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CHAPTER I
THE PROBLEM

Wiegtern New York in the periocd from 1815 to 1850 of-
fers the church historian 2 picture in miniature of what
happened to the Protestant churches acroess the nation
during the following hundred years. In thig section of
New York State, termed the "Burned-over District" by con-
temporary observera, there are already evldeﬁces of the
goclal gospel in enmbryo form, Here certain Protestant j
churches were torn by schism and splintered into sects.
The Biblicsl concepts of the Trinity, the divine-human
Christ, the atonement, man's total depravity, and justifi-
cation by falth are replaced by various types of man-made
theology which deny the teachings of the Holy Scriptures
and which attempt to make God intc a human concept of what
God ought to be like.

These theologlcael changes were accomplished byrvarious
means: appeals to the emotions, apveals to man's reason,
moral appeals, appeals to contemporary prophets and to
contemporary revelations, and appeals to the spirit world.
The crack-pot became the idol of the masses and the masses
became crack-pots. All this took place while these people
of Western New York sought a god who would be compatible
with their own religious thinking, a god whom they could
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manipulate while they fled from the true God. They wanted
a god who would be nice and friendly, a god with the con-
mon touch. They were fed up with the awful Sovereign Lord
presented in the pulplt and in religious writings by the
predominant Oalviniatic theology. They wanted = god who
would be democratic, a god with whom they could disagree
without incurring his wrath.

In the matter of time alone, these people are removed
from the present generatlon by over a hundred years, but
their attempts to escape the true God are contemporary with
every age beginning ﬁlth the fall of man in the Garden of
Eden. Thelr attempts at rationalizing God's revelation of
Himgelf in the Holy Scriptures and in the historic person
of the Christ are comparable with many modern religlous
experiuments among pregent day denominations. Some of the
sects established in those years near or between 1815 and
1850 in Vestern New York have become sizable religilous
bedies, such as the Unitarians, the Universallsts, the
Mormons, the Adventists, and the Splritualiets. These
sects have tallored gods to their own liking, and now they
are busily engsged in propagating their ideas about these
man-made gods. Their own growth in numbers and the modifi-
cation of at least some if not 2ll of the doctrines of
many of the larger Protestant denominations 8o that they
now often conform to the thinking of these secis testitleg

to the Buccess of their religious venture.
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The purpose of this thesis is to study the religious
climate which helped to produce these various sects so
that that partlcular zge in American history might be bet-
ter evaluated and so that the present age might be better
underetood. The topics that will be most explicitly dezlt
with are! Anti-Catholicism and Antimasonry, Revivalism,
the Unitarians and Universalists, Moral Reform and Social
Betterment, Premillennlalism especlally as it is exhibited
in the ideas of Willliam Miller, Mormonism, and Spiritualism.

The books that have been most helpful in writing this
thesis are as follows: for a general overview: Aufo-

biogranhy, Correspondence, Etc., of Lyman Beecher, D.D.,

Vols. I and II, edited by Charles Beecher; The Protestant

Clergy and Public Igsueg 1812-1848, by John R, Bodo; The

Socisl Ideas of the Northern Evangelists, 1826-1860, by

Charles C. Cole, Jr.; The Burned-over District, by Whitney
R, Cross; Revivelism and Social Reform, by Timothy L.

Smith; Church and State in the United States, 3 vols., by

i le e r | o s

Anson Phelps Stokes; and The Turner Thesis Concerning the
Role of the Frontier in American History, edited by Georgs
Rogers Taylor; on Anti-Catholicism: The Protestant Crusade
1800-1860 (biased toward the Roman Church), by Ray Allen
Billington; on Revivallsm: Lectures to Professing
Christiens, by Charles G. Filnney; Lectures on Revivals of
Religion, by Charles G. Finney; and ¥emoirs of Rev. Charles

G. Finney, by Charles G. Finney; on Unitarians and
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Universalists: The Religious Hlgtory of New England,

King's Chapel Lectures, by John Winthrop Platner and Others;
on iMoral Reform snd Soclal Betterment: The Berean, by

John H., Noyes; and Hscape to Utopia, by Everett Webber; on

Premillennlalism and William Miller: Days of Delusion, A

Strange Bit of History, by Clara Endicott Sears; on

Yormons: The Mormons, by Thomas F, O'Des; and The Doctrine

and Covenants, by Joseph Smith, Jun.; on Spiriiualleta:

Seers of the Ages: Embracing Spiritualism, Pagt and Present,

by J, M. Peebles; and on the Lutherans in Weastern New York:

England, Vol. I, by Harry J. Kreider.



CHAPTER 1I
GENERAL CONDITIONS
Church and Community

During thls perilod from 1815 to 1850 Western New York
was strateglc for the great westward migration az well as
Tor the heavy immigration from Europe. Until about 1825
Western New York itself wasg still a frontier section. The
Yankees from New England were moving into the regions of
the fertlle plains in Vestern New York in order to farm the
rich virgin soil.l The culture remained mostly rural
during the first quarter of the nineteenth century. The
population was qulte homogeneous since most of the early
settlers came from similar sectlions of New England.
Whitney R. Cross says that "Genesee Fever™" struck entire

neighborhoods and often whole New England communities moved

1james H. Hotchkin, History of the Purchase and Settle-
Present State of the Presbyterian Church in That Section
(New York: M. ¥, Dodd, c.1848), p. 25. "Emigrants to
Western New York were generally drawn thither by a regard
for temporal clrcumstances. They were not like the orig-
inal emigrants to New England, fleeing from persecution,
and seeking a place whers they might worshlp God according
%o the dictates of thelr own consclences, without molesta-
tion. It was not a missionary enterprise to civilize and
christianize the sborigines of the country. But the great
object with them was to improve theilr temporal circum-
stances. Land of an excellent quality might be obtained
at & very chesp rate,"




to Western New York.2?

In 1817 the construction of the Erie Canal was begun.
This brought migrant laborers to the reglon, many of whom
were rough men who were unfettered by close family ties,
The completion of the Erle Canal in 1825 gave a great
impetus to population growth and 1t helped To stabilize
the economy of the whole state of New York.> During the
twenties population grew more rapidly here in VYestern New
York than in eny other part of the United States.. The
towns of Albany, Utica, Syracuse, Buffale, and Rochester
gshowed tremendous growth during the twenties.b These were
the same towns in which the Finney revivals stirred up so
much controversy beginning in 1826.

The year 1825 might with good reason be deslgnated as
the dividing line between frontier civilization and a more

settled type of community in Western New York. And yet,

2ynhitney R. Cross, The Burned-over District (New York:
Cornell Unlversity Press, c.1950), p. 5.

Jjames Stuart, Three Years in North America (New York:
J. & J. Harper, 18535, I, L3. "Albany consists of one street
of very considerable length, parallel with the river, from
which the rest of the city rises abruptly. . . . The popu-
lation rapidly increases: in 1800, only 4000; in 1810,
10,000; in 1825, 15,000; and now certainly above 20,000,
This i1s easily accounted for by the far greater facllitles
that haeve followed the introduction of the steam-boats and
the establishment of the Erie Canal. Albany 1s aow the
gecond city in the state in point of population.

hGross, op. 8i1ti,. Ps.56.
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in a sense, Vestern New York remained frontier country
even after 1825, since 1t became the middle country across
which thousands of foreign immigrants migrated to the west-
ern parts of the United States. Frederick Jackson Turner
calls thils reglon a2 medleting region, a region that wvas
typical of a more modern United States. Here the ldeas of
many types of people rubbed agalnst each other and this
interchange of ldeas quickened the pace toward individual-
ism and democracy. The people of this region came fto ex-
pect innovations in all fields, not only in the field of
religion. For instaznce, it was here that Frances VWright's
labor party agltated and campalgned in order to gain bet-
ter conditions for working men. Turner described this
region in this way!
The ¥iddle region was less EFnglish than the other
sections., It had a wide mixture of naticnallties, a
varied society, the mixed town and country system of
local government, a varled economic life, many rell-

glous gects., In short, it was a region medlating be-
tween New England and the South and the East and the

West. . . . It was typical of the modern United
States. . . . Thus it became the typnlcally American
reglon.5

It was here, too, that the old colonial society with
its theooratic churches met the "New Heasures" men. These
Calvinistic theoorats who were entrenched in churches like

the Congregational, the Presbyterian, and to some extent,

5george Rogers Taylor, editor, The Turner IThesis Con-

cerning the Role of the Frontier in American 1§torx
(Boston: b. C. Heath and Company, c.l9ﬁ95. p. 13.
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the Episcopalian did not favor innovations in church or in
politics. They favored the status quo, not because they
were undemocratlc but because they feared that the old
institutions might become undermined ss were the institu-
tione of France during the French Revolution. These theo-
crats were opposed to rule by the masses. They favored
rule by the educated aristocracy since in their opinion
this was the only way to save the union. The individual-
iste and the forelgn immigrants on the frontier were more
democratic and often more origilnsl in their thinking, and
so they opposed theocratic thinking both in theocloglcsal
matters and in politics.

The theocrats were not idle, however, they did not
gimply sit back and dream of the days that used to be when
they held the privileged position as the established church
in several of the colonies. They had Tought hard to keep
their position as the established church and even after
they had been disestablished they fought on as though they
did not reali;e that they had lost thelr excluslve position.
In spite of the strong opposition from the independent
churches, like the Methodist and the Baptist, geveral of
the states let the established church keep 1ts privileged
position until quite a late date. The Anglicans were for
the most part digestablished during the Revolutionary War
in the six colonles where they hed been the establlshed

chureh. Thus New York had supported the Anglloan church
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88 1ts establlished church until the time of the Revolution.

The Congregationalists remeined entrenched in their states
much longer. In New Hampshire disestablishment came in
1817, in Connecticut in 1818, and in Massachusetts dis-
establishment 4i1d not come until 1833.6 In several of
these states disestablishment probably would have come
later still if the Methodlsts and the Baptiste had not
fought so long for equel privileges.

These are the sentimenta of Lyman Beecher, an ardent
theocrat, written in a sermon anticipating the disestab-
lishment of the Congregationalist church in the state of
Connecticut. He titled thls sermon "Building of Vaste
Places." Here are some extracts from this sermon:

"It was the fundamental maxim of the fathers of this
gtate that the preaching of the Gospel 1s, in & civil
point of view, a great blessing to the community, for
the support of which all should contribute according
to thelr several ability. This law, whlle the in-
habitants of the state were 2ll of one creed, was
entirely efficacious, and secured to the people of
the state at least four times the amount of religlous
instruction which has ever been known to be the re-
sult of mere voluntary associlations for the support
of the Gospel,

"But at length the multiplication of other denomina-
tlons demanded such e modification of the law as
should permit every man to worshlp God according to
the dictates of his conscience, and compel him to
pay only for the support of the Gospel in his own
denomination. The practical effect has been to
liberate all conscientious dissenters from support-
ing a worshlip which they did not approve--which the

6W1111am Warren Sweet, The Story of Religion in
America (New York: Harper & Brothers Publishers, ¢.1939),

p. 275.
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law intended, and to liberate a much greater number,
wlthout conscience, from paying for the support of
the Goepel any where--which the law did not intend.

"While it accommodsates the conscientious feelings of
ten, 1t accommodates the angry, revengeful, avari-

clous, and irreliglious feelings of fifty, and threat-
ens, by a silent, conatant operation to undermine the

deep-laid foundatlions of our civil and religious
order. "

This oppositlion of the theocrats to disestablishment
became & cause Tor regret in later years sfter they rezsl-
ized how much more effectively the church could operate
when it wes separated from the state. A few years after
the dlsestablishment of the Congregationalist church in
Connecticut Lyman Beecher felt much differently on the sub-
Ject, for then he wrote:

The injury done to the cause of Christ, as we then

gupposed, was irreparable. For several days I suf-

fered what no tongue can tell for the begt thing that
ever heonened to the State of Connecticut. It cut

the churches loose from dependence on state support.
It threw them wholly on their own resources and on God.

They say ministers have loat their influence; the fact
is, they have gained. By voluntary efforts, soclieties,
missions, and revivals, they exert a deeper influence
than ever they could by queues, and shoe-buckles, and
cocked hats, and geld-headed canes.

The European traveler to North America during this
perlod marveled at the zeal exhibited in the free churches

of the United States. Everywhere the traveler went he

7Lyman Beecher, Autobiography, Correanondence( Ete.,
of Lyman Beecher, D.D., edited by Charles Beecher (New
York: Harper & Brothers, 186k}, I, 274-75.

S.Lb.l‘l-a p. 344, Itallcs are in the original.




11
seemed to see growlng churches which were interested in the
public igsues of the day; and the churches often led the
way in moral and socisl crusades. James Stuart, an English
traveler in America during the late twenties, pralsed the
free church system and said of 1t:

The United States being free from any religlous es-
tablishment, every one is not only tolerated in the
exerclse of tThe religion he believes, but is at full
liberty, without the fear, except in very few and very
peculiar cases, of hls temporal concerns being at all
- affected by his religious profession, (whatever it may
be,) to embrace those religilous doctrines which he
conceives on due consideration are true. It follows
from this state of things, that there 1s much less
hypocrisy in the professors of religicn in this than
in other countries. Those 1ln this country, who
voluntarily go to a Protestant church, and who vol-
untarily pay for the ministration of s Christian
clergyman, may be genereslly, (I do not mean to say
universally,) held to have made the necessary examina-
tion, and to be real believera of tThe doctrines of the
Christian religlon;--whereas those from other countries,
who have travelled in the United 3tates, and who have
put forth sneering and ill-founded statements on the
subject of revivals, camp-meetings, &c. are generally
Christians professing that religion, merely Dbecause
their parents did so, or because Christianity is the
religion of their country, and not because they ever
investigated its truth.?

In this same chapter Stuart extolled a Methodist camp
meeting which he attended in New York state. He said that
this particular camp meeting wae conducted with the greatest
dignity and decorum.\ From other accounts of Methodlst camp
meetings it may be concluded that they were not all con-

ducted in such a dignified and quiet manner. Clara Sears

95tuart, oo. oit., I, 265.
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in her book concerning the Adventist story says that the
Adventlst camp meetinge were patterned after the Methodist
example and these Adventist meetings were so emotlonal and
loud that they could be heard for miles zround the camp
grounds. DBut that 1s a story that wlill be dealt with in a
later chapter.

It was not too many years after disestabllishment had
Taken place that the Congregationalists of America becams
more like thelr forebears in England in being ardent sup-
porters of the ldea of separation of Church and State.

But even then they stlll attempted to work out their theo-
cratic ideal whereby the American government would enforcs
morality by using legal means. These theocrats felt that
morale could be leglslated and so they threw their full
force into the fight to see that moral legislation was put
on the statute books. This attitude prepared the way for
the passage of the Prohibition Amendment to the Constitu-
tien of the United States in a subsequent perlod of Amer-
ican history.

The liberal churchmen of that time opposed this theo-
cratic ideal of enforcing morality by enactment of legis-
lation. The liberals accused the theocrats of using an
014 Testament concept of living by the law when the church
wag living in a New Testament age. The Episcopalians and
the Lutherans were alad generally opposed to the theoecratic

idesl. Notable exceptions among the Lutherans were Samuel
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B. Schmucker who was an ardent Lutheran theocrat and mem-
bers of the Hartwick and Franckean Synods of New York
State, all of whom believed stronglylin the legislation of
morals.,

Hven after losing thelr privileged place as state
churches the theocrats still exerted a lot of influence
in the daily life of the public at large. For instance,
a good deal of doectrinel teaching got into the pubilc
gchools by way of text books which stressed Biblical con-
cepts. John R, Bodo quotes a passage from Perry Hiller
end Thomas H, Johnson:

In the New England colonles, heirs of the British
Puritan tradition, religion and education were in-
separable. "The chlld began his resding with that
time-honored device, the hornbook--a printed alphabet
1list of one-syllable words, together with the Lord's
Prayer, held in a wooden frame, the whole covered by
a sheet of horn., He was advanced next to the spelling
book, end thence to a primer and a catechism. 'In
Adam's Fall / We sinned all' begins that most famous
of American readers, The New England Primer, or Milk
for Babes, of which it 1is estlimated that seven mllllion
copies were printed before 1840. 910

Since the Protestant churches were early leaders in
the field of education it 1s not at all'strange to sse such
religious doctrines in school books. But in 1837 the first
state Board of Education in the United States was formed

in the state of Massachusetts. This board became a pattern

1°Perry Miller and Thomas H. Johnson, Ihe Puritans
(New York: n.p., 1938), p. 696, quoted in John R. Bodo,
The Protestant Clergy and Public Issues 1812-1848 (Prince-
%on, New Jersey: Princeton University Press, ¢.1954), p.

165.
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for similar boards of education throughout the country.
The Massachusetts Board of FEducation elected Horace lann
a8 1tg secretary. Under his leadershlp the state developed
a compulsory educatlion system of secular schools which were
to be free from all secterlian influence. The Unitarians
and the Roman Cathollics were early lezsders in this fight
to secularize the public schools of America. They were
strongly opposed by the Americen Sunday School Unlon which
tried in 1837 to get the Massachusetts Board of Education
to use the Sundsy School Union's "seleet librery" in the .
public schools of that state. Both the governor of
Massachusetts and Horace Mann declared this to be a sec-
tarian proposal. The Sunday School Union's sgent,
Frederick A. Psckard and Horace Mann argued the point but
the proponents of secularlzation won the battle. 1l

After losing control of the public schools the theo‘
crats bullt up a2 strong Sunday School system in thelr own
churches in order to educate both the young and the old.
The Sunday School and the denominational college were
powerful forces in the theocratic battle for the mind of
the fast growing West. Lyman 3eecher became the leader of
Lane Theological Seminary in Cincinnati in 1832; and
Charles G. Finney beceme s leading light at Oberlin College

1lpnson Phelpe Stokes, Church and State in the United
States (New York: Harper & Brothers Publishers, ¢.1950),
II, 55-56.
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in Ohlo. Amherst College, founded in 1821, prepared many
men for Andover Theologlcal Seminary, which was Congrega-
" tionalist. Another important denominational institution
was the College of New Jersey at Princeton. Princeton
Semlinary and the New Haven Seminary prepared men for the
ministry of the Presbyterlan church. Other important in-
stitutions were Yale, Dartmouth, Harvard (which was
Unitarian), Brown (which was Baptist), and the Univeraityl
of Vermont.

The Arerican Educatlion Soclety was the coordinating
agency of the theocrats in promoting the work of higher
education, Although it was established as an undenomina-
tional esociety its leadership was malnly Congregational and
Presbyterian.? The Methodists and the Baptists were slow
in the development of denominational institutions. This
wae no doubt due mainly to the fact that thelir minlistry
was the least well trained of the Protestants in America
during this period. It was probably their zeal to'convort
the West that finally brought them into the field of higher
education.1l3 The Lutherans were alsc slow to enter into
the field of higher education. They were largely dependent
upon Europe to supﬁly pagtors; most of these European pas-

tors caeme from Germany. In 1815 the Hartwick Seminary was

12Bodo._gg. cit., p. 14,
133pid., p. 170.
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established in New York State for the purpose of training
missionaries to the Indisne.} It wes 1826 before the
General Synod established its seminary at Gettysburg,
Pennsylvania.15

In the early part of theé nineteenth century the theo-
crats pretty much dominated American education and theology.
But not all of the theologlens were theocrats. Even in the
Congregatlionalist and the Presbyterian churches the theo-
crets were not the only feormers of theological policy. As
was mentioned before, there were "new measures" men who
were trying to llbersllze the old Calvinistic theology.
Through theilr efforts Arminlanism was brought in to change
the old Calvinistic type of theological thinking., Often
this produced liberal-conservative cleavages within a
single denomination which were more severe than the dif-
ferences that separated liberals from other liberals in
opposed denominations or that separated conservatives from
other conservatives in opposed denominations. Perhaps this
helps to explain why church members changed denominational

affiliation guite often.16 Even clergymen seemed to have

1“Henry Eyster Jacobs, A History of the Evangelical
Lutheran Church in the United States, in IThe American

ggurch History Series (New York: Charles Soribner's Sons,
1899), 1V, 333.

154bdel Ross Wentz, A Basic History of Lutheranism in
America (Philedelphla: Muhlenberg Press, ¢.1955), Pp. 85.

160rass, op. oit., p. 8.
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changed thelr denominationsl loyalties from time to time.
Lyman Beecher, Charles G. Finney and Cslvin Colton are
prominent examples of ministers who left one denominastion
in order to Join esnother. In Lyman Beecher's case he
changed his denominational preference three times.

