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gratification, It nmight appear that the latier corruption
doveloped along with a dying belinf in.Iimmortality. Actually,
the purer Lpicurean principle is even a profounder donial: of
tho soul's iiraortality, and this profounder concoption loads
to a profoundox ccnclusion -- therofore satisfy the ninde
That leads to a complote whole; bodily gratification la only
a scerios of discommoctod. pleasures. There is no life after
doath, Ghoreforo make an entity of this cnas maike it as coue
plote o2 possible. Iental gratification is the enswores The
ceasequonce of' this prineiple 1s a disrogard of a consciouss«
ness of duty Lo be fulfilled” or of virbuous actions® The
emphasis, rathor, was ogocentric; freedon from disquictude,
foars and dengerss To find taoppiness here == that is the
consoquence of plcurus?! thoughte It is the direct conse-
quent of a denial of immortalitye. Hithout his doymatic axs
progsions we would lmow that Epicurus denled the soults
immortelitye Coaversoly, we ghall dotermine that EHeccleoslie
astes! thought prosupposes the doctring of the irmortality
of the scul,

Tor the purpose of argument we shall center owr attention

on thosa elements in the book which recur azain aud again and

‘114, pe 481,

‘arbid,., Pe 462, The corruption noted in Eplcureanism
is of great import in writing an accurate history of philoe
sophys Actuslly the more virtuous ethle of the carllier lpl-
cureans was made posaible by a more or less religious milleu,
Fpeditional beliefs had not been completely eradicatedes The
later Epicurcanism, philosophically considered,; was the real
and ossontial Eplcureanisme
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D
appear to support the idea of a denlel of imnortalitye ‘P{V

Qs The portions dealing with Jodl's Providonces S:18
speaks of the purpose of Goc¢ in the common fate of men and
boast, namely, to demonstrate Lo man hls moral dopravitys
The concept of such a purposo in Godl's Frovlidonce has no
aignificance 1f man has no highor deatiny than ths veasto,
-a gurvivel after deabth, In 4:1.2 the observations on op=
pression do not abtem from a possimistic viewpeint, nor is
Becloslagtos' social inacticn as indicated by tho contexb
and 7:9 to be construod as a cousequance ol skoptician,
a3 Goradls indica’ceaal- & closer acrutiny roveals a profound
social gresp. Ecclosiastes recopgnizesa the total depravity
of man's moral nature aund his neod of inpa:' re@énorabion
befere the cutward sceial strustures, in which he is in-
volved, can be changeds 7:13.14 add the thought thet God
is partially roesponsible, since theaa_ circunstances occur
under Hls permisgive Frovidencs. The propor response to -
the whole problom is pationce, 7:8-10, This answer to the
difficulty presumss a bellef in a futurs adjustment, ime=
plying moral accountabllity outside history and all social
forns, in a timsless and wnconditionad reference, The vory.
reactlan to the problem oi‘ God's Frovidonce implies a bellef
in tho soul's irmortallity, and therafore the expressions con=
cerning a final judgment, 3:17 and 1119, are not at all Ifcreign

1Ro'bert Gordis, The w:lsdmn of Eeclaaiaatea (E‘ow Yorks
Behrman House, 1945),; De
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to the context, but inoviteble conclusions,

be The earncst thoughts on death and enjoyment in
one's labor, 7:1=4 have the ring of the cemetory about then.
Though ¥ecleslastes has placed much oemphasis on the matter
of finding enjoyment in one's labor, in this passage he
stresses the importance of thinking about death. To Imply
that he argues thus to stress the lmportance of enjoying
life in tho hodonistic sense, reducoes the book to a level
unworthy of the oxtensive eritical labors it has elicited,
To imply that he stresses the fact to urge men to make tl'ze
most of life now, becmise this is all they have to enjoy
contradicts the vory criticism which Ecclesiastes males
of such a viewpoini, 9:3,.1 His thought has meaning only
if the survival of the adul is asuﬁad as a bhasic element
in his arguments 9:10 supprorts the lattor view. ILcolosiastes
warns to take advanbtage of one's opportunities., There l1s
no opportunity in the grave. Yet hoe has said that all labor
is vanity, together with all other achievements, in chap=
ter 2, Tho only solution, aside from charging him with a

1Ecnlasiaatea has obaerved the efforts of men to take
advantege of their opportunities, lmowing that they were to
die, but he has equated all their weal th, wisdom, achleve=
ments with vanity. Hence, in 9:5; he sums the motive, and
in 9:10 indicates what worthwhile effort is -- work, correctly
nmotivated, involving the. thought of accountability, implying
in urn the immortality of the soul, and pointing the way to
a happy destiny after doathe,
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contradiction or hopelesas resig;nntion,l lies in tho hope of
the soults immuortallty., This hope, then, iz linked with the
earnest thought on death in such a wey that life here is |
the condition for the life there. In similar fashion 33113,
etcs, prosupposes a belief in irmortality. In 3313 he speaks
of Godls giftse In 5:14 he says that what God does shall be
forever D%f.\l}- +° Dut since Godls gifts involve people,
people elso have an oternal significance, based on tho ethi-
cal cheracter of the gift of God.-:5 To malke the most of life,
then, consists in finding eonjoyment In doing Godts will,
since happiness as a result of one's labars, or through the
products of one's labor is at best a doubtful hope, nor can
it be found in awalbting the reward of ome's ethical docie
sions, for one event happons to all,; 932« Such an ethic can
be rooted only in a conviction that the soul survivess The
adnonition 0 remember one's Creator in youth, .before old
" ago comes when one will no longer be able to render qu
the fulleat service, follows profoundly and naturellys

