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for the third meaning. Luther records seventeen and bthrsee;
the French uses the {first meaning four Times and the other
two meanings not once with any definiteness. Koinoonia
therefore predominates in its role of expressing a general
Joint relationship bub glves some support to the idea of shar~
ing by contribubing or distributing.

Aside from supporting the first definition the translia-
tions of the personal nouns ave Yoo ambiguous to help in de-
termining whether th: giving or receiving ldea is dominant.

One may argue that four versions are barely sufficient
to establish the meaning of any gilven word or words. AU best
they can only 1llustrate or serve as examples. That has besen
the purpose Lo which they were pul here. Assuming that a big-
ger variety of verslons had been compared, even they would
still leave the question open because they express onlylfin-
al judgments without presenting the reasons for arriving at
them. Since the proof of the pudding is the eating tThereof
the ultimate Judge will be The queen of theology, exegesis.
What'the lexicographers and translators - and even the com-
’mentators - say will have to be subjected ¥o an examination
of each pertinent passage or text. If a definition or trans-
iation stands up under this scrubtiny, it may be accepted,
provided no better sugzestion supersedes it. If a meaning
will not f£it inte a passage and context, it must be summarily



28
2

rejected. That 1s the task to which we now buen.

2The reader night expect some consideration to be given
to the syntax or grammatical comstruction of the koino- words
vefore an attempt ab ezegesis is made. In the preparation of
this thesis this matter was sbtudied bub found to have no bear-
ing on the thesis tople. The verb is followed once by the
Genitive of the thing shared, Heb. 2:1%, once by eis and the
Accusative of the thing shared, Fhil. 4315, and eight times
by the simple Dative of the thing shared. Only in the dis-
puted passage (Gal. 6:6) is thers a Dative of the person with
whom one shares and en with the Dative of the thing shared.
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CHAPTER ¥
EXEGESIS OF PASSAGES CONTAINING THE VERBS

The simple verb kolnooneoo iz found eight times in the
Greek New Tesbament, including the debabted verse, Gal. 636,

The compound verb sugkoinooneoo is found three times. For
1

our purposes the two may be treated as one,
Rom. 12:13. Treating thé passages in local succession
we begin with one which might well be left to last. In it we
meet the issue face to face: what does kolinooneooc mean? Does
it imply a giving or a receiving? Our accepbed English trans-
lation hers reads, "distribubting to the necessity of saints". 2
The Revised Standard Version has "coatribute to the needs of
the saints"a The French, antigcipating the result, translates
- rather, paraphrases - "charitables §our soulsger les neces~
sites des salnts", ILubther has "Nehmet euch der Helligen Not-
durft an”. The last is most literally correect; the French is
a wery free, almost periphrastic, rendering. The two English
versions arve really wnfortunate, The idea that the Apostle is

seeking to put over is Christian sympathy and brotherly love

lThe same procedure will be followed with the nouns kol~

noonos and sugkoinoonoS.

21n spite of the original plural tals chreials the Au~
thorized Version translates with the singular and omits the
article before "saints'.
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exercised in a prachtleal way. Note the injunction to "pursue
hospitality”. Due to persecutions many of the saints had
pressing needs ~ food, clothing, shelfer, medicine, transport-
ation., To conbribubte to these needs was exactly what the per-
secubors were doing. Paul wants the other Christians to de-
tract from those needs, to lighten the burden borme by the per-
aecuted brethren. The more affluent Christians were to do this
by making the needs of the persecubed their own. When‘one has
needs of his own he tries to assuage them, as the French puts
it. Consequently, when the more fortunate Christians take the
necessitles of the poorer ones upon themselves they will do
something to mitigate or eliminate those needs; they will give
or send something to the poor. This giving, however, is not

contained in the word koinoonocuntes; it is an action resulting

from the "sharing”. The sharing is done when the more fortu-
nate Christians receive, as thelr own and by making their own,

the needs which press the persecuted. Koinoonountes here de-

finitely does not mean "contribute to" or "distribubte to", but
"to receive” or "to share as a reciplent”. The addressées are
called upon to share the needs of the saints by taking some

of the needs upon themselves. Thayer interprets this passage

"so as to make another's necessitles one's own as to relleve

them“.S Meyer rejecta the transitive use of kolnooneog as 1f

33oseph Henry Thayer, A Greck-English Lexicon of the New

Testament {Corrected edition; Chicago: er and Brothers,

imerican Book Company, 1889), s.v. koinooneoo.
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it were equal to kolno-oo which, he says, "cannot be conclue-
sively established in the New Testament, not even in Rom. 123
13."Jtl With him agrees Alford who says on Rom. 12:13 at @Gal.