These theological differences within a denomination
sometimes caused splits to develop within the various
churches, At other times the differences caused bitter-
ness but d4id not split the church. ESometimes, too, these
gplits within a church body had polliticel as well as theo-
logical causes. This was egpeclally true where the ques-
tion of slevery was concerned. Nearly every denomination
was gtrongly rocked by the slavery question even: though 1%
may not have been split by the issue. Eventually the Bap-
tists, the Methodists, and the Presbyterlans were split
into Northern and Southern churches. In the Methodist
church the Wesleyan Antlslavery Socleties eventually
brought the Wesleyan Methodist church into existence in
1843 ag a protest body ageinst the parent body's alleged
gsoft attltude on the slavery queation.17 The eplit in the
Presbyterian church in 1837 was partially on account of the
glavery issue, but there was an even bigger cause in the
differences in theology as exemplified in the 01d and New

Schools of the Presbyterian church. The 01d School had

17ig1d., pp. 265-66.
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its theological fortress =2t Princeton while the Hew School
was dominated by the New Haven theologlans. This split
will be discussed in more detall when the Plan of Union is
examined in the next section of this chapter.

The Lutherans of New York State were also split into
new synods by a combination of eglavery and theological
issues. Thie resultied in the formation of the Hartwick
Synod 1n 1831 and the further split of the Hartwick Synod
to form the Franckean Synod in 1837.18 These two synods
will be discussed in greater detall under the tople of
revivallsm in the next chapter. The Lutherzns of thils
period had their 01ld School and New School divisions Just
llke the Presbyterians. The Episcopal church had two
parties, the High Church Party and the Low Church Party.
Even the Guakers were split by the Hicksite division in
the perlod around 1827 and 1828. The Hicksite branch of
the Queker church was formed in opposition to the Orthodox
branch.1? Among the Baptists the theology of John Calvin
wag almost universally adhered to except for the Freewlll
Baptists who operated under the Arminian gystem of theology.
Arminianism was invading all of the churches during this

period.

10gerer 3. % Bistory of The United Lutheran
arry J. Krelder, ory o United Lutheran
Synod of New York and New England_TPhiladelphia- Muhlenberg
Presgs, Go195u‘5a Ig 79: 7. &

19g1bert Russell, The History of Quakerism (New York:
The Macmillan Company, 1943), vp. gBOf.
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The age was marked by both cooperation and antagonism
between denominationa. There was cooperation in the re-
vival crusades and in the support of the benevolent so-
cletles. But even while the denominations cooperated with
one another there was a certaln amount of jockeying for
rosltion to see which body could wield the greatest power.
There was also a lot of competition on the frontier to see
which church body would grow the fastest. In New England
and the older settled reglons the Congregationalists and
Presbyterians seemed to have the edge numerically, but on
the frontler the Methodists and Baptists geemed to grow
most rapidly. All denominations evidently used revivelism
in order to try to gzln new members; this is even true of
many of the Quaker congregations. The Methodlsts also
popularized the camp meeting approach to evangellism whereby
believers and other interested persons would gather on a
camp ground to hold protracted meetings. Although the camp
meeting was first used by the Presbyterians, 1t was the
Methodlst circult rider who perfected this technique in hils
effort to evangelize the frontier.20 As was mentioned be-
fore, the Adventist groups adopted this procedure to help
spread thelr millennisl message. The so-called "new meas-

ures" will be discussed in the next chapter under revivallsm.

2°Charles A, Johnson, The Frontier Camp Meeting
(Dallas: Southern Methodlst University Press, ¢.1955), p.
vii.
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Two unilon schemes ought to be mentioned in closing
thle section on church and community. In 1838 Samuel 3.
Schmucker, the liberal vcice of Lutheranism, if indeed he
can be called Lutheran at all, issuved his "Fraternal Appesal
to the American Churches" calling for them to reunite on
the basis of the Apostles! Creed. This appesl did not
gseem to gain much support among the churches. Schmucker
was also prominently identified in 1846 with the formation
of the Lvangelical Alliance. This was a union of 1indi-
vidual Christlians who wanted to promote religlous tolera-
tion.?l But like the "Fraternal Appeal, " the Evangelical

Alliance was doomed to fellure.
Uhurch and Mission

All of the Protestant churches were linterested in
reaching the unchurched on the vast frontier of America
during this period of American history. The Presbyterians,
the Congregationalists, the Episcopalians, and the
Lutherans probably had the best educated minlistry at this
time. In fact, the Methodists and the Baptists seem %o
have taken pride during the early years of the nineteenth
century that they did not waste their tlme on preparing a

21Wentz, op. 8it., p. 139.
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highly educated minlatry.z2 They preferred to stress con-
secration by the Holy Spirit as the sole test of a man's
fltness for the minietry. Written sermons were somehow
thought to be inferlor %o extemporanecus preaching under
the supposed guldance of the Holy Splrit. Charles G.
Finney was 2lso a disciple of this type of thinking.

Since the denominations which preferred to send out
educated ministers were often short on such educated man-
power the Baptist farmer preacher and the Methodist c¢cir-
cult rider frequently beat the others to the new frontier
eettlemenfs.23 These uneducated minlsters probably did
talk on a level that was easily underetood by thelr hearers
who were usually as uneducated as they themselves. Later

in the nineteenth century, however, the Baptists and the

22“Suppose, now, Mr, Wesley had been obliged %o walt
for o literary and theologically trained band of preachers
before he moved in the glorious work of his day, what would
Methodism have been in the Wesleyan connection to-day?
-Suppose the Methodist Eplscopal Church in these Uniteqd
States had been under the necessity of walting for men thus
qualified, what would her condition have been at this time?
In despite of all John Wesley's prejudices, he providen-
tially saw that to accomplish the glorious work for which
God had reised him up, he must yield to the superior wisdom
of Jehoveh, and send out his 'lay preachers' to wake up a
slumbering world., If Bighop Asbury had walted for this
cholce literary band of preachers, infidellty would have
swept these Unlted States from one end to the other. "

Peter Cartwright, Autobiogra of Peter Cartwright, edlted
by Charles L. Wallls (New York: Abingdon Press, c.1956),

ppo 63"6“- : ;
23Jonnson, op. cit., pp. 18-19.
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Methodlsts also became Interested in education and then
they establlished their own denominational schools and
collegest

The Protestants were ﬁqt the only ones who were in-
terested in the frontier though. With the great Roman
Catholic immigration after 1823 the Romen church fielded
three mlssion enterprises in order to keep their people in
the fold after they srrived in the new world. These so-

cletlies were:

The Soclety for Propagating the Falth, founded at

Lyons in 1822; the Leopold Foundetion, orgenized in

Vienna in 1828; and the Ludwlg ilssion, establisghed

by Louls I of Bavaeria in 1838.24
These Roman Cathollc mission efforts figured prominently in
Protestant opposition to the Roman church in America dﬁrlng
this period.Z25 The establtahment of Romén Cathalie Dared
chisl schools also alded the mission effort of the Romsn
church on the Amerlcan frontier.

The economic declines of 1819 and 1837 slowed the rate
of growth in all American churches and some probably even
lost members as a result of these two_depreasiona. Milder
economic declines seemed to have accelerated the growth of

the church, but during severe depressions the churches

lacked the money to send men and supplies tc new fields of

248060, op. cit., p. 69.
25Infra, o. b46.
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labor. I% was 211 the churches could do in tight economic
perliods to hold the line while they waited for = betler
day %o come. Then, too, durlng periods of mild economic
decline men seemed able to apeculate more freely upon the
dellverance which would come with the millennium, whereas
during really hard times the church members had all that
they could deo to keep soul snd body together and this left
1ittle time for speculation on matters theological.Z26

This was an age though in which neearly all churchaen
were looking for a millennium of one type or another. The
theocrats wanted to perfect an American theocracy so that
all would be in readiness when the Lord returned toc set up
His kingdom. The benevolent groups were enthusiastic in
thelilr support of moral and sociallreform, also ostensibly
with some such plan of preparing the way for the Lord. It
wves sn age when men seemed to feel that they could clean
themselves and the world up so that all would be acceptable
to the Lord when He returned. The idea seemed to be that
America was the Zion referred to in Biblicel prophecy. And
religlous groups of all shades of theological opinlon seemed
to ghare in the enthusiassm for America's key role in bring-
ing about the millennial reign of Christ.

This millennial expectancy helped to make the churches

zealous in setting up benevolent socletles to extend the

26Groaa, o2. cit., p. 269.
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kingdom of God and to further the cause of moral and sccial
reform. These socleties indicate the growing power of the
laymen in the Protestant churches because most of them were
under the control of laymen. There were often auxiliary
female organizations so that the women of the church could
oput their talents to work. There were organizations to
help spread the Gospel, to promote temperance, to promote
the .proper observance of the Sabbath, to help free the
slaves, to help paupers, %o curb vice, and to do many other
works of refornm.

The mea jJority of these benevolent socileties met an-
nually in New York City during the month of May.27 These
simultaneous meetings were almost a necessity since the
membership and particularly the executive officers often
overlapved. Arthur Tavppan, a wealthy layman in New York
City, was one of those promlneht men who had his fingers in
many benevolent ples at the same time.

One of the more important early socletles engaged in.
evangelism, which was especlally active in Western New
York, was the Connecticut Society formed ebout 1798. This
gsociety poured many men and supplies 1into Western New York

during the first quarter of the nineteenth century. It

27Gharles C. Cole, Jr., The Social Ideas of the North-
grn Evangelists 1826-1860 (New York: Columbie University
Press, c.1954), p. 109.
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became a model for other mission socleties.Z2®

The first really natlonal evangellam soclety was the
American Board of Commlssioners for Foreign Missions whlch
was organized in 1810. The New England Tract Society which
wag founded in 1814 merged with a similar group in New York
State sbout 1825 in order to form the American Irsct So-
clety. This tract socilety was preceded by the American
Bible Society which was founded in 1816. The iAmerican
Educatlon Society started its work in 1815. Then there
were the American Colonization Society (1817), the American
Sunday School Union (1824), the American Home Missionary
Yociety (1826), the American Temperance Society (1826), and
the American Sabbath Union (1828).

A1l of these societles were set up to be nonsectarlan
in charsecter, but in almost every case the Congregational
and Presbyterian churches controlled them thrgugh their
laity which held all or most of thé top offices in the
societies. Naturally under these circumstances the litera-
ture produced by these societies had a very strong sectar-
ian bias. This probably wag one of the main reasons why
the Baptists and the Methodists set up their own misgionary
soclgties. :

The Plan of Union which had a tremendous effect on

theological thinking, especially in Western New York, should

286rese, op. eit., pp. 19T.
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be dealt with in some detaill. This Plan of Union was de-

vised in 1801 %o be a cooperative home mission enterprise

between the General Congregational Assoclation of Connecticut

and the Presbyterian CGeneral Assembly.29 It seemsg that
there was a certein similarity between the doctrines of the
Scotch-Irigh Presbyterians and the Edwardean branch_of New
England Congregabtlonalists. These two churches had both
fought deism and Unitarlianism and both groups were having
difficulty in supplying adequately trained elergymen for
thelr home mission'program.3° Therefore, they worked out
this Plan of Union for establishing new churches in centrel
New York and northern Ohlo.

In each case the new church could decids for itself
which of the two denominaftions it wished to join. The
ninisters alsc were glven the privilege of choosing between
the two denominations. In practice the plan worked in
favor of the Presbyterilan church whose more rigid pollty
rnade it more efficient in the frontler situation. A new
church could readily enter the presbytery by a simple ap-
plication for membership that did not have to be ratified
by the vote of the presbytery. But the presbytery had %o
give its vote of approval before a church could be dropped

from its ranks. According to Congregaticnal principles,

29For the official regulations which governed the Plan
of Union cf. Appendix A.

3001“038, 9_2- Oit-, ppo 18—19‘
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however, a single congregation could by simple majority
vote sever l1l%self from other Congregational churches and
enter into the Presbyterlan fold.3l As & result of this
gituetion the Presbyterians added many new churches and be-
came quite strong in central New York and in Ohlo.

Unfortunately, however, the theology of these new
union churches was strongly influenced by the New Haven
theology of Professor Nathaniel V. Taylor. This type of
liveral theology known as "lTaylorism" was strongly infil-
trated by Arminlanism, Thieg distressed the 01d School
Presbyterians. When they found themselves in the majority
at the meeting of the General Assembly in 1837 they seized
the opportunity to abrogate the Plan of Union. Tﬁey de-
clared the plan to be null and void from the beginning,
since the Genersl Assembly of 1801, which made the plan,
had no right to enter into such an agreement with the
General Congregational Association of Connecticut, which
was not a national body and c¢ould not, according %o the Old
School Presbyterilans, even speak or legislate for the
churches that composed it. The Presbyterian General As-
gembly then went on to exscind the four synods which were
made up of the union churches. Three of these synods were

in the state of New York; the fourth was in Ohie. The

31ohn Winthrop Platner and Others, The Religio

History of New England, King's Chapel ggﬁggggg Cambridge:

Harvard University Press, ¢.1917), Dop.
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Congregatlonaliste did not get around to abrogating the
Plan of Union until their Albany econvention which took
place in 1852.32

The 014 School Presbyterians exscinded these four
synods mainly because they held New School doctrines. But
there was another dlsagreement between the 0ld and the New
School Presbyterians that encouraged this split. Nost of
the 014 School Presbyterlians favored mild éolutiona to the
slavery 1lssue. They tried not to offend their southeran
constituency. They supported the Colonization Society,33
which will be dlscussed later wlth the abolition moveument.
The New School Presbyteriansg favored more drastic solutlons
to the slavery question, however. Tﬁey preferred toc have
an immedlate abolition of slavery.

The doctrines that were most hotly contested by the
014 School Presbyterians centered around the'questlons of
original sin, electlon, the atonement, free will, and con-
verslon. The 01d School Presbyterians sald that man 1s
born into this world with an inherently sinful nature, The
New School Presbyterians sald that men is not condemned by
his sinful nature but by hls voluntary sinful acts. The
014 School said that God had elscted certain men to salva-

tion and therefore the atonement of Christ was only for the

321p14., op. 65-66.
3380d0, op. sit., pp. 140f.
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elect. TQe‘New School replled'tﬁat Christ's atonement was
for all men. The 0Old School sald that because of original
8in the will of the natural man is not free but bound to
commit sin., The New School said that men's will must be
free so that he can choose between good and evil. The 0ld
School sald that conversion was entirely the work of the
Holy Spirit. The New School believed that man cooperated
in conversion and that conversion was brought about by the
morsl influence exerted on man by the Holy Spirlt.3u

The Rev., James Hotechkin, writing sbout eleven years
after thie exscinding act of 1837 had taken place, seemes %o
have been gquite perturbed about this split between the 0ld
and the New School ?reabyteriana. His sympathles seem to
lie with the New School and he gives the lmpression that
doctrine ought to be considered as secondary to fellowship
and union. He indicates that one ought to be tolerant of
heresy for the sake of unity. In dlscussing the problem
he said:

On "the great errors in doctrine," prevalling to an

alarming extent, as is asserted, 1t may be proper to

make some observatlons. It is not to be expected in

this imperfect world that any considerable nunber of

Christians will entertain views precisely a=like, on

2ll subjects which relate to religious truth. All

do not underatand the teaching of the Scriptures
alike; nelther ies there an entire agreement among

34por the official text of the errors condemned by *
the General Assembly of 1837, and for the "True Doctrine
formulated by the New School Presbyterians in their Auburn
convention of August, 1837, of. Appendix B.
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Presbyterians, as to what 1s taught in the Confession
of Faith and Catechlasms of the Presbyterlan Church.
If perfect agreement in sentiment were essential to
church fellowship, no church cculd exist upon esrth.
As there are sghades of difference in the views of
Christians respecting what 1s truth, so there are
different opinlions respecting what constitutes es-
gential truth, or the truths in whlch 1% is essential
that Christlians should be agreed, 1ln order to their
composing one church. One person would denominate a
certain sentiment a “great error," while another, be-
lieving it an error, might however consider it of
comparatively little consequence. Some Presbyterians
of the old gchool would consider 1t as & great error,
to malntain, that "impenitent sinners have any
ability of any kind to do anything which God re-
quires," or "thet God may not, with perfect con-
slstency, regquire the sinner to do, and pnnish [sio]
him for not doing, all holy acts, when he has no
ability of any kind to do them." HMany of them,
probably, consider 1t a great error %to maintain,--
that the atonement of Christ was made for any but the
elect. What is meant by the assertion that great
"errors in doctrine" prevailed to an alarming degree
in the exscinded Synods, is somewhat vague.3

This idea of %olerance and the desire to play down
doctrine for the sake of unify seems tc have been prevalent
in Western lew York and the rest of the nation during this
period. Pieﬁy and morals were usually stressed at the ex-
penge of the truths contained in the Holy Scriptures. The
religious publications of that day, snd they were many and
loud in their editorials, often stressed the idea that the
good men of & community by leading moral lives would so in-
fluence the other potentislly good men thatl finally the
whole community would be living the "good 1life." To such

35Hotehkin, op. elf., p. 233. Italics are in the
original.
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advcecates of thls do good vpolicy, Christ's whole life was
a pattern from Hls birth to His death on the cross which
was meant to show men how to live this "good 1life." Christ
was not the Saviour from sin tc these morelists, He was
simply the great example.

But not all of the propaganda urging moral and social
reform came from the churches. The free thinkers and the
agnostics also had thelr propagandists who urged moral and
social reform, Only they felt that this would be accom-
plished quicker 1f the churches would a2ll fold up. Robert
Owen and Frances YWright exemplify actlve agnoatics who op-
posed the Chrietian religion. In New York City they edited
a2 weekly paper called the Free Inguirer which was dedicated
to the task of dlisproving the teachings of Christianity.
Frances VWright was 2lso an avid lecturer in spreading her
redical i1deas. James Stuart gives an interesting descrip-
tion of a lecture meeting conducted by Frances Wright 1in
the ¥Walnut-street theatre in Philadelphia in 1829. MNr.
Stuart attended this lecture and he said that the audience
of ten seemed unsympathetic when Frances Wright made dis-
paraging remarks about the churches. He records part of
her lecture in the first volume of his writings describing
his Americen trip. In this lecture Frances Wright extolled
sclence and advised her hearers to learn more of sclence
and forsske religion. To put it in her words:

*The master science,--the centre path, and fairest
avenue in the field of knowledge, and from which, and
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into which, all others, if rightly followed, would be
found to branch and converge,--the gclence of human
life remains to this hour in its infancy. ¥We have
dived into the secrets of external nature;--we have
plerced the blue ether, and tracked the courses and
revolutions of i1%s planets, 1ts systems, its comets,
and 1ts universe of suns;--we have lald bare the
bowels of earth, dlsclosed their hildden treasures,
and brought to light the past phenomena of primeval
worlds;--we have passed over our globe, and explored
1%s realms and climates fthrough the scorching tropics,
to the icy barrier of the poles;--we have torn the
lightning from the clouds, and jewels from the depths
of the ocean;--weé have bowed the elements to our will,
and, appropriasting and gulding thelr strength, have
achleved more than the fabled exploits of demi-gods,
or the miracles of prophets and saints;--we have, in
truth, in ingenuity, proved ourselves magiclans; 1in
power, all but gods;--yet is our knowledge only ig-
norance, and our wisdom that of babes, seelng that,
while exploring the universe, we have left unexplored
the human heart, and while mastering the earth, we
have s8till to master ourselves.

"Oh let ug not fear, that within the atmosphere of

our own world,--in the powers and wanis of our own
nature,--and in the woes of human llfe, as orilginating
in human error,--that we may not find a fleld of in-
quiry more then sufficient to fill our time, enchaln
our thoughts, and call into action every latent fac-
ulty snd feellng of our nature.

"Let, then, morals, or the sclence of human life,
asgume, among a people boasting themselves free (and
free, rightly interpreted, would mean rational,s the
place of religion. Let us, instead of speculating
and disputing where we can discover nothing, observe
and inquire where we can discover every thing. "3
This was also a time when men were still reading
Thomas Paine's Age of Reason. It was an age which heard
Emerson and Thoreeu pralse the accomplishments of man while

they extolled the virtues of man's free will. Huch of this

36Stuart, op. ¢it., pp. 239-40.
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optimism concerning man and his native eblilities was im-
ported from Furope with Transcendentalism. But a lot of
optimlsm seemed to be home grown too. Many uneducated
frontiersmen had a lot of fzith in man's abllity as well
28 the natlon's sbility to become perfect. Even Andrew
Jackson praised the virtues of man in his inaugural sddress

of 1829. He gaid:

"I believe man can be eleveted; man can become more
and more endowed with divinity; and as he does, he
becomes more God-like in his character and capable of
governing himself. Let us go on elevatling our people,
perfecting our lnstitutions, untll democracy shall
reach such a point of verfection that we can acclaim
with truth that the volce of the people 1s the veoice
of God."37

It was no doubt popular for the politiclans of fthat
day %o be church memberse and %o voice pious soundling phrases
since many community leaders were at least nomlinally
Chrietian. How Biblically oriented the religion of many
public figures was, might be open %o serlous question, how-
ever. But certalnly this asddress by President Andrew
Jackson extolling men's ability to attain perfectlion gave
voice to an idea that was popular both in and out of the
churches.

