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Prayer 1n the fourth oeJJtury. But until that time "the trad1-

t1o~l freedom of phrasing allowed to celebrants ensured a 

oert.a1n elaat1city ' 1n the prayer at lee.at until well after 

A.D .. 350 1TI most plaees •. "'2 

The D1da.che .• 

. ':Uhe D1dll.che, or .Teach1ns .. .Q.t the _Twelve Appstles, 1B t~e 

earliest known .source for liturgical 1nf'ormat1on after the New 

T~stament period. Discovered by Bryenn1os and published 1n 

1883, 1t de,tes ba.cJr to the early .se?ond centUl:'Y'• Three 

chapters - - 9, 10, and 14 • - are concerned with the g1v1~g 

of thanks. Ch.?,pter 14 deals explicitly with the thanksgivings' 

1n the Sunday Euobar1s.t. while 1t is not det1n1'be whether 

Chapters 9 and 10 refer to the T!.uche.rist or the Agape.3 ;tn . 

the opinion of some· 11t.urg1cal scholars the prayers 1n the. 

D1dache. are only commuTI1on prayers or· table prayer~, bu..t. Parsch 

considers them the "o+de~t Canon.-''4 

The D1daoha continues the conception of the apostolic. . ' : ~ / 

church that the Lord' a Supper ~as a Tbanksg1v1ng. e.. J fa f <'Tcr ol • 

and gives directions for the form of the prayers of tbanksg1v1ng. . . . 

Br111o'th says that these prayers w~re. probe.bly used "in the 
I • u5 

Syrian ohurch about the end of the first centur.ri-
• I 

The whole question of the ~1dache's authenticity as a source 

of information on the Euche.r1st1c Prayer rErvolves around the 

Dlflal:l1ng of f: J Xj< u'Tc'<I'.. The title of Chapter 9 1a_ "The 

2. Dom Gregory Dix, ·:rhe Sbape 2£ ~ Liturgy_, P• 7. 
3. For a discussion of this question see Dix, .21!• s!1• • P• 90tt • 

and srawl-ey, op • . cit .. , PP• 18,, 22-25. 6 , ~ Pius Parseh, The L1iU£5t 2t the Me.as; P• ~ · • 
5. Yngve· Br111otb, ~'uchariatio Faith !ES Pract1oe. ~n5el1cal 

and Catholic_, P• 19. 



17 

Tbanksg1v1ng {Eucharist)." The author of the D1dache could have )x / 
used the word t. c./ ol_f l rrr((x.. as an all-inolua1 ve t.erm tor bot.h 

parts of the than.'Lts51v1ng, the cup and the bread. 6 or he could 

bav~ used 1t as a s eneral thanltag1v1ng and DOt. necessarily ot 

t.he Lord•· s Supper, since the Chr1at.1e.n' a lite 1s tilled w1t.h 

"eucharistic prayers'' for all sorta ot things. "The mere word 

euobar1.st1a in a n early Christian document does not at all 

establish that the aubjeot conoe~ed is 'the euebarist' in our 

eense. 117 

There is much similarity in the Didaohe with previous 

developments 111 t he 'S'uche.r1st1c Prayer. It continues 'the note 

or joy and t ha.nksg1v1ne with which the apostolic church viewed 

the sacrament: 0 Before all things we thank Thee that Thou art 

mighty"; "He t he.nlt Thee., holy Father, for 'fey holy ll8me. 
118 

This exemplifies t he "gladness of heart.0 (Acts 2: 46) of the 

Cbr1at1e.n life. 

The Did.ache follows tbe prevailing practice of 1ts day 

by modelling its prayers of tbanksg1v1ng af'ter the Jewish 

prayers for blessing bread and wine and by casting them in a 

Christian settingA Tbanlring God tor Creation and Redemption 

again stands out 1n thls Euchar1st1o Prayer. In the Didache 

1t 1s also "the assurance of partic1pat1oD 1n the Kingdom ths.'t 

calls forth the. church's thanks and pra1se."9 

There are amazing differences 1n· th1s early manuscript 

from other contemporary writers. one 1mmed1ately notices that 

the cup is blessed before the bread - - "tb1s 1a unique 1n all 

6. St'awley, .2ll!. oit~, P• 19. 
7 • D1x,. .212• c1 t., P• 92• 
8. D1dache, X. 
9. Br1llot.h, 2l?.• oit.,. P• 20. 
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Obr1st1an lit.erature.1110· Usually the .bread 1s b1eaaed t1rst, 

and then the cup. This difference 1n the order ot the prayers 

1a not found anywhere el~e, either before the pi~che or later. 

