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CHAPTER I

THE PROBLEM OF THE RIGHTEOUSNESS OF JOB

Job contends emphatically that he is righteous. His
righteousness is one of the key points in the Book of Job,
because Job builds his whole argument against Eloah upon
the fact that God should not be punishing a righteous man.
But what does Job mean when he says that he is righteous?
It is commonly assumed that he is making a moral assertion.
Job's three friends are the first to make this assumption.
They berate Job for the impurity and scandalousness of his
life. Subsequent interpreters of the Book of Job concur
with the friends' evaluation of Job's righteousness. They
believe that Job means he has lived a morally upright life,
when he claims that he is righteous.

With a similar assumptron, the writer of this paper
began this study as an investigation of the "ethics" ef
the Book of Job. The term "righteousness" (gdhq) was soon
encountered as a primary concern of this research. When
the opinions of various, leading Old Testament scholars
were compared, it was discovered that there is a dichotomy
of belief concerning the meaning.of this term in the yhole

0ld Testament. Some experts hold that "righteousness"

.
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signifies conformity to a moral standard. Others ﬁainﬁain
it means that a person is rightly related to God. The
second opinion appeared to have the greater weight of
evidence supporting it. It was first enunciated by Hermann
Cremer in the late part of the preceding centuryl and
further developed by Johannes Pedersen in the early years
of this present century.2 Certain present-day theologians,

4 and E. R.

such as Gerhard von Rad,3 Walter Eichrodt,
5 :
Achtemeier, have followed the lead of these earlier scholars.
Although the concept of righteousness in the 0ld Testa-

ment has, thus, received a great deal of examination, little

has been done to apply this research to the use of this term

lHermann Cremer, Die Paulinische Rechtfertigungslehre im

Zusammenhang ihrer Geschichtlichen Voraussetzungen {Zweite
Auflage; Gltersloh: C. Bertelsmann, 1900).

23ohannes Pedersen, "Righteousness and Truth," Israel:
Its Life and Culture, translated from the Danish by Aslaug
Mgller (London: Geoffrey Cumberlege, 1926), I and II.

3Gerhard von Rad, 0ld Testament Theology, translated from
the German by D. M. Stalker (New York and Evanston: Harper

and Row, Publishers, 1962), I.

4Walter Eichrodt, Theology of the 0ld Testame

from the German by J. A. Baker (London:

nt, translated
S C M Press, 19%1), 1

SESNR. Achtemgier, “Righteousness in the o ToRush
Interpreter's Dictionary of the Bible, edited b é m=
Buttrick and Others (New York and Nashville: Ab¥ €éorge
1962), IV, 80-85. ? Abingdon Press,
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in the Book of Job. The only, somewhat extensive>treatment

of Job's righteousness discovered by the present writer, is
an article by Morris Stockhammer.6 Stockhammer arrives at
conclusions, which are opposite to those defended in this
paper. He feels that Job's righteousness consists in con-
formity to the moral law. However,-as will be demonstrated
later, Stoékhammer proceeds from certain unproven presupposi-
tions, which guide his decision. On the other hand, Gerhard
von Rad states, in a cursory manner, that Job's righteousness
consists in the relationship between God and Job.7 The
present study will make a careful examination of the concept
of righteousness in the Book of Job. Such a study will demog—
strate that von Rad's position is in accord with the evidence.
In the arrangement of this paper, the concept of
righteousness in the whole 0ld Testament will be studied
first to provide a background for an investigation of the
righteousness of Job. Next, Job's righteousness itself will

be treated, on the basis of the use of the ¢dhg terms in the

Book of Job. Following this, the place of this righteousness

6Morris Stockhammer,

“"The Righteous
VII (1958), 64-71. : J ness of Job, '

' Judaism,

7von Rad, I, 408-418.
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in the speeches of Job will be indicated. The suéceeding
chapter of this paper will present an examination of the
terms which are parallel and antithetical to g¢dhg in the
Book of Job. Such.a study will provide a broader background
for the considération of Job's righteousness. Then, the
connection of Job's righteousness with his moral behavior
will receive extensive treatment. The description of Job's
behavior in chapter 31 of the Book of Job will be analyzed
in detail, to discover how it is related to Job's righteous-
ness. Finally, the reaction to Job's righteousness by his
three friends, by Elihu, and by Eloah will be presented, so
that the viewpoint of the entire Book of Job will have been
taken into consideration.

It is the conclusion of this paper that Job claims that
he is righteous because he has been in a right relationship
with God. He has not disturbed this relationship by any
action which would destroy it. His righteousness does not
‘consist in conformity with some norm, outside of his relation-
ship to God itself. His moral behavior is a result of this
relationship to God; it is not the constituting feature of
his righteousness. In this moral behavior, Job has lived in
right relationships with other people. He has been guided

by his every-day experiences, which have occurred within the
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context of his relationship to God, rather than by.somé

other norm.




CHAPTER II
THE CONCEPT OF RIGHTEOUSNESS (CDHQ) IN THE OLD TESTAMENT
A Concept of Relationship

Before a study is made of the righteousness of Job,
it is necessary to examine the background of righteousness
(gdhg) in the whole 0ld Testament. The etymology of ¢dhg
offers little by way of illuminating its meaning. The cog-
nate Arabic root signifies straightness, hardness, or firm-
ness. But none of these ideas can explain the variety of
uses of ¢dhg in the 0ld Testament.l

Since etymology throws little light on the concept of
righteousness, it is necessary to determine its meaning by
a study 6f the usage of gghg'in the 0ld Testament. Such a
study reveals fhat there is no universal idea of righteous-
ness. In the past century, Kautzsch tried to discover the
point at which all of the meanings of ¢dhg converged. At
various times, he placed this point in the objective norm

of truth or the subjective norm of conscience. He attempted to

1E R. Achtemeier, "Righteousness in the O/
Interpreter's Dictionary of the Bible, editeq b
Buttrick and Others (New York and Nashville:
1962), IV, 80.

