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INTRODUCTION
THE LOGOS CONCEPT ARD JUSTIN'S REASON FOR USING IT
Justin's Reasons for Using the ILogos Comcept

The aim of the early Christian apologlists in general, and of Justin
Martyr in particular, was to presemt Christian Dogma in as palatable a
forn as possible to both pagans and Jews. In this effort they used terms
and ldeas with which their readers were acquainted. They couched Christ-
ian doctrine in philosophical terms and concepts for the purpose of
striking a responsive chord in the minds of their readers or hearers..
Justin Martyr, in his first and second Apologles, addresses himself to
the pagan world; and in his Dialogue with Trypho presents the cause of
Christianity to the Jews, One word which he uses in these works con—
stantly and repititiously - in reference to Jesus Christ - is the word
Logogs. He well knew that this concept, being oms which every cultured
mind of the ancient world found challenging, would immediately gain an
attentive andience for the person using it. Therefore, this concept has
a very important place in Justin's apologles. '

There is yet another reason for the prominent place that this and
other philosophical terms have in Justin's theology. He himself vas a
philosopher of no mean ability. He had extensively studied the various
schools of philosophical thought of his day before he became a Caristian,
And he accepted Christienity only after he was convinced that it offered
the best solution to the problems posed by the philosophers. For hime
self, then, it had first been necessary to reconcile the doctrines of
Christianity with his philosophloal frame of mind and with the comcepts
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hslmdgainedﬁomt-hecultm-aofhiadav. Or, vice versa, it was nec-
essary for hin to adjust his philosophical frame of reference and phile
osophical concepts to the body of Christian dootrine before he was will-
ing to accept it,

The main purpose, of course, of the apologies in general, and of
the use of the Logos conoept in these apologles in particular, was to
present to the umbelieving world a justification for the worship of
Christ by the Christians, S:Imethe;gmoonuptmsacmmb_and
accepted one in both the pagan and Jewish world, if it could successfully
beidentiﬂeduiththepemoqoflam&nﬁut,agrutvhtowwﬂdh
won, 4And, to a large degree, that attempt was eventually successful, as
Dean Inge points out when he charascterizes the Logos-doctrine as "the
formula which converted the intellect of Europe to Christianity.®l

The Lopog Concept in the Anciemt World

Since the term Iogog plays sush an impartent pert in the Ghristology
of Justin Martyr, it will first be necessary to determine vhat meaning
this term had in the ancient world, To people in that world a thought
and the spoken word which expressed that thought were one and the same
thing in different forms. The word, or expression of the thought, vas
nerely an aspect of the thought itself. Since they thought of God as
the supreme Mind or abstract Reason, the expression of this mind vas
called Logos. And, since the expression of that Mind was only a differ-
ent form of the essential Mind, the term Logog could be used for and
applied to the Supreme Mind, or God. The concept then was developed and

14114am Ralph I @;M Mystiolsm (London: Longe
mans, Green, and%.fnip. s De 37 =
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elaborated as the various schools of philosophy made use of it. It seems
to be found first in Heraclitus' system vhere it is used in the sense of
the universal law and order in the universe, the immanent Reason of the
vorld. Anaxagoras uses the term logopg as an intermediate principle be-
tween God and the world, it being the regulating prinsiple of the uni-
verse, the divine intelligemce. In stolo philosophy the Logog plays an
important part. Here it is the prineciple (the immanent God) controlling
the universe; the germ from which all else develops; and as such is cal-
led the seminal Logos. It is both a force (compelling action) and a law
(regulating the universe). The Logog is the world-idea and as such is
gingle and simple, though it assumes many forms, Philo, the Alexandrian
Jewish philosopher, also uses this term and perhaps glves to it the
videst meaning of all the philosophers. To him the Logos is an intermed-
iary between God and the world, Through it God created the world and
governs it. Through it men know God (He reveals Himself to men) and pray
to Him, It is the whole mind of God, the Idea of Ideas. But to Fhilo,
as well as to the other philosophers, this Logos had no personality. It
wvas only an idea and power, not a person; only an aspect of God, mot a
distinot persomality.?

Justints concept of the Logos seems to include all these things just

20, M. Bakewsll, Source Bock in Anclent "Fragments from
Heraolitus," (Wew York: Chorles Scribnerts A gi,zlpp. 28-35.

B. A. G. Fullor, History of Phllogsovhy, Thales to Democritug
(Mew York: Hemry Holt and Company, 1923), pp. 131-140.

Engyclopaedia of Religion edited by James Hastings

32% Gatholio Engyolopedis (New York: The Encyclopedia Press, 1913),
n. (Y
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desoribed. However, he gives an ontirely different twist to the ternm.
To him Christ is the Iogos, the intermediary between God and man, the
revealer of God to men, the creator of the wmiverse, the first principle,
ote. Bub this Christ, this lLogos, is to Justin a personality distinct
and separate from God. He, then, identifies the Iogog with Christ, the
Son of God and the Son of Han; with Josus of Nazareth. J. A. Dorner
makes the point that prior to the Christian era thero had been two main
lines or tendencles of thought with regard to the Logos. The one, the
Jewish or 0ld Testament tendency, viewed the ag the Creative Word.
The second, or Hellenic tendency, viewed the Iogos as Divinoe Reason.
Justin Hartyr was the firat of the Christlan writers to unite these two
tondencies into one. Justin viewed the Ionos as the Divine Reason who is
the Creator Word that became man. "Thus,® Dornmer says, "in fuller streanm,

and in one bed, thenceforward flowed on /from Justin Martyr onward/ the
more richly acknowledged Christian truth.">

That all of these ideas about the Logos are present in Justin's
systen we can easlly see from the various names he ascribes to the logos.
From these alone it becomes evident that he combines the various conscepts
of the logos, which preceded his, into a new and wider and all-inclusive
concept; but one vhich is basically different from those which preceded
and infinitely richer in content. Some of these titles which Justin
gives to Him are: Word or Logos, Divine Word, Angel, the Angel of God
the Angel of Great Counsel, Power (or Potenay), the Pirst Pover after God,
A Certain Retional Power, Wisdom, the Word of Wisdom, Begimning (or First

: 33, A. Dorner, "History of the Development of the Dostrine of the
Person of Christ,® Clark's Foreisn Idbrary, Third Serleg,
translated by Williem Linisay Alexander (Biinburghs T, and T, Clark, 1878),
pozﬂn
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Principle), the First-Begotten of God, the First Begotten, the Only-
Begotten, the Only Proper Son, Offspring, the Whole Word, the Seed of God,
the Son of God, Glory, the Glory of the ILord, King, King of Glory, High
Priest, Oreator, Maker of Heaven end earth, Apostle, Christ, Jesus,
Savior, Immanuel, the Just One, Man, Son of Man, the Suffering One, Day-
Spring from on High, Stons, Gormer Stoms, Helper, Servant, Lawglver, Star,
Captain, Lord, Lord of Hosts, God, ata. '

In the following pages we shall attempt to extract from Justin
Martyr's writings his dootrine of the Logos. Since, of all the writings
asoribed to Justin Martyr, there are only three which are generally con=
ceded to be the work of his pen, this study is confined to these three
vorks of his. They are: his First and Second Apologles, and his Dialogue
with Trypho.*

This present stuly confines itself to Justin Martyr's ocnception of
the person, the natures, and ths states of the Jogog. The work of the
Logog (Bis work of creation, the exercise of His prophetic, priestly and
regal offices) are not included in this stuly. In spesking of the person
of the Jogos, Justin goes to great lengths to show the exact relationship
vwhich exists between the Iogos and God the Father, as far as Justin is |
able to understand this relationship. We will begin, therefore, by show- |
ing what Justin Martyr®s conception of the relationship of the Logog with
God the Father was, presenting first Justints conception of the.divine
Sonship of the Logos, then his description of the generation of the Logos
. firom the Father,

4gacyolopedia of Religlon and Ethics, ope git., p. 133f.
The Gathollo Encyolopedis, log._oit.

Bigar J. Goodspeed, 4 Higtory of Early Ghristisn Litorature (Chicago:s
The University of Chicago Press, 1942), p. 141f.




CHAPTER I
THE DIVINE SONSHIP OF THE LOGOS
It Establishes the Divinity of the logos

mmm'sobjm,nmmumm,utom
that Jesus Christ, the Logog, the man vho was crusifled by the Jews, is
true God, the Savior and prowmised Messiah. To this end, with constant
reiteration, he ecalls Him the Son of God - the unique, eternal, only
true Son of God. This unique sonship is the basis on vhich Justin es=
tablishes the divinty of Christ. And, therefore, his concept of the
divine sonship of the Logos is an important and basic part of his the-
oloy. P
Justin speaks of the Logog, or Christ, as being the Son of God in
vords such as theset
Now the Word /logog/ of God is His Son... Jesus the Christ is
the Son of God and His Apostle, being of old the Word.~ In
the prophets we fo Jesus owr Christ... being
and being called, the Son of God. Son of God called JeagugS.ee
the Son of God.” He is the Son of God.
We £ind 1t recorded in the memoirs of Eig apostles that He is
Son we

the He who is both Son
and Apostle of God the Pather of all and the Ruler, Jesus Christ.S

11 Apol. IXIII. 5Ibid., C.
2m44,, XIXI, 6r apol. XII.
i °9 mI. TM" HII.

4rrypho OXVIII.
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It Establishes His Derivation From God the Father

The use of this term, the Son of God, for the Logos shows that He
comes from God Himself and derives His exlstence from God. He is the
"offspring® of God, begotten and born of the only trus God, the first
born and only Son of Gods This derivation from the Father Justin clear—
1y statea vhen he calls the logos:

mm(m%fmmmﬁa,mhmmm
us thess thinga.® Thig O0ffspring, vhich was truly brought
forth from the Father,” God begat before all creatures a Be-

ginning... who is ees the Sond0 He is the first-born
oftheﬂbegotteneoda ¥We know Him to be the first-begotten
of God. Being the first~born of oreature,l3 The

begotten of the Father of things."* Ve assert that the

Hord of God was born of God. He mrocceded before all crea-

tures from the Fathor,l6 '

If, then, Christ comes from the Father and proceeds from Hinm, we
must know what the nature of the Father (God) is in order to understand
what Christ is. Justin Tells us that the Father is: "The only, umbe-
gotten, unutterable God;".7 to Whom no name is given;18 Who is unchange-
able and the cause of all things, "God is that which always maintains
the same nature, and in the same manner, and is the cause of all other
things,"® He is, says Justin, alluding to and paraphrasing Flato,

That very Being vho is the cause of all discerned by the nind,
having no colour, no form, no greatness - nothing, indeed which

o5 V. ugg.. ov.
9rrypho LXII. 151 apol. XxII
101144,, IXT. 16rrypho O
117 Apol. LIIT, 17&-. CXXVI.
Loprypho © 187y Apal. VI.

13144,, OXKIVIIL. 1rrypho III.
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the bodily eye looks upon; but it is... beyond all essence, wn-
utterable and inexplicable, but alome honourable and good,

He 1s ommiscient, ommipotent, onmipresent, wmconfined, without local °
movement, eternal, the creator of all things, the transcendent God.

[Bod/ remains ever in the supercelestial places, invisible

to all men, holding personal interaoowrse with none, whonm we

believe to be Meker and Father of all thinga.”k For the in-

effable Father and Iord of all neither has ccme to any place,

hovever that is, quick to behold and quick to hear, having

nelther eyss nor ears, but being of indescribable might; and

He sees all things, and knows all things, and none of us as-

capes His observation; and He iz not moved or confined to a

spot%themm]swm,fwnaaﬂ.stdbefmﬂwmﬂdm

made.

The Son of this CGod, heing a Son not only in an adopted sense, not
as an emanation,?3 not as a mode of the Father's existence,?4 not as a
distinot essence opposed to the Father,? is truly the Son of God and God
Himself. His Sonship, like the Father's divinity, is not "derived from
Mis good deedsandﬂmctions,"%miaitam“appﬂation,'mis it
derived merely from His atiributes — such as wisdom.?7 But Christ is the
Son of God in a unigue and distinct sense of the word. He "alome is prop-
orly called Son3™ the only-begotten Son of the Father; "the only proper
Son uho hes been begotten by God, being His Word and first-begotten;2d
begzotten in a peculiar manner."<? He is the Son of God not merely because
He appeared to be such vhen He performed miracles,30 but because He is the

same in essence with the Father, because He is the true God Himself, though

01134,, IV, . @617 Apol, VI.
A71p4a,, VI, 271 Apol. XXII,
221144,, GXIVIT, 287134, , XXIIT,
231pad,, CXXVIII. 29ryrho OV,

241 Apol. IXTTI, 301 Apol. XXX.

250ryoho 1XT,



9
He is a distinot end different psrson from the Father,. This relation to
the Father will bs desoribed in more detnﬂ. vhen we later spsak of the
generation of the Iogoga.

