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CHAPTER 1
INTRODUCTION

The purpose of this research is to outline the history
of the work done by missionaries of the Lutheran Church--
Missouri Synod in the Philippines. The study is made in the
context of the Christian faith, The writer believes that the
God of history led the Lutheran Church to the Philippines.

He gives credit for the results attained to God's activity
through the Word and Sacraments and the dedicated lives of

His people. It is the hope of the writer to present an objec-
tive study which can be used to make plans for\future Lutheran
work in the Philippines with the benefit of more accurate
historical information and insights,

The investigation cbncentrates on the period 1952 to
early 1966, To sketch the setting in which Lutheranism finds
itself in the Philippines, Chapter II1 provides an overview of
the religious and cultural background of the country. The
purpose and function of the Lutheran Church in this setting -
is briefly considered., In order to give a more complete pic-
ture of Lutheran work in the Philippines, Chapter II surveys
activities of the Missouri Synod which led to the opening of
the work in 1946, This chapter also gives a report of the
progress of the work until 1952, For a review of the early

years of mission endeavors of the Lutheran Church--Missouri
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Synod up to 1952 the reader is directed to the Bachelor of
Divinity thesis entitled: "The Founding and Early Development
of the Lutheran Philippine Mission" by Johmn G, Scholz,l

Lutheran work in the Philippines goes on in three sepa-
rate areas, known as districts: (1) The South Luzon District,
with activities centering in the Manila area and at two points
south of Manila; (2) The North Luzon District, with activities
centering in Baguio City and extending from the Binalonan-
Urdaneta area all the way up to the north coast of Luzon; and
(3) The Mindanao District, with activities centering on the
islands of Mindanao, Cebu, and Leyte, all located south of
Luzon.? Since the developments in each of these three dis-
tricts is a story in itself, each will bé takeﬁ up in a sepa-
rate chapter.

The Lutheran Church in the Philippines has done consid-
erable work in the field of education. It has established
and maintains Sunday Schools and Vacation Bible Schools.
Kindergartens have been used in opening up new work, Young
people's vacation camps and lay training institutes are con-
ducted quite extensively. Lutheran missionaries attempted to
operate a Christian Day School and a high school. These were

both discontinued, but parochial schools and high schools are

1U'npublished Bachelor of Divinity Thesis, Concordia
Seminary, St. Louis, Mo,, June 1952,

2¢f. Locator Map, Appendix D,
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again being considered as part of the future Lutheran mission
program in the Philippines. The Lutheran Church in the
Philippines operates a theological seminary for training its
pastors, Chapter VII discusses the educational aspect of the
work of the Lutheran Church in the Philippines. :

The production of suitable literature in the various
dialects of the Philippines is essential for the growth and
maintenance of the church. In this field the Lutheran Church
in the Philippines is quite active. It has produced Sunday
School literature, translations of the synodical catechism,
Vacation Bible School materials, dialect hymnals and devotional
aids, numerous tracts and pamphlets, as well as a church paper,

The Philippine Lutheran., Pastors and»miésionaries of the

Lutheran Church in the Philippines are active in Bible trans-
lation work supervised by the Philippine Bible House., The
Lutheran Church sponsors Lutheran Hour broadcasts and other
radio programs in the Philippines. Television programs are -
also used to a limited extent., Work in this field of mass
communications is the subject of Chapter VIII,

The missionaries of the Lutheran Church--Missouri Synod
in the Philippines are organized into the Lutheran Philippine
Mission Conference., At periodic meetings opportunities are
provided for the spiritual growth of the missionaries them-
selves and also for setting up policies for mission work in
the Philippines, subject to the approval of the parent church

body through its Board for Missions. As Filipino members and
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pastors increased, a mission committee was formed with Filipino
representation., This led to the formation of the Philippine
Lutheran Church, now renamed: The Lutheran Church in the
Philippines. A chapter is devoted to an overview of the
development of the Lutheran Philippine Mission Conference and
The Lutheran Church in the Philippines and its policies. Cer-
tain phases of the work in the Philippines that are not con-
ducted by the individual districts, but rather take in the
whole field, such as medical missions and ecumenical rela-
tions, also receive consideration in this chapter. A conclu-
ding chapter will evaluate the Lutheran mission work in the
Philippines in the period under study.

A list of the missionary staff and Filipino clergy of
the Lutheran Church in the Philippines, a statistical review
for 1965, a statistical summary, a map locating the places
where Lutheran work is conducted in the Philippines, and a
list of land and buildings owned by the Lutheran Church are
given in the appendices. They present an overview of the
progress of the Lutheran Church in the Philippines in capsule
form.

Having served as a missionary of the Lutheran Church--
Missouri Synod in the Philippines since 1949, the writer has
been an active participant in and a first hand observer of
the history of Lutheranism in the Philippines during the
period covered by this research. This fact has both advan-

tages and disadvantages in the writing of an objective history
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of Lutheran mission work in the Philippines. The reader is
asked to take this into consideration and to forgive any
obvious bias that results therefrom.

If some phase of the work of the Lutheran Church in the
Philippines is omitted or is incomplete, this was not done
intentionally. Every effort has been made to gather complete
information on every phase of activity insofar as this was
possible, Even though the writer has served in the Philippines,
much of the history is based on information supplied to him,
For any omissions or failure to give due recognition as well
as for possible errors he humbly offers apologies.

The writer wishes to acknowledge the help given by the
Board for Missions and the Concordia Historical Institute in
the gathering of materials for this research. He is also
most appreciative of the assistance of the missionaries and
pastors of the Lutheran Church in the Philippines in supplying
him with valuable historical data. Finally, the writer is
deeply grateful to Professor William J. Danker for his guid-

ance and direction.
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CHAPTER II

THE BACKGROUND AND SETTING OF
LUTHERAN WORK IN THE PHILIPPINES

Location

The Republic of the Philippines is located on an archi-
pelago of 7,038 islands about 500 miles off the southeast
coast of Asia, lying between 21°25' and 4°23' North Latitude
and 116° and 126°30' East Longitude, extending for 1,152 miles,
from 30 miles east and north of Borneo to within 65 miles of
the island of Taiwan, Four hundred sixty-two of the islands
have an area of one square mile or more. There are eleven
main islands, the two largest being Luzon at the north and
Mindanao in the south (the others: Samar, Negros, Palawan,
Panay, Mindoro, Leyte, Cebu, Bohol, and Masbate). The land
area of the Philippines covers 115,830 square miles. It
is 7,788 air miles from San Francisco, California, to Manila
across the Pacific. Manila is 16 hours ahead of San Francisco
and 13 hours ahead of New York. A circle with Manila as cen-
ter and radius of 2,500 miles would cover mostly water, but
in that area would also be living one third of the population

of the earth.1

lArthur L, Carson, "The Philippines: Facts and Figures,"

Missionary Research Library Occasional Bulletin, VI, no, 6
uly 29, y Lo :
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z Climate

Typhoon (which is a tropical hurricane) and monsoon winds
dominate the weather. There are several climatic zones with
varied wet and dry seasons. In general, December to February
is the best part of the year; March to May is hot and dry;
June to November is the rainy season in Manila., On the east
coast the rainy season extends throughout the year. Annual
rainfall in some places is as high as 250 inches. The mean
average temperature of Manila is 80°F, Baguio at 5,000 feet
has a 64° average mean temperature. The topography of the
interior is marked by volcanic mountain peaks and rough ter-
rain, with some upland valleys, rising above the coastal
plains. The central plain of Luzon north of Manila is a main
rice-growing area. Occidental Negros has extensive sugar
lands. The Cotabato Valley in Southern Mindanao has recently

been opened to settlement.2
People

'The population of the Philippines in 1960 when the last
official census was taken was 27,087,685, an increase of 40.8
per cent over 1948, or an average annual increase rate of more
than 3 per cent., The population is now estimated at 32,073,000.

The population density was 235.9 per square mile in 1960;

21pid.
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rahging from 81,329 in Manila to 29 on Palawan. Of the total
population in 1960, only 14.3 per cent lived in towns and
cities with populations of over 5,000, and almost one third
of these were concentrated in the city of Manila. Manila
alone had a population of 1,138,611 in 1960, Other cities,
Quezon City (397,990), Cebu City (251,146), Davao (225,712),
Basilan (155,712), and Iloilo (151,266), also had considerable
population concentrations. Although the populations of these
and other urban centers of the Philippines increased greatly
between 1948 and 1960, the larger percentage of the Philippine
population continued to live in rural villages of fewer than
1,000 persons. Thus the Philippines can be characterized as
a predominately rural country.3

The population of the Philippines is composed of a con-
siaerable number of cultural and linguistic groups. The
basic racial stock is Malay, which is a subdivision of the
great Mongoloid stock of eastern Asia. Negritos, small
Negroes, are also found in the Philippines. They seem to be
related to the Negritos of the Andaman Islands and Malaya,
and were amoﬂg the first settlers., Other minority groups are
the picturesque Muslim tribes of Mindanao and Sulu, and the
pagan mountain tribes, largely in the north, with their fas-

cinating costumes and customs. There is a commercially

3Fred R. Eggan and Robert E. Huke, "Philippines"

Encxclogaedia Britannica (Chicago: Encyclopaedia Britannica,
nc., b o
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important Chinese minority that have frequently intermarried
with the Filipinos. There has been some intermingling of
Spanish and Americans with Filipinos as well ("mestizos") .4

All of the Philippine populations, including the Negritos,
speak languages belonging.to the widespread Malayo-Polynesian
stock which includes most of the people of Oceania, About
seventy-five linguistic groups are found in the Philippines,
and today language is an important identifying feature of
Filipino ethnic groups. Three or four of these groups are
major languages which are gradually absorbing their smaller
neighbors. Tagalog, the most important of these linguistic
groups, is second in size; but its strategic position in
central Luzon led to its‘adOption in 1946 as the basis for
the national language, now called Pilipino, Visayan, the
largest major language group, occupies the central islands,
but is split into three subdivisions. In northern Luzon
Ilocano has become the dominant language. Spanish was never
widely used among the masses and declined sharply after World
War 11, English is the most widely used language, being
spoken by about 40 per cent of the population. English is
the main language of instruction starting in third grade.
Pilipino is also being taught in schools and is increasing at

a slightly faster rate.5

4Carson, Pt 2.

5Eggan & Huke, pp. 849-850,
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Production and Economy

The economy of the Philippines is based chiefly on agri-
culture. The fertile soil and tropical climate are well
adapted to farming, which engages about two-thirds of the
employed population, Rice is the principal staple food of
the Filipinos and is, therefore, the principal crop. Corn is
another important food crop raised for subsistence. Fruits,
nuts, and root crops occupy significant shares of the crop-
land, and vegetables, beans and peas, coffee, cacao and

peanuts are important. The rice yield is low as compared to

Taiwan and Japan, and usually large amounts have to be imported

to meet domestic needs. The average corn yield is one-fourth
of that of the United States. More efficient use of present
agricultural lands and development of new lands for agricul-
ture are needed.6

Coconut products such as copra, coconut oil, desiccated
coconut and copra cake, form the leading export of the
Philippines. Sugar cane has revived to exceed its prewar .
acreage and production, but is no longer the chief money
crop. Abaca (Manila hemp) is also an important crop for
export, Tobacco is a minor crop for domestic use and export,

as are ramie, kapok, rubber, pineapple, and derris. Farms

are generally very small with about half of them occupying

6Carson, pP. 2.

E
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less than five acres and about 37 per cent of the farms being
worked by tenants., Farming systems vary from clearing and

burning the forest (the kaingin system) to large mechanized

plantations.7

Next to farming, livestock raising engages the greatest
number of people. The carabao (water buffalo) is the beast
of burden upon which the Filipino farmer depends. The destruc-
tion of livestock during the war was great. But war losses
have now been made up and the livestock population exceeds
prewar figures. Cattle, horses, hogs, goats, sheep and
poultry are raised in addition to carabao.

The Philippines is also one of the world's largest lumber-
producing countries, ranking fifth in ratio of forests to
total land area. Commercial forests, which cover 34 per cent
of the total area of the Philippines, are placed under the
government's Bureau of Forestry which operates a licensing
system. In addition to building lumber and hardwoods, forest
products include dyewoods, rattan, tanbarks, bamboo, gutta-
percha, gum copal and :Eibres.8

Fishing is an important industry, ranking next to farming
and livestock raising in the number of persons depending upon
it for their livelihood. Fish comes next to rice in impor-

tance in the Filipino diet. About 1,900 different species of

71bid.

8Eggan & Huke, p. 855,

J

—
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fish are found in Philippine waters, of which the commonest
are milk-fish, mackerel, snappers, sea bass, porgies, pomanos,
mullets, anchovies, barracuda, tuna. and bonito. Canned tuna
is the principal fish exported. Other marine products include
coral, pearls, shells and sponges. Among the shells and .
shell products are mother-of-pearl, trochus, tortoise, green
snail shells, and shells used for windows,?

Mining for domestic use and for export is also an impor-
tant source of revenue., The mineral wealth of the Philippines
includes deposits of gold, silver, iromn, copper, chrome,
manganese and lead. In addition to the base metals, such
nonmetallic minerals as asbestos, asphalt, marble, coal,
gypsum, limestone, clay, petroleum and building stone are
found, During the Japanese occupation the mining industry
suffered from lack of maintenance ahd the looting of equip-
ment. After independence, the mining industry was the last
of the major prewar industries to be rehabilitated.

Industry in the Philippines also includes the manufacture
and processing of agricultural products. Among these are
sugar, rope, cigar and cigarette, cordage, wood and rattan
furniture factories; sugar, rice and lumber mills; pineapple
and tuna canneries; beer distilleries; and spinning mills.
Factories producing shoes, hats, leathervproducts, perfume

and pearl buttons are also found. Recently oil refineries,

91bid.
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factories producing chemical products, fibre products,
aluminum and enamel-ware, medical supplies, radios and musi-
cal instruments, wood and pulp products, knitted goods of
rayon and cotton, plastics, rubber and steel products have
been established. Hydroelectric plants, a steel mill, ship-
yards, fertilizer plants and heavy machinery shops have been
constructed. Cottage industry produces embroideries, candies
and fibre hats.10

During World War II transportation and communication
facilities were badly damaged, but after the war they were
substantially rehabilitated. There are about 30,000 miles of
roads in the Philippines. More than 600 miles of railways
operate on Luzon, and about 100 miles on the islands of Panay
and Cebu, More than 3,000 vessels engage in doméstic trade
between the more than 200 local ports. Foreign shipping is
handled through a dozen ports of entry, chief of which is
Manila, Philippine Air Lines services more than 70 stations
in the Philippines and maintains international connections
with Hong Kong, Bangkok, and the United States. Several other
air lines operate locally and several international air lines
also stop at Manila., There are about 1,400 post offices
and 700 telegraph offices. Of the more than 130,000 tele-

phones in use in the Philippines, more than half are found in

101pid., p. 856,
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the Manila area,il
Economically, the Philippine republic is having its

difficulties. Liberation during World Var II increased the
wants of the people., Money spent by American servicemen in
the Philippines and war damage reparations increased the
demands for foreign-made goods. There was also the challenge
of the communist Huk movement which has now been pretty well
suppressed., Excessive landlordism and the low per capita
income of the people (about $155.00 per year) make the threat
of class conflict ever prevalent. The government, however,
has made progress in the solution of these problems.

The average Filipino is very poor by American standards.

He lives, as a rule, in a one or two-room house. His nipa-

palm thatched house usually sits on posts to keep it dry during

the rainy season., His family, which is usually quite large,
sleeps on a buri mat on tﬁe split bamboo floor of the main
room, Furniture is scarce, Rice is his basic food, and this
is eaten together with fish and home-grown vegetables such as
camotes (sweet potatoes), corn, beans and peas. He eats with
his fingers. He dresses modestly, for work wearing a broad-
brimmed handwoven hat; loose, comfortable trousers, and a
shirt worn outside his belt. For special occasions he domns
his béautiful, sheer, hand embroidered barong Tégalog (shirt)

and his wife appears in a blouse with butterfly sleeves

111pid., p. 856,
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(terno) topped by an embroidered panuelo and long skirt.
History

The western world first heard about the Philippines from
the remnants of Ferdinand Magellan's expedition which had
landed on several islands in the Visayan group in 1521,
Magellan lost his life at the hands of Lapulapu on April 27,
1521, on the island of Mactan opposite present_day Cebu City.
There are authentic Chinese accounts of trading voyages as
early as the tenth and thirteenth centuries, and the contact
probably went back much further. A Hindu influence undoubt-
edly came by way of the Malay peninsula, Java and other
islands nearby, and probably reached back to the early cen-
turies of the Christian era. Sanskrit words in the languages
and dialects of the people of the Philippines and the forms
of the letters used at the time of the discovery by the
Spanish indicate this,l2

Twenty-two years after Magellan's expedition, another
Spanish expedition under Ruy Lopez de Villalobos landed on
several islands in the Philippines. Villaloboé named either
the present island of Leyte or Samar Filipina in honor of
Prince Philip, the heir to the Spanish throne who later

became King Philip II, Afterwards the use of the name was

extended to include the whole archipelago. Thus the name

127pi4.
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Filipinas, Anglicized "Philippines," originated. Lack of
food, the hostility of the Filipinos, and the demand of the

Portuguese that they evacuate the Islands forced the Spaniards

to leave.13

The year 1565 dates the permanent occupation of the
archipelago by the Spanish, In that year Miguel Lopez de
Legazpi established a settlement at Cebu City and the conquest
and Christianization of the Philippines began. As Spanish
control of the Philippines became firmly established through-
out the northern and central islands under Legazpi, Spanish
friars accompanied the soldiers for the purpose of spreading
Christianity. The priests learned the dialect and efforts
were made to reach the leaders first. 1In 1565, the first
Christian marriage in the Philippines was performed when one
of Legazpi's sailors married a member of the royal family of
Cebu, In 1568 King Tupas of Cebu was baptized by the
Augustinian Friar Herrera. The remainder of the Cebuanos
followed their king and became Christians., In 1569 Legazpi
moved his headquarters to the island of Panay. He continued
his policy of winning the Filipinos and converting them to

Christianity by instrumentality of the Augustinian friars.l4

13Eufronio M, Alip, Philippine History: Political, Social,
Economic (Seventh.edition; ﬁani%a: Alip and Sons, Inc., 1958)

’
pp. 144-145,

14Gregorio F. Zaide, Philippine Political and Cultural
Histor% (Manila: Philippine Education Company, 1949), I,
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In 1570 when Legazpi's forces reached Manila they found
the area under the control of the Muslim King, Soliman, and
the neighboring Tondo area under another Muslim, Rajah Lakan-
Dula. The superior arms of the Spanish soon brought this
area under control in 1571 with the defeat of Soliman. After
the death of Soliman Legazpi pushed the work of pacification
north and south of Luzon. This was continﬁed after his death
in 1572 by his grandson, Captain Juan de Salcedo, By 1600
the Philippines were almost all conquered. But all through
the seventeenth century the Spanish friars were Christianizing
the conquered peoples,l® i

Spain had three main objectives in mind in gaining con-
trol of the Philippines. The first was economic--to secure a
share of the spice trade and break Portugal's monopoly. The
second and third reasons were religious--to have a base for
the evangelization of China and Japan and to Christianize the
Filipinos. Only the third of these objectives was ever
realized. The Dutch intervened in the Spice Islands, and the
penetration of China and Japan did not materialize.

If the Spaniards had arrived in the Philippines much
later, it is doubtful that even the conversion of the Filipinos
would have been as successful as it was. The Muslims had

begun to spread over the central and northern portions of the

15pavid P. Barrows, History of the Philippines (Yonkers
on the Hudson, N.Y.: World Book Co., c. » P. 132,
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Philippines when the Spanish established their first permanent
settlement in Cebu in 1565, As a result of that they were
able to overcome the Muslims in all but the southern part of
the islands where the Muslims were firmly entrenched. Here
the Spaniards were never able to convert or fully control the

Muslim pOpulation.l6

Christianization

It was not the force of arms alone which brought the
Filipinos under the control of the Spanish. Rather it was
the work of the friar-missionaries who labored zealously to
convert them to Christianity. The friars gained the good will
of the masses and won them for Spain by peaceful means. The
result is that the Philippines became the largest area in the
south and southeast of Asia in which the faith of the majority
is professedly Christian.l7 |

Willingly or unwillingly, the Filipinos had to become
Christians; and what is more, any other Orientals who visited
the Philippines had to be baptized. This was up to the time
of American occupation, with few exceptions. Before a Chinese,

for example, was permitted to enter the Philippines on

1630hn L. Phelan, The Hispanization of the Philippines
(Madison, Wisc.: University of Wisconsin Press, 1959), pp. 7-8.

17genneth Scott Latourette, A History of the Expansion
of Christianity (New York: Harper and Brothers, 1§§§E, 111,
307,
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business he had to become a nominal Christian; a large bunch
of crosses on strings was hung in the hold, and before he was
permitted to leave the ship to go ashore, he was compelled to
hang one of these around his neck.18

The people in the Philippines did not know the deep signi-
ficance of the thing that was being done to them. Pre-
Christian beliefs yielded slowly and for a long time and in
many places today much of Roman Catholic Christianity was and
is superficial. The characteristic of Philippine Christianity
under the Spanish were:

outward ritual formalism rather than solid doctrinal

knowledge, the tendency towards idolatry, superstitution,

and magic, the conspiracy of silence and the igfrequency
of the sacraments, especially the last rites.

The adoption of Spanish Catholicism did not cause the
Filipino to relinquish his belief in the spirit world which
had to be propitiated on many occasions. Many of these pagan
practices blended into the form of Philippine Christianity
and lost their pagan identity. Filipinos never did develop a‘
confidence in the Spanish clergy and kept many things hidden
from their knowledge. Little was done by the Spanish friars

to train a Filipino clergy which would have obviated some of

these difficulties. In the realm of curing illnesses, the

18Frank Charles Laubach, The Peoples of the Philippines
(New York: George H. Doran Co,, 1925), p. 79.

19phelan, p. 78.
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people stubbornly held on to their pagan practices and sacri-

fices.20
Revolution

The Spaniards in the church, like the Spaniards in the
government, regarded the Filipinos as inferiors and allowed
them only the slightest tokens of native leadership, reluc-
tantly and under pressure. Resentment began to find its voice,
Within the church itself schisms rose. Laymen founded the
Colorum sect in 1841, They met in secret, but they were
ferreted out and persecuted by church and state. By the end

of the century the Guardia de Honor arose, preaching the immi-

nent coming of a Filipino prophet who would relieve the moun-

taineers of their burden.21

In 1872 two hundred Filipino
soldiers under Spanish arms revolted at Cavite and killed
their officers. A similar demonstration scheduled for Manila
failed. Three secular Filipino priests, Fathers Burgos,

Gomez and Zamora, were executed for complicity in it. A

secret revolutionary party, called Katinpunan, was organized.

Those who joined Signed their names in their own blood, and
before they were through not a few spilled their blood for
the revolution it advocated. The moving spirit of Katipunan

was Andres Bonifacio, student of the French Revolution.

201pid., p. 8l.
211atourette, V, 269,
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From 100,000 to 400,000 Tagalogs joined him in secret compact
to overthrow the Spanish regime.22

Jose Rizal, brilliant physician, linguist, scientist,
poet and novelist, wielded his pen like a sword in the cause
of reform, Not himself a revolutionist, but a fearless reform-
ist, he was nevertheless branded and executed as such. His
arrest, farcical trial and execution on December 30, 1896,
added new fuel to the revolution against Spain, which had
broken out four months earlier. Rizal's books, especially

The Reign of Greed (El Filibusterismo) and The Social Cancer

(Noli Me Tangere), speak more eloquently than any scientific

treatise of the grievances of the Filipino people against

their Spanish masters. Of his purpose in Noli Me Tangere,

Rizal wrote:

I have written of the social conditions and the life, of
our beliefs, our hopes, our longings, our complaints,
and our sorrows; I have unmasked the hypocrisy which,

" under the cloak of religion, has come among us to impov-
erish and to brutalize us; I have distinguished the true
religion from the false, from the superstition that
traffics with the holy word to get money and to make us
believe in absurdifies fgﬁ which Catholicism would blush,
if ever it knew of them,

Rizal honored the beginning of the Roman Church in the

Philippines and the work of the friars:

22Dwight E. Stevenson, Christianity in the Philippines
(Lexington, Kentucky: The College of the Bible, 1999), pp. 8-9.
23Jose Rizal, The Social Cancer, trans. by Charles E.

Derbyshire (Second edition; Manila: Philippine Education Co,.,
1926), pp. xxxi-xxxii.
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I realize that a true faith and a sincere love for
humanity guided the first missionaries to our shores; I
realize the debt of gratitude we owe to those noble
hearts. ., . . But because the forefathers were virtuous,
should we consent to the abuses of their degenerate
descendants? . . . The country does not ask for their

expulsion, but only for refo§ﬂs required by the changed
circumstances and new needs.

Rizal's cry for justice rings in these questions:

And thou, Religion, preached for suffering humanity,
hast thou forgotten thy mission of consoling the
oppressed in their misery and of humiliating the power-
ful in their pride? Hast thou nog promises only for the
rich, for those who can pay thee? 9

He further condemns Spain and the results of Spanish

Catholicism when he has the rebel Elias say to young Ibarra

in The Social Cancer:

You say she (Spain) snatched us from error and gave us
the true faith; do you call faith these outward forms,
do you call religion this traffic in girdles and scapu-

laries, truth these miracles and wonderful tales that we.

hear daily? Is this the law of Jesus Christ? For this
it was hardly necessary that a God should allow Himself
to be crucified or that we should be obliged to show
eternal gratitude. Superstition existed long before--it
" was only necessary t% systematize it and raise the price
of its merchandise!?

The above quotations from Rizal, dated 1886, show some-

thing of the grievances of the Filipino people against the
Spanish regime of church and state. They also show some of

the passionate feeling which made revolution all but inevita-

Abuses needing redress are the following:

241pid., p. 383.
251pid., p. 107,
261pid., p. 382,
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1. Feudal landlordism of rich religious orders bought
at the cost of grinding poverty to the poor, who
were held in serfdom.

2. Dominance of the civil state by the friars and
monasteries.

3. Corruption of justice.
4. The debauchery of friars and secular priests.

5. The fostering of superstition in place of real reli-
gion,

6. The extortion of exorbitant fees for religious
offices.

7. Almost total exclusion of Filipinos from any voice
in either church or state.

8. Suppression of freedom of assembly and of speech.z7

The fruit of these injustices and complaints was revolu-
tion. Insurrection broke out on August 26, 1896, at Balintawak,
on the outskirts of Manila. The supreme commander of the
revolutionary forces was General Emilio Aguinaldo. The orig-
inal impetus of the rebellion was checked in fifty-two days
by a new consignment of 28,000 Spanish soldiers rushed in for
the emergency. But after the execution of Rizal rebellion
broke out again, only to be crushed by superior Spanish forces.
Aguinaldo was exiled to Hong Kong by the end of the year 1897,

and the threat to Spanish power seemed to be checked.,

27Camilo Osias and Avelina Lorenzana, Evangelical

Christianity in the Philippines (Dayton, Ohio: United Brethren
Publication House, 1931), p. 39. . :
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Philippines under the United States

Then the United States of America entered into the pic-
ture, The following spring the United States was at war with
Spain, and on May 1, 1898, Admiral George Dewey engaged and
sank the Spanish navy in Manila Bay. Dewey brought Aguinaldo
from exile, and on May 19 Aguinaldo returned to the Philippines
and this led in the renewal of hostilities against Spain, Less
than a month later--June 12, 1898--the Filipinos under
Aguinaldo declared their freedom. The new republic was
organized on September 9, 1898, with Aguinaldo as president
and the capital at Malolos, about thirty-five miles north of

Manila .28

Meanwhile, the defeat and expulsion of the Spanish having
been achieved, the Filipinos expected that the American forces
would withdraw., Instead the United States Army remained.
President William McKinley had reached the decision that the
United States should retain control of the Philippines in
order to prétect them from other foreign powers, to prepare
them for self-government, and finally, to uplift, civilize
and Christianize them.29 The United States forces had taken
Manila and negotiated terms of peace with Spain in Paris

without Filipino pafticipation. These terms became known in

28Stevenson, pp. 11-12,

29%Homer C. Stuntz, The Philippines and the Far East
(Cincinnati: Jennings and Pye, 1904), p. 144,
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November, 1898, and served to awaken the worst suspicions of
the Filipino leaders., Many believed that they were about to
exchange the oppressive domination of Spain for the selfish
and equally oppressive domination of the United States.

American and Filipino relations deteriorated. On February
4, 1899, conflict broke out in San Juan, a suburb of Manila,
and Aguinaldo declared war against the United States. Supe-
rior American forces quickly broke the back of the Filipino
government. The revolutionary capital at Malolos was captured
March 31, 1899, although mopping-up operations against guer-
rila bands in various parts of the Philippines required ¥
another five or six years. At last the Americans came into
unchallenged aufhority throughout the islands.

President McKinley's first commission to the Philippines
reported to the United States Congress in February, 1900,
that the United States could not withdraw from the Philippines.
It felt that the United States had a responsibility to the
Filipinos and to mankind for the government of the archipelago
and the amelioration of the condition of the inhabitants. It
declared the Filipinos wholly unprepared for independence and
recommended the establishment of a system of public education.
A Second Philippine Commission with Judge William Howard Taft
as president. was then created by President McKinley to organize

and establish civil government already started by the military
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authorities.30

In 1901 Taft was inaugurated as first civil governor of
the islands., He quickly addressed himself to a correction of
some of the worst abuses of the Spanish regime. He negotiated
with the Pope for the purchase of 410,000 acres of friar
lands, which he bought in 1903 for $7,250,000, These lands
were later sold to Filipinos. Taft also requested the replace-
ment of Spanish bishops by Americans, and asked that those
friars who had proved obnoxious to their flocks should nst be
returned to their parishes. The result was an immediate
diminution of the religious orders. In 1898 there had been
about 1,000 friars in the islands. By 1903 there were only
246, Tilipinos were admitted to the seminaries to train for
the priesthood. Dutch, Belgian and German missionaries were
sent to join the Spanish and American priests, thus imparting

an international flavor to the Roman Catholic community.
Roman Catholicism

In 1964, the Roman Catholic Church in the Philippines
reported 1680 parishes, the majority of which are served by
Filipino priests under Filipino. bishops. But the church in
the Philippines continues to be greatly influenced by religious
ordgrs of men (30 orders) and women (49 orders). A little less

than 50 per cent of all the priests in the Philippines are

30A1ip, p. 259.
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foreign ﬁembers of these orders, engaged predominantly in
missionary and educational work. Nineteen of the 49 bishops
and archbishops in the country are aliens and members of reli-
gious orders.31 The Roman Church claims 86,27 per cent (or
28,800,074) of all Filipinos as members. A more conservative
estimate in 1963 place the Roman Catholic population at 75.5
per cent of the total. There is a low attendance at Sunday
Mass (between 10 and 20 per cent), a lower percentage for
Easter Communion, and a shockingly low percentage of sacraments
administered to the dying. Perhaps less than half of the Roman
Catholics are married in the Church. There are aspects of
public life (dirty politics, peace and order problems, smug-
gling) that are not compatible with a sincerely practicing
Roman Catholic pOpulation.32 Even though it still bears some
of the marks of the heritage of corruption from its Spanish'
days, the Roman Catholic Church in the Philippines today is a

greatly chastened institution.
Philippine’ Independent Church :

In the years of chaos which accompanied the Philippine

insurrection (first against Spain and then against the United

,31Gera1d H. Anderson and Peter G. Gowing, "Four Centuries
of Christianity in the Philippines--an Interpretation,"

Encounter, XXV, No, 3 (Summer 1964), 356.

32Jose Vicente Braganza, The Encounter, the Epic Story
of the Christianization of the Philippines (Manila: Catholic
Trade School, 1965), p. 195,
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States), Father Gregorio Aglipay, a Filipino Roman Catholic
priest, assumed leadership of the Filipino clergy, filling
the vacuum of authority left by the fleeing or imprisoned
Spanish priests and bishops. Aglipay engineered the organi-
zation of what was in effect a Philippine National Church,
which had the support of Aguinaldo's Revolutionary Government,
This church had no intentions of breaking with Rome, and its
representatives in Spain and Rome tried unsuccessfully to
present the case for reform to the Pope. As the Philippine
Revolution crumbled, the National Church, which never completed
its organization, crumbled with it.

In the early years of the American regime it became evi-
dent that the Roman Catholic Church was not going to meet the
need and demands for reforms. Thus, in August of 1902, the
Filipino patriot and journalist, Isabelo de los Reyes, stepped
forward to take up the cause of the hearly defunct National
Church and to declare it separated from Rome. The church had
the support of De los Reyes' Democratic Labor Union, and by
acclamation of that Union, Gregorio Aglipay was elected
"Obispo Maximo" (Supreme Bishop) of the church--an office he
accepted after some hesitation. In January, 1903, he was
consecrated by council without the blessings of apostolic

succession.33

Filipino clergy by the tens and laity by the thousands,

33Anderson and Gowing, p. 358,
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if not millions, flocked to the new church, now called the

Iglesia Filipino Independiente. Whole parishes, formerly

Roman Catholic, came over and brought their parish churches
with them. For a while, the prospects of the young church
seemed good. But soon thousands defected. Beside the inevi-
table reaction to a first enthusiasm, there were, first, an
insufficient number of priests to adminster adequately to

such a multitude. Secondly, the Supreme Court of the Philippines
in 1906 awarded all the church property the Independents had
taken over to the Roman Catholic Church. This was the result
of a suit in which the Independents had claimed ownership of
the buildings housing their congregations in those areas

where whole parishes had followed them into the new movement.
Thirdly, Protestant bodies were unsympathetic toward the move-
ment., The Unitarians alone espoused the cause of the new
church with the result that a few of the leaders became
infected with the tenets of that movement,3%

The Independent Church has kept many aspects of Roman
Catholic ritual, but has modified doctrine, introduced the
vernacular, and added Filipino heroes to the roster of saints.
The church split soon after the end of World War II. The
liberal wing, called the Fonacier faction after its leader,
numbers upwards of ten thousand members, The larger faction,

numbering nearly a million and a half, repudiated the

34stevenson, pp. 16-17,

=
=
=
=

e

——



IERS LS

=

30
Unitarianism of the past and effected appropriate doctrinal
and liturgical reform., In 1948 the Protestant Episcopal
Church conferred the historic episcopate on three bishops of
the larger faction of the Independent Church and began training
its priesthood in the Episcopal seminary, St. Andrews in
Quezon City. In 1961 a Concordate of Full Communion was
reached between the Philippine Episcopal Church and the

larger group of the Philippine Independent Church.35
Protestantism

Protestantism arrived in the Philippines with the United"
States regime during the Spanish-American War in 1898, an
army chaplain being the first ordained Protestant to preach
in the Philippines., Despite the extreme precautions and
restrictions imposed by the friars to prevent distribution
and study of the Bible, the British and Foreign Bible Society
was successful on several occasions during the nineteenth
century in distributing Spanish Bibles in the Philippines,
mostly through Western businessmen. By the time of the
Spanish-American War the Bible Society already had portions
of the New Testament translated into three of the major
Philippine dialects. The written Word that found its way
into the Philippines produced a.number of evangelical indi-

viduals and several small "underground" congregations even

35anderson and Gowing, pp. 359-360,
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before the Americans arrived,3©

James M. Thoburn, American iMethodist Bishop of Southern
Asia, visited Manila in March, 1899, to study the possibili-
ties of Methodist work in the Philippines. He held services,
organized a congregation and arranged for others to carry on
until the arrival of regularly-appointed Methodist mission-
aries from the United States. The first regular missionaries
to arrive were Presbyterians, in April and May of 1899, They
were followed soon by Methodist, Baptist, United Brethren,
Disciples of Christ, Congregational, Christian and Missionary
Alliance, and Seventh Day Adventist missionaries. While the
United State Congress passed a "Philippine Act" (1902) that
guaranteed freedom of religion, religious liberty was still a
new concept and traces of the old tradition of inquisition
and persecution remained. Thus, especially in the more remote
provinces, Protestants were subjected to harassment by petty
civil officials, worship services interrupted by stoning,
Protestant businessmen were boycotted, and individuals suffered
personal indignities, frequently at the instigation of the
local Roman priest. In general the opposition while active
was not severe, and American military officials were strict
in enfofcing the new laws of religious liberty. Filipino
resentment and reaction against the tyranny and injustices of

the Spanish friars created a climate conducive to a favorable

361pid., p. 361.
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reception of the Protestant message. In addition to preaching
the Word, the missionaries very early established schools,
medical clinics, student hostels, and social service centers.37
The need for cooperation in the task of evangelization
was felt early after the arrival of the first Protestant
missionaries of several denominations., In 1901 missionaries
representing six religious bodies formed the Evangelical Union.
One of the first tasks of the Evangelical Union was to divide
the Philippines into areas and assign each mission the respon-
sibility for Protestant work in it. It was agreed that all
churches in the union would use the common name "The Evangelical
Church of the Philippines,'" followed by the denominational
name in parenthesis. The union also worked toward organic
union of the churches who were its members. Progress along
this line culminated in the organization of the United
Evangelical Church in 1929, and finally in the United Church
of Christ in the Philippines in 1946, which today is the largest
Protestant church group in the Philippines with about 140,000
adult members.38
Despite the desire for unity in mission, divisions soon
plagued the young churches in the Philippines. The Methodist

Church experienced schisms in 1905, 1909 and 1933. Imn 1913

371bid., pp. 362-363,

38Enrique C. Sobrepefia, That They May Be One (Second
edition; Manila: United Church of Christ in the Philippines,
1964) ;] pp. 32-34'| i ” ‘.
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the Philippine Mission of the Presbyterian Church, United
States of America, was divided, Both the Disciples and the
Baptists suffered splits in the 1920's, 1In 1921 there were
nineteen independent evangelical churches registered with the
government, in addition to those related to and supported by
missionary societies in the States. The cause for these divi-
sions, with few exceptions, were non-theological. The divisive
factors usually involved nationalistic, administrative, and
personal motives and misunderstandings.39

Some of the larger Protestant churches, such as the
Methodist (about 120,000 adult members) and Baptist (American
Convention) did not join in any organic union. But they con-
tinued to cooperate through membership in the National Chris-
tian Council (1929; successor to the Evangelical Union of 1901),
the Philippine Federation of Evangelical Churches (1938; also
reorganized under the Japanese in 1942); and the National
Council of Churches (1963). Other groups which have joined
the National Council of Churches are the Philippine Episcopal
Church (about 50,000 baptized members) and the Philippine
Independent Church, Other cooperative Protestant endeavors
include Union Theological Seminary, Philippine Christian
Colleges in Manila, and the Protestant Chapel at the University
of the Philippines.