The
Y George
Ablngdoanress,
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find it in the idea of God or the idea of man. But his
attempt was foreign to the Hebrew way of thinking. Hermann
Cremer recognized this and said that ¢dhqg was a concept of
relationship, referring to an actual relationship between
two persons and implying behavior which corresponded to the
claims arising from such an involvement.?2

Cremer himself says that Kautzsch was wrong, because
the general concepts with which he worked were too abstract
for the Hebrew mind. He states that gdhg is, throughout,
a concept of relationship, denoting an actﬁal involvement
between two people, a subject and an object. The subject
has and makes claims, and the objec# fulfills them.3

Johannes Pedersen further developed Cremer's thoughts
on this theme. He says that g¢dhg consists of maintaining
one's own honor and that of others by giving and taking in
accordance with the positi&n each occupies in the covenant.
Most frequently, righteousness makes a claim on the sgronger

person, asking that he maintain the right of the weaker.

2Walter Eichrodt, Theology of the 0ld Testament, trans-
lated from the German by J. A. Baker (London: S C M Press,
1961), I, 240.

3Hermann Cremer, Die Paulinische Rechtfertigungslehre
im Zusammenhang ihrer Geschichtlichen Voraussetzungen (Zweite
Auflage; Gitersloh: C. Bertelsmann, 1900), p. 34.
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Righteousness is, thus, a mutual maintenance by individuals
"of each other's honor. It implies the necessity of action.4
Certain contemporary theologians agree with these earliér

scholars. Gerhard von Rad says that righteousness had been
defined as man's proper conduct over against some absolute
‘ethical norm. But no absolute norm was ever found. Israel
did not measure conduct by an ideal norm, but by specific

relationships, in which each partner had to prove himself

true.5

Achtemeier concurs with what has been said above. He
insists that righteousness is not behavior in accordance
with an ethical, legal, psychological, religious, or spiri-
tual norm. He says that it is the.fulfillment of the demands
of a relationship, with God or man. There is no norm of
righteousness outside of the relationship. When man ful-
fills the conditions'imposed on him by the relationship,

he is righteous.6

430hannes Pedersen, "Righteousness and Truth," Israel:
Its Life and Culture, translated from the Danish by Aslaug
Mgller (London: Geoffrey Cumberlege, 1926), I and II,
343-345.

SGerhard von Rad, 0ld Testament Theology, translated
from the German by D. M. Stalker (New York and Evanston:
Harper and Row, Publishers, 1962), I, 371. :

6Achtemeier, Iv, 80.




Conformity to a Norm

On the other hand, there are scholars who believe
that the basic idea of righteousness is conformity to a

general norm. Fullerton says that the root idea of gdhg

7

is "conformity to a norm." Snaith finds this overarching

norm in the character of God.8 Quell maintains that it is

found in the idea of Law.? But such general conceptions
of g¢dhg do not account for the variety of ways in which it
is used in the 0ld Testament. The remainder of this chap-

ter will indicate wherein some of this variety consists.
A Legal and Religious Concept

The term gdhg is frequently used in the 0ld Testament
in a legal sense. The verb, g;dhag or g¢adheqg, is primarily

employed for forensic purposes. The Hiphil can signify

7Kemper Fullerton, "Job, Chapters 9 and 10," American
Journal of Semitic Languages and Literature, LV (July 1938),
245.

8alan Richardson, editor, A Theological Word Book of the
Bible (New York: The Macmillan Company, 1959), p. 202.

9G. Quell, "The Concept of Law in the O T," Theological
Dictionary of the New Testament, edited by Gerhard Kittel,
translated from the German and edited by G. Bromiley (Grand
Rapids: William B. Eerdmans Publishing Company, c.1964),
II, 174. : . ;
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"acquit" (Deut. 25:1; Is. 5:23). The Piel can mean "t;
show to be in the right" (Jer. 3:11; Ezek. 16:51,52). At
times, the ﬁithgael can be translated "to clear oneself"
(Gen. 44:16). The Qal can mean "to be right legally"
(Gen. 38:26) .10

Righteousness is a prescribed quality for an Israelite
judge (Lev. 19:15). When the word is used of a judge, it
does not mean that he is to apply some formal standard of
justice impartially. It means that he is rightly to satisfy
the claims of the participants in a trial, brought forward
from the relationships of their lives. In these relation-
ships, each person has his own right. It is the task of the
righteous judge to render each one's right effective, so that
the good of everyone in the community is safeguarded.ll
The parties involved in a trial may also be called righteous.
The righteous party is the one who has fulfilled the demands
of the relationship in question or who has had his riéht
taken away. It is the function of the judge to restore the
right to him from whom it was taken. The judge's decision

is not based on a legal norm, as in the West, but on the

10pullerton, pp. 245, 246.

11Eichrodt, I, 241.

A
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claims each party has in the relationship under cénsidéra-
tion.12 At the end of the trial, the judge declares the
party who is in the right gadd@g and the party in the
wrong, rashi' (Ex. 23:7).13

¢dhg is also used extensively in the 0Old Testament as
a religious concept. In Greek thought, righteousness is
the highest virtue and the sum of all virtues. But Cremer
insists that this Greek way of thinking is not to be trans-
ferred to the Hebrew religious sphere. The righteousness
of an Israelite is his righteous condition. He obtains this
condition as a result of the divine deed of justification.l4
His righteousness expresses his relationship to Yahweh,
based on Yahweh's righteous acts (gidhg@th) for him (I Sam.
12:7). The righteous man measures up to the claims his
relationship with God makes on him.15 The primary ful-

fillment of these claims is the faith of the righteous in

Yahweh (Gen. 15:6; Hab. 2:4).16

12pchtemeier, IV, 81, 83.

