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"0 come let us sing unto the Lord: let us make
a Joyful noise unto the rock of our salvation. Let
us come before His prosence with thenksgiving, and
make a Jjoyful noise unto Him with psalms. O come,

” let us worship and bow down: Iet us kneel before our
maker, "% In these few words of Holy Scripture we
are given the command to worship the Lord owr God. We
are also given the neccessary things which constitute
true christian worship. To commmicate with God in
prayers of thanksgiving, with psalms praising Him for
He 15 the God of owr salvation, .

When studying the 01d Testament from a critical
viewpoint of determining the patriarchs form of worship
we £ind that was indeed very primitive. Yet it grew
in many external ways. Then when we go to the New Testa-
ment we £ind that some of the customs of the Jews still
were being observed in the early Christian Church.
Still there were new Liturglcal customs that arose at
that time of which we still retain in our Order of Wor-
ship to this day. They had a simple form, not as elabor-
ate as we have today in our Lutheran Common Service, but
1t was worship, it was commnion with God through faith
in Christ Jesus. When the Apostle Paul wrote his letter
to the Corinthians he said, "Let all things be done de=
cently and in order." 2 Ve may assume that he was re=

1. Psalm 95:1,2,6.
2, I Corinthians 14:40.




ferring here to all functions of church life.. Very
early we find that the form of worship developed into
a set pattern. '

Through the centuriles this Liturgy of the early
.chr:l.stiam grev. It grew in length, in devotion, in
beauty, in expression and througgh the course of time
1t also grew in corruption. When the Reformation took
place 1%t also included a reforma¥ion of -the corrupted
liturgy that was in existence in the Roman Church.
Today though, when we worship we cannot help but notlce
the true Christ-centered worship that we have in our
Common Service. It is the purpose of this paper to
trace the historical development of a portion of this
Common Service; in the first part showlng the General
development of the liturgical worship; then the histor-
lcal development of the Office of the Word and 1its

component parts,




The Hiatorical Backzround of The Office of
The Word and Its Component Parts

In observing any form of religion one will immedi-
ately note that there is some form of liturgical-prac-
tice. Man scemingly must give vent to the feelings
of his heart. Vhen one looks at a heathen cult or
‘the Christian religlon, this fact is always brought
out; a ritual of some form is always evident. So
also the early Children of God were no.t without some
form of worship. Cain and Abel's offering of the first
fruits of .the land was a form of worship that was directed
to God from their hearts. An item of particular interest
is that worship from the beginning was both sacrificial
and also sacramental in character. Cain and Abel's offer-
ings were a sacrificial act. We are also told of Enos
who proclaimed the name of the Lord:Jehovah. This preach-
ing or teaching was clearly a sacramental act.t

Also in the account of the orossing of the Red Sea
by the Children of Isracl, we read that Moses had a
Song of thanksgiving. MNiriam, the sister of Aaron, also
came forth with the women of the camp and performed dances
as a form of thanksgiving., This for them constituted

worship. There are numerous instances mentioned of

1. P.E. Kretzman, Coneordﬁ Theological Monthly, Vol. 5, P«757.




2.

this nature vhere worship is mentioned on the part of
the Children of God.

The worshlp service of the Temple glves us a plcture
of the worship that was carried on after the time of
the patriarchs. We are told that the priests who were
on duty for the day would assemble early in the morn-
ing at. the Temple. Then they would be éhosen in groups
to perform the various functions of the ritusl. "After-
they had been chosen for their part of the service, a
prayer vas offered in the words of Deuteronomy 26,153
and Nehemiah 11,17." 2  After the sacrifices had been
made, the offilciating priest would then speak the
Aaronitic blessing: :

Jolorah bee, s 000 H088 e, e e

Jehovgagiggsu;n;gstgggﬁteme upon thee, |

And give thee peace.

To this the people responded:

Blessed be the Lord God, the God of Israel,
From everlasting to everlasting.

From all evidence we do not £ind the use of this blessing
until the time of Martin Luther in his "Formula Missae"
and "Deutsche HMesse".

Nor was the worship service of the 0ld Testament
without any form of music. The Levites chorus which was
well trained would chant the Psalm for the day, while
being accompanied with musical instruments. The Psalms

2. P.E. Kretzman, Christian Art 9-233
3. Alfred Eae:-ahei'i."m P.141
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were: ;

on the first day of the week, Psalm 2} was chanted,

on ihe inivd | dg;f’pggﬁnaam’ |

On the fourth day, Psalm 94,

Oon the fifth day, P=zalm 81,

Pt em e f e S 0

This morning sacrifice and the singing of Psalms did
not conclude the worship in the Temple for the day. The
remnining part of the day wnbtil the evening sacrifices
was left open for the people o -bring their sacrifices
1m1v1§1ua11y. This proceedure was observed until the
evening sacrifices began, which resembled the morning
sacrifice o a large extent.

This servlice, insluding the various sacrifices,
made up the worship of the Temple. Whe!} one now views
the Christian worship of the New Testamont, very few
lines can be drawm back to the Temple worBhiP-- Because
for the Christlan, one sacrifice for all has been made
with the sacrifice of the Hessiah.

' Following the return of the Jews from the exile, we
notice that the Synagog replaced the Temple. The Synagog
had its beginning already during the time of the exile.
It was not uncommon to £ind more than one Synagog in
citles that were ‘largely inhabited by the Jews, and 1t
was customary that all Jews would go there.

the
The members of a congregation would convene in
Synagog on the Sabbath to recite certatgn prawegz
also by means of responsive readings andmtop
tions of the Old Testament Scriptures,

4. Harold A. Krentsz, Christisn Worship of the Ante-Nicene
Church, p.8. :




listen to a dlocourse on the Law by one or
more of the rabbis or elders.>

The following is a brief outline of the worship that we
have 1_n the Synagog at this time:
1. The Liturglecal
a. The Invocation - contalns two sets of
prayers.
b. The Creed or "Shema" ~ from Detit. 6,4-9;
11,13-21; and Hum. 15,37=i1. .
¢. The prayer and Congregational Amen.

2. The Instructive section
a. The reading of the Torah
b. The reading og the Prophets
¢c. The address.

The worship of the Synagog has exerted greater in-
fluence on Christian worship than has the worship of
the Temple. When the New Testament passages which have
to do with worship are considered we notice a certain
simllarity between them and the outline just presented.

Seripture lessons (I Tim. 4,133 I Thess. 53273

Col. 4,16), Psalms and Hyms, (I Cor. 14,26;

Eph. 5,19; Col. 3,16), Common prayers, hcts

2,42;" T Tm. 2,1.2), people's Amen, (I Cor. 1¥,26;

Acts 20,7), a confession of falth, not necessarily

the formal z-$c1tation of a oreed, (I Cor. 15,1-i;

I Tim. 6,12)

Yet one cannot say that the New Testament Christians
inherited the liturgy of the Synagog. The liturgy of the

Synagog did not center around the sacrifice of Christ as
the sin-offering as it does in the liturgy of the New
Testament Church. In no way did the liturgy of the
Christian Church reflect the ceremonial law, nor for
that matter, were hard and fast worship rules laid down

5, William Maxwell, Outline of Christian Worship, pe8.
6. Harold A. Krentz, Op.cit. PsOs

Te William Maxwell, op.cit. P.5.




5.

for the Christlan by Christ. We do, however, find
that the Lord did give certain instructions concerning
worship, not in the sense that people were bound to
these; Iin order Ghat they would have 2 well=pleasing

.gervice if they followed the instructions given by

Him, so Christ gave the following instructions:

8. Assembly in His Name, Matt. 18,20.

b. Prayer in His Name, John 16, 23-2%,

e. Common prayer, Matt. 18,19.

d. A form of prayer, Matt. 6,9=13.

e. Holy Supper was instituted and its obser-
vance commanded, Matt. 26.

f. The office of the ministry and the teach=-
ing of the Gospel and the administration
of the Sacraments was established. Matt,
Eg’lgi ;,g,m; Lulke 24,27.28.48; Jomn 15,273

2 =

8. The use of Holy Scripture was enJoineda

i‘{giﬁg 55,.39; 3,31; ILule 16,31; HMatt. 4,

To get a swmary of the liturgy of the early bellevers
in Christ, we turn to Acts 2,42: =
1
A R R
This was the conftient and form of worship that was used
when the Christians met daily for worship. It has been
glven the name of “Jerusalem type" of worship.? The
great change that was made in worship was that now the
Service centered around the Word or the Eucharist, not
around the sacrifice of the people. :
Another significent feature that we notice in connec=- .
tion with the worship here is that there were two gservices

8. m;1mnge’ op.cit. p.239 and Horne, outline of Liturgy
* DPe ® .
9. Luther D. Reed, Lutheran Liturzy, P26
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held. The first service vas held in the Temple, where
they had Scripture readings and prayers, while another
service took place at the home of one or the other of
the chr:lstiana.m However, both of these services
were held daily.ll

No definlte order of worship can be determined for
this period in the Jerusalem Chwrch. However, the follow=-
ing points give us a glimpse at what transpired at the
wvorship of the early Christians:

1. There was a dailly assembly of the Christians,

2. The assenmbly was held privately.

3. It was an occasion of a common meal. _

4. The meal was accompanied by prayers, hymms,
preaching or teac and the celebration,
in some, of the Lord's Supper.

5. It was probably the time when the offerings
for the poor were made.

6. We have also a common prayer of the congre=
gation dating frﬂ this time, The prayer is
from Acts ¥: 23.

Some years later a new type, called the Gentlle-
Christian form of worshlp came into existence. It was
commonly found in Corinth and Asia Minor, where Paul
carried on his missionary activities. Ome of the first
things that strikes our attention is the fact that they
gathered to worship on Sulday rather than every day of
the week., <3

The "Didache" also presoribes:

TheI-oz-d'sDayofthaMasthedarforcm
together; Barnsbas testifies (Ch. XV); 'Where-

fore al Jeep the eighth day;' Ignatius (Ad
l\hgniaI;? al;pof, 'uiehing in the observance

10. Acts 2,46
110 Acts 5.42
12, Charles M. Jacbos, Christian Worship in Apostolloc Age,

| Vol. VI of M.L.L.A< DPe¥9.
i_ 13. ibid. s7D832
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of the Lord's Day;' Justin Mertyr (Ap.I.
Ch. 67) describes thiulerv:lce held ‘(’:p Ythe
day called Sunday.'!