Protestant outreach in witness and service finds a

39anderson and Gowing, p. 363.
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variety of forms: the most notable being medical work and
education, There are 16 Protestant hospitals (1700 beds)
and 44 clinics throughout the Philippines co-operating through
the Inter-Church Commission on Medical Care. In the field
of education, there are 45 member schools and 9 affiliated
schools in the Protestant-sponsored Association of Christian
Schools and Colleges, with a total enrollment of more than
50,000 students, These schools are conducted largely on high
school and college level. Another aspect of outreach is the
continuing work of Bible translation and distribution. The
Bible is now translated and published, in part at least, in 34
of the 75 or so dialects in the Philippines. 1In 1963 the
Philippine Bible House distributed almost 850,000 Bibles,
Testaments, Scripture portions and selections,40

New church groups have established work in the Philippines
since World War II. Many of these are products of the efforts
of representatives of church groups in the United States,
They have come to join the work of evangelizing the Philippines.
Among these are the Free Methodist, Lutheran Church--Missouri
Synod, Church of Christ (most conservative brand), Southern
Baptist, Assemblies of God, Pentecostal and Pilgrim Holiness.
A few of these, such as the Assemblies of God and Pilgrim
Holiness, had some work in the Philippines before the war and

resumed their evangelical endeavor with greater vigor after

401pid., pp. 364-365.
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liberation,4l
Protestants are estimated as numbering nearly one million
(excluding the Philippine Independent Church). This embraces

almost three per cent of the total population. It is safe to

S e o

say that the influence of Protestant Christianity is much
greater than its size would suggest. Protestants are included
among the eminent leaders of the professions, among business
executives and journalists, in labor organizations, education
and the arts. They have served at all levels of political
office, including members of the president's cabinet and as
ambassadors to foreign capitals. While it cannot actually be
measured, the reforming influence of Protestant Christianity
has had its effect in the Philippines. The presence of
Protestantism in the Philippines has been a stimulant and
purifier oflthe Roman Catholic Church, which, following the
lead of the Protestants, has entered vigorously into education
and medicine, and has corrected many of the most glaring abuses

of the Spanish period,%2
Sects

Sectarian groups ranging from Jehovah's Witnesses to
Christian Scientists are found in the Philippines. One of

the indigenous sects based upon a confused interpretation of

4lsobrepe5a, Dot 2 1

425tevenson, pp. 18-19,
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the Bible is the lIglesia ni Cristo, founded by Felix Manalo,

This group has grown rapidly since World War II. It is prac-
tically a secret society. Services are held each Thursday
evening and each Sunday, at which times every member's dues
are levied and collected. The church is non-trinitarian.
According to their beliefs, Jesus is only a man, appointed to

be savior, The Iglesia ni Cristo, because of its own claim of

being the only church, is completely independent and builds
on this nationalistic theme. Felix Manalo claims he was the
chosen angel who was to rise in the East as prophesied in
Revelation 7:2-3, A number of other sectarian groups, as for
example, the Crusades of the Divine Church of Christ reported
as having 115,000 members, wield a great influence within
limited areas because of some special miraculous healing or
other speciai power claimed by their leaders. About six of
these groups are offshoots from the Philippine Independent

Church.43

The Place of Lutheranism in the Philippines

The question must be asked, "What is the Lutheran Church--
Missouri Synod doing in the Philippines working in this country

which claims it is the only Christian nation in the Far East?"

43y, H. Fonger, "A Brief History of Development of the
Non-Roman Catholic Missions and Churches in the Philippines,"
Missionary Orientation (Manila: n.p., Jan, 29, 1957 |Mimeo-
graphed]), pp. /-8. Cf., Sobrepena, pp. 18-20; 25-27,
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The Philippines even claims to have a greater percentage of
Christians than the United States (about 90 per cent as com-
pared to about 60 per cent). In reality, however, the Roman
Catholic Church has merely supplemented heathenism with a
corrupt medieval civilization and a decadent Catholicism.
Philippine Roman Catholicism is basically Spanish, To under-
stand it one must think in terms of the Roman Church in Spain,
in Mexico and in South America.

When Spain moved into the Philippines about four hundred
years ago, the islands although politically disunited, enjoyed
a common culture bolstered by a system of ritual and beliefs
differing only in the pantheon of gods. Spain imposed a new
religion, The result today is a merger or blend of Roman
Catholic doctrine and rites with pre-conquest beliefs and
practices. The early Filipinos accepted many features of the
new religion, but they also retained certain features of their
own animistic beliefs., This particular blend of Catholicism
and earlier beliefs has been called "folk Catholicism." It
is a new and foreign religion accepted and adapted by a people
whose basic outlook toward life had already been sunk in their
ancient subconscious. The average Filipino today believes in
Faith, in Fate and in Fortune. All three éan be rolled into

one .44

44g, p. Patanne, "Faith, Fate and Fortune in the Christian
Philippines,'" The Asia Magazine (May 5, 1963), pp. 4-S.
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The ritual demanded to accomplish winning the sweepstake
is worked through the rituals of the Roman Catholic religion:
but ever strengthened by other formulas based on numerology,
astrology and superstition, In almost every area of life,
one can find this blending between animism, superstition and
Roman Catholocism, This is particularly true in the rural
areas, An interesting phenomenon is the combination of ani-
mistic practices with Christian prayers and beliefs in the
use of amulets and talismans. In addition to the God they
acknowledge, there are hundreds of minor deities who abound
in the rocks and trees. The people have accepted Catholicism
but have not thereby rejected older beliefs. Indeed Catholi-
cism has had the effect of supposedly alienating the lesser
spirits from the people so that their influence is usually
malevolent and appeasing such spirits is an important concern
of barrio residents. Disharmony with the will and ways of
the supernatural beings will result in difficulties and mis-
fortunes both to individuals and their households. Adapta-
tion to, rather than mastery of nature, is the orientation of
the Filipino's behavior .45

The continued vitality of pre-Christian beliefs seems to

be due, first of all, to the search for security. The rituals

45Richard Arens, "Religious Rituals and their Socio-
Economic Implications in Philippine Society," Social Founda-
tions of Community Development, readings on the Philippines,
edited by Socorro C. Espiritu and Chester L, Hunt (Manila:
R. M., Garcia Publishing House, 1964), pp. 384-385.
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used by farmers in planting create a feeling of security and
protection from the evil spirits, Secondly, their attitude
is explained through a lack of proper Christian indoctrination.
The great problem has been and still is the scarcity of priests.
The Philippines has one priest per 6,320 Roman Catholics,
Since many priests are located in the Manila area (30 per cent
of the 3,900 priests in the Philippines) and a high percentage
are engaged primarily in educational work rather than pastoral
work, the situation is even more critical. In one parish in
the arch-diocese of Cebu there is one priest for 19,451 Roman
Catholics. 1In Cotabato there is an average of one priest
for 12,766 Roman Catholics.46 It is not surprising that many
Filipinos have little real knowledge of Christianity. One
writer makes the observation, "Christianity has been indigenized
rather than the barrio people Christianized."47

It is easy to view the Philippines superficially. To the
superficial eye, Manila looks so much like America that
American visitors do not fully realize how different it truly
is, The English language, American automobiles, American

movies and advertising are all very misleading. The American

46peter G. Gowing, "The Roman Catholic Church in the
Philippines Today," The Philippine Christian Advance and Rural
Fellowship Bulletin, XVI, No., 3 (March 1964), 10-11,

47pgaton P. Paul, "The People's Conception of the World,"
in Social Foundations of Community Development, Readings on
the Philippines, edited by Socorro Espiritu and Chester L.
Hunt (Manila: R. M, Garcia Publishing House, 1964), p. 392.
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veneer in the Philippines is overlaid upon an Oriental heart.
In the sections of Manila not normally reached by the tourist
and in outlying provinces, it becomes at once apparent that
the Philippines is an almost primitive rural economy and that
it lives as it were just at the edge of the jungle of
primitivism in religion as in economics. Thus Christianity
for many Filipinos is merely a veneer superimposed upon a
predominantly pagan philosophy of life.q‘8

It is quite apparent the Roman Church is not satisfied
with the situation. Father Jaime Bulatao, a Jesuit educator,
notes the lack of solid doctrinal knowledge, the failure to
contribute to the priest's support, the absence of man from
the confessional and the prevalence in church of women. He
notes that many Filipino Catholics have a '"split-level Chris-
tianity." There is as it were in the individual a split
between the formulae acquired by rote (but which are suffi-
ciently strong to cause a minimal amount of shame and perhaps
even guilt when violated) and the "real" principles of behavior
as inculcated by the culture. The Filipino is often a baptized
person who has yet to make an adult act of faith. He has yet

to learn to worship God in spirit and in truth.4?

488tevenson, pp. 42-43,

49Jaime Bulatao, "A Social-Psychological View of the
Philippine Church," in the Appendix to Jose Vicente Braganza,

The Encounter, the Epic Story of the Christianization of the
Philippines, pp. 208-210.
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Father Bulatao suggests a fourfold program for revitali-
zation, The first direction is theological. The faith must
be rethought in terms of Filipino contemporary culture. The
second direction of change is a continuation of the movement
to update and improve seminary training. The third direction
of change should be a laying of less stress upon the purely
Juridical aspect of the Church and more emphasis on the
mystical and truly liturgical. Lastly, he proposes that

grown-up Roman Catholics should habitually choose values of

50

internal honesty rather than those of security and conformity.
Lutherans have a place in the Philippines to help stimu-
late the Roman Church there in its program for revitalization,
The strong doctrinal and confessional emphases of the Lutheran
Church, together with its adherence to a liturgical form of
worship, gives Lutheranism a witness that Roman Catholics and
Protestants in the Philippines need. In addition the
Philippines has over a half a million pagans and a million
and a half Muslims who are still to be Christianized. The
Lutheran Church--Missouri Synod has a place to fill on the
Philippine religious scene. It has a task to perform that
goes beyond adding to the numbers and enlarging the institu-
tional structure of "The Lutheran Church in the Philippines,"
which is the organization that has developed as the result of

its work in the Philippines.

501pid., pp. 211-213.




CHAPTER III

LUTHERAN CONTACTS AND BEGINNINGS
IN THE PHILIPPINES TO 1952

The Philippines is the first foreign country in which
the Lutheran Church--Missouri Synod undertook mission work on
its own. The Missouri Synod began mission work in India in
1894 when two former missionaries of the Leipzig Society of
Germany who had already worked in India joined Synod., Mission
work in China was started in 1913 as an independent venture
by a Missouri Synod pastor, the Rev, Eduard Arndt, supported
by an independent mission society made up of congregations
and individuals of the Lutheran Church--Missouri Synod. Four
years later, in 1917, the Missouri Synod somewhat reluctantly
took over the work Arndt had started.l The Missouri Synod as
part of the Synodical Conference began mission work in
southern Nigeria, Africa, in 1936 in response to an invitation
from a dissident group of some twenty congregations of
Protestant Christians who had broken off relations with an

interdenominational mission agency from Great Britain.2

1F, Dean Lueking, Mission in the Making (St. Louis:
Concordia Publishing House, 1964), p. 284,

21bid., pp. 278-279.
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Lutheran Contacts Before the

Establishment of Lutheranism

There were Lutheran contacts in the Philippines and with
Filipinos in the United States long before the actual begin-
ning of Lutheran mission work in the Philippines. No doubt
there were some members of the Missouri Synod in the United
States armed forces which fought during the Spanish American
War and the Philippine Insurrection in the Philippines. Per-
haps as a result of the presence of Missouri Synod members in
the Philippines, a young TFilipino came to the United States
and enrolled in Concordia Theological Seminary, Springfield,
Illinois, in 1901, This Filipino student was A, F. Pulido,
who spent two years in each of the two pre-seminary classes,
and completed one year of actual seminary work before he dis-
continued his studies in 1905.3 Apparently Pulido loved
baseball more than his studies and finally dropped out and
went to study elsewhere,

No doubt there were also a number of Lutherans among the
American government officials and school teachers who were ,
sent to the Philippines during the period 1901 to 1941. Among
theSe were Professor and Mrs., Alexander Monto who served in

government educational work in the Philippines from 1922

3Martin F. Luebke, Dean of Admissions and Records,
Concordia Theological Seminary, Springfield, Ill., in a letter
to the writer dated Dec. 13, 1965,
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to 1938 in Laoag, Ilocos Sur; Bayambang, Pangasinan; Tacloban,
Leyte; Cebu City; Baguio City and Legaspi, Albay.4 Prof .
llonto later served as professor for the National Evangelical
Lutheran Church (Finnish) at Concordia Theological Seminary,
Springfield, Illinois 1938 to 1964, The writer has met a num-
ber of people in the Philippines who were students and friends
of the Montos. There were also a number of Lutherans in the
American business community in the Philippines prior to World
War IXI. There were and still are a few German Lutherans in
the Philippines, especially in Manila where there was a German
c¢lub before the war. Occasionally when a German ship was at
anchor a Lutheran chaplain on board would gather some German
Lutherans together and conduct a service for them.5

In the 1930s there were also a number of Lutherans in
the United States military services stationed in the Philippines.
These include Col. Lawrence Meinzen, Col, Henry Krafft, M.D,
and Chaplain Peter Schroeder (United Lutheran Church).
Chaplain Schroeder had personal contact with the German
refugees and residents who numbered o@er three hundred fami-
lies. When the Rev. O, H. Schmidt and Candidate Alvaro Carifo

visited the Philippines in 1940 for a survey, it was considered

44rs. Wilhelmina Monto, Springfield, I1l., in a letter
to the writer dated Feb. 2, 1966,

5 - - P (LI &

0. H. Schmidt, "The Philippine Islands,' Handbook
Lutheran World Missiong, edited by Arno Lehman (Halle: :
Commission on Worid Missions of the Lutheran World Federation,
1952), p. 61.
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possible to begin mission work with this nucleus of Germans
in case there was undue opposition from other Protestant
churches to the Lutheran church, Chaplain J. Floyd Dreith
(Missouri Synod) of the U.S,S. Blackhawk was at Cavite Néval
Station for some time. During his tour of duty in the
Philippines in December, 1939, he contacted radio station
KZRM in Manila, the strongest radio outlet in the Orient at
the time, a super station with 50,000 watts, and was able to
have the Lutheran Hour broadcast on this station weekly
starting Feb. 4, 1940.%

No doubt many of these Lutheran people in the Philippines
wished that the Lutheran Church would bégin to do mission
work there, Desirous to do mission work in the Philippines,
theological student William A. Lauterbach approached the ¥
faculty of Concordia Seminary, St. Louis, Missouri, during
his first year of studies there (1924 or 1925) and volunteered
for mission work in the Philippines. He was told that there
was simply no prospect of the Board of Foreign Missions under-
taking mission work in the Philippines by 1928, the year of
his graduation,'and that he should think of some other field.
Student Lauterbach became interested in the Philippines
through an interest in geography and through reading. This

interest was revived and stimulated during his junior college

6, G. Eggers, "Unto the Ends of the Earth," The Walther
League Messenger, XLVIII, No. 7 (Feb. 1940), 336,
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years at Concordia College, Oakland, California, through con-
tact with some Filipino students at the University of
California. Lauterbach did plan to take a year out after
graduation from Oakland to work in the Philippines. But
these plans did not materialize.’ The Lutheran Church--
Missouri Synod was not ready to expand its world mission out-

reach to the Philippines at this time.
Carino Becomes a Lutheran Pastor

Through Alvaro A, Carilio mission interest was spurred
within the Lutheran Church--Missouri Synod. Carilio came to
the United States in 1927 with a wealthy American family
which was touring the world. Visiting friends in the
Philippines, they were introduced to Carilio, whom they brought
to St. Louis, Missouri, to serve as a butler in their home.
Some kind people loaned Carino a crystal radio set for use in
his spare time. He made it a habit to tune in radio station
KFUO every evening. During the latter part of October, 1927,
and the early part of November, he listened to a series of
Bible lessons which were being broadcast. Through this series
of lessons he heard the Gospel. One Sunday morning in
November he was moved to attend services at Bethel Lutheran

Church, University City, Missouri, a few blocks from his

TWm. A, Lauterbach, Neshkoro, Wis., in a letter to the
writer dated Dec., 6, 1965,
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place of work., He was approached by several students from
Concordia Seminary, and one of them gave him his personal
card. This student requesicd that Carino visit him at the
seminary, but he was too timid to do this, Finally Carino
wrote him a letter. In reply the student, Carl J, Oesch,
covered the chief doctrines of the Lutheran Church in a few
pages. They kept on corresponding, even though they were
less than a mile apart.8

Early in spring Oesch invited Carino to visit him at the
seminary. On his first visit Oesch picked up his catechism
and began instructing Carifio in Lutheran doctrine. Weekly
meetings followed, After Easter Oesch wrote that he desired
to introduce Carino to the dean of the seminary. In meeting
the dean, Carifio expressed the desire to study for the holy
ministry. The dean advised him to go to Bethel Church again
and receive instructions. Carino made an appointment with
Pastor Albert J. Korris of Bethel and began instructions 2
which were completed with his confirmation on June 28, 1928.9

After his confirmation Carino's desire to study for the
holy ministry became stronger. When his employer and bene-

factor brought him to the United States, Carino had agreed to

8Alvaro Carifio, "Gospel Charm," Alma Mater (Concordia
Seminary), XXIV, No. 3 (Nov. 1, 1933), 27. Carl Oesch attended
the seminary for only one school-year, 1927-1928, He discon-
tinued because of illness, :

91bid., p. 31.
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work for him three years, and then he could return to the
Philippines with all expenses paid. During their summer vaca-
tion in Santa Barbara, California, after consulting two
Lutheran pastors about his desire, Carino approached his
employer and requested he be released immediately to begin
his studies For the ministry, since he would otherwise be
almost too old. Carifio met a rather negative reaction. Before
his employer gave him his final answer, Carino requested
Pastor Korris and Pastor W, A, Theiss of Santa Barbara,
California, to write to his employer. When the time came to
leave Santa Barbara for St. Louis, Carinio's employer told him
he was free to go to college to study for the ministry. He
told Carino that he did not have to repay him the expenses
he incurred in bringing him to the States. Carino, while at
the seminary, states he is taking up the study of the holy
ministry in the Lutheran Church:

out of gratitude to God's saving grace that I am here. -

Other reasons are just secondary. In the Philippines we

have no missionary yet. Therefore I hope to go back

home to my people and really fulfill, by the help of our

Lgrd, the reason which I ganOmy employer when I asked

him to let me go to college.

In September, 1928, Carino enrolled in St. Paul's College,
Concordia, Missouri, where he studied until his graduation

in 1933. He continued his studies at Concordia Seminary,

St. Louis, Missouri, 1933 to 1937. In 1936 he vicared at St.

10A1varo Carifio, "Free to Serve," Alma Mater, XXIV, No, 5
(Dec. 2, 1933), 62,
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Paul's Lutheran Church, Concordia, Missouri, and served as
assistant to the professor of English in teaching English
composition at St. Paul's College in Concordia, Missouri, 1In
June, 1937, he received his theological diploma from Concordia
Seminary, St. Louis, Missouri. The following fall he enrolled
at Valparaiso University, Valparaiso, Indiana, receiving his
B.A, degree in 1938, He was granted a fellowship to Yale
University Graduate School, which he declined upon the advice
of Director Frederick Brand of the Board of Foreign Missions
because of a proposed resolution to survey the Philippines
prior to beginning mission work there. While Carino was
waiting for the appointment of an Executive Secretary of the
Board of Foreign Missions who was to make the survey of the
Philippines with him, the Board of City Missions of Chicago,
Illinois, engaged him as one of its institutional missionaries.
While he served in Chicago, 1938 to 1940, he also enrolled in
the graduate school of Northwestern University working in the

field of education.ll
Aradanas Studies for the Lutheran Ministry

Meantime, another Filipino, Enrique Aradanas, came to
the United States by way of Hawaii, and became a member of

the Lutheran Church. Aradanas went to Hawaii in 1927 to work

1150nn G. Scholz, "The Founding and Early Deve10pmgnt of
the Lutheran Philippine Mission" (Unpublished B.D. thesis,
Concordia Seminary, St. Louis, Mo., June 1952), p. 18.
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on a sugar plantation. After working in Hawaii for three
years, he went on to the United States and found a job in a
fruit orchard near Bakersfield, California. In 1932 he moved
to Colorado where he found a job as a house boy in Canon City.
He worked there for five years and during this time worshippéd
in various Protestant churches, He was especially interested
in Trinity Lutheran Church (American Lutheran Church) and
Jjoined its Luther League. Later he came into contact with
the Rev. Arnold Jonas, Missouri Synod pastor in Canon City at
the time, and took instructions from him, becoming a member of
St. Paul's Lutheran Church, Canion City, in 1937. He decided
to study for the holy ministry in order that he might bring
the Gospel to his own people. In the fall of 1937 he enrolled
in Concordia Seminary, Springfield, Illinois, From 1937
to 1940 he studied in the high school department, and then
entered the college and seminary departments which he com-
pleted in 1945, 1In 1946 he received a call to serve as
missionary in the Philippines. He enrolled in the School of
Missions, Concordia Seminary, St. Louis, Missouri, and after
completing his studies there, left in the fall of 1947 for

the Philippines.l?

Lutherans Resolve to Begin Mission Work

in the Philippines

12Enrique Aradanas, "Autobiography" (Unpublished manu-

script in the possession of the writer, Aug. 20, 1953), pp. 1-4.
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The first official action on Lutheran mission work in
the Philippines was taken at the thirty seventh regular con-
vention of the Lutheran Church--Missouri Synod in St. Louis,
Missouri, June 15-24, 1938, Synod adopted memorial 410,
which reads:
Since we have in our midst a candidate from our seminary
in St. Louis who is willing and eager to bring the Gospel
to his compatriots in the Philippine Islands; and
Whereas, We plan to send Visitors to China and India;
therefore be it Resolved that these Visitors at the same
time, in company with Candidate Carino, make an explora-
tion of the Philippine Islands as to the possibility and
advisibility of opening a mission , , . be it further
Resolved that the Foreign Mission Board make arrangements
for additional missionary training of Candidate Carifio;
and be it finally Resolved that in the event the Foreign
Mission Board arranges for the employment of Candidate
Carifio in the Philippine Iflands, it be done in con-
junction with a co-worker, 3
It was not until 1940 that the Board of Foreign Missions
was able to £ill the post of Executive Secretary who was to
be the Visitor to China and India. The day after the Rev.
0. H, Schmidt was installed in this office, April 21, 1940,
he left with Candidate Carino to make an exploratory trip to
the Philippines. This survey tour left them with mixed feelings
about the Christian work they encountered in the Philippines.
They met with representatives of both established Protestant
missions, as well as secessionist groups, such as the Philippine

Methodists. The refusal of the Missouri Synod to join the

13Proceedings of the 37th Regular Convention of the
Evangelical Lutieran Synod of ilissouri, Ohio and Other States,
St. Louis, Mo., June 15-24, 1938, p. 189,
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United Evangelical Church (a union of Congregationalists,
Presbyterians and United Brethren) made the synodical repre-
sentatives less welcome in most instances, even though both

Schmidt and Carifio expressed their willingness to co-operate

-

with comity agreements drawn up by the Philippine Federation

of Evangelicsal Churches.14
Schmidt anc¢ Carifio reported to the Board soon after their
return to the United States. In a special meeting of the
Board of Foreign Missions on March 1, 1941, the following
resolution concerning Lutheran mission work in the Philippines
was adopted:
Since our committee of exploration, the Rev, O. H, Schmidt
and Mr, Carifio, brought us a favorable report stating
that we can assert the possibility and advisibility of
opening work on the Philippine Islands, and since it is
clear that there is an open door for us on these Islands,
therefore be it Resolved that in the name of God we
begin a mission on the Philippine Islands. It was
Resolved furthermore to send, for the first, two
missionaries to the Philippines, Mr., Carino to be one of
them. Executive Secretary Schmigt was instructed to
obtain the necessary passports.l
Mr. Carinio stated at this Board meeting that in his
opinion it would be better to wait until 1946 to carry out
this project on account of the world situation at the time
and the desire of the population of these Islands for inde-

pendence which was scheduled to be given the Islands in that

l414eking, p. 290,

1Syinutes of the Meeting of the Board of Foreign Missions,
St. Louls, Mo., March 1, 1941, pp. 1-2.
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year,16

Meantime, in its meeting of April 21, 1941, the
Board appointed Missionmary L. A, Buuck general treasurer of
the China and Philippine Islands missions. Buuck was in Hong
Kong at the time. At the thirty eighth regular convention of
the Missouri Synod, the action of the Board to open work in
the Philippines was ratified and the hope was expressed that
world conditions would soon permit the execution of its
plans.17 This resolve was reaffirmed at the thirty ninth
convention at Saginaw, Michigan, June 21-29, 194418

World War II and the occupation of the Philippines by
the Japanese forced a postponement of the beginning of Lutheran
work until 1946. Upon his return to the States on January 1,
1941, Carino resumed his work as institutional missionary in
Chicago's Cook County Hospital and other institutions, Hé
also served since 1939 as student pastor at the Chicago
Medical Center., While performing his duties at Cook County
Hospital he met Miss Letty-Jane Monroe, of Huntington, West
Virginia, who was studying in the School of Nursing. Since
she did not belong to any church, he began instructing her.

Before he left on the survey trip to the Philippines with

161pi4,

17Proceedings of the 38th Regular Convention of the
Evangelical Lutheran Synod of Missouri, Ohio and Other States,
Ft., Wayne, Ind., June 18-27, 1941, p. 231.

18Proceedings of the 39th Regular Convention of the
Evangelical Lutheran Synod of Missouri, Ohio and Other States,
Saginaw, Mich,, June 21-29, 1944, p, 181,
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Schmidt, Carino and Miss Monroe had agreed to be married upon
his return.19 They were married on January 8, 1941, Cariﬁo.
was ordained and installed on September 27, 1942, as assistant

pastor at St. Martini Lutheran Church, Chicago, I1llinois,20
Lutheran Missionaries Imprisoned by Japanese

Seventeen Lutheran missionaries assigned to work in China
were studying Chinese in Baguio City when the Japanese forces
attacked the Philippines in December, 1941. Sent out by the
Norwegian Lutheran Church, the Augustana Lutheran Church, and
the Lutheran Free Church--all Lutheran groups in the United
States; they were advised by the American consul not to dis-
embark at Shanghai, China, late in 1940 due to the Japanese
war with China, They went on to the Philippines getting
teachers from the Peking Language School to teach them the
Chinese language. In November, 1941, they decided to organize
a Lutheran congregation in Baguio City, "and even asked the
Mission Board (of the Norwegian Lutheran Church) for permission
to take up work among the natives, since it seemed impossible
for us at that time to return to China."21 The Lutheran

missionaries were imprisoned by the Japanese on December 28,

19ap1varo A. Carifio in a letter to the writer dated
March 12, 1966.

20scholz, p. 19.
21Herman Astrup Larsen, "First Lutheran Congregation in

the Philippines," Lutheran Herald, XXIV, No, 32 (Aug. 7, 1945),
556, ) i
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1941, and held until Manila (where they had been transferred)
was liberated on February 4, 1945. Lutheran services were
conducted in prison camp and a Lutheran congregation was
organized. Three new members were received into the congre-
gation.?2 One of these new members was Mr, Jack Pearson, a
miner, who married ome of the Lutheran missionary nurses,
The Pearsons are now members of St., Stephen Lutheran Church
in Baguio City. The Lutheran missionaries were able to
instruct two Chinese girls as well as several Filipinos. One
of the Chinese girls later became a member of Grace Lutheran

Church, Pasay City.
Lutheran Service Center

Shortly after the liberation of Manila in 1945, General
Douglas MacArthur, on behalf of the United States Army,
authorized the establishment, through the combined efforts of
Chaplains Martin C. Poch and Alfred M. Kraabel, of a Lutheran
Service Center in Manila. The building, located on Rizal
Avenue, one of the main arteries of Manila, had been a third
or fourth rate night club called the "White House,'" during
the Japanese occupation. Many buildings were destroyed in
the battle for Manila and the Lutherans were fortunate to get
this rat-infested siructure for their service center. During

the first months of operation the center was temporarily in

221pid., p. 561.
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charge of Chaplain W, A. Ruppar, who had assistance from
several other Lutheran chaplains.23

The Rev. Theodore D. llartens, on leave of absence for
one year from his congregation in Pittsburgh, Pennsylvania,
came to Manila late in November, 1945, to take over as ser-
vice center pastor, Through Martens' patient efforts, his
work as service pastor and missionary was a blessing to many
of the American service personnel stationed then in the
Philippines, as well as to many poor, war-stricken Filipinos,
Through the service center contact was made with a number of
Filipinos for later Lutheran mission work. Martens was able
to begin Lutheran instruction classes with a number of
Filipinos, including several pastors of other denominations
who were interested in learning more about Lutheranism. There
were more than a dozen Lutheran chaplains with the American
liberation forces who helped lay the ground-work for Lutheran

mission work in the Philippines.24

First Lutheran Missionaries Arrive

Late in January, 1946, the Rev. Alvaro A, Carino received
and accepted a call as missionary for the Lutheran Church—-

Missouri Synod in the Philippines. Carino's commissioning is

23News Bureau, N htionall L [utheran C Jouncill , "Manila
Service Center," The Lutheran Witness, LXIV, No., 25 (Dec. 4,
1945), 403,

24scholz, p. 63.
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described as follows:

A historic event took place on March 17 in Immanuel

Church, Chicago--the commissioning of a native Filipino,

Alvaro A. Carifo, to be a messenger of the pure Gospel

to the Philippine Islands. Dr, J, H, C, Fritz preached

the sermon and the commissioning was done by the under-
signed (Secretary O. H. Schmidt), with the assistance of
the local pastor, the Rev. E, H. Meinzen and eight other
pastors.

This was to Carifio an answer to prayer, since it was for
this that he had prayed ever since his confirmation in the
Lutheran Church. He was anxious to become a missionary among
his own people. During his seminary days and later while in
Valparaiso and Chicago, he had lectured extensively among
Lutheran church people in America telling them of the need
for Lutheran mission work in the Philippines.26 Carino was
the instrument that God used to move the Missouri Synod to
decide to do mission work in the Philippines.

Carifio was not able to obtain passage for the Philippines
until June. He travelled without his family arriving in
Manila on July 7, 1946, a few days after the Philippines
received its independence from the United States (July 4,

1946). He helped Martens at the Lutheran Service Center and

also followed up contacts he himself had made during his 1940

250, H. Schmidt, "Answering the Challenge of the
Philippines," The Lutheran Witness, LXV, No. 9 (April 23,
1946), 147-148;

26Cf. the following two articles describing extensive
lecture tours taken by Carifio: "Travelogue,'" Alma Mater, XXV,
No. 5 (Nov. 30, 1934), 59 and 66; "Highlights from a Lecture
Tour," XXVII, No. 9 (Feb, 16, 1937), 101 and 107.
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Survey and those whom Martens had located. Four or five
Filipinos attended Sunday services at the service center and
a few Filipino pastors attended a theological class Martens
had started.2”

Late in August Carino and Martens were joined by the Rew.
Herman Mayer and his wife. They had both spent a year in the
School of Missions, Concordia Seminary, St. Louis, Missouri.
The Mayers were housed in a quonset hut erected on a rented lot
on the outskirts of Manila., Martens completed his work as
service pastor in October, 1946, when he returned to the
States., At this time a division of the work was made, Mayer
was given charge of the work in the southern part of Manila,
with the Pasig River as the dividing line, and Carifio directed
the work in north Manila. Both men took turns preaching at
the service center and co-operated in the teaching of the
theological class Martens had started with several Methodist
pastors.28

Secretary Schmidt visited the Philippines at this time. ?
He helped Carifio and Mayer to choose locations which were to
serve as centers for their mission work. A building was

|
!
: |
rented south of the Pasig on General Luna Street in the Ermita i
Diétrict for the service center. The old service center on a

27p1varo A. Carifio, "Early Beginnings" (Unpublished
manuscript, n.d., §§.1955], in the possession of the writer),

o ko L
281piq, ‘
|
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Rizal Avenue was closed and on the last Sunday in October,
1946, the dedication of the '"new" service center took place.
The building rented was actually an old residence whose bullet-
riddled walls, ceilings, and roof were patched up. This also
served as the residence of the Mayers. Meantime, on October§22,
1946, Mrs. Carifio and three daughters arrived, and Richard
Mayer was born at the Immanuel Cooperative Hospital. The
attendance of civilians at the service center increased.
Finally more Filipinos were attending than American military
personnel, These Filipinos became, later on, the nucleus of
Grace Lutheran Church, Pasay City, when the service center was
closed on November 1, 1947. The Carifios lived in the quonset
hut in the Sta. Mesa Heights district of Quezon City imme-

diately east of Manila proper.29
Bethel Lutheran Church

Since it was difficult to find suitable land to buy in
the area where our missionaries had most of their first con-
tacts in north Manila, ground was rented upon which to erect
the first Lutheran church building in the Philippines. A
semi-portable chapel seating 180 people was constructed on
this rented land, and dedicated December 31, 1946, as Bethel

Lutheran Church. The attendance at this dedication service

29A1varo A, Carifio, "Philippine Notes," The Lutheran
Witness, LXV, No, 27 (Dec. 31, 1946), 443-444,
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was five adults and six or seven children. By the end of
January the attendance figure for Sunday School reached almost
sixty.3o

Due to a shortage of school facilities in the post-war
‘Years in battle-scarred Manila, Missionary Carifio opened a
kindergarten and first grade at Bethel Chapel in July, 1947,
Since high school pupils had the same difficulty of getting
into a school, Carino also opened a first year high school
class., The opening of this school helped much in winning the
good will of the community around Bethel., The people became
more friendly, and a number of them stopped to listen to the
singing at the services. The disturbances that previously had
marred services ceased, and the property was no longer abused
by vandals. The kindergarten and first grade reached an
enrollment of 115, while the high school had 17 freshmen
before it was moved.3l

The first class of five adults was confirmed at Bethel
on Palm Sunday, 1947. A second membership class of eleven
adults and young people was being prepared for membership.
Bethel also conducted a Vacation Bible School during the
summer vacation period in 1947 and this paved the way for a

steady increase in Sunday School enrollment, as well as

30A1varo A. Carifio, "Philippine Notes," The Lutheran
Witness, LXVI, No, 9 (May 6, 1947), 152-153.

