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In the account of creation in chapter one of Génesis
further purposes of God are wrevealed. "So God created man
in his owm image, in the image of CGod he created him, male
and female he created shem.% /! Here a unique relationship
between CGod and man is estaeblished in that God first of all
created man, and, secondly, that this design was after God
mselfs Thus, in the creation of mankind begins a unigque
relationship of a man and woman to God and %o each other.

This relationship of husband and wife to each other becomss

a deep channel for the grace of God to flow into their
78

]

ives. In this connection, the teaching of Genesis chap-

ters one and two progresses beyond the stage of abstract

setting up of a unique community. MNan and woman are empow=-
ered with a creative force whereby a community of two through

the birth of children is extended into the family.SO

Within
this community works the will end purposes of the Cresator.
It is of great-significance to note that the figure of

the Bridegroom and Bride in marriage illustrates the

rm(}en.. 3L
VSHaES 9 Do 11,

79Pierre Grelot, Man and Wife in Scripture (New York:
Herder and Herder, 1964), p. 71.

8oﬂaas, P. 1l
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relationship of CGod to His people both in the 0ld and New
Testaments. In the 01d Testament it is the figure of Yahweh
81 In the Wew
82

and His covenant relationship with Isrzel.

he figure of Christ and the Church.
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Speaking sbout the biblical figure of marriage W. E. Hulme

-
o

blical figure serves as a two-WGy conteact

n the Oﬂd;nawv conmon life of human beings and
Sﬁufief of God. On the one hand the familiar
onship of marriasge provides a meaningful mental
vy which the human b ing can group the intimacy
as the binding tie in the relationship of God
people. On the other hand the idea that Christ
s church form a mawriage rolationship presents
ple of the marital ties after which human

es should patiern themselves.Sd
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Another aspect of the marriage figure in the 01d

Testament is that whoredom is used in a spiritual sense to
- A o . 4 . .
denote 1dolat?y.8- "It implies that the relationship of God
to His people resembles the marriage bond because breaking

Hig covenant in any form by idolatry is termed whoredom ."S0

8ligaiah 54:5,6; Isaiah 62:4,5; Jeremiah 31:31,32;
Hosea 2:19,280; Hosea 4:1; Hosea 6:6,

82pphesians 5. Cf. A. J. Crosmer, “Marriage, A Type
of God's Relaulonshlp to His People," Concordia Tbeological
Monthly, XXVII (May 1956), 372. Cf..F. W. Wiese, “wMarital
Imagery in Ephesians 5” (Unpublished liaster's Thesis,
Concordia Seminary Library, St. Louis, June 1965).

83y. E. Hulme, Pastoral Care of Families (New Yorks:
Abingdon Press, 1962), p. 18,

84rev, 17:7, 20:5-6; Numbers 15:39; Numbers 14:33;
Jeremiah 3:1; 3:6-11,

85Crosmer, p. 372.
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In viewing the marriage bond in the 0ld Testament as

& covenant, it is necessary to regard the constitutive

elements as far surpassing the legal elements of a contract.
Every marriage is a2 contract (berith) between a man
eand a woman (c_° Mal. 2:15; P;or. 2:17). The legal
relationship which results is closely connected with
effective elements: love, fidelity, troth (chesed).
In the sane way the covenant (berith) made on Sinai,
while in essence a contract, goes farther beyond the
merely legal requirements: on God's side it presupposes
love, fidelity, chesed (Exod. 34:6-7; Deut. 7:7=8);
on Israel’s side it also demands lovu, fidelity,
chesed (Deut. 6:4; Osee _gl; 6:6). To gain a clear
and accurate picture of the relationship vetween God
and His people, as it is laid down by the covenant on
Sinai, 1% is not sufficient to compare it to the
treaties between lord and vassal, which provide the
legal model for the contract. It is essential to bear
in mind too the comparison with the relationship

e¢stablished between a man and a woman at the time of
their marriage. The concept of the covenant is thus
considerably enriched oy the affective overtones it
acquires: Israel and her God are bound by ties of the
heart and not only those of law. There is yet another
conseqguence of far-reaching importance: the relation-
ship between God and Isreel becomes the model and
example for the man-woman relationship in marriage,

in other wordg it becomes the sacred archetype of the
human couple.

-

Similar to Iuther's viewpoint of marrisge as being a
calling within a larger calling to God is the description
of Gibson Winter relating the covenant of marriage to the
broader covenant of God.

