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26. 

abbreviated the Psalms and established the Introit 
much as we have it today, because the Psalms and. SS 
other features lengthened the service too much. 2 

In the Gallican Mass of the sixth century the Introit 

was in use though not for the original purpose. Originally, Fi 

4t marked the beginning of the service, but now, rhe 

The antiphon was specially intended to the dignity: —s. 
of the entry or the Sacred Ministry. It corresponds 
in the Byzantine Yiturgy to the chanting of the 

trodt. At fuion it wee caleatis Tnare reasa andiat roit. At Milan 8 Cc ssa a 
Toledo the offiotum. © 

The use of the Introlt has since been a feature of 

the Western Church. The series we now use, "dates back 

at least to the year 575 AD." 7 For common usage the 

Introit was sung during the procession. We are tolds 

During the procession the choir (schola cantorum) 
sings the Antiphon ad introitum. It contimed to 
to be gung until the pontir? had reached the 
altar. ; 

Luther while cleansing the Roman Liturgy for use in 

the Church of the Reformation “urged that an entire Pealm 

be sung and not merely a verse from a Psalm." 9 tate 

German Liturgists preferred to use a single Psalm verse. 

During the Liturgical decline the Introlt wes completely 

dropped and subjective hymms were substituted. It was. 

not what God said to mn, but what man said to God that 

the people were interested in. "he Anglican Church 

also seldom uses the Introit even to this day. 

We in our Lutheran heritage have the grand use of 

the Introits as they were used in early Christian periods. 

      

  
6. Duchesne, Christian Worship, p-190 eek 

Webber, Practical Semites tn the Liturgy, p28. 
Duchesne, op.cit. Del0S MES 

Webber, spssites p.a0.  
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There is a direct relation between the 01d and New 

Testament in the ficld of Liturgics which is a fact : 

responsible for the many parts of the 01d ecaeee = 

our Common Service. 

When therefore in the New Testament Church, 
Psalms and Introits, based on Old Testament - 
texts were chanted they were followed immediate= 
ly by the Gloria Patri, which thus linked the 
Old Testament with the New, and so to speak, 
"New Testamentized" the Old Testament passages.2~ 

In reality, tho Gloria Patri, or little Doxology, 

as it has often been called, 1s a short but definite con- 4 
fession of faith. It is the concluding part of the In- j 

troit, and like the Introit is based on Scripture. The 4 

texts, Romans 16:27. Ephesians 3:21; Philippians 4:20 

and Revelation 1:6, are a basis for the Gloria Patri; 

Evidently, it was used very early in the Christian Church, 

for we are told: 

Originally the form was either, ‘Glory to the 
Father, through the Son, in the Holy Ghost’, 
or ‘Glory to the Father in the Son and in the 
Holy Ghost', But in the time of Arius (318) 2 
and his followers who denied the co-equall i 
of the Son with the Father, the more definite _ 
form, 'Glory be to the Father and to the Son i 

and to the Holy Ghost', was given outs and ee 
because in the Arian controversy the coreter 

of the Son with the Father was denied, the:¢ 
clusion, 'as it was in the beginning, is now 
and ever shall be, world without end, Amen, 
was added, first in the, fastern Church, then ua 
in the Western Church. ; ‘ 

  

   
    

    

This usage must have become common, for Duchesne cl 

relates the following: SS 
; £ Whatever the form of pselmody might be 

general custom, in the fourth century for 

  

11. Buszin, The Introits For the Churoh Yee it.A., Vole po¥ 12. Smith, Sources of the Morning Services fob! Bese ea tf 
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28. 

Psalm to end with the doxologys pateqn 8 
et Filio et Spiritu sancto, sic Sagi 
principio et nunc et semper et in anes teal 
SacculLorum, Amen. 