310ariﬁo, "Early Beginnings," P. 2.
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serving as the feeder for the parish school. The chief of
the License Department for Registering Ministers and Priests
of the National Library of the Philippines, who was responsible
for granting of applications for the right to perform marriages
in the Philippines, attended the confirmation service at
Bethel on Palm Sunday, 1947. He stated:
This was the most solemn and beautiful Protestant ser-
vice I have ever attended, and I have attended many church
services in connection with my duties. This church is
bound to grow in number.
The growth of Bethel was, however, slow and steady in
the early years up to 1952, It came largely through personal
contacts and witnessing for Christ by the members. On Septem-
ber 1, 1947, the Rev. Rudolph Prange, after twenty-three
years of experience in the ministry in the States, arrived in
Manila with his family. He became the second missionary pas-
tor of Bethel early in 1948, With his help Bethel adopted a
simple constitution in June, 1949, and became the first
Lutheran congregation in the Philippines to be formally

organized., When some of the members inquired about the

Lutheran Confessions, a copy of the Concordia Triglotta was

purchased for the congregational library and one member after
another read it, Services were first conducted in English,
but later in 1948, when the Rev., Guillermo Dionisio was

commissioned as a Lutheran pastor and missionary worker in

32p1varo A, Carifio, "Philippine Firstfruits," The Lutheran
Witness, LXVI, No. 15 (July 29, 1947), 252,
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the Philippines, Tagalog services were also introduced at
Bethel. Dionisio was one of the pastors whom Martens had
contacted and started instructiing. The congregation grew
from 23 communicants at the end of 1948 to 62 at the end of
1951 (125 are listed as baptized members in that year).33 In
addition a number of members had been released from Bethel to

form other congregations in the Manila area.
Trinity Lutheran Church

Shortly after Prange's arrival a larger piece of property
(4,200 square meters) was purchased in Sta, Mesa Heights,
Quezon City, just east of Manila proper. The foundation and
framework of a building left uncompleted because of the war
were on this property. This framework was completed at con-
siderable expense, providing a good-sized chapel, several
classrooms, study rooms and living quarters for three mission-
ary families. The high school was moved from Bethel Chapel
to this site after the construction work was completed in
June, 1948, Sunday School and services were started here
with Carino in charge, Mission work was difficult here
because it was an upper-class area in which most people were
Roman Catholic by tradition, The houses in this district

were large and pretentious with high walls built around them.

33 Armin Schroeder, Statistical Yearbook of the Lutheran
Church--Missouri Syncd for the Year 1951 (St. Louis: Concordia
Publishing House, 1992), p. 171.
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But through personal contacts, limited as they were with this
class of people, a mission slowly formed. Young people were
anxious to see what activities were going on there., Out of
this grew Trinity Lutheran Church.

When Carino was assigned to take over the work in Candon,
Ilocos Sur, in 1949, Missionary Robert Plagens was assigned
as pastor of Trinity. As it became more evident that the
Sta. Mesa Heights property involved a concentration of too
many missionaries at one place, that a better location could
be found for the Trinity group, and that the classrooms were
idle since the high school did not flourish in its new loca-
tion and was closed in 1949 due to the small enrollment, the
property was sold in October, 1951. Temporary quarters for
Trinity were found in a more densely populated area on Halcon
Street, right on the border of Quezon City and Manila. The
congregation had thirty baptized members, four communicants
and two Sunday Schools with an enrollment of twenty-five at

the end of 1951,3%
New Missionaries

On October 28, 1947, a group of four Lutheran missionaries,
Enrique Aradanas, Norbert Becker, Lorenz Nieting and Arnold
Stfohschein, arrived in Manila, Only Strohschein was married.

These men had received additional missionary training during

341pid.
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the school-year, 1946-1947, at the School of Missions,
Concordia Seminary, St. Louis, Missouri. The arrival of these
new missionaries prompted the appointment of a survey
committee to study the various regions where opportunities
presented themselves for mission work. While awaiting assign-
ment, Carino taught Strohschein and Becker the rudiments of
the Ilocano dialect and gave them and the other missionaries
lectures on the historical background of the religious situa-
tion in the Philippines. Missionary Orville A, Buntrock and
family arrived from China in February, 1948, being transferred
to the Philippines because he had difficulty learning the
Chinese language., Missionary Robert Plagens and family arrived
in Manila on April 8, 1948, With the addition of these new
missionaries preparations were being made to begin Lutheran
mission work outside of the Manila area. But before this is

considered the survey of the work in Manila will be completed,
Immanuel Lutheran Church

Immanuel Church is an outgrowth of Service Pastor Martens'
contact with a Methodist minister, the Rev. Guillermo Dionisio,
who first met in February, 1946, at the Lutheran Service
Center on Rizal Avenue. Dionisio discovered that Martens was
conducting a Bible class for several other Protestant ministers
-and asked to be included. He even brought a number of his
friends to attend this class, Dionisio was in charge of a

congregation in Caloocan, a suburb north of Manila proper.
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He invited Martens to preach in his church and the members of
his congregation were pleased with the way in which he con-
ducted the service. They even purchased a gown for Dionisio
so that he would be dressed similar to Martens. He continued
attending the Bible class which soon developed into a .theolog-
ical class.,. When Carifio and Mayer, and later more Lutheran
missionaries arrived, he invited them to speak to his congre-
gation., This incurred the animosity of Bishop Matias Cuadra,’
the leader of the splinter group of independent Methodists to
which Dionisio belonged. Finally in March, 1948, Dionisio left
this group, and was confirmed at Bethel Lutheran Church, On
October 3, 1948, at the age of 58, he was commissioned as a
Lutheran pastor and missionary worker in the Philippines in
Bethel Lutheran Church after undergoing a colloquy supervised
by Executive Secretary O. H, Schmidt. Dionisio had studied
at Union Theological Seminary and served congregations of
various Protestant groups for thirty years before becoming a
Lutheran. ‘Pastor Dionisio was assigned to work with Prange
in the Bethel parish near where he lived, and with Mayer in
the Caloocan, Malabon and Grace Park area, north of Manila
proper.35

Early in 1947 Missionary Mayer began private weekly ser-

vices in the home of Mr. Domingo T. Dikit, with from ten to

358cholz, p. 71. Cf, O, H., Schmidt, "Commissioning of
Pastor Guillermo Dionisio," The Lutheran Witness, LXVII, No. 25
(Dec. 14, 1948), 410, v
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twenty adults present. In November, 1947, weekiy services
were also started in the homes of Mrs. Gutierrez and the
Aguilars. Many of the people attending these weekly services
were instructed and confirmed at Bethel Church, Most of
these people were former members of the church in Caloocan
formerly served by the Rev, Dionisio,

In May, 1949, the missionary staff decided to erect a
chapel to serve the people in the Malabon area .36 Mrs. Dikit
offered the mission the use of a plot of ground on which to
erect this chapel, which was dedicated on July 17, 1949, as
Immanuel Lutheran Church., At the time of dedication there
were six communicant members transferred from Bethel Church.
The Rev. LeRoy Buuck, a former missionary in China, was assigned
to serve as pastor of Immanuel. Soon after the erection of
the chapel more people in the neighborhood were attracted to
the services conducted in English by Buuck and in Tagalog by
Dionisio. The Sunday School grew from fifteen to an enroll-
ment of eighty within a year, with an average attendance of
about fifty. Attendance at services steadily increased and
additional members were added by confirmation.37
In June, 1951, Mrs. Dikit decided to sell her property

on which the chapel stood. The price she wanted was quite

36yinutes of the Executive Committee of the Lutheran
Philippine Mission, Quezon City, May 31, 1949; E-11-49, p. 4.

37scholz, pp. 72-73.
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high compared with other sites in the area. Another location
less than 2 half mile away was found. This site was located
right on the boundary line between the barrios, Tugatog and
Acacia, in Malabon, The move benefited the growth of the
congregation, Both Sunday School and church attendance
increased greatly. At the end of 1951 Immanuel parish num-
bered 130 souls, 24 communicants.and two Sunday Schools with
an enrollment of eighty.38 In 1951 Buuck was forced to resign
due to illness in his family. Plagens was assigned to take

over the work at Immanuel.
Grace Lutheran Church

Grace Church is an outgrowth of the work done at the
relocated Lutheran Service Center on General Luna Street,
south of the Pasig River. In November, 1948, a lot of 1,000
square meters was purchased two miles south of the center on
Buendia Street, right off Taft Avenue, in the suburb known
then as Rizal City (now Pasay City). Services at the service
center were discontinued at the end of October, 1948, and
held in homes of some contacts who attended services at the
center, both in Rizal City and in Sta. Ana District of Manila.
Grace Lutheran Church was dedicated on March 6, 1949. A
missionary residence was built on the same lot adjacent to

the church building, Missionary Mayer was in charge of the

385chroeder, Do LY
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building project and the mission work until the arrival of
Missionary Buntrock who was assigned to Grace. He conducted
services in English, and in August, 1949, services in Tagalog
were begun with Dionisio in charge.39

Buntrock also conducted instruction classes and soon
began a young people's organization. He labored faithfully
at Grace until August, 1950, when illness in his family com-
pelled them to return to the States. IlMissionary Prange was
then assigned to take charge of the congregation. Grace is
probably more cosmopolitan than any other of the Manila con-
gregations, At this time about half of the number in attend-
ance at services was made up of Americans, some Germans and
even a Chinese young lady, besides the Filipinos. At the
close of 1951 Grace numbered 80 souls, 32 communicants. The

Sunday School enrolied 50 children.40

Missionaries from China

Towards the end of 1948 the Nationalist Government in
Central China began to crumble before the advance of the
Chinese Communist armies moving down from north China, The
American Consul in Hankow gave notice advising all United
States citizens in Central China to leave the country. On

November 16, 1948, the Missouri Synod missionaries in Hankow

39$cholz, Pleik7 O
40Schroeder, p. 171,
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met to discuss possible ways of scattering their personnel.
Sixteen missionaries and their families were in Hankow at
the time, most of them studying the Chinese language. It was
decided to have two missionaries and their families stay to
carry on the work in the Hankow area, ©Some of the remaining
missionaries were assigned by the Board of Foreign Missions
to the new work opening in Japan. Missionaries Paul Martens
and LeRoy Buuck were reassigned to the Philippines. They
left Hankow late in November, 1948, and arrived in the
Philippines in January, 1949, Missionaries Victor Hafner and
John Wilenius followed in July, 1949, Missionary Herbert
Kretzmann and family arrived late in October, 1949, Hafner
began doing some student work in Manila, but then accepted a
call to serve in Hawaii. Martens surveyed the possibilities
for working among Chinese in Manila, but became seriously ill
and was evacuated to the States with his family in July, 1949,
The work of the other former China missionaries has been or

will be noted as this account proceeds.
Clark Field and Refugee Work

Clark Field, a large United States Air Base, located
about fifty miles north of Manila near the town of Angeles,
Pampanga, presented opportunities to serve fellow Lutherans
in the Philippines. In May, 1948, Missionary Mayer investi-
gated possibilities of working in Angeles and for a time held

Lutheran services in the home of a Lutheran from the States
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who lived in Angeles but worked at *the base. Since there was
no Lutheran chaplain on the base % the time, arrangements
were made to bave Luitheran services at one of the base chapels.
Early in 1949 this work was turned over to Buntrock whom the
Armed Services Commission appointed as representative for the
Philippines. VWhen Buntrock returned to the States in August,
1950, Buuck took over. After Buuck left in 1951, Prange took
charge of the bi-weekly services at Clark. These services
were held on a week-day evening, since the missionaries had
their own serviées in Manila to take care of on Sundays.
Attendance at Clark varied from twenty to forty and consisted
almost entirely of American personnel stationed there.

In 1949 the opportunity to serve fellow Lutheran refugees
in the International Refugee Organization Camp at Guiuan, a
former United States Navy supply base on the southern tip of
Samar, was taken by Plagens, then stationed in Manila. These
refugees were stateless Russian, Estonian, Latvian and German
people who had fled from China in the advance of the Communists.
There were 5,000 people who lived in this tent city at Guiuan.
Plagens flew to Guiuan once a month to serve these people
with a part of the expense being paid by the Lutheran World
Federation. Most of this work was done through the medium of
the German language. Plagens was also able to make use of
his knowledge of Russian in Bible reading and conversation
among the refugees of Russian descent who comprised the

majority of the group. There were about 150 souls and
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between 50 and 60 communicants whom Plagens served. By 1951
most of these displaced people had been resettled in Australia,

Canada, South America and the United States.41
Closing Manila Schools

In July, 1947, an elementary school was opened at Bethel
by permission and encouragement of the Board of Foreign
Missions. Permission was also granted to operate a Lutheran
high school which afterwards was moved to the Sta. Mesa
Heights building. The high school never did enjoy a large
enrollment. Consequently the cost of operation was high and
it used most of the time of two theologically trained men who
served as teachers (Carifio and Nieting). In 1948 the enroll-
ment was only 14 students with three teachers. The move to
Sta. Mesa Heights made it difficult to build up enrollment.
Therefore the high school was closed in 1949.

The elementary school at Bethel was opened with a kinder-
garten and first grade class enrolling 115 students in 1947,
In 1948 the school had 100 students and three teachers. 1In
1949 the enrollment dropped to 35 students. In 1950 the -
school was taken over by Bethel congregation, but offered

only the first grade, which had an enrollment of 40 students.

4lscholz, p. 5. Cf. Arnold Strohschein and Herman
Mayer, "Special Report on Guiwan to Tubabao," appendix to
"Overview of the Second Mindanao Survey," June 14 to July 6,
1949; bound with Minutes, Lutheran Philippine Mission, 1947-
1951, Concordia Historical Institute, St. Louis, Mo,
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In 1951 the enrollment went down to 25 students and the school
was discontinued. The competition of free education in the
public schools which were then able to handle the students
made it difiicult to charge tuition. TFurthermore not enough
interest was shown either by the parents or the congregations
generally in the school project.42

To offset the absence of Christian day schools, Lutheran
missionaries in Manila introduced a far-reaching program of
released-time religious instruction in several public schools,
Under the direction of Missionary Prange almost a thousand
children were reached every week at the Rizal and Bonifacio
Schools near Bethel Church. Fifteen Lutheran members assisted

Prange in carrying out this project.43

Binalonan, Pangansinan

The first Lutheran work done outside of Manila was at
Binalonan, a town about a hundred miles north of Manila.
Missionaries Becker and Aradanas began work here in 1948,
after having conducted an extensive survey in the area in
December, 1947. The two single missionaries rented a house
in February, 1948, and by April it was ready for occupancy.
Since Binalonan was the home town of Aradanas, contact with

his relatives and friends helped to form the nucleus of

423cholz, pp. 77-78.
431pid., p. 80.
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members around which the work was begun. In October, 1948,

-

services were begun in the home village of Aradanas, barrio
Moreno, First services were conducted in the homes of
interested contacts. But a need for a central location became
evident, An inexpensive bamboo chapel was erected at Moreno
in May, 1949. The second out-station of Binalonan was
Urdaneta, where services were begun in July, 1949, In Novem-—
ber, 1949, a tent was erected and used as a chapel in this
commercial town six miles south of Binalonan. At the close
of 1951 Becker and Aradanas were serving 130 souls and 26
communicants in three stations, They conducted three Sunday
Schools with a total enrollment of 95 children and five Bible
classes with 45 peOple.44 Aradanas was working with older
people largely in Ilocano, while Becker was caring for the

younger people in English,
Candon, Ilocos Sur

Candon is located on the northwestern shore of Luzon,
over two hundred miles north of Manila., This town had been
suggested as a good site to begin Lutheran mission work by
relatives and friends of Missionary Carino. A survey of this
area was made in December, 1947. In April, 1948, Missionaries
Strohschein and Plagens were assigned to begin the woxrk in

Candon., The original intention was to begin a high school or

44Schroeder, PR LT
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junior college in Candon. But government regulations made it
difficult to open such institutions. Strohschein and Plagens
rented a building for services, where a kindergarten enrolling
23 pupils was begun in July, 1948, They rented and renovated
2 house as a residence for their families,

The‘missionaries were told by the people in Candon that
the Roman Catholic priest there had preached a series of
Sermons on the Lutheran "devils'" weeks before they finally
arrived. This proved to be an attraction, since the people
wanted to see what these '"devils" looked like. Later, the
Lady of Fatima statue, flown from Spain was brought to Candon,
The ire of the missionaries was aroused when all the children
in the public school were forced to march in a parade after
the image, also the Protestant children. The missionaries
objected and during the parade passed out a mimeographed sheet
condemning Mariolatry.45

In 1949 Plagens was assigned to Manila, and Strohschein
to begin new work in Davao City, Mindanao. Since his native
dialect was Ilocano, Missionary Alvaro Carino was assigned to
Candon., Carino was able to expand the work to four barrios
around Candon--Darapidap, Tamurong, Calongboyan and Tokgo. A
chapel was erected at Darapidap, dedicated January 1, 1950,

A year later a chapel was also erected at Tamurong, where a

limited amount of medical work was also begun through volunteer

45Robert Plagens in a letter to the writer dated Jan. 29,
1966, ;
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help from a local doctor in Candon. At the close of 1951
there was a total of 253 baptized members, 18 communicants, 4
Sunday Schools of 203 children and 5 Bible classes of 70

students in the five stations in the Candon area.%6
La Trinidad, Mountain Province

In September, 1949, Missionary Strohschein was asked to
conduct a marriage in La Trinidad, just outside of Baguio
City where he was vacationing at the time. From this contact
came the request for Lutheran services which were first con-
ducted in the home of Mr. Tomas Garcia. Nieting took charge
of this work in October, 1949, He organized a Sunday School
and Bible class in addition to conducting the services and
teaching a membership class. On Palm Sunday, March 18, 1951,
the first class of six young people were confirmed. In addi-
tion to the services in the Garcia home, weekly services were
also conducted for a time in another home in another part of
La Trinidad, At the end of 1951 the La Trinidad station had
a total of 37 baptized members and 8 communicants.47

In addition to his work at La Trinidad, Nieting assisted
Missionary Kretzmann in giving theological instruction to
Simon Bilagot, a former pastor in the United Church of Christ,

who joined the Lutheran Church in the summer of 1949, Bilagot's

46Schroeder, Plertli e
471pia.
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theological instruction had been begun in Candon, where Mrs,
Bilagot was teaching the Lutheran kindergarten. Kretzmann
had first been assigned to Candon where he assisted Carifio in
instructing Bilagot. In April, 1950, Kretzmann was reassigned
to Baguio to assist Nieting in the opening of the mountain
work, The Bilagots also moved to the Baguio area at this

time, living at La Trinidad.
Guinzadan--Loo, Mountain Province

Early in 1949 Simon Bilagot approached Missionaries
Plagens and Strohschein in Candon urging them to consider the
needs of the pagan people of Mountain Province who were not
being adequately served by his own church, the United Church
of Christ in the Philippines. He persuaded the missionaries
to go on a survey trip into the mountains with him. As a
result of this survey it was decided to allocate two mission-
aries for work in Mountain Province.48 Since only one
missionary was available at the time, Nieting was assigned to
this work in September, 1949, Kretzmann joined him in April,
1950, as noted above.

Almost a year was spent in surveying various parts of
Mountain Province to find the region that looked best for

starting Lutheran mission work. Finally in September, 1950,

48yinutes of the bimonthly Pastoral Conference of the
Lutheran Philippine Mission, April 20-22, 1949,
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after a three-week evangelistic campaign, the missionaries
decided to begin work in Guinzadan, Bauko, Mountain
Province, about seventy miles north of Baguio City. The
pPeople of Guinzadan belong to the Kankanaey tribe of the
Igorots, the general name applied to most of the inhabitants
of Mountain Province. Simon Bilagot originally came from the
area of Guinzadan and many of the people there were related
to him. Nieting took charge of the work at La Trinidad,
while Kretzmann together with Bilagot developed the work at
Guinzadan. At first Kretzmann and Bilagot travelled to
Guinzadan every other week-end, usually making a five-hour
bus trip from Baguio and hiking two hours from the bus stop
to the village. It was possible to drive to the village, but
the trip was by a round-about way that took seven or eight
hours. Regular instruction classes were held Saturday and
Sunday evenings, with Sunday School, Bible classes and ser-
vices on Sunday morning. In June and July, 1951, 268 people -
were baptized, 85 of which were adults over 16 years of age.
About two dozen adults and more children above this number
had already been baptized Roman Catholic or Anglican.49

Work was also begun at Abatan and Loo, barrios of Buguias,
Mountain Province, in November, 1951, This is about 50 miles

from Baguio on the way to Guinzadan., At Loo released-time

49uGospel Penetrates Philippine Mountains," The Lutheran
Witness, LXX, No. 1 (Jam. 9, 1951), 13. .
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classes were begun in the public school on Friday afternoons.
Friday evenings meetings were held in a store building or out
in the open at Abatan. A man from this area who had been
instructed and baptized by a United States Army chaplain
during the liberation of the Philippines in 1945 requested
Missionary Kretzmann and Mr. Bilagot to instruct his wife and
children as they stopped at Abatan on their way to Guinzadan,
Through this contact, mission work was begun in this area
where no other Christian work was being conducted at the time.
Bible story filmstrips and flannelgraphs were used extensively

in the mountain work both for children and adults.
Mindanao Work

Realizing the promising potentialities of carrying on
mission work in Mindanao, the Philippines' second largest
island, two survey trips were made there in February and
June, 1949. The survey committee recommended that mission
work be begun in Cagayan de Oro City and Davao City, since
both plades were concentrated population centers from which
mission work could easily by expanded.50

Missionaries Mayer and Wilenius were assigned in Septem-
ber, 1949, to Cagayan de Oro City. Each missionary began

work in the downstairs portion of his rented home where

90Arno1@ Strohschein and Herman Mayer, '"Recommendations)"
appendix to "Overview of the Second lMindanao Survey," June 14-
July 6, 1949; bound with Minutes, Lutheran Philippine Mission,
1947-1951, Concordia Historical Institute, St. Louis, Mo,
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Sunday Schools, Bible classes and services were conducted,
Formal efforts to establish the work began in March, 1950,
with Sunday School and Bible class. A month later regular
worship services were begun. When Missionary Mayer went on
furlough in 1951, the two groups were consolidated by Wilenius.
The missionaries also conducted released-time religious
classes in the three local public high schools, At the end
of 1951 there were 2 communicants, 76 souls, a Sunday School
with 46 enrolled and a Bible class with 16 students.51

Strohschein was assigned to begin work in Davao City in
September, 1949, Originally Nieting was also assigned to work
with him., But when an expected expatriate missionary from
China did not come to the Philippines, Nieting was reassigned
to begin the mountain work on Luzon, Strohschein made his
first prospective mission contacts at a rattan furniture shop
where he had his household furniture ordered and made, Through
one of the young men in the shop, he ﬁas able to begin an 2
instruction class there. The first worship service was con-
ducted on Easter, April 9, 1950, in the missionary's home. A
furniture shop which was more centrally located was used for
services later on. In December, 1950, the group was able to
rent space for services in the same building at a nominal fee,
Branch Sunday Schools were also opened, so that at the end of

1951 there were three flourishing Sunday Schools with over 200

9lschroeder, p. 171,
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pupils enrolled. Vacation Bible Schools helped to build up
enrollment in the Sunday Schools. .. the end of 1951 Davao

reported 80 souls and 9 communicanis, plus three Bible classes

of 45 people.52
Youth Camp and Bible Institutes

Since most Lutheran missionaries were young men it was
natural that much stress was placed upon young people's work
in the Philippines. An added stimulus to this type of work
was the summer camp. Lutheran missionaries organized the
first youth camp in 1949 in Baguio City, where a public school
was rented for one week. Attendance at youth camp has
increased from 45 in 1949, to 60 in 1950 and to 90 in 1951.
The young people chose the name "Camp Berea,'" in honor of the
Scripture-searching people of Berea in St., Paul's day.
Missionary Norbert Becker acted as dean or '"chief'" of these
summer camps during these first years.53

Beginning in the summer of 1949 the Lutheran missionaries
of the Manila area introduced the Bible Institute for all
those interested in learning more about Christian fundamentals.
The first Bible Institute was conducted for six weeks at the

Sta, Mesa Heights building, from May 16 to June 24, 1949,

921pi4.

931youth Camp Successful,'" The Philippine Lutheran, I,
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The next two years the institutes were conducted at Bethel
chapel in the Santa Cruz district of Manila for shorter
periods of time. Courses offered included: God's Plan of
Salvation, Galatians, Christian Ethics, Philippians, Church
History and Personal Soul-Winning. The institutes attracted

an average daily attendance of fifteen.54
Radio VWork

Lutheran mission work in the Philippines has been greatly
aided by the Lutheran Hour broadcasts., Through broadcasts on
four standard wave stations in Manila, one in Cebu City and
one in Davao City, the Lutheran Hour made the influence of
the Lutheran Church felt in almost all parts of the Philippines.
Through the short-wave broadcasts in more than fifteen languages,
the Gospel messages went into all parts of Southeast Asia as
well, 1In 1950 Missionary Plagens was appointed to serve as
representative of the Lutheran Hour in the Philippines. He
set up an office for the Lutheran Hour in Manila to handle
the Bible Correspondence Courses that were offered over the
broadcasts, -~
In Davao City Missionary Strohschein was able to conduct

a radio broadcast of his own for over six months. In Manilia

Plagens took over a half hour Sunday evening broadcast from

94nSummer Bible Institute," The Philippine Lutheran, I,
No. 2 {(August 1950), 7. "The Annual Bible Iastitute," The
Philippine Lutheran, II, No., 2 (July 1951), 12,
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Prange, called "Food for Faith" over DZAS. Carilio conducted
an Ilocano broadcast while he was in Manila, 1948-1949, 1In
1948 Pastor Dionisio began a Tagzlog program called "Hour of
Rest" which was broadcast over DZAS, the standard wave band

of the Far East Broadcasting Company in Manila,®®

95scholz, pp. 106-107.




CHAPTER 1V
DEVELOPMENT IN THE SOUTH LUZON DISTRICT

The work in Manila's four congregations, plus the radio
work and the Lutheran services at Clark Field, was the respon-
Sibility of Missionaries Plagens and Prange in 1952, They
had the assistance of Pastor Dionisio for the Tagalog work.
Prange served Grace and Bethel, while Plagens was pastor for
Immanuel and Trinity. Prange also served as chairman of the
Lutheran Philippine Mission, while Plagens was the General
Treasurer for the Philippine field. In October, 1952, Prange
went on furlough. Missionary Becker was shifted from
Binalonan to fill the vacancy left by Prange at Grace and
Bethel when the latter left for furlough. In March, 1953,
Becker, in turn, left for his furlough.

Since furloughs for many of the Lutheran missionaries in
the Philippines came due in 1952 and 1953, and since the Board
of Foreign Missions was unable to secure new missionaries
except for Scholz during these years, Vicars Donald Becker
and Robert Wennerstrom were transferred from Japan to help
out with the work early in 1953, They served in the Philippines
about five months. Donald Becker helped out in Manila, while
Wennerstrom assisted both in Manila and in Mindanao. When
Kretzmann returned from furlough in May, 1953, he took over

the work in lManila from Plagens who then left for his furlough.
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Kretzmann and Vicar Becker kept the work in Manila going
until Prange arrived with two new missionaries, Bruce Cassler

and Louis Dorn, late in August, 1953, Becker and Wennerstrom

left a few days after the arrival of Prange and the new mission-

aries. Prange resumed his duties at Grace, while Cassler was

assigned to Immanuel, and Dorn took charge of Bethel and

Trinity,
Bethel Lutheran Church

The work at Bethel prospered under the direction of
Missionary Dorn. As with any parish in an urban center,
there was a rather large turn-over of members. Some were stu-
dents who left Manila after their schooling was completed.
Others left when they lost their jobs and were unable to find
work, Membership figures thus do not indicate sufficiently
the real gains made at Bethel in the next decade. The turn-
over in membership is, of course, true also for the other -
Manila congregations, in a greater or lesser degree. In 1953
membership figures reveal 87 souls and 71 communicants at
Bethel, with two Sunday Schools enrolling 134 pupils and two
Bible classes with 27 students.l Ten years later 238 souls

are listed and 152 communicants. The Sunday School enrollment

larmin Schroeder, Statistical Yearbook of the Lutheran
Church--Missouri Synod for the Year 1953 (St. Louis: Concordia
Publishing House, 1954), p. 177,
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is about the same with 135 pupils being listed for 1963,2
Various forms of evangelistic efforts were tried. Bethel

did attempt to form a number of branch Sunday Schools. These
were all closed for one reason or another. In some cases it
was because of illness on the part of the missionary, and the
work was never resumed afterwards. In others, it was a lack
of workers or the long distance that was involved. For exam-
ple, in 1956 work was done in barrio Ususan, Taguig, Rizal,
south of Manila, since some members from Bethel had moved out
there, For about two years work was also conducted at this
time in barrio Maybunga, Pasig, Rizal.® .Released-time’
religious classes in two public elementary schools in the
neighborhood of Bethel were also successful for a time. These
enrolled over 1,500 pupils at one time. But this project
came to a halt because of the lack of teachers. TFurthermore,
no-one joined Bethel as the result of the released-time
classes, This was also true of the branch Sunday Schools.
Volunteer catechists taught by Dorn, used to instruct new mem-
bers, is proving successful. Missionary Dorn says:

v We have found that personal contact is still the most

effective manner of witnessing to the Filipino. Perhaps
this is because, to a Filipino, there is nothing quite

2Armin Schroeder and Cecil Pike, 1963 Statistical Yeap
book of the Lutheran Church--Missouri Synod (St, Louis:
Concordia Publishing House, 1964), p. 209.

Slouis Dorn, "Outstations, South Luzon District Book
of Reports and Memorials to the 8th Annual Confer o oF T
ence of the

Philippine Lucueran Church, Pasay City, Jan, 7—1 T, 1957 ———
pagination., » Do
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as important in life as good personal relations with

other peopnle. And thiz aspect of culture has been the

most effective means of bringing the Gospel to awaken
the hearts of many per)'pla'-_’.e'

So far as organizations are concerned, Bethel has an
active Ladies' Aid and an even more active Bethel Lutheran
Youth Organization. These groups have done much in assisting
in the work of the Lord at Bethel. A council composed of the
male communicants who are of age is the governing body of the
congregation, Various agttempts at making the organization of
this council more efficient have heen tried, not all of them
Successful, It appears that if a leader can be made respon-
Sible to encourage various committees to do their work, much
careful planning and action can be accomplished.5

Having a temporary chapel on rented properiy has proven
to be a sore spot in the history of Bethel. Various attempts
were made to find property for relocation, but for one reason
or another the property could not be purchased. It was a
great disappointment to the members when an amount of 20,000
pesos that was budgeted by the Lutheran Philippine Mission
for buying property for Bethel was forfeited at the end of
the fiscal year because it was not used. A suitable piece of

property could not be found at the time. By 1959 and 1960

the members of Bethel didn't even want to hear the word

4Louis Dorn, "Bethel Lutheran Church" (Unpublished manu-
script in the possession of the writer, n.d. .19651), p. 2.

SIbid.
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"relocation." Nevertheless plans continued to move forward
because a few of the members had the courage to continue to
fight the battle of red tape and "dccumentation." To be able
to purchase a certain piece of property a congregation in the
Philippines must first convince its district this property is
needed. The district, in turn, must convince the Lutheran
Church in the Philippines. From the Lutheran Church in the
Philippines the request is forwarded to the Board for World
Missions, which in turn must ask the Board of Directors of
the Lutheran Church--Missouri Synod to grant the money. By
the time a request has gone through all these groups, often-
times the property requested has been sold to another buyer.
So the process must begin all over again when another piece
of property has been located.

Finally the greater part of the battle for Bethel land
was won when funds were once again budgeted for 1963, A
piece of property 1,300 square meters in size was purchased
about four blocks distance from the former rented site on
Ipil Street, this time on Almeda Street, in the Tondo District.
In October, 1963, the members used the funds they had been -
gathering for relocation and transferred the old chapel to
the new site.®

A year later ground was broken for a new church building.

A modernistic style structure that is wider than it is long

61bid., p. 3.
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was dedicated on Palm Sunday, April 11, 1965, A loan of
50,000 pesos was obtained fxrom T . .utheran Church in the
Philippines' Church Extension Fund icr this 60,000 pesos
Structure. The seating capacity is about 300. A 56 foot
tower topped by an 8 foot cross fronts the new church building.
The 0ld chapel remains on the rear of the property and is
being used as ar educational building and social hall. Most
of the services at Bethel are now conducted in Tagalog,
although English services are still occasionally conducted.
Louis Dorn is presently the missionary-pastor at Bethel, but
he is slated to become full-time Translations Director for
the Lutheran Church in the Phili»npines. One of the new
missionaries studying Tagalog will probably be assigned to
Bethel in October, 1966, relieving Dorn for his new assign-
ment., Nineteen sixty-five statistics reveal that Bethel has
in its care 203 souls and 157 communicants with a Sunday

School enrollment of 75 and 20 pupils in two Bible c1asses.7
Trinity Lutheran Church

Work at Trinity was not faring so well in 1952 and 1953,
Attendance at services at the Halcon Street location in
Quezon City dropped since many members had to travel great

distances to reach this place, The house in which services

7Statistics for 1965 furnished by Paul Strege, Board for
Missions, The Lutheran Church--Missouri Synod, St. Louis, Mo,
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were conducted was therefore sold in October, 1953. The
Lutheran Philippine Mission owned only the house, while the
lot on which the house stoocd was rented. The group conducted
a few services in Project 3, Quirino District, a large govern-
ment housing project located in Quezon City. But these ser-
vices were discontinued because it was not a central location
for the members and it was difficult for Dorn since he had
his hands full with the work at Bethel. The Trinity members
were urged to attend services at the other Lutheran churches
in Manila.

