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PREFACE

The men who leys claim to religious truth is continually
faced with this paradox: ' religion is a real muiadga of,
end & personal commmion with, a God whose nature is above
knovledge, end who trenscends personality. The desire to
glve memingful expresa:l.on to the truth of 'th:la pﬁ'adbx 'haa".

" emphasis or overemphaa:l.a of one or the ether of 1ts two ele~
menis. The attempt to give a Jjugt, rep_rapep‘t._at;l.on of, the
objective character of divine truth, that isy of its un- °

of ity 'has led to0 & type of scholastic objectivism in which
.truth was inevit&bly lost. similarl.v, the wish to do Justice
to the human apprehension of d.:lvine mth has resulted in a
type of subjectivity in which thé.religlous: ezpdr.'l.onco was~
- 80 overemphagized as to leave God, the ob.‘leet. of, e:qaer.l.ence,
out 'of account. Friedrich Schleisrmecher, one of the best
‘known theologizms of the nineteenth century, was very '
vitelly interested in the development of a theologicel solu-
tion to this problem, end in the course of his life &s &
pastor &nd professor, did develop what he thought to be &m
adequete solution to it. His solution hesy howevery received
serious criticism in meny querters of the _church, of which
‘one or the most recent has been that of 'the ‘contemporary

i




Swiss theologien, Buil Brumnner. This essey will address
itself as its title indicates, to "anner'a eriticlsms
of the epistemology of Schle:l.emacher n’ ‘It will, ther&toro,
desl with Schleiermacher chiefly in terms- of Bnma:"s
eriticisms of him; and particularly, in tems of the :
Reden, sgainst which the chief cr:l.tic:lsms &re directed.
Both theologlans are, however, ineacapab];r the heirs
of the many generstions which devoted mueh thought. to t‘n:ls 5
problem. since 'c.he roots of the prob:!.em a:ra imbedded ao
deeply in the history of the church, this paper will besl.n
by pointing out its presence in the Refomat:lon, and the
olution which Luther offered to ite ‘hleramer, Schleler-
machers' solution to it will be prssen‘t.aﬂ, followed by.Bnil
Brunner's critique of that solution. In the finel, chapters
of this paper emd attempt will be madeto test the validity
of Brumner's critique in the light of hia understending of
Schleiermachery; snd of the altemﬁtive solution which he offers.
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CHAPTER I

BACKGROUNDS® OF THi PROBLEM IN THE KEFORMATION

- Tha Christian church has, in 'l'.ho course of its histery,
ever sought to give a vital affimation of the tmth of God's
revelation of Himself to men, In order to do this, it hes !
employed all the devices poasible, from the humble w!.tness '
of the daily life ef its membera to involved and Ie:lshtw
dissertations on theologr. Whenever men have conght to ar-
t:l.cnlatg the truth of revelation, however, difficulty as to
modes of thought and expression have been experienced. The
prot;lu of how revelz-:uion comes to be known has been a |
l;ﬂrtieular soureé of irritation. In order to be effectively-
commm:l.eated, revelationy like all th:l.ngs end events, mst
be eomm:l.cat.ed by mesns of words md symboll. -Frbm 'I'.bese
words and symbols, in turn, eoncepts &8 to bow knorlGGSe of
ravelat:l.on tekes place have been developed. One of these
Wneepta hae baeu the thouglt of revelation &8 en eternal
fund of truth wl'-ich stands sbove all hum ' reslity &s &n
object of huuen contemplstion end cognitions In this mode
of thinking, the Enowledéa of divine truth was thought of
@s a gubjective apprehension of thet which was obdecuvely
true. Fundementallyy there were two alternatives as to
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what the relation between the object of luwwledge and the
knowing subject wes.1 First of &ll, since the eeeent:l.al
nature of men was thought to be his rat:l.onel eoul. men as
a retional being could e‘ppl;y his reason to the pbara:l.cal,
universe with &ll its lews and'ﬂtmtions.' lHome:.-, he eouid.
do more than that. He could also epply h:l.e reason to the
realm of the divine; and could know both the existence of
God, and his own contingency. end finitude &s a creature of
thaet God. There wasy however, much thit men could noti.know
about God., God had; therefore, to ‘revealy in. a supernatural
weyy the informotion that men lacked,  tithout. this infor-
mation, men could not be saved. -In order to be guaranteed
salvation, men had bub to accept intellectually this given
quantum of saving :l.m‘.‘o:-mat.:l.‘:m.2 The reasoning eh:lcb inevi-
tably followed this view of revelstion as a dispensing of
saving informetion which was received by t.he intellect was
that this reveletion could then be taken end embodied in a
rational gystem, '.l'he received revelation -Wes t.ranelated :
~ into orgenized dogma, to which Christien faith became en

intellectusl essent. ' '

Witl_l the advent.of ‘the Reformation, however, a different

view again sppeered. Knowledge of God became not an:intel-

Jy.'.l't::lm Y. Mackimnony The pri of Ing-
MQ ( Toronto; The Ryerson eee, s Do 20,

aIM'! Pe 37
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3
lectual essent to systematized doctrines,:but a very vital
fellowship of the Christisn with God es a result: of God's
coﬁing in revelation. - God's purpose :I.n revaal:tng H:I.mself
wes seen as His will to br:l:ng men into a transfoming, ai- -
vine fellowship with Him. ' The road to th:l.s. new v:l.ew wes
paved by Martin Luther in his emphasis on the fact of God's
revelation of Himaeif in Jesus Christ. no d:l.seoverad this -
fact in the Kwevy~+ of the Old ond New Testament Scriptures.
These Scriptures were not a catalogue of c_!:l.vinals' diapenaed\
information for Luther, as they were for the scholsstic theo-
logliens. The Bible wes the living wit.nesé of the Holy Spirit
to the redemption in Jesus Christ. The Bible by :I.tself wes
not enough. = The Holy Spirit had to be related to it 4s
Luther said; "Das VWort Gottes wird nicht gehoert wenn der
Geist nicht immerlich des Wachstum gibt.™ Neither was the
Holy Spirit by Himself enough. The living witness of the
Spirit had to be seen in relation to f.he'cod'l'.t of the Holy
Scriptures, The two, Word end Spirit, had to be :I.n in-
separable relation. '

Howaver, Luther did not see the proeess of revelat:lon
only in terms of a duality of Word and spirit. Ilam the
reciplent of revelstion also had a duel nature, He was en
' "outer” end an "immer" men. and, the 1;nportant thing &bout

3Heinr:lch Bornkemn, "Juszerer und Irnerer Mensch bei
Luther und den SP:I.r:ltual:l.sten“ %%
lo
Eeassen Al%r% Toepeln 1932). p. 86.
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this Gual nsture of men for Luther was that both.the imner
and the outer men were éaen in relation to God. Mem is:
wha't. God sees him to be, either totug ﬂ! ‘ira, or totus
. gub m_t_iﬁ. In relation to God, t.herefore, men wes not
only a dnaliw of outer and inner men, but at the seme time
a unity of both. Men is at one time am:l.xtureofﬂ.enh end
spirit; end on the:otherrhand, he is at once both entirely.®.
The Greeks kad seperated the mature of men into garo; enimug,
end gpiritus, in which the soul was the "Mittelwesen" be-
tween flesh end spirit.® For Luther, the whole men, end
espocially the soul, is flesh and spirit.’ This is 80 be-
cause men's new spiritual life does not.A belong to him, . His
- new life is a viaion over the barrier which still seperates
_him from God. His life in the Word end in feith is mot a
life inside himself, but outside h:lmself, in God. The pro-
cess of revelation was them & relat:l.onship between the Spirit-
Word emnd the outer end inner mem, in which the Spirit-word
ected on the outer end inner men. For Luther, "Huszerlich
heiszt...alles sinnlich wahrnehmber, wie das in Buchstaben
Sefaszte Schriftwort, die muendiiche Predigt, das Selrement
els seuszeres Zeichen, Innerlich helsst des den ‘simmen Ver-

“IE.Q-: P. 89,
SIbid., p. 90.
GLLd._,_ Pe. 9O1.
71big,
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' borgeﬁe, wie das inners Zeugnis des Geigiéa, der: @laube und

alle ahderm Geistesgabéﬁ" 8 Tne worcfhad slweys to per-

form a dusl function on ‘the dusl mens 1) to ‘knock -on. the

esr from the outside, 2) to pour in the spirs.t, on the. msida.9

The inner man is then fore:lgn ‘o him, outside him, yet. :l:n

himy, in his person in its uniqueness. 1fne_ inner men does

not belong to hims he dére not rely on-it s if it were -

his own possession, It is something which God hes given -

him in the Gospel. Yet the inner man a:l.so belongs to h:lm,

and to describe this vaonder.ful possession Luther cen use

the most mysticel of lsngusge. He cean speek of & wonder—

ful "peptug mentis®, but one that stens from the ?!ord,mm

the Spirit must be eweited.l0 For this “reptus mentigh .not

the meditations of the mystic, but the sufferings of the .

eroés, death =nd hell avail.n , ;
The revelation of divine tmﬂz_is then something which

tekes place within men, but is externally csused. But how

does men become aware of; how does man kunow divine truth? o

Here ILuther can spesk of experience. "Empfindestu es nichty ‘

80 h&st du den glauben nit, sondern das wort h?nget dir en

8rbid.y p. 86.

9.
Lbid.
107bid., p. 96.
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den oren und schwebt dir euff der zungen wie den scheum suff

dem _wa_ssei'. w12 qpe certainty of our kn&wledga. does not,
howevery; lie in our qxpei'ience, but in f,'_h_‘e "Yerhelszungs-
wort Gottes.™ ve exp_ef:l.mce the truth of the Word when
the outer Word enters into our imner s’eif.; “But thet Word
never becomes identical with us. The rightaousness uh:l.ch-
God erea‘bas enters into our immer selvea, but. never becomes
a part of us. #ad the tenslon between these two antitheti-
cel concepts is described by the word faith.® The mem of
feith then waits pstiently for his final.consumstion, when
the imner man will become truly his 6wn, &nd vhen the Imsge
of God will have sgain been perfectly formed in bim. 16
There were, howevery in nefomatiom ti.mea, also those
vho did not distinguish a dual nature of Word and Spirit,
and of ouier end immer man. These men insisted rather on '
the ability of men to receive & free, unmediated experience
of the Spirit without reference to history or to the written
word. Thomas lfuenger, for inst.ance, was one of the most
deep-feeling, honest men among the’ spir:l.tua‘l.im, whose ﬂ-
form ceme from a resl feeling of minac'i.l'6 Heverthalaasa he

im’ .Pe 99. . -
L3p1a,
e
"'5;_a-. Pe 101.

1 B}%M
(Puapis 5L B0y o oy e '
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could sayy in Holl's parsphrase, "Der echte Glaube musz ein
selbstgewonnener seinj richtiger gessgt, er kenn nur durch
Gott selbst unmittelber in dem Menschen gescheffen werden."d?
This wes possible for Muenzer becsuse he 'ﬁa_l:l.eved the Wo:l‘"d'
to be very nesr meny in fact, hidden w:l,thin him, 4s he s&yys:

"Einmsll wird schlieszlich, zum Brstaunen des Menschen

Bevertoetions et o 3 Bamn o Beta ranes

ist dasz es von dem lebendigem Gott susgeht.*

Sebeastian Franck employed much the séme ides. Although
he recognized that the inmner consciousness of divine truth
could only be born through the mediztion of en outer word,
he did not recognize in it the parat_lox:lcai sense of Luther,
a8 imner, yet not ours, as extra nos, Franck mede the inner
life "dle Portz Gottes in uns.™® It was not something out~
side man, but en inwerd possession given to him in the mysti-
cal birtn.20 |

Just as Luther sew beyond the mysticiem of Francky, he .
8lso sew beyond the naturalism of Parscelsus, end the per- |
fectionism of Schwenkenfeld.Z The three spirituslist:views
d:l.ffe:fed from Luther m'.‘st‘.hat they sew @unchgelt“ és &

Inid,s po 420,

181b14., p. 430.

