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THE EUCHARISTIC PRAYER
1. Introduction

For the past fifty years liturglcal scholars have been
exploring the history, background, and construction of the
Euchaeristic Prayer. Previnusly it had been teken pretty much
for grented in &1l branches of Christendom. Eut with the
reawaekening of liturgical research the riches of the Eucharistic
Prayer are being unearthed. In our own Lutheran circles the
maJority of the ley-people have never heard of the Eucharistic
Prayer; and only a small minority of the clergy know that
there is eny such thing in the liturgy.

The Zucharistlc Prayer was originally the chief and only
prayer in the liturzy; 1t wes "the heart of the liturgy."l It
derives its neme from the fact that Christ "gave thanks" when
He instituted the Lord's Supper. Thus it is a prayer of thanks-
Biving at the celebration of the Blessed Sacrament which states

the meaning of the eucharistic action, "Do this." "Since this

prayer was originelly 'the' prayer, the only prayer in the whole .

rite, it was there that the whole meaning of the rite had to be

—————

1. Gvelyn Underhill, Worship, ps 133.
1




stated, if 1t was to be put into words at all in the course
of the service."? Dr. Pius Parsch, an Augustinlan liturglologist,
calls it "the unchanging prayer for the consecra.tdon.“}

Beslides Fucherlstic Prayer, or Prayer of Thanksgiving,
it is known by other names, The Greek Church uses "Anaphora"
(carrying or rising up). The Roman Church calls it the "Canon
(rule) of the Mass."* The Anglican Church designates 1t as
"Preyer of Consecration."® In the Lutheran Clurch it 1s known
sinply os "The fucharistic Prayer." This latter name seems to
be common to all, although there is much interchange of names
between the (.ll'n.r.f'cheie.6

Thus, we find the Xucharistic Prayer in all past V&nd
current liturgles. It always has the same basic form: 1t 1s
preceded by the "eucharistic dialogue" ("Let us give thanks,"
ete,), end is usuelly cast in a Trinitarian mold. The first
part is an ascription of praise to the Father (the Preface),
the seécond to the Son (Anamnesis), and the third to the Holy
Ghost (Epiclesis). At first it wes one continuous and inter-
releted preyer; later the first and second paris were divided
by the iptroduction of the Semctus. That is how we know 1t
today. In our Lutheran Liturgy the Preface is the only pert

which remains of the original three-fold division.

2. Dom Gregory Dix, Elfﬂ Mfﬂgh%ﬁa%—-—ﬂ?%}_igg: 355
3e Plus Parsch, The Liturgy o f-o—u-ﬁd—ra—; letter addressed to

4, " sord 'Cenon' 1s first, -
Greg,;t-y %h(eE;?rI}{, 12), where also the expresslon Ganon actionis
is used." Ibid. 185, .
5. The Anglic.mﬁ.use will not be considered 1n tmstgap?g;ul) H
6. Minor nemes are: Prex, Pmefatio.tﬁgtig}isxg'g;i: P?'efa.ce‘ :
. = s . ?
Illatio (Spain); Contestatlo - SWIVEITE C flrss sacrementary.

used in the Ferovinglan liturgles &
of. L. Duckexetsnet: Ch%istian Worship, its origin and gvolution,

Ppe 213, 214.




3.

A more general description of the individual parts of
the Rucharistic Prayer 1s given by Dr. Luther D. Reed:

The principal perts of the Hucharistic Prayer
a8 found universally, though not'everywhere in
the seme order, are: first, the Offertory or
Oblation, 1in which the faithful brought their

- pifts to the altar with thankeglving for the
beneflts of crestion and redemption, and in meny
llturglies brought thelr self-offering in symbolle
secrifice with thelr gifts; second, the great
Intercesslion which included supplications for
every humen necessity and intercessions for “the
whole family of man"; ¢hird, the Anamnesis or
"Remembrance," which grounds the entire actlion
upon our Lord's command, "this do in remembrance
of me," and recalls the incidents of our lord's
passion and the imstitution of the supper;
fourth, the Epiclesis, or invocation of the Holy
Spirit, whose power and blessing were sought for
the worshipers es well as for thelr gifts. The
Lord's Prayer immedlately followed end led to
the communion and receptlon.

The lIucheristlc Prayer was not always in this comprehensive
form, It begen simply. Subsequent developments brought about
meny changes eond sdditionms, and 1ts use varied in different
regions of the Christian Church. This use end development of
the Mucheristic Prayer we shall trace, from its inception in
the New Testament to its form in the sixth century, touching

also on the developments in the Reformatlon era.

7« luther D. Reed, The Luthersn Liturgy, P. 321.



II. Jewish and New Testament Background

In order to understand the signiticance of the Eucharistic
Prayer, it is necessary to study the circumstances attending
Christ's institution of the Rucharist. What did Christ do on
that firet Maundy Thursday? It is evident that the entire
Supperl conaisted of elemeﬁts of Jewish life and ceremonlal,-
There vas nothing strange in the disciplea and Christ meetling
together for the Supper. Neither was there anything strange
about Christ's ta bread end wine, bleasing them or giving
thanks, and distributing them to the discliples. These things
vere familisr to the disciples - - they hed often met with
Jesus to "break bread"; they had often seen Him bless the
food mccording to customery Jewish ritusls Dix claims that
the strange thing in Christ's action wes that He took & common
Jewish corcmonial and invested it with an entlrely new and
Christian meaning, edding the command to perpetuate this action
in remembrence of Hi .2

The beckground of the Eucharistlic Frayer has been sought
in the customery Jowish blessings (berakeh) wbich were part

of every meal.? In 0ld Testement practice nothing was eaten

' £ the Supper - =
1. The three views concerning the character o
Pa.ss(.nver, Kiddush, end Chaburah =~ are sunmerized in J.H. Sravley,

. terl (Ihe
The Early History of the L1 De 2-4.'wpc.> E, 7%3?), Ggyegory

Jewlsh Bacikzround. of t e christian an M L. Cirlot (The
Dix (The""r‘é"'—" the B, B e rah
Early mcmr'g‘%tgipﬁa‘f%iﬁd tne view that it was a.Chabura
Supper, a religious fellowship. : 1

2. Gregory Dix, The Shape of the LALUrEYV, pitg g;'igin and

ice.
3e Cf. Adolph Vilgmar, "The Common Serv
DW°1°Pment. *» Pro mccleéia Lutherana, II; Pe 20f.

I mm————EE—————_—Lr
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until 1t had been blessed.® This custom has contimued to the
present day. ©oven novw the father of a Jewish famlly offers
long and extended prayers of blessing before eating. A mnotable
example is thelr home ceremonlal on the evening before every
Sabbath,

A Jeuw blessed or thanked God for the food; he dldn't ask
God to bless the food.5 Blessing and giving thanks to God were
synonymous to the Jews - - they blessed a thing by glving thanks
to God.6 And these blessings centered around God's mercies to
Israel in creating them and a2ll things apnd in dellvering them
from the bondage of Egypt. These two elements, Creatlion and
Deliverance - - later, Redemption through Christ - - formed the
basis of the Christian Bucharistlc Prayer.

Opinions very concerning the exact positlon and connection
of Christ's action and words of blessing with the ceremony of
the Passover. Stoeckhardt belleves that the Institution took
place after the entire Supper was completed, and that Christ

7

used the remaining portions of bread and wine for the Sacrament.
Yiviseker, however, includes the Institutlon of the Lord's
Supper within the celebration of the Passover Supper ;tself.

The secresment was instituted, we belleve, after
the lamb had been eaten, while the second and lim
portion of the broken bread was passed and the -
cup was filled and emptled. With the breakin% annd
the eating of the bread, Jesus joins the fir: 'fathe
with the drinking of the cup, the second part o

- 4, Cf, I Samuel 9:13; Isalab 62i9, .

5. Felix L. Cirlot, Ihs Sarly Bucharist, pe 14e X
Dix, op._cit.

7: G. ét?:%ckhard%,pﬁle biblische Geschichte des Neuen

lestaments, p. 266.




sacrament., Thls cup was termed, as we have noted,
the "cup of blessing," and Paul says in speaking
of the sacrament: "The cup of blessing which we
bless + « « " (I Cor: 10:16): The Lord has thus
‘Anserted ghe Holy Supper into the frame of the
passover,

Edersgheim substantliates thls view, stating:

If we novw ask ourselves at what part of the
Paschal Supper the new Institution was madse, we
cannot doubt that it was before the Supper was
completely onded . « s According to the Jewlsh
ritual;, the third cup was fllled at the close
of the Supper. Thls vas celled, as by St. Paul,
'the Cup of Blessing,' partly, because a special
'blessing' was pronounced over it, It is described
as one of the ten essential rites in the Paschal
Supper. . . But we can have 1little doubt, that
the Institution of the Cup was 1n_§onnection
with this third 'Cup of Blessing.'-

Fahling gives the anclent Jewish prayers as the followilng:

Jesus geve thanks to God and invoked a
blessing upon the bread, The anclent Jewish
prayer over the bread was: "Blessed be Thou,
our God, King of the universealgho bringesat
forth bread out of the earth.

The distribution of the bread was followed
by the teking and the blessing of the. cubs
The usual word of blessing spoken over the
cup, as trensmitted to us, was as follows:
"Blessed is He who created the frult of the

vine. "11

Dom Gregory Dix edvocates the theory that the Last Supper

was a Chabursh, a religious fellowship, apart from the Fassover.

He insists thet the Bucharistic Prayer is definitely comnected

with the Jewish blessings.

]
This survivel of the special 'invitation
(Note: "Let us give thanks unto the Loig S
God" and the response) which prefaced the Tha

8, Joh. Ylvisaker, The Gospels, p. 658. Of, Wismar, ob. cit.,
" 94 Alfred Eﬁershéim, The Life and Times of Jesus the Messiah,
11, p. 511, L : o
io. Adam Fahling, The Life of christ, Pe .
Lig _B?,L@_-, Pe 6024




giving of a chaburah, together with the name
eucheristie, would in 1t§elf suffice to link

e christian 'eucharistic prayer' over the
‘eup of blessing' with the beraksh over the
'cup of blessing' vhich closed the chaburah
meal. And the case does not seem to be weak-
ened whegawe look at the contents of the two
prayers.

Blekell and Probst have comnected the Liturgy of the
Felthful (which includes the Rucharistic Prayer) with the
Paschal Supper:

The actual supper (Paschel lamb, etcs)
ended with the mixing and drinking of the third
cup of wine, over which a prayer (Grace after
the meal) was seld. Then followed the insti-
tutlon of the Holy Rucharist ("efter he had
supper," ILk. xxii, 20; I Cor. xi, 25). The
fourth cup was mixed, the hands were washed and
the second part of the Hallel psalms (cxiii, 9~
exvil) was sung. Then followed the great Hallel
(Ps. cxxxv.). Both Ps. cxvil and Ps, cxxxv have
a response: "for his mercy endures for ever" to
each verse, Ps., cxxxv, 2=3 praises God as the
highest of all, 4-9 celebrate creation, 10-22
mention the benefits he showed to hls people,
23=-24 apparently another kind of salvation froe
trouble, v. 25 is: "he gives food to all flesh .
Here our Lord instituted the Eucharist. The pre-
ceding verses, modified in a Christlan sense,
became the first part of the Bucharistic prayer,
thenking God for redemption through Christ (v. 23-
24), The doxology at the end of the Eucharistioc
prayer corresponds to v. 26e 3

Christ's institution of the Bucharist quite definitely
included a blessing, a Eucharistilc (Thenizsgiving) Preyer. But
it is impossible to be more expliclt, since nowhere are His
actual words recorded. Nothing 1s told in the New Testament
accounts, epert from the fact that Christ "gave thenks" or
"blessed," Thus, when Christ took bread and wine and blessed

them, He mey have given thanks to God for the ble

P

gsings of

12, Dix, op. cit.; Pe 80a ; Probst, Liturgie
e Eicéeil, Hiesse und Pascha, pp°p;?55&§§; 'Quoted’fﬁ'ﬁgigai'

des 1v Jahrhunderts und deren Reform, =
Fom?ieuefﬁi'%zassgfsmg of the Romen Liturgy, DPPs T1-724




Creation and Redemption, casting these ideas, however, entirely

in a new covenant mold,

What our Lord instituted was not a ‘service’,
something sald, but an actlion, something done -
or rather the continuance of a traditional jewish
action, but with e new meaning, to which he attached
e ccnsequence, The new meaning was that hencefor-
ward this actlon was to be done 'for the anamnesis
of Me'; the consequence was that *This is My Body'
and "This cup is the New Covenant in My Blood’'.
Apart from these statements, the formulae which
Jasus had used at the last supper, the jewish
grace before and after meals, had referred exclus-
ively to the old meaning. Beyond these Trisf
sbatements, .both the pew meaning of the action
and the words in which to express it were left
to the church to find for 1itself, and thore vas
nothing to suggest that this was & process t.iqbe
completed by the first christian genmeration.

Some portions of Jewish ritusl for blessing closely
resemble words and ldeas which were incorporated into the
Eucharistic Preyer. One of these 1s the first pert of the
great Hellel or Hellelujeh (Psalms 113, 114). The Hellel 1s
closely allied with the well-known words of the universal
Preface in the Rucharistic Prayer, "It is truly meet, right,
and salutary that we should at all times and in all places
glve thanis unto Thee, O Lord « » » " This is the portion
Which i1s ascribed to the Father,

Therefore it is our bounden duty to thank,

praise, exalt, glorify, praise and celebrate

Him who has done all these things for gurf

fathers, snd for us. He has led ug outv O ey

bondage to freedom, out of misery to JOY; o

of mourning to rejoicing, out of darknes

There=-
greet light, out of slavery %o liberty. 15
fore letsus’sing before Him a new BSOUE, Hallelujah.

%’g. Dix, op. cib., plﬁgr
o F.&, Warren, The LiLurgy At
Church, b, 200, o2, Tuther D. Reed, Ihe Lutheran Li

and Ritual of the Ante-Kicene
ed, s Ds 310




Another parallel is the correspondence between the Tenth
Benedictlon and the portion of the Christian Eucharistic Prayer
found in the Didache IX, 9 and later in the Prayer of Oblation
of Bishop Sarapion.

Benedictlon 10, Sound the great horm for our

freedom; and 1ift up the ensign to gather our

exlles from the four cormers of the earth., Blessed

art Thou, C Lord, that gatherest the outcasts of

~lsreael.
Didache IX, 9. As the broken bread was scattered
upon the mountains, but was brought together and be-

came one, so let Thy church be gathered t.oget.her':l6
from the ends of the earth in Thy kingdom - «

The New Testament Background.

Not much 1s known about the celebration of the Eucharist
end the Bucharilstic Prayer in the lmmedlate post-Resurrection
Christian Church., There is no informatlon untll later years,
when the Apostles recorded Christ's sctlon. We know that the
Christian's 1ife consisted of praise and glorification of God
for Christ's Redemption and Resurrection. Thanksgiving filled
their hearts, and thanksgiving filled thelr worship., Those
charter members of c&ist's church had no liturgy as we know
1t todey. But 1t would be only natural for them to take the
closest thing out of their Jewlsh life and ceremony, the Hallel
(and more general, the berakeh = blessing), and join to it the
celebration of the Eucharist apd the Lord's Prayer.17 For in

the Hallel was exemplified the Jew's praise to God, his blessings

and thanksgivings to God for all His benefits a.nd. mercies. The

———

16. A, Z. Idelsohn, Jewish %Lum and its M}.izrﬂ—”::t; clﬁ; 302.
17. Ferdinand Probst, Liturgie der drel 2%3_62 christdiche
Jahrhunderte, p. 29. Cf. Reed  op. cite, Do
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first Christisns did not immediately discard all of their
common Jewlsh lnheritance - - insteed they clothed the products
of the ages in the'new and richer finery of Christianity. The
Eucharist was indeed the Christian song of praise.l® Thus, the
blessinge which Chrlst-had used were continued es a new Christian
blessing, & Christlan Eucharistic Prayer, at each celebration of
the Lord's Supper. |

Dix seys the following concerning the early celebratlion of
the Eucherist and the fbrm of the Eucharistic Prayer:

The comnection - - if such there be = =
between the jJewlsh and christlan thanksglving
is one of Aideas and form only, not of phrasing.
The berakeh hes been entirely re-written 1n
terms of the New Covenant. It concentrates in
a remarkable way on the work and Person of our
Lord, even where, a&s by Hippolytus, it is add-
ressed to the Father and not to the Son; a8 in
Addel end Mari. The serles is, in fact, in
itself an_snemnesis of Him, as our Lord had
ordsined.i9

First, the name ‘eucharist', 'thankagiving',
governed the whole rite from beginning to end.
Secondly, this expressed the old meani'.ns with
which our Lord Himself had 'done this' at the
last supper. Thirdly, this wes something
cerried over from the very roots of the euch=-
arist in the chaburah supper into its new
christian shape, by the retention of the dla-
logue of host and guests . . . 88 well as by

the derivation of the eucharistlc prayer from
the jewish berskah (- 'thanksgiving'). Fourthly,
this  jewish berakeh 1teelf, traditiomal at the»i s
last supper and the primitive J erusalen euchg.r 8
when this was still celebrated at the 'besign ng
and end of a meal, contained elements whic o
looked beyond that mere thanksglving for fo 4
which would soon come to seem quite 1nad:qua _o
as the fulness of the ngg christian meaning
began to be understood.

