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CHAPTER I
THTRODUCTION

William How, the hym-uriter; seems to have caught the close
relationship that exdsts between Jesus the Logos of Cod and Jesus the
Sophis of God. I-Ii’ch one and tho same breath he writes: "0 word of
God incarnate, 0 Wisdom from on high." This relation is significant,
especially when viewed in the light of the personified Chokmsh, or
Wisdomy of the Old Testement.

Much has been said and written on the personal Logos of the
Fourth Gospel., The origin and the adaptation of the term by St. John

has been the subject of intensive research and wild speculation.

Less emphasis has been laid on the Wisdom Chyistology of St. Paul,
In fact, scholars have denied that Paul propounded a Wisdom theology.
Others have allowed the presence of a Wisdom theology, but have re-
fused to adnit that the Apositle conmsciously personifies his Sophiz in
the person of Jesus Christ.

The Johennine Logos has been ldentified definitely by various

Eight. The functions of the two have been compared and shown to be
practically identical. The Cholmah equals Logos, eguals Christ,

The personal Sophie of Paul, on the other hand, has seldom been

identified with the 0ld Testament Cholmsh., This appears to be rather

scholars with the personified Wisdom, or Chokmsh; of Proverbs, Chapter
strange since the two terms, chokmeh and sophis are so closely |

synonymous, The Septuagint vegularly translates Cholmeh with Sophia.
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As we shall se® in our word atudy of Chapter II, the two words ars
congslgteontly used to express ldenbical concepts,

Cur purposey then, will be an objective compariscn of the
fmetions of Paul’s Sophia with the personal Chokmsh, The Iogos of
John will frequently enter in by way of comparison. The close
relationship betueen the three will be evident throughout,

To get a clear picture of the term sophia itself Chapler IT will
contein a philological study based chiefly upon the meterisl under

scphia in the eleventh edition of Cremer-Koegel's Biblisch-thsologisches

Veerterbuch der HNeutestementlichen Graszitael. Tts usage and davelope

men?t in classicy Septuagint, and New Testament Gresk should serve 1o
give a background for its usages in Paul.

The third cheplter is a brief collation of material on the origin
end development of the 01d Testament Chokmsh, The first half deesls
with the wvarious theories regarding the influence of Israells neighbors
upon her wisdom movement. The difference betwesen Israell's Wisdom and
that of other nations will be emphasized. In the second half of
Chapter III an outline by 0., S. Renkin, swmarizing the functions of
the Chokmsh of Proverbs Eight, will be expatiated upon very briefly.

Chapter IV contains a brief commentary on the possible influence
of Hellenism upon Paul's Wisdom theology. Included will be the
comparison of Jolm's logos with Poul's Sophia. Their close relation-
ship will bs emphasized.

Iin the fifth and sixth chapters we shall discuss, respectively,

the personzl Sophia of God in relation to His Fether and the personal




3
Sophie of God in relation to the children of men. Interesting to note
iz the fact thalt in these two chapters we shall use the seme outline
which was ussd in Chapter III to ocutline the functions of the personsl
Chokmah. Our purpose in this is to show the close relationship between
the Cholmeh and the persconal Sophia ofPaul,

The reader will notice by the foregoing and by the chapter head-

s

ings of Chapters V end VI that we are proceeding on the assumption that
Poul regards Christ as the persomal Sophian of Gods Our aim will be
the subsgtantiation of thalt assumption.

Hothing will be said of the emphasis on Christ as the Sophia
which prevalled after the time of Paul. Tt may be well to mention hers
the recognition by the early Eastern Church of the Sophia of God. The
church of Saint Sophia in Constantinople and others in Byzantium and
Slavonic comntries dedicabted to the Christ-Sophin serve as evidence of
the personificetion of Cod's divine Wisdem revealed in the incarnate
Son of God. |

In sgreement with the eerly clurch, then, we shall proceed with
our study of the Apostle Paul's conception of Chriat as the Sophia of

God s
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CHAPTER II

A LEXICOGRAFHICAL STUDY OF THE TERM SOPHIA

To codify the many facets of gophia into a limited mumber of cabe-

gories is difficult and treacherovs, On the othor hand it is a job
that must be donse. A word must be studied in its various contexts and
its phdlelogical development considered to gein a clear picture of its

usage in any given author. It will be the purpose of Chapter I to

outline briefly the use of gophis and its development up to the Time

{lassie Gresk

l. Among the Greek classic authors sophis, like the adjective
sophos, i3 used first of cleverness or skill in the handicrafis and
arts, as, for wmmmple, in carpentry. Homer already employs it in this
zonse: TEKTOVOS o gg (g‘i TE ‘ﬂ’d‘énj eF E?Jﬁ' Gafll"j <2 Pindar uses

2 - v - "
it to desecribe the Telchines.” Xenophon mentions the skill (i.e.,

o

Q

i

The bulk of matorisl for this chepler is a fres transiation of
the study of sophia in Cremem-foegel, Blblisch-theologishes Hosrter-
buch der Heutestamentlichen Graezitaet (1ith ed.; Gotha, 1923}, e
1006-10.

Also the following work was freely consuited: Liddell & Scotd,
A Greek-English Loxicon, Revised and Augnmented by Henry Stuert Jones
{Oxford: GClarendon Press), IIL.

References to Grosk authors, borrvowed from these works, have been
incovporated inlo the thesis as footnotes.

2114ad 15, 412.

3pi. 0ds 7. 53.
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sophla) of Deedalus and Palamedes.* Plato uses it in this sense only
occasionally,

2. lore frogquently sophia 1s regarded as "understanding” and
Mskill¥ in Art, particularly poetry and masic, Fainting and sculpbure
may oiso be included, bub with less frequency., Xenophon urites ia his
insbesis:  Er7avrOa At’rz'r'au AwéAdwv ekdetpa MagetFav, ik 6
ée(z ovrd of el sof I og .6 In his Memorabilia Xenophon

\
culogizes as men "fd*m.v'ad.

sopcg Homewr, Sophocles, Polycleitus,
and Zeudis.” In several instances the word denotes skill in medicine
or :su:{gery,s or even dlvination, for exauple: va&fw\-mv- 5#3 sof{df
gzs fﬁefxr &?l.’l(&"l’bag

3¢ In later times sophis is identified with skill in matiers of
the common life, sound judgment,; intelligence, and practical wisdomy
na Pound in the seven sages. Flato writes: e ‘Tt’x\r'm‘ ﬁr Exn?lﬂ’”'
s-rau-&c’aj eveqpiror 3 modimias B e cogley g ETepap 10
In this commection it is also used to demote cunning, shrewdness,

crafts. 11

4¥en. ¥eme 4o 2o 320

5h. Mere. 483; ef, 511; Sol. 13. 523 Pi., 0d. 1. 117,
6Xen. Ana. l. 2. 8.

THen, Mome 1o 4e 2.

SPi. Rep. 406b.

9PLLoPi. 3454

101.@{.305 3. 677,0.

Llpsrodotus 1. 68,




¢
4o Finslly, it denotes desper iunsight into the cause and

comnection of things, into the meaning and duties of 1life, Often 1%t

e / : .
s essocieted with ¢ uycusvw»]s glving 1ts possessor a position of

=

dotachment and 3@8‘."10‘:.‘5."\';?,3-’?‘ I this semse it is most usually called
"philosophia', so that sophia appears as more practical and ethiecal in
character, philosophia as more intellectual: W&o Eqnsr,z’ X

, / z \ %
Xwei g opevy Cr"(d'“"""”lf R A MA*U 3@&7’% quau?]fd.,
o Gogda ?_{ou're'rou .13

In Aristotle gophias does occur as spesulabive wisdon.t In one
ingtance ho defines it as Gelwr TE Kal Jrﬂewm’ﬂdr' EW 6T 12'[4-‘7 345 and

Plato attaches to sophla e spiritual significence: "Through love
gll the intercourse and speech of God with man, whether awske or
as’eens 18 carried on, The wisdom.vhich uwnderstends this is spirit-
uzl; all other wisdom, such as thal of arts and handicraft, is mean
end vulgar. vl
1% would appear, then, that among the classle writers the word re-

ceives its highest and noblest meaning in Plato, becoming for him the

12%en, Moms 4s 60 75 30 Go 4 he 5. 63 Plub. de jusbo 375,C;
Ariste 1.?e;t,aph. lo 1s 7'\1}7- ,:s,n,‘fga EVYV 60 Car wee'i‘ T
TeTiA at'Teq Kat Teg Wf Mo eyl/dwm ‘mxr're)- o

3p1at0 Honex. 247A.

Viry 1241219; Metaph. 98282,
o5¢01e, 2. 15,
18etaph, 1005b.

17"Symposiw:a", 203,
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highest atiribute and the grestest cmenation of the diviae mous.

0ild Testament Septuagintls

In the Septuagint translation of the 0ld Testement sovhia is used
for the Hobrew chokmzh. There are some excepiional cases where phrofe

cesis, sunesis, or episteemee occur in its stead. It is o be noted

that gholuoh is never translated with gnoosig.
1. Like the adjective sophos the Hebrew chacam is used to dencte
first of all cunning or skill in the arts. I Chrounicles 28:21: 7r6i3-
'6 2 4 \ / .
Woolvpof Ly 6oftq Hata Taeav Téxvyy. (cpe Is, 3:3; 40:20;
1T Chron. R:6,12),

2¢ A sccond meaning indicates & measure of talent, iulc

a.
i
v
m.
i
&
o
©

and experience above the aversge, enmabling its possessor tu give an
account of all things (I Kings 4:70 ££.), to know and bring to light
the hidden things ((I Sem. 14:20). A wise man is thersfore sensibls,
judicious, endued with reason and using it {(Deut., 4:6; 32:6; FProv, 10:

1; 13:1; Hos., 14:10). He is sagacious, shrewd, never at a loss (iI

o]

Sam. 13:33 Jder. 18:18; Is,. 19:11; 29:14). He is wise from ths expere
jence of 1ife and human affairs (FProv. 1l:6; Eccl. 12:11).

A man was considered wise also when he was skilled in divine
things, in the faculty of prophesying end interpreting dreams (Gen.

41:8), Magicians and emchanters were "wise men® (Dam. 5:11; Ex. 71170

Sophis included the skill %o judge, to bs "wise" in judging

wmé follouwing work was freely consulted: Wm, Gessnius, 4
Hebrew and English Lexicon of the 0ld Testament, translated by Edward
Robinson (Boston and liow York: Hougaton iaffiin Company, €.1862),

LIBRARY

TRk
ARY

PRITZLAFF
CON
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(I Kimgs 23:9,12); hence, to be cunning and artful (II Sam, 13:3; Job
53113}, to be firm and consistent (Is, 31:2).

The wide circle of virtuss and mental endownents waich the Hebrews
included under this face® of ghokmah is best gethered from the history
of those whose wisdom become proverbisl among them, e.g., Solomon (I
Kings 5:12), Daniel (Ezra 29:3), the Egyptiens (I Kings l.c.). Of
this aseription of wisdom to rulers and greet men Rylesorsdam says:

One of the Teasons for the ascrlpb.:.on of wisdom m Solomon and to

other Oriocntel mopnarchs may be due to the fach that they wers ail
considered o be possessors of speeiael divine powers beczuse of
their position as enointed rulers. Soclomon'!s wisdom as a judge
made people fear hin, for they saw that “Lhe wisdom of CGod was in
hin", ILeaders like Moses cnd Joshua and thelr aids possessed the
sy u'u. of wisdom® {(Daut. 34:9; 1:13; Fum. 11:16). Humberi fecls
that tho ascription of Eeclesiastes to Sclomon is an adopition of
ull@ pattern £ followed in E Leypb, where the wise also atiributed
their words to rulers.i?

The wisdom of Solomon is manifested in his ﬁcute Judgment (I Rings
3:1699.5 10:1sg,.); in his knowledge of very mauy objects, cspeciéllgr
of nature (I Kings 4:33); in the mltitude of verses and sentences
which he either composed or retained in his memory (I Kings 4£:32).

3. Wisdom feor the Jew, esbove =2ll, was the understanding of God's
righteousness and will as constituting the foundation and support of

all things. It gives security and prefminence to a nation; it brings

-t

¢ ~ - (4 L4
te possessor to a good end., Proverbs 28:36: o\S T éaOe 53«&:;0‘:.

Kdeft.a 8 TuoF o &,,?P“"", 95 de 'rroetf'tﬂt G#I:* 60'37'“""“3 Job 28:28:

[}

Mos o Oeacipad darir copin, 70 de kmeysebar dwd xaxdv deviy

195, Coert Ryleswsdam, Rovelation in Jewish Wisdom Literaturs
{Chicago: The Uaiversity of Chicago P-ress, 1946}, p. 13,
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ETrL GT"lIf”‘"l 5 Pay 111410% Jer)\’ Ga?t‘(j ¢o730)' l(vetﬁvo Of specisl
significance is the section in Froverbs g:1 ££.%0

Bosentislly this is a reiipgious wisdome, It is comected with
paldeia (in i%s Biblical sense) and as such it counteracts sin in 1t~
seif and in others; it preserves mam. At the seme time wisdom does
not exclude the other areas of man's conscious life from her activity.
slages all one's life and conduct under her religious and moral

discipline, equipping men for leadership and mastery.

Frequently the chacam of the Hebrew 0ld Testamen®t occurs in

@

-

connegtion with the Hebrew .‘J.s o plecing the seat of wisdom in the
heart. This expression, 3.‘)'1]:)71‘, hng been translsted various
waye dn tho Greek Septuagint. In Exodus 28:3 the Soptusgint roads:
ToT§ Gofa?j q r(qed'dic . In-the same book, chapter 31, & portion
(3
of werse 5 in the Hebrew reads: 319™T “RANI 2% -~uow ‘?2 :f::zq .
> T v - e - -t %
The Septuagint translates this: wal mavri cvverd Kepdig dédwna 6 Vs éev.
Tn BExodus 35:10 the seme expression, 2179 'U'g‘_r.[“?‘.ib s iz translated:
~ (] ~ J' /

TA eogdg TH Kepdidt .

