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abbreviated the Psalms and established the Introit
much as we have it today, because the Psalms and
other featurcs lengthencd the service too mich.

In the Gallican Mass of the sixth century the Introit
was in use though not for the original purpose, Originally,
1t marked the beginning of the service, but now, ;

The antiphon was specially intended to the dignity:
of the entry of the Sacred Ministry. It cmesponlu
in the Byzantinas ILiturgy to the chanting of the

tro16. At Ritan 16 vag oelTeitENs There Tesca andvat
roit. an B C a
Toledo the ()I‘.u‘.‘.‘l.c:!.um.wg

The use of the Introlt has since been a feature of
the Western Church. The series we now use, "dates back
at least to the year 575 A.D." | For common usage the
Introit wag sung during the procession. We are tolds

During the procession the choir (schola canforum)
sings the Antiphon ad introitum, It contimued to
to be Sum until the ) por- 7 reached the
altar.*

Luther while cleansing the Roman Liturgy for use in
the Church of the Reformation "urged that an entire Psalm

be sung and not merely a verse from a Psalm.” 9 1ate

German Liturgists preferred to use a single Psalm Verse.
During the Liturgical decline the Introit was completely
dropped and subjective hyms were substituted. It was.
not what God said to man, but what men seid to God that
the people were interested in. "The Anglican Church
also seldom uses the Introlt even to this daye" &
We in our Lutheran heritage have the grand use of

the Introits as they were used in early Christian periods.

5. ibid.

6. -Duchesne, Christian Wor p.190
B Webber, Practical B :a El_e's_& 7'28'
nmh@ﬂﬂe. m IE. p.

9. Webber, op.cit., p.28.
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There is a direct relation between the 014 and New
Testament in the field of Liturglics which is a tact
responsible for the many parts of the 0ld ﬂ'estaun‘t: in
our Common Service.

When therefore in the New Testament Church,
Psalms and Introlits, based on 0ld Testament
texts were chanted they were followed immediate-"
ly by the Gloria Patrl, which thus linked the
0ld Testament with the New, and so to spealk, 11
"Hew Testamentized" the 0ld Testament passages.

In reality, the Gloria Patri, or Little Doxology,
as it has often been called, is a short but definite con-
fesslon of faith. It is the concluding part of the In-
troit, and like the Introit is based on Scripture. The
texts, Romans 16:27. Ephesians 3:21; rhiuppms hs20
and Revelation 136, are a basis for the Gloria Pabtrl,
Evidently, it was used very early in the Christian Church,

for we are told:

Originally the form was either, 'Glory %o the
Father, through the Son, in the Holy Ghost®,

or 'Glory to the Father in the Son and in the
fioly Ghost'. But in the time of Arius (318)
and his followers who denied the co-equall

of the Son with the Father, the more defini
form, 'Glory be to the Father and to the Son
and to the Holy Ghost', was given out; and .
because in the Arian controversy the co-eternim_
of the Son with the Father was denled, th;og
clusion, 'as it was in the begimning, is no¥
and ever shall be, world without end, Amen,
was added, first in theﬁas{;em Church, then
in the Western Church.

This usage must have become common, for Duchesne
relates the following:

it was
Whatever the form of psalmody might be
general custom, in the fouwrth century for the

11, eaz, P13
Buszin, The Introits %%hﬁ.mu Vol. p.46

+ Smith, Sources of
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Psalm to end with the doxologys Patria
et Filio et Spiritu sancto, sicut era in
rinciplo et nune et se r @ Il Saec
Sacoulorum, Tmene 13—
Later in the Gallican Mass of the sixth century,

the wording was changed, yet the meaning remained essentially.
the same. They chanted, "Gloria et honor Potrd et Fillo
91'. Spiritus Sancto in saeculo sasculorum, Amen," 14
' The Roman HMissal and some of the post-reformation

orders omit. the Gloria Patri from Judica Sunday until
Easter. It is, however, retalned in its beautiful usage
in the Common Serice, for many of, the orders which retain
it were used as a basis for the Common Ser_viee- s

The Kyrie, 1ike the Introit, is of early usage and
is based upon Scripture. The Psalmist says, "Have mercy
upon me, O God." (Psulm 51,1) The blind men and the
Canaaltish woman cried, "Have mercy on m thou Son of
David." (Matt. 9:23 and 15:22). e £ind 1t used at
various places in Scripture where people turmed to Christ
for help and comfort.

The Christian Church during the second century pre=
scribed its use of the Kyrie. In the early liturgies it
was used as a response to the litaiiies, as the

ILiturgy of St. James (-l‘emsalemzo ﬁf’cﬁ"

gA%e"a"}’i%&’si*'cfi&“ﬁs tom
11 use m. 1 or ocn-
all use the ie Eleison as a chm'a
EI'esat:lonal respog‘g'mhrcesum of great
and objectivity.

1y,

15 + Reed ° 1t. -256 M. L.L.A.
6. regly s 1c’ld_.<-._nnp Prayer, Litany and Sufferage, .-

Vol.
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We also know that when Gregory the Great revised
the Roman Sacramentary ho introduced the Kyrie in the
Western Church.2® But in his writings he mentioned
that they did not use it the same way as did the Greeks,
.for in his Epistle to the Bishop John of Smyrna he wrote:

We have not been accustomed,; neither do we now
say the Kyrie together as the Greelks do, for
among the Greeks all say it goether; but with
us 1¢ is sald by the clergy and then answer 1s
made by the people, and the Christe Eleison is
sald by us tThe same number B8, is
not said at all by the Greeks.

The Gallican Maoss adopted this ;‘eatm of repeating
the Kyriles and also of. saying Christe Eleison, which was
Introduced by Gregory the Great. Hherev'er the Roman Rite
was in use this repctition was customary.