Beginning with the first Sunday in July, 1954, Trinity
started regular Sunday School meetings and worship services
on the ground floor of the new missionary residence on Denver
Street, Cubao, Quezon City. Missionary Lorenz Nieting was
placed in charge of Trinity at this new location., Membership
figures at the end of 1954 reveal 36 souls and 18 communicants
at Trinity, with a Sunday School enrollment of 14 pupils and 10

students in Bible Class.8

In 1963 membership had grown to 122
souls and 71 communicants, with three Sunday Schools in
operation enrolling 75 pupils and a Bible Class with 30 peo-
ple.g

The Denver Street location did not lend itself to an

8Armin Schroeder, Statistical Yearbook of the Lutheran
Church--Missouri Synod for the Year ivYo4 (St, Louls: Concordia
Publishing House, 1955), p. 176,

9Schroeder and Pike, p. 209.
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2tmosphere for solenn worshin. It was too small to accommodate
more than twenty neople. People who were invited to services
would often come only once and never return., Late in 1955

the members appointed several committees to locate a suitable

1ot

0

nd to pian a chapel. 1In March, 1956, a lot was located
and purchased on Highway 54 about two'blocks north of the
Cubao Rotunda. A chapel seating about eighty was erected on

this lot, bheing dedicated on February 2, 1958, The congrega-

&
:.lc

tion rece

[N

ved 2 loan of 4,500 pnesos from the Church Extension

Fund to erect this chapel, the total cost being 6,000 pesos.10
“t the time the plan was to extend the chapel to the back of
the lot when additional space was needed. But this proved
impractical bhecause of a steep drop-off in the rear of the
narrow lot,

In October, 1958, a new missionary, Gerald Wyneken, took
over the work at Trinity from Nieting. Under the guidance of
Tyneken the work at Trinity prospered. In January, 1960,
Trinity began operating with a constifution. Two branch
Sunday Schools were begun, and the Young People's Society was
reorganized., A weekly visitation program resulted in new

members. Much of the progress achieved was due to the efforts

of energetic lay 1eaders.11

lo"Binalonan, Trinity Dedicate Churches,'" The Philippine
Lutheran, IX, Wo, 1 (4pril 1958), 2.

11"History of Trinitv Lutheran Church," Souvenir Program,
Joint Thanksgiving Day and 16th Anniversary Celebration,
Trinity Lutheran Church, Quezon City, Nov, 28, 1963, p. 10.
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Wyneken's transfer to begin new work in Lemery, Batangas,
led to {the assignment of Missionary David Schneider in June,
1961, to Trinity. The ccazregation was blessed with many new
members. Attendance growthk became so obvious that by late
1962 the need for a larger church could no longer be denied.
Early in 1964 the members were successful in locating a new
and larger site about five blocks to the north of the old site
on Highway 54, Construction was begun in June and on November
29, 1964, the new church was dedicated.!? This time the church
building was constructed so as to be able to seat eventually
up to 400 people. A loan of 100,000 pesos from the Lutheran
Church in the Philippines' Church Extension Fund made the
construction possible. Trinity has the largest Lutheran church
building in the Philippines at present. An educational wing
which is still incomplete is included in the plant.

The membership at Trinity has become quite cosmopolitan,
numbering not only various Filipino ethnic groups,'but also a
number of Americans. The cultural differences between American
and Filipino Christians present Trinity with a special chal-
lenge. Trinity is now trying to grow into its big church
building. It has begun a program called, "Operation Revitali-
zation." The congregation is divided into five committees:

Worship, Evangelism, Membership, Practical Services and

121Quezon City Lutherans Dedicate New Church," The
Philippine Lutheran, XV, No. 1 (March 1965), 11.
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Education, This is working out rather well. The members are
vitally concerned with the planning of all the programs of
the church,13

Missionary Donald E. Bendewald is presently in charge of
the congregation, while Schneider is in the States on furlough.
A 1965 graduate of our Lutheran Theological Seminary, Baguio
City, Ernesto Herrera, is beginning new work in Pag-asa,
another subdivision of Quezon City. It is hoped that he will
have a core of Trinity people to work with as a nucleus. Quezon
City is the second largest city in the Philippines and is
growing the fastest. It now numbers more than 400,000 people.
This presents Trinity and its new branch group with unusual
opportunities. Membership figures at the end of 1965 reveal

-

that Trinity had 155 baptized members, 94 communicants, 55

enrolled in Sunday School and 45 in the Bible Class.14

Immanuel Lutheran Church

Work at Immanuel Lutheran Church in Malabon, Rizal, was
the responsibility of Missionary Bruce Cassler from August
1953, Immanuel is the nearest to being a community congrega-
tion of any of the Lutheran churches in the Manila area. This

means the work has progressed at Immanuel to the point where

13Donald E. Bendewald in a letter to the writer dated
Feb. 16, 1966.

14statistics for 1965 furnished by Paul Strege, Board
for Missions, The Lutheran Church--Missouri Synod, St. Louis,
Mo.
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the members have also done much of the church work. Under
the guidance of the members a small but effective released-
time program was put into operation, The members are also
active in Sunday School and the Vacation Bible School. Much
of the success in the work was also due to the emphasis put
on Tagalog from the very beginning, even though most of the °
members can understand English, Membership figures show the
wisdom of this policy at Immanuel. In 1953 there were 102
Souls and 67 communicants, with 75 enrolled in Sunday School
and 11 in Bible Class.15 Ten years later the membership
totalled 285 souls and 218 communicants, with a Sunday School
enrollment of 140 and 45 in the Bible classes.l® Immanuel
has the largest communicant membership of any Lutheran congre-
gation in the Philippines. 3

Attempts to establish branch groups of Immanuel church
have not been successful to date. In 1956 meetings were con-
ducted in the Manila North Harbor district, one of the toughest
neighborhoods in Manila. While these flourished for a time,
they were discontinued for lack of sufficient interest. 1In
1957 one of the members of Immanuel moved to the Amparo Sub-
division, Novaliches, northeast of Manila proper. Services

were conducted in her home, but were not well enough attended

15armin Schroeder, Statistical Yearbook of the Lutheran
Church--Missouri Synod for the Year 1993 (St. Louis: Concordia
Publishing House, 1954), p. 177,

16

Schroeder and Pike, p. 209,
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after several months to warrant continuation.l?

The small chapel Immanuel used during its first years of
existence proved to be much too small for its membership
already by 1957. Plans were made to build a larger church
structure, which finally were realized when a new church
building with a seating capacity of over 200 was dedicated on
November 2, 1958, This modern building was erected at a cost
of 15,000 pesos, 10,000 pesos of which was a loan from the
Church Extension Fund. An electronic organ was donated over
and above the pledges and loan for the new church.l® The old
building was used for Sunday School and as a social hall until
it was torn down in 1961 to make way for a parsonage. Previous
to the construction of the new church, the members had con-
structed several additional open-ended rooms for Sunday School
purposes.

The Rev. Angel Oteyza, one of the first two graduates of
the Lutheran Theological Seminary of the Lutheran Church in
the Phiiippines, became pastor of Immanuel congregation in
1960. He was called by the congregation, but is supported by
all four of the Lutheran congregations in Manila, He was a

member of Immanuel before entering the theological program,

17yinutes of the meeting of the South Luzon District of
the Philippine Lutheran Church, Manila, March 3, 1956; SLD-16-56,
P. 2. Cf., Minutes of the meeting of the South Luzon District
of the Philippine Lutheran Church, Manila, April 28, 1957;
SLD-11-57, p. 1.

18 Immanuel Dedicates," The Philippine Lutheran, IX,
No. 3 (Dec. 15, 1958), 2.
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In order to enter the seminary in 1955 he gave up a job as
assistant director and script writer in a Filipino motion
picture company.l9 Under Oteyza's leadership Immanuel con-
tinues to show steady growth. The members plan to open a
parish school in the near future pending availability of addi-
tional subsidy. Membership figures for 1965 reveal 476 baptized

members, 238 communicants, 120 enrolled in Sunday School and

45 in Bible Classes.20
Grace Lutheran Church

Grace Lutheran Church is located near one of the busiest
intersections in the Manila area, Taft Avenue and Buendia in
Pasay City south of Manila proper. The area has developed
into a commercial district, but the location is easy to find.
Prange continued to serve és pastor of Grace until his return
to the States in 1962, Strohschein became pastor in June,
1962, and has served Grace since., Membership at Grace has
increased from 53 souls and 25 communicants in 1953 to 150
souls and 105 communicants ten years later. Sunday School

enrollment also grew accordingly, from 25 to 62,21

19¢ce, "Manila Seminary Opened June 30 with Three Students,"
The Lutheran Witness, LXXV, No. 20 (Sept. 27, 1955), 355,

205tatistics for 1965 furnished by Paul Strege, Board
for Missions, The Lutheran Church--Missouri Synod, St. Louis,
Mo,

21schroeder, p. 171; Schroeder and Pike, p. 209.
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About one-third of the members at Grace are Americans,
connected with various business concerns, as well as with the
United States Government scrvice. Several families of German
background have also attended Grace through the years. For
Several years at Christmas time special German services were
conducted for them. The work at Grace is also rather diffi-
cult due to the transient character of many of its members.
But there is a loyal nucleus of a number of Filipinos and
Several American families. Due to the cosmopolitan nature of
its membership, all of the work at Grace is done in English.
Tagalog services were conducted for a few years in the period
from 1952 to 1966. But these were discontinued when attend-
ance dwindled. Some of the Sunday School classes for the
small Filipino children are still taught in Tagalog. When
the children reach the higher grades, however, they understand
English quite well.

Grace was organized formally in January, 1958, and this
made it possible for the congregation to move forward to meet
the challenge of the unchurched people in the area. Much
stress has been placed on young peoples' work through the
years. A small, but active, Ladies Guild has also been func-
tioning. Membership increased so that the small chapel
building, which could accommodate only about 80 people, became
too small. Increased attendance at services in the late 1930's
necessitated an extension of three by eight meters on the left

side of the chapel. This extension increased the capacity of
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the church building by at least one third. A new front was
constructed and the £1-.. of the building was raised to pre-
vent flooding., The lot was also filled in to street level.
The expansion and remodelling cost nearly 6,000 pesos. The
rededication of the church building took place on November 27,
1960.22 The congregation has since air conditioned the church
building, and this not only gives worshippers a cooler atmos-
phere, but also shuts out the noise of the busy traffic on
Buendia Street during services. Membership figures for 1965
reveal 188 baptized members, 124 communicants, 52 enrolled in
Sunday School and 20 in Bible Class.z3

Pastor Guillermo Dionisio, who worked faithfully for the
Lutheran congregations in the Manila area in Tagalog, was
honorably retired by the Lutheran Church in the Philippines
in 1960 at the age of seventy. He continued to preach
occasionally and helped with translation work for the church
as he was able. On April 1, 1963, he was called home by His

Lord, being buried from Bethel Church a few days later.24

Manila Student Center

The South Luzon District rented two store fronts on

221Grace Church Increases Growth: Given Extension," The
Philippine Lutheran, XI, No. 1 (April 1961), 14-15,

233tatistics for 1965 furnished by Paul Strege, Board for
Missions, The Lutheran Church--Missouri Synod, St. Louis, Mo,

24Louis Dorn, "Guillermo Dionisio,' The Philippine
Lutheran, XIII, No. 3 (August 1963), 17.
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C. Lerma Street in 1956 for a student center., This location
was adjacent to Far Eastern University, the largest university
in the Philippines, which had an enrollment of over 25,000
Students at the time, Several other large universities were
located nearby. The formal dedication of the Manila Student
Center took place on May 27, 1956.25 Missionary Cassler was
assigned as student pastor. This was in addition to courses
he taught at the Lutheran Theological Seminary and his work
as general treasurer of the Lutheran Philippine Mission, Dorn
took charge of Immanuel congregation in addition to Bethel.

The student center provided a place for students to
study, furnished magazines and books for reading, as well as
making available recreation facilities such as ping pong,
chess and other games. Volunteers from our Manila congrega-
tions served as hosts and hostesses at the center which was
open in the afternoons and evenings. Regular Sunday evening
services were conducted, and Cassler also led Bible discussions
at stated intervals. Attendance at both Bible classes and
services was usually very small, while otherwise the student
center was crowded with students. The work was hampered by
the fact that Cassler could not always be at the center when
it was open for consultations. Furthermore, the space in the

center was very limited. There was insufficient supervision

25nstudent Center," The Philippine Lutheran, VII, No 2
(July 1956), 12-13. . s
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and a lack of follow-up. Funds were not available to continue
renting the quarters used for the center, Therefore, in early
1959 shortly before Cassler returned to the States, the stu-
dent center was closed. Thereafter attempts were made to
reach students in Manila through the existing four congrega-
tions and their facilities.

But the South Luzon District did not give up the plan to
have student work, It is estimated that there are over 200,000
students enrolled in the colleges and universities in the
Manila area, where fifteen out of the twenty-six universities
in the Philippines are located. Missionary Donald E. Bendewald
has the assignment to serve as student pastor for the Manila
area, He has completed a survey of the possibilities for stu-
dent work.2% 1In January, 1966, he began a monthly mimeographed
publication, called the "Golden Spur,'" which is sent to all
Lutheran students anywhere in the Philippines, as well as
other students who may be interested in receiving it.
Bendewald has also been meeting with a small group of students
every Saturday afternoon at Far Eastern University. This

group is affiliated with the Student Christian Movement .27

26Donald E. Bendewald, "Survey of Student Work," Appendix -
"E," Minutes of meeting of the South Luzon District of the
Lutheran Church in the Philippines, Quezon City, May 21-22,
1965, v., 29 pp.

27Dona1d E. Bendewald in a letter to the writer dated
Feb. 16, 1966.
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Sampaloc Vork

In 1964 the South Luzon District began work in Sampaloc,
the second largest district of Manila which has a population
of nearly 300,000 people. The Lutheran Building, which serves
as the headquarters for the Lutheran Church in the Philippines,
serves as the base for this work. The chapel in the building
is being used for services, while some of the other rooms are
used for Sunday School and instruction classes. The Lutheran
Building, dedicated on April 12, 1964, houses the offices of
the Lutheran Philippine Mission, the Departments of Mass
Communication and Parish Education, as well as the Lutheran
Hour office and the Literature Center.

A survey of the Sampaloc district and neighboring areas
was first made with volunteer help from the four Manila con-
gregations under the direction of Missionary Darrell Schoen,
assigned to begin this work. Students enrolled in the Bible
Correspondence Courses offered in connection with the Lutheran
Hour broadcasts were visited. DMore than a hundred Bible
Correspondence Course students were loéated in the Sampaloc
area. Sunday School, Bible class and services were begun
late in April, 1964. Membership figures for this group in
Sampaloc, which has chosen the name Gloria Dei, for the year
1965 reveal 45 baptized members, 9 communicants, 15 enrolled

in Sunday School and 8 in Bible Class.Z28

285tatistics for 1965 furnished by Paul Strege, Board for
Missions, The Lutheran Church--Missouri Synod, St. Louis, Mo.
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Work with United States llilitary Personnel

Lutheran services at Clark Field continued in 1953 with
Missionary Prange taking charge when he returned from furlough,
In 1954 a Lutheran chaplain was assigned to this air base and
Prange took the opportunity to serve Lutheran personnel sta-
tioned at Sangley Point Naval Air Station adjacent to Cavite
City about twenty miles south of Manila around the bay.
Chaplain Paul Kilde (American Lutheran Church) was reassigned
in 1956 and Kretzmann took over the Lutheran services every
Sunday, since he was not assigned to any parish in Manila at
the time. 1Ie was also able to conduct confirmation classes
at Clark on Saturday evenings, In 1957 Cassler shared the
responsibility of the services at Clark with Kretzmann so that
vacancies in Manila caused by furloughing missionaries could
be covered. Late in 1958 Chaplain Walter Bauer (Missouri
Synod) was assigned to Clark, and since that time there has
always been a Lutheran chaplain at Clark, and Lutheran mission-
aries have been called upon occasionally to fill in on Sundays
when the chzplain is azway. Lutheran services at Sangley have
continued when no Lutheran chaplain was assigned to this
naval station. One of the Lutheran missionaries continues to
serve as Armed Forces Commission representative in the
Philippines, inviting Lutheran United States military per-
sonnel to services in Lutheran churches in the Philippines

when they have the opportunity.
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A Lutheran service center was dedicated at Olongapo,
Zambales, about eighty miles northeast of Manila, adjacent to
the Subic Naval Base and the Cubi Naval Air Station, on
January 19, 1958. Pastor Robert Canis (United Lutheran Church)
was transferred from Taiwan by the Lutheran Service Commission
to take charge of this project in August, 1957. A rented
building which had formerly housed a night club was renovated.
The center offers the equivalent of a full parish program to
American military personnel and their dependents in the
vicinity, While the property was being renovated, more than
250 servicemen visited it. TFifty attended the Christmas Eve
service in the uncompleted chapel.29 Louis Buchheimer and
Walther Huchthausen acted as service pastors following Canis.
At present the Rev. Milford Sheldahl (American Lutheran Church)
is the service pastor. A parsonage for the service pastor and
his family was constructed next door to the service center.
In 1964, 25,530 servicemen visited the center.30 Larger
quarters' for the service center are being sought. Funds for
this project are furnished by the Missouri Synod and the
National Lutheran Council. Opporfunities to do mission work
with Negrito tribesmen in the Zambales mountains near Olongapo

have presented themselves to the service pastors. Buchheimer

29vservice Center Opened in Philippines," The Lutheran
Witness, LXXVII, No. 5 (March 11, 1958), 101.

3°"King Manuel Visits Center," Double Time, XV, No, 2
(September-November 1965), 9. .



103
did have an outdoor service for these Negritos and baptized
seven of the children on that occasion.3l 1In 1964 the South
Luzon District investigated possibilities for doing mission
work among them, and resolved to call Oteyza to begin Negrito

work, But this resolution was later rescinded due to insuffi-

cient manpower.32
Tagalog Provincial Work

The decision to begin mission work in the Taal-Lemery
area of Batangas province, south of Manila, was a milestone
in the history of Lutheran work in the South Luzon District.
From the very beginning of Lutheran work, Manila has always
been considered the center of operations. Even after stations
wWere opened and congregations established as far north as the
Ilocos region and as far south as Davao, the Manila area
remained the only place where work was carried on in the South
Luzon District.. Lack of manpower and the lack of workers
fluent in Tagalog also made it difficult for the South Luzon
District to extend its efforts beyond the limits of metropoli-
tan Manila. It was not until January, 1960, that South Luzon

District was able to resolve to send one of the first two

3l1pid.

32Arnoid Strohschein and Angel Oteyza, '"Negrito Survey
in Provinces of Tarlac and Zambales, April 7 to 9, 1964";
report made to the meeting of the South Luzon District of the
Lutheran Church in the Philippines, Manila, April 17-20, 1964.
The district resolved to call Oteyza to begin this work at this

meeting, SLD-22-64, p. 4. This action was rescinded in the
South Luzon District meeting of July 24-25, 1964; SLD-40-64, p. 3.
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seminary graduates, Angel Oteyza, to open a new station in
the Taal-Lemery area.33 Pastor Oteyza had barely begun the
work when health problems in his {amily forced the district -
to call a temporary halt to the work. In May, 1961, Missionary
Gerald Wyneken moved into the area and resumed the work in
Lemery.

Neither Taal or Lemery is very large in itself (both
somewhere between 25,000 and 30,000 in population), but they
face each other across the Pansipit River, and are in effect
twin towns. The presence of three other smaller towns within
the area meant to South Luzon District's planners that here
was quite a center of population, and almost completely
untouched by any of the non-Roman denominations working in
the Philippines. The Iglesia ni Kristo has been there for
forty years, but besides this sectarian group, there was only
a handful of Jehovah's Witnesses and an even smaller handful
of Protestants (United Church of Christ in the Philippines).34

Missionary Wyneken reports:

The small town atmosphere and the outwardly solid Roman

Catholic bias of the people has meant that the most

effective approach has been on an individual basis.

Opportunities are still coming up for some good person-
to-person witness, The missionary and his family are

33Minutes of the meeting of the South Luzon District of
the Philippine Lutheran Church, Manila, Jan. 17, 1960; SLD-4-60,
19 b

34D. Schneider, "A Look at the South Luzon District,"
The Philippine Lutheran, XIV, No, 4 (December 1964), 11-12.




105

being gccepted more and more into the life of the
town.3

Early in 1965 a one thousand square meter lot in the
heart of Lemery was purchased as a church site. A building
is being designed and construction on the church is expected
to begin sometime in 1966. In order to raise funds for a new
church building, the congregation, in addition to its regular
offerings, is planting vegetables on the property and with
the additional income from this project, hopes to have enough
to secure the necessary loan for the church building.36 Mean-
time the congregation worships in the bottom portion of the
home the missionary is renting for his residence. In 1965
statistics show 15 baptized and 5 communicant members‘at
Lemery, with a Sunday School enrollment of 15 and 8 in the
Bible Class.3”

Missionary Wyneken began an outstation in 1962 at barrio
Bana, Tiong, Quezon, A Lutheran family belonging to Bethel,
Manila, moved tﬁere. They witnessed to their neighbors and
Wyneken began visiting the group monthly. When Wyneken went
on furlough in 1964, Missionary Eugene Thiemann took over the

visitations., The group was listed in 1963 as having 9 baptized

351pid., p. 12.

36"Land Purchased for Lemery Congregatlon,“ The Ph111pp1ne
Lutheran, XV, No. 2 (June 1965), 7.

37Statistics for 1965 furnished by Paul Strege, Board
for Missions, The Lutheran Church--Missouri Synod, St. Louis,
Mo, :
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members and 6 communicants. When the group did not designate
the member from Bethel as their leader, he became angry and
caused great difficulty for the work. Since this made it
hard to render an effective witness in Bana and the neighboring
barrio of Lusacan, the work was discontinued in 1965.38

Lucena City, capital of Quezon Province, marks the southern
limit of the Lutheran Church on Luzon, Work here was begun
in December, 1963, after the Rev. Eugene Thiemann and his
family moved into the area, upon assignment by the South Luzon
District.39 Since his arrival Thiemann has concentrated on
publicizing the Lutheran Church and its teachings. Lutheran
Hour broadcasts in English and Tagalog and a devotional pro-
gram in Tagalog are used on the local radio station, A
Lutheran booth was erected at the South Tagalog Fair, held in
Lucena during April, 1964, and more than 5,000 people registered
at the booth, Many more viewed the exhibits of Lutheran
literature and the colorful map which showed Lutheran Hour
broadcasts around the world, An electric Bible quiz game in
the Lutheran booth also proved very popular, Thiemann visited
or corresponded with all those who registered at the booth,

Five classes in Lutheran doctrine were begun as a result of

38Minutes of the meeting of the South Luzon District of
the Lutheran Church in the Philippines, Quezon City, Aug. 18-19,
1965; SLD-37-65; p. 2.

39Minutes of the meeting of the South Luzon District of
the Lutheran Church in the Philippines, Quezon City, June 29,
1963; SLD-17-63; p. 1.
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contacts made at this fair.40

Early in 1965 a place was rented for services in Lucena
City. It was the downstairs portion of the house where
President Quezon once worked as a houseboy. This was converted
into a Lutheran chapel by the combined efforts of the people
attending Lutheran doctrine classes. On April 27, 1965, dedi-
cation services were held.41 Missionary Thiemann is also
using this chapel as a student center, since a number of high
schools and colleges are located in Lucena. Membership figures
for 1965 show 11 baptized, 10 communicants, 20 enrolled in
Sunday School and 12 in the Bible Class.%2 Theological stu-
dent Gregorio Carino, Jr., is helping Thiemann with the work
during the current school-year as his vicarage.

As indicated in this chapter, the work of the South Luzon
District is continuing to go forward with God's blessings.
Recently erected church buildings help the members in Manila
to testify to God's grace and greatness. The South Luzon
District members are taking an increasingly active part in
the work of the church. They are using their time and talents
to make plans, meet the challenges of building programs, teach

Bible classes and work for the greater good of the Lutheran

4OSchneider; phal 35

4l"Lutheran Chapel Dedicated in Lucena,'" The Philippine
Lutheran, XV, No. 2 (June 1965), 5.

428tatistics for 1965 furnished by Paul Strege, Board for
Missions, The Lutheran Church--Missouri Synod, St. Louis, Mo,
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Church in the Philippines by serving on the radio committee

and by helping produce Christian literature. Some continue

to inspire the church by their willingness to witness by word
of mouth,%3

438chneider, pp. 8-9.



CHAPTER V
DEVELOPMENT IN THE NORTH LUZON DISTRICT
Lowland VWork

The North Luzon District of the Lutheran Church in the
Philippines is responsible for Lutheran work in eleven northern
provinces of Luzon, Its southern limit is Tarlac and Nueva
Ecija and the district extends all the way to the north coast
of Luzon. The ten provinces constituting what is considered
as the lowland region have a total population of more than
four million people. Lutheran mission work has been conducted
in some of these areas since 1948, as has already been noted.1
Work at present is being carried on in five geographic areas.
Although membership in these areas is not very large (about
1,100 baptized members and 670 communicants), six men from
this region have‘studied, or are studying, for the ministry
in the seminary. The Ilocano language is widely understood
throughout the lowland region of northern Luzon, and the
Lutheran Church has been able to produce some good Christian
literature in this dialect. Lutheran Hour broadcasts in
Ilocano are now heard throughout these areas providing a con-

-

tinuous witness to Christ.

ler, Chapter III: Binalonan, pp. 72-73; and Candon,
Pp. 73=75,

-
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Pangasinan

Pangasinan is one of the older, more settled farm areas
of the Philippines. Binalonan, the center of our Lutheran
work, is one of the farming centers for the northern part of
the Central Luzon plain that extends north of Manila to the
foot-hills below Baguio. In 1953 the Pangasinan area had four
stations with 146 baptized members, 68 communicants, 174
enrolled in four Sunday Schools and 82 in three Bible classes.?
Ten years later there were thirteen stations with 355 baptized
members, 192 communicants, 290 enrolled in twelve Sunday
Schools and 128 in nine Bible classes.>

Missionary Norbert Becker was transferred from Pangasinan
to Guinzadan, Mountain Province, in 1955 leaving Aradanas to
carry on the work alone. In 1960 Aradanas was reassigned to
Ilagan, Isabela, to begin new work, Missionaries Arthur Erb
and Alvaro Carino have successively served the Pangansinan
congregations since then, In 1964 and early 1965 Missionary
Richard Faerber, assisted by Vicar Ben Moreno, guided the
work, serving the area from Baguio City. On May 30, 1965,

seminary graduate Clemente del Rosario was installed as pastor

2Armin Schroeder, Statistical Yearbook of the Lutheran
Church--Missouri Synod for the Year 1953 (St. Louis: Concordia
Publishing House, 1954), p. 177.

Sprmin Schroeder and Cecil Pike, 1963 Statistical Year-
book of the Lutheran Church--Missouri Synod (St. Louis:
Concordia Publishing House, 1964), p. 209.
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of the Binalonan-Moreno congregations. In December, 1965,
Missionary Gordon P. Bohlmann took up residence in Urdaneta,
Pangasinan, and is serving the southern portion of the Pangasinan
area which includes the group at Urdaneta and groups in two
barrios to the northeast: San Pablo and Calepaan.4 Work at
Calepaan, a barrio of Asingan, started in 1962 as a result of
people there hearing Carifio on the Ilocano Lutheran Hour., The
group consists of 16 communicants and 15 are enrolled in the
membership class.5 They are making plans to erect their own
chapel. The Urdaneta group numbers eight communicants. A
piece of property large enough for both a chapel and parsonage
was purchased in 1965, .

Binalonan served as the center for the whole Pangasinan
work until this division. Here services were held in the
area beneath the residence rented for Aradanas. In 1957 a
church building seating 180 was dedicated as Redeemer Lutheran
Church. The Binalonan members received a loan of 2,000 pesos
from the Church Extension Fund for their new church building.6
They have gradually installed floors, windows and inside

walling as they were able to purchase these items. These <

B Condont P EC  InanntinlalletterRtofthehwritterlidatcs
March 4, 1966,

5Statistics for 1965 furnished by Paul Strege, Board for
Missions, The Lutheran Church--Missouri Synod, St, Louis, Mo,

6"Binalonan, Trinity, Dedicate Churches,'" The Philippine
Lutheran, IX, No. 1 (April 1958), 2. .
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things were lacking when the church was dedicated. Redeemer
congregation numbers 153 baptized members and 83 communicants.7

The congregation at barrio Moreno is actually larger.
They have 157 baptized members and 103 communicants.® A perma-
nent type chapel building named Christ Lutheran Church seating
150 was dedicated in Moreno in December, 1955. The third
chapel built in the Binalonan area in this period is at
Santiago, also known as Bantay. This structure seating about’
85 was dedicated on Thanksgiving Day, Nov. 24, 1958, The
chapel, constructed of bamboo and cogon grass, was built with-
out assistance from the Lutheran mission. Members donated
their labor and the materials purchased for the chapel totaled
about 700 pesos.9 The barrio, now called Casantiaguan, has 93
baptized members on the rolls and 65 cqmmunicants. Only ten
communicants are now active, the others having gotten jobs
elsewhere or are temporarily gone while studying in high school
and college.10 Pastor del Rosario lives at Sili where a chapel
seating about fifty was constructed late in 1962, This chapel

is located on the national highway which links north Luzon

7Statistics for 1965 furnished by Paul Strege, Board for
Missions, The Lutheran Church--Missouri Synod, St. Louis, Mo.
8Ibid.

9"Santiago Iglesia Luterana, Binalonan, Dedicates New
Chapel," The Philippine Lutheran, X, No, 1 (May 12, 1959), 3.

10statistics for 1965 furnished by Paul Strege, Board for
Missions, The Lutheran Church--Missouri Synod, St. Louis, Mo.
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with Manila.ll Four communicants are listed at Sili and 10
baptized members. The fifth group served from Binalonan is
located in the municipality of Pozorrubio, ten kilometers to
the north. Contact for the work here was made in 1963 through
literature distributed by the Concordia Tract Mission, St.
Louis, Missouri. There are four communicants at Pozorrubio
and ten enrolled in the membership class.l2

An Inter-Church Council composed of members of each of
the Pangasinan groups has added strength and united to the
program in Pangasinan, The Council makes plans for Vacation
Bible Schools in each place of work using a joint teaching
staff. Funds for teacher travel are channeled through the
Council. The Council also considers possibilities for out-
reach and now jointly supports Pastor del Rosario. On the
first Sunday of each month a joint communion service is held
for all Pangasinan Lutherans at Redeemer Church, Binalonan.
Attendance averages ‘130 in church with 80 attending the Lord's
Table,13

The church in the Binalonan area is blessed with the

active witness of several Christian lay people. Among them

11"Sili, Binalonan, Pangasinan,'" The Philippine Lutheran,
XIII, No., 1 (January 1963), p. 4.

12Statistics for 1965 furnished by Paul Strege, Board for
Missions, The Lutheran Church--Missouri Synod, St. Louis, Mo,

135, Hornig, "A Look at Lowland Work of North Luzon,"
The Philippine Lutheran, XV, No. 1 (March 1965), 18.
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is Mr. Simeon Pacites, Sr.,, of Pozorubbio, who operates a
Religious Reading Center. Mr. Alberto Aquino, who now serves
as the manager of the Literature Center in Manila, actively
promoted the work at Sili before he left in 1965. The
Pangasinan young people sponsor two Youth Retreats--one during
the summer vacation and one at Christmas time, usually at San
Fernando, La Union--and enthusiastically support Bible
Institutes on the District and local level. In recent years
the work in the Pangasinan area has been hampered by a rapid
turnover of manpower and a hazy work program. People are not
SO0 enthusiastic about their church as they could be and the
buildings are not kept in the best condition. However, the
Pangasinan area still presents many opportunities for growth,
and with God's blessings and guidance the work can be strength-

ened and expanded.14
Ilocos Sur

Work in Ilocos Sur is centered in Candon, a municipality
with a population of 22,000, Missionary Alvaro Carifio con-
tinued to serve this area until 1959, Missionary Donald
Morthole took over the work until 1961, when the Candon con-
gregation called the Rev., Leonardo Bugtong, a graduate of the
Lutheran Theological Seminary in the Philippines, who is

currently pastor. Five groups are found in the Ilocos Sur

141pid., pp. 18-19.
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area, During his ministry Carino served a number of addi-
tional places. Due to transportation difficulties these out-
stations could not be continued when Bugtong became pastor,
Some of the transportation difficulties in serving the area
have been overcome since Pastor Bugtong received a motor
bicycle for his work.

In 1955 Carifio was serving eight stations, five of them
in the Candon area, two in Santa Lucia and one in San
Fernando, La Union. He was reaching some 400 people, adults
and young people in the majority, per week. The older groups
at Tamurong, Darapidap and Holy Cross in Candon, were attempting
to manage their own affairs. Tamurong became an organized
congregation taking the name, St. Paul Lutheran Church. They
dedicated their third chapel in 1955, At Darapidap the chapel
had to be moved and rebuilt at another location., Here too,
the members put in many hours of labor in improving their
chapel after the relocation, On December 7, 1952, the dedi-
cation of the mission residence and chapel in the downstairs
portion of the building for Holy Cross congregation took place.
The chapel could accommodate over a hundred people. The
missionary's office was on the first floor next to the chapel,
while the living quarters were on the upper floor.12

Carifio began work in Santa Lucia, the munidipality

15s1varo A. Carifio, "Progress in the Philippines," Mission
Call (Synod Edition), I, No, 2 (March-April 1953), 9.
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immediately south of Candon, doing work among the students of
the Sta. Lucia Academy. St. Timothy chapel, student center )
and dormitory were erected and services for students were
held several evenings a week, This work was discontinued
after Carifio left, Through one of the instructors at Sta,
Lucia Academy who attended services in St. Timothy chapel,
Carifio was invited to conduct a Vacation Bible School in the
barrio of Luba, This resulted in the beginning of services
and classes in this barrio of Sta. Lucia.l6 A small chapel
WwWas erected in 1958 with a galvanized iron roof and bamboo
walls. This work continues. Seminary student, Benjamin
Moreno, is from this group at Luba.

Since four communicant members moved from Candon to San
Fernando, La Union, and another Lutheran communicant located
there from the Lutheran Church in Davao City, Carifio began
serving them regularly. San Fernando is an important commer-
cial center and port. on the western coast of Luzon. A large
Sunday School and a daily kindergarten school was started in
one of the fishing villages south of San Fernando, actually a
barrio of the next town, Bauang. The San Fernando work has
been revived after being allowed to lapse for several years

due to lack of manpower. When Missionary Carifno returned to

16a1varo A, Carifio, "The Status of Lutheran Mission Work
in the Northern Luzon Region," Appendix of the Minutes of the
7th Annual Conference of the Lutheran Philippine Mission,
Pasay City, Jan., 23-27, 1956; p. 7.
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the Philippines from furlough in 1965 and was stationed in
Baguio City to teach in the seminary, he began conducting
services in a house he had built for his family a few years
before in San Fernando. He reports twelve adults regularly
attend his services there. In barrio Lingsat he has 25
children and 8 adults in attendance. He is also doing work
in Naguilian, La Union, on the road towards Baguio, where
close to a hundred children and adults attend Sunday School

and services.17

New work in the Candon area was started in a barrio
called Caterman when a communicant member from the Tamurong
Church transferred her residence there, Seeing the opportunity
to teach the many unchurched children in her neighborhood,
she started religious classes for them. She was also able to
attract some of the young people in the barrio., Some of them
walked to Tamurong with her to attend services. Finally she
asked Carifio to conduct services at Caterman. A chapel was
built without the knowledge of the missionary and services
were conducted there every Saturday evening.18 This village
produced the seminary student and now pastor, Clemente del
Rosario, The work continues, although during rainy season it
is difficult to reach the barrio and the work iﬁ then tempo-

rarily halted.