Later in the Gallican Mass of the sixth century, 

the wording was changed, yet the meaning renzined essentially. 

the same. They chanted, "Gloria et honor Patrd. et Filio 

et Spiritus Sancto in saeculo sacculorunm. Amen." 1 Uh 

’ The Roman Missal and some of the post-reformation 

orders omit. the Gloria Patri from Judica Sunday wmtil 

Easter. It is, however, retained.in its beautiful usage 

in the Common Serice, for many of, the orders which retain 

it were used as a basis for the Common Service. en 

The Kyrie, 11ke the Introit, is of early usage and 
is based upon Scripture. The Psalmist says, "Have mercy 

upon me, 0 God." (Psulm 51,1) ‘The blind men and the 

Canaaitish woman cried, "Have mercy on me thou Son of 

David." (Matt. 9:23 and 15:22). We find 1t used at 
various places in Scripture where people turned to Christ 

  

for help and comfort. 

The Christian Church during the second century pre= 

Scribed its use of the Kyrie. In the early liturgies it 

was used as a response to the litanies, 45 the 

“Liturgy of St. James Weraeterls 3 Boe ee 

(Alexandria), St. Clement (apo ctantinople 

aan ee eee cneyaeee a choral or ue) 
a use e 

ee 

eiseatr ones respoyge to intercess ssions of grea 

and objectivity. 

  

1h, 7 
qe Reed. Pecltes p256 _Iitany and ‘su Per Bes M.L.L.A. 

16. : Fogiy, The Bidding Prayers 
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29. ae ee 
We also know that when Gregory the Great revised 

the Roman Sacramentary he introduced the Kyrie in the 

Western Ghurch./© But in his writings he mentioned 
that they did not use it the same way as did the Greeks, 

.for in his Epistle to the Bishop John of Smyrna‘he wrote: 

We have not been accustomed, neither do we now 
say the Kyrie together as the Greeks do, for 
among the Greeks all say it goether,; but with 
us 1t is said by the clergy and then answer is 
made by the people, and the Christe Eleison is 
said by us the same number Bs is 
not said at all by the Greeks. 

The Gallican Mass adopted this feature of repeating 

the Kyries and also of. saying Christe Eleison, which was 

introduced by Gregory the Great. Wherever the Roman Rite 

was in use this repetition was customary. 

The Kyrie was also used in the procession when the 

people came to church. We are told in the writings of 

Gregory of Tours, "A choir of singers came to the Church 
18 

singing through the streets of the city, Kyrie Eleison." 

The Roman order speaks as 1f the repetition of the Kyries 

formed the greater part of the procession. They says 

Let no woman assume to ride but let all walk with 

bare feet. Let no woman lead the cho{rs, but let 

ail together sing Kyrie Eleisonecsce = 

The Kyrie was repeated nine times and Roman usage 

prescribed that 1t be continued that way. Luther, however; 

in his Deutche Messe prescribed that the Kyries were to 

be used three times instead of nine and also to be used 

  

16. Feely: The Bidding Prayer, Litany and Sufferage, M.L.L.A. 

° e De e * 

17. ibid. 
18 
19. ibid.  
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in the Greek.2° German Orders of that period retained 
the Kyrie in the Liturgy, however, they alternated be- 
tween the Greek and the German texts. 

It is interesting to note that the first Book of 

Common Prayer stated that the traditional ninefold Kyrie 
should be used. The second Book formulated a nev usage 

which is still observed today. It is as follows: : 

An expanded form of the Kyrie was inserted in 
the nature of the refrain after each command- 

EE ae aoa ae eae Ea ny Ee ay 
upon, UB s and incline our hearts to keep this 

The Gloria in Excelsis taken from Luke 2:14, also 

called the Greater Doxology, is a hym of praise which 

follows the Kyrie in the majority of rites today. 

Luther once said of the Gloria, "It did not grow, nor 

was it made on earth, but it came down from heaven." °2 

It is one of the most ancient parts of the service. 