1t would appear from the sbove Septuagint readings thai sunesis
end gophis are equated, This is not the case. Scholars ere agreed

that o definite distinction mst be made betweon sophis, phroneesis,

e = . G Sk ey O
episteense, and sunesis ag they oceur in the Sepc.u.aglnt.d

EC;J_E-_‘?E.‘;; Chapter II1X.

r o
2lihe difference is indicated, €.g., in Excdus 31:3: ral e’rurlq"(
alrdy TreFua Oefor cogluy Kt Gvvisewsr Kal Em""?‘l’g_’” v
Trarrt ¥ @ . lire cnokuah, Or sophia, appeirs first, probably’ indi-
cabing igcg importance above the others and strengthening its concept.
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Of the difference between sorhia and sunesis Girdisstone, in dis-

cugaing chacam and bin, says:

Chacan « + « ig used to represent the discerment of good and
evil, prudence in secular matters, skill in arts, experience in
divine things, and oven dexberity in magic. . . . The general
rendoring of the ILXX 1u sophin, which is used in the same large-
ness of sense in the Hew Yestament. It is moral rather than
intellectual; it is the adaptation of what we Ikmow to what we have
tw dos . o ¢ The understanding is most generally represented by
the word bin; to perceive, to be intelligent; . « %0 comnsider,
discern, fesly, know, lock, merk, perceive, view, The Sepituagin®
usually reprosents this word by sunesis, but occasionally by
epistesmss and phronsesis.~<

Gromer~Koegel substantiate this view when they point cub that sunesis
le more particularly the faculiy of quick approhension and ewluating
reflection,

As to the difference betwesn sophia and phroncesis Cremsr-Koezel

.

state that the formeor is distinguished firom phroncesis as "wisdom®
from "prudence®.
It appears that gpisteemee is closer in meaning to gophis than

either phroneesis or sunesis. This gimilayity is very evident in

Exodus 36. In verse 1 the expression 2.2- DT ui'l 7D is translated
with wrdg 60?5’ Lt diavela , In verse 2 the Hebrew has: _
2% + 0927 ﬂl?l': 1331 : in Gresk it becones: édwxer
Gl inwrqpny dr TH xapdix.
In the Septungint sophia is .always a higher concept than gpistee-

nee, snoosis, sunesis, or phroneesis. It is never without these, it~

(]
20lf producing them and not produced by them, Froverbs 10:23: n eéeg l

22Robert Baker Girdlestone, Symomyms of the 01d Testament (Grand
Rapids, Michigan: Wm. B, Herdmans Publishing Company, 1948) 5 Po The
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&vdet 7ikrel Pesvn ety . Kohal. 1:18: ¢y A7 be Gopap
rn-Aﬂ'aaj [V&GEWS .

« A Tinal obsorwation on the Septuagint use of gophis indicates

L]

that wisdon belongs primarily %o God from Whom all wisdom comes., It

e

8 that qualily of God which iz active in His comscilously purposeful
ereation and preservation of the world, :w the execution of His wiil,

in the gwidence of history and events (Jer. 10:12; 51:15)% Wisdom is

(3
)

the basis of moral ordery; a moral power that will have its way (Pro-

2 W g
verba 8:1 ££).

The Septuagint Apcerypha

In the Hisdom of Solomom God's wisdom asseyrts iltself in the

history recorded in Holy Scripture through receotificaltion of the wrongs

nd God's wisdom alsc becomes the possession of those

o
i
¢
o)
Q
=
o

<
O]
i
H
we
(4]

vho recognize and undorstend Godis ways and working and follow the

paticrn He hes given (Wisdom 10). In Ecelesiasticus human wisdom

appears as "prudence', growing out of fear of God, and even becomes
synonymous with law {Ecclesissticus 17:11; 1:26; 15:1; 19:20; 45:5;
ep. also 4 Badres £:12; Apoe. Baruch 38:2; 44:14). In this connection
Rylaarsdom says:

The Law, then, is the sum of wisdom; ond wisdom is the consum~
mation of the Iaw, » « » The surrender of the Jewish wisdom
movement to the Law, beginning with Ben Sira, results uvitimately,
28 we shall see later, in a shift from reliance upon human reason
to = dependence upon divine graes and transcendent faith, 23

God's wisdom, in comnection with His omniscience, is declared above the

23Rylearsdam, ope Glbes Po 3o
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need of a counsellor, as is proved by the I:.sfatlz?& "r"q"; Gapt'q A TOT .

In the Wisdom of Solomon end Beclesiasticus the 0ld Testament con-

cept of wisdom as operative in the “Hellsgeschichis” is weskensd. In
the former it is mot only thrown together with the divine proncia, bub

evon regarded like the Stoic "Worldesocul® (7:22 £7)., In Eecclesiasticus

wisdom £inally appears as pluin, selfish prudence.

rr;!

ne great raligious and moral energy of Wisdom in Proverbs and

philosophia than the old Biblicel gophis. The chief emphesis rests
upon the intellectusl side of wisdom (ep. alse Josephus &nt, 11, 5, 11

o

and 1 Bsdras 8:23; 11:6,11).
Fhilo

According to Creomer-Koegel nothing remains of the old Biblicel
wvisdom in the writings of Fhilo, Wisdom operative in history evapo-
rates in sllegories; the moral energy of wisdom given to men bscomes

apathetic asceticism,
The New Testament

The Rew Testament returns to the genuine 0ld Testament idea of .
wisdom, although it is not used in the same broad range,

It is but a sharpening and concentration of 0ld Testement ideas,
vhen, in the New Testament, Wisdom is seen operative primarily in
God's saving activity with reference to lis peopls or His Church,

What He does for His own He does lmowingly, end for such final ends
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and with such means as are beyond all cavil and eriticism.

Closest to the Old Testament mode of expression is Reveletion 7:
12: .o ea’r/lof:’ot Kok f Jo’ze( Kl § 6opia Ked ) ez’rx«eun&.
Katl qi -rg'u.-.‘! et "¢| Jvﬁrd,u; Ketd -f’ 36x2rs' TP e IS'IJ-WVT
5:12.: &'Ew'f e’é'rtv- 3 &en’av'. o 1o RdIBZTr ’\lr Ju‘rac/av'lra(z
TrASFTor Kal e‘-a?t;&r kM. Similerly, Fomans 11:13: @ p«fgaf A 6% 7o
Kel Gogiag KL irufualj deoz .

From here thore 18 an easy transition to the remaining Pauline

]

passages in vhich the Wisdom of God appesrs in the execubion of His
saving plan in Christ: I Cor, 2:9; 1:21; FEphesians 3:10. In the light
of thazo e 5 rrey e - n-t a J ¥ ¢ l a L &
of these passages Christ cs fesv dv Rpcg o €av” 6ogex (I Cor, 1:22)
must be interpreted.

Corresponding to this concentration of divine Wisdom upon iis

saving activity are the pessages desling with human wisdom, There are

s significance

5
]
§e?
e

g
&
=)
&

only a few passages whers gophis has no spec

11:31; Acts 7:22; Rev. 13:18; 17:19). In the 01d

[—I

(Matt, 13:42;

Tes t sense of the wnderstending of the will and ways of God and

. .29 L . ’ /

the ability to tesbify thereto: Metthew 13:54: Woler Tovry 7}'
el e =Yk & Jodete

5°$‘“‘ q&'n’; Mark G:2: T4 7 so¢u\ ﬁ ob £t "?'dtr‘n( Luke 2:40,52.

Theo gsophis of the boy Jesus is the cause of His sunesis and gpokriseis.

flow definitely the abllity for independent action, sposch, witness,

etc., lies in sophia is seen in Luke 21:15; Acts 6:10; 6:3; 7:10; Col.
For passages in the New Testoment which connect Wisdom with the
way of salvation, see: Fph. 1:8 £ Col. 1:9; 2:3; I Cor, 1:30; II Pet,

3315, More of this comnection will bs presented in a later chapter.
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For the "practical meaning® of sophis for proving ome's Christlan

ata ol !5 hagy ? Y T e & ;
te Cole 4:5 has: “Ev Gopim wepwaTETE 1!’93; TOV| €W, Tov
v 7’ .

IXaoov EZ“]”P“ [opevoe . TFollowing the 01d Testameny Cholunsh in its

lew Testament direction is Jemes 1:5; 3:13,15,17: ﬁ' Arwler eo¢f¢- .

On Wisdom coming from God, see also Mark 6:2; Acts 6:3; I Cor. 12:8;

Bphe 1:8,17; Col. 1:9.

In addition %o divine and humen wisdom there is 2 wisdom known as

b

33 )
Gl wlsaom o

weng fleshly wisdom, the wisdom of this age, the wisdom

1.9

of the world, dJames 3:15: Goqc'x E‘m']staj y,:rxuc-;" Jau/u,av-uﬁcf;l;;
11 Gor. 1:3l2: 60(91(4.«7{ 3 .X Cox, 3;5:3"‘96‘571'“'\’; 2:13: }fépwn’(v'q;
I Gor, 2:6: TOV ««?w’\’aj TolTOw, [ov sogix Tor rcrfe,udv' see: 1 Core 1:20;
3:19 (cf. 1:17,19,213 2:1,45 Gols 3:16).

Something ought %o be said at this junclure concerning the dis-
tinetion between sophia end ils related words in the New Testament,
parbicularly gnoosis. In the Old Testement Septusgint {supre) there

.

was & close connection between sophls and gumesis, while gnoosis was

never used for Chokmah, In theo New Testamemt it will be necessary to
consider closely the difference between gophia and gnoosis.

Of this distinction Trench says:

There have boen wuriocus attenpbs to divine to ssch its own proper

sphere of meaning, These, not always running in exactly the same

lines, have this in cormon, tha®t in all sophis is recognized as

e B Flalitoa e 3 4 2L
expressing the highest and noblest.
The similarity between gophia and sunesis in the New Testamen®

poges no problem. Vincent, calling them wisdom and prudence, re-

“4R, G, Tronch, Synonyms of the New Testament {London: Kegan
Paul, Tronch, Truekner & 0o. Ltd., 1915).

|
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spectively, says: "Wisdon is the more general; mental excallence in
i%s highest and fullest sense. Frudence is t}ie:-sz-;ecial gpplication of
visdom; its eriticel adjustment to perticular cases,i2d

Of the Hew Teptament differenco bebween sophie gnd vhronsosis

Trench seems to hold that it is the same as Wb of FPhilo vhen he said:
Gofua f:SV' zd.e ﬂeoj Heewremv' gtazr, ¢ear1’u; JE 1reo; Me«dmrcv‘
ﬂt’ov' diol KnéLv, =6 The cmphasis in phroneesis, then, would be on
the practical character, as in Aristotle; over ageinst the critical

aculty of gunaes :Lo.

Cur chief concern, however, 1s the difference bsiween smhia and

gnoosis. Dengel has this to say:
o o » QL preseunt we doublt of the meaning and distinection of the
very 1.1.:. This is certain, that when thoy are asecribed to God,

thoy cL £fer only in their ob;]eﬂtives; e o o wher they are ate
tributed to believers, wisdom reaches further, wider, uefmr'f':, and
higher T.ho.n Inoviedge. Ku "l@gga is; so to spezk, ui'-hu, wisdom,
s;.um, with tasts, Kaowlmga is of things to be done; wisdem, of
things eternal; hence 81.309 wisdor is said '-’10?:- to pass away (I
Cor. 13:8), and lnow ledge is more i‘"efvucnt “

In the Strack-Zosckler commentery on Romens 11l:33 we find:

Sophia praictisch, Vermoegen der rechten Beurtellung, elso das
richtige zu treffen; fuer den entsprechenden Zweck dis ent-
sprechenden Vittel zu finden. Ghoosis thooretisch, durche-
sch..uc-mda ns lighende Hrkenntnis des torliegenden—olso ine
onderheit des lienschen in seincr Beduerfiigkeit—um danach in

_-—J

.
=

2 -n— * » * 3 2T s < A
“Darvin Re Vineent, wQ' o Studies in the New Testament {low
Churles Scribnerts Sons, 1905), Iii, 191,

26 s
R6Trench, ope Cibes Do 264

273ohn Albert Bengel, Gnomon of the New Testement, Translated by
Lewis and Vineent (Philadelphia: Periinpine & Higgins, New York:
Sheldon & Company, 1862), II, 235,
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seiner Welsheit Zweck und Mittel zu bestimaon.<
Thet sorhia is particularly concorned with man's moral character,
waille Its related words are nob, is common opinion. Vincent elearly

brings this out in his commends on the gophic~gnoosis distinction. He

LAl Ed
ays:

It is agreed on all hands that wisdom is the nobler attribute, bee-
ing bound up with moral character as lknowledge is not. Hence
sophis 1s ascribed In Seripture only to God or to good mem, unless
it is uwsed ironically (I Cor. 1:20; 2:6) . « « As epplied to
humen seguaintance with divine things, gnoosis is the lower,
sophia the higher stage. Knovledge may issue in self-conceli,

o vy

it is wisdom that builds up the man (I Cor. 8:1).°9
Cremen-Koegeol have an interesiing note on the differsnce betwsen

logos sophias and logos gnoosecos (I Cor. 12:8). The logos sophissg ime

plies a moasure of understanding of God's saving counsel and will be-

yond enything previous, vihich is thern applied by the logos gnoosecos.

Otherwise expressed: Jlogos sophiss conveys a tobtal view of Godla

goving will (in Corinthians, Fphosians, Colossiens olmost identical

In conclusion Cremer scys that sophis in the New Testament looks
two ways, accordingly as it appears influenced by either Greek or Jow
ish thought. In the latter case, as in James and part of Paul, it
refers to the practicsl conduct of 1ife and the practical moral judg-

ment, In the former case it epproeches the Greek idea of philosophis,

Bgtrack-Zoecklor, Dig Briefe sn die Thesssloniker, Galater,
Korinther, und Roemer (Muenchen: Beck'sche Verlagsbuchhendlung, 1894),

Sa 518.
N incent, ope Glbs, pe 131,
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in the sense of a total world view orientated in God, resuliing from a
penetration iato God's plan of salvetion for the world, This furniches,
in the eyes of the New Testament writers, the key for the proper under-
standing of the world and its history.




CHAPTER IIX
THE INFLUENCE OF JUDAISM UPON PAUL!S WISDOM THEOLOGY

It is natural and logical to sssume thet the heredity and environ-
ment of Saint Pavl, under the Holy Spiritls direction; played an
lmportant role in the development of his theclogy. The extent of this
hereditary and eavirommental influence has long been dabatéd. It is
believed by soms that the Apostle was influenced chiefly by his contact
with Judaism. Others hold that his theclogy reflects the syncretism
of Hellenisgtic thought.

L muat be rememberad al the outset that no matter vhat termi-
nology or philosophical concepts Paul may have assimilsted into his
thinking, hils theology was something entirely new and different. Saint
Paul, 1like Jolm, took over current concepts and terms, aand filled them
with nevw meaning. Righteousness became for him a new Righteousness.
Wisdom became a new Wisdom. The vislon of Damascus revealed to him
a2 speeific Righteousness and o speeific Wisdom. ‘

To determine jJust how Peul's Wisdom of God differed firom all
previous or contemporary conceptions of _’Hisdoms it will be necessary
to review the ideas of a personalized I-Iisdom current in Paulls day.

Hou did Paul conceive of Wisdom before Damascus? What were the con-
coptions of pre~Christian Judaism and Hellenistic syncretism concerning
Wisdom?

We are sequainted with the fact that the Apostle Paul was &

Phavises, and a devoub one et thet, His was the opportunity of study-

e T i SRl 7 ey Y Vo Sy A N R R LRt
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Ing under one of Phavisaism's greatest teachers. He was thercfors
well-versed In the 0ld Testement Seriptures end the Rabbinical tra-

ditions,

Despite its dead dogmetism and cold formalism, FPharisslsm served
e definite purpose in God's plan for menkind., In an age of heathen
syncretism the Fharisess preserved the worship of the true Cod and
paved the way for Ghristianity;

It wes from Pharisaism that Peul received his high veward for the
OLd Testement, His refereances and quotations from its pages reveal
his respect for its authenticity and suthority. Uhen he preached in
the synagogues; he sought to prove "from the Seriptures” that Jesus is
the lessigh, the Christ of God. He had been a@ble 1o see many of its
prophecies fulfilled in his precious Lord.