1731 varo A, Carifio in a letter to the writer dated
Jan, 31, 1966,

1841varo 4. Carifio, "The Status of Lutheran Mission Work
in the Northern Luzon Region,'" p. 8.
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Work was also begun in a barrio called San Pedro--

Calongbuyan, Here a chapel was built by the people on a lot
of one of the members. Since most of the communicants moved
away, the work has since been discontinued. Work in Tokgo

Was also discontinued. There work never progressed beyond a
Sunday School. Late in 1964 Pastor Bugtong was asked to start
work in barrio Butol, a part of Santiago, the town immediately

to the north of Candon., He is serving a small group here once

a week.19

Membership in the Ilocos Sur area was listed in 1953 as
67 baptized and 25 communicants, Five Sunday Schools enrolled
235 pupils and 61 were enrolled in five Bible classes.2? Ten
years later baptized membership rose to 131 and communicants
to 102, But Sunday School enrollment decreased, 55 pupils
being enrolled in four Sunday Schools and 60 in four Bible
classes.?! st, Paul's, Tamurong, with a membership of 46
communicants, is the.largest group in the Ilocos Sur area.
Nineteen sixty-five statistics show that the total membership
in the area is now 155 baptized members, 117 communicants, with

65 enrolled in Sunday Schools and 56 in Bible classes.22

194 reply to a questionnaire returned by Leonardo Bugtong
to the writer dated May 3, 1965.

20Schroeder, 190 - AR o
2l5chroeder and Pike, p. 208.

228tatistics for 1965 furnished by Paul Strege, Board for
Missions, The Lutheran Church--Missouri Synod, St. Louis, Mo,
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Lutherans in the Ilocos Sur area also operate through an
Inter-Church Council, made up of laymen from the different
groups in the area. This Council assists the pastor in plan-
ning and promoting an active witness for the Lutheran Church,
The upkeep of the barrio chapels and the physical needs of
the people are the concern of this Council., Communion ser-—
vices for all the groups are held at Holy Cross Church in
Candon once a month,Z23

The mission residence, with a "downstairs" chapel had
its drawbacks for effective mission work in the Candon area.
Until recently, when a church building was erected, it remained
the center of activity for pastor and lay people alike, In
an area where the Roman Catholic Church is especially strong,
the lack of a separate church building helped foster the idea
that the Lutheran Church was second rate. In 1964 the Candon
congregation applied for a loan from the Church Extension
Fund and built its first church building, which was dedicated
on December 20, 1964, The new building is a hollow block
structure which seats 200. It has sliding doors along the
sides which can be opened to accommodate more people. A 32-
foof high cross fronts the building.24 The new church should

obviate some of the difficulties the congregation at Candon

23Hornig, pp. 19-20.

24"Holy Cross Candon, Dedlcates Church," The Philippine
Lutheran, XV, No, 1 (March 1965), :
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has experienced in the past and should serve as a good base
of operations to reach the masses in Ilocos Sur with the good
news of the Gospel. Pastor Bugtong has accepted a call to
serve St, Stephen congregation in Baguio City. How the work
in Ilocos Sur will be cared for after Bugtong leaves in June,

1966, has not yet been decided.
Central Cagayan Valley

Quezon is located in the central part of an area known
as the Cagayan Valley, which is 200 kilometers long and 100
kilometers wide. Cagayan Valley offers huge opportunities to
homesteaders and equally huge problems. During the rainy
Season raging rivers fracture the terrain and make travel a
Severe and dangerous hardship. Cagayan Valley has six Lutheran
congregations with a total commuﬁicant membership of 166.
Lutheran work in this northeastern area of Luzon was
started in 1958, Years ago the area around Quezon, Isabela,
was controlled by head-hunting tribes. In an effort to develop
the agricultural land and improve the area, the Philippine
Government offered homesteading sites to experienced farmers.
Some Lutherans from Mountain Province accepted this offer.
The natives were unhappy about people moving on to land which
they regarded as their own, Disputes arose and in 1957 one
of the newcomers was killed by the natives. A full scale
revenge war threatened. Relatives, who were among the home-

steaders, requested Pastor Simon Bilagot to help mediate the
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dispute. He did so and peace was established., Bilagot repre-
sented the headhunting tribe, the Guinubals, to the government
in many instances when he saw they were losing their lands to
the settlers. He was also asked to preach the Gospel to this
Pagan headhunting tribe. Bilagot presented this request to
the 1958 General Conference of the Lutheran Church in the
Philippines witk the outcome that he was assigned to begin
work there.25 He served the Guinubal tribal people at Makilo,
as well as groups of homesteaders at Malalao and Lipantu. Soon
he became ill with "a-typical malaria," and it was necessary
for him to take a leave of absence, The same conference had

also decided to allocate Missionary Donald Morthole to this

area .26

In June, 1958, he began work settling in Mallig,
Isabela, He and his wife lived in a Filipino home without
electricity and water. During the illness of Bilagot he served
the groups at Malalao, Lipantu and Makilo,

Mallig had nineteen barrios at the time. These included
Settlement Number 1 (now Quezon) and Lipantu. Lipantu is now
a barrio of Quezon. Malalao was separated from Lipantu and
became a barrio of Tabuk, Mountain Province. In July, 1958,

a young people's group at Settlement Number 1 asked Morthole

to lead them in Bible discussion and recreation weekly. But

25W1nutes of the 9th General Conference of the Philippine
Lutheran Church, Pasay City, Jan., 27-31, 1958; PLC-27-58,

26Ibid., PLC-46-58, p. 23.
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after they found out he did not have much material aid to
give them, the bottom dropped out. Later in August, the few
who remained encouraged him to hold classes in the public
reading room, This suggestion was followed as soon as the
town officials gave their permission. Many curious people
came once or twice., A few families remained faithful, one of
them being the Cerdifiolas, whose son entered the seminary in
1965, A Sunday School was begun at Settlement Number 1 having
an attendance of between 25 and 40 children.27

In September, 1958, when Morthole visited Makilo, the
chief's son was very ill. The chief was seventy-three years
old., His child was only a few months old, being an only son,
After talking with the chief and the people about baptism for
a day and a night (in broken Ilocano), Morthole baptized the
child. Two days later he died. Morthole officiated at the
funeral. Everyone in Makilo wanted to be baptized too. After
talking to their elders and chief about the need for Christian
education for their children and themselves, they decided to
wait until they were instructed. They chose a Sunday School
superintendent and ordered their wives and children to attend.
The men were exempted. The Sunday School superintendent who
was chosen was a first class drunkard. When he came to meet

with Morthole the first time, he was stone drunk, Morthole

27Donald Morthole in a letter to the writer dated
Jan. 24, 1966,
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told him that he was not welcome when he was drunk. But if
he were sober he could come to his house anytime. He came
the next day very sober and contrite. He was pleased to be
the Sunday School teacher in Makilo. He studied long hours
with Morthole. When a child was missing from Sunday School,
he went and took him by force to the waiting class. He always
had a surprisingly good attendance.28

Morthole had his vacation the middle of October to the
middle of November. At Malalao the barrio lieutenant corrected
some Ilocano sermons Morthole prepared and preached them. The
vice~-lieutenant took the liturgy. Victor Bilagot, Pastor
Bilagot's brother, took charge of the services in Makilo and
continued them on a monthly basis thereafter. Late in 1958
Morthole was joined by Pastor Bilagot, who had recovered from
his illness, Bilagot's family moved to Settlement Number 1
(Quezon) where a house was purchased by the Lutheran Philippine
Mission early in 1959, Bilagot was able to help the people a
great deal with their land problems., Mrs. Bilagot was instru-
mental in revitalizing the Sunday School, so that in a few
months the attendance was about a hundred. 29

In December, 1958, services were begun in Morthole's
home in Mallig. The services were not well attended and were

soon dropped, but‘Sunday School thrived. In March, 1959, the

281pid.
291pid.



124

Mortholes left Mallig, being reassigned to Candon, Ilocos
Sur, Bilagot attempted to keep the work in Mallig going.
But serving it from Settlement Number 1 was a problem for him,
since he was never sure of transportation. In February, 1959,
the doctor of the Philippine Lutheran Medical Mission from
Mountain Province visited Makilo, Malalao and Settlement
Number 1. The people were amazed at the cheap price of the
medicines and the free consultations. Many started to attend
services because of the visit. But the doctor only came a
few times and then discontinued the visits because of trans-
portation difficulties, This discouraged the people from
coming to services and classes.30

Bilagot served the area until early 1962, when Missionary
Louis Nau was assigned to take charge. Nau also had charge
of the work in northern Cagayan, living in Aparri, Cagayan,
about a hundred miles to the north, and thus was not able to
visit very often. He was, however, able to get the help of a
lay evangelist for Quezon (formerly Settlement Number 1). This
kept the work in the area going. Nau left the Philippines in
December, 1962, and Missionary Richard Faerber was given tem-
porary charge of the work, Since July, 1963, Missionary
Edward Kast serves this area as well as the northern Cagayan
work by airplane from Baguio City. Membership figures for

1965 show 104 baptized members in Malalao, including those at

3071pid.
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Makilo, and 24 communicants. In Quezon there are 131 baptized
members and 34 communicants.31 This area needs a resident

worker, even though there are lay leaders who can keep the

work going.

Ilagan, Isabela

In order tc balance the work of the Lutheran Church in
the Isabela area, the North Luzon District decided in 1958 to
send Missionary Aradanas to work among the people of Ilagan,
the capital of Isabela.32 Since no replacement was available
for Aradanas in Binalonan until 1960, he was not able to
leave for Isabela until then. Aradanas settled in Calamagui,
near the capital site, in August, 1960. He found that the
spiritual needs of the people were greatly neglected. Once
a year a Roman Catholic priest came for the fiesta and
administered the Sacraments of the church, Protestant groups
had attempted to establish mission work there, but had aban-
doned it,

Aradanas held his first classes and services in the homes
of Calamagui residents. By mid-1961 these people expressed a

desire for a chapel of their own and helped build a wood and

31Statistics for 1965 furnished by Paul Strege, Board

for Missions, The Lutheran Church--Missouri Synod, St. Louis,
Mo.

32Minutes of the meeting of the North Luzon District
Conference, San Fernando, La Union, July 1-3, 1958; NLD-24-58,
P. 9. ;
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cogon grass structure, With a temporary chapel of their own,
attendance at Sunday School and church services increased.
The chapel is located on hacienda (plantation) land. The mem-
bers are hoping to be able to purchase a lot soon and erect a
permanent church building. Legal difficulties have compli-
cated acquiring the lot they have picked. The congregation
Was organized formally as St. Peter's Lutheran Church on
Easter Sunday, 1964, when ten people were confirmed. The 1965
statistics show 23 communicant members and over 130 souls
being served in Ilagan.33

As weather, road conditions and time permit, Aradanas
visits various areas surrounding Ilagan. Membership classes
and Sunday Schools have been conducted in Maligaya since 1962,
in Villa Concepcion since 1963 and in Aggasian and Alebago
Since 1964. There are no regular meeting places in these
villages., Although there are no confirmed members in these
outstations, more than a hundred children attend Sunday School
and an equal number come to Bible Classes. About thirty are
enrolled in membership classes. Vacation Bible Schools have
also been attempted in some of these outstations. Many hard-
ships, disappointments and faith-trying experiences have con-
fronted Aradanas in his work since 1960. Besides those

mentioned, the moving in of the Wesleyan Methodist Church can

33Statistics for 1965 furnished by Paul Strege, Board

for Missions, The Lutheran Church--Missouri Synod, St. Louis,
Mo,
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be cited. They bought one hectare of land next to the
Lutheran Church and built their headquarters for Isabela on

this property.34

Northern Cagayan Valley

The work in northern Cagayan began through a contact
made by means of the Lutheran Philippine Mission's Ministry
by Mail project, and another contact made by a student at the
Far Eastern Bible Institute and Seminary who was interested
in learning more about the Lutheran Church, Early in 1956
ilissionary Kretzmann, while in charge of the Ministry by Mail,
received a request from Father Feliciano Inay of the Philippine
Independent Church to be added to the list of subscribers to
whom this monthly publication was sent. Father Inay became
interested in Bible study and asked to be enrolled in the
Bible Correspondence Courses that were being offered by the
Lutheran Hour Office in Manila. He was also interested in
obtaining additional Lutheran materials to study. Tracts were
sent, but these were not sufficient to satisfy his curiosity.
Inay asked for Lutheran books which he then purchased. Soon
he was teaching his people in Ballesteros, Cagayan, many
Lutheran doctrines. He had asked to be taken into the Lutheran

Church, but Kretzmann advised him to continue to remain in

34Enrique Aradanas, "Eastern Isabela, Philippines"
(Unpublished manuscript in possession of the writer, n.d.
[c. January 19651), pp. 1-3.
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the Independent Church as long as possible and influence this
church with biblical teachings. Finally, in early 1961,
Father Inay informed Kretzmann that he had been accused of
teaching false doctrine by his bishop and was being brought
to trial by the Council of Bishops of the Independent Church.
He therefore requested to be received into the Lutheran Church,
Together with this request came a petition signed by about 130
members of his Independent congregation in Ballesteros. This
request was turned over to the North Luzon District for
action,39

Mr. Ricardo Advincula, a student at the Far East Bible
Institute and Seminary, contacted Missionary Kretzmann after
one of Kretzmann's broadcasts at the Far East Broadcasting
Company studios, adjacent to the Far East Bible Institute and
Seminary., An appointment was made and Advincula met with
Kretzmann one afternoon in 1956 for several hours during
which the teachings and practices of the Lutheran Church were
explained to Advincula. Later Advincula was employed by a
missionary of the Peniel Church of the Voice of China and Asia
lMission, This missionary was anxious to begin work in the
Philippines, and Advincula advised him to come to his home

town, Gonzaga, Cagayan. After working several years the

350f. Minutes of the meeting of the North Luzon District
Conference, Baguio City, March 13-15, 1961, NLD-23-61, p. 5.
Also "After Fifteen Years in the Philippines,'" The Lutheran
Witness, LXXX, No. 22 (Oct. 31, 1961), 529,




129

missiénary of the Peniel Church was forced to resign from his
group since he had not fulfilled the purpose for which he was
Sent to the Philippines, namely, to initiate Gospel broadcasts,
This missionary left the Philippines, and advised Advincula to
affiliate with another church group, preferably a Pentecostal
group, But Advincula was impressed by the meeting he had had
Years before with Kretzmann and now wrote to him requesting
to be affiliated with the Lutheran Church. Kretzmann referred
this request to the North Luzon District which considered it
together with the request from Father Inay. Advincula was
serving four congregations at the time in the Gonzaga area.36

The North Luzon District Conference which considered the
requests of Inay and Advincula, turned the matter over to the
North Luzon District Pastoral Conference which resolved to
appoint Morthole to work with these two men as soon as he had
settled in Baguio.37 Inay, Advincula. and their families came
to Baguio City shortly after Morthole moved there (June 1961)
and an intensive course of indictrination was begun with them
preparatory to confirmation in the Lutheran Church. In
Binalonan Carifio had been contacted by Festus Ignacio, an
evangelist of the United Church of Christ in the Philippines.

He also expressed the desire to join the Lutheran Church, The

361114,

37Minutes of the meeting of the North Luzon District ‘
Pastoral Conference, Baguio City, March 16-17, 1961; NLD-PC-10-61,
p. 3.
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Ignacio family also came to Baguio City at the same time as
the Inays and Advinculas. Morthole gave the group an indoc-
trination course which extended daily over a period of six
weeks, The three men and their wives were confirmed in St,
Stephen Lutheran Church, Baguio City, and informed that they
were considered laymen in the Lutheran Church. Since they
had contacts who were desirous to learn Lutheran doctrine,
they were given permission to teach the doctrines they had
learned in Baguio to others in their respective home places.
Meantime Missionaries Lutz, Becker and Nau acted as liaisons
to deal with Advincula and Inay and their groups. Nau moved
to Aparri, Cagayan, in mid-1962 and was able to deal directly
with the men, giving them pre-theological courses as he was
able. When Nau left the Philippines at the end of 1962,
Missionary Faerber was given the responsibility of dealing
with these men. Nau had moved Advincula to Quezon when con-
ditions became intolerable for the Advinculas in the Gonzaga
area due to the opposition stirred up by competing church
groups., Advincula served as a lay evangelist in Quezon.
Since help was needed in Ballesteros, Ignacio was employed
there as a lay evangelist., Inays had left Ballesteros when
conditions became intolerable for them and had settled in
Tokitoc, a barrio of Sanchez Mira, Cagayan.

Through contact with Inay, Mr. Mariano Tolentino joined
the Lutheran Church after being instructed by Inay, with the

help of Missionaries Nau and Faerber, He began working on his
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own in his home village of Bulala Sur, a barrio across the
Cagayan River from Aparri. Through his initiative a congre-
gation was begun in this barrio, Mr, Tolentino now serves in
Baguio City as one of the Ilocano translators for the
Literature Center of the Lutheran Church in the Philippines.,
Gonzaga was served for a while, but due to opposition to
Lutheran work and transportation difficulties, this outstation
was discontinued., In July, 1963, Inay, Advincula and Ignacio
enrolled in the Lutheran Theological Seminary, Baguio City,
as colloquy students. By this time Missionary Edward Kast
had taken charge of the work in northern Cagayan which he
Serves by means of the mission plane from Baguio City on week
ends,

The congregations at Tokitoc and Bulala Sur are thriving.
At Tokitoc a barrio chapel seating 100 serves as the center
of activities for the congregation which has chosen the name,
Christ the King Lutheran Church. The 1965 statistics show 131
baptized members, 34 communicants, 37 enrolled in Sunday School
and 30 in Bible Class., At Bulala Sur the members have erected
a temporary church building of nipa and have taken the name,
Holy Ghost, for their congregation which numbers 82 baptized
members, 18 communicants, 20 in Sunday School and 21 in Bible
Class. At Ballesteros the work is progressing more slowly.
There the group has a temporary nipa chapel seating forty.
They have taken the name, St, Paul, and have 25 baptized mem-

bers, 14 communicants, 17 enrolled in Sunday School and 12 in
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Bible Class,3®
Much of the work in the Cagayan Valley depends on lay
leaders who are instructed through local Bible Institutes and
also in the North Luzon District Bible Institute. Missionary

Kast writes:

As the work in Cagayan Valley grows, we must build con-
fidence and competence into our Lutheran laity. In rural
North Luzon, as in many other parts of the country, the
spontaneous expansion of the Church is impossible with-
out the help of local members, The spiritual services
of laymen at the places where they live and work are
indispensable to the life of the Church. . . . Under
lay leadership faithful Christianity at Tokitoc has not
only survived long periods without help; it has actually
blossomed beyond expectation, In Bulala Sur, Cagayan,
Miguel Pascua, a farmer, evangelizes and teaches h%s
community with the amazing ambition of a St. Paul,.

Mountain Work

The North Luzon District of the Lutheran Church in the
Philippines conducts extensive work in Mountain Province, Close
to 500,000 people reside in this province noted for its steep
mountain ranges and swift flowing streams. Farming is the
chief occupation of the people. Their fields are carved-out
terraces on the sides of the mountains, To water their crops
they use a centuries o0ld irrigation system that still amazes
modern engineers. The people of Mountain Province usually

live in settlements of a few hundred people. In areas where

388tatistics for 1965 furnished by Paul Strege, Board for
Missions, The Lutheran Church--Missouri Synod, St. Louis, Mo.

39,5 quoted by Hornig, pp. 21-22,
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tribal wars were carried on, the houses are clustered close
together for protection. Peaceful tribes are spread out
among the mountains. Geography tends to separate these
tribes. Custom and tradition strengthen this separation.
The 1960 Census reports that over 65 dialects are used by the
mountain people. This situation is improving as more people
are being educated in the government schools now found in
almost every village in Mountain Province.40

The people of Mountain Province are called Igorots. They
are reluctant to leave the pagan religion of their ancestors.
This religion is a system of spirit worship, with prayers and
sacrifices to ancestral spirits. This animistic belief governs
all phases of life. Beyond a basic belief that spirits can
bring evil and disaster and that the Supreme Being can bring
fortune to the living, there seems to be no common fixed doc-
trine.

By God's grace, the response to the Gospel message as
brought by our Lutheran missionaries to Mountain Proviﬁce has
been favorable. Once some of the people in a village become
Christians, however, their pagan neighbors are offended. The
Christians refuse to perform traditional pagan rites. The
pagans take this to mean that the Christians do not love then,

nor the pagan ancestral spirits, who could become angry. This

40J. Hornig, "A Look at the Mountain Work of North Luzon,"
The Philippine Lutheran, XV, No., 2 (June 1965), 21,
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is a serious offense, since every pagan believes that spirits
who become angry can cause all forms of human misery to over-
take a village or family or individual.41

In order to explain the meaning of the Gospel to pagans,
Christians need to know what the pagans ask for in their
prayers and songs, Since former pagans understand the ways
of this spirit worshipping people better than outsiders,
evangelism by the laity has been the guiding principle of
Christian work in this area., A mdajor task of the North Luzon
District clergy is to train laymen. The need for Christians
to witness to the God of love both publicly and privately is
emphasized, Only as the power of the Gospel works in the
lives of people will the Igorots be able to understand and
comprehend the force and meaning of the Gospel méssage.42

The six American missionaries, three national pastors,
Lutheran congregations and lay teachers at work in Mountain
Province are challenged to develop a Christian way of life
which will answer the needs of the people. A lack of roads,
a variety of dialects and .a large degree of illiteracy among
the leaders of communities create additional problems for the
work of the church in Mountain Province. Various methods are
being used to overcome these problems., Among them are medical

work as carried on in the four clinics operated by the

41l1hi4,

421pid., pp. 21-22.
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Philippine Lutheran Medical Mission; literacy programs to

help meet the problem of illiteracy among adults; local Bible
institutes to prepare men and women to witness in word and deed
in public and in their homes; the airplane of the Missionary
Aviation Fellowship which flies workers into areas otherwise
reached only after hours or days of hiking; and the radio
transmission service in a number of the mountain stations
which makes it possible to get advice and air service for

emergency patients.43

Baguio City

In 1952 Lutheran work was still concentrated in La
Trinidad, about four miles from Baguio City. Lutheran mission-
aries had avoided Baguio because of the many churches already.
at work there. As more Lutheran members came to Baguio to
Study and to work, the center for Lutheran work in the area
had to be moved to Baguio, where most of fhese members stayed.
When Kretzmann was reassigned to take charge of the Lutheran
Hour work and teach in the seminary in Manila in 1955,
Missionary Louis Nau took over the work in La Trinidad. Larger
quarteré were found nearer to the Mountain National Agricultural
School which many Lutheran students attend. These quarters
were in a large room above a horsé stable and while the place

was ample for the small group of about 25 communicants, the

431bid., p. 22.
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odor was not the most pleasant. Early in 1957 the group,
which had chosen the name St. Stephen Lutheran Church, moved
to Baguio City where a store front was rented on Harrison
Road, A student center was opened in these quarters. Attend-
ance increased and the presence of new faces and prospects
gave new life to the congregation.44

Since Missionary Nau also served Balakbak, St, Stephen
congregation in Baguio began receiving less and less attention.
Finally, in 1958 the missionary residence was built in Balakbak
and Nau moved with his family from Baguio to Balakbak. Mission-
aries studying Ilocano in Baguio helped to fill the gap in
the work in Baguio City. These included Hornig, Sedory, Erb
and Morthole. Finally, in 1960 Baguio received its first
full-time resident Lutheran missionary in the person of Carino.
Meantime, due to the high cost of rent, the store front on
Harrison Road had to be given up. For a time the Balatoc
Labor Hall was used, Then services were conducted in the
Seventh Day Adventist Church, Finally, activities of the
congregation were moved to the YMCA, The frequent change of
location as well as the frequent turnover of missionary-pastors
did not help the growth of the congregation, but rather retarded
it. During the ministry of Carifio a piece of property was pur-

chased at a strategic location. A basement chapel was

44"St Stephen's-Bagulo " The Philippine Lutheran, VII,
No. 1 (Apr11 1957),
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constructed here and dedicated in April, 1961, Shortly there-
after Carifio was reassigned to Binalonan, and Morthole served
for a few months until Missionary Richard B, Faerber arrived
in September, 1961, and he continues to serve as missionary-
pastor of St. Stephen congregation.

Despite the fact that the place of worship was changed
from La Trinidad to Baguio City, the congregation continued
to be composed of only Trinidad people and the mission per-
sonnel in Baguio., Only in the last few years has St. Stephen
congregation begun to secure members in Baguio City. There
are many opportunities for growth in Baguio, since it is an
educational center, having three major colleges, a university,
an extension of the University of the Philippines, plus many
high schools, These schools attract many students, some of
whom have had some contact with the Lutheran church, and some
are confirmed Lutherans. Baguio is also the market and
trading center for Mountain Province. Some of the people
business in Baguio attracts have also had contact with the
Lutheran church, or are confirmed Lutherans. Baguio is the
summer capital of the Philippines and the chief vacation spot
in the country. Some of the many tourists it draws are
Lutheran. The mines, radio and military installations in or
near Baguio employ many people, some of whom are Lutheran.
This includes foreigners (chiefly Americans) among whom are
Lutherans, St. Stephen is challenged to bring these people

together and provide them with opportunities to use their varied
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talents in the service of God.%°

A new era for St, Stephen congregation began with the
purchase of a lot near the Post Office and Baguio Roman Catholic
Cathedral. Since an old Spanish superstitious belief that a
building located at a top end of a cross is doomed to bad
luck, this property was purchased at a relatively reasonable
price. Unforturately, almost half of the lot was later sold
leaving only 700 square meters for the church building. With
a loan of 13,000 pesos a basement chapel was completed in 1961,
The new church built on the basement was completed in May,
1964, and the basement was also enlarged. This construction
was made possible by an additional loan of 50,000 pesos. The
new church can accommodate 300, and the old and new basements
take care of Sunday School classes, other social and educational
activities of the congregation and district, as well as a
girl's student dormitory which can accommodate twenty g:i.rls.46

St. Stephen congregation does have an impressive member-
ship despite its difficulties in the past. Many of these
members are students who do not have much time to enter into
many activities. At best, they are gone after a few years. .
There is thus a lack of active Filipino lay leaders. The 1965

statistics show 186 baptized members, 105 communicants, a

45Hornig, pp. 23-24,

46Richard B. Faerber in a letter to the writer dated
March 26, 1965.
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Sunday School enrollment of 80, with 90 as the average attend-
ance of the Bible Classes. An active released-time religious
program is carried on in several public schools in and around
Baguio with 260 students enrolled.%7

Since 1963 St. Stephen has been helping to bring the
Gospel to a group of former pagans, living in Banangan, Sablan,
twelve kilometers from Baguio City. Opportunity for this work
came when a young woman asked for baptism for herself and her
young child, Inquiry revealed that the woman's request came
one week after the death of her husband, who had been a member
of St, Luke's Lutheran Church, Taba-ao, Kapangan. During his
brief marriage he had testified of Christ's love to his wife
and relatives. The congregation responded to this request by
arranging to conduct Sunday School and Bible classes in her
barrio, Banangan, where there now are 24 baptized members
and 14 communicants.48

A Friendship Center in the heart of Baguio City has been
opened to students and travellers. The center keeps a supply
of Christian books and literature, Through this effort, the
congregation hopes to find a better way to serve the needs of
the people of Baguio and its many students. The center was

an experimental project led by Vicar Herrera. Now Vicar Inay

47statistics for 1965 furnished by Paul Strege, Board for
Missions, The Lutheran Church--Missouri Synod, St. Louis, MNo.

4871pid,



140
and volunteer help are directing the center. After June,

1966, this will be part of newly called Pastor Bugtong's work.
Guinzadan

The work in Guinzadan continued to prosper, especially
after the Rev, Simon Bilagot was ordained as a missionary-
pastor of the Lutheran Church in the Philippines in June,
1952, The Bilagots moved to Guinzadan in 1953 and did inten-
sive work there, The first confirmation service took place
on December 13, 1953, with 36 being received as communicant
members, Three more were added the Sunday after Christmas
when the first Communion service was celebrated. In January,
1954, the Guinzadan Lutherans organized as a congregation
taking the name St, Paul's Lutheran Church.49

In 1955 Bilagot was reassigned to develop the work on
Mountain Trail, and Missionary Norbert Becker assumed the
duties at Guinzadan. Towards the end of 1955 two outstations
were opened, Lagawa and Tapapan, both previously untouched by
the Christian message. In succeeding years the work was
expanded to Bansa, Nanggawa, Banaa, Bato, Maba-ay, Sadsadan,
Camatagan, Bauko and Gayang. Only in Bauko did the work not
develop as anticipated and was therefore discontinued. In

five of these places reieased—time religious classes are

49y, Kretzmann, "The Church in Guinzadan,'" The Lutheran
Witness, LXXIII, No. 6 (March 16, 1954), 94.
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conducted in the public schools., Such classes also meet in
the large public school in Guinzadan. The bulk of the members
are found in Guinzadan, which in 1965 listed 789 baptized
- members and 208 communicants.50

Before mission work was done in Tapapan, a village of
about 200, it had a notorious reputation in that part of
Mountain Province for gambling and thievery. The lay leader
of the work is an ex-convict named Alcedo. He is not proud
of his past, but he is happy he can bring his fellowmen the
only remedy for sin, the Gospel of Jesus Christ,5!

For many years services at Guinzadan were conducted under
the house which was used by the Bilagots as their place of
residence and as the place where the missionaries stayed when
they came to Guinzadan. The members were not eager to con-
struct a temporary chapel, since they felt enemies of the
Gospel would burn it down. But a lot was chosen which took
much time and effort to level. A large rock was uncovered
which had to be dynamited to be removed. Finally in 1959 the
church site was ready and a church building started. In April,
1960, the new church was dedicated. Floors and windows were
added as additional funds were collected. Construction was

made possible through loan of 2,768 pesos from the Church

5OStatistics for 1965 furnished by Paul Strege, Board for
Missions, The Lutheran Church--Missouri Synod, St. Louis, Mo,

51Norbert Becker, '"Alcedo and Tapapan are not the Same,"
The Lutheran Witness, LXXVIII, No, 15 (July 28, 1959), 343,
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Extension Fund., Most of the labor was donated by members of
the cougregation.52 The outstations of Tapapan and Lagawa
also have chapels, In the other outstations the work is con-
ducted in homes, in the public school, or out in the open. ;

After Becker was assigned to the seminary in 1964,
Missionary Harold Bauder assumed responsibility for the work
in the Guinzadan area. Due to the large number of outstations
and the more than a thousand souls that are the responsibility
of the missionary in Guinzadan, St. Paul's congregation decided
to call 1965 seminary graduate, Jose Laking, as their pastor.
With the addition of Laking at Guinzadan, mission work in the
area is expected to expand. An airstrip is being constructed
at "Sunnyside," where there are six villages in which hardly
any Gospel work is being done. It is about six hard hours om
foot, but only three minutes by air.93 An airstrip has been
in operation at Guinzadan since October, 1963, flying time to
Baguio being about twenty minutes.

Membership in the ten outstations for 1965 shows 364
baptized and 82 communicant members. Released-time classes
in six public schools in the Guinzadan area have 335 pupils

enrolled. 4 Laymen carry on the bulk of this work and in

52nDedication at Guinzadan,'" The Philippine Lutheran, X,
No. 1 (September 1, 1960), 5-6.

93Harold Bauder in a letter to the writer dated January 30,
1966,

S45tatistics for 1965 furnished by Paul Strege, Board for
Missions, The Lutheran Church--Missouri Synod, St. Louis, Mo,
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these laymen lies the strength of the work. These people were
carefully trained by Missionary Becker. They have both the
ability and the desire to continue the vast amount of preaching
and teaching that is being done. Missionary Bauder and Pastor
Laking have a doctrine class and serve communion at each sta-
tion once a month, usually rotating from station to station,
but sometimes going to the same station together. They have
alsd been going to the new areas together, Plans are being
made to use more lay people and perhaps even employing a full-
time lay evangelist, especially for the new areas.55

The clinic operated in Guinzadan by the Philippine
Lutheran Medical Mission treats about 300 patients a month,
By coming to the clinic for medical help patients are admitting
that their pagan ways have not worked. Missionary Bauder
reports:

Medical help is provided for all who need it, Christian

or pagan, We are not satisfied that we are making the

most of evangelistic opportunities coming through our

clinic., But we are sure this is one way to show by our

works the faith we have in the One who rules over pagan
and Christian,

Balakbak, Kapangan

Balakbak was the third Lutheran mission station established

in Mountain Province. Pastor Bilagot directed attention of

55H’arold Bauder in a letter to the writer dated January 30,
1966,

96,5 quoted by Hornig, p. 25.
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the Lutheran mission to this center, which today is the site
of a vocational high school and of the largest elementary
school in the area, Lutheran work was begun in December, 1954,
Meetings were held under the house of Mr, Legaspi Bay-osan,
who has served as president of Duntug Kalbaryu congregation :
for several terms and was also mayor of Kapangan, 1959 to 1963,
The work was first under the direction of Missionary Louis Nau
who served the area until mid-1962. Missionary Wilfred Grieser
has served Balakbak since 1963,

Formal preaching services were begun in February, 1955,
and a Sunday School was organized the following month. With
the coming of the rainy season, the people built their first
bamboo chapel in June, 1955, The space below Mr. Bay-osan's
house was soon too small and meetings were moved to the open
space beside the house., Since people from nearby communities
started attending services and classes in Balakbak, several
outstations were opened. In June, 1955, meetings were begun
in Taba-ao in the home of Mr., Segundo., This led to the
establishment of St. Luke's congregation., In 1956 work was
expanded to Bileng, Ca-ew.and Copias. Copias, the most dis-
tant ‘outstation from Balakbak, became a separate mission sta-
tion in 1961. The work at Bileng and Ca-ew has temporarily
been discontinued, but work begun in 1955 at Cuba still con-
tinues., Released-time religious classes are conducted at

Balakbak, Taba-ao and Cuba, with a total enrollment of over
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500 students.°?

Balakbak has a clinic maintained by the Philippine
Lutheran Medical Mission, It is housed in rented quarters.
A resident nurse and midwife serve over 100 patients monthly.
Medical work is made difficult by pagan beliefs and by a
surprisingly large number of Christian Scientists in the
area., The critical problem at the Balakbak clinic is the
lack of adequate medical facilities. The missionary has made
numerous trips to Kapangan central and to Baguio City to take
care of emergency cases which cannot be treated adequately in
the Balakbak clinic. This has been very time-consuming.58

The Sunday School, Bible classes and released-time classes
are taught by volunteer lay teachers. The training of these
teachers is an important task for the missionary. Special
institutes are held to give teacher training. 1In 1964 two
institutes were conducted with 26 people attending. These
lay teachers also conduct the Vacation Bible Schools.

In 1957 the Balakbak congregation decided to build a
church of pressed earthen blocks. This building seating over
200 was dedicated in June, 1958, and serves as the present

center of activities in Balakbak.59 The work in Balakbak was

57Statistics for 1965 furnished by Paul Strege, Board for
Missions, The Lutheran Church--Missouri Synod, St. Louis, Mo,

58Hornig, P2l

59uphilippine Church Dedicated during Monsoon," The
Lutheran Witness, LXXVII, No. 16 (August 12, 1958), 364,
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greatly aided by the construction of a suspension bridge over
the Amburayan River on the way to this village. This bridge
made it possible to construct a mission residence in Balakbak
in 1958, 1In 1962 a permanent chapel seating 70 was constructed
by St, Luke's congregation, Taba-ao, The congregation has
since grown so that now the members are planning a new and
larger church building. The 1965 statistics list 168 baptized
and 24 communicants at Taba-ao, and 309 baptized and 79 commu-
nicants at Balakbak.%0

Concerning plans for the future of the work in the
Balakbak area, Missionary Grieser reports:

Planned expansion should take us east, west and north,

as the Lord blesses the work, and lay teachers become

available. This work will involve both the Kankanaey

and Inibaloi dialects and calls for a literacy program

and reading materials. The beginning has been made, but .

much remains to be accomplished during the years of

grace granted by our gracious Lord to Lutheran Christians
of Kapangan--and of the world.