135ames Muilenburg, The Way of Israel: Biblical Faith
and Ethics (First edition; New York: Harper, 1961), p. 36.

14Cremer, Pp. 23, 43.
15y0n Rad, I, 372.

16pchtemeier, IV, 83.

b
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Cremer defines the righteous as one who trusts in God
(Ps. 31:17-19; 33:18; Mic. 7:7-9), hopes on His promises,
humbles himéelf under God's judgement (Ps. 143:1,2),
recognizes and confesses his sins, asks for forgiveness,
and, through forgiveness, expects salvation (Ps. 32; 103:10-13;
118:18-21).l7 Eichrodt sums up the meaning of righteous-
ness for the Israelite by saying that it is "an essentially

religious conception," which was not watered down to the

ethical.l8

Resulting Behavior

Although righteouspess in the 0ld Testament is not
mere ethical behavior, such behavior is a result of a man's
righteous condition. Israel's relationship to Yahweh was
not dependent on her morality. This covenant relationship
was based originally on God's choice of Israel. God's
ethical expectations for Israel came later. Israel céuld
reject God, but she could not escape her relationship to
Him. If she rejected Him, their relafionship became one
of wrath. Minor sin could not set an Israelite outside of

God's grace, but rejection of.God could. The reason for this

17Cremer, pﬁ. 48,:.49.

18gichrodt, I, 249.
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situation was that rejection of God implied a lack of
faith, and faith was the fulfillment of a man's relationship
to Yahweh and constituted his righteousness.19 When a man
professed that he was righteous, he did not deny that he
had sinned, but he was stating that his heart was honest and
. : 20
his intention was pure. Pedersen sums up the connection
between righteousness and right action well in these words:
To act rightly is not to act according to rules
which are forced upon the man from without. The
good man acts rightly, because he acts entirely in
accordance with the nature of his soul. But the
soul exists only as a link in a covenant; it main-
tains its nature by maintaining the covenant.?2l
It is in this sense that certain 0Old Testament pas-
sages which connect righteousness with moral behavior, are
to be understood. For example, Ezek. 3:20 speaks of
"righteous deeds." 1Is. 64:5 talks of doing "righteousness."
In Deut. 6:25, it is said that "it will be righteousness for
us, if we are careful to do all this commandment . . . ."

Ps. 106:31 states that Phinehas' act of intervention "has

_been reckoned to him as righteousness from generation to

20wjilliam Straton Bruce, The Ethics of the 0l1d Testament
(Second edition enlarged; Edinburgh: T. and T. Clark, 1960),
PLeRZ6® :

2lpedersen, I and II, 337, 338.
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generation for ever." 1In all of these cases, morai behavior
is called "righteous," because it is the result of a man's
righteous state. Righteousness is still expressed primarily
in the man's relationship to God. As a result of this fact,
Vischer can say that righteousness denotes dutiful conduct,
which is a response to the covenant, through which God in
freedom bound Himself to man. Israel is righteous when
she lives as God's people.22 But when a man calls himself
righteous, he is not, in the first instance, making a moral
self-evaluation. In the cult, Yahweh assigns this title to
those who cling to Him. Anyone vocal in the cult is righteous.

This fact is demonstrated by the use of type expres-

sions in later Israel. In these expressions, speakers put

themselves in the picture of the righteous par excellence.

The righteous par excellence is described in the most glow-
ing terms, as loyal to Yahweh and upright in life. The use
of these type expressions is fostered principally by the wise
men. That the wise can use these expressions demonstrates
that righteousness is a relational concept. If a man is in

the right relationship to God, he is righteous. He can claim

22wilhelm Vischer, "God's Truth and Man's Lie: A
Study of the Message of the Book of Job," Inter retation,
XV (1961), 135. : '
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the highest sort of moral behavior for himself, even if he
has not done all that he claims. What matters is that he
is rightly related to God, and if he is, he can claim to
be the righteous par excellence.23

It may be concluded that the usage of g¢gdhg in the 01d
Testament reveals that the religious sense of righteousness
basically signifies that people are in the right relationship
to God. God establishes this relationship, in the first
place, by doing gracious acts of salvation for His people.
When they trust in Yahweh to caré for them in the present
and future, as He has in the past, they are in a right
relationship with Him. This relationship is maintained as
long as they do not reject God by some grave sin or series
of sins. Righteousness is not conformity to some ethical
norm, which stands outside of the relationship between
Yahweh and His people. Moral behavior is only the result
of men's righteous condition. It is not the primary
constituent of righteousness. Rightéousness is by faith,

not by works.

23yon Rad, I, 381, 382.




CHAPTER III
THE CONCEPT OF RIGHTEOUSNESS (€DHQ) IN THE BOOK OF JOB
Prologue and Epilogue

Before an examination of the concept of fighteousness
in the Book of Job is made, it is necessary to explain
why a study of the prologue (1:1-2:13) and epilogue
(42:7-17) is considered a part of such an examination in
only a minor degree. It was first suggested by Wellhausen
in a review of Dillmann's Hiob in 1871, that the prologue
and epilogue of Job were originally part of an older prose
tale and were adapted by the poet who wrote the dialogue as
a framework for the book. This suggestion was elaborately
worked out by Budde and Duhm.l

This theory has been accepted by the majority of
present-day scholars of Job. The theory is also accepted
in this paper for the reasons that will follow. There are
several indications that there is a different author at

work in the prologue and epilogue and in the dialogue.