There is a twofold link between God's covenant with
His people and the covenant of marriage. First, God
has created marriage for man and bestows His bless;ng
upon it. This means that Cod promises to support and
empower the covenant between husband and wife. He
has mede them to be one flesh and does not merely
leave them %o their own resources in the fulfillment

:

86Grelot, pp. 57-38.
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of their covenant. Husband and wife continue in the
covenant of intimacy with the assurance of God's
empowering love. Second, the covenant of merriage is
included in the broader n of God with His
pecple., Merriage is not to be a substitute for feith-
fulness to God and membership in His people. Kar-

t0 be man®s Church or his salvation. It
come an idol. The covenant of intimacy
in obedience to God and leads men more
deeply into trust in God. IFf
from this broader covenant, it
relationship in the full meani

o)
[¢IRY)
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marriage becomes divorced
ceases to e a _covenant
ng of the tern.,

Thus, the covenant natu

H

e of marriage necessarily in-
cludes love, fidelity and the complete trust relationship.
This study concludes and maintains that the nature of mar-

riage portrayed in the 01d Testement demonstrates the

b

relationship husband and wife have %0 each other in fidelity

can only be intact as long as they respond to eacn other and

-

God in love and trust (faith). Herein lies the constitutive

nature of marrlage incorporating the elements of love and

B

faith within a covenant framework according to the design

and purposes of Gode.

The Nature of Marriage in the New Testament

From the oubtset 1§ should bs noted that the basic
position of the New Testament regarding marriage corroborates
the teaching of the 0ld Testament, namely, that marriage is

defined as Yorder of creation.” The fact that the New

87Gibson Winter, Love and Conflict (Garden City,
New York: Doubleday and Co., Inc., 1958), p. 81l.
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o=
Testament refers o Genes:sVS means more than that these

references were 2 formal citation of a convenient proof=-
text; rather, it is an affirmation of the basic principle

2

underlying the teaching of the divine institution of the
estate of marriageoag

In terms of a brief definition, it can be stated that
the New Testament depicts the divine institution of marriage

as a permanent and continuing relationship on the part of

one man and one woman which is enhanced by their coming

0.

together in “one flesh™ and by their relating to each other

90

-

in terms of mubtual love and faithfulness.

)
o

The divine purposes of the life-long union established

in the process of marriage and illuminated by the New Testa-

ment are: (a) The fulfillment of the one flesh relation-

g s ~ o 2
(b) Companionship and mutual helpfulness;g

h)

ey
a1p;

(4]

(c) For
the development of the moral and spiritual well-being of

the spouses;9o (d) For the procreation and rearing of
9

1N

children.

S8iiatt . 19:4-6; Mark 10:6-93; 1 Cor. 11:8-12;
1 Timo -....1"‘ 50

89Bailey, po 43.

9Cilatt . 19:46; Mark 10:6-9; Rom. 7:2; 1 Cor. 7:3-5,
9,11,36,39; Eph. 5:22-23; Col. 3:18-19.

9iats. 19:5-6; 1 Cor. 7:5.

92001, 3:18-19,

931 Thess. 4:3-5; 1 Peter 3:7; Col. 3:16.
94Eph. 6343 Col. 3:21; Mabt. 19314,
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”he New Testament noints the way to the noblest
relationship between husband and wife. This relation-
resulis from the conmon sgharing of the Gospel
1:5-7), in faith (Philemon 63, and in other
ual and material gifts (Hebrews 13:16). Unity,
\egs, equall ty in Christ transcends race, social
bS, and sex (Gal. 52 activates a sharing of
ngs (2 Cor. 5:1,2) , Tesponsibilities,
Rom, 15:1; ~al s authority, and status
James 2:9; Phil 16). Though individual
havv a¢uays exi legalistic derivation
nortalnlng %o inferiority,
or uqualluy are excluded to the extent that
£ the Spirit has been rc_li7ed9gl Cor.
£ Phil. 2:1=3).
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ther aspects on the teaching of marriage in the New
Testament which contribute to an understanding of the nature
of the marriage relationship include: (a) That there are

no God-pleasing allowances by which the union of husband and
wife may be dissolved;95 (b} That the estate of marriage is
only for this wo::*lci;g'7 (c) That sex relations are a very
necessary part of marriage (Paul regards husband and wife

98 (&) That merriage must arise

99

equally in this matter);

above a mere gratification of lust.

