichen und weltlich fuer ihn
ein unio.shares !roblem. DJle beiden Heiche sind fuer
hn zwei =phaeren, die prinzipiell gesehen nicht ver-
einigt werden koeaneri.
Holl can herdly contein himaelf when he thinks of

Troeltsch's stetement that Luther advoocatsd pover for 1ts

ovin sskae:

Troelisch hat dies behauptet und Luther ceshalb mit
Machievelli zusammenzectellt, sine Ceschmacklosig-
keit die schon en Denifle erinnert. Eelege brauchi
Proeltsch nicht; sie finden sich auch sllerdings nur

49Toernvall, op. cit., . 8.

501pid., p. 54.
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fuer des Gagenteii, vgl. Z. B. WA, XIX, 440, 7 f.bl
But Holl does not satisfy Toernvaell. He maintains that

both Troeltseh and Holl mlss the point in.not seseing Lu-

ther's overrlding religious intersst in both the seculer .~

and spiritual Tealme .22

%“hat is Luther's concept of the state? It is much
wider and more flexzibl: Than our modern concapt of the
state. The state, or politia, is one of the two essentisl
means by which Cod governs the world, the othsr being re-
ligzic, or seclssia, the Church. 4&s Watson says:

bBut neither ecclesia nor politis is conceived eossen-

tially in terms of political or scclesiasticsl in-

stitutlons. They are rethar concrete expressions

of the lew @nd the gospel respeciively, which are the

twin5gorma s o o o Of the cternally creative Lord of
Cod.

Troeltsch would suggest that s state 1s & cunsaguence of

the Faell, Luther held that politia wes craatad befors it,

end zltered v it. DBut katson insists that "this in no
vay means tne instituticn or & relstive natural lew. It
is not the law and ordipances of God that have fallen, bui

men."% Since Luther specks so definitely ebout the di-

vinely sppointed offices snd stetions in the stete, Troeltsch,

5lHoll, op. eit., p. 256.
53Toern.vall, loo. cit.
S3uatson, op. elt., p. 142.
S41pig.
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among others, concludes thet Luther opposed chenge in the

gstate. This 1s s probsble conclusion 1f you concede

L D —————

Troeltsch's judgment on Luther'’s reletive natursl law,
But if this is not the csme, and it does not seem to be, 5
1% uould mean snd doss mean that "Luther does not conceive é
of politia sz consisting uf sn unalterably fized number of j
stations and offices, but as capable of new desvelopments
to meet new needs."® These needs sre created by the ab-
solute ethic of lovs.

The Lutheran ccncept of society was thet of & close

relationship betueen state and Church, not ss two insti- -~
: 56

TR ——

tutions, but ss two muthorities in a single orgsnism.

Lutheranism, together with Calvinism end inglicanism,
trensmitted the care for the culturel life into the hands
of the political magiztrete, definitely trusting that its
action would ocnform to Christian standards. tilhelm
rauek points out that "this errsngement wes ended by the
secularization of the modern stete, which Troelisech has
called the most important event in modern nistory.“57 Y

Luther's remerks in connection with the peasant re-

591pia.
“350 floll, op. eit., Do 339, who guotes Sohm with
approval here.

57 -
iilhelm Pauck, The Heritage of the Heformation
(Gloncoe, I1l.: The frae Fress end Boston: Beacon Iress,

1950)’ P. 127.




99

volt, among others, have brought Troeltseh to the conclu-
sion that Luther lelieved the lews of the lsnd mu=t be
very strictly enforced, with all thsir severity and even
their eruelty. Tewney, who leans very hesvily on Trosltsch
in his discussion of Lutheranism, belicves thet the pea-
sant's revolt also "helreda to stamp ol Luthersnism an g8le-
most servils relience on the seculer suthorities."™S Vig-
gsoer 'T Hooft 2nd Oldhem see in Lutiér's docetrine of the
staote &8 conditicn of obedience that the government should
be & legitimate government, whiech fulfills its duty to
protect justice end to keep the pesce. "If this is not
the cese," they conclude, "government becomes tyranny,
and will be Jjudged by Goé. The Church cen refuse obedi- L
ence, if it is asked to condone or o commit sin."59 This
is & statement to which Troelisch could not subscribe.

Holl takes exception to Troeltsch's statement thet

Luther favorsd sterness in following the letier of the

lew. On the contrary, seys Holl, Luther wes ome of the
9

very first to advocats gentleness (emel'KEW-) ir applying

the law. !

Die CGrenze zwischen Hecht und Sittlichkeit will er

oo italism
R. He. Tavney, Religion and the Hlse of Cap
(Hew York: The Ncw imerican Librery of uorla Literaturs,
Inc., 1948), p. 74.