Copias-Sagubo, Kapangan

As noted above, Copias began as an outstation of Balakbak
in 1956, Copias people visiting their Taba-ao relatives saw
the English Sunday School leaflets and the copies of Lutheran
hymns in Kankanaey left by Lutheran missionaries in the homes.

Thinking that their village might also benefit from this

605tatistics for 1965 furnished by Paul Strege, Board for

Missions, The Lutheran Church--Missouri Synod, St. Louis, Mo,

6laps quoted by Hornig, p. 27.
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teaching, these Copias visitors helped themselves to some of
this literature. Carrying it back to Copias, they had the
Sunday School leaflets translated. Village leaders organized
the people and held weekly meetings to sing the hymns and to
hear the Bible stories. God used this method of spreading
His Word for almost a year.62

Late in 1956 leaders of the Copias community issued a
formal invitation to the Lutherans to come to their village.
Young people of Taba-ao and Balakbak answered this appeal.
Led by Meyon Calong and Fidel Dio-as, they began periodic
visits to Copias., In 1957 Missionary Nau and Vicar Angel
Oteyza were able to go to Copias to hold doctrine classes.
Late that same year the group organized and took the name,
Mt. Zion Lutheran Church. In 1961 Mt. Zion congregation issued
a call to Candidate Thomas Batong to serve as their full-time
pastor. Under his leadership, the Copias people have con-
tinued their enthusiasm for God's Word. The congregation num-
bers 321 baptized and 68 communicant members. Three outstations
are served from Copias.63

One of these outstations is an eight to nine hour hike
from Copias. It is the village of Baa-ay, Bagolin, La Union,

In March, 1965, a survey team made up of Copias members

621pid., p. 29.

63Statistics for 1965 furnished by Paul Strege, Board

for Missions, The Lutheran Church--Missouri Synod, St. Louis,
Mo, _
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visited this village and reported that 95 per cent of the
people there were unchurched. Mt. Zion members take turns
visiting this new outstation at least once a month, Another
outstation is Tadayan which was opened in 1963, 1In 1959 the
members of Mt, Zion congregation built a temporary chapel.
This is being replaced with a permanent chapel seating 200
which is expected to be ready for dedication soon. A par-
Sonage is also under construction at Copias for Pastor Batong
and his family.

The first outstation served from Copias was the barrio,
Sagubo. This barrio is the half-way point of the four-hour
hike to Copias, and Lutheran missionaries often stopped here
to rest and to have lunch, At first the Sagubo people thought
the missionaries were mine prospectors, and took little notice
of them, Soon they were prompted to ask for some reading
materials from the missionaries. When they found that they
were missionaries, they asked, "Why don't you stop and teach
us? We have no church here," In August, 1961, mission work
was begun in answer to this request,

At first the people at Sagubo met in an abandoned cogon
grass hut, This soon became too small. In December, 1961,
the‘group erected a temporary church building. But this was
blown down by a typhoon in 1962. Then services were conducted
in the public school building., Now with the aid of a Church
Extension Fund loan a new building was built and dedicated in

March, 1966, The congregation, called St. Mark Lutheran Church,
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numbers 246 baptized members, with 59 enrolled in the member-
ship class, many of whom will be confirmed soon. Released-
time classes conducted at Sagubo and at Copias enroll 116
pupils.64 Both villages now have air-strips and a radio
(transmitter-receiver) is in operation at Copias., Pastor
Batong reports:

Since there is hunger for education among the people,

they come to church not only to be fed spiritually, but

also to learn other things such as literacy and other

related subjects that civilization has brought. At times

it is through the Church that people know something about

government, and once these people have felt that they

are also receiving something vital for their sggial life,
they in turn will witness more for the Church.

Mountain Trail-Hungduan

Mountain Trail is the pathway into the heart of the
Igorot area, There are few large settlements along this
scenic highway, which dates back to Spanish times, Houses in
the area are scattered. The people continue in their age-old
occupations and traditions of their ancestors. As late as
1960, 75 per cent of the people claimed to follow the pagan
religion of their forefathers. This is the greatest concen-
tration of pagans in Mountain Province. Seventy-five per cent

of the people are also illiterate.

641n4i4.

65Thomas Batong, "Historical Notes on Mt. Zion Lutheran
Church, Copias, Kapangan" (Unpublished manuscript in the
possession of the writer, dated March 16, 1965).
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Mission work started in 1951 by Kretzmann and Bilagot at
Loo Valley and Abatan, about fifty miles north of Baguio, was
continued by Bilagot during this period. He served it from
Guinzadan until 1955 when he moved to Senipsip. From here he
continued to serve Loo and Abatan. In 1958 Missionary Juraiﬁe
Hornig was assigned to the area on a full time basis, when
Bilagot was reaésigned to begin new work in the Makilo-Lipantu
area of the Cagayan Valley. Hornig was joined late in 1965
by Missionary David Meyer, who is still busy studying the
1anguage.66

Abatan, meaning '"meeting place'" is the junction of two
important roads, just as it was the meeting place of head
hunters long ago. Here live the two missionaries and their
families. Here is located a clinic with one doctor, two
nurses and two aides. Construction of a 20-bed hospital is
underway. Nurses' quarters and the residence of Dr., Leo
Florendo, director of the Philippine Lutheran Medical Mission,
are also located here, A mining company is constructing an
" airstrip near Abatan which will be used by the Missionary
Aviation Fellowship plane for the Lutheran mission. 87
The Lutheran congregation at Abatan, Buguias is organized

and named Christ Lutheran Church, On June 8, 1962, they built

6GJuraine Hornig in a letter to the writer dated
February 2, 1966,

67Hornig, "A Look at the Mountain Work of North Luzon,"
p. 28, { :
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a church building seating a hundred people with a loan of
2,000 pesos from the Church Extension Fund. Their membership
numbers 152 baptized and 21 communicant members, They have
125 enrolled in Sunday School, including those in a branch
at Loo.68 There are three lay preachers and literacy classes
were started in 1965 with 15 women in attendance. The Abatan
area is progressing financially by means of vegetable gardens.
The people are generally more materialistic than most Igorot
villages.

Senipsip is the highest of the Mountain Trail stations
at a little over 7,000 feet., It is 15 kilometers toward
Baguio on the national highway. Work was started there in
1955 by Bilagot. There are 120 baptized and 22 communicant
members and one lay preacher. One national pastor, Jose
Laking, comes from this congregation. There is a church
building there which is nearly finished. This is being con-
structed with a loan of 2,200 pesos. They have a small Sunday
School enrolling 22, This group has taken the name, M{. Sinai
Lutheran Church.69

An outstation of Senipsig, two-hour hiking distance from
the road, is Gambang, Bakun, Benguet. This was opened in

1965 and has 39 baptized members with two lay preachers.

688tatistics for 1965 furnished by Paul Strege, Board for
Missions, The Lutheran Church--Missouri Synod, St. Louis, Mo.

9
Juraine Hornig in g letter to the writer dated
February 2, 1966,
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Twenty are enrolled in the membership class. They worship in
a house, have a Sunday School and are the only church in the
village. Alibakung is another outstation of Senipsip, started
in 1963. It is five kilometers down the road from Senipsip,
sefvices being conducted there for a few old people who have
difficulty in getting to Senipsip. The lay preacher for
Senipsip lives here and has the services in his home. The
baptized and confirmed members at Alibakung are included with
the Senipsip figures.’?

Taba-ao was the first outstation of the Abatan congrega-
tion., It was started in 1960 when one of the Abatan members
began teaching in his village situated on the eastern side of
Loo Valley. Due to his patience and endurance there are now
57 baptized and 18 communicant members, with 20 enrolled in
the membership class. They have built their own native church
without any outside help. Now they are asking for 375 pesos
as a loan for permanent roofing., They have a Sunday School
enrolling 54 pupils-and a literacy class. The members there
are active in encouraging people to use medicine rather than
the pagan sacrifices. They conduct special worship services
for the sick and troubled people in the area. New houses for
thé needy in the community have been built as an evidence of

their Christian concern.71

101pig.
Tl1pid,
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Cayapas, located on the trail to Hungduan about two hours
hike from the road, is another outstation of Abatan opened in
1964 when the people there asked Hornig to stop in their place
as he was on his way to Hungduan., Now there are 33 baptized
members and one lay preacher. They meet in a house of one of
the members. Ubangga, another outstation, is also located
along the trail to Hungduan, one-half hour hike from the road.
When one of the leaders of this village was accused of witch-
craft by the old pagan priests, he decided he would become a
Christian rather than follow the hate and fear-filled pagan
customs, His father, a former mayor of the municipality of
Buguias, was killed by people who suspected him of witchcraft.
When this man continued to see Hornig pass through his vil-
lage, and when his wife delivered safely in the Lutheran
clinic, he began to worship God and attend church., Work here
started in 1965,

Eight villages are served in what is called the Hungduan
area, located in the western part of Hungduan, Kiangan.and a
part of Nueva Viscaya and on the eastern border of Beﬂguet
sub-province, Tinoc, Hungduan, Ifugao has a population of
one thousand and is located about seven hours hike from the
nearest road. An airstrip, dedicated in September, 1964, faci-
litates the work in the area. In January, 1966, the first
full-time paid evangelist in Mountain Province began working
at Tinoc. This is a lay preacher from Guinzadan, Orlando

Bantali, who works mostly in Tinoc, Tawangan and Luhong. The
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pebple on Mountain Trail and in Hungduan are trying to raise
his salary (40 pesos a month) without any subsidy from the
District. He is assisting lay preachers in their work., He
is not to do the preaching and teaching of the people, but is
to train Sunday School teachers, released-time teachers and
assist the present lay preachers.72

Work in Tinoc began in 1960, This is the only viilage
in the Hungduan area that has any other Christian work,
Besides a small group of Holiness people numbering about
twenty, there is a Roman Catholic church which has a few young
people attending mass. They worship in a house of one of the
members in the Kalanguya dialect. A lay preacher directs the
work, Twenty are enrolled in the membership class. They have
a phonograph with some religious records made by Gospel
Recordings, Occasionally the medical staff from Abatan makes
visits to Tinoc to treat patients, especially during epidemics
or when there are many sick.73

Luhong, Hungduan, a small village on a mountain top three
hours' hike from Tinoc, is the only place where there has been
a mass movement into Christianity. On March 19, 1964, more
than 100 of its residents were baptized. There are now-192
baptized, 24 communicants and 30 enrolled in the membership

class, One lay preacher leads the group which worships in

121pi4,

731piq.,
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the school building. They use the phonograph extensively.
Work started here in 1961, had had its difficulties due to tﬂé
lack of experience on the part of the lay preacher, This has
been true in most places in the Hungduan area. Not having
much Christian experience, these lay preachers often run into
difficulty or become stumbling blocks to other people. It is
hoped the evangelist will help to overcome this problem.74

Tawangan, Kabayan, Benguet, where work was begun in 1963,
is two hours' hike from Tinoc. This is a very stable group
blessed with four lay preachers. There are 68 baptized, 15
communicant members with 20 enrolled in the membership class.
Worshipping in the school building, they are noted for their
vigorous singing. One of their lay preachers has been sent
to a neighboring village of Ballay, and he has started work
there. The missionary has not yet been to Ballay.

Balete, Cayapa, Nueva Viscaya, where work was started in
1964, is about a seven-hour hike from Tinoc. An airstrip,
built in three months, was dedicated in January, 1966, There
is one lay preacher, 22 baptized members and 30 enrolled in
the membership class. They have built their own native church
beside the airstrip. They hope to attract people to their
church from Ginao and Danggo, Hungduan, which are villages

nearby.75

141pi4.
751pid,
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Tukukan, Hungduan, located a three-hour hike from Tinoc,
has had Lutheran work since 1960, The work has, however,
never had a solid footing, since three lay preachers have
moved away., Since they do not have a lay preacher, regular
weekly services are not conducted. They worship in the open
and are still quite pagan. But there are 32 baptized members
here. Tukukan is the village where two American professors
lost their lives in December, 1949, During the Christmas
recess from their teaching duties at the University of the
Philippines, Quezon City, these professors decided to make a
hike through this part of Mountain Province. One of the pro-
fessors was the son of an American educator who was stationed
in Ifugao and he thought he knew his way through this area.
The people of Tukukan mistook them for former American soldiers
who had come back to the Philippines to recover loot they had
seen the Japanese hide in this area. Not being able to commu--
nicate with the people, the American professors were unable to
explain their presence in Tukukan when they arrived there
towards evening. They used an empty hut to sleep in and
during the night were attacked and killed.

This action was taken after the people of Tukukan had
discussed the matter and everyone had agreed to it. Six men
of the village were accused of perpetrating the killings and
imprisoned by the Philippine Governmenf. Through Hornig's
efforts five of the six were paroled. The sixth man killed

himself in jail. While prisoners at the Davao Penal Colony



157

two of these men were instructed and baptized by Missionary
Strohschein., When these two returned to Tukukan, they were ‘
anxious to tell their fellow villagers about Christ. One of
them was selected as a lay preacher and thus the work there
got started,’© Unfortunately he moved away.

Ahin, Hungduan, six hours' hike from Tinoc, is another
difficult pagan community. There are 25 baptized members
here, 10 enrolled in the membership class and two lay preachers.
Work was started in 1960 and a home is used for worship. They
speak Kalunguya, but are located very near the Tawali speaking
people (sometimes called Kiangan). Gumhang, Hungduan, a very
small community about two hours' hike from Tinoc, has been
served since 1960, Since there are only two literate adults
in this village of 200 or 300 people, no lay preacher has
been found. There are no baptized members here as yet.77

The work in the Hungduan area especially depends largely
on lay preachers who serve without compensation. This is also
true to a more limited extent in the Mountain Trail work.
Training the lay preachers is the missionary's major task.

This is done through local Bible Institutes. During village

visitations, Missionary Hornig spends most of his time teaching

76Hornig, "Fifty Ifugaos Baptized--Mountail Trail: Laymen
Teach the Gospel," The Philippine Lutheran, XIV, No. 1 (April
1964), 13,

77 Juraine Hornig in a letter to the writer dated
February 2, 1966.
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the lay leaders of the village and discussing their problems
with them. He has told these lay leaders that unless services
and classes are held in his absence, he will not personally
visit the village.78

Although many people in the Mountain Trail-Hungduan area
desire baptism, it is difficult to have the people express
their faith publicly in confirmation., There are 861 baptized
Lutherans in this area, but only 84 communicants, About 300
are enrolled in doctrine classes. The scattered settlements,
distances between villages and lack of roads make it difficult
to visit the villages often, In this respect, the airplane
is a great blessing and will become even more helpful as more
airstrips are constructed. Hornig writes:

It will be many years, if ever, before each village has

its own pastor. But the Lord will continue to bless the

work on Mountain Trail-Hungduan as more laymen and women

are trainsg and are willing to teach the Gospel in their
villages.

Kalinga

The decision to begin work in the Basao-Botbot area of
Kalinga sub-province was made in 1958.80 A North Luzon District

survey team reported that there were about 3,000 people in

78Hornig, "A Look at the Mountain Work of North Luzon,"
PP. 28-29, :

1pid., p. 29.
80Minutes of the meeting of the North Luzon District

Conference, San Fernando, La Union, July 1-3, 1958; NLD-27-38,
p. 10,
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this area neglected by most church groups. Missionary George
Sedory pioneered the work in this area. He supervised the X
construction of a mission residence near Basao Gate. This
was completed late in 1960. He began evangelistic work in
the same year. Illness forced Sedory's return to the United
States in 1961, and the station was vacant for eight months.
Missionary Carl Lutz and family moved into the area in
September, 1961,

The work in Kalinga has grown slowly, Only in the last
year has the work begun to blossom forth. After six years of
work there are 462 baptized and nine communicant members, In
1965 Lutz baptized 248 people: 83 adults and 165 children, Bl
Before this jealousies among the people, opposition from the
Roman Catholic Church and the lack of a definite plan for the
work, all contributed to slow growth,

In June, 1965, the first Lutheran chapel in the Kalinga
area was dedicated, The building with a seating capacity of
one hundred is located at Maswa' and is named '"Getsemani."
The chapel is a culmination of four years of planning. Feeling
that they could not apply for a Church Extension Fund loan
because their irregular incomes made it impossible for them
to draw up a regular loan repayment schedule required by the

Lutheran Church in the Philippines, the people began to save

8lstatistics for 1965 furnished by Paul Strege, Board
for Missions, The Lutheran Church--Missouri Synod, St., Louis,
Mo. .
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money for the needed building materials. They did borrow 430
pesos from a local "loan fund" which was established from the
sale of baskets made by volunteers.82

Besides Maswa the area includes the following barrios of
Tinglayan, Kalinga: Ngibat, where work was begun in 1963,
Basao, Butbut, Silitan and Buscalan. Work was begun in the
last four named villages in 1964, Evangelistic work is carried
on through lay leaders. The missionary visits each station
once a month, Each Sunday afternoon and evening the lay
leaders meet at the mission residence for a full program of
training classes. At present there are 28 lay leaders. The
lay leaders also work in translating hymns, orders of services
and prayers into the Kalinga dialect.s3

The Philippine Lutheran Medical Mission maintains a
clinic at Tinglayan. This is staffed by a nurse, nurses-aides
and a doctor who serves half a month in Kalinga and the other
half in Balakbak. Approximately 150 patients are treated
monthly. The people are encouraged to donate one day of labor
for leveling land for the nurses' quarters and for a new clinic
building. Believing that the Church is Christ's mission to
the whole man, the missionary has initiated a self-help basket

project, a chicken feeding program, instruction in rice

82"Getsemani Church Dedicated,'" The Philippine Lutheran,
XV, No, 3 (September 1965), 3.

83Hbrnig, "A Look at the Mountain Work of North Luzon,"
p. 31, ;
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planting and the use of fertilizers, as well as relief to the
poor and starving., Last year a famine was created when the
rice crop was destroyed by drought and rats. Rice was distri-
buted to needy families and loaned to those who promised to
repay in kind after the next harvest.84
Missionary Lutz reports:
Great challenges face our people. Tribal problems are
frequent, and revenge is very strong. Tribal warfare
could force a temporary stop to our work in the villages
at any time. Few of our lay teachers are firmly enough
grounded in faith to receive communion, But, trusting
the Lord to guide them, the teachers valiantly live their

faith., The Word is being taught patiently, and some vic-
tories for Christ have been recorded in Kalinga.

Atok-Tublay

North Luzon District Missionary, Simon Bilagot, is pre-
sently assigned to the Atok-Tublay station. This work is an
outgrowth of the Mountain Trail work of Missionary Hornig, who
served a group at Adoyunan, 38 kilometers from Baguio City,
beginning in 1958, 1In 1962 Bilagot was enrolled at the semi-
nary in Baguio to fit him better for his ministry. During
this time Hornig went on furlough and the work at Adoyunan was
temporarily assigned to Missionary Faerber. He requested help
from the seminary. Bilagot began assisting at Adoyunan. In

October, 1963, he was assigned to take this work over and

84"R10e Worth 5,000 Pesos Distributed in Kallnga W The
Philippine Lutheran, XV No. 3 (September 1965), 5.

85As quoted by Hornig, "A Look at the Mountain Work of
North Luzon," p. 31, Cf, Carl E. Lutz, "LCP at War,'" The
Philippine Lutheran, XV, No, 4 (December 1965), 1 A s
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develop it further,®6

Bilagot envisions this assignment as an experiment., The
municipalities of Atok and Tublay, even though close to Baguio
City, are strongly pagan areas. There are many pagan priests
in this region who are being invited by people of other muni-
cipalities to perfprm pagan sacrifices, Even though this
region is close to Baguio, very few people have taken advantage
of the educational facilities there. The Roman Catholics,
Anglicans and United Church of Christ have done little work
in this area, although all three groups are represented.
Bilagot, first of all, is making a study of the paganism of
the Inibaloi and Kankanaey tribes in this region. On the
basis of this study he is developing a Christian approach to
paganism., Secondly, Bilagot is using this station to develop
a better stewardship concept in mission work in the Philippines.
He hopes to build an indigenous church group in a shorter
. period of time than it seems to be taking in other places in
the Philippines.87

At Adoyunan Bilagot has 42 enrolled in his membership
class. Ninety per cent of these are former pagans, ten per
cent were baptized by Hornig. In 1964 a group of 25, mostly

children, were baptized. Soon a group will be ready for

86Minutes of the meeting of the North Luzon District
Conference, Baguio City, October 9-11, 1963; NLD-21-63, p. 4.

871bid., appendix "A."
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confirmation, The group is meeting in a small room underneath
a house of one of the members. They are preparing to build a
church building, doing so without any help from the outside.
Funds are being collected, oftentimes received from the sale
of.offerings made in kind,

In addition to the work at Adoyunan itself, both Bilagot
and his wife are conducting an extensive program of released-
time religious classes in three public schools. Over 300 pupils
attend these classes in public schools at Ambassador, Tublay;
Cagui-ing, Atok; and Adoyunan, Atok. Parents of the children
at Ambassador and Cagui-ing are requesting that Bilagot begin
meetings with them and he plans to do so as soon as the trans-
portation difficulty has been solved. The plan of the work is
eventually to establish a group of outstations that will extend
toward the Lutheran congregation at Taba-ao, Kapangan. iready
the Taba-ao group is beginning work in a village not so far
from Adoyunan.,

Bilagot has done some fine work for the mission., It was
through him that the Lutheran Church in the Philippines was
brought to Mountain Province, He is widely known in Mountain
Province and is acquainted with many of the leaders of this
province personally. He has been helpful in recommending the
places where our mission stations were established in Mountainp
Province. He is always ready to start new mission stations,
saying to the other missionaries, "I'll start them, you take

care of them." He always seems to know the next three tribeg
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in Mountain Province that need to be Christianized. This
sometimes causes ﬁroblems for the rest of the North Luzon
District, But if Bilagot can develop the work in Atok-Tublay
as he envisions it, and if he is able to develop new approaches
to the pagans of Mountain Province, he will be doing an invalu-
able service for the church, He has written up some of this
material and is also developing his own series of instruction

lessons for pagans who would become Christians,



CHAPTER VI
DEVELOPMENT IN THE MINDANAO DISTRICT

The Mindanao District of the Lutheran Church in the
Philippines is responsible for the work of the church over an
area extending from the northern Visayan Islands to the
southern part of the Sulu archipelago, Twelve missionary-
pastors serve this vast and varied region., Mindanao is pio-
neer country where government homesteads are being offered to
land-hungry Filipinos from Luzon and the Visayas., Commercial
and industrial firms have also gone southward to follow the
new settlers and develop the resources in Mindanao,

One of the tasks of the Lutheran Church in this region
has been to establish strong congregations in the major popu-
lation centers of the southern Philippines. Today an approxi-
mate membership of 1,200 Lutherans is found in the Mindanao
District., These members are gathered into 11 major congrega-
tions and 23 preaching places. Attractive church buildings
have been constructed in a number of places. These not only
serve as places for worship and the study of God's Word, but
are also good witnesses to the faith and life of the members,
The missionary-pastors are assisted by dedicated laymen and

women who serve as lay preachers, teachers and members
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dedicated to serving their Savior with their lives.l

District surveys made in 1958 revealed that there was a
real need for an evangelical witness in the Visayan Islands.
The 1959 General Conference of the Church resolved to give
major emphasis to the Visayas.2 Manpower shortages made this
difficult, but today four missionaries are at work in the
Visayas, two in Cebu and two in Leyte. Southwestern Mindanao
is the last stronghold of the Muslims in the Philippines. 1In
1957 General Conference resolved to begin evangelistic work
among the Muslims.3 Because of limited manpower no mission-
ary could be assigned to Muslim work until 1962, Today only
one missionary is active among the Muslims, while another is
preparing to enter this work,

A survey of the Mindanao District reveals that the future
of the Lutheran Church in this district lies with Filipino
pastors.? Growth beyond the point at which the district is
now will come with the supply of Filipino graduates from the

Philippine seminary. The immediate need for American

1F. Jagow, "A Look at Mindanao: (Part I1)," The Philippine
Lutheran, XV, No. 3 (September 1965),

2Minutes of the 10th General Conference of the Philipnine
Lutheran Church, Baguio City, January 18-23, 1959; PLC-35-59,
rp. 19-20,

SMinutes of the 8th General Conference of the Philippine
Lutheran Church, Manila, January 7-11, 1957; PLC-60-57, p. 17.

4Cf. "Mindanao District Area Strategy,'" Minutes of the
12th Mindanao District Conference, Illgan City, July 5-8, 1965;
Appendlx N AR D1 673 :
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missionaries is in the Muslim work. After this need has been
filled, expansion into new areas in Mindanao and the Visayas

can be considered.5
Cagayan de Oro

Cagayan de Oro City is a strategic communication center
on the north coast of Mindanao, Missionaries Herman Mayer
and John Wilenius began the work here in 1949, Wilenius did
not return to the Philippines after furlough in 1952, Mayer
served the area until his return to the United States in May,
1961, Missionary Frederick Jagow took up the duties of
missionary-pastor for the Cagayan area in July, 1962. Member-
ship figures in 1953 showed 363 baptized and 10 communicant
members in four stations, with an enrollment of 241 pupils in
four Sunday Schools and 157 in four Bible Classes.6 Ten years
later there were 523 baptized and 123 communicant members in
ten stations, with an enrollment of 291 in six Sunday Schools
and 64 in one Bible Class.’

For six years services and classes were conducted in

Missionary Mayer's home. Then on April 8, 1956, the congregation

5Jagow, p. 26,

6Armin Schroeder, Statistical Yearbook of the Lutheran |
Church--Missouri Synod for the Year 1953 (S5t. Louis: Concordia
Publishing House, 1954), p. 177.

7Armin Schroeder and Cecil Pike, 1963 Statistical Yearbook
of the Lutheran Church--Missouri Synod . Louis: Concordia
Publishing House, 1964), p. 209,
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dedicated a new church building, called Christ Lutheran Church,
seating 250 with a loan of 18,000 pesos from the Lutheran
Church--Missouri Synod. The sides of the church building are
open to allow for ventilation, The roof juts out and extends
over the side aisles to protect the worshippers from sunshine’
and rain and this allows for seating an overflow crowd, A
bell tower of reinforced’concrete with a stone facing completes
the structure.8 The church building has a few rooms for
Sunday School as well as a pastor's office in the rear of the
structure, but these were not sufficient. The congregation
therefore constructed a three-room Sunday School unit which

was dedicated on February 7, 1965.9

The chancel in the church
was renovated in 1964,

A large outstation program is carried on from the central
station of Cagayan de Oro. Much of this work is conducted
with lay help. The four outstations in 1953 were Gusa,
Kauswagan, Carmen and Kibaghot. The first three are barrios
near Cagayan while Kibaghot is a rural area forty kilometers
from Cagayan, Due to the difficulties of serving this place,
it was dropped after a time, as were the outstations established

at Jasaan and at Del Monte, Bukidnon, These two places were

also located about forty kilometers from Cagayan and could be

8Dedication Program, Christ Lutheran Church, Cagayan de
Oro City, April 8, 1956, pp. 11 & 13.

9Jagow, p. 27.
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served only with great difficulty on a monthly basis. The
nearby barrios of Umalag, Agusan, Kugman and Patag were added
as outstations a little later. At the present time seven
outstations are serving a total of 155 adults besides over 200
children in the Sunday School program.lo

The outstation work at Gusa is being organized as a
branch congregation, In 1963 preaching services were started
here and have continued since. It was both difficult and
costly for members at Gusa to come to Cagayan for services,
Negotiations are underway to purchase a church site and it is
hoped a church building can be constructed in this barrio in
the near future, There are 55 baptized and 18 communicant
members at Gusa.11 This barrio is located near the missionary
residence which was constructed along the beach in Lapasan east
of Cagayan proper in 1954,

Laymen were involved in the work at Cagayan de Oro from
its very beginning., At first they were used as translators,
assisting the missionary in teaching doctrine classes and also
in teaching Sunday School classes. The laymen had a definite
part in the planning of the work for the city and barrios. As
the laymen developed and grew in their knowledge of God's

Word, several were chosen to take over some of the barrio

10statistics for 1965 furnished by Paul Strege, Board
for Missions, The Lutheran Church--Missouri Synod, St., Louis,
Mo, .

ThiaP
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work, At the present time, five doctrine classes are taught
by laymen, Mr. Daniel Tenchavez serves the congregation as
lay preacher., By taking charge of the services in Cagayan de
Oro City two Sundays a month, he makes it possible for the
missionary to administer the sacraments in the barrios. He
also assists in barrio work, especially at the branch congre-
gation in Gusa, Most of Mr, Tenchavez's work is conducted in
the Visayan dialect.l2

The active laity has brought blessings not only to the
Cagayan de Oro area, but to other places in the Philippines.
Many strong Christian lay members have moved to other places
and are aiding the work of the church there. This is true
especially in Cebu City and the Manila area. Special mention
should be made of the Rev, Leo Pardilla, who began his active .
work in God's Kingdom in Cagayan as a translator for the
missionary. At the present time Victor Saguilayan, another
active lay leader, is preparing for the holy ministry at the
Philippine Lutheran Seminary,l3

Service to the community in the Cagayan de Oro area is
not overlooked. When an elderly widow was in need of a home,
the Women's Society of Christ Lutheran Church decided to help
her., They received some donations in materials and purchased

what was necessary to build a native type of dwelling. By

12Jagow, pp. 27-28,

13Jagow, p. 28,
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their encouragement carpenters and young men of the congrega-
tion donated the required labor. The work was performed on
Sunday afternoons, and the ladies served the laborers their
meals., Now a happy Mrs. Cabaneros lives in her simple, but
new house., Tiny Tots and Sunday School leaflets pasted to the
walls of her front porch are a testimony to all who may come
to visit.14

The congregation also has responded to the needs of the
deaf and blind of the community. Since January, 1965, being
stirred into action by the Far East Counselor for Work among
the Deaf, the Rev. William Reinking, the congregation, and
especially'the Women's Society, have been conducting a "pilot
project" to see what can be done to help the handicapped in
Cagayan, Work is being done among the deaf as a result.15

The work of the Lutheran Church in the Cagayan de Oro
area has been richly blessed. There are 347 baptized and 145
members in the city congregation. Over 325 children are
enrolled in the Sunday Schools. Nine Vacation Bible Schools
were conducted in the area in 1965 with an enrollment reaching

nearly 500, Twenty-six volunteer teachers were used for this

l4vhe Gift of a Home,'" The Lutheran Witness, LXXV,
No. 19 (Sept. 11, 1956), 347.

155agow, p. 28. Cf. F, Jagow, "Preliminary Suggestions
Relating to Blind, Deaf and Mute Work,'" Minutes of the Third
Meeting of the Board of Directors of the Lutheran Church in
the Philippines, Manila, July 13-15, 1965; Appendix "F."
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program.16 Classes were conducted in the church, in the area
beneath homes, in the open spaces between houses and in a cock-
pit where cock fights are held on Sunday afternoons. But
wherever they are held, the children are brought to God. No
doubt some of these children will be future leaders of the

Lutheran Church in the Philippines.l?
Davao

Davao City, located in the southeastern section of
Mindanao, ranks third among the large.cities of the Philippines,
It is also a port through which many people from over-populated
areas of the Philippines have poured looking for homesteads.
Missionary Arnold Strohschein, who pioneered Lutheran work in
Davao, continued to serve there until 1962, when he was trans-
ferred to Manila. He was replaced by Missionary Frank Winter,
who directed the work until the fall of 1964, when he had to
return to the United States due to illness in his family. In
October, 1965, the Rev. John Classick arrived in Davao to
become the missionary-pastor.

In the early part of 1952 the members at Davao decided
to construct a chapel. With the help of a substantial gift

from a friend of missions in the United States, and a loan of

165tatistics for 1965 furnished by Paul Strege, Board
for Missions, The Lutheran Church--Missouri Synod, St. Louis,
Mo,

17Jagow, "A Look at Mindanao: (Part I)," p. 28,
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about 8,000 pesos from the land and building fund, the chapel
was constructed by the members themselves on a lot purchased
by the mission, Dedication of this chapel, located on one of
the main streets of Davao near the center of town, took place
in November, 1952, at which time the members chose the name,
Our Savior Lutheran Church. In 1960 the chapel was enlarged
to accommodate more worshippers and provide more space for
Sunday School and other activities of the congregation. For
a number of years the members conducted a student center in
these facilities. The congregation sponsored a kindergarten
from 1953 to 1958 when it was closed due to the lack of a
teacher. An average of twenty children per year enrolled in
the kindergarten.18

Chief of the outstations served from Davao City was the
Davao Penal Colony, located about 75 kilometers from town.
Missionary Strohschein started this work in 1953 and continued
it until 1961 when the work was stopped because of transpor-
tation difficulties. He conducted classes on Saturdays and
services early Sunday morning. A number of prisoners was
confirmed as well as a few employees at the Colony. The four
or five communicants left at the Colony can come to Davao for
services. The members at the Colony constructed a chapel to

facilitate the work, Other outstations served, but since

18Bernardino Fuliga in a reply to a questionnaire returned
to the writer dated May 3, 1965.
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discontinued, were at Dapecol and San Juan. The congregation
is continuing a branch Sunday School at Barrio Obrero, where
an instruction class for adults is also conducted.l® Member-
ship figures for 1953 listed 130 baptized and 19 communicants.
In 1963 there were 147 baptized and 51 communicants, 20

The work at Davao has suffered from long vacancies and
this accounts for the slow growth and the elimination of most
outstation work, It is remarkable that the group has con-
tinued to exist during several of these long vacancies. The
laymen and womenlare the real backbone of the congregation.
One of these is Mr. Bernardino Fuliga, father of Pastor Jose
Fuliga, Medina, Misamis Oriental. The laymen kept instruction
classes going and conducted services without a pastor for
months at a time. The young people's group and a women's
society also sustained themselves. Now that a full time mis-
sionary is working in Davao again, a new sense of direction
and planning for the work in that area can be anticipated.
The 1965 figures show 105 baptized and 71 communicant members.
Five Sunday Schools have an enrollment of 130 and a Bible

Class enrolls 20.21 A missionary residence, completed in 1955

191pid. Cf. Arnold Strohschein, "Report on Davao,"
AppendixX, Minutes of the 7th Mindanao District Conference,
Cagayan de Oro City, Dec. 5-8, 1960.

20Schroeder, p. 177; Schroeder and Pike, p. 209,
2lstatistics for 1965 furnished by Paul Strege, Board

for Missions, The Lutheran Church--Missouri Synod, St. Louis,
Mo.
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in the Matina Heights subdivision on the outskirts of Davao,
seems to be quite far from the center of the city and the

activities of the congregation,
Lanao del Norte

The next area of expansion chosen by the Mindanao
District was the province of Lanao del Norte, bordering the
eastern side of Iligan Bay, on the north coast of Mindanao.
Power generated by a hydro-electric plant at Maria Cristina
Falls provides the provincial capital of Iligan City with an
industrial potential so great that the city has been called
""the Pittsburgh of the Philippines." Five industries have
already located in Iligan City and a large steel mill is
scheduled to be built soon., Several other industries plan to
build in the immediate area. This industrial activity is
already attracting people to the city.22

Lutheran work began in this province shortly after the
arrival of Missionary John Scholz and his family in Iligan in
May, 1954, Scholz launched a full program of Sunday School
classes and Bible Classes. Released-time religious classes
were held in a barrio elementary school and at the Iligan City
High School. In October, 1954, Missionary Scholz conducted

the first formal worship service in his home. Through the

22Rud01ph Kurz, "Lanao del Norte" (Unpublished manuscript
in possession of the writer, n.d. [c. January 1965]), p. 1.
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courtesy of the Iligan Chinese Protestant group, church acti-
vities were transferred to a small room next to a noisy
gasoline station. In July, 1955, the small congregation
began worshipping in the rented downstairs area of a house.
This served as the chapel for the group for over seven and a
half years., In March, 1963, a 30,000 pesos church building
seating 150 was dedicated on g 1,100 square meter lot pur-
chased by the mission the previous year. The construction of
this building was made possible by a loan of 15,000 pesos from
the Church Extension Fund of the Lutheran Church in the
Philippines. The church has a separate bell tower of rein-
forced concrete. The congregation has chosen the name,

Redeemer Lutherah Church.23

In 1958 a mission residence was
built in Tominobo, a barrio several miles to the east of
Iligan along the beach.