(0]

In the New Testament, as well as in the 014 T estamenu,

the relationship of CGod to His people {(Christ and the

100

Church) is typified by love in marriage. In this

95H, G. Coiner, Pastoral T ”heoWOhy IT Syllabus (St. Louis,

Concordia Seminary: ne.D., N.d.), dnit X, 7.
96yatt . 19:6; Mark 10:9.
9Matt. 222:30; Wark 12:23-35; Iuke 20:33-44,
983 Gorm. 7:3-5; 1 Peter 3:7.
991 Thess. £:3=5.

1C0Eph. 5:22-33; Rev. 21:2-9,

)
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connection Jemes observes thas,

In making the matrimonial union symbolic of this
nystical relationship with love in the foremost place,

St. Paul went beyond the Jewish imagery based on the
covenant that united Tomasl and Yahweh, since the
Hebrew bond could be dizcolved if one of the parties
did not keep to its engagements, rotvﬂLQ°uand1n the
long-csuffering tolerance of the national God. The
New Covenant established b7 GLrist with Hig Church
in the minds of the Apostle was a permanent relation-
ship created by a redemptlve act of love wherein he
gave himgelf up for it that he might sanctify it,
naving cleansed it by the wa"hi.w of water with the
Word, that he might present the Church to Himseli a
glorious Church,LO0l

The New Testament in speaking cbout the essence of

©
ca
o
15
[
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shts certain contributing elements which

constitute the nature or being of the marriage relationship.

One of the Y"constitutive elements

of merriage is described
in St. Paults Letter to the Ephesians chapter five by the

b o
Greek Gterm e-fﬂ”? 102

The agape of Christ for the church is made the measurs
of ths agape in marriage. This agape of Christ is attached
to His surrender, ‘on behal? of®; it is a self-giving,

108 3.

S ng love.— J

I
l-—\‘c

ic sus posited agape as the foundation

o

n

C

and center of all man's relationship that fulfills the

. 104
Great Commandmenna‘o

o }

101Fames, pe. 27.

ot

102pivine or Christian love. Hereafter this term is
designated as agape. For a more detailed definition of
agape in this paper cf. infra, pp. 40-40.

103gErnest White, Marriage and the Bible (Nashville,
Tennessee : Broadman Press, 1965), p. 27.

104yark 12:30. Cf. also White, p. 27 for detailed
description.
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he union between the church and its Divine Head is the
closest and most enduring bond that could be conceived and

. = P : < 1 : .
on it Christian marriage was modelled .~0° Nothing less than

thls was to be mecalized in the love of Christian spouses for

“expressed in a sacramentally efficacious
institution within a sacred comnunity and grace-bearing

secltety. While/ some do not see the figure of marriage

107

pér se in’'these verses in Ephesians, Hulme sees it

clearlys

Even so husbands should love their wives as theilr own
bedies. The wife is the husband's own body following
the analogy that the Church is Christ's own body.
: tee comes from the Genesis story
cf thn in “ution of mavriage when Adam, unable to

¢ for him among the beasts of ©
;;vla, Lound it in the woman who was mede from hls
own ib « . . « The Pauline analogy of the Church as
the body of Christ t2kes on the old bridal imagery of
God to His people, which could well be its origin.
If it is so, then the Church is the body of Christ
because ghe is the bride of Christ, and the wife as
the husband's own body would have its basis in the
very nature of marriagepas it is constituted in its
biblical institution.=v*

Another element basic to the constituting of the

marriage relationcship posited in the New Testament is that
'~

1053&!!165 9 Do 199.

f‘ > -
1O°Ib%d°, D. 98 This paper does not consider marrisage
%0 be int 11n31cally a sacrument, although it comes close,
cf. Col. 3:12-24,

107Wiese, pp. 53, 73 views Ephesians S in terms of
authority.

108731ms, pp. 22-23.



of faith.199 ©he power of faith in marriage is shown in

this relationship 2s the belicving spouse sanctifies the

L] O L) 3
unbelieving spousée.~— Referring to the human situation

after the "Fall into sin," St. Paul observes husband and

wife are to continue theilr 1living btogether in love and

Therefore, marriage as sesen in the light of the New

Testament Seaching must be interpreted by common faith as

G

being the totel commitment of one man and one woman to each

other and to Cod's whole created order and realized fully

in the teryms of the union and love of Christ and His

. 12 . E . ”
Church. = In this regard, marriage in the realm of the
f=1 J (<=}

fo

Christian faith participates not only in the "creative

-
-
4
(]
-
-3

o 13 . .
redemptive order” of God.1i® For in this
Cod~given estate of marriage man is also called by God to
live toward his spouse as unto Christ.