6363 "Koinooneoo (1s) most likely intransitive, as there does

not appear o be an instance of 1ts transitive use in the New
Testament (certainly not Rom. 12:13). But the two senses come
nearly to the zame; he who shares in the necessities of the
saints can only do 80 by making that necessity his own; i.e.
by depriving himself to that extent, and commmmnicating te
them, "2

Rom. 15:27. The history of the early Church makes c¢lear

what koinooneoo means here. The Gentiles became "partakers

of the spiritual things" of the Jewish Christians when Paul
others preached the Gospel to the former; ordained by Jewish
Christians to that work. The Gentlles became sharers by re-

ceiving the Gospel dilspensed by The Jews. Now, in justice,

1% was only fair that the QGentiles should in turn give to the
Jews of their bodlly things, even as Paul argued that it was
not unfair for those who had sowed splritual Shings to reap
bodily things from those among whom they had sowed (I Cor. |
9311). In charitable, grateful reeciprocity the Gentiles
should serve their spiritual benefactors. They had recelved

“g.av. Heyer, Critical and Exegetical Handbook to the
Epistle to the Galatlans, transiated by G. H. venables (Fifth
edition; New York: rFunk and Wagnalls, 188%), s.v. Gal. 6:6.

SHenry Alford, The Greek Testament (Cambridges Deigh-
ton, Bell and Co., 1505}, Llls B.Ve G8l. 636,
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great things; now they should give lesser things. Thelr first
sharing had been as reciplents.

Eph. 5311. The Apostle here warns Christians against re-
turning to their former sins of heathenism. fhe Christians.
at Ephesus "were sometime darkness” but had been made light
in the Lord, vs. 8. Other Ephesians had continued in heathen-
ish darimess and sinful works of darkness. The Christians
should mainbain the difference; they should have no part of
fellowship with the unfrulitful works of darikness. Tianslaw
tions here ("take no part", R.S.V.; "habt nicht Gemeinschaft",
Luther; "ayez aucune part"; French: "have no fellowship", A.
V.) indicate that the believers had a choice. They could es-
tablish fellowship by committlng works of darkness ér femain
separate by continuing to walk in the light of holiness. The
fellowship would arise if they accepted the sinful spirit and
motives of the unbelievers. Inasmuch as "the unfruitful works
of darimess™ were not then the possessions of the believers,
any fellowship with the heathen would arise oanly as the Chris-
tians received what they 4id not possess. There is nothing,
however, in the passage to mark plainly that the fellowship
might be one in which the Christians were the reciplents, al-
though the possibility of such reception is there. In short,
the passage seems to put nothing more into sugkoinooneco than
the idea of partnership without indicating how it is formed,
i.e. whether the subjects receilve or give something.

Phil, U31Y4.15. The first of these two verses is closely
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paraliel to Rom. 12:13. There it was the simple verb wlth the

Dative, "sharing the needs”; here it is the compound verb with
the Dative, "sharing my tribulation”. The construction is the
same in both places. The Philipplans shared in the Apostle's
tribulation by taking it upon themselves as if 1t were their
own. It had belonged to Paul only; théy became partners by
recelving a part of 1t. As a consequence they relieved his
tribulation by giving something to Paul, but this is stated in
the following verse, not in the passage 1tself. The first
sharing was as receivers. The Revised Standard Version “"share
my troubles”, Luther’'s "annehmen" and the French "prendre
part” indicate this.

Verase 15 is made more difficult of understanding by the

phrase logon doseoos kal leempsecos. This term is taken from

the bookkeepers. It refers to the debits and credits of an
account, the money paid out and the money received. Eliminat-
ing the Genitives which are dependent on logon, makes The task
of interpretation less eompuc'ated.- This leaves the main
clause "No church shared with me in the account”. HNow was
this sharing done? Did the Philippians give something to Paul
or receive something from him in the account? Certainly the
Philippians presented Paul with material gifts as vs. 16 and
II Cor. 11:8.9 indicate, Bub tﬁi text does not say that they
shared money with Paul; it says only that they shared in re-
gard to the account, logon. Could it be that the benevo-

lent Philippians took Paul's account upon themselves in con=
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sequence of which they balanced his debits by the credits of
their generosity, or at least performed some deed by which
Paul's account became thelr account? The text does not say.

The most that can be said, therefore, in regard to koinooneoo

in vs, 15 is that it expresses a Jjoint relationship. Both
Paul‘and his grateful converts in Macedonia had a part in a
Joint agcount, The fact that Paul recorded the debits whils
they agcounted for the c¢redits does nol show in the passage
1ﬁself;. (Hotes I¥ must be admltbted that z possible transla-
tion is, "No church sent me confrlbutions on a regular finan-
cial basis excepting you." 4.)