YIbid., p 43 2.1
mﬂmeh Bornkam, OPe clitey Po - 106.

2t PRITZLAFF MEMOFPILL 1TERARY
CONCOURLIA SIMINAKY
ST. LOUIS, MO :
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possession of men: . Franck, as the mystical seed pleanted in
- himy Peracelsusy es his h:l.gher spir:lt-f.‘l_.bah nsture; end
Schwenkenfeld es his partially completed holiness, 22 Their
confidence, therefore, rested on their own. exdstentizlly ex-
perienced reletion to Gdd.za. Luther's hope wes based on the
"nudissimum verbum!, 2@‘."um'. on & moment of nwstical intui-
tion.25 - E ' . _

The true view of the nature of religious knowledge as 1
Luther h&d presented it wes, however,; soon lost aga:in. The
emphesis this time, however, returned to: the pre-Reformation
scholestic type of thought. This return took place so im-
perceptibly that it was scercely noticed; It was thought
to be the logical development of the'theology of the Reformers.

22Ibid., p. 107,
. 2&9&"’ Po 109. -
& in der Tat den
AS Kerl Holl ssyss "Damit hat Luther
Punkt beruehrt.wo seine Froemnhigkeit sich: ,Ma_etsl;chdeh
von allen Mystisch geerteten scheldet. ' Vom Gewlssen &n
wer auch bel den Schwaermern....viel die Redes. ghqr.:do;-::.l .
gelt es &ls dasjenige vermoegen, das den lle_nschen:-mit d:l-
ber mit Gott verbindet und ihm, wemn er Gottes erharTt, cie
Kraft vermittelt sich vom Niedrigen und Sinnlichen ::alb ‘ J
freien, . Bei Luther apielt es eine endere Rolle, deshalb,
weil er sowohl Gott als den Memschen snders ssh. Ihat WaE
Gott nicht nuy: eine Kraftquelle, ein. .vnmachzip%inoig ogch
tes Sein oder wie men es wohl heute eusdrueckt o :{:n
Richtpunkt, von dem aus die Lebenswerte fuer den Menserd
sich ordnen, sondern wirklich .das ‘ganz:andere’. g-d waz
die Macht, der der Menschen sein Dasein verdesnkte und ¢o:
derum ein Recht auf ibhn und 21l sein Hendeln besasz. OPs
Sltey p. 447, sk ; ; :
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Yet the moment this took place,.the vitality of the Refor-
mation insight begen to wsne. As the néed for a coherent,
systemstized stutement of doctrine was fel't, the living
proclemation of the Word of God once more tended to become -
a stetement of His truth in terms of intellectual assent to
doctrines. Much of the responsibility :6:-‘ the eerly initia-
tion of this situation mmt fall upon llalalneh'lf.cm.26 n:ls
humenistic heritege and his preoccupation with the buﬂ.ding
of en. educationel gystem, combined to produce a completely
unLutheren emphasis on Christien lmoile_dge of God as infor=_
‘metion. This informstion wes epprehended by & mind "which
" 1s to all intents &nd purposes identicel with the naturel
mind."2? 7he Imsge of God was thought to be men's rational
soul, end the natural lsw could provide en insight into God
without revelation in the word. The emphasis on information
and on rational -_ acceptence of it, end the theological atti-
tude which usuelly eccompenies this emphesis, soon beceme
evident smong the pestors:treined in'ihe Melanchtonizn mode.
.'Ihey'were nequipped with the full pamoply of ph:l.loaophical
educationy," end hence soon beceme a “learned and ‘proud 088'“'
and their theoloy, a proving ‘ground for dialect.ical cmwe-
tition, nB In eny case, they lost the unaermna:lng of the

zsmchard Camerar "The Melsnchtonien nl:l-ght' g
rdia Theologicel L’.@H 5 XVIIT (May,1947), page 322,
2719.1.-2-

a:m*! Pe 336- ‘l
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Holy Scriptures as the i’r’éhicle-whéraw"ﬁhe' Holy épirit
br:l.ngs God's redemp'bion to men, and &s the witness of re-
deemed men to the fact of thelr redenpt:l.on. ‘They’ under— e
stood God's revelation aa more & static truth to be cob>
templated then a l:lv:l.ng fellowsh:l.p betueen sinful men end ~
the redeening God. The ho:l.;r épostles md pmpheta began
t0 be thought of as “mechamicel :I.nstm_en.ta_ and desd
machines, mere amanuenses who set down on peper only what
was dictated to them by the Spirit of God. w2  guch & v:l.ew
of the Holy Sciiptures inevitably led’to & loss of the =
Bible as the 1iv1ng-history of God's rav_glat:l.on of himself
to the people of the 01d end New COvenanta end made of it :
ingtead the source-book for countless tomes of dogmetic:
speculetion, Paradoxically enough, the orthodox theolo-
gleng thought that in this way ‘they were guarenteed the
pPossession of actusl divine truﬁh. They ivahted to be sure
of the truth they hed in ord.er to meet their theological
°P90nenta on thelr ovn ground. They wanted to have an
- authoritative aystu, end to assert the auperioritw of that
system over zll other systems, They ghought that they
could meet the chellenges of the Romen church, .of the
Spiritualists, end even of the Rationalists w.,ccessfuuv

29 ' bus, Chio
M. Reu, Luther and the tureg. - ( -Columbus, :
Zhe vertiurg e L R 1. -
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With “their systematized intellectucl truth. In reslity,
hoviever; thelr systems essily atrophiéd _t;éith, end the
vary dgomes designed topresewe 'I'.hé tmthheeme the meens
by which the church's truth wes lost. 7y Ao

BEver since the Rafi{z;i_nz-.t.ion, the problem of the re.‘l.a- :
tion bstween wruth cnd faith hes continued to trouble Prwtes-
tent theology. 4% timss, &s in O:'t.hcdoxy, Qpism ‘be=
came the predominent concern of theologiwns. 4t other "t.ima,
as in Pletiam, the epistemologicsl problem was shelved in
favor of sn emphusis upon the immer life. The very fect
that Christiun thought adopted first ons, then the other
of these alternatives indicited thet Ly the end of the eigh=-
teenth centuvy the time hud comé for & Kis_eﬁ?':_l{pua reconsiders=
%ion of the entire problem. Such a considerstion caue in
the vork of Friedrich Schleiermecher, to which our next

chepter will be devoted.




CHAPTER II
FRIEDRICH SCHLEIERMACHER ON THE EPISTEMOLOGICAL PROELE:M

Friedrich Schleierﬁ'écher grew up during the Enlighten=
ment, one of the most significant periods of Germen or even
of world history. This period more t’han’Am other merked
the rise of .the "elassic “Yermen philosophy,'; end the apex
in the history of the life of the Germen sp:lrit.z The life
of culture beczme the :I.deal; the rat.:l.onal, ac:l.entiﬂc &end
artisitic in life were glori,fied. The per:lod was, howevery _
sedly one-sided., The extreme accent on humen cepability
end the over-emphasis of the importénce of the individuel
made men's ego 'l:;ha measure both of himself, snd of all know-
ledge. <he sge mey 'be_ qhar'aéterhad‘és'oﬂe‘-iﬂ which “#n ex~
treme rationalism permeated, boi'hsecu:l.ar end ecclesiastical
institutions. The flowering. of the pml.od in Immenuel Kent,.

whose chief works the Critiques of the M end Practical
' Eesson marked the zenith of philoaoph:lcal speculetion.up to
thet time, caused men to be thought of mostly 2s & "being
thinking according to th; laws of intel;is@ce and acting

. LRudolph oOtto t:-anslmd Brden
Lunn (Londgs 23 ’rﬂ%ﬂ%ﬁz%ss, 1937), p.%-
" ZCarl Stenge, "Die Geschichtliche Bedeutung Schle:le:r-

machers". zeltschyift fuer Systematische The XT (1933),
692, "Der Deutsche ldealls amus! heat Tuer die te unsers
Volkes éine -achnliche Bedeutung wie die Reformation Luthers.*
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according to the laws of morallity as t:he cresture of theore-
tic end practicel reason.®d The period becm one of erid
:I.n't.ellect.ualism, in which the. world, nature, hiatow and’
God were reduced to practical ayllogiama. Horaﬁf,,y beeama
a uﬁl:ltarien reductj.on of the good- to tha'b wh.'l.ch servea
the Interests of the grea'bes'b numbel’s God bceame a "Grea‘b.
Watchmeker" whose .i.dent.ity was almost completela' obscured . i
by the mass of deistic proofs brought to aat‘ﬁm the reality
of his existence. ' :

. What was true in the realm of sii:l.»iel‘i':_iei md philosophy
wag slso true in thé church. The church lost its thebioyi
end with it its vitality. .In its a‘t.tunpt to Juat:lfy its
existence to the world of reascn, the church itself thoug!rl'-
it had to become rationel, end it did. In fact, so'.mich 80,
thet the pendulun's swing from the pole of superstitious
supernaturslism to that of rationslism, end ever-present
cheracteristic throughout the church's history,® deprived
the church and religion of its reel messege to the heerts
of mem, _ '

Kovements in h:lstorg and in thoughty ‘hovever, ere rarely %

far rampved from their oppos:ltea. A Mant:lc Ideéliem; which
wes et once the he:-:tt.age nd the first prophot of the down=

3Rndolph ottoy Mmym, ve 70,

“Yerner Elert, Der Kamf a%g ; —@eschichte

der Beszieh gwi chan dem BV tun und d-

Mlﬁmdnuﬁmke: seit sehleﬁfﬂacher und Hegel. (Munich::
’ 1921), Pe 4. :
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fall of the Enlightenment, begen to teke root in it,.5
A group of young romenticists, includ:l.n&n Avgust Wilhelm
end Friedrich Schlegel, Novalis, Tlecks!Schelling and Fich-
tey beg'-an to crack the t:'r'ad:l.‘bion encrus‘bed shell of the thin--

king of the dsy, Schleiermacher wes initisted into this: -
" pestless surge of gtorm end stress. He hed already d.ﬂmk
de.ep].-y &t ‘the greet spring of Germen ph:l.losopﬁy. His occu-
petion with, and affinity to the philosophy of Kent,® bis
study of the systems of Leibnlitz, Wolff, Semler; and Eber-
herd-at Helley had stimulated his critical ineight, &and hed
left e indelible merk on him for all h_i's- future constructive
work, How, in contrest'to the cr;l.tiqaif,k philosophicsl side
of his nsture, the postié in him was étiml?li:ltﬂd by the grest
romsatic movement as it found expression in the __Gemm.p'o'atq.
Yet the romentic Wlonging for a fuller v:laion of ufe'_""'.,‘ the
primerily poetic or sesthetic romsntic neture could never

 Bgard, Stange, "Die Geschichtliche Bedeutung Sehleler-
macherg", p., 695, e I -l

i %{mmlthe{, tenibtanga'2 - : ; :
e .de Grayier &nd COsy - 9 Pe Cio -~ AIEG QDA E W FM g
den beiden groszen ‘ge:_lstiéen Haoechten die Schleléermacher mgn
seine Generation bestimmteny; dis Philosophie Kents, _hat,tg o
der ersten Lebensepoche den Unkrels seiner Ideen und Arbei-
ten beherrscht, und ihr Einflusz euf ilm dauerte sein genzes -
Leben hindurch.® &lthough hils criticiem of Schleiermacher
end Brurmer is not entirely edequate on other -“““'i,?t';-‘g‘.’
. lius ven Tl also hes this valid insight vhen in his o
d\f;ct_rilon- to B. B. Warfield's b%gk Pgix_e I eirf:-ig:dﬂﬁ.% f%ﬂr_m.agr_"l
550 e Bible. (Philadelphia;. The Pres T : :
irTx‘bﬂ_shing Cum}_'(:u&ny, 19418,), Yo sees the relation of both men
L) Kanto K

7 . 3 - :
Rudolph Otto, Religious Essays, D. 72.