In the Gentlile-Christian worship we also find two
assemblies being mentioned. At the one service only
commmicants were present for the purpose of partaking
of the sacrament. ..At the other meeting those who lllere
not communicants werce present as we11.15 In these
two types of liturgy, both the Jerusalem and Gentile
Christlan,we have the distinction made between the
liturgy of the word and the liturgy of the faithful.

During this period we have the followlng parts des=-
cribed in the worship service:

1. Psalms - a prayer and hymns.

2. Teaching - words of Christ and the facts
.of His life were applied to the lives and
circumstances of hearers.

3. Prophecy - which was for edification, com=
fort and comolat:l.on, given on the part of
those endowed with "charisma".

L, Spealking with tongues - a manifestation of
the Spirit.

It would almost seem from the notations used o fix
the day of worship for Sunday in the second century,
that there was some confusion in this matter. Many
writings were produced to set aside Sunday as the definite
Day of the Lord. Justin Martyr gives us much information
on this matter and also gives us an account of the litur-
glcal form used in the second century.

14. Jacobs cit. P50
15. T Cor. Chapee i1ed

16. Jacobs, op.cit. pp. 52=59.
BITZLAFF corpiA SEMIN ARY
- ———
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On the day called the feaast of the Swum,
all who live in the towms or in the country
%ggeﬁmbletin one Ii.);ll;:ee’igm theorm:gﬂm of
postles or wriltings Prophets
are read as the time permits. when
the reader has ended, the President instructs
and encourages the people to practice the
truths contained in the Scripture lections.
Thereafter, we all stand up and offer prayers
together; and as I mentioned before, when we
have concluded this prayer, bread and wine
and water are brought forth.

Then the President likewise offers up 'prayem
and thanksgivings according to his ability.
and the people cry aloud saying, Amen. Each
one then recelves a portion and share of the
elements over which thanks has been ms ,
and which are also carried minis by
the deacons to those absent.

During thils period, Christian worship wes still be-
ing guided by the Biblical principle of the Universal
Priesthood of Believers. People came together Sunday
after Sunday, and as a result of doing something
together for a time, they naturally acquired the habit
of doing it the same way each't:lme. This was true of
the Christians in regard to their worship. Yet at the
same time, new things were being introduced into the
liturgy. Thus it actually is a development.

We also note that in the third and fowrth centuries
a bit of ceremony was added, simple, decent, and in

order. People stood or knelt as they sald prayers;

People stood for the reading of the Gospel. The "Ancient

Syrian Documents" give us soms interesting facts in this
connection: i

At the conclusion of all Scriptures let the Gospel
be read, as the seal of all Scriptures, and let

17. Maxwell, 92.9_&_. D12



i

9.

B L e
salvation of all men. :

During this time too, there ﬁas a distinction made
between the clergy and the laity. When l:hey calebréfed
commmion, the clergy would elways receive 1t first.

It was first meant as a form of respect, but through
the centuries it recelved another connotation.

The services were quite lengthy, lasting fof nearly
three hours. Yet they retained their character of
being services not cnly on the part of the pastar, but
of the people as well.l9 It was not until the tim
of the Council of Nicea that the sacrificial element
was displayed more, and the sacramental element was
pushed into the background. )

There is one function that was introduced during
this time of which we take particular note. The Euchar-
istic Prayer, a form of which later developed into the
Canon of the Mass, was introduced by Rippolybus 20

At the end of the third century we notice more

distinetly the division made bebtween the Liturgy of the

Word and the Liturgy of the Faithful.

The ILiturgy of the Faithful was called the
Anaphora; and, in addition, special ctress
was laid upon the idea of an imnmovatlong
whereby the change :l.n,ﬂe elements was con=
8idered accomplished.

18. MBIJ. oCite .16'
19. ibid, o

@ lﬁa op.clt. p.33.
21, mtélm-len, mogig? 9-2"'6
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The liturgy of the Word was a preparatory service, |
after vhich all but the commmicants were dismissed. ;
The Clemsntine Liturgy of the fourth century shows
how during these :f.‘irst few centuries certaln liturgi-
cal practlices developed. It 1s yet a common worship,
but rather lengthy:; as Maxwell says: "Eastern genius
expressed itseclf most effectively in elaborations. 22
From the time of the fifth and sixth centuries
we have liturgies coming from the three great centers -
of Christianity: Antioch, Alexandria and Rome. Though |
we cannot go into detail, there are a few things from i
the Eastern and Western liturgies that are important |
in tracing the development of the cultus.
The Eastern Llturgies were marked by thelr degree
of external splendor. They developed an enormous hymnody
together with colorful accessories, such as: dramatic
action, vestments, lights and ceremonials. These factors
distinguished the Eastern from the Western mtlﬂ‘si“-as
One thing that was characteristic of both the Eastern
and Western Liturgies was that the fixed parts of the
liturgy did not vary to any extent, except the lections,
and often times these did not vary from Sunday to Sunday.
During this period we observe an added feature on
the part of the clergy. While the worshippers were as=
sembling, the clergy would have its private preparation

22. lh'ltwell ) it. ot L
23. Reed, op.ohiosohae
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in the sacristy.2} The Eastern Iiturgles d1d mot,
however, conbtaln the usual false bellefs we £ind in
the Western liturgies, Some of the abuses that were
prevalent in the West were: transubstantiation and
saint worshlp. In the East a greav :I.m;n'tnme'uas
placed on the "transcendent God by the incarnmation of
the eternal Word, and stress was also put upon the in-
portance of the Lord's resurrection,” 23

During this time the giving of commmion in two
kinds came into common usage. In the one the celebrant
would give the bread while the deacon gave the cup. In
the second type, which became popular in the East and
which is used frequently by the Anglican Church today,
Intinction took place. The bread was dipped in wine and
then given to the communicant.

Another contrast that we £ind with the Roman Liturgy
must be kept in mind, The Eastern Liturgles were used
in the language of the people so that 21l could partici-
pate. The Western Liturgles were first used only in
Greek, later only in Latin. One may ask whether the
People really benefitted from the use of the Eastern
Liturgies, because of the mystery and externalism con=

nected with it. HNexwell makes this observation: "Symbolism

18 meaningless only to the uninstructed and unimaginativa

2"‘. Maxwell oCllte P37
25. Reed, Q_l:)_.c t:-p'. e




26, Maxwell .
27. Srawley, EacTy Mistory of the Christian Church, p.212.
28. Maxwell, op.cit. p.}S.

2.

mind."26 For the Eastern people it was a o&oe of
contact with their Lord and was rich in devotion to
then.

In the Vestern Church there i1s a liturgical growth
very unlike that of the Eastern Church. The Roman
liturgy was largely influenced by the Gallican Litwrgy.
"Though for the first three centuries Greek was ex-
clusively used as the common Church language." 27

Of the Gallican rite it muat be said that it re-
sembled the Eastern liturgies to 2 large extent. One
of the notable facts was, that the deacon and people
played an important part in the worship service, But
"1t abounded in propers, and was by far the most flexible
rite lmown. Its ceremonial was elaborate and splendid,
and its use of incense was copious.” 28 There was alo
a goodly amount of music until the time of the popular=
ity of the Roman liturgy.

During the first five centuries the Romen Liturgy
saw a gradual and constructive development. Through the
course of time we £ind that the false teachings of Rome
were brought forth through the liturgy. The service
centered around the clergzy, transubstantiation came into
focus, many of the beautiful parts were left ouf, while
other unnecessary details were brought in. It centered
around the Mass as well as the divine office. The divine

? ﬁnoﬂt p.ﬁ‘.—-
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office resembled the priestly office of the 0ld Testa-
ment to a large extent. The people, so to speak, were
hidden from God by the veil, and the only way of
their coming to God was through the priesthood.

Their priesthood usurps the rights and :
privileges of the 'royal priesthood', which, -
with Christ's high priesthood based upon it,
is fhe only Br:lestly order Imown to the New
Pestament, 2

The men who were particularly active in the early
formative period of the Roman Liturgy were: Gregory,
" Ambrose, Charlemagne and Leo the Great.

When the Reformation took place, many of these
abuses which existed in the Roman Liturgy could not
be retained. Necessary changes had to be made to keep
in harmony with the Word of God. Luther had this to
say about the liturgy: .

The liturgy now in common use everywhere, like
the preaching office, has a high, Christian
origin. But just as the. preaching office has
been debased and imparied by spiritual tyrants,
80 also the liturgy has been corruped by hypo-
crites. Now as we do not abolish the preaching
office on this acecount but desire to restore it
sgain to its right and proper place, so it 1s
not our intention to discontimue the lifurgy,
but to restore it again to the proper and cor-
rect usage.

Three eat and serious misuses have entered
into dﬁine worship. The first, God's Word has
been silenced, and only reading and singing re-
mains in the Churches. This is the worst misuse.
The second, = when God's Word had been gilenced,
there entered in its stead such a host of un= .
christian fables and lies, both in lesend:. ox_ls
and sermons, that it is a thing horrible to be

(o

29. G.W. Mechling, Fundamental Principles of Divine Service,
”‘I'.LIAO Vol. V, Pe .
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hold., The third, = such divine service I,
was performed as a work. Whereby aog(',s oy
grace and salvation might be earned.-

Luther was indeed not inclined to do away with the
liturgy entirely.. But those things that were improper
%o use because of conflict wlth the Word of God, and
which themselves taught a false lesson, were dropped
or changed., Those things which had no indication of
being incorrect, Tamther left optional, for often he
sald, "one can not lay down a law or limit."” 31 Also
he mentioned:

We assert, it is not now, nor has it ever been
our mind to abolish entirely the whole formal
cultus of God, but to cleanse that which was
in use; which has been vitiated by ab ble
additions, and to point out a pious use.