Agnostics, free thinkers, deists, morallsts, advo-
cates of free lovse, transcendentalists, liberals, conserva-

tives, zealots, perfectionists, theocrails, patriots,

37Guoted in Bodo, op. git., p. 176.
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Federallats, Whigs, Republicans, and many other special
party groups were present in Yestern New York az2s well ag

in the other parts of the country to oppose, promote, up-
hold, modify, or change the message of the various branches
of the Christian Church as they went asbout thelr business
of doing migsion work., With so much confusion in thought
and vpolicy the crack-potes were able to find willing hear-

ers when they went toc work to establish theilr sects,
Eerly Sects

The first sect important to thls perlod in Western
New York was imported from England. The leader was Mother
Ann Lee, the prophet and founder of Shakerism. She had
grown up in a slum section of Manchester, England where she
hed apparently been a witness from early childhood %o all
types of immorelity. This, coupled with a marriage forced
upon her by her father, was probably the main reason why
gshe concocted the idea that the cause of the fall of man
had a sexual basis. To her, sex was the greatest of all
evils and one of the maln tenets of her faith was the
preaching of celilbaecy.

She had been an early convert to Quakerism and even-
tually she added her own theologlcal ideas to those she
had picked up from the Quakers. One of these ldeas gave
her followers the name Shaking Quakers or Shakers. Her

followers would werk themselves into a frenzy by shaking
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or dancing. This dancing became an important part of the
Shaker services. They alresdy were practicing this dancing
when they came to Americsa in 1774. In America they founded—
2 large community at New Lebsnon, New York. Other Shaker
conmunities were set up during the first half of the nine-
teenth century in New York State. These communities were
set up on Communistic lines. This Communistic plan was
borrowed from an earlier sect headed by Shadrsch Ireland,
whose followers hed been known as “New Lighters." The -
Shakere were also millennialists. They called themselves
the Millennialist Church, or the Unitéd Society of Believers
in Christ's Second Appearing. This second sppearing of
Christ wes in the perscn of Ann Lee herself.  She claimed
to be the female member of the Godhead. Accordlng to her
God had a bisexual nature. 38

Another important part of Shaker theology was the doc-
trine that the dead might etill be converted. This could
be accomplished by dead Shakers who were obliged to descend
1ﬁto hell to preach for three days to the lost. After thils
descent into hell they would then ascend into the seven
heavens. These seven heavens were arranged in concentric
épheres whera‘the gsaved could progress toward the most in-

waerd of the seven, 3%

38Everett Webber, Escape to Utopia (New York: Hastings
House Publishers, c.1959), pp. 43-44.

391pid., p. 50.
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Spiritualism was another part of Shaker belief. Ten
years before the rappings in the Fox sisters' home near
Rochester, New York, the Shakers were going into trances
during which they supposgedly communicated with the dead.“d
They spoke 1n unknown tongues and had a generally wild
time in thelr meetings.

In summary, the Shakers taught that God was not a
trinity but a dual being made up of the Father and Mother.
Ann Lee, their first prophet, was a female counterpart of
Christ. The sexee were equal but marriage was sinful and
celibacy was to be practiced. Men and women and boys and
girls were to live in separate quarters in the Shaker com-
‘munities. Ann Lee taught her followers that there 12 no
resurrection of the body, only the soul is resurrected from
sin to a life of righteousness. Christ was the great ex-
ample whose death was not the vicarious atonement but
merely an example of obedience. By following this example
man works out his own salvation and becomes one with God.
By obedience to Chrigtian principles the soul inherlts
eternal soul life and is set on a road of eternal progress
toward perfection of the Divine character. Heaven and hell
are simply conditions and states of the gsoul. Jesus was

not divine since he was a Jew, born of human parents. But

404 nna White and Leils S. Taylor, Shakerism, Its
Meaning and Message (Columbus, Ohlo: Press of Fred J. Heer,
c.1904), pn. 221f.
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he was obedient and so the Christ Spirit rested upon him,
Just as 1t rested on Mother Ann Lee.ul .

After Ann Lee's death in 1784 Mother Lucy Wright be-
came the ruling spirit of the Shakers. And eventually
Philemon Stewart became an enlivening spirit in the Shsker
movement. He had a revelatlion concerning what he called
the Holy Mount or Holy Hill. These holy hllls became cen-
ters near the Sheker meeting houses where the members
could conduct outdoor worship. The falthful could see a
fountain on each of these hills and these fountalns were
representative of the Fountaln of Life. A lively imagina-
tlon would no doubt have been of help in seelng these
fountaina, %2

Philemen Stewart also was given a holy bock in flames
of fire. This book was titled The Holy, Sacred, and Divine
ants of the Earth. It contained the testlimonials of such
important personages as Noah, Ellsha, St. Peter, and St..
John, Otherileaaer known members of the Shaker church also
had signed the book. This book seems to have had a certaln
resemblance to the earlier Book of Mormon which was sald
to have been communicated to Joseph Smith, Jr. by an angel.
Eventually the Shaker eldere had to remove this book from

¥l1pia., pp. 253f.
b2y eboer, op. git., p. 62.
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disvley since 1t had become the signal for the dictation
of many other so-called inspired works. Webber facetlously
comments on thls evlsocde of Shaker history:

Whole battaliong of angels then began dictating similar

tomes to other Shakers, but by then even the chief

ministry dared defy the thunderings of Jehovah therein
end refused to publish them.43

Before the 1820's the Shakers were a persescuted sect
but by the 1820's they had become financially successful
through hard work, and they seemed to have become generally
respected. This probably indicates that fanaticism had be-
come an accepted part of community life in VWestern Kew York
by the 1820's.

The other early sect in Western New York was the com-
munity of the Publick Universel Frlend. The founder was a
woman known as Jemima Wilkinson or Wilkerson. She estab-
lished her communal community on Seneca Laske in 1787.

Later she moved the community to Jerusalem in Yates County,
New York. In this second community she ran competition to
the Shakers and she was accused by the Shakers of imitating
their leader Ann Lee. There was gsome simllarity between
these two women prophets. Both women had been Quakers and
both of them gained their first converts from the Guaker
churches. The Universal Friend numbered several prosperous

Yankee Quakers among her early followers. These early fol-

lowers were called Jemimakins by the onlookers.

431b1d., pp. 64-66.
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Jemima clalmed, too, that she was a woman Christ.
Supposedly she was against sex and preferrsd celibacy, but
she seems to have become rather involved with certaln male
members of her sect end as a result she became the subject
of gosslp. She gaid that she was a heavenly being who had
been sent down %o live in Jemima's resurrected body after
Jemima's death. In 1776 Jemima Wilkinson was 111 with
tyohus or a2t least she pretended to be 111 and she clalmed
thet she had died. Her doctor attributed these statements
to a fever-produced delusion but othzars claimed that she
never had been silck and that she had pretended the whole
episoda.hu

Jemima's doctrines have not been preserved as well as
have the doctrines of the Shekers. DBut then she never
gained the following that the Shakers did. After her death
in 1819, the leadership of her colony passed into the hands
of Rachel Malin. Her death was a shock to her followers
since they thought that she would never die. Her death
brought many lawsuits over the property owned by the
Jemimekins. These court sults had slready begun to shape
up before Jemima's death since some of her followers felt
that she was a fraud.

In commenting on the doctrines preached by the

bhrpia. , pp. 75-76.
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Universal Frlend Cross wrote:

Apparently her preaching emphssized the gentler and

more liberal doctrines to be bullt from the Scrip-

fureeg rather than the more harsh and limiting ones

then in style. She probably preached love, charity,

resignation, unlimited salvation, and good works. In

any case, persons once in her soclety proved singu-

larly resistant to the less gentle versuasions of

Calvinist ministers.%5

Most of these early sects in Wegtern New York as well
a8 Those that came later in the nineteenth century seemed
T0 have had sex tled up in some way with their religlous
schemes. FEither sex was dirty and the source of all evil
according to tvhls type of thinking, or it was made %o be
the subject of license. Moset of these sects slso preached
perfection and the eventual salvation of all men, and man
end God were made to be a part of one another. A surpris-
ing number of the leaders of these sects were looked upon
ae being in some way divine. Thle was usually used as the
authority for proclaiming doctrines that opposed the estab-
lished mores of a community. Thus, the members of tThese

gects were set apart from the communlty as a speclal

chosen rsce.

45cross, op. eit., pp. 34-35.



CHAPTER III
SPECIFIC PROBLEMB
Anti-Cathollicism and Antimasonry

Since many of the early settlers of Western New York
were Yankees with a Puritan background 1t is not strange
that they held =% least some anti-Cathollc prejudice. Nor
lg 1% strange that the theocrats were suspliclous of a
church wilth strong foreign tles like the Roman Catholie
church. These theocrats saw America as the fortress of
Proteétantism, a Protestant theocracy, if you please.
They felt that =211 that was besgt in the American Republic
was directly attributable to the free spirit of Protes-
tantism which encouraged individual initilative. They re-
gented a church which wes set up with strong hierarchical
principles like the Roman Catholie church. Sueh a church
was too reminiscent of some of the despotic absolute gov-
ernments of Europe.l The free churches felt the same way
and were perhaps even more anti-Catholic than the theo-
crats since they abhorred all tyves of priestcraft.

It was natural, therefore, for the Protestants to

~ 1john R. Bodo, The Protestant Clergy and Publie Issues
1812-1848 (Princeton, New Jersey: Princeton University
Press, ¢.1954), p. 62,
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support the principle of lay-ownership of church property
in the Foman church during the "trusteelsm controversy" in
Philadelphia and New York during the 1820's. There had
been controversies of this nature in other Roman Catholic
dioceses but they were not as well publicized as the con-
troversles in Philadelvhis and New York, which drew nation-
wide attentlon and which pointed up the autocratic govern-
ment of the Roman church. The laymen of the Roman churches
in the citlies of Philadelphis and New York claimed the
right to choose thelr own priests. The Roman bishops op-
posed this attempt at making the American Roman Catholie
church democratic. The bishops inslisted that control of
church property was vested in the office of the bishop and
thet only the bishop could neme the priests who would serve
the varlous congregatiens. The atrugglerlasted about ten
years until the bishops were able to impose thelr will on
the laymen through the use of excommunication and of the
interdict. The hierarchy won its case but it was a victory
that brought the Roman church a lot of bad publicity, and
that rallied the Protestants for battle.?

The Protestant church papers ran articles attacking

the Roman church and special anti-Cathollc papers were

2Ray Allen Billington, The Protestant Crusade 1800-
1860 (New York: Rinehart end Company, Inc., 1952), pp. 38=-
41, See also John Tracy Ellie, American Catholicism
(GhigaEO: The University of Chicsgo Press, ©.1956), pD.
)4'1'. e

.
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published which challenged the Romanlsts to doctrinal de-
bate. 7The Reverend Jéhn Hughes, who later became the
Roman Blshop of New York, founded a Catholic Tract Soclety
in Philadelphia in 1827 for the sole purpose of defending
Catholicism and attacking Proteatantiam. The Roman
Catholics also Tounded papers like The Jesuit in Boston
to answer Protestant charges ageainst Romanist doctrine.
The name of this paver was later changed to the Beston
Pilot.? On the Protestant side, The American Tract Society
became active in the production of anti-Catholic litera-
ture. Anti-Catholic socileties like the American Protestant
Agsocliation were formed, usuzally on an interdenominational
basis. The battle lines were drawn and individual priests
met Protestant minieters in public debate. The longer the
battle lasted the hotter 1t became.

On January 2, 1830, The Protestant appeared in New
York under the editorship of the Reverend George Bourne.“
In his editorilals the Reverend George Bourne viclently at-
tacked the Roman church. He published exposes of allegedly
bad moral and religious conditions within the Roman church.
This anti-Catholic paper underwent a number of changes in
name, editorial leadership, and in edltorilal content in its
opposition to Romanism. = All of these anti-Catholic papers

31pb1d., p. 47.
H1via., p. 53.
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reflected the popular Protestant sttitude toward the Roman
churoh. Yhen the issuss were he?t the editorisls reflected
this heat% and clroulatlion went up. Then as iszues beoanme
resolved public interest dropped and the peper's cireuls-
tion dropped.

Anti-Cathollec sentiment bacame more extreme aa the
tide of Homan Uathelic immigration begen te climb, *The
k0,000 Roman Catholics of 1809 had ineressed to 1,606,000
by 1850, a forty-fold growth.'5 Mest of these new Catholics
were Roman Gatholic immigrants who hed come from Irelsnd
and Germony. Aleo, wvhen lLoulsisne, the Floridas, Texas,
lew Mexico and Uslifornis becsme a part of the United
Staetes nany Ronan GCatholles of French and Zpanish back-
ground becgame clitizens of the United 3tates,

The Ammigrants from Furope often ztayed in the citles
of the Enet and gse the anti-Catholls opposition was
greatest in urban centers. Hot all stayed in the East,
however; many went wegt to claim free land., The Roman
ghurch followed these immigrants and bullt parochilal
sohools in order %o keep them and their chilldren in the
Roman church. These parochlal schools were somatimes the
only schoole thet had besn bullt in some oreas so that the
Protestant children attended them and became indoctrinated

SBodo, op. git., P. 62.
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by the Roman church.6

In Bogton many wealthy Unitaerlans sent their daughters
to a achool which was run by the Roman Ursuline order of
nuns, These Unitarians objected to the rigid control
which the Congregatlionalists had over the public school
gystem. The Congregationalists were afraid of an alliance
between the Unltariesns and the Roman Cathollics and so op-
positlon to this convent school grew. Dr. Lyman Beecher,
in 1830, began a series of antl-Catholic sermons in Boston
to polnt up Tthe despotism of Homanisn., Other ministers
took up the cry against FRome until the people of Boston
were thoroughly roused. An anti-Cathollc novel entitled
The Nun gained popularity at this time becsuse of its
sensationalism. Everything came to a head when a nun by
the name of Elizesbeth Harrison fled from thls Ursuline con-
vent which was located in Charlestown. As a result of the
growing tension a mob formed and burned the convent on the
night of August 9, 1830.7 The Romen Cathollecs tried to get
public funds to restore the convent but public sentiment
wes against them and this attempt ended in felilure.

There were other physical clashes between Roman Cath-
olice end Protestants in the years that followed 1830. In
1844 piots broke out in Philadelphia when Roman Catholics

61pia., p. 67.

7Billington, op. git., pp. 70-76.
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fired on a group of Amerlcan Republicesns who were gathering
for a political meeting %o protest Roman Catholic immigra-
tion. In retellation the nativists destroyed some Roman
churches as well as private homeg which were owned by Roman
Catholics. This American Republlicen psrty had been formed
in 1843 in order to meke 1t harder for immigrants to become
oitizens.® This party proposed a twenty-one year weiting
period before an immigrant was given the right of fran-
chise.? Since the immigrants were numerous they did wield
a formldable politicel force and thiles attempt to stiffen
immigration policles was defeated.

There were other exposés of the Romen church. In 1836
Marla Monk wrote a book which she entitled Awful Disclosures
of the Hotel Dieu Nunnery of Montreal. The book was filled
with sensational charges and it became a best seller. A
more lmportant book which provided ammunition for the anti-
Catholic forces was the book written by Samuel F. B. Morse,

entitled Foreign Consvirscy Ageinst the Liberties of the
United States. In this book Horse charged that the

Austrians were the power behind the Roman pope and Horse
felt that the Austrians were trying to subvert the demo-

eratic institutions of America. The Leopold Foundation,

8Bodo, op. cit., p. 76.
9Billington, op. cit., p. 203.
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already mentloned in the second chapter,lo exemplified a
Catholic mission institution that could be used by Austria
to infiltrate America with subversive political ldeas.
Thus, the Protestants of America were aroused to the
political dangers as well as the religious threats involved
in foreign-dominated Roman Catholic mission enterprises.
To give further emphasis tec the Roman threat to American
liberty Morse quoted from the Encycliczl Letter of CGregory
XVI, which wes dated September, 1832. In this encyclical
letter Pope Gregory XVI had condemned the idea of llberty
of conscience.ll

The anti-Catholic crusade went on into the 1850's and
it was during this perlod that the Know-Nothing Party came
to prominence. But that 1s beyond the perlod under dls-
cussion. In concluding the anti-Catholic story it should
be pointed out that there was truth in charging the Roman
church with having political as well as religlous motives
behind maeny of their public actions. In 1840, for instance,
Archbishop Hughes of New York did meke a grab for public
gchool funds to support the Roman parochial school system.12
Archbishop Hughes also voiced strong dleapprovel of the
uge of the Authorized King James version of the Blble in

105ypra, p. 22.

11B0d°' gn- citq’ PP. 69_71‘
12g1111ngton, op. git., ». 146,
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the public schools. And there was truth in the charge
made by snti-Catholics that some Roman Catheolic countries
were dunpling thelr paupers and criminals into Americs via
the immigration route, 13

Another "anti-movement" of this periocd was the move-
ment against Masonry. During the 1820's and 1830'e the
Anti-Mesonic party was active in American politics. There
wes opposition, especliplly among the rurel districts, to
the rituels and eecrecy of the Hasonle Lodge. The Anti-

Masonie Inculrer, published in Bechester, MNew York, had a

large clrculetlon among the farmers of the Genesee coun-
try. ¥ The Anti-Maesonlc party objeoted to the way in which
the Hasons had tsken over political offices, especially in
the older settled regions of the ecountry. The Masonlc
Lodge had been busy entrenching 1itself in American poli-
tics both before and during the Amerlcan Revolution and 1t
claimed many early statesmen as brother Masons. Even
pastors of the larger Protestant churches had become actlve
members of the Masonie Lodge.

Some Protestant churches were opposed to the Masoniec.
Lodge, however. In 1808 the New York Baptist Assoclatlon

excluded Masons from church membership. In 1820 the

13B0do, op. eit., p. 73.

14Wh1tney R, Cross, The Burned-over District (New
York: Cornell Univereity Press, c.1950), DP. 73.
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Presbyterian Synod of Pittsburgh sasid that Masonry wes un-
it for professing Christieng,l5

It took the Morgan trizls of 1826 in Western Hew York
to produce = genersal opposition to the Masonle Lodge. In
1826 William Morgan wes kidnaped by members of the Mesonic
Lodge. It was later alleged that he was killed by Masons
beczuse of a book that he had written to expose the secrets
of Masonry.l® 1t was claimed that the Masonic oath pre-
vented a Megon from scting ag a Juror when a brother Mason
was involved.

The Morgan case put a blot on the Masonlic Lodge so
thet many members quit the lodge. "For instance, in New
York many Masons renounced thelr vows, and the membership
dwindled from eboult twenty thousand to about three thousand
in the decade from 1826 to 1836."l7 The churches began to
look on the HMasonic Lodge as detrimental to democracy and
a8 a distractlon from sctive participation in the activi-
tles of the church. Sometimes congregatlions became spliy
over the Masonlc issue.

In 1831 the Anti-Masonic party nominated a candldate

15anson Phelps Stokes, Churech a d State in the United

States (New York: Harper and Brothers, ¢.1950), I1I, 20.

16A Narrative of the Circumstances Relating to the
Kidnaping and Murder of f Williem Morgen (Ghlcago, I1linois:
Ezra A, Cook Publisher, n.d.), pp. Sf.

175%0kes, op. Sit., p. 21.
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for president of the Unlted States, Hls name was William
Wirt. Hls home state was Maryland. In the election of
1832 the Anti-Masonic party secured 2.65 per cent of the
popular vote. The party recelved seven electorel votes
from Vermont. The Anti-Masonic party elected governors in
the states of Vermont and Pennsylvania. "This was the
first 'third party' with ite own national ticket," and "its
convention was the first to adopt z written platform. 18
The antimesonic movement exposed the antichristian
character of Mesonry. It showed how incompatible Free-
magsonry 1s with true Christlan religion. Even so, the
Masonic movement‘bounced_back from this perlod of defeat
to become stronger than it had been before. In the 1860's
Cherles G. Finney, who had been a member of the Masonlc
Lodge, wrote a refutation of Masonry. In the preface %o
this book Finney apologlzed for not writing such a book ef
refutation sooner:
Should I be asked why I have not spoken out upon this
subject before, I reply that until the questlon vas
sprung upon us in this place a year ago, I was not at
all sware that Freemasonry had been disinterred snd
was allve, and stalking abroad over the face of the
whole land.l?

