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Although the sinful thoughts and desires originate in the 

soul, it is the body which carries out the sinful sugges- 
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tions. It is-the body which can be seen putting these evil 

desires into action. Thus the body is the tool or. instru- 

ment of sin. ‘William Dickson states: 

The frequent and prominent mention of the body is due, 
not to its being regarded as the source of sin, but to 
its being the seat or scene of sin's manifestation, the 
organ in and through which it shows itseif. aer
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Seripture explicitly mentions a number of the menbera 

of the body and points them out aa being in the service of 

sin. Feter, describing the ungodly, says they have ". . « ee 
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eyes full of adultery, and that cannot cease from sin. 9 

In the third chapter of Romans Paul catalogues a number of 
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bodily memoers which are employed as instruments for sin.. 

Their throat is an open sepuichre; with. their tongues 
they have used Gecelt; the poison of asps is under 
their lips: ‘hose mouth is full of cursing z bite 
terness: Their feet are swift to shed blood. 

fhe body is thus presented as the instrument for sin, and 

its various members are placed into sin's service. 

In the fallen state, then, man no longer serves God 

i as he did in the state of integrity. No longer are his 

body and soul perfect, no longer are they capable of 
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rendering the service God desires, Instead the whole man 

sins, the soul having become the seat.of sin and the body 

having become the Instrument for carrying out sin's demands. 

Home disagrees. with this teaching of man in the fallen 

state. As has. already been shown, the iiomanists conceive 

of man as constituted of two oppoatng principles, body and 

soul. The soul is turned toward tod and seeks to return 

to Him, while the body is turned toward the things of this 

world, seeking then. Having such a view of man's nature, 

Rome Logically asserts that the body is the soat of sin. 

"Tf man wore only a spirit he would be free from concupis- 

cence, but he is also flosh and the flesh is the seat of 

concupiscenco."*2 Eecause the soul and body are totally 

heterogeneous, mon is the site of a constant warfare. i 

The soul seeks to please tod in spite of the contrary 

efforts of the body. iiome, therefore, does not view the 

body as the instrument for sin, cut as the seat of sin. 

This teaching of Home is a result of its Neoplatonic 

view of man. This same Neoplatonic influence causes Cal- 

vin to take a similar view of man in the fallen state. 

As previously shown, Calvin placed a very low estimate on 

the body in the creation of man, ‘his low estimate is 

carried through all of his teachings concerning man. ‘fo 

Calvin the body was ein's dwelling-place., He pictured it 
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as a prison, deliverance from which would de an introduc- 

tion into complete liberty. 4 

Thus ome brings sin into close connection with the 

body and views only the soul as striving after God. Cal- 

vin, however, holds that, in man's fallen state, not only 

the body, but also the soul is turned against God. How- 

ever, in the salvation of man, as soon as the Holy Spirit 

enters a person, his soul begins to seek after God, while 

his bedy continuos ‘to pull toward earthly, sinful things. 

Lutheran dognaticians, on the other hand, maintain the . 

Biblical teaching that man is sinful in both body and soul, 

the soul being the seat of sin while tie body is the instru- 

ment for sins 7 

this fact that man sins with both body and soul is’ 

further evidenced in Scripture by those passages which 

treat of the punishment which befalls man because of his 

sins, The punishment put upon man affects both his body 

and his soul, Hoth together must suffer the results of 

sin, not only in this life, but also in the next, for 

both have been guilty of ain, Genesis 5:16-19 Gesartbes 

the sorrow-filled life which befalls man because of his 

sin. Hard work, pens much Sorrow, and death, are all 

listed as punishments for sin. ‘They affect the mote miete 

body and soul together. 
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in Romans Paul states several times that death exists 

because of sin, specifically asserting that ". . . the 

wages of sin is death. 7*9 And Jesus Himself admonishes 

the disciples to ". . . foar hin which is able to destroy 

both soul and body in hell. a@4 onus Jesus definitely 

asserts that the punishment for sins is in both body and 

soul. 

in full agrcemont with this Binlical teaching, the 

Apology of the Augsburg Confession states ‘that human . 

nature ils punished by teing subjected to death, bodily . 

evils, and the kingdom of the devil.** Likewise the For- 

mula of Concord declares that : 

e « e the punishment and penalty of original sin, © 
which Sod has imposed upon the children of Adam and 
upon origins] sin, are death, eternal damnation, and 
also other bodily and spiritual, temporal and eternal 
miseries, and the tyranny end dominion of the devil. 