¢e The distinction between rightoous and wicked, finally,
indicates that Ecclesiastes bases his approach on & belief in

1Th18 is the conclusion of Loday Ope _0_1_‘!1_., Pe 344, As
the argument demonstrates, Ecclesiastes l1s opposed to such &
views :

I 1s not neceasary to deny bhe meaning of "sternity"
herés The context of argument demands that the part hors be
intorproted in terms of the vhole, which diasplays the fact
that Eccloslastes worked out his thoughts on the basis of a
belief in the immortallty of the.asoul.

sgf- Euhn, ope oits.; DPPe 10420s
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the immortality of the soul, Such distinction indicates a
standard of values which has meaning only in terms of law, :
Lew, in turn, has meaning only in terms of onforcement and
retribution. Iilstory,; however, appears to disregard this
principle (8:14); hence a judgument 1s demanded outside exe
-perience and history. 'Ifh.o survival of the soul is implicit
in such a concept of Judgment.

6. Floasure a3 the cghief ain in life. &’fﬂedj“ﬂ wes the

essentisl element in Nplcurus! thousht. If we find this elow
ment in Boclesiastos we may conclude that in the essential
point of Hpicureen philosophy he was influonced by none
Semitlc modes of thougnt. If we do not find it, thon we are
forced to deny all Epicurean influence, because in the peri-
pheral tenots bo ghows no correspondences This last conside
eration, then, is the most signiflicant,

Now in the thousht of tcclosiesstes we find nothing core
responding to o!mcdstfw « On the contrary, Zcclesiastes
gees in wisdom a certain advantage (2:13), but the fact that
the same fate overtaokes the wise nman as the fool dlsturbs
his peace of minds In his discussion he displays a conastent
. concern about the brevity of lifoe It disturba his soul pro=
foundly., The vanity of human life scems to oppress him.
Elther his conclusion to enjoy life, eat, end drink, is a
desperate altornative =- this 1s the best 1life has to offor,
get out of it what you can; or & moral-ethical solutlon to
bis problom. In any event the thought ls not Eplcourcans Ver=
ses 711=6 with their emphasis on the thought of death are:
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violently opposed to Epicurean repose of mind, undisturbed
by any foaras of deabth. 11:9 expresses a similer point of
views The Epicurean was umconcerned with a future judsment.
Finally, 12:8, tho statemsnt expressive of Ecclesiastes!
problom and spiritual anxiety, concludes the book.l Eis are-
gument ends on a noto of philosophical concern, even as it
had bogunes Of roligious erg,uar,’ Leclesiastes is aware)

of Eplcurcan repose he knows nothings

1l

The argument of Barton, ope cit., Pe G9f, on the cora
respondence betwoon a Gilgamosh epic fragmont and Zcclesiastes
9:17=9 as effectively disposing of tho theoory of Epicurean ine
flvence in licclesiastes soons. to malke much of the discussion
above superfluous, Iowever, Barton is cortainly in error, as
the cutline above demonstrates, in thinking that "this o0ld
Babylonian philosophye.e.ss containg the heart of all that has
been considered Epicureen in Qoheloth.® The fragment stresses
primarily the sensory aspects of pleasure, Ilioreover; the
argument for Influonce through Bebylonian channels rests on
a thoorotical deting of the book of Ecclesiastes, FHubart
Grime, "Babel und Kohaleth-Jofak‘nin',“- Orlentalistische
Litteratur-%eitung, VIII (1905), col..433, displeys an uncer=
Tain enthusiaam in atbempting to emend the one on the basis
of the othor, The correspondence he has pointed out betwsen
the epic fragment and Hiccleslastes 1ls arresting but does not
necessarily indicate depecndence, since the thoughts and
modes of expression are comuon eéné vivid Semitic expressions,
in hermony with the healthy Semitic approach to 1life,; so for=
eign to ocur modern morbid civilization. In any event, could
the dependsence be proved, 1t would not necessarily disprove
Eplicurcan influence as strongly as Barton thinks, since the
borrowved oxpressions could have been employed to express the
Greok sentimenta in language famillar to Hebrew cars., BHut
the Eplourean influence has been disproved on other grounds,
This leaves the possibility still that Roclosiastes 9:7=9
iz indebted to the Gilgamesh fragment, Even if this be
granted, a borrowing of thought is out of the questlon, for
the Gilgsmesh fragment is oriented in a philosophy ubtorly
cifferent from the ethlcal earnestness in Zocloslastess In=
deed, if the fragment had been familiar to ¥eclesiastea! eare
licat readers they must have been astruck by the striking con=-
trast in the moral tone,