I Tim. 5:22. This verse 1s similar to Eph. 5:11 in con-
struction and general thought, It is a warning tc the Chris-
tian not %o have a joint share in the sins of others. This
would be The case with Timothy, says John T, Mueller in The
CGoncordia New Testament With Notes, "if through {Timothy's)

negligence or sinful partlality lmproper men were raised to
cef'fice in the Ghurch."é The sins of such improper men already
existed; by ordaining them through carelessness or sinful neg-
iigence Timothy would receive a partnership in their siné.
His sharing would then be that of cone who received what he
did not have vefore. This would be Kittel's "Anteil haben

6John T, Mueller, The Concordia New Testament with Notes
(St. Louis: Concordla Pubiishing House, }s Do
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(kxoinoonos sein} an etwas, was er hat; Anteil nehmen."! With

this view agree the Prench "ne participe point", Luther's
"mache dich nicht teilhaftig” and the Revised Standard Ver-
sion's "nor participate in" . By an lmproper ordination
Timothy would receive the guilt and condemnation of sins al-
ready existing outslide of himself. He would share as a re-
cipilent.

Heb. 231%. Here 1s a passage containing the questioned

word and one of 1its synonyms, viz. metechoo. HMetechoo liter-

ally means "to have with". It describes only a Jjoint pos-
session, a common ownership. If the two verbs were transposed

one might stress the receiving side of koinooneoo on the ba-

8is that the pre~exiatent Son of God did not possess flesh

2/

and blcod. Consequently, if He became a Jjoint owner, it would
be in the role of one who receives what He did not previously
have. The words, however, are not inverted. The tenses of
the verbs offer something of interest. The first is a Perfect,
the second an Aorist. The first describes a state which ex-
isted in the past and continues down to and insluding the pre-
sent, "The children have become, or have been sharers.” To
say that they were not always possessors is to run the argu-
ment of the connotation of the tense to an absurdity. The

Perfect can mean only that the children have always been pos-

TGerhardt Kittel, Theologisches Woerterbuch zum Heuen.
Tegstament (Stuttgart, Germany: N.p., 1938), Lll, S.V. Koino=-
OoNneoo.
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sessors of f{lesh and blood. It is the contrast between the
Perfect and Aorisf that throws light on the meaning of both
verbs, Jesus became a partaker'at a definite point of time.
He was not always a sharer; millions of "the children” had
possessed flesh and blood when He first became a possessor.
Metechoo therefore may mean "to become a sharer by receiving”
but this meaning cannot be atbached %o koinooneoo in this
place., Here the first meaning alone can be the right one,
that which expresses a condltlion or state of common ownership.
The Present tense translation "are partakers”, "share", "par-
ticipate” and "haben" are all proper renderings of the Greek
Perfect tense.

T Pet. 4313, Again Kittel's attention to something not

previously possessed by the subject of koinooneoo enters the

pilcture., Christians should '"rejoice, inasmuch as {(they) are
partakers of Christ's sufferings”. The things shared are the
gsufferings of the Savior. Ome does not share them by adding
tc them; least of all the Spirit-moved Christian does not do
80. Rather, the disciple becomes a sharer by accepiing some
of the reproaches and sufferings that the Master first endured.

Koinooneoo here stresses the receiving side of fellowship.

II John 11. The construction and meaning here is the
game as in Eph. 5311 and I Tim. 5:22,. To sympathize with,
to 2id and abet the preacher of heterodoxy is to Jjoin him in
his evil deeds. The nominal or backsliding Christian camn do
s0 only by receiving and entertaining the false doctrines and
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evil practices of the false preacher; not by adding anything
to the latter's heterodox words and deeds.

Rev. 18:4% in addition to being similar to the preceeding
passage and others, has the extra feature of having parallel
clauses; one of which contalns a synonym to sugkoinooneoo.

God warns His people to come oubt of spiritual Babylon lest a
double misfortune befall Them., Continued assoclation with

the wicked city will make God's people partners in her sins
and bring upon them the punishment reserved for her. In other
words, anyone disreganrding Ged's warning will share with Baby-

lon in two accounts; her sins and her plagues. The second

clause verb is lambanoo, the ordinary word meaning "to receive".

From the parallelism it would seem That partnership in the
sins of Babylon is also a matter of receiving.

In summary we count seven of these ten passages favoring
the receptive zide of sharing. They are: Rom. 12:13, 15:27;
Phil, Y4:1%; I Tim. 5:22; I Pet. %313, II John 11 and Rev. 18:
4, Two verses (Phil. 4:15; Heb. 2:1%) contain no more than
a reference to a state or action of partnership with no sug-
gestion of how the partnership is formed. The remaining pas-
asage, Eph. 5:11, hesitates between the two meanings. Nol once
are the verbs used to denote a partnership established by the
sub ject conveying something that he has To somecone who does ‘
not have it.