Sacrifices play a major part in the prologue and epilogue

lalexander Gordon, "Job," Expositor, Series 7, III
(1907), 191.
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(1:5; 42:8,9) but are conspicuously absent from the
dialogue. Job in the prologue speaks in perfect A
ment with the will of God (l:21,22; 2:10), while in the
dialogue, he contends against God and blasphemes (23:2-7;
7:11-21) . The atmosphere of the prologue and epilogue is
like that of a legend. Everything about Job is described
in glowing terms (1:3,4; 42:12,15-17). The dialogue, on
the other hand, portrays the cold, hard realities of life
without embellishment. The author of the prologue and epi-
logue speaks as an observer of Job. The p@et of the dialogue
speaks as if he is pouring out his own heart in the words
of Job.

The facts noted above would seem to indicate that
one author has written the prologue and epilogue, and
another, the dialogue of Job. But they do not prove that
the poet of the dialogue was the one who adapted the other
two parts as the framework for his book. A later red;ctor
still could have done the combining. That the writer of
the dialogue used the other material is indicated by the
following facts. It is unlikely that the author of the
dialogue began in medias res with the sentence, "After
this Job épened'his mouth and cursed the day of his birth"

(3:1). There are a number of linguistic similarities between
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the other séctions and the dialogue, such as the use of
the infrequent words tam, tummah, and ;ﬂ;gm in both sec-
tions. But there is still so much difference that it is
unlikely that the whole book is by the same author. The
language and content of the prologue and epilogue and the
language and content of the dialogue-correspond to differenﬁ
historical periods. The first sections have similarities
with the patriarchal traditions, edited by the Yahwist of
the Pentateuch, and may be dated close to the time of the
Yahwist, around the eleventh or tenth century before Christ.
The dialogue has great similarity to later wisdom literature
'and has been dated by Terrien between 580 and 540 before
Christ. Apparently, the poet could have used the earlier
material as the framework for his dialogue.2

On the basis of the above evidence, it may be concluded
that the prologue and epilogue were part of an older prose
narrative and were used by the poet as the framework for
his dialogue. This fact has importance for the viewpoint
that is adopted regarding the theolagy of the Book of Job.

While the poet may have taken over certain points from the

2gamuel Terrien, "The Book of Job," The Interpreter's
Bible, edited by George Buttrick and Others (New York and
Nashville: Abingdon Press, c.1954), III, 886-888, 890.
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theology of the earlier sections, he may have opposed this
theology elsewhere.

It would seem that the poet agreed with the prologue
in regard to the essence of Job's righteousness. The
prologue says that Job was "gég" and "yash3r," one who
"yare'" God and turned away from "ra'" (l:1). As will be
seen in chapter four of this paper, tam and zashgr are terms:
that the poet uses synonymously with g¢dhg. The narrator of
the prologué equates being tam and yashdr with fearing God
and turning away from evil. Yir'ah is better defined as
"awe" or "dread" than "fear." Smith defines the fear of
God as trembling adoration of the transcendence or holiness
of God.3 The concept is a part of the experience of faith.
In his faith, Job turns from evil. This aversion to immoral
behavior flows from the man's faith. The conclusion may
be reached that the narrator is rooting Job's "blameless"
and "upright" nature in Job's faith or fear of God. As
will be seen below, the poet, likewise, finds the essence

of Job's righteousness in his relationship of faith with God.

But, in regard to Job's righteousness, this is where the

.

3alan Richardson, editor, A Theologidal Word Book of
the Bible (New York: The Macmillan Company, 1959), p. 8l.
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similarity between the framework of the book and the dia-
logue ends. In the prologue Job does not change his re-
lationship t§ God because of his affliction. Job 1:22 says,.
"In all this Job did not sin or charge God with wrong." The
same thought is expressed in 2:10: "In all this Job did
not sin with his lips." Job is still confident of God's
good intention toward him (1:21; 2:10). The Job of the
prologue remains in a relationship with God that is intact
because he says nothing that would destroy that relation-
ship. The.Job of the dialogue is very different. As will
be seen below, he frequently speaks against God and sins
with his lips.

The framework is also different from the dialogue,
because it holds to the retribution theory that the good
receive good and the evil receive evil. In the epilogue
Job finally receives manifold good after his long testing.
The story teaches that while men should not serve God for
advantage, the good may, except when God wisely ordains
differently, expect to enjoy a richer portion than the bad

in the present life.? on the other hand, a major purpose

4Hinckley Gilbert Mitchell, The Ethics of the 0Old
Testament (Chicago: The University of Chicago Press,
c.1912), p. 293. :
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of the dialogue is to show that the retribution theory is
untenable. The arguments of Job undermine it, and God
says nothing from the whirlwind to oppose Job and uphold
the theory. There exist, then, one major similarity, re-
garding the essence of righteousness, and several major differ-
ences in the view of Job's righteousness that is held in the

framework of the book and in the central dialogue.

i

The ¢dhgq Terms in the Book of Job

Seventeen of the forty-one occurrences of the verb

cadhog or cadheq in the 0ld Testament appear in the Book

of Job. The verb is used predominantly in a forensic
sense. It appears six times in Job's speeches (9:2,15,20;
10:15; 13:18; 27:5) and regularly with a forensic meaning.
The verb used in 9:2 is in a speech that is saturated with
legal terminology. For example, the term‘gigg appears in
verse three. The context suggests that yigdag means l.'be
.justified in one's plea." 1In 9:15,20; 10:15; and 13:18,
the term means "to be innocent." For example, in 9:20,
the parallel clause has the expression, "am blameless."
In 27:5, it means "admit you to be in the right."