By this doctrine of the divine Sonshlp of the Logos Justin thus
establishes the fact that Jesus, the Christ, the Man, the Iomos, is God,
Bqtth:l.s raises the question of how this fact came to be, how the logog
became the Son of God, vhat processes took place in that gemeration.
Justin disousses this queation at some length. We will now see how he
vieus the generation of the Son from the Father,



CHAPTER. II
THE GENERATION CF THE LOGOS
The Necessity of This Generation

According to Justin, it was necessary for God the Father to
beget this only-begotten Son, to generate the Logoss since without such
an intermediary being the Father would not have been able to deal with
or commmicate with men. This echo of Flatonic philosophy is clearly
stated by Justin. The Father is the "ineffahle Father," the trans-
oendent God, of such magnitude that He cammot confine Himself to any
place on this earth. Such an action would be circumseribing His abselute
divinity, as Juatin points out to Trypho in the wordss

Wherever God says, 'God went up from Abrgham,® or, 'The Lord

spake to Moses,! and 'The Lord came down to behold the tower

vhich the sons of men had bullt,' or wvhen 'God shut Hoah into

the ark,' you must not imagine that the umbegotten God Himself
came down or vent up For the ineffable Father

/
4
i

that is; quick to behold and quick to hear, having neither

eyes nor ears, but being of

all things, and Imows all things, and none of us escapes His

obsorvation; and He is not moved or confined to a spot in ths

vhole world, for He existed before the world vas made, How,

then, could He talk with any one or be seen by any ons, or

appear on the smallest portion of the earth?l

It would seem that Justin belleved the generation of the Logop was
necessary even for the creation of the universe... If the Father cannot
be "moved or confined to a spot in the whols world, since He existed be-
fore the world was made,® His very creation of the world would have been

such a confinement. Therefore, the logos was generated, through Whom the

lprypho CXXVII.




1

vorld was to be created. God, them, although the work of creation is
asoribed to Him ("In the beginning He /the Father/ made the humen race;"2
fGod /the Father/ having altered Matter which was shapeless, made the
vorld;"3 e fiod the Father of all thingg/ is the maker of heaven and
earth;"4 "The Father and oreator of the universe") did not directly
intervens but formed all matter through His divine agent, the Logos.

Justin further establishes the nsed for such an intermediary being
by shoving that, when God appeared to the patriarchs and prophets, stce
of the 014 Pestament, it was not the Father but the logos, or Christ, Whom
they savs

Therofore neither Abraham, nor Isaac, nor Jacob, nor any other

man, sav the Father and ineffable Lord of all..., but saw Him

who was according to His will His Son, being God...Since, unless

Fatiior and Tord of all had not bean in hesven dhen what Hoses

wrote took places 'And the Lord rained upon Sodom £ire and

brimstone from the Lord out of heaven.'6

Houever, as Dorner points out, this position of Justin's that the
absolute God could not commmicate with men was only an echo of the
Platonic and Philonian philosophy. It is stated thus because of God's
inconceivability by men, bscause He is incomprehensible to us. To Justin
God cannot be the abstract and "supersubstantial" God of Philo; since
Christ, vho iz of the essence of God, could not then have commmicated
with men for the same reason that the Father could not commmicate with
them. To follow Dorner's line of thoughts

Had Justin thought the objective essence of God after super-

substantial form of Fhilo, his doctrine of the Logos would have
been unintelligible. For if God be the simply distinctionless,

‘2T Apol., XXVIII. 5T Apol., LXIII.
31mg., LIX. 6rrypho COXVII.
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abstract unity, then would such a preponderance be given to

the Divine monarchy, that there would remain for the lLogos

only a higher ecreature nature, or a simply esonomic signif-
icancy; the Logos muat be viewed as necessarily outside the

Divine essence, in the highest sense. But though in Justin's

theology there are assonances to the Alexandrian theology,

ot he aasgerts not God's objective want of attributes, but
his unnsmeableness, - not God's abstract simplicity, but

His unfathomableness and incowprehensibility by uS... Ine

may even say from I Apol, 62, that the inconceivability of

God in Rimself by men, formed a reason with Justin for His

revelation in Chriat,? -

It might be well at this point to attend more closely to this
attitude of Justin, for it indicates the attituie which 1ies behind his
vhole system. It 1s the attitude of submitting to Soriptures, of humil-
ity - the fact that ultimately the human mind cannot comprehend the
nature of God. Although Justin belleves that the Christian has the
highost wnderstanding and conception of God that 1s possible for a
human being, in contrast to the fragmentary seeds of truth found in both
pagens and Jews; yet, ultimately, even the Christian cannot fully compre-
hend the deity. Although Justing in his opdnion, presents God in the
most correct and acourate manmmer possible for the human mind; yet oun
comprehension of God is limited by the limits of the human mind. This he
states in his second Apology when he says that the Father has no name
(only attributes - "appelations derived from His good deeds and fumctions")
because He is of an "unimown aignificance."” In the same way the Logog,
or Christ, is of an "unknown significance" and His nature "can hardly
be explained." He says:

And His Son, who alone is properly called Son, the Word,... is

called Christ, in reference to His being anointed and God's

ordering all things through Him; this nams itself also contain=-

ing an unknown significance; as also the appelation "God" is
not a name, but an opinion implanted in the nature of mem of

7!1. A. m’m. ﬁ.’ Pe 265«



13

a thing that can hardly be explained. But "Jegus," His
name as man and Savior, has also significance.®

Again Justin says that Christ "is a power of the ineffable Father, and
not the mere instrument of human reason,"?

An Eternal Generation

An intermediary being thus being necessary, in the first place,
for the creation of the world and, in the second place, for communica-
tion uith the world to be created; God gemerated the Logos from eternity,
befare all creatures. 0f this eternal generation Justin sayst

His Son, who alons is properly called Son, the Word, also
was with Him and was begotten before the works.l0 We lmow
Iﬂmwtobetﬁfhst-begot of God, and to be be=
rmallcreatmﬂ before all creatures
fron the Father, The Soripture has dsclared that this
Offopr was begotien by the Father before all things
created, But this Offspring, which was truly brought
rorthfmtheFauhm',ﬂaswiththeFa‘bbsrbefmaJlthe
oreatures, and ths Father u:lthﬂ:l.m. I'bcanbe
provedee.s that this /Christ Mmﬁo
God begat before all tm'esa w
mrtainra.tiomlpouar H:l.mself,uhois
b:[ﬁ Holy Spirit, now the Glory of the lLord, now
iIn the sp].endorsoi‘ﬁghnﬁmsshava!be—
ttanTh from the womb, before the morning stars.
?s.llo, ,-dnast!ﬂsndtdsolaretomthntﬁa
from of 01d?17

The passage quoted above, vhere Justin calls the Logos a Be-
ginning, presents a difficulty in apparently presenting the generation
of the logos as a Beginning - an event in time, Bub here again ve are
confronted, not by an inconsistency in Justin's gystem, but by the

81T Apol., VI. ' 131h44., CXXTX,
Ibid., X. 1hid,, IXIT,
101pid., VI. ; 157pid,, IXIV.
Drrypho Ce 16mp44., IXI.

12mi4,, C. 1710i4., LXIII.
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inadequany of the human mind, Uhen Justin presents the generation of the
Logos as happening in eternity, we must give him credit for at least hav-

ing common gense and for realising that eternity precludes space and time, |
Therefore, Justin says: Mo was begotten in a peculiar manner.™18 v, A.
Spence Iittle explains Justin's terminology in this matter thuas

Justin's conception of the Ygemeration® of the logos indicates
not an origination gb initio, but the hypostatization of the
Logos, which, because of the limitations of human thought and
language, was necessarily viewed as an event.l9

Another difficulty in Justin®s dootrine of the eternal gemeration

of the Logos is found in one passage uhere he seams to predicate the
pre=-axigtence of Christ's human nature before oreation, The passage readss

And David predicted that He would be born from the womb be-
fore sun and moon, according to the Father's will, and made
Him lmown, being Christ, as God strong and to be worshipped.0

Here he seems to say that Christ would be born of the virgin before the
creation of the world (the sun and moon), This, howsver, can be ex=

plained, as Dorner does, in this way, that the Iogog was generated with
the potency of incarnation: His generation made it possible for the Logos
to become the incarnated Christ, He was not gemerated in eternity as the
incarnated Christ but with the potency to become incarnated and assume

a human nature. It was neceasary, for the salvation of man, that the

essentisl divinity be united with the carnal and becoms mortal, This was
made possible in eternity already with the generation of the logos, though
the actual event took place in time at the time of the virgin birth. Dor-

ner says on this points

18rrypho OV,
1. A. Spence Littls, '.l.'sa Gurigtology of the Apolozist (New York:
Charles Soribner's Sons, 1935), p. 108,

20rrypho LIXVI,
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In Trypho 128, he so places the earlier appearances of ths
m:lnoonjmtionwiththaimmation, that whilst he
ueJJ.s theg appearances the actual incarnation would
re of the earlier simple potency of the in-
When this is appliod to the passage before us,
it gi.vasthemenning, that the Logos was with God befors
tho creation, not smplyumattrim,mwg,aa
potenﬂ butthatl{ecamstoa_rgguuhauthemldm

That Justin does not view the human naturs of Christ as existing

from eternity 1s evident from a numbsr of places where he states that
the incarnation had not yet happened in the 01d Testament dispensation.
He says that "Christ the Son of God, was proclaimed as about to come to
all the world."?2 fThat this m;fmnsbmwmelyapomeymm
Lopos he states in the words: Christ was Yfrom of old, and the God and
Fathor of all things intended Him /from of old/ to be begotten by a human
womb."@3 Again Justin quotes the prophets as prophecying His incarnation
as something that would happen in the future and had not yet taken place:

And that Ho ghall be first humble as a man, and then exalted,
these vords at the end of the Psalm shows "He ghall drink of

thawookinthew.-anatm, “herefore shall fie Lift un
enmmarated by Isaiah would come upon
H:Im%dthefnt

There is ons reference of Justin to the pre-incarnated Christ of the
0ld Testament which might, at first glance, be misconstrued; vhere he
agscribes a human form to the Logos who appeared to Joshua: "And on

another occasion He calls Himself Captain, vhen He appeared in human

form to Joshua the Son of Nave (Nun)."258 Hovever Justin here merely says

that He appeared to Joshua in human form. Angels also did that in the

217, A. Dorner, gpe Gites Pe 271. 24Tbid., XIEXIII,
221rypho XLITI, 25Thid., LXXXVII.
231bid,, IXIIL, 25%81bid., IXI.
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014 Testament dispensation numerous times, but they were not incarnated
oreatures because of their having appeared in human form., Likewlse,
Christ would not have had to be Incarnated to have Yappeared in human

forme®
Generated by the Father

This Logos was brought into being by the Father, as was indicated
vhen we spoke of His Sonship and of the fasct that He was begotten of
the Father., Justin states that God the Father gensrated the logog or
Son and caused Him to be or to come into existence, He sayss

God bogat before all tures g Begiming /v a oo
tahmﬂomlmerﬁgedhg’ﬁmmse]%ss This Off=
spring, vhich vas truly brought forth from the Fathery.e.2’
He proceeded bef all oreatures from the Father by His

power and will,* TFor I have already proved that He was

the only=begotten of the Father of all things,

ten in_a peouliar manner Word and Power by Him.<?

Father/ is Lord of the Lord on earth, as He is Father and

God; the cause of His power and of His being Lord and God.30

Yet, this power of the Father, by whioh the logog proceeds from
Him, is the lLogos Himself, From this it would follow that the Iogos
caused Himself, since He was caused by the Power of the Father and He
Himself is that power. The Logos wass

Begotten in a peculiar mamner Word and Power.3l Jie ig/

the Angel of God, i1.0., the Power of God sent to us through

Jesus Christ.32 Forever the first in power.’? It is wrong,
therefore, to understand the Spirit and the power of God as

2644, LII. 30p14,, GXXIX.
271bid., IXII. 3lprypho OV.
28144., G, 321p34,, OXVI.

