Concordia Seminary - Saint Louis

Scholarly Resources from Concordia Seminary

Bachelor of Divinity Concordia Seminary Scholarship

6-1-1951

Contemporary Roman Catholic Reactions to the Lutheran
Liturgical Movement

Irvin Arkin
Concordia Seminary, St. Louis, ir_arkini@csl.edu

Follow this and additional works at: https://scholar.csl.edu/bdiv

b Part of the Practical Theology Commons

Recommended Citation

Arkin, Irvin, "Contemporary Roman Catholic Reactions to the Lutheran Liturgical Movement" (1951).
Bachelor of Divinity. 339.

https://scholar.csl.edu/bdiv/339

This Thesis is brought to you for free and open access by the Concordia Seminary Scholarship at Scholarly
Resources from Concordia Seminary. It has been accepted for inclusion in Bachelor of Divinity by an authorized
administrator of Scholarly Resources from Concordia Seminary. For more information, please contact
seitzw(@csl.edu.


https://scholar.csl.edu/
https://scholar.csl.edu/bdiv
https://scholar.csl.edu/css
https://scholar.csl.edu/bdiv?utm_source=scholar.csl.edu%2Fbdiv%2F339&utm_medium=PDF&utm_campaign=PDFCoverPages
http://network.bepress.com/hgg/discipline/1186?utm_source=scholar.csl.edu%2Fbdiv%2F339&utm_medium=PDF&utm_campaign=PDFCoverPages
https://scholar.csl.edu/bdiv/339?utm_source=scholar.csl.edu%2Fbdiv%2F339&utm_medium=PDF&utm_campaign=PDFCoverPages
mailto:seitzw@csl.edu

CONTEMPORARY ROMAW CATHOLIC REACTIONS
TO THE LUTHERAN LITURGICAL HOVEHENT

A Thesls Preasented to the Faculty
of Concordla Seminary, 5t. Louls,
Denartment of Practical Theology
in partial fulfillment of the
requirenents for the degree of
Bachelor of Divinity

by
Irvin Arkin

June 1951

Approved by:




TABLE OF CONTENTS

Page

F‘ORE“;ORD [ ] e ® (] L) [ ] L] [} L} [ ] ] L} L} (] L] L} L] s L] L} L] { ] i 1 1

Chapter
I. WHY WERE LITURGICS DROPPED . « « o « o« « o o o 1
IXe:; LITURGIOS: oo v/ oht tieiie, o iR Rahies, i siloli o tives Eov e Ry
IIT. ‘LITURGY-AND MAN. 4. o, feira o iils bt alliet Retireio) o
IV, LITURGY AND DOGMA. + + o « « o s s o o o « = « 16
V. LUTHER AND THE SACRAMENTS. o + « o « o s « o » 25
VI. SACRAMENTS IN GEFERAL: « « o o « o« o o o « « « 35
VII. VIEVED UNFAVORABLY . ¢ + ¢ « o o o o ¢ o « s « 43
VIII. POSITIVE REFLECTIONS . « « « = o « « o o« « « » U8
IX5s SRETURN BOME . o il vl it Sal mivat e Late Tonval st el 63
X. CONOLUDING REMARKS . « o o o« « o s o o s « « s« 70
BIBLIOGRAREY v it saitsratt sirm vy i Winiiansl im0 it Ssher3



FOREWORD

The fundamental reason why this toolc was chosen 1s a
rather deep rooted curiosity nossessed by the nmajority of
Lutheran liturgiologlsts as to Rome's views and reactions
to the Lutheran Liturgical Hovement. This liturgical curi-
oality 1s whetted and agitated by the present liturglcal
nmoveuent being carried on in the Roman Church under the in-
fluence of thé Germen Benedlctines and ths Austrian August-
iniana, ©Such nanes ag Ellard, Relnhold, and Hellriegel
inmedlately bring to mind the vast task of restoring mean-
ing to the liturgy for the Roman laity which these men are
undertaking in this country.

Also, the ILmtheran liturglologist cannot forget that
in Rome today lie many of the same baslc traditlions which
comprise his own liturglcal background and thesaurus, Al-
though he must dirfer radically in doctrine from the Homan
Church, the Lutheran liturglologlst, nevertheless, 1s ever
awvare of the vast storehouse of liturgical tradition which
is present in the Roman See, :

But a reason more immediate 1s an article which anpeared
in a recent Roman Catholic periodical in which its author
tried to convey to his readers the impression that Lutheran

Liturgics vere slowly bringing the Lutheran Church back to




Rome.l The desire was created, therefore, to know the gen-
erel consensus of Roman Catholic thought on this matter,

Unfortunately Rome has never issued, to my knowledge,
& decrsetal or encycllcal dealing with the Lutheran Litur-
glcal liovement. Therefore a rather round-zbout means had
to be employed. ;

Letters were sent out to various seminariss, unlversl-
ties, abbeys, priorles, monasteries, convents, and parishes
asking for honest resctions on this natter. The answers
which wers recelved were then cullasd and the nost olear end
concise were gset aside, excerpted, and organized. It must
he made clenr that no authoritive statements are herewith
quoted, 1ilone of the letters cnﬁe with the Nihll Obsgtat of
a diocesan reviewer or the Imprimstur of a Bishop. However,
the material gathered from these letters can, for zll
oractical purposes, be nresented as a gensral consensus of
coniemporary Roman Catholic thought. It is with this thought
borne in mind that this material is herewlth reviewed.

luiutheran High Church Desoribed," The St. Loulg Reg-
lster, August 18, 1950.
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CHAPTER I
WHY VERE LITURGICS DROPFED

In looking at the Lutheran Liturgical Revival as 1t
manifegts itself in this nresent ern, the Roman Cathollc
Church gazes upon 1t as one would, in a sense, examihe a
sclentific specimen, aoplying to it the various rules =nd
propositions within the realm of certaln knowledge. In the
very titls itself, “Lutheran Liturgloal Revival," there lies
the cause for o it of eye-brow lifting on the vart of the
Roman Church,

In the very title lies a csuse for contention on their
pert. The point is maintaoined that an investigation ought
to be ensued on our part =8 to why there is the need for
this liturglcal revival, or "Liturgical Movement, !

I am sure that you will agree that the only way to re-

vive something in the ‘liturgy, as in anything else, and

revive 1t properly,_ls to find out why it was dropped
in the first place.

The purpose of such an investigation is comparatively
obvious., [For if one'ubula nlace on the same plane adlephora
and inviolate dogmas, then the apparent discarding of certaln

adiasphoral practices would mske the observer susniclous of

the security and authority of teaching of such a Church body.

lretter (MNo. 33) to suthor from the Rev. John H. Quinn,
S‘S.' I‘Eove!ﬂber 9. 1950.
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If I vere a member of your Church, such 2 movement
would immedlately give rise to the following questlons:

1) Vhy were the rites and cerenonies of the Mass or-
iginally dlscarded by the Lutherzn Church?

2) If the reasons for discarding them were valid in
the sixteenth century, why try to relntroduce then in
the twentieth century?
3) If the reasons for discardlng them were not valid,
thereby admltting an error in Judgment on the part of
the Lutheran Founders, is 1t not probable and possible
that they made other mistazkes in judgment in discard-
ing other teachinga of the Cestholic Church from which
they separated?
lipturally such an investigation on our part would prove
less meaningful than it would to the Romon communion. For
1t is not our practice to plece the arbitrary on the sane
level as the absolute, to equate ritual and dogma. Yet in
view of the fact that such is their position regerding rit-
ual and ceremony, and, in vieuw of their teachings (%o be
discussed in a later chapter), 1t is understandable to ths
Lutheran liturglologlst why such a contention on their part

is both natursl and to be expected.

2Letter (No. 18) to author from the Rev. Joseph X,
Strenkert, 0.F., llovember 20, 1950.

R o p———




CHAPYER II
LITURGICS
General Coversge

' To comprehend to the fullegst the Roman resction to the
Lutheran Liturglcal ilovement, 1t is required for the 1lit-
urglically curious thet tﬁay firat investigate and attempt
to understand the Roman vlewpoint of this field of theology.
Too often we are wont to read the Roman conclusions in the
light of our own mejor and minor prenmises. Yet exacily
what is éhe fundamental difference between the Cathollc
Church and the Protestant churches? f

+ + o L have often explained the fundeamental dlfference
between the Catholic and Protestant outlook in this way:
The Protestant nind celebrates the memory of the Lord
by doing something now, (reading scripture accounts,
singing, pnreaching) that will cause the memory to go
back to the past and remember what the good Lord has
done, much a8 2 patriotic celebration by the same
means brings back the memory of one of the national
heroes, but that the Cathollic way of celebrating the
Lord's memory is to take the saving =zct out of the
pest and by the vehicle of an outward visible ceremony
makes 1t oresgsent to the celebrating assembly. This la
the way the Church has always looked upon it from the
beginning and found herself, in this way of bringing
divine things into the vresence of the people ln per-
fect agreement with the good nagans beczuse this 1s
the way corresponding to human nature, (body end soul
and gocial being). This must =211 be so, because re-
ligion is not o philosophlcal system, not a well de-
viged poral system, but 1%t is life and truth, it 1is
Peing. X

’

: lﬂeéter (No. 29) to author from the Very Rev. Anthony
VWortmann, if.8.C., liovember 13, 1950, ». 2.
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The center, therefore, of Cathollc worship 1is bound up
tightly in the rramework'of liturglcs, for the heart of
theilr devotional acts 1s the Eucharist, the Lord's Supper,
as presented by means of certain definite and distinct out-
vard vislble ceremonies. But to the Cathollic thess cere-
monies must not take on the characterlstic of individuallty
or be assembled in accordance to the whim and will of the
celebrant. For even as the truths they express are object-
ively true, so, too, tha ceremonles which expross these :
truths must be objectlvely assembled and uniformly practlced,
for therein lles the unity of the Church revealed.

We might mention that there are two very notable char-

acteristics which adorn all- l1iturgical services, and

that 1s sacredness, which abhors any »rofane in-
fluence, and universality, which, while safeguarding
local and legltimate _customs, reveals the Oathollc
unity of the GChurch,?2

The ceremonies of the Liturgy of Rome are marked by
sacredness and universality. The sacredness of liturglcal
services 1s necessary because the service 1s an act of the
worshiper to his God Who 1s the All-Holy target of our de-
votion and adoration. The ceremonies requiré the mark of
universality because God Himself 1s universal, 1s all em-
bracing and is the Author of the service of worship. Thls
i3 His service; this 1s the service of His deslre and com-

nand. Therefore the service must take on His mark of

2Letter (No. 5) to author from the Rev. R. C. Heck,
November 30, 1950, v. 1.
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universality. And even as God never changes but 1s always

the same, so too must the llturglcal practices of the Church
be ns atable as possible,

VWie know that liturgy is a service. It i1s not aomething
whlch 1s meant to please or displease us, nor ls 1t

a subjective nct which we may wateh or listen to with
comnlete syupathy or apathy, devending on our mood.

It is a natter of duty. The important thing is not
whether a man 1s in the right mood for the liturgy,

but that he fulfill his duty %o God, as 5%. Benedict
says, "that CGod nmny be glorified.!

We may go further and say the liturgy is the service
of God. It 1s that service or worship which God de-
sires and can demend as Lord, Creator, and Judge of
nankind., The Lord, and not the servant, determlnes
hoy thls service must he rendered, yhat must be done,
and yhen and where 1% 1s to be done. As Christians
we are in the happy nosition of having God Himself
actuslly determine our way of worship. The only-be-
gotten Son of CGod, Jesus Christ, cane down to earth
from heaven to show us what we owe to God, Through
His holy life, His suffering, sacrifice, and death,
He offered that service to God which our first varents
in thelr pride and dlsobedlence denied Hin.

Because this divine service of Christ wes all nowerful
in bringing salvation to the world, the Church in her
liturgy has added nothing new to 1t. ©She merely con-
tinues the redemptive actlvity of Chriast, her Divine
Founder, for the honor of God and the salvation of
souls. And she does this principelly in the Holy Sac-
rifice of the ilansz because 1t 1s the szerlfice of
Christ, the center and starting point of all liturgy.
In the Hgss the Church przys, tesches and offers zs
Christ has taught her to do; and in her other litur-
gleal acts, varticularly the secrauents, instituted
and entrusted to her by Christ, she continues the work
of our Redeemer. For thot reason we can rightly say _
that in the Catholie Church Christ continues %o live.~’

In a2 sense, therefore, liturglcs are the chjlective

3Letter (Nc. 13) to author from the Rev. Richard Tomek,
0.F.l. Conv,, December 7, 1950, ». l.
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ceremonles vhereln are represented and symbolized the ob-
Jective truths of God. Liturgics are the visible aids
whereby the dogmas of the Church, though clear in them-
selves, are nevertheless made more discernsble %o the faith-
ful. Also these ceremonles satisfy the desire of man %o
shovwer the Almighty with hls love and adoration. It 1s the
natural instinct of man %o bestow gifta upon those whom he
loves. So 1t is also in the manifestntion of man's love
and devotlon to God.,

The liturgy 1is meant to dress the bare metavhysical
truths of religion - not that our assoclationsa with
God Almighty are necessarily cold and barren; but be-
cauge the asnlrations of the Soul exzpress, though
weakly, some neauty of the divine exuberance and seek
to dieplay the soul's inexsresslible sentiments by the
most heautiful and rfitting representations which
rpticnal talent and nature can afferd.

For us who bellieve in God, there is the attemnt to
garnish him with riches. Although He intimates, "I

- am Who Am,% stlll He does not dlsdain our geood will.
But vhat, after all can we add to God? Rather, we
were created by Him, in order to offer a higher
"1Liturgy" thon that of unintelligible, yet harmonious
nature. And as co-helrs with Hils orucified Son, we
are called by Our Heavenly Father to a supernatural
varticivation of His Infinlte Perfection.!

