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CHAPTER I
INTRODUCTION

The problem treated in this thesis arose in an exegeti-
cal course on the Epistle to the Gaiatians when a sharp di-
vergence of interpretations was noticed among several commen-
tators who were consulted in gcollateral reading. Luther, L.
Fuerbringer and William Arndt {the last two in class lectures
at Concordia Seminaryl) held what may be termed the tradition-
al view. According to this view the passage calls for mater-
ial support of the ministry on the part of the parishioners.
Tt is in this sense, too, that the passage is ordinarily ex-
plained in the exposition of Dy, Luther's Small Catechism un-
der the Third Commandment.Z

Over against this position the united divergence of three
other commentators made a atriking impression. These three
were chosen only because they, together with the other trio,
were avallable in the pastoral library at hand. One of these

i, Fuerbringer, "Exegetical Notes on Galatians,” unpub=-
lished student notes from classroom lectures, Concordiaz Semi-
nary, 1931-32, and student notes from a post-graduate course
on Galatians given by Wm. Arndt in the spring semester of
1949,

2

A Short Exposition of Dr. Martin Luther's Small Cate-
chism {SE, Louls: Concordia Publishing House, 1943), P. 02
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was Lenski who considered the traditional view utterly out
of harmony with the context. An appeal for money under the
circumstances seems to be complebely tactless. In general
a&raeyent with Lenskl are Kénneth Wuestn and Fredéric Ren-
dall.n What the passage urges, according to these three com-
mentators, is full participation, full acceptance by the hear-
ers of all the spiritual benefits which the teachers have to
of fer,

Here, then, was a clash of oplnions. Three authorities
were arrayed against three. All were held in esteem by the
student; whom was he to believe? With whom could he side?
Lbove all, who was right? What does the passage say? Each
authority, of course, had his reasons and grounds for the po-
sition which he expounded, yet there was this contrasting set
of interpretations. The matter was one to arouse curiosity
and a desire to investigate farther and, if pessible, ©o find
a solution to the problem, "What is the meaning of Galatians
6: 67" This was the origin of the present effort.

The issue centers chiefly on the meaning of koinooneitoo,

3R C.H. Lenski, The Inteﬁprdation of St. Paul's istle
to the Galatians, Lo the Bphesians and Go the PhAill Eans
TColumbue, Onio: The Wartburg Press, L940), PD. 355-5.

nxbnneth S. Wuest, Galatians in the Greek New Testament

for the English Reader {Grand Rapidsg Mich.: Wm. B. Eerdmans
Publishing Go., 10W4), pp. 169-T71.

Sprederic Rendall, "The Epistle to the Galatians,” The

ositor's Greek Testament, edited by W. Robertson Nieoll,
Egrand Rapids, Mich.: Wm. B. Berdmans Publishing Co., N.d.),

IV, 189.
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let him share. What does it mean? Sharing can consist of
giving, of recelving or of both. What does it consist of here?
Who ia the giver and who 1lg the recipient? Is the hearer, the
catechuman,; the recelver or the giver? Iz the subject of the
verh active or passive? Who should give and who should re-
ceive? There 18, of course, a third alternative. This takes

koinoconeoo in a reciprocal, mutual or jolnt sense. The sharer

both gives and recelves. Evidently the meaning of koinooneco

mugt be established if we are Yo understand what the Apostle
savas in Galabtians 636,

A related issue involves the phrase en pasin agathols;
in all good Things. If we can determine what ia %o be shared,
then we willl be well on our way boward determining who is the
giver and who the receiver. If the expression refers to mabter-
ial géodﬁ'to money, food-stuffs, clothing, houses, ete., then
it is obvious that the preacher or feacher is on the recelving
end, since few, if any, of his kind could very long share with
or fmpart such things to, the many hearers. If; on the other
hand, the good things are spiritual benefits - kmowliedge of
God's word, nuggebs of religious wisdom, gems of encouragement
and of comfort ~ which a wise teacher is able To dispense &o
his heavers, then it is clearly the teacher who is the giver.

The issue is well stated by the Internaticnal Critical Commen-

targ;

It secems probable, indeed, that the word (koinooneoco)
itself is always, strictliy speaking, neutral in mean-
ing, as in the English verb "share” and the noun "part-
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ner®, It is the context alone that indicates which

aspect of The partnership is specially in mind. In

the present passage the chief determinative element

is the phrase en pasin agathols. If this referred

exclusively to spiritual goods, koinooneitooc would

have reference to the geceptive 8ide, if To material

goods, to imparbtation. : :

While the investigatlon of these issues may prove an in-
teresting scholzstic excursion, does the quesiion offer any
practical lmpllcatlions or applications? We must answer in the
affirmative. Reference was made above tc the traditlional use
of The passage wuwler the Third Commandment. Judglng from the
positlon this passage occuples in The Cabechism, 1¢ appears
that 1t was inserted to prove that the hearer must "pay the
preacher”., The questlon is asked, "What does God require of
us in The Third Commandment?" Part ¢ of the answer replies;
"We should honor and support tThe preaching and teacﬁing of
the Word of God." Then follows, as relevant to this part of
the answer, the gquotation from Heb. 13:17 and Gal. 635.7 with
the "Note: See I Cor. 9:11." The last passage cleariy speaks
about monetary support of the pastors, and is very much in
place as a proof passage. If distinctly calls on the hearers
of God's word to give material things to their teachers. The
Hebrews passage, however,; points out what the pastors deo for

the parishioners. The hearers are urged to respond o the

6Ernest De Witt Burton, "A Critical and Exegetical Com~
mentary on the Epistle to the Galatians,” The International
Critical Commentary (New Yorics Charles Sceribner's Sons, 1920),
8% Gal. 6:0.
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ing of their soul-guardlans. On the printed page of the Cate~
chism Gal. 6:6 stands between these two. To which is it 2llled?
Is 1t a parallel to the preceding or to the following verse?
In short, is Gal. 6:6 a proof passage for this part of the
Third cOmmanémentg and if 1t is, what does 1t prove, the advis-
ability of benefiting all we can from what the pastors tell us
or our dubty of providing them a decent and comfortable living
for their worlk? ' |

The passage may very well be in place in the Catechism
and it may very well have been properly esxplained originally
and by the contemporaries and immediate successors of thoss
who introduced 1t inbto itz place. Im the course of time a
transition may have been made to what we now c¢all the tradi-
tional vie%s 80 that what was originally the tradiftion iz no
longer so. The situation 1s analogous to that existing in re-
ference to thé pastor's own reception of the Sacrament of Com-
munion. Whereas the original, normal and $raditional practice
say the pastor communing himself or receiving the Sacrament
from a lay assistant in his own parish, today the accepted prac-
tice sees the pastor communing only in a conference of pastors,

sometimes organized just for this purposel! The "emergeney”

has become the status quo while The originally normal custom
has come to be regarded as abnormal, or even viewed as border-
ing on the heretical. Perhaps Gal., 636 has undergone a similar
treatment as a proof passage under the Third Commandment.

A further implicatlon may be found in the wide concept of
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fellowship. What does the word koilnooneoco - or, better, koi-

noonia - mean in the department of church union, of pulpit-

and altar-fellowship? Is fellowship a matter of giving or of
receiving or does 1% imply a mutual exchange, a reciprocal
gilving and taking? Assuming it means one or the other of the
first two, what is permitted? If "to share" means "to receive",
certainly the orthodox party, the possesscr of Bible truth,
cannot fellowship with the heterodox. The orthodox, already
possessing the truth, cannot receive anything more; the heter-
cdox has nothing to glve which the orthodox does not already

have., If koinooneoc means only tc recelve, then the possessor

of the truth cannot morally fellowship with the heterodox. On
the other hand, 1 the verb means to give, then the orthodox
is just as morally bound to have fellowship with his less en-
dowed brother. He has the duty of imparting the truth under
his missiocnary commlssion, "preach the Gospe”, "speak the truth".
In the third case, that of reciprocal action, the first two
actions being combined, the same questions are involved.

Owing to the fact that church fellowship is not spoken of
in the Bilble exclusively with the word koinooneoo and its cog~

nates, but with many other words, it seems impossible and use-
less to attempt any conclusions concerning church fellowship
from the uée of koinooneéo. Hence no attempt to do so will be
made in this thesis. The soope of the thesis in this direction
will be limited to the matter of the use of the passage in ex-
plaining and teaching the Third Commandment.
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This thesis 18 primarily a word study. Ifts aim is to in-
vestigate the authorities as fo the meaning of the verb kol-
nooneco and o check their offerings against the use of the
word in the Bible. Thus the work is very largely also an ex-
egetical study. While attention will be glven to the cognate
forms of the simple and compound verbs, such as the adjectives
and abstract and concrete nouns, chief stress will be laid
on the use of the verb. Exegetical treatment will be accorded
a few other passages if oceasion requires; chiefl emphasis will
be centered on the passage in question, Gal. 6:6, and i%ts con-
text. Very 1littie attentlon will be given to the synonyms of
the words of the koino- stem for reasons which will appear in
the thesis.

The procedure followed in this thesis is simpie. First
there is an examination of the authorities, viz. lexicons,
dicticnaries and word studies. MHMore concretely the comment-~
aries and translations of pertinent passages will be treated.
From this point onward the study becomes as nearly original
as a thesis of this type can be. By means of exegesis the
findings of the authoritiez will be tested and evaluated. All
of this effort will still be only preliminary to the thetical

guestion, "What is the meaninglof koinooneoo 1n Gal. 6:6?" The
study of the authorities and the exegesis of parallel passages
have as thelr aim the establishment of the meaning of the

verb., Then only will the findings be turned to the specific
passage. What has been determined from the previous study

will be applied in the exegesis of the passage in question.
FF MEMORIAL LIBRARY
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CHAPTER II
DEFINITIONS OF THE SIMPLE AND COMPOUND VERBS

The Greek words koilnooneoo, sugkoinconeoo, koinoonia,

koinoonos, sugkoinoonos and koinoonikos are vendered in the
Authorized Version with great variety. Thus the words "par-
take", "distribute”, "have fellowship” and "ecommunicate" are
all used for the simple verb and 1lts compcund. The abstract
noun 1s translated "communion", "fellowship”, "communication”
an&v"distribution“. The noun for the person finds eguivalents
in "partaker", "partner"” and "companion", while the adjective
of I Tim. 6318, a hapaxlegomenon, is rendered with the phrase,
"willing to coggunicate". For some unknown reason the English
word "share" and its cognates, while listed by the lexicogra-
phers and commentators, 1s nowhere used in the Authorized Ver-
.sion of-the English Bible to tramslate any of these Greek words.l
The Aifficulty in getting an exact definition of koinoo-
neoo and related words lies in the ambiguity of most of the
single words which are employed. Alone and without paraphras-
_ing,‘the_words primarily used are inadequate for drawing ont
the nuances of the subject word. To say that I share something
with someone suggests nothing as to whether I gave or received.

Hence the more complete and thorough lexicons must 1list two or

1Accord1ng to Cruden’s Concordance the word “shgre" oc=
ecurs only in I Sam. 18:20 in the sense of "plowshare”.
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more meanings for the word. Even these definitions are not
as ¢lear as one could wish them to be, inasmuch as they still
leave unanswered the gquestlon, "Does the word imply receiving
or glv;ng?"
Ah example of this linadequacy is found in Berry's Lexl-

con. He defines kolnoonesoo as "to have common share in, %o

partake in . . . to be associated in," eiting Gal. 6:6 as an
example of the last meaning of the word., HNone of these de-

finitions answers our theme question, "What does koinooneoo

mean?' Moulton and Milligan3 make koinoonsoo practically

synonymous with metechoo, thus expressing a sharing without
implying how the sharing is done, i.e. whether the subject im-
parts or accepts something.

Abbott-Smith simply has "to have a2 share of, go share

in (something) with (someone), ftake part 1n."&

Thayer like-
wise faills to join the issue. Under a) he gives: "to come
into communion or fellowship, to become a sharer, be made a

partner” and under b) "to enber into fellowship, join one's

George Ricker Berry, A New Greek-g%glish Lexicon to the
Hew Testament (Chicagos Wilcox and Foile £ Co., 1984), B.Ve
koinooneoo.

3james Hope Moulton and Geor rge Milligan, The Jossbulary
of the Greeg Testament (Grand Rapids, Mile & ns
Pub TE GO.s L1949, B.V. kolnooneco.

uG. Abbott-Smith, A Manual Greek Lexicon of the New
Testament (New York: Charies Scribners' Sons, 1920), S.V.
Koinoon2900 .
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sell as an associate, make one's self a sharer or partner."s
Vincent's "Word Studles” is valuable only in its comment on
Rom., 12:13., This he renders as fcllows: “éharing in the
necessitiess taking part in them as one’s own."§ According

$o this comment Vincent implies that koinooneoo stresses the

act of recéiving° The necessities are not the possessions
of the subjects of the verb; the aubjecta'of the verk share
by accepting as thelr own the necessities of others.

In spite of the fact that Lidell and Scott list not less

than seven definitions of koinooneoc they do not offer a

clean distinction as far as our question of giving and recelv-
ing is concernsd. In general, a2ll of their definitions revolve
around the lidea of Joint participation, common, united action
or condition. If there iz any leaning, it is toward the side
of receiving. Point § in Liddell and Scott, althought they do
not make it so, could be a very interesting rendering of @Gal,
6:6. This defines the word as "share in an opinion; agree“.7
Applied to Gal. 6:6 the passage would read, in paraphrase,

"You Galatians who are being taught by faithful teachers of
‘the trubh of God should accept thelr teaching. Agree with then

- 5Joseph Henry Thayer, A Greek-English Lexicon of the New
Testament {Corrected edition; Chicagos Harper and Brothers,
Emerican Book Company, 1889), s.v. koinooneoo.

Sqarvin R. Vincent, Word Studies in the New Testament
{¥ew York: Charles Scribners'® Sons, 1905), Lle '

THenry George Liddell and Robert Scott, A Gresk-English
Lexicon (Revised edition;
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and share their faith in all the excellent doctrines which
they teach.” We mention this meaning here because of its
interesting suggestion aml because 1% seems to be unigue.