A=

Marriage can properly be called a "great mystery"

10977 Cor. 6:14,15 describes how the Christian commu-

nity may be hindered if bOuQ spouses are not of the same
Christian faith. However, a marrisge mixed in respect to
R
falten 2

is not in itself sginful and is not %o be destroyed,
out continue if the unbeliever is content to remain with
the believing spouse. 1 Cor. 7:11,12,

1103 cor. 7:14.

1117 7p3m, 2:11-15,

112p, s. Schuller, "Engagement and liarrisge,” Concordia

Theological Monthly, XXX (Sept. 1959), 663. Crf. also
Caemmerer, p. 180.

13%Huime, p. 34.

e



mysterious apiritual relationship that finds its highest
ization in faith in Jecus Christ. PMystery"™ in the New

G0 some new lnsight that comes from the

a revelation known only to those who understand and have
experionced the uniqueness of the Christ-Church relationship
brought ebout through the action of faith and love.—1°
Speaking about this "mystery" Wiese concludes:
The answer must be in the unity which is common both
to merriage and to the relationship of Christ to the
Church. The one flesh idea, the D“O“iﬁity of the
&P pa concept to which the husb '¢;e, Christ-Church
relaticnships run par &1161, the use of ﬁ1“7778¢°V
¢lsewhere in Ephesians to denote God's plan of unﬁty
all combine to make the mvovyetov the unity of which
Paul hag heen speaking with reference to Christ and the
This Ygreat mystery"” is not only illuminated by the
light of Christ®z love for His Church, but it is also a

pareble of this great action of love. For the New Covenant

C
tionship created by a redemptive act of love. It pleased
God thet this "great mystery” should find a reflection in
human merrisge. Husband and‘wife can in their marriage know,

through faith, a unity which surpasses that of the flesh,

1124900 Richardson, A Theological Yiord Book of the Bible
(New York: The Macmillan Co., 1951), p. 158.

11Syhite, p. 31
116Wiese, De 696
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however wonderful that may be; they can know also the
mySue°¢od bus glorious unity which while on earth
iy A S o ST
participates in the kingdom of God.

The New Testament nowhsere speagks of marriage as being

by the church.

The New Testament, in the spirit of Christ, who was

not another lawgiver, sets down no specific regulations
for entering marriage. The word of tGhe ApOSule,

Wtake a wife in sanctification and honor® (1 Thess.
434), gives Christians a general freme of reference

for engagement and marriage.ilS

In summery, the nature of marriage as depicted in Holy
Scripbures takes form and meaning from the relationship of

the couple to CGod and to each other. The elements which

constitute this relationship are love and faith which
demonstrate their existence in a permanent, covenantal union
maintained by faithfulness. Christian marriages are

consummated within the dynamics of redemption and, conse-

quently, operate only within the context of faith.

Estab

|-
|

shing the Elemsnts which Constitute

the Nature of a Chrvistian ¥arrisge

The purpose of this section is to establish elements
which constitute the nature of a Chrigtien marriage. While
it is possible to describe marriasge in essence as nct being

specifically Christian, in the sense that it is common to

117Goiner, Pastoral Theology II Syllebus, Unit X, 5.

1183ansen, Pe 49,



all of humanity, there iz an added dimension of faith
and love which a Christian can make operative within the
merriage relationship that makes the union "distinctively

Christian.” Many modern Christien writers propose the

l-"

the nature or essence of a distinectly "Christian

narriage . Marriage
becomes distinctly Christian when people enter mar-
rlage seeking Cod's purposes, gsllnc how God will use
them in their life together It boecomes distinctly
Christian as they view cach other as individuals for
whom Christ died, when they exhibit self-giving love
for the other, and when there is cormon faith.lel

The constitutive elements of love and faith transfer the

interactions of marriage from the completely natural order

toward a new center of graviiy within the order of salvation.

