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CHAPTER I

ROMAN CATHOLIC, LUTHERAN, AND CALVIRISTIC CONCEPTS
OF THE BASILEIA

This is & compsrative study of Roman Catholic, Luth-
eran, and Calvinlistic conceptions of the Kingdom of God as
they relate to the role of the Church in the world.

The concept of the Kingdom is common to all periods
of our Lord's teaching, but the concept of the Church
appeers only at two special points of His ministry: HMatt.
16:18 and latt. 18:17. New Testament scholars have explored
this relationship of Kingdom and Church and have given vari-
ous interpretaticns. In our opinion the Church of Jesus
Christ is the product of the Kingdom of Christ, of His
gracious rule. The Kingdom of God is God's gracious rule,
the Savior's redemptive york.l

Both concepts, the kingdom concept and the church con-
cept, obviously appear in Romsn Catholic, Lutheran, and
Calvinistic theology. The purpose of this study was to
find out how both of these concepts were understood in these
three theologies and how they related the kingdom and the

church concept. The theme indicates that an examination

of the ecclesiology of each group was necessary in order

lpregetical matters will be treated in the beginning
of subsequent chapters.




to determine the nature and the function of the Church
as each group understood it,

The concept of the XKingdom of God poses a number of
central theological problems with which Christian theology
still wrestles today, for example, the question of author-
ity in the Church. Ve were encouraged to continue this
study by the thought that the kingdom concept is one of
the most fruitful and dynamic concepts in the whole realm
of Christian theology. AL The same time TGhere was need
for caution and care and the Spirit's guidance, for this
same concept is one of the most controversial. The Concordia
Cyclopedia judges rightly, when it says:

Nearly sll the aberrations of the moderm churches

from Scriptural practise and teaching are to be

traced to this fundsmental error regarding that
which constitufes the kingdom of God, or the king-
dom of heaven.<

A vast literature has proceeded from studies and dis=-
cussions on the Kingdom of God, especially in the nine-
teenth and twentieth centuries. There is no practical
value to be gained from a review of this literature as
far as this study is concerned or a review of the stages
through which the interpretation of the kingdcm concept

has gone.3

aL.‘Fuerbringer, Th, Engelder, P. E, Kretzmann,
editors, Concordia Cyclopedia (St. Louis: Concordia Fub-
1ishin$ House' 1;275’ Pe ‘%§o

3For a qui i Che Kingdom of |
quick review see L. Berkhof, IThe g& om of j
God (Grand Rapids: Berdmans, 1951); George B Ladd,
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>
i conmparative study of Roman Catholic, Lutheran,
and Calvinistic conceptions of the Kingdom of God is
timely for a number of reasons. H. Richard Hiebuhr has
pointed out that the idea of the Kingdom of God was a domi-
naant idea in smerican Christianity.
Recent Europ=2an writers, such as Adolf Keller and
Heinrich Frick and many of those who participated
in the discussions at Stockholm, had seen in this
idea the distinctive note in American Christianity
and from their vantage point had been able to dis-
cern a unity in our religion which was hidden to the
internal view, Furthermore, this idea seemed closely
related to that "American dresn" which James Truslow

Adams had used so effectively in interpreting
American history.

Today theological interest is in ecclesiology. This
works hand-in-glove with the greater sensitivity of the
churcanes to the burden of their separation and their striv-
ing for a united Church., We refer first to the Lcumenical
Faith and Order Conference in lund, Sweden, in 1952 and
the discussion on the nature of the Church:

It was recognized at Lund that there is no way to a

deeper meeting across the traditions which divide

the churches apart from a re-examination of the

ultimate eriteria which apply to all judgments con=-
cerning doctrine, polity, and worship. Specifically,

Grucial Juestions About the Kingdom of God (Grend Rapids:
Berdmans, 1052); John Bright, The Kingdom of God: The

Biblical Concept and Its Meaning for the Church (New York:
Abingdon Press, 1953); Rudolf Schnackenburg, Gottes Herr-

schaft und Heich: eine biblisch-theologische Studie
(Frelburg im Breisgau, Germany: Verlag Herder kG, 1959)

PR i : e
H, Richard Niebuhr, The Kingdom of God in America
(New York: Harper and Brothers, 15375,pp. x-xi.
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the churches must consider again the revelation in .
Christ% as the foundation of all that the Church is, =
How does each communion grasp and interpret Christ's

lordship over the Church? Unless we can discuss that
fundamental issue, we cannof really get a8t the Chris-

tian basis for church life.