Christisnity in its inception was a religion of the Jetfs, Even
though Paul emrhasized the universal character of the Gospel, he bagen
his preaching in the synagogues. It is therefore loglcul to assume
that Paul would employ Jewish terminology and ideas of expression in
his spesch and in his epistles. Since & part of our problem is ito
determine vhether or not Paul identifies Christ with the Wisdom of God,
we shall exenine the copinions of contemporary Judeism, where it had
long been customary to spsck of Wisdom as a person distinet from Jahweh,

Vhen and where did this personification of Wisdom begin? It will
be our endeavor in this chapter to present esconcisely as possible
the origin and development of the 0ld Testament Cholameh and its
functions in God end man, Our compilation of the theories projected
rust necessarily be limited in keeping with the scope of this thesis,
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Origin of the Porsonification of Wisdom

That Cholmah in the 01ld Testament is more then a mere attribute
of God is addueced by the majority of scholers, Most believe that the
perscnified Cholmah, especially in Proverbs 8, is idembifisble with
Christ, but they are not agreed upon the origin of this personification.

Rmﬂ{in,l who places much emphasis on the influence of Israelts
neighbors in the development of her religion and theology, claims that
the personification of wisdom is in keeping with the coming of a defi~
nite monotheism in Tsrsel. Especizlly after the exile, he gays, Jahveh
becomes for Isreel a trenscendent Belng. In order that there may be
contact between man and this supra—mundane God, it was necessery that
there be intermediaries. These were angels, who were substituted for
the deitics of polytheism. They later became the eguivalent of divine
attributes, representing the functions of the Supreme Being.

Thus, explains Renkin, The Spirit® of God and the Word? of God
hecame hypostases or personifications of divine activity and power.
Wigdom is in liks maymer personified,’z' receiving & higher place than

the Spirit or the Word.? (Of this relationship between Wisdom and the

loliver Shaw Remkin, Isreel's Wisdom Literature (Edinburgh: T. &
s Gls.rk, 1936), P 222 ff.

250b 33:4; Jud. 16:15; Apoc. Bar, 23:5 as world craw?ing_power;
Sep. Sol., 1:7 as filling all things; Is. 63:10 as ruling in history.

3Ps, 107:20; 119:50,

4Ppov, 1-9; Job 28; Sirach 24:3-6; Barnch 3:9-4:4 and in I & II
EnOChG

SRankin, op. ¢ibes Pe 224e

cma—a
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Word, Wisdom and the Law, and Wisdom and the Spirlt, more will be said
leteor.)

While Rankdin believes that foreign religlons, especially Persisn
end Iranien culis, wers Instrumental in developing the personification
of Wisdomy he is faly in his presentation of opposing views. He cites
the conclusion of Eduvawd Meyer,é who belisves that although ths
personifiication of Wisdom 'has 1%s amalogies in Zorvoastrienism?, yet
it is a 'maturel and independent product of Jewish thought!.

He alsc presenis the wview of Heiniseh! who agress in the mein with
Veyer when he asays: 'An sbtribute of Jahveh has grown inlo an hyposta-
gis through the urge of poetic speech to describe divine attributes as
persons, & process in which supernatural guldsnce wes not wanting'.

Then Rankin proceeds to strengthen his own conviction by quoting
Bousgel and Bultmonn, "Boussebl rightly remarks that this personified
Wisdom ‘emerges so suddenly in Jewish litersture and so mysieriously,
that we may at once conclude that it is of alien origin'¥, He sympa~
thizes &:‘iﬁh Bultmenn alao, who seys: W'Wisdom speculation is not of
Jewigh origin. The figure (of Wisdom) and its mythos camnot be ex-~
plained from IsraelitisheJewish premises'®,

Rylaarsdam also sitresses the sim:'nia‘cities betuesn the wisdon move~

ments of Bebylon, Fgypt, and Israel.® He points to Israel’s assimi-

GRB.Ekins ORe 2@-; Po 227,
7Ranking op. cit., pe 228,

) . Coert Rylasrsdam, Reveletion in Jowish lisdom Literature
{Chicego, Illinois: University of Chicago Press, €.1946); p. 18.
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lation of foreign religious elements as an established fact:

o « » The capacily of Hebrew religion to assimilate forsign
forms and ideas is historically attested in many ways. Students
of Hebrew clvilization and culture have repeabedly shown how
specific feats and rites, once ¢slebrated in honor of othsy
dellies; o » « were ultimately incorporated in the Yehweh cultus.
¢ o o Thus the rules of 1ifs and the ideas of human existence,
which were the wisdom given to men by such Babylonian end Egyptian
deities as Ea, Shamash, Re; Toth, and Horus, were attributed to
Yahweh; and Yshweh became the guarantor of the rewards that re-
sulted from obeying the rules. TFinally, it falls out that only
a Jew who knows and obeys the Mosalc Law is capable of possessing
or profiting by this wisdom,. '

One may coneclude that the views and theories concerning the origin
of the personification of Wisdom are gpeculative, They carmot be
historically determined. This much is evidenbt: thet the Hebrew cone
coption of Wisdom wes peculiarly different from any other., Even though
the holy writers of the Old Testament may have used terms curyent in
their day, they filled them with new and different concepts to harmonize
with their true worship of Jahweh.

We cammot, then, accuse early Judaism of syncretism. Thelr use
of foreign terminology does not imply acceptance of foreign philoso-
phies and religious beliefs. Wisdom from its beginning wos for Israel
& specific Wisdom with e specific purpose and function for Jshweh's

chosen people.
functions of the Personifisd Wisdom

The writer found a concise end complete outline of the functions
of the personified Wisdom of Prove. 1-9 in the previously mentioned
work of 0, S. Rankin,? We shall employ this outline with only slight

PRankin, op. cites; pe 243e




ravision:

1)
2)

Wisdom waz begotten of God before the world was created,

She was instelled or appointed by God either to rule or to be
an assoclabte with Him in His rule,.

Uisdom was a master of works or artificer vhose plens for the
creation were evidently studied and epproved by Jehve, Jahve
Himself being the Creator.l0

Wisdon is an associate of Jahve iun vhom He has constant de-
light.

Wisdom's message and functions are perticularly concerned with
nankind: She reveals the way of life and rightsousness.

Wisdom's dwelling or house has seven pillars.

She is contrasted with Folly (or "womsn® of foolishness), and
vhat She bestows is compared with vhat Folly offers: the weys
of Folly are Dsath.

The character of Wisdom's message is a proclamation of Truth,
Rightecusness, Knowledge, and Judgment; Justics,; or law,

In the remainder of this chapler we shall briefly summarize these

eight points under two main divisions: A. "Wisdom's Relation to the

Father®;

B. "Wisdom's Relabtion 4o Mankind®, Later in Chapters V and

VI we shall again use these divisions vhen we anaiyze Paul's conception

of Christ as the Sophis on the basis of his epiastles.

1.

Wisdom!s Relation To The Fathew

Wisdon was begotten of God before the world was created.

Tn Proverbs 8:22-23 we read: “The Loxd possessed me (wisdom) in

WOror cur purposes we shall change polnt 3 to read: s+ . « vhose
plans for the creabion were shared by Jahve, besing co-Creator with

Jahve.
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the beginning of His way, before His works of old. I was sebt up from
everlasting, from the beginning, or ever the earth was."

Scholars are agreed that Proverbs 8 spesks of a personalized
Wisdon existing before the creation of the world. Since Scripture is
very clear on this point, there is no argument. The difficuliy begins
when the Cholumah of Froverbs € is identified with Christ. This raises
the question: Is the Cholmsgh merely the first of all created things,
or did it proceed from the Father of eternity?

According to Delitzach the Chokmah, while it is a power active in
the ereation of the world, it has itself been created. e spesks of
Wisdow as a creabure above all other ereaturss. Froverbs 8:22 is made
to read: Y"The Lord prepared (not possessed) me. . " He says:

Die Welghelt ist nicht selber Gold, sondern Gotles, sie hat der

neutestenentliche Offenbarung zufolge im Logos persoenliches

Dasein, aber ist nichl der Logos selbst; sie ist dic Wellidse,

welche, einmel entworfen, Golie gegenstaendlich ist, nicht als

todtes Schemen, sondern als lebendiges Gelstesbild; sies ist das

Urbild dex» Welt, welches aus Gott entstanden vor Gott siteht, die

Velt der Idee, welche das Medium zwischen der Gottheit wmd der

Wielt der Wirklichkeit bildet, die bei der Entstehung und Vollen-

dung der Welt, so wle Gott diese haben will, betheiliglte geistige

Macht, Diese Weisheit personificiert hier der Dichier, er redet

nieht vem persoenlichen lLogos; sber der weltere Offenbarungs-

verleuf weist ihre faktische Personificaiion im Logos pach, 1t
This peragreph provides a comprehensive synopsis for the views of a
large number of scholars.

Others regerd the Chokmsh in Proverbs € as more than & poetical

personification, They eonsider it an hypostatisation referring to

Lgart 7. Keil wnd Feans Delitzech, Biblischer Kommentar Ueber
des Alte Testbament. Die Poetischen Buecher des alten Testaments von
Frenz Delitzsoh, Dritter Bend: Das Balomonische Spruchbuch (Leipzig:
Doerffling und Franke, 1873), p. L4l £f,
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Christ, the Logos of Jjoha. Scms hold thet to deny the stermity of the
Cholmah would mezn the demlal of the eternal generation of the Son.
We must be sure of ourselves; howsver, before we brand anyope with the
stamp of Ardenlem. It would be possible i‘oz; a men to deny the ebernal
generation of the Cholmah and sUill believe in the eternal genmeration
of Christ., If it is definitely proved that the Cholomsh is the Logos
off John, then of course, there would be no argument, since Joha
definitely speaks of the eternal begetling of "the Word".

it is not our purpose at this time to prove that the Cholmeh of
Proverbs & 1s the logos of John, Suffice it to say that when Proverbs
8:23 says, "I wag seb up from everlasting"; it would appear that the

Cholmah was begotiten of God from all eternity.

2. Wisdon was installed or appointed by God either to rule or to
be en associcte with Him in His ruls.

In Proverbs 8:22-23 we find thatl Wisdom is spoken of ss having

been brought forth or generated. It would seem, then; that Wisdom was

wore than an attribute of God. It would sppear to be a distinct entity,
geparate from God; & persony procseding from God, ruling with God.

Couléd this be the "my Lord" of Psalm 1107 We read there: "The
Iord gaid unto my Lord, Sit thou at My yight Hand; until T make thine
enemies thy footstool. The Loxd shall send the rod of thy strength
out of Zion and rule thou in the midst of thine enemies,”

That Wisdom is operative in the rule of the world is indicated by
verses 15 and 16 of Proverbs 8: "By me kings reign, and princes
decree justice. By me princes rule, and nobles,; cven all the judges

of the earth®. The latier part of the chapter indicates that Wisdom
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les with the Father over all thso affairs of men.

3. Wisdom was s master of works or artifieer whose plans for the
ercation were shared by Jahve, being co-Cresator with Johve,

The Psalmist says: "The Lord by wisdom hath founded ths earth,
by wnderstanding hath He establiished the heavens®,

Scholars are agreed that Wisdom was present at the time of
creation. Whether or nol she was actively present is another matter.
Crucial in debtermining this active presence of Cholanah in the creation
is the translation of wverse 30. The King James version meads: "Then
I was by hin, as one brought up with hin", Somes scholars maintain that
emon does not simply wean "brought up®, but that it is related o the
verb gmen, "to be firm, sure, skilled in one's art®, Luther and
Delitzsch tranglate it as "Werkmeistor". The Chokmeh then would becoms
the "Mester Worlman", the co-Architect, the co-~Creator of the uni-

veras.+2 The Book of tho Wisdom of Solomonl3 calls Wisdon the

artificer of ell things.
Delitzsch considers the Chokmah o "force", created by God to
assist Him in the work of creation. Those who regerd the Cholmah as

the logos asarkos naturally cbject, for such an interpretation would

deny the participation of Christ in the creation of the world 14

Le Wisdom is an associate of Jahve in whom He has constent de-
light.

2rgain 104 elso speaks of Wisdom sharing in the work of creation,
although it camnot be proved to be the Personzl Wisdom,

137 22 ©
u*l(eil vnd Deli‘hzsch, _O_Ro 22-:9- z Pe 1[}.79
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The torm WY IWyw is said to have spiritual significence
throughout the 0ld Tostament.t? It is never a carnsl 1:»1(:@.311:'3:.16 For
those who identify Chokmeh with Christ there is a striking parslilel to
this delight of the Fsther in the New Testament: "This is My beloved

Son, in Whom I am well pleaged.”

Wisdon's Relation to Mankind

-

1, Wisdom's message and functions are particularly concerned with
mankind: She reveals the way of life and righteousness.
Wisdom is not only the object of delight. * She herself rejoices

\.

and delights with the sons of men (Proverbs 8:21). This delight re-

minds us of the creation account, vhere Jehweh says of His work, "ind

728 & joy: for Wisdom to .see what She had ereatod.

o
o

it was good". It
Particularly does She delight in msn, the crown of creation,

HWisdom invites man to paritake what She offera, "Blessed ars
they that keep my ways"., Her woys eare the wsys of life, for "whoso

’I

findeth me, findeth life; « . » all they that love ms hate death”.

L |
L

a1z

A

o

vise man accepts her and is led to God; only the fool says, "There
ia no God'",

2. Wisdom's dwelling or house has sewven pillavrs.

Wisdom's house in Proverbs 9:1 is conirasted with the house of the

harleot (FProverbs 7:8). Some scholars hold that this is a reference to

the seven plenets which wers considered the seven pillars of the world

15¢p. Ps. 119:24; Jer. 31:20,

16Rudolph Hensey, The Personsl Hisdom in Proverbs Hight (B. D.
Thesis, Concordia Seminsry, SG. Louis, 10es 4945)s PP. 45=9e
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structuro. Others bolicve there is a reference to the seven pillars
of the tower of Ba’baalul?

Avother view maintains that tho seven pillars are not the pillars
of wisdom's house, but of herself, Sev@ is The number of complete-
ness, for perfection. Wisdon rests on perfection, wisdom is perfecticn.

Some scholars maintain that Wisdom's house is the spiriitusl end
everlasting Church (I Tim, 3:15; Mabt., 16:18; Eph., 2:20-22), composed

of 1

of the body of true belicvers (I Cor. 3:17), which house iz "not made
Gy ?

o
9 1\-1‘

vith hands, etornol in the heavens® (II Cor. 5:1),
3. Wisdom is coutrasted with Folly {or "woman" of foolishneas),
and what She bestows is compared with what Folly offers: the
ways of Folly are dezth, :
Renkin end others would have us believe that the "women® of Folly
is o foreign pgoddess, most likely Astarte, whose pricstesses invite the

» ) - (3 » 2 2 5 L] T e Ja £ 0 Yo
young Israclites to be thelr partners in the fertility oults,? This

would account for the allusions to Folly as an adulieress and a harlotl,

C
T

” R

since the worship of Astarte included gross sexual immorelity. 6 We mey
{
1ere have & background for the common expression: YAnd Isrzel went

20

e

avhoring aftor other gods.

Whatever the reference, we are certain thal Folly is in direct

173.?.131:15330119 Feusset, Brown, A Commentaxy, Critical; Bxperimentsl,
and Practical. on the 01d and Hew Testamen®s (Philadelphim: J. B.
Lippincott & Co.)s Ldl, Aéde

1¥1bid.
19Rankin, op. gite, ppe 229~3L.