Finney also quoted a renunclation of Freemasonry

written in 1829 by a man who had become fed up wilth the

181pid., pp. 22-23.

19Rev. Charles G. Finney, The Character, Claims and

Practical Vorkings of Freemasonry (Chicago, illinols:
National Christian Association, 1924), p. 2.
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¥asonic Lodge.

"To the Editor of the Anti-Masonic Beacon,

"8IR! The time hae come when I feel constrained, from
sense of duty to God, my neighbor, and myself, to make
vold my alleglance to the Masonic Institution. 1In
thus taking leave of Freemasonry, 1 am not sensible of
the least hostility %o Masons; but act under a =olemn
conviction that Masonry is a wicked imposture, =z
refuge of lies, 2 substitute for the Gospel of Christ;
that 1t is contrary to the laws of God and our coun-
try, and superior to either, ln The estimatlon of its
dlsciplee; and lastly, that it 1s the most powerful
and succegaful engine ever employed by the devil to
destroy the souls of men.

"I was initisted into Masonry in 1821, and have taken
eighteen degrees. My motlives were curioslity and the
expectaticn of personal advantage, while, at the same
time, I wes dishonest encugh to profess that disin-
terested benevolence to my fellow-men wasg my object.
I have been 1ntrusted with the highest offices in the
gift of a2 Lodge and Chapter, viz.: Vorshipful Haster
and Most Excellent High Priest, which I acknowledge,
at that time, I considered very flattering distinc-
tiong. I approved of the abduction of ¥William Morgan
as 2 Just ect of Masonry, and had I been called upon
to aseist should, under the opinionse I then held, have
felt bound to gttend the summons and gbey it. I re-
mained in favor of the Institution several months
after the abduction of Morgan.

"I wag convinced of the evil and folly of Masonry

from en ingquiry instituted in my own mind, which I

was determined should be conducted privately, can-
didly, impartially, and, if possible, without preju-
dice. Under the scrutiny of the investigation I
brought the Law of God contained in the 0ld and New
Testaments, the laws of our country, the Hasonle

oaths (so many s I have taken), Masonic professions,
and Masonic practice. I then resolved not to be in-
fluenced by the fear or favor of man, who can only
'kx111 the body, snd after that has no more that he can
do,! but by the fear of God, Twho, after he ﬁggg killed,
hath power o cast into hell.' zLuke w1l &,5.) %
feel assured that any Mason, or any man, btaking the
same course, must arrive at the same conclusion.
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Yours, JARVIS F. HANKS.
“New York, February 13, 1829, #20

It seems a bit strange that Charles G. Finney had
walted so long toc speask out on the Masonic issue consider-
ing the fact that he had probsbly been more active then any
other preacher in lesding crusades for moral and religious
reform. He gave the reason for his long silence in this
refutation of liesonry. He did not speak out during the
1820's because, as he said:

At that time, and for yeare afterward, I remasined

gllent and said nothing against the instltution; for

I had not then so well considered the maiter as to

regerd my Masonic oaths as utterly null and void.Z2l
This seems like sheer hypocrisy for Finney to have felt
bound to hils blaephemous oath to the Masonic Lodge since
he indicated in his memoirs that he was in disagreemsnt
with the doctrines of the Presbyterian church at the time
that he took an oath to uphold them ss & Presbyterian
preacher. His oath before the presbytery did not seem to
have meant as much to him as the Lodge oath.

He had studied under the Reverend George Gale, a
Princeton graduate and a supporter of orthodox Presbyterlan
doctrines. Finney said that he did not agree with these
doctrines. In his own words he sald:

Thege doctrines I could not receive. I could not

201p34., pp. 56-58. Itallics ere in the original.
2l1piga., p. 6.
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recelve his (Gale's] views on the subject of atone-
ment, regeneration, falth, repentance, the sglavery of
the will, or any of the kindred doctrines,?22

Yet, even though Finney knew that these doctrines, which
were supnported by the Reverend Gale, were the doctrines
uvheld by the Presbyterian church he engaged in oure soph-
lstry in order to Jjustify hils becoming a Presbyterian
vreacher. 1In an obvious attempt to salve his own con-

science on this matter he wrote:

After wmeny such discugsions with Mr. Gale in pursuing
my thecloglcal studies, the presbytery was finally
called together at Adams to examine me To preach the
Gospel. Thls was 1in Masrch, 1824. I expected a severe
struggle with them in my examination; but I found them
a good deal softened., The manifest blessing that had
attended my conversations, and my %teaching in prayer
and conference meetings, and in these lectures of
which I have spoken, |lectures purported to refute
Universalist doctrines but whilich actually upheld the
Universelist view of man's free will] rendered them,

I think, more cautious than they would otherwlse have
been in getting into eny controversy with me. In the
course of my examinstion they avoided asking any such
guestiong as would naturslly bring my views into col-
lision with theirs.

Yhen they examined me, they voted unanimously to
license me to preach. Unexpectedly to myselfl they
asked me if I recelved the confession of falth of the
Presbyterian church. I had not examined 1%--that is,
the large work containing the catechlsm and confesaion.
This had made no part of my study. I replied that I
received it for substance of doctrine, so far as I
understood it. But I epoke in a way that plalnly im-
plied, I think, that I 4id not pretend to know much
about it. However, I answered honestly, as I under-
stood 1%t at the time.23

22Charles G. Finney, Memoirs of Rev. Charles G. Finney
(New York: A. 5. Barnes énd Company, ¢.1876), p. 46.

231pia., p. S1.
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Later Finney became even more opposed to orthodox
Presbyterian doctrine, but this did not stop him from
letting the vresbytery ordsin him about 1825. He remained
in the Presbyterian church several years before he finslly
left 1t to become a Congregationallst preacher and educa-

tor. One could seriously question the ethical motivation

of a man like Finney and yet he wee accepted as the leading

revivalist and innovator of this age of extremists.
Unitarians and Universslists

In point of time the Universalists antedate the
Unitarians since the first Universallst church was organ-
ized in 1774 in Gloucester, Mazesachugetts. The church
called 1tself "the Independent Christian Boclety of
Gloucester." The founder was John Murray, a disciple of
James Relly of England who had written a book entitled
Union. Thie book preached universal sslvation. Universal
salvatlon and independence in theologleal thinking were
the two key principles underlying early Universalism and
Unitarisnism. About thirty years after Universallsm ceame
out from GCongregationalism Hosea Ballou wrote a theolog-
ical work entitled A Treatise on Atonement. Thils treatise
denlied all of the cardinal doctrines of Calvinism and set

the Universalists solidly on the road toward the most
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liberal type of 1'.heoi!.c>gy.""'l"r

"The Independent Christian Soclety of Gloucester” ob-
Jected to the compulsory tax that they hsd to pay for the
support of the Congregationalist church, which was the es~
tablished church in several of the New England states.
Therefore these Universalists tcok thelr grievances to
court. After a long and costly lawsuit the case was de-
cided in their favor. This court decision in June, 1786,
set a precedent which gave recognition to the Unliversallists
as a distinet sect.23

The Unitsrilsns were more successful in theilr sepera-
tion from the Congregationalist church. By the time that
the Unitarians were forced to separate from the Congrega-
fionallats they had gained control of a large nunmber of
the established Congregaftionalist churches 1in eastern
Maessachusetts. "Only one of the colonial churches of
Boston maintained its orthodoxy, the 0ld South."26 The
liberal Congregationalists who were destined to become
Unitarians had enough strength eo that they could elect
Henry Ware, & liberal, as Hollis Professor of Divinity at

2% John Winthrop Platner and Others, Ine Religious
History of New England, King's Chapel Lecturea (Cambrildge:
Harvard University Press, ¢.1917), pp. 300f.

251pid., pp. 310f.
261b1d., v. 59.
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Harvard University in 1805.27 This cauvsed the Hopkinsiane
and the 0ld Calvinists to Jjoln forces in tThe establishment
of Andover Theologlcal Seminary in 1808. The liberals and
the orthodex engaged in bitter controversy until the
courts were called upon to settle their differences.
State law said that the constituency of the parish deter-
mined ownership of church property. This meant that even
if the ortheodox were the majorlity in church memberghip the
liberals were given the property if they were the majority
in the parish. This caused much bitterness since it gave
the advantage to the smaller liberal group. The libersls
became a distinct denomination in 1825 when they organized
the American Unitarian Association.za

The Calvinist view of human nature gave more offense
to the early Unitarians than 4id the doctrine of the
Trinity.2% The Uniterians believed that msn was inher-
ently good. The purpose of life was so that man migh% per-
fect himself. This idea had much in common with Arminian-
ism. Arminianism had also Taught that "life 1s a time of

trial and dlscipline snd gradual transformation of

27george Huntston Willlams, editor, The Harvard
Divinity School (Boston: The Beacon Prees, c.195%), p. 23.

28platner and Others, op. ¢it., pp. 61f.
291p1d., p. 60. '
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character, by which man is fitted for eternal happiness.“3°
Conrad VWright says: "Iwo genersations of Arminiane amassged
the intellectual capitel on which the liberals drew in the
Uniterian Controversy."31

The Unitarians were arlstocratic and they were con-
servative in everything but thelr theology. They were
ardent Congregationalists who dreaded ecclesiastical domina-
%ion which would interfere with individual freedom. This
respect for individual freedom kept them from doing much
mission work. In fact they were a rather exclusive aca-
demlc group. According to thelr way of thinking, God, in
His fatherly mercy would gulde all men to heaven so they
could afford to be exclusive and neglect misslon work, 2
The Unitarians were even exclusive with regard to thelr
country cousing, the Univerealists, who were soclally and
culturally beneath 'chem.33

The Uniltarians 1nterpreted the Scriptures rationally
and came up with these doctrines. God is a unity and not

e trinity, therefore, Christ must not be the divine Sen of

O¢onraa Wright, The Beginnings of Uniterianism in
Americas (Boston: published by Starr King Press, distributed
by the Beacon Press, ¢.1955), p. 199.

31bid., p. 252. .

32P1atner and Others, gg; ¢it., pp. 98, 113-15.

33Thomas F. O'Dea, The Mormong (Chicago: The Univer-
sity of Chlcago Press, ¢.1957), p. 17.
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the Father. Man is not totally depraved but has 2 native
dignity which he must develop. God stands ready %o help
man develop his inherently good qualities and this process
of development might be called regeneration. Since God
loves man and since man 1s inherently good, man will not
be eternally condemned, In time Biblical eriticism, the
advance of science, and a widening acquailntance with other
rellglions pushed Unitarianism even farther from Christianity
than 1t was in the first years of 1ts existence.3“

From ites earliest years of existence to the present
the Unitarien sect has been marked by diversity of opinion
among 1ts membership. About the middle of the nineteenth
century a Unitarlaen warned against trying to attribute
similar religious belliefs to every member of the sect. He
sald:

Unitarians do not think alike or belisve alike, and

they protest against being classified under or com-

mitted to any view which one of them or any number of
them may advance. They insist upon being left in-
dividually free to thelr speculations, and as free fo
attach what value they may Jjudge right to these specu-
lations, while in the spirit of fidelity and docility
they search the Scriptures.3d

The early Universalists were just as independent as

the Unitarians, Their prophet Hosea Ballou led the way in

3""Plaﬂ:ne::' and Others, op. git., pp. 119-26.

35george E. Ellis, A Half-Century of the Unitarian
Controversy (Boston: Crosby, Nichols, and Company, 1857),
p. xxi.
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the condemnation of a2ll the major doctrines of orthodoxy.
He condemned the doctrine of the trinity, the fall of man,
total depravity, the governmental theory of the atonement,
8alvatlon by faith alone, and eternal punishment. The
Universalists taught salvation by charecter. They claimed
Yo be prophets of = larger faith. They taught "the doec-
trine of the finsl harmony of 211 souls with God. "36 Thig
universal salvation was possible, according to the Univer-
sallsts, because God 1s good and man is also good. The
early Universalists held the doctrine of a2 limited term of
punishment for the wicked. In 1831, however, there was a
8plit over this issue. By 1841 the differences were
settled. Many of the early Unlversalists were extremely
anti-orthodox and they welcomed controversy. This spirit
made them aggressive in spreading thelr new dootrines. 7

At Winchester, New Hampshire, in 1803 the Profession
of Belief was adopted by the "Churches and Socletles of
Universalists of the New England States, assembled in
General Convention.” This Profession of Bellef became
known as the "Winchester Profession." It consisted of
three articles:

ARTICLE I. We believe that the Holy Scriptures of the

0ld end New Testaments contaln a revelation of the
character of God and of the duty, interest, and final

36P1atn§r and Others, op. cit., pp. 304-05.
371pid., pp. 315, 318-19.
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destinatlion of menkind.

ARTICLE II, Ve believe that there is one God, whose
nature 1s love, revealed in one Lord Jesus Christ, by
one Holy Spirit of Grace, who will finally restore the
whole femlly of menkind to holiness and happiness.
ARTICLE III. We believe that holiness and true happi-
ness are insepsarably connected, and thsat vellevers
ought to be careful to melintain order and practice
good works; for these tThings are good and profitable
unto men. 38

Peter Cartwright wrote an interesting evaluation of
Universalist doctrine:

Before this wmeeting closed in Naples, which was
crowned with such signal success, our quarterly meet-
ing commenced in & little town in the same circult
called Exeter. There Satan had long reigned without
& rival, wlckednesg of all kinds abounded, and whaf
wade it the more deplorable, the wickedness of the
people was sanctiflied by a Universallst priest or
preacher, who assured them all of eternal salvation
in heaven, irrespective of their moral conduct here
on earth. I have thought, and do still think, if I
were to set out to form a plan %o contravene the laws
of God, to encourage wickedness of all kinds, %o cor-
rupt the morals and encourage vice, and crowd hell
with the lost and wallings of the damned, the Univer-
salist plan should be the plan, the very plan, that I
would adopt. What hag a Unilversallsy, whe really and
sincerely believes that doctrine, to fear? Just
nothing at 811; for this flesh-pleasling, consclence-
soothing doctrine will not only Justify him in his
neglect of duty to God and man, but glves fallen
nature an unlimited license to serve the devll with
greediness, in any and every possible way that his
degenerate, fallen soul requires or desires.39

To Peter Cartwright the Universalist plen of salvatlon

gseemed demonic since it destroyed the basis for moral

381p14., pp. 307-08.

39peter Cartwright, Autobiography of Feter Cartwright,
edited by Charles L. Wallls (New York: Abingdon Press,

1956), p. 258,
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righteousness.
Premillennialism and ¥William Miller

illennlalism occupied the thoughts of many churchmen
of the first helf of the nineteenth century but the 1840's
produced several millennislists who set actuel dates for
this event. A converted Jew in Palestine named Joseph
Wolff predicted that the Second Advent would appear on the
Fount of Olives and Christ would go to Jerusalem to set up
His thousand year reign. Harrlet Livermore, the daughter
of' a Massachusetts Congressmen also set 1847 as the date
for the second Advent. She even preached her doctrines on
Tour different occasione in the Hall of Representatives at
Washington, D, C. Miss Livermore also trled to get Congress
to send the Indians to Paslestine to prepare for the event
since she said they were the descendants of the lost tribes
of Israel. Lady Hester Stanhape, a niece of William P1itt,
lived on Mount Lebanon so that she would be ready for
Christ's coming. She kept two white Arablan horses ready
in a stable, one for Christ and one for heraelf.uo

The best known millennlialist prophet and date setter
of this period was William Miller. He had started making
his calculations about 1818. The book of Danlel and the

uoclara Endicott Sears, Days of Delusion, A Strange
Bit of History (Boston end New York: Houghton Mifflin
Company, ¢.1924), pp. xxii-xxiii.
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book of Revelation, as well as other prophetic boocks of the
Bible, furnished him with material for spsculation. He
finelly concluded that Christ would return some time be-
tween 1843 and 1844. The righteocus dead would be raised
and together with the righteous living would faceyjudgment,
after which they would be caught up to meet Christ in the
eir. 7The earth would be purified by fire which would con-
sume the wlcked. Thelr souls would be sent %o the place
prepared for the devil and his angels. Then Christ, along
with fthe righteous seints, would reign on the new earth for
e thousand years. After this thousand years the devil and
the wicked dead would be raised in the second resurrection,
and after belng Jjudged they would war agalnst The saints,
be defeated, and be cast into hell forever, *1

Miller, who was s Tarmer from Low Hampton, New York,
began preaching these doctrines in various rural congrega-
tions near his home. He was a member of the Baptlst church
but other churches besides the Baptists called him to their
pulpits. Since Millerites wers supposed to live %o see
the Second Coming Miller made many converts who wanted %o
avoid death. On November 13, 1833 Miller's cause was
boosted by a great meteorite display. In 1843 the ap-
pearance of a comet gave another boost to the message.

LS

The money panic of 1837 aleo turned the thoughts of many

4lipid., pp. xX1V-XXV.
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toc millennial speculation. But it 1s doubiful if the
Millerlte movement would have become national without the
gulding hand of Joshua V. Himes who helped Miller to reach
the urban masses. Himes was the pastor of the Chardon
Street Beptist Chapel in Boston. He hsd the contects that
opened new doors to Miller's message.”z

The first appointed date for Christ's Second Advent,
April 23, 1843, came and went. The MKillerites had donned
thelr white robes, had gone to the hilltops to wailt but
nothing happened. Today the Adventists deny that any
robes were worn eilther on the first appointed day for the
Second Advent or on the second appolnted day in Cctober,
1844.%3 Himes sald that it was the enemies of the Advent-
ists who had spread the word that Aprill 23 was the correct
date. Hiller was stunned as he went back to his figures.
He decided that he had failed to use liebrew chronology and
that this had thrown him off & year. He sald that the
next year was the Jewlsh Year of Jubilee so that must be
the year. Miller's dlsciples took up the cry, "Tenth day
of the seventh month, year of Jubiliee! "™ The new date
get was October 20, 184k,

425 verett Webber, Escape to Utopia (New York: Hastings
House Publishers, ¢.1959), pp. 303f.

43p rancie D. Nichol, "The Growth of the Nillerite
Legend," Church History, XXI (December, 1952), 296-312,

uhSears, op. cit., p. 15%.
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¥iller wrote to Himes An these words:

"l see a glory in the seventh month which I never saw
before. Although the Lord had shown me the typical
meaning of the seventh month one year and e half ago,
yet I did not realize the force of the types. . . .
Thank the Lord, 0 my soul! Let Bro. Snow, Bro.
Storrs, and others be blessed for their instrumentality
in opening my eyes! I am almoet home, Glory! Glory!
Glory! I see that the time is correct; yes, my brother,
our time 1843 was correct. FHow so, say you? Did not
the Lord say: 'Unto two thousand three hundred days,
then shsll the senctuery be cleaned.' But when? VWhen
the seventh month comes. . . . That is the typlcal
time; then will the people and place be sanctified.

When did the twenty-three hundred dasys end? Lagt
gpring. Then the vision tarried. How long? Until

the seventh month, and will not tarry another year,

for AT 1t should, then 1t would be twenty-three

hundred and one years.%5

As October 20, 1844 neared the Millerites were in
more of a frenzy than they had been the year before. After
this new date had been set Jewish rabbis began pointing out
that the next year of Jjubllee was about a2 quartsr of =a
century away. This did not dsmpen the enthusiasm of the
Millerites, 1'1c,wnavez'.""6 Clara Sears gave a detalled ploture
of the preparations of the Millerites for the Second Coming.
In some places they moved into communities of thelr own so
that they could prepare to be caught up together when the
Lord returned. The unbelieving neighbors looked upon some
of these Millerites as very peculiar people. Here 1a an

eye-witness account which tells how the nelghbors of a

“5;3;@., pp. 164-65.
u6Webber, op. ecit., p. 310.
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Magsachusetts Millerite community felt sbout them:

nany

They ridiculed their vredictions; they pointed at a
number of familles living in the neighborhood of what
is now Harvard Depoft, declesring them to be "no better
than crazy folks"; they frowned upon the camp-meetings
that were being held on the rocky pesture of the
Whicomb farm, now known as Beaver Brook Farm, close

to Littleton, from whence, i1t was rumored, the singling
and shouting could be heard a mlle away. They pointed
to the "Community" at Groton, and again cried, "Crazy
folks! Crazy folks!" and they actually forbade her
going near Josiah Withington's farm on the road from
Harvard to Stow. "The goings-on there,” they saild,
“from all accounts were something terrible. "

Thls was true, for thoss still living who remember it
say that no one who was not a believer in the prophecy
dared to go near the place, so terrifyling were the
shouting and singing and gometimes the shrieking that
could be heard coming from that lonely spot a long
distance off, It was called by many "the craziest
spot in Massachusetts. "47

When the second date came and went llke the firat date

more Millerites found themselves to De destitute and

thoroughly disillusioned because they had elther glven

thelr property away or had sold 1t at a logs. Clara Sears

seld:

As hag been stated further basok, statletices show that
the YWorcester Insane Asylum was full of unfortunate
men and women at that time whose minds had glven way
under the strain of awalting the summons that would
precede the awful destruction of the world.