18, Ibide, De 27Te
].-9'0 DIX. op. Cit-o-.‘ Pe 217«
20, Ibid., pe 2154 :
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Home of the New Testonent socounts gives any information
concerninz the method of celebrating the #ucherist or the
conbents of the uchorisctic FPrayers The early Christians
probably did eimply as Christ did end blessed God for the food
in & typloal Joulsh blessing.o* The Rev, Adolph VWismer, who
has himaelf vritten o Tucharistiec Pmyer,aa states that the
only definlte lltwrrsy for the Jaorament in New Testanent times
wos the thentkogiving - - a remenbrance, proclaiming the Lord's
death = = apd thet all else is-only surmise. He clalma that ve
don't even Lmou whether the liords were reslted verbatim.®> This
eorresponds with (iriet, who belleves that the Words d4id not
ocoupy the same plece in %he'fﬁ.mt. century that they did le.t.er,24
as seen in Juotin, Hippolytus, and subsequent fucheristic Praycrs.

The eariiest writhen accounts of the Lord's Supper are :

I Corinthiens 11§23f. ("when he hed glven M_s_") and I Corinth-
ians 10:16 ("The gup of blessins which we bless”)e 5o Paul kneu
of & Proyer of Thonisgiving, or Blessing. Peul expllcitly

states thot he 13 mot presenting bis own interpretation of the
Supper, but that which he "received of the Lord," Iis words
imply “inowledge given through his intercourse with the Apostles
and early church at Jerusalem,” mob to hingelf alone.25

Tho Synoptists alse include e Thankeglving in thelr
aocounts of the Institutions Ste Hat.thau (26: 26-20) and Ste

Harlz (14: 22-24) bobth use &V oA OJ" o ("vlens") over the

21, © . G1
22: %1%'0%2 ﬁ" 3 Pe éf.
23, Vilamer, ope ., p. 21,

2y Cird t 63 f .
25s J. HO %3’1@, The arly History of the LiWrEy, Pe 9
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bread and 2‘3 Xot w’Z'n/J?d { ("glve thanks") over the cup, while
St, Luke (22: 19-20) follows St. Paul in using e3xa<f>m/§ 7L
over the bread alone. These words; "blessed" and "given thanks,"
are used intoerchangeably and synonymously in the New Testament
for the Hebrevw "berakeh." All three forms have the seme connot-
ation. They "denote an act of pralse or thanksgiving addressed
to God for the food which they were about to partake, The

n26 e

description accords with Jewlsh forms of grace at meals.
use of these words and phrases in the New Testement is stirong
evidence that Christians had a Prayer of Tharksgiving to God at
the celebration of the Lord's Supper. If these bleasings were
not used, they surely would not have been mentioned. In the
case of Paul, he is not only recounting our Lord's action on
that night; but he is stating the practice of the church: "the
cup of blessing which we bless" (I Corinthlans 10‘:16) and "When
thou shalt bless with the spirit, how shall he that occupleth
the room of the unlearned say Amen at thy glving of thanks,
seeing he understendeth not what thou sayest?" (I Corinthians
14: 16).

The exect form of the Eucharistic Preyer is not given in
the New Testement. Its inclusion in the celebration of the

Sacrament may have been so matural that it was taken for granted

by the Apostles, who had personally witnessed the Institutlon.

ements which may have been

The New Testament

There are, however, evidences of el

used in the Eucharistic Prayer at that time.
This is attested in Luke

“"); I Cor-

tells of a Prayer of Thanksglving.
22: 19 and I Corinthians 113 23 (Christ "gave thanks

——

260- Ibld.' p. 40
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inthiens 14: 16 (quoted above); end I Timothy 2: 1 ("I exhort
therefore, that, first of all, supplications, prayers, inter-
cessions, and glving of thanks, be made for all men.")

Mention is also made of prayers remembering Christ's death,
whlch could be the basis for the Eucharistic Prayer and the
Anamnesis (remembrance): fcts 2: 423 Luke 22: 19; and I Cor=-
iAnthians 11:23, 25, 26, The "shewing forth of the Lord's death
t111 he come" in I Corinthians 11 is one of the outstanding
features of Paul's account of the Lord's Supper. "Such a
commemoration was in its very essence an act of thanksgiving,
and thanksgiving is e feature alike of Jewish meals and their
Christien counterpart. It was in fact a 'memorial' made before
God and men."27 Another outstanding feeture in Paul's account
is "his statement of Christ's command 'This do in remembrance
of me' (or 'as my memoriel')."28

Fortescue summarizes the whole content of the Eucharistic
Prayer in the New Testement in the following words:

The texts show, as we should in any case have
foreseen, that this celebratlon followed exgctly
the lines of our Lord's action at the Last Supper.
HiS command was to do this - - what he had just
done. The repetition of the whole story of ;29
institution, including the words, in I Core. ’
23-26 ergues that the celebrant repeated those
actlons and sald those words. We motlce espegiélly
the idea of e thenksglving prayer a8 pert gﬁ )
rite. In I Cor. xiv, 16 the Amen sald hx. eo
people is an answer to "thy thankssivinsi, imagg
the kinds of prayer demanded in I Tim. 13% Loty
thenksgivings. Since both our Lord and St. A
insist on the idea that the Eucharist %:hé ?eghgy
of Christ (Lk. zxii, 19), a shewing fo oclud
Lord's death (I Cor. xi, 24-26), we maytcoghis 39
that the prayers contained a reference 1O .

27‘ _I_'Ei_ag-_o, Pe 10,
28, Ibid., p. 10.
29, TFortescue, op. Site, Ps G
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From this evidence we may conclude that there was some
form of Eucharistic Prayer in'the apostolic Church, The reason
nothing more l1ls sald in the New Testament about the' content of
the Eucheristic Prayer 1s most probably because these elements -

were “elearly and unm'lst.akably present and believed in to the

mind of al1."3° The early Christians simply took the 0Old Test-
ament elements of thankegiving and 1ife and Christianized them
with New Testement meaning end fulfillment of the 0ld Covenant.
Therefore, in the celetration of the Eucharist, the early
Christians followed Christ's Institution and gave thanks for’
the blessings of Creation and Redemption in Chriat. This was
the Bucheristic Prayer. ’ |

At first there was & mingling of elements of the 0ld and
New Covenant, wrltes Cirlot, But as t.he Church became more
Gent.iiic, the original Jewish elemente tended to become com-
pletely transformed, and distinctly New Testament portlons would
have been imeluded.?! So in our Liturgy todsy the Preface to
the Sanctus "represents the 0ld Covenant," and "the Lord's
Prayer and Verba introduce the New Testament material."32 The
Eplclesis, Invocetion of the Holy Spirit, would even take 1ts
particuler place as a logical sequence following upon the
33

Resurrection and Ascensiox;.

0. Giz'lot., oD m-, Pe 630
31, Ibld., pe Ohe |
32a Reed, OPp. _02_-1:',01 Pe 3104
33. Cirlot, op. cite; Pe 70
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III. Pre-Nicene Developments

The outline of the first centﬁry Euohafistic frayer vas
continued in the second century. It volced the living and joyful
thanksgiﬁings of the people to God for His wonders of Creatlon
and Redemption through Christ. Out of this primitive thanks-
giving (eucheristia) the early church also developed "the ritusl
custom of offering the gifts of bread and wine as an expression
of thanksgiving for God's blesaings."l This can be seen in the
writings of Clement of Rome, about &.d. 95., and in Irenaeus,
about a.d. 180,

Although 211 other portions of the liturgy were rigidly
"fixed," the Hucharistic Preyer maintained its original "pliable"
cheracter. In the service the Prayer alone was changeable, slnce
it was the celebrant's own speclal contribution to the Eucharist;
and he could phrase it according to hls own extemporaneous
thoughts end ideas. Of course, there was a customary outline
which the Prayer should follow. But within this outline each
celebrant used the words end phrases of his own choosing. This,
too, was dependent upon the conservatism and testes of the con-
gregation - - gifferences in race, culture, and theology of

various groups would glve rise to differences in the Fucharistlc

Prayer., This conservatism caused certain "ancient phrases end

features" to continue to “ccmpargtively late dates" - - 1t was

the resson for the gradual and eventual fixing of the Bucharistic

1. J. H. Srewley, The &mwgiﬂ%ﬁ_i&% p. 188.
Cf. Luther D, Reed, The Lutheran Liturgy, P .
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Prayer in the fourth century. But until that time "the tradi-
tional freedom of phrasing allowed to celebrants ensured a
certain elastlclty in the preyer et leest until well after
A.De 350 in most places."=

The Didachs.
The Dideche, or Teaching of the Iwelve Apostles, 1s the

earliest kmnown source for liturglical information after the New
Testement perlod. Discoversd by Eryemnnlos and published in
1883, it dates back to the early second century. Three
chapters - - 9, 10, and 14 - - are concerned With the giving
of thanks. Chapter 14 dealé explicitly with the thanksgivings
in the Sunday Hucharist, while it is not definite whether
Ghﬂpters 9 and 10 refer to the Eucharist or the Asape.3 In
the opinicn of some liturgical scholars the prayers in the

Didache are only communion preyers or table prayers, but Parsch
"4

considers them the "oldest Canons.
The Didache oont.inuea the conception of the apostollc
church that the Lord's Supper was & Thanksgiving, & d)(dfafﬁ" ?706

and gives directions for the form of the prayers of thanksglving.

Brilioth says thet these prayers were probably used "in the

5
Syrian church about the end of the first century."

The whole question of the md“,ﬁhe's authenticity as a source
of Anformetion on the Hucharistlc Frayer revolves around the

neaning of ¢ 3 X&JD( g T(/ac. The title of Chapter 9 is "The

2. Dom Gresorv Dix, The Shape of the Liturgy, Pe. i
3: For ;, d?sgiy;ssiox’l of this quest.ion see Dix, op. cit., Pp. 90ff.

and Srawley, op. cit., Pps 18, 2225 264

4, Pius Parsch %, The Liturﬂ of the Mass, De '
S¢ Yngve Er:giét.h, Euchax'tstic Falth and Practice, Evangelical

8nd Catholic, p. 19
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Thanksgiving (Sucharist).” The author of the Didache could have
used the word EUDXOCJD(U' a a8 an all-inclusive term for both
perts of the thanksgiving, the cup and the bread.6 Or he could
have used 1t as a general thanksglving and not necessarily of
the Lord's Supper, since the Christian's life 1s filled with
"eucharistic prayers" for all sorts of things. "The mere word
eucharistie in an early Christian document does not at all
establlsh thet the subject concermed is 'the eucharist®’ in our
sense."’

There is much similarity in the Didache with previous
developments in the Mucharistic Prayer. It continues the note
of Joy and thaniksgiving with which the apostolic church visved
the Sacrement: "Before all things we tharnk Thee that Thou art
mighty"; "We thenk Thee, holy Father, for Thy holy neme, "8
Thils exemplifies the "gladness of heart" (Acts 2: 46) of the
Christien life. |

The Dideche follows the prevailing practice of 1ts day
by modelling its preyers of thanksglving after the Jewlsh
prayers for blessing bread end wine and by casting them in a
Christian setting. Thanking God for Creatlon and Redemption
egein stands out in this Eucharistic Prayer. In the Didache

it 1= also "the assurance of participation in the Kingdom thet

calls forth the church's thanks and praise."g

There are smazing differences in this early manuscript

from other contemporary writers. One immediately notices that

the cup 1s blessed before the bread - = "this 1s _unique in all

6. SPavley, op. clt., Ps 19e
Te Dix, op. Cite, De 92¢

8. Digache, X.

9. Briﬁoth, Ope _O_!-_'t;o' Pe 20,
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Christian literature."10 Usually the bread is blessed first,
and then the cup. This difference in the order of the prayers
‘18 not found anyvhere else, either before the Didache or later,
It'may be justified because of the structure of St. Luke (22:
'17-18),11 or because 3t. Paul placed the blessing of the cup
before the bread in I Corinthianms 10t 16 - - "The cup of blessing
which we bless . . . The bread which we break." Justin, almost
& contemporary, has only a single prayer which embraces both
: elements., ‘ |

Another striking difference 1s that the writer of the
Didache omitted the Words of Institution. In fact, there 1is
no reference at a2ll to the Last Supper, or to the Body and Blood
of Christ, or to His Passion. These were all common-features in
‘the later RBucharistic Prayers. A final difference is the omission
of eny mention of "sacrifice" or "the offering of gifts" which
is found in Clement of Rome, about &.d. 95,2 Chapter 14 of the

Didache has a reference to Wgaerifice”, but this is very minor

R ey

vwhen compared with later Bucharistlic Prayers.

Justin Martyr.

Another second century evidemce for the Eucharistlic Prayer

18 found in the writings of Justin Martyr, about 2.d. 150. In

and elso incidentally in Chapter 41 of his Dialogue
His

his Apology I,

Mith Trypho, Justin describes the Bucharist as he knew it.

entire emphasis 1s on thanksgiving. Chapters 65 and 66 of the

Apology refer to the Baptismal Ducharist, while Chapter 67

10, Adrian Fortescus, The Hass: 4 Study of the Romen LLtur¥.

be. 230 22
Le Srawley, opes Clbtey De cce
85 Thaa, "
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concerns the Sundey Rucharist. These chapters comb;'me fo form
e complete plcture of the Zucharist, which at this time had
become seperated from the Agape. The Dialogue tells us that
_"the Eucherlst is a reel sacrifice offered only by priests (116)
and that 1t contalned a prayer expliclitly namﬂj..ng our Lord's
. passion and death (the Anamnesis: 41, 117) .."13

From Justin's writings ve see that at his time the original
fixed theme of the Eucharistic Prayer 1s continued - - God's
vwork in Creation and Redemption is commemorated. The Prayer ls
8t111 extemporaneous - = the choice of words being the privilege
of the celebrating bishop. The general idea and plan in Justin
correspond to the Anaphora of the Eastern liturgles as it is in

Apostolic Gonst.it.utions.lz"

Dix end Probst take e more conservative view of the
evlidence in Justin for the .Ehmhariatio Prayers | They contend
that Justin shows nothing m&re than that the Roman prayer in
his day contained elements of Creation and Redemptilon, and that
Justin does not mention any other elements in the Eucharistic
Prayer. Dix slso says that it 1s possible to rqcognize in
Chepter 65 of the Apology an "opening addz_'esa" and "Naming of
God." He states that Chepters 65 end 67 are only brief summaries

of the Bucharistic Frayer; Chapter 66 may or may not have

reference to a prayer in an actual 1liturgy as Justin knew 1t3
' irectly state that

and that Chapter 41 of the Dialogue does not d

it refers to the Prayer, tut iis content expresses the meaning

- 15
of the Tucharist and therefore 1s valuaﬁle-

%z. Fortescue, 9_2.1%1_&., p5522.
i L
15. gi;":l};’éi %‘1121'-,.',9"5:'235; Perdinand Probst, Liturgle der

dred ersten’ ohwigtliche Jehrhunderte, p. 100
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In accord with St. Paul, Justin conneects the Eucharist
vwith the Last Supper and our Lord's Institutiocn. Thils, and
also the Jolning of 1t to the preparatory "office of the Word,"
are"landmarks in the development of the rite." The Didache, as
we have seen, omitted any reference to the Last Supper. Justin
emphasizes the "glving of thanks" by Christ in regard to both
the bread and the cup; but he omits other features which are
present in the New Testament accounts. In the Didache there
were two prayers, one for the cup and one for the bread. In
Justin there is only one prayer which includes both elements,

When he uses "prayer of the wOrd,“16

Justin might well have
been thinking of this "giving of thanks" by Christ at the Last
Supper.17 Justin also has e clear reference to bread and wine
as the true Body and Blood of the Incarmate Christ. This focd
is hallowed by the giving of thanks.

For not as common bread and common drink do

we recelve these; but in like menner as Jesus

Christ our Savior, having been made flesh by the

Word of God, had both flesh and blood for our

salvation, so likewlse have we been taught that

the food which is blessed by the prayer of His ‘

Word, end from which our blood and flesh by

transmutetion are nourished, 1is the ﬂeiB and

blood of that Jesus who was made flesh.

