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and the universe were an infinite vold. %¥e know as well as

we know anything that nothing could ever come into existence.

It is just as difficult to believe that something may begin

te exiét which has no connectlion whatever with anything

before it., To illustrate this point, let us take a given

phenomenon which we shall ecall "b", This focllows upon another

phenomenon which we call "a", yet if we suppose that there is

nc connection between "a" and "b" - that "a" doesn't exert

the slightest influence in giving existence to "b" - then

it is elear that we may as well think of "a'" as not existing

at all. For "a" does not help us a bit in accounting for the

occurrence of "b".38 Something must have existed from eter-

nity. This inference cannot be avcided because of the fact

that something exists now, We see the world and ourselves

as a part of this world. Phenomena appear and disappear.

Motion is everywhere. We cannot escape the necessity of

thought to recognize the existence of an eternal something,

which we may deslgnate the First Cause.39
This Cause is uncaused. It is a self-existent being,

not depending upon anything beyond itself, having its ground

of existence in itself. The phenromena of the universe and

their harmony are accounted for by this infinite First Cause

in the cosmological argument. In tracing effects back to

their causes, the causes are found to be effects also. The

38. Fisher, op. cit., pp. 10-11.
39! Ib;gc, po 12‘
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path is endless, leading to nowhere. There is no goal, nor
is a satisfactory conclusion reached. The argument of a First
Cause, which is a "free cause, a self-moving, self-determining
agency,"40 does not require us to retrace causation ad
infinitum and puts an end to "the regressive series of links
in causation.“41 In our quest for the cause of all things
that begin to be, we are lead to the acknowledgement of a
personal Deity. "The world exists, but it is an effect. It
must therefore have a cause other than itself, and the name
for this ultimate extra-mundane cause is God."42 We must
fall back on the recognition of the Absolute Being, God, for
only in Him do we find the origin and justification of the
principle of causation.43
The TELEOLOGICAL ARGUHENT or the proof from DESIGN
starts with the evidences of design and beauty which are
observed in the universe, and infers a Designer of sufficlent
intelligence and wisdom to account for them. The personality
of God 1s proved in the argument of design. For God is known
to be intelligent and free by the evident traces of purpose
in the constitution of the world.44 An intelligible world

is readily understood to be "thought realized" and this means

40, Ibid., p. 14.

41, Franeis J. Hall, geo%ogi cal © 1ne , p. 45,

42, John Laird, Theism and Cosmology,

43. Jeorge P. %isher, The Ggoggd§ of Ihelg;;g and Christian
s Pe 27,

44. M, Op. 01to, IJ- 47
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there has been forethought, and a Fore-thinker.45 Where

order meets our eye, the natural and immediate inference is
that there 1s~the work of intelligence. Order meets us
everywhere as it covers and pervades the universe, It is
cbvious to the ordinary naked eye, and spreads far beyond

the range of bare vision when assisted hy all the instruments
and appliances which science and art have been able to devise.

It goes back through all the ages of human history; and all
46

the ages of geological and astronomical time. It is so
clear and direct that it has presented itself to the mind
from very ancient times. It is implied in such passages of
Scripture as

For he saith to the snow, Be thou on the earth;
likewise to the small rain, and to the great rain
of his strength. He sealeth up the hand of every
manj that all men may know his work. Then the
beasts go into dens, and remain in their places.
Out of the south cometh the whirlwind; and cold
out of the north. By the breath of God frost is
given; and the breadth of the waters is straitened.
Also by watering he wearieth the thick cloud: he
scattereth his bright cloud: And it is turned
round about by his counsels: that they may do
whatsoever he commazgeth them upon the face of the
world in the earth.