To Luther we can trace the use of the creed as a
confession on the part of the people, also the revival
of the sermon, and the use of hyms throughout the
servicc. Perhaps chief among his contributions is
the use of the Aaronitic blessing,

which until this time had never been in
ecclesiastical use except in a peculiar way .
in the Mozarabic Liturgy. Beyond this Luther’s
influence was far reaching, since his liturgl-
cal writings developed principles rather than
formulated liturgies, and these priggiples af-
fected the form of other liturgles.

Luther?s great task, which he accomplished through
the grace of God, was to restore the concept of the
Universal Priesthood of Believers, thus replacing the

Roman Sacrifice of the Mass on the part of the priest,

£ 3

33. W.A.T.
> &gtﬁlﬂgg’m. adiedd @ e ___L




He did not at all begin a new form of worship;
however, through his efforts worship was purified.
The only way to purify worship ;was that, "the idea
of the sacrifice in the Mass had to be overthrown."3%
The Liturgy that had been developed- during the past,
was kept for the most part with its propers, but a
new and right spirit was infused into them by the
Ref'ormer. _
Nor was Luther alone in establishing a liturgy that
could be used by the people, and that would be free
from Roman doctrine and superstition. His oli:]ect was
to have a cultus in which the people participated,
thus 1t also necessitated that it be conducted in the
vernacular, Thus as a result we £ind that men from
the various countries of the German Empire produced
and published service books. It was a perlod that was
rich in liturgleal thinking and appreciation. The need
for a service in the vernacular and also the interest
shown in providing such a service, reflects itself
in the number of liturgles that appeared.
Between 1523 and 1555 no fewer than 135 Church
Orders appeared. Though differing greatly in
ity SF pubsias o piar T 183 e o the
far reaching influence of Luther and also to
the fact that the most important Orders were

prepared by Theologlans who had a common under-
standing as to the general principle of proce=

dure. 3
3T ELK. Trabert, Luther's mt?wal mlt_img,l.luh.l-.
OkLe 2 Peldle

35' Reed, 22.0_115_., p.88|_ X

__‘
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On the other hand there were Protestant leaders
that followed Luther who were very radical in their
liturglcal reforms. While they agreed to a certain
extent in some phases with Luther, yet they also dis-
agreed.

ey e g
-a subjective exercise which stressed fellow-
ship, prayer, exhortation and instruction,
Otiher personal activites of the ministers J6

Zwingli was perhaps the most radicel. To him can
be attributed the feature of sitting at the reception
of communion and the confining of partaking of communion
to four times a year. The service developed largely
into a preaching service, with Scripture readings and
lengthy prayers.

Calvin too was radical in his liturgical activities,
but to a lesser degree than was Zwingli, Calvin's aim
in establishing a liturgy was two-fold: '

To restore the Eucharist in its primitive

simplicity and true proportions - celebration
and com:gion - as ‘the central weekly service,

and, within, in all its completeness,
the norm which he wished to tabiten. 5

He also tried to establish a minimm of the variable parts
of the service. i

His services consisted in a preaching service
opened with Seripture sentences, a confession,
metrical Psalms, cg&lect, lesson, Sermon,

and intercessions.

Unlike Zwingli who forbade much music, Calvin's order

36, 1bid, p.82.
37. Waxwell, op.cit. p.112
38. REEG, Op.c [ ] p.82




17.

included it to a greater extent. He frowned upon
the infrequent Zwinglian use of the Sacrament, as
he himself says:

Indeed, this custom that enjoins that men
should commmnicate only once a year is
certainly an invention of the devil. The
Lord?'s Supper should be celebrated in the
Christlan coBgregation once a week at the
very least.d

Calvin'’s liturglical contribution can best be summed
up in the following words of Doumergue, who gives his
estimation of The rite:

Shall it be sald that...the true Calvinian
cultus was by nature cold and impoverished?
Those were present at the services have told
us that often they could not keep back the
tears of their cmotion and Joy. Singings
and prayers, adoration and edification, con=-
fession and absolution of sins, acts both
formal and spontaneous. All essential ele=
ments of worship were there. And, perhaps
not less important, they were united in an
organism that was very simple, yet supple and
strong. Calvin is, in fact, of all Reformers
the one who rejected the division of worship
into 'go partsSe.. The Calvinian cultus is
one,

One cannot trace the development of the liturgy
without mentioning a few words concerning the Anglican
Church end their "Book of Common Prayer." The first
Book appeared in the year 1549.

The Book was definitely anti-Roman in its
position on transubstantiation and th:':lg::_
of a propitiatory sacrifice, and in i 2
bidding a celebration without commmicants..

Several medicval features, however, were re=
tained, which would be unacceptable to Lutherans.

9. Reed, op.cit. p.l112
0' me 3 m.c_j.;b-. p. 1m
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gg?mammﬁgiggrﬁftﬁe"%ﬁgs:?mh;mra
for the dead, and reservation for the sick.'*
Though it followed Lutheran Orders to a :I.arge. extent,

1t was not_'_ Lutheran. It was accepted by Parliament,
but some of the clergy objected to it because it was
elther too Lutheran or too Catholic. Later (1552) a
second adition appeared. Here many Calvinistic elements
were inserted.

In the new Book the word "Mass'! was deleted
from the title of the rite, eucharistic
vestments were abolished and thie replace= h2
ment altars by Commmnion Tables confirmed.

This Book was not used though, to any extent, for
shortly after it appeared a new figure ascended the
English throne and the old Roman rite was re-instated.

'During the reign of Elizabeth (1559) another Book was
introduced. |

In the Prayer Book of Elizabeth the vestments
were re-introduced at the option of the
priests, the Intro:l.ﬁg were omitted, also -
the metrical hymns.

This Book of prayer was quite commonly accepted. It
was not until the year 1662 that any serious alterations
were made,

The chief changes at this time were the
insertion of the "black rubric, S
wording altered 'from real and essent s
'corporeal presence', and the mumthe
the Intercessions of commemoration of s
departed. The rubrics.also were made : s
plicit and precise, limiting the rroegb %
ceremonial. An important change was

42, Ma:mel% ;p_.c:lg. p.149
43. Kretzmann, op.cit. p.29%
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tension of the scope of rubrics concerning
Anti-Comaunion to include Sundays as well
as holy days, if there were no commicantn.“

Since the revision of the Book of Common Prayer,
we Find no changes untlil the proposed chanzes of 1928.
However, these revisions never became official. So
we find that the Chief Order for the Anglican Church
today is as follows:

Lord's Prayer.

Collect for Purlty.

Ten Commandments = read in their longest form,
and responded to by the people with a Kyrie.

Collect for the King.

Collect for the Day.

Epistle - congregation seated.

Gospel - congregation standing.

Nlicene Creed.

Announccnients.

Psalina sung by the Congregation.

SeI*ioN.

Sentences read at the altar with references

to the offering then taken.

General Prayer.

Exhortation and Invitation

Confegsion and Absolution.

Comfortable Words.

Preface wlith sursum corda and proper prefaces.

Prayer of Humble AccesS.

l*rgggr of Consecration, with Words of Distribution.

Comuunicn of Priest and Distribution.

Praye:r of Oblation and Thanksglving,.

Lord's Prayer.

Prayer of Memorial or Oblation, Thanksgiving,
and Gloria In Excelsis.

Blessing.

Final Rubrics. 15

The fervor and energy that we see displayed during
the sixteenth century in the producing of liturgies,
unfortunately did not remain, For in the latter half

4, Maxwell op.cit. p.151
45. The Book of Gommon Prayer, D-Affs
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of the seventéenth century a liturgical deterioration
get in vhich lasted well into the n!.ne_teenth century.
Perhaps the great factor for this decline was the .
Thirty Years War, Through it Protestants suffered
great losses. Not only as far as their immediate
families and possessions are concerned, but also their
religion suifered greatly. Churches, books and
Pastors were destroyed. Church life was interrupted.
Following the Thirty Years War there was also a
great problem of bringing the Gospel to people, for
i1t had become distasteful to them.

As a result, they tried to force religion upon the
people. "Attendance at services and Holy Communion
was insisted upon. Fines were imposed for non-attend-
ance." %6  plso they preseribed, "what liturgles,
hymn-books and doctrinal standards should be used.” *7
People came to Church, not because of some internal
drive, but external coercion. Faith was absent and
intellect was displayed.

This deve]:orped into Pletism wnder the leadership of
Philip Spener.

It was the professed purpose of mﬂ":’w“

make the truth vital and emﬂ the
ward orthodox confession into an inner living

theology of the hﬁgrt the evidence of which
was a godly life.

- ":g. Reed,ﬁ.cit. p.llla % p I "

MoLoLeA .
48, nmwnsm . s
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Spener's plan was to have private instead of public
worship. Communion was held privately in the pastor's
study while services were held in the individual homes.

The subjective conception of the service and
the idea of secret communion with God which
the closet exercise had ge s Teacted
upon the form of the service.

The subjective element and the showing forth of personal
experiences were brought forth in Plectism,.

Thus the fixed liturgical element was made
to yield to the subjective element, extem=
pore prayer was substituted for the church
prayers the objective Church hymns gave
way to hymms descriptive of the soul's chang-
ing conditlons, experiences and feelings;
the hymn books were arranged according to
the order of salvation instead of the Church
year; new melodies suited to the emotional
character of the new hyms displaced the
vigorous old Church tunes..... In short,
what Pletlsm set out to do finally resulted

not in bringing about again a proper union
between the og%ect:lve and the subjective, but

in an overthroy of the former and a tri
of the latter.”? :

The result of all of this was that now public worship
was merely for edification.