If Gal. 6:6, therefore, designates a glving fellowship,

it stands alone in such usage. The science of exegesis and
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semantics suggests that when a word is used in a certain
sense ten times, 1t very likely has that same sense in the
eleventh instance. One could thus conclude in this case and
so end the research at this point., Bubt since the use of cog-
nates may strengthen or weaken this deduction 1t will be good

to examline thelir usages.



CHAPTER VI
EXEGESIS OF PASSAGES CONTAINING THE ABSTRACT NOUN

The sbstract noun koinconia occcurs nineteen times in sev-
enteen passages in the Greek New Teatament.l From the nature
of the word ~ an abstract noun -~ one cannot expect it o in-
dicate much that has any hearing on the issue. Abstract noums ;
vgually designatie some qualifty or condition of being without 1
suggesting the action which produced the quality or condition.;
Althought the translations "contribution", "distribution®,
"ecommunication” imply the act of giving or imparting, they are
usually hedged abouf with modifying doubts and uncertalnties,
ag was noted in Chapter III¢2 Hence; the giving side of koi-
noonia is at once subject to guestioning. Our task in this
chapter 1z %o determine by exegesls whether or not this defi-
nition is at all justified, as well as to test the first or
general meaning of the word, and second which impliez giving.

Acfs 2:42, The research historian, Lukes, here gives a
brisf summary of the habits and practices of the first Chris-

tians in Jerusalem. The Dative hse kolnoonia 1s not dependent

on foon apostolocnﬁ.whieh would be the case if 1t preceded.

.elther is kolnoonia in opposition to tees klasei fou arton

lFollowing Nestle we do not include the reading of kol-
noonia for oikoncmia in Eph. 3:39.

“Pp. 20f.
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kal tals prossuchails; l.e. it does not refer to the Lord's
Supper. All four Datives arc governsd by the verb. This
"communion" or "fellowship" then, is an association of all
the believers with one another. It denotes nothing more than
a comaunlty of interests, a spiritual harmony manifested in
association of the people with one another. Even if the com-
mmity of property, mentioned in vv, 44f., were included in
this fellowship, that was a mutual, reciprocal aetion; Some
contributed and some withdrew. Koinoonia is used here in its
widest meaning, that of a condition or state of common inter-
ts, Joint activities. It Indicates nothing as to who im-
parted or who accepted anything in creating that relationship.
Whatever givling and receiving was involved was of 2 recipro-~
cal naoture; a mubual sharing.

Rom, 15:26. Herce 13 a2 use of koinoonis which the lexico-
graphers surround with reservations. The action spoken of
is certainly one of gilving (II Cor. 8:1ff., 9:2.12). The ob~
Jeect of the Infinitive is koinoonia. The Gréeks formed a
fellowship, a company, an assoclation. They did this by giv-
ing money. They unlted their donations, made a collection
and did not individually forward their gifts to the ultimate
bheneficiaries. Thelr Jjoint action of giving made the koino-~
onia. Here the partnership was established by giving. All
the givers - not the givers and recipients - were united.
The common characteristic of this fellowship was the act of

giving. The noun, though, does not mean "fellowship by giv-
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ing" and certainly not "giving", but simply "fellowship". The
translation "contribution" is justified only as one stresses
the prepositional prefix, é nuance which today is quite often
ignored. Luther's "gemeine Steuer”, Thayer's "benefaction

4 with

Jointly contributed”S and Souter's "gontributing help”
the emphasis on the adjectival force of the participle come
closer to the thought of united acticn.

I Cor. 139. @. G. Findlay says "Nowhere else has (koi-
noonia) an objective geiitive of the person”.’ Tou huolu is
a possessive genitive. The fellowship belongs To Jesus, the
founder thereof. It is therefore pre~existent in relation
to the bellevers. The fact that believers were called into
this fellowship shows that it was there before them. They en-
tered it as beneficiaries, not as contributors, since the sin-
ner is brought into union with Jesus by His grace through
faith and not by any effort of his own. If There is any con-

notation here in koinoonia apart from the general idea of

union, it will have to be on The side of receiving., Believers

' 3J0se ' I L the N
ph Henry Thayer, A Greek-English Lexicon ol ew
Testament (Correcied edition; Ghicago: Harper and Brothers,
American Book Company, 1889), 8.v. koinoconia.

4 : :
Alexander Souter, A Pocket Lexicon Go the Greek New
Testament ?gondon and New York: OXTord University rress, n.d.),

SeVe KOlROONia.

°@. G. Findlay, "St. Paul's First Epistle To the Corin-
thizns," The Expositor's Greek Testament, edited by W. Robert-
son Nicoll (Grand Rapids, Mich.: Wa. B. Berdmans Fublishing
Company, n.d.), II, s.v. I Cor. 1:9.