Of moye value to the guestion at hand are the definitions
of anobher group of lexicographers. One of these is W. E.
Vine. He says "koinooneoo 1s used in two senses, a) o have
a share in; b) te give a share to, go shares with."a He
cites the Authorized Version of Gal. 636 for the transiation
of "communicate”. Vine's second definition clearly pictures
an impavtation, a giving. WUnless we are to infer backward
that his first meaning lmplies receiving, the {irst definition
in itself leaves the question open. A person can have a sghare
in something either because he has divided his possessions,
thus reducing himsell from sole proprietor o ths level of a
partner, or because he has received something which raised
him from a have-not to the level of a pariner,

The conbribution of the late Southern Baptist scholar,
A. T. Robertson, is iimited to his comment on two Bible verses

which contain the word kolnconeoc. One of them is our subject

passage, Gal. 636, HRobertason writeé, "The active . . « Joined
with the passive is interesting as showing how early we find

paid teachers in the ehurch."g VYery patently Robertson takes

4. E. Vine, Expository Dictionary of New Testament Words
(Londons Oliphants, 1044, %I, 8.V, kn%nooneoo, ,

9Arch1ba1d Thomas Robertson, Word Pictures in the Hew
Testament (Nashville, Tenm.: Sunéay School Board of the Southe
ern Baptist Convention, 1931), IV, s.v. koinooneoo.

.-h
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koinooneoo here in the sense of glving., Quoting Heb. 2:14

which contains both the subJect verb and metechoo, Robertson
calls the latter "a practical synonym for" the former. Grant-
ing that metechoo deseribes only a jolnt possession; 1ts use
as & synonym here Throws no light on cur search to determine

whether koinooneoo emphasizes gilving or receiving.

That koinooneoo does have two sides is evident alsoc from

the definition of E. Hobinson. He defines the word as "to
partake of, or in, a thing or person.” Here the idea of re-
ceiving is brought to the fore. In Gal., 6:6 the verb, ac-
cording to Robinson, has the sense of giving. FHEe uses the
word "share' to translate the verb and then paraphrases: "let
him communicate to his teacher of his good things.“lo The two
prepositions make plain that, in Robinson's opinion, the cate-
chumen gives (some) of his {the catechumen's) good things to
the teacher.

Alexander Souter plainly ascribes the idea of giving to
the word in his first listing, thus: "commmicate", "contri-
bute”, "impart”, His second definition is not as clear in
expressing the idea of receiving, but rather holds to the
general thought of Jjoint partnership or common interest. He
gives the sscond definition as follows: "I share in, I have
a share of, I have fellowship with,"td

Erwin Preuschen, Helinrich Ebeling and Gerhardt Kittel

%5, Robinson, Lexicon of the New Testament (n.p. 1850).

1lptexander Souter, A Pocket Lexicon to the Greek New

Testament (London and Wew ¥ork: Oxford University Press),
8.V. kolnooneoo.
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make some worthy confribubllons. Whether or not it 13 mere co-
incidence or significant of anything, these three scholars
whose offerings ave nmost valuable are all Germans; and their
works were published in a span of twenty-five years, All the
other aubhorities thus far guoted were English-speaking. The
range of thelr works covers a full century.12

Turning to the eariieat of these German works, Ebeling's

griechisch~decubsches Woerterbuch zum Neuen Testamente of 1913,

we find 2 distinet double meaning of kolnooneoo, that of giv-

ing and that of receiving. Thus Ebeling offers: "nehme Tell,
habe Antell oder femeinschaft" and "mache teil haftlg, teile
wit,” It is true that the meaning "habe-Anteil" in itself
describes nothing more than the general Jolnt interest or part-
nership, but the definitions "nehme Teill® and "telle mit”

give the definite ideas of recelving and givinz.

The edition of Preuschen's Griechiseh~deutsches Woerter-

buch 2zu dem Schriften des HNeuen Testamente which was used in

this study is the second revised edition by Walter Bauer of

13
1928, Here one can see the threse senses of koinoonsoo. For

the Pirst Preuschen's "Anteil haben” expresses the indefinite
comaunity of property, quality, action or condition. Hils se-
cond, "Anteil erhalten, Anteil nehmen" definitely brings out

12 ;
The old Latin work of H. Stephanus, Thesaurus (Graecae
Linguse, Vol. IV, adds nothing with its definicions 'In com=
munionem venio, commune aliguid habeo; particeps sum. "

13published in Giesen, Germany by Alfred Toepelmann.
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the recelving sense of the word, while his third definition
"Antell gewaehren, beteiligen” Jjust as definitely expresses
the sense of giving.
Most arresting and note-worthy of all the authorities is
Gerhardt Kittel. His definitions are satisfying and complete.

We quobe thems

Koinoonecos 1. mit jemand Anteil haben (koinoonos
selin) an etwas, was er hat, Antell nehmen,

2. Weit seltener: mit jemand Anteil haben {Genos-
se sein) an etwas, was er vorher nicht hatte = An-~
teil geben; mitteilen ...Die Seltenhelt dieser Ge-
brauchsweise erklaert sich wohl daher dass hier-
fgeitdig gelauvefige mebadidonal zur Verguegung
steht.

While we have so far not given attention to the cognate
forms, what Kittel says about koinoonia may be worth quobting
here. He says, under koinoonia:

Wie bel koinooneco kann dabel entweder mehr die ge-

waehrende oder die empfangende Selte der Gemein-

schaft im Vordergrund stehen, kolnoonia ist 1. ﬁgw
teil haben,'2. Antellgeben und 3. Gemeinschaft.

On our subJject passage Kittel says,

Dieselbe Gegenseitigkeit fordert Paulus Gal. 636.
Der Lernende welcher in Unterricht die wertvol-
len gelstlichen Gueter himnimmt, soll dem Leh-
renden Anteil geben an den ihm eignenden materi-
ellen Guetern ... Auc? in Heb. 13316 ist koinoo;
nia neben eupoiia deutliich aktive Teilgeben, Mit-
EETisamkeiE.gb

With this word from Kittel we may summarize our findings

among the lexicographers, at least as far as the verbs are

lueerhardt Kittel, Theologisches Woerterbuch zum Neusn

{Stuttgart, Germany: N.p. 1938)s; LIll, B.V. KOinOONEOO.
15291@,, 8.V. koinoconia.
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concerned, The word 18 used in three, possibly four wayé. 1.

In a general, indefinite sense kolnooneoo refers to an action

» conditlon whereby a community of interests and possessions
is established or expressed. In this sense nothing 1s said as
to how the commmnidy arises, whether the subject of the verb
imparts what he has to another or whether he receives from an-
other what he did not previously have. For this meaning we
could translate with some neubral; non-committal, even ambi-
guous wording such as “ghare", "be, or become, a partner',
"assoclate with", "come to an agreement®, "form an alliance”.
While we have not cited the authorities, exgept Liddell and
Scott’s Point 6, for these last tﬁree meanings, such translia-«
tions have been made, especially in secular writings.

2. Whevre any indication of one—sidéﬁness is made, the
sense is usually that of receiving. Anticlpating an exegeti-
cal study of the verb, it will be sufficient tq note here that
in the ten occurrences of the simple and compound verbs, not
1ncluding\éal. 636 the predominating idea is that of receiving,
The subject shares or becomes a partner or has fellowship by
taking or being given what he did not have but what belonged
to another. Two exampléé will serve for the present. When
Paul urges Timobhy "neither be partakers of other men's sins,”
(I Tim. 5322) and when God likewise warns His people against
partalding of the sins of Babylon (Rev. 18:%4), 1t is evident -
that the sins belong originally to others than the people ad~

dressed, the subjects of the verbs. The subjects would be par-

ikl
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takers if they wrecelved The sins of others and made them thelr
own by committing then.

3. "Welt seltener", says Kittel, does the word suggest
giving. The reason for this lies in the fact that when giv~
ing is meant the Greek writer or speaker would use the common
words for giving, auchias didooni.

4, A fourth possible meaning combines the other three.

According to this sense koinooneoo 18 a reciprocal action in-

volving both glving and receiving. IXn this sense 1t describes
a pavinership or action or state in which both parties give
and receive benefits or handicaps. The things need not be the
same bubt may be diverse, 1.@. they may be exchanged, one Thing
for something else. Thus, as Kittel explains Gal., 6:6 the pu-
pll receives spiritual good from the teacher who imparts such
good 1n his teaching. The teacher receives material good

which the pupll gives.



CHAPTER III
DEFINITIONS OF THE COGNATE WORDS

The fact that the verbs of a family of words may be de-
fined according to & specific sense does not guarantee that
the related nouns and adjectives willi also bear the exactly
corresponding meaning. Corollarily, one cannot always estabe-
lish the meaning of verbs from the related forms. The one may
help in the study of the other, but a stfict parallielism of
sense i not to be expected in every instance, This is true
of the words of the koino- stem. While we have determined the

four possible meanings of kolnooneoo, 1t iz not a foregone

conclusion that the substantives and adjectives will have ex-
actly coineldent or similar meanings.

Little can be expected fronm é word appearing only once
or very seldbm in literature of a particular age. Hapaxlege-
mena, rather than throwing light on related words, need re-
lated words to illuminate them, In New Testament writings
there is a hapaxlegomenon of the koino-~ group. This is kol-
noonikos, found in I Tim. 6:18. It is translated by Thayer as

1. social;, sociasble, ready and apt to form and

maintain communion and fellowship.
2. inclined to make others sharers in one's pos-

sessions1 inclined to impart, free in giving,
liberal.

lJoseph Henry Thayer, A Greek-English Lexicon of the New
Testament (Corrected Edition; Chicago: Harper and Brothers,
American Book Company., 1883), s.v. koinoconikos.
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Berry says it means “ready to communicate, liberal”.”
From the context in which 1% is used, 1t seems that koinoo-
nikos is a synonym for a preceding word, eumetadidous, which
plainly indicates the idea of giving. The rich would hardly
be urged to a sharing as recipients. They would be encour-
aged to form partnerships by dispensing of thelr wealth to
others, However, to accept a word as a synonym while attempt-
ing to define the meaning of words is a petitio principii.
The exegesis of this passage will be treated in its place.
Regardless of what The exegesis may show, unless it very,
very plainly permlts only one possible intevpretation, the
ione occurrence of 2 word can hardly be used with any forece.

Koinoonos, sugkolnoonos, a partner, are used eight times

in the Hew Testament. Berry, Thayer, ¥Vine, Robertson and oth-
ers give its meaning as "pariner, sharer, partaker, associate,
comrade, companion"” without suggesting whether a person be-
comes such by giving or by recelving., In the case of Simon,
Andrew, James and John (Lk. 5:7.10) it is pure speculation to
assert that the latfer or the former pair of brothers became
paritners of the others by contributing o or recelving bene-
fits from a prior established fishing business. Even assum-
ing that one pailr of brothers had already been engaged in the
business with certain marine and marketing rights together with
capital, skill and equipment, any additional partners would

contribute to the business as well as draw profits from it.

2George Ricker Berry, A New Greek-English Lexicon to the
New Testament (Chicago: Willcox and Pollett Co., 19EE), 8eVo
koinooneoco.
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In this passage melochos is clearly an interchangeable syno-
nym of koinoonos, but metochos means only "one who has with"
another., Other passages easlly allow the meaning of koinoo-
nos to be "one who receives" something that existed outside
and away from himself, i.e. the materlale cf the partnership
was not something which he divided with others actively but
something that he receives passively. In I Pet. 5:1 it iz the
"glory that shall be revealed”; in I Cor. 10:18 4t is the al-
tar in the temple; in II Pet. 1:% "the divine nature” and in
II Cor. 1:7 "sufferings" and "consolation".

Koinocnos therefors has two meanings: 1. In the neutral{
sense 1t refers to a partner or assoclate wiéhout inferring 1
whether one becomes a partner by making & contribution or re-~ }
celving a part. 2. Where there is a definite one-sidedness, i
kolnoonos describes a person whd becomes a partner by receiv-
ing.

The most prevalent derivation from the koino- stem is
the abstract noun kolnoon1a°3 This word has a plethora of
definitions, which may be summarized under three heads., The

primary meaning of the word as an abstract noun must be that |

which names the state or condition resulting from a sharing, |

regardless of who gives or who receives. It expresses the

relationship between sharers. In this sense koinoonia is de-

fined as "fellowship, assoclation, commmity, communion,

3This is used 16 times, excluding the Textus Receptus of
Eph. 3:9. -
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Joint participation, intercourse"”. So Thayer.n In secular {
writings the term is used widely for the marriage relation, |
thus approaching the Seriptural "one flesh",

The second definition of lkolnoonia is usually given with
some modification. This is the meaning of "eontribubion, alms,
help". The collection of money for the poor saints in Judea
1s thus called a koinoonia, II Cor. 8:4; 9:13; Rom. 15:26 and
even Acts 2:48 and Heb. 13:16. The lexicographers, however,
hedge this definitlon around with explanations. Thayer says,

By a use unknown to profane authors koinconia in

the New Testament denotes ... a benefaction Jjointly

contributed, a collection, a contribution, as ex-

hibiting an embodiment and proof of fellowship.”

W. E. Vine paraphrases "that which is the outcome of fel-~
lowship, a contribution",6 while E. Robinson allows this de-
finition only "by metonomy"” in the New Testament.! While this
definition makes fellowship a matter of giving, it does so
only with reservations. Although Kittel 1ists "1. Anteilha-

ben, 2. Anteilgeben und 3. Gemeinachaft",s the first and third

1]'J‘cnaez:xh Henry Thayer, A Greek-English Lexicon of the New
Testament (Corrected edition; Chicago: Harper and Brothers,
Imerican Book Company, 1889), s.v. koinooneco.

SThid.
54, E. Vine, ository Dictionary of New Testament Words
(London: Oliphants, ggﬁﬁi, II, 8.V. KO1NOONEOO.

TE. Robinson, Lexicon of the New Testament {n.p. 1850),
8.V. kolnooneoo.

Sﬂerhardt Kittel, Theolomlsches Woerterbuch zum Neuen
Testament (Stuttgart, Germanys N.pPe.; 1938)s 1lis S.Ve Koinoo=
71€00.
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meanings may be combined.

