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The trouble wlth liturgilcal movementis outslde the fold
of Peter is thelr starting point,

How can you reform a Church that has as its origin

an act of wilful rebellion ggainat auvthority? Vhat is
there to ston ite members from going on reforming,
ocnce they are cut loose and are adrift in the currents
and counter-currents of neriod after perilod? Unlecss
you canonlze the founder and make him e Rock - like
Peter, or even our Lord Himself - how can you show
that he wos the ne=-nlug-ultra of insight into the
Spirlit of Christ, Hls one and only chosen nrophet?

If, hovever, the reformer himsell was s person like
Luther or Calvin who thundered against the See of
Peter as a plece of human arrogance and & mockery

of Christ's real intention, then you must allow every
Tom, Dick, and Harry to go ahead with his own version
of Christ's gospel; beoauze who are you to stop them?l

Luther's rebellion negated Rome's cert=zinty of sure
knowledge and valld dogma. This nresents an insurmountable
difrflceulty, since liturgy, in the "true!" sense of the word,
deriands and necessitates and makes compulsive a falth in
the Real Presence.

In your studles, however, you must not overlock the
fact or rather the purvose or resson of these rites
and ceremonles. They are not merely s custom or
nractice to make the service beautiful and plesse the
eathetic taste of the worshipper. The rites and
ceremonles of the lliturgy have as their purvose that
we may verform in a manner as verfectly and reverent-
ly and beautifully as we can the same thing our Lord
Jesus dld and conmanded us to do at the last supver:
"Do this in commemoration of me." . . . If there l1s
no bellef in the Real Presence of cur Lord Jesus in
the Holy Eucharlst...then the rites and ceremonies of
the liturgy have lost thelr meaning and purpose of
exlstence, for they were only introduced in the course
of the yeara by the Churcih to reverence and honor the

4, a. Reinhold, “Extranural Lliturglcal Hoveuents,®
Orate Fratres, XX (October 6, 1946), 503.
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gon of God pregent in the FEucharist.2

The assertion that liturgy as such demands faith in
the Real Presgence can, however, be misundersiood and there-
Tore must of necesslty be more definitely presented. If
liturgy demanded merely falth in the “real presence! (what-
ever the definition thereof might be), then one could pro-
clzim the soundness of Lutheran dogma and liturgy in Roman
eyes. However, such is not. the case, for by the term
"real presence" Rome means the Roman doctrine of transub-
stantiation. Liturgy 1s the thread that binds us to history,
and history demands historical universal faith, and this,
says Rome, in turn demands belief in transubatantiation
rather than in the new creation of consubstantiation which
they firmly believe 1ls malntained in the confessional
dootrine of Lutheranism.

¢« « « 1t would seem rather pointless to adont a

liturgy you are also bprepared to accept zall its

theologlcal implications. Again I quote from Luther's

Bmall Catechlsm on the Sacrament of the Alter, Page

#193, Queation #254 (Luther's Small Catechism by J.

A. Dell, D.D.).

3. What do we receilve in thia Baorament?
A. Bread and wine; and in, with, and under the
bread and wine we receive the body and blood
of our Lord Jesus Christ.
This reply indicates a compenetration of natter or a
consubstantiation. However, since Avostolic times

until the Sixteenth Century, the orthodox interpre-
tation of the words of Christ in instituting this

2Letter (Ho. 21) to author from the Rev. Lambert
Brockmann, 0.F.lM., November 22, 1950.
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Sacrament have always been understood in the sense of
transubstantiation. During the very early centuries

of Christianity there were some few neople who expressed
contrary oninions but they were condemned by the total-
1ty of the Church. It is true that the word Transub-
stantliation willl not be found until later centuriles
nevertheless the early Fathers and Doctors of the
Church always explained the Holy Eucharlst in the

sense of Tranaubstantiation by which the substance

of breed and wine 1ls changed into the substance of the
gody of Chrilist, with only the accidents of breagd and
vine remaining after the words of consscration.