DT



e

15 .
have come %0 a mew end vibal mderetéld;ng of religion. 7The
group of poetd ot war with convemtion snd entsgonistic to
the treditionel, orthodox formuldtions of both philosophy
end t‘noology, would never have preoipit.ated & graat. reli=
gious or moral re‘a:l.va.L. ut best, they could have "brought
imegination to bear upon life, turned prose into poetry, &nd
ewekened the deeper h:l.ddm mesning of 'thmga."g The reai
task required a deeply religious poraonal:l.tw, a rel:lg:l.ous
snd moral hero who was given to them in Schleiermacher. He
too had been influenced by or'l‘.hodo:y.' xn the devout world
of the koravien fraternity, however, and in his own doop
relig:l.oaity, he had come to & profound pietw, end to the -
existential and imnedizte oxperime of a personal - rdation—

"ship to God. %hat, far more then avbh:l.ng else; raised h:ln

hecd end shoulders sbove h:lo witly end chaming eaaoo:latos
4nd that is what made bim tha tranonﬂous spiritual stimullls
that he was to the viscid complacency of his times.

The stimulation to his poetic nature was however,; un- _

doubtedly also & stimulus to his religious side. -For, it

was mainly o his associstes in the Herz Circle that he &d-
dl'essod'the mogt imporvent of his eerly works, Ueber die Reli-
glop, Reden en §le Gebildoten mnter ihren Versschtern.” In

o By B.Selble, quoted in J.L.Neve
M@_& (Philad:’alggio- S L W)%
: ?r:leﬂr:lch Schlelermachery Redem Uebﬂr die. Ro:uais
(B“‘nns @. Reimer, 1%3)- ' '
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. @pite of the close connection Schlelermacher had with

thig circle, &nd in spite of the sympathy he felt for the
romentic gpirit, sg & theologien end preacher, he found
gomething in them that was inimlesl to him, The Redens
however, were not written chiefly as a fhepiogical polemie
egainst themy but were rather intended lto @rouse en under—
stending in his contemporsries of thet very deep devotion
which he had Leerned to know both' among the Moraviens, end
diring his early yeers as a minister. The Feden are then
very much couditioned by those to whom he writes; by th_e-
unique and complicated intellectusl situetion of his time,0
and by his own peculiar situation as a theologiun. among

' poets and phllosophers. 4s & Peul on Mars Hill, he was™
eager to bring new depth wmd life to 'I'.hoa,.a who were not
Iiving in "heiliger Stille der Gottheit", but who recognized
@8 sacred only the “kluegen Sprueche unsere Weisen, und
die hé;'.rlichm Dichtungen wnsere Kuenstler.*l He feels
responsible for them, eand because he feels in ever.v' wey
their equel as & "modern mem"y he demends & hearing :n'om

- them, Not pompously, but from "die reine Notwendigkeit
meiner Natur," from the "goettlicher Bamf", end that which
“meine Seele ln der Welt bestimmty*und mich a0 dem maeht

 Omaoipn Otto, Heliglous _ggfy'_, p. 73.
Lpeden; p. 1.
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der ich bin."2 He folt at home in the .philosophys science
and ert of his times, #nd wented to imbue them with a.new
and deeper meening. fhut mesning is th; Réugzon of which
the Reden spesk so eloquently; end in thg;i‘ollow:l.ng peges
we shell attempt to show vwhat Schlelermecher thought this
Religion isy, what its veluey and how it mey be obtained. snd
uged by the devoui person. , o

Inportant for em understending of Schleiermecherts con-
ception of the nature of Religion is the subsidiary questions
vhat is his conception of the nature of the Universe? The
Universe for Schieiermecher is something more then the mere
astronomical phenomenon we usuglly think O.f.' vhen we use the
word, It is more thin a physicel phenomenon mich-,'wi.th'its
ordere and lews, cen be made the ijget. Lof our reaaon ana "
our scientific application. Schieiemaeher's M is
the “"totelity of baing and becoming, of nature end history
in which we sve *nar‘e.ly links, end pantly masters that forge
the chein, %3 This hermonlous and perfect,’ artistically
orgenized system to vhich men is relsted is the objeet of
Religion, end our relation to it in Religion is bound up °
vwith each of its grest atiributes. Ve are’. ‘however, never

. concerned with only one of them, 'L‘hat is, we do not have

Religion when we, for instance, attune ourselves to the

1_ bid.s p. 4.

~ 13mud01pn Ofto, Heligous Egsays, Py M-
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great moral laws of the Universes1? Nor do we have Leligion
when we through owr recason arrive &t thé essentiel divinity
of the Universe.'® Even our contemplation of the besuty -
of neture ig not Ieligion, although it :u;w: well be the "ves-
tibule of the divine temple.™C. As'he says; “eben 8o wenig
eber glaubt das jene Freude &n der Natur,. ?welche.- so-viele . -
defuer snpriesen, die wehre religloese gai. wl?  Neither is
that ners awe and ma;casty. vwhick we expe:g'i'ce when we con=
teplste the Universe Religion.’® It is true thet this
swe 1s one of Religlon's first elements, but it is not it~
self Xeligion, mor does it have the pover to swaken the -
religious ct:;nscﬁ‘.o'.:isnetsns_.:"‘9 These thinge ere all & pert of
our rational sclentific relztion to the Bl_x;l.i_reraea of our
undersgtanding of its neture end its lews.

Just as little as we tind Religion in the scientific’
epprosch to tae Universe as the object of our reason; €0
little do we Tind it when we maxe the Universe the object
of our practicsl morel will. The morsl philosophers who
contemplate the morel order of the-.miv'er_se do not have

1459_‘12: P. 45.
b

1‘ bid.9 p.:76.
17;@.,_ Pe 48.

2Ibid., p. 8L
18
ibid., p. 78,
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Religion eny more then the metephysicien who clessifies,
divides it into cssencesy . end deduces thé necesslity of God
from the reelity of the wqi-l_d end its lax‘_:s?_ao 45 he s&yss
ngo folgert mich nicht dareus, des die nigi-;iische Yelt daa
Universum der Religion seig vielmehr wes -.ﬁu:_':‘dliese‘ in Eurem
beschraenkten Sinne gilt, .derans' viuerden ‘s:_ich ger wan:lg' &

religioesen Regungen en'l‘.viiclcelr_x.“zl The ﬁn:!.varse, to be -

known at 8ll, end this must be uncllerscoretd' for en nnder~ -
standing of Schleiermechery must be known religiously. Whet
he is trying o get at is a description of whet Rudolph
Otto cells the "feculty or cepacity of deeply absorved con-
templztion when confronted by the vast, living totality end.
reality of things as it is in natuve end history."22 \henever
a mind is exposed in a “spirit of ebsorbed submission”®® to:
impressions of the Universe it experiences en immediste
religious intuition of something thet is, a8 it were, "a
sheer overplus; in eddition to empiricel i'eality."% It is
the intuition WAnschewung) of the Yone in the sll, and the
ell in the one." It is the experience of the temporal in

201hid.; p. 42.
2l1bid., pe 101

22mido : ' : trahslaibed by
3o M. Harrag s e o O e raus, 1946), Po 160,

“1big.
Hrvig.
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the ete:mal and the etemal in every temporal thing. He sayss

Die Betrachtung dao fromaen ist nur des unmit'belbare
Bewusztsein von dem aligemeinen Sein alles endlichen
im unendlichen und durch das unendliehe, alles zeit-
lichen im ewlgem und durch das Dieses suchen
und finden in &allem was lebt und s ch regly und das
Leben- selbst. in ummittelbarren Gefueh:l. ag haben und-'
kennen ols dieses Seilny das ist Rel:l.gion =

True Religion is "Sinn und Geschmack. fue_r’.q,as Unendl;i.ehe.- n26

It is the synthesis of the rationsl nd more.l elements of ;

knowledge; plus & third, experience, vhich trenscends them B

both, These three are different, but iﬁseparahle. |
‘Then vie have sald 'Lha't. Religion is intui'h:lon of the-

Univerbe, we have not eomnletely reached its neture. .-

Schleiaxmc.cher decls vith the problem of- how we intu:l.t the

: Universe by analogy %o ord:.nm'y proeesses of !:nowledge. 'When

we sgy that we know something, there 15 & connect:l.on ‘between

the sense vhich perceives and its object, There is a moment

when the two “flow together énd beco:he::onéfm, our consclous=

‘ness before they separate. and return to f'l'.he:l.r.or:l.gihal etate, n2?

This fact, or event of cognition, is then preserved in our

-eon;aciousness.- The moment we reflect on it, it heégmea- two

@lements, one forming a picture of the object, the other

penetreting our consclousness end .awdkeuln_s' a feeling. Our

‘, 2539_@ p. 43,
zslbi_dog p. 446,

2791 1heln Dilthey, Leben Schlsicruschierg, pv 340-




21

dntuition of the Universe 1s analogoﬁs‘ to this. &4s we con-
templéte the Universe, there is & moment wfaen our conscious~
‘nees nflowe togethert with ite s chleiermacher seysy in
that moment, ¥Ich liege am Busen der lmendlichen l'-'e].t, It-:h
bin ir diesem fugenblick ilhre Seele, d_enn ich fuehle elle
ihre Kreefte und ihr inmerliches Leben, C .Insepsrably' joined
with the intuited moment of consciousness is then the power=
ful "gefuehl gegenueber den unendiichen." Both the int\'z:.l.'-'-
tion end its concomltent feeling meke Religion. Perception

is the tooly; and experience is t.he spontaneous gide of know=

ledge .ln vhich finite men becomes a peztic:l.pmt in the :lnﬁnite'

eternsl Universe.za ;

. It would seemy then, thst the passive nwatic viao con-
templatea the nature of the Un:!.verse 1:1 its unspeakable :
grendeur, znd in its inexplicable morsl order will event.uauy
ar.r:l.ve 8t the experience of the divine, or the nnrstic com=
munion with the "One end the 11", But this is not so. The

religious ;expﬁrience of the neture of the Universe is mot .
. merely =h experdence of its being; nor does the being of the
Universe produce the experience. Rather, the Universe reveals
:I.tself to the religious conseiousness by its vhandeln®, its
act.:i.en upon tha re Ilgza.ous subject.” |
:Ime"' Gefuehl in so0 fern es Buer wnd des £11 S

schaftliches Sein und Leben suf die ‘beschrie
; Welse zusdrueckt, in so fern Ihr die. einzaﬂnm

H’omente desselben hebt &ls e;Ln ﬁizten Gottea in euch

28:2.1‘.1-' Pe. 405,

|
]
]
|
|
|
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vermittelt durch das wirkung der Welt ‘auf Buch, dies

ist Bure Froemmigkeit, und was einzeln &ls in diese

Reihe gehoerig hcwor%ﬂtt, dzs sind nicht Rure Erkennt-

nisse oder die Gegenstaende Rurer Erkenntnisz, zuch

nicht Bure Werke und Handlungen oder die verschiedenen .