Among the lexicographers koilnoonla has the primary mean-
ing of partnershlp relation. Thelr secondary definition of a
contribution of money is surrounded by so many modifications
as to make 1t doubtful.

To summarize our Lfindings in The dictionaries and lump-
ing all of the cognate words of the koino-~ stem together we
may accept three or possibly four senses in which the words
are used: 1. that of a sharing relationship; 2. that of a
relationship established by receiving; 3. that of a relation- f
ghip established by giving, and 4. that of a sharing relation- ;
ship which 18 expressed in both giving and receiving. i

For the present purpose the basic words koinos and koi-
no-oo are irrelevant, These branch off on a different seman-
tic road. The adjective does Iindeed have the meaning of “com—‘
rmon, shared by two or more” and is thought by some to be the !
‘basic word of the koino-~ stem, derived from ksun. I¥ 1s used J
in the sense of the Latin "vulgaris" and as the Greek oppo-
site of igigg;anﬂ, among the Jews and in the New Testament as

the opposite of hagios, hehagiasmenos, katharos (holy, sancti-

fied, dedicated, as for service to God). In this sense koinos
means "profane, ordinary, impure“.9
Koino-oo is simply the verbalized adjective. According-

1y, it means "to make unclean, render unhallowed, defile, pro-

gThayer, op. cit.y 8.v. koinos.



fane", In this sense koino-oo 1s the opposite of dikaio-co
and the equivalent of the secular bebeelo-oo.lo
10
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Ibid.



CHAPTER IV
TRANSLATIONS ACCORDING TO MODERR VERSIONS

The material in this chapter is presented with the cog-
nizance that its naturc does not greatly enhance the thesis.
Words used in a translation are a conclusion already drawn.
They are the finlshed product of some one’s atudy and delib~-
eration. As far as establishing the meaning of a word in an
original language is concerned they give only the opinion or
Judgment of one or more scholars., They do not advance any
reasens for the Judgment, They ave like the completed edi-
fice; the scaffolding, plans, workmen and piles of material
have been rewmoved so that one does not know how the building
came To be what 1t is. For completeness and for whatever
value it may have ?his chapter 1s included. IU presents the
conclusions arrived at by four translators or groups of trans-
iators, viz. those of the Aubhorlized Versicn, the Revised
Standard New Testament, Luther's German Bible and one Vulgate
based French veraion,

Common: to all these four versions is a certain freeness
of translation. As an example, the abstract noun koinoonia

i translated with a relative clause in the German of Philem.

6. Hee koinconia tees pisteoos, dein Glaube, den wir mit ein-
ander haben, or verbally in the (erman of Gal. 2:19; wurden mit

uns eins. The Authorized Version renders the personal noun

and verb sugkoinoonos ... egenou with a verb only, "partak-
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est" (Rom. 11:17). Similarly $o the German of Gal. 2:9 the

French of Philem 17 glves el oun echels koinoonon as "si done

tu me regardes comme uni avec toi". Heb. 13:16 18 in all

four versions translated with some imperative verbal form.
The ubber frecdom of transliation of these versions makes
it somewhat practlcally difficult to derive any fixed mean-

ing of kolnoecneoo and its cognates from these versions., On

the other hand the remarkable rendéringa {verb, relative
clauses and prepositional phrases for nouns or adjectives)
illustrate in what sense the transiators understood the ori-
ginals., The results of the writer’s tabulation of the many
translations are herewlth gliven, multiple occurrences being

Iindicated by numbers.



.V,

be partaker 6
communicate 3

have fellowship

distribute

communion 3
fellowship 12
communication
communicate
distribution
contribution

partner 3
companionr

partaker 6
partake

have fellowship

KOINQOREQQ and SUGKCINOONEOQO

ReS. Vo Inther

share & haben

participate teilhaftig werden 2

contribute mit & a verb

enter intc partnership teilen 2

take part 2 teilhaftig machen 2
Gemeinschaft haben
annehmen

KOINQOHTIA
Gemeinschaft 15

mit haben
eing mit sein

participation 3
fellowship 8
share {verb) 2

sharing dbeuer 2
taking part mitteilen
partnership
contribution

KOXHOONOS and SURKOIHOCMOS
partner 7 Geselle 3
take part Gemeinschaft haben
share,; vb, 3 in Gemeinschaft 2
partaker teilhaftig sein 6

French

faire part
prendre part 2
avoir part 3
participer 4§

communion 3
union
communication
affection
cordiale

avolr part 2
avec & vb,
participant 3
prendre part
ebre uni avee
compagnons
etre Joint
participer
avelr soglete
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When we compare the rabtio of occurrences of these trans-
lations we note that they bear out the conﬁlusions we drew
from a sbtudy of The lexicographers. At that time the first
meaning of the verbs was given as "to be or be made a part-
ner, share", In the foregoing table this meaning occcurs in
the asggregate of peven times in the Authorized Version, at
least The same number of times in the Revised Standard Ver-
glon, possibly The same number in the German and in the French.
The second meaning, according to the dictionaries, 1s that of
gharing by receiving. We find this meaning not at all clear-
iy indicated in the Authorized Version, three times in the
modern version, twice in Luther and in the French. The third
meaning which implies a giving, occurs four times in the Au~
thorized Version, once clearly in the Revised Standard Version,
twice clearly in German and once in French. In these four ;
translations the first wmeaning, which is neutral; prevalls by
almost two to one. The second and third mearnings, in which
the issue lies, are practically evenly divided. As far as
the simple and compound verbs are involved The four transla-~
tions offer no clean decision of" cur issue.

The piéture is sliightly different in regard to the ab~
stract noun. In our popular version the first, or general,
meaning of Jjoint relationship occurs fifteen times, while a
eclear leaning to the giving side is found twice and the two
remaining instances are ambiguous, The Revised Standard Ver-

sion gives a score of sixteen for the first meaning and two
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for the third meaning. Luther records seventeen and bthrsee;
the French uses the {first meaning four Times and the other
two meanings not once with any definiteness. Koinoonia
therefore predominates in its role of expressing a general
Joint relationship bub glves some support to the idea of shar~
ing by contribubing or distributing.

Aside from supporting the first definition the translia-
tions of the personal nouns ave Yoo ambiguous to help in de-
termining whether th: giving or receiving ldea is dominant.

One may argue that four versions are barely sufficient
to establish the meaning of any gilven word or words. AU best
they can only 1llustrate or serve as examples. That has besen
the purpose Lo which they were pul here. Assuming that a big-
ger variety of verslons had been compared, even they would
still leave the question open because they express onlylfin-
al judgments without presenting the reasons for arriving at
them. Since the proof of the pudding is the eating tThereof
the ultimate Judge will be The queen of theology, exegesis.
What'the lexicographers and translators - and even the com-
’mentators - say will have to be subjected ¥o an examination
of each pertinent passage or text. If a definition or trans-
iation stands up under this scrubtiny, it may be accepted,
provided no better sugzestion supersedes it. If a meaning
will not f£it inte a passage and context, it must be summarily
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2

rejected. That 1s the task to which we now buen.

2The reader night expect some consideration to be given
to the syntax or grammatical comstruction of the koino- words
vefore an attempt ab ezegesis is made. In the preparation of
this thesis this matter was sbtudied bub found to have no bear-
ing on the thesis tople. The verb is followed once by the
Genitive of the thing shared, Heb. 2:1%, once by eis and the
Accusative of the thing shared, Fhil. 4315, and eight times
by the simple Dative of the thing shared. Only in the dis-
puted passage (Gal. 6:6) is thers a Dative of the person with
whom one shares and en with the Dative of the thing shared.
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CHAPTER ¥
EXEGESIS OF PASSAGES CONTAINING THE VERBS

The simple verb kolnooneoo iz found eight times in the
Greek New Tesbament, including the debabted verse, Gal. 636,

The compound verb sugkoinooneoo is found three times. For
1

our purposes the two may be treated as one,
Rom. 12:13. Treating thé passages in local succession
we begin with one which might well be left to last. In it we
meet the issue face to face: what does kolinooneooc mean? Does
it imply a giving or a receiving? Our accepbed English trans-
lation hers reads, "distribubting to the necessity of saints". 2
The Revised Standard Version has "coatribute to the needs of
the saints"a The French, antigcipating the result, translates
- rather, paraphrases - "charitables §our soulsger les neces~
sites des salnts", ILubther has "Nehmet euch der Helligen Not-
durft an”. The last is most literally correect; the French is
a wery free, almost periphrastic, rendering. The two English
versions arve really wnfortunate, The idea that the Apostle is

seeking to put over is Christian sympathy and brotherly love

lThe same procedure will be followed with the nouns kol~

noonos and sugkoinoonoS.

21n spite of the original plural tals chreials the Au~
thorized Version translates with the singular and omits the
article before "saints'.
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exercised in a prachtleal way. Note the injunction to "pursue
hospitality”. Due to persecutions many of the saints had
pressing needs ~ food, clothing, shelfer, medicine, transport-
ation., To conbribubte to these needs was exactly what the per-
secubors were doing. Paul wants the other Christians to de-
tract from those needs, to lighten the burden borme by the per-
aecuted brethren. The more affluent Christians were to do this
by making the needs of the persecubed their own. When‘one has
needs of his own he tries to assuage them, as the French puts
it. Consequently, when the more fortunate Christians take the
necessitles of the poorer ones upon themselves they will do
something to mitigate or eliminate those needs; they will give
or send something to the poor. This giving, however, is not

contained in the word koinoonocuntes; it is an action resulting

from the "sharing”. The sharing is done when the more fortu-
nate Christians receive, as thelr own and by making their own,

the needs which press the persecuted. Koinoonountes here de-

finitely does not mean "contribute to" or "distribubte to", but
"to receive” or "to share as a reciplent”. The addressées are
called upon to share the needs of the saints by taking some

of the needs upon themselves. Thayer interprets this passage

"so as to make another's necessitles one's own as to relleve

them“.S Meyer rejecta the transitive use of kolnooneog as 1f

33oseph Henry Thayer, A Greck-English Lexicon of the New

Testament {Corrected edition; Chicago: er and Brothers,

imerican Book Company, 1889), s.v. koinooneoo.
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it were equal to kolno-oo which, he says, "cannot be conclue-
sively established in the New Testament, not even in Rom. 123
13."Jtl With him agrees Alford who says on Rom. 12:13 at @Gal.

6363 "Koinooneoo (1s) most likely intransitive, as there does

not appear o be an instance of 1ts transitive use in the New
Testament (certainly not Rom. 12:13). But the two senses come
nearly to the zame; he who shares in the necessities of the
saints can only do 80 by making that necessity his own; i.e.
by depriving himself to that extent, and commmmnicating te
them, "2

Rom. 15:27. The history of the early Church makes c¢lear

what koinooneoo means here. The Gentiles became "partakers

of the spiritual things" of the Jewish Christians when Paul
others preached the Gospel to the former; ordained by Jewish
Christians to that work. The Gentlles became sharers by re-

ceiving the Gospel dilspensed by The Jews. Now, in justice,

1% was only fair that the QGentiles should in turn give to the
Jews of their bodlly things, even as Paul argued that it was
not unfair for those who had sowed splritual Shings to reap
bodily things from those among whom they had sowed (I Cor. |
9311). In charitable, grateful reeciprocity the Gentiles
should serve their spiritual benefactors. They had recelved

“g.av. Heyer, Critical and Exegetical Handbook to the
Epistle to the Galatlans, transiated by G. H. venables (Fifth
edition; New York: rFunk and Wagnalls, 188%), s.v. Gal. 6:6.

SHenry Alford, The Greek Testament (Cambridges Deigh-
ton, Bell and Co., 1505}, Llls B.Ve G8l. 636,
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great things; now they should give lesser things. Thelr first
sharing had been as reciplents.

Eph. 5311. The Apostle here warns Christians against re-
turning to their former sins of heathenism. fhe Christians.
at Ephesus "were sometime darkness” but had been made light
in the Lord, vs. 8. Other Ephesians had continued in heathen-
ish darimess and sinful works of darkness. The Christians
should mainbain the difference; they should have no part of
fellowship with the unfrulitful works of darikness. Tianslaw
tions here ("take no part", R.S.V.; "habt nicht Gemeinschaft",
Luther; "ayez aucune part"; French: "have no fellowship", A.
V.) indicate that the believers had a choice. They could es-
tablish fellowship by committlng works of darkness ér femain
separate by continuing to walk in the light of holiness. The
fellowship would arise if they accepted the sinful spirit and
motives of the unbelievers. Inasmuch as "the unfruitful works
of darimess™ were not then the possessions of the believers,
any fellowship with the heathen would arise oanly as the Chris-
tians received what they 4id not possess. There is nothing,
however, in the passage to mark plainly that the fellowship
might be one in which the Christians were the reciplents, al-
though the possibility of such reception is there. In short,
the passage seems to put nothing more into sugkoinooneco than
the idea of partnership without indicating how it is formed,
i.e. whether the subjects receilve or give something.

Phil, U31Y4.15. The first of these two verses is closely
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paraliel to Rom. 12:13. There it was the simple verb wlth the

Dative, "sharing the needs”; here it is the compound verb with
the Dative, "sharing my tribulation”. The construction is the
same in both places. The Philipplans shared in the Apostle's
tribulation by taking it upon themselves as if 1t were their
own. It had belonged to Paul only; théy became partners by
recelving a part of 1t. As a consequence they relieved his
tribulation by giving something to Paul, but this is stated in
the following verse, not in the passage 1tself. The first
sharing was as receivers. The Revised Standard Version “"share
my troubles”, Luther’'s "annehmen" and the French "prendre
part” indicate this.

Verase 15 is made more difficult of understanding by the

phrase logon doseoos kal leempsecos. This term is taken from

the bookkeepers. It refers to the debits and credits of an
account, the money paid out and the money received. Eliminat-
ing the Genitives which are dependent on logon, makes The task
of interpretation less eompuc'ated.- This leaves the main
clause "No church shared with me in the account”. HNow was
this sharing done? Did the Philippians give something to Paul
or receive something from him in the account? Certainly the
Philippians presented Paul with material gifts as vs. 16 and
II Cor. 11:8.9 indicate, Bub tﬁi text does not say that they
shared money with Paul; it says only that they shared in re-
gard to the account, logon. Could it be that the benevo-

lent Philippians took Paul's account upon themselves in con=
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sequence of which they balanced his debits by the credits of
their generosity, or at least performed some deed by which
Paul's account became thelr account? The text does not say.