595. A, Visser 'T Hooft, and J. li. Oldham, The Church
and Its Function in Society fLandun: Georze Allen and Un=-
In, Lta., 1557), D. &4.
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damit nicht verwischen. ¥s liegt ihm nur deran,

einzupraegen, dess auch in der Rechtsprechung des

Mensch immer als Mensch, als eln "Heechster,"” ge-

nonmmen und deshalb im Zwelfeisfall--man vergleiche

damlt den entgegengesetzten Ziandpunkt der Inquisi-

tion~=lieber zu wenig els zuviel gestrzft werden

soll « « o o Brateunlich ist demgegenueber wieder

der Setz von Troeltsch.®Y
This ecnfusion cen nrohably be resolved only bs remem-
vering thot Trosliusch end Holl heve tvo.entirely differ-
ent conceptions of Luther's position on the law, the one
viewing it as & compromising ethic, the other &s the posi-
tive ethic of love.

in conmrnection with Troeltsch's general view of the
relstion between these two reeslms, Bainton remarks that
"it 1s overly schemstized in terms of Prussisn Lutheran-
ism and in terms of everything in Luther uvhich could be

regerded as looking in that directlon."51

Luther's Social Idasl

Troeltsch mekes the point thet Luthsr did not origi=-
nate any new socisl ideal, but simply perpstucted the cor-

pus Christianum concept of the Middle Ages. Since 2 new

ege was dewning contemporaneously with Luther, this stemps
him in Troeltseh's estimstion as a reecticnery conserva-

tive. Weber and Tewney agree with him. Fauek very wisely

604011, op. oit., p. 270.
6lpaintan, op. git., D. 83,
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remarks:

"One rust disilngulsh between those elements of the

Reformation which linked 1t to the medieval church

and those clements which pointed to the civilization

of the future. The disocussion of the mature of Fro=~

testentism le frecuently confused by e failurs to re=-

cognize this distinction.®2

Thus it is & queation hou much of the development of
socliety in Lutheran lends was influenced by Lutherasnism,
and how much waes influenced by the gonersl anti-Catholias
culturel forces of the sixtsenth century, such ss natvion-
alism and territorielism, the educetionel movement of
Humanism, and, to & limited extent, cepiteliasm.

Troeltsch belleves that the iilddle Ages produced a

corpus Christisnum, end that Luthor perpetwated it. [oll

ascribes the growing popularity of this expression, and
elso the phrese societes Christisns, to nonme other than
Troeltsch.®> foll sugzests, riéhtly, thet Troelisch has
been mislad by his éetarninatio$ to meke Luther's Chris-
tienity conform to whet he chooses to rsgerd as the church
type as opposed to ths sect type.a4
Herald Diem ascribas the beginnings of this concept

in its present form to Sohm. He commends Holl for his

ansvwer to both Sohm end Troeltsch thusly:

SBPauck, op. oit., p. 119.

634011, op. ¢it., pe S540.

64ﬂatson, op. cit., P« 142.
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Kerl fHoll ha% das grosse Verdisnst, mit sinem ezakt
erforschten Luther die gonze durch Sohm insuguriertes
Entwicklung gesto=rt zu haben. Cegenueber Troelisch
hatter er verhaeltnismeessig leichte Arbeit, weil
ihm ein empfindlicher lsnzel &n primasrer Luther-
kenntnis nachzuvelsen war. Cegenusher Sohm entzoz
er vor allem der corpus-christianum Leohre den Zoden,
indem er nachwies, dass diless Lshre 1) nicht einmel
fuer dos Mittelalter bis Jetzt in fleschlossenneit
erviesen worden und 2) auch bel Luther nieat vorhan-
den sei., HQisr uwedette der “"christllche Koerper" im-
mgr dasacur us Christi mysticum, d. h. elrnfech die
Kirche."v

Thet Troeltsch considers Luther %o be so definitvely
consarvative comes as no surprise to Betcke, who comments:
Es 1st 2ber nicht verwunderlich, wenn ein Meann wie
Troelitseh, dem mit nsiver Seolbstverstasndlichkeit
der Xepitelizmus der Hoshepunkt menschlicher Ent-
wlcklung ist, Luthers Cedenken ueber die uirtzchait
einfach als “"kindlich"™ empfindet, well sie in siner
anderen uslt wurzeln. Die "tr-ditionslistische Tirt-
schaftshaltung,” von der Troeltsch spricht, lisgt
doeh nur derin, dess Luther eben um ihres sittlichsn
Cehaltes willen die Zunfiverfassuns des ittslalters
bejsht, chne dszs er gber einem starren Kounservatlv-
igm verfollen waers.®
A1l of which would seem to indicate that Troeltsch's
eritics deny thet Luther was interested in preserving the
old, established order becocuse in his mind it wes the on-
ly possible order. He was interested in preserving it in
order that virtue might be preserved. !e was no econo-
mist, and prouably did have eoonomically conservetive

leanings. But to say thet Luther's sociel ideal was or-

85Harald Diem. Luthers Lehrs von den zwei Heichen
(Munich: Chr. Keiser Verlag, 1988), D. 16s