One of the features of Justin's account is the attribution
of certain functions to the Logos. These functlons were later
attributed to the Holy Ghost. In Justin this is representative
of "an early phese of thought" which "appears to have been

traditional et Alexandrie."lS There is & parallellsm here in

16. Apology, I, 66.
17. Srewiey, _c_r;'g_. cits, PPe 33» 34, 38.

18, Apology, I . ,
19? Srav 6y: ;Oi!, ;0_:'._1::_‘.’ Pe 339
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Justin's language "between the operative povwer of the Logos in
the Incarnation nd in the Pucharist."2® But 1t 1s not
necessarily en "express invocation of the Log;c;ss.“21 Justin's
emphasis was on the "tharksgiving," as was mentioned before,
Fortescue seys that "Logos means, not the personal VWord of God,
but a word of power, an almighty command that causes effects
above nature. This mighty word of God caused the Incarnation:
in the same way the word of prayer that we have from Christ
causes the consecration of the Hucharist,"=>
What is meant by "word of prayer" or "prayer of His word"?
Some think it means the Ipiclesis, But whether it is or 1is not
an Epiclesis, 1t 1s definitely a prayer of thenksgiving - - by
1t the bread and wine are "made a Eucherist.” It 1s also a
definite preyer and not a mere statement: "This l1s my body,
blood." "It seems most ressoneble to understand it of the whole
preyer of Consecratlon, the whole Anaphora which consecrates the
glfts, which in the opinlon of the Fathers of Justin's time wes
handed down entire by our Lord and his apostles."23 The VWords
of Institutlon were also included in this Prayer as recorded by
Justin, There are many pat'allela which cen be drawn between
Justin and the Sucharistic Prayer of Hippolytus, but these will

be discussed in the next sectlon.

20. Srawley, op. clbes Ds 32
21, Iblde, De 33

22, Fortescue, 2;p_. clte, Do 230
23, Ibid., Pe 24



The Apostolic Tradition of Hippolytus.

Untll now we have been dlscussing mostly vagaries, references,
end allusions to the Lucharlstic Prayer. With the beginning of
the third century, however, ourrrecbnsttuciion of the development
of the Eucharistlic Prayer beoomaa mbre éonérete. The Apostolic
Traditlion of Hippolytus, dated about a.ds 215, gives us the first
complete text of the Hucharistic Prayer. Developments.at this
time are not yet as complicated as in succeeding periods.
Hippolytus' Prayer is the only ome from the pre-Nicene era which
hes remained untouched by extenslive later revision,

The author claims to be setting forth the traditional
practice at Rome, which he knew as a youth. Therefore, 1ts use
probably began earlier than a.d. é15; being representative of
the practice of the early Greek-speaking church at Rome. But

"its subscquent influence is found almost exclusively in Egyptian

and Syrien reggiona.“a4

Even though Hippolytus was & schiamatié Roman bishop, his
writing is sccepted by liturgloal scholars, includlng those of
the Romen Church, as an authentic llturgy. Brilioth, howevsr,
says that Hippolytus "represents, not the type of congregational

service commonly in use towards the end of the second century,

but the work of en individual who deviated from the traditional

form under the influence of & Pauline theology, and of a reactlon

against the Jewish elements in the liturgy, and thus took the

: n25
rassion end the atonement as his dominant ldeas. It 1s

evident that certain parts of his Prayer were his own composition

24, Srawley . Cltes Do 67
25, Briliotfi,‘ig.—-} tey Do 260
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and represent his own peculiarltheolbgy of the Triblty, but
the scheme and structure of the Prayer as a whole aﬁd even
some of ite wordlng were the tradition at Home.26

When we 1look at the Prayer of Hippolytus as a whole, three
things stand out - - it is Christo-centric, 1t 1s objectlve, 1£
emphaglzes Thanksglving.27 Hippolytus' Bucharistic Prayer 1is
infused entirely with Christian meanings and revolves solely
eround Christ and the salvation which He earnmed for all men.
All Jewish elements of thanksglving are strikingly absent. As
we have seen, these were the foundation for the Christian Thanks-
glvings. Ordinerily Fucheristic Prayers contaln some reference

to these Jewlish forms of thanksgiving. In fhot, the Prayer in
Apostolic Conmstitutions VIII has a more than average dose of

them. Juetin also was scqueinted with Eucheristic Prayers which
contained these Jewlsh elements.28 But Hippolytus does not have
them nor does he refer to them, This omission 1s comparable to
the tactics of Paul, who omltted things of Jewish life, knowledge,
and custom, making his writings entirely Gentilic instead.
Hippolytus relses his Prayer above the ranks of the

- 8ubjective and 1nd1v1dﬁa1 to that of the objective and dramatic.

It concerns itself with Christ and His work and looks upward to

God, not towards men and human elements. This, of course, 18

the purpose behind corporate Christlan worship - = to subdue and

surrender subjectlvity and pergonal-mindedness vhen in the

Presence of God and our fellowmen. So here in Hippglytus every=-

thing is directed God=-wards.

26. D . cit., p. 159 | :
27 Fég’dgglsgisaiog of tﬁea:hth;ga points see Alexander B

HacDonald, Christian Worship in Lno
28, S;e Justin's Dielogfue with Irypho, chapter 1.

imitive Church, Ppe 164=173.

S ——
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Also, Hippolytus emphasizes, as Justin did 'before him, the
basic feature of the Euchari_stic Prayer, Thanksgiving.ag It 1is
entirely "e prayer of Praise and Thanks. Confession of sin is
absent."° Ve have mentiomed before that the Christian life is
pr'eoceupied with thanksglving, That is as 1t should be., OFf
gourse, we should have cbnfession of sin, but this should precede
thanksglving. As we live more and more in the livir;g and acti-~
vating forgivensss of Christ, the more will our hearts, mlnds,
volces, souls, bodles, and actlons be filled and thrilled with
thanks to God for His great mercles and salvation.

‘ Thet brings us to the subject of "sacrifice" which has
played an importent part in the Bucharistlc Prayer since the
time of Hippolytus. From the Christlan point of vliew, as evli-
denced in the New Testament, our lives should be a ‘continue.l
sacrifice, a contimual glving to God of our pralse and thanks-
gilving. The natural consequence of this 1s the giving of
ourselves to God, end mot omly our prayers, praises, and thanks-
glvings. St. Peul says: "Present your bodles a living sacrifice
to God."21 A11 our 1ife and being, ell our actlions and thinking,
should be a eucherlstle sacrifice to Him who has done so much
for us,.

At first, tﬁe element of salcriﬁce could have been accepted
as O-nly naturel in the Fucharistic Prayer, but gradually, as
- forms became more stetic end liturgleal mapuscripts were pro=

served for posterity, we find it glven & definits place in thelr

29, Brilioth, however, says tha"g. the note 131‘ fga?méigmgﬁslg
pappolytus 1s subdued end doos ;’gtmi"ﬁ%nﬁ'éﬁm with the "angel's
ac { v ] er )
mngfﬁetggesggggfsgizcirg feols is the epitome of thankegiving.
0&‘ 21_-_&.’ p. 21. 58
30. lMacDonald, %2. cite, Do 160
31l. Romens 12: 1.
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chief prayer, the Fucharistic Prayer., The Didache does not say
much about sacrifice. In Chapter 14 it only briefly mentions
it: "Every Lord's day do ye gather yourselves together, and
break breed, end glve thanksglving after having confessed your
trensgressions, that your sacrifice may be pure." Already at
the Didache's tinme, howe#ar, the idea of sacrifice was more
elaborately dwelt upon by Clement of Rome, about a.d. 95, who
mentions the "secrifice" and "the offering of gifts."?2 Justin,
some fifty years later, described the Zucharist as a real sacrifice
offered only by priests.33 Hippolytus developed the idea a
1ittle further and said: "We offer to Thee the bread and cup”
and "We pray Thee that Thou wouldest send Thy Holy Spirit upon
the oblation of Thy holy church."

But the 1dea of sacrifice did not always keep its originally
pure end Scriptural meaning, as the act of the Church in response
to Christ's commend to "do." Under the influence of Roman
doctrine 1t became perverted into & propitiatory secrifice, a
deily offering of Christ's Body and Blood for sins, vwhich came
to be known as "the unbloody sacrifice of the Mass,"

1o 100 A L s T Lo 15

junction, "This do." In the "enacted prayer of

the Liturgy the Church pleads the merits of Christ

and His all-sufficlent sacrifice and sums up with

dramatic impressiveness all that we have in mind

when we conclude our every prayer with the femillar

o is
words. "And this we ask for Jesus' sakes Here 8
corpoéate action which includes praiae_azg zggnk:n
glving, but embraces more than that s ins .
offering, a sacrifice of faith, of o g ;opi-
dedication., This sacrifice 18 in no segi pand
tiatory. It 1s commemoratlve, eucharistic,

32, Sra.w:l.ey ODe _c_}_fo_.. Pe 22,
33. Dislopue with Trypho, 116e




e i 26

necéssary for the realization of Christ's promises
to His dlsclples of every time and elime. In the
high solemnity of this corporate action, the Church
proclalus before God and men its falth and obed~-
ience, and brings the Christ of Galllee and Calvary
into the midst of the dlsciples of today. The sub-
stltutlion of mere edification for this sense of

Gcrporat%&&otion definitely weakens the Church's
worshipe.

Dr. Reed says there is also & "subjective, personal sac-—
rifice" of ourselves in joyful thanksgivins in the concept of
the Fucharist., It wes the giving of self and also the present-
atlon of the gifts, bread and wine, &s part of their sacrifice,
He states: "The thought of the early Church focused upon the
offering of the gifts by the falthful in a great Prayer of
Thanksgiving."7° Reed also writes:

Ve must bring wore than bread and wine to the
altar. Ve rmst offer ourselves in love and de=—
votion, in self-denial and comsecrated service,
in en action which 1s the fruit and the proof of
our faith . . . Unless we bring this self-oblatlon,
this sacrifice of moral obedience and spiritual
earnestness with all its ethical implications for
daily living, we are weak and upprofitable serv-
ants, an%’ohe Holy Sacrament 1s for us a hollow
mockery.,

"
APticle 24 of the Apology of the Augsburg Confession ("Of

the Mass") dlscusses quite extensively the element of sacrifice

in the Mass., Among other things 1t says:

J ‘ 1led by
Vie are not ignorant that the Mass 1ls ca
the Fathers a sacrifice; bul e;t.‘geg ﬁ:a ggt egntg:?
the lass confers grace 8x O -
vhen applied on behalf of q%hars, it me‘zl'its fgﬁ-
them the remission of sins, of gullt an tp‘miba
ment., Where are such monstrous stories Ot.i
found in the Fathers? But they openly t.e: gd.
that they ere speaking of thanksgiving.e ngd
ingly they call it a eucharist. Ve haviﬁ 8
above, however, that a eucharistlc sacrii-c

those
not, merit reconciliation, but is made by
who have been reconciled, just es afflictions do

34, Luther D. Reed, The Lutheran Liturgy, PPe 227-228.

35 Ibild, e 317
36. Ttia.’ p. 228.
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not merlt reconciliation, but are eucharistic sac~-

riﬁ.cg;? when those who have been reconciled endure
them. \

The sacrifice (thank-offering or thanksgiving)
elso 1s edded. For there are several ends for one
object. AiAfter consclence encoursged by faith has
percelved from vhat terrors it i1s freed, them in-
deed 1t fervently glves thanks for the beneflit and
passion of Christ, and uses the ceremony itself to
the preise of God, ir order by this obedlence to
show its gratitude; and testifies that 1t holds in
high estesm the gifts of Gods Thus the ceremony
becomes a sacrifice of praise,

And the Fathers; indeed, speal: of a two-fold
effect, of the comfort of consclences, eand of
thanksgiving, or praise, The former of these
effects pertains to the nature (the right use) of
the Sacrament; the latter pertains to the sacrifice.
Of consolatlon Ambtrose says: "Go to Him and be ab-
solved, because He is the remission of sims. Do
you ask who He is? Heer Him when He says, John
6, 35: I am the Bread of 11fe; he that cometh to-
Me shall never hunger; and he that belleveth on
ie shall nover thirst." This passage testifles
thet in the Sacrament the remission of sins is
offered; it also testifies that this ought to be

' recelved by falth. Infinite testimonles to thls
effect are found in the Fathers, all of which the
adversaries pervert to the gpus operatum, and to
& work to be applied on behalf of others; although
the Fathers clesrly require faith, and speak of
the consolation beloggine; to every one, and not
of the applice.tion.3 .

Let us now go into a discussion of the varlous part.s of
Hippolytus' “ucharistic Prayer. It was first preceded by the
Tueharistic alalogue, known as the Sursum Corde ("Lift up your
hearts," etc., "Let us glve thanks unto the Lord," ete.), which
from this time on was a cheracteristic introduction to tbe
Eucharistic Prayer. D1x39 has drawn up the structure of Hippo-
lytus' Prayer as followa:

(a) Address: Relation of the Fether to the
Eternal Word. ‘

37. "The fpology of the sugsburg confession, Article 24,

Concordia Triglotita, pe 407:66.

38, 1Ibid., ppe 409:7T4fs

39. Dix, ope cite, Pe 158
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i‘b; Thanksglving for Creatlon through the Vord.
¢) Thanksglving for the Incarnation of the VWorde.

(d) Thanksglving for Redemption through the Passion
of the Vord,

(e) Stetement of Christ's purpose in instituting
the eucharist.

(f} Statement of His Institution of the Eucharist.
() Statement of His virtual commend to repeat the
action of (f) with a virtual promise of the

result attaching to such repetition.

(h) Claim to the fulfillment of the promise in (g).

(1) Offering of the elements,

(J) conmstituting obedience to the command in (g),
with an interpretation of the meaning under-
stood by this obedlence.

(k) Prayer for the effects of communion.

(1) Doxology.

The Prayer of Hippolytus contalns mothing which would not
have been accepted by Justin 65 years before. Therefore, there
are parallels with the work of Justin, though all of them were
not necessarilly in the Eucharistlc Prayer of Justin's day. The
ideas concerning the meening of the Eucharist were accepted and
believed by the people, end gradually these ldeas would become
included in the Fucharistic Prayer which states the meaning of
the ."'Jucharist.1'“O Ye shall point out these parallels as we come
to them.

The opening part of Hippolytus' Eucharistic Prayer takes
its cue from the preceding dlalogue between the celebrant and
people. It 1s addressed to the Father and runs as follows:

u

Syt ot hanks i Tite Dl Bt

times Thou didst send (to be) a Saviour and Redeemer

and the Angel of Thy counsel; Who 4g Thy Vord in-
separable (from Thee).

Thls address has its parallel in Justin: "The president . .« .
through

glves praise and glory to the Father of the universe,

40. Dix, ope. cit., P. 224.

rpe—
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the neme of the Son and of the Holy Ghost,"#3
The next three portlons state the blessings which we have
recelved from Chrlst, the Word of God, as our Redeemer and
Savior - = Creatlon, the Incarnation, and Redemptlion through the
Passlon., These are the reasons for our thanksgivings.
(b) through Vhom Thou madest all things and in
Whom Thou wast well=-pleased;
(c) VWhom Thou didst send from heaven into the
Virgin's womb, and Who conceived within her was
made flesh, and demonstrated to be Thy Son, belng
born of Holy Spirit and a Virging
(d) YWho fulfilling Thy will and procuring for
Thee an holy people, stretched forth His hands
for suffering thet He might release from suffer-
ings them who have bhelieved in Thee. _ ‘
This section finds its counterpart in Justin when he tells why
the Rucharist wes instltuted: "thet we may at the same tlme
thank God for having created the vorld, with all things thereln,
for the sake of man, and for delivering us from the evil in
which we were, and for utterly overthrowing principaslities and
2 L
povwers by Him who suffered according to Hls will."#2 In Hippo
lytus, however, the thanksgiving for Creatlon 1s only incident-
ally referred to,43 while the chlef object of praise and the
greater emphasis 1s lald on Christ's conquest over death and
hell. Thus, the eucharistic theme of the Preyer 1s unfolded
d
and has a prominent place in Hippolytus. FParagr aphs (c) and (d)
t
of Hippolytus have & parallel in Chapter 66 of Justin's Apology.

In the second half of his Prayer Hippolytus was very

careful in his erticulation. The sequence of his form later

became widely current in mucheristic Prayers: the Narrative of

41. Apolo 65
43, Thelo %{_’: with Trypho, 41.
43. Srawley, op. ;_:.__I%. , De 166
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the Instit,ution; Anamnesis ("remembrance," "memorial®), oblation
of the gifts, and the prayer for the benefits of communion in
the comrunicants.