In the light of these two facts, that liturgica makes
the objective truths of the Churoch more intelllgible and
that in their bheauty and splendor they enable man %o worshlp
his God more eptly (a point to be dlscussed under a separate

heading), ve can come to a positive conclusion, namnely, that

4retter (No. 16) to author from Friar Anthanasius Zak,
0.F.M. Conv., December 8, 1950, n. l.
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for the Roman Church, the liturgy enhances the worship life.
But in being a visual ald to theology and worship, cere-
rnonles toke on the prime mark of difficulty common to all
such alds., For like all visual alds, liturglcs are com-
nletely meaningless unless they are accompanied with mean-
ing and understanding.

« +» « 1ts richness and beauty cannot but bring you

- closer to God 1f you aluays keep liturgy in its plesce.

- It enhances, dlgnifies, beautifies the great sacri-

i Tice of the lMass, and the dispensation of the sacra-
ments while without the latter it would be mersly a
pleasing show like a concert, a play or a visit to
the art gallery.9
But even as the ceremonles of the Kass serve to enhance

the’ beauty and meaning of the central part of the worship
1ife of the Cathollc people, so too it is & most influential
factor in the doctrine of Sanctification as presented by thh

. Roman See. In living the liturgical 1ife of the Church, the

"~ Catholic realizes and accomplishes his duty to lead a sancti-
fled life. Herein is the grace which shall enable him to

do that which ls neceasary for hls salvation. Here in this
point of "Liturgy and Sanctification” we find one of the
orime considerations to be taken into account when one would
investigate the Roman Catholic reacticns to any liturglcal

movement outside of her ovn communlon.

As to the Sacramental life, we may say that the 1life of
" every Christian is to iz a sanctifisd life, for such

SLetter (No. 42) to author from the Rev. J. F. Quinmn,
8.J., October 13, 1950.

r LRERe .ih.‘l.'
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1s the wlll of God: "Be holy because I am holy" (Lev.
11l:4lk), Each oall to divine service 1s an admonitlon:
"alk before me and be perfect" (Gen. 17:1). But es-
peclally by her liturgy, with the Eucharist as its cen-
ter, the Church constantly reminds us to lead a holy
life. Not only does she urge us to do so, but she

also shows us the way. She supplies us wlth the grace
to sanctify each hour, each week, each year, in fact,
our whole lives from the cradle to the grave.

Every Christi=zn wvho 1s conscientlous about his bap-
tismal promlses and who wishes to attain his eternal
goal realizes that it 1s his duty to lead = sancti-
fied life, Thls means living the liturgicsl life of
the Church with the Church, which entails zbove all an
earnest and devout varticipation in the Eucharistic
gacrifice. It means, too, the receotion of the other
sacrauents according to hls state of life and dally
steadfastness in carrying out whagever perticular work
or duty God has entrusted to him,

The liturgy serves, therefore, to enable man to do
that which is pleasling to hls God and therefore perform
that which is merltorious of salvatlon. BSince the Sacra-
nents are the means whereby the grace to do thls 1s passed
on to man, we conclude thet liturgicecs therefore serve to
make for o better active and intelligent and understanding
use of these salvation-enabling sacraments.

And o liturglcal movement can be nothing else than an
effort to make over better use (ective and intelligent
varticipation) of the sacraments: to make one's spirit-
ual life correspond to the divine gifts, e.g., because
by baptiem we have become one with Chrlgt and have be-
come members of the Body of Christ, a more lntense
realization of this fact should lead to a more Christ-
like living, a more fraternal bond with our fellow
Christians, The divine gilft becomes an ethlical re-
sponsibility. Agere seaultur esse. In other words,
sacranents are not Jjust of the bsne gsse of Christian
life, but of the esge 1tself. The sacraments are the

R, Tomek, op. cit., ». 2.

S35,
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chief means by which Christ the High Priest continues,
or reallizes, Hia redemptive zctivity among men, The
Sacrements are signs, effective signg, signs that ac-
compllish what they signify:! because they are the in-
struments by which Christ Himszelf has willsed to work
among men. As 5t. Augustine was to.pubt it: 1t 1s
not Paul who baptizes. iBeauty of ceremonles and
ritusl is the external inner core: but it is no more
than that.7?

The liturgy serves for a more noble particlipation in
Tthe sacraments. It 1s a garment, so to speak, whereln
stands the heart of the Church, her szcraments. Here is
God-glven nower to make God-pleasing men. But even as 1%
is aifficult %o concelve of these two, liturgles and sacra-
ments, as being mutually exclusive, especially after so many
centurles of intimate unlon, so too one can not and dare not
concelve of them as being mutually independent. For al-
though the sascraments are absolute in themselves, the cere-
monies surrounding them are absolute only in so far as 1is
Fhe core.
However, in the matter of liturglcal obassrvances, the
outward forms are meaningleas unless ths real sub-
stance lies beneath and pervades all our rites., Our
liturgy is bullt around the seven Sacraments insti-
tuted by Jesus Christ. The center is the- Holy Sac-
rifice of the Hass which nlaces Christ bodlly in our
midst and nerpetuates His Presence in the tabernacles
of our Churches. If Christ were not bodily present
et Mass and in our tabernacles, we would immedlately

diascard our elsborate ritual and the Ereatast and most
negningful ceremonies of our 1;turgy.

?Anonymous letter (lo. 11) to author, September 27,
1950, ». 1.

8Letter (No. 2) to author from the Rev. Venance Zink,
0.F.K., January 19, 1951, p. L.
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Tha obJlective indevendence and valldity of ceremony,
therefore, rellies completely and totally on the objective
reallty and velldity of the sacraments therein exnpressed.
To the Roman Church, therefore, in viewing and commenting
on any Lutheran liturgical act, be it progressive or re-
gresaive, the underlying thought on which will be patterned
their critiqﬁe is the assumption that for ceremonies to be
valid, the sscranments which they assiast must be velld,
otherwise you merely have an empty shell, And since they
deny the validity of our sacraments (to be discussed in a
later chapter), it is not surprising to find their reaction
to a "Lutheran" liturgy as being rather charitable in ex-
pression but intolerant in opinilon.,

Ia it unkind to say thot the ceremonles without the

reelity of the Maogs seem rather like an empty shell,

2 very besutiful empty shell perhans, but with a2 sad-

nese about 1t like the sadness that clings zbout the

English cathedrals which were bullt to house the

wonder of the Mass, and in which the lass 1s no long-
er offered??

SLetter (No. 8) %o author from the Rev. L. Keyes,
ROSOGCJ.' November 28' 1950-



CHAPTER III
LITURGY AND HAN

In a previous chapter we mentioned the relationship
exlisting between man and liturgics. The ovinion was »re-
sented that liturgics, comprised of ceremony and rite over
the firm layer of truth, dravs men by hls senses to wor-
shin his Creator. Thlsg opinion is maintained by the Roman
Church 28 an g nriorl judgment based on an empiriaallin-
vestigation into the nature of man. Even in his dally
living man %takes recourse to rite and ceremony. In view
of thls fact 1t is but natural that the Church which wust
be all things to 21l men must take into conslderatlion the
arives and dynamlics operative and lnherent in man.

e know that God wills that men render Him publiloc
worship, thaet as a cornorate body soclety owes Him
homage. If thls 1ls so some ritual ls necessary.

This 1s go true that almost all men have recognized
1% instinctlively. They may have ververted such wor-
ship, but thelr nature told them that some such wor-
ship was called for. HHow from the earlliest beglnnings
of Biblical religion we find rite and liturgy. God
wille it so to satisfy our nature. How the human
heart reaches out for external expresslon by word and
gesture and group action we see in every public func-
tion around us. Even cur bassbell and football games
have par=sllels to the 'rites of religlon,® many that
started spontaneously. Our ritusl desling with the
national flag is another example. All of these
vractices strengthen the human heart and spirit. In
the realm of religion the same can be true.

In Biblical religion we see external rite apnroved
and practlced constantly. The 0Old Testament is full
of it. In the New Testament our Redeemer willed that
His redemptive work should be carried out in the
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framework of the great rite of the 0ld Testawent, the
Passover. How unblbliocal, then, are those who would
do away with external rite.

And it 1s precisely the rite of the Eucharist that has
been the center and heart of the liturgy throughout
Christian tradition. That we should introduce the
central act of this liturgy with ritusl and mark our
thanksglving by further ritual is in keeping with the
Eucharistic sacrifice. Our Lord aurrounded the firast
Eucharist meal with a ritual.t

In view of the maintained a priorl Jjudgment that man
by nature has need of and inclines toward ritual and pag-
eantry, the Roman Church finds 1t diffiocult to understand
the why and wherefore of the general Protestant attitude in
thls resnect.

Surely anything that will enhance the splendor of

divine worshlp 1s to be commnrended. I have never been

able to understand the attitude of many of the Prot-
estant Churches in thls respect. We are men and men
are made up of body and soul and both should have
thelr nart in the worship of God. UWhy should not

the fine arts be used by man to help him to express,

gvenzin a gensible manner, hls utter dependence upon

od.

In the study of man from the Roman viewpoint we can
conme to a valid and certain conclusion, nemely that man as
we know him 1s comprised of body, soul, mind, and senses.
Religion is not a segmentary act of a segmented creatlon,
but is the total devotion of the total man. In appealing

to man, therefore, the Church should and must appeal to the

1 etter (Ho. 23) to author from the Rev. J. E. Coleran,
8.J., November 14, 1950,

21etter (No. 6) to author from the Rev. Jerome G.
Lenmer, S.J., Hovember 29, 1950, p. 1l.
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total man, and azsist this total man in total worship.
God, therefore, constructed His religion on the natural
make-up of man, taking Hls creation into consideration and
formulating the ritual of His desire in accordance with
this nature. deremonies are natural to man, meet hils
needs, and serve to raise him sloft to the spirituality
of God,

Those who ignore ceremony and ritual in thelr socilal,
corporate worship of God seem to us amazingly obllivi-
ous of the example of great servants of God in the
past, the God-inspired practicea of the Jews and of
the early Christians, and, above all, of fundamental
religlous psychology.

The history of religlons shows that men instinctively,
&8s a creature of body as well as of soul, and as 2
social helng, worshlips God with ceremony and ritual.
A develoned religion is not merely a oreed and a
code: 1%t is o cult, or way of worshipping God that
exnresses externelly and soclslly the coreed and the
code, . :

When our Lord founded His religion He bullt the super-
natural on man'g natural tendencles; He accommodated
1t to the natural religlous instincts of men which
everyvhere moved them to seek unlon with God in a de-
corous, and dignified, and sacred ceremoninl way. For
instance, in instituting the Eucharlst He Himself set
the ceremonlial by taking bread into His hands, bless-
ing 1t, breaking it, and glving it to His disciples.
The CGospels, moreover, show that He knelt or prostrated
Himself in prayer, ralsed His eyes to Heaven in glving
thanks, breathed upon the apostles, and blessed them.
What are all these actlions if not a dramatization, a
symbolic externalization, of his inner prayers and
sentiments?

Ceremony 1s natural to man: when we want to express
our sentiments, we lay wreaths at the tomb of the Un-
known Soldier, for examnle, or stand at attention,
aend sclute the flag; or, Af we hapven to be French,
ve gently and reverently embrace and klss.

Why should we make an exception of God, end excluds
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him fronm our human esteem, love, reverence, and af=
fection by avproaching Him in s non-human way? If
God wanted merely angellc worship from us, He would
have made us angels, not men., Only »roud and foollsh
men try to worship God as though they were angels,

ag a proud and foollsh devil once insisted on paying
his respects to God as an equal.

The Second Person of the Blessed Trinity Himself -
Pure Spirit in His own naturs - established the Sac-
ramentol Principle in Christianity, by assuming and
sanctifying our flesh 1ln the Incarnation. He used
Hls Sacred Human Body as a means of sanctifying us.

He also used other vlsible, material realitles as
instrunents of sanctification, as for example, the
water of Bavntism, He made matter the point of contact
and external symbol of union between God and man,
knowing as He did, that even man's ideas of God are
ultimately darivad from God's viaible effects; and
that the spiritual soul of man uses natter ag a stair-
cese in i1ta escent to the spirituality of God.3

In view of this ability of man, his aensual percentive
nature, he is instinctively drawn to beruty. And this
trelt in man, this aopreclation of beauty, a-nriorl nre-
sent in man by the very nature of man, enables him to wor-
ship in beauty and truth.

Since he must serve God "with all his strength," man

nmust use his senses and hls vphysical being as well as

his mind in religlous worship. The avproach to the
spirit is through the given senses. lan is made to
appretliate heauty as well as truth. Hence the cere-
monies if properly performed c E ralge man to heavenly
knowledge and heavenly desires.

This love of beauty, which is asserted as an innate

mark of man's nature has both purpose and end. For the

SLetter (No. 50) to author from the Rev. EBugens
Gallagher, S.J., Sentember 29, 1950, ». 2.

byetter (Ho. 3) %o author from the Rev. Erneat P.
Ament, December 4, 1950.
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purposge of the love of beauty is to lead man to the end
which 1s the Beauty which is God.

The love of beautiful things is good. God is neauty.

The love of the beautiful should lead us by degrees

to Beautyts Self.,

Besuty is also to be found there (in the Roman Catholic

Church) though not alwsys., You can also find azesthetic

horrors in Catholic churches., DBut even in the churches

where you find the horrors you will find Zeauty; and
in the churches where you find beauty you find =Bszuty.

The beauty reveals to us the Beauty that dwells in

light inaccessible, reflects Its light to us, and

would be unmeaningful without Ite 1light.5

It has been pointed out that certaln considerations
nust be nondered upon in viewlng any liturglcal actlon in
a non-Cathollc communion.

In the first vlace liturgics (ceremonles and rites),
regardleass of lts form, 1s and can only be an outer shell
for an inner core of truth.

The need for such a ceremonious sheath ls attested to
by the very nature of man, a rational creation of God who
in his daily life lives = life of ritual and so too, in
worshipoing his Creator, strives to attain in his devotlon
the beauty like unto the Eeauty.

But this sesthetlcal ald needs a heart of stable truth.
For the liturgy and man can only bscome a reality when 1%

is an outgrowth of the liturgy and dogma.