The most that can be said, therefore, in regard to koinooneoo

in vs, 15 is that it expresses a Jjoint relationship. Both
Paul‘and his grateful converts in Macedonia had a part in a
Joint agcount, The fact that Paul recorded the debits whils
they agcounted for the c¢redits does nol show in the passage
1ﬁself;. (Hotes I¥ must be admltbted that z possible transla-
tion is, "No church sent me confrlbutions on a regular finan-
cial basis excepting you." 4.)

I Tim. 5:22. This verse 1s similar to Eph. 5:11 in con-
struction and general thought, It is a warning tc the Chris-
tian not %o have a joint share in the sins of others. This
would be The case with Timothy, says John T, Mueller in The
CGoncordia New Testament With Notes, "if through {Timothy's)

negligence or sinful partlality lmproper men were raised to
cef'fice in the Ghurch."é The sins of such improper men already
existed; by ordaining them through carelessness or sinful neg-
iigence Timothy would receive a partnership in their siné.
His sharing would then be that of cone who received what he
did not have vefore. This would be Kittel's "Anteil haben

6John T, Mueller, The Concordia New Testament with Notes
(St. Louis: Concordla Pubiishing House, }s Do
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(kxoinoonos sein} an etwas, was er hat; Anteil nehmen."! With

this view agree the Prench "ne participe point", Luther's
"mache dich nicht teilhaftig” and the Revised Standard Ver-
sion's "nor participate in" . By an lmproper ordination
Timothy would receive the guilt and condemnation of sins al-
ready existing outslide of himself. He would share as a re-
cipilent.

Heb. 231%. Here 1s a passage containing the questioned

word and one of 1its synonyms, viz. metechoo. HMetechoo liter-

ally means "to have with". It describes only a Jjoint pos-
session, a common ownership. If the two verbs were transposed

one might stress the receiving side of koinooneoo on the ba-

8is that the pre~exiatent Son of God did not possess flesh

2/

and blcod. Consequently, if He became a Jjoint owner, it would
be in the role of one who receives what He did not previously
have. The words, however, are not inverted. The tenses of
the verbs offer something of interest. The first is a Perfect,
the second an Aorist. The first describes a state which ex-
isted in the past and continues down to and insluding the pre-
sent, "The children have become, or have been sharers.” To
say that they were not always possessors is to run the argu-
ment of the connotation of the tense to an absurdity. The

Perfect can mean only that the children have always been pos-

TGerhardt Kittel, Theologisches Woerterbuch zum Heuen.
Tegstament (Stuttgart, Germany: N.p., 1938), Lll, S.V. Koino=-
OoNneoo.
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sessors of f{lesh and blood. It is the contrast between the
Perfect and Aorisf that throws light on the meaning of both
verbs, Jesus became a partaker'at a definite point of time.
He was not always a sharer; millions of "the children” had
possessed flesh and blood when He first became a possessor.
Metechoo therefore may mean "to become a sharer by receiving”
but this meaning cannot be atbached %o koinooneoo in this
place., Here the first meaning alone can be the right one,
that which expresses a condltlion or state of common ownership.
The Present tense translation "are partakers”, "share", "par-
ticipate” and "haben" are all proper renderings of the Greek
Perfect tense.

T Pet. 4313, Again Kittel's attention to something not

previously possessed by the subject of koinooneoo enters the

pilcture., Christians should '"rejoice, inasmuch as {(they) are
partakers of Christ's sufferings”. The things shared are the
gsufferings of the Savior. Ome does not share them by adding
tc them; least of all the Spirit-moved Christian does not do
80. Rather, the disciple becomes a sharer by accepiing some
of the reproaches and sufferings that the Master first endured.

Koinooneoo here stresses the receiving side of fellowship.

II John 11. The construction and meaning here is the
game as in Eph. 5311 and I Tim. 5:22,. To sympathize with,
to 2id and abet the preacher of heterodoxy is to Jjoin him in
his evil deeds. The nominal or backsliding Christian camn do
s0 only by receiving and entertaining the false doctrines and
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evil practices of the false preacher; not by adding anything
to the latter's heterodox words and deeds.

Rev. 18:4% in addition to being similar to the preceeding
passage and others, has the extra feature of having parallel
clauses; one of which contalns a synonym to sugkoinooneoo.

God warns His people to come oubt of spiritual Babylon lest a
double misfortune befall Them., Continued assoclation with

the wicked city will make God's people partners in her sins
and bring upon them the punishment reserved for her. In other
words, anyone disreganrding Ged's warning will share with Baby-

lon in two accounts; her sins and her plagues. The second

clause verb is lambanoo, the ordinary word meaning "to receive".

From the parallelism it would seem That partnership in the
sins of Babylon is also a matter of receiving.

In summary we count seven of these ten passages favoring
the receptive zide of sharing. They are: Rom. 12:13, 15:27;
Phil, Y4:1%; I Tim. 5:22; I Pet. %313, II John 11 and Rev. 18:
4, Two verses (Phil. 4:15; Heb. 2:1%) contain no more than
a reference to a state or action of partnership with no sug-
gestion of how the partnership is formed. The remaining pas-
asage, Eph. 5:11, hesitates between the two meanings. Nol once
are the verbs used to denote a partnership established by the
sub ject conveying something that he has To somecone who does ‘
not have it.

If Gal. 6:6, therefore, designates a glving fellowship,

it stands alone in such usage. The science of exegesis and
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semantics suggests that when a word is used in a certain
sense ten times, 1t very likely has that same sense in the
eleventh instance. One could thus conclude in this case and
so end the research at this point., Bubt since the use of cog-
nates may strengthen or weaken this deduction 1t will be good

to examline thelir usages.



CHAPTER VI
EXEGESIS OF PASSAGES CONTAINING THE ABSTRACT NOUN

The sbstract noun koinconia occcurs nineteen times in sev-
enteen passages in the Greek New Teatament.l From the nature
of the word ~ an abstract noun -~ one cannot expect it o in-
dicate much that has any hearing on the issue. Abstract noums ;
vgually designatie some qualifty or condition of being without 1
suggesting the action which produced the quality or condition.;
Althought the translations "contribution", "distribution®,
"ecommunication” imply the act of giving or imparting, they are
usually hedged abouf with modifying doubts and uncertalnties,
ag was noted in Chapter III¢2 Hence; the giving side of koi-
noonia is at once subject to guestioning. Our task in this
chapter 1z %o determine by exegesls whether or not this defi-
nition is at all justified, as well as to test the first or
general meaning of the word, and second which impliez giving.

Acfs 2:42, The research historian, Lukes, here gives a
brisf summary of the habits and practices of the first Chris-

tians in Jerusalem. The Dative hse kolnoonia 1s not dependent

on foon apostolocnﬁ.whieh would be the case if 1t preceded.

.elther is kolnoonia in opposition to tees klasei fou arton

lFollowing Nestle we do not include the reading of kol-
noonia for oikoncmia in Eph. 3:39.

“Pp. 20f.
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kal tals prossuchails; l.e. it does not refer to the Lord's
Supper. All four Datives arc governsd by the verb. This
"communion" or "fellowship" then, is an association of all
the believers with one another. It denotes nothing more than
a comaunlty of interests, a spiritual harmony manifested in
association of the people with one another. Even if the com-
mmity of property, mentioned in vv, 44f., were included in
this fellowship, that was a mutual, reciprocal aetion; Some
contributed and some withdrew. Koinoonia is used here in its
widest meaning, that of a condition or state of common inter-
ts, Joint activities. It Indicates nothing as to who im-
parted or who accepted anything in creating that relationship.
Whatever givling and receiving was involved was of 2 recipro-~
cal naoture; a mubual sharing.

Rom, 15:26. Herce 13 a2 use of koinoonis which the lexico-
graphers surround with reservations. The action spoken of
is certainly one of gilving (II Cor. 8:1ff., 9:2.12). The ob~
Jeect of the Infinitive is koinoonia. The Gréeks formed a
fellowship, a company, an assoclation. They did this by giv-
ing money. They unlted their donations, made a collection
and did not individually forward their gifts to the ultimate
bheneficiaries. Thelr Jjoint action of giving made the koino-~
onia. Here the partnership was established by giving. All
the givers - not the givers and recipients - were united.
The common characteristic of this fellowship was the act of

giving. The noun, though, does not mean "fellowship by giv-
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ing" and certainly not "giving", but simply "fellowship". The
translation "contribution" is justified only as one stresses
the prepositional prefix, é nuance which today is quite often
ignored. Luther's "gemeine Steuer”, Thayer's "benefaction

4 with

Jointly contributed”S and Souter's "gontributing help”
the emphasis on the adjectival force of the participle come
closer to the thought of united acticn.

I Cor. 139. @. G. Findlay says "Nowhere else has (koi-
noonia) an objective geiitive of the person”.’ Tou huolu is
a possessive genitive. The fellowship belongs To Jesus, the
founder thereof. It is therefore pre~existent in relation
to the bellevers. The fact that believers were called into
this fellowship shows that it was there before them. They en-
tered it as beneficiaries, not as contributors, since the sin-
ner is brought into union with Jesus by His grace through
faith and not by any effort of his own. If There is any con-

notation here in koinoonia apart from the general idea of

union, it will have to be on The side of receiving., Believers

' 3J0se ' I L the N
ph Henry Thayer, A Greek-English Lexicon ol ew
Testament (Correcied edition; Ghicago: Harper and Brothers,
American Book Company, 1889), 8.v. koinoconia.

4 : :
Alexander Souter, A Pocket Lexicon Go the Greek New
Testament ?gondon and New York: OXTord University rress, n.d.),

SeVe KOlROONia.

°@. G. Findlay, "St. Paul's First Epistle To the Corin-
thizns," The Expositor's Greek Testament, edited by W. Robert-
son Nicoll (Grand Rapids, Mich.: Wa. B. Berdmans Fublishing
Company, n.d.), II, s.v. I Cor. 1:9.
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have fellowshlp with Jesus because of what they receive from
Rim, not because of anything which they give to Him.

I Cor, 10316. The sbstrace noun is used twice in this
verse. The wine of the Lord’s Supper is c¢alled "the commun-
ion of the blood of Christ", the bread is called "the commun-
ion of the body of Christ". The earthly elements are joined
with the crucified Saviors ©Che wine to His blood, The bread
to His body. In creating this union which palr contributed
and which palr recelved? The subjects of estln are To poltee-

rion and to arton. What did Shey do to become joined to the

Lord's blood and body? In bthemselves they have no power to
remit sins, yet when Joined with the blood and body they are

a meansg of grace. On the other hand, Tthe body and blood of
Jesus are the price and seal of forgiveness, As they were
glven and shed on the cross they paid the ranson to redeem sin-
ners., The power resides in them. Whatever union there is be-
tween these and the earthly elements is brought about by the
former. They have reached cub and imparited power toc bread

and wine. Bread and wine, the subjects of which koinoonia

is the predicates, are in union with the body and blood as re~
ceiving factors. The primary meaning of kolinoonia here is
that of uniocn. If there 18 any tendency toward either side,
it must be toward the recepbtive side. (Hote: It should be
mentioned that koinoonla is here gquite commonly translated

"ecommunication", "imparting'. A.)
IX Cor. 6:1%. If any passage can eatablish the meaning
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of kolnoonia, this one should be able to do so3; it has one
contrasting and five parallel phrases. The Imperative for-
bids a mismating (Revised Standard Version) of Christians
with unbelievers, A4 union of these twe parties is a2 misnomer;
it is a joining of people whose natures are different (heter-
o8 in the Participle). The five rhetorilcal, parallel ques-
tions show how unequal such a2 yoking together is. The five
nouns in the Nominative are synonyms: sharing, koinoonisz,
harmony, part and agreement. The other four tell us what kol-
noonia means, It is a unity, a harmony, a oneness. To ask
which qualities (light, darimess, Jjustice, lawlessness, etc.)
receive and which give is %o meet with silence. The passage
speaks of nothing more than the total lack of any union or
harmony between opposing camps. There is nothing which either
party can give to or recelve from the other., They simply have
nothing in common so that koinoonia between them is negated.
Here koinooniz is closest te the original word koinos, common,
Joint.

IX.Cor. 8:4. Again the word is used in connection with
the collection of money among the Macedonian Christians for
the relief of the egually poor or poorer fellow Christians in
Judea, The Apostle commends the spirit of the donors. They
themselves were "in a great trial of affliction” and "deep
poverty", v. 2. HNevertheless they insisted on Jjoining in the
drive for relief funds. These poor Macedonlans might have
been excused from taking part, but they begged of Paul the
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permission to do what they could. Lenskl takes the Accusa~

tilves teen charin and teen koinoonia as cbjects of deomenol.
He says,

The Greek is like the English: "begging of us...
this grace and this fellowship of the ministry
for the saints"..."And" is explicative; it adds
what they considered a grace of God to themselves,
namely, "this fellowship"” in giving, being in one
communion with all the many other chugches who
were being vouchsalfed the same grace,

According to this view the variant dexasthal humas, which

has 1ittle btextual warrant, iz not needed to make clear the
meaning of the sentence., While indeed the Macedonians may
have pressed upon Paul the money they had donated; the text

states that they asked him to give them something. They wanted

a part in that gift of God, i.e. the gift of generocus, volun-
tary giving and a part in the community of action and motive
which united the other churches. This charis and koinoonia
were already existent; the Macedonians wished to be included
in them, toc have them extended in their direction also. Koi-
_noonia definitely does not refer to the collection 1fself but
%o the oneness of action and motive which united the other
dopating congregations. Its meaning here must be that which
designates a oneneas, a ualty.