It may be justified because of the structure ot St. Luke (22: 
· 11 · 
·11~1a). or ~ecause st. Paul placed the blessing ot the cup 

betore t.he bread in I Cor1ntb1anat· lOz lo - - "The cup ot blessing 

.w~oh we bless ••• The bread which we llreak." Justin, almost 

a contemporary, has only a single pray~ which embraces both 

elements. 

Another striking difference is that the writer of the 

D1dache omitted the Nords of Inst1tut1on4 ID tact, there is 

no reference at all to the Last Supper, o~ to the Body and Blood 

of Christ, or to H1s Passion. 

.the later Eucbar1s~1c Prayers. 

These were all common features in 

I 
A final differen~e is the omission 

of any mention of' 0 saor1f1ce" or "the of'fer1ns of gitt,s" which 

is found 1n Clement of Rome, about a.d. 95.12 
Chapter 14 of' the 

Did.ache has a reference to •• aacr1f1cett, but this 1s very minor 

When compared with later Eucharistic Prayers. 

Justin Martyr. 

Another second century e,ridenoe for the Eucharistic Prayer 

1s found 1n the writings ot Justin Martyr, about a.d. 150. 1n 

his Apology I., e.nd e.lso 1no.1dente.lly 1n Chapter 41 of b1s D1alosue 

lfith Ir;vpbo, Justin describes the Eachar1st as be knew it. His 

entire tm1pbasis 18 on thankSS1V:1IJ8• Cbapt8l'S 65 and 66 of' the 

Apo1051. refer to the Be.pt1amal Eucharist, vb11e Chapter 67 

10. 
P• io .. 

ll~ 
1.2. 

Adrian Fortescue,. The Mass: a Stud,Y, gt_ the. Roman Lit.ur5-Y., 

Srawley, .21:?• .£!!•• p~ 22. 
Ibid. 
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concerns the Sunday Euobar1st. These chapters combine to f'orm 

a complete picture of the Eucharist, wh1oh at tb1s t1me ·had 

become sepa.ra ted f'rom the Agape·. The Dialogue tells us tbat 

. "the Eucbar1at is a real sacr1t1ce ottered only by priests (116) 

and tbat it contained a prayer expl1o1tly naming our Lord's 

passion and (l.ea.th (the Ane.mnes1s·: 41, 117) •. · .. i:, 
. . . 

From Justin's ,-,riti°ngs we s~e that at h1s time the or1git1al 
. . 

t1xed theme of the T!.uchar1st1o Prayer 1s ·continued - - ·God's 

work ~ Creation and Redemption 1.s commemorated. The Prayer is 

et111 extemporaneous- ·- the choice of words beiDg the -pr1v11ege 

of the celebrating bishop. The e;ener$l idea and plan 1n Justin . . 

correspond to the Anaphora of the Eastern liturgies as ·1t 1a in 

Apostolic Const1tut1ons.14 

Dix and Probst take a more conservative view of the 

evidence 1n Justin for the Euchar1st1c Prayer. They contend 

that Justin shows nothing more than that the Roman prayer 1n 

his day contained elements of Creation and Redemption, and that 
. 

Justin does not mention any other elanents in the Euchar1st1c 

Prayer. Dix e.lso says t-hat it 1s possible to recognize 1n 

Chapter 65 of tbe Apology an "opening ad~ess" and "?laming of 

God .. " He states that Chapters 65 and 67 are only br!e~ summaries 

ot the, Euchar1st1o Prayer; Chapter ·66 may or may not have 

re~erenoe to a prayer in an act~l liturgy as Jus~in knew it; 

and that Chapter 41 of the D1aloBY,e does not directly' state that 

1t refers to the Prayer. wt its content expresses the meaning 
· , 15 

ot the Eucharist and therefore 1s valuable. 