29144, CV. 331bid., OXXXVIII.
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anything else than Word, who is also the first-born of

gﬁm J‘;:::r %t;:l.at". being His Word and first-bsgot-

Yet this very powor, which is the Jogos and by which He proceeds, wmas
in twrn caused by the Father; for the Father is “cause of Iis /fhe
Iogos!/ power and of His being Lord and God.36 8o, although the power
which produced the Logos is the Logos Himself, yet that power is caused
by God the Father, finds its sowrce in Him,

Justin elucidates this somevhat when he says thet the Logos came
into being by an act of the will on the part of the Father. He says:
®Ho fthe Son of God/ proceeded,.. from the Father by His power and
will,ss"37 He speaks of "Him who was according to His will His Son,"38
Again Justin says: "He was begotten of the Father by en aot of will,"39
This is stated in order to show that this procession of the Logos from
the Father did not cause any change in God, God is absolute and even
the begetting of the Som did not chenge this absoluteness of the Divinity.
He did not diminish or change or deorease when He generated the Logos,
because this was dcne by an act of will; jusbu,whsnu-auhterawu'd
or thought, we form the word or thought but that does not take anything
awey from us. Or sgain, just as £ire is not diminished and nothing is
taken from it vhen another fire is kindled from it. To state this im
Justin®s own wordss

He was begotten of the Father by an act of willy just as we

see happening ourselves: for when we give out some word,
we beget the word : in us, vhen we give it outs
and just as we ses also happening In the of fire, which
is not lessemed when it has kindled s but remains the
341 Apol., BERITL. 37mid., C.

35pid,, IXIIT, 38044,, CXXVII.

36prypho OXXIX. 391pad., IXI.
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same; and that which has been Ikindled by it likewlse

appears to exlst by ltself, not diminishing that from
vhich it wss kindled.40

The Logog, then, is not distinet from the Father in essence.
Father and lLogos are essentially the sams ~ they are both God; and the
generation of the Lopoas did not mean that a part of God was out off from
Him, Justin states this unequivocally when he says:

This power waa begotten from the Father, by His power and

will, but not by abscission, as if the essence of the

Father were divided; as all other things partitioned and

divided are not the same after as before they were divideds

and, for the sake of example, I toock the case of fires

kindled from a fire, which we seo to be diztinet from it,

and yot that from which momy can be kindled is by no means

made less, but remains the same.4l 7 :
Thia essential unity of the Fathor and the Logos is also proved to Justin
by the fact that the will of the Iggog is always the sauns as the will of
the Father. The logog, He says, iss

Not@sbinotfromtha?atheg?inum For I affirm that

He has never at any time done orsaig,anvbhinguhinh!h

who made the world - above whom there is no other God -

has not wished Him both to do and to engage Himself uith.4?

Justin also distinguishes between the Father and the Son, or logos,
in His use of the name God. Generally speaking, vhen ho speaks of the

c Vi
Father,heusesthotemg;% and, when he names the Logog as God,
he uses Zros without the artiole, There are some exceptions to this,
when he at tinos spesks of the Son as & #2253 but these exveptions ocour
only vhen he is quoting from Scripture. These exceptions, therefore, can
be explained by the fact that Justin used the Septuagint in quoting from

the 014 Testement; and rather than change the wording of Soripture He

40rrypho, IXI.
41p3a,, OXAVIII.

4214d., IV.
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keeps the article before _ﬂgg;_ in such quotations, even though ths
vord refers to Ohrist, Hovever, whenever Justin himself speaks of
the Father or the Son as God, he makes the distinction botwsen o F=o's
and feoS, Thereby he wlshes to indicate that the Logos is not snother
?_fff_:i, gince God is only one; but He ia still God, fhos A3

This person, the Logos, proceeding from the will of God is a
rational being, Here again we find assonances of Hellemlstle philosophy:
or rather, the texminology of that philosophy; for Justints is a philoso-
phy tuwrned on the wheel of Scriptural dogma, He ecalls the Logos "a
Boginning® or First Principle, "a certain rational power /proceeding/
from God." This Logos, then, which is formed by God's will is "Reason.™
As Little saysa:

Here, the Logog is referred to in the abstract sense; it is a
neta=physical "principle,* a cosmlic force, and pure reason,
For, since God is pure, eternal, ebsolute !4ind, vhat type of
Being could He generate but a Rational being? And since,
according to Stolc teaching, the self-axpression of Mind is
rational speech or 'logos'!, therefore the Son or Being Whom
God genmerates must be the Divine Logos or Rational Word., Bub
vhether the generated Being be called Angel, Wisdom, Logos,
Potenoy, Son, Lord, or God, since it proceeded fout of God,t44
reduced to its essence, it can be but 'Reason.! Fron this
conclusion, it follows that tho generating HMind and the ‘'0Off-
spring' are of identical essence or nmature, and that the
latter, being therefore Divine essentially, in fact, is
"God,*

We now quote this passage itself from the Dialogue with Tryvho:

thathfmﬂlWﬁhomﬂa

certain rational power from Himself, vwho 1s
called by the Holy Spirit, now the Glory of the Lord, now
the Son, and egain Wisdom, and again an Angel, then God,

437, A. Spence Little, op. glt., p. 162.
{diryoho TXT.

45?- A+ Spence mﬂl@, OPs olt.; Do 111-112,
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and then Lord and Logos...j For He can be called by all

.s_auoE nu.uoomog sﬁowﬂﬁnﬁ.ﬁ ﬁ
since He B ea«o&&gowﬂgdmgqgmﬁow#ﬂ.

To Justin Martyr, then, the logos is a rational being, a person, who is
‘ essentially identical with and has the same qualities as God the Father,
and is therefore God. The Iogos 1s essentially "reason" (rational, not
es in man in a partial sense or as an attribute, but rational in essence).
God is essentislly “reason®. Tusrofore, the Logos is Oode

The Perscnality of the Logos

But, though He is identical with the Father in essence, the Logos
is a distinot and separate person from the Father. Ve have been deal-
ing up to this point mostly vith the abstract metaphysical terns which
Justin applies to the Logog. But to Justin the lpgos was not only an
abstract metaphysical concept. He was also a person distinot and differ-
ent from the Father. This personalizing of the Logos was a radical
departure from the concept Jogfop as used by the philosophical schools of
the tine, To them the Logos was merely abstract reason or the First
Principle, etc., but never a person. And, as Littls points out, even to
mﬁgﬁg.«gagu%nggﬁﬁgtf
Potency indivisible inseparabls from the Father, like 1ight' which
springs from and depends upon the sun... & mere mode of divine activity,"47
But to Justin the denial of the personality of the Logos is an error and

For they vho affirm that the Son is the Father, are proved
neither to have becoms acquainted with the Father, nor to

467rypho LI,
&..NG.O A, Spence Little, gp. EQ- Pe 117,
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know that the Father of the universe has a Somj who also,
being the first-begotten Vord of God, is even God.48

This Lopgos is not o mere emanation of the Father, as the rays of the
sun are to the sun itself, nor a mere manifestation of the Father's
attributes, Ho, He is a separate and distinect person - Justin says:

But it is because I kmow that some uish to anticipate these
remarks, and to say that the power sent from the Fathor of
all vhich appeared to Hoses, or to Abraham, or to Jacob, is
called an Angel because He cams to men (for by Him the com=
mands of the Father have been proclaimed to men); is called
glory, because He appears in & vision scmetimes that camot
be born; 1s called a Man, and a human being, bocause He
appears arrayed in such forms as the Father pleases; and
they call Him the Word, because He carries tidings from the
Father to men: but maintain that this power is indivisible
and inssparable from the Father, just as they say that the
light of the Sun on earth is indivisiblo and inseparable
from the sun in the heavens; as when it sinks, ths light
sinks along with 1%; so the Father, vhen He chooses, say
they, causes His pover to spring forth, and when He chooses,
He mskes it retwrn to Himself, In this way they teach,
Te made tho angels. But it is proved that thers are angels
who always exist, and are never reduced to that form out
of which they sprang., ind that this power which the pro-
phetic word calls Qod, as hag been also demonstrated,
and Angel, is not numbered /as diff in name only like
the light of the sun, but is indeed acmething mumerically
distinct, I have discussed briefly in what has gone before;
vhen I asserted that this power was begotten from the
Father, by His power and will, but not by abscission, as if
the essence of the Father were divided; as all other things
partitioned and divided are not the same after as bafore
they were divided: and, for the sake of example, I took
the case of fires kindled from a fire, which we ses to be
distinct from it, and yet that from which many can be kin-
dled is by no means made less, but remains the same.49

Again, the Iogps is a separate person because He is called by
various names:

The glory of the Lord, now the Son, and again Wisdom, and

481 Apol., LXIII.
497rypho CXXVIII,
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again an Angel, then, God, and then Lord and Logds; and on an=
other occaslon He calls Himself Captain, when He appeared in
human form to Joshua,50

These names indicate that ie ministers to the Father's will and such mini-
strations could only be performed by a person, certainly not by a mode

of divine activity., This personality is also proved by the fact that the
logos was begotten by an act of the Father's will just as a £ire can be
kindled from another fire, end, boing of the same .substance, yet exist

by itself. Thus Justin says:

For He can bo called by all thoso names, sines Ho ninisters
to tho Father's will, and since He was begotten of tho Father
by an act of will; just as we sce happening among ourselves:
for wihon we give out scme viord, we beget tho word /uhich re-
maing/ in us, vhen wo give it out: and just as we cee also
happening in the casg of fire, vhich is not leszened when it
has kindled s but remaing the saxo; and that which
has been kindled by it likewise appears to exist by itself,
not diminishing that fronm vhich it was kindled,51

The personality of the Logog 1s also proved frem The creation
account, Uhen, at croation, God said, "Let us make man," and, "Adam is
becomo like one of us," He was commmicating with soncone and that some-
one hod o bo & porson. Justin puts the argument in those wards, stabing
that this person Yo Vhom God spoke at creation was the Logos:

rromuhioh[&eationnecam&?mmnimﬂaputablylmnmt
[5057 conversed with scme one who was mmerically distinct
from Himpelf, and also a rational Beinge.. In saying, there-
fore, 'uoneofus'ﬁ.zse has declered that /[there is a
number of porsons assoclated with one ancther, and
that they are at least twe. For I would not say that the
dogma of that heresy which is said to be u is true,
or that the teachers of it can prove that spoke to
angels, or that the human frame was the workmanship of angels.
But this 0ffspring, which was truly brought forth from the
Father, was wvith the Fathoer before all the creatures, and

50Ibid., LXI.

Slipid., LII.
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the Father commumed with Him; even es the Scripture by
Solomon hac made clear, that He whom Solomor calle Wisdom,
was begotten as a Begimning before all His oreatures and
ag Offspring by God, who has also declared this scme thing
in the revelation made by Joshua the son of Wave (Mun).52

The argument of the latter part of this pessage is stated again in
another place by Justin vhen Ho says:

The prophetic werd indicates that there were tuo in mmber:
One upon the earth, who, it says, descended to behold the
ery of Scdem; Another in heaven, who alsc is Lord of the
Iord on earth, as He is Father and Gods the cause of His
power and of His being Lord and Code.e e S,M.

then X ropeated thees worde, I added: Yom percsive, ny
hearers, if you bestov attention, that the Scripture has
declared that this Offspring vmas begotten by the Father
before all things crested; and that that which ig begote

ten o nmsr:loa.]%y dlstinoct from that which begets, any
one will admit,5

Again, to Justin the personality of the Logos is proved by His
appearances to nen in the 014 Testament. Thess appezrances could not
have been made by the Father, since the Father camnot thus confine Him=
gelf = 90 as to commmicate directly with men here on this earth. And
yet, w:cever made these appearances is called Lord and God. Therefore,
someons distinet from the Father, who is also God, must hove appeared to
those men., Justin states it thuss

to Soriptures, I shall endeavor to persaude you,

that He vhe i3 said to hove appsared to Abraham, and to
Jacob, and to Moses, and vho 1s called God, is distinot

m fim nade all things, - mmerically, I mean; not

stinoﬁm For I affirm that He has never at any
timadomﬁ%mbhinguhichﬂotﬂwmﬂethemrm-
ebove whom there is no other God - has not wished Him both
to do and to engage Himself with... It must be adritted
absolutely that sonc other one is called Lord by the Holy