The Second Vatican Council comnvened by Pope John XXIIXI
and reconvened by his successor, Pope Paul VI, has in-
creased the discussions on what divides the Church and
provided additional impetus to the ecumeniczl movement.

It is pertineant to say that the Reformation did not
proclaim a new, a second beginning, but the rediscovery
of the o0ld, the only, origin of the Church. Protestantism
did not protest against but for the Church.

Refornation leaders were very much concerned about the
true nature snd function of the Church.6 The stage, the
scenery, the props are different Goday a2ad so is the cli-
mate, but some of the same Reformation issues are on the
agenda today. Karl Barth, one of those in dialog with the
Roman Church, has stated:

The division in Western Christianity, which appears

nowhere so glaringly as in its disagreement on The

concept of the Church, is so serious because neither

gide can possibly deny that it is really GLhe same
object on the right concept of which thay cannot

5Daniel Day Williams, What Present-Day Theologians
Are Thinking (Revised edition; New York: Harper and Brothers,
9527, D 151.

6Jaroalav Pelikan, "Church and Church Historyfin the
Confessions," Concordia Theological Monthly, XII (May
1951), 305.
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agree. Nor can they ignore ell the serious results
which follow from this fact.

Luther placed the basileia in the forefront of his
ecclesiology and there it belon;s as well as its correla-
tives: tUthe Gospel of Christ and Christian faith.

When the Kingdom of God penetrates this earthly
sphere, it produces a tension between two sovereignties.
Since the State is an exposed sector of that mysterious

struggle between the civitasg Del and the civitas diaboli,

inevitably the discussion turns to Church and State rela=-
tionships. The fact that modern times have witnessed the
development of a state, which aims at being also a church,
‘makes this discussion more serious.

The student of the literature perbaining to this sube
ject is struck by the interrelstionship arnd interdependance
of the different concepts mentioned above. OJur compsra-
tive study of the Romasn Catholic, lLutheran, and Calvinistic
conceptions of the Xingdom was conceived and carried out
in such a way, so we like to believe, bthat the reader will

have occasion to think about these relationships.
Limitations of the Study

The limitations of this study are those which are

7 iy Writi

Karl Barth, Theology snd Church: Shorter writings,
1920=-1928. Tranélated by Louise L. Smith (New York: garper
& Row, 1862), P« 273.

19 17N
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brought about by the nature of the study, the nature of the
materisl, and the convictions and weaknesses of the author,
The study was not intended to be an exegetical paper, but
a study in the area of comparative symbolics. The histor—
ical materisl involved necessarily takes the reader back
to Reformaticn tines; in vhe case of the New lngland Puri-
tans to the seventeenth century. We have tried to make
this study current and relevant also in this way by bring-
ing in current issues when this was fessible., In the Cal-
vinistic part of this study we linmited ourselves to strict
Calviniesm as it appesred in Genevsa snd Hew England. The
tenptation was great %o include such modifications of the
Reformed faith as Religious Liberalism, Fundamentalism
and Neo-orthodoxy, but we finally concluded that this would
be materisl for snother thesis.

'"he three conceptions, Roman Castholic, lLutheran, and
Calvinistic, are being presented in the order of their his-
torical zppearance. All three arrived with the first colo-
nists in America. If the Roman Catholic Church was first
as the history books say,8 it started out weak., Today it
is a potent force on the American scene. The Calvinists
douwinated the early American scene. Today, it has been
said, the Calvinistic theology has gone into eclipse,

though at present it is experiencing a revivsal. The ILuth-

84. Shelton Smith, Robert T. Handy, and Lefferts A.
Loetscher, American Christianit (New'Y%rk: Charles
Scribner's Sons,'l§60 AL e
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erans have increased in numbers snd iaflueace and their

theology nas much to offer. Being of Lutheran faith, the

author of this study has endeavored to keep in mind through-
out the proper distinction between Law and Gospel, which
is so important for this study and which ever serves as a

brilliant light through the aveanues of Christiasa doctrine.
Method and Plan of Study

The method and plan of this sHudy 1s indicated by a
quick perusal of the Table of Contents. Briefly we have
arrsaged our material intq four chapters: “

Chapter Two treats the various conceptions of the
Kingdom of God as rule.

Chapbter Three treats the various conceptions of the
Kingdom of God as rsalm. In this chapter we examine the
various conceptions of the nature of the Church.

