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Prayer in the fourth century. But until that time "the tradi-
tional freedom of phrasing allowed to celebrants ensured a
certain elastlclty in the preyer et leest until well after
A.De 350 in most places."=

The Didachs.
The Dideche, or Teaching of the Iwelve Apostles, 1s the

earliest kmnown source for liturglical information after the New
Testement perlod. Discoversd by Eryemnnlos and published in
1883, it dates back to the early second century. Three
chapters - - 9, 10, and 14 - - are concerned With the giving
of thanks. Chapter 14 dealé explicitly with the thanksgivings
in the Sunday Hucharist, while it is not definite whether
Ghﬂpters 9 and 10 refer to the Eucharist or the Asape.3 In
the opinicn of some liturgical scholars the prayers in the

Didache are only communion preyers or table prayers, but Parsch
"4

considers them the "oldest Canons.
The Didache oont.inuea the conception of the apostollc
church that the Lord's Supper was & Thanksgiving, & d)(dfafﬁ" ?706

and gives directions for the form of the prayers of thanksglving.

Brilioth says thet these prayers were probably used "in the

5
Syrian church about the end of the first century."

The whole question of the md“,ﬁhe's authenticity as a source
of Anformetion on the Hucharistlc Frayer revolves around the

neaning of ¢ 3 X&JD( g T(/ac. The title of Chapter 9 is "The

2. Dom Gresorv Dix, The Shape of the Liturgy, Pe. i
3: For ;, d?sgiy;ssiox’l of this quest.ion see Dix, op. cit., Pp. 90ff.

and Srawley, op. cit., Pps 18, 2225 264

4, Pius Parsch %, The Liturﬂ of the Mass, De '
S¢ Yngve Er:giét.h, Euchax'tstic Falth and Practice, Evangelical

8nd Catholic, p. 19
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Thanksgiving (Sucharist).” The author of the Didache could have
used the word EUDXOCJD(U' a a8 an all-inclusive term for both
perts of the thanksgiving, the cup and the bread.6 Or he could
have used 1t as a general thanksglving and not necessarily of
the Lord's Supper, since the Christian's life 1s filled with
"eucharistic prayers" for all sorts of things. "The mere word
eucharistie in an early Christian document does not at all
establlsh thet the subject concermed is 'the eucharist®’ in our
sense."’

There is much similarity in the Didache with previous
developments in the Mucharistic Prayer. It continues the note
of Joy and thaniksgiving with which the apostolic church visved
the Sacrement: "Before all things we tharnk Thee that Thou art
mighty"; "We thenk Thee, holy Father, for Thy holy neme, "8
Thils exemplifies the "gladness of heart" (Acts 2: 46) of the
Christien life. |

The Dideche follows the prevailing practice of 1ts day
by modelling its preyers of thanksglving after the Jewlsh
prayers for blessing bread end wine and by casting them in a
Christian setting. Thanking God for Creatlon and Redemption
egein stands out in this Eucharistic Prayer. In the Didache

it 1= also "the assurance of participation in the Kingdom thet

calls forth the church's thanks and praise."g

There are smazing differences in this early manuscript

from other contemporary writers. One immediately notices that

the cup 1s blessed before the bread - = "this 1s _unique in all

6. SPavley, op. clt., Ps 19e
Te Dix, op. Cite, De 92¢

8. Digache, X.

9. Briﬁoth, Ope _O_!-_'t;o' Pe 20,
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Christian literature."10 Usually the bread is blessed first,
and then the cup. This difference in the order of the prayers
‘18 not found anyvhere else, either before the Didache or later,
It'may be justified because of the structure of St. Luke (22:
'17-18),11 or because 3t. Paul placed the blessing of the cup
before the bread in I Corinthianms 10t 16 - - "The cup of blessing
which we bless . . . The bread which we break." Justin, almost
& contemporary, has only a single prayer which embraces both
: elements., ‘ |

Another striking difference 1s that the writer of the
Didache omitted the Words of Institution. In fact, there 1is
no reference at a2ll to the Last Supper, or to the Body and Blood
of Christ, or to His Passion. These were all common-features in
‘the later RBucharistic Prayers. A final difference is the omission
of eny mention of "sacrifice" or "the offering of gifts" which
is found in Clement of Rome, about &.d. 95,2 Chapter 14 of the

Didache has a reference to Wgaerifice”, but this is very minor

R ey

vwhen compared with later Bucharistlic Prayers.