52rypho LXII,
531bid., CIXIX.
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Spirit begides Him vho is considered naker of all thingsjees
It must therefore necesanrily be said that cne of the two
angels who came to Sodonm, and is named by Moses in the serip-

ture Lord, is different from Him vho also ic CGod, and appeared
to Abrahan,5%

In another place in his Dialogus Justin reiterates this reasoning:
Therefore neither Abraian, nor Isaas, ror Jacob, nor any
other man, saw the Father -and ineffable Lord of all, and
elso of Christ, but /Jsow/ Mm who ues mecording to Mis will
His Son, being God, and the Angel becouse He ministered to
Mis will; whon alsc it pleased Mim to ba born man by the
Virging vho also was fire vhen He conversed with licses from
the bash. Since, unloss wo thus comprehend the Soriptures,
it must follow {liat the Father and Lord of all had not been
In heaven vhen what Moses wrote tock place: 'And the Lord
rained upon Soden fire and hrinstone £ron ths Iord out of
heaven; ' and egain vhen it is thus acld by David: 'I4ATt wp
vour gates, yo rulsrs; and be ye 1ift wp, ;e‘l:. everlagting
gates; and the King of glory shall enter.!s5
Thus Chrict is o distinet and eseporate person, =lthough He is actually
God Himsell, Thus there ean be a plwrelity of persons in the Godhead

but cnly one God in essence.
The Relatlon of the Lozos to the Holy Ghost

¥hile we ore on this subject of the »luwrality of persons in the
Godhaad, it will be well to ses vhat Justin says about the third person
in ths Godhead - the Woly Spirit — and vhat Eis relation to the Father
and the Lomos is. Justin spoaks of the Trinity and of the Holy Spirit
as God, bubt he does not dwell on the subject of the Holy Ghost at any
length, merely mentioning the Spirit and triefly stating uhat His relation
to the other two persons of the Trinity is. In several places He mentions
all three persons of the Trinity in one breath or cme pessage. For

HATeid., IV
55Tbid., OXXVII.
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instance, ho says: "God begat before all creatures a Beglming fiho
wag/ a certain rational power /mroceeding/ from Himself; who is oalled
by the Holy Spirit..."56 There He mentions the Father, the Son, and
the Jloly Spirit. Again, speaking of the Son as being nmmerically dis-
tinot from the Father, he says: "It must be admitted absolutely that
some other one is called Ioxd by the Holy Spirit besides Him vho is
considered maker of all things.’>7 In his £irst Apolozy He also says
that the Splrit, as well as the Father and the Somn is vorthy to be wre
shipped and 1s worshipped by the Christians, The passage readss "But
both Hin /ffod, the Fathep/ and the Sons.. and the prophetic Spirit, we
~ vorship and adore, knowing them £} reason and truth."58 Heeven says
that Plato grasped this dootrine-of the third person of the Trinity,
vhich he found in the Soriptural account of creation. He sayss

And as to his /Flato's/ speaking of the third, he did this

becauss he read, as we sald above, that which was spoken by

Moses, tthat the Spirit of God moved over the waters.' For

ho gives the second place to the Logos vhich is with God,

who he said was placed orossuise in the universe; and the

third place to the Spirit who was said to be borne upon the

vater, saying, 'aAnd the third eround the third,.?59
From this and the following passage it can be seen that Justin clearly
distinguishes the three persons according to rank end procession. Here
he reiterates the fact that the Spirit is the third person of the Trinity:

Our teacher of these things is Jesus Christ... and that we

reasonably worship Him, having learned that He is the Son

owgnggguﬁgﬁuuhgﬁﬂm?

and the prophetic Spirit in the third, we will prove.

Again he mentions the three perscns of the Trinity vhen he speaks of the

WOEO.! LI ! gu LIX,
STIhid,, LV €0rp1g., xIII,
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baptism of Christ, when he speaks of “the descent of the Spirit like a
dovese.. then the Holy Ghost, end for man's sske, as I formerly stated,
lighted on Him in the forn of a dove, and there came at the same instant
from the heavens a voice."6l

Justin calls this third person of the Trinity "the Spirit of God,"
“the Holy Spirit," "the Divine Spirit,"62 sthe Spirit of Prophecy,”
"Holy Ghost," eto. And from this it will be seen that Justin clearly dis-
tinguishes between the Holy Ghost and the other two persoms of the Trimity,
Hovever, there 1s one passage in uhich he seems to contradict this flatly,
Hhenhe sayss '

It is wrong, therefore, to understand the Spirit and the

power of God as anything glse than Yord, who is also ths

first-born of God, as the foresaid prophst Moses declared;

and it was this vhich, wher it came upon the virgin ard

overshadowed her, caused her to conceive, not by inter-

eourse, but by power.t3
In other places also ho seens to contradict himself, For in mmmerous
places he gpeaks of the Holy Spirit as the force which inspired the proph-
ets of the (ld Testament to write the Scriptures, soying that "The Divine
Spirit through whom the prophet spoke;"&4 and "the Spirit of prophecy
thus affirmsd that tho generation of Him vho was to die... was such as
could not be declared;“65 and "Ihe Holy Spirit affirms in the same Psalm
that He vas raised again...;"5S and again, seying thet "By the blessed
Davideee the Lord is oalled the Oirist by the Holy Spirit of propheay."67
On the other hand, he says in other places that these prophets spoke and

El7rypho LIXXVIII. 65rrypho XLIIT,
621 Apol., XXIT. 66mg., TXXTIT,
631 Apol., XXXIIT. 67pid., XXXIT.
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were inspired by the *prophotic Yord" and by the "Spermatic Logog.”
He opeaks, for instance, of "Tho Word of Wisdom uho iz Hinsolf this God
begotten of the Father of all things, and Word, ard Visdom, and Power,
and the Glory of tho Degetter, will bear evidemce to me, when He spsaks
by Solomon the following."® There scems to be some confusion here in
Justin®s nind; although, perphaps, if he had spoken at length on the
person and work of the Holy Spdrit, he would have arrived at olarity.
Hovever, it 1s evident that he does not confuse the psrson of Christ vith
the parson of the Holy Ghost, as Dornmer points out, but only the work
which each 1s to perform. Dorner says this on the subjects "The old
assertion, that Justin idéntifles the Logos and the Holy Ghost, must
be given up, since Semisch's thorcugh investigation. It iz only in
respect of the work of both that the @lstinction is somevhat unsteady.*69

In the preceding we have seen how Justin Martyr viewed the relation
of the Logog to the Father (and also, incidentelly, His relation to the
Holy Spirit) - His divine Sonship and His generation from God the Father.
We wieh now to delve more deeply into His conception of, and reasons for
bs]iev:!.ngin,theni;ﬂ.nityofthem. He has rmch more to say on this
subject than what he has said in the passages already alluded to, as the
following section will show.

“mia., L1,
“’J. A. Dorner, ops ﬁ" Do 2o



CHAFTER III

THE DIVINITY OF THE LOGOS

Based Primarily on His Sonship

We have seen that Justin bases the divinity of the logos or Christ
primarily on His Sonship and this essential relationship of the Logos
to the Father. But he also presents other reasons why the Iogog must be
God, Although Justin does not present these reasons for Christ's divin-
ity in a systematic order, in his two Apolozies and the Diglogue with
Iryoho the following proofs of Christ?s divinity are offered by Justins
To the Logog are ascribed divine names, divine attributes, divine works,
and divine honor and glory.

Divine Hames Asoribed to the logos

Justin frequently calls the Logos God and Lord and often quotes
the 01d Testament where these divine titles are given to the Messlah, who
is the Iggos. Justin calls Him by these names vhen he sayss

Christ /g/ Lord, and God the Son of Godel He who is both
andaodandm. My Lord Jesus Christ. He is and
was God even before the creation of the
wld. E the minigter to God, who is above the world,
above vhon there is no other God.# For Chrlst is King, and
Priest, and God, and Lord,5

In stating that the logos, or Christ, is God, Justin constantly refers

dprypho CXXVIII. 4Tp3d,, IXI.
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to the 014 Testament,. from which he shows that the Seriptures them-
selves unmistekably call Him God and Lord. He who appeared to Moses and
Abrahan and Jacob and other patriarchs 1s called by divine names, and
Justin affirms that this was not God the Father but the Logos that appsared
to thems Furthermore, David and Solomon, and the prophets, in their
prophecies of the Messiah, refer to the Messish, who is ths logos, as
God. There follow a few quotations from Justin to this effeot:

He vho is called God and appeared the patriarchs is called

both Augel and Lord,® This power Logos/ the prophetio

vord calls God.? He is called et ome time the Angel of great

God, 8 He who is said to have appesred to Abrahar, and to

Jacch, and to Moses, and who ig called Godsss and is named

by Moses in the Scripture Lord.? But now you will permit me

first to recount the prophesies, which I wish to do in order

to prove that Christ is called both God and Lord of g

and Jacobel? Now assuredly, Trypho, I shall show that, in the

vision of Hoses, this same One alome is called an Angel, amd

who i3 God, appeared to and commmed uith Moses.il For I

undertake to prove to you from Scriptures themselves, that

Hes whom the Scripture calls Loxd 1s not cne of the two Angels

that vent to Sodom, but He who was with them, and 1s called

God, that eppeared to Abrgham.l2 :
Thus Justin ascribes to the logog divine names and eatablishes the fact

that Soripture itself does so.
Divine Attributes Ascribed to the Logos

Divine attributes are ascribed to the Iogos vhen Justin says that
He is eternal, omiipotent and omniscient. The attribute of eternity is
ascribed to the Logps frequently by Justin and has received detailed

6mp14., IWVITL, 101334, XXXVI.
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study before, vhen we looked at Justin's dootrine of the generation of
the Logos. He 1s shown to be amipotent when He is called the trans-
cendent "power" and is identified with the power of God. Justin says of
this Power or ommipotence:

1g/ the Power of God sent to us through Jesus Christ,l3

Begotten in a peculiar manner Word and Power.l4 Forever

the first in power.l5 It is wrong, therefors, to under-

stand the Spirit and the power of God as else than

Vord, vho is also the first~born of God.10 Jesus Christ...

being His Word and first-begotten, and power.l7
The Logos 1s also shown to be omnisecient when He is called pure Reason,
fa rational Power," the "First Principle," and "iisdom." He is called
"The Word of Wisdom, who is Himself this God begotten of ths Father of
all things, and Word, and Wisdom, and Power."8 ®For He is addressed in
the writings of the prophets... as Wisdom,"19 In many other places the
Logos is called the supreme VYisdom, which is, of course, a way of stating
His omniscience, This onmiscience is also posited by Justin in those
statements vhere He calls the Logog pure Reason. Numerous passages to
this effect will be found listed under Justin's doctrine of the divine
generation, as found above. Again, Justin spesks of Christ's ormiscience
vhen He sayss M"We know that He foreknew all that would happen to us

after His resurrection from the dead and ascension to heaven."20
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Divine Vorks Ascribed to the Logop

The divine works vwhich Justin asaribes to the Logos ars Creation,
Miraoles, Resurrection and Ascension into heaven, The fact that His
creating of the universe is mroof of His divinity is astated several times
by Justin, Ho says that the Psalmist, in Ps, 96, "bids /e1l Christians
to/ recognize that He 1s tho Maker of heaven and earth, who effected
this salvation in behalf of the human rase, who alsoc was crucified and
vas dsad, and who was deemed worthy by Him (God) to reign over all the
earth."2l Thig subject of His oreative work has already been discussed
in the preceding section on the gemeration of the Logos.