The Kyrie was also used in the procession when the
people came to church. We are told in the writings of
Gregory of Tours, "A cholr of singers came to the Church

18
singing through the streets of the oity, Kyrle Eleison.”"
The Roman Order spealks as if the repetition of the Kyries
formed the greater part of the procession. They says

Let no woman assume to ride but let all walk with
bare feet, Let no woman lead the chﬁrs. but let
all together sing m Elolsollesese -

.The Kyrie was repeated nine times and Roman usage
prescribed that it be continued that way. Luther, however,
in his Deutcm;: Messe prescribed that the Kyries were to
be used three times instead of nine and also to be used

16. Fe The Bidding Prayer, Litany and Sufferage, M.L.L.A.
‘Vo%l.'y' p? B :
llg. 1b1d.

19. 1bid.
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in the Greek.?®  German Orders of that period retained
the Kyrie in the Liturgy, however, they alternated be-
tween the Greek and the German texts.

It is interesting to note that the first Book of
Common Prayer stated that the traditional ninefold Kyrie
should be used. The second Book formulated a new usage
which 1s 8%t1ll observed today. It is as follows: :

An expanded form of the Kyrie was inserted in
the nature of the refrain after each command-
ment of the Decalogue, which was brought into
the Prayer Book at that time: "Lord have mercy
upon ug, and incline our hearts to keep this
law," 21

The Gloria in Excelsis taken from Luke 2114, also
called the Greater Doxology, 18 a hynm of praise which
follows the Kyrile in the majority of rites today.
Luther once said of the Gloria, "It did not grow, nor
was it made on earth, but it came down from heaven." 22
It 1s one of the most ancient parts of the service.
According to

ancient liturgists, the Gloria in Excelsis stands

almost at the begimming of the service in the -
order to remind the Faithful of the incarnation

ofthehosg,amthepwposeropmchnewas
made man,

We are positive of its early usage, though not neces-
8arily in the same text we have it today. Wismar in his
work on the origin of the common service relates the

followings

The Gloria in Excelsis ocours in the Clementine
Liturgy in comection with the Hosamna and the

20. Maxwell, Christian P.T9
21. Reed’ ﬂ. o9 p.

22, Reed, 22.@.. P0259

* 23, Webber, op.cit. p.39
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Benedictus immediately before the distribution.
Its full form, "We praise thee, we bless thee"

is found in the Apostolic Constitutions, XXXVII 47.
Telesphores is supposed o have introduced this
Magnificent hymn into the Christmas Matins.
Symmachus (500) ordered that it be used every
Sunday and on lfartyrs days. The author of the
hyrm, i.e. of the portion "we praise thee” etc.

is unknown. Hilary of Portiers 1s oredited with
the Latin translation. According to the Gregarian
Sacramentary it 1s to be sung only at masses
celebrated by a bishop, while the presbyters may
use it but once a year, namely Easter.... It is
interesting to note that the Gloria was origina:l,ly
not sung by the shola cantorum, the choir.2

Later 1t was ruled to have the opening sentence
chanted by the celebrant and the rest by the choir. St1ll
later it was suggested to have the opening phrase chanted
by the celebrant and the remaining by the choir. Honorius
(A.D.1130) quaintly says this is done"because the Angel

also began this alone and the whole army of heavenly

hosts song it together." 25

Some of the older Lutheran Orders prescribed it to
be sung in Latin by the minister and in German by the
congr'eg;ai:.ion;

Many of our sources prescribe Luther's"All Ehr
angy Preis soll Gottes sein "or the "Allein Gott
in der H 48." The German Gloria

se : :
in Excelsis was in derman prose with notes as

early as 15254000eIn the later times the minister

said, "Glory be to God on High" and the Choir
answ;red, geace on Earth" etge and th:l.s‘:la the

way that it usually 8ppears.
The Gloria concludes the first portion of the Office -

of the Word. Thie part is sacrificial in character.

2%, Wismar, The Common Service = Origin and Development,
Pro Ecclesla, p.40s

25, Reed, op.cit. «260.
26. Horn, onm_E'é'a'og the Common Service, P«250.




32,

The followlng parts which we shall consider are to a
large extent sacramentals

~ The Salutation and Response begin the next division
of the Common Service.,  The Salutation, "Ths Lord be
w:l.%h you", is taken from Ruth 2:4. Boaz said to his ’
workers, "The Lord be with you". They replied, "The
Lord bless you." The Apostle Paul in writing his letter
to Timothy closed with the words, "The Lord Jesus Christ
be with Thy Spirit." (II Tim. %¥:22). This passage has
also been used as a basis for the Salutation.

During the early Christian period the Salutation
and Response were used to show the relationship between
pastor and congregatio;:x. Generally, the Response was
sald by the congregation until the twelfth century. The
Roman Catholics, however, had a peculler ussge in con-
nectlion with the Salutations

In Spain only the Bishop was ”gemwad to say

"Pax vobis"...«.Le0 VII in wrote to Bishop

of Gaul and Germeny that they were to follow .
the Roman custom, to wit, on Sundays, at festi-
val Mases‘, at Saint's Masses they were to ﬁ'

"Pax vobis", at the beginning of the Mass,
on sofi"astinganqu;nmgthermeto
say, "The Lord be with you", at the beginning
of the Mass alS0....From the twe

onward the response of ;?m with thy spirit
goes to the misistrant.

0'brien in his History of the Mass tells us that
from earliest times the Salutation followed. the Gloria in

. Excelsis, he says:

At the eonelm.';.on .of the Gloria in Excelsis
the priest stooped and kissed the altar and

27. w,.ﬂm, mum.' p.ml