After the thanksglvings for Creation end Redemption in the
- first half of the FPrayer, Zvlippoly‘t'.us goes on to state Christ's
purpose in instltuting the Bucharist. This has no parallel in
the writings of Justin,

(e) Vho when He was betrayed to voluntary suffer-

ing in order that He might abolish death and rend

the bonds of the devil and tread down hell and en~-

lighten the righteous end establish the ordinance

and demonstrate the resurrectlon . « »
The exact mesning of this section has been questioned. VWhat
18 meant by the phrase: "that He might abolish death"? Two
mesnings ere possible. Christ went to His "voluntary. suffering”
in order thet "iHe might abolish death," Or Hippolytus could
mean that Christ instituted the Eucharist in order that "He
. might abolish deeth.," From the grammatical point of view it
could meen elther. The first meening seems the more natural
to us. PBut Hippolytus could well have meant the other ome.
In other pessages of his works he refers to the Sacrament as
"the means whereby Christ intended to bestow on us these benefits

of His passion, . » as the mesns by which Christ ‘abollshes

death' and "rends the bonds of the devil’ in the faithful comrun=-

icant., It is a means of 'enlighterment' end & 'ldemonstration

of the resurrection' (cf. John VI 53"57)- The institutlon at

the last supper 'establishes en ordinance' - & phrase in itself

44
difficult to interpret of the pasaion,”

44, Dix, op. clte, Pe 160
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The next portion of the Prayer contains the VWords of
Institution and the Anamnesis. 7 |

(f) taking bread (and) making eucharist Lo Thes,
sald: Take, eat; this is My Body, which is broken
for you.

,,ikewise also the cup, saying: This 1s My

Blood which 1s shed for yous
(@; vhen ye do this ye do Ny anamnesi.s
(h) Now, therefore, doing the anamnesis of
His death and resurrection :

(1) we offer to Thee the bread and cup

. (J) meking eucharist to Thee because Thou hast

made us' worthy to stend before Thee and minister
&s priests to Thee,

The recital of the Words of Institution is‘also found in Justin.
But here in Hippolytus they form the center, the pivot, of the
vhole Prayer., Thus, these Words are the climax of the Prayer -
everything before leads up to them, and everythling after recelves
its impotus or starting point from these VWords.

In (g) the commend and promise of the Bucharist Justify
the eucharistic actlon end mesning of the church. {(g) also

has' & perallel in Justin: Christ said, "This do ye in remembrance

Of }‘ie. =
This eucharistic actlon and meaning of the church is then
defined in the following portioms (h)y (1), end (3)« First,
This offer-

there is the offering of the bread and the oup (h).

ing 1s a "priestly" actlion of the church and so 1s called a

sacrifice (1), It isa sacrifice beceuse its performance was

commanded by our Lord es the remembrance (anamnesis), or memorlel,

L
of His death and resurrection. 5
' in Justin. The

e Oblation

. These three portions also have parallels
h
offering of the bread and oup (b) corresponds with t

45: Dix, op. cit., ps 161e
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of Fine Flour (a2 Figure of the Eucharisﬁ) ‘in Chapier 41 of
the Dielogue wlth Trypho. The sacrifice (1) was a..nticipated
in Justin in the same work by: "He then speaks of those Gentiles,
‘namely us, who in every place offer sacrifices to Him, i.e.,
the bresd of the Eucharist, and also the cup of the Ehmhariat.."hs
And the Anamnesis ls found in Justin's Apology when "the presi-
dent . . . offers thanks at considerable length for our being
counted worthy to receive these things at His hands." 47

The Invocatlon and Doxology then conclude the Frayer.

(k) And we pray Thee that Thou wouldest send

Thy Holy Spirit upon the oblation of Thy holy

church (and that) Thou wouldest grant to all who

pertaize to be made ome, that they may be fulfilled

with (the) Holy Spirit for the confirmation of

(their) faith in truth;

(1) that we mey praise and glorify Thee through

Thy Servent Jesus Christ through Whom honour and

glory (be) unto Thee with (the) Holy Spirit in Thy

holy church, now and for ever andworld without end.
Neilther of these portions has & parallel in Justin. Comment
on the Doxology 1s not necessary. Bub the Invocation (k) has

48 -

been met with aifferent views. Dix  rejects the phrase: "That
Thou wouldest send Thy Holy Spirit upon the oblation of Thy
holy clurch", stating that it was ap addition of fourth century
liturgists end not part of the originel third centm bk
This view is upheld by polinting to the Testement of our Lord
(fourth or f£ifth century, somewhere in Asia Minor), in which

the worda do not appear. The Testament incorporates much

‘ma;herial from the Apostolic Iradition into its own text,

46. Dialogue with Trypho, #l.
47, ZIpology, I, 05e
48. Dix, op. clt., pe 158 .

e—
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Brawl-ay,l‘g however, takes the opposite view and accepts the
phrase of Imvocatlon as authentic and supported by both the
letin and Ethloplc verslons of the Prayer. He says the words
do not mean what they mean in Greek forms, that is, that they
are a petlition for the conversion of the elements, Srawley
gives it this meening:

. . The whole emphasls 1s on the action of the Holy

Spirit on the minds and hearts of the faithful, "to

bring God's people together in one", and "the obla-

tion of holy Church", while it includes the gifts,

would seem %o suggest the whole action of the Church.

in offegang. It is in fact a prayer for the commun=-

icants.

Swpdi _

We must now dlscuss briefly the meaning of & YAy A U -
This word eppears in the New Testament only in the accounts of
the Supper written by St. Luke - and St. Paul,?? St. Matthew
and St. Mark do not use 1t., In these accounts it means: Ba
remembering, recollectlon, to call me (affectionately) to re-
membrance."®> The King Jemes Version translates it "in remem-
brance of me." The use of this expression during pre-Nlcene
times in connection with the Euchariet 1s more common in Roman

writers,5% This may be the reason it is so strongly comnected

with the element of sacrifice. In some EBucharistic Prayers the

Anemnesis became infused with the idea of secrifice, an offering

to God to propitiate for sins - - definitely & human doctrine

added to the Fucheristic Prayers

%49. Srawley, ope. cltes Do 70
50. Thia. ' —
g%-o Luke 22: 19, 1 ok, 25
: » ]
530 Jooaun oy Thayer, & Greek-English Lexicon of tho Hew
lestament,, "Anamnesls", ps_40.

L 13(' ODe Gitu’ Pe 161.

____a
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Dom Dix says that the @alish translatibn' of o>d VOC/M n T S
as "remembrance" or "memorial® is inaccurate, because it has
the connotatlon of something absent and only mentally collected.
Dix summarizes his view in t.he' following.z '

"It is in this active sense, therefore, of "re-
calling" or "re-presenting" before God, the sac-
rifice of Christ, and thus meking it here and now
operative by its effects in the communicants, that

< 4he sucharist 1s regarded both by the New Testament
end by the second century writers as the anamnesis
of the pession, or of the passion and resurrection
combined, It 1s for this reason that Justin and
Hippolytus end later writers after t'.he;l;;!1 sgeak so .
directly and vividly of the eucharist he presen
bestowing on the cogmunicants those .effeof?og X
redemption - = immortality, etermal life, forgive-
ness of sins, deliverance from the power of the
devil and so on -~ - which we usually attribute
more directly to the sacrifice of Christ viewed

as & single historical event in the past, One

has only to examine their unfamilier lenguage
closely to recognize how completely they identlfy
the offering of the eucharist by the church with
the offering of Himself by our Lord, mot by way

of o repetition, but as a "re~preasentation
ge.namnesis) of the same offering by the clurch
“"which is His Body.

The Anemnesis is s remembrance of Christ's sacrifice for
ourselves, not before God. Thus, we proclaim, we show forth

the Lord's deeth. Ve plead forglveness for Christ's sake, and

Ve confess our falth in that forgiveness. It is a remembrance

of Christ's entire life - - incarnation, death, resurrectlon,
and ascension. And this remembrence found & place in the

Anamnesis of the Fucharistic Prayers

]
The Formula of Congord calls this remembrance sn “ablding

memorial of His bitter suffering and death and 81l His benefits.
The Apolopy of the Augsburg Copfession also has this to say:

w56

55« Ibid., DPDe 161-162¢
56« T"Formule of Concord,
Soncordia Triglotta, ps 987s

Thorough Declarations," VII,

e
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To remember Christ is not the idle celebration

of & show (not something that 1s accomplished only

by scme gestures and actions), or one instituted

for the sake of example, as the memory of Hercules

or Ulysses 1s celebrated 1ln tragedies, but it 1s

to remember the benefits of Christ and to recg%ve

ther by feith, so as to be quickened by them.

From our discusslon of Hippolytus we see that there are
three polints which stand out in the Roman Eucharistic Prayer,
The first is the central loeation of the Narrative of the
Institution in the Prayer as the authority for what the church
does in the lucharist. This is placed out of its historical
order, which would be after the thanksgiving for the passione.
Secondly, they identify the Lord's Body and Blood by the insti-
tution with the offering and reception of the bread and the cup
by the church, This is a "priestly" act on the part of the
cturch - the "doing" - following our Lord's commend. Third,
the Tucharistic Prayer re-calls or re-presents the sacr 1fice
of Christ in death and resurrection, And this re-calling is

. 58
made present snd operative by its effects in the communicants.

This concludes the developments 1n the Eucm;'istic Prayer
before the Council of Nices, &.de 325. Throughout the pre-Nicene

ers. there wes much diversity in worshlp and liturgy and perticu=-

larly in the Eucharistic Prayer, the central prayer in the

service. This was caused by the many persecutlions of the

Christiens which scattered the Church and made mors intimate

contact impossible. However, after the Edict of Toleratlon in

8.d. 313 and with the relgn of Constentine as the first Christian

—

® article 24,

57« "The Apology of the Augshurg Confession,

Congordla Triglotta, pe 409
58.  DiX, op. oibe, pe 162
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emperor, there was more physical union and communion between
congregations and localitles. Christian lél.fe and worship
settled down. They could see how their neighbors conducted
their worship and recited their Eucharistic Prayer. A gradual
organization of life and worship led to more uniformity in
liturgy and the Eucheristic Prayer. Therefore, our knowledge
and insight into the development of the Bucharistic Prayer 1s
greater and more concrete after Nicea., But we have thus noted
that during pre-Nicene times the meaning of the Eucharist, as
stated in the Hfuchaeristic Prayers, was quite consistently the

game,
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iV. Posat-Nlcene Developments

Fourth century religlous freedom brough about great changes.
Compered with the minor references in the firat three centuries,
we now have "full information about liturglcal matters in almost
every detail,"’ As we heve seen, there was much difference in
the Bucheristlc Prayer untll now. This was the greatest differ-
ence in the rites of the various churches. Now, by continual
adjustment end assimilation, these differences began to be
"ironed out." Similarity and uniformity took the place of
difference and individuality. "VWe can actually trace a number
of verbal borrowings in the eucharistic prayer, by Egypt from
Syria, and Syrle from Lgypt, and by Rome perhaps from both; and
there i1s at least one instance of a reverse of influence from

Rome upon the other two, directly or indirectly."®

The Prayer of Oblation of Bishop Saraplone

The first major source of informatlon for the Eucharistic
Prayer in the post-Nicene era is the Prayer of Oblation of .
Seraplon. As Hippolytus represents the traditional Romen Euch=

aristic Prayer, Sarapion represents the traditional practice of

Egypt. ' The menuscript of Seraplion contalns & collection of

Liturgical prayers. An eleventh century menusceript ascribes

the work to Serapion, who was the bishop of Thmuis 1n the Hile

1, Adrien Fortescue, The Mass: A Study of the Homen Liturgy,

.70

8e
2. Dom Gregory Dix, The Shape of the Liturgy, Pe

——
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Delte from sbout a.d. 337 to a.d, 353 (360?). His prayers are
dated about a.d. 350 or before, Before the uncovering of this
Prayer the sources for reconstructing the liturgical development
in Egypt were very meager.

Although the Prayer is undoubt.adlj Egyptian, thers are
difficulties concerning Sarapion's authorships It is poasible,
though that the preyers are suthentlcally Serapion’s. Vhen com-
pared with Eucherlstic passages in third century Egyptian writers,
an outline cen be seen in Saraplon which is simllar to that of
his predecessors. This strongly indlcates that the form in which
vwe know Sarapion's Hucharistic Prayer 1s merely a revislon of an
older Egyptian prayer.3 Some liturgical authors gailn the im=-
pression from the Prayer of Saraplon that it i1s a composltion
and not representative of en "impersonal liturglcal tradition.-"4

Throughout our disecussion of Sarapion's Prayer of Oblatlon
there will be meny comperisons with preceding developments,
especlally in Hippolytus'. Let us first, however, compare the
entire Preyer with the Rucharistic Prayer of Hippolytus.

At first glance one immedietely motices thatl Serapion's.
Prayer is much longer than the Prayer of Hippolytus. There 18
much more elaborstiony 1t is not as terse, direct, and preclse
as Hlppolytus. This makes 1t diffiocult to see a definite
berskeh besis in the Prayer. Despite certain similarities in

toth prayers, Saraplon has 1ost touch with its original berskah

type of Eucheristic Prayer much more than has Hippolytus. It

Pre—

» Dix a 162 $ ) : .
2' E;g\'re'g%ruc.ig%ﬁ,’:ucharisuc Faith and Practice, Eva elical

and Catholic, p. 22.
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11lustratcs one of the ways in whieh the basic theme of the
Eucharistic Prayer, Creation and Redemption, came to be elab-
_orated and expanded. (The Rucharistic Prayer of the Am' stolic
Constitutions 1llustrates another elaboration.) Such things

as the Sanctus and the Intercessions have been added, causing

the primitlive outline to be obscured. The very marked dlffer—
ences of phrasing and arrangement 1n the central part of each
prayer - - Saraplon (a)=-(f) and‘}uppolytus (e)=(3) - - are
evidence that there wes no borrowing bstween t,he- two during

the development, even though tﬁese parts are concamgd with the
same subject. :

Regardless of the differences between Sarap;on end Hippo=-
1ytus, there is out.atanding egreement in thelr statements of
the meaning of the iucharistic actlion. We have already dlis-
cussed these prominent points in the Roman Eucheristic Pra.yer.s
1) In both prayers the bread and the cup ere sald to be "offered"”
to de. In Hippolytus they are offered together, in Saraplon
seperately, 2) This "offering" 18 called by Sarapion e "sac~
rifice," by Hinpolytus a “pr:’Lest.ly“ ministry = = both of which
convey the same meaning. Sarspion calls the Eucharist "making

the likeness of the dsath,” instead of "the apamnesis (rem

trance) of the passion,” as it is in Justin and Hippolytus.

3) Sarapion slso, as Hippolytus, centralizes the Narrative of

the Institution in his Prayer as the basis for the church's

: te
effective "re~calling" before God of the gsacrifice of Chris

" to
However, this does not confuse the "re-calling of Calvary

hean the "re-calling" of the Upper F!oe_:an.6

5
6, sg}etop_ag?sélt., p. 172 makes these comparisons between
samm"m and Hippolytus. :
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Saraplon's Prayer of Oblation begins with the Address to
God. Saraplon's manuscript does not mention the Sursum Corda
(the Eucharistic dieslogue). But this 18 assumed since the
Prayer begins, "It is meet and z'.‘Ls‘nt.,"'-r

() It is meet and right to praise, to hymn, to
glorify Thee the uncreated Father ' of the only=be-
gotten Jesus Christ. Ve pralse Thee, O uncreated
God, who art unsearchable, lnéffable, Iincomprehens-
ible by any created substence. Ve pralse Thee who
art known of Thy Son, the only-begotten, who through
Him art spolen of and interpreted and made known to
created nature (every created being). Ve pralse
Thee who knowest the Son and revealest to the saints
the glories that are about Him: who art known of
Thy begotten VWord, and art brought to the sight .
and interpreted to the understanding of the salints.

Vie praise Thee, 0 unseen Father, provider of
immortality. Thou art the Fount of life, the Fount
of light, the Fount of all grace and all’ truth, O
lover of men, O lover of the podr, who reconsilest
Thyself to all, and drawest all to Thyself through
the advent of Thy beloved Son., le beseech Thee
‘make us living men. GCive us & Spirlt of light,
that "we mey know Thee the True (God)“and Him whom
Thou didst send, (even) Jesus Christ.” Glve us
Holy Spirit, that we may be able to tell forth and
to enuntiate Thy unspeskable mysteries, Maey the
Lord Jesus speak in us and Holy Spirit, and hymn
Thee through us,

This address is concerned with the same gubject as Hlppo-

lytus. But Hippolytus only states the relatlon of the Father

to the Son, whereas Sarapion includes the Holy Ghost. It is

thought that the first peragraph was elther re-written or added

entirely during the fourth century to the ori

text in order to refute the false teaching of Arius,
that the Son 18 & ereature and does

ginal third century

which was

belng fought at that tinme,

8 o
not know the essence of the Father,  3Some expressions also hav

———

% s 52,
T+ 8.H, Sravley, The Early History of the Liturgy, P
8. Dix, ODe cltey Po .
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e ring of famlliarity with the Athanasien Creed. It, too, was
‘written at the time of these Christologlcal and Triniterien
Controversles to express the true doctrine. Such phrases in
Sarapion a8 "O uncreated God" are reminiscent of "The Father
uncreete, the Son uncreate, the Holy Ghost uncreate" in the
Creed., Since Saraplon's Prayer was written about thls time,
it is strong evidence that it attempted to express the true
doctrine of the Trinity in contrast to the teachings of the
errorists. .