Gebiete Eures Hendelns, sondern lediglich Eure Empfin-

dungen sind esy, und die mit ihren zusammenhsengenden

und sie- bedingenden Einwirkungen 'alle&lebcnd:lgen :

und beweglichen um Ruch her sud Euch,
We see then, that our experience of the Unlverse does not :
teke place s a result of our contempletion of it, Rethery
"des Universum bildet sich selbst seine Betrachter und Be-
wunderer."30 In this, the Reden ere a polemic aguinst the -
world~view which pleces msn &end his esperdentiel world in
the center of the Unlverse, ;

_ The problem with waich Schleiermecher has to desl in - -

his conception of the Universe is to keep the Eternal from -
being determined or limited by temporel things, ‘znd y’e‘l‘-_:j-.’-”’

make it possible o grasp the pfés‘é_nce of the eternel i'_iz:l'bnﬁ :

. temporel thing. The metaphysicel:-besis of ‘the Keden would

geem to be th: immenence of the endléss, the eternel in the
temporsl. In thot the temporal is reegived, as a manifeststion

f the divine, and in that the eternal is present in indivi-

duel things, Schleiermscher's philosophy is related to thet
Spinoza and shafteebﬁw.sl God eppesrs as the "bennenie
sber nicht definierte Groesie, -2ls ein X, els des blosze

QM!. Pe 54.

*’U'm Jilhelm Dilthey,.Leben achers, Pe 341.
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es not differentieted from the "being®.of the
Univarse. He seemg %o be an 1mméntel life-principles
Th:ls, a8 Dilthey cautions, however, muut. not be understood
4n the sense of Spinoza's pantheistic im:_znenee..aa %he. .

Ywoher! oty e

temporel -end the £inité, stend in a spece-time @nd recipro-
¢l relationship to other finite tixings, end are dgtﬂfm:lna'd

end limited by them, The Gternsl, the Infinite, however,

ie not only not determined in spece snd time, but is the

negat:ion -0f 8ll determination snd Zld.:n:l:b.’mi _'Lhé resl dlfference

between Schleiermachér end Spinoza.is seen more clesrly. in
that schlelermacher reclizes that the essentizl nature of
_ Religious truth can_not be received through phileosopbical
concepts, nor be completely contained in them. Spirit,
lovey and understamding sre the things which rezlly brins
about trué knowiedge. Those vho believe that they cen &t~
tein to highest truth through etumysical_ apeg:ulation are
doomed to feilure., 3Meaning end worth are present in the
Universe becaise the Universe is spiritual, and vorks in a
living gpiritual wgy.

~ The next consideration is that. of the function of °
.theolog,y in the nature end comp.osition of Religion. As-we

| B uﬁ%%% Htagd
‘-{Gies.am F. Richer!sche Veriaga sndlungs 0'5‘? 3 Pe

33yi3nelm Dilthey, op« lter p..342, See also Ketten—.

busch, op. git., p. Off.
Mmlﬂmyi Op¢ Citey Pe ?4’3-
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have seen, Religion ees intuition &and feeling is evoked by
the operetion of the 'l'.otal:.ty of the Universe on men's reli-
gious consclousness. It must be seld et the outset, however,
that Schlelermacher believes that the déjéire to penetrete
beyond the moment of intultion cften lseds ue to something
which is not pure Religion snymore; but wents somehow to be-
conea acience.as The will to déﬂne, 10 expound end concep=
tuslize Religion through our reflection on the religious
intuition itself, inevitebly leads to a guasi identification
of Eeligion with our ex post __a_qt_q_ concept:lona end proposi-

| 't.:lons. Such conceptualizing, &s Schleiermacher maintains
2 leada inevitably o querreling over conceptions = npractienl

sometifiesy theoretical alweys = vhen neither belongs to the
essence of Religion."3® we mey reflect on our experién‘ce'.
but we should not forget that our reﬂ;eetion end its products
are not themselves elther Religion or experience. Neverthe-
less, Eur intuitions do ‘"assume shepe in definite proposﬁ.:i.ona
end stutements, cawble of & certein -groping fumulatim,
but are to be dis‘binguwhed from seimt:l.fic theological
propositions by their "free end merely fel't., not, reasoned
character."3? They are groping "intimstions of meenings

3¢, particularly the Second Discourse in the Reden.

363&-@’ Po 65- .:,-.'_

37nidolph Otfio, The Zdes of thé HOLY, p- 60.
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figuretively epprehended."® They camnot be used as cleer
cut doctrinal propositions, Natursl religion, Pentheism,
end Delsm meke thie misteke,®® As en inevitsble result of
this mistake, Schle:l.erméehar maintains that "die sogennnte
natuerliche lieligion ist gewoehnlich so- abgonchliffen und
hat so metaphysische und moralische llan:leren, desz sie wenig
von dem eigentlichen Cheraktér der Religion durchschlimmern
laeszt, 20 Ory; as he ssys in snother place, "denn &lle
diese Seetze sind nicht enders els des Resultat jener Betrach-
tung des Gefuehls, jener vergleichenden Reflexion derueber,
von welchem wir schon geredet heben, "4+ In the last enalysis
no "intellectusl dissection or Justification of euch intui-
tion ig possible, mor indeed should it be attempted, for the
essence most pecﬁl:lu- to it would be de‘_stroyed thu'etur."‘z

But, if the theologisns cennot give us &n edequste
statement as to the true ‘naturo'of Religion, how do we at~-
tain to the revelstion of the spiritusl neture of the Uni-
verse? Here Schleiermacher must again spesk by enalogye _ He .
 attempts to answer the question by giving examples of &

1bia,
39
‘Reden, p. 269.
d., p. 2&0

"m. P« 106.

42Rudolph Otto, The Zdea of ihe Holy, P. 162.
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" higher Wisess ‘and ultimete m(ster:lousg c’osm:i.c purposiveness,

‘' .of which we have a prescient intimstion,"®3 He meintains

that we must be alert for revelation vhérever and whenever

it msy choose to reveul iiself, vhether in the physical
universe with its orders end lewsy®® or in history, in diesem
Vanderungen durch dss génze Gebiet der-uéhéchheit,"‘ﬁ or in
ndie I:ieansc‘h.hei't.,"46 but pa"t.:l.cuia:_r]y in il:-l.s-tory, for "gewisz
hebt Roligion mit Geschicht eny und endigt mit ihr, wd?
Revelstion is each primsry ond new shering of the Universe

end its imner life with that of men, It is the interaction
between the "going in" of the world in to men through contem~
plation end feeling, end the “stepping in® of men into the
world through "Hendlung und Bildung." . For this reason & .
written revelation in Holy Seriptures is mot the primary
thing. Prophecy end written propositions are not themselves
Trevelation but ere the subsequent expression in words &nd
concepts of & religious intuition. 4nd for this resson, "nicht
Jeder het Religion der en eine Heilige sehr:l.ft gleubt, sondern {
nur der, welcher sie lebendig und unmittelber verstehi, und l

4433&&: Pe 81.
bid.y p« 93.
ﬁmii P. 95,

g, v 7.
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ihrer dsher fuer sich sllein auch am leichtesten entbehren

koehnte. w8 13 is in the historical précesb that we come
t0 the full revelation of religious truthy end in one his~
toricel moment particularly. : o
Ich will Euch gleichsem zu dem Gotts der Fleisch ge= . -
worden lsty; hinfuehreni Ich will Euch die Religion -
- geigen wie gie sich ihrer Unendlichkeit entaeuszert -
haty und in of't duerftiger Gestzlt unter dem lMenschen ;
g:gl;%ka;nel.; 4531;; in den Religionen sollt Ihr die Religion
In the history of God beceme flesh we behold God's unique
revelction of Himself to men. :

Although Schleiermacher insisted that en adequate
stetement of the reul nature of the "i-engionh Vu_rhnt.ion', S
end therefore of the neture of religion itself, could never '
be mede; as & theologien and preacher he nevertheless aia :
attempt to give amd articulate solution to the problem.

This became necessery and possible for hin in bis lster : |
yeers becuuse of his actual t;ttachmwt to the c_hrist:l.an ‘
congregation, as the regular preacher &t the University of
Helle, end of Trinity Church in Berlin. Zheology, he:felt,-
1s inseperably bound to end grows out of the life of the
church, out of the society or commnion of believers who
heve as their comuon possession the piety of the Christian

! ﬂmis P- 110-'
QIQ!Q-: Pe 245,
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faiih.. In order to give expression to fh:l.a CONmON poOsses=
sion Schleiermacher had to underteke the problem of the
posgibility of a dogmatic theology. He had, however, to re-
late his dogmetics to his conception of Rel:l.s:l.on as :l.ntuiﬁon
end feeling &s he had expounded it in the M “The prob~

" lem &s it found restetement in his m Mm
m den Grundssotzen der evengslischen Kirche in Zugemiers .
hang Dargestellt was then to give art.:lcw.ate express:l.on to
Christien propositions of faith, or conprehena:lon of the
Chrigtien pious states of mind expre_ssed in mrds,so end to
relate thal expression to the contemporery Christisn congre-
gat:lon.s‘!' He viewed the Christien experience &s something
positively given, snd the theologicel tesk'as that of deriving
from this experience whetever doctrinsl content could be found
in 1t,°2 As in the Reden, Schleiermacher egain wiched ‘to
ghow that Religion is nmot dependent on resson, ethicel com=
. slderetionsg, . -or 'on orthodox dogmetics as 'coml_fiaing PWPO'

5°@1auben shre, por, 54 This i b followina cite
ons ﬁ—me—“"’n in

&1 ens]. ara taken from the summary

ti
excerpt form in G‘R% M%M

erlags c%%n%ung, 23 :r.n nw presentation of Shg:ig;‘
mschery I hive -purosely mcmrated upon the 3

used the only as & meuns of: dev the prob=
lemg ru“% I have therefore avoided meny = dg o
‘u.lg t:.asues raised in § eiemacher 8 later theolvaic p=

3 527 R. Mackintosh, Types of Uodern Theology; (EGInurels |
: C'harlea Scribnerts Sons, )9 Do : '
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sitions not involved in Christien euq:erience, for its
valida‘hzon.‘ia 4s he sayss BT R _

Die Froemmigkeit, welche die Besis al.'l.er kirehlichen;-'

Gemeinschaft ausmacht, ist rein duer sich betrachtet

Relt. aii“ehﬁsﬁsngﬂr%%%ﬁﬁﬁﬁﬁﬂh. £

wusztltseins. J
But the essenca:of ﬁhis feeling, its un:l.qua chanacter is
"dasz wir-umser belbst als achlachth:ln abheang:l.g, oder was
dzsselbe sagen will, sls in Besiehung mit Gott bewuszt aind, w55
It would Beem, es Rudolph Otto points. out, that we come upen
the very fact of God as the result of an inference, that. sy .. - |
by reasoning to a cause beyond ourselvas 'l'.o sccount for the
feeling of dependence that we ham.56 Nevertheless, it is
of greet importsnce to know how Schleie}mat}her definitely -
squates this basic feeling of absolute dependence with being
in relation to God. Implicitly, et lesst, this is &n .zdvence
beyond his former view. In the Jedem, he had insisted on
the complete sutohomy of the. religious experience, even
epert from any idea of God; but in the g;gu_b_gg_ e he s&ays

that God meens the "whenca of our racqptd.ve end active exis~
tence."57 . O as Mackintosh affirms in enother place; "in-

TR P

*DMithey, gp. gltes po 502,

® @ eubensienre, par. 40.

