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For the "practical meaning® of sophis for proving ome's Christlan

ata ol !5 hagy ? Y T e & ;
te Cole 4:5 has: “Ev Gopim wepwaTETE 1!’93; TOV| €W, Tov
v 7’ .

IXaoov EZ“]”P“ [opevoe . TFollowing the 01d Testameny Cholunsh in its

lew Testament direction is Jemes 1:5; 3:13,15,17: ﬁ' Arwler eo¢f¢- .

On Wisdom coming from God, see also Mark 6:2; Acts 6:3; I Cor. 12:8;

Bphe 1:8,17; Col. 1:9.

In addition %o divine and humen wisdom there is 2 wisdom known as

b

33 )
Gl wlsaom o

weng fleshly wisdom, the wisdom of this age, the wisdom

1.9

of the world, dJames 3:15: Goqc'x E‘m']staj y,:rxuc-;" Jau/u,av-uﬁcf;l;;
11 Gor. 1:3l2: 60(91(4.«7{ 3 .X Cox, 3;5:3"‘96‘571'“'\’; 2:13: }fépwn’(v'q;
I Gor, 2:6: TOV ««?w’\’aj TolTOw, [ov sogix Tor rcrfe,udv' see: 1 Core 1:20;
3:19 (cf. 1:17,19,213 2:1,45 Gols 3:16).

Something ought %o be said at this junclure concerning the dis-
tinetion between sophia end ils related words in the New Testament,
parbicularly gnoosis. In the Old Testement Septusgint {supre) there

.

was & close connection between sophls and gumesis, while gnoosis was

never used for Chokmah, In theo New Testamemt it will be necessary to
consider closely the difference between gophia and gnoosis.

Of this distinction Trench says:

There have boen wuriocus attenpbs to divine to ssch its own proper

sphere of meaning, These, not always running in exactly the same

lines, have this in cormon, tha®t in all sophis is recognized as

e B Flalitoa e 3 4 2L
expressing the highest and noblest.
The similarity between gophia and sunesis in the New Testamen®

poges no problem. Vincent, calling them wisdom and prudence, re-

“4R, G, Tronch, Synonyms of the New Testament {London: Kegan
Paul, Tronch, Truekner & 0o. Ltd., 1915).

|



15
spectively, says: "Wisdon is the more general; mental excallence in
i%s highest and fullest sense. Frudence is t}ie:-sz-;ecial gpplication of
visdom; its eriticel adjustment to perticular cases,i2d

Of the Hew Teptament differenco bebween sophie gnd vhronsosis

Trench seems to hold that it is the same as Wb of FPhilo vhen he said:
Gofua f:SV' zd.e ﬂeoj Heewremv' gtazr, ¢ear1’u; JE 1reo; Me«dmrcv‘
ﬂt’ov' diol KnéLv, =6 The cmphasis in phroneesis, then, would be on
the practical character, as in Aristotle; over ageinst the critical

aculty of gunaes :Lo.

Cur chief concern, however, 1s the difference bsiween smhia and

gnoosis. Dengel has this to say:
o o » QL preseunt we doublt of the meaning and distinection of the
very 1.1.:. This is certain, that when thoy are asecribed to God,

thoy cL £fer only in their ob;]eﬂtives; e o o wher they are ate
tributed to believers, wisdom reaches further, wider, uefmr'f':, and
higher T.ho.n Inoviedge. Ku "l@gga is; so to spezk, ui'-hu, wisdom,
s;.um, with tasts, Kaowlmga is of things to be done; wisdem, of
things eternal; hence 81.309 wisdor is said '-’10?:- to pass away (I
Cor. 13:8), and lnow ledge is more i‘"efvucnt “

In the Strack-Zosckler commentery on Romens 11l:33 we find:

Sophia praictisch, Vermoegen der rechten Beurtellung, elso das
richtige zu treffen; fuer den entsprechenden Zweck dis ent-
sprechenden Vittel zu finden. Ghoosis thooretisch, durche-
sch..uc-mda ns lighende Hrkenntnis des torliegenden—olso ine
onderheit des lienschen in seincr Beduerfiigkeit—um danach in