Pietism had either ruined or damaged to a large ex-
tent the beautiful work .of the sixteenth century. This
left the way open for even further deterioration through
Rationalism. Rationalism is nothing but the reasan
making experiments with the Word of God. The Word of
God was nothing more than experimental ground to the
Rationalists. Therefore,

49' n‘etzmm .°1tl p.aas
50. Ohl, _qp_.gigggpm




what sort of appreclation for the Church
year could theology have, that based its be-
liefs not on the great historic facts of the
redemption but on its own speculation? How
could such a religion of reason permit ser=-
vices on the Sacramental side to remain what
it originally was in the Lutheran Churgch .==
a real conmunlcation of divine grace through
the audlble and visible Word? What spiritual
pleasure could it find in the hymns and ;
prayers and liturgical formularies, in which
living falth begotten by the Word and Sacra=-
ment, was one woht to bring-its sacrificés
of thanksgiving and praise? Or how could it
even understand the meaning of a cultus with
whose history it did not care to become
familiar, and that stood for a g&at to which
it was absolutely indifferent. ) ~

Preaching dwring this time, was nothing but mere
lectures concerning cveryday life and affairs, Prayers
were not based on Scripture, nor were the fixed prayers
used any longer. The Church year was more or less
abolished. In the matter of collects, '

the greatest license began to rule the pithy,
sententious collects eglt; the g:{ormti:‘lb g::%gd
were exchanged for verbose, uted,

ive formilas... One of the so-called ministers
of this period opened the service of xasi:m.'i=
Sunday with a morning hymn, read a prayer a
the altar composed by himself in which he
praised among the benefits of the Christian
religion that it liberated man from super-
stition and error. There followed a2 hymn on
the dregg of ghosts and a sermon on the same
topic.

What Pletism began,.Rationalism completed. They des-
troyed the Church service completely. They ruined not
only Church worship, but also drove out Christianity.

When we view the Liturgy that we have in our Lutheran

52, mzm, m.m.; p-2880
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Church today, there are several factors that we must
keep in mind. It is not a Roman or an Anglicah Rite
as some have held 1t Co be. However, it is a develop=
ment. It 1s the product of formation, deformation, re-
formation, deterioration and revival.
one of the most energetic men of early Lutheranism

in America was Henry M. Muhlenberg. It 1s perhaps sur=
prising that we should find such liturgical interest
in this man. He was of the school of Halle which was
entirely Pletistic. But there were several factors that
guided him away from Pietistic leanings:

The influence of his garly home life was a

stabilizing factor. His native Hanover and

Saxony where he had lived, were still very

conservative, and their Church life for the

o okl Loseraman, £
Muhlenberg's approciation of orderly chureh life and his
sense of devotion caused him to feel the need of an '
Order of Service. When a formlated uhﬁ'sv came into
use, he wrote to Halle and said, "the basis for our rite
was taken from the Liturgy of Savoy cowtion of Lon-
don.” 5% mTmough this Liturgy was:-never published, the
clergy made copies of it and it came into general usage.

It was rot until the year 1786 that the Pemnslyvania

Ministerium published the first Liturgy. During the
ears from 1784 to 1786 changes ware readily meds. “fhe

23> Reed, op.cit., p.163.
53- Kemez'-e% = - Kmrg Lumw N.LloAey

can
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changes show decided liturglcal deterioration.” 99 And
this deterioration did not stop immediately. It was
reported:

When thirty-two years later, the lLiturgy of

1818 appeared, liturgical deformation was

plainly apparent. The congregation receded

more and more into the background. Hard

trace of a responsive service remained.

During the ninsteenth.century there were many
Lutheran Synods and as many Liturgles in use. AS early
as 1888 we have the "Common Service", a product of the
General Council and the United Synod of the South,

Our own Synodical Conference did not adopt any
single liturgy during its early years. "The Saxon agenda
and Loche's Agenda were commonly used,” 2! The English
District, however in 1ts Convention of 1891 resolved %o
publish a new edition of the Hymnal. This was to con=
tain:

1. The Common Service for morning and evening
without Matins, as it was used by the Gen= -
eral Gopﬁcil and the United Synods of the
South.

It was not until 1921 that the Synodical Conference
"received with great approval 57 the work of an appointed
committee, whose product was the liturgy that is now in
use,

55+ R. ylorris, Smith, Li turgieal Development, Luth.Ch. Reves
P
; '?. ibid.
° I! a . eit. 01 @
58, Abbetmyemﬂ’;lg 221 % .Ghv Rev.. P 495
59. T. Graebner, PrO
Essays. p.137.
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In the second part of this paper we shall trace
the origin of the component parts of the O0ffice of the
Word. In dividing the Common Service, we distinguish
between the Office of the Word and the Commmion Service.
The Introit 1e the beginning of the Office of the Word
and the actual beginning of the service. The word Introit
comes from the Latin "introitus" meaning entrance or
beginning. ;

It strikes the keynote for the day or season in

objective and exalted fashion by use of perti=- .

nent Psalms and calls the congregation to a united

consideration of the eeniral thought or theme of

the particular service,

The Introit 1s wade up of Psaim verse, an antiphon
and the Gloria Patri. We seé then, that our Common
Service includes not only the New Testament Scripture

but also Seripture of the 01d Testament which had evidently

been written for responsive reading." g

The liturgical use of Psalms is derived from the
temple and Synagog Services, although ‘there 1s
no evidence that the entire Psalter was used in

the public worship of the Jeyish Church.’
(Kirkpatrick, Psalms, XCIX)

During the fifth century Pope Celestine sald, "an
entire Psalm should be sung antiphonally by the double
'tsho:!.r as the clergy comes from the sacristy to the altar."” :
From this time on the Introit was commonly used in the .
Western Church. Gregory the Great, however,

1. Reed, Th , t 249 :
2. Lambart oot R o8 Noted in the Liburey,

oneri Ve
MOLQL.A 5 ,m.._____

» 1bid.
e Reed. mocit-’ p-aug'
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abbreviated the Psalms and established the Introit
much as we have it today, because the Psalms and
other featurcs lengthencd the service too mich.

In the Gallican Mass of the sixth century the Introit
was in use though not for the original purpose, Originally,
1t marked the beginning of the service, but now, ;

The antiphon was specially intended to the dignity:
of the entry of the Sacred Ministry. It cmesponlu
in the Byzantinas ILiturgy to the chanting of the

tro16. At Ritan 16 vag oelTeitENs There Tesca andvat
roit. an B C a
Toledo the ()I‘.u‘.‘.‘l.c:!.um.wg

The use of the Introlt has since been a feature of
the Western Church. The series we now use, "dates back
at least to the year 575 A.D." | For common usage the
Introit wag sung during the procession. We are tolds

During the procession the choir (schola canforum)
sings the Antiphon ad introitum, It contimued to
to be Sum until the ) por- 7 reached the
altar.*

Luther while cleansing the Roman Liturgy for use in
the Church of the Reformation "urged that an entire Psalm

be sung and not merely a verse from a Psalm.” 9 1ate

German Liturgists preferred to use a single Psalm Verse.
During the Liturgical decline the Introit was completely
dropped and subjective hyms were substituted. It was.
not what God said to man, but what men seid to God that
the people were interested in. "The Anglican Church
also seldom uses the Introlt even to this daye" &
We in our Lutheran heritage have the grand use of

the Introits as they were used in early Christian periods.

5. ibid.

6. -Duchesne, Christian Wor p.190
B Webber, Practical B :a El_e's_& 7'28'
nmh@ﬂﬂe. m IE. p.

9. Webber, op.cit., p.28.
0. -abia. ° =2 eif., P




e

There is a direct relation between the 014 and New
Testament in the field of Liturglics which is a tact
responsible for the many parts of the 0ld ﬂ'estaun‘t: in
our Common Service.

When therefore in the New Testament Church,
Psalms and Introlits, based on 0ld Testament
texts were chanted they were followed immediate-"
ly by the Gloria Patrl, which thus linked the
0ld Testament with the New, and so to spealk, 11
"Hew Testamentized" the 0ld Testament passages.

In reality, the Gloria Patri, or Little Doxology,
as it has often been called, is a short but definite con-
fesslon of faith. It is the concluding part of the In-
troit, and like the Introit is based on Scripture. The
texts, Romans 16:27. Ephesians 3:21; rhiuppms hs20
and Revelation 136, are a basis for the Gloria Pabtrl,
Evidently, it was used very early in the Christian Church,

for we are told:

Originally the form was either, 'Glory %o the
Father, through the Son, in the Holy Ghost®,

or 'Glory to the Father in the Son and in the
fioly Ghost'. But in the time of Arius (318)
and his followers who denied the co-equall

of the Son with the Father, the more defini
form, 'Glory be to the Father and to the Son
and to the Holy Ghost', was given out; and .
because in the Arian controversy the co-eternim_
of the Son with the Father was denled, th;og
clusion, 'as it was in the begimning, is no¥
and ever shall be, world without end, Amen,
was added, first in theﬁas{;em Church, then
in the Western Church.

This usage must have become common, for Duchesne
relates the following:

it was
Whatever the form of psalmody might be
general custom, in the fouwrth century for the

11, eaz, P13
Buszin, The Introits %%hﬁ.mu Vol. p.46

+ Smith, Sources of
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Psalm to end with the doxologys Patria
et Filio et Spiritu sancto, sicut era in
rinciplo et nune et se r @ Il Saec
Sacoulorum, Tmene 13—
Later in the Gallican Mass of the sixth century,

the wording was changed, yet the meaning remained essentially.
the same. They chanted, "Gloria et honor Potrd et Fillo
91'. Spiritus Sancto in saeculo sasculorum, Amen," 14
' The Roman HMissal and some of the post-reformation

orders omit. the Gloria Patri from Judica Sunday until
Easter. It is, however, retalned in its beautiful usage
in the Common Serice, for many of, the orders which retain
it were used as a basis for the Common Ser_viee- s

The Kyrie, 1ike the Introit, is of early usage and
is based upon Scripture. The Psalmist says, "Have mercy
upon me, O God." (Psulm 51,1) The blind men and the
Canaaltish woman cried, "Have mercy on m thou Son of
David." (Matt. 9:23 and 15:22). e £ind 1t used at
various places in Scripture where people turmed to Christ
for help and comfort.