Marrizge from the Christian point of view is one of
the units of fellowship within the great fellowship
of the church. Thersfore marriage between Christiens
has & different centre of gmavilty from marriages
consummated outside of the dynamics of weaemution.
The Cn_lsc¢an EPOFOQGﬁ t0 marriage places the rela-
tionghip of the church to Christ 28 the centre of the
relationship of husband and wife.182

The merriage relationship may be defined in many ways.

One definition that, perhaps, comes closest to its very

—19Han99n’ po 1650

120White, passim; Hulme, passim; Otto Piper, The
Biblical View of Sex and Marriage (New York: Charles
Scribners' Sons, 1960), passim; James, pp. 199-201; Haas,
Pe 30,

12180hu1ler, Do 665,
122H41Ime, p. 34.

]
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essence iz that which considsrs

=3

narrisge between a man and
a woman as &a continual process of growing in unity. Otto

Piper maintains that

a genuine marrisge is not immediately or automatically
realiized, but rather, it gvows up . « . of even
greater significence is the fact that they sre condi-
Gioned by theilr being members of Godfs people, because
as the historical organization of God's people the
church is a powgrful force that makes for
righteousnesso¢2°

& Christian marrisge relationship follows that course of

events vhereby one man and one woman accept in faith and

Werrizge as an institution or as a process comes from
man end is "given" of God on two accounts:

given"of God by virtue of the fact

accept through faith the full dimension of God's love and

to make operative this love in their lives.12% In this way

125piper, p. 154.

124Cf0 James, p. 199.

126ymite, po 31.
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God prepares people, also in the calling of marriage to
carry out the meaning of His redemptive plan in their 1lives.
From both points of view man shares in the creative and
redemptive plan of God through the marrlage relationship.
Christian marrisge is conceived as a sacred relation=-
ship because both husband and wife recognize the other
as one for whom Christ died. Each recognizes the need
of God's grace as a means for making the marrisge a
successful relationship, and therefore each sees the
family as a redemptive cell, as part of the total
redenptive community that 1s the church. Their rela-
tionship is more than consent and sexual union, be-
cause they ask God's blessings on that union. They
have been married in church so that their consenting
together in holy wedlock may be recognlzed as sacred.
Marriage 1s not a sscrament in the technical sense,

but it 1s sacramental in that the ring given and
received is a token and pledge of that relationship.

127
It is the thesis of this study that Christian faith
and love, although not exclusive to the estate of marriage,
give marriage that added dimension, and cause it to gravitate
from that center, which makes the process of marriage
distinctly and exclusively Christian. These two elements,
faith and love, therefore, become the exlsting power that can
be designated as the constitutive nature of a Christian
marriage.
This study now delineates more fully in what manner
and on what principles love and faith do become the basic

elements that constitute the nature of Christian marriage.

Throughout this paper by the term "love" is meant agape,

127Randolph Crump Miller, Education for Christian
Living (New York: Prentice-Hall, Inc., 1956), pp. 95-96.
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which is that totally unconditional and unmotivated love
that comes from God through His self-giving demonstrated
by His sending Jesus Christ to reconcile a sinful world
unto Himself and to overcome the most radical split between

what is holy and what 1s unholy.128

This 4is God's love
which is the power o: life presented to us in Jesus Christ
to rémove us from the devastating nature of our sin and
weakness and to restore us to unity with God.129
This study fully acknowledges the various semantic
problems posed by the term love. Holy Scripture does not
give a formal definition of love but speaks of love in terms
of its actions. What distinguishes agape from our love is
that 1t is unmotivated--that is, it 1s pure grace. God
loves not out of His need to be loved but because He 1is

love.130

Christian love (agape), properly speaking, is more than

the various caricatures and intensities of human love.131

1285 ndrew Weyerman, "Life is Love," Mimeographed Outline
for ILayman's Seminar (St. Louls, Concordia Seminary,
Winter 1966).

> ’

129) John 4:8-10, 3:16. Stauffer, "AY<7<% ¥ Theo-
logical Dictionary of the New Testament, edited by Gerhard
Kittel, translated by G. W. Bromiley (Grand Rapids, Mich.:
Wm. B, Eerdmans Publishing Company), I, 53.

1301 John 4:7-21.

1311t 4s not within enquiry of this study to cite the
various meanings for the term love. For detailed study,

cf. A. Nygren, Agape and Eros, translated by Philips Watson
(London: S. P, O. K., 1953).



