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sufficient reason, is equally significant. The tension Lics 

in tho respective points of viow, hero, “under the sun,” and 

theres. Tho idea of a tine for everything in chapter 3 in« 

cludes the idea of contrasting times for living and being 

jucged for this Livinge! Vorses 11:9 and 12214 reinforce the 

idea of porsonal survival. The soul transcends the body to 

‘meet its God in judgnentes 

In determining Ecclesiastes! thought on the subject of 

innortality, 1t is not necessary, however, to roly on ex= 

plicit statements of conviction. The porplexity of comen= 

tators may partially be due to such erroneous method. In 

lieu of direct statements on the subject it is nocessary to 

investigate the writer's observations of life situations and 

discover tho philosophical principles and intellectual and 

roligious convictions determining his particular coaclusions. J 

[he question, then, is: In Keclesiastest pragmatic conclu= Kaa 

sions do we find anything that would be the logical result ry wh : 

of a denial of lmmortality? Ov, -.do we find olements which 

necessarily presuppose a convept -of imuortality as their 

basis? 

In approaching the question, a brief consideration of 

applied Epicureanisi will prove helpful. The Epicurean prin= 

ciple of pleasure stressed the gratification of. miida Lator 

Epicureans corrupted this principle of pleasure into bodily 

  

top. ‘S2le9 with S17 @or. Zeller, ops Cites De 478e 
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gratification. It might appear that the Latter corruption - 

devolopoed alongs with a dying bolief in. inmortalitye Actually, 

the purer ‘YpLourean principle is even a profounder Gonial: of 

tho soul's iimiortality, and this profounder conception leads 

to oa profounder conclusion <- therofore satisty the minds 

That leads to a complote whole; bodily gratification is only 

a scrios ot discomectod: pleasures. There is no life after 

death, thoreforo make an ontity of this ones; make it as com= 

plete as possible. ifental gratification is the enswor, The 

consequence of this principle is a disregard of a conscious= 

ness of cuty to be fulfilled! or of virtuous actions” the 

enphasis, rathor, was egocentric, freedom from cisquictude, 

fears and dengers, To find kappiness here «= that is the 

consaauence of picurus! thought. It is the direct conse= 

quent of a denial of imnortality. Without his dopmatio ax= 

prossions wo' would lmow that Epicurus denied the soults 

immortelity« Goaversoly, we shali cotermine thet Ecclesi= 

astes! thought presupposes the coctrine cf the immortality 

of the scul. 

Tor the purpose of argument we shall center our attention 

on thoss elements in the book which recur asain and again and 

  

“Tbtde, Pe 482s 
'Broza., pe 482, Tho corruption noted in Epicureanisn 

te of great import in writing an accurate history of philo« 
sophy. Actually the more virtuous ethic of the carlicr “pi- 
cureans was made possible by a more or less religious milieu, 
Traditional beliefs had not been completely eradicated, The 
leter Epicureanism, philosophically considered, was the real 
and ossontial Epilcureanisme  
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appear to support the idea of a denial of imnortalitye (| 

Qe The portions dealing with God's Providence. 5:18 

speaks of the puryose of Goc In the common fate of men and 

boast, nanoly, to dewonstrate to man hia moral dopravitys 

The concept of such a purposo in God's Frovidonco has no 

significance if man has no higher destiny than the beasta, 

‘a survivel after death, In 421.2 the observations on op= 

pression do not stom from a possimistic viewpoint, nor is 

Eeclosiastes! social inaction as indicated by tho cantext 

and 7:9 to be construod as a consequence of skopticisn, 

as Gordia indicatese§ A closer scrutiny reveals a profound 

social gresp., Ecclosiastes recognizes the total depravity 

of men's moral nature and his nood of inner regeneration 

befors the cutward social structures, in which he is in= 

volved, can be changeds 7:15el4 add the thought that God 

is partially rosponsible, since these circumstances occur 

under His permissive Frovidence. The proper response to ~ 

the whole problem is pationce, 7328-10. This answer to the 

difficulty presumes a belief in a future adjustment, in= 

plying moral accountability outside history and ali social 

forns, in @ tiasless and unconditioned reference. The very. 

roaction to the prebien of God's Frovidence implies a belief 

in the soul's immortality, and therafore the expressions con= 

cerning a final judgment, $:17 and 1139, are not at all foreign 

  

ee Gordis, The pesca gf Eoclesiastes ee. Yorks 
Behrman House, 1945), Pe 
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to the context, but inevitable conclusions. 

be The carncst thoughts on death and enjoyment in 

one's labor. '7:1=4 have the ring of the cemetery about them. 

Though Ecclesiastes has placed mich emphasis on the matter 

of finding onjoyment in one's labor, in this vassage he 

stresses the fmportance of thinking about death. To imply 

that he argues thus to stress the importance of enjoying 

life in tho hedonistic sense, reduces the book to a level 

unworthy of the extensive critical labors it has elicited. 

fo imply that he stresses the fact to urge men to make the 

most of life now, becmise this is all thoy have to enjoy 

contradicts the vory criticism which Ecclesiastes meles 

of such a viewpoint, 9:5." His thought has meaning only 

if the survival of tho soul ig asauned as a basic element 

in his arguments. 9:10 suprorts the latter view. lcclesiastes 

warns to take advantage of one's opportwmities. There is 

no opportunity in the grave. Yet he has said that all labor 

is vanity, together with all other achievements, in chap= 

ter 2, Tho only solution, aside from charging hin with a 

  