The heavens declare the glory of God; and the
firmament sheweth his handywork. Day unto day
uttereth speech, and night unte night sheweth
knowledge. There is no speech nor language, where
their voice is not heard. Their line is gone out
through all the earth, and their words %o the end
of the world. In them hath he set a tabernacle

45, Hall, op. ecit., p. 47.
46. Flint, op. cit., pp. 132-133. :
47. Job 37: 6-12. -
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for the sun, Which is as a bridegroom coming out
of his chamber, and rejoiceth as a strong man to
run a race, His going forth is from the end of the
heaven, and his circuit unto the ends of 1ti and
there is nothing hid from the heat thereof. 8

Lift up your eyes on high, and behold who hath
created these things, that bringeth out their host
by number: he calleth them all by names by the

greatness of his might, 5or that he is strong in
power; not one faileth.4

Pythagoras lald great stress on the order of the worldj;
and it was chiefly on that order that Anaxagoras rested his
bellef in a Supreme Intelligence. Socrates developed the
argument from the adaptation of the parts of thg hody to one
another, and to the external world with a skill whieh has
never been equalled. His conversation with Aristodemus, as
recorded in the "Memorabilia" of Xenophon, is of wonderful
interest and beauty. Few will follow it even now without
feeling compelled to join Aristodemus in acknowledging that
"man must be the masterpiece of some great Artificer, carrying
along with it infinite marks of the love and favour of Him
who thus formed 11;."5'0 Aristotle expressly maintains that
“the appearance of ends and means is a proof of design,"
and conceives of God as the ultimate Final Cause. This
teleological proof is found very frequently in the writings
of the fathers and scholastics. "When we see a vessel," says

Theophlilus, "spreading her eanvas, and majestically riding on

48, Psalm 19: 1-6.
49, Isaiah 40: 26.
50. Flint’ OP. ﬂ;.’ Pe 3870
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the billows of the stormy sea, we conclude that she has a
pilot on board; thus, from the regular course of the planets,
the rich variety of creatures, we infer the existence of the‘
Creator."sl Gregory of Nazianzum compares the universe to a
lyre, and ¥inucius Felix compares it to a house in illustra=-
ting the same argument. Ambrose, Athanasius, Augustine,

Basil the Greek and Chryscstom employ it; so do Albertus
52

Hagnus and Thomas Agquinas.

The existence of God can be proved from the gover-
nance of the world. We see that things which lack
knowledge, such as natural bodies, act for an end,
and this is evident from their acting always, or
nearly always, in the same way, so as to obtain
the best resuit. Hence 1t is plain that they
achieve their end, not fortuitously, but desig-
nedly. Now whatever lacks knowledge cannot move
towards an end, unless it he directed by some bheing
endowed with knowledge and intelligencej as the
arrow is directed by the archer. Therefore some
intelligent being exists by whom all natural
things are d%sected to their end; and this being
we call God.

The facts with which the teleological argument starts
are: 1) the general prevalence of order and adjustment, as of
means to endsj 2) the unity of nature, as seen in the coinci-
dence and cooperation of physical causes to the production of
single results, and in the general harmony of the ends to

which all parts of nature are adapted.’?

1. Theoggilus, Ad Autolycum, 5, quoted in Flint, op. cit.,
pP. 3

52, Flint, op. cit., p. 388.
53. Aquinas, op. cit., p. 27.
54. Ball, loc. cit.
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The argument of design, as John Stuart Hill has pointed
out, is a genuine instance of inductive reasoning.

The design argument is not drawn from mere resemb-

lance in nature to the work of human intelligence,

but from the special character of this resemblance.