_-—J

.
=

2 -n— * » * 3 2T s < A
“Darvin Re Vineent, wQ' o Studies in the New Testament {low
Churles Scribnerts Sons, 1905), Iii, 191,

26 s
R6Trench, ope Cibes Do 264

273ohn Albert Bengel, Gnomon of the New Testement, Translated by
Lewis and Vineent (Philadelphia: Periinpine & Higgins, New York:
Sheldon & Company, 1862), II, 235,
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seiner Welsheit Zweck und Mittel zu bestimaon.<
Thet sorhia is particularly concorned with man's moral character,
waille Its related words are nob, is common opinion. Vincent elearly

brings this out in his commends on the gophic~gnoosis distinction. He

LAl Ed
ays:

It is agreed on all hands that wisdom is the nobler attribute, bee-
ing bound up with moral character as lknowledge is not. Hence
sophis 1s ascribed In Seripture only to God or to good mem, unless
it is uwsed ironically (I Cor. 1:20; 2:6) . « « As epplied to
humen seguaintance with divine things, gnoosis is the lower,
sophia the higher stage. Knovledge may issue in self-conceli,

o vy

it is wisdom that builds up the man (I Cor. 8:1).°9
Cremen-Koegeol have an interesiing note on the differsnce betwsen

logos sophias and logos gnoosecos (I Cor. 12:8). The logos sophissg ime

plies a moasure of understanding of God's saving counsel and will be-

yond enything previous, vihich is thern applied by the logos gnoosecos.

Otherwise expressed: Jlogos sophiss conveys a tobtal view of Godla

goving will (in Corinthians, Fphosians, Colossiens olmost identical

In conclusion Cremer scys that sophis in the New Testament looks
two ways, accordingly as it appears influenced by either Greek or Jow
ish thought. In the latter case, as in James and part of Paul, it
refers to the practicsl conduct of 1ife and the practical moral judg-

ment, In the former case it epproeches the Greek idea of philosophis,

Bgtrack-Zoecklor, Dig Briefe sn die Thesssloniker, Galater,
Korinther, und Roemer (Muenchen: Beck'sche Verlagsbuchhendlung, 1894),

Sa 518.
N incent, ope Glbs, pe 131,
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in the sense of a total world view orientated in God, resuliing from a
penetration iato God's plan of salvetion for the world, This furniches,
in the eyes of the New Testament writers, the key for the proper under-
standing of the world and its history.




CHAPTER IIX
THE INFLUENCE OF JUDAISM UPON PAUL!S WISDOM THEOLOGY

It is natural and logical to sssume thet the heredity and environ-
ment of Saint Pavl, under the Holy Spiritls direction; played an
lmportant role in the development of his theclogy. The extent of this
hereditary and eavirommental influence has long been dabatéd. It is
believed by soms that the Apostle was influenced chiefly by his contact
with Judaism. Others hold that his theclogy reflects the syncretism
of Hellenisgtic thought.

L muat be rememberad al the outset that no matter vhat termi-
nology or philosophical concepts Paul may have assimilsted into his
thinking, hils theology was something entirely new and different. Saint
Paul, 1like Jolm, took over current concepts and terms, aand filled them
with nevw meaning. Righteousness became for him a new Righteousness.
Wisdom became a new Wisdom. The vislon of Damascus revealed to him
a2 speeific Righteousness and o speeific Wisdom. ‘

To determine jJust how Peul's Wisdom of God differed firom all
previous or contemporary conceptions of _’Hisdoms it will be necessary
to review the ideas of a personalized I-Iisdom current in Paulls day.

Hou did Paul conceive of Wisdom before Damascus? What were the con-
coptions of pre~Christian Judaism and Hellenistic syncretism concerning
Wisdom?