That the miracles which Christ performed were works vhich only
the divinity could do is stated by Justin also. He states it negatively
manhedeniasthatMntmam_mmauﬂperfomodtheaemaohs
by magical arts, but that they were truly miracles that could be done
only by the power of God. He says:

Bul;leatwmahculdmabuwiththaqmsﬁon,ﬂhat

should prevent that He vhon we call Christ, being a man

born of men, performed vhat we call His mighty works by

magical art, and by this appeered %o be the Son cf God?

we will now offer proof.22 ;
Taen he also states thet the miracles of healing and exorcisa of demons,
vhich can only be done by God, are done and can be done by a Christian
through the name of Christ only and by the power of the Logog. He says:

For mumberless demoniscs throughout the whole world, and

Aghid., LIXIV,
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by the Virgin,
who suffered, and was crucified under Pontius Pilate by
your nation, who died, who rose from the dead, and ascended
into heaven - is overcome and subdued.?5

Again, Justin adduces the divinity of Ohrist from His resurrection
from the dead and ascension into heaven. Since He did not remain in

Hades like some common mortal, He is more than man., He is God. These
events are also typleally prophesied by Nosh and by Jonsh, and thess
prophecies uith their fulfillment in Christ should be proof to Trypho

that He is the very God Himself. Justin speaks of the Logos ass

Christ alonee..s Who is the lLord of hosts... who also rose
from the dead, and ascended to heaven as the Psalm and the
other Scriptures manifested when they announced Him %o be
Lord of hosts.26 So likewise Christ declared that ignorance
wvas not on Hia side, but on theirs, who thought that He was
not the Christ, but fancled they would put Him to death and
that He 1ike some common mortal would remsin in Hades.27
For righteous Noah, along with the other mortals at the
deluge... Were a symbol of the eighth day, vherein Christ
appeared vhen He rose from the dead, for ever the first in
power.?® And though Christ sald amongst you that He would
glve the sign of Jonah, exhorting you to repent of your
wicked deeds at least after He rose again from the dead,
and to mourn before God as the Ninevites... yet you not

only have not repented... proclaim thatee. his dis-
ciples stole Him by night from the tombe... and now deceive

2311 Apol. VI. 261md,, LXIXV,
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men by asserting that He has risen from the dead and as-
cended to heaven.29 :

Again Justin speaks of the reswrrection and ascension of CGhrist, and of
His forelmouledge and omniscience, in the same breath; thereby showing
that in his opinion the former also are proof of His divinity. He saya:
"We know that He forekmnew all that would happen to us after His resurrec=
tion from the dead and ascension into heaven."30 At times Justin ascribes
the work of resurrection and ascension to God the Father, as when He says:

The Lord, the Father of all, has brought Him again from the

earth, setting Him at His oun right hand, until He makes

His enemies His footstool.3l And that God the Father of all

would bring Christ to heaven after

the dead, and would keep Him there until he

enemles the devils,32 The remainder of the Psalm makes it

nanifest that He kmew His Father would grant to Him all things

vhich He asked, and would raise Him from the dead.?

Although Justin thus at times ascribos the work of resurrection and as-

W

cension to the Father, as do Soriptures themselves; yet, since Christ is
essentially identical to the Father, this can be the work of Christ Hime-
self, as he has said 1t 1s in the passages quoted above.

Divine Honor and Glory Ascribed to the Logos

Finally, as proof of His divinity, Justin cltes the fact that He
is vorthy of being worshipped and adored, and thet glory is to be given
to Him, which 1s something that should bs reserved only for God. Justin
quotes fronm the 45th Psalm, showing that the inspired writer says the
logos 1s to be worshipped, quoting among other things the words: PHe 1s

291bid., CVIIL, 321 Apol., XIV.
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Thy Lord, they shall worship Him also.34 Iater, again referring to the
game Psalm, he says: "Therefore these words testify explicitly that He
is witness to by Him who established these things, as deserving to be wor-
- ghipped, as God and as Christ."35 In other places he expressly states
the same thing, saying:

Seriptures... ezprezayprove 2t Christ was to suffer, to

be worshippad, and be Godeee Bubt they adnit that

He will come to suffer, and to reign, and to be worshipped.36

He 1s called... Christ and God to be worshipped by David.37

Our teacher of these things is Jesus Christ... and that wve

reasonably worship Him, having learned that He is the Son of

the trus God Himself, and holding Him in second place, and

the prophetic Spirit in the third, we will prove,5® But

both Him fGod, the Fathep/, and the Son, and the prophetic

Spirit, we worship and adore.39 vid in Pa, bids the

inhabitants of all the earthese. recognise thati[e@ml.sﬂ

1 to be praised and feared.dd
Then too, Justin says that "God says He will give Him vhom He has estab-
1ished as a light of the Gentiles, glory and tc no other."™sl aAnd in e
number of places he calls the Logos "glory® and "the glory of the Lord,"
etec. Thus he establishes, also from the fast that the Logos is to be wor-
shipped and that men should give glory to Him, that the Lozos is Gode

In thess ways does Justin Martyr very olearly and forthrightly

declare his belief in the divinity of the Lomos, who is Jesus Christ.

341bad., XXXVIIIT, 38T Apol., XIII.
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CHAPTER IV
THE HUMANTTY OF THE LOGOS

But Justin's conoeption of the Logos is not that of a divinity alone,
The Logog is also true man, He is Jesus of Nasareth as well as the eter-
nally generated Son of God. This second person of the Godhead, essentially
God, had from eternity the potenoy to become man, and at the appointed
time took upon himself the human body and became a man,

Humen Names and Human Descent Ascribed to the Logos

That Justin accepts the trus humanity of the Logos is evident, in
the firat place, from the fact that he calls Him true man. Jesus Christ
is His human name, dJustin says that "Logos Himself, who took shape, and
became man, was called Jesus Christ."l Again he sayss "But Jesus, His
name as man and Saviomr, has also significance. For He was made man
also, we we before said."? In another place he tells Tryphos "Hear, them,
how this man, of whom the Soriptures declare that He will come again In
glory after His crucifixion...'3 Again, "0f Rim /the Logog/ we will re-
late how He took flesh and became men."s There are, of course, many
other passages in vhich Justin calls the Logos man, referring to His life j
on this earth., They are, however, too numerable to memtion and these
will guffice to establish that the point this was Justin's doctrine.

11 apol,, V. 3Prypho LXXIVI.
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Another evidence of Justin's acceptence of the humanity of Christ
is the fact that he states that the Iogos is descended from human belngs
and traces His descent from the patrdarchs. He says: "Ho /the Losps/
assuned flesh by the Virgin of their /the patriarchs!/ family, and sub=-
mitted to bocome a man,"5 There are several other passages where he states
this very clearly. They are: '
Likeuise /e know Him — Christ/ to be-
patriarchs, since He assumed flesh by

that He was the Son of man, eitlnrbeommoufﬂab:lrth
by the Virgin, who was, as I said, of the family of David,
and Jacob; and Isaas, and Abraham; or because Adam was the
Father both of Himself and of those who have been first

ted whom Mary derives her dsscent.®
E@n s ﬂathars,whotmsbed
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Jesse vas His forefather according to the oracle, and He
was the gon of Jacob and Judah according to lineal descent.9

The Virgin Birth

Closely comnected with thisnrgmh&om.mlimagais Justint's
statement of the dootrine of the virgin birth. He umequivocally and fre-
quently states that the ILogos became man via the miraculous conception and
birth in and of the virgin Mary, Speaking of His human conceptlion and
birth in and of the virgin, Justin sayss

Srrypbo, C. : Sdd,, XLIII,
* Oppynho, 0. 9T Apol., XXXII.
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And 1t was this Lt:qgggmﬁ.ch, vhen it came upon the virgin

and overshadowed her, caused her to conceive, not by inter-
course, butbypowwlo For He vas mado man also, as we be-

forae aoaid, been conceived according to the will of
God the Father. For by the pouer of God He was conceived
bya.v.i.rgln.
In many other passages, also, he speaks of the virgin birth itself; when
he for instance sayss
He was born of a virgin... Row it is evident to all, that
mthamofﬂrahnmaoeordingtothsﬂashmona
been bern of a virgin, or is sald to have been born Jfof a
s save this our Christ.l3 And by her avn-gm
has He been horn, to whom we have £0 many
Seriptms refer.l4 Vhon also it plaased Him /[God the
Father/ to be born man by the Virgin,dd5
He proves this also, as already indicated in the second of the passages
Jjust quoted, by appealing to the prophecies of the 0ld Testament, which
foretell the fact that the Messiah would be born of a virgin., Quoting
Psalm 110,3-4, Justin sayss "Does this not declare to you that /e weg/
fron of old, and that the God and Father of all things intended Him to

be begotten by a human womb?"16
The ILogos Possessed the Complete Human Nature

Jusbincleaﬂystateshisbe]ief!ntherealhmﬂwoftham
by stating that He has become the whole rational being, the whole man,
teking upon Himself a complete human nature and not- just a part of it,
having both human body and human soul. The passage where he states this

107p1d., XXXIII. L1bid., C.
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reads: "Because Christ, uho appoared for our sakes, bocams the whole
rational baing, both body and reason flogog/, and soul,">7 Thers is
some diaspute about this passage - as to Justin's meaning here, The word
that ho uses here for soul 1s YVXY , nob7xevaq. Soms belleve that he
refers, by Mvy% , to only the animal principle in the person of Christ
and that he conceives of the lopos as taking the place of the soul in
this person, Jesus Christ. Howsvor, Dorner's remarks on this passage
seen to adequately rofute this argmment. He says:

On the nogatlive aide of this 1t has been urged, that whilst
Justin concelves the human nature trichometrically, and

accordingly ought to speak of four potencies in the God-man,
he in ons passage names only three, ¢wxy, deyes, and ) 4757
The soul Yurzu , according to his trichotomy, is only the
aninal principle; and hence it is inferred that Justin viewed
the Logos as supplying the place of the human soul. But this
proof is by no meanz conclusive. Justin s not so decidedly
a trichotomist, that he might not also hold the twofold divi-
sion, and wnder Wyyw  Include both the animal principle of

1ife and the mulud, nay, by wvzz _ might intend the rsuu<(,.18
Furthermore the whole tone of this passage would lesd us to belisve that
Justin is hero speaking of the luman soul, for he here emumerates these
constituent parts of Christ's human nature to prove that Christ beoam
the whole man, the whole rational being; and we know that Justin con-
celved tho soul as a constituent part of the rational being, man, There-
fore, if this emmeration is to prove that Christ was trus man, the Purz
mst refer to the soul and not merely to the animal principle. Finally,
that Justin accepts the fact that the human Christ had a human soul ia
conclusively proved by his quoting the passage "Father, into Thy hands

17IT Apol., Xe
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I commend My spirit." He applies this passage to Christ's lnmun nature
and so there is no doubt about the fact that he belloves Christ had a
human soul,

He Endured All the Stages of Human Development

As another proof of His humanity, Justin pressnts the fact that
Chrlst went through all the stages of human development and grovth of a
human being, lived on this earth as a man for more than thirty years,
and during this time exporienced all the physical wants and neoeds of the
human body., In a remarkably clear passage Justin gpegks of these matters,
saying:

As He grew up liks all nan, using the fitting

menns, He assigned its /the body's/ ovm requiraments to

cach development, and was sustained by all kinds of nour-

ishment, and waited for thirty years, more or less, until

Joilm appearcd before Him as the herald of Mis approach,

and preceded Him in the way of baptism, as I have already
simun-19

He Endured Human Suffering and Death

Finally, Justin proves the humanity of the Logog by presenting the
facts ofmmm. This hwniliation, suffering and death could
be endured only by man. Therefore, this Christ must have been true
man. Only a true man 1s capabls of suffering these things. Here follows
same of the more lucld passages in vhich Justin states thls argument.
"He has truly become man capable of suffering,® Justin says to Trypho.20
To Trypho, again, Justin emumerates the facts of His being forsaken by

19Trypho LIXXVIII,
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God, His crucifixion and the agony in Gethsemane. Then he states that
these show and prove that "He /the Logos/ had bocome truly a suffering
man "2l Again; he scya:
But that, having become man for owr sakes, He endured to
suffer and to b dishonowred... hear the vrophecies which
rolate to this,?2 And thet He shall be first humble as o

man, %dthen exalted, thess words al the end of the Psalm
ShoWe

Also, in opposing the argment that Garist, being the Son of God, could
not suffer, Justin states his belief in the manity of the Loggos, saying:
"o may perceive that the Father wished His Son really to undergo such
sufferingsrormlsakesandmm say that He, belng the Som of God,
did not feel what was happening to Him and inflicted on Him,"24
Then too, he states that the Logos became man and assumed flesh for the
very purpose of sufforing; showing that he believed it inmpossible for
ilin to suffer, if Nle had not becoms truly man. He says:

Likewise /e know Him — Christ/ to be the Son of the.

ratriarchs, since He casumed flesh by the virgin of their

family, and subaitted to become a man vithout comeliness,

dishonoured, and subject to suffering.?5 He wes both oir-
cumoised, and observed the other legal ceremonies ordained
by Hoses... He endured all these not as if He wore Justi-
fied by them, but completing the dispemsation vhich Iis
Father, the Msker of all things, and Iord and God, wished
ﬁmﬁémpletg? He endured orucifixion snd death, and
the incarnation, and tho suffering of as many affllctions
as your nation put upon Him,

And, against Trypho's argument that it would not be possible or proper
for the Son of God to become a suffering man, Justin states wmequivocally
that He did do so:

A7hid,, X0IXe *hbid., CIII,
22T Apol., Le 5Ihid.s Ce
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But, J‘usbinarguaa, the fa.ul'.!.athnt Christ did do all these things
and that, therefors, He was truly man.