There were abcut fifty thousand sincere and genuine

Millerites at the peak of the movement and there might have

u7Sears, op. e¢it., p. 220.
¥81p14., p. 196.
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been many more who tentatively velieved. 9 Cross said
thet more sectes came out of this Adventist movement than
from any other movement in Burned-over Distriet history.
In 1844 George Storrs started presching "the annihilation
of the wicked." This belief has been carried into the
Advent Christian church.so

In July, 1845, William Miller dictated his "Apology
and Defense," 2 tract of thirty-six pages, which was pub-
lisghed by Himes in Boston. At one point in this tract
Miller saiqd:

"'I have thus given a plein and simple statement of
the manner of my arriving at the views I have incul-
cated, with a history of my course up to the present
time. That I have been mistaken in the time, I freely
confegeg; and I have no desire to defend my course any
further than I have been actuated by pure motives,

and it has resulted to God's glory. My mistakes and
errors God, I trust, will forgive. I cannot, however,
reproach myself for having preached definite time;
for, as I believe that whatsoever was written afore-
time was written for our learning, the prophetic
periods are ag much a subject of investigation as any
other portion of the word.

*11, therefore, still feel that it wase my duty to
present all the evidence that was apparent to my

mind; end were I now in the same circumstances, 1
should be compelled to sc¢t as I have done. I should
not, however, have so done, had I seen that the time
would pass by; but not knowing that 1t would, I feel
even now more satisfaction in having warned my fellow-
men than I should feel, were I consclous that I had

“91p1a., p. 244,

5001‘055, 220 gita’ ppo 209"10.
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believed them in danger and had not raised my voice.51

It is not quite clear how Miller could have felt that
his debacle had brought any glory to CGod. Certainlj it
brought nothing but ridicule to his followers. The Prot-
estant churches that had supported Miller in the beginning
had deserted him and he had been excommunicated from his
own Baptist congregation. On April 29, 1845 the Millerites
gathered in Albany, New York to draw up a declaration of
principles. At thies conference they set forth these ten

"Importent Truthe':

“11., That the heavens and earth which are now, by the
word of God, are kept in store, reserved unto
fire ageinst the day of Judgment and perdition
of ungodly men. . . .

12, That there are but two advents or appearings of
the Saviour to this earth. That both are per-
gongl and viasible. . . .

#¥3,  That the second coming or appearing is even at
the doors, by the chronolegy of the prophetlc
periods, the fulfillment of propheey, and the
eigns of the times. . . .

ik, That the condition of salvation ls repentance
toward God, and falth in our Lord Jesus Christ.

"is, That there will be a resurrection of the bodles
of all the dead . . . thoge who are Christ's
willl be ralsed at his coming. That the rest of
the dead will not live agsaln until after a
thousand years. . . «

5151der James White, Sketches of the Christian Life
and Public Labors of Willliam Miller Battle Creek, Mich.:
Steam Press of the Seventh-Day Adventist Publishing Assocla-
tion, 1875), p. 368.
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That the only millennium taught in the word of
God is the thousand years which are to intervene
between the first resurrection and that of the
rest of the dead. . . .

That the promise, that Abraham should be the

helr of the world, was not to him, or to his
seed, through the law, but through the righteous-
ness of faith. . . .

That there is no promlse of this world's con-
version. That the horn of pepacy will war with
the sainte, and prevall against them, until the
Anclilent of Days shall come, and Judgment be
given to the saints, . . .

That it is the duty of the ministers of the word
to continue in the work of preaching the gospel
to every creeature, even unto the end. . . .

That the departed sasints do not enter their in-
heritance, or recelve their crowns, at death.
Thsat they without us cannot be made perfect.

y 1152

In typliesl Millerite fashlion these ten articles of

doctrine dwelt almost exelusively upon Chrigt's Second Ad-

vent and the final Judgment. William Miller gave his l1life

to the preaching of the Second Advent. In so doing he er-

roneously and presumptuously set certailn dates when the

Second Advent should take place. Hiller's arrogance in

setting these dates in spite of Christ's warning that no

man knows the time of the Second Coming brought discredit

to the original Millerite movement. His followers have

gone even farther than Miller in their misuse of Soripture.

For instance, later Adventists denled the existence of

521bia., pp. kU3,
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hell. They also ingisted that men are obligated to keep
the Sabbath Day in the same way that it was kept by the
Israelites in the 0ld Testament.J>

The Mormons

The Mormons have, to all practical purposes, supplanted
the Scriptures entirely by an allegedly revealed book.

"Early in 1830 the Book of Mormen was publlished by the

Wayne Sentinel."5* thig marked the beginning of a new
sect founded by Joseph Smith, the filrst prophet of Hormon-
ism. Smith, who was only twenty-gix years'of age at the
time, clalimed to be the restorer of primitive Christianity.
His Book of Mormon was cited as proof of hls direct contact
with God sgince he cleimed that he had translated 1t from
golden plates given to him by the Angel Horonl who was the
alleged son of Mormon, the original compller of the plates.
Oliver Cowdry {(or Cowdery) was named by Smith to be second
in command in the new sect. Cowdery had been mixed up with
an earlier discredited prophet of millennialism by the name
of Winchell who had prédieted the end of the world for the
night of Januery 14, 1801.55 Smith described the founding

53unite, op. eit., pp. 230, 368-70.
5%1Dea, op. eit., p. 20.
55Webber, op. cit., p. 96.
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of the Mormon church in thesge words:

1. The rise of the church of Chriast in these last
days, being one thousand eight hundred and thirty
yeare since the coming of our Lord and Saviour
Jegus Chriet 1n the flesh, 1% being regularly or-
ganized and establiashed agreeable %o the laws of
our country, by the will and commandments of God,
in the fourth month, and on the sixth day of the
month which is called April;

2, Vhich commandments were given to Joseph Smith,
Jun., wvho was called of God, and ordained an
apoatle of Jesus Chrlist, to be the firet elder of
this church;

3. And %o Oliver Cowdery, who was also called of
God, an apostle of Jesus Christ, to be the second
elder of thisg church, and ordained under hisg hand;

4, And this according to the grace of our Lord and
Saviour Jesus Christ, to ghom be all glory, both
now and for ever. Amen.>

Smith olaimed %o be divinely inspired in hils new ven-

ture. He ruled the Mormons like a demigod. Thls authority
now vested in the president of the church puts the Mormon
church completely under the autocratic leadership of the
president. Only the president can be consldered as God's
gpokesman and he bears the title of prophet, seer and
revelstor. This central authority helped to hold the
church together during adverse times.5’

It wes Smith's absolute control of the church that

vermitted him to introduce polygemy. He simply had a

56Joaeph Smith, Jun., The Doctrine and Covenants
(821t Lake City, Utah: The Deseret Printers and Publighers,
1931).; péi¥ad; ;

570'pea, op. eit., pp. 159-60.
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dlvine revelation that countermanded a previous revelation.

In the Book of Mormon, Jacob 2:27-28 we read:

27. Vherefore, my brethren, hear me, and hearken to
the word of the Lord: For there shall not any
man among you have save 1t be one wife; and con-
cubines he shall have none;

28, For I, the Lord God, delight in the chastity of
women. And whoredoms are an abomlnation before
me; thus saith the Lord of Hosts,58

In The Doctrine and Covenantsg, section 132, verses

61-62 this 1s 21l changed:

61. And agailn, as pertalning to the law of the
Priesthood: If any man esgpouse a virgin, and
desire to espouse another, and the first give
her consent; and if he espouse the second, and
they are virgins, and have vowed to no other man,
then he 1s justiflied; he cannot commit adulftery,
for they are given unto him; for he cannot com-
mit adultery with that that belongeth unto him
and to nc one else;

62, And if he have ten virgins given untoc him by
this law, he cannot commit adultvery, for they be-
long to him, and they are given unto him, there-
fore 18 he Justifled.59

Smith wrote in The Doctrine and Covenantsgs that the

first wife had to give her consent but in his own case he
had s difficult time convineing his first wife, Emma, that
polygamy was ordained of God. Fawn M. Brodie, in her bock
depicting the life of Smith, gave a description of this
battle between Smith z2nd hie first wife. Fawn Brodle also

hes a list of forty-nine women whom Smith 1s alleged to

587ne Book of Mormon, translated by Joseph Smith, Jun.
(Salt Lake City, Utah: Published by The Church of Jesus
Ohrist of Latter-day Saints, 1921), p. 11l.

59smith, op. cit., p. 473.
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have married.ﬁg

Folygeny wes announced to the genersl membership for
the Tirat time atl a2 conference held in 2al% Lake City on
August 28, 1852, The Reorganized Church of Latter Day
S32ints, headed by HSuith's sen after Smith'az death, does not%
practice polygany, nor does it presch polythelsm as do the
Latter-dsy Saints of 8alt Leke Clty. TIhls reorgenized
group has its headquarters in Indevendsence, Mlasouri.él

ihe Book of Meormon clalms te be the record of the
aboriginal inhabitante of the VWestern Hemlephere and it
covers the period between 600 B, C. and 400 A, D, Some
gcholare hove seld that Sidney Rigdon reworked a romance
of Solomen Spaunlding which teld a fiectional story of the
origin of the American Indisn. Other scholars clalm that
Smith slone is responsible fer the book. Vhoever wrote the
book used a popular theme of the day in speculating about
the origin of the American Indian. Other populsr themes of
the day which appear in the beok sre millennlel overtones
and the Arminian recognition of the freedom of man's will.
Tnie Arminisn optimiem concerning men's free will became a

basic dostrine in Hormon thealogy.62

60 : My Tiie $he 1
Fawn M. Brodie, Ho ¥an Xnows My History, e Life
of Josevh Smith the Hormon Proohet (Mew York: Alfred A.
¥nopf, 1946), op. 335f.

6y 1pes, op. git., op. 72, 104,

621p34., po. 18-22.
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Mormonism repudiated originsl sin. Adam's fall was a
fall upward because 1t enabled man to choose between good
end evil. Right krnowledge is necessary for advancement in
the Mormon theocracy and this is what gives the Mormon the
edge over his gentile neighbor in progressing toward god-
hood. In the Hormon theology there is a plurallty of gods.
The Mormons use traditionsl language in speaking of their
theclogy but the content l1ls totally different. In Abrzhem

L:1-3 Smith paraphrased the creation account of Cenesis in

these words:

1. And then the Lord said: Let us go down. And they
went down at the beginning, and they, that is the
CGods, orgenlized and formed the heavens and the
earth.

2. And the earth, sfter it was formed, was empty and
desolate, because they had not formed anything but
the earth; and darkness reigned upon the face of
the deep and the Spirit of the Gods was brooding
upon the face of the waters.

3. And they (the Goga) said: Let there be light; and
there was light, 03

On the subject of baptism Smith wrote Moroni 8:10-11:

10. Behold I say unto you that this thing shall ye
teach--renentance and baptism unto those who are
eccountable and capable of committing sin; yea,
teach parents that they must repent and be bap-
tized, end humble themselves as their little
children, and they shall all be saved with thelr
1little children.

11. And their little children need no repentance,
neither baptism. Behold, baptism is unto repent-
ance to the fulfilling the commandments unto the

'63Joaeph Smith, The Pearl of Great Price (Salt Lake
City, Utah: Published by the Church of Jesus Christ of
Latter-day Seinte, ¢.1929), p. 38.
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remission of slns.éu

The Hormons practice a baptism for the dead so that
the dead who were not Mormon in this life may become Mormon
by proxy. Sealing ceremonles are practiced by the Mormons
%o perpetuate marrlage ln the afterlife so that 1T =2 man
is sBealed to many women he will advance faster in the
materialistic Mormon 1ife after death. The Mormon religion
ls very materialistic and promises earthly and heavenly
rewards to those who live the good 1life. To live the good
life you must avoid the use of coffee, tea and liquor.
Much of the ritual used by the Mormons wes borrowed from
the Masonic Lodge. Smith and his followers were members of
this lodge while they lived at Nauvoo.®5

The "saints" set up a stronghold in Neuvoo, Illinois,
Smith headed a large military force called the "Nauvoo
Leglion." He gained considerable pblitical power in the
state of Illinois because of his ability to control the
votes of his followers. Political power, strange doctrines,
and the desire to build a Zion in the midst of thelir gentile
neighbors brought persecution to the Mormons. This perse-
cution had driven them from their first home in Palmyra,
New York, They went west, first to Ohio and then to
Missouri. From Missouri they had been driven to Illinols.

64one Book of Mormon, op. elt., p. 516.
6501Dea, op. cit., pp. 57-60, 1k,
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For a time all went well in Illinois until Smith's ambition

got him and his followers into trouble again. Finally, on

Juneg ‘27, 1844, Joseph Smith, his brother Hyrum, John
Taylor, and Willard Richards were killed while they were
being incarcerated in the Carthage, Illinols Jail,56

Smith's death caused a contest for power among the
Hormons. There was some gplintering of the sect but the
largest group followed Brigham Young. Young led the
¥ormons on their exodus Trom Nauvoo which began on the
morning of February 4, 1846, Under Young's leadership the
Mormonsg built théir Zion 1in the west with 1ts headquarters
1a Selt Lake City, Utah, which the Mormons founded. In
March, 1849 a éroup called by Brigham Young assembled in
Salt Lake City as & constituting convention. They adopted
a constitution for the "Provisional CGovernment of the
State of Deseret."67

Joseph Smith used many of the prevalling religlous
ideas in the Burned-cver District when he gathered together
his first followers in Palmyra, New York. As time passed
he added ideas of his own invention such as his concept of
plursl gods. He carried the idea of the perfectibility of

man to 1ts ultimate conoclusion when he made God to be an

661bia., p. 68.
67Ibld., pp. 76, 97.
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exalted man and man %o be a god.68
Spiritualism

The Splritualists are as unchrietian in their doc-
trines as are the Mormons. The spiritualist filasco was the
last adventure in sectarianism in Western New York during
the perilod from 1815 to 1850. It began in the Fox home
near Hydesville, New York. The Fox family had moved into
a Tarmhouse near this town. Supposedly a peddler had been
murdered in the house before it fell into the hands of the
Fox family. The nelighbors claimed that the previous own-
ers of this house had heard loud knocks. The members of
the Fox family were not very lmpressed by these tales.
During the first months of 1848, however, Mrs. Fox heard
reppinge in the houge. The young Fox slsters, Katherine
and Margaret, seemed to be able to get answers to questions
by asking for a given number of knocks. For instance, a
yes answer might redquire one knock and a no answer, two
knocks. This attrected the curicsity of many surrounding
neighbors and the Fox sisters became celebrities. Under
the tutelage of an enterprising older sister, ¥rs. Leah

Figh, the slsters went on a tour to demonstrate their

68gee Appendix C for the official articles of falth of
the Salt Lake City Mormons.
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ability to communicate with the spirit world.69

On October 21, 1888, the Fox sisters exposed their

fraud at the Acesdemy of Music in New York., Margaret bared
her right foot and showed a large audlence how she had
ma&e the rapping noises with her big toe.7° Even this
disclosure did not digcourage those who had become spir-
1tualista, however. By 1888 many people had become the
deluded followers of the religlon of spirituslism. Cross
salid that according to a survey made in 1859 there were
350,000 spiritualists in New York alone.?1

Spirituellists have no suthoritative religious books
or creeds. They worship the "Infinite Esse." This god of
spiritualism is, according to one source, the boek of
nature since it 1s "the only one which by inwerd and out-
ward evidence can be ascribed to divine authorship.” This
same source seys that salvation for the spiritualiat 1s a
matter of progression.72 The basis of man's immortality
ie “deific substance." This spirlt substance can never dile.

Jesus is & kind of super medium, according to the

690ar1 Carmer, Listen for a Lonesome Drum, 4 York
State Chronicle (New York: Farrar & Rinehart, Ine.,
c.1936), pp. 188f.

™1p1a., p. 193.
710ross, op. o1%., p. 349.
72Robert Hare, Experiment: Investigation of the

Spirit Manifegtations (New York: Partridge & Brittan,
1856), pp. 138-39.
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8piritualists. Jesus supposedly taught a sslvation of
self-growth. The apostles were glso mediums. John the

Baptist was a partielly developed medium. MNen create their

own punishment when they viclate natural law. Vicarioﬁs
atonement is a primitive i1dea that has no basls in fact.
Future judgment ias 2 myth. “This life determines the com-
mencement of the next stage of existence." Heaven 18 a
gtate of contentment. The doctrine of the resurrection 1ie
repudiated by spiritualism. Spirituslism is eclectic and
beorrows from all religions. The greatest duty 1s to love.”3
Spirituelism is one of the most bizarre products of
an age that speclalized in unususl religlous phenomena and
belief., It is amazing to see to what lengths men will go
in the name of religion. It is even more amazing when one
remembers thaft thie spiritualist movement was perpetrated

by a self-confessed fraud.

73&. M. Peebles, Seers of the Ages: Embracing Spirit-
nalism, Past and Prﬁgeng (Boston: William wWhite and Com-
pany, 18707, Pp. 254f.



CHAPTER IV
REVIVALISH AND REFORM
The Finney Story

Thlis revivallism eplsode night be called the Finney
succese story since hls name overshadowed all others after
the revival that gtarted in the town of Western, Wew York
in 1825. ¥From here revival waves spread out in all direc-
tions and through the emotionalism that the "new measures!
engendered, the way was psychologically prepared for the
enthusiastic receptlon of the several sects that arose be-
tween 1830 and 1850 here in Western New York. A member of
one of the major Protestant denominations of today might
wonder how the bizarre religlous thinking of 2 Joseph Smith
or a John Humphrey Noyes could have geined any hearers at
ell, to say nothing of the fact that Smith's rantings pro-
duced a sect which is8 still very active and which now has
e world-wide constituency.

The step from Finney-produced emotionallism to the
crackpot religlons does not seem like a long step, however.
Finney sdmitted that he had never had any formal religlous

education.t He was simply converted amid a great deal of

lCharles 6. Finney, Memoirs of Rev. Charles G. Finney
(New York: A. S, Barnes'and Company, c.1873§, Pe L2, Here-
after this work will be referred to as Memolrs.
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weeplng and mental angulsh which made even he himself
wonder at the time A1f perhaps he was a victim of mental
1llness. After his conversion he seems to have had some
sort of visions and direct communications at times from
God and these phenomena became foreshadowings of similar
manifestations claimed by the later self-styled prophets.
His optimism concerning men's free will and man's ability
to become perfect helped to prepare the way for religilous
perfectionism. Finally, his moral influence theory of re-
generation was in agreement wlith the rsligious ldeas of
the Unitarians snd the Universalists as well =8 with the
perfectionist sects. This morsl influence theory became a
cardinal doctrine of the Mormon sect. Finney clasimed that
God would never agk a2 man to do what was impossible, there-
fore you must believe and you must become perfect as God
has commended, This could be accomplished because of the
moral influence exerted on man by the Holy Spirit.z

In some wesys Finney's conversion experilence was simi-
lar to Joseph Smith's experience when Smith was supposedly
visited by messengers from hesven. Both men had these
emotlonal upheavals while they sought God in the woods,
And both claimed to be in direct communication with God.

Finney described some of his early religilous experiences

21pid., pp. 29, 36, 154.
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in his memoirs:

One morning I had been around and called the brethren
up, and when I returned to the meeting-house but few
of them had got there. Mr, Gale, my minister, was
standing at the door of the church, and as I came up,
all at once the glory of God shone upon and round
about me, in a manner most marvellous. The day was
Just beginning to dawn. But 211 at once a2 light% per-
fectly ineffable shone in my soul thaet almost pros-
trated me to the ground. In this light 1t seemed as
if I could see that all nature praised and worshiped
God except man. This light seemed to be like the
brightness of the sun in every direction. It was ftoo
intense for the eyes. I recollect casting my eyes
down and bresking into a flood of tears, in view of
the fact that mankind did not prailse God. I think I
knew something then, by actual experience, of that
light that prostrated Paul on hls way to Damascus., It
was sgrely e light such as I could not have endured
long.