In the Address ve see a great elg‘bora.tion on the very
pronounced themes in Hippolytus of the creation, incarmatlon,
and passlon, Sarapion has developed these themes beyond the
polnt of imredlate recognision. The Creatlon theme 1s only
referred to in "created nature (every created being)," while
only the phrese "the advent of Thy beloved Son" brings out the
Incarnation. There is no reference at all to the passion.

The Preyer continues with the Prefacet

(b) For Thou art "far above all rule and a.ughgr-
1ty end power and dominion, and every name t]i:h:t 8
named, not only in this world, but also im tha
which is to come,” Beside Thee stand thousg 1s
thousands and myriad myrieds of angels, aroc ngels,
thrones, dominilons, principalitles, P°"3ris' gyse,.-
Thee stand the two most honourable six- zgg with
aphim, with two wings covering the face, tng holy
two the feet, and with two flying and oxying bo-s
with whom receive also our ory of ?ﬁ{ 1: the

.Holy, holy, holy, lord of sabaoth,
heaven and the earth of Thy glorye

Here i1s the first mention of the sanctus in the Eucharistic
form and agrees with the original in

It is difficult

Prayer. It is a simple

n
Isaizh 6: 3 - - except for "heaven and earth.

t
to establish a definite date for the 1ptroduction of the Sanctus
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into the Prayer. The earllest certein evidence c¢an be traced
in the writings of Origen at Alexandria where it is preceded by
‘& Preface simllar to Sarapion, "The simple'&t expianat.ion P
is that the use of the preface and sanctus in the sucharistic
prayer begen in the Alexandrian church at some time before
A-D. 230, end from theroe spread first to other Egyptian churches,
and ultimately 21l over christ.endou.“g Thera' 18 no Sanctus in
the Fucharistic ?rayer of Hippol&tus. 'This. suggests that it
was introduced later in some churehes, Pthough it appears to
have early ettestatlon in the West from the Acts of Perpetus."'®

Vith the introduction of the Senctus the Eucharistic
Prayer wes broken into two parts, as ve have it today. -Thus,
the Preyer of the fApostolic C onsti‘bu&ibns i1s divided into two
parts. The first desls with the commemoration of God's work
in Creation and His dealing with man under the 01d Covenant.
The second part is concerned wilik the Kew Covenant, the Incarn-
etlon and Redemption of Christ. But during the fourth century,
as seen in Apostclic Copstitutions end in Sergplon, the Senctus
did not yet contein the Hosanne and Bemedictus, These werse
added later, and are now found in most Eastern rites, in the
Romen rite, and in the Lutheran rite.

There is & close similarity of Sarapion's Preface with
thet found in the later Liturgy of St. Hark, both Greek and

: . -
Coptic. There are also the usual differences, however. Th

Preface from St. Merk follows:

Thou art above ev;oiwtpgwe:;de:‘e’gw ﬁomigigg;tezm
principality, eve rtue, h
named got ogiy 1nr%his vorld but also 1n that whic

9¢ Dix, op. clte., Pe 165«
1o, Srawls,g, oD, Site, Pe 1950
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is to come: for before thee atand thousand thous=-
ends and ten thousand tlmes ten thousand armies
of holy engels and archangels. Before thee stand
thy two most honourable creatures, the cherubim,
vith many eyes, and seraphim with six wings, with
twaln thereof they cover thelr feet, with twain
their faces, and with twain they do fly: and

Bay, * o L]

The simllaerity between this form and that in Sarapion quoted
above can readlly be seen, Saraplon, however, does not have
the long intercessions for different estates of men, which
precede the Prefece in the Prayer of St. Mark,

A further correspondence between Saraplon and St, Mark ‘
lies in the portion following the Sanctus. Both take thelr
cue from the word "full" in the Sanctus - - upon this word they
tuild thelr theme. The use of the word "full" in this respect
is characteristic of the fzyptian form, whereas the Syrian

forms, (Apostolic Constitutions, St. Jemes, and St. Basil).

expend and emphasize the word "holy", contimuing the thanks-

glving: "Holy art thou « «

The next sectlon of Sarapion's Prayer 1s for the acceptance

of the "living sacrifice."

s the heaven, full also 1s the earth
- of él?lg' Ie?;gilient. glorye. f..ord of hosts (poge;a),
£411 2lso this sacrifice with Thy power 23 thitz
participation: for to Thee have We of{:r e
living secrifice, this bloodless oblatlon
bloody sacrifice).

fore
This section conteins a preliminary form of Invocation befo

: th
the recital of the Institution: "fill slso this sacrifice wi

is
Thy power and Thy participetion.” The main Invocatlion

that of
usuelly after the Institution. This usage resembles

St. FLB.I‘k °
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The meaning of the phrase "bloodless oblation (unbloody
sacrifice)" has been the object of much speculation. Dix gives
this explenation:

The phrase "the unbloody sacrifice" is used by
fourth century writers (first by Cyril of Jerusalem
A.De %48) to mean the specifiocally eucharistioc
offering of the consecrated bread end cup; and &
prayer having a definite reference to the conse=-
eratlion of the bread and cup, at this point ber%re
the reclital of the institution, is a peculiar o

acteristic of some later Egyptlian eucharistic pmyera.ll

But Dix says that it is doubtful whether this is the original
application of thls section of Saraplon's Prayers "Tbis living
sacrifice"” could be connected with the phrase in the Address,
"We beseech Thee make us liying men," Then "this living sec-
rifice, this bloodless oblation (unbloody sacrifice)" would
refer to the "sacrifice of pralise" which 1s offered in the
Senctus - - it would not refer to the Eucharistic offering of
bread and wine following. There are many references to this
sacrifice of preyer and preise in other writers, such as Ihe

Testement of the XII Patriarchs and in Athenagoras.

The Prayer continues with the Offering end recital of

the Institution.

) like-~
(d) To Thee we have offered this bread the
- neas of the Body of the Only-begotten. Thiﬁebfﬁ-g
is the likeness of the Holy Body, becauss betrayed
Jesus Christ in the night in which He "851 ges i
took breed and broke and gave to His gm Pwh.‘l.c’:h
saying, "Take ye and eat, thls is My °g,7; g™
is being broken for you for renission Of o &ea.th
Wherefore we also making the nkenessho through
have offered the bread, and beseech T £ us end be
this sacrifice, be recggciled to all o
merci 0 God of Truth:
Ancf;l :,; this breed had been scat,teredc:;enég o=
of the mountains end gathered together '

1le Dix, ope clte, pe 1660
Ba 1 Seer




one, so elso gather Thy holy Church out of every
natlon and every country and every city and village
and house and make one living Catholic Churchs
e have offered also the cup, the likeness of

the Blood, because the Lord Jesus Christ, taking
a cup after supper, sald to His own diseciples,
"Take yeo, drink, this is the new covenant, which
is iy Flood, which 18 belng shed for you for re-

" mission of sins.," Yherefore we have also offered
the 'cup, presenting & likeness of the bloods

The entlre I!grrative of the Institution in Sarapion 1is
simple in character with only a few additions paralleled from
.lat.er Egyptian rites. There 1s no mentipn of the basis of the
Eucharistic Prayer, "He gaeve thanks," or of the Apamnesis,
"This do in remembrance of me." Also, the form of the words
over the cup 1s pecullar: "Thle 1s the new covenant, which is
¥y Blood, which lsvbeing shed for you for remission of sins.”
Another pecullarity 1s the acdition between t.he institution of
the bread end the cup of the phrase, "Ve beseech Thee through
this secrifice (sic !), be reconciled to all of us," with a
prayer for gothering the Church into one, a distinect reference
to the Didache, which we poilnted out }:Je:t‘or;'e.]'3

In this section of Sarepion's Prayer of Oblatlon there

are certain elaborations and divergences from the much simpler

form of Hippolytus. Saraplon combines the Narrative of the

Institution with a statement of the purpose of the offering of

the gifts, Hippolytus had kept these two elements a
Institution and the Oblation.

the Anamnesis comes between the
) Thus, the recital of the

he Obletion in

(In sarapion there 1s mo Anamnesls.

Institution leads up to the Anammesis and ©

in
Hippolytus (as also in the Apostollc Gonstitutions), but 11

P

13 Srauley, op. Sltes PPe 54=554

—
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garapion the Institution is used to "Jjustify the offering of
the breed and the cup.“m .Bot.h before and after the Institutlon
‘there 1s a statemont of the purpose and meaning of this offering.
This empheslzes that the actual offering has already been made
et the offertorye. Hippolytus, however, keeps this in the back-
ground. 15

fmother difference between Saraplon and Hippolytus ls the
emphatlc position of the Narrative of the Institution. In
Hippolytus, as we have seen, this was centrally located as the
pivot for the whole prayer, "as the supreme suthority or Jjust-
iflcation for whet the church does in the eucharist,"'® sarapion
emphasizes thils suthority even more clearly: "This bread 1s the
likeness of the Holy Body, because the Lord Jesus « « « "

The explicit identification of the bread and the wine
with Christ's Body and Blood in Saraplon's Preyer 1s a new
element which is not found in the Eucharistlc Prayer before
the fourth century. Hippolytus contains an impliclt identl-
ficetlon in the Nerrative of the Institution of the material
elements with the Divine specles by virtue of Christ's own

‘ n
promise. This is brought out in Seraplon by the words, "this

1s the new covenant, which is my Blood." The Gospel of St.

Luke (22: 20) has "in my Blood." Hippolytus does not use the
the Narrative of the Insti-

: "
tution i1s evident. This strange use 1in saraplon likely "suggests

that at ons time the Hippolyten understen
the institution narrative prevailed in Egypt 2lsoe

phrase at all, but his emphasis on

ding of the force of
wl7

14. Srawley, op. cltes De ke
15. Dix, .QE: ﬁ_‘t‘_., pe 167+
16. Ibid,.

17. Isid.. PPe 167, 1684
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The next part of Sarapion's Prayer of Oblation, the Prayer
for Communlon, 1s the maln petition of the whole Eucharistic
Prayer. It 1s dlvided into two parts: the means of communion,

and the effects of communion.

(e) O God of Truth, let Thy Holy Vord come upbn
this bread, that the bread may become Body of the
Word, and upon this cup that the cup may become
Blood of the Truth;

And make all vho comrunicate to recelve a medi-
cine (literally, drug) of 1life for the healing of
every slciiness and for the strengthening of all
advancement and virtue, not for condemmation, O
God of Truth, and not for censure and reproache.

Liturgical scholars are quite agreed that this 1s an
invocation of the Son, the Word, instead of the usuel Epiclesis,
the invocatlon of the Holy Ghost. This accords with Athanaslus
and the spirit of the Alexandrine tredition, as reflected in
Clement and Origen, while fourth century Syrian sources for the
Bucharistic Prayer contain a prayer for the operatlon of the
Holy Ghost, not the Son. 3araplon’'s usage 18 a definite advance
on Hippolytus' earlier Prayer. It "expllcitly prays that the
btread may become 'the body of the Word' and the cup the ‘blood
of the Truth'."1® Dix hes summed it up in the followlng:

This introduction of & preycr for “the QORI
of the Lord," the Son, the Second Person oi h;-gg
Trinity, is a stralghtforward °°“°°Pt’1§n" involved
only maies explicit the ideas originally e
in the reference to the incarnatlon st £ the
,institution nerrative in earlier veraion:nges had
prayer. The implications of these {ger.mstin in
elready been made plain by wr iters tf n of such
the second century. But the introductio

& petitlon slters to some enggighethe pg::tggn
the preyer as a whole, by We th% central pivot

of the institution narrative &s
of the whole prayers

18, Srawley, Op. _C_}_ﬂ_-,ﬁcs De 55
190 Dlx, 9.2: El__i_p_o. Pe 168'
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Since this Invocation 1s & deﬂﬁite "'conseera.t.o‘ry" formuls,
the tendency of thought towards a "moment of consecration”" in
the Et_zcharist.ic Prayer can be seen. This was the second stage
in the development of & “moment". The first stage was the
acceptance of the Narrative of the Institutlion as the moment
of consecration., Thls conception is still retained by the
Roman Church, but the Roman Mass also conteins the second stage
of the development of lhe momén’o of conéeoration in the prayer

- Quam oblationem, which, however, recelves only minor consldera-

tion., The Greek: Church went on to a third stage which is not

mentioned in the Romen lasa . . the prayer for sending the Holy

Ghost, called the Ipiclesls, It is believed that the Roman Masa

at one time also had an Fplclesis to the Holy Ghost, & fragment |

20
of which is represented in the Supplices te rogamus.

The second part of the Prayer for Communion concerns the
effects of communion, spiritual and physical, soul and body.
The corresponding portion of the Eucharistic Prayer of Hippolytus

contalns only a prayer for the gpiritual effects of communion,

although it appears that Hippolytus recognized also bodily

effects; elsewhere in his Prayer he alludes to them. Thus, in

stituting the Eucharist

his statement of Christ's purpose in in
n death,"21

Hippolytus says: "in order that fe misht. abolish

. he
merely a differemt wey of stating the physical effects Tz

ad~-
Roman Canon, both in this portion of the Prayer and in the

< 1 the
mlniatraticn’ refers exclusivaly to Bpiritual effects Also

Anglican Prayer of Oblation spesks only o

—

£ spirituasl effects,

20. Fortescue, ope. gitey PPe 405-406.
21: Cf, II Timothy 1t 10.
22, Dix’ 220 Glto’ Pe 169'

_______—_



49

tut thelr words of administration mention also t.he"bodily
effects: "preserve thy body and soul." The Lutheran Liturgy
contains only the spiritual effects of communion.

The next part is the Invocation.

(£) For we have invoked Thee, the uncreated,
through the Only~begotten in Holy Spirit.

Dix claims that this petition has its basis in the Jewish and
primitive Christian traditions of "glorifying the Name of God"
at the close of the blessings (beraxah) or thanksgiving at the

end of supper. his calling upon the Name of God, he says, 1s
23

the reason the Prayer for Communion (e) is efficaclous.
Three Intercesslons then follow the Invocation = - for
the Living, for the Dead, and for the Offerers.

For the Living:

— (g) Let this people receive me:."cy'i let it be
counted worthy of advencement, let angels be sent
forth as companions to the people for bringing to
naught of the evil one and for establishment of the

Churche.

For the Dead:

(R vo intercede also on behalf of all who
have been lald to rest, whose memoria“1 we are ;nakin
(of whom also this is the "re-calling (anamnnesis).

After the recitation of the names: Sanctlfy
these souls: for Thou knowest all. Sanctliy 3%:}';
(souls) laid to rest in the Lord. And number keg
with ell Thy holy powers, oxd give to them & piac
end a mansion in Thy kingdom. ‘

For the Offerers: _
(1) Recelve elso the thanksglving ( eucharist)

e offered the
of the people, and bless those thnga;rant, nealth

offerings and the thanksglivings,
and eougdnass and cheerfulness and all advancement
of soul and body to this whole people . « o

It is believed that these Intercessions are &n addition to the

& T
original outline of Serapion's Prayer.2 When the Hlssa cate

2 ) . » L] 170. PS *
22. ]s}:;z;,l%?' ;‘é-? é_ﬁ.. PDa 56-57‘ Dix' _.Qn. _O_l'_t..' P 170f
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chumenorun ond Missa fldelium were celebrated separately, there
were intercesslons 1n each part., But after the fusion of the
two Missae into & slnugle related rite, the Prayer of the Falth-
ful in the lMlsse ceatechumenorum was abbrevie;r.ed, and even dis-
eppeared in some rites, in favor of the Intercession in the
Eucharistic Prayer. The position teken in Sarapion for these
intercessions 1s the usual one.‘ Some lituigiea. such as St.
Merlkz, contein long inturcessions in vthe first part of the Euch-
aristic Prayer. Others scatter 1nterceéeions throughout the
Prayor - - exemplified by the Roman Mass which has an equal
émount. of intercessions before as after the Words of Imstitution.
Seraplon's, however, 1s the first Bucharistic Prayer in which
the recital of the names of the dead occurs.

The chief points of interest in sarapion's inter-
cessions are: (h) The description of the eucharist
as the snamnesls of the dead - = clearly in the same
sense os et Rome of "re-calling" something before
Gode But the word is not applied to the eucharist
as the anamnesis of the passion in Saraplonm, though
it 1s found in &this semse in Origen in third centtiz,ry
Ygypt. In (1) the preyers for the offerers aretg
Interest es the esrliest Egyptian evidence for the

custonm of esch communicant bringing his 3€hge;eg;?-e"

rosphora for themsselves. To be one of

Eiait. }, to offer the prosphora end to partake of
commufaic’m, were still all viﬂually the s:ﬁe :glng
in Serapion's time in Egypt, to Jjudge Wt :e af:—
the petitions in (e), (8)s g.nd (1) repes om e
other in thelr prayers for advancement” « Kor o8
later Alexandrien intercessions also, t.ﬁxogr ol 25
dead immedistely precede those for the "offerers .