The circumstances in which it is alleged that the

world resembles the works of nman are not circum-

stances taken at random, but are particular instan=-

ces of a circumstance which experlence shows to

have real connection with an intelligent origin,

the fact of conspiring to an end. The argument,

therefore, is not one of mere analogy. As mere

analogy it has 1its weight, but it is more than

analogy. It surpasses analogy exactly agsinduction

surpasses. It is an inductive argument.
Being an inductive argument, the coneclusion rests on the
same basis as most of the truths of naturai gcience} How do
we know that the apple on the tree in the’dr@hard, when the
breeze shall sever it from the bough, will fall to the
ground? It is an inference from what is known to have
oceurred in similar instances to countless material objects,

What is the law of gravitation? It is an induction from
observed 1nstances,56
The proof from design is often styled the argument

from final causes. In this expression the term "final"™
refers to the end or purpose for which anything is made, as
distinguished from the efficient causes concerned in its
origzination. The end is the purpose in view, and is so

designated because its manifestation is last in the order of

55. John S. Millz "Three Essays on Religion," Theism, pp.
e

169-170, quoted in Fisher, Eanual of Natural Theology, p. 20.
56. FiSher’ lLo ﬂ&o
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time. For example, a man purposes to build a house. He
gathers cement, lumber, nails, bricks, tools and all the
necessary materials., He lays the foundation, puts up the
framework, and in short, does everything'necessary to carry
out his intention. The final cause is seen in the completed
house for the habitation of his family. The final cause of -
a watch is to indicate time. The efficient causes are the
forces and agencies concerned in the making of the watch and

57

in the regular movement of its parts. Inductive reasoning
assumes that there is an orderly plan in the world, a unifor-
mity of nature. From countless known instances of mortality,
we conclude that all men are mortal. The uniformity of

nature involves the truth that nature proceeds according to

a plan and is a definite system. The postulate of science

is the rationality of nature. Sciéﬁee, as Prof. Huxley
declares, is "the discovery of the rational order that pervades
the universe."” Without this presupposition of a rational
order in the world, scientific investigation would be a chase
after foolish fancy. %What 1s astronomy but a transcript of
thoughts which are realized in the structure of the heavens?58
Every creature and phenomena are letters in the book of
nature written with the finger of God, which science endeavors

to decipher and r:t:ad.s9 Because nature is a rational system,

57‘ Mi, Pe 21.
58. Ibid., pp., 23-24.
59. E. Eckhardt, Homiletisches Reallexikon, p. 758.
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1t is adapted to our faculties of knowing. This correspon-
dence proves that the author of the mind is the author of

"the mind in nature."6o

What being, says Cicerc, that is
"destitute of Intellect and reason could have produced these
things which not only had need of reason to cause them to be, °
but which are such as can be understoocd only by the highest
exertions of reason?"el
It is in living organisms that the marks of forethought
are brought out most forcefully. Every part in an organism
is both means and end, The best example of the nature of an
organism is our own human body., Its members are "members one
of another." The skin ccvering-the‘bodylis indispensable to
its l1life and health and is always contributing to this end.
Yet the body as a whole is perpetually at work weaving this
covering for itself., When a person burns himself, a part of
the skin is destroyed; then tb; entire system at once gets
to work to repair the loss. The impression made by the human
organism as a whole impresses itself more deeply ﬁhen we
consider its various organs., Study the structure of the eye
or of the ear as they are related to their respective func-
tions. Consider the process of digestion, or respiration, or
circulation of the blood. When the student does not try to

speculate and deny the natural impression which these wonder-

ful arrangements make upon the mind, he cannot but come to

60. Fisher, op. git., p. 25.
61. Gicero: Eg Ngguré Deorum, II, 44, quoted in Fisher,
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the conviction that they were planned beforehand and could

not have originated elsewhere than in a Mind.62

The design argument has always drawn some of its data
from astronomy. The order and beauty of the heavenly bodies,
the alternation of day and night, the succession of the
seasons, and the dependence of creatures upon these changes,

are referred to as indications of God's character and agency

63

in many passages of Seripture. "When I consider Thy heavens,

the work of Thy fingers, the moon and the stars, which Thou

hast ordainedj what is man, that Thou art mindful of him?

and the son of man, that Thou visitest him?"64 "The heavens

declare the glory of God; and the firmament sheweth his handy-

work. Day unto day uttereth speech, and night unto night
65

sheweth knowledge."