According to 

ancient liturgists, the Gloria in Excelsis stands 

almost at the begimming of the service in the - 
order to veuina the Feitheul of the incarnation 
of the Logg, and the purpose for which He was 
made man. 

We are positive of its early usage, though not neces- 

Sarily in the same text we have it today. Wismar in his 

work on the origin of the common service relates the 

following: 

The Gloria in Excelsis occurs in the Clementine 
Liturgy in comection with the Hosanna and the 

e
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31. 

Benedictus immediately before the distribution. 
Its full form, "We praise thee, we bless thee" 
is found in the Apostolic Constitutions, XXKVII 47. 
Telesphores is supposed to have introduced this 
Magnificent hym into the Christmas Matins. 
Symmachus (500) ordered that it be used every 
Sunday and on Martyrs days. ‘The author of the 
hymm, i.e. of the portion "we praise thee” etc. 
is unknown. Hilary of Portiers is credited with 
the Latin translation. According to the Gregarian 
Sacramentary it is to be sung only at masses 
celebrated by a bishop, while the presbyters may 
use it but once a year, namely Easter.... It is 
interesting to note that the Gloria was originally 
not sung by the shola cantorum, the choir.2 

Later it was ruled to have the opening sentence 

chanted by the celebrant and the rest by the choir. Still 
later it was suggested to have the opening phrase chanted 

by the celebrant and the remaining by the choir. Honorius 

(A.D.1130) quaintly says this 1s done"because the Angel 

also began this alone and the whole army of heavenly 

hosts sang it together." 99 

Some of the older Lutheran Orders prescribed it to 

be sung in Latin by the minister and in German by the 

congregation; 

Many of our sources prescribe Luther‘'s"All Ehr 
and Preis soll Gottes sein "or the "Allein Gott 
in der ts." The German Gloria se 
in Excelsis was Ln German prose with notes as 

early as 1525 cceeein the later times the minister 

said, "Glory be to God on High" and the Choir | 
answered, "Beage on Earth" etg, and this is the | 

way that it usually appears. * | 

Te Gloria concludes the first portion of the Office - 

of the Word. This part is sacrificial in character. 

24, Wismar, The Common Service = Origin and Development, 

Pro Ecclesia, p.410s 
25. Reed, op.cit. 260. 
26. Horn, Sourocs of ‘the Common Service, D250. 
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The following parts which we shall consider ane toa . 

large extent sacramental: 

| _ The Salutation and Response. begin the next division 

of the Common Service. The Salutation, "The Lord be 

with you", is taken from Ruth 2:4. Boaz said to his 

workers, "The Lord be with you". They replied, "The 

Lord bless you." ‘The Apostle Paul in writing his letter 

to Timothy closed with the words, "The Lord Jesus Christ 

be with Thy Spirit." (II Tim. 4:22). This passage has 

also been used as a basis for the Salutation. 

During the early Christian period the Salutation 

and Response were used. to show the relationship between 

pastor and congregation. Generally, the Response was 

said by the congregation until the twelfth century. The 

Roman Catholics, however, had a peculiar usage in con= 

nection with the Salutations’ — 

In Spain only the Bishop was Sate to say 

"Pax vobis".eceeleO VII in wrote to Bishop 
of Gaul and Germany that they were to follow .. 

the Roman custom, to wit, on Sundays, at festi- 

val Masses, at Saint's Masses they were to 52ye 

"Pax vobis", at the beginning of the Mass 

on 8 of fasting and moupning tney ein ° 

sey, "The Lord be with you", at the beginning 

of the Mass 2150.+.-From the tweif oat 

onward the response of opt with thy sp: 

goes to the misistrant.’ 

O'brien in his History of the Mass tells us that 

from earliest times the Salutation followed. the Gloria in 

. Excelsis, he says: 

At the conclusion of the Gloria in Excelsis 
the priest stooped and kissed the altar and 

  

27. Wismar, Op.cit.s p-40-41 
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