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the Una Sancta ecclesia finds expresslon.zz Poter 1s addres-
eing the Christians, the members of the ecclesia referred
to in 1l:1, when he says: "Ye are a Royal Priesthood.™ To
the Galations Paul puts it in these words: "Ys ars all ths
children of God by faith in Christ Jesus." (Galatidns 3:26).
Any Christien, therefore, is a memberof the priesthood of
believers. The hond that unites them is invisible =-
faith in Jesus Christ.23 Luther in his sermons sand other
writings very definitely emphasized the fact that all
Christians are members of the priesthood. In An OPen

Letter to the Christien Nobility Luther interprets Romans

13z}, "For as we have many members in ons body, and all
members have not the same office,” with specisl reference
to the Royal Priesthood of Bellevers:

& cobbler, & smith, a farmer; sach has the work and
office of his trade, and yet they are all aliks con=
secrated priests bisheps, and every cne by means of
his own work or office must benefit and serve svery
other, that in this way many kinds of work may be
done for the bodily and spiritual welfare of the
community, egﬁg as 8ll members of the body serve

cne another,

Again, in the same treatise, Luther says: "Through baptism

22Tbid., p. 247.
231oid.

2lggartin Luther, "An Open Letter to the Christian
Nobility of the German Nation Concerning the Reform of the
Christian Estate,” ¥Works of Martin Luther, translated by
Charles ii. Jacobs (The Philadelphia KEdition; Pniladelphias
The Muhlenberg Press, 1943), II, 69.
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all of us are consecrated to the priasthood.“zs Also in
his interpretetion of Hosea L:6, given in 1530, Luther re-
marked: "He is truly a prlest; who possesses the correct
knowledge and understanding of God and a sound comprshsen-
sion of the Scriptures.“26

But in verse nine Pster speaks of the priesthoocd as
& ﬁaw/")lsim;f rﬁ_ﬁl{?&f}‘;(bq « There have been many and
various lnterpretations and opinions concerning the word
Zac/Asiev in its relation to :@ﬂ4+sgaq,Luthar tock the
dual view, meaning thatﬁgﬁrfuﬁlev e 2od .JJAa signifies

thet all Christiane are kings and priests. In A Treatlse

on Christian Liberty, he writes:

As to the kingship, every Christian is by faith so
exalted above all things that by a spiritual power
he is lord of all things wlthout exception, so that
nothing can do him any harm whatever, nay, all
things are made subject to \%m and compelled %o
serve him to his salvation.

In the same essay he enlarges on the dual view of kings
and prilests with a rathsr unique presentaticn. In the 0ld

Testament God sanctified to Himsell every first born male.

251bid., p. 66

26gertin Luther, "Ahclegung des Alten Testaments,”
Dr, Martin Luther's SBmmtliche =chriften, edited by John
Georg welich {Ste Louis, Ho.: GConcordia Publishing House,
1887), VI, 10Lk.

2Twartin Luther, "A Treatise on “hristian Liberty,"
Works of Martin Luthe translated by W. A, Lambert
(Priladelphiza Editlon, Pniladelphia- The Huhlenberg Press,
1943), II, 32l
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In turn, the sldest son highly prized the birthright, for
it had a two-~fold honor, that of priesthood, and that of
kingshipe. This was a spiritual kingship and alsoc a type of
Christ, Whose kingdom is not of this world, but Who reigns
in heavenly and spiritual things and consecrates them,
When our Lord was born of the Virgin Mery, He slso, as the
eldest Son, had the birthright end thereby obtained thess
two prerogatives «- that of priesthood and that of king-
ship. Jesus lmparts these to all who believe on Him,
according to the law of marriags by which the wifs owns
whetever belongs to the hugband.28

