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on primitive religions, but, in partioular, a epecialist among the Winne«- 

bago tribe, having otudied their myths with them for five years, 1908=1913."° 

He relates that: 

In one of the Inoldents of the great prose epic of the Winnebago en= 
tltled "The Twins’, the great hero deitios « e « assemble in heaven to 
asi the supreme deity, Earthmaker « « « ‘Hearken, father, you who dwell 
aboves, all things you have created. We desire to make you an offering. 

Earthnaker, according to Radin, is not just a Supreme Being, but his min 

characteriatic is his all-embracing orcative activity. This ia the account, 

in part, of creation among the Winnebagos 

What was 1t our father sat on when he came to consslousness is uncer= 
tein. Then his teare flowed and he began to ory. Not long did he think. 
He sew nothing and nothing was there anywhere. He took something fron 
the seat on which he wag sitting and made a portion of our earth. Then 
ho sent the earth below him. From where he sat, he looked at his om 
oreation end it became similar to our earth. However nothing grew upon 
it and it was entirely without covering. It had not become auiet but 
was splnning around. « « He had sont the rooks (a female spirit) olear 
through the earth, throughout its extent, and only the heads remoined 
uncovered. He looked at his ercation and saw that it had become quict. 
lio clouds appeared anywhere, the light of day seemed motionless, and 
the vibration of heat looked like spider-webs going past, floating.” 

Radin adds, at the end of this portion of their oreation myth, that °1t is 

only then that he begins to create the animal inhabitants of the earth. As 

in the Biblical account, man is created last. . ."°5 Here one oan see that, 

    

20Paul Radin, "The Culture of the Winnebago as Desoribed by Themselves", 
Indiene University Publications in Anthropology and Linguistios (Baltimore: 
Waverly Presa, Inoe, 1949} Preface. pe l-Se : 

“lpank wading Primitive Religion (New Yorks: Viling Press, 061937) pe 
216. 

*2panl Radin, Winnebago Tribe, qouted in hie Primitive Religion (Hew 
Yorks Viking Press, 6.1937) ppe 262. 263. , 

“paul Radin, Primitive Religion (New Yorks Viking Press, 0.1937) pe 
263.
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in thie exaupla of sreatlo ex nihilo, there is retained an order of orention 
  

very siniiar to that of Genesis, partioularly with the oreation of man placed 

at the end of the account, and the Supreme Being elone doing the creating. 

fhe Sioux Indians, of the Mandan group, have somawhat contradicting be- 

liefs concerning creation. Alexander records these differing viewpolnts, ons 

expressed by the priesta of the Pebble Soceity of the Oneha tribes, the other 

by the Hidatsa, also a Siouen group. Befors these impressions are introduced 

into the thesis, it might be of valua to consider what sort of conception the 

Onabe had of their Creator, Wakanda. Alexander relates: 

Probably the Siouan conception of Wakeanda, the mystery that is in all 
life and ell oreation, has been as carefully studied as any Indian re= 
Ligious idea. e « Doubtless the most illuminating analysis of this great 
Siouan divinity . « e is that made by Mise Fletoher in her study of tho 
Onaha tribee Wakanda, she says, "stands for the mysterious life power 
permeating all natural forms and forces and all phases of man’s cone 
soious life. « « Visible nature seems to have mirrored to the Cnehe mind 
the everpresent activities of the invisible and mysterious Yakanda, #4 

The priests of the Pebble Soesity of the Omaha relate the follewing creation 

mythe 

4% the beginning all things were in the mind of Wakenda. All oreaturssa, 
inoluding men, were spirits. They moved ahout in space between the earth 
and the starse They were seeking a place there they could come into bod= 
ily existences e « Then they desosnded to the earthe They saw that it was 
covered with water. They floated through the air to the north, the east, 
the south, and the west, end found no dry lend. They were sorely grieved. 
Suddenly from the midst of the water uprose a great rook. It burst into 
flames and the waters floated into the air in the olouds. Dry land appear= 
edj the grasses and the trees grew. The hosts of spirits descended and 
became flesh and blood, fed on the seeds of the grasses and the fruits of 
the trees, and the land vibrated with their expressions of joy and grate 
itude to Wakanda, the maker of all things.25 

  

241.5, Alexender, Mythology of All Races - North American (Boston: Har- 
shall Jonss Coe, 601916) x S82. 835» . 