The verb appears five times in the speeches of the

friends (4:17; 11:2; 15:14; 22:3; 25:4). In 11:2, it has a
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forensic sense. 1In its other four occurrences it seems to
have the meaning of "be righteous in behavior." In 4:17,
Job is implicated in the general sin of mankind. 1In 15:14,
he is accused of his own particular sinfulness. In 22:3,
being righteous is equated with making one's ways blameless.
Finally, 25:4 is in a similar context to 4:17 and seems to
be an indirect quote of that verse.5

The verb has five occurrences in the speech of Elihu
(32:2; 33:12,32; 34:5; 35:7). In the first four occurrences,
the word has a definitely forensic meaning. The last time
it appears, the Qord is speaking of Job's righteous behavior.
The final occurrence of the word is in the whirlwind speech -
of God (40:8), where it is again forensic.

The noun or adjective gedheq occurs seven times in the
Book of Job. Four times it has a forensic meaning (6:29;
8:3; 8:6; 35:2). Once it is mentioned as an attribute of
God (36:3). 1In 31:6, it appears with the word "balanée."
The idea of a just balance can be seen as a concept of
relationship. 1In the particular relationship of men in

commerce, the just balance is that which allows each to

5Kemper Fullerton, "Job Chapters 9 and 10," American

Journal of Semitic Lanquages and Literature, LV (July 1938),
249-253, 262. ~ :
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receive his due. But in common parlance, the expréssion
"just balance" was probably used as a manner of speech
without usually being connected to this derivation. For
the purposes of this paper the most important occurrence
of gedheq is in 29:14, because it refers to the righteousness
of Job. Job says that he "put on righteousness" like a garment.
In its context this reference is aefinitely in the realm of
relationships. Job acted rightly toward other people in his X
relationships with them. He acted appropriately‘for the
poor, the fatherless, the one who was about to perish, the
widow, the blind, the lame, and the one whom he did not even
know who had a cause.

The noun gedhagah occurs four times in the Book of Job.
Once it is used in speaking of an attribute of God (37:23).
In 35:8, from the speech of Elihu, it seems to mean righteous
behévior. In 33:26, Elihu uses it in the sense of "salvation."
Here righteousness is man's deliverance by God from his sins.
The similarity here to the use of g;gggégg for Yahweh's
righteous acts in I Sam. 12:7 is apparent. 1In 27:6, Job
declares his intention to hold fast to his gedhagah. It
is n&t clear in this passage what the connotations of the
word are;

The noun gadd@g appears seven times in the book. 1In
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34:17, it is used of God. In 22:19 and 27:17, it is u;ed
of a group of people who are opposite the rasha'. Chapter
32:1 states that Job was a righteous person in his own eyes.
In 36:7, Elihu speaks of righteous people who are under
affliction, have transgressions, and behave arrogantly
(verses 8 and 9). Here moral behavior is obviously not the
constituting mark of the righteous. 1In 17:9, Job states
that the righteous holds to his way. In 12:4, Job says
that he is righteous and defines a righteous person as one who
calls (gorgé') to God, and whom God answers. This verse
describes the righteous as a person who is in a calling
and answering relationship with God.

In summary, a study of the g¢gdhg terms in the Book of
Job reveals'the following facts. In a high percentage
of their occurrences, they have a forensic sense. It will
be recalled from chapter two of this paper that righteousness
in its legal sense is a concept of relationship betweén
people and not a concept of conformity to law. Furthermore,
the ¢dhg terms are never used in the sPeechesbof Job to
refer to behavior that conforms to a law. They are seldom
used anywhere in the book even in the broader sense of right
behavior. In 36:7-9, Elihu speaks of the righteous as

people whose behavior is not fight. Twice, Job clearly
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speaks of righteousness as relationship. In 12:4, he refers
to his relationship with God. In 29:14, he refers to his
relationship with people. Finally, Elihu speaks of right-
eousness as salvation from God in 33:26. The present study_
of the g¢dhg terms seems to reveal that Job's righteousness
lies in the area of relationships and not in the area of

conformity to an ethical norm.
Relationship to God

In accord with the immediately preceding study and the
study of righteousness in the 0ld Testament in the second
chapter of this paper, this writer concludes that the
righteousness of Job is primarily his relationship to God.

A number of ‘scholars concur with this conclusion. Von Rad
says that when Job is speaking of his righteousness, he
presupposes a relationship in whichlgod is graciously turned
toward man, which Job has not broﬁgaiby any renunciation.

Rather, Job has sought to maintain this relationship, and

God has withdrawn. Job repeatedly asserts that he can see

nothing in his suffering to cast doubt on his loyalty to God.6

6Gerhard von Rad, 0ld Testament Theology, translated
from the German by D. M. Stalker (New York and Evanston:
Harper and Row, Publishers, 1962), I, 408, 414.
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Samuel Terrien maintains that the total book of Job
intends to show the divinity of God, the humanity of man,
and their relationship. This relationship is éne of grace
alone, apprehended by faith./ Job acknowledges this grace
which God has shown to him in the past, the grace which
initiated their relationship, in 10:12. Job says, "Thou

hast granted me life and hesedh; and thy care has preserved

my spirit." 4

King states that Job had a way of salvation, through
grace, in the reach of God toward man.® Vischer says that
God enters a covenant with man out of free goodness and
fidelity. God owes nothing to man, and man's guilt cannot
annul God's goodness, becausé man's merit has earned
nothing. The Book of Job wrestles with the verification of
righteousness, with the commitment of God to man and yvice
versa. The mutual commitments have arisen from God's free

decision of heart and have resulted in fidelity on both sides.?

7Terrien, III, 898.