20, Knox, Ste Peul and the Church of the Gentiles (Cawbridge:
University Press, HOMXXXIN), p» 6l-2s
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opposition to Wisdom, It is the sntithesls of all that Wisdom promotes.
Wisdom begebs knouledge; Folly begeta ignorence (Proverbs 9:13 £1).
Wisdom is righteousnessy Folly ie sinful (Proverbs 8:8). Wisdonm
offers Iifg; Folly leads to Death (7:27).

4+ The cheracter of Wisdom's message is a proclamstion of Truth,
Righteousness, Inowledge, and Judgment, Justice, or Lai,

It would teke us oo far afield to conduct a detailed study of
the Cholmah's rich message to mankind, We shall consider its content
vhen we dlscuss the nessage of Peul's Sophia in a later chapier.
Suffice it to say at this time that Wisdom's message is something thad
is active and mekes active, When men ave filled with its preachment,
they receive power to kaow the Truth, the Way, and the Life., The
Chokmeh instills knowledge and dlscermsent of God's plean for man. It
begins with the fear of God and ends with an understending of His
promises, "The wise man proves himself o be such by living like ons
vho iz constantly reflecting on the pwrposes of CGod oL

It mst be noted in conclusion that the same functions which were

attributed to the Cholmah were also included in the functions of the

Vomrs and the Torah. We have already seen that Feclesinsticus equates

the Torsh and the Cholamsh, aseribing to both the sems purpose. The
Apocryphal books, begimming with Ben Sira contime and strengthen the
equation, shifting the emphasis fyom the Wisdom to the Law.*®

In carliecr Judaiem Wisdom receives a higher place than the Word,

2lg, F. Cehler; theology of tho 01d Testament, Trauslated by Sophia
Tagylor (Bdinburgh: T. & T. Clark, 1875), II, 45L.

225upwa: Chepter I, pe 1l
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Tn the following chepter we shall consider their simiisrity and the
rising inmportence of the Memra, resulting in Fhilo's equation of

Wisdom with the lopos.




CHAPTER IV

THE INFLUENCE OF HELLENISM AND THE JEWISH-ALEXANIRTAN
SCHOOL UPON PAUL'S WISDOM THEOIOGY

While rejecting the currert overemphasis on the influsnce of
Hellemism on Pauline theology; we cammot ignore its presence. Paul
lived in a Greek world., He wes faniliar with its langusge and its
culiure, its philosophics and its religione. Would it not be logiecal
o assume thalt his preaching among the Gentiles would be in terms and

thought patterns which Gentiles would understand?

[a R

Stoiclsm wes the greal philosophy of life curreant in Paulis day.
It had Jong repleced the older schools, Since Tarsus was a center of

Stoic learning, we cen assume Paul's scquaintance with its teachings,

as James Stewart sayas:

That the apos uleg theny koew the main Stoic trends of
i:hougnt, and theb heve and thers he has availed himself of their
ideas, seems to the present writer quite certain. The Stoicts
Thumanitas?, his belief in a divine principle or logo8; s o o
Imellsnosel thn Christ ul-..-il preacher bto see in Stoicism one of the

lines along which paganism was unconsciously being prepared for
Christ. At the sams time Peul's debl to Stoic ideas and termi-
nology must not ba overesitimated. To say that his epistles show
e knovledgs of ideas which were in the air vhen he was writing
doe.. not at 21l Jmply dependences It ceriainly doss not imply

hat Poul had ever attended lectm-v.s in & S’rm.c school, I% simply
mmi.l.ep that the man was intellectually avake,+

Stewart then conbinues by showing the vital differences belwean

Paul and Stoieism. The labbor was pantheistie, believing in a dim,

Ljames S, Stewart, A Mon in Christ, The Vitel Elements of St.
Foul's Religlon (New York and London: Harper and Brothers Mlﬁhem),
Lhe 5960 o
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vegae world-spirit, "The Unknown God®; while Faul preached a personal
Gody the God rovealed in the person of Chris%. Stolclam was anthopo-
centrics len was bub a microcosm of the divine Spirit; becoming the
cause of his own selvation, Like the syncretism gf Christianity's
modernism todey, Stewart ssys: "It could spesk of a God within, bubt
it could offer no God without!,

Agelinst this idea Peul stressed repeatedly man's complete do-
pendence upon God's grace. In terms familiar to Stoicism he emphasized

forensic justificution and man's total depravity.

93]

tolclom stressed the brothsrhood of man as a culture common to
21l men vhich would one day pervads all men, Paul; on the other hand,
spolke of a brotherhood in which all men ave bo1md together by love,
vegardless of culbure, as the sons of God. The Stolc terms eros,

philia, and philanthropls gave way o agapé.

The motive for life in the Stoic mind lay in the individual. 4
man vag self-gufficient, self-controlled, auterkess. Paul's sufficien-
cy was of Christs "I can do all things through Christ which strengthen-
gth nma's

Stoicion in the final analysis led to despair. God became Fate.
Life ended with physiczl death: "Tomorrow we are dead". For Paul
1ife had o different meaning: "For me to live is Christ; to die is
gain®, His wae o theology of peace and hope and joy.

Despilte this variance botween Stoicism and Christianity, we cannob
deny that Paul used Stoic terminology end idsas. How were such ideas
taken over by Faul and £illed with Christisn mesning? Had axyone slse

ettampted to reconcile Stoic philosophy with Jewish or Christian
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Thought?

There had besu & movement in ths Jewish-Alexandrisn School to
link Judaism with Hellenistic philosophy. Fhilo, its chief exponent,
in his effort to make Judaism appesl to the Greek mind, adopbed Greck
terms to express 0ld Testamendt concepts. This reconeiliation betusen
dudalsm snd Hellenlom was offected; says Knox,; by the figure of Wisdom:

In Alexandria from the niddie of the second century B.C. Judaism

was in conbact with Hellemistic philosophy, with which it was

bound tc come to terms, if it was to retain its hold on the in-
telligent awd educabed members of the nation. The sacrifices
vhich loyally to the religion of Israel demanded could not be
agked of exny but the most igooraent, uniess Judaism could find
nesns of reconciling itself with the attitude of the intelligent
and cultured ouj;)look of mankind, Wisdom provided the means of
reconciliation,=

It was generally assuned, then, that Philo substituled for the
personel Chokmoh of tho 0ld Tegtament the Logos of Hellenism. Their
close relationship demands that we briefly swmmarize the development
of the Greck Logos doctrine. Since time and spece does not permit a

thorough invesbtigation of original sources, we shall condense the
cpinions of !mcl‘.r:'awsoB

Before Heracleitus the Groeks had thought in terms of the
physiczl, but "he introduced the conception of a prineiple of reason
pervading the cosmic process and at work in the process", Than Plato
and Aristotle developed their dualistic theory of ideas, dividing the

S

2yilfyed L. Knox, Ste. Papl znd the Church of the Gentiles {Cam-
bridge: The University Presa, MOMXXXIX), p. 62,

2Flies Andrews s The Meaning of Ghrist for Paul (New York and
leshville: Abingdon-Cokesbury Press), p. 165.
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univeras into a materisl world and a world of higher roality.

The Stoles objected to this rigid duslism, preferring to return
to the "Heracleitan principle of an eternal reason; permeating the
world in 2ll its perbts and even resgiding in man's own soul", Very
lnteresting to note is that the Stoles termed this reason the sperme~
Likos lopos. |

The simdlarity betweon the Gresk Logos and the Chokmsh is very
evident, It is nobt difficult to understand that Philo would ascribe
the functions of the Cholmeh to the logos. A particular example of
this equation is the Jewish-Alexandrine exegesis on the story of ths
Fock that followed the children of Isrsel through the desert (Bx. 17:6;
Fuwm, 21:17). Knox says:

In two passages we £ind the rock equated with the divine Wisdom;
in the later of the two we have an eguation of the wabter from the
vock with the mamme, which agein is eguated with the Logos; we

merely different names for the same thing, the divine element
diffused throughout the cosmos o

For the sake of completensss we ought to add the opinion of
Bultmann that the loges of John was dependent on another source im
addition to Hollenistic Judaism. The idea of the Logos as the divins
bearer of revelation is of mich esrlier origin, Ho loocks for it in
Handaesn souxces:

Bultmenn, in his study of 'the religlous hlstorical backgram.zﬂ of

the prologue of the gospel according to John! argues that uhile

Stoic teaching vhich influenced Hellenlstic Jewish writers was

able to do ample justice to the idez of the Logos as a cosmic

povey, and vhile in the Wisdom literature of Judaism there is the
idea of Wisdom as an immanent power of understanding and knouledge,

Aiﬁioxg O« E@.p Da 89,
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there is resgon to search for the idea of the Logos or Word as
the delty of revelation, as the divine Bearer of revelation, in
gsources of religious belief of a much earlier date than that of
Hellenistic Judaism. In secking for this source Bullmsnn drawe
atientlon v the Mendasan doctrins of the cosmic, or heavenly Men,
EnosgheUthra, who is described as 'a {or, the) VWord, z son of
worda’s This mesns thet,; since Mandasan sources reflect Iranisn
religious thought,; Persisnm mythology is probably the ultimate
scurce of the conceplt of the Word as divinity of revelation,?

Another scholary; He H. Schraeder, also identifies the Heomre, the

Iogog, and the Cholkmah with Fnosi, the heavenly Man. He holds that
Jonm's prologue is a Christisnizing of a CGnostic Aremaic hymn, Jobn
is said o have translated the "lMemra® of this hymm with "logos",

This late Jewish Gnostic hym extolled the identity (Binheil] of

the divine Messenger vhe should come into the worldethet is, the

cositic of hesvenly Man, Enosh—and the Light of the divine Word,
or Momra. » « o Ihe aspect of Schraeder's conclusions . . « i3 hils
view that the Word (Memra) vhich he tekes to be substantially the
semo o8 the personified Wisdom of the Wisdom lri.ter%‘bm'e wes
united by Jewish Gnosticlism with the heavenly lan,

Of course, the above paragrepha are speculative theory. They have
no direct hearing on our problem; since we are concerned with the
Judaistic and Hellenistic background of ths Apostle. Their content
nerely serves to show that some scholers wish to make the New Testament
writers dependent upon e great many outside influences and will go to
groat lengths to try te prove their syncretistic theories.

This fact, then, is well established: Thet there is a definite
comection between the Jewish figure of Wisdom and the Greek Logos.

Wo connot sssums thet this affinity betwsen Wisdom and the Word is

501iver Shaw Rankin, Israel's Wisdom Litercture (Edinburgh: T. &
T. Clarky; 1936),; pe. 225.

S1pia,
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wholly dependent upon Gresk influence., Already before the time of
Fhilo there had been & movement in Judaism to lay greater stress on
the Memra, which no doubbt inflvenced Fhilo in his development of the

Lopos doctrine,

In Hebrew thoughty, the "Word of God" mesni the purposs of God,
uttered 8o as %o realize thel purposc. It is the creator and
susteiner of the universe, which would relapse again into pri-
mordial chaos should the Word of God be withdrawm., It was
natural?, writes Dr. E, F. Scott, 'for Philo to sdvance a step on
the Jowish speculation of his time ond to identify the word! of
the 01d Testemen® with the stoic logos. . « . The Logos of Phils
requires o bo understood in the light of this double desceat
from Hellenic and 0ld Testement thought!, This identification
he actually nads, as Scott suggests, vhen he describes the word
of God as that word by wilch fthe vhole universe was crected,

s ¢ o tho same Logos producing the totaliby of things. o « «f
lorsover, Fhilo also identified the Logos with wisdom, declaring
that *goodnessg! finds its source in wisdom which is 'the logos
of God,*7

Wo could assune £rom tho sbove quotstion that the funclhions of
the Greek logos, the Hebrew Memra, and the Hebrew Cholmeh were mmch
the some, As ve havo alroady seeny; the 0ld Testamen®t had nearly
equated Wisdom with the Word, Of the similarity bebween the Cholansh
and tho Logos Koox states thet apart fivom en incidental difference
"iisdon hes no real function to differentiabe her from the Logos" .8

Since this striking sinmilarity exisis, it is difficult to deter-
mine which of the two concepls-—the Chokmah or the logos—exsrited a
greater influence on Pauline Wisdom theology. There are those who
insist that his cosmis conception of Christ is dependent solely on the

Hebrew Wisdom, that thors is no need to bring the Logos of Hellendism

7Andrws, ope ¢ibey pe 16Gs

SKno:x, CRe Eé-ji_o, Pe 85.
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into the picture at all,
Why should there be a hesitation to admit a relationship between
Paul and Jewish-Alexandrine thought? GCouldn®t Paul bave taken over
the current concopts of the logos and Wisdom end f£illed them with a

nev, more glorious mesning? He did so with Rightoousness; Grace, Law,
Why not Sophia? In effect, Paul could have said, and did say, to his
Gresk readers: You people are sequainted with a divine world princi-

ple; you call 1t the divine mous, the Wisdom, the logos, the "Unlmown

God", HNow, I'm telling you this God is not unlmown; He has manifested
Mimself in the flesh. He is the embodiment of all wisdom and power.
He is the pre-existent life principle Who created all things and Who
beeomes 1life for all who aeccept Him end His wisdom. He is the Wisdom
of God. He is God.

While Paul employed the language concepts of Hellenism, he wes
elso concerned cbout a heymful influence of Gresk thought., The "wisdom
of men"y as he called it, in the form of gnosticism and other "isms"
was the o'bjec't of severs demunciation on hig part.

A fusion of pagauism and Judaism has produced a syncretism which
advocated forms of ascetiec practice and disecipline, the worship
of angels, and boasted of & superior wisdom. Though some have
denied that the heresy was in any wey related to gnostieism,
claiming thal the latier developed much later, an increasing
muber of scholors are recognizing thet the type of thought
usually described as gnosticisn was part of a general movement
of philosophical or pseudophilosophical thinking that had been in
progress even garlier thaw Paul's time, Its danger to Christian-
ity lay in the fact that it cleimed to improve and to enrich the
gospel, to supplement the redemption wrought in Christ. The su-
premecy of Christ was thus challenged and the finelity of the
Christisn salvation brought into guestion.?