II Cor. 9:13. The wider subject is still the reliefl
collection. Paul is now appealing to the Corinthians by pro=

& ' :
R.C.H. Lenski, The Inbterpretation of St. Paul's First
& e Cordintl

and Second Epistle to th hians (Columbus, Ohio: The
Wartburg Press, 1046)s Pe 1129




i

45
voking a brotherly rivalry between them and the Macedonians
and Achalans. In this verse Paul extols the Corinthian bre-
thren for glorifying God through the genercus help they gave
to the Judean believers. Specifically the verse states that
the latter glorify (od because of; or on the occasion of
{epi with Datives) the Corinthian subjection to the Gospel
and thelr haplobeell tees koinoonias. What is this? The Au-

thorized Version translates "liberal dilstribution”, giving to
hapiotees a definition which Thayer doubts.! The Revised Stan-
dard Version likewise renders the phrase "generosity of your
conbtribution”. Luther 1s correct with "einfaeltigen” for
haplotees but not with "Steuer” for koinoonia. Lenski sum-
marily and correctly says, "Haplotees ... does not mean *lib-
erality' or 'liveral! ... but !single-mindedness'. And koi-
noonia means 'fellowship' or ‘communion® ... and not ‘contri-

1?8

butiont. The phrase\”for all"” rules out the translation

of "contribution" since the collection was made only for the
brethren in Judea. The simplicity of their fellowship, or
their sincere, single-minded community of fe€ling, however,
did extend "for all". While the Macedonian and other Achaians
may have prailsed the Corinthian disciples at some ¢ime for
raising relief funds this text says one of The grounds for

such pralse was "the sincere fellowship”. If Paul haed meant

TThayer, op. ¢it., s.v. haplotees.

8Lenski, op. ¢it., p. 1185.
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to speak of the collection iUself; he had already used the
words diakonla and eulogia; why should he now suddenly employ
koinoonia, a word which was unknown among the Greeks in the
sense of "ecollection” or "distribution"? (The R.S.V. render-
ing, however, deserves careful study. A4.)

In verge 12 the Apostle passed onward from the matier of
the collection when he said "not only ... but also”. The
collectlon had accomplished certain things, viz, supplying
the needs of the sainis., In addiiion there were other aspects
to this matter. One further result was $o show the other
Christians that the Corinthian brethren had submitted to the
Gospel. A third was the demonstration of the oneness of mind -
a sincere oneness - which characterizes true Christians. Koi-
nooneoo is used here in 1%s primary sense of union, agreement,
harmony. Whether the Corinthians entered this union as dis-
tributors or receivers 1s simply irrelevant,

TL Cor. 13318, This famiiiar blessing which concludes the
vesper service and is heard frequently as the preacher enters
the pulpit bespeaks "the communion of the Holy Ghost” upon
Christians, ' What is this "communion of the Holy Ghost"? By
analogy of the firast two phrases; "the grace of the Lord Jesus

Christ" and "the love of God" %Hou hagiou rheumatos is a Geni-

tive of possession. Koinoonia iz a gquallty, like "love" and
"grace", which belongs to the Holy Ghost. It i1s the spirii
of oneness generated by the Holy Spirit. As the Holy Ghost
calls, enlightens and sanctiflies individual simners He unites
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them with God and with one another, This union is the com=
munlon of salnts. This part of the benediction is an iavoca=-
tion or prayer aiming at the true spiritual unity of the
readers. KXoinoonia goes no farther than its first meaning,
denoting in this place only the general relationship of God
and believers to one another in a commmity of intereéts.

Gal. 2:9. This verse occurs ln a section of Pauline blo-
graphy. It tells of Paul's accepbtance by the other zpostles
in Jerusalem, particularly James; Peter and John; the appar-
ent plllars of the Church. In recognition of Paul's apostle~
ship and orthodoxy these former apostles extended to Paul "the

right hand of fellowship."” The gesture was one of harmony.

A

ta

the men were Jjoined by 2 hand-clasp 8o they were united as
brotherse and fellows in Jolnt principles and endeavors -~ the
acceptance and propogation of €he Goabel of Jesus Christ.
Holding the same views they were partners wilth and of one an-
other. They agreed in doctrine and practice. They spoke the
same thing. .There wag, in short, a bond; a unlty helding them
together. The proper word for this relaticnship is koinconia.
The situation contains not the faintest inkling of any lmpar-
ting or recepbive partnership; only the faet of belng united
is expressad.

Phil. 1:3-5. Conmsidering the beautiful, harmonious rela-
tions that existed between the Apostle Paul and the Philippl-
ans one might expect the word koinoonia, koinconeoo and cog-

nates to dominate this letter as agapee and glpis dominate,
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respectlvely, Tthe epistles of John and of Peter. As a matlter
of fact the verb ocuours twlce, the abstrace noun three times
and the personal noun, sugkoinoonos, once. Lenski would ex-
exbtend the fellowship spoken of here te go beyond Paul and
his Philippian converts and make 1% univeraa1.9 HAA. Ken~
nedy's limitation of the fellowship to Paul and Philippians
is supported by The context. Kennedy writes

On what does epl depend? Surely it follows charas
... rather than cucharistoo... It is, at least, awk-
ward to take epl twice with the same verb. M. Cha-
ras has an emphatic pnsition. Now he gives the rea-
son for his joy - tee koinoonia. At first glance

K. seems to reier to thelr mutual fellowship and
harmony as Christiana. A closer examination reveals
that this whole passage 1s concerned with Paul's
personal relation Yo them. And so K. anticipates
sugkoinoonous (ver. 7) and will mean their common
participation with Paul in spreading the Gospel.

This really includes the idea of united action on

the one hand, and the councrete expression of their
helpfulness, their gift to the Apostle, on the other.
... This conerete notion in K. {almost equivalent to
"eontribution”) is supported by the use of eis, which
ies employed technically in conbexts like this, to
ﬂenois the destination of money-payments, collections,
eteo‘

Koinoonia therefore denctes the commmity of interests
and joint efforts of Paul and the Philipplans for (eis) the
Gospel., Paul was Joyous over the kindred feeling which the

9 :

R.C.H, Lenskl, The Interpretation of St. Paul's Epistles

to the Galagians, %o‘tﬁe"gza_zhm €5 Th %mgﬂn‘r—-
8 I

e
{Columbus, Ohlo: The Wartburg Press, L940),; De (OO.

104.4.4. Kennedy, "The Epistle to the Philippians," The

Expositor's Greek Testament, edited by W. Robertson Nicoll
{(Grand Rapids, Mich.: Wm. B. Eerdmans Publishing Company,

n.d), IXIX
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Philippians had in regard tc the fospel. From the first
preaching thereof in their city they had believed it and un~
ited in spreading it., Three times they had supported Paul's
work with material gitts (4:310.15.16). There was certainly
a oneness of alm and purpose unlting the Apostle and these be-
lovaed people. Kolnoonis properly expresses this relation.
Ag to the questlon of whether thils fellowship implies giving
or receiving, the clrcumstances require us to include both.
It was a reciprocal partnership; Paul had dispensed the Qos-
pel to the Philippians and they had contributed to the fur-
ther preaching of that good nsws,

Phil. 2:1. Over against the words of The tex®t, obviocusly

the protasis of a condition with pleeroosate of verse 2 be-

ginning the apodosis, Lenskl follows Von Hofmann and Ewald
when he says, "Verses 1 and 2 are separate sentences; v. 2

all Lenski observes that "Greek is not

is not the apodosis.
English" and sees a series of ellipticism in verse 1. He takes
his position on the strength of overwhelming manuseript evi-

dence for tis sblagohna, an apparent solecism according %o

our versions. {On the analogy of the three preceding inde-
finite pronouns the fourth should be tina.) Lenski refuses
to grant a solecism and renders: "If There is any ... let it
in Christ ... of love oee of,spirit."lz In order to erase

iy '

Lenski, The XInterpretation of 8t, Paul'!s Eplstlies to

the Galatian;, to the Bphesians and 6o the P EEII%ﬁIEEET’p. 761.
12

Obid.



50
the sclecism Lenski has to supply words and generally garble
the entire passage.
Taking the third phrase as part of a protasis we read el
tis koinoonia pneumatos, "if there is any fellowship of spir-

it". The Apostle is extolling his beloved Philippians., They
are blessed with many virtues. One of These is spiritual
fellowship, in French "affection cordiale". The term des-
cribes the lovely, cordial harmony produced by the Holy Spirit
or demonstrated in spiritual matters. This fellowship is cer-
tainly a mutual and rveciprocal attitude. Whatever giving or
receiving is involved is two sided; each contrlbules to and
enjoys from the contribution of the other.

Phil. 3:10. What, for the Christian, is gain and what 1is
loss? With Paul all the prestige and accomplishments of a
strict, Pharisaic Jew were but as dung, a total loss. The
one profit of his life was finding and knowing Christ, the
Savior of sinners, verses 5-9. Paul’s aim was to lknow Christ
not intellectually and historically, but in a personal, sav-

ing way, cum affectu et effectu, In this verse kai is epex-

egetical and means: "according to his power as the resurrected _
Savior and our fellowship with his sufferings.” Paul wants

to experience the fruits of Christ's resurrection and have a
partnership in His sufferings (all of them, not only those of
the last Thursday and Friday). Koinoonia patheematoon is ex-
plained by summorphizomenos too thanatoo autou. The Apostle

wishes his sanctification resulting from justification to be
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complete; he Intends that his own life and death shall paral-
lel those of the Savior as closely as possible. This is his
"fellowship”. The noun expresses the harmony of aims and am-
bitions that the devoubt Christian hopes to achieve between
himsell and the Savior. There is nothing in the text or con-
text to Indicate whether the harmony shall be established ac-
tively or passively. Probably both phases will play a part.
Koinoonia here hes its first meaning, that of a commmity of
interests,

Philem. 6. Luther's translation of this passage would
make koinoonia equivalent to the adjective koinee, "dein Glau-
ben, den wir mit einander haben". This is in accord with a
common rendering as, e.g. "holy hill" for "hill of holiness"

= u
and

His rich grace" for "the riches of His grace”. If this
translation be accepted, then koinoonia is used in its primary
gense of partnership. joint possession. In this letter Paul
is going %o ask a great favor of Philemon, viz. the pardon
and restoration of the runaway slave, Onesimus. In his pray-
erful remembrances of Philemon Paul thanks God for Philemcn'g
love and faith, He also prays for something, namely that hee

koinoonia tees pistecows ... energees genetai. The question

arises: what does Paul pray to be active, the faith which
Philemon holds in common with others, or the oneness of that
faith? Does Paul stress the desire that Philemon prove his
faith 1s the same as that of other Christians? Or does he
emphasize the desire that Philemon's falth {which others also
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hold) be active? In short, is it the faith or the unity that
comes Lo the fore? The initial position of hee koinoonia

puts the emphasis on the Nominative,

One might continue %o ask questions. Lacking definite
textual or contextual support for any argumenﬁ, Luther's way
of handling the phrase may be accepted. ' Koinoonia in itsels
designates only the community of Christisn belief. This unity
has resulted from an acceptance of God's grace and results in
contribubting action, i.e. it embodies both giving and receiv-
ing.

Heb. 13:16.I Christians are here enjoined %o offer sacri-
fices of praise to God. One form of such offerings is "the
fruilt of the lips, confessing His name". Another form is that

of not forgetting or cverlooking eupolias lkal koinoconias. On

this passage Lenskl, who consistently refuses to accept the
meaning of "collection, contribution, commuﬁieation" categor~
ically says, "The word does not have this meaning. It means
“fellowship*.“lB The versions with almost The same consis-
tency insist upon making koinoonia denote an impartation of
material gooda. The two English versions referred to before
and Luther translate the ﬁoun with a verb: "to communicate”,
"o share" and "mitzuteillen”. The free, Vulgate-based French

is very free, indeed. It translates: "de faire part de vos

13%.G.H. Lenski, The Interpretation of the Epistle to the
Hebrews and of the Epistie of gJames {(Columbus, Ohlos The Warc-
burg Press, 10407, Pe 408
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biens aux autres." If these are correct translations, then
the Holy Ghost or the inspired writer is guilty of redundancy
since eupolias already includes a charitable distribution of
material goods to the needy. Disclaiming redundancy one must
look for an advance in the thought. The word koinoonia was
inspired. I%¥ was added in order to aay.something that was
not said by eupolias. Lenski has good reason for holding
out for the native meaning of koinoonia. God would have us
do good, including the practlice of charity in 1%s narrow sense.
In addition He would have us united, not only in our eupoiias
but in all matters. Koinoonia lg the union'of believers, the
harmony and agreement that pervades thelr spiritual life,
thinking and actions. (Note: Eupoiia may be the general term,
koinoonia may refer to a subdivision. A.)

’I John 133. John was an eye and ear witness of what Jesus
did and spoke. These things he reported "to you, that je al-
so might have fellowship with us”. This fellowship, John hast-
ens to clarify, is a fellowship with God. The doctrine of the
means of grace is contained in this verse. By means of the
Bible, God's power unto salvation, Rom. 1:16, sinners are in-
troduced into fellowship with God - and with one another. The
word itself expresses the unlon of believers with God and with
one another. When we ask how this union is produced, whether
by giving or by receiving on the pért of the subjects, the very
nature of the union supplies the answer. We sinners offer no-

thing to this alliance, this rapport with God. Sceripture amply
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testifies to our inability (I Cor. 2:14, Eph. 231.3, Rom. 8:
7), and to the fact that salvation is of God (Eph. 2:8.9, I
Cor. 12:3, II Thess, 2314, II Tim.41:9, Tit. 3:5}). HMan can
be only the beneficilary, the reclipient; God is the benefac-
tor, the giver of all good., While the expression of the com-
mmnity of saints will have 1%s manifestation in sanctified
giving and expending, i1ts establishment, from man's'viewpoint -
he 1s the subject here - 18 effected by faithful acceptance.

I John 1:6.7. The koinooniz mentloned in each of these
verses is the same as that of verse 3, a fellowshilp charac-
terized by receptive falth.