*5ipid., pe 966
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Here the Slouan myth has resorded threes ideas that are in comaon with many 

creation myths, and thet point to the iden that all creation myths have 

their origin in one io & common origin. First, the Omaha have conceived of 

a Creator that had the plen of creation already in his mind before creation; 

secondly, they had the concept of a primal substance, to be exact, water, 

covering the carth; thirdly, they considered the original state of affaira 

efter creation to be joyful, blissful -- to repent thelr own words: "the 

land vibrated with their expressions of joy and gratitude te Wakenda, the 

usker of all things". The priests did not have one concept comion to many 

myths of the ilaw World, namely, the idea that the Creator himself is unore=- 

ated. But the liidatea did. The Hidatsa differ in ‘that they attribute orca- 

tion to the First lians Ae Alexander wrote concerning them: "es « « the First 

Man » « » formed the earth out of mud brought up from the waters by a duoke- 

ws s the Hidatse. . « « say or the First Man, the Creator, that no one made 

him, and that he is immortal.*#6 

The Pawnee of Nebraska present a much more complicated version of the 

first things. They have a Supreme Creator called Tirawa, and retain tho be= 

lief thet his abode “is the highest olrcle of the visible universe. Tlrawa~ 

etius is his Pawnee names All the powers in heaven and on earth are derived 

from him; he is the father of all things visible and invisible; and father 

of a12 the people; perpetuating the life of mankind through the glft of ohild- 

ren ¢ « s#2? Alexander continues his account of the Pamee; quoting a state~ 

88rhid., pe 105e 

BT rbides Pe B00 
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ment made by the Pawnee themselves: "We think of Tirava as in everything, 

as the power which has arranged and throwm dowm from above everything that 

man needs".?? This 4s a portion of the oreation story of the Pawnee? 

« e » then the Glouds gathereds the tiinds blew; Lightnings and Thun~ 
ders entered the Clouds. “hen space was canopled, Tirava dropped a 
pebble into their midst, which was rolled about in the thiok Clouds. 

The storm passed, and a waste of waters was revealed. Then to the 
StareGods of the World-qQuarters Tirawa gave war-olubs, bidding then 
to strike the waters with thems and as they obeyed, the waters sep= 
arated, end the earth was made. When all this had come to pass, Tir~ 
ave commanded the Bright Star of the evening to tell the Star-Gods of 
the Quarters to sing of the formation of the earthe e « the Clouds 
and the Winds end the Lightnings and the Thunders again assenbled, 
and from the might of their storm earth was divided into hill and val- 
ley. Then again Tirawa bade, through Bright Star, that the Star-Godse 
of the wuarters should sing of timber and of vegetation, and again 
there was o stoma, and earth was given a dress of living green. A 
third tine they sang, and the waters of the earth ware cleansed and 
sweetened and coursed in flowing streamae A fourth tine they sang; 
and all manner of seeds, which had droppsd to the earth, sprouted in~ 
to life. . #8 

Although this record assigns various powers to the lesser deities, there 

still remain some aspsots of this myth similar to other accounts. Hote, for 

example, the belief that the earth was at first covered with weter, the gen- 

eral order of creation as related in Genesis, and, despite the agsistant 

oreators, there is the concept of one supreme Creator, Tirawae 

The West Algonkins, the Arapho, the Cheyenne, the Atsina, likewise 

have a Supreme Creator and a remarkable account of creation with dotails 

reminisoent of the Biblical record. Hote partioulerly a prayer of the Ara- 

pho, in which they refer to oreation of an ancestral pair, o.man and @ wo= 

men: ‘kiy Father, have meroy on us. Heuenber that we are thy children ever 

since the time when thou hast created the heavens and the earth with one 

  