Justin Martyr.

Another second century evidemce for the Eucharistlic Prayer

18 found in the writings of Justin Martyr, about 2.d. 150. In

and elso incidentally in Chapter 41 of his Dialogue
His

his Apology I,

Mith Trypho, Justin describes the Bucharist as he knew it.

entire emphasis 1s on thanksgiving. Chapters 65 and 66 of the

Apology refer to the Baptismal Ducharist, while Chapter 67

10, Adrian Fortescus, The Hass: 4 Study of the Romen LLtur¥.

be. 230 22
Le Srawley, opes Clbtey De cce
85 Thaa, "
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concerns the Sundey Rucharist. These chapters comb;'me fo form
e complete plcture of the Zucharist, which at this time had
become seperated from the Agape. The Dialogue tells us that
_"the Eucherlst is a reel sacrifice offered only by priests (116)
and that 1t contalned a prayer expliclitly namﬂj..ng our Lord's
. passion and death (the Anamnesis: 41, 117) .."13

From Justin's writings ve see that at his time the original
fixed theme of the Eucharistic Prayer 1s continued - - God's
vwork in Creation and Redemption is commemorated. The Prayer ls
8t111 extemporaneous - = the choice of words being the privilege
of the celebrating bishop. The general idea and plan in Justin
correspond to the Anaphora of the Eastern liturgles as it is in

Apostolic Gonst.it.utions.lz"

Dix end Probst take e more conservative view of the
evlidence in Justin for the .Ehmhariatio Prayers | They contend
that Justin shows nothing m&re than that the Roman prayer in
his day contained elements of Creation and Redemptilon, and that
Justin does not mention any other elements in the Eucharistic
Prayer. Dix slso says that it 1s possible to rqcognize in
Chepter 65 of the Apology an "opening addz_'esa" and "Naming of
God." He states that Chepters 65 end 67 are only brief summaries

of the Bucharistic Frayer; Chapter 66 may or may not have

reference to a prayer in an actual 1liturgy as Justin knew 1t3
' irectly state that

and that Chapter 41 of the Dialogue does not d

it refers to the Prayer, tut iis content expresses the meaning

- 15
of the Tucharist and therefore 1s valuaﬁle-

%z. Fortescue, 9_2.1%1_&., p5522.
i L
15. gi;":l};’éi %‘1121'-,.',9"5:'235; Perdinand Probst, Liturgle der

dred ersten’ ohwigtliche Jehrhunderte, p. 100
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In accord with St. Paul, Justin conneects the Eucharist
vwith the Last Supper and our Lord's Institutiocn. Thils, and
also the Jolning of 1t to the preparatory "office of the Word,"
are"landmarks in the development of the rite." The Didache, as
we have seen, omitted any reference to the Last Supper. Justin
emphasizes the "glving of thanks" by Christ in regard to both
the bread and the cup; but he omits other features which are
present in the New Testament accounts. In the Didache there
were two prayers, one for the cup and one for the bread. In
Justin there is only one prayer which includes both elements,

When he uses "prayer of the wOrd,“16

Justin might well have
been thinking of this "giving of thanks" by Christ at the Last
Supper.17 Justin also has e clear reference to bread and wine
as the true Body and Blood of the Incarmate Christ. This focd
is hallowed by the giving of thanks.