The Scholzes carried on extensive Sunday School and
Bible Class work in the Iligan area. Soon after they arrived
in Iligan they were teaching in eight different barrios,
reaching 400 children in addition to many adults. In Iligan
City itself well over a hundred children were being reached
through three Filipino Sunday Schools and a Chinese Sunday

School. To help with the work lay workers were trained. 1In

1960 twelve different teachers, six of them married ladies

23"Dedication Sunday in Iligan City," The Philippine
Lutheran, XIII, No. 3 (August.1963), 10, ;

1%
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with children under two, were serving in this Sunday School
work., The places being served at that time had been reduced
to four, The Scholzes were also having regular meetings with
young people where Bible study, choir practice and recreation
was enjoyed.24 The 1965 statistics list 106 baptized and 47
communicant members for Redeemer congregation, with 25 enrolled
in Sunday School and 35 in the Bible Class.25 Eduardo Ladlad
from Iligan is enrolled in the seminary at present.

One of the outstations, Linamon, has developed into a
daughter congregation of Redeemer, Iligan City. Regular ser-
vices were begun in this municipality of Lanao del Norte in
1960, The members have chosen the name, Holy Trinity, for
their congregation., They decided to erect their own church
building in 1962, A lot was purchased by the mission and a
loan of 6,000 pesos was obtained from the Church Extension
Fund. This church building, seating about 120, was dedicated
in May, 1963, Holy Trinity of Linamon has 113 baptized and
30 communicant members, with a Sunday School enrolling 30
pupils and 40 in the Bible Class.26 The congregation plans

to call a graduate of the Philippine Lutheran Seminary to

2430hn Scholz, "Iligan City," Appendix, Minutes of the
7th Mindanao District Conference, Cagayan de Oro City, Dec. 5-8,
1960,

25Statistics for 1965 furnished by Paul Strege, Board

for Missions, The Lutheran Church--Missouri Synod, St. Louis,
Mo.

261314,
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direct the work in this municipality as soon as a man becomes
available,

Outstation work at Balo-i, started in 1955, also has
developed into a congregation. Balo-i is a community whose
population is about 80 per cent Muslim. Before the war a
large American community, called Momungan, was found here.
Services were conducted in homes of members until October,
1964, when Gospel Lutheran Church was dedicated on a small
piece of property (240 square meters) purchased by the mission,
This small church, seating 25 and located 17 kilometers south
of Iligan, currently lists 33 baptized members and 10 communi-
cants.2? Various other outstations have been served from
Iligan City, but at present the only other place work is being
conducted is in Barrio Tagibo. This work, started in 1964,
is served as an outstation of Linamon., Forty-five children
are enrolled in Sunday School at Tagibo. Work also was con-
ducted at barrio Tilipas for a time in the last two years.

Honoring Scholz's request for a change in assignment after
almost ten years of work in Iligan, the Mindanao District
allocated Missionary Rudolph Kurz to the Iligan area. He took
over the duties of miséionary—pastor in May, 1964. The Rev,
Kurz reports: "We are confident that the church in Lanao del
Norte will become strong and grow as Christians in this‘area

become stronger and more active in their calling as members

271pid.



179

of the 'royal priesthood,'"28
Butuan City

Butuan City, logging center on the north coast of Mindanao,
was the fourth mission station opened in Mindanao, Missionary
Robert McAmis was assigned to begin work in this area in 1956,
He continued the work there until 1962 when he was allocated
for Muslim work., Missionary Donald Bendewald served the area
from 1962 until 1964, when for reasons of health he was trans-
ferred to Manila, Then the Rev., Leo Pardilla, a 1964 graduate
of the Philippine Lutheran Seminary was given charge of the
work of the church in Butuan City.

The work in Butuan began in the home of a schoolteacher
who had become a communicant member in Cagayan de Oro. The
first formal services were held in her home in December, 1956,
In March, 1957, arrangements were made to use the facilities
of Agusan Colleges for services. In October, 1957, the group
was able to rent the downstairs portion of a house for their
activities. In January, 1959, another downstairs area of a
home was offered to the group rent free. Various members
worked in installing walling, flooring and an extension on
the front of the building; This included a tower topped by a

cross. The name Faith Lutheran Church was adopted at this

2855 quoted by Jagow, "A Look at Mindanao: (Part I),"
p. 31. - : .
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time.29 The house and squatter's rights were later purchased,

Doctrine classes were begun as soon as possible, The
first confirmation took place in May, 1959, when five men were
confirmed, After five years of work in Butuan the congrega-
tion numbered 22 communicants. In 1963 property was located
and a church building with a seating capacity of 200 was
erected. The day of dedication, April 26, 1964, was also the
day when the Rev., Leo Pardilla was installed as pastor. A
25,000 pesos loan was obtained from the Church Extension Fund
for the new church building. In 1965 Faith Lutheran listed
54 baptized and 45 communicant members, with 30 enrolled in
membership classes. Approximately 30 children are enrolled
in Sunday School and 32 in the Bible Class.30

Missionary McAmis began to do outstation work in May,
1957, and this was expanded to include Buenavista, Nasipit
and Tagcatong on the national highway leading toward Cagayan
de Oro City, He also began work at Bayugan, fifty miles south
on the new Davao-Agusan Highway, Efforts were made to reach
the Manobos, a tribal people of Mindanao, in three villages
along the Ojot River. This work, which involved the use of
an outboard motor boat, was discontinued in 1959 when McAmis

was given a temporary teaching assignment in Manila. The

29Robert McAmis, "Five Year History of Faith Lutheran
Church in Butuan City, Philippines' (Unpublished manuscript
in possession of the writer, n.d. [c.1962])).

305tatistics for 1965 furnished by Paul Strege, Board for
Missions, The Lutheran Church--Missouri Synod, St. Louis, Mo.
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other outstation work was discontinued during the missionary's
furlough in July, 1960, to July, 1961, Vicar Fuliga and
Evangelist Pardilla filled the vacancy., Some of this work
was resumed when McAmis returned. At present outstations
include Golden Ribbon, San Vicente and Villa Kanangga.

A missionary residence, erected in 1958, is now being
sold. A parsonage was erected by the congregation behind the
new church for Pastor Padilla and his family. Church and par-
sonage stand over a swamp which .usually floods during the
rainy season, The church building is high enough to escape
being flooded. Plans are being made to enlarge the parsonage
and also raise it above flood level. The congregation also
hopes to fill in the property to prevent flooding and enhance

its value and beauty.31

Medina

Half-way between Cagayan de Oro City and Butuan City is
the town of Medina. It is a typically rural town of 17,000
people distributed among its eight barrios. Lutheran mission
work in this predominantly and almost fanatical Roman Catholic
town was begun late in 1958 by Missionary Frederick Jagow with
visits to many of the town people. In July, 1959, Jagow

started an evening Bible Class attended by four adults., A

3lcf, Donald Bendewald, "Butuan Flooded, but Faithful,"
The Philippine Lutheran, XIII, No, 2 (April 1963), 10-11,
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year later the class was conducted on Sunday mornings. The
first Lutheran worship service in the area was conducted in
February, 1961,32

The Rev, Jose Fuliga, a 1961 graduate of the Philippine
Lutheran Seminary, assumed the pastorate of the small flock
in Medina when Jagow left for furlough in May, 1961. 1In
October, 1961, the first confirmation of six adults took
place, Half a year later another six adults were added to
the roster of communicants. Present statistics list 46 baptized
and 33 communicant members with 14 enrolled in membership
classes. The Sunday School enrolls 38 students and Bible
Class 34,33

Before the end of 1962 a church site was purchased.
Ground breaking services for the church building were held in
July, 1963, 1In May, 1964, construction on the new building
was completed, and the church was dedicated as Good Shepherd
Lutheran. The building, built at a cost of about 16,000 pesos,
seats over 200, and was made possible by a loan of 12,000
pesos from the Church Extension Fund of the Lutheran Church in

the Philippines.3% :

32p, Jagow, "A Look at Mindanao: (Part II)," The
Philippine Lutheran XV, No, 4 (December 1965), 23-24,

33Statistics for 1965 furnished by Paul Strege, Board

for Missions, The Lutheran Church--Missouri Synod, St. Louis,
Mo.

34nGood Shepherd, Medina, Dedlcated "* The Philippine
Lutheran, XIV, No, 2 (July 1964), ;
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Outstation work is being conducted at Maanas and Manlagas.

The congregation hopes that eventually work will reach Gingoog

City, which is less than thirty minutes by bus or jeep from

Medina. Released-time religious classes, conducted for a time

in the public high school, had to be discontinued due to lack

of teachers. A successful Vacation Bible School was held in

1965 which enrolled 95 children.

Pastor Fuliga reports:

Although many people in the town do not have a permanent
job, yet most of our communicants are in such jobs as
farming, dressmaking, painting, teaching, beauticians,
government jobs, and the like., . . . But like any Chris-
tian congregation in this Kingdom of Grace, we have not
been spared from discouraging events. We have lost four
families, or ten prospective members, when they moved

out of town. Another family, with two adult communicants,
transferred to Samar. Two more went to Cebu, where they
are studying, ©Still another member returned to the Roman
Catholic Church. Some of our people are not faithful in
church attendance and Bible study. But our blessings

are many, With God's guidance and blessing, we will
realize our goal, building a strong central church in
Medina, which will serve as a gtaging area for further
work in the outlying barrios.3

Cotabato City

In 1959 the Mindanao District assigned Missionary Elton

Rengstorf to begin work in the province of Cotabato. The

provincial capital of Cotabato seemed strategically located

to -.carry out the district's program of expansion into new

areas. In addition, the region had the challenge of a more

24,

35As quoted by Jagow, "A Look at Mindanao: (Part II),"
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than 50 per cent Muslim population,

During a survey of Cotabato province in 1959, Rengstorf
met Lutherans who had moved to Carmen, Cotabato, from Candon,
Ilocos Sur., At their invitation, services and classes were
held in the municipality of Carmen, about fifty miles east of‘
Cotabato City. A small chapel was constructed with a 200 pesos
loan and dedicated in November, 1960, A class of five adults
was received into communicant membership in 1961.36 The work
at Carmen was discontinued when Rengstorf went on furlough in
October, 1961, and soon after most of the communicants there
moved away., It was also difficult to serve this area later
on due to poor roads and a bridge washout,

Formal services in Cotabato City began in February, 1960,
These were held in the home of the missionary until the group
accepted the invitation of Mrs. Barlaan, one of the members,
to use the space beneath her house. The nucleus of the group
came from some disgruntled members of Grace Bible Church which
split from the Christian and Missionary Alliance Church in
Cotabato City. A Baptist preacher wanted Grace Bible Church
to become Baptist. Some of the members agreed, while others
went back to the Christian and Missionary Alliance Church. A
small group that did not want to accept either option contacted
Rengstorf in 1961 and he began serving them. Meantime Rengstqrf

also contacted a communicant from Immanuel, Manila, Mr. Pablo

361pid., p. 25.
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Valeriano, who was working in Cotabato City. Through Mr.
Valeriano's help several people were contacted and enrolled
in a doctrine class, During Rengstorf's ministry in Contabto
theé two groups never really were joined together, When
Valeriano returned to Manila, his group disintegrated.37

When Rengstorf went on furlough in October, 1961, there
followed a 22-month vacancy during which various Mindanao
missionaries flew to Cotabato periodically to conduct services
and classes. In July, 1963, Missionary LeRoy Paul assumed the
duties of full time missionary-pastor in the Cotabato area.
With Paul's arrival, the Cotabato group ceased to be a "holding
effort." Missionary Paul writes:

The emphasis of our work here is to continue to strengthen

the members of the congregation through worship and Bible

study so that they can be better witnesses in their homes
and at their work. Most of the evangelistic outreach is
done through our membership. However, it has been diffi-
cult to increase membership in the conggegation because
there is no adequate place of worship.

The chapel in the Barlaan home has a capacity of 35. The
group looked for possible church sites for over a year. In
January, 1965, a site was acquired along the national highway.
A 40,000 pesos loan was granted from the Lutheran Church in

the Philippines' Church Extension Fund and a building is pre-

sently under construction, This church will seat 180 upon

37as told to the writer by Francisco Laudet, Cotabato
City, April 1964.

38)s quoted by Jagow, "A Look at Mindanao: (Part II),"
PEIR2 0% ; ; i
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completion. Taking the name Hope Lutheran Church, the group
hopes that the building will help them to establish their
identity in the community and provide a base of operation for
the work in Cotabato C:‘.1:y.39 The congregation at present
numbers 42 baptized and 18 communicant members. Twenty are
enrolled in Sunday School and 15 in Bible Class.40

The large Muslim population in the city and surrounding
barrios offers a special challenge of presenting the Triune
God in a positive way to the Muslims. It is hoped that the
next area of expansion of Muslim work will be among the
Maguindanaos, who are the largest Muslim group in the Philippines
and are centered in western Cotabato province. Since most of
the barrios immediately surrounding Cotabato City are 100 per
cent Muslim, there has been little opportunity for the congre-
gation to do "the typical type of barrio work." However,
Bible study classes have been conducted periodically in
Pigkawayan and Midsayap, which are within 45 kilometers of

the city.4l

Banga, .Cotabato

The work in southern Cotabato province began in May,

391bid., p. 26.

40g5tatistics for 1965 furnished by Paul Strege, Board for
Missions, The Lutheran Church--Missouri Synod, St. Louis, Mo.

4lyagow, "A Look at Mindanao: (Part II)," pp. 25-26.
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1960, when the Rev. Tito Ceasar, a member of the Philippine
Lutheran Seminary's first graduating class, settled in Banga,
a town about 120 kilometers southeast of Cotabato City. Pas-
tor Ceasar is an Ilongo from the island of Panay and the com-
munity of Banga is 80 per cent Ilongo, 15 per cent Ilocano,
with the remaining 5 per cent either Bila-an or Maguindanao.
Pastor Ceasar confirmed his first class of three adults early
in 1961. Present statistics show 22 baptized and 18 communi-
cant members. There is a Sunday School with 40 children and

21 are enrolled in the Bible Class.42

On September 28, 1965,
the Banga group dedicated its first chapel as Emmanuel
Lutheran Church, This building was erected with the help of
a loan of 12,000 pesos from the Church Extension Fund. Con-
struction of a parsonage at Banga is also planned with a loan
of 7,000 pesos.43

In July, 1960, Ceasar began work among the Bila-ans at
Lake Sebu, a tribal community with an estimated population of
3,000, located about 35 kilometers from Banga. Reaching this
community in the hill country around the lake involves a five-

or six-hour hike, Ceasar serves this group of about 45 chil-

dren and adults twice a month with the help of an interpreter.44

425tatistics for 1965 furnished by Paul Strege, Board for
Missions, The Lutheran Church--Missouri Synod, St. Louis, Mo.

43“Emmanué1, Banga, Cotabato, Dedicated," The Philippine
Lutheran, XV, No, 4 (December 1965), 8.

44Cf. Elton J. Rengstorf, '"Wanted: Salt for Missions,"
The Lutheran Witness, LXXXI, No, 23 (Nov. 13, 1962), 552. 1In
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In October, 1960, Ceasar began work in Lagao, General Santos,
where contact was made with 14 families. At the present time
Ceasar serves four other outstations (Sinco, Katangawan,
Senolon and Naci) in this farming area of Cotabato province

where ramie is the chief crop.
Cebu City

Twelve years after the first Lutheran missionaries
arrived in the‘Philippines, the Mindanao District proposed
expansion into the large Visayan Islands area. The natural
starting point for the work was Cebu City, the industrial,
commercial, transportation and educational center of the
Visayas. The Philippine Conference assigned Missionaries
Richard Bode and James Johnson to begin the work in the
Visayas., They arrived in Cebu City in October, 1959, Their
primary and immediate task was to learn the Visayan dialect.
After several months of study, Missionary Bode moved to
Tacloban City to undertake a study of the Waray-Waray dialect
and to begin work in that area.45
Lutherans who had moved to Cebu City from other areas of

the Philippines welcomed the arrival of the Lutheran mission-

aries. These people, together with the missionary families,

this article Rengstorf describes a trip he made with Pastor
Ceasar to observe the work among the Bila-ans at Lake Sebu.

45Jagow, "A Look at Mindanao: (Part II)," p. 26.
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formed the nucleus of the present day Ascension congregation.
Missionary Johnson conducted the first formal service in his
residence in January, 1960, By the end of 1961 the group
numbered 24 baptized members, seven of whom were communicants.
More centrally located quarters were rented in November, 1961,
in the building which houses the Court of Industrial Relations
near the Ramos Supermarket. These quarters served the group
until February, 1964,46

In 1962 the Lutheran Church in the Philippines purchased
land for a church site for Ascension congregation. Receiving
a loan of 50,000 pesos from the Church Extension Fund, the
congregation began a building program in 1963, On February 23,
1964, the new church seating 300 was completed and dedicated
to God's glory. Designed by the late Architect A. Ponce de
Leon, a member of Christ Lutheran Church, Cagayan de Oro City,
the building is considered by many as one of the most modern
and beautiful churches in Cebu City.47

Ascension congregation reports a membership of 76 baptized

and 21 communicant members. An active Sunday School staff of

461pig., pp. 26-27.

47"In Memoriam, Architect Andres Ponce de Leon y Magkalas,"
The Philippine Lutheran, XIV, No. 1 (April 1964), 21. Archi-
tect de Leon also designed and directed the building programs
of Faith Lutheran, Butuan City; Good Shepherd Lutheran, Medina,
Misamis Oriental; Christ Lutheran, Cagayan de Oro City;
Redeemer Lutheran, Iligan City; and Holy Trinity, Linamon,
Lanao del Norte. He also drew the basic plan for the mission
residences in Cagayan de Oro, Iligan, Davao and Butuan cities.

-
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five teachers conduct classes for 78 children.48 The Young
People's Society meets twice monthly. One meeting is devoted
to visiting the sick and distributing Christian literature at
various hospitals., Missionary Scholz arrived in Cebu City in
April, 1964, and served Ascension during Missionary Johnson's
furlough., Scholz plans to expand the work to Mandawe and
Liloan, municipalities north of Cebu City, now that Johnson
has returned from furlough.49

The evangelism program of Ascension congregation is
directed towards meeting the challenges of a complex urban
center, including how to reach the upper incomé families of
Cebu with the Gospel. Missionary Scholz reports:

Despite the fact that this (Cebu City) is a stronghold

of the Roman Catholic Church, with many schools, seminary

anq qonvents! tpere are a great numbgr OgopeOple who are

spiritually indifferent and need Christ.
The church in Cebu includes families in all strata of society.
The big challenge for the congregation is to unite the flock
so that the witness to the community will be more effective.

Concerning the Ascension Church Council, Missionary Scholz

reports:

One of my greatest thrills as a missionary has been to
work with the Ascension Church Council. While preparing

4SStatistics for 1965 furnished by Paul Strege, Board

for Missions, The Lutheran Church--Missouri Synod, St. Louis,
Mo.

49

James J, Johnson in a letter to the writer dated March 1,
1966, R

50as quoted by Jagow, "A Look at Mindanao: (Part II)," p. 27.
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the 1965 budget, the members of the council expressed
their desire to support their own budget without support
from LCP, 1In an age when nations and individuals hold
their hands out for aid, this is a real step forward

towards our eventual goal of establishing a sgif-governing,
self-perpetuating and self-supporting church,

Bayang, Liloan, Cebu

Outstations at two different places in Cebu City, Wireless
and Tabunoc, did not develop as anticipated and were soon dis-
continued, The story is different for Bayang, Liloan, a vil-
lage about 20 kilometers northwest of Cebu City. The trip to
Bayang can be made by car for the first 18 kilometers. The
last 2 kilometers into the hills surrounding Bayang must be
made on foot,

God's Word first came into these hills through the
Lutheran Hour. One listener enrolled in a Bible Correspond-
ence Course, His name was sent to the Cebu City missionary
by the Manila Lutheran Hour office. Missionary Johnson was
invited by the listener, Fermin Satan, to come to Bayang and‘
¢onduct Bible Classes. God's Word deeply touched the hearts
of the people in this village. They took the initiative and
built their own small chapel. They gratefully donated land,
bamboo materials and much of the labor. They were helped in

purchasing metal roofing by several congregations in the

States. Ang Manluluwas (Our Savior) Chapel was dedicated on

Sl1bid., p. 28.
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August 12, 1962.%2

The congregation at Bayang has 45 baptized and 18 communi-
cant members. Mr. Satan serves as the lay leader at Bayan.
He works under the direction of the missionary, coming to Cebu
City every two weeks for a full morning session of Bible study
and discussion of pastoral problems, Mr, Satan is married
and has four children. He and the other people in Bayang
make their: living off the poor rocky soil. Once a month the
missionary visits Bayang and conducts communion services. Two
young ladies of the congregation carry on Sunday School work,
About twenty children are enrolled. One of the teachers comes

to Cebu City regularly for teacher training classes and organ

1essons.53

Leyte VWork

In 1958 a survey team of the Mindanao District visited
the island of Leyte. They reported that approximately one-
third of the population of the island was concentrated in and
5round Tacloban City. Although the region is strongly Roman
Catholic, the surveyors reported that this was more folk
Catholicism than Christian religion in depth. Since Protestant

churches were doing little to strengthen the Christian witness

52James J. Johnson, "The Making of a Church," The Lutheran
Witness, LXXXII, No., 2 (Jan., 22, 1963), 36-37.

53Jagow,.“A Look at Mindanao: (Part II)," p. 28.



s

193
in this area, the surveyors strongly recommended sending a
worker to Tacloban City. This-.recommendation was endorsed to
the Lutheran Church in the Philippines.54

To carry out the resolve to begin Lutheran work in
Tacloban, conference assigned Missionary Richard Bode to this’
area, Iis primary task, after his arrival in July, 1960, was
to master the Waray-Waray dialect, However, as the Lord pre-
sented opportunity, Missionary and Mrs. Bode got the work
started with Sunday Schools and Bible Classes. The first
Sunday School began in Barrio Marasbaras, 6 kilometers south
of the city proper, where the missionary was living at the
time. By the end of 1961 the Bodes were conducting Sunday
Schools in five different places.

In May, 1962, Bode began conducting regular worship ser-
vices in his residence. The congregation was formally organized
in March, 1963, and the group called itself Christ Lutheran
Church, By this time the congregation had outgrown the
missionary's residence and they began to search for a more
suitable meeting place. They found a building which formerly
was used as a movie house. The congregation rented this
building and undertook the job of renovating it. Volunteers
supplied all the labor necessary except for electrical work,

The building was consecrated to the glory of God on May 26,

94Minutes of the Mindanao District Pastoral Conference,
Butuan City, Nov. 4-7, 1958; Memorial to General Conference,
no, 1, pp. 2-3.
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1963.55 .The following Sunday six persons made public con-
fession of their faith during the first Lutheran confirmation
service on Leyte.56 This group formed the nucleus for the
congregation which now numbers 40 baptized and 17 communicant
members.57

In order to reinforce and intensify the work on Leyte a
second missionary,.the Rev, John Dautenhahn, was assigned to
the area. He arrived in Tacloban City in June, 1964, He and
his wife had an opportunity to become acquainted with the people
and the work before the Bodes left for furlough in August.
Since their return from furlough the Bodes are residing in
Dulug, Leyte, 32 kilometers south of Tacloban City, and are
beginning work in that area. They are becoming acquainted in
the town and distributing Christian literature in preparation
for the actual beginning of formal work.58

The work of the congregation in Tacloban continues under
Dautenhahn's direction., Sunday worship services and classes

in the church building are held regularly. In addition,

93uChurch Building Consecrated at Tacloban,'" The Philippine
Lutheran, XIII, No. 3 (August 1963), 11.

96Richard P. Bode, "Report from Tacloban City, Philippines,"
The Lutheran Witness, LXXXII, No. 15 (July 23, 1963), 361.

57Statistics for 1965 furnished by Paul Strege, Board for
Missions, The Lutheran Church--Missouri Synod, St. Louis, MNo.

S8Richard Bode in a letter to the writer dated Feb. 17,
1966, 3
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over 200.children attend one of six Sunday Schools held in
and out of the city each week, The Dautenhahns héve the
assistance of a number of helpers for this Sunday School work.
The congregation in Tacloban has recently located a church
site which was purchased by the mission, It is a corner lot
located on the first intersection of the main road leading
into the city. A Church Extension Fund loan has been requested
and the congregation hopes to begin construction on a church
building in the near future.®?

Missionary Dautenhahn plans to begin regular church ser-
vices in Tanauan, 18 kilometers south of Tacloban. He has
been looking for a place to rent for over a year. No one is
willing to rent a building to him. Perhaps this is due to
the opposition of the Roman Catholics. Tanauan claims to be

99.8 per cent Roman Catholic,%0
Muslim Work

The Mindanao District first requested workers for the
large Muslim areas within its border in 1956.61 This request

came after a district survey on Muslim work revealed that

99Jagow, "A Look at Mindanao: (Part II)," p. 30.

60 5onn C. Dautenhahn, "Tacloban City and Area" (Unpublished
manuscript in possession of the writer, dated July 13, 1965),
p. 2.

61Minutes of the Mindanao District Pastoral Conference,
Iligan City, Dec. 5-6, 1956; Memorial no., 1 to General Con-
ference, Moslem Work, p. 3.

\
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little was being done by the Christian Church to bring the
Good News of God's love to Philippine Muslims. The Muslims
in the Philippines have traditionally resisted efforts of
Christian missionaries. Philippine Muslims carried on a 300 .
yYear war with Spanish Christians who were trying to control
their lands. There is, therefore, hatred and distrust between
Muslim and Christian. Although the Muslim areas are today a
part of the Philippine Republic, misunderstandings over the
land rights and other matters have done nothing to build
mutual understanding between the Muslim and their neighbors.62

In 1962 the Mindanao District's repeated requests for
workers was finally answered., In that year Missionaries
Robert McAmis and Darrell Schoen were assigned to Muslim work.
Schoen was to work in the vicinity of Iligan City, while
McAmis was to direct his efforts toward the Lake Lanao area.
The Schoen family was transferred to Manila several months
later for health reasons. In 1965 Missionary Douglas May was
assigned as the replacement’for Schoen. He is presently
studying Islamics at the Kennedy School of Missions, Hartford,
Connecticut, preparatory to assuming his duties in the
Philippines.

In October, 1963, after a year of studying the Maranao
dialect, the McAmis family moved to barrio Linuk, Tamparan,

Lanao del Sur. This barrio is located on the east side of

62Jagow, "A Look at Mindanao: (Part II)," p. 30.
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Lake Lanao in the middle of a rice growing area. The solid
llaranao area has never been reached with the Gospel message.
It is only in Marawi City (formerly Dansalan) where any exten-
sive Gospel work has been done. The major effort thus far
has been directed toward learning the language, culture,
beliefs and practices of the Maranao Muslims and attempting
to develop a strategy of witness to the Gospel of Jesus Christ.63

There is great need for literacy and literature materials
among the Maranaos., Missionary McAmis has prepared a series
of four books, called "Maranao in Pictures,'" to help the
people learn to read their language. The Bible has not yet
been translated into Maranao. Bible portions and Christian
tracts, written especially for Muslims need to be provided.64
Another great need is medical work., In 1962 after Dr, Wolfgang
Bulle, Executive Secretary of the lMedical Mission Council of
the Lutheran Church--Missouri Synod, together with others
surveyed the Lake Lanao area, it was proposed that a floating
chest clinic be established on Lake Lanao for tuberculosis
treatment and control in conjunction with the mission to Muslims.
This proposal was endorsed by the Mindanao Conference and the
Philippine Lutheran Medical Mission to the Board for World

Missions in the United States.®® Another suggested approach

631bid., p. 31.
6471pid.

65Minutes of the 1lth Mindanao District Conference, Cebu
City, June 29-July 2, 1964; MDD-8-64, p. 3.
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to the Maranao Muslims is through an agricultural program in
the rice growing area along Lake Lanao.66 A witness can also
be made through radio, even though the number of radios in
Lanao del Sur province is small. There are fwo radio stations
in Marawi City, one commercial and one government. Both can
be utilized in different ways to bring a positive Gospel
witness to the Maranaos. These are some of the methods that
McAmis and others suggest in establishing work among the
Philippine Muslims.®%’

After the work among the Maranaos has been well esta-
blished with five evangelistic missionaries and several agri-
cultural workers and medical missionaries, McAmis proposes
Lutheran work be begun among the Maguindanao Muslims on the
southwest corner of Lake Lanao, Eventually he hopes the Muslim
work can be expanded into the Sulu archipelago of the
Philippines and into Indonesia. Missionary McAmis writes:

I believe that God has given us an open door among the

Maranao Muslims., . . . I believe that if we do every-

thing possible to make a real impact for the Gospel with

a team of ordained, medical and agricultural missionaries

that we will see the miracle of Pentggost repeated among
the Maranaos and Maguindanaos. . . .

661bid., Appendix, "A Study of Possible Approaches to
Philippine Muslim Work in the Lake Lanao Area," Report to the
Mindanao District Board of Directors.

67Cf. Robert Day McAmis, "The Lutheran Mission to Islam
in the Philippines, A Twenty-Five Year Plan," mimeographed
report dated April 11, 1965, pp. 21-24.

681pid., pp. 26-27.



CHAPTER VII
EDUCATION

From its very beginning the Lutheran Church in the
Philippines has devoted a great deal of time and effort to
the establishment of various agencies of Christian education.
These include: Sunday schools and Bible classes; Vacation
Bible Schools; released-time classes; kindergartens; youth
work; lay training institutes; literacy programs; and the
Lutheran Theological Seminary. These agencies will be dis-
cussed in the order in which they are listed. In Chapter III
it was noted that the first Lutheran missionaries in the
Philippines started an elementary school with several grades
at Bethel Church, Manila, in 1947, and also a high school,
These schools were closed after a few years of operation,

But interest in formal education institutiohs in the Philippines
is still present. This interest will be traced in the last
part of this chapter together with a report of an educational

survey made in 1964,
Sunday Schools

Lutheran missionaries in the Philippines have experienced
that the easiest method of beginning mission work in any area
is the Sunday School., The establishment of Sunday Schools in

various stations has been noted in Chapters III through VI,



200
In almost every station mission work began either with Sunday
Schools or with Bible Classes or with both., Stations usually
conduct several Sunday Schools in the area, often in members'
homes. Frequently missionaries have started Sunday Schools
out of doors, since the Philippines is in the tropics. This
can be done as long as the weather is good or there is no
nearby disturbance, The erection of chapels, however, makes
for better organized Sunday School classes.

It is not hard to attract children to a Sunday School in
the Philippines. The problem usually is to keep the children
coming regularly., After a Sunday School has been in operation
for a few months, there is generally a levelling off period.
Attendance often drops as the novelty has worn off and the
curiosity of the children has been satisfied, Part of the
reason for this is the problem of finding good teachers. Some-
times there is a problem of providing facilities to house
classes. In Guinzadan when the work first started Sunday
School classes had to be held in several shifts to accommodate
all the children.l Philippine statistics for 1965 list 73
Sunday Schools with an enrollment of 2,757 pupils. There
were 66 Bible Classes with 1,575 enrolled.?2 In 1959 there

lEducation Committee Report to the 2nd Annual Conference
of the Lutheran Philippine Mission, Manila, Jan, 15-19, 1951;
Appendix B, p. 4.

2Statistics for 1965 furnished by Paul Strege, Board for
Missions, The Lutheran Church--Missouri Synod, St. Louis, Mo,
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were 74 Sunday Schools enrolling 2,808 pupils. That year 56
Bible Classes enrolled 977.2 We note a slight decline both in
the number of Sunday Schools and the pupils enrolled. On the
other hand, Bible Classes show a steady increase in number and
people attending. The explanation lies with the difference
in the quality of the teachers. Usually a pastor, missionary
or better educated layman will teach Bible Class, while an
inexperienced or untrained teacher will often be found in
charge of a Sunday School class. Missionary Donald Morthole
in visiting congregations of the Lutheran Church in the
Philippines in 1963, found that only a few congregations had
well organized Sunday Schools, Most congregations, he noted,
fail to enlist and train teachers.4 Vhat is being done to
remedy this prohlem will be considered in the section on lay
training institutes.

Sunday Schools in the Philippines often have a great
turnover of pupils. This means a constant loss to the church
Sometimes this turnover is due to pressure from the Roman
Catholic priests. They will often forbid parents to allow
their children to attend Lutheran Sunday School classes after

they find out some children are attending where the Roman

3Armin Schroeder and Cecil Pike, 1959 Statistical Yearbook
of the Lutheran Church--Missouri Synod (St. Louis: Concordia
Publishing House, 1960), p. 202,

4"Morthole Cites LCP Weaknesses,'" The Philippine Lutheran,
XIII, No, 3 (August 1963), 5, :
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Catholics claim all the inhabitants. The value of a Sunday
School depends on the follow up work that goes with it,
Usually children will drift away from Sunday School unless at
least one parent is willing to attend Bible Class and services.
"Rally Days" and special programs, especially at Christmas and
Easter, are sponsored in many Lutheran Sunday Schools to
attract parents and get them interested in the Lutheran Church.
Sunday School teachers are urged to visit the homes of their
pupils to inform the parents what they are teaching the children
and to invite them to attend Bible Class and services. The
Sunday School is sometimes the only way a missionary can begin
any mission work in barrios in the Philippines., It is a good
way to win the confidence of the community especially when the
parents see the children are benefiting from the instruction.
To establish the work in a locality the missionary must use
other agencies, such as doctrine classes, worship services and

house to house visitation,
Vacation Bible Schools

The first reference to a Vacation Bible School in the
Philippines is in a report by Missionary Alvaro A. Carino who
conducted a Vacation Bible School at Bethel Church, Manila, in
1947. This resulted in increased Sunday School attendance

and also a nucleus for a primary school, as well as a freshman
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class in- high school.? The report of the Education Committee
for 1950 states that seven Vacation Bible Schools were con-
ducted in that year with about 300 children attending. Most
schools ran for two weeks. The report further states that in
nearly every case the Vacation Bible School stimulated Sunday
School attendance. The Education Committee recommended that
the Vacation Bible School be exploited further for its mission
possibilities.6

Vacation Bible Schools continue to be popular in the
Philippines among our Lutheran congregations. Missionaries
have found that the Vacation Bible School is a very good means
to enlist the talents of the members of their congregations,
It also affords the congregations the opportunity of meeting
new families who are interested to learn more of the Gospel
message. One missionary reports that the first year the
Vacation Bible School was conducted in Davao, one parent was
so impressed with it that she came and offered her services -~
as a teacher, She became a confirmed member and her entire

family joined the Lutheran Church as a result.7 The Vacation

SwFilipino First Fruits," The Lutheran Witness, LXVII,
No. 10 (May 18, 1948), 164,

SEducation Committee Report to the 2nd Annual Conference
of the Lutheran Philippine Mission, Manila, Jan. 15-19, 1951;
Appendix B, p. 4.