The Christian Church during the second century pre=
scribed its use of the Kyrie. In the early liturgies it
was used as a response to the litaiiies, as the

ILiturgy of St. James (-l‘emsalemzo ﬁf’cﬁ"

gA%e"a"}’i%&’si*'cfi&“ﬁs tom
11 use m. 1 or ocn-
all use the ie Eleison as a chm'a
EI'esat:lonal respog‘g'mhrcesum of great
and objectivity.

1y,

15 + Reed ° 1t. -256 M. L.L.A.
6. regly s 1c’ld_.<-._nnp Prayer, Litany and Sufferage, .-

Vol.
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We also know that when Gregory the Great revised
the Roman Sacramentary ho introduced the Kyrie in the
Western Church.2® But in his writings he mentioned
that they did not use it the same way as did the Greeks,
.for in his Epistle to the Bishop John of Smyrna he wrote:

We have not been accustomed,; neither do we now
say the Kyrie together as the Greelks do, for
among the Greeks all say it goether; but with
us 1¢ is sald by the clergy and then answer 1s
made by the people, and the Christe Eleison is
sald by us tThe same number B8, is
not said at all by the Greeks.

The Gallican Maoss adopted this ;‘eatm of repeating
the Kyriles and also of. saying Christe Eleison, which was
Introduced by Gregory the Great. Hherev'er the Roman Rite
was in use this repctition was customary.

The Kyrie was also used in the procession when the
people came to church. We are told in the writings of
Gregory of Tours, "A cholr of singers came to the Church

18
singing through the streets of the oity, Kyrle Eleison.”"
The Roman Order spealks as if the repetition of the Kyries
formed the greater part of the procession. They says

Let no woman assume to ride but let all walk with
bare feet, Let no woman lead the chﬁrs. but let
all together sing m Elolsollesese -

.The Kyrie was repeated nine times and Roman usage
prescribed that it be continued that way. Luther, however,
in his Deutcm;: Messe prescribed that the Kyries were to
be used three times instead of nine and also to be used

16. Fe The Bidding Prayer, Litany and Sufferage, M.L.L.A.
‘Vo%l.'y' p? B :
llg. 1b1d.

19. 1bid.
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in the Greek.?®  German Orders of that period retained
the Kyrie in the Liturgy, however, they alternated be-
tween the Greek and the German texts.

It is interesting to note that the first Book of
Common Prayer stated that the traditional ninefold Kyrie
should be used. The second Book formulated a new usage
which 1s 8%t1ll observed today. It is as follows: :

An expanded form of the Kyrie was inserted in
the nature of the refrain after each command-
ment of the Decalogue, which was brought into
the Prayer Book at that time: "Lord have mercy
upon ug, and incline our hearts to keep this
law," 21

The Gloria in Excelsis taken from Luke 2114, also
called the Greater Doxology, 18 a hynm of praise which
follows the Kyrile in the majority of rites today.
Luther once said of the Gloria, "It did not grow, nor
was it made on earth, but it came down from heaven." 22
It 1s one of the most ancient parts of the service.
According to

ancient liturgists, the Gloria in Excelsis stands

almost at the begimming of the service in the -
order to remind the Faithful of the incarnation

ofthehosg,amthepwposeropmchnewas
made man,

We are positive of its early usage, though not neces-
8arily in the same text we have it today. Wismar in his
work on the origin of the common service relates the

followings

The Gloria in Excelsis ocours in the Clementine
Liturgy in comection with the Hosamna and the

20. Maxwell, Christian P.T9
21. Reed’ ﬂ. o9 p.

22, Reed, 22.@.. P0259

* 23, Webber, op.cit. p.39
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Benedictus immediately before the distribution.
Its full form, "We praise thee, we bless thee"

is found in the Apostolic Constitutions, XXXVII 47.
Telesphores is supposed o have introduced this
Magnificent hymn into the Christmas Matins.
Symmachus (500) ordered that it be used every
Sunday and on lfartyrs days. The author of the
hyrm, i.e. of the portion "we praise thee” etc.

is unknown. Hilary of Portiers 1s oredited with
the Latin translation. According to the Gregarian
Sacramentary it 1s to be sung only at masses
celebrated by a bishop, while the presbyters may
use it but once a year, namely Easter.... It is
interesting to note that the Gloria was origina:l,ly
not sung by the shola cantorum, the choir.2

Later 1t was ruled to have the opening sentence
chanted by the celebrant and the rest by the choir. St1ll
later it was suggested to have the opening phrase chanted
by the celebrant and the remaining by the choir. Honorius
(A.D.1130) quaintly says this is done"because the Angel

also began this alone and the whole army of heavenly

hosts song it together." 25

Some of the older Lutheran Orders prescribed it to
be sung in Latin by the minister and in German by the
congr'eg;ai:.ion;

Many of our sources prescribe Luther's"All Ehr
angy Preis soll Gottes sein "or the "Allein Gott
in der H 48." The German Gloria

se : :
in Excelsis was in derman prose with notes as

early as 15254000eIn the later times the minister

said, "Glory be to God on High" and the Choir
answ;red, geace on Earth" etge and th:l.s‘:la the

way that it usually 8ppears.
The Gloria concludes the first portion of the Office -

of the Word. Thie part is sacrificial in character.

2%, Wismar, The Common Service = Origin and Development,
Pro Ecclesla, p.40s

25, Reed, op.cit. «260.
26. Horn, onm_E'é'a'og the Common Service, P«250.
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The followlng parts which we shall consider are to a
large extent sacramentals

~ The Salutation and Response begin the next division
of the Common Service.,  The Salutation, "Ths Lord be
w:l.%h you", is taken from Ruth 2:4. Boaz said to his ’
workers, "The Lord be with you". They replied, "The
Lord bless you." The Apostle Paul in writing his letter
to Timothy closed with the words, "The Lord Jesus Christ
be with Thy Spirit." (II Tim. %¥:22). This passage has
also been used as a basis for the Salutation.

During the early Christian period the Salutation
and Response were used to show the relationship between
pastor and congregatio;:x. Generally, the Response was
sald by the congregation until the twelfth century. The
Roman Catholics, however, had a peculler ussge in con-
nectlion with the Salutations

In Spain only the Bishop was ”gemwad to say

"Pax vobis"...«.Le0 VII in wrote to Bishop

of Gaul and Germeny that they were to follow .
the Roman custom, to wit, on Sundays, at festi-
val Mases‘, at Saint's Masses they were to ﬁ'

"Pax vobis", at the beginning of the Mass,
on sofi"astinganqu;nmgthermeto
say, "The Lord be with you", at the beginning
of the Mass alS0....From the twe

onward the response of ;?m with thy spirit
goes to the misistrant.

0'brien in his History of the Mass tells us that
from earliest times the Salutation followed. the Gloria in

. Excelsis, he says:

At the eonelm.';.on .of the Gloria in Excelsis
the priest stooped and kissed the altar and

27. w,.ﬂm, mum.' p.ml
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and turned to the people and said ominus
VYobiscum." The I.ordoll:e with you.'a?

-A. custom which seems to have fallen by the wayside
in our clrcles, though at one time very prominent in
the German Service, was that of extending the hands
when pronouncing the Salutation, This custom was un-
doubtedly inherited from the Western Church, for Reed
says:

The extending of hands expresses the earnest .
desire of the priest that the blessing he in=-
Signities that the pEiest Mubly mistruste his
ggner:sggth and confidently abandons himself

The short prayer that follows the Salutation and
Response and is introduced by "Let us Pray"”, is the
Collect, for the Day. Many people are of the opinion
that the Collect 1s strictly of Western origin. The
earlier Orders were in Greek, and they were character-
ized by their length., The reaction to this in the West
was that they tried to make things as brief as possible.

As early as the fourth century there were collections
of Collects in existence.30 Some of these are even

traced back to the 0ld Testament:

Several of the Collects f£ind their origin in
e oot tosa and B Glsoiriess 33
gg:l]:oi;gspeu:rnps not in the exact words of today.

gg- Itt)'B::-:I.en_. History of Eas, p.208 and 209.
« Reed - - -
30. Hebbér'?sﬁiéspin Liturgy, P«60.
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The Collects that we have in the Common Service
Today are mostly translations. ILuther did add a few
Collects; but, by far the greater majority of them
are either exact translations or substituted Collects
of his own composition whén they were not in harmony
- with seripture. The texts that Luther used were the
Latin originals in the Sacramentaries.

o o0 otaas htalieleh oEtome
the Great (590-604) contain the Latin originals.>2

The endings of the Collects are quite traditional. _

We are told:

in The earliest days the Collects addressed to
God the Father usually ended: Dominum nos-
trum, as in some of our own occasional Collects
and intercessions. Later as a testimony of

falth in the Holy Trinity, the ending became:
gt Jium tuum

per Dominum nostrum Jesus % a% ré

qui tuum vivit e re;!g g us
Sanctli Deus per Saeg Seac

The Gallloam Rite In whloh & mmber of Clleots

are addressed to our Savior the ending was:

Salvator mundi, gqul vivie et renas in saecula

Bﬂecﬁm. 3

Following the Collect we have the Epistle and the

Gospel, the Liturgical Lessons. The reading of the
- Law and Prophets comprised a part of the Synagogue wor-
ship. This reading was continued in the worship of the
Christians also, perhaps more as a matter of cgaton.

Lochner in his work tells uss

Auch in diesen Lesungen behielt die Lutherische

altidrchliche Einrichtung bel;
g:z.ﬂhgi.?%ogit::dummm Sitte des Alten Bundes,

32, Strodach, Collect for the Day, pP.19
33' Webber, gE.c o9 Do L4
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Abschintte s(an dei: gzsgtz und den ten
vorzulesen (Luc. 4,16,17. Apost.13,14,15,
15,21,) nahm dle alte Kirche frithzeitig in
inren Cultus heriuber, verband aber bald damit
Gle Lesung theils von Erzihlungen aus den Leben
des Herrn, tgﬁﬂs von Abschnitten aus Briefen
der Apostel.