A heavenly light! Certainly this muat.have been a
man who had been marked for speclal favor by God! Never-
theless, his acquaintances during thls perlod were not too
sympathetic when Finney related these religious experiences
tc them because Finney said:

I used to have, when I was a young Christlian, many
geagoneg of communing with God which can not be
degeribed in words. And not unfrequently those sessons
would end in an imprescion on my mind like this: %Co,
gee that thou tell no man." I did not understand this
at the time, and several times I pald no attention %o
this injunction; but tried to tell my Christian breth-
ren what communications the Lord had made to me, or
rather what seasons of communion I had with him. But
I soon found that it would not do to tell my brethren
what wae passing between the Lord and my soul. They
could not understand it. They would look surprised,
and sometimes, I thought, incredulous; and I soon
learned to keep quiet in regard to those divine

3Ibid., p. 3.
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menifestations, and say but little about them.%

Frequently Finney encountered opposition. Sometimes
this opposltion came from the clergy who objected to his
revivel methods and to hls doctrines but at other times it
wae indlviduals who opposed him and his message. In his
memoirs Finney mentioned several opponents who dropped
dead because they had opposed him. One of these opponents
weas described by Finney es an infidel. Finney tells the
story of this man's opposlition and death:

There was one old men in thie place, who was not only
an infldel, but a great railer at rellgion. He was
very angry at the revival movement. I heard every day
of his ralling and blaspheming, but took no publie
notice of 1t. He refused altogether to attend meet-
ing. But in the midst of his opposition, and when
his excitement was great, while sitting one morning at
the table, he suddenly fell out of his chair in a fit
of apoplexy. A physiclan was ilmmedlately called, who,
after a brief examination, told him that he could live
but a very short time; and that 1f he had anything to
say, he must say 1t at once. He had just strength
end time, as I was informed, to stammer out, "Don't
let Finney pray over my corpse."_ This was the last

of his opposition in that place.?d

During & time when Finney was conducting a revivel in
Utica, New York, a Presbyterian clergyman opposed the re-
vival and was punished with death sccording to Finney:

One circumstance occurred, in the midst of that re-

vival, that made a powerful impression. The Onhelda

presbytery met there, while the revival was geing on

in its full strength. Among others there was an aged
clergyman, a stiranger %o me, who was very much annoyed

“Ibia., p. 35.
5;..9.!-_‘2-.'0 p. 67.
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by the heat and fervor of the revival. He found the
public mind 2ll absorbed on the subject of religion;
that there was prayer and religious conversation
everywhere, even in the atores and other public places.
He had never seen a revival, and had never heard what
he heard there. He was a Scotchman, and, I believe,
had not been very long in this country.

On Fridsy afternoon, before presbytery adjourned, he
arose and made a violent speech against the revival,
ag 1t was going on. Vhat he salid, greatly shocked
and grieved the Christian people who were present.
They felt like falllng on their faces before God, and
crylng to him to prevent what he hed sald from doing
any mischief.
The vresgbytery adjourned Just at evening. Some of
the members went home, and others remained over night,
Christians gave themselves to prayer. There was a
great crying to God that night, that he would counter-
act any evll influence that might result from that
speech. _The next% morning, this man was found dead in
his bead.6
Evidently not all of Finney's opponents were punisghed
by immediate death, however, because Finney was called
before 2 Presbyterian conference in New Lebancn, New York
in 1827 so that he could defend himself against the charge
of using "new measures." Before discussing this meeting in
New Lebanon the “new meagures" will be identified. Finney
says that he was first charged with using "new measures®
in the revival at the town of Western in 1825. He wrote
in his memoirs: %So far as I know these revivals first at-
tracted the notlce, and excited the opposition of certain

prominent ministers at the East, and raised the cry of

61p1a., p. 180.
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'New Measures.'"’ 1In speaking of the revival in Rome,

Finney said:

The means that were used at Rome, were such as I had
used before, and no others; preaching, public, social,
and private prayer, exhortations, and personal con-
versation.

Finney preached, by his own admission, for two hours
ot a time.? His sermons were rantings and revings that
called for declslon and that produced emotlionzl weeping
and trance-like conditions in hls hearers. People fell off
their chairs amidst loud wailing. He described one such
meeting which took place in the revival at Aubura:

The Lord gave me power to give a very vivid descrip-
tion of the course that class of men were pursuing.
In the midet of my discourse, I observed a person
fall from his seat near the broad aisle, who cried
out in a most terrific manner. The congregation were
very much shocked; and the outery of the man was so
_great, that I stopped preaching and stood still.
After a few moments, I requested the congregation to
git still, while I should go down and speak with the
men. I found him to be this Mr. H__, of whom I have
been speaking. The Spirit of the Lord had so power-
fully convicted him, that he was unable to sit on his
geat., When I reached him, he had so far recovered his
strength as to be on his knees, with hls head on his
wife's lap. He was weeping aloud like a child, con-
fessing his sins, and accusing himself in a terrible
manner. I sald a few words to him, to which he seemed
to pay but little attention. The Spirit of God had
hig attention so thoroughly, that I soon desisted from
all efforts to mske him attend to whet I seld. When
I told the congregation who i% was, they all knew him
and his character; and it produced tears and sobs in

7Ivid., p. 144.
81bid., ». 169.
%Ibid., p. 80.
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every part of the house, I stood for some 1little
time, to see if he would be quiet enough for me to go
on with my sermon; but his loud weeping rendered it
lmpossible. I can never forget the appearance of hils
wife, as she sat and held his face in her hands upon
her lap. There appeared in her face a holy joy znd
triumph that words ocannot express.l0

Finney used pretracted meetings. He called on indi-
viduals for testimonies and for prayers. He even let women
pray in these prayer meetlings, whlich was Jjust not done in
that age.ll In fact, Finney's greatest appeal seems %o
have been to women. Finney's first commission came from a
Temele missionary soclety in Oneida County.l2 He called
at the homes and told the people that they hed to believe
before he would leave their homes.}? He insisted that
people were not saved until they had been baptized by the
Holy Ghost. This wae especielly necessary if a man was to
preach. Finney sald: "Without the direct teaching of the
Holy Spirit, a man will never make much progress 1ln preach-
ing the Gospel."l* He even depended on the Holy Spirit to
supply him with sermons gince he d1d not believe in written

sermone which had been worked out in advance. On the

101p14., p. 198.

lleilbert Hobbe Barnes, The Antislavery lmpulse 1830-
184k (New York: D, Appleton-Century Company Incorporated,
¢.1933), pp. 12-13.

lelnney, Memoirs, p. 61.

131p1a., p. 152.

W1p1d., pp. 55-56.
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subject of sermonizing he said:

I had not taken 2 thought with regard to what I should
preach} indeed, this was common with me at that time.
The Holy Spirit wae upon me, and I felt confident that
when the time ceme for sction I should know what te
preach.1l5

In another place in his memoirs he wrote with the
same type of extemporaneous preaching in mind:

Oftentimes I went into the pulpit without knowing
upon what text I should speak, or a word that I ghould
say. I depended on the occasion and the Holy Spirit
to suggest the text, and to open the whole subject to
my mind; and certalnly in no part of my minlstry have
I presched with greater success and power. If I did
not preagh from inspiration, I don't know how I did
preach. L

Finney fully believed that God spoke to him directly.
Here is a scene that he described in his memoirs. It took
place Just before the Antwerp revival.

I gave myself to prayer on Saturday, and flinelly

urged my petition till this answer came: "Be not

afrald, but epeak, and hold not thy peace; for I am

with thee, snd no man shall set on thee to hurt

thee. For I have much people in this city." This

completely relieved me of all fear.l

Of the Antwerp revival Finney eald: '"There were 1in
Antwerp two very striking cases of instantaneous recovery
from insanity during this revival."18 Finney claimed that

e woman was given the ability to read in another revival.

1512;@,! p. 65,
16;&;@., p. 95.
171014., p. 99.
1&;9;@., p. 108,



87
In describing this incident Finney said:

I addressed another, a tall dignified looking woman,
and asked her what was the state of her mind., She
replied immediately that she had given her heart to
God; and went on to say that the Lord had taught her
to read, since she had learned how %o pray. 1 asked
her what she meant., She seid she never could read,
and never had known her letters. But when she gave
her heart to God, she was greatly distressed that she
could not reazd God's word. “But I thought," she said,
that Jesus could teach me to read; and I asked him if
he would not please to teach me to read his word."
Sald ghe, "I thought when I had prayed that I could
read. The children have a Testament, and I went and
got 1t; and thought I could read what I had heard
them read. But," sald she, "I went over to the school
ma'am, and asked her 1f I read right; and she sald 1
did; and since then," said ghe, "I can read the word
of God for myself, "l

So in a sense, Finney seems to have been & forerunner
of present day self-styled healers and miracle workers. In
1825 Finney introduced the use of the mourner's bench or
anxious seat. This was done at a revival in Rutland, New
York. Finney saild,

At the close of the sermon, I did what I do not know

I had ever done before, called upon any who would give

their hearts to God to come forward and take the front

geat.20
Finney's mind must have been playing tricks on him when he
wrote his memoirs, however, because 1# another place he
told a somewhat different story:

I had never, I believe, except in rare instances,

until I went to Rochester, used as a means of promot-
ing revivals, what has since been called Ythe anxious

191phid., p. 75.
207114, p. 116.
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seat."” I had sometimes asked persons in the congrega-
tion to stand up; but this I had not frequently done.
However, in studying upon the subject, I had often
felt the necessity of some measure that would bring
einners Yo a stand. From my own experlence and ob-
gervation I had found, that with the higher classes
especlally, the greatest obgtacle to be overcome wasg
thelr fear of being known as anxloue inguirers. . . .
I had found also that something wes needed, to make
the impression on them that they were expected at

once to give up thelr hearts; something that would
call them to act, and to act as publicly before the
world, as they had in their sins; something that
would commit them publicly to the service of Christ, 21

Finney likened the "anxlous seat" to baptism in These

words:

The church has always felt 1t necessary to hawve some-
thing of the kind to answer this very purpose. In
the days of the apostles baptism answered this purpose.
The Gospel was preached to the people, and then all
those who were willing to be on the side of Christ
were called on to be baptized. It held the precise
place that the anxlous seat does now, as a publlec
manifestation of thelr determination to be Chris-
tians.22
These then were the "new messures” that Finney popu-
larized. He never ceased to brag about how effectlve these
techniques were. He sald their effectiveness provéd that
they were vehlcles of the Holy Spirit. From the chaotic
conditions that these measures fostered in the churches of
that perlod, as well as during the years that followed, it
seeme more likely thet a dlabollicsl epirit was behind this

whole movement. Finney told in his memoirs what some of

2l1p1a., p. 288.
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hils fellow clergymen thought of his preaching and use of
these new techniques:

They used to complain that I let down the dignity of

the pulpit; that I was a disgrace to the ministerial

profession; that I talked like a lawyer at the bar;

that I talked to people in a colloquial manner . . .

and sometimes they complained that 1 blamed people

too much. One doctor of divinity told me that he

felt a great deal more llike weepling over sinners,

than blaming them. I replied to him that I did net

wonder, if he belleved that they had a sinful nature,

and that gin was entailed upon them, and they could

not help 1%.23 ,

Another point that should be cleared up before dis-
cugsing the New Lebanon Conference is the guestion of Just
what doctrines Charles G. Finney taught. It must be re-
membered that Finney was a lawyer at the time of his con-
version and he never had any formal theologlecal tralning.
He dld study for a time under the Reverend George Gale, but
Finney disagreed with Gale's theology and claimed that there
was nothing in Gale's theological library with which he
could sgree.2Y Finney's law training had taught him %o
think rationally and all of the %teachings of Serlpture were
put to the test of human reason by Charles Finney. Finney
geid: "I insisted that our reason was given us for the
very purpose of enabling us to juetify the ways of God."25

Finney presented his own doctrinal position very

23F1nney, Memoirs, p. 83.
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olearly in his memoirs:

I assumed that moral depravity 18, and must be, a
voluntary attitude of the mind; that it does, and must
consist in the committal of the willl tc the gratifi-
catlon of the deslres, or as the Blble expresses 1%,
of the lusts of the flesh, as opposed tc that which
the Law of God requires. In conslstency with this I
malntained that the influence of the Spirit of God
upon the soul of msen is moral, that is persuasive;
that Christ represented him as a teacher; that his
work is to conviet and cogvert the sinner, by divine
teaching and persuasion,?

This moral Influencé theory with the stress on the
necesslty for gaining right religious knowledge might have
been borrowed by the Mormons from Finney. In‘any event,
The two doetrinal systems, Finneyism and Hormonism, are in
close agreement on this point. In another placé in his

memoirs Finney wrote:

The doctrine upon which I insisted, that the command
%o obey God implied the power to do so, created in
some places considerable opposition at first. Deny-
ing also, as I did, that moral depravity is physieal,
or the depravity of nature, and maintalning, as I did,
that 1t 1ls altogether volunfary, and therefore that
the Spirit's influyences are those of teaching, per-
sulading, convicting, and, of course, a moral in-
fluence, I was regarded by many as teaching new and
gtrangs doctrines. Indeed, as late as 1832, when I
was laboring in Boston for the first time, Dr. Beecher
sald that he never had heard the doctrine preached be-
fore, that the Spirit's influences are moral, as op-

posed to physical.27
In the Buffalo revival Finney inslisted that the sin-

ner's "cannot" is his "will no%."28 In other words, the

261p1d., p. 154.
271p14., pp. 157-58.
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slnner, according to Finney's way of thinking, has the

pover Yo convert himself. Finney spelled this out in no

uncertain terms:

The dootrines preached in these revivals were the
same that have been already presented. Instead of
telling sinners to use the means of grace and pray
for a new heart, we called on them to make themselves
2 new heart and a new spirit, and pressed the duty of
instent surrender to God. Ve told them the Spirit
weas striving with them to induce them now to give him
thelr hearts, now to believe, and to enter at once
upon a life of devotion to Christ, of faith, and love,
and Christiesn obedlence. Ve taught them that while
they were praying for the Holy Spirit, they were con-
etantly resieting him; and that if they would at once
yield to theilr own convictlons of duty they would be
Christians., Ve tried to show them that everything
they did or sald before they had submitted, believed,
glven thelr hearts toc God, was 8ll sin; was not that
which God requlred them to do, but was simply de-
ferring repentance and resisting the Holy Ghost.29

Finney said that many opposed this type of préaching
but it made converts and that, to Finney, was tThe only true
meagure of a preacher's success. What did 1t matter to
Finney if most of these so-called converts were already
church members? The first thing that he would do upon
entering a new community would be to visit the church and
accuse the membership of not being truly Christian.

The Reverend Calvin Colton described this kind of an
epproach to church members in these words:

No matter how good and thorough the Christlan educa-

tion of the subjects of this influence may have been,

yet they must be startled--shocked; they nust be in-
vaded by some new and unexpected access to their

291bid., p. 189.
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imaginations, fears, hopes, passions;--1in short, their
minds must be entirely dislodged from accustomed posi-
tlons and from 2ll former ground, however good and
vroper it may have been, and they must be compelled,
in a moment of the greatest possible excitement, to
¥ileld themselves entirely--their intellect, their
reason, their imegination, thelr belief, their feel-
Ings, their passions, thelr whole souls--tc a2 single
and new position, that is prescribed to them.30
Finney described two German congregations in his
memolrs that used the Catechism to prepare prospects for
membership. He described this means of religious indoc-
trination as worse than useless. He also deplored their
dependence on the Sacraments as means of grace and told
them that they needed to get holy. He sald that this mes-
sage succeeded and almost a2ll of these Germans became con-
verted. Many who lived in the Evans' Mills community left
thelr German church and Joined the Congregational church
at Evana' Mills. The last German congregation that Finney
nentioned in his memoirs was in the town of Columbla in
Herkimer County.31
Finney insisted that a sinner had %o convert himself.
Finney said:

~

Sinners were not encouraged to expect the Holy Ghost

to convert them, while they were passive; and never
told to walt God's time, but were taught, unequivocally,
thet their first and immediate duty wes, to submif

- 30 o Religlous State of

alvin Colton, Thoughts on the Rellgious of

the Country; With Heésona for Preferring Evnlscopacy (New

York: Harper & Brothers, 1836), p. 177. Italics are part
of the original.

31F1nney, ¥emoirs, pp. 73f. and 272f.
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themselves to God, to renounce their own will, their

own way, aend themselves, and instantly to deliver up

all that they were, and all that they had, to their

rightful owner, the Lord Jesus Chrigst. . . . The

polnt was frequently urged upon them to give their

consent; and they were told that the only difficulty
- was, to get thelr own honest and earnest consent to
the terms upon which Christ would save them, and the
lowest terms upon which they posslibly could be
saved, 32

Things finsally came to a head in 1827 when the New
Lebanon Conference was called. There, Charles G. Finney
met some of hls opponents face to face. Finney had been
opposed by three Congregational ministers who called them-
selves "The Oneids Association.®33 And 'in 1826 when he
preached at a revival in Auburn some of the professors in
the Auburn Theologlcal Seminary opposed him.3u But one of
Finney's greatest opponents wss a revivallst of the old
school by the name of Asshel Nettleton. Nettleton held %o
the o0ld Calvinist doctrines as well as a much quietsr and
lese emotional type of revivallem, Nettleton charged
Finney with certain deplorable practices. Lyman Beecher
stood with Nettleton in his opposition to Finney. About
2ll that was accomplished by the New Lebanon Conference,
however, was the passing of a few resolutions which dlsap-

proved of certain measures used in the promotion of revivals.
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The passing of these resolutions érobably vag aimed
directly at Finney but Finney felt that he had come out of
this conference as the winner. He sald that after this
conference opposition %o hie revivals dled very rapildly.
All this Finney attfibuted to a vislion of viectory gilven to
him by God just before the conference. Whatever the cause
of Finney's victory it does seem that revivallsm became an
accepted procedure in most of the Protestant churches in
Western New York by 1830.35

Nettleton seems to have felt that Lyman Beecher had
let him down during this‘New Lebanon Conference. Evidently
there 1s some Justification for this feeling. At the time
of this New Lebanon Conference Lyman Beecher told Finney
that he would keep him out of Bosgton at all costs. In a
few years, however, Finney was invited to preach in
Beecher's church and Finney accepted the invitation.36 1In
1835 Lyman Beecher was tried for heresy by the Presbyterian
church, 37 Although Beecher sdmitted that he held the New
School doctrines he was sequitted becasuse of the prevalence

and strength of these new doctrines in the Presbyterian

351b1d., Pp. 211f.
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church at that time. In comnmenting on his trial Lyman

Beecher sald:

You see, in my trial, I had taken the New School doc-
trines, and expounded and proved them under the Con-
fegslon, and neow, 1f the trial went on, these doc-
trines would be sustalned by the General Lssembly.

The feact was, that in the discussion between New

Haven and Princeton, conducted in the Christian

Spectator and the Repertory, New Haven had pushed

them go, and they had made such concessions and dis-

Tinctions, that some of my strongest testimonies were

drawn from their own documents.

Now this would meke trouble among themselves. Many of

the 014 School would be scandalized to find Princeton

had been on New School ground, and to have New School
doctgéne sustained by General Assembly through their
ald..

The aplit that took place in the Presbyterian church
in 1837 hag already been discussed in the second chapter
of this thesis. This eplit came about largely because of
the boost that revivaellsm haed given to the New School doc-
trines of the Presbyterian church. Revivelism, with 1its
popularizing of new techniques, such as the anxious seat,
its preaching of new doctrines, and 1ts frequent support of
abolition also brought a split in the Lutheran ranks in
New York State, Frederick Quitman had elready brought
German rationelism into the New York Ministerium of the
Lutheran church in the early part of the nineteenth century.

Quitman's Catechism, which was published in 1814, was

3SLyma.n Beecher, Autobiography, Corregpondence, Efc.,
of Lymen Beecher, D.D., edited by Charles Beecher New

ork: Harper and Brothers, 1865), II, 360-61.
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thoroughly rationalistic and it no doubt helped to prepare
the minds of the New York Lutherans for the doctrines of

the revivaliste which were anything but Lutheran. 39

Quitman himself does not seem to have been sympathetic
to revivalism. He expressed hls feelings on revivalism in
these words:

Thinges change here. B8ince there 1s no opportunity of

speculating in lands and money, we begin to speculate

in religion. New sects spring up dally. We are sur-
rounded wlth frantlic Methodliets, Erastians or New

Lights, Baptists, Universalists, etc. There 18 con-

tinually preaching (so called) in our neighborhood.