For not as common bread and common drink do

we recelve these; but in like menner as Jesus

Christ our Savior, having been made flesh by the

Word of God, had both flesh and blood for our

salvation, so likewlse have we been taught that

the food which is blessed by the prayer of His ‘

Word, end from which our blood and flesh by

transmutetion are nourished, 1is the ﬂeiB and

blood of that Jesus who was made flesh.

One of the features of Justin's account is the attribution
of certain functions to the Logos. These functlons were later
attributed to the Holy Ghost. In Justin this is representative
of "an early phese of thought" which "appears to have been

traditional et Alexandrie."lS There is & parallellsm here in

16. Apology, I, 66.
17. Srewiey, _c_r;'g_. cits, PPe 33» 34, 38.

18, Apology, I . ,
19? Srav 6y: ;Oi!, ;0_:'._1::_‘.’ Pe 339
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Justin's language "between the operative povwer of the Logos in
the Incarnation nd in the Pucharist."2® But 1t 1s not
necessarily en "express invocation of the Log;c;ss.“21 Justin's
emphasis was on the "tharksgiving," as was mentioned before,
Fortescue seys that "Logos means, not the personal VWord of God,
but a word of power, an almighty command that causes effects
above nature. This mighty word of God caused the Incarnation:
in the same way the word of prayer that we have from Christ
causes the consecration of the Hucharist,"=>
What is meant by "word of prayer" or "prayer of His word"?
Some think it means the Ipiclesis, But whether it is or 1is not
an Epiclesis, 1t 1s definitely a prayer of thenksgiving - - by
1t the bread and wine are "made a Eucherist.” It 1s also a
definite preyer and not a mere statement: "This l1s my body,
blood." "It seems most ressoneble to understand it of the whole
preyer of Consecratlon, the whole Anaphora which consecrates the
glfts, which in the opinlon of the Fathers of Justin's time wes
handed down entire by our Lord and his apostles."23 The VWords
of Institutlon were also included in this Prayer as recorded by
Justin, There are many pat'allela which cen be drawn between
Justin and the Sucharistic Prayer of Hippolytus, but these will

be discussed in the next sectlon.

20. Srawley, op. clbes Ds 32
21, Iblde, De 33

22, Fortescue, 2;p_. clte, Do 230
23, Ibid., Pe 24



The Apostolic Tradition of Hippolytus.

Untll now we have been dlscussing mostly vagaries, references,
end allusions to the Lucharlstic Prayer. With the beginning of
the third century, however, ourrrecbnsttuciion of the development
of the Eucharistlic Prayer beoomaa mbre éonérete. The Apostolic
Traditlion of Hippolytus, dated about a.ds 215, gives us the first
complete text of the Hucharistic Prayer. Developments.at this
time are not yet as complicated as in succeeding periods.
Hippolytus' Prayer is the only ome from the pre-Nicene era which
hes remained untouched by extenslive later revision,

The author claims to be setting forth the traditional
practice at Rome, which he knew as a youth. Therefore, 1ts use
probably began earlier than a.d. é15; being representative of
the practice of the early Greek-speaking church at Rome. But

"its subscquent influence is found almost exclusively in Egyptian

and Syrien reggiona.“a4

Even though Hippolytus was & schiamatié Roman bishop, his
writing is sccepted by liturgloal scholars, includlng those of
the Romen Church, as an authentic llturgy. Brilioth, howevsr,
says that Hippolytus "represents, not the type of congregational

service commonly in use towards the end of the second century,

but the work of en individual who deviated from the traditional

form under the influence of & Pauline theology, and of a reactlon

against the Jewish elements in the liturgy, and thus took the

: n25
rassion end the atonement as his dominant ldeas. It 1s

evident that certain parts of his Prayer were his own composition

24, Srawley . Cltes Do 67
25, Briliotfi,‘ig.—-} tey Do 260
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and represent his own peculiarltheolbgy of the Triblty, but
the scheme and structure of the Prayer as a whole aﬁd even
some of ite wordlng were the tradition at Home.26