It is obvious therefore that, in the viewpoint AI the
Roman Church, ceremony and ritual are of little or no ef-
feot without the fundamental doctrine of transubstantiation.
Any other theory or doctrine of the Real Presence is null
and vold for the truth of the Sacraments is hinged to con-
cept as well as to the concept of gratis infusa and not to
the evangelical concent of fides confirmang,

The ceremonles and rltuals of the mass are but a

hollow husk without the Mass itself, 1l.e., wlthout

Transubstantiation without the Sacrifice. Nelther

can there bs sacramental life without life-giving

sacraments, 1.0, vislble signs which actuelly glve
grece and not merely "awaken and confirm falth in
those who use them," And to have sacraments 1t is
necessary to have those who have had transmitted to
then in unbroken successlon from the Apostles, Eha
authority and the nower to glve the sacraments.

Liturgy and dogma are Joined together by the bar of

truth and one cannot rightly assert having the one wlthout
the other. One may have liturgy in sgecle ged non in

JLetter (¥o. 18) to author from the Rev. Joseph X.
Strenkert, 0.P., Hovember 20, 1950, p. 2.

“Letter (No. 22) to author from the Rev. Aloys H.
Dirksen, C.PP.S., November 19, 1950.
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Yeritate, Purity of liturgy demends and cannot rightly ex-
lst without purity of dogma. And purity of dogma, vurity
of teaching requires an absolute authority by which the
dognn may be retained in its pristine purit&, and in turn
the liturgy in like menner may be retained.

Liturgy is inseparably bound up with Dogma. Our
liturgy is megnificent only because our Dogma is full
2nd rich. It had to be so; for Christ built it uvon
a rock, called Peter, to whom He sald:

T will give to you the keys of the kingdom of
heaven . . . Feed My Lambs, feed iy Sheen . +» . I
have prayed for thee that thy faith fell not; and
thou being converted, strengthen thy brethren . . ."

fo His official repnresentatives our Lord szaid: "Do
this in commemoratlon of He . . . ¥hos2 sins you
shall forgive, they are forgiven . . . He that hear-
eth you hearéth ne . . « Behold I am with you all
days even to the consummation of the world."

Purity of teaching demands a supreme living author-
ity. Lvidence the contrary and conflicting teaching
within the countless gsects which have devarted fron
the Unity whlch Christ established and for which He
prayed and provided when He said: “"Thou art Peter,
and upon this rock I will bulld iy Church,”

To accept Christ iz to accept the whole Christ. If
He had slipped up on one single point, He would de-
serve to be ignored entirely. God ocannot err. There-
fore, if the Catholic Church has been in error re-
garding nmatters of faith or morals, obviously Christ
has not kept His promise to remain with the Church
till the consuumation of the world.5

In view of this, therefore, the Church of Rome has
appropriated as its own personasl, private, non-trespassable

vropverty the centuries of liturgical traditions which

Sletter (No. 2) to author from the Rev. Venance Zink,
0.F.M., January 19, 1951, ». 2.
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comprlase the so-called Wiestern Rite. The Lutheran litur-
glologist, in the course of hls research, finds himself
atudying in effect the same traditions as the Roman litur-
Slologist. That this is so is nelther startling nor sur-
prising since both churches are basically Western Rite.
However, the Roman Church, in viewling such research, in be-
. lieving the western traditions to be hers alone, and in
viewvlng liturgy and dogma as inseparable, must be amazed
at the one-sldednesa of the Lutheran liturglologlist. For
here is a man steeved in western tradition, who, neverthe-
less, rejects many Roman doctrines.
May I respectfully suggest that instead of studying
the ceremonles of the Church which have been retained
throughout the centurles, that ycu make a serlous
study of the doctrines of the Church which will re-
maln the same until the end of time, since they are
founded on the infalllble word of God. Hany modern
Lutherans admlt the error of thelr founder in his
cardinal doctrine, "juastification by falth alone,"
but are unwillling to admit that he was wrong when he
separated himself and his followers from the Church
founded by Christ . . . for the liass and sacraments
to be effective, they must be valldly administered.
All the good will in the world will not suvply for
the lack of vallidly ordalned prieatg %o celebrate
Hass and edminister the sacraments.
This renewed interest on the part of the Lutheran Lit-
urgical lovement in the western traditions which they be-
lieve to bs their heritage zs well as the herltage of the

Romon Church must needs bring a question to the front on

6Letter (io. 38) to author from the Rev. Ronald EKurray,
C.P., October 11, 1950, ». 2.
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part of the Romans. "Where will it .end?" "Why accept our
traditions and not our dogmag?! WWhy?#

Because 1t views itaself, as was sald, as the rightful
possessor of these rites and views in turn rites and dogmas
&8 lngeparable, 1t 1ls understandable why such gquestlong are
esked on thelr nart.