A summary of the foregoing passages reveals the following
counts for the first meaning (joint relationship; commmunity
of interests, etc.)} nine times; for the second meaning (tﬁe
relationship established or entered into by a Peceptiveract
of the subject) four times; for the third meaning {the rela-
tionship established by an act of impartation by the subject)
once; for the fourth meaning {a reciprocal giving and taking
relationship) twice. For practical purposes the fourth mean-
ing may be compined with the first, so that the score reads:
first meaning - thirteen; second - four; third - one. Even
in the lone instance (Rom. 15325) where the koinoonia is cre-
ated or characterized by giving, the word itself definitely
does not have the meaning of "to give". The primary meaning
is maintained in almost every case. If there is any tendency

to one-sidedness, it 1s slightly toward the side of receiving.



CHAPTER VII

EXEGESIS OF PASSAGES CONTAINING THE PERSONAL NOUNS
AND THE ADJECTIVE

Derived from the verbs kolnoconeoc and sugkolinooneoo are
the corresponding nouns for the persons, kolnoonos and sug-
kolinoonos. In the aggregate these are used twﬁlvé times in
the New Tesbtament. What does their use show in respect to

the question of whether the idea of kolnooneoo implies a giv-

ing or a receiving action? In this chapter we attempt to find
the answer by an exegetical study of the passages concerned.
Matt., 23330. The circumstances surrounding tThe use of
koinoonos here are those of the prolonged dispubte between Je-
sugs and the leading Jews., After thelr many tricky questions
designed to trip Him up and His silencing answers; the Savior
turned to the opponents with searching questions and vehement
denunciation. He especlally excoriated thelr hypocrisy. In
their protests of plety these men disclaimed any kinship of
feeling or motive with thelr ancestors who had killed the pro-
phets of God. "If we had been in the days of our father,”
they protested, "we would not have been partakers with them
in the blood of the prophets.” By this the enemles of Jesus
meant that they would not have endorsed, alded or abetted the
wicked opposition of 0ld Testament Israel to God's emissaries,

The word "partakers” here is the translation of kolnoconous.

The contewporaries of Jesus claimed they would not have been
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partners with their murderous forefathers.

The question comes, How might They have become partners,
by contribubing to or partaking of (receiving) the attitude
of the fathers? On ﬁhe one hand one may argue that the fore-
Tathevs were there firgt; if the descendants were $o become
pariners, 1t could only be as later agents who accepted the
viewpoint and practice of those already on the 3céne. From.
this view kolnoonos would be a partner who becames such by re-
celving what existed prior to and outside of himgelf, On the

other hand one may contend that the later Jews could become

L o
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ners only by contributing to the hatred and opposition

lready
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possessed by the fathers. In thils way.they would be-

u-‘

come partners by giving. Thelr added; contributed opposition
would make them partners. Such reasoning, however, is pure
speculation and tendential; there 1s no textual evidence to
support either view. About all one can attribute to koinoo-
nos here is the idea of agreement, joint possession of an opin-
lon or abbtitude, Not even the Dative of refervence, en too hai-
matl, throws any light on the subject. The opponents dis-
claimed partnership with thelr ancestors in vrespect to the
biocod of the prophets, either as those who might receive that
blood as evidence of guilt or as those whose actions would
cause more bHlood to flow.

Tuke 5:10. The same specious arguments advanced above
could be used here. Jmes and John are called "partners” of

Simon {and presumably his brother, Andrew). In verse 7 the
synonym metochol is likewise translated YPartmers". How did



5T

How" did the Boanerges enter into partnership (form a company)
with Simon and Andrew? If one asserts that they received a
ghare in the business already established together with use
of equipment and acecess to the oublet of an established mare~

%y then ancther may with as much right assert that James
and John alsc pub something into the business, l.e. their
labor at least, if not additional capital in the form of‘

egquipment, potential customers and previocus expérlehce or

"know-how" . Koinoonous here can designate only a partnership
or rather, the partiesg of a Jjoint business, |

Hom; 11:17. The metaphor employed in this passage com~
pares a Gentile convert to Christianity with 2 wild olive
branch grafted into a cultivated tree. Juat as a grafted
branch draws 1life and nourishment from the roots of the en~
grafted tree, so the Gentiles received blessings when Chey
were jolned to the Judaeo-Christian Church. In this insbance

the Gentiles, who became ©the sugkoinoonous, The grafted branches,

became paritners not by adding enything to The ftree but by re-

ceiving something from it. Sugitcoinoonous here definitely im-

plies a receptlive partnership.

I Cor. 9323, 10:18.20. It the Bible anywhere teaches
that the hearvers of God's word should support thelr Geachers
with material goods ~ "commmicating %o them" -, it iz in tThis
section of First Corinthians {831 to 1i:1). In his reply %o
the guestion, "Is it permissable for Christians to eal meat
sacrifices to an idol?" the Apostle takes great care to ex-



58
plain the principle, viz. that a Christian should be ready
to forego the enjoyment of his liberty and his rights. The
Apostle takes himself as an example. He certainly had the
right to marry and to draw material support from his hearers,
{9:1~1%) but in Cheistlan, brotherly consideration of the ig-
norant, he refrains from enjoying this zight {9:15-23). In
suppert of this right Paul cltes the example of the 0l1d Testa-
ment prilestas (9:13). Although the translators render this

2238t verb in the same way that they translate koinooneooc and

1ts cognates; the Greek is summerizontal. The meaning is akin

ES

.

that in verses T7-1ll. Those who contribute toward a result

b

have a right to enjoy the fruits of their contribution. As
the shepherd, the hired hand on farm or in vineyard, the sol-
dler, the threshing ox each has a part in the frults of Their
efforts, so the priests were entitled to receive and eat part
of the sacrifices which they handlied in the temple service.
Their "sharing"” with the zlitar was that of men who received.
This example would clearly make of kolnconos a receiving

partuner, if this were the word used in 9:13, but koinoonos is

not the word employed, or if summerizooc were accepted as a

synonym of kolnooneoo, but to make synonyms of the two words

at thiz point is a begging of the question. Theve is a temp-
tation to say, "This word is a synonym to the first., There-

fore the Cirst word has this meaning.” That is reversing the
process. One can pair up synonyms only after one has settled

upon the meaning of each word independently of the other. A
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similar situation exists in regard to metechomen in 10:17.1

The words that we must deal with do not yield %o such
fortunate ecase of treatment. In 10318 the talk i1s of the Is-
raelites who eat of the sacrifices made on the temple altar.
In 10320 1% is of Christians who eat of the sacrifices made
0 devils, i.e. heathen idcls. In each case these esaiters are
kolnconol. There 1s a difference between them and the priests
whose sharing was clearly a matier of receiving materizal re-
ward for their work (10:13). It is possible to consider the
laity as recelving parvtners with the altar of §od or That of
devils. As they ate of the sacrifices they received a part
of what was offered Vo God or To devils. It seems, though,
according tc the narrower context concerning idc;atry {10314~
21), that Paul is speaking here not of the benefits of any
comaunion but of the confesgional character of the Lord's Sup=~
per, of the Gemple sacrifices and of heathen rituals. To eat
of any one 18 to associate oneself with all that the ceremony
stands for. The Israelite who ate of tThe temple offerings -
other than the priests who ate to live - identified himsell
as a worshipper of Jehovah, the Christlan communicant as a
follower of Jesus and the heathen devotee as a worshipper of
idols. Koinconos in these two passages must have the primary
meaning of one who shares an opinion, holds a joint belief

with others, with no suggestion of contributing to or receliv-

1Fcr this reason a study of synonyms or antonyms is not

Inciuded in this thesis.
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ing from the others. The abstract partnership is the topic.

I Cor. 9:23 presents some difficulty. Paul declined %o
accept monetary remuneration for preaching the Gospel. The
reason for this lay in the compelling nature of the Gospel
itzelf; there was, at least subjectively for Paul, something
in 1%t which forced the Apostle to proclaim it for its own
sake and regardless of material rewardé, He preached the Gos-
pel that he might be a fellow-partner in it. The greek doss
not have "you", although this pronoun may be implied in the
prepositional preflix sun-., Paul’s alm in preaching the Gospel
without cest to the heareré was to be Included personally in
the Gospel. To be a partaker of the Gospel is to receive and
enjoy the blessings 1t offers: Tforglveness of sins, salvatiom,

etc. The only question a2boubt the meaning of sugkoinoonos is
whether it refers only and in general to the‘partnership re~-
lation or whether it expresses Paul's hope of receiving the
gospel blessings. Granting that it emphasized the relation-
ship with other believers, it is s%ill a receiving partner-
gship. Paul hopes to enter it as others enter it, by receiv-
ing what the Gospel offers.

IT Cor. 1:7., The adjectlival noun is employed only once
but its repetition is implied: "as you are partakers of our
sufferings, so shall ye alsc be (partakers) of the comnsola-
tion.® In the first instance koinoonol are partners who have
talWen on themselves what they did not previously have. The
Corinthlans shared in Paul's sufferings by sympathetically
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taking them as their own. In The second instance where koi-
noonol is %o be supplied the partnership is again one in
which the partners receive something, namely, the comfort that
Paul also has, or will have, Inasmuch as this comfort comes
from God it cannot be a contributing comfor? that the Corin-
thians provide for the Apostle. While the receptive side of
partnership seems to be stressed, the primary idea of sympa-
thetic union is not ruled out.

IXI Cor. 8:23, Paul calls Titus "my partner, koinoonos
emos. The text and context say nothing as to how Titus be-
came Paul's partner, Was Paul in the work first? Did Titus
Join him as a contributor or récipient? The questions are be-
side the polnt. The word means nothing more than that the two
men worked together, ecach contribubing and each accepting
whatever the labor required or provided.

Philem, 17. The word is used here as simply as in the
preceding passage. The condition of reality makes Paul and
Philemon partners. They hold certain matters In common. There
is no tendency toward one-sidedness.

Heb. 10:13. The author of Hebrews encouragee his read-
ers to patient continuance in faith under the strees of per-
secutions by wicked men. They had endured a great contest
of suffering. These sufferings were in two paris: 1. They
were made a spectacle by reproaches and affliietions; 2. They
were partners with others who were so treated. I¥ made no

difference whether the Christians of the dlaspora were direct-
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ly the victims of persecution or only allled as sympathizers
with the direct vietims; in either case they eriured the
great trial of faith. The relationship of united feelings,
aims, hopes, fears, is all that can be found in the word koi-

noonci.

I Pet, 531, The fact that the glory which Peter hopes to
ghare is s8till ¥o be revealed obviates any thought that it is
a possesgion which the Apostle will share to others as a dis-

tributor. This glory is the future glory of heaven, the bliss~

ful, holy splendor of being face to faece with God. Peter will
not be a parbtner in 1t as the previous proprieter who divides
what he has with others, but as one who himself preaently
lacks it. He will be a partner only as he receives a share.
Here kolnoonos leans toward the side of recelving.

II Pet. 134, PFully in keeping with his epistolary theme
of hope Peter locks to the glories and Jjoys of heaven which
shall be the inheritance of those who survive the lust and
corruption of this world. One of these joys 1s partnership
in the divine nature. The Concordia New Testament with Notes

explains this as being "made like God in His moral nature®.
Obviously the divine nature is not now the possession of any
human, since all men are sinnera., If we are to be'partnera
of this nature, we will be only as God bestows that nature on
us. The koinoonos here becomes such as a recipient, :

In summary of the foregoing exegesis we note that in seven
of the twelve passages koinconos has no other comnotation than
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that of a person who Jointly shares something with another.
This corresponds to what we have desighated as the firs? mean-
ing of the verbs and the abstract nouns, In two instances
{I Cor. 9223 and II Cor. 1:7) there is a slight leaning to the
veceptive side. The tlwee remalning cases ab least allow, if
they do nat'ﬁequireg what correspords %o the second designated
meaning of koinconeco and koinoonia, that is;, the idea of a
partnership in which the receiving action i3 in the fore.

The adjective koinoonlkos is used only once in the New

Testament, It oceurs in the instructions to Timothy (I Tim.
6:18) to admonish the rich "that they do good, that they be

vich in good-worka, eumetadotous einail, koinoonikous”. The

@reek phrases are rendered by the Authorized Version "ready
to distribube, willing to communicate"; but the Revised Stan-
dard Version "liberal and generous"; but Luther "germe geben,
behilflich seien”, and by the French “de donner l'aumone de
bon coeur ; de faire part Qﬁdiﬁﬂfﬁ blens". All of these un-
dergtand the adjective as denoting a spirit of generosily, a
spirit which is manifested in liberal sharing of one's goocds
with or to the less affluent. As was noted in Chapter III
the lexicographers employ the word "liberal”, Thayer giving
this meaning first place.

Many commentators construe the two phrases as synonymous,
butlto do so 18 to imply redundancy on the part of the in-
spired perman., (Note: The heaping up of synonyms for the sake
of effectiveness in speaking 1s good usage. A.} Everything
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that can be sald sbout generous, liberal giving is contained
in eumetadotous. The dividing with others i1s expressed in

the prepositional prefix meta. The concept of generosity

or iiberality is held in the adverbial prefix eu. Nothing
more need be saild about how the rich should help the poor.
The phrase eumetadotous einal 1s itself a detalled elabora-~
tion of the two preceding phrases. Whatever follows must be
an advance in thought. The "sharing well" of the rich should
not be a cold, alcof actlon that accentuates the difference
between the donor and the beneficilary. The rich members of
the congregation should not only give generously; in addi-
tion they should be of a sociable nature. They should be
aware of the many communities of interest they have with the
poor members. They should not, because of their wealth or
other reason, refrain from assoclating with the poor. They
should not let their money go to church for tThem nor exempt
them from personal associlation and cooperation with the ofher

menbers. This is what koinoonikos means,; a mind and spirit

that are slert to common interest binding all Christians.
This social or community spirit will show itself in donations
of money, in a readiness to give, but also a willingness %o
receive from others, to join them in common efforts. There
are many intangible and even some tangible beneflts That a
rich Christian can receive from the poor brethren. A rich

Christian is koinoonikos when he is as ready to receive these

benefits as he is to give of his wealth.
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The one use of koinoonikos does not jJjustify letting it

influence the meaning of the more frequently employed cog-
nates, Rather, it should be accorded a passive place. As to
its meaning in this one instance, aside from disputahlé exe=
gesiz, the accumulation of evidence in regard to the cognate
words must certainly be admitted as a deciding factor. Ac-
eording to this evidence the verbs and nouns are used most
frequently in our fivrst meaning. As far as there is any tend-
ency Goward one-gidedness; the advantage is on the side of re~
celving. The verbs overwhelmingly lean Toward this side.
MNegatively, there 1s little «~ and that doubtful - evidence

for the implicstion of giving in any of the forms.