When we 1look at the Prayer of Hippolytus as a whole, three
things stand out - - it is Christo-centric, 1t 1s objectlve, 1£
emphaglzes Thanksglving.27 Hippolytus' Bucharistic Prayer 1is
infused entirely with Christian meanings and revolves solely
eround Christ and the salvation which He earnmed for all men.
All Jewish elements of thanksglving are strikingly absent. As
we have seen, these were the foundation for the Christian Thanks-
glvings. Ordinerily Fucheristic Prayers contaln some reference

to these Jewlish forms of thanksgiving. In fhot, the Prayer in
Apostolic Conmstitutions VIII has a more than average dose of

them. Juetin also was scqueinted with Eucheristic Prayers which
contained these Jewlsh elements.28 But Hippolytus does not have
them nor does he refer to them, This omission 1s comparable to
the tactics of Paul, who omltted things of Jewish life, knowledge,
and custom, making his writings entirely Gentilic instead.
Hippolytus relses his Prayer above the ranks of the

- 8ubjective and 1nd1v1dﬁa1 to that of the objective and dramatic.

It concerns itself with Christ and His work and looks upward to

God, not towards men and human elements. This, of course, 18

the purpose behind corporate Christlan worship - = to subdue and

surrender subjectlvity and pergonal-mindedness vhen in the

Presence of God and our fellowmen. So here in Hippglytus every=-

thing is directed God=-wards.

26. D . cit., p. 159 | :
27 Fég’dgglsgisaiog of tﬁea:hth;ga points see Alexander B

HacDonald, Christian Worship in Lno
28, S;e Justin's Dielogfue with Irypho, chapter 1.

imitive Church, Ppe 164=173.

S ——
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Also, Hippolytus emphasizes, as Justin did 'before him, the
basic feature of the Euchari_stic Prayer, Thanksgiving.ag It 1is
entirely "e prayer of Praise and Thanks. Confession of sin is
absent."° Ve have mentiomed before that the Christian life is
pr'eoceupied with thanksglving, That is as 1t should be., OFf
gourse, we should have cbnfession of sin, but this should precede
thanksglving. As we live more and more in the livir;g and acti-~
vating forgivensss of Christ, the more will our hearts, mlnds,
volces, souls, bodles, and actlons be filled and thrilled with
thanks to God for His great mercles and salvation.

‘ Thet brings us to the subject of "sacrifice" which has
played an importent part in the Bucharistlc Prayer since the
time of Hippolytus. From the Christlan point of vliew, as evli-
denced in the New Testament, our lives should be a ‘continue.l
sacrifice, a contimual glving to God of our pralse and thanks-
gilving. The natural consequence of this 1s the giving of
ourselves to God, end mot omly our prayers, praises, and thanks-
glvings. St. Peul says: "Present your bodles a living sacrifice
to God."21 A11 our 1ife and being, ell our actlions and thinking,
should be a eucherlstle sacrifice to Him who has done so much
for us,.

At first, tﬁe element of salcriﬁce could have been accepted
as O-nly naturel in the Fucharistic Prayer, but gradually, as
- forms became more stetic end liturgleal mapuscripts were pro=