ss;sp_i_q., par, 41, |

56Rudo1oh otto, ihe Idea of the HolY, P- 10.
57\ackintosh, Types of Modern Theologys P- &4
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fundamentel intention, he is not sz'g'u:lng from an aqpir:l.—
cally discovered feeling of absolute dapendunce on God to
God its source end causr; in that fealing we grasp God -
directly ss the 'Whence! of ell 'c.ninga."m :

The feeling of absolute dependence, however, becomes
the prineciple on which the d.ogmatics is: hased. He treats
thi.s principle in three ways: 1) he refleets on the devout
feeling itself in so far as it exp_reaaes '_the relationship -
of the World and Gody 2) he reflects onsod -and those of his
attributes which relute to the pious Se".'_il_i_‘bbr_zae:l.cuaness in- '
80 fer as it expresces the relstionship of God to the world,
3) he reflects on the world and its ereétedneus which is in=
' timcted in the pious selfconsciousnesa :I.n 8o far as this ex-.
pPresses the common re].ution to God and the m:.-lcl.56 Under
these three reflections he treats the docjt,:_'inea of creation
end Preservetion, the omnipotence, omigcj.encp, ‘end omnie
Presence of God, end the original bajfeéﬁon of men &nd the
world, Since sil of the foregoing ere trested on the besis
of the feeling of ebsolute dependence, the person of Christ

bid., p. 65. Sinc uaek:l.ntoah preunta only am -
overview o Seglaiemacherps thought, he ¢mnot. be OIP“W
281%: %!x},t%hgll i;-‘l;g issues l:;aised whit?bo T
8 owever
introduction to Schieieimacher, especielly to his signifi-
Omce for the development of modern theology.

sai’lemer Elert, LMEQMPU T




31

does not eppeer. The second mejor portion of the dogmatics
dea]_g"ﬁth the knowledge of sin and grae:é. The second. section
of 't..he.’:"-'second major portion of his workf-ti_-ea.ts the doctrine
of Chﬁst., this is, however, not to be viewed as .en :l.ndica—
tion of the emphagis, or lack of it, whi_c":h “he places on
that doctrine. ol

The Dogmatics is then an exposition of Christien pious
feelings expressed in words. Piety is not the function of
the knowing faculty, for its seat is not. in the intellect,
nor in the will, but in feeling. This feeling is a8 we have
seen the feeling of “absolute dependenc; on God." As suchy
1t is not & feeling of freedom, or mere],v of relative de~.
pendence towsrd the vworld and finite t.l_a.;;;)gs, but as he sa&s:

In jedem Christlich-frommen Selbstbewusztsein wird

immer schon vorsusgesetzt, und ist 2lso euch dzrum.

mit enthslten, das im unmittelbaren Selbstbewusztaein

e

liche Sein Gottes im Selbstbewusztsein Eines sein kenn.
This principle is then relsted to the doctrine of crestion:
~ The oﬁém 6f the world is dependent onGod. Godis, creaﬂ'ol?
of the world, however,. is not. in eny 881.15’; comper 8‘?1°--*°"":h‘ .
faghion in which men crecte, mor is it to be thought of with
reference to time.>B Fﬁ;vmer,' the devout ‘self-consciousness

as absolute dependence E&ineidee_ with th,e‘:::l.daa of divine p“-

Wﬂ'@hﬂehrg, par.-144.
~abid., par, 168. .
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servation.® concerning the attributes of God, they ere
not' to be used as describing his essence,.but only as a
description of the particular form in which thé feeling of
abgolute dependence if reléted to Him.60 The only ettribute
referable to God is his "Urssechlichkeity"*l that is, He is
the immenent cause of the world. _ '
The unique cherscter of Christisn piety is that:
Das Christentum ist eine der $eleologischen Richtungen
der Froemmigkeit &ngehoerig monotheistische Glaubens-—
welse und untershceldet sich con enderen solchen wesent~
lich dedurch, daesg elles derselben bezogen w:l.rdeeuf die
durch Jesum von Nazareth vollbrachte Erloesunge
Christ as the Redeemer of all men is distinct from &ll mens
Since He is in no way in need of redemption, He is to be
distinguished from sll men as possessing redemptive power. . :

from his bi!"th.ea Bach Christizn hes in in himself the -
certainty that there is no other form of participetion in

the Christiar commmion then through feith in Christ as the
Redeemer, and that his piety could take mo other. form then *
thet.*® e Christien is conscious of sin as thé separetion

sglblg-: par. 190,
aoldeu p&f. ais.
‘GIM., pars 223.
Gam’ ﬁﬁr- 42, |
Gam.i'.p par. 63.
“;p_:lé.,‘ per. 66.
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of mat{ﬁ-om God. Sin is the predominance ‘of the flesh over
the 3911-1.1., end is a condition common té ‘men from the be--
g:l.rming. The C't\mst.im views grace as his communion with

God through the Savior. “In so fer assin _and grace oppose
each other in the Christisn eonseidusneé';, ‘God cezinot, be
viewed az the cause of éin, In that we naver have & conacioua-
ness. of grace without & conscioumess of a:m, howevers we

mey ssy thet this condition is a0 ordered w God.ss ‘The. Ra- |
deemer from sin is comprrsble to'men in h:l.s humsn natln-e,
but differentisted from men in the “Kraeﬁigkeit" of his -
consciousness of God, which is en ident:ltw of the existence . :
of God in him,%7 (hrist redeems men by teking them up into
the "Eraeftigkelit" of his congciousness of God, end into his
"untroubled holincss."®> Hie suffering is‘ﬂéé!‘im in - |
thet his "itgefuehl® of ein is compleiev' end in thet he |
himself is under no obligation to ssui'f'cs;x'.‘59 His theory of o

the atonement might therefore be called a ‘ugenuegende 51‘-011"
vertretung® rather then "stellvu’brmaa GW“E'-W*" Whenv ;

we are taken up into communion with his life: our* altpred

65rbid.y. par. 310,
CeInid., pers 343,
671_‘3..1205 pur, 34,
®8rpid.; par. 86.
€1bid., pers 120,
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relation to God comprises our Justificetion, and our al-
tered way qf lifey our conversion.m That God Just:lﬁea
the cdﬁverte:‘; mzn includss this, that he forgives his sin;
end recognizes ‘him @8 His child, This new status, howe’v"e':;,
follows only in so fzr as mem has the t.rue feith in the
Redeemer. _ -
. ChIEiOI"ncCﬂ"‘I’, then, finds the solution to the problan
of the nature end revelation of Relig:lon :I.n the in‘t.eraction
between the living totality of the Unlverse anc the religious
subject, end that knowledge of this process teaikes place in
the intuitive consciousness. As such, Religion admits of
no type of sceurate verbal desecription of its: eoming :l.i_lto :
being or of its content. Under this definition he can only
ey thet Religion is objectively. cmrsed by the action of the
Universe on men, end that kaowledge of t.h:ls action takes
Place in the Christien devout aelf-consc:l.qusness. As he
attempts to expound the specific ché:'agt;q of the Christien
religion, however, this knowledge tekes on objective content
- @8 the relation of the Christisan devout selt-consclousness
to the redemption in Jesus Christ. From ‘h:l.a early defini-
tion of knowledge of Réligion in the uSelbst bmutle:ln"
he shifts to knowledge which is ﬂGottesbewsstsein.“ -This:
was pogsible for him because bis interests were first with
the religious life, and with experience es the source of

“1big., per. 138,
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CHAPTER III

BRUNNER'S CRITICISMS OF SCHLEIERMACHER

Enil Brunner employs two phrases: one by Iuther -
"Werbun est principimm primum®, and one by Goeths == "Goe
fuehl ist alles, Name ist Schall und Rauch®, to distinguish
what he believez to be a true Christien epistemology from
a false one. He talkes up his task with the conviotion that
all theological epistemologles may be olassed under the
categories -~ mystlicism and the word, Schleiermacher, he be-
lieves, was the man vho gave the classical expression of,
and the most consistent presentation to, the. idea that the
way of mysiticism is a superior means to the knowledge of
divine truth. In order to demomstrate the truth of this
thesis, he claims that Schlelermacher's theology must be
viewed in terme of his philosophy, end that no idenmtity of
the religion that Sohleiermaohe{ presents with that of
Christian faith may be posited.

Brunner begins his discussion of the theology of Schieler-
. macher with the problem of the nature of religiom. The word

i 2
il Bm Mvatilk dag Yort (Tivingen:
J. 0. B, Mohr:n?.graé)'l.ﬂ%. " recber s
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*Relicion® wme born in paganism. Up to the time of the
Reformation it was used mainly statistically and apologetice
ally, rather than &s an indication of tl;e nature of religion.
Vihen it 4id asquire the lattor msaning in Calvin and Zwingli,
i% meant the presence of a specific objeotive content which
is received by the kmowing subject. Reliziom became "that
vhich" a Christian belisves. Schleiermacher rightly rebelled
against orthodoxy's understanding of Religion as an objectl-
filed intellectual system, but he reacted s0 axtrmly as to
Sec in religion only a subjective anthropoeentrioism.
uehlaiammehmm ani,h:-onoamtrism was the pmduot of the En=-
lightenuent end of Romanticism, although he aiffered somewhat
from both. He shared the Romentie-Idealist anti-intellauﬁial—
ism, and epplied that at'h;!.tude 40 religion in deﬁn:lns it not
as knowledze or aotion, but as feeling. He insisted on this
80 strongly says Brunner, "desz in der Rel.!."g!.o'n der Inhalt,
das Vas, vmérheblich, unwesentlich sel gagmebor dem VWie,

ja das nceh Weitergehende. dasz Religion ueberhlmlit keinen
Inhalt habe.” Religion is mot knowledges The peyohological
investigation of the Hnlightemment ocnsidered religion as
one psyoholoziecal menifestation among others. Sohlelermacher
d14 not go quite that far, but rather insisted on the unique=

Ibid.a Pa 50.
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Ibid. s Pe 40,
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‘mess of the relizlous exparlence. To oome to this conoluse
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ion, he did mot use a genuinely psychological method of ine
vestigation. e doali not with ths _raiigiouo phenomena a3 -
such, but with the "Idealerscheimmngon” the "Herces of
Religion®s"

Religion is furbhermore not action, not a moral ethic.
The religious 1ife and the 1ife of action are two separate
spheres. Helizion is passivitys It is distingaished from
kaovlelge and action just as thinking, willing and foeling
are distinguizhed Lrom one another as to the_ir eontent ale
though they funciion together in the same individual. * Brummer —
agrees that Schlclermacher was correct in saying that moral-
jsm is not relimion. God and moral good are not the same.
But, he asks, doss Schlelermacher deplore moralism because:
of the Gospel, or because of his m.vatioism?- Certainly be-
cause of the latter since roligion is feeling, not knowledge
or action. Schisiermacher's passivity again appears as an
!.uustraticm of his subjeciive mysticism-

Athoush Schleiermacher aistinsuishﬂs two theories of
religion, one in which imowledge and action arve 1n1.;melatad
parts of fealing, éma the othsr vhere the essence of
religion is purd intuition smd feeling, Brunner bellsves She
8800nd to be most reprerentative of Schlelermacher's thoughte
To illustrate. this, he takes up the Roden in their prescntas

‘4., p. 35.
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tion of '-iniraﬂ:’.;'im’ and ’mstinot_’ for the universe, He
days that Ritachl 1s correct in saying that these words
indicate Schlelermacher's theory of religion as "Kunste
gonusys an. Univereum”.” Ho fhen moes on %o say that this is
vhat Sohlelermacher meant when he compares the "Genius der
lengchhelt" to a “vollendentsen und universellen Kuenstler"s
Schleiermacher®s relision ﬂ:_s “gormological assthetioiem® oz
"Pen-gesthetlicim®, and, mysticlism and pen-awsthetioism he
Bays, eve “Zwillingsgeschwister", They are "Kinder der All-
msick, ulml Hnsiek, die Xunst des Gefuehls, ist auch diejenige,
dle in Schieiermacher's Sohriften em hiiufigsten zur Verdeuts
liohungz Ges Vezens der Religion herbelgezozen WIrﬂ-"é In
-mrding Schleiermacher as o mystic Brunner SEYySs!
s gheht demit duvcheus nioht im Widerspruch, dasz :
' “@lles umber dem Cosichtspunockt eines Verken der Gott-
Haschisoh, Veln, Tans, oder sexueller Hausch. selbst
hineinfuehria."
He refers %o the EMMQWW
Incinde as substsniiation for applying the latter to Sohleler-
uacher, [ : '

The major eritioiam which Brunner brings is that the

theolozy of Sohleiermacher does not give an adequate presen=

s;ﬁ-ﬁ- 9 :'_)u 53. .
6;-“;151' ? P‘.‘ 53 ®
VMO ] pc 893,
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tation of Christian Imovledge as dependent u'pon the Vord, -~
Shallow blologiem and evolution made of the Vord a by-
product of matural srowkh or an attempt o express psycho-
loglcnl states. #Hince Honontiolsm feared an arid mtaileo-
tualism, it wholsheartedly endorsed this philosophy. Begimning
with the idea that Cod xmst be more than a doctrine about God,
the Romentieists put The word in second place, or even dis=-
vensed with it entirely. Instead, they emphasized the intenw-
8ity of experience, =nd Religliom viag robbed of its contente.