The translations "contribution”; "colliection", "communi-
cate"” and obther expressions of giving have arisen perhaps by
the confusion of the general sense of various passages in
their context with the literal meaning of The koino- words.
Evidence for This hypothetical explanation is found in the
fadt that these Lranslabtions occur in the references to the
collection of funds among the European Christians for the re-
1ief of the southern or Levantine brethren (Rom. 15326, II
Cor. 83#, 9313, Heb. 13:16), or in connection with the gilving
of material things to the Apostle Paul or other needy clergy
or laity (Phil. %4:14.15, I Tim, 6:18) and ow questloned
passage Gal., 6:6. Giving is certainly iRV91ved in all these
cases but the idea of giving 1s found in the conbex®; 1t is
not contained im the koino- words themselves. The point of
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contact and of confusion is this, that the donors are unl-
ted in Their giving to one another or to their beneficiaries.

That is %o say, kolnooneoo, koinoonia, etc. express the unity

of the givers, not the gift itseif. Our English "contribute”
would be acceptable if 1t were clearly understood that the
prepositional prefix represents the oneness of the many indi-
vidual donors. Properly understood cne person or one church
cannot contribute. A contribution 1s possible only when two
or more offer "tribute" in unison or for the same purpose.

The union is expressed in the "con", not in the "tribute".



CHAPTER VIIX
EXEGESIS OF GALATIANS 636

On a numerical basis 1t would be an easy thing to say,

"koinooneoo has reference to receiving in seven out of ten

instances and in the other three instances the reference to
giving is very doubtful” and then interpret the eleventh pas-
sage accordingly. It'is true, this numerical preponderance

in favor of the receptive side of koinooneoo is a weighty fac-

tor in interpreting t@e eleventh passage. Nevertheless, there
is a theoretical possibility that in the eleventh passage the
prevalling usage does not apply. A cloger study of The text
and context will be necessary to determine whether the rule
or the exception holds good.

Further, our study of the nouns and adjective cognates of

koinooneco indicates that the intrinsic, rcot meaning of the

words stresses the fact of partnership rather than the man-
ner in which the partnership is brought about? This truth,
then, requires us to admit the possibility that the verb al-
so in this instance may express no more than the fact of part-
nership. The most one can say at this point 1s that the idea
of giving, so frequently subject to modifications and doubts
in other passagés, quite likely does mot £it in the disputed
passage. In any case, even if the meaning of koinooneoo 1is
limited to our first and second definitions, the close exami-
nation of text and context is s8till necessary.
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DPividing the context into clear-cut sections is not easy.
The Epilstle is coming to its close. The writer has covered
the main points which he wanted to cover. There remain only
some minor thoughts tc be added - greetlings to mutual friends,
a speclal word of comfort or admonition to a particular per-
son, some previous matter to round off, a bit of biographi-
cal iInformation, a belated thought that has a bearing on the
chief message and other items. The last chapter of many of
Paul’s letters show this diversity of thoughts. Not every
statement is bound or related to the preceding or following.
Bach is a separate idea, only very loosely Joihed with the
others. To take the whole chapter and divide it into a clear
outline of related thoughts is, under these conditions, forc-
ing the writer into a mental process that was not his when he
wrote. Correctly and practically our Blbles usually head
these chapters and pages with some such notation as "Sundry
‘exhortations and notices". Only in a wide, general manner
can the closing words be outlined into divisions and subdi-
visions of main thought, co-ordinate and subordinate thought,
We believe that this 1s the case with Galatians 6.

The section including Gal. 636 begins with the last verse
of the preceding chapter. It ends with v. 10. If there is
any single key-word giving the tone for the whole section
it is Just the word under question, koinooneitoo. In the

last part of Chapter V Paul had described hoi pneumatikoi,
"the spiritual" persons. In Chapter VI he enjolns spiritual
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fellowship. Opposed to spiritual fellowshlp is selfish vain-
glory (5:25). Spiritual fellowship 15 expressed by loving
consideration and sympathy for the brother overtaken in a
fault, vv., 1-2., 7To those who are tempted to depart from
fellowship by selfishness and proud boasting there is the
warning that the €ime will come when each will have the oppor-
tunity %o speak about himself. That will be the final judg-
ment. In the meantime they will do well to examine and Judge
themselves in preparation for the time when they must answer
to God, vv. 3=5. Each person will be individually respon-
sible for himself. But even in this respect he is to be en-
tirely independent, but should avail himself of whatever help
is offered by the spiritual community of fellowship in which
he has a part, that is, he should joln whole-heartedly with
his spiritual advisors (teacher, pastor, ete.) in the work
they are doing -~ a work which will enable him to give a good
account of himself tc God. This fellowship willl be chilefly
. veceptive but also - as a normal outcome - donative, v. 6.

Vv. 7-9 are separate from the preceding, there being no
connecti#e word. They are an interjected warnlng reminding
the readers of the consequences that follow any given way of
1ife. It urges them to live in a way they will not regret.
VY. 10 is joined to the foregoing by ara oun bub only to v. 9.
It rounds off the general idea of this section by urging the
spirit of fellowship.

According to the above analysis of the section there 1is
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no suggestion of giving maéerial things. Not even v. 10
forces Ghe reader to think exclusively of alms-glving. Doing
"the good thing" to all takes many more forms than doling out
money or mabterial goods. Certalnly there is no indication
in the context that Paul is speaking of material support of
the clergy by the laity. Rather the entire atmosphere is
that of splritual fellowship. So Meyer says,

In contrast to the referring of every one to him-
self (vv. 4;5) there is now, by the koinoconeitoo
de, which is therefore placed emphaticaliy at the
beginning, presented a "fellowship” of.special im-
portance to a man's own perfection. "Fellowship,"”
on the other hand,; let him who is being instructed
in the doctrine have with the instructor in all
good (v. 10), that is, let the disciple make common
cause {endeavor and action) with his teacher in
everything that is good... The disciple is not %o
leave the sphere of moral good to the teacher alone.
.esoshe i8 to strive and wor& in common with his
teacher 1n the same sphere.

This spiritual fellowship is seen also by Wuest. He re-
verts to the underlying trouble in Galatla, a situation pre-
cipitated by the false teachers "in which those who.followed
~their teaching broke fellowship with the true teachers of the
Word". Wuest continues

Paul 18 exhorting these to resume their feilowship

with their former teachers and share with them in

the blessing of grace which thelr teachers were en-

joying. The exhortation is that the disciple should
make common cause with the teacher in everything

1n.4.4. Meyer, Critical and Exegetical Handbook %o the

istle to the Galatians, translated by G. H. praﬁles
Fif%g edition; New York: Funk and Wagnalls, 188%), s.v.
Gal. 636,
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that is morally good and which promotes salvation.2

Moffatt also refuses to limit Che horizon of Paul's view
tc a narrow fellowshlp. He says 1t is much wider than the
idea of material support of the teacher by the pupil. He con-
tlnues

Continuing the thought of a 8piritual fellowship

referred to in verse 1 (Paul) insists that the

spiritual relationship between the man who is

taught the Word and the man who teaches it....

ought to express itself in the most complebe part-

nership ... He who is being taught the Word is

50t To be mevely a passive recipient: he has some-

thing %o give back to his teacher; e.g. from the

frult of his experience; and by his interest and

sympathy and helpfulness he must do all he can

to further, and nothing to impede (hence "In all

good things") the good work which was going on

around him.

Still another advocate of this wider view is G. G. Find-
lay. He shows the connection of the context in this way:s
Chapter V of Galatians shows the conduct of the so-galled
"spiritual" toward the erring brother, whom they were tempted
to despise; Chapter VI shows the conduct of the "spiritual"
toward thelr teachers, whom they tended to neglect. In Chap-
ter V it was the harsh, cold contempt of the "spiritual" with
the weak brethren; Iin Chapter VI 1€ 1s The rude insubordi-

nation to their betiters, the Jealous independence in regard

2

Kenneth S. Wuest, Galatians in the Greek New Testament
for the English Reader {Grand Rapids, Mich.: Wm. B. Eerdmans
Publishing Co., 1984}, p. 170.

3James Moffatt., The Moffatt New Testament Commenta
(Wew York: Harper and Brothers, 19304), S.v. Gal. 6:0.
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to their teachers.

Findlay grants that the full fellowship will be recipro-
cal, but only incidentally as one detail in the larger rela~
tionship. His comment follows. |

But it is spiritual fellowship that the Apostle
chiefly desiderates... Christian teaching is de-
signed to awaken their sympathetlic response. And
it will take expression in the rendering of what-
ever kind of help the gifts and the means of the
hearer and the needs of the occasion call for.

" Paul requires every member of the Body of Christ
o make her wants and tolls his own. We have no
.right tc leave the burdens of the church's work
to her leaders, To expect her battles to be fought
and won by the officers alone... But when, on the
contrary, an active, sympathetlic union is main-
tained between "him that is taught" and "him that
teacheth", that other matter of the temporal sup-
port of the Christian ministry, to which this text
iz 80 often exclusively referred; comes in as a
necessary detail..5 Everything depends  on The fel-
lowship of splrit. :

Proceeding on the grounds that the Apostle is here invok-
ing a spirit of fellowship we may look at some 1nd1v1dpa1 words

in vs. 6. The Imperative koinooneitoo occuples an emphatic

position as the first word in the sentence. Whatever 1t means
it is important. The force of its position would be rendered

in English "Sharing let him be whe is taught...,” The connec~
tion of the verse with the preceding is made with de, which

our versions leave untranslated. Alvah Hovey asserts that the

%. G. Findlay, "The Epistle to the Galatlans,” The Expo-
sitor's Bible (New York: A.C. Armstrong and Son, 1895), S.Va
Gal. 0:6.

5Tbid.
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particle has "a slightly adversative sense" and translates
as follows: "While each bears his own burden, still let
himo...q”6

That there is a contrast between v, 5 and v. 6‘the par-
ticle makes plain, but how that contrast is to be understood
is not plainly Indicated. We have Taken the position that
the contrast lies between a spirit of proud independence (each
bearing his own burden entirely alone and without help) and
a spirit of united dependence on others for the help they can
offer. Those who refer the passage exciusively to the matter
of tangible support of the ministry see a different contrast.
They contrast the individual responsibility for oneself (v. 5)
with the duty of responsibility for others. While a person
must give an account for his own actions, these say; he 1is
not exempt from responsibility for others, such as his Teach-
ers., The Critical Commentary is among these with its comment

de... expresses, I said, Each shall bear his own

burden, but I do not intend that he should not

think of o?hers, especially of The wants of his

ministers.

Lenskl recognizes the force of de but only as a small one.

He would agree with Hovey's "slightly adversative”; mentioned

6 n L] t
Alvah Hovey, "Galatians,” An American COmmentar§ on the
New Testament, eéited by Alvah Hovey (Philadeiphias e émer-
ican Baptist Publication Soclety, 1887), V, s.v. Gal. 0:0.

TRobert Jamieson, A.R. Fausset and David Brown, Critical
Commentary (Philadelphia: J.B. Lippincott and Company, N.d.)s
VI, 8.v. Gal. 6:6. .
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above, Lenskl concedes that

de does turn to a different subjeet; yet to one

that is allied. Verses 4, 5 emphasize, as does

the participial clause in v. 1, that each must

look well to himself even as each must carry his

own load. The allied subject is fellowship, but 8

certainly not merely in money and in earthly goods.

The next four words offer no difficulty. Ho kateechoume-
nos is "the catechumen", The person being instructed. He is
the layman, the pupll, the disciple, the parishioner who lis-
tens to the sermon and other public and private exposition or.
application of God's word. Ton logon 1s an Accusative of re-
spect. "The Word" is the Gospel, the Word of God. The cate-
chumen 1is belng instiructed in respect to the Gospel, i.e. he
is Instructed in the doctrine of the Bible.

The next two words likewise entall no hardship of inter~

pretation, Too kateechounti is the instructor, either a spe-

clally appolnted catechist or teacher;, or a pastor or mission-
ary - someone exercising the teaching office of the ministry.
If this be a part-time, occasional teacher - such as Sunday
School, Bible Class or Vacation Bible School Teacher -~ there
would be little need for a donative fellowship. Those who
eite Gal. 636 as evidence of the eerly rise of full-time, paid
instructors in the Church without addueing historical proof
are guilty of begging the question. The Dative 1is governed

{Columbus, Onis: The Wart

8R.C.H. Lenski, The Interpretation of St. Paul's Epistle

to the Galabians, to the Lphesisns and to the Philippians
iot Eﬂrg Press, 1986)s Pe 302.
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by the verb, the usual constructlon with kolnooneoo.” It is
not the Jlndirect object such as would follow verbs of giving.
The Dative denotes only the person with whom one has fellow-
shlp regardless of whether he imparts or accepts a share. In
some way or other the catechumen should have fellowship'with
the catechist.

n the meaning of the last Three words hangs the meaning
of the verb and the entire seatence. The sharing should be

en pasin agathols "in respect of all good things®. In eight

i

cut of ten 1nstances10 the thing shared is expressed by the
8ilmple Dative. This is so when the person with whom a Thing
15 shared is not mentioned or is expressed by the Genlitive

of possession following the noun of the thing shared. But
here both the thing shared and the person with whom shared
are named. To put them both in the simple Dative might be
confusing. That is the only reason, but a sufficient one, by
which one accounts for the preposition en. :

Hot the syntax but the meaning of "all good things" con-
stitutes the exegetical problem. Does the phrase refer To
temporal goods such as food, clothing, shelter, transportation
books, etc.? Or does it refer %o spiritual good things such
as the benefits of the Gospel, the gifts of the Holy Spirit
and all else that is conveyed in the teaching of Jod's word?

Pror remarks on the syntax of kolnooneoo see Chapter IV,
Po 289 fin. 2,

101p14.