GEBateke,.gR; git., p. 148.
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iented around his own sconomic conservativism and his doc=-
trine of submissiveness to an unchangesble nsturcl ordsr
is to do violence to Luther's fuﬁdumsntsl and overriding
religious interest. Tt is to confuse lew and gospel as

Luther was never guility of coafusing it.
Coneluding Summary

Ernst Troelisch is & reputable scholzr who hes pro-
duced a very spectaculer but quaostionable book on the
social teachings of ths Christisn churches. It hes raisad
more cuestions then it hes snswered, probabdbly, which is
all to the good. As rsgards his sociology of Lutheranism,
the following points must be borne in mind in any attemp-
ted eveluation of the velidity of his main h)pothisas.
They are the criticisms of othsr, egually quelified scho=-
lars, among whom there is at lecst general agreement on
these point.

First of all, there is the criticism that Troeltsch's
estimate of the Leformetion runs aground on his linadequete
knowledge of the sources. :/is knowledga of lelanchthon,
Cerhard, and later Lutheranism iz not cuestioned, but the
assertion is quite frecuently made that Yroslisch confuses
these men and these periods with Luther end the time of
the Reformetion. This is & serious chirze to level agzeinst
& historiean of the rank of Troeltsch, but is made 80 gen-

erally as to demend zttention.
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Secondly, Troeltsch is commonly criticized for whet
amounts to & confusion of law end gospel. This fundamen=-
tel error is most evident in his exposition of the nstural
law, which he ecuatss w«ith the relstive neturel lew. Thet
Luther ever made such & distinetion .etwesen absolute and
relative natural ls=w, elither consciously or unconsciously,
is denied by Trocltsch's crities. They assert thet Troeltseh
is ouly edding ‘e greet'déal of confusion to a problem which
is difficult enough without it. For Luther did have posi=-
tive, and not merely negative, ethical principles. Kerl
Holl is supreme here. Fauck says this of Troeltsch and
Holl:

Ernst Trosltsch o « « « made the misteke of seeing
the Feformer too much in the light of the spirit of
modern (ninatecnth century) Gsrmen Lutheranism. Thus
it is understendstle that he can attribute a "cul-
tural defecstism" to Luther's Reformation es if it
were true thet Luther hed falled to articulatz the
ethicel, and particularly the sociel-ethicsl, impli-
cations of his faith. Thet this wes not really the
case is known to anybody whoievirtgead ﬁgll's very 5
thorouzh essey included in his Luther Aufsesetzs, unaer
the ti%le "per Neubau der SittlIchkeit.” Here it is
convineingly shown thet Luther's faith involved clear
ethicel principles which were capeble of & wiide so=
eial and cultural application. These principles

were perscnal freedom, grounded in feitg, end social,
communel responsibility, based on love.

Elert egrees thet the confusion which Troeltsch finds in

Luther, with the tvo laws of neture, égal morelity, ete.,

is en indicotion of Troelisch's own cuﬂ;usion, since he is
"'\

\

1

57 auak, op. cit., p. 1ll.
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"not competent to Iind e dominent center™ in ths HeTorma=

$i0on.% Billing edds that

anyone wishing to study Luther would indeed be in

no peril of goling estrey were he to follow this ruls:
never believe that you have a correct understanding
of & thought of Luther before you heave succeeded in
reducing it to & simple ggrollary of the thought of
the forgiveness of sine.

This cannot be done with Troelisch's sociology of Luther-

anism. For he thinks of the reletive nsturel law, which

governe the natursl world, including ths Christiens in v

it, complet=ly epart from the motvivetion of thz gospel.

Another criticism of Troeltsch, reelly & corollary
to the one sbove, is his mlsunderstending of the ethic
of love. Tor Trooltsch, en ethic %O be realistic must bhe
an ethic of law. S0 he comes to condemn Luther for qrigi-
peting the culeiistic ettitude towerd life, vwhiech mi M
truthfully be said to heve been fostered by later Luthsr-
anism,

L third criticism of Troeltsch is thet he is incapable
of sympzthetically understanding the Christisn problem of
ethies in genersl, or thet of Lutheranism in particulsr,
since he is a historicel velativist himseli, This means

that he is incapeble of finding sbsolutes in & sfudy of

this kind, since he does not believe in them.

68ierner Elert, Morphologle des Luthertums (Hunich:
C. H. Bock'sche Verlagsbuchnenalung, 1951), 1, 5u7.

698i11ing, op. clt., P. 7.
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These ere the main points Troeltsch hoped to esiablish,
and tgeir corresponding antitheses. Neither his exposi-
tion nor anybody else's will solve =ll the tensions that
exist in Luthor's, or any evengelicel Christisn's, ap-
proach to the problem ol the sprplication of the Christian
gospel to the problems of the world, But this much we
can say of his sociology of Lutheranism: on the besis
of other and more resliasble suthorities, it is not valiqd,
neitﬁ%r for Luther, nor for us who hope %to follow snd
adopt the sociology of Lutheranism in its most svengeli-

czl form.
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