We are sequainted with the fact that the Apostle Paul was &

Phavises, and a devoub one et thet, His was the opportunity of study-

e T i SRl 7 ey Y Vo Sy A N R R LRt
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Ing under one of Phavisaism's greatest teachers. He was thercfors
well-versed In the 0ld Testement Seriptures end the Rabbinical tra-

ditions,

Despite its dead dogmetism and cold formalism, FPharisslsm served
e definite purpose in God's plan for menkind., In an age of heathen
syncretism the Fharisess preserved the worship of the true Cod and
paved the way for Ghristianity;

It wes from Pharisaism that Peul received his high veward for the
OLd Testement, His refereances and quotations from its pages reveal
his respect for its authenticity and suthority. Uhen he preached in
the synagogues; he sought to prove "from the Seriptures” that Jesus is
the lessigh, the Christ of God. He had been a@ble 1o see many of its
prophecies fulfilled in his precious Lord.

Christisnity in its inception was a religion of the Jetfs, Even
though Paul emrhasized the universal character of the Gospel, he bagen
his preaching in the synagogues. It is therefore loglcul to assume
that Paul would employ Jewish terminology and ideas of expression in
his spesch and in his epistles. Since & part of our problem is ito
determine vhether or not Paul identifies Christ with the Wisdom of God,
we shall exenine the copinions of contemporary Judeism, where it had
long been customary to spsck of Wisdom as a person distinet from Jahweh,

Vhen and where did this personification of Wisdom begin? It will
be our endeavor in this chapter to present esconcisely as possible
the origin and development of the 0ld Testament Cholameh and its
functions in God end man, Our compilation of the theories projected
rust necessarily be limited in keeping with the scope of this thesis,
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Origin of the Porsonification of Wisdom

That Cholmah in the 01ld Testament is more then a mere attribute
of God is addueced by the majority of scholers, Most believe that the
perscnified Cholmah, especially in Proverbs 8, is idembifisble with
Christ, but they are not agreed upon the origin of this personification.

Rmﬂ{in,l who places much emphasis on the influence of Israelts
neighbors in the development of her religion and theology, claims that
the personification of wisdom is in keeping with the coming of a defi~
nite monotheism in Tsrsel. Especizlly after the exile, he gays, Jahveh
becomes for Isreel a trenscendent Belng. In order that there may be
contact between man and this supra—mundane God, it was necessery that
there be intermediaries. These were angels, who were substituted for
the deitics of polytheism. They later became the eguivalent of divine
attributes, representing the functions of the Supreme Being.

Thus, explains Renkin, The Spirit® of God and the Word? of God
hecame hypostases or personifications of divine activity and power.
Wigdom is in liks maymer personified,’z' receiving & higher place than

the Spirit or the Word.? (Of this relationship between Wisdom and the

loliver Shaw Remkin, Isreel's Wisdom Literature (Edinburgh: T. &
s Gls.rk, 1936), P 222 ff.

250b 33:4; Jud. 16:15; Apoc. Bar, 23:5 as world craw?ing_power;
Sep. Sol., 1:7 as filling all things; Is. 63:10 as ruling in history.

3Ps, 107:20; 119:50,

4Ppov, 1-9; Job 28; Sirach 24:3-6; Barnch 3:9-4:4 and in I & II
EnOChG

SRankin, op. ¢ibes Pe 224e
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Word, Wisdom and the Law, and Wisdom and the Spirlt, more will be said
leteor.)

While Rankdin believes that foreign religlons, especially Persisn
end Iranien culis, wers Instrumental in developing the personification
of Wisdomy he is faly in his presentation of opposing views. He cites
the conclusion of Eduvawd Meyer,é who belisves that although ths
personifiication of Wisdom 'has 1%s amalogies in Zorvoastrienism?, yet
it is a 'maturel and independent product of Jewish thought!.

He alsc presenis the wview of Heiniseh! who agress in the mein with
Veyer when he asays: 'An sbtribute of Jahveh has grown inlo an hyposta-
gis through the urge of poetic speech to describe divine attributes as
persons, & process in which supernatural guldsnce wes not wanting'.