Pindrevs, op. gites pe 162,
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Paul would have nothing %o do with any "abstrast® Logos of Fhilo
or anyone else. His Sophia of God was an active, crestive, sustaining

personality. It is perhaps because of Fhilols sbstract concept of the

Logos as reagon that Saint Peul fails to use the term. We definitely

lmow, however, that Paul had a Loges Christology in nind,*° He novhers
contradicts John's concepiion of the Christ, but he preferred to ex~
press Him in terms of a wisdom theology, probably besause of the
personal character vhich the 01d Testoment had ascribed to Wisdom.
There are scholars, on the other hand, as Machen; that deny the
presence of o wisdom theology in Paul, Machen tekes great pains to
refute the view of Windisch that Christ was for Paul the "hyposta-
gized" Wisdom of the 01d Testement. He bases his argument on the fuct
that novbere in pre-Christlan Judaism was the Messish conceived of
Tgither as being active in creation or ag dwelling in the hearts of
men.”
The figur: of the Messish in the apocalypses is as incongruous &8
anything con possibly be with the idee of spiritual indwelling.
Wisdom is conceived of as dwelling in the hearts of men only be-
cause Wisdon in Jewish literature 1s not really or completely a
concrete person, but is alsc e abstract quality, The Messish is
a concrete person and hence ig not thought of ag indwelling. It
vas something absolutely without precedent; therefore, when Psul
regarded his Christ—whe is nothing if no® a person; and a porson
who may be loved—as dwelling in the heart of the believer.’t

In his suwuory of the relationship between Panline theology and

the 01d Testament Wisdom Machen says:

107phid, , po 164 & 168,

11y, Gresham Machen, The Origin of Paul!s Religion (New York: The
I’hcmﬂla.n. Gcn@am'g 1923)3 p. 202.
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The figure of Visdom in Jewish literature, with its curiocus
vacillation between personality and ebstraction, ig ebsclutely
incongruous with the warm, living,; concrete, personzl figure of
the Pauline Christ, Ths two belong to totally different circles
of ideas. No wonder that even Bousset (as Windisch complains)
has not ventured to bring them into comnection., The Pauline
Christology was certeinly not based upon the pre~Christisn
doctrine of Wisdom.i2

Whether or not Machen believes thet there is a ILogos theology in
Paul is not eleaxr. It is not likely thet he would; since ths Logos
concept and the Old Testement Chokmsh ars so closely related.

Much has been said and written abou® the influcnce of the Eastern
mystery eults upon Pauline theology. Since they contain very little
that has specific reference to Wisdom or the Logos prineiple which is
different from Hellenistic philosophy, we shall not discuss them., In
the following chapter, vhen we consider the functions of Christ as the
Sophis of God on the basis of Paul's epistles, they may come into the
picture by wey of comparison.

Stewart sums wp their importence vhen he says:

1t is unnecesgsary end wnsound to trace back to the mystery

religions conceptions whose true angestry might mors profitably
be looked for in the 01d Testament.l

12Thid. 5 pe 2034

stevarty ope Cites Pe 73.
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CHAPTER V
CHRIST THE SOPHIA IN RELATION 10 THE FATHER

In the preceding chapters we traced briefly the philological and
historical development of Wisdom, We saw thot cerbein concepts and
rmovemsnts wlthin Judaisa and Hellenism proved to be a preparatio
evangolies for Christisnity in gensral and FPauline Wisdom theology in
particular, ;

It shall be our endeavor in this chapter to discover to whabt ex—
tent Pavl's presentation of Christ agress with former conceptions of
Wisdom, Stewort werns us that this is "risky business®, and we are
inelined to agree.

it is a risky business, admittedly, to try to make old cabegories

do duty for a totally new experience, especially vhem that ex-

perience itself directly negates much of the older position; and
1t may be questioned whether the concepts of rightsousness,
justification, and so forth, which Paul inherited from Judaism,
were alweys adequate to the purrose te which hs put them.t

He continues with the thought we expressed previcusly: thet Paul
£i1led the old concepts with new meaning and new life.

But just ag it was the faect of rodemption he was dealing with; so

the very concepts used have, as 1t were, bsen redesmed and born

agsin. The old categories begin to live and breathe with a vital-

ity that Rabbinism had never put into Them, Damascus meant e

rediscovered 0ld Testement. . o . Righteousness, justification,

all the familier conceptions, were still thers, bul shining ngw
with & light how difforent, how transfiguring, how wonderfull

liemes S. Stewsrt, A Man in Christ (New York end London: Harper

and Brothors Publishers), p. 40

2Thid.




———

41

So also Paul's concept of Wisdom wes & chenge., A1l the vague
ideas of Wisdon before Damescus becams real for him in the person of
Christ, the complete and perfect Wisdom of God,

Just whal does Paul mean in I Corinthians 1:24, vhere he calls
Christ the Wisdom of God? Is he conscious of the personified Cholmah
of the 0ld Testament? The first chapiter of I Corinthians speaks of
several kinds of wisdom (wisdom of the wise, wisdom of the world,
visdon of God, ebe.). Hence, it has boon said thet Paul is not
actunlly personifying wisdom when he applies the term to Christ in
verse 24. He is referring to Christ only as the mediating agent
through Whom we receive the wisdonm of. God 3 He is not Wisdom itself,

Such a view disrvegards the fact that John alsc gives the term
logos several meanings. - It appears not only as the personzl lowrd, bub
also as: 1) a spoken utleorence, & saying, a narrative, or discourse;
2) instruction, doctrine, or preschment. So alsc the tsym gophia in
Paul is not confined to one specific meaning, but this does not vre-
vent a possible personification any more than in the case of John's
logoss

In our discussion of gophia in Paul we shall follow John's method,
In the fourth gospel hé {irst presents the personal logos. Then he
follows with the logol of the logos—namely, His instruction, His
preachment——in opposition to the logoi of men. i’ilis chapter, then,
will proceed with the aésmption thet Christ is the persomal Sophis,
in thet He fulfills the functions of the Gholmsh of Proverbs 8, The
following chapter will describe the activity of the Sophia as He dis-

penses His scphia to mankind and overpowers the wisdom of the world.
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For cur study we shell follow the outline of the funchtions of the
personal Chokmeh presented in Chapter III, substituting Christ for

Wisdom.”

1. Christ, the Wisdom; was begotien of God before the world was
created.,

Thet Paul plainly sets forth Christ as pre-existent is beyond
doubt, "Paul does not anywhere sesk to establish the belisf by argu-
menb. Indeed, he assumes iV, and presupposes that it is so familiar
to his readers as to be boyond dispute” 4

The first pagsege we shall exemine is one of the most widely dis-
puted of all of Faul's Christological roferences, Colossians 1:15:

Who is the imago of the invisible God, the firstborn of every

cresture: For by hin were 81l things created; thalt are in heaven,

and that arec in earth, visible and invisible, whether they be
thrones, o dominions, or principalities; or powers: all things
were created by him, 'nd for him: and he is before 2ll things,
end by him a1l things consisi.

Some scholexs, such as Baur, Holtzmenn, and Porter have failed to
recognize this passage os Pauline, becsuse of its strange specuiation
on the person of Christ, We are inclined, howsver; to agree with
Daviea when he esys:

Textually, however, there is no justification whatever for accepi~

ing the vieus of any of these scholars and to solve our diffi-

culties by recourse to the kmife is to wviclats the objectivity

which should churacterizg our study. We therefore accept these
verses as being Pauline.-’

3Supra: Chapber III, p. 23.

B e

4m13ias Andrews, The Hesning of Christ for Peul {New York and Nashe
ville: Abingdon-Cokosbury Press,; Cei949), De 151.

5W. D. Davies, Faul and Rabbinic Judaism (Londom: S. Fe C. K,
1948), Pe 1510
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Lightfoob is of the opinion that the idea of the logos definitely
runs through this entire passage. The person of Christ, he says, %is

deseribed first in reletion nore especislly to Deity, o5 elnSv 1o feoT

~ 9 - / » 2
TOV aop&Tovw, and secondly in relation more especially to created

thin g8, a8 a@ ew 'I'Ol TOoKO S ‘I'rC{G‘Y‘ j‘ Kr t" EWw 5 o The fundamental canceptign

=

of the legos involves the idea of mediation between CGod and creation.

!’5’

ince tsachers at Colossas had perverted the idea of this nediation,
Peul had %o present the true doctrine of Christ as the eternal __Iggg_.e
It is gignificant to note that Fhilo frequently used the term
LINWV whon speaking of the Logos. He ddentified the tern in Genm.

1:26, Welr? ElNdVe WpeTepav, wur? elxdra Jee¥, with the Logos.! OF this

e

relationship to Gem. 1:26-27 Kittel seys:

.Jia elwdv Oeo¥ igt den Paulus chue allen Zweifel eine in Gano

:27 gegebene Grossze; wemn er sie, die dort auf Adam begzogen
auf Christus ucbertraeght, so kamn dies wohl nur au.{‘ Grund
einer ihm g eL.mL«_.ﬂ.r‘ﬂn Gleichsetzung Christi mit dem in Gen. 1:27
geneinten Adem f'eﬂchehem sein. Dies Postnlat findot seine volle
Bastaetigung durch I K, 15:45 £, wo Paulus vorn Christus als dem
anderen Adam redet by wes allein aua der such bei Fhilo vorhandenen
Bezichung von Gen, 1:27 auf den himmlischen "Menschen" - fuer

Pavlus: Christus; fuer Philo: der Logos-—-ai ch evidaer bihicg
haben fuer Paulus alle diese Dinge keinerlel %r"cu_-a'tlvos Inter-

Oﬂ"q. 9 > 'CJ

An interesting observation by Lightfoot weveals that before Fallo
' S
the tern elxdv was used of the porsonified eoped in Wisd. VII:26:

JRISH

&*ﬂ’dv‘idﬁftd Zae 2ot ¢urraj qidlov., . . wai elndv T3y

€3, B, Lightfoot, Tho Ipistles of St. Paul, St. Paul's Epistle %o
the Colossians (Lom?.on- “Vaemillan and Comany, 18‘75)., Do 2104

7ibid.

SGerhard Eittel, Theologisches Hoerterbuch zum Neusn Testament
(Stuttgart: Verlag von W. Kehlhammer, 1935), II, 3%9%.
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Paul spenks of tha elwdv also in Fhil, 2:6, but he uses the
expression v roeff‘i Beo¥, vhich is further qualified by elvae Tea
Bc‘m.

A detailed study of ,..oeﬁ would prove interesting and profit-
able. Bishop Lightfoot, at the end of the aeccond chapter in his

Commentery in Fhilippiens, presents a scholarly study on its develop-

he refutes the possibility of snclmowledging that ro@bﬁ is equivalent
to orela or grers. Luther and the Lutherens had maintained such
an equatlion in their wriltings against the Socinians, as did Hilary,
fmbrose, and Gregory of Hyssa against the Aviang -

% the same tlve Trench, even though he does not eguate r.oe?q
with ovrel “, yot says that "none could be év poeds @ co¥ who was
not God," To substantiate his view he quoies Bangel: U"!'Forms Dei non
est natura divina, sed tamen is; qui in forma Da:? estabat, Deus
cat, 1112

loreover, roe?fvf s says Trench, "s:‘g.gnifies the form as it is the

9&:'1 Braune, "The Ipistle of Paul to the Fhilippians", translated
H, Hacket, Lange-Schaff, A Commentary on the Holy Seriptures (New
I{orh. Charles Soribner's Sons, 1670), XXIii, 32 fe

10Richard Chenevix Trench, Synonyms of the New Testament (London:
Kegen Paul, Trench, Trushner & Co. Ltde, 1915), pe 244 Lo

11y, B, Lightfoot, The Evistles of St. Paul, St. Faul's Epistles
to the Philippians (London and Cambridge: lacmillan and Company,
lfea), pq 1290

125.‘1‘911011, 0P Eé-_;t_ey Pe %5.
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uttorance of the imner life, Not 'being® bud 'mode of being!, or
better; 'mode of exisibence’; and only God could have the mode of
existence of God",13

Broune alsc holds thab [oe¢ 11' "presupposes the exishtence of
that nature op realiby, of which it is the munifestation.® Then he
contlmuies with a very convineing observation:

/

o deny thabt Christ's pmoP$?n , or forn as God, agreed
'f'ea'l.m would oblige us %o deny alsc in the next verse
form or eonditlon as & servant sgreed with the real w,
s would destroy the force of " of the Apostle's reasoning, The

ditica in both cases presupposes tha cm'ragnonluc' nature of
olity, and is called /u.oe¢7’ s precisely on ae'..cmnt of that
{3

In .ow:nulﬂ ting his finel econclusion on the f.oeﬂ of Fhil, 2:5,
htfoot believes it Moust apply to the attributes of Godhead™, He
maintains that Feul borrowed this meaning from CGresk Fhilosophy,
chenneled through the speculations of Alexandrisn and Gnostic Judaismg
oven as John adopted the Logos :J.dea., uTh suggests the sams ides which
is otherwise expressed in St. John by & 710'705 To¥ feoT | in
Christisn writers of succeeding ages by z'n&j QeaF v 650'5, and in
the Hicena Crecd by feds lx e ,uld

Here agein, thersfore, there is evident the close comnection be-
tween Paul's Christ and the Logos, and therefore also the Chokmah,

The fact that Christ is the ims age of God in itself causes no

difficully, since He is definitely called the semnd Aden and would

13;.1_)‘:1_'@_
1pronne, ops Cite; pe 33.

1513 phtfoot, St. Peul's Dpistle to ithe Pailippiang, pe 131,
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therefore be in God's image., The next statement in ocur Colossians
PAsSSage, Wearra"m«a; vmx’sv,f mn’e:w; , has boeome the oceasion for
much debate. Ib would almost appeer et £irst glance that Christ is
considersd as the earliest of created things. The text, however, does
not necessliate suech a view. The early church fathers pointed to the
fact that the Apostle doeg not use frrewm’ KTieTof ; OF ﬂewra'qra.(aq-,j-
(Origen), bub wewrdTores. In Cleme Alexss Gs Gos tho Foro,—r.w‘] ;
Kat 'zreuﬂa‘l‘ol-taj iz contrasbed with the ﬂ’eW‘r’aK'ﬂb?'aL s the highe
est oxder of angelic beings,

Furthermore, the context militates sgnlnst the possible inter-

pretation of Christ as the first of crested things, as Lighitfool de-
clores:
it ig incomsistent alike with the universal agency in crea'b:z.on
ulu.ch is aseribed to Him in the vords following, iy avry euﬂcﬁ
T wévrTa , and withk the sbsolute ;,ra——cxlsten»e and ':‘93..1.-0:{181;6!1
whioh ic claiuwed for Him just below, au"raj feTir —a-eo TRV T2
The fact that Jesus is elsewhers called the I"""’f”’{ § o Seys
Lightfoot, also prohibits the possibility thet He iz part of the K’ﬂ&ls,
since l’””f”’f} implies that He is "alone for His king and thersfore
distinct from created things." While those twe words express the same
4 - 5 s 7/ . o
idea, " pove f& 9 § states it in itself, Wpw ToToKe( piaces it in
rolation to the Univorse."H?

It has been suggested by Windisch and proved by Burney, reports

Devies, that Paul here pictures Christ on the imsge of Wisdom. Burney

1érightioot, Ste ruul's Bolstls %o the Colossians, p. 212.