8albion Roy King, The Problem of Evil: Christian
Concepts of the Book of Job (New York: Ronald Press Company,
cli1'952)SpS1 081

Wilhelm Vischer, "God's Truth and Man's Lie: A Study
of the Message of the Book of Job," Interpretation, XV
(1961), 135.

e )



27

An older article by J. T. Mueller ﬁakes substéntially
the same point as the more recent statements noted above.
Mueller says, "Emphasis rests upon the fact that Job is a
true believer, who holds to his integrity.“lO He calls this
point the "keynote to the whole book."ll Mueller states
again, "the one great thing which the author wishes to
stress is Job's faith."l2 1In an article dated in the same
year as Mueller's, Jacoby maintains, "For every true believer
in Christ has all the elements of Job's integrity."l13 He
claims that Job is nothing more nor less than a strong
Christian character.l4 while Jacoby's use of the term
"Christian" is an anachronism, the emphasis he makes on the
centrality of faith in Job's righteousness coincides
with the conclusion amplified in this section. Job says
he is righteous, because he has been in a right relation-

ship with God. God has brought this relationship into being

10John'Theodore Mueller, "The Paramount Lesson of Job:
God's Glory Magnified by Faith Triumphant over Tribulation, "
Theological Monthly, I (June 1921), 1lé63.

1l1pi4d.
121piq.

135. ¢. Jacoby, "The Book of Job: Its Author and its
Doctrine, " Lutheran Quarterly, LI (April 1921), 188.

l41pi4.
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by His grace, and Job has maintained his side of the
relationship by faith in God. Job has done nothing that
has been so out of harmony with his relationship to God

that it has destroyed the relationship.
Sinlessness

In terms of the definition that has been offered
here for righteousness, sin would be some act-by man that
is not in perfect accord with his relationship to God. Such
an act would, in some measure, diminish man's faith in God
and his fidelity to their relationship. One particular sin
would not necessarily be so severe that it would destroy
the whole relationship. Another sin or an accumulation of
sins might be that devastating.

When Job claims that he is righteous, he is saying that
his relationship with God is still intact. He has not
committed any sin or group of sins that could have bréken
the entire relationship. He is not saying that he has never
committed any sins, that he is sinless. Job admits that he
has performed some sinful acts. He states his sinning as a
possibility in 10:14 and 7:20,21. He seemingly includes
himself in the general category of man when he says about

man, "Who can bring a clean thing out of an unclean? There
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is not one" (14:4). He admits that there were iniquities
in his youth (13:26). He confesses that he has sin
(hatta'th),ltransgression (pesha'), and iniquity ('3won)
(14:16,17). On the basis of these statements, it is safe to

say that Job's righteousness is not a sinless condition.
Conformity to a Norm

Morris Stockhammer arrives at opposite conclusions to
those expressed above in defining the righteousness of Job.
He finds the essence of Job's righteousness in conformity
to the moral law. He states, "Only the moral law, . . .
determines Job's law-abiding conduct to be guiltless and
his sufferings not to be punishment.“15 He feels that
readers of the Book of Job should be convinced of Job's
total innocence of moral infractions. For Stockhammer, the
biggest question is Job's moral quality. He states that the
method of ascertaining this quality is measuring Job's deeds
by the yardstick of certain laws. If Job conforms to the

laws, he is meritorious. If not, he is guilty.16

15Morris Stockhammer, "The Righteousness of Job,"
Judaism, VII (1958), 69.

161pid., pp. 64, 67.
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Stockhammer errs in ignoring the passages noted above
that refer to Jgob's transgressions. Also, he fails to take
Job's relationship to God into account as a possibility in
determining the nature of his righteousness. Instead of
basing his investigation of Job's righteousness on an exe-
getical study of the text, he begins with the unproven pre-
suppositions mentioned above regarding the importance of the
moral law and proceeds from this basis. The exegetical study
in the previous parts of this chapter contradicts his con-
clusions. It reveals that Job is sinful to a certain extent
and that his righteousness is basically his relationship to
God. It shows no particular emphasis on the moral law and
does not provide Stockhammer with the privilege of proceeding

from that starting-point.

Job's Problem

The very fact that Job is righteous creates a préblem
for him. Job's whole contention against God in the dialogue
arises from the fact that he has been in the right relation-
ship to God. Job has lived in conformity with his relation-
ship to God, but Job is afflicted like an unrighteous man.
If anyone has ever lived in the way which would perpe#uate

his relationship to God, the Book of Job wishes to make clear
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verification of the most pious.

<l
that Job has. No one is more pious than Job. The decision
about human piety as such falls in the verification or non-
17 Job admits that he is not
perfect, but he has not intentionally neglected any known
God-pleasing deed. Job denies having sinned so greatly that
such sinn;ng has dissolved his righteousness (6:24; 21:16).
Job agrees that sin is a universal occurrence among men,
so that it is impossible for him to be sinless before God
(14:4) . But he turns the matter around by bracketing such
minor sinning with his finitude and weakness to evoke God's
pity, rather than his wrath (chapter 14).18 There is to
be no doubt that Job is a truly righteous man, who has not
broken away from God, at the time his affliction strikes
him.
| Although Job is righteous, a number of catastrophes
befall him. This is incomprehensible to him, because he

believes that all afflictions are punishments from God.

He thinks that only the unrighteous should receive punish-

‘ment. Why is he, a righteous man, punished? Job differs

1750hannes Hempel, "Das theologische Problem des Hiob,"
Zeitschrift fHr Systematische Theologie, VI (1929), 643.

18Mary Francis Thelen, "J. B., Job, and the Biblical
Concept of Man," Journal of Bible and Religion, XXVII (1959),
204. ;
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little from his three friends in the way he views tribulation
as punishment. All of them hold to the theory of retribution

for evil.