Then Rankin proceeds to strengthen his own conviction by quoting
Bousgel and Bultmonn, "Boussebl rightly remarks that this personified
Wisdom ‘emerges so suddenly in Jewish litersture and so mysieriously,
that we may at once conclude that it is of alien origin'¥, He sympa~
thizes &:‘iﬁh Bultmenn alao, who seys: W'Wisdom speculation is not of
Jewigh origin. The figure (of Wisdom) and its mythos camnot be ex-~
plained from IsraelitisheJewish premises'®,

Rylaarsdam also sitresses the sim:'nia‘cities betuesn the wisdon move~

ments of Bebylon, Fgypt, and Israel.® He points to Israel’s assimi-

GRB.Ekins ORe 2@-; Po 227,
7Ranking op. cit., pe 228,

) . Coert Rylasrsdam, Reveletion in Jowish lisdom Literature
{Chicego, Illinois: University of Chicago Press, €.1946); p. 18.
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lation of foreign religious elements as an established fact:

o « » The capacily of Hebrew religion to assimilate forsign
forms and ideas is historically attested in many ways. Students
of Hebrew clvilization and culture have repeabedly shown how
specific feats and rites, once ¢slebrated in honor of othsy
dellies; o » « were ultimately incorporated in the Yehweh cultus.
¢ o o Thus the rules of 1ifs and the ideas of human existence,
which were the wisdom given to men by such Babylonian end Egyptian
deities as Ea, Shamash, Re; Toth, and Horus, were attributed to
Yahweh; and Yshweh became the guarantor of the rewards that re-
sulted from obeying the rules. TFinally, it falls out that only
a Jew who knows and obeys the Mosalc Law is capable of possessing
or profiting by this wisdom,. '

One may coneclude that the views and theories concerning the origin
of the personification of Wisdom are gpeculative, They carmot be
historically determined. This much is evidenbt: thet the Hebrew cone
coption of Wisdom wes peculiarly different from any other., Even though
the holy writers of the Old Testament may have used terms curyent in
their day, they filled them with new and different concepts to harmonize
with their true worship of Jahweh.

We cammot, then, accuse early Judaism of syncretism. Thelr use
of foreign terminology does not imply acceptance of foreign philoso-
phies and religious beliefs. Wisdom from its beginning wos for Israel
& specific Wisdom with e specific purpose and function for Jshweh's

chosen people.
functions of the Personifisd Wisdom

The writer found a concise end complete outline of the functions
of the personified Wisdom of Prove. 1-9 in the previously mentioned
work of 0, S. Rankin,? We shall employ this outline with only slight

PRankin, op. cites; pe 243e




ravision:

1)
2)

Wisdom waz begotten of God before the world was created,

She was instelled or appointed by God either to rule or to be
an assoclabte with Him in His rule,.

Uisdom was a master of works or artificer vhose plens for the
creation were evidently studied and epproved by Jehve, Jahve
Himself being the Creator.l0

Wisdon is an associate of Jahve iun vhom He has constant de-
light.

Wisdom's message and functions are perticularly concerned with
nankind: She reveals the way of life and rightsousness.

Wisdom's dwelling or house has seven pillars.

She is contrasted with Folly (or "womsn® of foolishness), and
vhat She bestows is compared with vhat Folly offers: the weys
of Folly are Dsath.

The character of Wisdom's message is a proclamation of Truth,
Rightecusness, Knowledge, and Judgment; Justics,; or law,

In the remainder of this chapler we shall briefly summarize these

eight points under two main divisions: A. "Wisdom's Relation to the

Father®;

B. "Wisdom's Relabtion 4o Mankind®, Later in Chapters V and

VI we shall again use these divisions vhen we anaiyze Paul's conception

of Christ as the Sophis on the basis of his epiastles.

1.

Wisdom!s Relation To The Fathew

Wisdon was begotten of God before the world was created.

Tn Proverbs 8:22-23 we read: “The Loxd possessed me (wisdom) in

WOror cur purposes we shall change polnt 3 to read: s+ . « vhose
plans for the creabion were shared by Jahve, besing co-Creator with

Jahve.




24,
the beginning of His way, before His works of old. I was sebt up from
everlasting, from the beginning, or ever the earth was."

Scholars are agreed that Proverbs 8 spesks of a personalized
Wisdon existing before the creation of the world. Since Scripture is
very clear on this point, there is no argument. The difficuliy begins
when the Cholumah of Froverbs € is identified with Christ. This raises
the question: Is the Cholmsgh merely the first of all created things,
or did it proceed from the Father of eternity?