The Iogos Different from A1l Other Human Beings

Howover, this human nature of the logog, though truly human, was
distinct and different from that of any other human being. Thias is
evident first from vhat he says of the virgin birth, which shows Christ's
generation to be not & natural one but by "the power and will of the
Maker of the universe." As Littls says, Justin considered that "the
animate principle in Ghrist's body sprang, not from the Virgin, but from
the Logos-Potency, by uhich it was transmitted through Mary."'28 It is

evident also from the fact that, in distinction to all other human beings,

this incarnated Logos, who was trues man, wcs without sin, spotless and
holy. There sre only a few passages vhere Justin plainly states this
faot but these few are very adequate to establish Justinl!s position omn
the sinlessness of Christ's lnman nature. He speaks of the incarnated
Logos as "the most righteous, and only spotless and sinless Christ."29
Again,he.says, fFor there was not even a single man %o assist Him as

27114, , LIZXIX.
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an immocent person."30 Jugtin re-states this distinotion to Trypho in
these wordss

Just as God commanded the sign to be made by the brasen

serpent, and yot He is blameless; even so, though a curse

lies in the law against psrsons vwho are crucified, yet no

STthet thitngs Wity of  Sicee'ace wmretel |
Here he states that Christ is blamsless and undeserving of ths curse even
as God the Father was blameless in commanding the sign to be made by the
brazen serpent; the important point here being that Christ is blameless
or ginless, and thus different from every other human being in this
respect.

And so, from the facts that He has humsn names, a human descent,
vas conceived and born ss and of a human being, poasessed all the con=
stituent perts of a man, went through all the stages of humen growth and
development, experiemced human suffering and humiliation and deathj al= -
though He was unique both as to the manmmer of His birth and His sinless-

ness; Justin proves that the Iogog wea truly s man born of men,

3Otrypho CITL,
31bid. , XCIV.
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CHAPTER ¥V
THE COMTUNION OF NATURES IN TH® LOGOS
The Mutual Participation of Hunan end Divine Hatures

Ve have now seen that Justin viewed the lggoz as both divins and
husan, That he also balleved in the corrmmion of these tuwo natures and
the commmication of divins and buman attributes, is evident from =
perusal of his writings. Though he never explicitly mentions the prob-
lem of the personal, tuwofold nature of the Logos, Justin does show that
Hic is ewvaro of this problem,

That Justin Martyr belleved in the mutusl participation of the
divine and human natures of the Lo7os 1s evident from the fact that to
Justin Christ, the man, is the whole Logog, that He calls Him man and God
at the same tims and in the pame breath., Speaking of the fact that the
man, Christ, is the whole or emtirs Iogos, he says:

If the devils are proved to cause those to be much worse

hated who live not asccording to a part only of the vword

diffused /among men/, but by the and contempla~-

tion of the vhole Word, which is Christ..

There are many passages where Justin ascribes to the Lozos, interchange-
ably, both divine and human names, The following are several of thene:

He is called at one time the Angel of great counsel, and

a Man by Ezekiel, and like the Son of man by Daniel, and

o Child by Isaleh, and Christ and God to be worshipped by

mon, and Joseph and Judsh and a Star by Moses, and the

East by Zechariah, and the Suffering One and Jacob and

Israsl by Isalsh again, and a Rod, and
Stons, and Son of God, For if yoa had understood uhat bas

11T Apol., VIIIL,.
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been written by the prophets, you would not have denied
&tzuemﬁod, Son of the only, unbegotten, wmtterabls
It is declared that Ho would come forth from the highest
heavens, and again return to the same places, in order
that you mey recognise Him as God coming forth from above,
and man living smong men; and that He will again appear,
ggheywhopiemedﬂinshﬂlsaeﬂim,andahﬂlbemﬂ

This intimate interpenstration of tho divine and human in the lozog is
also seen by his analogy of "the bloed of the grape® to show that "Christ

derives blood not from the seed of man, but from the power of God."
Justin mentions this several times both in his Dialopue and his first

iis blood did not spring from the seed of man, but from
the will of God,
Tor the loly Spirit called those who receive remission of

B
;
B

s His garmentas amongst vhom He is always
uill be manifestly present at HHis
coning, That the Scripture mentions the blood of
3 baen evidently designed, because Christ de-
from the seed of man, but from the power
God, not man, has produced the blocd
the Soript has predicted that
wrist would bs not of the seed of man, but
of the power of God. But this prophecy, sirs, vhich I
repeated, proves that Chriast is not man of men, begotten
in the ordinary course of humanity.>

For whatv is called by the Divine Spirit through the pro-
phet YHis robe," are those who believe in Him in vhom
abideth the seed of God, the Vord. And what is spoken
of as "the blood of the graps," signifies that He who
should appear would have blood, though not of the seed of
man, but of the power of God. And the first power after

the Son; and of Him we will, in what follows, relate how
He took flesh and bocame man. For as man did not make
the blood of the vine, but God, so it was hereby inti=
mtedthatthgbloodshou]ﬂmtbeofhumm ssed, but of
divins power.
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Again, he identifies the "Ipirit and the power of God" with the Logzes
mmmmmmmwmw,mm.
He sayss “

It is wrong, therefore, to understand the Spirit and power

borm of ol as the foresaid propiet oses, declareds and 1t

was this vhich, vhen it came upon the virgin and overshadow-

edher,cnusadhrtoeomeiva,notbyintmoursa,h:bby
In these passages Justin has tried to explain the two-fold nature of
Ghrisbtwahouingthatﬂisgenmtionﬁsahmnbehgmsezta—mlﬂly,
from the Father, divine. Thus he establishes a direct connection or
identity between the Spiritual lLogos and the Incarnate Christ. The
__gg_ﬂwisthepamorpotwthatmtedthammﬂhﬂsb
in the virgin's womb. . Tlmanimteprinoiplainﬂhrisb'sbodytm:sma
not from the Virgin Mary but fron the Logos, who is God, and the incar-
nated Christ is therefore divine,

Justin also frequently calls the pre=-incarnated Logos Christ, or
Jesus Christ; chowing that in his mind there was a complete wmion or
identity betwocen the human and divine nature of the Logos.

The Commumication of Attributes

Thet Justin believed in the commmication of attributes of the
divine and human natures in the Logos is evident from the fact that he
in meny passages (almost mmm;t;h) applies human attributes and
divine attributes to the same person - the Logos, or Christ. This can
be demonstrated from the following two sampless

T1pid., XXXIII.
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In these books, them of the prophets we found Jesus

our Christ foretold as coming, born of a virgin, gr

up to man's estate, and healing every dimssandd.ck-

msa.anlraisingthedeaﬂ,andbehghntnd,andmo—

ogniged, and crucified, and dying, and rising again, and

ascending into heaven, and being, and being called, the

Son of God,.8 -

This crucified men was with Moses and Aaron, and spoke to

thminthspiﬂaroftheclouisthenthathabeomm

msuuciﬁad,andasomdeduptom,andmsa@:n

to earth, and ought to be worshipped.9
In these we find Justin speaking of the Logos as having divine power
over nmature, illness,death; as having a human body and subtmitting to
the natural process of human growth and development; as suffering con-
tempt,ormd.ﬂﬁona'nddsath;asridngminindiﬂmﬂchryom
death and ascending in His human body into heaven (a supernetural,
divine ast); as pre-sxisting his lman hirth, being present with Moses
aud Asron; ag the divire one who will cume to earth again on juigment
day to jJudge the worlds as worthy of divine honor and glory,

Justin frequently attributes to this one and the same Logos, in
one and the same breath or sentence, sternal generation from the Father,
on tho cne hand, and @ human birth (in time) of the woman Mary, on the
other, Since both His divins and Ris humsn generation are experienced
by the same person, this indicates that that one person had all the
qualities or attributes of both His natures, Justin addresses these words
to Trypho:

And since we £ind it recorded in

apostles that He is the Scn of God :

the Son, we have understood that proceeded before all
creatures from the Father by His power and will... and

ehg

memoirs of His
and sinoe we ozll Him
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that He became man by the Virgin.l0

For I have already proved that He was the only-begotten

of the Father of all things, being begotten in a peculiar

mamer Hord and Power by Him, and having afterwards become

?irntizlmughthemgin,aamhmhmedmtham-
Se

[The Son of God/ vho is the first born of every creaturs,

who bocame man by the virgin 12

Another evidence of Justin's belief in the commmication of attri-
butes is the fact that he frequently speaks of the Logos both as having
the essential, sternal life of God and as submitting to human death and
resurrection, He says, for instances

Christ alone... who is the Lord of hosts, by_the will of

the Father vho conferred on Him thad:l.gnitﬂ;uhoalumse
from the dead, and ascended to heaven, as the Psalm and the
other Soriptures manifested vhen they ammounced Him to be
Lord of Hosts... who suffered, and was crucified under Pontius
Pilats by your nation, who died, who rose from the dead, and
ascended into- heaven.b

Our teacher of these things is Jesus Christ, vho also vas
born for this purpose, and was crucified under Pontius Pilate,
procurator of Judaea, in the times of Tiberius Cassar; and
that we reasonably worship Him, having learned that He is
the Son of the true God Himself, and holding Him in second
place, and the prophetic Spirit in the third we will prove.l4

There are many passages in which Justin shows that the properties
of the Logos! divine nature were really commmicated to His human nature.
He shous that the human Christ exhibited these divine powers to prove that
He was the Logos, the God;1l5 that He had the divine power of exorcising

10m114,, C.
U1bid., GV.
12143,, LIXXV,
131bid., LIxv,
141 Aml., XIII.

157rypho LXXIVIII, The powers emumerated by Isaish would come
mm,m@mmmmm,mmmum
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devils;16 that Mo had the divine attributes of eternity and holiness;l7
that Ho was worthy of divine honor and glory,1l8

not continue after Him., And let this be a2 proof to you,
nemely, vhat I told you was done by the Magi from Arabia, who

as soon as the child was born came to worship Him, for even

at His birth He was in possession of His power; and as He

grew up like all nmen, hy_using the fitting means, He
agsignod its own g7 to each development, and was
sustained by all kinds of nourisiment, and waited for thirty .
yoars, more or less, untll John appeared before Him as the Herald
of His approach... How we know that He did not go into the river
because He stood in nced of baptism, or of the descent of the
Spirit 1like a dove; even as He submitted to be born and to be
erucified, not because He nesded such things, but because of the
human race, which from Adem had fallen undor the power of death
and the guils of the sernont, and cach one of which had com=
nitted personal transgresaion... For it was not His entrance in-
to Jerusalem gitting on an ass, which we have showed was prophe-
aled, that empowered Him to be Christ, but it furnished men with
proof that He is Christ; just as it was necessary in the tims of
John that men have proof, that they might know vho is (hrist...
but then the Holy Ghost, and for men's saite, as I formerly
gtated, lighted on iim in the form of a dove, and there came
at the same instant from the heavens & volce.

Trypho LXXXVII, The Soripture says that thess emmorated powers
of the Spirit /powcra of the Spirit with which the men Jesus
ves filled/ have come on Him, not because He stood in need of
them, but because they would rest in Him, i.e., would £find their
accomplisiment in Him, so0 that thero would bs no more prophats
in your nation after the anolent custon.

161rypho CXXT. But if He so shone forth end was. so mighty in His
f£irst advent (vhich was without honowr and comeliness, and very
contemptible), «.e 50 that even demons were subject to His name,
and all powers and kingdoms feared His name more than they feared
all the dead, shall He not on His glorious advent destroy by all
means all those wvho hated Him, and who unrighteously departed
from Him?

Ibid., XXX, ¥For we oall Him Holper and Redeemer, the power of
whose nane even the demons do fear; amd at this day, when they
ave exorolsed in the name of Jesus Christ, crucified under Pontius
Pilate, governor of Judasa, they are overcome. And thus it is
nmanifest to all, that His Father has given Him so great power,
by virtue of vhich demons are subdued to His name, and to the
dispensation of His snffering.
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Finally, there are several passages from Justin's writings which
explioitly show his belief in the fact that both natures of the logog
participated in the acts of the other. He says in the Dialogus that the

Son of God did feel the sufferings inflicted upon the historical Christ,
the man,

Ve may perceive that the Father wished His Son really to
undergo such sufferings for our sakes, and may not say that
lle, being the Son of God, did not feel vhat was happening to
Him and inflicted on Him, Fuwrther, the expression, "My
strength is dried up like a potsherd, and my tongue has
cleaved to my throat,! was a prediction, as I previcusly re-
marked, of that dlanoe,whan!!ewhooonvicbedallium‘
teachers of being unwise returned no answer at all,l9

And ho also states that the divine nature necessarily hed to participate
in these officisl acts of the mman nature in order to give infinite
value to them. He even leans over so far, in trying to explain this
intimate communion of natures, as to say that the Lozos Himself had to
be saved by God; 1l.6., that Christ, by His human nature alone, could not
have saved even Himself. This, it seems to me, shows clearly that Justin
considers the participation of the divine nature of the Logog in His

official human acts a necessity. He says:

Ho admits them to be His fathers, who trusted in God and
were saved by Him, who also were the fathers of the Virgin,
ty vhox He was borz and becamws man; and He foretells that He
shall be saved the same God, but boasta not in accomplishe
ugh fis own will or might, For vhen on
carth He acted the very same manner, and snsuered to one
who afddresced Him as 'Good Master:' ‘lhy callest thou ne

g

]
;
cia

[fe wag/ frap of old, and that the God and Father of all things
intended Him to be begotten by a human womb?