Brmuner next pregents the view that Sohlles.eémohu"s.
Glsubenslohrs dsals with an "inhaltslosen dionyschen liyatik®,
and that his welation to Christ as Redeemer does not
diffeventiate him from all ahi.storif:al m’sti.cs.a To support
the #irst view he says,

' - ?

die Romantische ;ﬂégi;?gzgghgemsgg&v;r&gig:ﬁgm

haben Rie Gleubenssactze keinem Erkemtniswerte Sie
haben, wecht, Qe he im Sinn Schleiermacher verstenden,
auch gar keinen Erkenntmisinhalt, Sie meinen Iﬂ'ﬂhf'h |
was sio sazen. Sie sagen 'Cottes mgensohaften s 8 g
sie meinen fmensechliche Zustande%sesSie habem nicht dle
Funktion, zu sagen was sio meinem, &'kennmlsimes:er-
mitteln, condern sie repraesentiern das reugh:noh
coruenl e e e e e i
WO sie der alektischen

1hr,éblggz subjecktiven Vert am Jeichtesten unebersehen
werde.

The Vord is no longer a word in the semse of truths

Tather & fom, a meens of expressing en immer €xp e

It is

It becomes an artistic symbol. Religlon

L—

8Thid., p. 105.
Tbide, pe 117,
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part of art, and art, the onter form of rel!sion-.m As Tor
Schleiermacher®s walegion to the ahistorical mysties, Brumner
says that the Glgubensiehve spesks of the importance of the
historical (hvist ia the sonse of the medieval mystios who
made of the Panline doctrine of Christ in us, a Christ of
phantasy.ll The Gloubensiehve makes of the historical fact

an 1mmcu‘b, sbesrnal foeling which oan be taken into conscious—
ness through intuiticne’® Christ is brought into the second
part of the dogmstics as entirely Tforeign to the sense of the
firet, in fact, 1% is impossible to harmonize these completely
divergent vievs. Srunner says that Schleiermacher has sud-
deniy becone avmrs of the objective inability of men %o attain
to God, and ©c the fecling of absolute dependence, the camsal
consciousness, disappears. The mystical epproach is dropped,
and the word amein comes into its owel® When Schlelermacher
speaks ebout purity of dcotrine, of the "iirksamkeit des goett~
lichen Viort®, the truth, etds, Hrumer says that this reminds
him of 0ld Imthevan orthodoxy, in vhich tho word was the ori-
terion of faith end the ahtithesis to all mystically orlented
philosophies.,l® ‘Vhen wo esk how the Heden and the first half
Of the Glaubonslehre £1t im with his new theology, Hrumnexr
answare, “absolut mar nicht".2? The first is the true Schleler-

———

03h3d., p. 118£%;
11_1219., De 121,
1%Tnid., po 151.
m_lbi&., De 155,
l*lbﬂ.. Po 136.
15.11111., P. 133.
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pacher, & zeme 18 mot the Vord of God vhom, and and from
whom f£aith kmove 465 relationship to Cods Jesus is not the
ravelation of the divine will, but only a factor, a power
vhich erouscs the God consciousness dwolling in mane 8

Schleicwmachen®e religion can only be underatood in
relation o Idcalism, anﬁibhe dootrine in vhich the spirlt
beeomas the principle of all reality and tmth. He did see
the danger of using a .comalet;aly ego-ldealistic thought
bhowever, and %o avold 1%, used the philoscphy of Spinoza.
Ho aigi;mm;eﬂ ﬁfa nut a bomndary of reality around the ideal.
Spivit and :c.":':aii*-.;:r ‘a",hez_l. became a coprdinated appearance of
a third, the One. Schlelermacher also saw in Idealism a
danger Go the uniquences of rollglom, a tendeney to turn :
religion into a syemzlaﬁi:ve philosophy. He was oo mich of
e religious man to cllow this, and sought the real basis
for veliglon in the spirit and in feeling. This feeling
was the objective corvolation to the real universal unitye
In doing this, hovover, he gave hinself over to complete sub-
jeotivity,'® The consequences of Schleiermacher’s theology
Brumner maintaine, i¢ that i6 has no stremsth or capaoity
for self-oriticiem, because, it recognizes only the Eeit e

181b1d., . 174,

e ——— ___‘V_F_g, 4
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God is not the zoal, the empirically transoanduﬂ.;' because —
wa only grasy him in so far as he Is in us. A further
consequence iz that religlon baoomee just one funotion of

men alongaide others, or one particularly valuable good

among other waluss and goods. Although he admits that
Sghleiermacher fought emalnst these consequences his entire
life, he malntains that they are implicit in Schileiermacher®s
theologyes "in dieser Religion besitzt man Cott, men hoffd
nicht euf ilm; man erlebi Grloesmng, aber man glaubt nicht

an eino Erlocsung, die mehr wachre als das religloese Be- -
wasztsein selbst, s’ This theology is a relation of man to
his owm "Scelenzrund®, not a rolation to the self-revealing
Godo® Hrumner is careful not to characterize Schleiermacher
completely in these terms, He also recognizes Schlelermacher
85 & believing Chrictian, colling attention to the piety of his
ioravian backgromd. Sehlelermacher vas however, in his in-
tellectual life a romantic "Idenditaetsphilosoph”, although
in his personal 1ife, a believing Ghr:latian-” He vas,
Brunner admite, the only great theologlan of the nineteenth
eentury who Aeclared himself oponly for Jesus Christ end who
mAde the attempt at least to center his whole dogmatlos in

171h1d., . 186.
18703d., p. 166.
197p1d., p. 198.
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the history of the redemption through Jesus Ghﬂa_t. His oone
ception of vellgion howsver cam only be understood in relation
t0 Idealism and the docteine in vhich the spirit becomes the
principle of all realiily, and tmths The g priorl of the
thinking ego is the only point where knowladge and being mut.m
The fraquently recurring motif "Momsnt", “ingenblick", "Kaum
In der Zeit", “So sehr eilt er vorueber”, "ie Caburtstunde
der Religlon, cleariy identifies his thought with the mystical
philosophy of identitve -

The chavacteristic of Schleiermacher's basic thought,-
however, is ok pantheism, delfication of the oreature, but
the unity over all antitheses, the undifferentiated unity,
the undifferentiated nature end spirit, Ideal and Real in an
unknown X, which iz God.Zl ALl these are modes of one being.
Philosophically, as Brunner says, he

which attains its goal in religion - subjectively,
as the comsoiousness of the unity of all contra=

diotions, and objectively, in the final accomplish=
ment of givilizmation.."™

Theologloally, ho attempts to equate this religion of timeless
mysticism with the Christien faith, He attempts to do this by

2)1bid., pe 171.

Flivids, ype 328. A
Eaﬂni e Rave. m trande by v_e '!
(Ph11nanny ST Revelatian sl S5 iRks), v 596,
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bringing his anlistorical mysticizm into relation with the
Historical Jmsus., The nature of his understanding of religion
is nevertheless ths same. To mystical reflection of the
eground of religzlon he adda the roflection on the historieal
fundamental principal vhich gives iz its powers There is a
difficulty in Schleoiermacher®s presentation, however, in that
the Jesus of history imparcts himself to us through an "Impulse“.
He grasps Christ historically, that is, as a historical povers
Yot, He iz a pover that works eternally. The redemption is {
then a historiocal process to which Christ gives the impetuse
The process then continuas by itself, imparting itself to
othors so that each Christien shares in the redemption of
Christe®? Jesus is the cause of the strenghhened God-con-
soicusness, but he is not the object on which the nature of

faith ic basod. >
is a Pinal comsideration of the epistemology of Schleler-
maoher, Brunner sesks to £ind the ccmon denominator of all
mysticism, to compare that mysticism %0 Christian mystioism,
and finally o Chrisitiem faith. _He finds as the oomion de-
nominator of all mysticism not content, dootrines, OF funo-
tions, but rether souething which he calls & "Fluesiges" or &
"Pendenz-wohin®,?8 iysticism has as
the tendency to strive after an umaed

-

1¢s most essential feature
jated mion of the materially

2419&2!0 Pe 289,
25Ibid., p. 354.
26Ividl, p. 368.
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restricted £plrit of men with the only reality, the imma-
terial, teleolozical being. It has these aspootss 1) It is

a deification or perhaps even an absolutizing of the soul.
{Absolutizing in the =enso that a "godiess“ mysticisn 1s
possible.) 2£) It balieves this goal 1s attainable, 3) It
preseribes ways in vhich this geal may be attained. 4) It
knows a hig:he':.* exparience of the soul when this goal 1!-
reashed, In the nature of !::qrétiolsm in gonerel, a God-

world unity is concelved of as taking place elther through
emapation or by irmencncs. Doth emamation end immanence in-
dicate a continuity botween Cod end world. 4n idan'_lsi.tr:r of a
kind takes place in Christian faith, 500, a8 the believer be-
comes one with Christ, This becoming one is, however, at

the same time a reallzation of "non-identity”, or “Gegen-=
saetzlichleit",?7 the justification of the simmer through
the offering of the Hodiator. Onrlstian faith is, therefors, —
anti-mystical because 1t firmly acknovledges God as personal
Vill, as the sowrelmn, froe Lord of creation, The world, .a's
His oreation, doss not exist as his "alter-ezo”s o mtimli‘w
between God and the world is :pc:ss'-i.l:vil.cs-’aa

Whenever a Ohrictian mysticism is attempted, 16 becones

E?M.’ pl :585-
28Tb4de, Do 384.
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a synthesis of two disparate elements, mystioism end faithe
A gombination of the two Suplies a weakening of both. Those
who speak of a Johennine or Paulino mysticism, Drummer smms,
nisunderstand the tyus nature of relizion., John and Panl are
in reality anti-myetlionl, because they spoak not of a mystiocal
idemtity, bub of 2 unity of man vAth God through the Vord from
the Mediator, and Palth fn the Medlator.®? Even though there
seemz to be an ecsiatic element in Paul, he camot be clted as
an ezample of biblical myotiolom. "Nicht der ist ein Mystiker
der ein Frlebmis hat, sondera der, der sie sucht, der einen
*Wag® daun kenns und geht, und in ilmen sein Gottesverhaelitnis
' Begruendot, o0 '