Stetter (Wo. 8) to author from the Rev. L. Keyes, 8.J.,
lovenber 28, 1950,



CHAPTER IV
LITURGY AND DOGMA

The intimate union between liturgics and sacraments
in the eyes of the Roman Church has been exauined. It has
been stated that there is a direct relationship existing
batween man and liturglcs which has i1ts basis in the very
nature of man. loreover, the Roman liturgiologist de-
clares, as we have seen, that the proper relatlonship he-
tween man and liturgy denends for i1ts survival on the
proper relationship between liturgy and sscraments. Rome
now nresents a third relationshipn upon which each of the
two former rest and depend. This 1ls the relationship be-
tween liturgy and dogma.

A thorough.understanding of the Roman vlew of thsse
two concepts as they are co-ralative is necessary for a
vreclse comprehension of the Roman reaction to any Lutheran
liturglical movement. In Judging any liturgical movement
extra ecglesian catholican et apvogt » she beholdsa 1%
and examines it most fastidiously in the light of her own
dogmatic assertions.

Dogma 1s that which 1s belleved to be true. Dogma
requires authority. Authority to the Roman Gatholics re-
quires. Peter, and so, therefore, it can be asserted that
the fundamental trouble with the liturgical movement is its

gource - an act of open rebellion against authority.
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The trouble wlth liturgilcal movementis outslde the fold
of Peter is thelr starting point,

How can you reform a Church that has as its origin

an act of wilful rebellion ggainat auvthority? Vhat is
there to ston ite members from going on reforming,
ocnce they are cut loose and are adrift in the currents
and counter-currents of neriod after perilod? Unlecss
you canonlze the founder and make him e Rock - like
Peter, or even our Lord Himself - how can you show
that he wos the ne=-nlug-ultra of insight into the
Spirlit of Christ, Hls one and only chosen nrophet?

If, hovever, the reformer himsell was s person like
Luther or Calvin who thundered against the See of
Peter as a plece of human arrogance and & mockery

of Christ's real intention, then you must allow every
Tom, Dick, and Harry to go ahead with his own version
of Christ's gospel; beoauze who are you to stop them?l

Luther's rebellion negated Rome's cert=zinty of sure
knowledge and valld dogma. This nresents an insurmountable
difrflceulty, since liturgy, in the "true!" sense of the word,
deriands and necessitates and makes compulsive a falth in
the Real Presence.

In your studles, however, you must not overlock the
fact or rather the purvose or resson of these rites
and ceremonles. They are not merely s custom or
nractice to make the service beautiful and plesse the
eathetic taste of the worshipper. The rites and
ceremonles of the lliturgy have as their purvose that
we may verform in a manner as verfectly and reverent-
ly and beautifully as we can the same thing our Lord
Jesus dld and conmanded us to do at the last supver:
"Do this in commemoration of me." . . . If there l1s
no bellef in the Real Presence of cur Lord Jesus in
the Holy Eucharlst...then the rites and ceremonies of
the liturgy have lost thelr meaning and purpose of
exlstence, for they were only introduced in the course
of the yeara by the Churcih to reverence and honor the

4, a. Reinhold, “Extranural Lliturglcal Hoveuents,®
Orate Fratres, XX (October 6, 1946), 503.
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gon of God pregent in the FEucharist.2

The assertion that liturgy as such demands faith in
the Real Presgence can, however, be misundersiood and there-
Tore must of necesslty be more definitely presented. If
liturgy demanded merely falth in the “real presence! (what-
ever the definition thereof might be), then one could pro-
clzim the soundness of Lutheran dogma and liturgy in Roman
eyes. However, such is not. the case, for by the term
"real presence" Rome means the Roman doctrine of transub-
stantiation. Liturgy 1s the thread that binds us to history,
and history demands historical universal faith, and this,
says Rome, in turn demands belief in transubatantiation
rather than in the new creation of consubstantiation which
they firmly believe 1ls malntained in the confessional
dootrine of Lutheranism.

¢« « « 1t would seem rather pointless to adont a

liturgy you are also bprepared to accept zall its

theologlcal implications. Again I quote from Luther's

Bmall Catechlsm on the Sacrament of the Alter, Page

#193, Queation #254 (Luther's Small Catechism by J.

A. Dell, D.D.).

3. What do we receilve in thia Baorament?
A. Bread and wine; and in, with, and under the
bread and wine we receive the body and blood
of our Lord Jesus Christ.
This reply indicates a compenetration of natter or a
consubstantiation. However, since Avostolic times

until the Sixteenth Century, the orthodox interpre-
tation of the words of Christ in instituting this

2Letter (Ho. 21) to author from the Rev. Lambert
Brockmann, 0.F.lM., November 22, 1950.
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Sacrament have always been understood in the sense of
transubstantiation. During the very early centuries

of Christianity there were some few neople who expressed
contrary oninions but they were condemned by the total-
1ty of the Church. It is true that the word Transub-
stantliation willl not be found until later centuriles
nevertheless the early Fathers and Doctors of the
Church always explained the Holy Eucharlst in the

sense of Tranaubstantiation by which the substance

of breed and wine 1ls changed into the substance of the
gody of Chrilist, with only the accidents of breagd and
vine remaining after the words of consscration.

It is obvious therefore that, in the viewpoint AI the
Roman Church, ceremony and ritual are of little or no ef-
feot without the fundamental doctrine of transubstantiation.
Any other theory or doctrine of the Real Presence is null
and vold for the truth of the Sacraments is hinged to con-
cept as well as to the concept of gratis infusa and not to
the evangelical concent of fides confirmang,

The ceremonles and rltuals of the mass are but a

hollow husk without the Mass itself, 1l.e., wlthout

Transubstantiation without the Sacrifice. Nelther

can there bs sacramental life without life-giving

sacraments, 1.0, vislble signs which actuelly glve
grece and not merely "awaken and confirm falth in
those who use them," And to have sacraments 1t is
necessary to have those who have had transmitted to
then in unbroken successlon from the Apostles, Eha
authority and the nower to glve the sacraments.

Liturgy and dogma are Joined together by the bar of

truth and one cannot rightly assert having the one wlthout
the other. One may have liturgy in sgecle ged non in

JLetter (¥o. 18) to author from the Rev. Joseph X.
Strenkert, 0.P., Hovember 20, 1950, p. 2.

“Letter (No. 22) to author from the Rev. Aloys H.
Dirksen, C.PP.S., November 19, 1950.
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Yeritate, Purity of liturgy demends and cannot rightly ex-
lst without purity of dogma. And purity of dogma, vurity
of teaching requires an absolute authority by which the
dognn may be retained in its pristine purit&, and in turn
the liturgy in like menner may be retained.

Liturgy is inseparably bound up with Dogma. Our
liturgy is megnificent only because our Dogma is full
2nd rich. It had to be so; for Christ built it uvon
a rock, called Peter, to whom He sald:

T will give to you the keys of the kingdom of
heaven . . . Feed My Lambs, feed iy Sheen . +» . I
have prayed for thee that thy faith fell not; and
thou being converted, strengthen thy brethren . . ."

fo His official repnresentatives our Lord szaid: "Do
this in commemoratlon of He . . . ¥hos2 sins you
shall forgive, they are forgiven . . . He that hear-
eth you hearéth ne . . « Behold I am with you all
days even to the consummation of the world."

Purity of teaching demands a supreme living author-
ity. Lvidence the contrary and conflicting teaching
within the countless gsects which have devarted fron
the Unity whlch Christ established and for which He
prayed and provided when He said: “"Thou art Peter,
and upon this rock I will bulld iy Church,”

To accept Christ iz to accept the whole Christ. If
He had slipped up on one single point, He would de-
serve to be ignored entirely. God ocannot err. There-
fore, if the Catholic Church has been in error re-
garding nmatters of faith or morals, obviously Christ
has not kept His promise to remain with the Church
till the consuumation of the world.5

In view of this, therefore, the Church of Rome has
appropriated as its own personasl, private, non-trespassable

vropverty the centuries of liturgical traditions which

Sletter (No. 2) to author from the Rev. Venance Zink,
0.F.M., January 19, 1951, ». 2.
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comprlase the so-called Wiestern Rite. The Lutheran litur-
glologist, in the course of hls research, finds himself
atudying in effect the same traditions as the Roman litur-
Slologist. That this is so is nelther startling nor sur-
prising since both churches are basically Western Rite.
However, the Roman Church, in viewling such research, in be-
. lieving the western traditions to be hers alone, and in
viewvlng liturgy and dogma as inseparable, must be amazed
at the one-sldednesa of the Lutheran liturglologlist. For
here is a man steeved in western tradition, who, neverthe-
less, rejects many Roman doctrines.
May I respectfully suggest that instead of studying
the ceremonles of the Church which have been retained
throughout the centurles, that ycu make a serlous
study of the doctrines of the Church which will re-
maln the same until the end of time, since they are
founded on the infalllble word of God. Hany modern
Lutherans admlt the error of thelr founder in his
cardinal doctrine, "juastification by falth alone,"
but are unwillling to admit that he was wrong when he
separated himself and his followers from the Church
founded by Christ . . . for the liass and sacraments
to be effective, they must be valldly administered.
All the good will in the world will not suvply for
the lack of vallidly ordalned prieatg %o celebrate
Hass and edminister the sacraments.
This renewed interest on the part of the Lutheran Lit-
urgical lovement in the western traditions which they be-
lieve to bs their heritage zs well as the herltage of the

Romon Church must needs bring a question to the front on

6Letter (io. 38) to author from the Rev. Ronald EKurray,
C.P., October 11, 1950, ». 2.



22
part of the Romans. "Where will it .end?" "Why accept our
traditions and not our dogmag?! WWhy?#

Because 1t views itaself, as was sald, as the rightful
possessor of these rites and views in turn rites and dogmas
&8 lngeparable, 1t 1ls understandable why such gquestlong are
esked on thelr nart.

And so there can be no doubt in our mind of the deep-
seated need and of the salutary effects of a fully
developed liturglcal life both in ourselves and in
our peonle. And we feel that what 1s good for Cath-
olicg in this matter is - and I speak frankly - per-
haps even batter for Lutherans.

Yhy 1t 1s good for Lutherans 1s self-evident. Buf
wny I say that it 1s perhaps better for Lutherans than
for Catholics will need explanation. There can be

no hen-and-the-egg question about 1%; belief came
first, and ritual followed after, as an apt exterior-
ization of 1t., With this fact taken for granted, the
theological axlom legem credondl lex statuat guopll-
candi is used to indicate how liturgy might be re-
gorted to as a confirmatory source of revelation in
matters of falth.

Should any religlous body, therefore, repuilate or re-
linquish liturgy likewlse? TFor then liturgy no
longer has any real significance. And should any re-
ligious body reassume liturgy 1t must also reaffirm
dogma; otherwlse such liturgy is nonsense. Hence 1%
geems to me, a Catholic, that the development of the
Lutheran Liturgical Revival 1s an especlally good
thing because 1t seems to indicate a2 rebirth of be-
lief in dogma - not any dogma at 211, but in certain
Cathollc ones, such ags the existence of Purgatory, the
verduring Real Presence in the Sacrament of the Altar,
and perhaps others as well. Or am I misunderstandlng
completely what I read? In any case, I think I may
gafely say this, that any exiating Catholic interest
in the Lutheran Liturgical Revival is vrompted chlefly
by implicetions such azs these. That there ve one fold
and one shepherd was the willl of Him Vho redeemed us
all; and we Cathollcs can nelther disregard that ldeal
nor be indifferent to any non-Catholic movement which -
to our eyes, a2t least - seems to be bringing Protes-
tents closer to what they once were, Uathollcs.
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Hence it seems to me that "let the rule for »rayer de-
termine the rule of belief" 1s an exiom which, in
your case, 1s bzing carried out literally and in fact,
i.e. Liturgy is occtually determining (or re-deter-
mining), not merely confirming, Creed. And the cardi-
nal reeson why I consider that a good thing 1s be-
cause the lex credendl herein involved seems really %o
be a part of the lex Catholica gredendi. The questions
in my mind, however, are these: when and where 1s

the Lutheran Liturgical movement going to call a halt:
vhere is 1% going to draw the line. Only with "the
use of the rosary, the Corous Christi procession, and
Benedlction of the Blessed Sacrament?? - if I may use
s%mehworgg of the Una Sancta. And why ghould 1% stop
at these

That these cquestlonsa are asked l1s due to the fact that
Lutheranlsm 1s regarded a8 a plece of truth that cut it-
self off from the source of truth but is blindly striving
for truth. In the so viewed one-sided liturglcal izovement
extant in Protestantism and especially in Lutheranlsn,
which seemningly strives after the rites of Rome without the
dogmatical requlsites of Rome, Rome can only hope that this
rather 1llogical progression will one day be replaced by
one more loglcal and pleasing to her.

Piug XI said on one occasicn that the vieces chipoed
off this Rock still contained some of the veins of
precious ore they had in common with us. It is
therefore & great joy to see that the Lutheran Church
in this country has now 2 small group of minlsters
and falthful who do not take twentieth century Protes-
tantism for granted and begin %o search for a richer
version of thelr falth and life. It ia only natural
to look baeck to the "heroic age" of thelr Church.

But what a Catholic sees here 1ls exectly what was sald
above: ‘here ars they going to stop and what is to .
constitute the brzkes which will nake them stop Just

TLetter (No. 34) to author from the Rev. Ernest Tyler,
S.J., llovember 3, 1950, ». 3.



2k
outsids the gatea of Rome ?8
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CHAPTER V
LUTHER AHD THE SACRAMENTS

In exanining the Roman Catholic reactions to the
Lutheran Liturgical Movement, it has been pointed cut that
there are some prime and fundamental considerations to be
taken into account befors an objective presentation of such
a aubject:l.ve_ opinion can be set forth. The Tirst funda-
mental consideration is the nature and nurpose of litur-
gics. In accord with this are the nature and purvoge of
man in the light of liturglcs, and the interrelatlon of
liturgy and dogma with the existence of one determining
the validity of the other. Yet two more points are in

‘need of consideration. The first of these is the consider-

atlon of Blessed Hartin Luther and the sacraments.