Stoeckherdt alsc maintains that{3qrfltuu ;thﬁa%ﬂi
contains the concept of "kings end priests." The 01d
Testament phrass (Exodus 19:6) E_Z"jETD .:?;J?DQ
(a kingdom of priests) which in the sepéuagintvis trans-
lated "royal priesthood,” Stoeckhardt interprets as ascrib-
ing a dual status to the Christian -~ that of a king and of
a priast.29 De Wstte explains the expression as meaning
"a priesthood which is sovereign, which possess fresdom,
and is subjJect to no one except God,"30 Lenski follows

practically the same lins of thought. He zays that the be-

281pid., p. 323

agArndtg _QE. cj-t.’ p. 2,-[1-’-0
301p14.
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lievers are "as a body of royal priests. No man stands
over us in our relation to God."3: He explains his posi-
tion by saying that Christians are soversign like Christs
Both adjective and noun denote our objective standing
with God through “hrist.....The basic concept is found
in the word "priesthood,” the addition 1s the adjec=-
tlve "royal;" hence the thought is not "a kingdom
consisting"entire&y of priests; but: "priests, whga
are royal,"” like Melchizedek and thus like Christ,
Selwyn is ancther exsgeie who holds to the dual view. In
his recent commentary on First Peter; he maintains that
{GdrfA£lov is 2 noun, and for that reason we ars here desl=-
ing with a double term. He Iinterprets ﬁuwjjt sioy fi-;/aq'ﬁz{,uq“
as Poter saying to the Christians:s "You are @
kingdom, a priesthood.”33
But is it valid to use (3g¢JXsfor here as a noun?
I8 it correct %o hold the dusl view of ﬂua-flc\z;aw l"‘i;/ichu{,«v.a. ?
Forg3m¢fh$41; is an adjective expressing the ldea of
poszession, Whileggaﬂvﬂlkﬂg denotes ability, fitness.34
The original Hebrew of Exodus 19:6, upon which most of the
terminology of IPeter 2:9 is based; reads "ﬁ'%"»‘fﬂ Dj};‘f)

3lr, ¢, H. Lenski, The Interpretation of the Epistles
of St. Peter, St. John, end St, Jude (Columbus, Ohlo:
Lutheran Book Goncern, 1938}, p. 10l.

327bide,po 103.

33Arndt, loc. cite

3barnds, loc. cite
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Lii ;Tfr) 0]/‘1) E:]:TD 17:#0 O . Concerning the ex-
pression ﬂ"’]ff.} *f:::? DQ » Kittel says: "The ex-
pression 'Kingdom of Prieét;' may be traced back to an
apoch in which it may well have implied that all Israelites
ere priests; they constitute a kingdom which consists of
priests.“35 In other words, the believers, according to
this passage, are the Royal Priesthood only bscause they
beleong to the one family of the children of God, not be=
cause they themselves are sovereign. It is God, the King,
Who governs and animates all things. In the ﬂSdawﬂi;qgg
ﬂ&q{rg%ﬂﬁ the priestly character is the leading role.36
This, fhenp is the idea which the 01ld Testament phrass
suggests: a kingdom in which all the subjects are priests.
Findlay also takes ﬁgﬁpfkg4gy as an adjective signify-
ing "being the property of =a king."37 The words seem to
present this picture: "As a royal aramy is an army belong-
ing to a king, so a royal priesthood is & class of priests

that owes its allegiance to a king, in this case to Christ,

clte

e

35Theologisches Worterbuch zum Neuen Testament, loce. %

36G. F. C. Fronmiller, "The Epistle General of Peter," |
A Commentary on the Holy Scriptures, translated from the :
Second Revised German Edition, with additions original and ;
gselected by J. Isidor Hombert, edited by John Peter Lange 4
and Philip Schaff (New York: Charles Scribner & Co., 1869), 3

Po 3l
37Arndt, loc. cite




18
L ' 138 /) Aty

the Son of God, true God Himself. But in driAsio/
To0d 7e9ua » Findlay also includes the idea of service --
"a priesthood in the service of & king."3? Huther in
ieyer's commentary agrees with this and quotes Veiss who
says that the believers are a "priesthood serving Jshovah
the King, just as we speak of the royal household."ho

Another opinion that has been advanced on the

‘l".,/u: TV is thia:

The 7g~4¢@nwa is royal because it belongs to ths

King, Who has chosen it as His own possession, and,

because therefore, 1% shares in His glory; not he=-

cause the [wearivsaa ﬁfe themselves kings and

shall reign upon earth.
If sharing in His glory 1s teken in the senss of beling
sovereign with Him and reigning with Him, then it is not
within the meaning of thls passage. But if it .is taken in
the sense that as subjects of Christ in His kingdom we bask
in the glory of His love, In contrast with the state of ths
unbelievers, then sharing in His glory fits in with the

concept of verse nine.