Sghlelermachar is not o mystio 1n tho real scnse, but in
the sense of the romentic culiural :maal- == a Socular nysti-
eism in which'weligion takes its place alongside of art,
selence, end vhilosophy. Schleiermacher, Brunner says, tries
%0 effect thiz synthesis, Since he wants to be both a nystic
and a mem of culturs, he makes a aynthesia of the philosophy
of identity and a dynamic-teloological concept of tho spirit
in which spirit is quantatively determined and teloologlcally
Qirected, that is, cpirit as the power of a historical proocsss
8imilar to patwre. Suoh & synthesis of mystiolem end ouLuES

2 Tvide, po 387.
solbidog Do 387,
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oan only result in a weakening of both,Sl

Finally, even mysticion can Speak of ‘a "Word of God",
but it vnderstands ¥ord in £l1e sense of tho Greek lomos
philcsophy - a8 the pure imer Word vhioh arises out of ‘I:he
depths of the soul ag the witness to the unbroken continuity
betwesn God and man. That word does not create a raiationship
betwsen God amd men, but reveals that which always exists, |
the unity of God with the esoul of Aile iystioism 1s, in the
f£inal analysis, Ghe sa:‘.i'n-zusﬁif_!l.oaﬂonqof man, Only faith
gan recopnize the jusitifieation of the simer by the holy,
gracious God, and can eXpose the 41llueion of gelf=justiri-
dation. Thews con bs no synthesis of the two. "Either the
Belf~justification of man out of the divine srolmﬂ of his ovn
soui, or the justification of the lost simer who calls to
the saving Cod £rom oub of the depths, Either mysticism,
or the Word,">P |

1Ihid,, pe 395,
B8 Thi1d., pe 420.
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CHAPTER IV
BRUNNER'S ALTEINATIVE THEORY

The type of myetloism vhich Schleiermacher proposes- °
is not, in Erunner's opinion, the answer to the problem of
a Chriatian theolozical epistemologys Ve have, however, not
as yeot arrived at a clear statement of the alternative theory
vihiich Brunner recomaends, The mere statement that Chris-
tian knowledze, o be knowledge, st be knowledge of the
Vord, is not a complete answer to the problems Ve must aslc
the further questions: Whet is the Vord, end how is it appre-
hended and used by men? Firat of all, what is the Word? It
is elear from his writings that Brunner wishee to be under-
stood ae presecnting a dootrine of the Vord in harmony with
his understanding of the New Testament end the Reformations .
In order %o present his idess in the clesrest light, 1t will
therefore, be helpful to restate the antitheses triefly. The
Viord which Brumner. champione is not the ward of Orthodoxye iy
is not a word which is and remains objectively true apart ‘
Trom any usoc of i, It is not an objectively true JagExine
Which needs but be assented to. It 18 not evem the Bible &5
such, as a writton VWord of God. ¥ords, he says, aro ik -5
ultimate consequence, not even divine wordse

ol Neither the
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spoken or the written words, nor their conceptual content
are the Word of Cod, Uut only its "famo', the means of com~
voying it.® He oays further, that there i3 only an "indirect
identity” bebwoen the Bible amd the Word of God.® The word
of the Bible ie only the means of the real Word of God,
Jesus Christ, Az such, ‘E‘.heibiblioal testimony to Christ is
Mon the same level™ with that of the churchs It has priori-
ty only in thot 1t is the "original witness,"™ Neither is
the word to be understood in the Idcalist-mystio sonses
Such a word is not a revelation, but a “percoption of some=
thing which was alveys "there®, ready to be perceiveds"®
liysticlen onn not speak of the vord in the semse of a Tevela-
tion of i% end ite appropriation by faith, lystiolsm can
only point out the “path® a man must follow to attain am
experience of tho Gruth of the vords’ Vhenever mystloism
tries to develop a doctrine: pf revelation, 1ts dootrine

becamas “commio or csosmic pantheim" g

®Ivid.
Sty Brunner, Revelation m Bsason, pe 145-
“Inid,
Szvia.

“Anu. Srunner, ammw »e 80:

7Euil Brunner, Bovelation and Beasolls De 324
STvia,
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Both the Orthodox, objective view, and the mystiosidealw
ist perception by intuition are then inadequate solntions to
tho problems VYie may chavacterize Brummer's solution to the
problem in the .follcmtln@ vay: the kmovledge which we receive
from God is 1) a given Imoviedge, 8) 1t is a truth vhich
happens, 3) it is a personal emcounter, 4) it is an aot of
personal surrender and decision. Drunner speaks of knowledge
as "given" in three scnses: 1) "given™, es something which.
we do not possess of ourselves, 2) "given", as applied to
us personally, and 5) “given” in time, Ve do not have such
imovl.edge as en attribute of our being human. Enowledge of
God 18 given o us as simmers, as mot meriting the grace of
God, and vdthout wiich we would most certainly perishe That
imovledge is no%, however, given impersonally, as an gternal
fund of truth to vhich ell men may apply thamselves, but, 1s
in its very meture a personal relation of a personal Uod, a
"Piou’, to the perscn addressed, Or as Brumer says, “The
so}fwravelation of God is no object, but wholly the doing and
Self-giving of a subject == or bebter expressed, a *Ferson®ee."?
8 historieally given, Erumner distinguishes the unique event
of Christ's cnoe for all giving of himself from the signifi=
Sance of the cternal, timeless, 'mow’ of that giving. In
.order %o bring out this distinotiona he speeks of the i

02l aot of the atonement as a . “myth” 10 Tne Ohris

—

9Tne Divine Humsn Znogunters Pe 70 Lve Vyon.
10 B transe by Olive
‘MGS%ﬁia The fses ter %9’ 1947), VP
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is unique. It is comoernsd mot vith a statio, ebstrast;
oternal truth, but, with one actual, historical, unique and
deoisive event.-l This uniquemess i3 not to be understood 3n
thoe Romantic sense of individuality, (vhich is a natural cone
geption, Tor individuality is the menner of befing of all
1ife,) or in the Idsalistic sense of a historical proocss.
It is the maturs of the revelation in Jesus Christ that by
its very naturs it could take place only-once for alls
Enowledge of divine truth as a truth "shat happens®s
is distinot from "truth as the agreement of samething thought
with somothing thet sxists.".2 It is the truth that “Came
by Jesus Christ®, It is and remains truth only in happening -
when o man eniers into the "Svent” which is Jezus Christs it
is a bopveming when Cod meets men in a personal encountorsy
and txuth comes into being. It is the living God meetilng °
man in history, and man’s meeting Cod in an act of personal
Surrender and desiocion.

- It 45 olear fvam the foregoing that Brunner wishes to
be understood as presenting a dootrine of the Vord and of
epistemnlogy which is & very vital, existential thing b
Vanits to rid theology of dead scholasticlan and of egocentrie
Spiritualisn once for all. Nevertheless, we still do nob

|

Rtne Mediator, pe 379-
-laRgelat;on and Resson, pe 369-
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have his full answer to- the problem, If the "word" is not
the "Phing™ itself; what is the contimity between the word
"apd the thing? - Wowrds and dootrines, he believes, point to
God, that we may smewsr nim in faith. Vords end dootrines
alone, without the presence of the Holy Spirit are. not
effective, y=t thiz address and response can take place on=
1y by virtue of their pressnoe. He says, "the relation be=
tween doctrine and Vord of Godeee is in'the last analyais
incosmensurables It must suffice to rscognize that an abys=
mal difference, and yob a necezsary conneotion, lies between
the two."™.¢ In snothor place, he speaks of this as a "prin-
eiple of *Sopipbure ond the Spirit'".1% BHe says further,
however, “we have nc system of truth, but only the light
of Christ whioh falls like-a £lash of lightning upom our

knowledge of the Viowld,"™S.

A further question we smst ask, iss if human apprehens
slon of God and of divine truth takes place in em existen=
tial event, and that it is an aot of personal surrender and

decision on the part of mon, wherein lles the distinction
and the

between this viow, end the personal confrontation of,

13Me Divine Human Jnoounters Pe 108
141p14., p. 120,

155avelation and.Re s De 181e
181334., p. 188. %
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relation of the creatsd soul te the eternal oreator as .
Schleicrmacher procents it? Vhat is the distinotion betwesn
his owmn statemeant: :

¥all that o the ordinary sight of man can be s=en
only a=z hunan and natural is visible to the eye of
faith za the presence of God himsolf. This does
not bake place alongside of the human natural exist-
ence, but im ity here, and here alone, thers occurs
wvha® by its very natuire can coour only once for all: w17
the complete rovelation of Cod, his personal presence
and the
statements of Luther which he quotes es g. that faith makes
"thee and Christ one person”, that faith makes.us "vitally
bound wp with Him," “as to be ons flesh with Hin", or St.
Paul?s phraze "Christ liveth in me"?:° If we ask, "is not
that mystlclsm?® hs says, ®let us call it vhat we willj there
is no senss inm arsuing about words,™? Nevertheless, thers
is a @ifferencs, "ihe mystical experionoe”, he says, "lies
in the aircetion of knowledge, but it does not lie in the’
direction of Taith. Faith should eventuate, not in uniony
YUt $n fellowship.seUnion in the last analysis, is being elone
and living for oneself, but fellowship is being with another
and living for him,"20 Or, es he says ia another place,

"aven a Christian con say vith Klerkegaard that fsuh{aﬁﬂﬂt!

[

1"Reval‘gﬁ;iog and Hoason, Pe 504,
81T)34., p. 180. .
91hia, :

e Divine Hwmen Esounter, Pe 198
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48 truth?, but hs lmows that it is a subjeotivity that is
no longer hic owile w5l The Pinal ané'.':ar is therefore, given
in terms of iteel?, Tho dootrine of the Holy Sprit must be
"the Christion ansver to the dootrine of that inwardness
which ic no% in the least our own,"R2

2lme Philorophy of Eslizion, pe 113.