13. Fortescue, .21!• 91,,£., P• 22. · 
14. Sra,.,ley. Sll?• cit., P• 35. d1na d Probst -L1tur51e der 
15.. D1x, .QR• cit., P• 223; Fer n • -

gre1 ersten cflr1smche JabrhUnderte, P• 100. 
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ID accord ,.,1th st. Paul, . Juat1n conneota the Eucharist 

v1th the Last Supper and our Lord's. It1at1tut1on. Th1.s, aDd 

also the jo1n1ng· of 1t to the preparatory "otf1ce ot the Word," 

are"landmarks in the development, ot the rite." The D1dacbe, as 

we have seen, omitted any reterenoe· to the Laat Supper. J1:1stil'l 

emphasizes the "g1v1ng o_f thanks~ by', Christ, in regard to both 

the bread. and the c1.1p; but he omits other features which are 

present 1n the New Testament accounts. In the ·Didaehe there 

were two prayers~ one for the oup and one tor ttie bread. I~ 

Justin there 1s only on.e prayer which includes both_ elements. 
16 \·then he uses "prayer of tlle \"ford," Justif) might well· have 

been thinking of this "g1v1ng of thaJ')ks11 by· Christ at the Last 

_Supper. l 7 Justin also l'J88 a clear reference to bread and wine 

as the true Body and Blood of the Incarnate Obrist. This food 

is hallowed by the g1v1ng of thanks-. 

For not as common bread and common drink do 
we receive these; but in like manner as Jesus 
Christ our Savior, having been· made flesh by tbe 
Word of God had both flesh and blood tor our 
salvation, ~o likewise have we been taught that 
the food which is blessed by the prayer of H1s 
\·lord, e.nd from wb1oh our blood and tlesh by 
transmutation are nourished, 1s _the tlef~ and 
blood of tha.t Jesus who was made flesh~ 

One of the reat1,1.res of Justinfe account is the attribution 

ot certain functions to the Logos. · These functions were later 

attributed to the Holy Ghoat .. In Justin this 1s representative 

of "an early phase of thou~h~" which "appears to have been· 

traditional at Alexandr~a."19. There 1s a para1lel1sm here 111 

16. Apolo&• I 66. ,a. 17. 
., 

33, 34, Srawley_, 22•· oit., PP• 1a_ Apoloe;.y, I~ 
19· . ' ' ' :,3, 

' srai-1iey, im~ 5!.ll~' v, 



21 

Justin's language "between the operative power of' the Logos 1n 

the Incarnation e.ncl 1n the Euobarist. 1120 But 1t 1a not, 

necessarily an "express invocation of the Logos."21 Justin's 

emphasis was on the "thanltag1 v1ng, 11 as vas mentioned b~f'ore. 

Fortescue says tri..at nLogos means, not the personal \"lord of God, 

but a word of power, sn almighty command that causes effects 

above nature. This mi ghty word ot God caused the Incarllat1on: 

in the same way t he word of prayer that we have from Christ 

cause·s the consecration of the Iwchar1st. "22 

\'/hat is meant by 0 word of prayer" or "prayer of His word"? 

Some th1nlt it means the Ii.'p1cles1s. But whether it is or is not 

an Ep1cles1s, i t 1s definitely a prayer of thanltagiv1ng - - by 

1t the bread a nd ,11ne are "made a Eu.cb.e.rist." It is also a 

definite prayer and not a mere s·tatement: "This is T!J.Y body, 

blood ... "It seems most reasonable to understand 1t of the whole 

prayer of Cons ecration~ the whole Anaphora which consecrates the 

g1rt,s, which in the opinion of the Fathers of Justin's ~ime was 

handed down entire by our Lord and bis apostles. tt
23 

The Words 

of' Inst.1tut1on were also included in this Prayer as recorded by 

Just.in. There ere many parallels which can be drawn between 

Just.in and the Such8r1st1c Prayer or H1ppolytus,. but these will 

be discussed in the next section. 