Therefore, on the bases of the possession and service

381b1d., p. 246.
391bid., p. 2lk.
hoHuther, op. cit., p. 252, quoting Velss, p. 125
Wcharles Bigg, "The HEpistles of St. Peter and St.

Jude," International Critical Comment on the Holy
Scrigturea of the Old &nd New Testaments (Hew YOris

Charles Soribner's Sons, 1005), LX1, 13le
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idea in the ﬁqw'j\uov one must take issue with Selwyn who
holds the dusl wview. He tries to back his interpretation
with the following arguments: 1) Since in II Maccabees
2317 ;'Sow-;-i). 219y 18 2 noun and is found side by side with
ﬁa;/JGS‘TiJH__%q he claims that he is justified in translating
{53*:"'1}).’:21{)/ apm'mgma as found in I Peter 2:9 and 1n Exodus
19:6, "a kingdom, & priosthood."hz But in so doing he
fails toc evaluate properly the fact that the twe words are
joined by "end" in the II Maccabees 2:17 passaga.h‘B 2) He
also bases his arguments on the position of words in
I Poter 2:9. Since (3:1«7‘;32'-' ?¢¥ is befors I‘?,Féf'a“-‘l‘v“ s in-
stead of following 1t (es the other adjectives in verse
nine follow the nouns they wodirfy), he claims that the
word is not an adjective but a noun.hl-f' Again, this cannot
be stressed, for Peter could be influenced by the rsletive
position of the words in Exodus 19:6. Furthermore, Selwyn's
argument on the basis of the word order can also be turned
against him. For it can be held that the rhythm of the
vassage would be destroyed if there would be two uncon=-
nected nouns in a sentence in which there was a series of

phrases containing a noun plus an adjactive.h‘s

1+2Arndt, obe clt., pe 245,
h‘3£§.1_‘.i.-
bhypiq.
451014,
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31nce(3¢¢;ﬁg:a/ is an adjective in I Peter 2:G,

the dual view, kings and priests, held by Luther and
toeckhardi, also does not reecho the meaning of verse
nine. Luther's analogy of receiving Christ's birthright
of a king and s priest through failth cannot bs used to
interpret this text. Lenskl and De Wette, who hold that
priests possesssovereignty also do nolt express what is in
the text, for, as before stated, ﬁsarf}lww l'f‘;ﬂﬁffwﬂﬂmeans
that Christ is the King and that the Christiansz are all -
priests, serving Him in His Kingdom,

But Peter did not stop after stating that the high
position and privilege of every Christian is to be a mem=
ber of the Hoyal Friesthmad.A Por with every privilegs
there is also an obligation. The Apostle concludes this
verse by saying that the members of the Zoyal Priesthood
are "to show forth the praises of Him Who has called you

out of darkness into His marvelous Light,"

o /
For ths word @irys  the King Jemes translation reads

*oraises.” Thayer defines it as excellences, perfections,

> /
and quotes Gephard as saying that the deeT«s are She

attributes "which shine forth in our gratuitous calling and

in the whola work of our .sua.].'\re;tion..J'l"6 To Fronmiiller the

: /
iﬁw;ﬂmo emphaslzed CGod's omnipotence and wmercy. He remarkss

l{,éf_[lhayep’ OPBe. citeg Pe 730

PR 1 |
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The connection suggests more pertvicularly His omni-
potence which removes every obstacle, and His mercy
which condescends to the most degraded slave of
sin, The last attribute in particular, was expres-
sed in the appearing of Christ. Balieving congro=
gations Ehould be both the trumpets and the mirrors
thereof .47

means to publish, %o tell out, to glve wide=-

spread publicity to what takes place within. This is to

-

be done by the entire community of believers.hﬁ

Every believer has been made a member of the Royal
Friesthood for & purpose ~= to take part in an holy propa-
gande. This is the theme of the purpose clause of verse

nines

God has done great things for you; He has taken you
out of the desert of darkness and death and brought
you into the garden of life and light. Shout this
from the housetops and tell the people that what He
has done for yﬁg He 1s esger tc do for others, in
fact, for all.