And so there can be no doubt in our mind of the deep-
seated need and of the salutary effects of a fully
developed liturglcal life both in ourselves and in
our peonle. And we feel that what 1s good for Cath-
olicg in this matter is - and I speak frankly - per-
haps even batter for Lutherans.

Yhy 1t 1s good for Lutherans 1s self-evident. Buf
wny I say that it 1s perhaps better for Lutherans than
for Catholics will need explanation. There can be

no hen-and-the-egg question about 1%; belief came
first, and ritual followed after, as an apt exterior-
ization of 1t., With this fact taken for granted, the
theological axlom legem credondl lex statuat guopll-
candi is used to indicate how liturgy might be re-
gorted to as a confirmatory source of revelation in
matters of falth.

Should any religlous body, therefore, repuilate or re-
linquish liturgy likewlse? TFor then liturgy no
longer has any real significance. And should any re-
ligious body reassume liturgy 1t must also reaffirm
dogma; otherwlse such liturgy is nonsense. Hence 1%
geems to me, a Catholic, that the development of the
Lutheran Liturgical Revival 1s an especlally good
thing because 1t seems to indicate a2 rebirth of be-
lief in dogma - not any dogma at 211, but in certain
Cathollc ones, such ags the existence of Purgatory, the
verduring Real Presence in the Sacrament of the Altar,
and perhaps others as well. Or am I misunderstandlng
completely what I read? In any case, I think I may
gafely say this, that any exiating Catholic interest
in the Lutheran Liturgical Revival is vrompted chlefly
by implicetions such azs these. That there ve one fold
and one shepherd was the willl of Him Vho redeemed us
all; and we Cathollcs can nelther disregard that ldeal
nor be indifferent to any non-Catholic movement which -
to our eyes, a2t least - seems to be bringing Protes-
tents closer to what they once were, Uathollcs.
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Hence it seems to me that "let the rule for »rayer de-
termine the rule of belief" 1s an exiom which, in
your case, 1s bzing carried out literally and in fact,
i.e. Liturgy is occtually determining (or re-deter-
mining), not merely confirming, Creed. And the cardi-
nal reeson why I consider that a good thing 1s be-
cause the lex credendl herein involved seems really %o
be a part of the lex Catholica gredendi. The questions
in my mind, however, are these: when and where 1s

the Lutheran Liturgical movement going to call a halt:
vhere is 1% going to draw the line. Only with "the
use of the rosary, the Corous Christi procession, and
Benedlction of the Blessed Sacrament?? - if I may use
s%mehworgg of the Una Sancta. And why ghould 1% stop
at these

That these cquestlonsa are asked l1s due to the fact that
Lutheranlsm 1s regarded a8 a plece of truth that cut it-
self off from the source of truth but is blindly striving
for truth. In the so viewed one-sided liturglcal izovement
extant in Protestantism and especially in Lutheranlsn,
which seemningly strives after the rites of Rome without the
dogmatical requlsites of Rome, Rome can only hope that this
rather 1llogical progression will one day be replaced by
one more loglcal and pleasing to her.

Piug XI said on one occasicn that the vieces chipoed
off this Rock still contained some of the veins of
precious ore they had in common with us. It is
therefore & great joy to see that the Lutheran Church
in this country has now 2 small group of minlsters
and falthful who do not take twentieth century Protes-
tantism for granted and begin %o search for a richer
version of thelr falth and life. It ia only natural
to look baeck to the "heroic age" of thelr Church.

But what a Catholic sees here 1ls exectly what was sald
above: ‘here ars they going to stop and what is to .
constitute the brzkes which will nake them stop Just

TLetter (No. 34) to author from the Rev. Ernest Tyler,
S.J., llovember 3, 1950, ». 3.
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outsids the gatea of Rome ?8
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CHAPTER V
LUTHER AHD THE SACRAMENTS

In exanining the Roman Catholic reactions to the
Lutheran Liturgical Movement, it has been pointed cut that
there are some prime and fundamental considerations to be
taken into account befors an objective presentation of such
a aubject:l.ve_ opinion can be set forth. The Tirst funda-
mental consideration is the nature and nurpose of litur-
gics. In accord with this are the nature and purvoge of
man in the light of liturglcs, and the interrelatlon of
liturgy and dogma with the existence of one determining
the validity of the other. Yet two more points are in

‘need of consideration. The first of these is the consider-

atlon of Blessed Hartin Luther and the sacraments.