According to the earliest doouments preserved in the
writings of St. Justin and of Tertulllan, and in the
Apostolic constitutlions, the order of reading wass .
1; & sectlon of the 01d Testament.
2) a section of the Aets of the Apostles and
Epistles of St. Paul,
3) an extract from the Gospels.33

The series of Eplatles and Gospels that we use to-
day date from about the year 400 A.J., although minor
changes have been made from. time to time, Ome item
of interest brought to light in Cureton's, Ancient Syriac
Documents ie: ‘

At the conclusion of all Scriptures let the
Gospel be read as the seal of all Soriptures;
‘and let the people listen to is standing onor
their feet, because it uaghe glad tidings
the salvation of all men.

In the Eastern Liturgles during the fourth centwry
the Lessons tended to be fixed, and the number of them
gradually was reduced to two, an Epistle and Gospel.
There were other lessons at various seasons; these were
taken from thé 0ld Testament or from the Acts or from

Revelation, Such readings sometimes took the place of
were read in addition

the Epistle, and in some instances

4. Lochner, Der Hauptgottesd
5. Augustine, LICUrgicatl is
36. Maxwell, : e O B
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to the regularly appointed Lessons.

In the Rome Rite the lection from the 0ld Testa-
ment disappeared during the £ifth century. During
the Holy Week, however, it was_reta:lmd, then many of
the other encient characteristics were retained.” 37

After the fourth-century we £ind a decided turn
toward ceremom.s_zlism in the Liturgy. !.'h:'l.a was true
also specifically for the Lessons:

Deviation had already tended to express it-
s8elf in action at these points, but now it

took a definite form; and because the pro-
cesslons passed through the door of the sanct-
uary screen, they became known as the Little
ourred at the dospel during the antumefrisazion
curred a Gospe U= .
The other lection was read from an ambo_ﬁ%'
nave, or even from within the sanctuary, for
the screen was no barrier to the voice. But
when the Gospel was about to be read the deacon
bearing the Gospel Book and accompanied by the
celebrant and procession of ministers and
ocolytes bearing crosses, lights and lncense,
came through the north door of the iconostasis,
and passed down through the center of the church,
where, amid censing and kissing and prayer, the
Book was ceremoniously blessed and kissed. The
procession then returned through the Royal Door
to the Holy Table, and, the door still remi_mn:.ns
open, the deacon read or sang the de

Gospel ended, the doors were closed.

The Gallican Mass always had two other lessons
beside the Gospel. During the special resti.val seasons

they had another customs

During Eastertide the Apocalypse and the Act

were read, and in Lent
%:?ﬁtolgstm old !e;tamnt. On the festi-
vals of the Saints tha:l.ggb:.ographhs were ine

cluded in the lections.

37. Maxwell, op.cite. D.
38. m:.l: ég:mo p-zg
39. Duschne, stian W
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The reading of the Apocalypse in the Eastertide Masses
was a very ancient custom in Spain. "The Fourth
Council of Toledo threatens with: excommmication all
those who would omit it." %o

During the early Christian Church, there was a
time when the entire Bible was read during the course
of the Church Year. But as'the worship services were
shortensd and held less fraquantfly, the church was
forced to discontinue the lectio continua and to confine
the liturgical reading of the Word to certain carefully
chosen Epistle and Gospel readings,

According to tradition, Jerome (d.420) is said to
have selected most of the lessons that were employed
at that time, and these were eventually handed down to
us. :

Some of the Lutheran Orders after the Reformation
preferred the lectlo continua. It became quite popular
to retain the traditional Apostles and Gospels. Luther
was opposed to some of the selections in the series;
however, in general he approved the series of lections
that was handed down. It should be moted thats

B o e Soms Bassiina
except the Epistle for agodm
good Lutheran Authority.¥d

The Church of the Reformation took over the pericoplc
system that was employed in the Romen Rite. That this

40, ibid,
41. Horn, Lutheran Sources of Common Service, P.252.
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was not sufficlent ls pointed out by Lochner as follows:

Die lutherische Kirche hat diese Perikopen=-
ordnung 2 den Hauptgottesdienst nicht nur

im Allgemelin aufgenommen, sondern diesel be
auch noch welter ausgeblldet, inden sie namen-
lich den letzten Trinitatisonntagen Schrift-
abschnitte zuwles, welche von den letzten
Dingen handeln.... Han hielt sich mehr an
Luthers Welise, der die fortlaufenden Schrift- .
lectionen fiir die Nebengottesdienste, die
Perikopenlesung -aber flir den Hauptgottesdienst
ordenete. 2 :

Though today we have the per:l.oo;}:l.o system employed
by the Roman Church; yet we do not use the same :l.it-ury.-
cal setting they used before the Reformation and still
have today., At that time and today the Gospel was
introduced by: '

a prayer for the cleansing of the 1lips of the

reader, a request to the priest for his bene=-

diction, his Benediction, the Salutary and
Response and the announcement of the Gospel.

To This is answered, GL be to Thee, O God.
After the reading the response is, gﬁse be
to Thee, O Christ., The people 8 =
Gospel fs Tead. This tradiftinal posture is re-
tained in many of our Churches, and the Common

Service, while not prescribing it, camnot bu
Tecognize and allow 1t, It omits all that pre-
ceded the anmouncement of the Gospels; announces

iz, tiom, oo e ety st
up; and after, the Gospel preigubes the answer,
Praise be to Thes, O Christ, 2
In the per:l.coi:ie system of Epistles and Gospels
we have a wide yet very :l.mlusive variety of readings.
The Lectlons that have been handed down to us, together
with those that were employed by the Lutherans through

the centuries, give us a "balanced diet" as expressed

42, Lochner,. .t;it. Ap.153
43.. Ho;n, op .%75.553 ;
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"by Bremner in his Way of Worships:
If wve may apply nomenclature, we may say
that in the Church year lections we have a
balanced diet. There is also rhythm in the

Church :veaﬁ the rhythm of timely and ordered
movement,

For the first half of the Church year the lessons
deal with the development of Christ's life here upon
earth. During the second half we read concerning His
miracles, parables and His teachings. In this way
the life of Christ 4is covered during the course of the
year,

Following the Epistle reading a response is sung
vhich i1s called the gradual., Undoubtedly, it derived
its name from the fact that it was intoned on the first
step of the ambo, the gradus, the same place from which
the Eplstle was read. The second part of the gradual
is Imown as the "Hallelujah". |

As early as the third century Psalms were ordered |
to be read in the service, betwe_en the two lections.

The Apostolic .Constitutions (cs. fourth century)
pﬁsﬁ%ﬁmﬁ respons:.ve:l!

-
i
by the cantor, or precentor, and the congrega ;
tlon after the reading of the Law and tge o E
Propherts, which at that time preceded the 28

ing of the Epistle and Gospel. The Practice

chanting the Gradual, therefore, 1is 'I:enevetlte

to have or:ginatedinthethu'dcentw. Later

1t became customary to chant Psalm 117 antl.gggmm
with the congregation after the rcad:l.:gaas’ .
Epistle. Hence Psalm T was ¢ Mtha almus
responsorius; this was pmtha

t

11
3 used by

[T2) =118), us
ontneurmm’reastigaa the time of the

Feast of Tabernacles.

An Drenner, Way of Vorship eiuala for the Church Year, p.3.
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The Hallelula or Allelula, which means, Praise
ye the Lord, is a thanksglving of the congregation
over hearing the Word of God read in the Epistle. The
earliest liturgical use was in the Passover Festival
of the Jews. "This 1s evidenced by the retention of
the Hebrew form in the Septusgint.” *® For a long
time it was customary in the Eastern Church to use
the Helleluia only from Pentecost until Easter. The
Eastern Church todays:

uses the Alleluia throughout the Church year,
maintaining that also the passion and the
death of a‘eﬂl}a Christ have brought us joy
and bliss. _

It is believed that Jerome introduced the use
of the Allelula during the fourth century. At firsts

it was restricted to Easter Day; but in the
time of St. Augustine this restriction was re-
moved and in many churches it was sung every
Iord's Day. The old Mozarabic and Gallican

Liturgies followed the custom of the Eastern

Church, used it during Masses for the dead.
Since 1';he time of Gregory the Great it became

o general custom Ea omit 1t during the peni-
tential seasons.

From the eighth century a chant called the Sequence
was deceloped., But already two centuries before this
the graduals which we have in owr worship service today
were in common use. After the twelfth century these
assumed rhythmic form and becams hymnlike in structure.

46. Lambert, Contributive s Noted in the Iit
47, Bamstn aba Burth, opacit. pe6k

(] s ° (] L] d 4 .
48, Smith, Sources of | Service, p.49.
49. Webber, QE.O o3 Do L/ o ¥
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These Sequences we're undoubtedly called such for they
followed the Halleluia of the Gradual, In structure
they resemblo the hymn, however, the rhythmic hymn has
a much earlier history dating back to the time of
Christ. :

At the time of the Reformation when Luther revised
the Liturgy he recommended:

the use of only a very few sequences, not
only because he found the texts of many to
be out of harmony with the teachings of Holy
Scripture, but also because he believed that
extended Graduals made the service cumbersome

and unduly long. 59
However, he dild encourage his followers:

"Auf dle Epistel singet man ein deutsch Lied:

Nun bilitten wir den Heiligen Geist; oder sonst

eins, und das mit dem ganzen Chor." Weil aber"
"Gradual und Alleluif...., Soderlich die man .

singt (de tempore) vonder Zeit oder an Sonntagen",

auch in "die Lauterkeit des Gotlesdienstes

gehlren, so nahm man eine Anzahl der Gradual-

ﬁ;esﬂnge mit herliber, wie schon d:l.glhennohen :
Kirchengesiinge"....sves Zeigen, ;

In the liturgles that were put out by the various
men following the time of Luther, there were a few 1n-_
stances in which they varied. In general, the follow=-
ing summary gives us a plcture of the Gradual in the

various orderss

After the Epistle the Children shall sing as
usual the Alleluia in ILatin, at times also a

from S =
ettt %nm to aavgo%im?m

ures, which be 8
o Opeintacs ang until Purification the Sequence

Greater Nunc Omnes shall be sung, the first
verse three times, and the last once; and, in..