7Arnold Strohschein, "Ten Years in the Philippines: What
We Have Learned for the Future," paper presented to the 7th
Annual Conference of the Lutheran Philippine Mission, Pasay
City, Jan, 23-27, 1956, pp. 1-2.
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Bible School requires organized follow up work to make it an
effective mission agency.

The growing popularity of Vacation Bible Schools is
attested by the enrollment of 1,221 children in 1953.8 In
1965 there were 2,044 children enrolled in 38 schools taught
by 137 teachers.9 In earlier years outdated Vacation Bible
School materials donated to the Lutheran Church in the
Philippines by Concordia Publishing House, St. Louis, Mo.,
were used. But the need for materials in the Philippine
dialects has resulted in the production of Vacation Bible
School materials by the Lutheran Church in the Philippines'
Literature Center in three dialects: Tagalog, Ilocano and
Visayan. In 1964, 4,500 Vacation Bible School kits in three
dialects and English were prepared.10 Some of these kits

were used by other church groups.
Released-Time Classes

Religious instruction in public schools at both elementary

and high school level is allowed by the Philippine Government.

8Armin Schroeder, Statistical Yearbook of the Lutheran ’
Church--Missouri Synod for the Year 1953 (St. Louis: Concordia
Publishing House, 1954), p. 180,

9Statistics for 1965 furnished by Paul Strege, Board for
Missions, The Lutheran Church--Missouri Synod, St. Louis, MNo.

10"Vacation Bible School," The Philippine Lutheran, XIV,
No. 2 (July 1964), 13, Cf. "VBS Dopular in Philippines,' The
Philippine Lutheran, X, No. 1 (May 12, 1959), 1.
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Lutheran missionaries are taking advantage of this opportunity
to reach children with the Gospel. The pupils are allowed to
attend these religious classes conducted in the schools when
they present slips signed by their parents granting permission.
In 1950 the Education Committee reported that released-time
classes were conducted by Bethel, Manila, and at Binalonan and
Candon, Over a hundred were enrolled.ll 1In 1953-1954
Missionary Rudolph Prange reported reaching 1,700 pupils per
week in released-time classes in two Manila elementary schools.
These classes were taught by 28 volunteer teachers.12 Lutheran
pastors and missionaries have tried released-time classes at
most of the mission stations in the Philippines. The diffi-
culty with the classes is finding trained teachers for them,
especially in the cities. At present released-time classes
are conducted in 14 schools in the North Luzon District.
These are taught by 30 teachers and enroll 1,304 pupils.ld
The chief value of this agency seems to be to acquaint a large
number of children with the Lutheran Church, It is difficult

to get non-Protestants to attend, while Lutheran children and

llEgucation Committee Report to the 2nd Annual Conference
of the Lutheran Philippine Mission, Manila, Jan. 15-19, 1951;
Appendix "B," p. 5.

12p, prange, "It's Good to be Back," Mission Call (Synod
‘ed.) II, No. 1 (January-February 1954), 8.

13Statistics for 1965 furnished by Paul Strege, Board
for Missions, The Lutheran Church--Missouri Synod, St. Louis,
Mo.
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young people feel they are getting enough instruction at
church,l4 Perhaps too often in the past the same material
used in Sunday School was used in the released-time classes.

Missionary Carino has taught in private colleges in Candon
and Baguio City. At Candon he taught '"Character Education"
in the Ilocos Colleges. Every student enrolled in college
was required to take the course.15 Character education is
one of the Philippine government required subjects in the
school curriculum throughout elementary and high school. Good
behavior, worthy home membership and patriotism are taught.
One of our Lutheran members, Mrs. Ruth Ongchangco, taught
""Character Education" in a private elementary school and high
school in Baguio City for a number of years. Mrs. Ongchanco
in teaching character education included Christian principles
as a motivating influence for life. She was opposed by the
Roman Catholics, but was able to overcome their propaganda

against her.16
Kindergartens

Carino began a kindergarten in connection with the school

14Strohschein, Do b

- 15Education Committee Report to the 2nd Annual Conference
of the Lutheran Philippine Mission, Manila, Jan. 15-19, 1951;
Appendix "B," p. 5.

16"Christian Education in the School with the Christian
Motif," The Philippine Lutheran, X, No. 1 (May 12, 1959), S.
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at Bethel chapel, Manila, in 1947, Since then kindergartens
have been operated at a number of stations including Candon,
La Trinidad, San Fernando, Davao, Binalonan and Baguio City.
In the Candon area the kindergarten proved to be a good
opening for the Lutheran Church in town, as well as in two
barrios, 1In most cases the kindergartens were operated with-
out subsidy, the teachers collecting tuition and receiving no
other salary. Usually part of the chapel space is utilized
for the kindergarten, This can prove to be an effective mis-
sion agency if a group such as a Parent Teachers' Association
is organized in connection with the kindergarten.17 At pre-
sent none of our Lutheran congregations in the Philippines
operates a kindergarten, since Lutheran teachers willing to

conduct kindergartens are hand to find.
Youth Work

At most of the Lutheran congregations in the Philippines
one finds a youth organization. In many places the majority
of the congregation members are young people. Youth work has
been emphasized in mission work in the Philippines, and the
Lutheran Church has grown with its young people. Youth groups
in the Lutheran congregations stress Bible study and worship.
Especially in the cities most of the youth are students. The;e-

fore student work in many places is intimately connected with

17Strohschein, Pe 2.
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youth work,

In Manila the youth groups of the various Lutheran con-
gregations have quarterly rallies and thus the Lutheran youth
get to know each other better and the groups are able to spon-
sor joint projects. The North Luzon area is fostering fellow-
ship by publishing a regional young people's paper. In years
past the paper was edited jointly by the youth groups within
the district. At present the publication is edited and
published in Baguio City. Outings have been sponsored by
several groups coming together at one place.

The annual youth camps in Baguio City for the Luzon
young people, and at Musuan, Bukidnon, for the Mindanao young
veople, help create a bond of fellowship between the youth of
the various Lutheran congregations in the Philippines. Although
the camps last only one week, the morning study sessions and
the daily religious exercises provide the youth with a measure
of Christian knowledge and inspiration., In 1965 the sixteenth
annual session of the Luzon youth camp was held at St. Stephen
Lutheran Church, Baguio City.18 The Luzon young people have
named their camp, Camp Berea, in honor of the Scripture-
searching people of Berea (Acts 17:11). Attendance .at Camp
Berea has ranged up to 90, Last year 27 campers registered.

The Mindanao youth camp is called Camp Mizpah (Genesis 31:49).

18vBerean Campers See Christ's Picture," The Philippine
Lutheran, XV, No. 3 (September 1965), 8.
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At the ninth annual session a record-breaking registration of
101 campers was recorded.19 A suitable camp site in the
Cagayan de Oro area is being sought. One year, Camp Mizpah
was held on the slopes of Mountain Apo near Davao City, but
other years the facilities of the government agricultural
school at Musuan, Bukidnon, have been rented for the camp.
Both camps are subsidized by their respective districts,
although each camper pays his own transportation and food

expenses,
Lay Training Institutes

Every Lutheran congregation in the Philippines feels
the need for Sunday School and Bible Class teacher training
courses, Teacher training was given by the individual mission-
aries in their own stations for many years, usually using the
Concordia Teacher Training series. Where congregations were
in close proximity, as in Manila, annual summer Bible Institutes
were conducted, especially in the earlier years, when insti-
tutes were held in 1949, 1950 and 1951. Efforts to revive
the Manila Bible Institute were not successful until the
Student Center was opened and several sessions were held on
week-day evenings in 1957-1958,

The first Lay Workers' Institute in the North Luzon

191101 Register for Camp Mizpah," The Philippine Lutheran,
XV, No. 3 (September 1965), 9.
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District was held at San Fernando, La Union, in 1958. Thirty-
four were in attendance. Courses taught included: Methods
of Teaching the Catechism, New Testament Survey, Inductive
Bible Study, Music for the Sunday School Teacher, Methods of
Interpretation for the Layman and Devotional Bible Reading.
Missionaries led the morning devotions, while the evening
devotions were conducted by the laymen, Before the evening
devotions there was an open forum on social and Biblical
questions, "Liturgies for the Layman'" were also taught--how
to conduct services, funerals and baptisms in the absence of
the missionary or pastor.20

North Luzon District lay institutes were held regularly
thereafter. 1In 1961 before Missionary Morthole went on fur-
lough, the North Luzon District asked that Morthole be assigned
to the task of directing a lay institute program.21 The Board
of Directors of the Philippine Lutheran Church approved this
22 1,

resolution and made Morthole's assignment church-wide.

October, 1962, Morthole returned from furlough and special

20Donald Morthole, general newsletter, June 5, 1958,
Baguio City, as quoted by William J, Danker, "Into All the
World," Chap. VII, Moving Frontiers, ed. by Carl S. Meyer
(St. Louis: Concordia Publishing House, 1964), p. 324.

21Minutes of the North Luzon District Pastoral Conference,
Baguio City, July 19-20, 1961; NLD-PC-44-61, pp. 3-4.

22Minutes of the Executive Committee of the Lutheran _
Philippine Mission, Manila, August 11-15, 1961; ECMS-60-61, "
pp. 1-2. This resolution was endorsed by the Board of
Directors of the Philippine Lutheran Church, Manila, Jan.
19-22, 1962; BD-24-62, p. 6,
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studies in the United States to inaugurate the Department of
Lay Training. The purpose of this department is to help pas-
tors equip God's people for His service. Secondly, the
department helps people learn how to serve God. These pur-
poses are achieved in various ways. The director of lay
training prepares instructional material written especially
for Filipino Lutherans. A lay training library serves pastors
and lay leaders with books on Bible Classes, .leadership and
teacher training courses and youth programs. A "Share Letter"
keeps pastors and congregational leaders informed of new
materials, presents ideas for congregational programs and
carries reviews of religious publications, The director also
arranges district and local institutes for lay leaders, Pre-
institute pastoral workshops are an aid in setting up insti-
tute courses on the district level. The same staff teaches
in all the district institutes to give greater unity to the
entire program of the church. The director of lay training
also serves as coordinator of Lutheran youth activities and
as such assists in the planning of the two youth camps. He
also seeks to help youth meet their problems through special
courses and district-wide youth meetings.23

In 1963 the first series of District Institutes were held

under the direction of the Department of Lay Training. Of the

23"Philippine Lutheran Church Feels Results of Lay
Training Institutes," The Lutheran Witness, LXXXII, No. 21
(October 15, 1963), 497,
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two hundred seventy-seven who attended these institutes, 67
received certificates for faithful attendance and participa-
tion, One hundred seventy-eight full time and 99 part-time
students participated in the five different institutes con-
ducted that year., Fifteen different courses were taught by
eight pastors and four lay instructors, besides the Lay
Training Director, who reported:

The Institutes were well received by both the laymen and

pastors who participated in them. Not only did they

study the Word together, they shared with one another

the joys, fears and sorrows of Kingdom work in their

area. They became better acquainted as individuals and

as members of the Lutheran Church. They began, more

and more, to think of the needs, problems and victories

of the Church in the Philippines, rather than ths needs,

problems and victories of their own areas, only. 4

The 1964 District Institutes dealt with Sunday Schools.
Only six congregations went unrepresented at the three District
Institutes that year., The 1965 District Institutes emphasized
the Church. Courses included: God's People Are the Church,
the Call and Ministry of the Pastor, Witnessing to a Roman
Catholic, Strengthening One Another in the Congregation and
Witnessing in Your Vocation. A large percentage of the 106
students who attended the institutes were congregational
officers and teachers. About 50 per cent of the students had

attended previous institute sessions. "The student who attends

again and again gains the most and makes the best student,"

241977 Attend Institutes," The Philippine Lutheran, XIII,
No. 3 (August 1963), 3,
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observed -Director Morthole.2® The 1966 District Institutes
will stress Bible Teaching, offering the following courses:
Survey of the Gospels, How the Bible Came to Us, Principles
of Bible Interpretation, Teaching the Bible and Using Audio-
Visual Aids in Presenting the Bible Lesson.26

These institutes are week-long sessions. The lay leaders
are expected to hold meetings in their home areas for those
who did not attend the district institutes., Director Morthole
also helps organize local institutes. These local institutes
train teachers and lay leaders for outstation work. They
prove helpful, especially in Mountain Province.2? At the 1965
General Conference the Department of Lay Training was renamed
the Department of Parish Education, This change did not
radically alter the purposes of Morthole's work. It helped
to clarify the task of the department he heads and gave it the
responsibility for '"the preparation of congregation-oriented

materials (as opposed to evangelistic materials)."z8

29,5 quoted in "Institutes Help Students Understand Chris-
tian Responsibility," The Philippine Lutheran, XV, No. 3
(September 1965), 6.

26ugihle Teaching Institutes for 1966" (Brochure of the
Department of Parish Education, Lutheran Church in the
Philippines, Manila, n.d. c¢. January 1966 ).

27cf, vLocal Institute Strengthens Guinzadan Christians,"
The Philippine Lutheran, XIV, No. 2 (July 1965), 20.

28NMinutes of the 6th General Conference of the Lutheran
Church in the Philippines, Pasay City, Jan. 11-15, 1965;
LCP-15-65, pp. 5-6. '

ot i
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Morthole is proposing to set up a unit system for the
adult courses his department is producing, This will give
the people taking courses recognition, He also hopes to inte-
grate pre-catechetical instruction into the Sunday School and
Vacation Bible School materials. He intends to prepare a
manual or series of courses for lay leaders. The District
Institutes will emphasize "Worship" in 1967, "Family Life" in
1968 and "Christian Citizenship" in 1969. Two big projects
of the Department of Parish Education are a study of instruc-
tional materials and liturgics. Both are scheduled for com-
pletion in 1971. The department also maintains an audio-visual
aids library of filmstrips and movies., Missionaries have made
extensive use of Bible story and catechism filmstrips for
teaching purposes, especially in Mountain Province. Because
movie films are costly, the department does not have an exten-

sive selection.29
Literacy Programs

Lutheran missionaries working in Mountain Province soon
found that many prospective members were illiterate. People
expressed interest in literacy programs especially when
materials in the Kankanaey dialect appeared. An orthography

for the dialect was needed to standardize the materials.

29Donald Morthole in a letter to the writer dated
February 2, 1966.
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In 1955 Rev, G, Henry Watermann, translations consultant of
the American Bible Society stationed in the Philippines at
the time, helped develop an orthography for Kankanaey. He
worked with Missionaries Nau and Kretzmann and their Kankanaey
dialect informant, Thomas Batong. Batong later studied for
the ministry and also became the basic translator for the
Kankanaey version of the Gospel of Mark, the first portion of
the Bible to be translated into Kankanaey.

Literacy programs are also popular at election time.
Proof of literacy is needed in the Philippines before a citizen
is allowed to vote. Lutheran pastors and missionaries working
among the Kankanaey, Kalinga, Inibaloi and Kalangoya speaking
tribes of Mountain Province are using literacy programs at
the present time. Illiteracy among the people speaking
Kalangoya is estimated as high as 75 per cent. Missionary
McAmis has produced a series of four books, called '"Maranao
in Pictures," mimeographed by the Literature Center of the
Department of Mass Communications of the Lutheran Church in
the Philippines. He has begun to use these in the Lake Lanao
area to teach illiterates to read. In late 1965 the Missouri
Synod Lutheran oriented "Messengers of Christ, Inc.'" sent its
first linguistic team to the Philippines, Mr. and Mrs. Don
Murray. They are working with the Summer Institute of 5
Linguistics (Wycliffe Bible Translators) in Davao Province,

Mindanao, among the Kaiagan tribe reducing the dialect to
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writing and translating Bible portions.30 The Summer Institute
of Linguistic people in the Philippines work under the Bureau
of Public Schools and their primary work is to produce
materials in the local dialects for the public schools and

for literacy programs,
Lutheran Theological Seminary

Upon the recommendations of the Education Committee, the
Lutheran Philippine Mission decided in 1951 to adopt a system
of theological education whereby students would take two years
of preparatory work in their local colleges and three years
at a central seminary.31 The Education Committee was instructed
to outline the pre-theological courses which the student was
to be taught by his pastor or missionary during these two
years of preparatory work before entrance into the seminary.
Thg committee designated the pre-theological courses as fol-
lows: New Testament Survey and History, Old Testament Survey
and History, Advanced Doctrine and Church History Survey.
Comparative Symbolics was first proposed, but later dropped
as a'preparatory course. These four courses serve to the pre-

sent as the pre-theological study required of students, in

30"Messengers for Christ, Inc.," The Lutheran Witness,
LXXXV, No. 3 (March 1965), 77.

31Minutes of the 2nd Annual Conference of the Lutheran
Philippine Mission, Manila, Jan, 15-19, 1951; LPM-86-51, and
LPM-87-51, p. 11.
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addition. to their two years of college, before they enter the
seminary.

The Philippine Conference chose Missionary Lorenz Nieting
to head the proposed seminary in 1952.32 At the same time
the Board of Foreign Missions had called another man in the
United States to head the theological program. When this man
declined the call, the Board approved the designation of Nieting
as head of the theological program in the Philippines.33 Upon
his return from furlough in early 1954, Nieting began prgparing
the way for the actual opening of the seminary, Meantime,
early in 1953 Alberto Aquino and Leonardo Bugtong were accepted
as the first pre-theological students,34 Early in 1955 Tito
Caesar and Angel Oteyza were accepted as pretheological stu-
dents, and a little later, Jose Cayao.35

A special service on June 30, 1955, marked the opening
of the academic year and the inauguration of the Lutheran

Theological Seminary. The seminary was quartered in the

32Minutes of the 3rd Annual Conference of the Lutheran
Philippine Mission, Pasay City, Feb. 18-22, 1952; LPM-44-52,
p. 10, =

3Minutes of the meeting of the Board of Foreign Missions,
St. Louis, Mo,, April 20, 1953; pp. 5-6.

34"Synodogram‘," Mission Call (Synod ed.) I, No. 2 (March-
April 1953), 23.

35Minutes of the 6th Annual Conference of the Lutheran
Philippine Mission, Manila, Jan. 24-38, 1955; LPM-84-35, p. 16.
Cf. Minutes of the Education Committee of the Lutheran
Philippine Mission, Caloocan, Rizal, May 31, 1955; EDCOM-34-55,
pc 1. .

”
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downstairs portion of the home of the seminary head, the Rev.
Lorenz Nieting, 41 Denver, Cubao, Quezon City. There were
three students, Angel Oteyza, Tito Caesar and Jose Cayao,
Missionary Nieting was assisted by Missionaries Prange, Dorn,
Cassler and Kretzmann in instructing the first seminary class.
The students were to study for three years in the seminary.
The courses were comparable with those taught at Lutheran
seminaries in the United States. In addition, the students
are required to serve a one-year vicarage after the second
year of seminary studies.36

After one year it became evident that instruction would
be more effective if fewer missionaries concentrated more of
their time on the seminary., Missionaries Cassler and Kretzmann
were designated to assist Nieting with the teaching program
of the seminary beginning with its second year of operation.37
For the school year 1956-57 the seminary moved to a five-room
upstairs apartment over a store at 72 Espaha Extension near
Quezon Institute in Quezon City. A first year class of three
students was enrolled. The students, Leonardo Bugtong, Thomas
Batong and Leo Pardilla, boarded at the seminary quarters

since they were single. Two new students, Jose Palomique and

36uManila Seminary Opened June 30 with Three Students,"
The Lutheran Witness, LXXIV, No. 20 (September 27, 1955), 355,

37Minutes of the 7th‘Annual Conference of the Lutheran
Philippine Mission, Manila, Jan. 23-27, 1956; PLC-22-56 and
PLC-23-56, pp. 7-8. ,
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Jose Fuliga were enrolled for the 1957-58 school year, and the
first class of two vicars (Oteyza and Caesar) was sent out
for their year of vicarage.

Early_in 1958 Dr, Alfred O, Fuerbringer, president of
" Concordia Seminary, St. Louis, Missouri, visited the Philippines
and consulted with the seminary faculty in Manila. In reporting
to the Board for Missions in Foreign Countries he stated, "A
good beginning has been made." He recommended the seminary
should have a statement of obhjectives. He felt the library
should be better organized, and that study must be devoted to
the curriculum.3® 1In a later conversation with Dr, Herman H.
Koppelmann, Assistant Executive Secretary of the Board for
Missions in Foreign Countries, he suggested a campus for the
seminary be secured with a minimum of five acres, possibly as
much as seven acres. He also felt that perhaps the Philippines
will have to run a dual program, one for full-fledged pastors
and another on the level of catechists or evangelists. But

the programs should not be competitive.39

Seminary Controversy

During the vicarage of Student Caesar in Cagayan de Oro

38Minutes of the meeting of the Board for Missions in
Foreign Countries, St. Louis, Mo., June 16, 1958; pp. 4-5.

39Herman H. Koppelmann, "Notes on a Conversation with
Dr, A. O, Fuerbringer Relative to Seminaries in the Far East,
Oct. 29, 1958," Agenda for the November, 1958, meeting of the
Board for Missions in Foreign Countries, pp. 21-22,
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City, Missionary McAmis expressed concern over stafements of
doctrine he heard Caesar exprecss. Caesar told him that he
was expressing what he had learned at the seminary from the
instruction of Nieting and Cassler. McAmis discussed the
matter with Nieting and Cassler and the two men felt the
matter was settled. It was therefore a great surprise and
shock to the missionary staff when McAmis presented a paper,
"Regarding the Seminary Situation,” at the conference of the
mission staff in January, 1959, at Baguio City. In this paper
he.charged Nieting and Cassler with denying the plenary, ver-
bal inspiration of the Scriptures, with incorrect exegesis of
Genesis, chapters 1-5, and attempting to instill a system of
""intellectual scholarship" in the seminary program which, in
his opinion, endangered the doctrinal foundation of the
Filipino seminarians. Nieting and Cassler were asked to make
replies to these charges at the staff conference, which they
then did. A doctrinal study committee was appointed with a
representative from each of the three districts to determine
the position of Nieting and Cassler on the doctrine of
Scripture.40 This committee, composed of Missionaries Becker,
Prange and Rengstorf, met with Nieting, Cassler and McAmis in
February. At this meeting each participant presented a paper

on the nature and use of Scripture. The viewpoints and

40procedural Minutes of the Lutheran Philippine Mission
Staff Conference, Baguio City, Jan. 17-19, 1959; LPMSPR-24-59;
pPp. 3-4; LPMSPR-66-59, p. 7.



221

positions expressed were at such variance that the committee
could not reconcile the differences.41

The committee decided to have Nieting present his views
to the pastoral conference of each district., After hearing
his paper, the North Luzon District Pastoral Conference felt
that both Nieting and Cassler should not continue to teach in
the seminary, The Mindanao Pastoral Conference wanted the
matter referred to the Board in the United States which should
set up a committee of qualified theologians to decide whether
the Lutheran Confessions allow such an interpretation of
Scripture. McAmis and Strohschein of the Mindanao Conference
wished to go on record as favoring Nieting's and Cassler's
removal from the Lutheran ministry. The South Luzon District
was willing to retain Nieting and Cassler on the seminary P
faculty and refer the question of doctrine to a committee
composed of faculty members from Concordia Seminary, St. Louis,
Missouri and Concordia Seminary, Springfield, Illinois.42

The doctrinal study committee met in March with the
Executive Committee of the Lutheran Philippine Mission in

attendance. They resolved that the Board for Missions in

Foreign Countries be requested to set up a qualified committee

4lMinutes of the Doctrinal Study Committee of the Lutheran
Philippine Mission Staff, Quezon City, February 16-18, 1959,
pp. 1-3.

42Minutes of the Special Committee of the Board for
Missions in Foreign Countries to deal with the Philippine
Doctrinal Dispute, Springfield, Ill., May 7, 1959; pp. 4-5.
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to evaluate the position on Scripture which Nieting and Cassler
held, giving special attention to the doctrine of inspiration,
The Executive Committee meeting immediately after this joint
meeting declared Nieting's and Cassler's viewsvas contrary to
Scripture, the Lutheran Confessions and the teachings of the
Lutheran Church--Missouri Synod. They asked the Board in the
United States to remove them from the seminary and to termi-
nate their call as missionaries to the Philippines if they
did not change their position on Scripture.43 Nieting left
for furlough in April, 1959, and Cassler left the following
month,

To deal with the Philippine doctrinal question, the Board
appointed a special committee composed of Prof, Lorman Petersen,
Dr, Eugene Bertermann and the Rev. T. A. Weinhold, all members
of the Board at the time. This committee met with Cassler in
August, 1959. They reported to the Board that they were deeply
saddened over the views he expressed. They felt the views he
held were not in harmony with the historic position of the
Lutheran Church--Missouri Synod.44 The special committee met
with Nieting early in September and came to the same conclu-
sion regarding his views. The Board adopted the recommendation

of the special committee to recall Nieting and Cassler and to

43Minutes of the Executive Committee of the Lutheran
Philippine Mission, Manila, March 16-21, 1959; ECMS-4-39,
pp- 2-3.

44Minutes of the Board for Missions in Foreign Countries,
St. Louis, Mo,, August 16, 1959; p. 1.
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terminate their services in the Lutheran Philippine Mission
later in September, 1959,45

Nieting drew a distinction between revelation and the
inspiration of the Scriptures. He stressed revelation as the
divine action of God's disclosure of Himself to man which is
full and complete, He emphasized the meaning of inspiration,
but saw it as the faithful testimony to the work of divine
revelation rather than a document needing geographic and
historic verification. In purely historical matters or geo-
graphical details, Nieting held, Scripture was also subject
to error and subject to correction from other sources.46 He
stated he could not simply equate verbal infallibility with
verbal inspiration. His outlook welcomed the assertion that
the Bible is infallible, that is, a faithful means whereby
God makes men wise unto salvation through that Word. But
Nieting was concerned to preserve the contrast between the
power of the Holy Spirit to disclose the gracious intention
of God's work in His Son, Jesus Christ, and the human resist-
ance to that power which is evident in the human limitation
of all the writers employed by the Holy Spirit as His witnesses.

The biblical exegete, according to Nieting, should be free

45Minutes of the Board for Missions in Foreign Countries,
St. Louis, Mo,, September 21, 1959; Resolution 59-209, p. 1;
Cf. Resolution 59-227, p. 7.

46Lorenz Nieting, "What is Scripture and How Shall it
be Used?" Paper presented to the Doctrinal Study Committee
of the Lutheran Philippine Mission Staff, Quezon City,
February 16-18, 1959, pp. 6-22,
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from the binding commitment to the proposition that the
Scriptures are free from erroneous statements in the sense of
historical and geographical details. God has not seen fit to
preserve the original autographs of the prophets and apostles
for modern man anyway. Nieting asks, who can prove that man
has an error-free Bible? The ultimate concern of the exegete
is to establish what really happened, what is the real truth.4?

Nieting and Cassler appealed their cases to the President
of the Missouri Synod, Dr. John W, Behnken. Behnken met with
these men separately in the presence of the special committee
of the Board., On November 30, 1959, Cassler addressed a
letter to President Behnken withdrawing his request to have
his case appealed. He stated he had changed his views and
expressed the desire to be permitted to continue in the ministry
of the Lutheran Church--Missouri Synod., A favorable meeting

wvas held with Nieting in November, 1959.48

One or two further
meetings with Nieting were held, but the case was never
resolved, Finally, after completing his academic work for a
doctor's degree in New Testament at the Divinity School of

the University of Chicago, Nieting in 1963 accepted a post as

professor of exegetical theology at the Hamma School of

Theology, Wittenberg University, Springfield, Ohio. Since

471pid., pp. 19-23.

48Minutes of the Board for Missions in Foreign Countries,
St. Louis, Mo., Dec. 21, 1959, p. 4.
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accepting this post involved teaching at a seminary of the
Lutheran Church in America, he requested his peaceful dismissal
from the Lutheran Church--Missouri Synod which was granted by
President Oliver Harms in April, 1963,49 1In June, 1964,
Nieting received his Ph,D, from the University of Chicago.
On September 1, 1966, he will join the staff of the Lutheran
Theological Seminary, Gettysburg, Pennsylvania, as a professor
of New Testament.

The seminary controversy left the graduation of the two
fourth year men, Oteyza and Caesar, in doubt. In March per-
mission was granted the faculty to graduate them, The first
graduation services for the seminary thus took place on
April 12, 1959, at Immanuel Lutheran Church, Tagatog, Malabon,
Riza1.50 The graduates were required to take graduate courses
with McAmis and Prange for four months before they were
declared eligible for a call into the ministry of the Lutheran

Church in the Philippines.51 During the school year, 1959-1960,

49Cf. Oliver R. Harms, Statement granting a peaceful dis-
missal from The Lutheran Church--Missouri Synod to Professor
Liorenz Nieting, dated April 9, 1963, See also "Official
Notices," The Lutheran Witness, LXXXII, No. 10 (May 14, 1963),
239,

50"Lutheran Seminary Graduates First Class," The Philippine
Lutheran, X, No, 1 (May 12, 1959), 1.

51Minutes of the meeting of the Board of Directors of the
Philippine Lutheran Church, Manila, May 19-22, 1959; BD-1-359;
pp. 1-3. This resolution requested the Board for Missions in
Foreign Countries to send a qualified theologian from the
United States to teach these graduate courses. When this was
not possible the Board of Directors in a meeting, August 11-13,
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the seminary was closed while the instructors were on furlough,
One class of students had to serve a two year vicarage since

no seminary classes were held,
Seminary Moves to Baguio

Seminary classes were resumed in August, 1960, in rented
quarters near Grace Lutheran Church, Pasay City. Only a
graduating class was enrolled with Kretzmann and Prange serving
as instructors, The Rev. Robert Plagens arrived in September,
1950, to assume the position of dean and to relieve Prange of
his teaching duties., 1In April, 1961, a second class of three
students, Thomas Batong, Leonardo Bugtong and Jose Fuliga,
was graduated from the seminary.52

The seminary was moved to its present location in Baguio
City in May, 1961, when this site of about two acres was pur-
chased with a gift of $80,000 given by the Lutheran Women's
Missionary League of the Lutheran Church--Missouri Synod,
Tour first year students enrolled in August, 1961, when
classes opened at the new location., The dedication of the

seminary took place in October, 1961, after the renovation

1959, in Manila, designated McAmis and Prange to teach the
araduate courses, BD-14-59, McAmis used pertinent sections
of Pieper's Dogmatics, as the text for his course, while
Prange used a paper he prepared, "How God Speaks to Man," as
the basis for the course he taught.

52"Three Filipino Pastors Graduated,'" The Philippine
Lutheran, XI, No. 1 (April 1961), 1.
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of the existing buildings on the property had been completed.
The buildings have been converted into a dormitory-dining
hall, classroom-chapel-library and dean's residence. In 1963
three students were enrolled in the first year class, three
in a colloquy program and two in the fourth year class. 1In
1964 Leo Pardilla was graduated. In 1965 three students,
Jose Laking, Errnesto Herrera and Clemente del Rosario, were
graduated.53 Missionary Alvaro Carifio began teaching part-
time at the seminary in 1963. When he went on furlough in
1964, Dr, Karl Rutz of the staff of Concordia College, St.
Paul, Minnesota, came for a two year term to assist Mission-
aries Plagens and Kretzmann with the instruction. 1In 1964
the Board of Control asked Missionary Norbert Becker to pre-
pare for teaching in the seminary during his furlough, In
1965 Plagens and Kretzmann went on furlough and Rutz, Carifio
anq Becker constituted the faculty. In the 1965-66 school
year nine students were enrolled and three were serving in
their year of vicarage. Two are expected to graduate. The
growing seminary library contains about 5,500 volumes at pre-
sent., In the next academic year a faculty of four will be
teaching and it is hoped the student body will increase
accordingly.

The location of the seminary has long been under debate

53"Baguio Seminary Graduates Three," The Philippine
Lutheran, XV, No, 2 (June 1965), 10.
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in the Philippine Conference., In 1965 the conference decided
to move the seminary back to Manila, because Manila is the
educational, theological and cultural center of the Philippines,
it offers distinct advantages over the Baguio City location.
Ilanila is more central to the field and has a climate similar
to most of the Philippines., Target date for the completion
of the Manila Seminary was set for 1969.54 In 1963 conference
decided to add a year to the seminary training at the bottom,
eliminating the four pre-theological courses taught by the
home pastor or missionary of the prospective seminary stu-
dent.55 This conference also adopted a policy for admission
into the ministry of the Lutheran Church in the Philippines
by colloquy. At least one year of academic work in residence
at the Lutheran Seminary is required, as well as satisfactory
completion of at least one year of supervised vicarage.s6

In 1965 conference suggested that the Seminary Board of
Control provide one additional year of study for prospective
seminary students, to be taken at the University of the

Philippines, Quezon City.°? Limitations of funds have made

54Minutes of the 6th General Conference of the Lutheran
Church in the Philippines, Pasay City, January 11-15, 1965;
LCP-21-65, p. 9.

55M1nutes of the 5th General Conference of the Philippine
Lutheran Church, Los Bafios, January 15-20, 1965; PLC-15-63, p. 6.

561bid., PLC-16-63, pp. 6-7.
57Minutes of the 6th General Conference of the Lutheran

Church in the Philippines, Pasay City, January 11-15, 1965;
LCP-24-65, p. 10.
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it impossible either to inaugurate an additional year at the
seminary or to require an additional year of college with pre-
theological subjects given by a counselor while the prospective
seminary students attend the University of the Philippines.
The Second All Asia Conference sponsored by the Lutheran
Church--Missouri Synod in Baguio City, October, 1964, also
helped to stimulate interest and study of the seminary program
in the Philippines. A study of the seminary objectives,
curriculum, faculty, physical needs, library and of the type
of pastor the Lutheran Church in the Philippines needs has
been completed.58 The result can only be a better staffed
and better equipped seminary to provide better educated pas-

tors for the Lutheran Church in the Philippines.
Educational Survey

Ever since the Lutheran High School in Manila was closed
in 1949 the question of opening a Lutheran high school there
or elsewhere has been debated at a number of general confer-
ences, A junior college was planned for Candon, Ilocos Sur,

to be opened in July, 1950.°2 The Lutheran Philippine Mission

58"Report on Seminary Move," compiled and edited by Carl
Lutz (Unpublished manuscript on file in the office of Paul
Strege, Board for Missions, The Lutheran Church--Missouri
Synod, St. Louis, Mo., Nov, 1, 1965), 142 pages.

S9¢¢, Report of the Education Committee to the Executive
Committee of the Lutheran Philippine Mission, Dec. 12, 1949,
p. .2,
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Conference resolved to defer the matter of opening this col-
lege and the matter seems to have been dropped after that, %0
In 1956- the Philippine General Conference requested the
Education Committee to study the possibility of opening high
schools in the Philippines.61 This study continued until
1959 when the North Luzon District proposed to the General
Conference that a rural high school with combination agri-
cultural and academic courses be opened in Mountain Province.
Conferenqe adopted their proposal and requested the board for
Missions in Foreign Countries to send an American educator to
serve as administrator of this proposed school to be opened
in 1961.62 The high school was envisioned to help meet the
need for lay workers and to supply prospective students for
the seminary. 'The location of the high school was to be on
Mountain Trail near the Abatan mission station, Before plans
materialized, the Roman Catholic Church opened a high school
in the area.

The North Luzon District then began to plan for a

Lutheran high school for the Baguio City area, and the thought

6OMinutes of the First Annual Conference of the Lutheran
Philippine Mission, Quezon City, February 7-10, 1950; PC-27-350,
p. 8.

61Minutes of the 7th Annual Conference of the Lutheran
Philippine Mission, Pasay City, January 23-27, 1956, LPM-10-356,
p. 3.

62Mlnutes of the 10th Annual Conference of the Philippine
Lutheran Church, Baguio City, January 18-23, 1959; PLC-36-59;
pp. 20-22,
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