' Sarapion's Hucharistic Prayer then closes with a

DOXO].O@ 3

en Jeasus Christ in

(3) Through the only-besobben SEF "o "1t was

Holy Spirit; (Response of congr

25, Dix, op. cite, Ps 172¢
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end is and shell be to generations of generations
end to all the eges of the ages. Amen.

The fact that the response: "As it was . . « " does not fit
into Sarapion's Prayer elther grammatically or in sense, leads
to the concluslon that this was not the original ending of the
Prayer. An older and more fully developed Doxology mey have
been included after the Invocation (f)_ before the addition of
the Intercessions,26

The Prayer of Oblaﬁion of Bishop Sarapion reveals certain
features which were mors or less developed Iin Egyptian usage.
1) The general framework corresponds to later Egyptian Euch-
aristic Prayers, The simple form of the Sanctus 1s similar to
3t. I--ieﬁr;k and omits the additions which are fourd in Syrilam,
Roman, and Pyzentine forms, The Preface takes its cue from
"full" insteed of "holy" as in the Syrian forms. The Ananmnesis
also corresponds to the later Egyptian rite and differs from
Syrian end Romen usage. "Thus the centrel portlon of the Ana~

phora was scouiring during this period the cheracter of a more ;

27
or less stereotyped prayer."
before

as in

2) There sre two forms of Invocatlon 1n sarapiont

n
the recital of the Institution ("£i11 this sacrifice )y

St. Mark, but undeveloped in character; and the Invocation

that the elements may become Lhe Body and Blood of Christ,

= AR
vhich corresponds to the later fourth century menner

keode
Sarapion, however, the Logos, not the Holy Ghost, is invo

e

26. Ibid.
27. Srawley, ops Clbey Pe 65+
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3) Sarapion 1s the first evidence for the recital of the
names of the dead in the Bucharistic Prayer.

The prectice wes probably an importation into the

liturgy of his time, and that liturgy bears witness

- to an earlier condition of things, in which the
prayers following the Invocation centred in the .
thought of the coming communion, while the prayers
of a strictly intercessory character preceded the
Anaphora. In this respect Sarapion, whllse pre-
serving much that 1s old, wltnesses to the new
Influences vhich were affecting the ggrshi'p of the
Church in Eestern Greek Chriastendom.

4) The prayers which conclude Saraplon's Prayer of
Oﬁlation are similar in their general order to the scheme &as
it 1s in the Apostolic Constitutions and later Syrlan and
Egyptian forms.2? | | :

The Apostolic Constitutions.

The earliest Syrilan evidence on the mucharistic Preayer

18 found in the Avostolic Conmstitutions, Books II and VIII,
called the Clementine Liturgy and dated in the fourth century.

It is a compilation of varlous: sources and various liturgles,

such a8 Hippolytus, Chrysoston, the Liturgies of St. James and

St. Basil, The author, however,; has expanded them and clothed

them in his own style of composition. Apostolic Constitutions,

' the
as also Saraplon's Prayer of Oblatlon, 11lustrates one of

Weys in which the primitive theme of the fucharistic Preyer - =

- ted.
commemoration of Creation end Redemption = = Was elabora

Although some 1iturgical scholars do no® consider this writing

30 is valuable
88 an officlel llturgy of & distinct Church, 1t

—

28. srawley, ope Cltey De 65¢ _ .. oo BAREE

thi5 Bntire Srawley, ODs Cit.s
29, For thig entire discussion gee
30. L. Duchesne, Christisn Worship, its origin and

Svolution, p. 56,

|
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because 1t confirms and supplements the evidence of other
Syrien writers in the fourth century, > |

Book VIII contains more material than Book II for & recon-
structlon of the Zucharistic Prayer. By putting the two Books
together, the main features of the Rucharistic Prayer in the
Apoatolic Constitutions can be seen.32

The Prayer begins with the Salutation and the Sursum Corda,
derived from II Corinthiens 12: 14, This usage, also in Cyril
and Chrysostom, differs from the usual Dominus voblscum. The
Thenksgivings follow the traditional theme, commemorating "the
me jesty of God's belng, the wonders of creation in nature and
man, and the course of God's providence in human history and
in His dealings with the chosen people, culminating in the
description of the adoration of the angellc hosts, with reference
to Den. vii. 10 and Iseish vi. 2,3.“33 Then the Sanctus 1s sald.
After the Sanctus the cue is taken from the word "holy" (elso in
St. Hark), The Redemption of man by christ's Incarnmation is
then commemorated, the story of His ministry and suffering is
told, end the account of the Institutlon concludes this section.
A modlfied form of II Corinthians 33: 26 commemorates the Last
Supper with the Words of Institution; the wor ds are supposed
to be sald by Christ. In introducing the Narratlve of the
Institution, the author of the Apostolic Comstitutions used the

customary form in Hastern rites: "In the night in which He was

delivered up." This section is more developed than the corre=

3le Srawl . Cite, De 88.
32. Ibid, fyf;p‘?p'go:ﬁl: Fortescus, oD Site, Pe 6le

33. Sr&“ley’ .92. -c__i;t... p. 93.
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sponding form in the Eucharistic Prayer of Hippolytus and
Serapion. It also has some features which are mot found in
other rites elther LHastern or VWestern.

The Anamnesis is similar to the Syrian and Byz#ntine type.
It is introduced by the words: "remembering therefore"; the
corréqunding phrase in the Egyptian rite 1s: "proclaiming the
death." The Anamnesis "commeﬁomtes the passion, death, res-
urrection, ascenslon, le.nd ‘return of Christ as Judge of quick
and dead, and contalns en .oblat.lon of the bread ‘and wine 'in
eccordance with His co.xmnas'.mil'.“3’4

The Invocation then "expllicitly asks God to look favour-
ebly on the gifta lying before Hlim, and to send the Holy Spirit,
'the witness of the sufferings of the Lord Jesus', upon the
sacrifice, that He may shew the bread as the body of Christ and
the cup as His blood, that those who recelve them may be con-
firmed in godliness and receive remission of sins and attaln
sternal 1ife,">°

Both the Anamnesis and the Invocetion lm the Apostolic
Constitutions heve polnts of similerity with Hippolytus. How-
ever, the Invocation of Hippolytus expresses the benefits which

the communicants obtain from recelving the consecrated gifts.

The Invocation in the Apostolic Constitutions, on the other

hand, "defines the effect of consecration uponithe elements

tuse.
themselves"® and thus shows greater development than Hippoly

1lovs
A long Intercession, including all kinds of people, fo

' he The
the Anamnesls, having the general scheme used at Antloc

——

34%. Srawley, op. cit., Ps 95¢
5. Ibid.
36, Tbid De 96.
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intercessions resemble the ideas, character, and pﬁraseolosy
-4n the deacon's litany of the Nissa fidelium, with parallels
in Chrysostom and the Zuchuristic Prayer in the Liturgy of St.
James. The conclusion is an ascription of praise.

When comparing the earller Apostolic Tradition of Hippolytus
with the more elaborate form of the Apostolic Constitutions,
there are very ovident signs of development in the Rucharistic
Prayer., The Invocatlon contalns an express reference to the
Body and Blood of Christ, in the manner of later Prayers. This
feature was already expressed in Cyril of Jerusalem and the
Prayer of Saraplon. The full scheme of intsrcessions followlng
the consecration is another sign of development beyond Hippolytus.

The characteristic features of the Syrian rite are then:

The Selutatlon (II Corinthians 13: 14); the cue after the
Senctus is token from "holy" instead of the Egyptian practice
of taking 1t from "full"; perallels in language and ideas with
Chrysostom and the Liturgy of St. Jemes — = this suggests the
beginnings of a stereotyped form; end finelly, the form o

Avamnesis corresponds with other Syrian sources: and the Byzantlne

type.

The Liturgy of 5t. James,

Another prominent Eastern Eucharistic Prayer, the Llturgy

Constitu-
of St. James, follows the main lines of the Apostolic

1y took place at Jerusalen.
patriarchal rite, though
rite used in the

tlons. But its construction plain
This rite wes adopted at Antloch as the
1% 18 not & pure descendent of the original

church of Antioch.



dial ioaaM

56

Except 1n Northweat Syria, the structure and framework of
‘the Llturgy of 3t. James vwas used everywhere, The clurches in
‘Northwest Syria, however, exerted their individuality and pro-
‘duced about seventy Mucharistic Prayeras as alternates for that

.of St. James. Dix writes:

The general outline of these prayers follows that

£ S5, Jemes falrly closely as a rule, But some of
t.han exhibit very interesting and probably ancient
variat.ions, and have been only roughly adapted to
fit the S. James type; while even those prayers which
follow it more closely are verbally independent comp=-
ositlions ;}n the source theme rather than mere limil=-
taticnso

The liturgy of St. Marlf was also used in the Syria.n
churches. It is very similar t.o St. James and goes back to
ebout the fifth century., Any differences bet.ween the two Eastern

: 8
liturgies were protably made after the sixth cent.ury.3

De Sacramentis.
To complete the development of the fourth century, mentlon

must be made of a fow other sources. The De Sscramentls,
aseribed to Ambrose, is importent chiefly because 1t contains
large portions of the present Roman Canonls In fact, the great-

88t agreement ranges "from the concluslon of the formulary of

the diptychs up to and including the Epiclesis.””” De Sacre

' of inter-
mentis is importent also because it contalns & prayer

and because 1t emphaslizes
and chang=-

cession before the consecration:
heavily Ghrist.’ vords as effecting the gonsecration

ent. used
ing the bread and wine into Body and Blood. The argum

—

7= Dix, op. cit'l pe 177+ of Pr:.mitive M’

tical Stu
D. '?g: s K g?gt:aéi% o S5 end St. Yark see Daniel

39 Duchesne, 0ODR. € ., Pe 178.
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is that everything else in. the Bucharistic Prayer is the product
of men, whlle the Words of Institution came directly from Christ.
Therefore, they alone have the power of consecration, This is

"an importent point with regerd to the Roman Epiklesis."“

Cyril of Jerusalemn,

Cyril of Jerusalem (d. 386) gives a description of ta.he'
Eucharlstic Prayer. It beglins with the uéual introductory
dialogue, the Preface, and the Sanctus. The Invocatlion reveals
that Cyril considered the operatlion of the Holy Ghost necessary
.for the consecration of the elements. Among the intercessions
there are prayers for the dead which are justified on the ground
that they will be beneficial to the departed souls while the
sacrifice lles before the people. Cyril's descriptlon contains
the earliest mention of offering intercesslons after the Invoc~

ation.41

St. John Chrysostom.

In the verious writings of Chrysostom (2.d. 370-398) , who
£ the Euchar-

on II

lived at Antioch, there are references to parts o

istic Prayer. Chrysostom mentions the Salutation based

Corinthians 13: 14, the Sursum Corda and 1ts response, the

Preface, and the Thanksglving. There are also allusions to

40, Fortescue, ops clte; Do 130, 3See &lso Srawley, ODe Clte,

PPe 157-159 for & comparative table of %h%aﬁg Yhe
59-162 for a discussion, See Plus s 22 STe Constitutions

Mass 3198211 for a perallel table of A
iﬁppalggﬁs,gThe AmbrosianpaText, and the Roman Gaz;gg:}s{he history
of each part of the Romen Canon 18 found on DDe .

41. Smw‘ley. 9_1)_. -(g._'t;u’ PPe 77- *
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the Vords of Iunstitution as péffecting ﬁhe aacrifice, to the
Invocation of the Holy Ghost to descend on the gifts, end to
Intercessions for both living end dead, Chrysostom's basis fer
the intorcessions for the dead 1s the seme as Cyril's - - to
benefit the dead souls while the sacrifice lies on the élt.ar
before the people. | |

St. Lugustine,
St. fupgustine also has many references to portions of the
Hucharistic Prayer. From these the following scheme can be

constructed: Salutation (Dominus wobiscum); Eucharilstic Preface;

Consecration of the Sacrifice; Fraction (ceremonial breaking of
the bread in imitatlon of Christ's action); Lord's Prayer;

Selutation (Pax vobiscum) end kiss of peace; - bleasing of the

people with laying on of hands; Communion and communion psalm;

- 42
finel thankegiving., There is no allusion to the Sanctus.

Aupustine is also silent about the operation of the Holy Ghost

in the liturgy, but seys that the elements are comsccrated by

e "mystic prayer"43 or "by the word of God."M’ ‘

The Liturgy of Addei and Mari,

During the £ifth century the East and the West seperated.

' here was
Each followed 1ts own liturgicel courses In the West t

' 1l varie-
& slight reversion to the previous individuallity of loca

: 1
tles; because the West was completely disintegrated locallye

42, sSrewley, op. clte, Pe 139
43, de Trinitate, 1il, 4
4%, TSeruon 227.
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The East, however, maintained the uniformity which it had accomp-;
1ished, since 1%t remeined united under the politicsl rule of the
Byza.nt;ne empire. Eventually the rite of the political capitol,
Byzantium (Constantinople), came to the fore over Alexandrie end
Antioch.,

In Northeast Syrila another rite was being used, the Liturgy
of SS. Addei and Mari (a.d. 431), an interpolated form of the
ancient use of the church of Fdessa. It is & Jewish lit.ur@
which has become clothed in Hellenic ideas,

The Liturgy of Addal and Mari « « « 18 of interest
and importance . « . because it 1s basically still a
senitic liturgy, the only remaining specimen of its
kind., 1% is cast in a different idiom of thought from
that of the eucharistic prayers of the hellenistlc
christienity which had developed out of S, Paul's
missions to the hellenistic world north and west of
Syrie. Its special importance lies in this - - that
any agreement of 1deas with these hellenlstlc prayers
which may be found to underlie the marked pecullar-
itles of S3. Addel and Marl helps to carry back the
eucheristic tradition of the church as a whole be-
hind the divergence of Greek and Western christianity
generally from that oriemtal world to which the
originel Galilaean apostles had belonged. The ob-
seure history of the Syrian liturgles has a speclal
interest just because it i1llustrates that contrast
between the whole mind and thought of the hellenic
and semitlec worlds which rarely meets us with any
definiteness in ohrisglen history outslde the pages
of the New Testament.

The interpolation of later additions in the Eucharistlc

Prayer of Addel and Mapi are: the mailn part of the Anaphora is

addressed to the Son; the intercessions; &and the form of the

Invocation. In the latter there is much dlvergence of opinion.
Srawley concludes that the Invocatlon in Addal and Marl follows
only for the benefite of communion

er form of praying for the Holy

that of Hippolytus in praying
to the people rather than the lat

——

.....

45. Dix' 0ODe .92.3_.. p. 178.
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-Ghost to bring ebout the consecration end change the elements
into Body end Blood.46

‘ One of the oulstanding fee.tures. of Addeil and Mari 1s ita
omisslion of the Vords of Institution. By this time the recital
of the Institution hed found. almost a completely fixed place in
the Bucharistlc Prayer. But the only reference to the Words of
Institution in Addel end Mari is the phraée "We « + « have re-
ceived by tradition the example which is from ihee." Some 1lit-
urgical authors believe that the Words were omitted from the
written manuscripts of this Prayer, because the celebrant. was
expected to recite them from tﬂemoz',y."7 Despite the fact that
their incluslon 1s not authorized in any mamseript,?® Anglican
editors have inserted just before the above phrase the Narratlve
of the Institution as it 1s in I Corinthians 1l: 23-25.

This concludes the developments in the Bucharistic Prayer
during the first centuries of the Christian era. The mein points
bave been discussed, though by no means have we exhausted all
the material, The churchea of Fastern Christendom retalned a
mltiplicity of forms. The Western Church, however, settled
down to one uniform type, the Roman Canon, which today is almost
1denticel in form as in the days of GIegory I at the end of the
sixth century. No appreciable chenge has been made since that
time. Vhat the Lutherens did with the Eucharistlc Freyer will

be discussed in the next chapler,

46, Srewley, ops Cibe, DPe 118
47. 1Ibid., pe 119. o
48, Tortescue, op. glibes Ps CO¢



'V. The Reformetion and the Fucharistic ijer

To the Lutherans the Roman Cenon was an "abomination."
Luther especlelly atiacked viliolently the errors of this abom=
ination, for the Rucharistic Prayer of the sixteenth century
was not whet it had been in primitive Christianity. During the
yeers it hed lost its fundamental theme of thankegiving for the
wonders of God's Creation end Redemption in Christ, It had be-
come so much infused with the element of sacrifice, oblation,
offering, thaet it was now the sacrifice - = & daily offering of
Christ's Body and Blood for the remission of sins. The Romans
had lost the basic element, thanksglving.