The Methodists are at present in camp-meeting two

miles beyond the Flats. This, and the sitting of the

convention in demooratic majesty, give us alternately
sufficlent resson for pity and laughter.X0

This was representative of the thinking of the Lutheran
ministers of the eastern part of New York State. In Vestern
New York, the Lutheran ministers felt differently. They
lived in the part of the state where revivals were highly
regarded and they felt that there was much to be gained by
participating in the revivel movement. The differences
grew between Eastern and Western New York until the Hart-
wick Synod was finally formed in October, 1830 by the

Western New York Lutherans.“l The first convention of the

I%Marry J. Kreider, History of the United Lutheran
Synod of New York and New England, lzazLiE%B”(Phxlaaelphxa:
Muhlenberg Press, c.1954), I, h2f, -
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Hartwlock Synod was held in the fall of 1831 at Johnstown,
New York. President Lintner conducted a communion service

on Sunday morning at the Lutheran church and in the after-

noon President Lintner preached in the Presbyterlan church.
Another Lutheran pastor, who attended this convention,
Preached in both the Presbyterian and Methodlist churches
while the convention was in session.

At seven in the evening a prayer meeting was held in

the Lutheran church and "religious exerclges and

preaching were also performed in different parts of

the congregation. "42

Thies indicates that the Hartwick Synod hed close re-
lations with other Protestants. This may help to explsain
the growing opposition to the Augsburg Confession in the A
Hartwick Synod. "Just when opposition to the Augsburg Con-
fession became vocal 1s not stated in the records, but by
1837 it was quite strong.“b3 This opposition was aimed
particularly at the doctrine of original sin and the
Lutheran view or‘baptism end the Lord's Supper.

Although the Hartwick Synod participated in revival-
ism, the excesses of Finney and hils imitators seem %o have
been avolded. Holliness of life was stressed and the Hart-

wlek Synod participated in moral reforms such as the tem-

perance movement and the promotion of stricter Sabbath

%31bia., p. 85.
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observaence. There wae not very much egitation in the
Hertwick Synod on the slavery question. This cauvsed gome
pastors to separate themselves from the Hartwick Synocd in
order to form the Franckean Synod in May, 1837.““

The Franckean Synod wag much more extreme in 1ts re-
vivalism, and rejection of the Augsburg Confession was
complete for the Franckean Synod. The anxious seat was
deemed to be of greater importance than the use of the
Catechism.5 Holiness was sald to have been of much
greater importance than creeds or confessione. The
Franckeans were first class pletiste. A religious exper-
ience had to precede admission to Franckean Lutheran con-
gregations. Baptism and the Lord's Supper were not sacra-
nents, they were merely Ygospel ordinances." This was the
same word that Charles G. Finney used in speaking of the
secraments. A prospective Franckean pastor had to gign a
pledge of total abstinence and he had to be an abolition-
ist. The use of tobacco was also condemned. The strictest
type of Sabbath observance was urged upon all church mem-
bers. In their objections to war the Frenckeans wers al-
most, if not complete, pacifista. Licentiousness was a

subject to be roundly condemned in the pulpit. The Gospel

“h1pia., pp. 89-9%.
*51v1a., p. 163.
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was evidently replaced in Franckean pulpits by moralizing.46
In their condemnation of creeds and confessions the
Franckeans were in complete agreement with Professor
George B. Miller of Hartwick Seminary, who delivered an
address in 1831 on the “Fundamental Principle of the Ref-

ormation." Professor lMiller condemned creeds in these

words:

All human creeds in short are no better than a Chinese
shoe, by which the living foot, belng cramped, never
attains 1ts proper shape and natural proportions. A
better taste, 1f not a holler spirif is galning ground
in the Christian world. These wrefiched partition
walles that have a0 long separated those who ought to
look upon each other as brethren of one famlly are be-
ginning to be less regarded, and the shibboleths of

a darker age are no longer employed as signals to
murder the character, if not the person, of one that
belongs to a different tribe. And as the Lutheran
Church took the lead in the first Reformatlon, may it
not be behindhand in the second! God forbid that I
should submit %o any other yoke than the yoke of
Christ, or call any other master besides him. 47

Most of the minlsterial candidates in both the Hartwick
Synod and the Franckean Synod received their tralning at the
Hartwick Seminary. The professors at this seminary were
Ernest Louls Hazellus and George B. Miller. Frofessor
Hazelius was raised in the Moravian church and therefore

he also carefully avolded preclae doctrinal distinctions.%8

461p14,, pp. 105f.

47Ib1a., p. 110.

z"BHenz'y Eyster Jacobs, A History of the Evangelical
Lutheran Chureh in the United States, in The American
Church History Series (New York: Charles Soribner's Sons,
1899), IV, 368,
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With professors like these to train them the theological
students at Hartwlck Semlnary could not have received much
training in the Lutheran Confessions. But then the Hart-
wilck Synod and the Franckean Syncd were more Lutheran in
name than in theologlcal conviections.

In concluding thie discussion of revivalism a few re-
nmarks from contemporary observers who were opponents of
revivalism indicate its defects. The Reverend Alexander
Blaikle, who was the pastor of a Presbyterlan church in
Boston during this period, was critical of the revivalists.
He felt the reason that the revivalists used such nolsy
Theatrical measures might be attributed to “the pride of
the unrenewed heart"“9 that likes to feed its own pride by
drawing attention to the self. This idea certalnly has a
good deal of merit. The egotistlical boasting of men like
Charles G, Finney and Lyman Beecher in thelr memoirs ralses
& question concerning their motives in gonducting revivals.
And their bitter attitude toward opponents can hardly be
taken as examples of Christian love.

Reverend Blalkie summarized his thoughts on revival-
lsm wlth these words:

From these alternating seasons of apathy and exclte-

ment, true Presbyterians desire deliverance. To them

the soul 1s always valuable, and while under "the
covenant of works," its danger 1s alweys imminent.

49Alexander Blaikie, The Phlloscoohy of Sectarlanism
(Boston: Phillips, Sampson, and Company, 1855), D. 164,
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Consequently, "knowing the terror of the Lord," they
endeavor to "persuade men." They "preach the word, .
are instant in season and out of season, exhort, in-
struct, rebuke with all long suffering and doctrine,
teaching publicly and from house to house." Thus
they trust more for success in "the work of the min-
istry," to the faithful use of the varied appolnted
means of grace at all seasons of the year, than %o
anxious seats and the other instrumentalitles of
religious execitement, whether “revivals® are "got up"
et a camp meeting under Sirius, or during the chosen
"gseagon for revivals" under the auspices of Capricorn;
and they do this, not only as it relates to the con-
viction and conversion of sinners, but also as 1%
promotes the edification of the just,50

Calvin Colton alsc deplored the fact thet revivallsm
seemed to have been the cause of insanity in quite a number
of people. He tells of visiting a mental hosplital in which
he was surprised to meet a patient who had been a former
colleague in the ministry. The man had been worn out emo-
tionally by conducting protracted meetings and from working
at fever-pitch to convert all who crossed his path.51

Calvin Colton sald that he tried to find out what pro-
portion of mental patients were disturbed because of reli-
glous mania.

This unexpected occurrence has lnduced me to embrace

all convenient opportunities of inquiring into the

different species of manla, which prevail in our insane
hospitals. From personal observation, except in the
scene just described, I can say little; dbut I am so
credibly informed as for the present to rest under the
conviction, that religious mania 1ls greatly the preva-

lent species in the land; and a Christian gentleman of
the highest respectability, intimately conversant with

501pia., pp. 170-71.
SIColton, op. ¢it., pp. 41-43.
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this subject, has told me that 1t comprehends a
numerous class. X feel lnclined to give much credence
to thie stateméent, from the recent religiocus history
of our country, and from the known susceptibilities

of our nature under those startling and astounding
shocks, which are constently invented, artfully and
habitually zpplied, under 211 the power of sympathy
and of a studied, enthusiastic elocution, by a large
class of preachers among us., To startle and to shock
is thelir great secret--their power.52

Calvin Colton gave a true evaluation of revival tech-
‘nigques in these words:

But I refer exclusively to a system of measures of
that specific character, which I have now been con-
sldering, go well known %o have been recently and
widely introduced into this country; which aseems to
be based upon a theory, that can dispense with Divine
influence, and substitute the power of man; and which
has so extensively changed the character and revolu-
tionized the operations of the religlon of this land.
They are an entirely new state of things; they are,
as seems to me, the work of man, and not of God. 1I%
may fairly be inferred from the spirit that is in
them, and from the pretensions which they carry upon
their face, that they clsim to be the work of man.
There is o brosd phylactery on the forehead, a legible
inscription on the front, of these enterprises: 1t
all depends on our will. And 1t may easlly be be-
lieved; it is sufficiently manifest,53

The freedom of man's will was a recurring theme used
by most of the revivalists. But even before the revival-
ists had popularized this theme the religious liberals in
America hed contended that man had the will and the in-
herent ability to perfect himself. The Unitarlans and the
Universalistas built their entire doctrinal system on man's

abllity to save himself.

521p1d., pp. ¢3-h4;
531b1a., p. 180. Italics are in the original.
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Moral Reform and Socilal Bétterment

In 1826 the American Soclety for the Promotion of
Temperance was organized as a national body. Another
national group called the United States Temperance Union
organized in Philedelphia in 1833. In 1836 these two
bodies merged into the American Temperance Union at Saratoga,
New York. This merged group clsimed the alleglance of
nearly every major Protestant denomination in America.

Only the Episcopalians and the Lutherans remained lukewarm
to the temperance crusade. 5" Some Lutheran groups like the
Hartwick and Franckeen Synods supported the temperance
movement.

There evidently was much intemperance in America during
this period. The frontier was often a scene of drunken-
ness.’5 Peter Cartwright was sometimes plagued by drunken
rowdiees at his camp meetings and he mentioned a Presbyterian
preacher whoe made a public apology for having been drunk.56
Hotehkin said that in Western New York, "Drinking and

5%jonn R. Bodo, The Protestant Clergy and Publie

Igsues 1812-1848 (Princeton, New Jersey: Princeton Univer-
sity Press, c.1954), po. 184-85.

550harles A. Johnson, The Frontier Camp Meeting
(Dallaes: Southern Methodist University Presa, c.1955), pp.
8f.

560artwrlght, op. eoit., pp. 67f. and 213f.
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carousing were frequent concomitants.'57 Lyman Beecher

deplored the drinking that he witnessed at an ordination

service.

He became instrumental in setting up a committee

to combat the use of alcohol. The ebatract of the commit-

tee's report condemned intemperance in these words:

"The General Association of Connecticut, %aklng into
conslderation the undue consumption of ardent spirits,
the enormous sacrifice of property resulting, the
alarming increagse of intemperance, the deadly effect
on health, intellect, the family, society, civil and
religious institutions, and especielly in nullifying
the means of grace and destroying souls, recommend,

Nl.

“z2.

Il3'

uu.
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Appropriate discourses on the subject by all
ministers of Association.

That District Assoclations abstain from the use
of ardent splrits at ecclesiastical meetings.

That members of Churches abstain from the unlaw-

ful vending, or purchase and use of ardent spir-

ites where unlawfully sold; exercise vigilant dis-
cipline, and cease to consider the production of

ardent spirits a part of hospltable entertainment
in soclal visits.

That parents cease from the ordinary use of
ardent spirits in the family, and warn thelr
children of the evils and dangers of intemperance.

Thet farmers, mechanics, and manufacturers sub-
stitute palatable and nutritious drinks, and
give addltional compensation, 1f necessary, to
those in their employ.

To circulate documents on the subject, especially
a sermon by Rev. E. Porter and a pamphlet by Dr.
Rush,

573emes H. Hotchkin, History of the P

urchase and
Settlement of Western New York, and of the Rise, Progress,

and Present state of the Presbyterian Church in That Sec-
( 1848)

tion (New York: M. W, Dodd, c.

s Do 27
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"7. To form voluntary assoclations to ald the eivil
magistrate in the execution of the law. "58

Lyman Beecher's solution to intemperance was typical
of many other preachers of his day. He felt sure that if
morale were legislated men could be taught to become moral.
In one of his sermons on intemperance he sald:

"What, then, 1s this universasl, natural, and national
remedy for intemperance?

"IT IS THE BANISHMENT OF ARDENT SPIRITS FROM THE LIST
OF LAWFUL ARTICLES OF COMMERGCE BY A CORRECT AND EF-
FICIENT PUBLIC SENTIMENT, SUCH AS HAS TURNED SLAVERY
OUT OF HALF OF OUR LAND, AND WILL YET EXPEL IT FROM
THE WORLD, "59

The Sgbbath controversy brought similar pleas from
The pulpits for more laws to keep the Sabbath holy. There
wag cause for consternation because of irreligion and dese-
cration of the Sabbath, especlally on the frontier.
Gillett described the situation in Western New York at the
beginning of the nineteenth century in these words:

While the progress east of the Genesee had been com-
paratively rapid, so that in 1812 the Synod of Geneva,
embracing the Presbyteries of Cayuga, Onondaga, and
Geneva, was constlituted by the Assembly, the region
west of the river was left comparatively neglected.
For several years after the commencement of the present
century its prospects were dark indeed. Joseph
Ellicott, agent of the Holland Land Company, exerted
a very pernicious and disastrous influence. He dls-
regarded the Sabbath, and was opposed to all religlous
institutions. The whole surrounding reglon was long
noted for its irreligion. I% was a common remark

SBLyman Beecher, Autobiograohy, Correspondence, Etg.,
of Lyman Beecher, D.D., edited by Charles Beecher (New
York: Harper and Brotaers, 1864), I, 247-48.

sgBeecher, op.. ¢1t%., II, 3S.
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that the Sabbath had not found its way across the
Genesee River. An infidel club was early formed, and
by them a circulating library containing the works of
Voltaire, Volney, Hume, and Palne was establighed. 60

The preachers demanded that all men must keep the
Sabbath on pain of hell fire. Caughey, a Methodist re-
vivalist, became very articulate in his condemnation of
Sebbath breakers. He condemned them in these words:

That butcher and bookseller there must shut up their
shops on the Lord's day. I tell you, you must pay
this price--you must shut up that shop of yours. You
sometlmes shed a tear, and intend to do better; you
sometlimes read e chepter in the Bible, and attend the
preaching of the word. But it's all of no use. Your
coming Vo chapel is 211 in vain; your prayers and vows
are an abomination to God;--and, unless you take care,
amidst your contributions, tears, efforts, and pray-
ers, you will go down to hell with a lie in your

right hand. I tell you, God would as soon save the
devil as you, while you keep that shop open on a Sab-
bath. You must pey this price, or there is no salva-
tion for you. I once more deliver my solemn message
from God %o you, and I tell you, unlesa you shut up
your doors on the holy Sabbath, God will soon shut
your bodg up in the grave, and your soul in the prison
of hell.®l

Agitation for stricter Sabbath observance became a
national issue in 1825 when a federal law was passed requir-
ing all post offices, where mail was delivered on Sunday,
to remailn open the entire day. In 1828 the General Unilon
for Promoting the Observance of the Christian Sabbath was

formed to direct a campaign to have this federal law

6°Glllett, op. cit., pp. 108-09.
61 amet 1p u
James Caughey, Helps %o a Life of Hellness and Use-
fulness, or Revival'Misgellaniea (Boston: J. B. Magee,
Agent, 1852), p. 1k8.
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changed. Petitions from all parte of the natlon were sent
%o Congress. 1In 1830 Congress answered with the report by
Richard M. Johnson which upheld freedom of conscience and
polnted up the princinle of noninterference in religious
matters. This rebuke by Congress marked the fallure of the
Sabbatarian movement to gain ite objectives.52

Another national issue that brought some violent
statements from the pulpit was the slavery issue. This
lssue played a role in the Presbyterlan aplit of 1837, the
formation of the Lutheran Hartwick and Franckean Synods in
1830 and 1837 respectively, and in the formation of the
Wesleyan Methodist church in 1843, In each of these sep-
arations there was a dissatisfaction on the part of the
come-outers over the softness of the parent body's attitude
toward slavery. These come-outers looked upon slavery as
a national sin that called for immediate abolition. The
greatest single volce that favored abolition was Willlam
Lloyd Gerrison. But Charles G. Finney probably won as many
converts to the cauee as Garrison. 63

Charles Hodge, an eminent Princeton Semlnary professor,

re jected abolition because he felt that the Bible did not

620harles C. Cole, Jr., The Soelsl Idess of the
Northern Evangelists 1826-186 New York: Columbla a Univer-
eity Press, c. 19555, PP. pp. 107-09.

6304mothy L. Smith, Revivalism and Soclsl Reform (New
York: Abingdon Press, o.l9575, pp. 180f.
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condemn slavery as & sin per se. Scoutherners went even far-
ther by upholding slavery on Scriptural grounds. Hodge also
condemned ebolition as dangerous to the union, He and other
conservative theologilans felt that the Ameriscan Colonization
Soclety would bring ebout an eventual setilement of the
8lavery questlon.54

The American Colonization Society founded in 1817 pro-
vosed to eliminate slavery and to free the ﬁegro by deport-
ing all Negroes to a strip of Jungle on the coast of
Liberia in Africa. The agents of thias soclety spoke of
this program in the North as an antislavery measure and in
the South as a safeguard for slavery. The free Negroes
were a disturbing element in the South so the southerners
supported this society until they began to fear that 1t
might go too far with its program.65 This soclety was
popular for a time and o few free Negroes were settled in
Africa but it ended in eventual fallure. It was supplanted
in the North by more vigorous antislavery groups like the
American Anti-Slavery Soclety.

One of the strangest solutions to the slavery problem
was concelved in the mind of Frances Wright. She estab-
lished a communistic community called "Nashoba" in the

wilderness a few miles from Memphis. She brought slaves fto

6"’Botlcb, op. git., pp. 139f.

65Barnes, op. oit., po. 27f.
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thie colony so that they could work out their freedom. A
few whites 2lso lived in the colony. Frances Wright was
too busy lecturing on social reform to glve versonal super-
vision to this venture and it ended in eventual failure.66

Temperance, strict Sabbath observance in the old
Puritan tradition, and epeculation concerning the slavery
question were the chief topiecs in many pulpits during this
period of American history. Many preachers forsook the
proclamation of the Gospel which tells what God has done
for man in order to preach moralism which stressed what
man could end should do to make himself acceptable to God.
Thle wes done because there was a general optimism engen-
dered by Arminianism's proclametion of man's natural
ability to do good.

This optimism concerning the inherent goodness of man
was graphically illustrated by the perfectlionistic Oneida
Community founded by John Humphrey Noyes. This community
was set up on communistic principles and Noyes, a dlisciple
of Cherles G. Finney, instlituted a system of wife sharing
ostensibly to demonstrate truly unselfish love. The high-
est form of sin in this community was to "fall in love,"
because love was a thing to be shared with the whole com-

munity. These people believed themselves to be perfect

665 verett Webber, Escape to Utopis (New York: Hastings
Houge Publishers, c¢.1959), pp. 1267,
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and unable to commit sin after they had endured a time of
testing. The members kept one another in lins by “mutual
eriticism.," The victim of a "mutual criticism” session
s8tood before others of the group and let them digsect his
moral asnd spiritual character in order to point cut his
shortcomings. The community practiced a rigld type of
Planned parenthood with Noyes as the scle arbiter of the
mating pettern. This dictatorial policy by Noyes, coupled
with the disapproval of neighbors of Onelda eventueslly
caused the cessgation of mate sharing and the deposition of
Noyesg as the head of the community. The Oneida Community
was a perfect example of antinomlan license.67?

John Humphrey Noyes claimed that he had re-established
the primitive Chrietian Church. He wrote a summary of his
doctrines in nine erticles.

I, The first article stated that God is nelther a
trinity nor =2 unity but a duality. This duality i1s repre-
sented in the personality of the first man who was both
male and femele.

II. The second article dealing with election and
reprobation started by saying that evil is eternal. God
elected some to reprobation because he knew they were of
the evil seed. Others he elected to salvation because he

knew they were of the good seed.

671b1d., pp. 3I61f.




111

III. Article three, dealing with depravity, said that
those of the evil seed are depraved while another part of
mankind is inherently good.

IV. The maln thrust of the fourth article on the
atonement 1s that Christ became the head of a spiritual
body which is free from the law.

V. Article five concerning regeneration also stresses
this freedom from the law. In thile article Noyes says that
he agrees generally with the antinomians and spiritualists
on this polnt.

VIi. Article six says that whoever is born of God 1s
completely free from sin. There is a class of believers
or dlsciples, however, who are still in the process of be-
coming completely holy and free from sin.