1 colesiestes has observed the efforts of mon to take 
adventage of their opportunities, Imowing that they were to 
die, but ho has equated all their wealth, wisdom, achieve= 
monts with vanity. Hence, in 9:5, he sums the motive, and 
in 9210 indicates wnat worthwhile effort is «= work, correctly 
motivated, involving the thought of accountability, implying 

in turn the immortality of the soul, and pointing the way to 
a happy destiny aftor deaths 
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contradiction or hopeless resignation,~ lies in tho hope of 

the soul's imortality. This hone, then, is linked with the 

earnest thought on death in such a way that life here is 

the condition for the life there. In similar fashion 3:13, 

etcs, prosupposes a bolief in immortality. In 5:13 he speaks 

of God's gifts. In 3:14 he says that what God does shall be 

forever nzivd. «” But since Gods gifts involve people, 

people also have on oternal significance, based on tho oethi-= 

cal cheracter of the gift of Gods? To make the most of life, 

then, consists in finding enjoyment in doing God's will, 

since happiness as a result of one's labors, or through the 

products of one's labor is at best a doubtful hope, nor can 

it bo found in awaiting the reward of one's othical doci«= 

sions, for one event happons to all, 9:2. Such an ethic can 

bo rooted only in a conviction that the soul survivos.. The 

admonition to remember one's Creator in youth, .before old 

‘ago comes when one will no longer be able to render God 

the fullost service, follows profoundly and naturallye 

Ge The distinction between rightoous ond wicked, finally, 

indicates that Ecclesiastes bases his approach on a belief in 

  

lmis is the conclusion of Loda, op. Gltes De Sade As 
the azgument demonstrates, Ecclesiastes is opposed to such a 
views : ; 

Bre 4s not necessary to deny the meaning of "eternity" 
herés The context of argument demands that the part here be 
Sntorproted in terms of the whole, which displays the fact 
thet Eoclesiastes worked out his thoughts on the basia of a 
belief in tho inmortality of the. souls 

Sor, Kuhn, Ope Cites PPe 1020s. 
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the immortality of the soul. Such distinction indicates a 

standard of values which has meaning only in torms of law. 

Lew, in turn, bas meaning only in terms of enforcement and 

retribution, iistory, however, appears to disregard this 

principle (8:14); hence a judguent is demanded outside ex- 

perience and history. Tho survival of the soul is implicit 

in such a concept of iudement. 

6. Pleasure as tho chief aim in life. at«eaf'« was the 

essentiel element in Mpicurue! thousht. If we find this elce 

ment in Ecclesiastes we may conclude that in the essential 

point of Kpicurem philosophy he was influenced by non= 

Semitic modes of thousnt. If we do not find it, then we are 

forced to deny all Epicurean influence, because in the reri-« 

pheral tenots be shows no correspondence. This last consid= 

eration, then, is the most significante 

Now in the thought of Ecclesiastes we find nothing core 

responding to Wrage antec e On the contrary, Ecclesiastes 

sees in wisdom a cortain advantage (2:15), but the fact that 

the same fate overtakes the wise man as the fool disturbs 

his peace of minds. In his: discussion he displays a constent 

_concern about the brevity of lifo, It disturbs his soul pro= 

foundly. The vanity of humm life seems to oppress hims 

Elther his coneluaion to enjoy life, eat, end drink, is a 

desperate alternative <- this is the best life has to offor; 

get out of it what you can; or a moral-othical solution to — 

his problem. In eny event tho thought ia not EpLouroans Ver= 

ses 7tl=6 with their emphasis on the thought of death aro:
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violently opposed to Epicuroan repose of mind, undisturbed 

by any foars of ceath. 11:29 oxpresses a similar point of 

view, The Epicurean wes unconcerned with a future judsnent. 

Finally, 12:8, tho statoment expressive of Ecclesiastes! 

problom and spiritual anxiety, concludes the pook,~ His are 

gument ends on a noto of philosophical concern, even ap it 

had begun. Of roligious vire“org Beclesiastes is avares 

of Epicurean repose he knows nothings 

  

1 
The argument of Barton, ope clits, De GIL, on the core 

respondence between a Gilgamesh epic fragmont and Ecclesiastes 
9:7=9 as effectively disposing of tho theory of Epicurean in-= 
fluence in licclesiastes soons. to make mich of the discussion 
above superfluous. iowever, Barton is cortainly in error, as 
the cutline above denonstratos, in thinking that "this old 
Babylonian philosophyeess contains the heart of all that has 
been considereé Kpicureen in Qoheloth." The fragment stresses 
prinarily the sensory aspects of pleasure. lWoreover,; the 
axrcunent for Influence through Babylonian channels rosts on 
a thoorotical deting of the book of Ecclesiastes. Hubert 
Grime, "Babel und ee ee eae Orientalistische 
Litteratur=Zeitung, VIII (1905), cole.450, displays an uncer= 
tain enthusiasm in attempting to emend the one on the basis 
of tne other, The correspondence he has yointed out bettreen 
the opie fragment and Ecclesiastes is arrosting but Goes not 
necessarily indicate depondence, since the thoughts and 
nodes of expression are comion end vivid Semitic expressions, 
in harmony with the healthy Semitic approach to life, so fore 
eign to our modern morbid civilization. In any event, could 
the dependence be proved, it would not necessarily disprove . 
Epicurean influence as strongly as Barton thinks, since the 
borrowed oxpressions could have been employed to express the 
Greek sentimsnta in Language familiar to Hebrew cars, Sut 
the “Upleurean influence has been disproved on other grounds. 
This leaves the possibility still that Ecclesiastes 937<9 
is indebted to the Gilgamesh fragment, Even if this be 
granted, a borrowing of thought is out of the question, for 
the Gilgamesh fragment is oriented in a vhilosophy utterly 
cifferent from the ethical oarnestness in Heclesiastese In= 
deed, if the fragment had been familiar to Eeclesiastes! care 
liest readera they must have been struck by the striking con- 
trast in tho moral tone, 

 