27 Taide, De 80s 
“Bi nia., ppe 105-107.
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men and one womane"“9 The West Algonkins have a "great and holy life 

_oeremony" which is “a repotition of the story of creation’. They "teach 

that the tribal ansestor celebrated these oerenonies for the first time 

at the behest of tho Supreme Being, and then imposed them upon the entire 

tribe to be oclebrated forever.*99 ‘The Arapho oreation story refers to 

the Creator as "the ancestor with the sacrad pipe® or, simply, the nan 

with the plpe: 

it begins by teliing how the ancestor with the sacred pipe, whioh re- 
presents the Supreme Being himself, wandered over the huge watery de~ 
sert at the first begiming of the world. . . he wanders through this 
immense solitude of water six days, and in the morning of the seventh - 
day he halts at the very place where, in the near future, the earth is 

to appear as the » « « abode of men. Solemnly marching he walks fron 
there to all four cardinal points and calls into the wide world to ail 
water-birds and reptiles which are thought of as already existings 
“Hea peopled « « -« Gome and make an attempt to search for earthi"® . . 
« vedw~head duck and turtle appeared having each of them found carthe « 
. The man placed the two heaps of clay upon his pipe e « » and ina 
ceremonious wanner let the dried olay go to the four quarters of the 
world, praying at the same time. And thus the earth was madee e « Howe 
every one of the different kinds of animals, birds, reptiles, and plants 
which were created offered itsalf to the Creator to bs used in the ser= 
vices of man and carth and was accepted for it. After that the Creator 
made the rivers and the mountains of the earth. .°. After this « « « 
valleys, with trees having green foliage; and, in fect, the earth was 
sloathed with an abundanse of grass. After the Creator saw what he had 
made, he was mush pleased with its appearance. 

There are three significant details in this creation nyth. The statenent 

about "the immense solitude of water" will not be treated as significant, 

sinoe the Investigation will enoounter it so many times as to consider 4b 

as alinost tho unanimous belicf of oi] Amerindians. The first detail under 

  

29yilhelm Schmidt, Primitive Revelation (St. Louis: Herder Book Cos, 
001939 ) Pe 206. 7 

S0Tutdes De 174. 

Slitihelm Sokmidt, Eich Gods in North Amerion (London: Oxford Univ. 
Press, 1933 ) Ppe 69-72,
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consideration may be pure oonjeotuze, but the mention of seven days, though 

in a different connection as in Genesis, might indicate some relation between 

the twoe The author repeats that this suggestion is pened on presuaptive 

evidense and remaina a supposition. But the idea that plante and aninais 

fron the time of creation were to be used in the servioa of man, and the 

stetenent that the Creator "was much pleased’ with his creation, appear in 

other myths and strongly suzszcst outaide influence, if not a common tradition. 

As the investigation turns to soms of the rudest tribes of North Amer= 

ica, the Pueblo tribes of New Hexioo, there is still this same loftier end 

more recondite conaepb of the Creator. "Among the sedentary Zunis", Brinton 

relates that, “it is suid of their demiurge Avonawllona that at the beginning 

*he conceived within himself and thought outward in spaoe*, inorder to bring 

nature into existences"? Alexander tells ue that “in the heginning Avona= 

wilone with the Sun Father and the Moon Hother existed above « « e with breath 

from hie heart Awonaviilone created clouds and the great waters of the world ; 

e « e'- Alexander then explains that "(through the light, clouds, and air he 

becomes the cesence and ereator of vegetation)."55 In order to prevent give . 

ing the Sun Father or Moon Mother preeminence over Awonawilona in the read~ 

ex's mind, he emphasizes that "superior even to this primeval pair, the Zuni 

recognize Awonawilona, the supreme life-giving power, the initiator and em 

bodinent of the life of the world, referred to as Ha-She . - "54 Here is an 

  

S2neniel Brintone Religions of Primitive Peoples (New York: G.P. Put- 

nan’s Sons, 021897) Pe 126. 

53:45, Alexander, Mytholosy of All Rooes = Horth American (Boston: war~ 
shall Jones Goes 621916) pe 206. 

54hid., pe LEZ.