VII. Article seven deals with the perseverance of
the saints and states simply that some will persevere in
holiness unto salvation and others will not.

VIII. 1In the eighth article Noyes agrees with the
Universalists concerning the judgment, that the second com-
ing of Christ took place with the destruction of Jerusalem
in 70 A. D. This was a literal coming in the spiritual
world. Noyes 2lso sald that he believed that the flnal
Judgment of man was still future. '

IX. In article nine dealing with future retribution
Noyes sald that those who sow to the flesh willl reap

eternal puniehment and he concluded that,
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if the Calvinistic theory of the divine origin of the

devil, and of the unnecessitated fore-ordination of

human wilckedness, were true, the doctrine of universal

salvation would be Justly infgrred from the benevo-

lence and omnipotence of God.©%8

Oneida exemplified the self-gtyled perfect community
of this age of perfectionism. This community felt that 1%
had become so reformed in its morals that it no longer
needed to be gulded by the law, This stress on perfection-

ism led ultimately to antinomianism.

68John H, Noyes, The Berean: A Manual for the Help of
Thoge Who Seek the Faith of the Primitive Church (Putney,
Vermont: Published at the Office of the Spiritual Magezine,

1847), pp. v-viii,




CHAPTER V
THE PROBLEMS REMAIN

Arminianism hed replaced Calvinism as the prevalling
theology of Protestant America by the mid-nineteenth cen-
tury.l Total depravity was rejected and man was pictured
as having a free will with which he could choose good or
evil, If he continued choosing the good he would become
good but if he chose evil this would eventuslly incapacitate
him so that he could no longer do the good. To do good man
must know what is good, and so moral and scocial crusades
swept the nation so that men could be‘informed that they
must be good., If legislation could be passed which would
curtail or better still which would stop the manufacture
of liquor this would make Americsa truly moral. Or so the
temperance crusaders thought. If men did not honor the
Sabbath out of love for God they would have to be forced to
honor it by the laws of the land.

If men were, or seemed to be, unchristien the revival-
ist would come to the community and bawl out exhortations
for hours at a time until everyone was emotlionally ex-
hausted, Then the prospsctive converts were called to the

front so that they could ococupy the "anxious seat" where

1pimothy L. Smith, Revivalism and Soclal Reform (New
York: Abingdon Press, ¢.1957), 'p. 80.

o




114
they could be prayed into the church. Laymen were so taken
up with the emotional appeal of revivalism that they some-
times forced their pastors to call in a revivalist to hold
pProtracted meetings even though the pastor was opposed %o
revival techniques. The power of the layman was growing
80 that 1t was not surprising when the Mormon church was
organized in 1830 for Joseph Smith to depend entirely on
lay oreachers to spread his doctrines. Such lay preachers
were probably Jjust as well educated in their doctrines as
were the farmer preachers and circuit riders who traveled
the frontier for the older denominations.

In the frontier community there was often only one
church to serve a wide area. That church might be far 4if-
Terent doctrinally from the church that the frontiersman
had attended in his 0ld home town. The frontier was a
rough and tumble place that was not very conducive to any
type of religious thinking. Hany people on the frontier
had never been more than nominael church members in their
'formar communities and the frontier gave them the opportunity
to forget religion entirely. Sometimes z frontier community
had one church building that served all denomlnations. Serv-
ices were scheduled so that each denomination took its turn
at using the bullding. When this situation prevalled a re-
vival naturally became a union endeavor. But then many
preachers and laymen of that day preferred to think in

terms of deeds rather than creeds so doctrine did not
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mean much.?

All of these conditions prevailed in Western New York
88 well as in other frontler areas. But in Vestern New
York there had been e continual play on the people's emo-
tlons by religlous crackpots. This had started already in
the elghteenth century. The name, Burned-over District
was epvlled to Western New York even before Charles G.
Finney celled it by that name.,3 WYestern New York seemed
%o have been especially susceptible to superstition from
1ts earliest daye.“ The early stete mission organizations
of New Englend poured a disproportionate amount of money
into Vestern Hew York in the early part of the nineteenth
century.5 This was done for the simple reason that the
return was grester in this area than in any other mission
area of the country.

Many men looked upon America as the land of promlse
during this perliod. The native son felt 1t was a land of
promige bscause of its accomplishments in flelds of liberty

and demoeracy. The man on the frontier reflected the

2
¥hitney R. Cross, The Burned—over District (Ithaca,
New York: Cornell Univérsity Press, 0.19505, op. 41f.

31bid., p. 3. |

ucarl Carmer, Listen for a Lonesome Drum, A York State
Chronicle (New York: Farrar & Rinehart, Inc., ©.1930),
P. xvii, , : :

5Grosa, op. eit., p. 21.
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independent democratic spirit by being inventive and by
being willing to try out new ideas. The immigrant saw
America es a millennial land of milk and honey in compar-
ison with the old country. It became only too easy for
the 1mmigrant to break his old religious ties in this new
land of opportunity. In the more settled reglons the
gearch for prosperity sometimes led men into a materialis-
tic outlook upon life. The hardship of the frontier did
the same thing., When a man became so involved with the
taming of the elements he often forgot about the needs of
his soul.

The shortage of qualified minigters and the lack of
educational facilities to train new men msade it possible
for sects and self-styled prophets to take over a community
before the more orthodox churches could establish congrega-
tions. But the greatest tragedy was the fact that Protes-
tant theology in that period had built its center around
man and his moral and soclal obligationas. By displacing
the Gospel in the pulpit the Protestant churches prepared
the way for the soolal gospel whlch had 1little or no con-
nection with the Gospel of Christ.

" The Unitarians hed separated from the Congregational-
1st church at the beginning of the nineteenth century

mainly over the Calvinist teaching that stressed man's
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total depravity.® The Unitarians centered their theology
around man and man's inherent ability to progress unsided
by outside forces toward righteousness. About a hundred
Years after this split between Unitarians and Congrega-
tionalists a Unitarian said in a King's Chapel Lecture:

Preachera, especlally those of the revivel sort among
the Hopkinsians, dwelt upon naturael abllity with ever
inereasing emphasis, which however rested, as time
went on, more upon the noun than the adJactive. They
whispered natural and shouted ability. Meanwhile the
dootrine of moral inability slipped imperceptibly away,
until, almost before it was realized what was happen-
ing, the distinction was out of mind, full ability was
getting 1tself preached, and the preachers were trying
to persuasde themselves and others that nothing else
had ever been meant. So to all intents and purposes
the anti-Unitarian ministers had dropved the doctrine
of dlvine sovereignty and were affirminzg human abllity
and freedom as stoutly as their old-time opponents.
Indeed, it 1s probable that there are very few Trini-
tarian churches in New England, even in the remote
back country, where the old doctrine of man would be
any more acceptable today than it would in the Uni-
tarisn church scross the village green.

Hatural theology had replaced the revealed theology of
the Soriptures. God-centersd theology gave place to man-
centered theology and the doors opened wide to theological
innovations., Little wonder then that the sects began to
epring up. And without exception the new secta of the
Tirst helf of the nineteenth century had as thelr cardinal
doctrine the inherent abilify of man to progress toward

6Jonn Winthrop Platner and Others, The .(i,u%?u
Yory of New England, King's Chapel Lec gg;!g am
Harvard Univaraity Prees, 0.1917 e Po

VIELQ.. pp. 130-31, Italics are in the original.




118
perfection. Man no longer needed God and so man deified
himself and the churches changed from religlous institu-
Tions to secularized moral and social uplift societies.
That process of changing the Christisn Church into a
mutual admiration scciety is sti;l going on in many of
America's churches and sects. The only way that the trend
away from God can be reversed i1s by a return to the Gospel
of Christ as i1t is revealed in the Holy Scriptures and in
the Holy Ssoramsnts of the Church. God alone can redeem
fallen man and this He has already done in the vicarious
atonement of His divine-humen Son, the protests of man-

centered theology notwithstanding.




APPENDIX A
Plan of Union Regulations

Regulations adopted by the General Assembly of the
Presbyterien Church in America, and by the General
Assoclation of the State of Connecticut, (provided
sald Association agree to them,) with a view to pre-
vent elienation, and to promote union and harmony in
those new settlements which are composed of inhabit-
ants from these bodies.

1, It is gtrictly enjoined on all their missionaries
to the new gsettlements, to endeavour, by all proper
meane, to promote mutual forbearance, and a spirit of
accommodation between those inhablitants of the new
settlements who hold the Pregbyterian, and those who
hold the Congregational, form of Church government.

2. If in the new settlements zny Church of the Con-
gregational order shall settle a Minister of the
Presbyterian order, that Church msy, if they choose,
8%111 conduct their discipline according to the Con-
gregational principlees, settling thelr difficulties
among themselves, or by & councll mutually agreed
upon for that purpose. But if any difficulty shall
exist between the Minister and the Church, or any
member of it, 1t shell be referred to the Presbytery
to which the Minister shall belong, provided both
vartiee agree to 1t; Af not, to 2 council consisting
of an equal number of Presbyterians and Congregation-
alists, agreed unon by both partles.

3. If a Presbyterian Church shall settle a Minlster
of Congregational prineciples, that Church may still
conduct their discipline sccording to Presbyterilan
principles, excepting that 1f a difficulty arise be-
tween him and his Church, or asny member of 1it, the
cause shall be tried by the Assocliation te which the
gaid Minister shall belong, provided both partles
agree to 1t; otherwlse by & council, one-half Con-
gregationalists and the other Presbyterians, mutually
egreed upon by the partlies.

4, 1If any Congregation consist partly of those who
hold the Congregational form of discipline, and partly
of those who hold the Presbyterian form, we recommend
to both parties that this be no obstruction to thelr
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uniting in one Church and gettling a Minister; and
that in this case the Church choose a standing com-
mittee from the communicants of said Church, whose
business 1t shall be %o call to account every member
of the Church who shall conduct himself inconsist-
ently with the laws of Christlanity, and to gilve
Judgment on such conduct. That if the person con-
demned by their judgment be a Presbyterian, he shall
have liberty to appeal to the Presbytery; if he be a
Congregationalist, he shall have liberty to appeal %o
the body of the male communicants of the Church. In
the former case, the determination of the Presbytery
shall be final, unless the Church shsll consent to a
further appeal to the Synod, or to the Genersl As-
gembly; and in the latter case, if the party condemned
shall wish for a trisl by mutual council, the case
shall be referred to such a council. And provided
the eaid standing committee of any Church shall depute
one of themselveg to attend the Presbytery, he may
have the same right to slt and act in the Presbytery,
a8 a Ruling Elder of the Presbyterian Church. Min-
utes of the General Assembly, 1801, 224&,)1

lﬁannlce ¥. Armstrong, Lefferts A. Loetscher, and
Charles A. Anderson, editors, The Presbyterisn Egggggglgi
(Philadelphia: The Westminster Press, c.1946), pp. 102-0k.




APPENDIX B
Errors Charged to the New School Presbyterizns

1. That God would have prevented the existence of
8in in our world, but was not able without destroying
the morasl agency of man: or, that for aught that ap-
pears in the Bible to the contrary, sin 1s incldental
o any wise moral system.

2., That election to eternal life is founded on a
foresight of faith and obedience.

3. That we have no more to do with the first sin of
Adam than with the sines of any other parent.

L. That Anfants come into the world ss free from
moral defilement as was Adam when he was created.

5. That infents sustain the same relation to the
morel government of God in this world, as brute
anlimale, and that thelr sufferings and death are to

be accounted for on the same princivle as those of
brutes, and not by any means to be considered as penal.

6. That there is no other original sin than the fact
that all the posterity of Adam, though by nature in-
nocent, or possessed of no moral character, will al-
ways include a sinful blas of the human mind, and a
Just exposure to penal suffering; and that there 1s
no evidence in Scripture, that infants, in order to
salvation, do need redemption by the blood of Christ,
and regeneration by the Holy Ghost,

7. That the doctrine of imputation, whether of the
guilt of Adam's sin, or of the righteousness of Christ,
has no foundation in the Word of God, and is both un-

Just and absurd.

8. That the sufferings and death of Christ were not
truly vicarilous and penal, but symbollcel, govern-
mental, and instructive only.

9. That the impenitent sinner is by nature, and in-
dependently of the renewing influence or almighty
energy of the Holy Spirit, in full possession of all
the ability necessary to a full compliance with all
the commands of God.

e S R R e e ]
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10. That Christ does not intercede for the elect un-
til after thelr regeneration.

11. That saving falth 1s not an effect of the speclal
operation of the Holy Spirit, but a mere rational be-
lief of the truth, or assent %o the Word of God.

12. That regeneratlion is the act of the sinner him-
gelf, and that 1t consists in a change of his govern-
ing purpose, which he himself must produce, and which
is the result, not of any direct influence of the Holy
Spirit on the heart, but chlefly of a persuasive ex-
hibition of the truth, analogous to the influence
whlch one man exerts over the mind of another; or

that regeneration ls not an ingtantaneous act, but a
progressive work.

13. That God has done all that he cen do for the sal-
vation of all men, and that man himself must do the
rest.

14, That God cannot eXxert such influence on the minds
of men, as shall make 1%t certain that they willl choose
end act in a particular menner without ilmpairing their
moral agency.

15. That the righteousness of Christ 1s not the sole
ground of the sinner's acceptance with God; and that
in no sense does the righteousness of Christ become
ours,

16. That the reason why soms differ from others in
regard to thelr receptilon ff the gospel, is that they
make themselves to differ.

True Doctrine

1. God permitted the introduction of sin, not because
he was unable to prevent it, consistently with the
moral freedom of his creatures, but for wise and
benevolent reasons which he has not revealed.

lRev. James H. Hotchkin, History of the Purchase and
$ettlement of Western New York, and of the Rise, Erogress,

and Presen - State of the he Presbyterian Church ;g That Sec-
%tlon (New York: M. W. Dodd, ¢.1848), p. 234. I

in the original.
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2. FElection to eternal 1life is not founded on a fore-
sight of falth and obedlence, but 1s a sovereign act
of God's mercy, whereby, according to the counsel of .
his own will, he hes chosen some to salvation; "yet =so
as thereby nelther 1s violence offered to the will of
the creatures, nor is the liberty or contingency of
second causes taken away, but rather established;" nor
does this gracious purpose ever take effect independ-
ently of falth and a holy life.

3. By a divine constitution, Adam was so the head
and representative of hils race, that, ss a consequence
of his transgression, all mankind became morally cor-
rupt, and liable to death, temporal and eternal,

4, Adam was created in the image of God, endowed with
knowledge, righteousness, and true holiness. Infents
come into the world, not only destltute of these, but
with a nature inelined to evil, and only evil.

5. - Brute animals sustaln nc such relation to the
moral government of God as does the human family. In-
fants are a part of the human family, and their svf-
ferings and death are to be accounted for on the
ground of: thelr being involved in the general moral
ruin of the race induced by the apostasy.

6. Original sin is a natural bias to evil, resulting
from the first apostasy, leadling invarlably and cer-
tainly to actual transgression. And all infants, as
well as adults, in order to be saved, need redemption
by the bleood of Christ, and regeneration by the Holy
Ghost.

7. The sin of Adam is not lmputed to his posterity in
the senge of a literal transfer of personal qualities,
acts, and demerit; but by reason of the sin of Adam,
in his pecullar relation, the races are tresated as if
they had sinned. Nar 1s the righteousness of Christ
imputed to his people in the sense of a literal trans-
fer of personal gualities, acts, and merit; but by
reason of his righteousness, in his pecullar relation,
they are treated as if they were righteous.

8. The sufferings and death of Christ were not sym-
bolical, governmental, and instructive only, but were
truly vicarious, i.e. a substitute for the punishment
due to transgreesors. And while Christ did not suffer
the literal penalty of the law, involving remorse of
congclience and the pains of hell, he did offer a
gsacrifice which infinite wisdom saw to be a full
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equivalent; and by virtue of this atonement, over-
tures of mercy are sincerely mede to the race, and
salvation secured to all who believe,

9. Whille sinners have all the faculties necessary to
a perfect moral aegency and & Jjust accountability, such
is their love of sin, and opposition to God and his
law, that, independently of the renewing influence or
almighty energy of the Holy Spirit, they never will
comply with the commands of God.

10. The interceasion of Christ for the elect is

previous, as well as subsequent, to their regenera-
tlion, as appears from the following scripture, viz.
%I oray not for the world, but for them which thou

hast given me, for they ere thine. Helther pray I
for thege alone, but for them also which ghall be-

1l. Saving faith 1s an intelligent and cordial assent
To the testimony of God concerning his Son, implying
reliance on Christ alone for pardon and eternal life;
and in all cases it 1s an effect of the special opera-
tlons of the Holy Spirit.

12, Regeneration is 2 radical change of heart, pro-
duced by the special operation of the Holy Spirls,
"determining the sinner to that which i1s good," and 1s
in &2ll cases instantaneous.

13. VWhile repentance for sin and faith in Christ are
indispensable to salvation, all who are saved are in-
debted, from firat to last, to the grace and Splrit
of God., And the reason that God does not save all,
is not that he wants the power to do it, but that in
his wisdom he does not see fit to exert that power
further than he actually does.

14, While the liberty of the will is not impaired, nor
the established conexion betwilxt mesns and ends broken
by any actlon of God on the mind, he can influence it
according to his pleasure, and does effectually deter-
mine it to good, in all cases of true conversion.

15. All believers sre justified, not on the grounds

of personal merit, but solely on the ground of the
obedience and death, or, in other words, the righteous-
negs of Christ. And while that righteousness does not
become theirs, in the sense of a literal transfer of
personal qualities and merit; yet, from respect to 1%,
God can and does treat them as if they were righteous.
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16. While all such as reject the gospel of Christ, do
1%, not by coercion, but freely, and all who embrace
1t, do 1%, not by coercion, but freely, the reason why
some differ from others is, that God has made them to
differ.

In further illustration of the doctrines prevalent in
these sectlons of the church, the Convention declare
that the authors whose exposlition and defence of the
articles of our falth are moat approved and used in
these Synods, are President Edwards, Witherspoon, and
Dwight, Dr. Smelley, and Andrew Fuller, and the Com-
mentators, Henry, Doddridge, and Scott.2

21bid., pp. 238-39. Italles are in the original.
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APPENDIX C

The Articles of Faith of the Church of

Jesus Christ of Latter-day ESaints

1. Ve believe in Cod, the Eternsl Father, and in His
Son, Jegus Christ, and in the Holy Ghost.

2. Ve believe Tthat men will be punished for their own
sins, and not for Adam's transgression.

3. Ve believe that through the Atcnement of Christ,
all menkind may be saved, by obedience to the laws and
ordinances of the CGospel.

L, Ve believe that the first principles and ordin-
ances of the Gospel are: Tflrst, Falth in the Lord
Jesus Christ; second, Repentance; third, Baptism by
immersion for the remission of sins; fourth, Laying on
of hands for the gift of the Holy CGhost.

5. Ve believe that & man must be called of CGod, by
provhecy, and by the laylng on of hands, by those who
are in suthority to preach the Gospel and adminiater
in the ordinances thereof.

6. Ve believe in the same organization that existed
in the Primitive Church, viz., apostles, prophets,
pastors, teachers, evangellsts, etc.

7. We believe in the glft of tongues, prophecy, rev-
elation, visions, healing, interpretation of tongues,
ete.

8. Ve believe the Bible to be the word of God as far
ag it 1s translated correctly; we alsc believe the Book
of Hormon to be the word of God.

9. We believe all that God has revealed, all that He
does now reveal, and we believe that He will yet re-
veal many great snd important things pertalning to the
Kingdom of God.

10. VWe believe in the literal gathering of Israel and
in the restoration of the Ten Tribes; that Zlion will
be built upon this [the Americen) continent; that
Christ will reign personally upon the earth; and, that
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the earth will be renewed and recelve its paradisiacal
glory.

11. Ve claim the privilege of worshiping Almighty CGod
according to the dictates of our own conscience, and
allow all men the same privilege, let them worship
how, where, or what they may.

12, We believe in being sublect to kings, presildents,
rulers, and magistrates, in obeying, honoring, and
sustaining the law.

13. Ve belleve in beling honest, true, chaste, benevo-
lent, virtuous, and in doing good to 2ll men; indeed
we may say that we follow the admonition of Paul--Ye
believe all things, we hope all things, we have en-
dured many things, and hope to be able to endure all
things. If there 1is anything virtuous, lovely, or of
good report or pralseworthy, we seek after these
things.--Joseph Smith,l

s DTl e e e

City, Utah: Published by The Church of Jesus Christ of
Letter-day Saints, 1929), p. 58.
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