Again must it be stressed that the Roman Church looks
upon liturgy and dogms as a wedding which man must not put
asunder. Therefore, the Lutheran Liturgy must be and 1s
viewed by the Romans in the light of the proximity of lts
adherence %o the Latin Rite; and in the light of 1ts ad-
herence to Roman dogma. In view of the fact that the
Lutheran Liturgy is wedded to Lutheran dogme, 1t becones
necessary to investigate Rome's view of Luther and the sac-
raments.

The initizl point then %o be considered is the view
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that Luther removed hils followers from the Church.

Looking at the beautifully bound copies of Una Sancta,
published by the Lutheran Una Sancte Press . . . I
cannot help feellnyg sad. You cannot avold feeling
gad, because you see how much our Church lost in the
sixteenth century when Luther took all northern Eurone
out of the fold of Peter. It makes you sad to see
how thls new communion lost substance and was drained
vale by all thes subsequent movements and ravaged by
pletism, puritanism and finally bourgeols rational-
ism. There seem to bs underground connections with
the Hother Church of Rome, as 1% were by a system of
communicating tubes or a kind of spirituzl osmosls.

Luther took his followers out of the Church when he
himgself left the Church. %This is the initial consilderation.
But vhat, in the Roman view, is thls "Church?" It is the
Church founded by Jesus Christ upon the rock of 5t. Peter.
Since the sub-apostolic period of history, the Church has
besn invisloned and figured by vardous and sundry forms,
One of these is the flgure of a ship. Like 211 ships, the
Church too must, in the course of history, pass through
storms and gails of dispute and conflagration. But, Rome
claeims, the fundamental fault with Luther was that he
degerted the ship, leaped from 1t never to return.

The Catholic Church is founded by our Divine Lord, on

B8t. Peter . . . "Thou Peter and upon this rock . . o

And the actual Pope 1s the 262nd succeasor of Peter . .

wilthout any missing link, enjoying the same authority

and privileges, because succeeding at the head of the
gsame body or Church a8 established by Christ.

The Lutheran Church was historically started by Luther
« o« » & Oatholic priest married to s Nun; and thils

1y, A. Reinhold, "Extramural Liturglcal Activities,"
Orate Fratres, XX (October 6, 1946), 504,
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Founder wes right in some way to thunder agsinst the
then drevalling abuses, In the course of centurlies
there are naturally ups and downs auong the disciples
of Christ, and the Ship of the Church is often tempest-
beaten by immorality or unhelief or rebellions; but
the Bhlp 1s always carrying the Lord and the Ship
cannot flounder; after the storm and destruction and
victims comes tranquility up to the following dis-
turbance, such is the lot of the Church during the
crossing up to eternity. Durling the storm of the
16th century, Luther went out of the Ship. He should,
like the Dlsolples, on the lake of Genesareth, have
fallen at the feet of the Bavliour and crled out:
"Lord, save us, we are being drowned.'Z2

Another symbol for the Church of Christ is that of the
vine and branches. Christ 1s the true vine and bellevers
in Him are the branches. Here is a unity and oneness
whlch can only and does only exist when falthful and firm
adherence to the true 1s maintained. If then there is only
cne true vine, then a vine developed by a branch broken
from the true vine and divorced from it cannot be valld.
For if velidlty 1s one, validity cannot be two. Luther
and Henry VIII broke from the true vine. But though thls
new vine might resemble and be as large as and of the same
cloth as the trus vine, 1t can be no more than a resem-
blance.

Luther, besldes depriving his followers of the lass

and the sacramental system, broke the bond of unity

with the Church of Christ and condemned his followers
to live an artificial 1life, senarated from the true

Vine. To enjoy the supernatural life of the Church

it is necessary that Lutherans admit the folly of
thelr founder and return to that Unlity of Falth

2Letter (No. &) to author from the Rev. Guy Beaudoin,
December 1, 1950, »n. 1.
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which he left.

Henry VIII did exzsctly the same thing and members of
the "High Church® have restored nany of the ritss of
the Church. Buft, they are as sevarated from ths true
Church in our day as they were in the time of their
founder. This 18 exactly vhat wlll hanpen to Luther-
anigm, 1f they adopt the rites and ceremonies of the
Church and refuse submisslon to the successor of Peter,
the Pope of Rome.3

Two vines then exist. This must be borne in mind as
an underlying thought of the Roman Church as 1t comments
on the Lutheran Liturgical Movement. There are two vines,
One ls true and one ls false. Both are simllar. Yet there
1ls 2n essentlal dlfference.

Here is the essentiasl dilfference between Luthsranism
and Catholicism - the notion of how our Redemption
wag effected, Our Catholic liturgy 1s animated by
the ldea of the Eucharistic Sacrifice. For us the
lings 18 2 Sacrifice of inflnite value, offered by the
Son of God through the priest. By this sacrifice man
is regenerated; 1t 1s not merely an imputation of
Justifying grace. Even the Protestant theologlan
Martin Chemnitz admits that Christian antiquity, "con-
stantly expressed 1t wlth such nouns as sacrificlum,
immolatio, oblatio, hostla, victima, and such verbs
a8 offere, sacrificare, lmmplare" (Examen Congilii
Ipridentini Vo. II, ». 782).

In denyling the unbloody sacriflice of the lasa3, says
Rome, Luther discarded the very center of Roman sacramental
theology. It is not surprising then that they gaze at the

Lutheran Maps with wonder, doubt, and verhaps with a blt

Jetter (Ho. 38) to author from the Rev. Ronald Murray,
C.P., October 11, 1950, ». 1.

bretter (No. b7) to author from Confrater Edmund Hanlon,
C.P., October 19, 1950, ». 2.
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of amusement.

Luther denied the sacrificlal character of the liass,
and therefore omitted the Offertory and the HSacret.
The ancient Canon was omitted elso. Hince this is
so, I cznnot but heln wonder Just what Lutheran 1it-
urglsts mean when they sneak of the Sacrlfice of the
lMaas? If they intend to recelve the old Cathollic
notion of sacrifice, they ars no longer Lutherans;

and 1f they retain the Lutheran notlon, there is no
sacrifice.5

But one may not dwell on the Euchariet alone, for con-
slderation is demanded of Luther!s treatment of the remain-

ing six sascrauments of the lMedleval Church.

Luther, in ZThe Babylonisn Captivlity rejected the sac—
roments of confirmation, marrisge, ordination, »en-

ance, and extreme unction, and sald that there 1ls no
such thing as the nriesthcod in the traditional sense,
because any bellever can do what the nriest does, 1if
he 1s commisgioned to do so by the people of his con-

gregatign, and he held that every Christian was a
priest,

Thus, in the Babylonlan Cavntivity Luther rejected the
Roman sacraments. But primarily he denled, in the Roman
view, the heart of worship, the canon of the Mass and the
dootrine of the Real Presence. Luther, they inslst, did
not believe in the Real Presence, and since thls 1s the
core of all liturglcsl action, the questlon begins to take
form as to the "why" of the entire Liturgical Hovement ex-
igting today in the Lutheran Church. Though every Lutheran
will ;hallenge the contention thet Luther did not belleve

5Ivid.

é1.etter (¥o. 1) to author from the Rev. George J.
Ziskoveky, January &, 1951, n. l.
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in the Real Presence, nevertheless, from the Roman polnt of
view this is a statement of truth and can be agreed upon
1f one is willing to equate Real Presence and transub-
stantiation,
Ag for the lass, for Luther it was not a repetition
of the sacrifice of the Cross and Christ is not sac-
rificed in an unbloody manner, 28 the Roman Church
holds - in fact for Luther there 1s no Rezl Presence.
He wished to change every word in the Canon of the
liags which savored in any way of "offering," "sacri-
flce," ete. and his words in this connectlon, in The
Babylonien Cantivity, sre: “The nhrases which are
used in the Canon are clear; but the words of the
Seriotures ars also nlaln, and since thers 1s a con-
tradlctlon between the two, the Canon must glve way
to the Gospel" - I an not sure of the exact wording,
but I recall that that is the sense of Luther's words
in this connection.?
The accusation that HMartin Luther abolished the iass,
dispensed with the Sacrements, lacked faith in the Real
Presence, and therefore, for all practicsl purposes, dis-
pensed with a sezoramental liturgy, we shzll let stand.
Whether or not one agrees or disagrees wlth these acousa-
tions 1s neither relevant nor material to the nurnose of
this paper. These views regardiing Luther and the sacraments
sre the underlying thought patterns forming the foundation
for the reaction of Rome to the Lutheran Liturgical Hove-
nent. If all these accusations are true, then one 1a faced
with a dilemma. If one remains within the Lutheran system,

one cannot have a "Sacramental Liturgy," and if one would

7Ivid., ». 2.
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have this “Sacremental Liturgy," then one cannot remain
within the Lutheran Church., Whether the two are mutually
exclusive shall not horewith be dlscussed. Howsver, for
point of observation 1% must be noted that for the Roman
thls is a true dllemma, two rutually excluslve propositions
for which there can be no synthesls.

This liturgical dllemms which the Roman Church sees
in the Lutheran Liturglcsl lMovenent does have amaller
facets to be considered and viewed for proper understand-
ing. To reatate the dllemma 1ltself: 1if you deslire to
"restore" the sacramentel liturglocal way of worship and -
life, you will not be in Lutheranism; if you desire to re-
main in Lutheranism, you cannot have or "restore" the 1lit-
urglical way of worship and life. Tuhls 1ls the dllemma. Bub
theré 1s a hypothetical facet which Rome makes comment
upon. .

Though there cannot be a valid synthesis in dealing
with the two proposit;ona of this dilemm2, one can, never-
theless, concelve of an apparent synthesis, namely the
adding of the ritual of "right" to the dogms of “wrong."
In doing this one may appear %o have found a synthesls,
but one must examine vhat actually has been done. The ac-
cldents of worshlp may have been added, but not the reality
thereof. The service, it 1s claimed, may look more lnter-
esting, more eye-pleasing, but that is all. The service 1s
still "shadow instead of substance."
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The ceremonles and ritual of the Haas, sacramental
life, liturglcal living, are all very wonderful -
Just what is needed in our day. But 1t seems to me
that they cannot accomplish much unless they emanate
from the substance, the complete sacrifice of the HMass
and the doctrine of trensubstantlation, as promised
in the sixth chapter of St. John and fulfilled at the
last supper.

Have not Lutherans abolished part of the Hasse: the

Offertory, the Canon, and all forns of scorifice?

Do they not defend consubstantliation, rather than

tronsubstantiaticon? 4And whence have their ministers

the power to celebrate liags, to.consecrate the bread
end wvine? Unless your movement has for its goal the
comnlete sacrifice of the Mass, I am afrald it will
not achleve much; you will be accidentally embelish-
ing your public worship, but will still be dealing
with shadow instead of substance.

Rome's theologlans inasist that the relation between
Luther and the sescraments, and therefore between the Luther-
an Church and the sscraments, is such as to negate even
the »ossibllity of a Lutheran Liturglcal Revival in the
true sense of the word. To have a proper and velid re-
vival necessitates the restoration :of the seven Roman sac-
raments =28 well as the esocentance of the total doctrine of
the "total Church," the Roman system of dogmatics. If the
Lutheran liturgical system developa itself around the three
gsacraments of its own system, then, in the eyes of Rome, 1t
is yet incomplete and invalld and therefore no system in
reality.

Furthermore, by no meana can the Lutherans asplre to

8Letter (No. 9) to author from the Rev. Albert A.
Ruetz, C.R., November 26, 1950, p. l.
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reality without sacerdotal successiocn.

Since Luther (a ¥Friar like myc=1f) broke away from
the Church, according to his own testimony, not only
bacauee of the abuses existing among 1ts members as
private individusls (and they began back with Peter
and Judas), but also because of d9finite errors
taught by ths Church, I can hardly see how you hope
to return to the full sncramental life and still re-
maln a good Lutheran. In his Apologis, in the Chap-
ter De Humerog Sacrementorum, he wrote: "Vere igitur
sunt sacramenta baptismus, coena Dominl, absolutio,
quae est sacramentum poenitentise." If you retain
his teaching in this matter, you can't resurrect
wvhat we conalder the full Szoramentel Life. If you're
referring only to the Eucharist, you're still on a
different nplane than we are, for we ueintain that
the sacerdotal successlon was broken by the Protes-
tant dlssidents shortly after the beginning of the
Reformation. Consequently (end I admit,Irvin, that
I might bYe considered rather nrejudiced in this
matter) I can't see how you can have a true Lutheran
Revival beycnd the time of Luther. To do so you'ld
have togJoln the Church of Rome, which never de-
parted.,

« « » the so0 called Reformation: a truly sad event

when Luther threw out the very iass, Sacraments and

Priesthood which constitute the very core and heart

of the Sacred Liturgy.l0 : e

In view of the intimate union between liturgy and
dogmz, and in view of Luther!s own position in regard to
the sscraments, 1t 1s really impossible for the reflecting .
Roman tc concelve of o liturglcal restoration in the Luth-
eran Church. Liturgy 1s the dress of a reality. To re-

store liturgy implies the a priori possession of that

%Letter (No. 7) to zuthor from the Rev. Terence
0'Connor, 0,5.., Hovember 28, 1950, ». 1l.

10Letter (Ho. 43) to suthor from the Rev. John iHolnar,
C.55.R. , October 21, 1950.
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dogmatilec reality. Dut since the reality itself is mlssing
from the Luthersn Church, it cannot restopre liturgy but
can merely aopnrooriste 1t. Thus, though the drsss he
vresent, the core remains abaent.

You spesk of restoring tc your Church the ceremonics

and rituals of the Mass. 5Should you not have sald

"appropriste! since the ésremonies and rituals of

the Fass vere never possesslons of your Church? 1%

seems that Luther finally repudiated the Hass and
all 1ts ritual and eeremonles verw emphatically.ll

1lLetter (No. 22) to author from the Rev. Aloys H,
Dirksen, G.PP.8., Hovember 19, 1950.