Srawley, 22.• ~·, P• 32. 
Ibid., P• 33• 
Fortescue, 2l2·• cit., P• 23. 
~ •. ,. P• 24. 
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The Apostolic Tr adition of Hippolytua. 

Until no,-1 we have been discussing mostly vagaries, references, 

and allusions to the Euohariatio Prayer. With tbe beginning of' 
•. . ' ' 

the third century, however, our. reconstruction of the development 
.. - . " 

of the Euchar1st1c Prayer becomes ·more concrete. The Apostolic 

Tradition of Hippolytus. dated about a •. d. 215, gives us the f'1rst 

complete text of t he Eucharistic Prayer. Developments at this 

time are not yet as complicated as in succeeding periods. 

Hippolytus' Prayer is the only one trom the pre-Nicene era which 

has remained untouched by extensive later revision. 

The aut hor claims to be setting forth the traditional 

practice at Rome, which be knew· as a 7outh~ Therefore, its use 

probably began earlier than a.d .. 215#· being representative of' 

the practice o~ the early Greek-speak1Dg church at Rome. But 

"its subsequent influence 1a found almost exclusively in Es.vptian 

and Syrian r egiona."24 

Even t hough Hippolytus was a schismatic Roman bishop, bis 
. . 

wr1t1ng is a ccepted by liturgical soholars, 1nclud1115 those of 

the Roman Church, as an authentic liturgy. Bril1oth, however, 

says that Hippolytus "represents, not the type of congregational 

service commonly in use towards the end of the second century, 

but the work 0 ,r an individual who deviated trom the trad1t1onal 

form under the influence of a Pauline theology, and of a reaction 

aga1nat the Jewish elem~nts 1n the liturgy, and thus took the 

' id "25 It 1 passion and the atonement as his dominant eas. 8 

8V1dent that 
O 
ertain parts of bis Prayer were his own oomposi t.ion 

24. 
25. 

Srawley, 21?• oil•, P• 67 • 
Br111oth, 5ll?• o t., P• 26. 
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. . 
and represent his own peculiar theoloSY' of the Tr1n1ty. but. 

the scheme and structure of the r-rayer as a whole and even 

some of 1te wording. were the tradition at. Rome.2~ 

When we l ook e.t the l'r~yer of H1ppolytue aa a whole. three 

things stand out - - ~t 1s Chr1sto-centr1o, 1t 1s obJeot1ve, 1t. 

emphasizes Thanksg1v1ng.27 H1ppolytus• Eucbar1st1c Prayer is 

1nf'uaed entirely \11th Chr,1at1an meanings and revolves solely 

around Christ and the salvation which He earned for all men. 

All, Je\·I1ah elements of tba.nksg1v1ng are strikingly absent. As 

we '.have seen, these \:Jere t~e fo~ndat1on for the. Chr~st1an Tbanks­

B1v1ngs. Or dina.r1~y l1'u.char1st1o Prayers contain some reference . 
to these. Jo,·11sh forms or thanksgiving •. In fact, the Prayer 1n 

Apostolic Constitutions VIII has a more than average dose of - . 
them.. Justin a lso t·1as e,.cqua1nted with Eucharistic Prayers whicb 

oonte.1ned these Jeuiah elements.28 But li1ppolytus does not. have 

them nor does· he refer to them. Thia omission 1s comparable to 

the tactics o:f Paul, who omitted things, ot Jewish 11f'e. knowledge, 

and custom,. meJ<ing 111s writings entire-ly Gent1l1c instead. 

Hippolytus raises his Prayer above the ranks of the 

· subjective and 1nd1v1d~l to that of the objective and dramatic. 

It concerns itself tt1th Christ and His work and looks upward to 

God_. not towards man and truman elements. 'l'bis, of course, 1s 

the purpose behind oorpornte Christian worship - - to subdue and 

surrender subjectivity and peroonal-m1ndedness when 1n the 

presence of God and our fellowmen. So here 1n Hippolytus every-

thing is directed God-wards. 