It was perfectly just of Luther to promounce his disspproval
on this corrupt doctrine of the Middle Ages, so thoroughly un-
Christisn. There is no other sacrifice for sins than the one
Christ Himself made for us once and for 21l om the Croes. Luther
repeated that cry over Aand over again, Heny of his writings

contein demuncistions of the Secrifice of the MNass. Chief among

"
them is "The Abomimation of the Mass" ("Vom Greuel der Hesse Yo

' A -1
which he wrote to stem the liturgicel chsos of 1524,

Luther tekes each prayer of the Canon and comments on 1%, d
The writing is

Here

Nouncing everything that reeked of sacrifice,

P

: gaemmtliche
1. Hertin Luther, "Vom Greuel der Hesse," B e for
Schriften, XIX, pp. :'L189-1215. The historical backgremnd foR.

he wri 5, Reim, "The Liturg :

berg, lgélntg"isuar:zgsg{mift i eolo%icgi.n%%: 1°1i eﬁBl. No. 3,
& gl > Works of Hartin

e X, &, hoval 1949, pDe 2841’3’-125- T Norks of Hersn

tI’hiladelphia ®dition), VI, PP
Eansiation of the Canon from *the German

ot Luther's comments on the pray erse
s

alonsside the Latin, but
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thoroughly in keeplng with the outspoken, individualistic memmer
of Luther's personality. ¥Whatever was contrary to the purity of
the Gospel, Luther had no misglvings or compunctions in assall=-
ing3 &nd he sometimes attacked these abuses in va:'ry strong terms.
At first Luther attempted to give an evangelical and
spiritual interpretation to the words of the Canon. Failing in
this, he proceeded to alter it., VWith one stroke Luther cut out

the "abomination of the Mass." In the only two liturgles which
heve come from his pen, the Formula Missae and the Deutache
Messe, mnothing remeins of the primitive Bucharistic Prayer

except the Preface (and the Sanctus) and the Words of Imstitutlon.
Luther did this, at least in the case of the Formula lssae, to
show "whet in his judgment constituted an evangelloal mess and
vhat he waes practicing in his own church in ‘w‘it.t.enber&"a His
aim was to remove doctrinsl impurities and to feature Christ's
Words, not those of man. To lLuther the Words of Christ were .

all-important, as he says in his Treatise on the Babyloolan

Captivity of the Church:

We must turn our eyes and hearts simply %o the
institution of Christ.ya.nd to this alone, ang sot
naught before us but the very word of Ohriz by_
which He instituted thls sacrament, made i "ggg
fect, and comnitted 1t to us. For in tha e >
and in that word alonme, reside the power, >
nature, and the whole substance of the mag T
else 1s the work of mam, added to the “orin £
Christ; and the mass can bé hgld and reme
megs just as well without 1t.

This is similar to the argument expressed concerning the F*lords

2. R « olt, 172 t

e IiSri%in'q%ut&caer ’"}.gx.'eati;e on the Baby1°”"°§ ggztﬁggo:) »
the Church," The works of Martin Luther (Pnilade p: p; 296, 297«
II, p. 195: Cf. "rreatise op the Tiew Testament™, 1, . ’

- ——e
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in De Sgcramentis.4 Thus Luther rid the liturgy of the hated
idea of sacrilfice and the offering of Christ, repeating again

and agein that Christ was offered once for the sins of the world

and: therefore cemnot be offered again;? and he raised the Vords .

to the supreme position, '
Luther's action established a precedent. Subsequent

Lutheran lliturgles followed him in using only the ¥Words of

Institution and the Lord's Prayers Although under this arrange-

ment the Vords of Christ stand out prominently end can express

the Lutheran view of consecration, writes Dr. Luther D. Reed,

the Lord's Prayer is not a vaelid substitute for the Eucharistic

Prayer., Reed shtates that there are also strong disadvantages

vith this simple arrencoment, It sets epart the Lutheran service

from the universal practice of the Christien Church. It tends %o

e Roman interpretation of conaecratioﬁ, with its emphasis on the

Worde to effect the change. Apd it does not give due considera=

tion and expression to the spirit of devotion which longs %o

surround Christ's Words in imitation of the primitive "glving of

thanks," to "revesl the gratitude, love, semnse of fellovship,

and self-dedlcation" which these VWords 1an1r9'6
Although Luther7 end the Lutheran confeaa:.oms8 concede the

idea of & smcrifice of praise and thenksglving and even the

t
eucheristic offering of ourselves 1o God, some of the elemen

4, Lbove, p 561 1207.
S. 'Vom C:I‘B{lel der Messe," ..2' gibes PPe 333. This entire
6+ Luther D, Reed, The Lu theran __t%m. Pe
Bummary is taken from Reed PDe ; pDe 329-3 gites PP 309-315-
. 'Ireatise on the New " pestament, " 221.'.11 S oh," oD« Slte,
pTl'ea‘biae on the Bebylonlaen Captivity of the
Pe 211=21 XXIV
‘8. Thesﬁpology of the Augsburg confession,” Artisle ;
Soncordia Trigplotta, pp. 369ffe

‘
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- of thanksglving ves lost from Iutheran liturgles. Often, only
‘s shell remains of the former beauty end richness of the primi-
tive Mucharistic Prayer. Thls tendency away from t.t;re original
thanksglving-basls for the Prayer was already begun in the Roman
Canon by the 1lnfiltration of such strbng emphasis on sacrifice,
but it wes carried still further by Iuther's liturgioal changes
in his Messes. "Thus Thenksgliving had to make way for individ-
ualism end penltentlal gloom, end the sucharist lost & great

part of its former glory.“g Also, as Evelyn Underhill states,

the Trinitarien balance of the Zucharistic Prayer was lost..l?

The Rev. F. R. Webber says that the element of thanksglving
is thoroughly consistent with the Lutheran conception of the
Lord's Supper.

For those who look upon the Lord's Supper primar-
11y as o seal of the forgiveness of sins, what is
more appropriate than a great hymm of thanksgiving
for this good gift? For those who streas the spir-
itual fellovshlp 1dea, es Lutheg d%du.‘:g g{i}i ‘_I‘zggtise
Concerning the Blessed Sacrament Ol )1y and
True Dody of Chrigh (1519 A.De) e o % there 1311
nothing that prevents them from looklng upont;
this as e great hymn of praise . . . Bub to ei
Roman Cetholic and the Anglo-Catholle, with thelr
stress upon their teaching that the lass is the
continuael pleading of the Sacrifice of Calv:;'y.
and an offering anew of the Sacred Viobm.d -e?.-
this theory that the Preface, Ananneslis an gg .
clesls form a Trinitarian hymn of praise uguaao_
theological difficult, for 1t would 1:1:1:7 g
rifice of praise and thanksglving, ra bﬂ: '
repetition of the Seerifice of Cel .

Brilioth writes:

ifice im-~
Opposition to the idea of the sacr
pelled Lutherenism to ley all the em‘xjg:gis o;lah ghe
gift given to the individual in comd "

' d tice elical
% Y th, Sucharistic Feith en Evang
&nd aathg%gz,B;i’ligy' GT. FaRe Webber, Studies in the Liturgy,
P30, Tes , 280

10, Evelyn Underhill, Horship, Pe 280

11. Vebber, op. gite, Pe 1671




gift to the Indlvidual ceme to be treated as the
whole purpose of the service. The result was the
individualistic outlook, which came to dominate
the Lutheran viev of the sacrament, and has ended,
in many Lutheran churches, by driving out the
eucharlst from its place as the chief service.
But the proper and primitive meaning of the euch-
arist 1s that it is the church's corporate act of
pralse, culmlnating in the eucharistic thanksglv~
ing for the objective fact of redemption; and 1t is
this which the Churchlgf to-day and to-morrow
must seek to recover,

Of the many Lutheran liturglies which followed Luther ozily
a few endeavored to reinstete some form of the Eucharistlic Prayer.
The first attempt wes made by Antén Firm in Strassburg, 1523.
Lmong them also 1s the Pfalz-Neuberg rite of 1543, which 1n-'
vokes the grace and blessing of Christ, similar to the Frayer
of Seraplon. "Kasper Kaﬁtz. in his revised Order of 1522, used
a parephrase of one of the prayers to introduce the Words of
Institution., Oecolampadius, 1523, prepared & form of Canon
which festured the self-oblatlon of the worshipers." 13 other
Lutheran Orders of Service contained a prayer of bumble access
for the communicants: Keuberg, 15253 Strasgms. 1525; Noerd-
lingen, 1538; \'ialdeck, 1556; Austrie, 1571; Hesse, 1574. But

none of them regained entlirely the true spirit and expression of

thanksgiving which fostered the initlial and primitive Fucharistic

Prayer,

12. For the text of this Eucharistlc Prayer 8€e Reed, op. cit.,

Pe 6350
13. Ibide, De 322¢




Vi. Consecration - Prayer, Words, Epiclesis

Throughout our discussion we have mentioned incidentally
5 the various theories of consecration. Since this problem is
important and extensive enough, it could 6onst1t.u£6 a separate
paper. Ve shall, however, only briefly outline these three
theorles: the Prayer itself, the Words of Imstitution, and the
Epiclesis.

The Prayer.

During the early yesrs of the Church, the consecratlon was
not marrowed down to a specific "moment." All that was con-
sidered necessary was to repeet our Lord's action as He had per-
formed 1t. This they did by following the Jewish practice of

blessing God for the food. It was pelieved that God would per-

form thet which Christ had promised - - that bread would become

Body and wine would become Blood. His Words were the authority

for whst wes done. It was not even thought to be necessary to

recite the Vords, only to glve thanks. Therefore, at this early

time the Words did not occupy the prominent place which they aid

Ghost
in later Hucharistlc Prayers. By this practice the Holy

' wer
could also be mentioned in the Prayer, though mot as the po

f the
which changes the elements, but &s & fundamental part o

: 5 .
Trinity and a natural consequence followlng upon Christ's Res

: e the Prayer
urrection and Ascension. Therefore, during this tim ray
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itself, the Thanksglving, was considered consecratory.l

‘The Words of Institution.

The next theory of consecration is held by the Roman Church
and the lLutheran G‘hurch, that the Vords of Institution have the
power of consecratlon. Howvever, there is a difference even be-
tween these two Christian bodies. The Roman Church gives Christ's
Words prominence because they are Christ’s Vords and mot the con-
trivution of the celebrating priest, and also because these
Words effect the total dhange from bread and wine to the Body
and Blood of Christe. Although Luther and the ILutherans emphasized
t;he Viords of Christ because th'ey were the Viords of Christ and

not man's words, they also stressed that theae' VWords are the
proclamaticn of the Gospel, the promise of Christ. There 1is not,
however, in the Lutheran conception, the absolute establishment
of & specific "moment" when the elements become the Body and l
Blood - - emphasis on the Words was purely as the declaration l

of Christ's Testament.

The Epiclesis.
The third theory, held by the Eastern Church,

Consecration is effected by the invocation of the Holy Ghost.
although it is sometimes

rming the

'4s that the

This is the resl meaning of Splclesls,

used to refer to the Invocation of the Logos as perfo

same funciion as the Holy Ghost. The Eplclesis was not used in

the apostolic church, and does not come into the Eucharistic

Prayer until about the fourth centurye

-———

it., PPe. 61ff.;
le S . cit., p. 1363 Cirlot, ODe Clles -
sx-a-ieyf;;gt.’“iiﬁ‘fl%ﬁ."-%g F.: Dix, op. olt.; Dan el, op. cite,
Pp. l27Ps, 7



ViI. Conclusion: Modern Lutheran Efforts to Re-instate
the Rucharistic Prayer

Recently within Lutheran circles there has been a movement
to include a more extended Kuecharistic Prayer in the Lutheran
Liturgy. Some modern Lutheran liturgies contain some form of
Bucharistic Prayer: the Bavarian Liturgy, 1879, used also by
the Joint Synod of Ohlo; the Russian Liturgy, 1898; the German
Liturgy of the Hinisterium of Pemnsylvania, 1855; and the Re-
vised Liturgy of the Church of Sweden, 1942, Even the sectarian
churches are finding o place for a Prayer of Thanksglving.

Una Sancte, & magezine to stimulate and encourage liturgical

personal devotions, published the earliest Eucharistlc Prayer
(the Apostolic Tradition of Hippolytus), the Roman Canon, and
several contemporary Prayers, with a brief commentary on each
of them.t Among them ere the attempts made during the Reform-
atlon period, the modern Canon of the Lutheran Church in Indie,

1936, ana those of the Rev. B. von Schenk, the Rev. Adolph

Wismar of the Soclety of 3t. James, end two members of the Una

Sancta staff. Most of thess, except the Frayer of the Lutheran

Church in India, have only parochial authoritye.

ns
The article in Una Sancta concludes with several suggestlo

he Eucharistic Prayer for use
ged in good liturgical

to follow in drawing up & form of ©
in the Lutheran rite: 1) It "should be phre

wqne Bucheristic Prayer,"
1., A.C. Piepkorn and H.R. Kunklz; pgl.mti?;?- See also Luther

Una Sencta, VII, 3, pp. 6-22; ViI,
D. Heed, The Lutheran Liturgy, Ppe 317-337s
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English"; 2) It must perform the funmctions of previous Buch=-
aristic Prayers - - "verbalize the Bucheristic action, and volce
our gratitude to God," and state the Church's meaning in the
Bucharistic action of the Lord's Supper; and 3) It must be
Soriptural and Confessional,

It should be possible, as was done in the early

Church, to provide a Fucharistic Prayer which would

include the text of the Verba, and with 1t a devout

meditatlion and commemoration offered to God as en

act of worship. This would be & true prayer, and a

confession of faith quite as is the Creed. It

should be composed and should be understood as:a

Prayer of Thanksgiving and an act of self-dedication

and not es a Prayer of Consecration of the elements

in the usuel sense. Our Lord has consecrated and

ever will consecrate t.hag. Our pert is falth,

obedlence, thanksglving.

The most notable recent example of a Lutheran Fucharistic
Prayer which promises wlde acceptance among Lutheran bodles 1s
that proposed at the 1948 Philadelphie Convention of the United
Lutheran (}hurch.3 This is an effort to provide a COmpon Service
for six Lutheran clurches: American Luthersn Church, Augustana
Lutheran Clurch, Evangelical Lutheran Church, Suoml Symod,
United Evengelicel Lutheran Clurch, and United Lutheran Church.

The results of all these efforts remains to be seen.

2+ Reed o Clte; De 3350 =
e e %h-gﬂmmr;nf voi. 30, No. 44, July 28, 1948, p. 16f

and Vol, 31y To. I, October 27, 1948, ppe 12f%.




Appendix

The D;dachgl

Chapter IX. The Thankegiving (Bucharist).

Now concerning the Thanksgiving (Eucharist), thus give
thanks. First, concerning the cup: We thank thee, our Father,
for the holy vlne of David Thy servant, which Thou madest known
to us through Jesus Thy Servant; to Thee be the glory for ever.
And concernlng the broken bread: We thank Thee, our Father, for
the life and knowledge which Thou madest knmown to us through
Jesus Thy Servant; to Thee be the glory for ever. Even as this
broken bread was scattered over the hills, and was gathered to-
gether and became one, so let Thy Church be gathered together
from the ends of the earth into Thy kingdom; for Thine 1s the
glory and the power through Jesus Christ for ever.

Chapter X, Prayer after Communion.

: But efter ye are filled, thus glve thanks: Ve thank Thee,
holy Father, for Thy holy name which Thou didst cause to taber-
nacle in our hearts, and for the knowledge and falth and immor-
tality, which Thou madest known to us through Jesus Thy Servant;
to Thee be the glory for ever. Thou, Mester almighty, didst
create all things for Thy name's sake; Thou gavest food and )
drink to men for enjoyment, that they might give thanks %o Tgee,
but to us Thou aidst freely give spiritual food and dripk and
1ife eternal through Thy Servent. Before all things we thank
Thee that Thou art mighty; to Thee be the glory for evers . ;
Remember, Lord, Thy Church, to deliver it from the four ;l%x.l ?'Sr
senctified for Thy kingdom which Thou hast prepared for
Thine 1s the power and the glory for ever. Let sracefcgg 1a?
let this world pess away. Hosanna to the God (Son% of B
If any one is holy, let him come; if any one 18 Dot 80, — 5
repent. Maranatha, fmen, But permit the prophets %o

Thanksglving as much as they desire.

Chapter XIV. Christian Assembly on the Lord's Daye

' ether, and
But every Lord's day do ye gather y ourﬂelveso:ggeaed 3.'0“1'

break bread, and give thanksglving after having o
tranagresaiéna, tlsmat your sacrifice mayrbe pugg;r wai:hlggu no one
that is at variance with his fellow come tgga gy px’*o x
until they be reconciled, that your sacrifice may

lord: In every
faned., For this is that which wes spoken by ;23 I am a great

Place end t ffer to me & pure sacrifice;
King, salthi!zgeox,ord, snd my name 1is wonderful ameng the natlons.