28Thide




CHAPTER V
AN EVALUATION OF BRUNNEK'S SOLUTION TO THE PROBLEM

in order t0 come to an understanding and evaluation of
Hramner’s critioisms of Sohlelermacher, we must see them in
the lisht of his major pramise: that the theolozy of Schleler-
macher mst be seen apart from his preaching and the apologetic
nature of hisz work, that ia, from the unique historical
asituation which both caused it to be written, and which
detormined the Torm in vhich it was written., 4s he sgys,
"lon kann dio Lehre Schleiermachers auf schaerfste
bekaemplfen und sein Erbe ale ein unheilvolles
erkennen, und doeh vor der geschlossenen Kraft
soiner Persocenlichikeit, dem Reichtum seines Geistes
und der untadelipen Iamterkeit seiner Cesinnung
ehrfuerchtiz sich beugen, Nicht dieser Sohleiere
macheor, sondera der in seinem lerk gegenva
iat unzer Cegenstand, muir ilm gilt unger Eampl,
In the opinion of this easayisi, such a premise does not
lend itseli to an honest understanding either of ths mang or
of vhat he was tvying to say to the people of his time, One
cannot judge the Christianity of a theology only by its '
methodology. Hven though the forms of expression are Sug-
peot, 4ts Chyistian character may not be, Schlelermacher,

with all his rioh philosophical, philologgioal and historical

1F0il Brunner, Die Mystik und dass Yorg, pe 10.
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8ifts pledzed himsolf to the offico of preaching to his
vory troubled times. Thet he did this from his pulpit, in
the Christinn chuveh, camot be overlooked, evem if we have
doubts 28 %o the validity of his argunents, This is esposially
Bo since his whole theology grew out of his preaching, He
rozanded his pulpit as his real calling. In fact, he regard-
ed the whole office end work of the church as the "Predigtamt™
and carried this out in actual uninterrupted practice during
his life., Hp would not have done this had he not felt the.
uwrgency of his oalling. His Reden and Glaubenslehre must not
be soon as colentific doouments which can be examined for
their objostive validity apart from the unigue situation ‘_ﬁhat
@ave them their bvirthe They must rather be viewed as what Karl
Barth calis a "Selbstaitteilung des Predigers”. 2 Sohlelermacher
tackled the theological problem vhere it must be taockled, on
that which msi be taught to auntmorary 1ife in connection
with the Biblical norm and the historical ohuroh, He says
the danger thet his natural apologetical theology might m
into a system of philoscphy, and labored in order to keep 1t
from becoming that. Nevertheless, in order to speak to his
age, he had to use the philosophical system they used, and

Mﬁ%%m, W%u el
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and ‘wen Ghough it engered him, he dared %o use 1t,.93

Fircat of all, ve met deol with Bruuner?®s view of
Sohleiemischer as o mystic. Here again it is impossible to
understond Schleiermacher apart from hie 1ife and proaghing.
Sghieisrmacheor certainly wae mot in his life the embodinent
of what Zrumer calls the ahistorieal, passive nystioionm of
hic theologye His roal theology 1s one of life and activity.
e theology does not heve as much affinity to a passive
Yype of mystielsm as 1t does to the wholehearted sffirmation
of the active rsiiglous lifas in the home, state and the church.
45 Barth says,

“Hy mmog durdh dae lystioche Sanktuarium hindurch,

aber auch wirklich nur und gwvar eilig und ohne :

fugenthalt hinfurohzchen. Gerade dort wo der eshise

Myatiker Halt und zwar anm liobsten endguelbtig Halt

machen moechte, in dem reinen Cepenueber und Einssein

von CGobt und der Secele, gerads dort wird -man by

Schlelornacher nmiszverstacndlioch weitergetrieben,

won dearr Verinnarl:lolnmg gur Gestaltung, von der -

Zessimng zum Aufbau.” ¢
The fact that his theology is not dogmatic, even anti-dogmatio,
and enti~intellectusl is not only to be accounted for by his
mystlelsm, but by his activism, ©Schleiermacher is also, as
Pilthey and Stenge® point out, tho agitator for a unified

ethlcsl state, and for a free church, He is a meaom con-

S1bide, De 386.

*ibid., pe 500. _
Scar1 Stange, "Die Gesohichtliche Bedeutung Schielermachers”,
Pe 391, :




89

cerned with “die Problems der %Eho wnd I"amﬂ.!.onlebans“,e
end soglal problems - fresdom for the laboror, sherter work-
ing houwre ete. These thinzs do met a-eem coumativle with a
pasgive nyshioclsn, : : S

Brurmer®s further oriticisnm is that' Soia.:l.es.amaahm has
made the self the sole arbiter of relisim_:s truth - that is,
that there is no o{:;]entivel_v determined content to relizion,
bt only that whioh the st-xbjeotiva consojousnsss recognizes.
Hiz theology does speal éath of and of God, but not in
such a way that man’s feeling causes God to ba"!.ts contents
Sohleiormnoher®s Cod is not a projoation of his subjeotive
conseicugness nor an, imaglneci sanction for empirlcal behavior
' and states of mind. That he clearly 4id not vent to be under=
stood in that wey was seon abovee.? Vhat Schleiermacher in-
sists on is that the peréonal euthority for faith lies not
in vwritton propositions or in a corpus of rovealed information,
but in the perscnal 'mmage- of God ac it cxists in the cone .
seicusnesg of the devout Christian. His religion is a "Christe
iiche fromme Sclbstbewusztseln® « self-consclousness, %o be
sure, but Christian self-consolousness. It is mot mants com-
sclousness of himself, but of that within him vhich points

hinm cutside himself, to Gode

®Barth, Dig Protestantische Thuolomle, pe Z91.
Vide supxa, Chepe II, pe 2L,
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Sohleiermacher's system is, howover, subject to serious

oriticism which we dare not neglect. Ve have noted Pravious.
ly Schleiermacher®s shift of emphasis in tho Glaubenslehre,
from what he held in the Reden. In the Glaubenslehre he dis-
poeuces with the purely psychological definition of religion
as feoling by adding reflection on experience in vhich Obe
Jeative conbent i= -included. His psychologzlcal approash to
Religion in the Reden wms adequate as long as he confined
himsell to the autoncmy of the Heligious feeling. 4s soon
as he bDezan %o speak about the Christian religion, hovever,
objective content wae also needed. Ho shifted his emphasis
then, to the objeotive side, to a basic ninimum in which
the vhole of objoctive Christian faith was seen in a cen=
tral “relation to Jesus Christ." In the plen of the Glgubeng-
iehre, however, he does not do justice to this discoverys
It is obvious that he yants the reader to.be thinking of
Crrist throughout the whole work. 4s Werner Elort says,

"rs iat ersichtlioh, wle sehr Schielermacher mit

:&E;g:pigcggji gif\iggangt:g‘ ::-Lna:t? ?ﬁ};glfen “sucht

e L Oy, auioh Josrs van Hazareth voll-

brachte Erloesunsg bezogen sein muesse. 4uch vo

nicht ausdruecklich davon dic Rede ist, soll
aiaala Bezgiehunz als aelbstvmﬁaeudneﬁ vorausgesetzt

sein."
Wevertheless, Christology still posed a great problem, and

9%erner Flert, Der Kampf un das Shristentum, pe 60.

-
—
—
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the question is, whother he eould it Christolopy into his
theological forme Christology is always the disturbing
factors 4As Barth says,

"Er (Jeaue) macht dem Professor und dem Prediger

Schleiermacher sichtiz-viel muehe! Aber eben:: er

izt da, Und der Professor und Predizer macht sich

dlocse Maehe, schwimmt unablaessiz gezen seinen

eizenen Strom, will unter allen Umstaenden, sei es

auch um den Preis von gewissen Kueustaliaen und Séphis-

men, Christocentrischer Theoloze sein.®
lhen he speaks of how the redemption takes place, howevers
ho st speak of it In terms of a fod-consciousness, He is,
shall vwe say, avare of, but not snough aware of the transe
cendont factors "Er hat die Pistis in Onosis verwandelt,"il
as Barth soys, He serionsly wants to present a Christocentric
theology but cammot do so from the central principle of the
Glaubenslohre,

Further, there is more to the Ohristian feeling of depen-
aence on God then Schleiermacher's “reference of finite
phenm:;mm- +0 the necessary causality of God.™2 His vi.aw
of sin {00, as the predominance of the sanae-conaoious:_ueas
over the God-conseiocusness is a laborious attempt to bring

the wital Christian understanding of sin and salvation into

10zarth, Die Protestantisohe Ineolomie, De 585.
1lThig,
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line with a system too smell to hold it. In gemeral, the
whole suffers in that it "does mot present
obJect:lve doctrines of “od end Chriatoiagy- ‘bat only treats
them és they are presant or related to the Chr:l.stian self-
c:oz:ust::l.ousnesa.":l'3 £ :

Since his fault 1a not in his w:l.eh %o be a Christian
theologian but in his attempt to presen'l:.: a unified system
of Christien .philosophah Brunner'!s criticisms of Schleier-
macher are not spropos. When Brunner wishes to pose en al-
ternative to Sbhlaiemaci:er's "mysticism® in his gox_zcgption
of "Word", he must either be sgnosticy o give a solutionm -
vhich can be distinguished from that of Schleiermacher only
in its i'.el:m:i.nolo;n"..:l'4= !ﬁh'e fact that he-";:m sgy. "Ein‘groszer
lenn vereinigt == auch wenn ezr ‘ein Ph:l.losoph voin Rahge -
Schleiermacher's ist =- (s:l.cht:l.ich‘) unvereinbare Widersprueche
in seiner Person, ol would seem to indicate that Brunner
is not quite as sure of his ground aga:lnst Schleiermzcher
as the biting rhetoric of his Die L und das jort, =nd
his positing of the antithesis “entweder die Mystik oder
des: Viort" would seem to. indicate. In the conclusion of this
peper jbhan, we will attempt to offer a aolution vhich avoids

the exagerations of both.:

131hid., p. 113.
14ﬂ._g Supra chapter IV, p. 53ff.
18gyunner, pie Mystik und des Wort, P. 365.
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CHAPTER VI
A _PROPOSED SOLUTION TO THE PROBLEM

In the course of this paver an attezﬁ:at has been nade

%o .articulate the éanaentions of Friedrich éoﬂeiemaehw
and Hmil Brunne" as %o how religious amn”vledge is reoeived.
Sgzhliclermacher, it ma seen, bellieved that in the intsrae- |

tion betwesen the totali'by of the Universe and man, 1t be-
comes possible for mau to Antuit God and to know hinm in the

saling or the devout self=gonsceiousnesse. Feelinz or the
"umaltbelbare Selbstbewusztsein® is for him the psychologi-

gnl seat of the kmovledge of Gods Sinco he belleves that

feeling is not conditioned by the reason or the moral vwill,

H

doctrine can La true only in a derivative sense, that is,
as it attenpts to give conceptual empressio:i to a truth
whioch is in reality nonrational. Brunner, on the other
hand, belleves that Schlaiemchsr'a theology is mpucitly
and explicitly am attempt to Justify men from the divine
ground of his owm soul, and to make God and the VWord im=
manent in the human spirit. “As an alternative he poses &
Word of God which is given %o men end received by them in
the event of revelation, in the personal encounter between

' God and mAn. ;
Tn the opinion of the essayist, Brunner's statement of
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the question as involving only two possibilities — either
& given Imowledge caused by God, or a subjective parcasption
of God by ths human faculties - does not lend itself to

a true undersitanding of the question., #n either-or state-
ment almost inevitably leads to an over-emphasis of one or
the other of the alternatives., In Schlsiermacher’s cacse,
his resction aszainst a view of falth 25 no more than an intele
lectual asseﬁt to a body of rovealed information robbed hinm
of the possibility of ever relating his faith to the whole
body of Christian truthe. In the same way, Smmner's view
of the problem as having only these two possibiiitles makes
him, in attempbing to.answer the problem, involve himself
in aspeets of the view he means to oriticize. The sorrect
thing that Schlelermacher vanted to affirm vas that knovke
iedge of CGod is most definitely a very personal thing, and
inseparably eomnected with the work of the Holy Spirit.
Brunner vents to affirm, and rightly so, that our kunowledge
of God is in no way ﬂependént upon -us but is solely CGod®s
revelation of Himself to us. Hut in the context of Thelr
systens, nefthor of the two insights ic allowed to come €O
full Llovier.

A solution to the problem will, thon, have to include
the correct insights of both Schlseiermacher and Erunner,
_without involving itself in their exagmerations. It will
have to say in every casc that the initiative lieo solely in
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Gode It wlll have %o say further, that Cod's ravela_tion

of Himself is in every case prior to human ,lmwladga‘t' of
Him, or, in other words, vie do not Imow God, but are lImowm
by Hime The certalnty of our knovledze does not lie in the
fact that we have had an experience, but in the Pact Ghed
God®s Word has ponetrated into o;n.' inner consciousness, and
that iz Holy é'._airit !.1as convinced ue of its truth. :
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