served for posterity, we find it glven & definits place in thelr

29, Brilioth, however, says tha"g. the note 131‘ fga?méigmgﬁslg
pappolytus 1s subdued end doos ;’gtmi"ﬁ%nﬁ'éﬁm with the "angel's
ac { v ] er )
mngfﬁetggesggggfsgizcirg feols is the epitome of thankegiving.
0&‘ 21_-_&.’ p. 21. 58
30. lMacDonald, %2. cite, Do 160
31l. Romens 12: 1.
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chief prayer, the Fucharistic Prayer., The Didache does not say
much about sacrifice. In Chapter 14 it only briefly mentions
it: "Every Lord's day do ye gather yourselves together, and
break breed, end glve thanksglving after having confessed your
trensgressions, that your sacrifice may be pure." Already at
the Didache's tinme, howe#ar, the idea of sacrifice was more
elaborately dwelt upon by Clement of Rome, about a.d. 95, who
mentions the "secrifice" and "the offering of gifts."?2 Justin,
some fifty years later, described the Zucharist as a real sacrifice
offered only by priests.33 Hippolytus developed the idea a
1ittle further and said: "We offer to Thee the bread and cup”
and "We pray Thee that Thou wouldest send Thy Holy Spirit upon
the oblation of Thy holy church."

But the 1dea of sacrifice did not always keep its originally
pure end Scriptural meaning, as the act of the Church in response
to Christ's commend to "do." Under the influence of Roman
doctrine 1t became perverted into & propitiatory secrifice, a
deily offering of Christ's Body and Blood for sins, vwhich came
to be known as "the unbloody sacrifice of the Mass,"

1o 100 A L s T Lo 15

junction, "This do." In the "enacted prayer of

the Liturgy the Church pleads the merits of Christ

and His all-sufficlent sacrifice and sums up with

dramatic impressiveness all that we have in mind

when we conclude our every prayer with the femillar

o is
words. "And this we ask for Jesus' sakes Here 8
corpoéate action which includes praiae_azg zggnk:n
glving, but embraces more than that s ins .
offering, a sacrifice of faith, of o g ;opi-
dedication., This sacrifice 18 in no segi pand
tiatory. It 1s commemoratlve, eucharistic,

32, Sra.w:l.ey ODe _c_}_fo_.. Pe 22,
33. Dislopue with Trypho, 116e
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necéssary for the realization of Christ's promises
to His dlsclples of every time and elime. In the
high solemnity of this corporate action, the Church
proclalus before God and men its falth and obed~-
ience, and brings the Christ of Galllee and Calvary
into the midst of the dlsciples of today. The sub-
stltutlion of mere edification for this sense of

Gcrporat%&&otion definitely weakens the Church's
worshipe.

Dr. Reed says there is also & "subjective, personal sac-—
rifice" of ourselves in joyful thanksgivins in the concept of
the Fucharist., It wes the giving of self and also the present-
atlon of the gifts, bread and wine, &s part of their sacrifice,
He states: "The thought of the early Church focused upon the
offering of the gifts by the falthful in a great Prayer of
Thanksgiving."7° Reed also writes:

Ve must bring wore than bread and wine to the
altar. Ve rmst offer ourselves in love and de=—
votion, in self-denial and comsecrated service,
in en action which 1s the fruit and the proof of
our faith . . . Unless we bring this self-oblatlon,
this sacrifice of moral obedience and spiritual
earnestness with all its ethical implications for
daily living, we are weak and upprofitable serv-
ants, an%’ohe Holy Sacrament 1s for us a hollow
mockery.,

"
APticle 24 of the Apology of the Augsburg Confession ("Of

the Mass") dlscusses quite extensively the element of sacrifice

in the Mass., Among other things 1t says:

J ‘ 1led by
Vie are not ignorant that the Mass 1ls ca
the Fathers a sacrifice; bul e;t.‘geg ﬁ:a ggt egntg:?
the lass confers grace 8x O -
vhen applied on behalf of q%hars, it me‘zl'its fgﬁ-
them the remission of sins, of gullt an tp‘miba
ment., Where are such monstrous stories Ot.i
found in the Fathers? But they openly t.e: gd.
that they ere speaking of thanksgiving.e ngd
ingly they call it a eucharist. Ve haviﬁ 8
above, however, that a eucharistlc sacrii-c

those
not, merit reconciliation, but is made by
who have been reconciled, just es afflictions do

34, Luther D. Reed, The Lutheran Liturgy, PPe 227-228.