76
The third possibility is that it includes both. On the an-
swer to these questlons hangs the interpretation of the pas-

sage.,ll If material goods are meant, the koinooneitoo calls

for donations from the pupil to the teacher. If spiritual
goods are meant, then the verb stresses the receptive side of
gharing. If both are meant, the action is reciprocal and
mutual and the bésic idea of fellowship is all that we can get
cut of the verb.

The commentators who consider pasin agathols as material
goods do not lack Seriptural warrant for this use of to aga~
thon and ta agatha. Thayer says agathos, "The Neuter used
substantively denotes: 1l. a good thing... in particular
a) in the plur., external goods, riches" and cites Luke 1:53,

12

12318 and 16325 as examples of this usage. Accepting

this definition Henry Alford calls pasin agathois "the things

of this 11fe",13 material things with which ministers can be

14

supported. Otto Schmoller™ does The same when he defires

the phrase as denoting not the morally good but temporal pos-

11For the statement of the problem see Chapter I; p. 3.

12 joseph Henry Thayer, A Greek-English Lexicon of the
New Testament (Corrected edition; Chicago: Harper and Bro-
thers, American Book Company, 1889), s.v. agathas.

13 4 5
Henry Alford, The Greek Testament (Cambridge: Deigh
ton, Bell and Co., 1865), Iil, B.V. Gal. 636.

1u0tto Sehmoller, "Galatians," Lange-Schaff Commentag¥,
translated by C. G. Starbuck (New York: Charles Scribners
Sons, 1870), s.v. Gal. 6:6.
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sesslons of every kind. 3o do Carl Swensaon15 and L. F.
Rueckert, the latter paraphrasing pasin agathois with "alles
was zum Leben erfordert wird",10

The substantivized adjective, however, is not limited to
this one meaning. Thayer offers another definition: "the
benefits of the Messianic kingdom" and further on, "what is
upright, honorable and acceptable to ch."17 Examples of
this meaning are found in Rom. 2:10, 9:%, 10:15, 12:2.9; Eph.
§:28; I Thess. 5:15; Heb. 9:11, 10:1; III John 11, Hence,
there 1s Scriptural warrant for this meaning also. Ta agatha
may designate moral or material good,.

The objection to acceptance of pasin agathois as material
good is based on the total lack of any reference to material
good in the context. In general; those who see a division of
material wealth called for here do not support their view;
their exegesis is rather arbitrary, didactic and summarily
given without corroborating reasons. Argument and supporting
evidence, both negative and affirmative, are generally offered
by those only who insist that "all good things" must be taken
in a wide sense - if not limited to thg morally good - and

15Car1 A. Swensson, The Lutheran Commentary, edited by
Henry Eyster Jacobs (New Yorks The Christian Literature Co.,

1897), ViIII, B.V. Gal.‘636.

16 :
L. F. Rueckert, Commentar ueber den Brief Paull an die
gGalater (Leipzig: K.F. Koehier, 1833), 8.V, Gal. 0:0.

17Thayer, op. ¢it., s.v. agathos.
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certainly camnot be limited to materlal wealth. Meyerls
claims that any reference to material goods is too general
and indefinite to a congregation in which the peoplé had al~
reédy misunderstood Paul’s words and in which false teachers
were only too ready to misconstrue his words in a derogatory
manner. Meyer accordingly rules out the material goods en-
tirely and insists that moral good alone 1s the subject. 1In
VV. 1-5 moral faultiness is the point and in v. 10 to agathon
is the morally good. Findlaylg asserts that "all good things"
cannot surely be limlted to the "carnal things" of I Cor. 9:
1l.

Not a spirit of compromise but the words of the text call
for a concession to both of the preceding, opposing views.
The phrase "in all good things” and the general to agathon of
Ve 10, unmodified and undefined by anything in text or con-
text, forbid limiting the terms; they must be taken in a wide,
general sense as including all kind of good. Further, the

basic idea of fellowship in kolnooneitoo mst be recognized.

Inasmuch as this word can refer to the creation of a partner-
ship by gliving oﬁly with great doubt but is clearly used for
a receptive fellowship, the limitation to giving cannot stand.
If the Galatians were to give their teachers anything, that
action would be only incidental to thelr receptive fellowship.

18Meyer, op. eit.
lgFindlay,_gg. clt.
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A few commentators Therefore make this concessiong %o
materia; good when they interpret the phrase as including ﬁoth
moral and material good., One of these is Burton, who after
stating the problem, answers it in fhese words, "Since 1t is
apparently an inclusive term ... referring to both spiritual

and mabterial good, koinooneitoo is best taken as in Phil, 4:

15 as referring %o a mutual, reciprocal sharing, whereln he

that was Saught received instruction and gave of his proper-

Stressing the "most complete partnership” in which the
man who is taught is not to be merely a passive reciplent bub
iz to give back to his teacher when he can, Moifatt concedes
the matter of paying the preacher is touched on only indirect-
1y and very delicately, if at all. BHe writes

It is therefore not impossible that in the present

passage (Paul) may wish to remind the (Galatians

indirectly of the duby they have to support these
teachers in material ways. But even if this be so,

we must still note that the matter must be ap-~

proached delicately and from & highly spiritual

gtandpoint, and that the lesson which 1§lendorsed

is capable of a much wider application.

To sum up at this point let us paraphrase the sectlion be-
ginning at 5:26. Instead of being selfishly valnglorious, the

Galatians should consider one another in a splrit of fellow=~

EGErnest De Witt Burton, "A Critical and Exegetical Com-
mentary on the Epistle to the Galatians,” The International
Criticzl Commentary (New York: Charles Seribners' sSons; 1920),
8.V. Gal., 6:6.10.

Qlﬂoffatt,,gg, eit.
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ship. As Teo the praise or condemnation that each one de~
serves, that 1s a personzl; individual matter. Each one is
individually responsible for himselif as well as for his bro-
ther. However, he should not be absclutely independent, for
this would vitiate the spiritual fellowship, but shouid avall
himself of any benefits offered by fellowshlip. These bene-~
fits will come mostly through the teachers and preache:s of
God's word, the men who are leaders in fulfilling the mission
of the Church., Each individual should ally himself as close-
1y as possible with this work and its benefits. Much of this
assoclation will be as recipients or hearers; but as a con-~
sequence there will also be a response to the opportunity to
maintain and menifest this fellowship by deing and giving
something for the teacher. Financial support of the clergy
is merely one deballed mefhod of fellowship. The hearer can
give other "good things", such as moral support, encourage-
ment, assistance to his spiritual leaders. The warning about
reaﬁing what one sows is inberjected and then comes The con-
cluding admonition to spiritual fellowshlp im holy living
with all men but particularly in association with fellow-be-
lievers,

Thiz view does no violence to the context. It does not
limit the meaning of any word or foist a doubtful sense upon
any. In further support of this naﬁural interpretation there
are the arguments sgainst the_traéitional view, the arguments

advanced by Lenski and Wuest and which originally revealed



81
the problem contained in the passage. Bound by succinct-
negs of the Expositor's Greek Testament, Frederic Rendall al-
80, but briefly, makes the following objections:

1. There is no. warrant in Greek usage of koino-

oneoo for the sense of "communlcabe” as a2 donative

action. 2. It is impossible to restrict (agathois)

o mere worldly goods, except where the language

giog?gzcontext suggests or warrants such a restric-

Aside from the words of the text the context affords
material for rebuttal of the traditiocnal view. WNegatively,
there is the absence of any reference %o or suggestion of
Tinanelal renumeration to the public minlsters. Afirmative-
ly., the context deals with spiritual matters; forgiveneass of
the fallen brother; morai responsibility of onesell and neigh~-
bors, splritual sowing and reaping dnd sanctified fellowship.
In addi‘i:iény there is not only no support for the idez of pay-
ing the preacher, but the conbtext of the entire letter and
the background situation in Galatila are utterly opposed to
the introduction of such a thought. The mention of money with
the teachers as the bemeficlaries would; under the local eir-
cumstances, be extremely tactless, foolish and dangerous.

Paul wrote the Epistle as a defense of the doctrine of

Justification by grace through falth without obedience to the

Law and in defense of Christian liherty. False teachers were

22Frederic Rendall, "The Epistle to the Galatians," The
Expositor's Greek Testament, edited by W. Robertson Niecoll
{Grand Rapids, Mich.: Wm. B. Eerdmans Publishing Co., n.d.),
IV, 189.
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Jeopardizing this liberty and nullifying the doctrine of Justi-
fication, In order to attach these two imstitutions the op~
ponents would seize any opportunity to criticize and impugn
the motives and personal character of the protagonists. Hence
Paul took care Yo defend his own apostleship. It was from
God, direct and immediate. He was responsible to God, not to
man. Nor was he In the work for material gain, Hls interest
was the spiiitual welfare and freedom of the Galatians; Sup~-
pose, then, that he had told them to pay their preachers. One
can easily imagine the eagerness with which the opponents
would pounce on this one word and use it to decry the Apostle
and his legitimate successors. It would be grist for their
mill, fuel for the fire of cpposlition. "After all,” they
would more than suggest Co the believers, "Yyou see what Paul's
real motives are. He's not interested in the truth. All he
wants 1s money, an easy living for himself and his colleagues.”
Paul was keenly aware of the insidious force contained in
the charge that he was commercializing his ministry, so much
So, that he leaned over backward in his attempt to keep clear
of the accusatién. The situation in Galatia was loaded with
enocugh danger without introducing the ever delicate and sen-~
sitive subject of money and salary; To introduce 1€, especi-
ally without an elaborate preparation and explanation of prin-~
ciple as in I Cor.‘9, in an abrupt, summary brevity, would
brand Péul as lacking even ing an elemental diplomacy and pru-

-~
dense .3

23Wuest, OPe cito; PDe. 169-171°
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Because kolngoneoo seldom, il ever, connotes only a give

ing partnershlp, but always expresses a partnership relation
and frequently such a relation characterized by receiving;
because there is nothing in the text to limit the meaning of

koinooneoc or pasin agatholss because the context speals of

spiritual fellowship and because the thought of money is alien
to and ubtterly out of place in the conbtext, we reject any in-
terpretation which makes Gal, 636 2 comman to impart material
goods to Che ministers. The passage does bespeak a fellow-
ship between hearer and teacher of the Gospel. This partner-
ship may be a reciprocal thing, but the receptive side -~ from
the viewpolnt of the aubject of the verb - far, far outweighs

the contribuling side.



CHAPTER IX
CONCLUSION

The foregoing study is not a mere abstract, academic
search for the trubth, bub has practical value. In the Luther-
an Church the final proof for any discussion of doctrine or
practice 1s the Bible. When a clear Bible verse is adduced,
that ends all controversy, for then the Jjudgment is Godf's. -
The authorative "Thus salth the Lord,” "It is written” puts
an end To human arguncntation. Accordingly, any Lutheran cat-
echumen knows that when his pastdr or teacher. asks him to
prove a statement of religious beliefl or practice, the inter-
rogator wants him to recite or read a Bible passage. Such a
passage is a "proof passage.' Obviously, a proof passage must
say what it is adduced to prove. If it does not say so, or
| even is unclear, it does not serve the purpose for which it
is used. Hore siously, knowingly to adduce a Scripture state-
ment which does not apply is a perversion and twisting of
Sacred Writ, a sin condemned by God in severe terms {Rev. 22:
18.19). Such practice is condemmed also by pedagogical prin~
ciples. A "proof” which does not prove is no proof.

Gal. 6:6, standing where it does in the Catechism, is
confusing at least; at the most it is out of place. The pas=-
sage may be used to teach the relation of hearer to pastor,
but this would require much explanation of evidence which

should be comclusive and explanatory in itself. In this use
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the passage is relabed more to that which precedes it (Heb.
13:17) than to that which follows (I Cor. 9:1l). The in-
structor or pastor should then stress the spiritual benefits
which accrue to the hearer when he forms and maintains a close
fellowship with the teacher. The falthful teacher of God's
word has much spiritual wealth which he dimspenses. The hear-
er wlll honor him by listening attentively and receiving, or
learning, all he can for his (the hearer's) own good. This

The way to "communicate” with the teacher. But since the

1t
i

duty of hearing and learning (God's word is commanded in Part
B on the answer,” @Gal. 616 should be inciuded in that place
rather than where 1t is. Incidentally, buf only incidental~
ly, The teacher may add that complete fellowship will include
also a conveying of benefits, both material and spiritual, to
the teacher; and then refer to Part C. of the answer.

We recommend that Heb. 13:17 be retalned under Part C and
that I Cor. 9:11 be printed out in full together with v. 14.
Of course, the teacher may direct his pupils to the Table of
Duties, "What the Hearers Owe to Their Pastors"® but this me-
thod has two weaknesses. It leaves the main topic for.a refer-
ence and 1t entails turning pages, which may not be desirable

practice. A third possibility is to ineclude I Cor. 9:7-14

g s o
A Short Exposition of Dr. Martin Luther's Small Cate
chisnaTSt T,ouis: Concordia Publishing House; 1953, pe 02

ﬁ_].:b.___idw pp. 251
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in the "Bible Narratives" and then have the pupil read this
section in the Blble.

For sermonizing or other method of indoctrination or ex-
hortation the pastor should aveld using Gal. 636 when he
wants To encourage financial support of the ministry. To em-
ploy a weak instrument or one not made for the job is to work
under a handicap and risk failure of achieving the desired
result. HNor is there any reasong for ferecing Gal. 6:6 to say
something else than what it doces say; there are other, better,
more direct and clear passages which can and should be used
for this purpose. I Cor. § 18 such a passage. Here the
Apostle's intent is clear and in his typical fashion he handles
the subject thoroughly. He prepares and leads up to the sub-
Ject with examplesz from human experience. He bolsters and
supports his contention with the underlying prineciple; cites
an 0ld Testament example and then clinches with a2 clear com-
mand of God.

Proving - rather, attempting to prove ~ 2 point with a
Bible verse that is not relevant 1s poor pedagogy, poor ser-
monizing, poor symbolics and poor polemlcs. Such attempts
succeed only in beclouding the issue, confusing the pupil and
making the protagonist appear ridiculous and incompetent.
@al. 636 is no exception to the rule that a quotation is To

be used properiy.
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