Peter is challenging the Royal Priesthood of Bellevers to
& sacred missicn. In reference to this, Kantonen graphi-
cally describes a Christiants call to sacred services

Whenever He (Christ) spoke in lofty terms about
Himself and His Messianic vocation, He proceeded
Tforthwith to speak in the same lofty terams about
His people and their vocation. Did He say: "I

am the Light of the world?" Yes, but He also saids
"You are the lights of the world." Did Hs say that
He performed mighty worlks which should lsad people

h‘TFronmullerg QDo 9-:1'-_?_09 Pe 35.
481p1d.
U9arndat, op. cit., p. 247.

el rea il
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to trust Him? Yes, but He also sald: "Greater

works than these shall he {the believer) do."” Did

He say that the Father had sent Him into the world

to carry out a great mission? Yes, but He also said,
"As ths Father hath sent Me; even so I send you."

And when His own historical mission was completed,

He actually did entrust the entire work of the Kingdom
on earth to His people: "Go into all the world and
preach the Gospel to the whole creation.™ "Go and
make disciples of all nabtiona.">0

Luther very effectively brings the application down to the
individual wmember of the RHoyal Priesthood:

I will, therefore, give myself as a sort of Christ,
to my nseighbor, as Christ has given Himself to me,
and will do nothing in this life except what I see
will be needful, advantageous, and wholesome for
my neighbor, since by faith I abound in all good
things in ChristesecceefAnd as our heavenly Father
has freely helped us in Christ, so ought we freely
to help cur neighbor by our body and works, and
each should beccme to the other a sort of Christ,
so that we may be mutually Yhristls, and that the
same Christ may be in all_of us, that 1s, that we
mey be truly Yhristians.

In presanting this evangelical program %o the priest-
hood; Peter vividly describss the contrast between the be=
liever's and the unbeliever!s relation to Goda. 0WN5fDUS
means d&rkness. This word pictures the whols unhappy sin-
ful condition of the natural and unrsgenersate man. Perhaps
the Apostlse uses ki Tous with special reference to the

A
former heathenism of the readors.52 qﬂus, completely

50kantonen, Ope. clt., p. 150,

Slyartin Luther, "“To The Leipzig Goat," Works of
Luther, translated by A. Steimle (The Philadelphia 5dition;
Philadelphia: The Muhlenberg Press, 1930), III, 282 f.

SZHuther, op. cit., p. 253,

N Tt i ]
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the opposite of ¢Kﬁvm§ meens light, and probably rsfsers
to the fact that God has transfered them from the darknsass
of sin and despair into the light of His redeeming love and
joy. So Luther teaches in his Commentary of ths First
General Iupistle of Peters

And this 1s the way in which your preadhing 1s to be
discharged, that one brother proclaim to another the
powerful work of God: how ye have been ransomed from
sin, death, hell, and all evil, by Him, 2nd have baen
called to eternal 1ife. Thus shall you also instguc*
others how they may come alsc toc the same light.””

From & study of this passage, one can readily ses the
glorious state of a believer in Jesus Christ. God by His
grace has chosen and selected sinful persons; by the redsmp-
tion has purchased them to be His personal property, has
brought them into His Kingdom in which every member is a
Royal Priest, has given them the privilege of serving Him,
and has placed beforse them the challenge to shars with and
publish these mercies to, a8ll people., As was stated in the '
Introduction, it was the principls of the Soyal Priesthood
that produced such a tremendous effect in the spread of
Christianity the lirst century after Christ. Xantonen shows

the power, program, end goal of the Priesthood of Believers

for the present century:

53Hartin Luther, The First pistle of St. Peter, The
Second Epistle of St. Pater, h Lpistle of St. Jude, &
transiation, prefsce by L, He. Gillett {Harlem, New Yorks

1859), p. 109.
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It introcduces Christien love as the dominent motive
in every occupation and judges every enterprise from
that polnt of view. It transforms the negatives of
religion into positives, enabling Luther, for sxample,
to interpret "Thou shaltnot steal” as implying: work
and earn your own living so that you may have somng=-
thing to give to the needy; to be idle is to rob your
neeady nelghvor. It puts an end to comparimentaliza-
tlon and mekes the service motive, as over against the
profit motive, a Christin responsibility in every situ-
ation., It acknowledges that the world 1ls evil, but
instead of counseling escape or retreat, it sunmons
every Christian to be an outlet for the leavening in-
fluence of the Kingdom., It providses the social pro-
gram of the Church with its most effective method,

not the construction of utopias or Tutile frontal
attacks upon establilished systems, btut the same pser=-
sonal witnesgsing by word and act to the life-chang-
ing power of the Gospsl, which enabled the primitive
church to win its victories. To use one of Lutherts
most telling metaphors, it calls every Christ ian to
be the disguise under whiclh, God can enter even where
He i= not openly welcomede. h