35 Ibild, e 317
36. Ttia.’ p. 228.
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not merlt reconciliation, but are eucharistic sac~-

riﬁ.cg;? when those who have been reconciled endure
them. \

The sacrifice (thank-offering or thanksgiving)
elso 1s edded. For there are several ends for one
object. AiAfter consclence encoursged by faith has
percelved from vhat terrors it i1s freed, them in-
deed 1t fervently glves thanks for the beneflit and
passion of Christ, and uses the ceremony itself to
the preise of God, ir order by this obedlence to
show its gratitude; and testifies that 1t holds in
high estesm the gifts of Gods Thus the ceremony
becomes a sacrifice of praise,

And the Fathers; indeed, speal: of a two-fold
effect, of the comfort of consclences, eand of
thanksgiving, or praise, The former of these
effects pertains to the nature (the right use) of
the Sacrament; the latter pertains to the sacrifice.
Of consolatlon Ambtrose says: "Go to Him and be ab-
solved, because He is the remission of sims. Do
you ask who He is? Heer Him when He says, John
6, 35: I am the Bread of 11fe; he that cometh to-
Me shall never hunger; and he that belleveth on
ie shall nover thirst." This passage testifles
thet in the Sacrament the remission of sins is
offered; it also testifies that this ought to be

' recelved by falth. Infinite testimonles to thls
effect are found in the Fathers, all of which the
adversaries pervert to the gpus operatum, and to
& work to be applied on behalf of others; although
the Fathers clesrly require faith, and speak of
the consolation beloggine; to every one, and not
of the applice.tion.3 .

Let us now go into a discussion of the varlous part.s of
Hippolytus' “ucharistic Prayer. It was first preceded by the
Tueharistic alalogue, known as the Sursum Corde ("Lift up your
hearts," etc., "Let us glve thanks unto the Lord," ete.), which
from this time on was a cheracteristic introduction to tbe
Eucharistic Prayer. D1x39 has drawn up the structure of Hippo-
lytus' Prayer as followa:

(a) Address: Relation of the Fether to the
Eternal Word. ‘

37. "The fpology of the sugsburg confession, Article 24,

Concordia Triglotita, pe 407:66.

38, 1Ibid., ppe 409:7T4fs

39. Dix, ope cite, Pe 158
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i‘b; Thanksglving for Creatlon through the Vord.
¢) Thanksglving for the Incarnation of the VWorde.

(d) Thanksglving for Redemption through the Passion
of the Vord,

(e) Stetement of Christ's purpose in instituting
the eucharist.

(f} Statement of His Institution of the Eucharist.
() Statement of His virtual commend to repeat the
action of (f) with a virtual promise of the

result attaching to such repetition.

(h) Claim to the fulfillment of the promise in (g).

(1) Offering of the elements,

(J) conmstituting obedience to the command in (g),
with an interpretation of the meaning under-
stood by this obedlence.

(k) Prayer for the effects of communion.

(1) Doxology.

The Prayer of Hippolytus contalns mothing which would not
have been accepted by Justin 65 years before. Therefore, there
are parallels with the work of Justin, though all of them were
not necessarilly in the Eucharistlc Prayer of Justin's day. The
ideas concerning the meening of the Eucharist were accepted and
believed by the people, end gradually these ldeas would become
included in the Fucharistic Prayer which states the meaning of
the ."'Jucharist.1'“O Ye shall point out these parallels as we come
to them.

The opening part of Hippolytus' Eucharistic Prayer takes
its cue from the preceding dlalogue between the celebrant and
people. It 1s addressed to the Father and runs as follows:

u

Syt ot hanks i Tite Dl Bt

times Thou didst send (to be) a Saviour and Redeemer

and the Angel of Thy counsel; Who 4g Thy Vord in-
separable (from Thee).

Thls address has its parallel in Justin: "The president . .« .
through

glves praise and glory to the Father of the universe,

40. Dix, ope. cit., P. 224.

rpe—