50. Buszin and Kurth, op.cit. De¥%.
51, Lochner, op.cit. p%fBB-—
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between each verse, verses of "Gelobet seis du
Jesu Christ, so that they both be sung through
together, On Easter and until Ascension in the

fodesbandon, O FeRTacot Yent Saretl Fyletius

Sousmes Lot e e Rt e e once ‘or

o b0 Teiittates as ofvey as wisneds B

The Common Service of The United Lutheran Church
did not include the historic brief Sentences for the
Season, but their Common Service Book included the entire
series of historic Graduals. When owr ovm Synodical
Conference adopted the Common Service ':I.i; included the
Graduals,.

All three of the ereeds, the Apostle's Creed, the
Nicene Creed and the Athanasian Creed have been used
throughout the centuries of history. Creeds were perhaps
£irst used in the early Christian Church when a candidate
was presented for Holy Baptism. One of the early examples
is found in the Apostolic Constitutions, and 18 as follows:

I believe in the only true God, the Father Almighty;
andein Hga only begotten Son, Jesus Christ, our
Lord and Savior; and in the Holy Ghost, the Life

Glver,
These Baptismal Creeds were not only declarative

but interrogative as well. IC 18 thought that this

Baptismal Creed that was used at the time of 250 A.D.
18 to be identified with the Apostolic Creed. It was of

the interrogative form and the candidate for Holy Baptism
The Apostolic

always responded with Credo, o, I believe.

52. Horn 22|°1t. p.252-253.
53. Webber, opsoite P-82.
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Creed may have experienced gradual growth, as seems to
be indicated by the fact that later versions of this
Creed came closer to The final fixed form., It is
almost without change since the £ifth or sixth century.
For some time, Horine claims, the Creed seems not to
have played a part in the public worship;

for a long time the rule of faith was regarded

as a secret, and was withheld from the Catechu=

This oxplatng the fact thag ve have anly frag-

B boApestolso amd fotloeing ogass AT

The Nicene Creed, which we use in the Commmion
Service, 1s really the chief confession of falth. But
according to historical accounts it i1s not as old as
the Apostle's Creed. The Nicene Gfeed was formulated
at Wicea in the year 325 A.D. This was the time of
the hevetic Arius. ZIaber a group led by the young
Athanasius formulated the Athanaslan Creed.
Just when the Creed was £irst used in the Order of

Wlorghip is nct known definitely. It :I.q supposed to
have been .’!.nser‘bed,

by the Patriarch of Antioch, Peter Fullo, about
4¥71. 1In 511, the Liturgy of Comstantinople
adopted it, The Churches of Spain adopted It
in 589, The Roman Church was very slow in re-
ceiving it and only incorporated :I.tsgbout the

beginning of the eleventh century.
Originally, when the Creed was used in the Service,

1t did not ocoupy the position that it holds today. At

5"‘0 Horine, Lit al Use of M. LeLeAes Vol. ]':.28.
2 e e WorsThe Sofvice, M.L.LeA.; Vol.

Pe.52.
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£irst it was not recited until after the explusion of
the Catechumens and the infidels. Its earliest place
was in,
the Missa Fideli before the Preface, the
place which 1% s‘t%l'.l holds in tho Eastern Church.

Upon its inbtroduction into the Church of the

Vlest, it was recited by the congregation before
the Lord's Prayer. It was in Frang: and Germany

that it yas placed atter the reading of the
Gospel. g%

One would think that because the Apostolic Creed
is older, i% would have been used in the Orders before
the Nicene Creed. However, we find that it was the
Nicene Crecd that wos preferred. We are ¥old that a
Creed vas used for this purposes
The Creed is reclted after the Gospel that
while, by the Holy Gospel there is faith unto
righteousness, by the Creed there may bg7eon-
fession with the mouth unto salvation.

In Luther's Deutsche Messe of 1526, he ordereds
Nach dem Evangelio singt die ganze Kirche
den Glauben zu deutsch: Wir Glauben all an

einen Gott, Darmach geht dle Pre von
Evangelio des Sonntags oder Fests.

This metrical version became more popular and comuon
then did the Creed itself. 52 With the exception of
one order,' the Nicene Creecd was prescribed to be used

in the sixteenth century crders.
The only occasions when Luther varied from this

practice and proscribed the Athanasian Creed was on
Trinity Sunday and at the time of ordinatlon.

56. Horine .clt., p.29-30
57- Horine. Gu.olb., p.28
58. Inoclmer, 22.0113.’ p¢168
59.0 Horine, ODeCLUey p.28
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The last portion in the Office of the Word is the
Sermon. During the time of the 0ld Testament, there
is no clear evidence that there was any preaching in
The worship service, The service éonsisted of sacri~-
ficial and musical functions. After the Exile, there.
is evidence of preaching.

IS may be sald that the preacher and homily
were late growths on the stem of Jewish
religious development.... The real be

of the exposition of Scriptures as a homilet-.
ical cexercise on the Sabbath, on Holy Days,
and other occasions when the people were
assenbled for religious purposes, is to be

found in the custom instituted by Ezra, of
reading a portion of the Torah at the Service

3@ n::’:plaim.gﬁ or paraphrasing 1t in the'
According to other authorities, the first record of
preaching.is in the Book of Nehemiah, {Nehemiah 3: 5,
6, 8.) 61

Undoubtedly, it was popular custom to preach or
explain in the vernacular the paris of Scripture. AT
the time of John the Baptist and also at the time of
Jesus 1t was customary to find both of them expounding
outside and also in the Synagogue. In Mark 1:21, 22,
we are told, "On the Sabbath entered He into the Syna-
gogue and taught. And they were astonlished at His
. dootrines for He teught them as one having authority,

and not as the scribes.”
Peter's sermon on that first Pentecost Day 1is per-

haps characteristic of the preaching that was done among

60. Jewish Emmlgpﬂ &9 Vol. VI p. mo
61, Bremner, Way of Worship, P«35.
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the Apostles as they labored among the Gentiles. He
set forth the entire Gospel story in one sermon. Later
when the communities consisted of both believers and
unbelievers, the following arrangement was mades
SHeSRT Tl St ea v ond v
Finite times and essoms EB o iomdeT
That this custom prevailed of setting up a pericope
system and keeping it quite rigildly is brought out in
the life of St. Augustine. The Easter lections were
80 firmly established that they interrupt the reading
of the fourth Gospel and the exposition of the same.53
Originally, in the history of the Christian Church,
the name of homily was given to the sermon,
as appears from St. Ignatius and S8t. Clement

of Alexandria, the custom of proclaiming the
Word of God 1z’wolved what was termed - honily.“

The word 'homlly'! may suggest what the sermons
were like. Homily means, a c_onveraat:l.on. Thus the
sermons were undoubtedly in a kindly, conversational
style, explaining Christianity to the people and apply-
ing it to their lives. From all evidence gathered, it
seems as. 1f the sermon or homlily always appears after
the reading of the lections for the day. And a:I:m
before the Sacrament was celebrated.

During the course of these early centwries good
preaching was being done, This can be attested to by

gao Ibid., p.‘l-l
6%, Brenner, op.cit., p.36.
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the numerous menuscripts that have been handed down
to us. However, through the lapse of time the sermon
fell by the wayside, and more emphasis was laid upon
the celebration of the Eucharist. At times they were
forbidden to preach. 55 At the time shortly before
the Reformation we are tolds

The sermon had fallen into a grave decline,

most parilsh priests being too 1lliterate to

preach; and the place of the Scripture

days by paggages from the i?;s%’,eﬁ‘aﬂgem

of Saints.

Luther restored the original concept of the Sermon
as one of the main parts of the Se;l'v1he. Also in order
to have a christian Hasn, he sald that it was neceasary
| to have a Sermon.
| In a larger number of the Roman Churches it was
customary in pre-Reformation only to read the Word of
God very hurriedly and not to have any exposition of
it at all. Luther, however, at this point broke with
the Romanists and said that the read Word is never to
appear unless it be accompanied by exposition :o:' preach-
ing. In fact, a principle of his was that a congregation
should not gather for worship unless the Word be preached.

As to the position of the Sermon, Luther in his
Liturgical works placed it after the recitation of the
Nicene Creed; as we are told in his works:

The Sermon may then follow here, or it may pre=
cede the Introit. Over against the former place,

67

L S ——
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67. ﬁg;hasngims ’ V(e .Qn:ll‘ M




8.

which is historic, Luther favors the m—

vation of the Sermon before the Mass, be-

gzgszﬁhe Gop::.d :I.: the voice calling in -
88

i ggrne 1dding unbelievers to

That the Sermon played an dmportant part in the
Service of the sixteenth century Orders is evidenced
from the fact that in the German Congregations the
Sermon itself had a liturgical setting. In that of
Brunswick-Lineberg, 1657, for ezample, the following
rubries were given concerning the Sermon:

Before the sermon the preacher shall say the
customary votum or prayer, Grace, mercy and
peace from God our Father, His only begotten
Son, Jesus Christ, with the Holy Ghost, be
and abide with us evermore. Then shall fol-
low a silent prayer; then let all join with
him in saying the Lord's prayer. Then a
hymn., Then let text be read and let him
begin his sermon,

Not all the orders prescribed this same 1iturgical
practice. But in general they were much alile.
In one of the early Agendas of the Missouri Synod,

much was sald concerning the Sermons

the preacher is directed to go into the pulpit
while the Creed-Hymn is beilng sung, and on the
close of it say a free prayer on Festivals in

the pulpit. But on ordinary Sundays the Apos=-
tolic Votum or greeting, after which he gives

the introduction to the Sermon. After the in-
troduction he announces his theme; a verse of

a hymn is sung; then he and the congregation
Ikneel and silently pray the Lord's prayer; where-
upon he again announces and reads the Gospel for
the Day, which also is the text, the congregation
standing, and after stating the d:lv;,,sions of

the Sermon, offers another prayer.