According to Delitzach the Chokmah, while it is a power active in
the ereation of the world, it has itself been created. e spesks of
Wisdow as a creabure above all other ereaturss. Froverbs 8:22 is made
to read: Y"The Lord prepared (not possessed) me. . " He says:

Die Welghelt ist nicht selber Gold, sondern Gotles, sie hat der

neutestenentliche Offenbarung zufolge im Logos persoenliches

Dasein, aber ist nichl der Logos selbst; sie ist dic Wellidse,

welche, einmel entworfen, Golie gegenstaendlich ist, nicht als

todtes Schemen, sondern als lebendiges Gelstesbild; sies ist das

Urbild dex» Welt, welches aus Gott entstanden vor Gott siteht, die

Velt der Idee, welche das Medium zwischen der Gottheit wmd der

Wielt der Wirklichkeit bildet, die bei der Entstehung und Vollen-

dung der Welt, so wle Gott diese haben will, betheiliglte geistige

Macht, Diese Weisheit personificiert hier der Dichier, er redet

nieht vem persoenlichen lLogos; sber der weltere Offenbarungs-

verleuf weist ihre faktische Personificaiion im Logos pach, 1t
This peragreph provides a comprehensive synopsis for the views of a
large number of scholars.

Others regerd the Chokmsh in Proverbs € as more than & poetical

personification, They eonsider it an hypostatisation referring to

Lgart 7. Keil wnd Feans Delitzech, Biblischer Kommentar Ueber
des Alte Testbament. Die Poetischen Buecher des alten Testaments von
Frenz Delitzsoh, Dritter Bend: Das Balomonische Spruchbuch (Leipzig:
Doerffling und Franke, 1873), p. L4l £f,
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Christ, the Logos of Jjoha. Scms hold thet to deny the stermity of the
Cholmah would mezn the demlal of the eternal generation of the Son.
We must be sure of ourselves; howsver, before we brand anyope with the
stamp of Ardenlem. It would be possible i‘oz; a men to deny the ebernal
generation of the Cholmah and sUill believe in the eternal genmeration
of Christ., If it is definitely proved that the Cholomsh is the Logos
off John, then of course, there would be no argument, since Joha
definitely speaks of the eternal begetling of "the Word".

it is not our purpose at this time to prove that the Cholmeh of
Proverbs & 1s the logos of John, Suffice it to say that when Proverbs
8:23 says, "I wag seb up from everlasting"; it would appear that the

Cholmah was begotiten of God from all eternity.

2. Wisdon was installed or appointed by God either to rule or to
be en associcte with Him in His ruls.

In Proverbs 8:22-23 we find thatl Wisdom is spoken of ss having

been brought forth or generated. It would seem, then; that Wisdom was

wore than an attribute of God. It would sppear to be a distinct entity,
geparate from God; & persony procseding from God, ruling with God.

Couléd this be the "my Lord" of Psalm 1107 We read there: "The
Iord gaid unto my Lord, Sit thou at My yight Hand; until T make thine
enemies thy footstool. The Loxd shall send the rod of thy strength
out of Zion and rule thou in the midst of thine enemies,”

That Wisdom is operative in the rule of the world is indicated by
verses 15 and 16 of Proverbs 8: "By me kings reign, and princes
decree justice. By me princes rule, and nobles,; cven all the judges

of the earth®. The latier part of the chapter indicates that Wisdom
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les with the Father over all thso affairs of men.

3. Wisdom was s master of works or artifieer whose plans for the
ercation were shared by Jahve, being co-Cresator with Johve,

The Psalmist says: "The Lord by wisdom hath founded ths earth,
by wnderstanding hath He establiished the heavens®,

Scholars are agreed that Wisdom was present at the time of
creation. Whether or nol she was actively present is another matter.
Crucial in debtermining this active presence of Cholanah in the creation
is the translation of wverse 30. The King James version meads: "Then
I was by hin, as one brought up with hin", Somes scholars maintain that
emon does not simply wean "brought up®, but that it is related o the
verb gmen, "to be firm, sure, skilled in one's art®, Luther and
Delitzsch tranglate it as "Werkmeistor". The Chokmeh then would becoms
the "Mester Worlman", the co-Architect, the co-~Creator of the uni-

veras.+2 The Book of tho Wisdom of Solomonl3 calls Wisdon the

artificer of ell things.
Delitzsch considers the Chokmah o "force", created by God to
assist Him in the work of creation. Those who regerd the Cholmah as

the logos asarkos naturally cbject, for such an interpretation would

deny the participation of Christ in the creation of the world 14

Le Wisdom is an associate of Jahve in whom He has constent de-
light.