CHAPTER VI
SACRAMENTS IH GENERAL

The final facet to be investigated in order to com-
prehend reallistloally the Roman Catholic reaction to the
Lutheran Liturgical Movement or to any non-Catholic 1lit-
urgical movement is the concent of the term "sacroment.®

Vhot are sacraments? VWhat constltutes the material
of a sacrament? Uhat determines the validity of s sacra-
ment? Vhat role do the sacraments nlay in the worship
life and action of the Church of Jesus Christ? All these
are questions which must be answered, not in order to es-
tablish dogmatic antitheses and syntheses, but in order
that the general pattern of Roman thought might become
evident to the investigator. :

To the Roman mind there is a firm line of faith which
unltes the concept of Church with the concent of Sacrament.
Thgy regard the communlon of asints as a communion of sao-
raments. To separate and divorce the one from the other
is to present an untenable and impossible conclusicn, for
the szcraments are indispensible for the very exlstence of
the Church and for the effecting of man's salvation.

The Churcn as lnstituted by Christ is essentlizlly a

"gommunio Sacramentorum" (for that is the connotation

of the "communio sanctorum" in the Oreed). She was

founded in the Szcrament of the Eucharist at the Last

Supper ("This 1s the New Covenant in my blood"); she
livea and grows by sacraments. It is by means of
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sacrament (fulfilling the foundation of falth) that a
person becomes a member of the liystical Body of Christ;
by sacraments (which presuppose active cooveration) he
partakes of the life of that Body ever more fully. Or,
to speak in tradltlonal theological terilinology, sac-
rawents are the chief instrumental causes of salvation.l
The Church and the sacraments can not be separated.
Vhere the true Church 1s, there are the ancraments. Con-
versely, therefore, 1t may be asserted that where the sac-
raments are there 1s the Church. If the actuality of the
one ls dependent unon the reality of the other, then 1
one of the points 1s absent, then the other point also is
absent or non-existent. This Dit of verbiage 1s moat rele-
vant to the atudy of Rome's reactions to non-Catholic 1it-
urgical movements and to non-Catholic churches in general.
To place this into a concrete gituatlon: True sacra-
nents demand the reallity of the true Church and the converse
is 2l1so true. Since the Lutheran Church 1s not the true
Church, its sacraments are not true. That 1ta sacraments
are not true (and therefore the Church not true) is evident
from the fact that in spite of all ceremony, Lutheranism
lacks a valld »riesthood.
However, aa you doubtless know, -the Catholic Church
after careful, historical studies has stated that the
various Protestant sects have no priests or bishops.
I say, this, not to hurt jour feelings, but simply to
be honest. Thls being so, it follows that certain

sacraments cannot be adminlstered. Thus you night
have all the externzls without the actual comzmunica-

lanonymous Letter (No. 11) to author, September 27,
1951, ». 1.
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tlon of grace to the souls of the worshipvers. "This
is my vody," "this ia my blood"? to be effectlve must be
sald by one to whom the nower has been given. The

true Church of Christ can alone confer this power. To
her alone was 1t given 1900 yeers ago by Christ.2

In a previous chapter it was pointed out that Rome
viewa the worth of any ceremony and rite in accordance with
the rezlity which the rite and cereiony seeks to dreas and
adorn. If the ceremonies are employed to adorn unreal or
invalid sacraments, then these same ceremonles are of no
real value but are merely vain show and pageantry.

This, Rome asserts, must be borne in mind as you view
the Lutheran Liturgloal Movement, for, due to the broken
line in the Lutheran priesthood from apostolic times, 1t 1is
improver to speak of Lutheranism as having valld sacraments.

But ceremonles have worth and mezning only insofar as
they are based on spirituzal truth and divine realltles.
They are but show and nageantry unless they are the
setting for true sacraments, instituted by Chrlist and
performed by priests having the power committed %o

then by the Son of God: "As the Father has sent Me,

T also send you." (John 20:21) That is why the Church
hag always placed paramount importance upon the contin-
ulty of that transmission of nowver. This is the
crucial question of who may administer the sacraments . |
and officlate at the liturglcal functions. Unless ,
there be an unbroken line in the priesthood from -
apostolic times to the nreasent, Christ's promise to

be with His Church "all g, even to the consummation
of the world" (iHatt. 28:20) would be but empty words.3

Here we have the climax of Rome's thinking processes.

2Letter (No. 19) to suthor from Brother S. Gerald,
Hovenver 23, 1950, ». 2.

JLetter (No. 3) to author from the Rev. Ernest P. Ament,
December &, 1950.
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Thls 1s the final noint of conslderation, the guestion of
the determining faoctor of a smorament's validity. Not 211
the sacraments, however, depend on valid orders for thelr
ovn vallidity.

0f the seven Sacraments which we have, the Church has

always held thot Baptism can be performed by laymen in

case of necesslity; and in the oase of lMatrimony too,

the sacramnent 1ls effected by the man and woman who

are entering the contract. With regard to the others

(Eucharist, Penance, Confirmation, Extreme Unction and

Orders) the Church has always required the ministration

of an suthorized nerson, i.e., o »riest or bishopn.

Therefore, in view of thls, in order to have a valid
Fucharist, the centrel sacrament of Christisn faith and
action, it is necessary to have valld orders, Rome prides
itself on its possesslion of "apostollic succession.! Only
in this sacerdotal procession through the centuries, united
by apostolic asuthority, is it possible for one to confect
a2 valid Eucharist. By and large thers is no Protestant
church which possesses in Romel!s view:.thls historiczal suc-
cesaion. The Eastern Rite, Rome admits, does have apostollc
orders, and this, as we shall see, leads to a rather alg-
nificant nroblem in casulstry. But as for the Lutheran
Church in general, its orders are invalld and therefore so
are 1ts "orders-demanding" sacraments.

I believe of course - you will forgive me for spesaking

frankly - that the power to confect and to dispense
the Great Sacrament of the Eucharist (vhich is at the

bietter (Ho. 40) to author from the Rev. Francis J.
Guentner, 8.J., October 12, 1950.
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same time Sacriflce) can be conferred only by the sac-
rament of Holy Orders, which is derived by apostollc
succession from Christ Himself, by the laying on of
hands. Thlas power, 1% 1ls my Catholic bellef, the Luth-
eran Church no longer possesses; and accordingly, it |
ls not within the power of the Lutheran Church to con- ;
fect and Sacrifice-Sacrament (as, e.g., 1t is within j
the power of tne Orthodox liastern Churches, in which ;
the apostolic succession wag not interrupted). Such ;
is the belief of Catholies.J ;
Until falrly recently Rome hag merely vnresented this
bl-catagorical statement. There sre Churches with valid
orders (Rome, Eastern Rite, Uniat, ete.) and thers are those
without valild orders (nll of Frotestantism). However, of |
lete there have been various instances in Protestantism, es-
péciaily in Anglicanism, where Protestants have been ordained
by Orthodox Blishons. HNaturally such an mction pnresents to
Rome an acute problem. She recognizes the validity of Or-
thodox orders. ©She bellievea that Orthodox Blshops .are
properly consecrated and therefore can properly and valldly
irpart apostolic orders. In accordance with her oun teach-
ing she must, therefore, accept as valid and effective, the
orders of such Protestants as ere ordained by Orthodox
Bishops. As atated, such a situation presented a »roblem

to the Church of Rome until an answer was found. Now Rome

indeed recognizes such orders as valid, but she declares
them to be dlshonest and declares that one vossessing such

orders i1s in danger of losing his own soul.’

SAnonymous, ob. cit., ». 2.
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You have heard, no doubt, that some of the Protestant

Hinisters who belleve in Liturgy try to overcome this ,
lack of ordlnation by presenting themselves to some :
Orthodox Bishop for ordination. Although we must say i
that in such a case his ordinatlon would be valid and

therefore hls consecratlon of the Sacred Species in 5
fass a2lso valld and effective, yet, as 5t. Augustine :
says: he is a thief and doing something to which he §
has no right and thgrefore sndangering his soul to

eternal »unishment.

But vhat of the Lutheran Church which, in Rome's view,
has no valld orders and yet firmly beliesves in the real
!

presence of Christ in the Sacrament of the Holy Communion?
Rome views the sincserity and fervent devotion of Lutheranisu
and suggests 2 unidue dogmatic - the "Bucharlst of desirs.!

But 1% 1s also ny versonsl conviction that many of you
who are interested in the liturgical movement are sub-
Jectively convinced that your nministers can and do
confect the secrament of the Eucharist; and that you
wish to recelive it. And just as thers can be a "bap-
tism of deslre” so also there can be something similar
with regard to the Eucharist; a "Eucharist of desire' -
for those of good will and good falth. And God will
not fall to pless such a deslre, iloreover, since sc-
cording to the whole of tradltlon, the effect of the
Eucharlist 1s "unity of the Hystical Body," such &
"Eucharist of desire" wlll, unless we place hindrances,
help %o achleve that end towards which we all strive:
unlity %n gharlty, as a necessary vrelimlnary to unlty
in falth.

The validity of ceremony depends on the valldity of the

sacrament 1% adorns. The validity of the sacrauent, more-
over, is dependent upon a possession of valld authority

(apoatolic authority). There is, therefore, = dlrect

éLetter (¥o. 29) to author from the Very Rev. Anthony
Wortmann, i,8.C., Hovember 13, 1950, . 2.

7Anonymous, oo. ecit.
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connection between liturgy (ceremony and rite) and valid
orders. In view of Rome's stand on these points, she can,
to her own way of thinking, condemn the Reformation as an
“anti-liturglcal heresy." The result of this "heresy" is
the presence, at the most, of = Eudharist of desire in the

e S S e

Lutheran conmnunion,

Europesn Catholic commentators have long been inslst-
ing that an essential identical liturgy furnished the
most hopeful medium of eventual reunion between Oriental
schlsmatic Churches and Rome, The case 1s, obviously,
otherwise with Christian bodies that cannot lay claim
to vellid priesthood and the full sacramental life.
‘Abbot Gueranger used to characterlze the Reformation
by calling 1t an anti-liturgical heresy. Any advance
therefors towards o theologlosl acceptance of the
necesasity of such a »riesthood and system of sacraments
already represents = not inconsidersble advance towards
the actual achievement of that unity for which we are
all bound to work and »ray. And from the Eucharist,
the sacranent of unlty, esvecially if offered by us

in the spirlt of charity, there no doubt emanates a
great magnetic nover of grace for the many of good
will who are not yet in the one sheenfold. Ferhaps

we could even spesk of the non-Catholic liturgloal
movenents as affecting a sort of baptiem or rether
"gommunlon of desire." At any rate, we interpret our
obligation to lle in sympathetlc welcome to these
kindred movements among our separated brethren - and
%o proy that through the instrumentality of external
forms spiritual fellowship Eoth internal and external
may be ultimately achieved.

Before examining the reactlions proper to the Lutheran
Liturgical lovement, let us briefly survey thls background
naterial which has thus far been nresented.

Certain a opriori Jjudgmente have been maintained by the

- 8uaturgical Briefs," Orate Fratres, XXI (June 15, 1947),
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Roman Church. In the first nlace it has Deen asgerted that
liturgy enhances in matters of worship and religious =actilon.
It hns been nmalntelned that there is = definite "natural®
connection between liturgy and men bescause of the very
character and nature of man. Especlially, Rome asserts, is
there a connection, an indivisible bond, uniting liturgy
and dogma. DBecause of this bond it is impossible to have
a velld liturgy without the reallty of valid dogma. Luther,
because of his subjective objectlons, threw out the sacra-
nents, and especially the baslc doctrines involved in these
gacramenta. Because of thls, they claim, Lutheranlsm has
not true sacraments, IHowever, because of 1ts faith and de-
votion, one may concelve of them ag having a "Eucherist of
desire."

These g prlori Jjuidgments constitute the foundation on
which Rome bullds her thoughts when Jjudging or commenting
upon the Lutheran Liturglcal Movement or any non-Catholic
liturglcal action. .The resultant concluslions to these

Judgnents remain yet to be examined.




CHAPTER VII
VIEWED UNFAVORABLY

In view of these underlylng concepts which make up the
general thinking pattera of the Roman Catholic Church, it
is not surprising when the Lutheran liturgiologlst meets
with adverse criticism in regerd to the general field of
liturglcs.

The Lutheran Church is regarded, as was mentioned in a
pravious chapter, as a branch which cut 1tself away from the
true Vine. In keening with this simile, therefore, the
Lutheran Llturglcal Movement ls ragarded as an attempt, and
an "inodequate” attempt at that, to attach to the divorced
branch of heresy the leaves and apvearance of orthodoxy.

JTour deslre to worship God in a more fitting mamer is
indeed laudable, but the method by which you lntend to
bring about the fulfillment of thls desire is, in my
opinion, inadequate. For once a2 dranch is broken away
from the tree, we cannot make it live again by dutting
leaves on 1t to give 1t the appearance of belng allve.
S0 too when once a group has broken away from the True
Vine, which 1s Chrlst, with Yhom we, cs members of Hls
Church, are one, the group separated is no longer a
part of Him, no matter how closely 1t resembles the
other in externsls.