26. D1x £2• cit~, P• 159• . Al d B 
27 • For' a d1aoussion of these three points see . exan er • 

MacDonald Christian uorsb112, 1n the Pr1m1t1ve Churc!, PP• 164-173• 
28. S~e Justin* s D1alo5Yewiih IrfPbo, chapter l. 
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Also, H1ppolytua emphasizes., "&:s .tuat1n d1d before him, the 

1:Bsio :rea.ture o:r the Euobar1st1o Prayer, Tbanksg1v1ns.29 It is 
' 

et1t1rely ne. prayer of Praise -and Thanks. Confession of s1n is 

absent. n30 · We have mentioned before that the Cbr1st.1an lite 1s 

preoccupied ,·11th thanksgiving. That is as- 1t should be. or 
course, we should have confession of sln, but this should precede 

I ' ' 
tbanks31v1ng. As we live more and more 1n the living and acti­

vating forgivenes·s o-f Christ; the more will our hearts. rn1nds, 

voices, souls. bodies, and actions be tilled and thrilled with 

thanl~s to God for His great mero·ies and salvation. 
' 

That brings us to the· subj·ect ·of "sacrifice" which bas 

played en important part 1n the· Eucha.i-1st1c Prayer since the 

time of Hippolytus. From tbe Cbr1et1an point or view. as ev1-

denc8d 1n t he Het1 Testament, our lives should be a continual 

sacrifice, a continual giving to God of our praise and thanks­

giving. Tbe natural conaequenoe of this 1~ the giving of 

ourselves to God,. a.nd not only oUJ? prayers, praises;: and thanks­

g1v1nss. st. Pe.ul says: ":Present your bod~es a 11v1ng sacrifice 

to God. 11 31 All our 11fe and being, all our act.ions and th1nk1Dg, 

should be a euchar1st1c asor1t1ce to Him who hae done so much 

for us .• 

A~ first, the element of s~or1f1oe could have been accepted 

a.a only natural 1n the Eucharistic Prayer.,, but gradually, as 

forms became more static and liturgical manuscripts were pre­

served for posterity, we find 1t given a definite place 1n their 

29. Br111o""b however. save that the note of tba11ksg1v1ng 1Pa 
H · " ' · ·• " · " 1 t 1n tull clearness 
· _1ppolytus 1.s subdued and does not r l.18 ou · ted w1 t.h the "angei • a 
becau~:e the Eucharistic, Pray.er! is not eormeo - 1 1 song, u the Sa.nctus, which be reels 1s tbe, epitome o·f tban_{sgiv ng. 

Qn. cl t. • P·• 21. 
30. 1'1acDonald . ., :212• _gll., P• 168. 
31.. Romans 12: r. 
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chief prayer, the Suohar1stio Pra7er. The D1daohe does not sa1 

much about anor1f1ce. In Chapter 14 1t only briefly mentions 

1t: '*Every Lord's day do ye gather yourselves together, and 

brealc bread, and g1 ve thanltsg1 vlng after having confessed your 

transgressions, that your sacrifice may be pure." .Already at 

the D1dache's time, however, the idea of sacrifice was more 

elaborately dl·1elt upon by Clement of Rome,. about a. d. 95, who 

mentions the 0 aa.ori f1oe" and "the offering of g1tts. 1132 Justin,. 

some fifty y ea.rs later, described the Eucharist as a real se.cr1f1ce 

offered only by priesta.33 H1ppolytus developed the idea a 

11 tt.le furth er and said: "~·!e offer to Thee the bread and cup" 

and 11\'le pray Thee that Thou wouldeat send Thy Holy Spirit upon 

the oblation of Tl'\v holy church." 

But the i dea of sacrifice did not always keep its originally 

pure and Scriptural meaning, as the act of the Cburch in response 

to Christ's comrne.nd to "do." Under the influence of Roman 

doctrine it became perverted lnto a propitiatory sacr1f1ce, a 

daily offering of Christ's Body and Blood for sins, which came 
ti 

to be known as '' the unbloody sacrifice of the Mass• 

The Liturgy is more than a literary composftion. 
It 1s a sacred action in response to our Lor~ sin­
junction, "This do." In the "enacted prayer of . 
the Liturgy the Church pleads the merits of Christ 
and His all-sufficient sacrifice and sums up with 
dramatic impressiveness all that we have in mind 
when we conclude our every prayer with t~e Hfarniliar 
words n And this we ask for Jesus' sake. ere 8 

corpo~ate action which includes praise and t~nks­
giv1ng, but embraces more tban that - - an ao • e.n 
offer1nrs a. sacrifice of faith, of obedience, 0 f 
dedicati~n. Thia sacrifice is in no sense pr~ -
t1atory. It is commemorative, euoharist1c, 8 