YTpig,
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holde that this ‘passage is a direct ajlusion to Prove. £:22: "The Loxd
begat me «e the beginning of lis way." Since Windisch maintains that
pre-Coristian Judaism had merged the figure of Wisdom with that of the
iessiah, Paul could very easily have conceived of Jesus the liossish as
the pre-existent Wisdon. 16

Davies glso holds to the view that Christ in ms pecsage fuifills
ell the functions of the Wisdom, Unfortunately ho comnsiders Christ as

bhae first product of God's creation. In & unigue menner he supports

S

3urnsy's theory that "the term .::9_‘8_}}‘.__'_}_& in Frov., &:22 was used by
Rabbinic Judalsm as the key fc the bereshith which begins the Hebrew
Bible," DBocnuse the present writer does not wish to misrepresent
Duvies, the latier's account is presented verbabim:

This latbler bereshith of Gen. 1l:1 was corrsspondingly interpreted
as meaning by wisdom". It is natural to infer that vhen in the
Epistle tc the Colossians Paul calls Christ the wew-n'-ra xof Tdeng
krlewss o i thinking of hin as the peshith of creation. ore-
over, althowgh it is ldle to deny the Siteoic colouring in the
pheases § dr adrd EnT%ly Tamwdrrn. . . el ¢ wdrTa
¢r AL T cu're's'rqxz o o o« GLC., *F has bsen clearly shown that
these can be adequately explained in the light of Rabbinic
usage.+?

lie contimmes by quoting Buvney:

Here we have an elsborate exposition of Bereshith in Gen. 1:1. in
the Rabbinic menner. Three explanations are given of the pre-
position be: then four explenations of the substentive peshith;
end the conmclusion is that in every possible sense of the euprogs-
ion, Christ is the fulfiller, Pubtling the argument in tabuler
form for the sake of lucidity, it appears as £0110oug—~<C

18mavies, op. gites po 151
191bid,

C1bid., p. 152
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Frov. 8322 £f.y vhere Wisdom (i.e., Chris ‘t.) i3 called rgshith gzives
the key to Gen, 1:1, "Bersshith God created the heavens ond the
6" b

__'::Qﬁ_’_l“‘_ theein rephilthe- v dl]"l’w m-rr.‘ﬂ T ndvra. . .
el e rdVvTd JI.' AT ?xnc'rw. o e
u winbto " e mdvTa d, qu&r EXKTICTAL, . .
Beshithe~Boginning—- dW’ tert o ardvrwr., |,
T ewSum-total—e 'r& -m{wr« vy abr@ ervicT Ke. .

went{@ad s du"rc; Em;tv' ﬁ K£¢¢(3’M ror Gw,.u{-ra

B eeFirstfrultse— ¥ Heriv dopd, wpwTdIKes te v \rmprzv‘.
Conclusion: Ch w.% fulfila every neening which mey be u‘cb:.uc
fron Beshith-— {fa f!—’r7ﬂu ér i arar"r«!j TowTeTuwv

=

ight.-

G
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This also seeuns & congepticon of the logos, as

These appellaetions, "the "1r..b-b-ﬂ,o,o eny, the eldest uG"l, ars
5 .

given to the logos by Fhilo, because in his philosoph hy it in
cludes the original conception, the archetypal idea Q‘ creation,

¥
which was afboruards reallised in the material world.”®

Interesting to note is thal Justin Martyr and Theophilus apply

term rrecu‘ro'ra«dj to the logos-Christ. This certainly sirengthens

theory thet Paul 1o promoting a logos Chrlstology in this passage.

It is believed that & 'rr'ewrb-rc«‘j had been a recognimed title for
before his coming.

The way had been paved for this Messianic reference cof 'l?'eurofaxaj

by its prior epplication to the Is;“eli‘t‘ 8, a3 the prerogative
roces Hxode 4:22: ‘'Israel ig my somn, ry first-born': comp.

Psaim, Sslom, 18:4: 15 *mfl({E(O( 6air i';& r”wrj -15 S Ttm'u'rcmrlmn-

7.¢.rﬂ', 4 Badr. 6:58: 'nos populus twus, quen vocasti ;.‘::'.uno—-
'-=m tum, wnigenitum,' vhers the combination of the uggg titles

applied in the New Testement to the Som is striking.=

il

Schaff translates the phrase: "The firsi~born b::_J::: every

ereature.? "This second predicate,” he says, defines His relation %o
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the ereated world, Tp wTdTO xag distinguishes Hin es the Son from
the creation. « « o It is joined with the first predicate closely
uniting with God and distinguishing from the creation . « . the
senitive kil ¢ewy depends on WCUroj' as 'zrewrv'j jrov{doh. 1:15, 30) o3
Part of the difficulty in this particuler phrase is man's in.

o

sistence to place the events of Godls plan for us into dofinite

R
&

categorios and points of time. We forget, as Lens

gays:

The Creator of time is not bound by differences of time; our
minds are chained to succession and limitation of time, and
connot even concelve of the relation of a timeless God %o
evonte in tinme . . . the Lamb was sglain from the foumdation
off the world, Reve, 13:8-—not ideally merely, but in fact,

1t is useless for us to try to conceive this 24
The Arisns have always translated the cxprossion with "every

creaturs,” to harmonize with their Christology. Scholars are divided.

2
Hany

o

ranslete it in torms of Ythe whole creation,” maintaining thet
it £its more easily into the context.

It would appear upon the basis of the passages studied that
Paul'e Christ correspends to the 0ld Testament Cholmah =ud therefore

hnfs Logos in that it is pre-existent--"begotten of God before

OI

to
the world was created.® He was ever by "hin, ss one brought up with
him,” (Prov. 8:30)s Other pagsages in Paul also affirm this: Gal,
414; I Core 10:4 {vhich we discussed in a previous chapter); II Cors

€:9; I Cor. 8:6; and possibly Rom, 1:3-4.

23Braune, "The Epistle of Paul to tho Golossians!, translated by
iddle.

2%R, G, H, Leonski, The Interpretation of St. Peul's Epistles ko
the Coleossians, to the Thessalonians, to ITimothy, to Iitus and %o
Philomon (Columbus, Ohio: Intheran Pook Concern Col337) 5 Po 490

e T e e
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2. Chriast, the Wisdom, was installed or arpointed by God either
to rale or to be en assoclate with Him in His mule.

In Chapter 2 we developed the thought thab Wisdom was more than

an attribute of God. Since the Cholmsh was brought forth or gensrated

from the Father, he'musi: be & distinct person, proceeding from God,
raling with God.

If Christ is the Wisdom of God, He must, then, be an associate
with Him in His rule, Paul indeed calls Him the "Power of God." Even
as the Cholmsh was operative in the govermment of the world (Prov. 8:
15«16} so Christ is the Originator of "thrones,; dominions, principali-

ties, end powers both in heaven and on earth. {Col, 1:16

B

S

-

dominion is without bownds or limits,

Just as the "ny Loxd" of Psalm 110 was placed on Jehovahls right
il - / S
hand, so Christ is the G\rrecav’aj ; the Father has "seb him at his
own right hand, . ", as in Ephesians 1:20-22:

Which he wrought in Christ when he raised him from the dead and

; s own right hend in the heavenly places, far above

ity and power; and migh, and dominion; and every

named; not only in this world, but also in that
which is to come: And hath put all things wnder his feet.

-

Christ is not one of the created angels evon as Chokmah was not a
mere atiribute of God., The ;&lraua v CEEcao arTo¥ distingulshes
Him from Bpi:r.‘i"bs.'?'5 The arror.remn.o:j, more indefinite than &» frorf
°’}€°“"°TS s 1s Purthor explained in verse 21 by principality, power,

might and dominion. "The reforence to angels is quite obvious, being

required here by the contexb. .  these designations for the world of

23ppaune, "The Epistle of Faul to the Ephesians®, op. git., pe €le
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angels were gilven through the higher position of the angsls as the
messengers of God (Ps. 103:20 £; Heb, 1:6 ££5 13 £.); as holy (Psalm
89:5; Dan. 8:13),126

Christy, thon, is a separate entity, different from angsls, sbhove
thon, as the Chokmsh is asbove any porsonification of e heathen deity.
A1 things, evan the favored angsls of Gody are placed "under his
feet™ (Ephe 1:20). Phil, 2:9-11:

herefore God alse hath highly ewalted him, and given him & name

vhich is above every name; that at the nams of Jesus every knee

should bowy of things in heaven, and lu.n,_,s :i.n earth, and things
under the earth; and thal every tongue should confess that Jesus

Chrigt is Lord to the glory of God the Father,

That Paul's Christ fs with the Father 1z brought oub by hils use
the title Kyrios. Space does not pewmii a thorough esamination of
the torm. We shall outline briefly the theories of its origin and
dovelopment.

licw Testament usage of the term doss not always iwply a religious
significance, It was commonly used to denote ownership, possession
(the lord of & vinsynrd; master of a slave). In many instences it is
a title of honor, "addrassed by subordinates to thelr superiorsa“?'?
In the seculer world it was a comwon appellation for soveraigns and
kings, one which has continusd from that early Greek world to the
present time; e.8.; in Englend.

The view that Paul is the fivst to ascribs ths term to Chyist in

261h14,

Lre R

2Tyoulton and Milligan, The Vocabulary of the Greek Hew Tegtamont

Pa T .

R T

(Grend Rapida, Micligan: Wm, B. Berduns bublishing GQ"FIPLMS 1949},
Pa 3655
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a special religious sense is not held by most acholars. Uhers Jesus

first recelved the title is 2 matbter of dispute. Bousset, in his

Kyrios Christos, claims it was first used among the disspora Jews and

ragans who becams members of the church ot Antioch., He wov.ﬂ.& thereby
: indicate that a pagen envivonment with its many lords of the mystery
culis wvas rvosponsible for attaching the title first to Josus,

Meny prominent scholars disagree, They hold that the application
of title Kyrios to Jesus had its origin in sarly Jewish Palestinian
corpmmities. Theoy poink vo the fact that the Jehoveh or Adonsi of the
Hebrew 0ld Testament had become Kyrios in the Septuegint. The early
Jowish Christians had ildentified the "my Lord" of Pselm 110 with the

saiech, thoreby attaching to the title =2 high religious significance
vhich no Hellenistic view of "Lord"™ could epproximate, Since there is
no similarity bstween the pagan "lord" and Paul's Kyrlog, it would
appear that the Christ first recsived this title in esrly Palestinian
Christianity.

In keeping with the 0ld Testament concept of the Chokmah, Christ
is Lord over all things by virtue of the fect that He created ell
things: "He is before all things, and by him all things consist®
(Gol. 1:17). Becsuse He is wpw747ToKef, Ho is the Lord of the entire
universe (Col. 1:15-20). His soversigaby is absolute because He is
the "first-born of oreatures” and the "first~born from the dead."
Even His salvation is for all men.

The Lordship of Wisdom exbonds over 2J1 the universe, but in a
specinl way over the children of God. As the "first-bora from the

dead® Cheist is the Head of ths Church (Eph, 1:22; Col. 1:18),
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This mdership of the Sophla in the world of men end in the church
we shall consider more fully idn the following chapiter,
(ne more obscrvation is in plece., Chriotls rulership is otormal,
He is Yover 2ll, God blessed forever” (Rom. 9:5). WHe is bafore all
things® (Col. 1:17). He laid aside His former state of royally which
was from eternity and for our sakes He bogame poor (Fhil. 2). YUnto

lim be glory in the church by Jesus Christ throughout all ages, world

without end" (Eph. 3:21).

The Visdom's lordship, while it extends over all men and all
things, extends in a apecial sense over the childron of God. Christ
the Head of the Church (Ephe 1:22; Col., 1:18). We shall consider
articuler rulership in greateor detail in the following chapter:
Christ the SBophia In Rolation to Mankind.®

Christ is Ruler over all things by virtue of the feet that He
eronted all things ;,-

3. Christ, the Wisdom; was a mester artificer vhose plans for the
creation were shared by Jahwve, being Co-Creator with Johve.

The Cholomh, we said, was actively enguged in the creation.
{Chapter III; pe 26). Christ, then, was not only present, bub actively
present. Returning to the flrst chapiter of Colossians, wverse sixieen
tells us: "By him were all things crented, otc.”

We ave rominded of the logos-Christ of John 1:3: "All things were
nade by Him; and without him was not anything made that was made."

Miso the "laster Workman® of Proverbs 8:30, strengthens cur convictions
of a close relationship bebtween the Cholmah, the Logos, and Paul's

Christ as the Wisdom of God.
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Brawic rightly emphasizes that the ¢vavr®  should ba trans-
lated "in Hin"e He condemas Schelermacher for holding "that e e
is not used in Hellenistic Groek of the originel creation, but means

t give order; arrangement.” He proves his argument by rveferring to

Acte 10:6 and 14:7, In the former instence, we find: ferice Tov

/ . . / 9 4
o&ed vav ; in the latier: T TWo1yédvT Tov ovrpaviv,
3 - 2 h o~ 2
This ercaticn is év «rT®, not $n? &vTe¥ , which would indicate
the x':irs'ﬁ CAUSEes o o hez’ﬂ is no 'G"l\"‘i.l{_‘,."‘t’; of CIT:SIL‘J.‘b.».OT!, henece
' quo‘l; t.rJ ..10\.- u"nlo e o 'EP dlf'fw .l.u "13' '«" b“ ”“I.er.?"‘d

I
Kd6pof roqr {, the J.de'- omdum romm, uhich was in Him
(.5 hleiermacher and others), nor is *n- 4 arTo¥ (Ustori); nor
does Leriedn rofor to the new morel crestion, which rofersnce
is not supported by Eph. 4:23, Lhe:m " the conbtext iz entirely
differont,<5
Mayor also calls Schilelermacher o eccount for his interpretation
of ex'ruﬂz] to favor his ¥ethieal interprotation of the founding of
the church," His cleiwm is that "thyroughout the New Testament in
goneral K'rtzw K'n.Gt)', K'rw’l.d denote the original bringing forth,
nover merely the a.rra.nrx.,,e’zt of that vhich exists, "<V
At the close of the verse we have, as Heyer says; & "solemn ree
capitulation” of the opening semtence: U"ALl things were created by
. < 2/ : Ay :
him ond for him." HNow the perfect, £KTié 7« , is usaed ingtead of the
soriat, "becauss we have here a dogmabic consideration of the completed

and now existing crsaticn (Winer's Gram, pe. 255)." Also, "we hawve not

225 roune, "The Epistle of Paul te the Colossians', op. gil., on

“ieinrick Ao W, Meyer, Gritlcsl and Ixogeticel Hand-Book fo ihe
Gpistles to the Philippions and Colossisns, and to Fhilemon, Tronslated
by Jobm Yoore, transliated, revised and cdited by Wa, Dickson (Now York:
Funk & Wagnalls, Publishers, 1885), pe. 228,
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merely do AU ToT (instrumental), but €l § airrol” indieating Hin as
the TEAGS of croation," 0

An uwnmistskable example in Paul of his assertion that Christ is
he Co~Creator of all things ia I Cor, 8:6: "There is bubt one God,
the Fathor; of vhom are all things, and we in him; and one Lord Jesus
Christ, by vhom ars a&ll things, and we by him.”

Meyer explaing:

us Christ; in His premmdane existence, es the Son of CGod {not

Jes
as the Ideel Men or the like) as wew-rcf-roxo ey wrisews {in
John's phrase, as Logos), wes He through whom God broughd a'bout

&1

the ercabion of the world.l

Any further exegesis of this psssage, as far as our problem is

-

-

concermed, would be a ropetition of whalt was said previously in
connection with Col. 1:16,

aults Christ, then, is Co=-Creator with the Father of all thing
He is the eoternal Author and Iv‘refaez'?aﬁ of the universe. As such; He
iz the Cholmsh, the Logos, and the Sophias of CGod.

4o Christ, the Wisdom, 1= an associate of Jghve in vhom He has
cousbant delight.

Paul docs not guote direct expressions of the Father in vhich He
reveals His love for the Son, o3 the evangelists do in the Bapiism
account: "This is my beloved Som, in whom I am well pleased” (Mabt.

3 :l?) o

30Ibid,

3lieyer, Critical and Bregebical Hond-Book to the Epistles io the
Corinthisns, translated by D. Bannerman, transls nted, rovised snd edited
by Wm. Dickson (New York: Funk & Yagnalla, Publishers, 1884), p.