Doneldson, editors, Ante~-

1. Alexaﬁder Roberts and James
381,

Nicene Fathers, VII, ppe 379-380,




Justin Hartyra

Apology I. Chaepter 65. Administration of the Sacraments.

The presldent . . . glves pralse and glory to the Father
of the unlveree, through the rame of the Son and of the Holy
Ghost, and offera thenks at considerable length for our belng
counted werthy to receive these things at His hands. -

Apology I. Chapter 66, Of the Eucharist.

/
- 2> —
And this food is called among us EUX"!:‘J_“”(' (the
Eucharist), of which no one is allowed to partake but the man
who believes that the things which we teach are trus, and who'
has been washed with the washing that isffor the remission of
sins, and unto regeneration, and who is so living as Christ has
enjoired, For not as common bread and cokmon drink do Ve re-
ceive these; but in like manner es Jesus Christ our Saviour,
having been mede flesh by the Word of God, had both flesh and
blood for our salvation, so likewise have we been taught that
the fcod which 1s blessed by the prayer of His word, and from
which our blood and flesh by transmutation are nourlshed, is
the flesh ard blocd of that Jesus who was made flesh, For the
apostles, in the memolrs composed by them, which are called
Gospels, keve trus delivered unto us that which was enjoined
upon them; that Jesus took bread, and when He had slven"t..han&a.
sald, "This do ye in remembrance of e, this is My body"; and
that, after the same menner, having taken the cup, and given
thanke, He said, "This ie my blood."

Dislogue with Trypho. Chapter 41, The Oblation of Flne Flour
¥aes a Figure of the Bucharist.

" 13, "which was
"snd the offering of fine flour, sirs,” I 8aiC,
preseribed o be prosented on behalf of those purified from

: i1st, the celebra=-
leprosy, was o type of the bread of the m:gzg’ S nae

tion of which our Lord Jesus Christ prescr
of the suffering which Heeendured on behaéf Oi those who are
purified in soul from all inlquity, in order rld, with all things

a8 : 1 0 created ths vo
ame time thank God for havln&and for delivering us from the

therein, for the seke of man -
evil :ln’uhicht}:e were, and fc.>r utterly overtrmgﬂiﬁlgapziggif‘afi.
tles and powers by Him who suffered according ho in every place
He then speaks of those Gentiles, mamely us, ¥ omcbariafa and
offer sacrifices to Him, 1.6., the bread of the :
also the cup of the Rucharilste.

2. Op. cite., I, DPs 185, 215

Ig




The Apostolic Tradition of Hippolytus?

We render thanks unto ;

?grv%n‘g. J esusichri st, Yhom igegﬁeolggg' tm:u%goﬁtgiggiozggd

o be) a Savlour and Redeemer and the Angel of T ;
Who is Thy Vord inseparable (from Thee); %hr % W s
madest all things and in W : gugh "‘ho‘? L
Thou didst send from heavegognggogh‘emgti wgé}spi_eaged, gh;m
conceived within her vas made flesh angsdemonag:aiegnt %
Thy Son, being born of Holy Spirit and a Virgin; ¥ho mg.-
£1lling Thy will and procuring for Thee an hol : eople
stretched forth His hands for suffering (or fogv 11:h'ep' ssi )
that He might release from sufferings them who have %gg?.eggd
in Thee; Who when He was betrayed to voluntary suffering (or
the pession) in order that He might abolish death and rgnd_'
the bonds of the devil and tread down hell and enlighten the
righteous and establish the ordinance and demonstrate the
resurrection, taling bread (and) making sucharist to Thee
gaid: Take eat; thls 1s MY Body, which is (or will be) broken
for you, Likewise also the cup, saying: This is My Blood
which 1s shed for you, Vhen ye do this ye do (or make ye)
My "anamnesis". DNow, therefore, doing the "anamnesis" of
His death and resurrection we offer to Thee the bread and
cup meking cucherist to Thee because Thou hest made us
worthy to stand before Thee and minister as priests to Thee.
And we pray Thee that(Thou wouldest send Thy Holy Spirlt
upon the oblation of Thy holy chureh) Thou wouldest grant
to all who partate to be mede one, that they may be ful-
filled with (the) Holy Spirit for the confirmetion of (their)
falth in truth; thet we may praise and glorify Thee through
Thy Servent Jesus Christ through Whom honour and glory (be)
unto Thee with (the Holy Spirit im Thy holy church, now and

for ever and world without end.
R. Amen.

3. Dom Gregory Dix, The Shape of the LILUrZy, PPe 157-158.




73

The Preyer of Oblation of Bishop Sarapion"

It 1s meel and right to pralse, to hymn, to glorify Thee
the uncreated Father of the only=-begotten Jesus Christ. Ve
Praise Thee, O uncreated God, who art unsearchable, ineffable,
incomprehensible by any created substence. We prailse Thee who
aft known of Thy 3on, the only~-begotten, who through Him art
gpoken of and interpreted and made known to created nature.

Wie pralse Thee who knowest the Son and revealeat to the saints
the glories that are about Him: who art known of Thy begotten
Vord, and art brought to the sight and interpreted to the
understanding of the salnts. Ve pralse Thee, 0 unseen Father,
provider of immortallty. Thou art the Fount of life, the
Fount of llght, the Fount of all grace and all truth, O lover
of men, O lover of the poor, who reconcilest Thyself to 211,
and dravest all to Thyself through the advent of Thy beloved
Son. %e beseech Thee make us living men. Glve us a Spirit
of light, that "we may know Thee the True (God) and Him whom
Thou didst send, (even) Jesus Christ." Give us Holy Spirit,
that we may be able to tell forth and to enuntiate Thy un=-
speekable mysteriss, lay the Lord Jesus speak in us and Holy
Spirit, and hymn Thee through uss

For Thou art "far above all rule and euthority and power.
and dominion, end every name that is nemed, not only in thils
world, but also in thet which 1s to come." Beside Thee stand
thoussnd thousands and myried myriads of engels, archangels,
thrones, dominions, principalities, powers (1lit. rules, auth-
°r1t1633= by Thee stend the two most honourable six-winged
seraphim, with two wings covering the face, and with two the
feet, and with two flying and orylng holy, with whom receive
also our cry of "holy" as we sey: Holy, holy, holy, Lord of
Sabaoth, full is the heaven and the earth of Thy glorye

_ Full is the heaven, full elso is the earth of Thy excel-
lent glory., Lord of hosts (lit. powers), fill also Egia Lo
rifice with Thy power and Thy participation: for "‘31*1-,?9
We offered this living sacrifice, this bloodless OLIAZioR.
To Thee we have offered this bread the likeness of s :he e
of the Only-begotten. This bread ls the likeness o ot H'ey
Body, becsuse the Lord Jesus Christ in the night 1212(:1 les
was betrayed tonk bread and broke and gave 10 Hiai beigs
saying, "Talke ye and eat, this is My ‘Body, whioh :e also
troken for you for remission of sinms," Wherefore bresd, and
meking the lilkeness of the death have offered 'b;.xed i ail of
beseech Thee through this gacrifice, be reoog:i graad had
us and be merciful, 0 God of Truth: end as b ds thered to-
been scattered on the top of the mountains an g;urnh out of
gether came to be one, so also gather Ihy hglyana villege and
8very nation and every country and every ity

: tion
4 L. Duchesne, Christian Worship, its origin and evolution,
PP. 76-78,

P T s S e e S e s e
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The Prayer of Oblation of Bishop Sarapion (Continued).

house and make onme living Catholic Church. %We have offered
also the cup, the llkeness of the Blood, because the Lord
Jesus Chrilst, taling a cup after supper, said to His own
disciples, "Tale ye, drink, this 1s the néw covenant, which
is My Blood, which 1s being shed for you for remission of
sins," Wherefore we have also offered the oup, presenting
a likeness of the Blood,

'CG God of Truth, let Thy Holy Word come upon this bread,
that the bread may become Body of the Words, and upon this -
cup thet the cup may become Elood of the Truth; and make all
who communicate to receive a medicine 6f life for the healing
of every sickness and for the strengthening of all advance-’
ment end viriue, not for condemnation, O God of Truth, and
not for censure and reproach. For we have lnvoked Thee, the
uncreated, through the Only-begotten in Holy Spirit.

Let this people receive mercy, lst it be counted worthy
of advancement, let engels be sent forth as companionas to
the people for bringing to nesught of the evil one and for
establishment of the Chureh.

We intercede also on behalf of all who have been lald
to rest, whose memoriel we are making.

_ : e 'souls:
After the reciteticn of the pames: Sanctify these so
for Thou inowest alls Sanctify all (Souls) lald to ’Sﬁg gve
the Lord., /Apnd number them with all Thy holy powers,
to them o place and a mansion in Thy kilngdom.

Rex £ the peopls,
Receive also the thenksgiving (eucharist) o .
and bless those who have offered the offerénggezggu ggaghanks
glvings, and grant heelth apd soundneéss and ¢ and

all advancement of soul and body to this whole people ey

x t: as it was and
the only-begotten Jesus Christ in Holy sPi;%s’an 3 %o a1l the

is end shall be to generations of generab
ages of the ages. Amel.
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The Proposed Pucharlstlc Prayer of the 1948 Phlladelphia

Convention®

The Preface and the Sanctus ere the same as the Common
Servilce.

Holy art Thou, O God, Master and Lover of Men, Thou and
Thine Only-begotten 3on, and Thy Holy Spirit, Holy art Thou
and great 1s The MajJeaty of Thy Glory, Who dildst so love the
vorld as to give Thine Only-begotten Son, that whosoever be-
lieveth in Him might not perish, but have everlasting lifej

Who, having come into the world and having fulfllled
for us Thy Holy ¥Will, and being obedient unto the end,; in the
night in which He was betrayed, took bread; and when He had
glven thenzs, He brake it and geve it to His disciples, say-
ing, Teke, eat; this is My Body, which is given for you; this
do in remcmbrance of Me,

After the same manner also, He took:uthe cup, when He had
supped, end when He had given thenks, He geve it to them, say-
ing, Drink ye all of it; this cup is the New Testament in Ky
BElood, which is shed for you, and for meny, for the remission
of sins; this do, as oft as ye drink 1%, 1n remembrance of He.

ftemenmbering., therefore, His salutary precept and all that
He endured for us: His Pession and Death, His Reaurrecuondand
Ascension, His Intercession and Rule at Thy Right Hangl'; alt:o
the Promise of His glorious Coming again, we glve tha sa e
Thee, 0 Lord Geod Almighty, not as Ve ought, but as ve ar . H
and we meke here before Thes the Memorlal which Thy dear Son

hath willed us to make,

acri-
And we beseech Thee mercifully to accepd this our s
fice of praise and thanksgiving, and to bless ag%b gaggt}i}ga -
with Thy word end Holy Spirit these Thine own &

and wine, so that in very -
be the communion of the Body of Christ, and the cup of bless

ing which we bless may be the communion of thef?ig:g 3§tgh:ﬁt’
80 that we and all who partake ther eof may bo the remission
heavenly benediction and grace, end, receivlnsd have our por-—
of our sins, be senctified in soul end body ageasins unto Thee;
tion with 211 Thy saints who have been well'gt us to pray and
through the Seme, Christ, our Lord, who taug

through VWhom we meke bold to say:

Our Fether, Who art in heaven « «

5« The Lutheran, Vol. 30,

No. 44, July 28, 1948, p. 16%.

-

==




76
Bibliography

wemm=—=. "The Apology of the z‘mgsburs Confession," Article xxiv,
c:ggcc.)rdia_ Iriglotta, St. Louls, Concordia Publishing House,

===s===, "The Didache," IX, X, XIV, Ante-Nicene Fethers, Auth-
orized Edltlon, American Reprint of The Edinburgh Edition,
Alexender Robérts and James Donaldson, ed,, Révised by A.
Cleveland Coxe, Buffalo, The Christian Literature Company,
Ce 1886. Vili. d -

——=—m== "Formule of Concord, Thorough Declarations," Article VII,
Concordia Trislotia, St. Louls, Concordia Pubdishing Houss,

~===m-=, The Lutheran, Vol. 30, No. 44 (July 28, 1948), and.
: Voi. 31, o, % !(.)ct.ober 2"?! 1948). : . s :

~=w=——-, lorks of Mertin luther, Philadelphla, Muhlenberg Fress,
Ce 1932. Vie

Brilioth, ¥Yngve, fucharistic Falth and Prectice, Svangelical and
" Cathollc, A. G. Hebert, tr., London, Soclety for Promoting
. Coristian Knowledge, 1939, _

Cirlot, Felix L., The EZarly Eucharist, Londom, Soclety for
Promoting Christien Knowledge, 1939

Deniel, K. N., A Critical Study of Primitive Liturgles, (Trav-
3;1800re,'37 Tndia), Kottayam, C. He. ST Press, 1937. :

Dix, Dom Gregory, The 3hape of the LILurgys Westminster, Dacre
Press, 1947. ‘

A : evolution
Duchesne, L.. Christisn Worship, its origin and svolu ’
£17th edition, London, Nachillan and Company, 931.

: the Messla :
Edershelnm, Alfred, The Life and Times of Jesue the —I-EB'
2 vois._ 3 'New”s’.'ork,_ Longmans, Green and compeny, 1912e

Concordia Pub-

Fahling, Adem, The Life of Christ, St. Louls,
1lshing House, Ce. 19306.

o Liturgy,
Fortescue, Adrisn, The Haess: A St of the HRoman L1Eursy . 1937
eecor.zd editian-—_, Tew Yorky r_‘AQ!O § een and Company, .

t, New York
ldelsolm, 4. Z,, Jewlsh LAtUrAy 82¢ its Development, :

*

ngnans, Gr

Henry Holt and Company, Ce




K

Justin Martyr, "Dialopue with Trypho," Chapter XLI, Ante-Niceme
Fathers, flexander Roberts and Jawes Donaldson, ed., Au
orlzecd =ditlon, Amerlcan Reprint of The Edinburgh Edition,

Revleed by A. Cleveland Coxe, Buffslo, The Christian Liter~
ature Compeny, ce. 1885, I,

Justin Martyr, “The First Apology," Chapters LXV, LXVI, LXVII,
Ante-llcene Fathers, Alexenden Roberts and James Donaldson,
edes, Hevised by A. Cleveland Coxe, Authorized ¥dition,
American Reprint of The Edinburgh Editlion, Buffalo, The
Christian Literature Company, c. 1885, I.

Luther, Martin, "Trestise on the Babylonien Captivity of the
Church," Vorks of Mertin Luther (Philadelphia Editionm),
Phlladelphis, Muhlenberg Press, c. 1915, 1I, ppe 170-293.

Luther, Meartin, "Treatlse on the New Teatament.‘" Works of Martin
Luther (Philadelphia Edition), Philadelphie, Muhlenberg
Press, c. 1915, I, pp. 294=326, ;

Luther, Martin, "Von dem Greuel der Stillmesse, so men den
Ganon nemnt" (1524), Saemmtliche 3Schriften, St. Louis,
Concordie Publishing House, 1907, XiX, PPe 1189-1215.

MacDonald, /lexender B., Christian Worship in the Primitive
Church, cdinburgh, T. end Ts Clark, 1930

: ric
Perach, Dr., Plus, The Liturgy of the llags, the Reverend Frede

Co Tekhoff, tre, Lhirteenth edition, 1947, St. Louls,

B. Herder and Company, Ce 1936

s "
Plepkorn, A, C., and Kunkle, H. R, "The Bucheristlc Freyer,
Una Sancta, VII, 3 and 4.

Probst, Ferdinsnd, Liturgie der drel ersten christlichen Jahr-
hunderte, Tusbinzen, H. Laupp, 1070e

Reed, luther D., The Lutheran Litursy, Philadelphie, Hihlenberg
Press, 1947. ‘

i 1524,"
Relm, E,, "¢ 1turcical Crisis in Wittenberg, ’
'Gua.;'te.igghiift. < Theolozical quarterly, Vole 45, Noe 3

tJuiV: 1948}, ppe 168-178.

. tur
Srewley, J. H., The Sarly History of the Li
Carizbric?,ge: The University Press, 94T

gtaments
Stoeckhardt, G., Die biblische Geschichteedesaﬂe?en e B
St. Louis, Concordia Publishing House,

second editlon,




78

Underhill%;velyn, Yorshlp, New York, Harper and Brothers,

warren Fe Eep The Liturgy and Ritual of the Ante~Nicene
Church, second editEon New York, Gorham, Society for
Promoting Christian Knowledge, 1912.

Vebber, F. R., Studles in the Litur irle, Pennsylvania
Aéhby Prinfing Company, 1938 2 » i

Wismar, Adolph, "The Common Service. Its Origin and Development,"
Pro =cclesla lLutherans, II, pp. 11-42,

Ylviseker, Joh., The Gospels, Kinneapolis, Augsburg Publishing
House, 1932.




	The Eucharistic Prayer- Its Use and Development
	Recommended Citation

	tmp.1627565057.pdf.bkSR0