18T Apol., VI. But both Him /God, the Father/, and the Son (who
came forth from Him and taught us these things...), and the
prophetic Spirit, we worship and adore, lkmowing them in reason
truthe..
f, also passages clted above, pe 33fs7

19rrypho CIII,
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good? Onme is good, My Father who is in heaven,'20

For if Son of God evidently states that He can be saved,
ﬁlthe:,ebeoauaneiaam,mbecamﬂeis gtrong or
s but that without God He cannot be saved, even though
be sinless, as Isaish declares in words to the effect
that even in regard to His very language He committed no
sin (for He committed mo iniquity or guile with his mouth),
how do you or others who expest to be saved without this
hope, suppose that you are not deceiving yourselves?2l

Justin also very frequently shows that Christ?s human nature
participates in the divine acts of the exalted Logos, that the Logos
remains a men even in Hls state of exaltation. To cite only a few of
such passages, the following are rapresentative:

But if so great a power is shoun to have followed and to
be still following the dispensation of Mis suffering, how
great shall that be which shall follow His glorious adventi
For He shall come on the clouds as ths Son of man, so Dan-
1el foretold, and His engels shall come with Himes2

From which you will perceive that the Lord, the Father of
all, has brought Him again from the earth, setting Him at
His own right hand, until He makes His ensmies His foot~
stools which indeed happens from the time that our Iord
Jesus Christ ascended to heaven, after He rose again from
'I;hadead.23 .

For the prophets have proclaimed two advents of His: the
one, that vhioh is already past, when He came as a dishon=-
oured and suffering Man; but the second, when, according to
prophecy, He shall oome from heaven with glory, accompanied
by His angelic host.4

Again, the acts of the exalted Christ are consistently called the acts
of the Logmos, just as those aots of His performed before ani during the
incarnation are called the acts of the Logos.

Justints teaching on the Eucharist also shows that he believes that
Christ did not lay aside His lnmanity upon Hia enltat_:lon,.butthatthe

201bid., OI. 231bid,, XIXII.
2lmid., OII. 24T Apoley LIT.
221bid., XXXT,
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entire Christ of the Incarmation is present in the elements of the
Lord's Supper. He speaks thus of this matter in the first Apoloays
and common drink do ve receive
[p’element but in 1ike mamner as Jesus Chriat
m&m,haﬂngbmmdethahwmwoﬂofﬁod,haﬂ
both f£lesh and blood for our salvation, so likewise have
we been taught that the food which is blessed by the prayer
of His word, and from which our blood and flesh by trans-

mutation are nourished, is the flesh and blood of that Jesus
who was made flesh.25

So ve see that for Justin the logos concept meant that the logos
vas the true Son of God, trus God Himself, eternally gemerated, of the
same essence and personality as God, the second person of the Trinitys
that He was also the Son of Man, born of the virgin Mary in time; and
that these two natures are really and completely united into ons person
in the logos. We will mow proceed to show that Justin*s Logog eoncept
also included a distinction between the states of Christ. These include
His state of existence before creation and after creation (including
the concept of the gpermatic Logos), His state of humiliation, and His
state of exaltation.

251m4d., LIVI,
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CHAPTER VI
THE STATES OF THE LOGOS
His Pre-existence Before Creation

Justin's conception of the state of the Logos' existence before
the creation of the world, from eternity, has been amply desoribed in
a previous section which outlined Justin's conception of the gemeration
of the Iogos from the Father, There it was shown that he conceived of
the Logos as being the same in essence, glory and power with the Father
from eternity, prior to the beginning of time end the creation of the

wvorld,
His Pre-exlstence After Creation

But Justin's conception of the pre-existence of the Logog after
creation, from'the time of the ocreation of the world to His incarmation
is an interesting characteristic of his vieu of the Logog vhich has not
yot been preosented, The following is an outline of this concspt..

Justin refers every anthropomorphism of the 0ld Testament to the
Iopos. Uherever, in the 0ld Testament, God is sald to come into contact
vith man or this material world; or whenever it attributes any physical

act to God; there Justin says it is referring to the Logog. He does this

on philosophical grounds, ag wvas pointed out above.l If God 1a the
inef'fahie and ebsolute being, He is immovebls, nor can He be confined
locally (so as to talk to or be seen by anyone) or appear on any part of

1«. Pp. 8=10.
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the earth. Since this philosophical premise precludes the possibility

of the 0ld Testament anthropomorphisms and appearances of God to be re-
ferring to God the Father; and since they ave also eseribed to Godj there-
fore, he conscludes, they must refer to the Iogos, who 1s alsoc God. The
olearest statement of Justin to this effect is found in his Dialogue
with Irypho, which passage we nov quote at greater lemgth than before:

Wherever God says, 'God went up from Abraham,! or, *The Lord

spake to Moses,! and 'Tho Lord cams down to bshold the tower
which the sons of men had built,! or vhen 'God shut Hoah into

1
B
g
5
£
|
g
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quick to behold and quick to hear, having neither eyes nor
ear, but belngz of indesoribable might; and He sess all things,
and knows all things, and none of us escapes His obssrvation;
and Ho is not moved or confined to a spot in the whols world,
for He existed before the world was made. How, then, could He
talk vith any one, or be ssen by any one, or appear on the sralle
est portion of the earth, vhen the people at Sinai were not able
to look sven on the glory of Him vho waa sent from Himg and
Moses himself oould not enter into the tabernacle which he had
erected, vhen it was filled with the glory of God; and the
rriest could not stend before the temple vhen Solomon conveyed
the Ark into the house in Jerusalem which he had bullt for it?
Therefore neither Abraham, nor Isaac, nor Jacob, nor eny other
man, saw the Ft and ineffabls Lord of all, and also of
Christ, but 7/ Him vho was according to His will His Son,
being God, and the Angel because He ministered to His will; vhom
also it sed Him to be born man by the Virging vho also was
fire vhen He conversed with Moses from the bush, Since, wmless
ve thus comprehend the Seriptures, it must follow that the

Pather and Lord of all had not been in heaven vhen vhat Moses
wrote took place.? .

Although this cammot bs God the Father vho is referred to anthropomore

phically in the 014 Testament, yet He 1s God, for "He who is called God
and appeared to the patriarachs is called both Angel and Lord."3 There=
fore, it can be no other than the lLogps, who is also God.

rypho CXXVIT,
3Ibid,, LVIIL,
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Thus every appearance of God to the patriarchs is attributed to
the Logog. Justin frequently refers to this in his writings, He says
that the logos who shut Noah up in the ark,% who beheld the tower of
Babel,3 who rained fire and brimstone down on Sodom and Gomorrah,6
vho appeared to Abraham as an Angel,7 who wrestled with Jacob and was
seen by him in his vialon,8 who lod the Jews out of the promised land

4Ibid., CXXVII.
Tbid., OXXVII,

6Ibid., CXXVII, And that Christ being Lord, and God the Son
of God, and appearing formerly in power as Man, and Angel, and

7Ibid., OXXVI. Heee. is called at one time the Angel of great
counsel, and Han by Eseklel,... And thus again he says, *A man
wrestled with Jacob,* and asserts it was God; narrating that
Jacob sald; 'I have seen God face to fass, and my life is pre-
served...' And Moses says that God appeared also to Abrahan
near the cak in Mawre, when he was sitting at the door of his
tent at nid-day, ;

81bid,, LVIII, Horeover, I consider it necessary to repeat
to you the words uhich narrate how He was as both Angel and God
and Lord, and who appeared as a man to Abrahsm, and who wre
in humon form with Jacob, was seen by Him vhen he fled from his
brother Esau,
Ihid,, OVI, It was He /Ohrist/ by vhom Jacob was called
Israsl, and Oshea called Jesus (Joshua), under whose name the
who survived of those that came from Egypt were cone
ducted into the land promised to the patriarchs.

L)
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righteous and good; have done so by sharing in the divine Igzos, who is
the active force or potemoy of God at work in the world from the begin-
ning of the world to its destruction. The Logos is the rational seed
that pervades the universe. Awbhhgtht;ontmatothem:l
reasonable. Whatever does not conform to the logos (Christ and His
doctrine) is irrational., The Logos, themn, is the source of all the re~
tional ideas and life among all nations, Whatever in pagan philosophy
conforms to Ghristian dootrine was received by the pagans from the
spermatic Logos, from contemplating some part of the Logos. Thus he says
in his second Apologys

Forw!utameitherhvgimsorpbﬂowpharsubtmduﬂl,
they elaborated by finding and contemplating some part of

the Word, Bubt since they did not Imow the whols of the Word,
vwhich is Christ, they contradicted themselves... But

|
%

mtinlymdmateﬂ,

despising both glory and fear, and death; since He is a

power of the ineffabls Father, and not the mere instrument

of human reason.l? :
Sinoe the Logos, who is the source of all truth in the world, 1s in every
man and every race of men, and all can share in this spermatic logos;
ﬂwmfmitiupossiﬂsformtommiwthemdoctﬂmaﬁ
philosophy outside of and apart from the revealed woxd of God, and for
them to be saved or to be "Christians.® At least this seems to be Justin's

position as stated in his first Apology:

1217 Apol., X.



57

Vie have been tauzht that Christ is the first-born of God,
and we have declared above that He is the Word of vhom every
race w mempartuherms; and &?:;1 who lived reasonably
UETH deoyey axre s evem they have been thought
athelsts; as, among the Greeks, Socrates and Heraclitus, and
men like them; and among the barbarians, Abraham, and Ananias,
and Amarias, end Misael, and Elias, and many others whose
actions end names we now decline to rescount, because we know
it would be tedious.l3

In this wvay, it appears, Justin tried to sclve the confliot of cur alii
Bras glll. However, though these pagane shared in the logog and could
thus be saved, yet Justin does not thereby make the Cinristian faith
wmmecessary. e expressly says that these pagans had and can have only
a part of the truth. Only the Christian can have the whols truth or the

completely true and correct philosophy. e says:

I strive to be found a Christlan; not because the teachings
of Plato are different from those of Christ, but because they
are not in all respects similar, as neither are those of the
others, Stoics, and poets, and historians, For each man spoke
vell in proportion to the share he had of the spermatic word,
geeing vhat was related to it. But they who contradiet them=
selves cn the more inmportant points not to have possessed
thsheaven]y@imlyseena‘badis wiasdon, and the lmoul-
edge which cannot be spoken against. Vhatever things were
rightly said among all men, are the property of us Christians,
For next to God, ws worship and have ths VWord vwho is from the
unbegotten and ineffable Gode.. For all the writers wers able
to see realities darily through the sowing of the implanted
word thet was in thems For the seed and imitation

according to capacity is ome thing, and quite another is the
thing itself, of which there is the partigipation and imitation
according to the grace vhich is from Him,14

It is possibls, themn, according to Justin, for men to know the essential
truths of salvation, of the trus philosophy, by means of the spermatic

Logos implanted in them; but revelation is still necessary to receive the
complste knowledge and all the details of the true philosophy.

131 Apol., XIVI.
14IT Apol., XIIX.
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Not only is the spermatic Lozos the source of all that is trus
and good in the philosophy and thought of mankind. He is elso the source
of all the moral good. The ssed of the Logos can cause men to live right-
eously, and to reprove sin, as Justin says In his second Apology:
And those of the Stols school - aince, so far as thelr

moral teaching vent, they were admirable, as were also the
poets In some particulars, on account of the seed of reason
ﬁ ,.o'-'oa7 implanted in every racse of men - wers, we lmow, hatsd
and put to death, = Heraclitus for ingtance, and, among those
of our ovn time, lusonius and othera.ld

And again he says:

For not only among the Greeks did reason /Iggog/ prevail to

condemn these things through Socrates, but _also_suong the

Barbariens vere they condermed by Reason Ilimgelf,

who took shapes, and hecame man, and was cal Jesus Christ.16

thatover the Logos orders ug not to chcose, the thinking
Intelligent, full of Logog/ man will not choose.t7?