2rgain 104 elso speaks of Wisdom sharing in the work of creation,
although it camnot be proved to be the Personzl Wisdom,

137 22 ©
u*l(eil vnd Deli‘hzsch, _O_Ro 22-:9- z Pe 1[}.79
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The torm WY IWyw is said to have spiritual significence
throughout the 0ld Tostament.t? It is never a carnsl 1:»1(:@.311:'3:.16 For
those who identify Chokmeh with Christ there is a striking parslilel to
this delight of the Fsther in the New Testament: "This is My beloved

Son, in Whom I am well pleaged.”

Wisdon's Relation to Mankind

-

1, Wisdom's message and functions are particularly concerned with
mankind: She reveals the way of life and righteousness.
Wisdom is not only the object of delight. * She herself rejoices

\.

and delights with the sons of men (Proverbs 8:21). This delight re-

minds us of the creation account, vhere Jehweh says of His work, "ind

728 & joy: for Wisdom to .see what She had ereatod.

o
o

it was good". It
Particularly does She delight in msn, the crown of creation,

HWisdom invites man to paritake what She offera, "Blessed ars
they that keep my ways"., Her woys eare the wsys of life, for "whoso

’I

findeth me, findeth life; « . » all they that love ms hate death”.

L |
L

a1z

A

o

vise man accepts her and is led to God; only the fool says, "There
ia no God'",

2. Wisdom's dwelling or house has sewven pillavrs.

Wisdom's house in Proverbs 9:1 is conirasted with the house of the

harleot (FProverbs 7:8). Some scholars hold that this is a reference to

the seven plenets which wers considered the seven pillars of the world

15¢p. Ps. 119:24; Jer. 31:20,

16Rudolph Hensey, The Personsl Hisdom in Proverbs Hight (B. D.
Thesis, Concordia Seminsry, SG. Louis, 10es 4945)s PP. 45=9e
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structuro. Others bolicve there is a reference to the seven pillars
of the tower of Ba’baalul?

Avother view maintains that tho seven pillars are not the pillars
of wisdom's house, but of herself, Sev@ is The number of complete-
ness, for perfection. Wisdon rests on perfection, wisdom is perfecticn.

Some scholars maintain that Wisdom's house is the spiriitusl end
everlasting Church (I Tim, 3:15; Mabt., 16:18; Eph., 2:20-22), composed

of 1

of the body of true belicvers (I Cor. 3:17), which house iz "not made
Gy ?

o
9 1\-1‘

vith hands, etornol in the heavens® (II Cor. 5:1),
3. Wisdom is coutrasted with Folly {or "woman" of foolishneas),
and what She bestows is compared with what Folly offers: the
ways of Folly are dezth, :
Renkin end others would have us believe that the "women® of Folly
is o foreign pgoddess, most likely Astarte, whose pricstesses invite the

» ) - (3 » 2 2 5 L] T e Ja £ 0 Yo
young Israclites to be thelr partners in the fertility oults,? This

would account for the allusions to Folly as an adulieress and a harlotl,

C
T

” R

since the worship of Astarte included gross sexual immorelity. 6 We mey
{
1ere have & background for the common expression: YAnd Isrzel went

20

e

avhoring aftor other gods.

Whatever the reference, we are certain thal Folly is in direct

173.?.131:15330119 Feusset, Brown, A Commentaxy, Critical; Bxperimentsl,
and Practical. on the 01d and Hew Testamen®s (Philadelphim: J. B.
Lippincott & Co.)s Ldl, Aéde

1¥1bid.
19Rankin, op. gite, ppe 229~3L.

20, Knox, Ste Peul and the Church of the Gentiles (Cawbridge:
University Press, HOMXXXIN), p» 6l-2s