Again must it be stressed that the Roman Church looks
upon liturgy and dogms as a wedding which man must not put
asunder. Therefore, the Lutheran Liturgy must be and 1s
viewed by the Romans in the light of the proximity of lts
adherence %o the Latin Rite; and in the light of 1ts ad-
herence to Roman dogma. In view of the fact that the
Lutheran Liturgy is wedded to Lutheran dogme, 1t becones
necessary to investigate Rome's view of Luther and the sac-
raments.

The initizl point then %o be considered is the view



26
that Luther removed hils followers from the Church.

Looking at the beautifully bound copies of Una Sancta,
published by the Lutheran Una Sancte Press . . . I
cannot help feellnyg sad. You cannot avold feeling
gad, because you see how much our Church lost in the
sixteenth century when Luther took all northern Eurone
out of the fold of Peter. It makes you sad to see
how thls new communion lost substance and was drained
vale by all thes subsequent movements and ravaged by
pletism, puritanism and finally bourgeols rational-
ism. There seem to bs underground connections with
the Hother Church of Rome, as 1% were by a system of
communicating tubes or a kind of spirituzl osmosls.

Luther took his followers out of the Church when he
himgself left the Church. %This is the initial consilderation.
But vhat, in the Roman view, is thls "Church?" It is the
Church founded by Jesus Christ upon the rock of 5t. Peter.
Since the sub-apostolic period of history, the Church has
besn invisloned and figured by vardous and sundry forms,
One of these is the flgure of a ship. Like 211 ships, the
Church too must, in the course of history, pass through
storms and gails of dispute and conflagration. But, Rome
claeims, the fundamental fault with Luther was that he
degerted the ship, leaped from 1t never to return.

The Catholic Church is founded by our Divine Lord, on

B8t. Peter . . . "Thou Peter and upon this rock . . o

And the actual Pope 1s the 262nd succeasor of Peter . .

wilthout any missing link, enjoying the same authority

and privileges, because succeeding at the head of the
gsame body or Church a8 established by Christ.

The Lutheran Church was historically started by Luther
« o« » & Oatholic priest married to s Nun; and thils

1y, A. Reinhold, "Extramural Liturglcal Activities,"
Orate Fratres, XX (October 6, 1946), 504,
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Founder wes right in some way to thunder agsinst the
then drevalling abuses, In the course of centurlies
there are naturally ups and downs auong the disciples
of Christ, and the Ship of the Church is often tempest-
beaten by immorality or unhelief or rebellions; but
the Bhlp 1s always carrying the Lord and the Ship
cannot flounder; after the storm and destruction and
victims comes tranquility up to the following dis-
turbance, such is the lot of the Church during the
crossing up to eternity. Durling the storm of the
16th century, Luther went out of the Ship. He should,
like the Dlsolples, on the lake of Genesareth, have
fallen at the feet of the Bavliour and crled out:
"Lord, save us, we are being drowned.'Z2

Another symbol for the Church of Christ is that of the
vine and branches. Christ 1s the true vine and bellevers
in Him are the branches. Here is a unity and oneness
whlch can only and does only exist when falthful and firm
adherence to the true 1s maintained. If then there is only
cne true vine, then a vine developed by a branch broken
from the true vine and divorced from it cannot be valld.
For if velidlty 1s one, validity cannot be two. Luther
and Henry VIII broke from the true vine. But though thls
new vine might resemble and be as large as and of the same
cloth as the trus vine, 1t can be no more than a resem-
blance.

Luther, besldes depriving his followers of the lass

and the sacramental system, broke the bond of unity

with the Church of Christ and condemned his followers
to live an artificial 1life, senarated from the true

Vine. To enjoy the supernatural life of the Church

it is necessary that Lutherans admit the folly of
thelr founder and return to that Unlity of Falth

2Letter (No. &) to author from the Rev. Guy Beaudoin,
December 1, 1950, »n. 1.