Thia, of course, goes bsyond cur concept of the natural kmowledge
of the Law. I% means too that tho Moans of Grace are not absolutely
necessary to salvatlon. Justin himself draws the logical comclusion that
the Means of Grace are not necessary vhen he has Trypho askthe following
question and answers in the affirmitives

God, so also i3 it attainable by us tc comceive of the

Deity in our mind, and thence to become happy?'

"Assuredly,! I said.18
And, it would logically follow from that, though Justin doos not explicitly

meke that deductiocn, that man is not inhervently and totally sinful. If

15Tbid., VIIL. 171pid., XIL.
161 apol., V. 18rrypho IV,
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Little is correct in supposing that Justin did not know of the dootrine
of original ain,l9 then it is possible that Justin did not see the m~
soriptural conclusions that would result from this dootrins of the
seminal lLogog. On the other hand, if he had been aware of that doctrine
of original sin, and were not in sympathy with it, he might have delib-
erately avoided a discussion of the issue. When he affirms, in the last
quoted passage, that the soul is divine and immortal, he is taking a
position diametrically opposed to the dootrine of original sin,

By this he does not, however, maintain that there is no evil in
man; but that man is not completely and totally depraved. He definitely
does speak of the wickedness and evil of mankind, as vhen he spesks of
"the wicked demons, talcing as their ally the lust of wickedness vhich is
in every man, and which draws variously to all mammer of vice, scattered
many felse sccusations."20

This spermatic Logog, vwho pre-existed before his incarnation, was
not only active among the gentiles but also among His chosen race through
the prophets. All Prophecy is asoribed to the Logos. The Logog was the
means of inspiration for these prophets even as it was the source of all
truth among the pagans - and moved them to give utterance to His word.
This follows logically from the premise that God the Father is absolute
and immovable and as such can have no direct contact with the material
world or be confinsd by such immediate contact. This contact is made
through His servant, the logos, who is also God. Justin speaks of this

19V, A. Spenoe Littls, gp. git., p. 152.
201 Apol., X.
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in his first Apology, vhen he sayss "But when you hear the utterances
of the prophets spoksn as it were personally, you must not suppose that
they aro spoken by the inspired themselves, but by the Divine Vord who
moves thems"2l And again in these words:

Whence /fron Jesus Ghrist/ we become more assured of all

thinggﬂataughtua,sinoematwernebatmhandtoretou

should come to pass, is seen in fact coming to pass; and

this is the work of God, to tell of a thing befors it hap-

pens, and as it was foretold so to show it happening,22

Those are the states of Christ, the Iggos, that Justin spesks of

prior to Christ's humiliation,
His State of Humiliation

Az to the state of humiliation of the Logog, Justin is very clear
in stating that He willingly became a man in order to undergo suffering,
voluntarily assumed human form for the purpose of redeeming manicind;
that, though Ho was true God, He was still capable of undergoing such
humiliation, even while He retained His divine character and attributes.

Justin is fully avare of the philosophical problem involved in the
huniliation and suffering of Christ, i.e. that of God suffering. It .
vas by his conception of Christ as the Logos that he hoped to solve this
problem. For, as previously shown, he believed that, though it was ine
possible for God the Father to assume humsn form and human flssh, it was
posaible for the Logog to do so.

Ho states, then, that the logos assumed human form and became cap-
able of suffering, by the will of tho Father as well as by His oun volun-
tary consent and will, "lle may percaive,” he says, "that the Father

A3 Apol., XXXVI.

21bid., XIT.
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wished His Son really to undergo such sufferings for our sakes."?23
That He did this willingly is stated by Justin in his second Apology:
"put theee things our Christ dld through His own powere"24

Inasmvd.nghmanfom,thalgmgaotmﬂvbematrmm,.
capable of and subject to suffering. Thus Justin assertas

He ascumed flesh by the Virgin of their /the patriarchs!/

fanily, and submitted to becoms a man without comeliness,

dishonoursd, ani subject to suffering,?5 He has truly be-

come man capable of suffering.26 Having become man for our

sakes, o endured to suffer and to be dishonoured.27 He

shall be £irst humble as a man.28
Justin opposes the argument that the lomog could not suffer humiliatiom,
ahceﬁeuagtheSmofﬂodaxﬂ.tbanodM.ﬂ

Ho also enumerates tho stages of the humiliation of the Logos,
hywhichhemshsstomveexpuoiﬂythttmm“smbhof
suffering and did suffer humiliastion through all the stages of His life,
Also that his conforming to the various legal ceremonies and observances
of the Hosalc Iaw was a part of His humiliation, AlL the leading facts
of Christ's 1life are emumerated. The Logos was conceived and born as a
child, He grew and passed through all the stages of life as other men.
Ho ate all kinds of food. He was capable of and subject to suffering as
other human beings. He observed all the acts of the Mosalec Law, such as

237rypho CIII, 271 Apoles Le
24TT Apol., X. o 2Brrypho XXXIII.
25!!@0 Ce 290&'. a.buv'e, Pe 40,

261h34,, XOVIIL,
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ciroumcision. He vas baptized. He was crucified and buried.30

The purpose of humiliating Himself thus was that, by beconing a
man, He might become a parteker of our sufferings, substitute for us,
and gain salvation for other humean beings. This is stated in such pas-
sages ass :

Since alsc He became man for owr sakes, that, becoming a

parteker of our sufferings, He might also bring us healing,31

He became man by the Virgin, in order that the disobedience

which proceeded from the serpent might receive its destruc-
tionintheaammmarinuhiohitdaﬁveditsoﬂgm_

0rrypho LXVII. And Trypho said, "You admitted to us that He
was both circumeised, and observed the other legal ceremonies
ordained by Moses."” I replied, "I have aduitted it, and do ad-
mit it: yot I have admitted that He endured all these not as
if He were justified by them, but completing the dispensation
vhich His Father, the of all things, and Lord and God
wished Him /to e For I admit that He endured cruci-
fixion and death, and the incarmation,; and the suffering of
as many afflictions as your nation put upon Him.

Ibid,, LXXXVITII, The Magl from Arabla, who as soon as the
Child was born came to worship Him, for even at His birth He
vas in possession of His power; and as He grew up liks all
other men, by using the fitting means, He assigned to its oum
/Jrequirements/ to each develomment, and was sustained by all
kinds of nourishment, and waited for thirty years, more or
hss,mbil.!ohappearedbeforaﬂim...anpraeeded!ﬂnin
the way of baptism, as I have already shown.

Ibid., XCIX, The day on which He was crusified... He prayed
in thesge wordss "Father, if it be possible, let this cup
pass from me..." showing by this that He had beccme truly
mane

3111 Apol., XIII,
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For Eve, who was a virgin and undefiled, having conceived
the word of the Serpent, ‘bmu@tforbhdisobedimanﬂ
death-32
Thus He fulfilled the Law, not to justify Hinmself, but for us, "complst-
ing the dispensation /the Lay/ which His Father, the Maker of all things,
and Iord and God, wished Win /ffo camplste/.33 He was baptised, not to

veceive divine power, but to make His power kmown among men.
His State of Exaltation

Justin labors at great lemgth to present the state of exaltation
of the Logog. As to vhether he places the descent into hell into this
state of exaltation or whether he considers it a part of the humiliation,
he does not state. He speaks twice of the descent into hell, in these

sidebubonthed.ra,whothou@rbﬂmtﬂemmtthew

but fancied they would put Him to death, and that He, 1like

some oommon mortal, would remain in hades.34

And again, from the sayings of the sams Jeremiash these have

been cut outs 'The Lord God remembered His dead peopls of

Israel vho lay in the graves; aml He descended to preach to

then His own salvation %5
From the second of these passages it would seem that Justin would place
His descent into hell in His state of exaltation but that Christ's pur-
pose in descending into hell was to preach the Gospel, not the law.

He speaks of the resurrection, ascension of the Logos, and of His

sitting at the right hand of God, all in the same breath in numerous pas-
sages such as the following:

32¢rypho, 0. 3qnid., XoXX
331bid., LXVII, 3., LXXIT,



Iogos; that it will be a glorious advent, accompanied by the heavenly
hosts, when He will raige the bodies of the dead, and shall judge the
vworthy men with immortality and the wilcked with everlasting hell; as in

the following passages:

His second advent, vhen He shall appear In glory and above

the clouds; and your nation shall see and know Him whom they
have pierced, as Hoses, one of the twelve propnets, snd Daniel
foretold 42

[Asaz/ how also He should come again out of heaven with glory.43

361pid., XXXVI. 401hid., OVIII.
WM." IXXII, ' um" SEXTE,
381 Apol., XLV, 421pid., X1V,

39Trypho OVI. 43T Apole, LI,
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How great shall that /bower/ be which shall follow His
glorious advent! For He shall come on the ¢louds as the Son
gimnﬁ, s0 Daniel foretold, and His angels shall come tdth
If I hed not explained that there would be two advents of
His, - one in which He was plerced by you; a second, when you
ghall know Him wvhom you have plerced, and your tribes shall
MOWMeee, — then I mist have been speaking dubious things45
For the prophets have proclaimed two advents of Histeee but

‘ ?
heaven with glory, accompanied by His angeliec host, vhen also
He shall raise the bodies of all men who have lived, and shall
clothe those of the worthy with immortality, and shall semd
those of the wicked, endued with eternal ty, into
everlagting fire with the wicked devils, y

This presentation of Justin®s conception of the Logoa! state of
exaltation would be incomplete without reference to his belief in the
millennisl reign of Christ. Justin believed that Christ would reign
on earth for a thousand years prior to the resurrection of the wicked
dead and the judgment of the world, He bases this dootrine on the Reve-
lation of St. John and on the propheciss of Ezekial and Isalah. He says
to Trypho on this points:

And further, there was a certain man uith us, whose name

was John, one of the apostles of Christ; who prophesied,

by a revelation that was made to him, that those uho be-

lieved in our Christ would dwell a thousand years in Jeru-

salem; and that thereafter the gemeral, and, in short, the

eternal resurrection and judgment of all men would likewise

tako place 47

However, he makes special mention of the fact thet the Christendom of his

4itrypho, XXXI,
45Trypho, XIXIT,
461 Amlt" ml

4Tprypho, LXXI.
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time was not in agreement on this dootrine, that many trus Ghristians
did not believe in the millenium. Thus he says:
I adnitted to you fopmerly, that I and many others are of
this opinion, and that such will take place, as

you assuredly are aware; but, on the other hand,
fied to you that many who belong to the pure and plous

E
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CONCLUSION

From the above outline of Justin Martyr®s Logos concept we can
sec the beginaing of Christianity's influence on the Hellenistie world
of intellect. Ve see how Justin uses the conmcepts current in his day and
glves to them a now, a wider meaning than they formerly possessed, and a
Chrlstian interpretation. He attempts to make Christianity reasonable
to non-Chrigtlan intellects. He attempts to bring about a marriage be-
tween Christianity and Hellenistic thought. We might say that Justin's
attempt at this, vhich was the first serious attempt, constituted merely
the engagement period. Already in thls period some adjustments seem to
have been necessary; for Justin already has (though perhaps wmwittingly)
compromised some of Christian doctrine in this attempt at union. He has
implied a denial of original sin, the absolute necessity of the means of
grace, and has falsely identified Christian "faith" with "reason.® How=
ever, in general, he has not compromised Christianity to bring about this
marriage, As the sult develops, though, in the following ages, more and
more adjustments or compromises are made - until the original doctrines
of Chiist becoms quite obascure.

But at this point, yet; Justin bases his arguments or doctrines
on Seripture (in all but a fow points) and then tries to give these
Seriptural doctrines a philosophical dress; instead of starting fronm the
point of humen reason and making logic the foundation for Christian doc-
trine, His successors; however, did not alvays follow him in this method

Justin Martyr's concept of the Logog, then; is not (it ssems %o
me) o departure from Christian dootrine (except at o few points) but a
presentation of that dostrine in philosophical form; for, aa ve have seen
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in this study, all the doctrines he prescnts, with few exceptions, are an
expresaion of the orthodox Christian faith,

Yo regret that this study must be limited and that Justin's concept
of the work of the Lggos (which includes the core of Christian dootrine -
His work of justification) camnot here be outlined. But that is a sub-
Joct wide enough for a separate study and which would be more profitable
in a more complete form than sould be given to it as a mere addendum to
or segmnent of the present study,
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