187.
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'_!‘here are muierous inshances, however, which evidence the

Fother's delight in His Son, MHe accepts fully the mediation of the

Sony approving therefore of His work and mission. Through the abone-

ment of His Son, we have peace with Him (Rom. 5:17). "Cod wes in
(heist (thovefore one with Him, spproving of His atonement), reconcil-
£ the world unbo himself,”
In Cols 1:13 the Father is referred to as having "yranslated us
into the kingdom of his dear son.” In Ephesiene 1:6, the Father, Paul
sayz, "hath made us accepled in the bheloved.”

0f special significence is Paulls "Sonm of God" Christology. The
very term indieates the gpecisl, intimate relationship of love which
exiagts between Christ and God, Andrews Ttells us that "the Beloved®
was & current Messianic interpretotion of Psalm 2:7, "Thou art my Son,
this doy have I begotten thee," and Is, 42:1, "Behold my servant,
whom I uphold; mine elset; in whom my soul delighteth." "Chosen®
beceme the "Beloved! of Paul, Like John, the Apostle Paul in his
title "Son of Cod" combined "Son® and "Beloved" inte ons.de

Christ was more than "a son" of the Father, He was "the Son®
(I Cor. 15:28); "His Son" (Rom. 1:3; 5:10; I Gor. 1:9; Gal. 4:6). The
Tather sent not "e son® but "Hig own Son” (8:31). 2And He spared nod
"His own Som." Truly there is a unigue relationship of "sonship" and
"love" between the God and the Christ.

A further indiestion of the Father'!s intimate melationship with

the Son ig their association with the Spirit. At the Lord’s bapltism

33@&1‘@1"59 QDo gg-&.; Po 123,
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the Spirit of God cams to rest upon Him. This Spirit later becams for
Christienity the Spirit of Christ also.

Bul ye are ¢ob in the flesh, bub in the Spirit, if so be that the

Spirit ¢ God dvell in you. Now if any man have not the Spirit

oi‘ Chriat, ha is none of his, And if Christ be in you, the body

is dead, bec‘msga of sin; but the Spirit is 1ife because of

righteousness. Bub if the Spirit of him thet ralsed up Jesus
from the dead dwell in youy he that reised up Christ from the
dead shall slso quicken your mortel bodles by his Splrit that

dwelleth in you (Rom. 8:9-11),

It would sppear, as Andrews says that: "Being 'in the Spirity!?
having Christ within; having *the Spirit of Christ,' and God's Spirit
duelling within, 211 nean the same thing, and the same effects are
pradicated of all."?3

Yet, there is a distinction; as Andrews shows, between the Spirit
and Chelst, "for the former is described as *the Spirit of him who
voised Jesus from the dead.t®

Yores will be said of this relationship between Christ end the
Spirit, and also the "spirit of wisdom® in the following chepler as we

look at their functions in the hearts snd lives of men,

33Tbides pe 149.
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CHAPTER VI
CHRIST THE SOPHIA IW RELATION TO MANKIND

We ended the preceding chapter with the thought that the Father
delighte in Christ as He is said to have delighted in the Chokmeh
(Prov, €:30). Ue shall conbinuc with the noxb thought in Rankin's
cutline: oven os the delight of the Cholonsh "wag with the sons of man”
{(Prov, §:31), so Christ is concerned with the children of men.t

Baecause of His great love emd concern for mankind, He actually
became one of them that He might carry out His holy will among them.
Though He was egqual with God, He btook upon Himself "the form of a
servent, boing made in the likeness of men®™ (Fhil. 2:7). All this for

a purpose: that Ho might humble Himself and become cbedient unto

Favl hod experienced this impact of Christe The Sophla of God
wags for him no speculetive reflection, His Christ wes actively en~

gagod in bringing 1life to men. His Wisdom was also the Power of God,

. gomething &3 vital as John's Logos.

1, Christ's message and functions are particularly concernsd

with mankind: He reveals the way of life and wighisousness,.
Thera are those who say that Paul was more or less indifferent to
the details of the life and character of Jasus. He was interssied,
they tell us, in a Christ of faith, nol a historic Christ. While much

the present controversy revelving about the historielty of Jesus 1s

=

G

1{3,1121'&: Chapter III, p. 23, the complete outline p:rqsented.
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a confused battle of words, we cennot ignore its exlstence.
t seems illogical and contrary to common Sense to assune thad
Paul vasn't interssted in the historic Christ. Andrews has drawm up
St. Paul's references to the historie Christ under the threa headines:
his umen life, his character, his teaching. We sghall cuote hin
verbatin,

lo His human life: Jesus Christ wes a man (Rom. 5:15); spmung
from the Israclitish racc; and of the seed of David (Rom. 1:3,
9:5); born of a woman, made under the law (Gal. 4:4); had
brothers, one of vhom was called James {(Gel., 1:13); carried on a
ninietry awong the Jews (Rome 15:8); had e group of diszeiples
twelve in mumber (I Cowre 15:5); instituted the sacrament of the
Lord's Supper with thet group on the very night in which he was
treacherously betrayed and srrested (I Cor. 11:23-26); was
crucified upon & cross, buried, and rose again from the dead on
the third day (II Cor. 13:4, I Cors 15:4). Hers iz a brief
sumary of the 1life of Jegus which would be elear enough without
the Goapol portrait.

The yreferences to the chavacter of Jesus in the Pauline

cpistles ave more mmercus thon those to his humen history. He
spesks of "the meclmess end gentleness of Christ" (II Cor, 10:1);
of his "obedience® (Rom. 5:19); his Yenduranee® (II Thgss. 3:5);
his "grace" (II Cor. 8:9), and his "love” (Rom. &:35).~

What more proof caen we have thet Paul was concerned with the 1ife and

&

character ol Jesus?

It i3 true, Poul did not dwell at length on the details of Jesus
ministry and 1ife., He was rather concerned with the pedemption of the
crucified, risen, and exalted Christ. He saw no need to repeat the
accounts of the gospelas. His was a different purpose-—-not simply to
show that the Christ had come, but that He had come to reveal the way

of life and vighteousnoss. He assumed that his readers kmew the events

Zmiag Androvs, The Mganing of Christ for Faul {llew York & Nashe
ville: Abingdon~Cokesbury Press, €.1949); pps 32-3.
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of Jesus' 1life, Christ had boen egeopted as a historic person. Paulls
specific task was that of proving not the how but the why of Jesus’
incaynation, life, suffering, death, and vesurrection.

At the s2me 'bimé, Faul is alwsys dealing with a historic figurs.
The fach of Christ's humenily wes essential to Pauline theology. If
Poaud's Christ would not have been for him s historic reality, how
aoidd the plan of redemption be ecarried out? How couvld He have “died
for our sins'? (I Core. 15:3). ‘

Yaul ecarefully showed that in order to redesm mankind, His Savior
had to share human experiences. He had to meet sin in order to
conquer sin. Paul acknowledged that He bscame the Jesus of history in
ovder to become the Christ of faith, This is clearly shown by
Andyewsa, le cltes the pagsaeges vhere Pauvl "uses the names !Christ?
where he is thinking of the sarthly story of Jesus (Rom. 5:6; II Gor.
10:1), and the name fJesus’® vhere the exalted Lord is intended (I Cor.
8:6; 1I Cor, Z;.:ll)o"B

Perhaps the finest example where Paul shows his vitel falth in
the historic Jesus is Gel. 2:20: "I am crucified. . « ™ The Christ
of Calvery is the Christ of faith. "Being found in fashion as & man
he humbled himself and became obedient unto death® (Fhil, 2:8),

For the Apostle Paul it was the historie Christ who beceme the
revealing Christ. If we may parephrase St. Johm: He was the Wisdom
nade flesh, Nven ag John's whole gospel revolves about Christ, the

Manifestation, the Revealing Word of God, so Paul's Christ is the

31bides po 39.
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Revealing Wisdon of God. "God, who commanded the light %o shine outb
of darkness, hath shined in our hearts, to give the light of thoe know-
ledge of ths glory of God in the face of Jesus Christ® (II Cor. 4:6).

St. Paul assures the Colossians and others that through Christ,
the embodiment of wisdom and knowledge, they can understend the hidden
mystery of God, le earnestly hopes *That thelr hearts might be
conforted, being knit topgsther in love, and unto sll riches of the
full assursnce of understending, to the acknowledgment of the mystery
of God, and of the Father, and of Christ; in Whom are hid =11 the
treasurse of wisdom and knowledge" (Col. 2:1-3). If the princes of
this world, says Paul, had lmown that Christ came to roveszl the
hidden wisdom, which God ordained before the world unte our glory. .
they would not have crucified the lord of glory" (I Gozﬂ 2:7-8). The
"princes of this world" feiled te see that the historic Jesus was the
embodiment and revelalion of God's hidden wisdom.

e o obhe mystery which hath bsan hid from eges and from gener-

ationg, but now is mode manifest to his saints: to whom God

would make known vhat is the viches of the glory of this mystery
among the Gentiles; vhich is Christ in you, the hope of glory

(Cole 1:26=R7).

Groat is the mystery of godliness; God was manifest in the flesh

(I Tim. 3:16). - (BEven if, as is possible, the original text did

not contein the word God, the pason of praise with vhich wo are

hero dealing should be quoted in this comnection).

Faul understood the Greek mind. It iz natural that he would make
mch of Christ e the Wisdom. Hellenism was a symbol of learning and
culture. 7o acguire wisdom wag the highest good. From gophis flowed
all virtue, A perfect society was only possible through o perfect

kmowlodge of its idesls on the part of all its mewbers. Waen Paul
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proclaimed that he had found the perfect Sophia, his messsege had
appeal. Waen he proved that his Wisdom was superior to the sophia and
philosorhia of all ages, he gob results.
Paul sought to prove to the Greeks that his Wisdom was superdor
because His Wisdom was divine. He was tho revelation of their unkmowm
God (Acts 17:20). He was the "image of the invisible God" (Col. 1:15).

Iep, He is that Unknoows Jody; "for in him we live and move and have our

L

being; as eertain also of your own posis have said, for we are also
his offspring® (Acts 17:28). Thus Paul boldly witnessed in Athens,
the seat of Greek gophia.

It i3 not difficult, then, to understand the presence of a Wisdom
Theology in Faul., With his Sophia Paul met the Gresk mind as
affectively as John with hﬁ.s Logos. Paulls advantage was this: his
Sophia it also the Jowish mind, Johnis use of Logos was in ell
likelihood daring and objectionabls to many of the Jews because of
heathen associations. Paul, on the other hand; could explain his
Sophis in terms of the perscnified Chokmah, At the same time his
Sophic had equal to the Greek mind.

In both Psul and Jochn, however, Christ is the Reovealer of God's
plan for mankind, As the Logos and as the Sophiz Christ is God made
nanifest in the flesh (John 1:14; I Tim, 3:16). DBoth cams to reveal
the way of life end pighteousness, of which we shall say more in part
4 of this chapter,

2, Christ's dwelling or house has seven pillars,

in Chapter III we mentioned the verdous interpretations of the
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"seven pillars".* For our purpose we shall consider the views: 1)
that the seven pillers are not the pillars of wisdom's house, bub of
herself; 2) that wisdom's house is the Church.

Since seven is the mumber of completeness end perfection, wisdom
is complete and perfect. Christ is for Paul the "perfect" and "gll-
sufficlent" Wisdom,

The perfect Christ. There are those vho clainm that Paul started
e new theology and that his cosmic Christ is not the Jesuas of the
Gospels. Wrede and Harnack arc the chief exponents of this view, the
latter making the stotement that the Gospel, as Jesus proclaimed it,
has only to do with the Father and not with Himself.

Stewart says very properly:

The Gospels set before us One whose conscious authority is un-

parelleled, vhose moral perfection is dimmed by no faintest

shadov of sin, whose will is Cod's will, whose very presence is
galvation. This is Jesus'! own tremendous clain,

It appears that Paul is in indispuiteble agreement with the Gospels
when he plictures the historic Jesus as the perfect man, "who knew no
gin" (II Cor. 5:21). It was impossible for Him to lkmow it, for "in
Him dwelleth the fulness of the Godhead bodily" (Col. 2:9). "God was
in Him® (II Cor. 5:19); He was the "image of God" (Col. 1:15).

' Evorything that God was expected, or could be expected, to do,

and every promise that He had pade, all had been done and ful-
£illed by and in Jesus Christ.

z"SuEra i P 27"'8 e

5Jomes Stewart, A Man in Christ (New York and London: Harper end
Brothers Publishers), p. 297.

GaAndrews, op. cites Po 130.
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It was through Jesus® divine menifestation of holiness that Paul
discovered the reconeiled God: "The light of the kmowledge of the
glory of God" had been revezled "in the face of Christ' (II Cor. 4:6).
In this, Paul's Sophia is again identicel with the logos, who said of
himself: "He who has seen Me has seen the Fether" (John 14:9).

Let us twrn to the second wiew: Uisdom's house is the Church,

If Christ is the Wisdom, the idenbity between Wisdom's house end
Christ's Church is logical and natural.

Chrisgt's Church, even as Wisdom's house, has the seven pillars of
perfection, becsuse she is His perfect body (Rev. 12:5; I Cor, 12:12;
Eph, 1:23; 4:12; 5:303 Gol, 1:24; 2:19). She is the pillar of truth
(I Tim. 3:15). She supports and proclaims the truths of God and re-
veals them Lo men. |

Since the Church is Wisdom's body, it is impossible for Wisdom to
be separate from His Church. He is; in fact, the head of that body
(Bphe 1:22; 5:23; 4:15), Fron Him the Church receives its life (Col.
1:18; 2:19). Bach one of her members partekes of His 1ife (Gal. 2:20),
Every Christian lives é’r 'x_eu‘l’fi'l (Cols 1:27; Gal, 3:28),

It is not our purpese to develop the v XptéT@W theology of
Paul, We mention it briefly to show that Faul's Sorhia, like the
Chokmah, dwells in the heorts and minds of men. Christ, like Chokmeh,
is a constant occupant of His perfect House, He is that House, The
House is His body. It's a House "fitly framed together," "a holy
temple in the Lord," "Jesus Christ Himself being the chiefl cornerstone"
(Eph. 2:20-21).,

Paul end every Christien preacher is a co-builder with God,
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constantly enlarging and besutifying the House (I Cor. 3:9-10). - The
Christian preacher-builder never lays a new foundation, however. That
cannot be improved or repleced., "Other foundation can no man ley than
that is loid, vhich is Jesus Christ" (I Cor. 3:11).

There are in Christ's House component parts with varied functions.
"A1l members have not the same office” (Rom. 12:4). And yet the
Structure, the body, is "fitly joined togethor snd compacied by that
wnich evory jolalt supplieth, according to the effectual working in the
measure of every parbt; msking increzse of the body unto the edifying
of itself in love" (Eph. 4:16).

As common lmovledge and wisdom serve as a bond between men, S0
Christ, the perfect Wisdom is the bond of fellowship between His
nembers. "So wey; being many, are one body in Christ; and every one

members one of omother" (Roms 12:5). "We being many are one bread, and

one body; for we are all partskers of that one bread" (I Cor. 10:17).
"Wo ave all members one of snother® (Eph. 4:25).