In conclusion, perheps it would be in place to maks
several observations. In the first place, ths participls
KedirarTos  taken from Kaléw  means the offectual calling
of God, the conversion of a sinner. This verb is never used
in the lew Testament in respect to calling a person into the
hely ministry. The only passage that may be debated is
Galatians 1:15,16. In these verses Paul is telling the
Galatians that God i<dkgﬁqs him through His grace "to re=-
veal His Son %J’ ;/%0f s that I may preach the gospel to
the Centiles."” There are some who translate <7 i/u—af
"through me." They interpret the passage with the idea that

God called Paul into the wministry to reveal His Son through

Shﬁantonen,‘gg.'gig., p. 169 £,




25
him. However, the context of the whole chapter is God re-
vealing His Son to Paul, converting him, not of Paul going
out to convert the Gentiles.

Another observation that can be wade from I Peter 2:9
is that the Royal Priesthood of Believers is a “group
concept." Though each Unristian is an individual priest be-
fore God, there is no room for individualism or isolation-
ism. Peter speaks of the Hoyal Priesthood as a class of
priests. Even in Hevelation, where the emphasis is on ths
individual priests, the Holy Writer is speaking to them as
a group. This seems to bear out the common responsibility
that each member has to the group itself and to the world.

A Christian is never alone. Yhatever difficulty or suffer-
ing he must face, Uhrist and all the saints are at his side.55
"Since Yhrist bears our own burdens, we are free to bear the
burdens of the brethren."sé Whatever a belliever does, in
whatsoever position he may be, he is serving others in be-
half of and also as a representative of the Royal Priesthood
of Believers. Kantonen sums up the "group concept" of the
Royal Priesthood of Bolievers with these words:

It is a dynamic nucleus for the integration of human

1ife. It binds people together. It unites the fol-

lowers of Christ into a household of faith for wor-

ship and for work together. To say that a Christian
is an individual answerable only to God is simply une-

SSKantonen’ P_Eo E.LE" Po 16['.0
56Ib1d., p. 163.
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true. God has sct him to live out his 1life not in
isolated privacy, but within divinely appointed frame-
works of living. He is nover a mere private indivi-
dual. He cannot escape being a member. Just as he

is & member of a homs,; of a community, and of a
netion, so in the mg%ter of religion he is a member

of the churcheasescs

571bide, p. 173

|
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CHAPTER IIX
I PETER 2:5

<
Peter refers to the believers also as a :s/q’ng,uq
- \ e
‘;"J,gy « I Peter 2:5 reads Kdi a5ra? s ,\ré‘ai .fa';v'f‘a::
'l s () 3\ \ - L2 % (34
MKeTo T Pe  dIKSS WrLVLLATIRGS €IS 18PATEY WK ym{-

4 _\'. v 2 ‘s/ ) A
;wﬁn‘.';‘{m TVedbaTiKeS "90’{7"!0,.5 EY TP oK TSS L4

Sia ‘]G{,mj Xf;,g\rg:}. This text also is quite well estab-
lished. In only three instances are there veriant read-
Ings, and these do not alter the basic meaning of the text.
The first variance is with the word 07}(#5_?0/;_{-3?5" 9‘, taken
from the verb 071(55‘5/% ;,,J to build. Hanuscripts a\f, C.,
and others, as well as the Vulgate read -;.T.rom'a,;"'g,wz;‘q-#e
from the verb sﬂalkafq%gi; to builld upon (a foundation).
Tischendorf supports this reading. But afxaflga,s}‘g- ff, is
favored by BJ- AN SJ the Byzantine text, and many other manue-
scripts. Hort and Weiss have this reading in their edi-
tions.l The welght of evlidence is about egual for both

readings. Nestle, in basing hils edition upon Horg,

- lgreek New Testament, edited with Gritical Apparatus
by Dr. Eberhard Hestle, newly revised by Dr, Epwin Nestle
(Sixteenth Edition; New York: American Bible Society, 1936),
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