23' oS- p.cit 253-25%4
. OD«C ) ° °
70. 1bid. o
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The rubrics that we have for the Sermon in our
Common Servlice today are those which have been taken
from the various Orders since the time of the Reform-
ation. They are simple yet very dignified.
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A comparison of The Roman, Lutheran and Anglican Liturgiles

The Roman Mass
The Introit

To Thee have I lifted

up my 30}11: t.tn 'I';I:e,to

my Gody I put my trust;

let me not be ashamed.: .
Neither let my enemies
laugh at me; for none of
them that wait on Thee
shall be confounded.: Ps.
Show me, O Lord; wayss
and teach me thy paths.
@Glory be to the Father,;

and to the Son; and to the
Holy Ghosts As 1t was in
the beginning; is now; and
ever shall be; world without
end; Amen. :
To Thee have I lifted; etei

The Kyrie

Lord, have merey on usi
Lord; have mercy on usi
Lord, have mercy on usi

Christ; have merey on usi
Christ, have mercy on usi
Christ, have mercy on usi

Lord; have mercy on usi
Lord, have mercy on usi
Lord, have mercy on us.

- I 1life up my souls

The Common Service
The Introit

Unto Thee, O Lord, dg .
ny
God, I trust 1n Thee;
Let me not be ashamed;
Let not mine enemies tri-
umph over mej
Yea, let none that wait
on Thee: be ashamed,

Pgalm. Show me Thy
ways, O Lord: teach me
Thy paths,

Glory be to the Father,
and to the Son, and to
the Holy Ghost, as it
was in the beginning, is
now and ever shall be,
world without end. Amen,

The Kyrie

Lord; have mercy upon us.
K: Lord; have merecy
upon us. :

Christ; have mercy upon us:
H: Christ, have merey
upon us:

Lord, have merey upon us:
JH: Lord, have mercy
upon us;

Here, 1f the Decalogue
hath been omitted, shall
be said: . 2

Lord, have mercy upon us.
Christ, have mercy upon us,
Lord, have mercy upon us.
Then the priest maj

0 Almighty Lord, and’’
everlasting God, vouche
safe, we beseech Thee, to
direet, sanctify,and govern,
both our hearts and bodiee,
in the ways of Thy laws,
and in the works of Thy -.
commandments; that through
Thy most mighty protection
both here and ever, we
may be preserved in body
and soul; through our
Lord and Savior, Jesus
Christ, Amen,




The Gloria in Excelsis

Glory to God in the
highesteseease

¥: The Lord be with you.
K: And with thy Spirif.

Gloria In Excelsis

The Minister shall says
Glory be to God on highl
The congregation shall sing:
Glory be to God on high, etc. )
The Lord be with you.
The Lord be with you. Answer: And with Thy

Let us pray. spirit.
¥: And with thy spirit. Minister: Iet us pray.
Iet us pray.
The Collects Collect The -Collect

Almighty God, glve us
grace that we may cast
away the works of darke

Stir.up Thy power, We
beseech Thee, O Lord,
and come: that from the

Stir up, we beseech
Thee, m povers O I.ord.,
and come; that by Thy -

51.

threatening dangers of our
sins, by Thy protectlon we
may ‘deserve to be rescued,
and be saved by Thy de=
liverance: who livest and
reignest with God the Fa=-
ther, in the unity of the
Holy Ghost, God, world
without end.
0 God, who hast willed
that Thy.word should
take flesh, at the message
of an angel, in the womb
of the blessed Virgin

r: grant to us Thy
servants, that we who be-
lieve her to be truly the
Mother of God may be
helped by her Intercession
with Thee.
We beseach Thee, 0 .Lord.
mercifully to receive the

protection we may be res=-
cued from the threatening
perils of ouwr s3ins, and
saved by Thy mnighty de=
liverance; Who livest and
reignest with the Father
and the Holy Ghost; ever
One God, world without
GMi Amn-

ness, and put upon us the
armour of light, uow in i
the time of this mortal life,
in which Thy Son, Jesus
Christ came to visit us in
great humility; that in the
last day, when heshall
come agein in his glorious
majesty to jJudge both the
quick and the dead, we

may rise to the life ime-
.mortal, through Him who
diveth and reigneth with
Thee and the Holy Ghost,
now and ever. Amen.

This Collect 1s to be re-
peated every day, after the
other Collects in Advent,
untll Christmas Day.

prayers of Thy Church: that,
all adversity and error being
destroyed, she may serve Thee
in security and freedom,.
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1e st

Romans 133 11~-14
Brethren; knowing that it
is now the hour, etec.

Hs Thanks be to God

The Gradual

All they that wait on
Thee, shall not be con=
founded, O Lord.

1’ Show, O Lord, m .
ways to me: and teach me
Alleluia, Allelula.

¥: Show us, O Lord, Thy
mercy: and grant us Thy
Salvation: Alleluia.

‘Before the Gospel

Cleanse my heart and my
lips, 0 Almighty God, who
didst cleanse the lips of
the prophet Isaias with a
burning coal: vouchsafe
through Thy graclous mercy
so tn cleanse me that I may
worthily proeclaim Thy holy
Gospel, Through Christ our
Il‘ordi Amnc

¥: The Lord be with you.

H: And with thy Spirit.

¥: The beginning (or cone
tinuation) of the holy

Gospel acoording to Neseses

The Epistle

Romans 13s 11 -1

And that, lmowing the
time, that now it is high
_t%me to -awake out of sleep;
etes :

The. Gradual

- When the Gradual is omitted;

the Hallelujah or the :
Sentence for the Season
may be sung.
All they that walt for
Thee: s8hall not be ashamed;
0 Lord:
Verse: Show me Thy ways,
0 Lord; teach me Thy paths:
l,f’alie:l.u;]aha ~Hallelujah.

¢ Show us Thy mercy, O
Lord: and grant us Thy
Salvation: Hallelujah.

Then shall the minister
announte the Gospel for
the Day.

The Congregation shall
rise and say or sing:

Glory be to Theeé, O Lord.

The Epistle. Romans x1i1.8
Owe, no man any thing

. but' to love one anothers

for he that loveth another
hath fulfilled the law, efc.

Here may be s a2 Hymn
or an Anthem.m ;

Before the Gospel
Glory be to Thee, 0 Lord.
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The Gopge;

Luke 21: 25=33. At that
time Jesus said to His
disciples: There shall be
signs, etc.

F: Praise be to Thee, O
'  Christ.

By the words of the

Gospel may our sins be
blotted out.

The Sermon
The Nicene Creed

Luke 21s 1-9. And when
they drew nigh unto
Jerusalem, and were come
to Bethphase, etc.

H: Proise be to Thee, O
Christ.

The Nicene Creed
I believe in one God, eto;
When there 1s no Communion

the Apostles' Creed may be
used.

The Sermon
The Sermon ended, the

Congregation shall rise and

the Minister shall say:
The Peace of God, which
passeth 21l understanding,

keep your hearts and minds .

through Christ Jesus.

Teken from Reed, The Lutheran Liturgy, 590-554

The Gospel
Matthew 21: 1-13

After the Gospel -
Praise be to Thee, O Christ.

Then shall be sald the Creed
commonly called the Niecene, or
else the Apostles' Creed; but
the Creed may be omitted, if

1t hath been sald immediately
before in the Morning Prayer;
Provided, That the Nicene Creed
shall be said on Christmas Day,
Easter Day, Ascension Day,
Whitsunday, and Trinity Sunday. .

Here, or immediately after the
Creed, may be sald the
Bidding Prayer, or other
authorized prayers and inter-
cesslons.

Then follows the Sermon.

The Sermon
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Conclusion

Liturgical worship has of ten been looked upon with
and attitude of indifference. But, as Christians, we
must say that there is much to be received from a form
of worship such as our Common Service. When we think
and speak of Christian falth, the question immediately
comes to our mind: where does such faith show itself
forth. A form of worship sﬁom the faith and the dis-
tinctive form of doctrine held by such who are profess-
ing their faith,

We are often made aware of the fact that people feel
our Common Service is too cathou'c. '.l‘hen others g0 to
the other extreme and use the Order of Worship as a_f.orm-
of show and piety. It was the purpose of this paper to
show that our form of Worship is not at all Catholiec.
Rather a result of gradual development and reformation.
No one Church group, whether it be Roman, Lutheran or
Anglican can lay claim to-the owmership of the Order of
Worship used in their Church. Each has culled from history
and historical development those features which are in
agreement with its doctrines and with its appreclation
of a beaultiful cultus.

Though one will.find that there are many parts of
one Order in each of t'ha other Orders, in the above
named groups, yet as there is a distinctive doctrine,
there is a distinctive fo_rm of Worship., Each shows forth
1ts belief in a distinctive form.
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People who say that the Lutheran Liturgy ies too
Catholic have never stopped to investigate the wonder-
ful heritage that is theirs. They have never stopped
to think that in the Liturgy there is a confession of
their feith and the raising of a voice of thanksgiving
to their Maker and Redeemer,

Others again want to put greater emphasis on the.
Lituwrgy and ritual. Often times we find that the proper
emphasis on the Word is lacking. However, the Sermom,
which should be the climax in every Lutheran Christian
Church service, is too often minimized, It does not
belong to the preacher, but to the Order of Worship.
This was brought by Bremner as follows: . :

16 ata, he would do betres t %ﬁ"i‘%"iﬁ'ﬁi :
study, or better yet proclaim it to the primeval
forest. In other words, the sermon is an inte=-

al part of the Liturgy; lthe Liturgy is the-
orship of and by the people.

It should be the duty of all pastors first to become
acquainted with the Order of Service themselves, then to
familiarize their people with it, so that together they

can worship Christ, the Savior of the world.

71. Bremner, op.cit., p.45.
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