le appointed the moon for seasons: the sun knoweth
his going down. Thou pakest darkness, and it is
night: wherein all the beasts of the forest do
ereep forth. The young lions roar after their
prey, and seek their meat from God. The sun
ariseth, they gather themselves together, and lay
them down in their dens. Man goeth forth unto his
work and to his labour until the evening. O Lord,
how manifold age thy works! in wisdom hast thou
made them all. A

Astronomy, in the relaticns and motions of the heavenly

bodies, has irresistibly compelled the greatest masters in

62. FiSher, 22. %&c’ pp. 46-470
6 . Flint OPp. C . ppo 369"370
63. Psalm’8?23,372 ’

65. Psalm 19: 1,2.
66. Psalm 104: 19-24.
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the branch of astronomy to detect with the eye and mind the
power and wisdom of God in the starry system. Kepler could
not escape the conviction that in discovering astronomie
laws he was rethinking the thoughts of God.67 In concluding
his work on the "Harmony of Worlds" he uses these devout
words:

I thank thee, my Creator and Lord, that Thou hast

given me this joy in Thy creation, this delight in

the works of Thy hands. I have shown the excel-

lency of Thy work unto men, so far as my finite

mind was able to comprehend Thine infinity. If I

have said aught unworthy of Thee, or aught in

which I may Bave sought my own giory, graciously

forgive 1t,6
There are several departments of science adapted as much or
even more than astronomy to furnish proofs for the wisdonm
of God. But there is no other science which offers us such
evidence of His power, or so helps us to realize His omni-
presence, our own nothingness before Him, and the littleness
of our earth in the system of His creation.69

The laws of modern chemistry testify to the presence
and agency of a Supreme Intelligence., Water alone in its
various adaptations, as its power of being changed into
vapor, condensed intec rain, converted into steam, its
relations to heat and cold, its agency as an almost universal

solvent, its mechanical capacities by which 1t can corrode

67. Fisher, op. ¢it., p. 50.

68. Johang’Kepler, Hérmonz<g; Worlds, quoted in Flint, op. cit.,
p. 371. ,

69. Flint, op. gi_t,o’ Pe 3?3.
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rocks, forms a striking and an instructive chapter in bearing
testimony to an all-wise God.70
The provisions incorporated in nature, which are related
to man as a social being, lead the mind strongly to recog-
nizing a divine wisdor as the only reasonatle explanation of
their origin. In nature foundations are laid for the marriage
relation and thus for the origination of the family. The
impression of wonderment which is rade when a child is born,
with its physical structure, its instincts and aptitudes, is
nothing short of that produced by a miracle. Through the
institution of a family a foundation is laid for a larger
community, the state. The farily is patterned to be a school
for discipline in obedience, loyalty, and self-sacrifice for
the sake of others. It is a school to prepare the members
of the household forlcitizenship. Through the famlly and
the state feelings are awakened which appear designed to
serve as an education for a soclety of wider compass, even
for a kingdom of which God is the Father. Considering these
relationships of man, we see in them, regarded by themselves,
the clearest evidences of design, bringing God before us.71
A well-known counter-argument which deserves mention is
the alternative of design - chance, as propounded by the

Roman poet Lucretius, a disciple of the Epicurean school.

He held that the world is the result of a "fortuitous

90. Joslah P. Cooke, Religien 04 Chemistry, PP 119-162.
71- Fisher’ 220 m., ppc 1" 2.
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concourse of atoms. His theory 1s tersely expressed in

these words:

Nam certe neque consilio primordia rerum

ordine se suo quaeque sagacl mente locarunt

nec quos guaeque darent motus pepigere profecto,
sed quia multa modis multis mutata per omne

ex inTinito vexantur percita plagis,

omne gentus motus et coetus experiundo

tander deveniunt in talis disposituras, 7
qualibus haec rerum consistit summz creata. 3