32. Srawley, .21?• .2:ll•• P• 22. 
33. D1aloe;ue !!!!ill Trypho, 116. 
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necessary f9r the realization ot Cbr1at's prmn1ses 
to H1s disciples of every time and clime~ In the 
high aolenmi ty of this corporate action. the Church 
proola1ms before· God and men its faith and obed.:. 
1ence~ and brings the Obrist of Galilee and C&lvary 
into the m1~at of the disciples of today. 'l'he sub­
st1 tut1on of mere ed1f1cat1on. for tb1s sense of 
eorporat~~aot!on definitely weakens the Church's 
worsh1p.-'4 · 

Dr. Reed says there is also a 11 subjeot1ve~ personal sac­

r1t1ce" of ourselves in joyful thanksgiving 1n the concept of 

f,he Euohe.r1st. It was the giving of self and -also the present.:. 

at1on of the gifts, bread and wine, as part of their sacr1~1ce~ 

He stat.ea: "The thought ot the early Church focused upon the 

offering of the gifts by the fa1thfUl 1n a great Prayer of 

Thankag1v1ng . ,,35 Reed also writes~ 

\le must bring '<!lore than bread-and wine to the 
e1tar. \· e must offe1• ourselves 1n love and de­
votion; in self-denial and consecrated service~ 
in an action wh1oh is the fruit and the p~oof of . 
our faith~ ~ ~ Unless we bring this self-oblation, 
this sacrifice of moral obedience and spiritual 
earnestness with all its ethical 1mp11cat1ons for 
ds.11y 11 vine;; we are weak and \Ulprofitable serv­
ants, a~d

6
tbe Holy Sacrament 1s for us a hollow 

mockery., 

A1't1cle 24 of the Apolo& ,2t the AUf5BburS Confession ( "ot 

the Mass") disoussee quite extensively the element of sacrifice 

1n the ?-!ass. Among other things 1t saysi 

1:re are not ignorant that the Mass is called ~ 
the Fathers a sacrifice; but they do no~ mean tha~ 
the l·lass confers grace ax o~hre c;merato. and tbat, 
when applied on behalf' of o ers; · it merits for 
them the remission of' sins• of guilt·and punish­
ment. Where are such monstrous stories to be 
foun·d in the Fathers? But they openl,y testit;y 
that they a.re speaking ot tbanksg1v1ng. Accord-
1n_gly they call 1t a eu.cbe.r1st. tie have said 
above hm'lever the.t 8 euchar1st1o saor1f1ce does 
not m:r1t reco~o111at1on, but is made b.V those 
Who have been reconciled, just as attl1ot1ons do 

34. Luther D. Reed, ~ Lutheran L1tur51, PP• 227-228. 
35. Ibid., P• 317. 
36. Ibfa., P• 228. 
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not merit reconc111at1ot1• but are ·suobar1st1c sac­
r1f1c~B 't·1hen those .who have been reconciled endure 
tbem.:H ' 

. The secr1f1ce (thank-ofte~ing or tbankag1v1ng) 
also 1s t\dd~d. For there are several enda tor one 
object. After conaclence ·encouraged by faith bas 
peroeived from t-7hat terrors it 1s treed, then 1D­
deed 1t. feI'V_'entl.y gives thanks tort.he benet1t and 
passion of _Christ-, ·and uses the ceremony itself' to 
the pr a i se or God, 1n order 1'f' th1a obed1enoe to 
show its gratitude; and testifies that it bolds 1n 
high est eem t he gifts ·of ·ood. Thus the ceremoey 
becomes a sa.cr1f1ce of' praise. · 