Examine your bellefa. Ses if they correspond to all

_ the beliefs of the ancient Church. Then and only then,
- gtart to restore Iour liturgy with a reasonable dog-
matic foundation.

lietter (No. 55) to author from Friar Garry, O,F.lN.
Conv,, Feria V post Dominlicam I Adventus, 1950, o. 1l.
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Liturgy and dogme are inseparable. They are a unity
dedicated to God which serve to proclaelm to the world the
truth of God. If a church lacks decctrinal security, the
very foundation and strength of all rite and cerencny, how
can such a church heve a liturgy in the proper sense of the
word? The doctrinml variances which exlist in Lutheranism
prove the lack of catholicity in its dogma. A lack of
catholicity in dogme means a lack of catholicity in liturgy.
Since 1% has been polnted cut that the valldity of the one
depends on the reality of the other, and that one of the
ezagential marks of any liturgy 1s 1tz catholiclity or univer-
aality, therefore, in view of 211 this, Lutheranism can
nerely strive for a liturgy but can never articulate its
desire in & true liturgy.
« « « 2nd in 211 sincerity, I can!'t see how you can
hone te start anything more than a limited, local,
fallible, movement without any control, infallible
authority - wvhat would you do, for inatance with the
German Lutherans who question the certainty of the Reel
Pregence? . . . Such a movement can only be valld and
uzeful if 1% iz based on truth; and truth should be
objJective and therefore only one,?
Therefore, Mr. ‘Arkin, I as & Catholic look upon the
Lutheran Liturgical movement with refersnce to what-
ever dogmatic revivals it may bring about. And I do
not think it will bring sbout any, It is of l1ltself
not o strong enough force, not nowerful enough, to

effect 2 unity within your belief or a coordination
of dogna. I think that diversity of your religlon

ZLetter (No. 7) to author from the Rev. Terence
G!'Connor, 0.S.H., Hovember 28, 1250, ». 2.
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will doom it to failure.3

One of the fundamental faults of the Lutheoran Litur-
glcal iHovemen$ or of any non-Cathollc liturgical movement,
Rome inalsts, 1s i%a approach. The very fact that nany
Lutherans and sectarlans are becoming engaged in liturglcal
research is indicative of a genulne conscientlious snirit of
searching for that which 1s right and prover. However, to
the Roman mind, this zeal is menlfesting itself in an in-
prover approach. Instead of bescoming involved in cersmon-
ial or nerivheral research, it would be more profitable to
such intellectually curious if they would rather begin by
heonestly re-studying thelr dogmas and those of the Roman
Church. In dolng thla wlth sinecerity of intent the inevit-
able result will be the effecting of a dogmatlc substance
around vhich a liturgical sheath can be validly constructed.
Haturslly such a dogmatic foundation would be the return
to "the fold of Peter” of all those who broke away, a return
te the authority of the Vicar of Christ.

Personally your efforts seem vein and worthless to me.

If you are honestly looking for the truth, you =re

golng about it in the wrong way. It would be better

to get, the facts, another - pray for the grace of

f&lth-
vhile I reslize that something of as little slgnifi-

3Letter (No. 1%) to author from Friar Knute Pulcher,
0.F.K. Conv., Decembsr 8, 1950.

bietter (NQ. 30) to author from the Rev. BEdward M.
Gallsgher, Hovember 17, 1950, ». 1l.
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cance, religiously speaking, as the writings of Sir

Walter Scott can arouse an interest momentous enough

to result in ths Oxford Movement, I nevertheless feel

that your aporoach 1s misdirscted. HNo matter how

many aceldents you have, and no matter how important

they are, you camnot with these alone evser constitute

& substanece. Vhereas, if you establlsh your substance

firgt, some accldents wlll necessarily ensue, and you

can add =8 many as wlll serve your purnose. Unless

you do thls, no matter wvhat the result of your exper-

iment will be, it must of necessity always bs ersatz.)

Unleas thls anproach is taken, therefore, of striving
tc restore the reality of dogma and then to restore ritual
and ceremony, all is rather purposeless. Dogma, Home de-
cleres, nuet firat be restored. To inaslst that one has the
Hass 1s to inslst on what 1s confessionally lmpossible. To
have the kass 1s to have transubstentiation. Yet this very
fundamental requirement is virtually impossible, not because
of divine teaching or nrescription, but because a2 mere man,
Hartin Luther, on the basls of falllble humen reason, dis-
carded this baslc dogma., Because 1t 1s bullt on the sand
of uncertainty, therefore,’ the Lutheran Liturglcal liovement
is doomed to fallure. Any success which 1t might have would
be purely accidental, incidental, and apparent. Its success
cannot be real because reslity itself is dlscarded. It may
increese the devotlon of its adherents to 1ts own false
doctrines, but such can not be called true success.

If it be pernitted to me to make one observation, I
nust confess that I am quite puzzled by the anomaly of

SLetter (lo. 9) to author from the Rev. Albert A. Ruetz,
C.R., Hovember 26, 1950, p. 2.
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an endeavor to restore to your Church the ceremonles
and rituals of ths Mase without the Hass.6

I cannot see anything but fallure in the long run,
although one could count on the stimulation of devotion
28 an incildental and partial success.

It comes down to this: Liturglcal ceremonles are
meanlngless unless we accept the teachlng of Christ ln
ite entirety. Ve feel, that, desplte your best inten-
tions, your efforts will forever be laciting in what

is undoubtedly esaential. Not that you are in any way
at fault; but beczuse a mere man stole something from
you about 400 years ago.

GLetter (Ho. 44) to author from the Rev. J. B. VWalker,
0.2,, Gctober 20, 1950,

“Letter (Ho. 24) %o author from the Rev. Robert F.
licilamara, Hovember 17, 1950, p. 2.

SLetter (No. 2) to author from the Rev. Venance Zink,
0.F.4., January 19, 1951, ». 2.



CHAPTER VIII
POSITIVE REFLECTIONS

It neither surorises nor startles the Lutheran 1lit-
urglologist that Rome presents some adverse criticlsm as
she views the Lutheran Liturgicel Movement. In view of the
variocus g briorl conslderatlons which form the foundation
for Roman thought, it would be wore startling and surnrising
1qjthare were a complete absence of opposing thought. How-
ever, "in omnibus veritas.! To say that Rome can find no
merit at =1l in the Lutheran Liturgicel Novement would be
to do an injustice to Rome. In splte of her tradltlonal
legalistic dogmatism, one mﬁst not, in all honesty, asoribe
to her only oan attitwle of sheer negativism. In her re-
flectlions on the Lutheran Liturglczal Movement, she at times
fosters a relatively positive opinion. Such an opinlon,
howvever, never taokes on the character of absolute posltivism.
That this 1s so is rather obvious and cannot, naturally, be
conceived of as otherwise. Rome's positivism must be inter-
nreted as relative to, or in the light of, her g priorl
Judgnents.

Thereforé, the positive reflectlions of Rome shall be
viewed under three senarate categories: general positivism,
itemporal® poeltivism, and relative or narrow positivism.

Under these three categories it can be made rather evident
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the exact nature of Rome's "pro" thinking.

The general positive reflections of Rome to the Luther-
an Liturgical iovement take on the nature of several a
posteriord conclusions which must not be read into to the
extent that they are made to say more than they intend to
say. That this 1s so will clearly be seen when we discusa
the relative or narrow positiviam of Rome,

The Tirst general reflection i1s one which exhiblts a
note of understanding. There 1s 2 common link, Rome =zsserts,
between herself and Lutheranisn, and that 1s a liturgy
gimilar in many ways and alike in many respects. ©Such a
common Ghread of antiqulty effects a tyne of brotherhood or
kinshlip. Also, it effects favorable reactions and the hope
on Rome's part that the Lutheran Liturglcal Movement will
serve 1ts people to the fulfllliment of its proper intent.

I am wholly in favor of your endeavors to restore to

your Church the ceremonies and rituals of the iisss and

lead your people to live the liturglical life.

Indeed, we have much in common, as far as the external
pomp and ceremonles of the Mass are concerned.

I nray earnestly that the good Lord comnensate your
zeal_amply and grant you the attainment of your noble
alin,

I can assure you I anm in deep sympathy with your hope
and efforts towards a liturgical rejuvenation within
the body of your Church . . . I feel a deap kinship

lretter (ilo. 53) to author from the Rev. Hother Vitallna,
C.5.J.B., October 2, 1950, n. 1.
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to you in your ovn efforts and in your work,2

This "kinehin," so to speak, exlsts besocause of the
very nature of liturgles, namely, their catholicity or uni-
versality. However, though this kinship exists, en avecre-
ness of 1t can only be brought about through = study of the
liturgy. Therefore, Rome asserts, since this kinship does
exlst, and since an awarsness of 1t 1s good, therefore the
study of the liturgy vherein this awareness ls effected is
also good, This, in part, answers the “cul bono" of the
Lutheren Liturgical lovement. However there lles in any
liturglcal movenment a much largsr and far resching 'why,"
and that is the pralse and worsghin of Cod.

¥y own thoughts turned %o Pope Pius XII's encyclical
"tedlaotor Del.*

Vhat could be more commendeble than your study (of

the liturgy)? ‘"Agsuredly it 1s a wlse and most laud-
able thing to return in spirit and affection to the
sources of the sacred Liturgy." For the Liturgy 1s
the conmnlexus of public worshlp glven to God. The
duty of giving public worship Yis incumbent, first of
all, on nen as individualas. 3ut 1t also binds the
whole community of human Bbeings, grouped together by
mutuel social tles: mankind, too, depends on the
goverelgn authority of God." Ewven apart from reasoned
obligation to give such worship the heart demands that
man nraise God and worship him with hls fellow-nmen.
"Bvery impulse of the humen heart besldes, expresses
itgelf naturslly through the senses; and the worshlp
of God, being the concern not merely of indlviduals
but of the vhole community of mankind, must therefore
be soclal as well,"

2Letter (¥o. 41) to author from the Rev. Wilfrid Tunink,

0.5.8., Septeaber 29, 1950.

SLetter (No. 2%#) to author from the Rev. Robert F.
lclamara, November 17, 1950, »n. 1l.
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The liturgy effects a kinship netwesn liturgiologists
and helievers as a whole. But vhat 1s more, 1t effects a
closer unlty between God and man. In view of this Rome de-
clares adalration for any liturglcal movement which purposes
to bring man closer to hls God. In the chapter dealing
with the problem of liturglcs and man, it was pointed out
that because of the very nature of man, a creature of body,
soul, and splrit, liturgy serves to bring home, to make more
palatable and digestlble, the dogmatic truths of the Church.
Therefore, Rome rejolces in every effort, every attempt to

make this possible. Again let 1t be pointed out that such

- reflection falls into the category of "generzl! positivisn,

Because of such favorable resctions one must not thereby
deduce any dogmatic conclusions as to the "relative" positive
reactions of Rome. Thle will be made clear when these "re-
lative reactions are dilscussed.® But in thls general sphere
which we are now dlscussing there are very definlte positive
reactions.

Let me begin by saying that the Cathollc priest has

nothing but admiration for anything so noble and

worthy as interest in the liturgy. The Priest, who

is engaged in bringing men to God, rejolcss in every

effort simed in that direction.

In our Chucrch, the Holy Fathers have repeatedly en-

Joined a renewal of the liturglcal spirit. Cf: the

"Motu Proprio" of Pius X (1903), the "Divinl C

Sanctltatem” of Pius XI (1928) and the "Hediator Dei'

of Pius XII (1947).

To quote from the "Hotu Provrio" referred to:

"Filled as we are with a most ardent desire to see the
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true Christian gpirit flourish in every respect and be
preserved by all the falthful, we deem it necessary to
nrovide before aught else for the sanctity and dignity
of ths temple, in whlch the falthful assemble for no
other object than that of acquiring this spirit from
1%s foremost and indispensable fount, which is the
active participation in the most holy mysteries and in
the nubllic and solemn prayer of the Church."

In his Encyclical letter on the Kingship of Christ
(1925), Pius XI pointed out that people are instructed
in the truths of falth, and brought to anprsclate the
inner joys of religlon far more effectuzlly by the
annual celebration of our sacred mysterles than by
any pronouncement, however weighty, of the teasching of
the Church . . . The Church's teachling affects the
mind primarily; her feansts affect both mind and heart,
and havg e salutary effect upon the whole of man's
naturae. Y
Rome makes snother general reflection. The Lutheran
Liturgical MNovement l1s to be comnended aince it has come to
the realization that the HMass is the heart and center of
corporate Christian worship. She commends the Lutheran Lit-
urglocal Hovement for its "apiritual wisdom." All liturgy,
in the historlcal senze, hns evolved ltself from an attempt
by man to beautify this sacrament. Without thls core all
liturgy, 2ll rite and ceremony, would be frultless and pur-
poseless. In general, therefore, Rome nods l1lts head in ep=-
proval at the sscramental awakening in the Lutheran Liturglcal
liovenent.
Surely you are to be commended for your spiritual
wilsdom . . . The liass which wondrously makes Christ

really present, Body, Soul and Divinity . . . under
the anpearance of bread and wine, is the very center

bietter (No. 2) %o author from the Rev. Venance Zink,
O-F.-'i":c' Janu?ury 19’ 1951’ ?. 1.
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and heart of our devotion and worship . . . Rituzl and

ceremony revolving around ths laesg and the Saoraments

are beautifully designed to give external expression to
inward realities of grace which they contaln and give.2

This spirit of kinship which Rome in her genersl re-
flectlions seems to feel is not too surprising to the Luther-
an liturgiologlst vhen he takes into consideration the fact
that Rome herself 1s, at present, in the midst of a tre-
mendous liturgical revival, an attemnt on her part to make
the Liturgy understandable to her people, so that they toc
might partake of the jJoy of the liturgloal life.

Therefore, in viewing a somewhat parallel action in
the Lutheran Church, she can but spplauvd such an action and
hope that i1t will achleve 1%ts purpose. She can hope that
such a movement will help lead Lutherans to "practice their
falth.” BShe, in her owvn way, 1s trying to do the same thing,
namely lead the laity, the mystical body of Chrilst to a
closer devotion to Christ. If such a Lutheran Liturgloal
Movenment should prove to be a "means of grace for lts
veople, then what more can Rome ssy than what 1ln her general
reflections she does say, "It has served a wonderful purpose,”

When your liturglcal revival was first brought to

general attention in the vages of "Una Sancta" a few

years ago, more than one Cathollc rejolced to find
that outelde the Catholic Church there 1s a movement
closely parallel to one taking place even now within

Catholiclsn; to make the average Uathollc reallze more
vividly the priceless heritage he has in the Church's

SLetter (No. 10) to author from the Rt. Rev. Hsgr.
Henry E. Donnelly, November 27, 1950.




5k

liturgy.

Hy first reaction, and I think the typlcally Catholic

cutlook, is to applaud and encourage whatever heslns

glncere Lutheran neople to practice their feith, to

live as they bheliesve (od wants thenm %o live, External

common worship is nert of our debt to God as socilal

beings. If a liturgy helns your nsople to fulfill

this oblignt%on, I congratulate those who work for

1ts revival.