In upholding this theory one mizht Jjust as reasonably
believe that a haphazard collection of metallic type could

by mere accident fall on this paper in such a way as to print
this thesis. Eckhardt comments: "Just as much as the verses
of Cicero came into existence by mere accident from a sack-
full of letters, so much did the world come into existence

by itself."74 Cicero, in remarking on this theory of the

Epicureans, after speaking of the vast orderly system of
things seen above us and around us exclaims:

Is it possible for any man to behold these things,
and yet imagine that certain solid and indivicdual
bodies move by their natural force and gravitation
and that a world so beautifully adorned was made
by their fortuitous concourse? He who believes
this may as well believe that if a great quantity
of the one-and-twenty letters (the number of the
letters in the Roman alphabet) composed of gold or
of any other matter, were thrown upon the ground
they would fall into such order as legibly to form
the Annals of Ennius? If a concourse of atoms can
make a world, why not a perch, a temple, a house,

72. Hall, op. cit., p. 48.
3. T. Lucreti Cari, De Rerum Natura, Book Six, lines
1021-1028, p. 28.

74. Eckhardt, loc. git.
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a city, whigg are works of less labor and
difficulty?

Although the great German philosopher Immanuel Kant rejected
the teleological argument, he speaks of it in these terms:
This proof deserves to be mentioned at all times

with respect., It is the oldest, the clearest

and the most suited to the ordinary understan&ing.

It animates the study of nature, because it owes

its existence to thought, and ever receives from

it fresh force. It brings out reality and purpose

where our observation would not of itself have

discovered them, and extends our knowledge of

nature by exhibiting indications of a special

unity whose prineciple is beyond nature. This

knowledge, moreover, directs us to its cause -

namely, the inducing idea, and increases our

faith {n a supreme origingtor to an almost

jrresistible conviction.”

Everything in nature points toward a harmonious unity,
toward a clearly indicated Architect. There must be a God,
who in a knowing and supremely intelligent manner brought
into being all the things having a purpose. He had the zoal
and end in mind from the very beginning; He must be omni-
scient and omnipotent.

We now continue with the MORAL PROOF for the existence
of God, which prcceeds from the sense of accountability and
the religious instinct common to all men., This argument
infers that there must be a righteous and personal Ruler
and Judge to whom we are accountable and whom we ought to
worship., Religion in some form or other, no matter how

debased, is universal; and this bears witness to a sense of

75. Cicero, op. cit., II, 37, quoted in Fisher, op. cit., p. 42.
76. Kant, quoted in Flint, op. cit., p. 389.
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dependence upon God equally universal.’’ S5t. Augustine has

expressed this thought beautifully in the words: "duia fecisti
nos ad te, et inquletum est cor nostrum, donec requlescat in
te."78 The moral argument may also be termed the argument
from conscience. It is the obvious inference from the cbvious
facts of our moral consciocusness. The argument is simple and
demands of us no subtle analysis of conscience. It is not
dependent on the truth of some particular theory as toc the
origin of conscience. It is based directly on what cannct

be denied or disputed, the existence of consecience, the
existence of certain moral jJudgments and feelings common to
the experience of men. Consclence exists. It exists as a
consciousness of moral law and someone standing behind that
law; it exists as a rule of duty and a sense of respoﬁsibility.
‘When the conscience pronounces an action right, it does so
because it recognizes the action to be conformed to lawj when
it calls an action wrong, it does so because 1t recognlzes

the action to fzll short of or transgress the law. Conscience
acts as the judge or overseer of all that we do. In this
capacity it accuses or excuses, condemns or approves,

punishes or rewards us with a voice of suthority, which we
may disregard, but the genuiness and reality of which we

cannot dispute.79 The historical proof of this truth is so

77. Iiall, _QE- _ell-_t., Pp- 50"510
78. Sancti Augustini, Confessiones, I, 1, p. 1.
79. Flint, op. eit., p. 217.