Had he (Job) and Eliphaz been in reversed positions
they would undoubtedly have also reversed their
arguments, for Job was also of the orthodox school
which c}ung to the theory of retribution, th01:1gh19
Job clalmed he would have been more sympathetic.
Thus, there are two opposing realities before Job. He is
suffering, but in spite of his suffering, he can not confess
that he has disturbed his intact relationship with God by a
severe sin. However, God is completely free, and only His
right avails. Therefore, Job believes that he must consider
himself guilty, although he does not know why. Job tells
his friends, "know then that God has put me in the wrong. . .
I call aloud, but there is no justice" (19:6,7). Job's
position is especially critical, because of his high stand-
ing in his community. If a socially lower, righteous man had
received seemingly unjust affliction, there would havé been
little problem. A leader in the community might have failed

God, and the lower man might have suffered, because he was

part of the leader's constituency. But there is a regl

19A. A. Jones, "The Problem of Suffering in the Book
of Job," Evangelical Quarterly, XVI (October 1944), 289.
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problem when the sufferer is a head of the communiﬁy,
like Job.20

At this point, Job can choose to believe that he really
has been in a right relationship with God or that God is doing
something right in troubling him. To his way of thinking, he
cannot believe both. Job chooses the former; he holds to
his righteousness. Ludwig Fuerbringer did not agree that
Job really held this position. He said that it does not do
justice to the Book of Job to say that Job's righteousness
becomes swallowed by his self-righteousness.21' But this is
precisely what happens. Upholding his righteousness leads
Job into pride. His misfortunes are a sign in the eyes of
the world that he is a vile sinner. He is in terror that he
will die and go to Sheol with this stain on his reputation
and not be able to return to set the matter right.22 He is

oppressed by uncertainty about his righteousness. He becomes

20gochannes Pedersen, "Righteousness and Truth," Israel:
Its Life and Culture, translated from the Danish by Aslaug
M@gller (London: Geoffrey Cumberlege, 1926), I and II, 363.

21Ludwig Ernest Fuerbringer, The Book of Job: Its
Significance to Ministers and Church Members, translated from
the German by E. H. Paar (St. Louis: Concordia Publishing
House, 1927), pp. 19, 20.

22Kin<,:1, Pp. 131, 132.
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more concerned about his integrity than about his physical
torment. For Job, the center of life is his righteousness.
He can abandon his belief in everything else in life,
including God's goodness, before that. He knows of his
righteousness from his own immediate consciousness. He only
knows of God's goodness from tradition and his past experience.
The past does not prove God's goodness to him. His present
distress suggests that his former happiness might have masked
some sinistér design of God.23 so Job holds to belief in

his righteousness and speaks out against God.
Job's Reaction to His Problem

Job is faced with the conflict between his former
righteousness and his present affliction. He clings to his
righteousness and reacts to his affliction by hurling
several accusations and challenges at God. At various
poinfs in the dialogue, he presents the following argﬁments
to God.

Job has been4righteous, because God and he have been

properly related to each other. If Job has done nothing

23prthur Samuel Peake, The Problém of Suffering in the
'+ 01d Testament (London: Epworth Press, 1947), p. 75.
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to break that relationship, then God must have broﬁen TR
Job accuses God of having shattered their relationship by
unjustly tormenting him. Job challenges God's justice and
judges Him. The old relationship of love and trust between
God and Job is gone since God is unjust. So another re-
lationship comes into prominence, that of strength to weak-
ness. dJob views God as the tyrant who is oppressing him,
simply because God is mightier than Job. His sense of weak-
ness does not make him humble. If Job had become humble,
he would have asked for help. Rather, he soars on the wings
of pride.24 when Job was strong, he upheld everyone within
his covenant and maintained justice by keeping all their
relationships in balance. God has not done the same for
him. Job says God is unjust, because He has deserted His
righteousness. Job suffers the agonies of a good conscience.
As his conscience acquits him, it condemns Eloah. Job stands
up for what he thinks is right. If this is not greater
than God, it is because God is God. If it is Job's mistake
to dissociate what is right from God,.it is to his credit

that he lets God's omnipotence go and clings to what is

245 mes Mc Kechnie, Job: Moral Hero, Religious Egoist
and Mystic (New York: George H. Doran Company, c€.1927),

Pp- 70-72' 81.
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right.25 Job knows that he is righteous. Therefore, he
accuses Eloah of being unrighteous and breaking their
relationship.

Since this is the state of affairs, Job demands a trial
before God, so that he may prove he is righteous and, thus,
is being punished unfairly. He says:

Oh, that I knew where I might find him, that I

might come even to his seat!

I would lay my case before him and £ill my mouth
with arguments.

I would learn what he would answer me, and under-
stand what he would say to me.

Would he contend with me in the greatness of his
power?

No; he would give heed to me.

There an upright man could reason with him, and

I should be acquited for ever by my judge. (23:3-7)
Elsewhere, Job says to God, "Do not condemn me; let me know
why thou dost contend against me" (10:2). Job speaks in
the concepts of law in other places. He cries out (za'aq)
for his right (19:7), like a suppliant cries out before a
king (II Kings 6:26). He conjures»the earth not to lét
his blood trickle away, so that his cry may not come to
rest (16:18). Job is certain that he will win his case.

"Behold, I have prepared my case; I know that I shall be

vindicated" (13:18). Job demands a trial, but God does not

251pid., pp. 15, 16.
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appear to allow him to have one. Job complains that Eloah
is not giving him a fair chance.
But even if God would appear, Job knows that he still
would not have a cﬁance. God's strength would make Job

’

suppliant and awe-struck. God is so wise that Job could not

- meet any of His requirements.26

Job complains, "If I am
righteous, I cannot lift up my head" (10:15). "Though

I am innocent, I cannot answer him; I must appeal for

mercy to my accuser" (9:15). "Though I am innocent, my

own mouth would condemn me; though I am blameless, he would
prove me perverse" (9:20). Job's only chance is a trial,
but even a trial is no real chance.