Christ is contrasted with Folly, and what He bestows is compared
with what Folly offers: the ways of Folly are death,

We turn now to the first chaplor of First Corinthians., In verse
17 Paul begins his comparison between the wisdom of men and the wisdom
vhich is of God, climaxing his argument in verse 24 by personifying
Wisdom as the Christ.

Peul's chief aim in life was to "get the gospel out’, €va 7
ZEL’ Z €6 Bar » in the most effective way he knew (v. 17). He was not
interested in setting up a beautiful systematic philosophy, a "wisdom

of words." Godet points out that co¢¢’« lo’7ov is not synonymous
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vith eo ft'e( TOV Re’a' eLv’; "the art of spesking well,”

The former term epplies to the matter of diacourse; it denotes a

well~conceived system, a religious philosophy in which the new

religion is set forth as furnishing o satisfactory explanation of

Gody many and the universe. The latter bears on the form, and

denctes the logical or brilliant exposition of such a system,7

In Chapter 2 of I Corinthians Paul agein emphasizes that he is
not interested in displeying finme oratory or dialectic avgumentation.
He was not concerned with deep philosophic speculation. In all his
preaching he had e singular purpose: to "get the gospel out.™ He wes
determined not to know anything among his hearers, "save Jesus Christ,
and him crucified® (2:2).

His preeching wes not & wisdom, 2 philosophic spsculation. I was
rether o salvation.® The central fact of his preaching was indeed
contrary to wiasdom. It was foolishness to those withou® the new life
{(1:18),

The gospel itself is nol wisdom, bubt it "containg a wisdom which
is unveiled to the belicver in proportion as the new life is developed
in him, and vhich is really the only true wisdon®.? Ue might add, it
is the revelation of the Wisdom (ve 24).

It would appesr thalt foolishness is contrasted with pover in
verse 18: "The crc;ss is to them thatl perish foolishness; but unto us
which are saved it is the power of God." Some scholars deny that such

7/
an antithesis is correct. They claim that the opposite of F. weta

7§, Godet, Comment St. Paul's First Spistle to the Corinthi-
. » Commentary on St. Pz irst B o |
ang, transleted by A. Cusin (Edinburgh: T. & T, Clark, 1859), I, &7e

S1bid., pe 89.

9Ibid.. 3 Pe 90.
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is GO?II«, no a force, "qf”j .

As Godel shows, these men overlook that the eross can be either
very uneventiul and inoperative or it can be en active, driving force.
To them who veject it, the cross is an abstract « To the
saved it is a vital, living force, 2 lasting, indestructible
vhich is of God (1:18) and which is God (1.:24).

This Ve r‘- ‘§s wnile in direct disagreement with the wisdom of
men, nevertheless conleins a wisdom of its own. In Chapter 2 of First
Corinthians Paul, afier again contrasting the "wisdom of men® with the
"power of God," says we can speak of a wisdom of God (v. 6). But, he
says, it is vastly different from the wisdom of men.

’111_0 wisdom of God is not a static sccumilation of facts; it is &
wisdom which has an everlesting purpose "which God oxdained befors the
world unto our glory® (2:7).

The wisdom of God was a hidden wisdom wntil God revesled it in
the flesh. Since that time men heve come to lmow God’s hidden plan
for them by that revealed Wisdom. To those who accept Him the Wisdom
becomes a living, all-sufficient, perfeet Wisdom. To others He is
foolishness,

When Wisdom came, the world crucified Him because its reasoned
philosophic wisdom was in direct opposition to a living, personal
Power (2:7-8). The eyes and ears of the proud world failed to see the
perfect Wisdom in this lowly sor of a Gelilean carpenter (2:9). The
vorld!s wisdom refused i:o recognize Him as the Son of God and the Iord
of Glory (2:8)s "The world by (its) wisdom knew not God" (1:21). The

incarnation of God's Wisdom was foolishness to the children of worldly




wisdonm.

The world considers the followers of Wisdom as fools. Paul
emphasizes this on various occasions. ™"We sre fools for Christ's
seke" (I Core 4:1C). To be wise Christisns must become fools in the
eyes of the world. (Rom., 1:22; I Cor. 3:18). They are fools because
they accepl that which is contrary to human reason and wisdom. Their
fcolish tenets confound the worldly wise. Beocause of its utter
simpliclty the Gospel message appears foolish and untenable to those
who love the "enticing words of wen's wisdom.," Te the Jews it becomes
a seandal and to the Greeks plain foolishness (1:23).

The only wisdom which is effective, wvhich produces life, which is
lasting, is the perfect incarnate Wisdom, "Where is the wisdom of the
(worldly) wise?. . . Yhere is the disputer of this world?® (1:20).

All the philosophies and theories of man's wisdom are temporary and
ineffectual. God allows them to exist for 2 time. Graduslly they be-
come outmoded, and man leughs at the philosophies of preceding
generations. God has "made foolish the wisdom of the world" (1:20).
"he wisdom of this world is foolishness with God" (I Cor. 3:19). God
has turned the seeming wise into fools; He has destroyed "the wisdom
of the wise" (1:19). He "chose the fooclish things that he might put
to shame them thzt are wise® (1:27).

On the other hand God has made wise those whom the world views as
fools., He hasg given the "feols for Christ's sake" a knowledge of Him.
self ond His will. "That which may be known of God is manifest in
them; for God hath showed it unto them" (Rom. 1:19). "Even the

mystery which hath beer hid from 21l ages and from generations, but
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now is made ma.ﬁifes‘t to his seints: %o whom God would meske known what
is the riches of the glory of this mystery among the Gentiles; which
is Christ in you, the hopes of glory"” (Col. 1:26-27).

The ways of Folly in Proverbs meant death. Similarly Paul
describes those who.regard the cross to be foolishness as "them that
perish® (I Cor. 1:18). "Not meny wise after the flesh," hs says, "are
colled" (1:26). Faul would paraphrage the Old Testament and say, "The
fool hath said in his heart: there is mo Christ." "Bewars lest any
man gpoil you through philosophy and vein deceit, after the tradition
of men, after the rudiments of the world, and not after Christ" (Col.
2:8).

The way of the true Wisdom is life and szivetion. "Of him are
yo in Christ Jesus, who was made unto us wisdom from God." This
Wisdom offers "righteocusness and ssnctificetion and redempition® (1:30).
The Gospel of Christ in the eross is the "power of God unto salvation®
(Rom, 1:16).

By what meene does God revezl and impary His divine Wisdom to
wanking? Psul says we come to know Wisdom through the operations of
the Holy Spirlt (I Cor. 2:10-16). The natural man cannot kmow true
Wisdom because he reaists the Spirit of God. Without the Spirit he
cannotl know the things of God, bscause they must bs sﬁiritually dis-
cerned. Wi‘t':hou‘t the Spirit the Wisdom of the cross is foolishness
(2:14) .

Christians have received the Spirit which is from God; hence they
"know the things that were freely given %o us of God" (2:12)., One of

he blessings of God upon His childven is the "spirit of Wisdom" (Eph.
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1:16). Christians who have this Spirit speak ™ot in words which man's
wisdon teacheth, but which the Spirit teacheth combining spiritual
things with spiritual® (I Core 2:15).

The Spirlt works through the Sacred Seriptures. Like John, the
Apostle Paul reminds us that the Scriptures testify of Christ the
Logos and Christ the Sophia (Jn. 5:39). They have been written "that
ye may believe that Jesus is the Christ, the Son of God: and that
believing ye might have 1ife in his name” (Jn. 20:31l). Through the
Seripture, Paul says, the Holy Spirit mekes men "wise" unto salvation®
(II Time 3:15),

The character of Christ's message is a proclamation of Truth,
Highteousness, Knowledge, and Judgment, Justice, or Law,

We shall consider the above proclemations under ths functions
which Saint Paul ascribes to Wisdom when he says that Christ is

our 1) redemptiony, 2) our rightecusness and sanctification (I Cor,

Christ, the Wisdom of God, is our redemption. He has redeemed
us from sin. Andrews points out that to waderstand sin ome must under-
stand God, because sin is a "personal oifense against a personal
God."? We would add: sin meauns the geparotion of God and man,

Paul lis wmore concerned about the exodus of sin than its origin.
He does, however; axpressly teach the doctrine of original sin: "By
one man sin entered into the world, and death by sin® (Rom. 5:12).

This sin is & part of every individual, “for all have sinned, and come

10Andl'e&!5, ORo Qé_hc’ De 4le
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short of the glory of God" (Rom. 3:23). All men, es the result of
Adaw's fall, are sinful, separate from God,

How does man know sin? Paul snswers: "By the lsw is the know-
ledge of sin" (Roms 3:20). Man sees his utter helplessna.ss when he
reglizes hig inabilily to keep the law of God. "I had not known sin,
but by the law" {(Rome 7:7). Sin memifests itself by the failure to

'hit the maxk." Sin becomes sins.

o

The law, while it reveals sin, carmot seve from sin, "By the

t
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deeds of the law shall no men living be justified” (Rom. 3:20). "Man

"y

is not justified by the works of the law, for by the works of the law
shall no {lesh be justified (Gal, 2:16).

In fact, Sainlt Paul refers tc the law as a curse, "Curist has
redeemed us from the curse of the law, being mede a curse for us”
(Gal. 3:13). Christ's redemption is a deliverance from the bondage
of the law (Rom. 7:6; Gal. 3:23). Now that Christ hes come we no
longer need the custodianship of the law, We have come into our
rightful inheritance (Gal. 4:4~7). Through the Son we have come to
Imow God as our Father. The Law brings knowledge of sin, but Carist
brings Inowledge of God, because He removed sin,

Sin is therefore ignoremce of God. The Geatiles "lkmow nol God®

Faul preys that his readers might "know the grace of

( Thesese l;: 5) °

our lord Jesus® (IX Gore. 8:9).

the things of God, for they ere spiritually discermed (I Cor. 2:14).

The worldly wise, he says, cannot know

“The world by its wisdom kmew not God" (I Cors 1:21).
Redemption, then, because it is a redemption from sin, is also &

redemption from ignorance, The true Wisdom has brought saving wisdonm
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to His followers. He Himself lives in their hearts, and those in whom

He dwells are granted a knouledge of Gods They ars "no more strangers
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end foreigners" (Eph. 2:19). Through Christ God has reconciled His
chosen to Himself (II Cor. 5:19). We have bsen redeemed from & state
of not knowing God (Gal. 4:8).

Christ redeewsd man from the punishment which accompanies ignor-
ance of Gode OQun the last day,; says Paul, Christ will toke vengeence
in flaming firs "on them that know not God" (IXI Thess. 1:8), Death
was nan's lob: "The weges of sin is death" (Rowm. 6:23).

It was Christ's purpose as the Sophia of God to instill ‘into man
e lmowledge of Himseld and the Father., John brings this home very
enphatically when he says: "This is life eternal, that they night
kmow thee, the only trus God, snd Josus Christ, whon thou hast sent®
(dJohn 17:3), Faul likewise was determined not to know anything, save
Christ and Him crucified (I Cor. 2:2), since He slone is able to make
us wise unto salvation.

O kaowledge of God will always be lmperfect during our earthly
sojouwrn, We "lmow only in part". Thers shall be a Uime however, when
we shell know evan ag we are knowme (I Core 13:9, 12).

Christ has redeemed us nol only for a life beyond., OQur righteouse
ness and our sanctification is something operative here and now. We
have besn redeemed that we should me longer serve sin. He are to
yield our menbers "servants to righieousness" (Rom. 6:19), to put on

the breastplate of righicousness (Eph, 6:14). Redeemed Christians

follow after righteousness, faith, charilty, peace (II Tim, 2:22).
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Christ has become our Righteousnses and our Ssnctification. By
His vedenpiion we are declarved righteous (dt '“W’“’) before the Father
in heaven, We stand holy and blameless in Jiis righteousness "after
the new man" (Eph. 4:24).

The power of Christ’s redemption lies not only in His sufforing
and death, but elso in His perfect life of righteousnsss. "By the
righteousness of one the free gift came” (Rom. 5:21). Like the
Cholmeh, 211 the words of his mouth are in righteousmess (Prov., 8:8).
The worldly wise agaln are doomed because of thelr ignorance of Christ
az Righteousness and their failure to submi"o to Hie righteousness,
Israel hersolf was guilty of this ignorance. To the Jews the fact
that one man should porfectly fulfill their precious law was a scandal
(I Cor, 1:23). Paul says of them:

For thoy being ignorant of God's righteousness, and going about

to establish 'Lho:.. own righteousness, have not submitted them-

selves to the righteousness of God. For Christ is the end of
the law for righteousness Yo every onec that believsth (Rom. 10:

3"’,}') o
The perfect wisdom, living within His redecmed, imparts to them

wisdom to do the will of the Father, Uith His light we walk circum-

spectly, not as fools, but as wise® (Eph. 5:15). His grace enables

the Christisn to counteract the evil influence of fleshly wisdom:
For our rejoicing is this. . . that in simplicity and godly
sincerity, not with f‘leshly wisdom, but by the grace of God, ve
have had our conversation in the world, and more endantly to
you~ttard (IT Cor. 1:12).

With the advent of Wisdom comes an increase in godly living. We

"walk worthy® in proportion to the knowledge of God in our hearts:

For this couse we also; since tho day we heard ity do not coase
to pray for yous end to desire that yeo might bo filled with the
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Imowledge_of his will in all wisdom end spiritusl wnderstending;
‘thri‘?_ aﬂmgh'!s walk worthy of the Lord umito all plensing, being
Lroiiful in every good work, and inereasing in the lmouledge of
God {Col, 1:9«10), :
Like the Chokmeh Christ leads "in the way of wighieousness® (Prov,
8:20}. He is our perfect ememple of holy living, "Let this nind be

in you, vhich was also in Christ Jesus® (Phil., 2:5). "Leot Christ

The Christien is aleo en example of wisdom: "alk in wisdom
tovard them thet are withoub, redeening the time" (I Thess. 4:5).
Christlen preachers ave to be "teaching every man in all wisdom; that
we ney present every man perfeot in Christ Jesus® (Col. 1:28).

iet us emphasize once wore that Christ the great Exseple is not a
new Lav-giver. "Think not that I em come %o destroy the law® (Matt.
5:17). Poul insists that Christ removed the yoke of the law and in-

gtltuted salvation solely by faith, Yet the Christian fulfills the

@

law. Because Christ dwells in him; he wanbts to do the will of the
Father, The now man is created after God Y“in righieousness and true
holiness? (Eph. 4:24). The Christian delights "in the law of God
after the inward men® (Rom. 7:22).

But there is emothzy law, says St. Paul, which wars egeinst the
low of the mind, Thet is the law of sin served by the flesh (Rom. 7:
25). To combat this law of sin the Christian must constantly grow in
the knowledge of God (Col. 1:10).

The only source of such knowledge is the Perfect Wisdom, "in whom
are hid all the tressures of the wisdom of knowledge of God" (Col. 2:3).

The new maa is renewed in knowledge only after ths image of the
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perfect Wisdom that eveanted him (Col, 3:10). Ho receives the spirit
of wisdom and wrevelation "in the knowledge of hin® (Esh, 1:17).
10 the depth of the riches both of the wisdom and knowlsdge of
Godl"™ (Rom, 11:33).

|
I
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