In this comection it is interesting to note that the 

Noman Catholics do not hold temporal death to be a punis- 

went for sin. As previously mentioned, they hold that 

death and its accompanying sufferings are nothing more 

than a natural result of man's nature as he was created. 

the body was mortal from the very beginning. Immortality 

  

455223 - of. also 5:215 6:21. 

44 att. 10:28. 

Sani ziot Concordia, pe 117;46- 

#8, ,34., ps 865,15. 

| 
j 

 



t 
t 

: 

[ 
: 

  

22 

of the body is the result of a supernatural gift. Scrip- 

ture, however, definitely declares death and sufferings 

here on earth to be the result of sin, for sin is punished 

in both body and soul. . 

Thus, also in the fallen state, Seripture ascribes 

much importence to the body. It is the instrument for 

sin,g.and it is included in the punishment pronounced upon 

man for his sin. Secause of man's totel corruption in the 

fallen state; he is completely given over to the service 

of sin in both body and soul. ‘his is the opposite of the 

purpose which God has for man. He wants man to serve Hin 

im body and soul. Instead, man, after the Fall, was given 

over completely to evil desires and evil deeds. This sin- 

ful stato of man did not chenge God's desire in any waz. 

lie still wanted man, as a complete person, to serve Him. - 

In order to make this complete service possible once again, 

Christ was sent into the world to perform the work of re- 

demption. ae ae 

The object of Christ's work was tho whole man, body 

and soul. ie did not redeem just a part of man's nature, 

but he purchased and won the complete person. He re- " 

deemed the same person, consisting of body and soul,. whom 

God had created at the beginning of the world. Frank 

Biggart statesthat man i ; 

2 e « ig, in his nature, both a material as well as 

a spiritual being. It is wants whole nature that 

comes under the redeeming wrk of christ. If then 
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the body were excluded, that redemption would be in- 
: conplete.47 

=
 

Here, then, in the redemption of Christ, the body is also 

ascribed a groat deal of importance, for it, too, is in- 

: sluded in the redemptive work of Jesus. 

That the body comes under Christ's work is show al- i 

ready by the fact that ". . . the Word was made flesh."*8 

When Christ came to earth to redeem the world He took on 

Him a human body. ‘This agsuuption of flesh and blood in 

. itself testifies that Christ also intended to redecm the | 

| bodys Since He was to substitute for man, He had to be 
: j 

' the sane as any other mano 

and bleod, he also himself likewise took pert of the 
sames that through death he might destroy hin ee 
had the pever of death, 

Forasmuch then as tne children are partakers of flesh | 

j 

On the other hand, if Christ's purpose hac not been 

to redeem man's body, there would have been no necessity 

for His assumption of a human body. IL. S. Keyacr ex=- . 
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presses this thought when he writes: “Had God intended 

_ to redeem only the soul of man, there would have been no 

vital reason for the Yord becoming flesh. fhe incarna- 

tion of the Son of dod is | powerful proof that the body 
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also comes under the work of Christ. V. F. Storr contends 

that 

fhe Christian can no longer with Greek’ thought regard 
matter as evil, or the body as the soul's prison houses 
from which it looks forward to tbe set free by death, 
for the coming of Christ in the flesh has given to 
matter a sacramental aspect and has emphasized the 
sacredness of all life.” 

fhe Formula of Concord clearly shows the close connection 

which exists between Christ's assumption of a nusan body 

and Hia redemption of it. 

Koreover, the Son of God has assumed this human nature, 
however, without sin, and therefore not a foreign, but 
our own flesh, into the wity of His person, and accord— 
ing to it is become our true Brother . .. . In like 52 
monner Christ has also redeemed it as His work. - « « 

However, not only Christ's assumption of flesh and 

blood, but also His physical suffering shows that the body 

is included in lils redemptive work. Christ's life here on 

earth was filled with a great measure of suffering. Through- 

out his years of active ministry He met great opposition, 

open unbelief, and bitter hatred. His life was far from 

luxurious for He points out that ", . . the Son of man hath 

not where to lay his head.""5 fowever, it is especially in 

the last days of His life that Jesus is show as the suffer- 

ing Savior. His physical suffering was tremendous. ‘the 
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