And the Fe.th~s; ~deed, speak of a two-f'old 
eff'eot, of the comfort. of conscienees, and of 
t·hanksgiv1ng, or praise. The former of these 
effects pertains to the nature (the right use) of 
t he Sc'lora..ment; the latter pertains to t]?.e sacr1f'1ce .. 
Of consola t1on !Im brose says: ttGo to Him and be ab­
solved, becau se He is the rem1ss1on of sins. Do 
you ask uho He is? Hear Him when Ha says, John 
6, 35: I am t he Bread of 11tei b~ t~t cometh to · 
Ue s l"..all never mnger; e:nd he _that bel1eveth on 
Me srsa.11 n ever thirst." Tb1s ps.s~e test1:f'1es 
t oot i tJ t he Sacrament the remission of sins is 
offf$red.; it also testifies t~t tb1~ ousht to be 
received by fe.1th. I.nf'1n1te te$t1monies to this 
effect e.r e f ound 1n the Fathers, all of ·which the 
adversa.r1es nervert to the ™- weratum, and to 
a work to be- applied on behalf~ of others; although 
the Fathers clearly require faith. and sp~ of 
the consolation 'belo?Jg1ng to e'f/eey' one, and not 
of the appl1cat1on.3~ 

Let us nm,: go int'.) a discussion of the various parts of 

H1ppolytua' 8uchar1st1.c Prayer. It was first preceded by' the 

E\lcbarist.io dialogue, known as the sursum Corda ( "L1:rt up your 

hearts,." etc. 
0 

"Let us g1ve thank~ unto the Lord," etc.), which 

f'rom this t irn·e on t1as a cbe.racter1st1c 1ntroductlon to the 

Eucbar1at1c Prayer. n1x39 he.a. drawn up th& struo:t.ure of Hippo-

3:Ytue·•· Prayer o.s follows: 

(a) f. dd!'ess: Relation of -the Father to the· 
.Eternal iford. 

37.. "The Apology· of the ,4ussours Confession• 
Oonoord1a Tr1glotte., P• 407:66. 

38. Ibid., PP• 409:74t. 
39. D1x, gi?_• cit., P• 158. 
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(d) 

( e) 

i!~ 
(h) 
(1) 
( j) 

(k) 
( 1) 
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Tbanksgi ving for Creation through the l·lord. 
The.nksg1v1ng for the Incarnation ot the llord. 
Th8.~ksg1v1ng for Redemption thro118h the Passion 
of the l/ord. 
Statement of Christ's purpose 1n 1nst1tut1ng 
the euchs.r1at. 
Statement of Ria Institution of the Eucharist. 
Statement of His virtual command to repeat the 
action of (f) with a virtual promise of the 
result atta ching to such repetition. 
Claim to the fulfillment ot the promise In (g). 
Offer ing of t he elements., 
c011st1tut1ng obedienoe to the command in (g), 
with e.n interpretation of the meaning under­
stood by this obedience. 
Prayer for the effects ot communion. 
Doxology . 

The Prayer of H1ppolytus contains nothing wb1ch would not 

have been accepted by Justin 65 rears before. Therefore, t here 

o.re parallels w1 t h t he work of Justin, though all of than were 

not necessarily 1n the Jruchar1st1c Prayer of Justin's day. The 

ideas conc er ning t he mee.n1D6 of the Eucharist were accepted and 

believed by t he people, and gradually these ideas would become 

included in t he Eucri..e.r1st1o Prayer wh1ch states t he meaning of 

the Euol'la.rist . 40 We shall point out these parall-els as we come 

to them. 

The opening part of Hippolytus' Eucharistic Prayer takes 

1ts cue from t he preceding dialogue between the celebrant and 

people. It is addressed to the Father and runs as follows: 

(a ) We render thanks unto Thee, O God, through 
Thy beloved servant J eaus Christ. whom 1n the last 
times Thou didst send ( to be) a Saviour and Rede~er 
nnd the Angel of Tey couns.el; Who 1s Thy \·lord in-
separable ( from Thee). 

Th1s address has 1ts parallel 1n Justin: "The president • • • 

gives praise and glory to the Father of the universe, through 

40. Dix,~·~., P• 224. 