Job will not admit that he is a flagrant sinner. But
his next appeal to Eloah asks why He does not simply forgive
Job if He finds some major transgression in him. "Why dost
thou not pardon my transgression and take away my iniquity?"
(7:21) Stewart is correct when he says that Job comeé
short in his estimation of the nature and work of sin.

He does not recognize the moral deterioration .brought

about by sin. He does not see its effect on God. Job

26Mitchell, p. 298.
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fails to see that transgressions hurt God (7:20).27
Job has tried all the appeals to God that he
thought might help him. All that he can say now reveals
the hopelessness he feels. He asks that éod leave him

alone.

Let me alone, for my days are a breath.

What is man, that thou dost make so much of him,

and that thou dost set thy mind upon him,

dost visit him every morning, and test him

every moment?

How long wilt thou not look away from me,

nor let me alone till I swallow my spittle? (7:16-19)

Job denies that the wicked suffer for their offenses.

Rather, he goes to great lengths to describe their pros-

perity (21:7-33). He concludes that his closeness to God

mattered little, since those who are far from God have much
better lives than he. Job has nothing to put in the place
of his old view of retribution for good and evil. With

the breakdown of his old religious ideas, Job is confronted
by a theological abyss, in which all faith can say about
God is lost, and over which remains only God in His power

and holiness.28

27 yames Stewart, The Message of Job (London:
Independent Press, 1959), p. 135.

28yon Rad, I, 412.
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Job's Fleeting Hope

Since Job's appeals to Eloah have achieved nothing for
him, he still has one, momentary ray of hope. He repeats
this hope three times, and each time, he immediately gives
it up and goes back to his former hopelessness. In 9:32,33,

he says:

For he is not a man, as I am, that I might

answer him, .

that we should come to trial together.

There is no umpire between us,

who might lay his hand upon us both.
Another textually well-attested reading for the second line
is, "Would that there were an umpire between us." Either
way the text is read, Job brings the possibility to mind,
at least, that there might still be some third party involved,

. c : N :

besides God and him. He calls this party a mSklah (umpire) .

A : :
A mSkiah is someone who decides, judges, convinces, corrects,
or rebukes. Here this umpire is not only to decide between
the cases of Eloah and Job. Job also conceives of him

29

bringing Eloah and Job together in harmony. Job has

hope that God will see he is righfeous and be close to

him again, because of the intervention of an umpire.

29Terrien, III, 985.
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This idea occurs to Job again in 16:19. He states,
"Even now, behold, my witness (;éghi) is in heaven, and he
that vouches for me (séhadhg) is on high." Here Job states ;
his hope more confidently than in the preceding occurrence
but with a less exalted meaning. In this case, the inter-
mediary is a witness, who sees God murdering Job kverse 18).30
Job has the hope that even if he dies with the unjust stain
still upon his reputation, at least, there will still be
a witness to say that he was right.

The last occurrence of Job's hope.is in 19:25-27.
The text of these verses is very corrupt, and where it is
decipherable, a number of possibilities for translation
exist in several places. For the present study, it is help-
ful'to note that, in this text, Job states that he is con-
fident of the existence of his intermediary, here called
a redeemer (go'el). In the Old Testament, a go'€l was the
avenger of blood when a murder occurred (II Sam. 14:115.
In this case, he was usually the next of kin. Also, as
next of kin, a go'él had the right to buy or redeem the
estateiof a dead relative or raise up posterity for him

(Deut. 25:5-10; Ruth 2:20; 4:4-12). By extension of this

301y,i4,, III, 1026.
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original sense, a go'el could be any defender of the
oppressed (Prov. 23:10,11).31 It is in this latter sense,
that the ﬁerm occurs here. The use of the‘term connects
this text with the preceding one (16:19). The "witness"
beheld Job's murder. The "redeemer" can, similarly, be
an avenger of blood. But the function of the redeemer is
similar to that of the umpire in 9:33. He will vouch for
Job's righteousness in trial before God. This passage,
also, seems to contain the hope of after life for Job.
Job has previously stated that he does not have hope of a
life after his death, when the injustice done to him can
be righted (7:7-10,16,21; 10:20-22). But at this moment,
Job asks what would happen if the dead were to live
again. Then, he could look forward to another life in
which the wrongs of the present could be righted. Job is
thinking of an ad hoc resurrection, a miracle for the
purpose of his own vindication.32 At this moment, Job
has hope that he will live again to see his redeemer set
his case right with God.

Job has referred to his intermediary three times in

31l1pid., III, 1051.

32Mc Kechnie, pp. 91, 94.
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the three passages discussed above. Scholars are divided
on the question of what sort of a being this mediator is.

Irwin states that the intermediary is an aspect of the

divine.33 But Mowinckel says that it is senseless to say
that Job appeals to God against God. As in the Akkadian
Psalms of lament, Mowinckel says that the mediator is a
heavenly guardian god or angel of the individual person.34
Mowinckel's conclusion seems to be in accord with what Job
says about his mediator. When Job thinks that God has
deserted him, he turns for help to his intermediary in
the heavenly council of gods. But he has no way of being
sure that such a being exists, nor that he will have an
after life in which his wrongs will be righted. Job's

hope is a shot in the dark. He quickly passes over it and

returns to his hopeless gloom.

33william A. Irwin, "Job's Redeemer," Journal of
Biblical Literature, LXXXI (1962), 228.

34Sigmund Mowinckel, "Hiobs go'el und Zeuge im Himmel, "

Karl Marti zum Siebzigsten Geburtst