If the revival of the Liturgy in your Church willl be

o means of grace Tor 1ts people, 1t haa served a won-

derful purpose.?

Rome compliments the Lutheran Liturglcal lHovement for
more than its commendeble effects on man., Liturgy is a
means whereby God is glorified and the Lord of the Church
is magnified. It is good thet man be drawm closer to God.
It is fine that the dogmas of the Church be made more under-
standable to the layman. It is commendable that the-unity
of mgn and God be made strong and secure. 3But liturgy 1s
%o be commended in the final analysis in this that God 1s
glorified. In leading man to CGod He 1s glorified. In makling
His teachings understzandable by the visual ald of liturglecs
He is glorified., Because of thls, because homage 1ls thereln
pald to God and to Him alone the Lutheran Liturglcal Hove-
ment 1s to e complimented.

Your zeal is to be complimented. Thus you are dcubt-

lass advancing the great cause of Codls honor and
glory, as well es that of Hls divine Son, our Lord

GLetter (No. 32) to author from Frater Josevh Connors,
S.V.D., November 12, 1950.

7Letter (No. 12) to author from Friar Warren Sullivan,
0.F.i1i, Conv., December &, 1950,
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Jesus Christ. Truly the liturgy is a heautiful manner
of teaching the sublime truths of falth . . . Your at-
tempt to realize these alms will certalnly bring dowm
vpon you God's blessings and entitle you to our Lori's
vromise, "If any man eserve me, my father will glorify
him." Also "This 1s eternal life, that they mey know

Thee,lthe one true God, and Jesus Chrizt Yhom Thou hast
sent., *

The spirit of kxinship nervades the gensral rzflectlons
of the Roman Church on the Lutheran Liturgical llovement. Ve
have much in comumon because of our similar rites and cere-
monies. This 1s assserted by Rowme., YWe have much in comuon
hecause we have g sacramental heart in our philosophy of
corporate worship. V¥We have much in common bacause we are
men and the very nature of man demands a liturgleal form of
worshin. Ve have much in common begsuse we have realized
the ploce of liturglics in the concepnts of man and liturgilcs,
man and God, and of God Himself, |

This spirit of kinship through the medium of the liturgy
ig finally asserted by Rome's desire that we all De one, |
united in Hinm, on the last day. ;

1 want, then, to let you know, Irvin, that I sincerely |

wish tha bsat of succesa to you in your undertaking.

I will oray for you dally that our Lord may draw you

closer to Himself now, in order that you may some day
enter into eternal blisa with Him. May our dally motto

ve "Guld gst hog ad seternitatem?®?
The éée:Jd cetegory of poasltive relfectlons presented

€Letter (io. 19) to author from Brother 5. Gerald,
Wovember 23, 1950, ». 1l.

9Letter (Ho. 15) to author from the Rev. Sem. Berard
Rlegert, Decenber 7, 1950,
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by the Roman Catholic Church on the Lutheran Liturglcsl iove-
nent falls into the category of "temporal" positiviam. In
presenting her nositive reactions to this movement, Rome
hae asserted her applsuse and commendation for the movement
especlally in view of the present times in which the Church
finds 1tself. Decauze of thelr nature, therefore, they
here are oresented under the title of "temvoral" »ositive
reacticns, or renctlons based on the present times and sit-
uatione of the world.

For the flrst time in centuries, the Church has been
faced with the thread of dire and severe nersecutions. The
world 1s 1n a chaotic state and lives under the threat of
war and destruction.

Egneclally in these times, therefore, thers 1ls o need
for a strengthening of falth and of spirit in the Qhrlstian
truths. This can mogst effectlively be accomplished via the
liturgy. In view of this one finds a definlte posltlive re-
action on the part of Rome.

The Joy is the very one felt by John the Baptist who

according to the Gospel of St. John sald: "He that

hath the bride 1s the bridegroom; but the friend of
the bridegroom, who standeth and hearsth him, re-
joiceth with joy, because of the bridegroom's volce."

This is my Joy.

The vision is that of the very close contact with the

Heart of Jesus glven to all those comulying with the

liturgical way of living.

The hope flowing from my Joy and my vision aims at the
real and concrete restoration of Christian life we

B3-ERdRy 099340 thege %1998.87 RIo9fS $1%.1Tiatiig or
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Christlan life and spirit, 10

But along with the secular evils vhich try the faith
of the Church, there are also the evils which oreep into
the Church and try to rob it of its very heart and soul. In
keeving with the general concept of . "temporal! positivism,
therefore, Rome expresses its delight in the Lutheran Lit-
urglcal Hovement 28 a bulwark against the two evils of
bletism and excessive indlvidualism, both of which had their
harnful effects on the Church in the eighteenth century.

I first became awvare of the rovement (Lutheran Lit-

urgical liovement) in 1946; and the news of it came to

me ag a thing of great Joy. %Worshlp, after all 1is ;
at the very heart of life; and any effort to restore
worshln to its fulness, saving 1t from the moderan in-
roads cf pletlsu and excessive individuallsm, ought

to be_met with warm apnlause. S0 keep up the good

1"0!‘1:-

A liturgical Church, because of the very nature and
essence of liturgy, presents ltself as a defender agalns®
the twin forces of .pletism and excessive indivlidualism.

But what is more, and of greater concern to both Rome and
Wittenberg, 1t presents a rather strong force to combat the
inroads of Calvinism with its lconoclastic intent, Ronme ad-
mits the liturgy of Luther as being of = positlive liturgical

nature and content, but frowns on the result of the Reformed

101etter (o, 27) to author from the Rev, Adrien M.
Halo, O.F.M., Feria III infra Dom. 24. post Pentecost, 1950.

1lietter (iWo. 31) to suthor from Fra Williem, 0.C.D.,
November 13, 1950.
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influence on liturglical thinking in the world. That the
Lutheran Church, nominelly a Protestant Church, should strive
to restore llturglical worship presents to Rome a hesrtwarm—
ing sight.

In its wpsychologleal, or subjectlive effects on the
Chrlsticn life, I believe that the liturgical movement
will have most profound effects both within the Luther-
an Church and outside of it. Always provided, of
course, that i1t bs carefully kent from degenerating
into mers Rltualism - ceremonies, lights and incense
for thelr owvn ascke.

I think you will agree that Evangelical Protestantism
in its search for a '"pure! religlon tended to minimize
the legltimate role of the body and ita faculties in
worshin. It took an unrealiatic view of men; and tried
%o make him 2ot as a disembodled spirit in hils relig-
ious life. This was especlally true of Calvinism.
And although Luther himaelf nrescrived a liturgy which
bore great external resemblance to :-the Roman Cathollc,
in the course of time, and through various influences,
a more Puritan spirlit crept in which frowned upon such
hings as relics of "Poperyl!!" Therefore it is heart-
ening %o know that a movement 1s on foot to restore to
Lutherans a deeper supernatural life., It 1s fitting,
is it not, that our senses, which so often lead us
away from God_bs gliven the cpportunity of leading us
back to Him?l2

Pletism, individualism, and lconaclastic CUalvinlsm have
deprived man of an essentlal vart of his worship llfe, the -
liturgical or ritualistic nart. - This Rome asserts 1s most
necessary in viewv of man's very nsture. £4And now in these
timea of trizl and dlstreas, when the need for o closer
union of mwan and God, when the need 1s nresent for a firmer,

surer Talth in CGod, Rome rejoices that Lutheranism 1s

12Letter (No. 47) to author from Confrater Edwund Han-
lon, C.P., October 19, 1950, pn. l.
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striving to restore to man what 1s rightfully his., Han
needs today a deep spiritusl life and Rome feels that one of
the best ways of imparting that 1life is through the nsin-
tenance of the liturgical life snd way of worship.

It wes most gratifying for us here to learn of your

efforts to revive Liturgical practice in your Church.

lie ars all awere of the world wide need of spiritual

1ife and we feel that Liturgy 1s a great help in the

uaintenance and development of thls spirit.

e hope and wish that your endeavors meet with the

cooperation of your neople and the anprovael and held

of your leaders.

If the good Lord said that not even a cup of cold -

water glven in Hla name would lose its reward, how

much more will He be nleased with those who try to

mzke prayer to Him more sacred and beautiful.l®

The third category of Rome's posltive reactlons to the

‘ = -

Lutheran Liturgilczl Hovement we have olassed under the gen-—
eral heading of 'relative or narrow nositivism." It is
voslitive in the sense that 1t encourages further nrogress
in the liturglcal fleld. It is positive in that 1%t re-
Jolces in the work which has been dons by the Lutheran 1it-
urglologlst. However, its positivism 1s relative in the
sense that it 1s atated in the light of the formerly astated
g oriorl Judgments. In brief they are stated in the light

of the requirement, ln Rome's view, for a vqlid liturgy, a

13Lstter (No. 37) to author from the Rev. Ph. Cornellier,
0.li.I., October 7, 1950.

141etter (Ho. 5L) to author from the Rev. Benj. F.
Bowling, C.3.P., Sentember 27, 1950.
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valld sacrament, a valid authority.

She malnteins that ehe applauds any liturgical research
on the part of the Lutherans. She does not begrudge the
Lutheran liturglologlst the Joy of studying the liturgy.
After all it 13 her liturgy that he is studying for she
1s its rightful owner. Furthermore she firaly belisves that
such & study will result in the inevitable result of, not
only a return to the traditional liturgy of Rome, but of a
return to the traditional theology of Rome.

Wow, what does the Roman Cathollic Church think of the

Lutheran Liturgical revival? I would say, speaklng

for uyself, as a theological student that She applauds

any suchh honeat endeavour by anyone outslde of the
fold. &She fears nothing; has nothing to lose; has
hopes gr galin; and knows thaot those who seek, will

rind, L

Thus, without in any way a2scribing their own favored

posliticn of the divinely-guaranteed nossegsion of

Christ's revelzation to any meritas of their own,

Cathollcs cannot but rejoice to see non-Catholle

Christisns possessing a fuller share °£ that Life and

Light Christ came on sarth to imoart.l

That the Lutheran Liturgical lovement can and will
effect for ite adherents a "“sacramental® and devotional
1ife (Eucharist of desire), the Homen Catholic Church is
only too willing to admit. The possibility of its leading

men to eternal 1life with the Son of God she 1s also willing

15Letter (No. 16) %o outhor from Friar Athanasius Zak,
0.F.M, Conv., Deccember 8, 1950, ». 2.

1610tter (No. 45) o author from the Rev. Gerald
Ellard, 8.J., Sevtember 26, 1950.
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to ~dnit.

However, truth cannot stand with error, and, on the
basls of her g priorl Judgments, she stated that only can
one have a truly valid liturgy if one 1s firmly built on
the rock of Peter, with the authority of the Church of Rome,
with her theology as the core for the liturgy.

Lutheranlsm may be sincere, and if so then her sin-
cerdlty sholl be rewerded. But one cannot exzvect to live
the full lliturgical 1life in the trus sense of the word when
cne ls comnletely divorced from the life-spring of that
life, the Romzn See,

First of 211, a general principnle: As Jesults we are
wen dedlcated by vows of religion to seek the greater
glory of God. As = consequence ve are quite »repared
to rejolce and %o bs edilfled whenever and wherever we
gee God belng served and loved, even though we cannot
condone the exnressly non-(Gatholic bellefs that may
promnt such love and service. If our eys be simple,
therefore, as 1t should bs - lookling reslly and truly
only to God's greater glory - it will hardly please
us less when a Lutheran loves God with his whole heart
and his vhole soul and his whole mind than when a
Catholic does so. At the same time we maintain the
nrinciple that error cannot take its stand beslde
truth and hope to ve considered, by thinking men, the
edqual of truth. A »lous zand sincere Lutheran will
certalnly be mors likely to reach Heaven than a poor
Catholic; desnite this, it is our bhellef, as you know,
that Lutheranisn 1s error still.

The general reflection that comes to mind is that the
movement 18 a wholesome and encouraging one. It 1s a
good thing, 2 step decidedly in the right direction.
Liturgy, reelly liturgy, 1s, in the finzl enalysis
axterlior and interior worship of God: 1t is an inte-
gration of sacramental and devotional life and as such
1s the form of worship most perfectly sulted to our
human nature, composed as 1t 1s, of body and soul.
Hore than thls, an integral liturgy is the answer To
the modern need of cornorate, communal worshlp - a
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fact often streassed by Pope Pius XI. Thus, on one
occasion, he spoke as follows: "In our day there 1is
need of soclal, or communal, praying, %o be volced
under the guldance of pastors in enacting the solemn
Tunctiona of the liturgy. BSuch zn zlternzation of
nrayers will be of the greatest asalstaznce in banlsh-
ing the evils which dlsturb the minds of the falthful
of our age. 17

1l7Letter (lo. 34) to author from the Rev. Erneat Tyler,
S5.J., Hovember 3, 1950, »n. 1.
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CHAPTER IX
RETURH HOME

Whether the Roman Catholic extends a nro or = gon
opinion of the Lutheran Liturgical Hovement, one finds that
the ultimate reaction and ultimate hope of the Roman Catholic
Church 1s the hope and desire of unlon, of an end to the
schism between East and Yest and the healing of the wounds
caused by ths "heretlc!" Luther. That this should be the
finel and ultimate desirs of Rome 1s completely in accord
with the various 2 priori judgments which she presents as
the foundatlon for the judging and examining of any non-
Catholle liturglcal movement, However, in expressing this
degire, the Lutheran liturgiologlst discovers that Rome
presents them in a three-fold manner. The first is the
slmnle expression of the desire of union "that zall nay be
one, " In thls view she.rrankly confesses her share of gullt
in the split which now divides the Body of Christ. However,
in the light of her other nroclamaticns on the same aqueot,
one comeg to the realization that, in Home's view, there 1s
only one cure for the split and that 1s a return to Rome.

ORATE FRATRES has from i1ts beginnings had a number of

non=Catholic subseribers, chiefly Anglican clergymen;

in recent years, Lutheran minlisters have also begun to
show an increasing interest. Ve are happy that they
find 0.F. worthwhile and that we can bs of help to them
in acquiring a better understanding of the sacranental

life of the Church. WYe are convinced that the najorlty
of them are not mere "ritualists;" that they sincerely
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accent the traditional Christian »rinciple of sacra-
ments as effective signs of divine grace. \ihether
their bellef is consonant with the rsalities of their
own Church or the teneta of thelr founder is another
natter. But inssmuch as they asproach the Catholic
doctrine and desire the Catholic »ractice of saorifi-
cinl and sacramental worshlp, we feel we have the
Christian obligation of assisting them to the utmost
of our ability, and in the spirit of fraternal charity
to unite with them in prayer for = healing of the
scandalous wounds of division, %e Catholics share the
gullt of that division; and we believe that a united
8pirit of worship, whick means a humnble effort to re-
cognize and to put on the nmind and will of God,_ must
rank Tirst among the means to ultimate reunion.l

Unlty 1s hoped for both by the Romans and by the Or-
thodox Christiasns. That there 18 a split in the Church of
Jesus Christ is a picture of which neither is too well proud.
The basis of unity must be doctrinal and yet the means of
vrocuring that doctrinal unity may, in their point of view,
very well be liturgical, for a common liturgical herltage and
system of worshlp 1s a2 strong ecumenlcal factor.

Your efforts for the revival of the sacred Litufgy in

the Lutheran Church are more pralseworthy and, I anm

sure, pleasing to God. Ve, all of us, should labor

for the Ecumenic Unity of all the Churches and the

gsacred Liturgy 1s the only proper and best sulted 2

ground on which we all can most profitably promots it.

Rome recognizes the need for unity. And, Tfurthermore,
she realizes the baslc cause for disunity as being valn

foolish pride. However, rather than seeing the error of her

luiturgical Briefs," Orate Fratres, XX (October 6, 1946),
524,

21etter (No. B6B) to author from the Rev. Chrysostom
Tarasevitch, 0.8.B., Hovember 3, 1950, ». 1l.
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own ways and the false contents of her own dogmatic system,
ghe, in looking at the Lutheran Liturgioal Movement, pro-
claims that if pride could be overcome (and she means Luther=-
an pride) then unity could be accomplished.

Christ's gift of Himself is verfect. Ours 1a spollt

through pride, sslflshness and want of charity. Ze-

cause of thls, there lacks that Unity for which our

Divine Bhepherd prayed on the eve of His Sacred

Passion. "That they may be one in us, Fathsr, as

Thou and I are one." A clearer understanding of the

Liturgy will no doubt bring about some day that Unity

imposed upon us by the fact of = public revelation.3

The firat school of thought on the unlon guasstion pre-
sents both the nesd and the "cure" for the dlsruptlon of
the Chrlistian Church 28 = visible organizatilon.

Rome, furthermore, looks upon the Lutheran Llturglcal
Hovenent ag = step, a progressive movemeni ln the right
direction and that direction is Rome. In the desire of
the Lutheran liturgiologlst to restore to his Church the
sccravental core of worshilp and religlous action and lirfe
she sees the initlal step "homeward.®

I find it (the Lutheran Liturgical Hovement) somethlng

to rejolce in, because I believe it will lead Lutherans

clozer to Christ and to Christ's Vicar, Peter. I be-

lieve that it will necesasltate golng over your dogmatlo L

nosition once more, in the light of Christian tradition.

It 1s thersfore with no little Joy that we look upon
your zealous efforts to restore the rituals and cere-

3Letter (No. 49) %o author from the Rev. Paul L.
Callens, S.J., September 29, 1950,

l”Letter (No. 47) to author from Confrater Edwund Hen-
10“. U.P., OGtOber l)' 1950' p. 2.
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monles of the liass and to lead your peonle into the
Sacranental life. Indeed, we think your effort is the
first step toward returning to the union with the
traditions of the past twenty centuries. And we or-
dently hope that your persevering efforts will lead
you and your devoted people to embrace in thelr sb-
golute entirety the sacred rites and doctrine Luther
rejJected: so that you may hely towards rezlizing our
dlvine Savior's prayer "so that there may be one flock
and one Shepherd, "
I feel sure that my brethren of the nriesthood would
volce these same sentiments, and also add the hope
that this Revival 1s a real step on the homeward Jjour-
ney of the Lutheran Church of the Mother Church of
Ghrigtandom from which you separated some 400 years
280,
Rome looks upon the Lutheran Liturglcal Xovement as a
step toward Rome. But why? Look agaln at the various g
oriorl judgments of Rome. Liturgy, 1t has been stated by
Rome, enhances the worship of the Triune God. Liturgy
gsatisfied the need of man who 1s made up of body and soul
and spirit. Liturgy is = covering for pure dootrine. ¥With-
out this pure dooctrine and authority there can be no true
liturgy. In the desire of the Lutheran Liturglcal Hovement
for a liturglcal sacramentsl way of 1life, they must ultl-
mately realize that only by returning %o Rome can this goal
be accomplished. Therefore, in the apparent atriving of
the Lutheran Liturglcal Hovement Rome concludes that the

long awaited and long hoped for return has begun.

SLetter (No. 43) to author from the Rev. John liolnar,
C.88.R., October 21, 1950,

6petter (Ho. 26) to author from the Rev. C. J. Oallan,
0.P,, Hovember 15, 1550.
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Such an interest might draw you closer to the Mother
Ghuzch from which Martin Luther broke in the sixteenth
century.

I hope and pray that some day our Lutheran brethren,
for whose beliefs I have the greatest respect, may re-
Join the Catholle Church exchanging the shadow for the
substance and help1n§7to realize our Savior's nrayer,

‘ut ouwnes unum gint.

The Church naturally hopes that this interest (in
liturglcs) will grow and Erow until it ultimately
brings you into the fold,

However, until this return back to Rome has been ac-
complished, Rome shall continue to maintailn that there shall
always be something lacking in Lutheranism and that the
Lutheran clergy shall continue to deprive their neople of
thelr rightful inheritance of the true doctrine of Christ
and the grace infusing sacraments.

From the above thoughts, you may gather that in the

liturglcal movement you speak of in your letter, there

ila, in our opinion, bound to be something wanting.

Belleving as we do, we cannot think otherwlse. And

vie pray God, as we always have since the Reformation,

to restore to sincere and devout people of your Church

e o« o thelr rightful inheritance of ths full revela-

tlon of God, together with the riches of His divine

help in the Sacramental 1life of the Church,9

If the Lutheran Liturglcal Hovement, Rome declares,

truly wants to return to the sacramental way of life, cen-

7Letter (No. 28) to author from the Rt. Rev. Henry K.
Hald, Wovember 16, 1950.

8Letter (No. 36) to author from the Very Rev. Katthew
Hoehn, 0.8.B., October 7, 1950.

ILetter (No. 51) to author from the Rev. C. M. Reinert,
S.d., October 3, 1950.
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tered around the Eucharist, then the Lutheran Liturgical
Hovement must make sure that this Eucharist is the true "sac-
rifice" of the Mass confected by a validly ordained clergy.
(And since no man can be ordained validly in the Lutheran
Church, there is only one alternative, according to Rome,
and that 1s the return "home.")
Hake certaln that your liturglcal Revival is modeled
on the sacrifice which Christ offered at the Laat
Supper. Be even more certain that you belong to the
body of men who have continued in an unbroksn manner
the line of priestly power down to our year of 1950.3C
liay almlgnty God direot your efforts and gulde your
eteps towards the undivided Church over which the
successor of 5t. Peter rules . . . "Ut sint unum, "1l
Vhat 1s Rome's view of the Lutheran Liturgical liovement?
That is = question which we have tried to answer., To fully
understand her reaction and reflections, we have stated the
various g2 nriorl Jjudgments which must be teken into con-
slderation for. they make up the foundation of thinking of
the Roman Cathollc Church. Basically her view is this:
; the Lutheran Liturgical Movement can do no more than in-
crease the devotion of i1ts peonle to its own peculiar set
of' doctrines. It cannot accomplish in the true sense of the
word a secoramental wey of life nor a liturgical way of liv-

ing.

1°Letter‘(ﬂo. 17) to author from Friar Hilary Wesilewskl,
Degember 7, 1950, o. 3.

111etter (No. 39) to author from the Rev. Edwin Favier,
October 11, 1950,

5 I
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The Lutheran Liturgical Hovement 1s faced, according
to Rome, with two equally distasteful eventualities. Either
i1t will result in shesr formalism (since pure content, she
maintains, is lwpossible), or else it will result in a re=-
turn to "iother Rome." This is the final hope of the Roman
Church as she examines the Lutheran Liturglcal MHovement,

Accordingly, I would think that the Lutheran Liturgl-
cal Revival with which you are so earnestly taken up
can lead eventually to either of two goals: 1) a mere
Tormallam, a congeries of symbols without the reality,
like & fleg without a country; or 2) a reunlon of the
individuels concerned with the Church which has re-
ualned the Reality, the Presence of Chrlist in the
Eucharist, wherein lies the center and "meat" of the
vhole liturgical asystem. For sincere lnquirers llke
yourself, it seems to me, thet in the Providence of
God, %e second alternative 1s to be the final re-
sult. l

YWith this Sympathy (for the Lutheran Liturglcel love-
nent) there is slso & sincere desire, & deen yearning,
which the Church teaches us to express each time we
offer the Holy Sacorifice of the Mass, in the first of
the three prayers before Communion:

10 Lord Jesus Christ, Vho didst say to Thine spostles:
Pecce I leave you, Hy peace I gilve to you: look not
upon my sins but upon the faith of Thy Church; and
vouchgafe to grant her peace and unity according to
Thy %ill: Vho livest and reignest, God, world without
end. Aumen,"

S0 shall I »ray daily that your lliturglcal movement
may continue until ita only true and complete {erminus
in the full Body-unity of the lMystical Christ.13

121 0tter (Ho. 25) to author from the Rev. Bede Erns-
dorff, 0.3.B., Hovember 13, 1950. :

131etter (Ho. 35) to author from the Rev. Owen Bennett,
0.F.H. Conv., Feast of S8%t. Francis of Assisi, 1950, ». l.




CHAPTER X
CONOLUDING REMARKS

Rome looks and beholds. She exauines in detail and
finally she concludes. ©5he sees the Lutheran liturgiolo-
gist handligg things which she views as her own personal
private property. Rituel, ceremony, vestments, terminol-
ogy, 2ll fall under the discerning eye of the Lutheran Lit-
urgleel ifovement and under the critical eye of Rome.

Rome has presented a serles of g priorl Jjudgments on
which must be based all liturgical thinking and action.

The Lutheran liturglologist agrees with many of these Judig-
ments as such and dlsagrees with merely a few of their ex=-
tensions,

Liturgy, Rome declares, 1s merely the outward sign of
an inner reality. UWith this the Lutheran liturglologlst can
completely concur. For the Church of the Augsburg Confesslon,
in its approach to liturglocs, has 2lways stressed their value
as a teaching ald, an approach which presupposes the presence
of a doctrinal core.

But here Rome poses the orucliasl question. 5She sees
the Lutheran Liturglceal Movement but falls to comvrehend 1t.
It 1s 1lloglcal, she maintains, to continue on the path you
are nov following. If liturgics have a purpose and also a

need, and irf that need is doctrinal truth and purity, then
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vhat wlll keep you from returning to Rome, the source and
dispenser of all truth and wisdom,
On this the Lutheran liturgiologlst must take e firm
. stand end volce his objection.
This may also serve as an answer to the question . . .
"Yhere are they going to stop and what is to constitute
the brakes which willl make them stop just outslde the
gates of Rome?" If by Rome is meant the Western Church
prior to the unhappy divisions of the sixteenth cen-
tury, the answer 1s that we have not stopped. lie ars
bound by the Augsburg Confessions, which summarizes,
in Artlcle X{I: "Haec fere summa est doctrina apud
nos, in qua cerni potest nihil inesse quod discrevet
a Scripturis vel ab ecclesia cathollca vel ab ecclesla
Romana, quatenus ex scriptoribus nota est." If by
Rome 1s meant the modern Roman Cathollic Church, the
answer to where we are going to stop is "Vhere we
stand," and the ansver to what constitutes the brakes
which will make us stop outside the gates of Rome 1s
the Council of Trent and the later Vatican Counclls.
Vhy this position? Rome wants the Lutheran liturglolo-
glst to return to her. Yet the Lutheran liturglologlst must
make & like request. He must ask and pray that Rome return
to the true teaching of Christ and cast off her anthropo-
centric heresy of Justification by faith and works, of gal-

vation by the personal merit of man via gratia infusa.
Liturgy, 1t is true, needs doctrinal truth for survival;
hovever, that doctrinal purity can never exist in the Roman
See as long as she holds to her false teachings.
~ Liturgy expresses truth, and truth is thet truth which
rests in the hope which is in Christ Jesus, Vho gave Himself

1 etter to H. A. R. from the Rev. Arthur Carl Plepkorn,
October 29, 1946, p. 1.

rmesfizw rer
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for us that He might redeem us from our sins. Justification
by faith alone, without the deeds of the law 1s, and ever
must remain, the core of every liturglcal action. It is this
which determines a rite's validify and true reality.

On this the Lutheran Church must stand. On this the
Lutheran liturglologist must base all his liturgical think-
ing. For on this, and only on this, can one bulld truth.
Rome in her g priorl judgments on liturgics has volced the

opinion that any rltuel system, unless it 1s based on truth,
1s null, void, vain, and worthless. In this very precept
she hag condemned herself and her entire liturglcal ast-un.
Rome views the Lutheran Liturglcal Movement and must,
of necessity, condemn 1%, for she has a false conception of
the core of liturglcs. To her the core is the vast web
and mesh of work-righteousness which comprises her thsolo-
gleal systen. If Rome condemns the Lutheran Liturglecal
Hovement because it 1s based on Justification by falth alone,
then the Lutheran liturglologlst must welcome this condem-
nation, for then he 1s being condemned for believing what
is right and true and not for what 1s false and unpleasing
to God,
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