Chapter Four examines the different visws as to how
the Kingdom of God is related to the kingdoms of this world,
especially the relationship of Church and State.

Chapter Five looks at the different views of the role
and function of the Church in today's world.

Chapter Six provides a comparison and summary.



CHAPTER IT
BASILEIA AS RULE
Ixegetical Notes

The lew Testament view ofi the Kingdom of Christ is
rigorously transcendent. !Non always stands under a super-
natural dominion--either under the rule of death, of sin,

1}

of Satan, or under the rule of Christ. The transition from

t

the dominion of Satan to the Eingdom of Christ is therefore

-

a soberia, a mysterium, a miracle, analogous with death and

with birth. The kingdom concept is soteriological.

Hence, there is a close connection between the Gospel
and the Kingdom. The Gospel is not merely the glad tidings
of God's gréce, it is the power of God to salvation. Who-
ever proclaims the Gospel proclaims the Lingdom, because
the Kingdom comprises everything that God's power, grace,
and love does for our eternal salvation. Hence, the Hew
Pestement uses phrases such as "to preach the kingdom,"l
"o proclaim the glad tidings of the kingdom,"® or "&o
reveal the mysteries of the Kkingdom."?

liuke 4:43; 9:2.
2Luke 814
SMatt. 13:11.
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The word "kingdom" or basileia presents to us in bold
outline the two-fold activity of God, consisting, on the
one hand, in liberating us from the tyranny of Satan, and,
on the other, in %translating us into God's gracious King=-
dom. "Now is come salvation, and strength, and the King-
don of God, and the power of His Christ; for the accuéer
of our brethren is cast down, which accused then before our
God day and ::A.:L@;l:d:.."l+

The word "kingdom" occurs 2bout one hundred twenty
times in the New Testament, primsrily in Ghe Gsspels.5
Modern scholarship is agreed that the concept of the king-
dom signifies the kingly rule, the sovereignity, the rule
or kingship of God. It is agreed with Luther that this
term basileia places the emphasis on the ruler and his
activity.6

There is no essential difference in the expressions
"Kingdom of God," "Kingdom of Christ," and "Kingdom of
heaven."7 The expressions do not refer to the kingdom of

power, in which God rules the universe, but to 2 new mani-

festation of God's rule. That for which Israel had hoped

4Rev. 12:10.

5Uilliam Arndt, "The New Testament Teaching on the
Kingdom of God," Concordia Theological Monthlz, XXI (Jan-
uaI‘y 1950)' 8"9. v

©gompare Luke 1:32b,33; 1 Cor. 15:24-27; Rev. 12:10;
Acts 1:6.

PJilliam Arndt, loc. cit.

ot w1 B EE TENITAR
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and prayed had come to pass in Jesus the Christ. God
ushered in this Kingdom through Christ, His Son, our Lord
and Redeemer. Fondly the Christian spesks of Christ's
Kingdon.

Although the term has been subjected to many inter-
pretations, the transcendent character of This rule is well

established.8

The Kingdom is inaugurated by God. It is

not a product of humsn wisdom or natursl development.
Bagileia signifies God's gracious rule, the Savior's redsmp-
tive work, the Spirit's reign in the hearts of uen.”? The
Savior Himgelf geid: "The Law and the Prophets were until
John; since that time the Kingdom of God is preached.“lo
Instead of the laws and regulations by which Israel had
been ruled throughout the 0ld Testament, God would now bring

to Israel His grace in Christ Jesus.
The Romsn Catholic Conception of Basileia as Rule

How is the concept of the divine rulership of God
used in Roman Catholicism? The old view was that the
bagileia came in the person and work of Christ snd found
a continuous inner and outer development in the history of

the Church towards the future consummation. The newer view

81vid., p. 15.
2Ibid., pp. 16£f.
10ruke 16:16.
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would not identify it with the Church, but conceives of
the baglleia as operating in the Church and with the
Church into the realm of the earthly znd historical.ll

Theologically the divine rulership is not presented
as an immediate and direct ruling through the Word, but
rather as an articulated and hierarchical structure. God
is thought of as the eternal perfection of goodness, beauty,
and truth, to the vision of which the church leads its
children. #s touching God the distinction between the
Roman Castholic and the Protestant views may be summariged

in the contrast between the visio dei and the regnum dei.

In their doctrine of God Roman theologians place an
undue emphssis on divine sovereignty and justice.l2

Piug XI in his encyeclical letter Yuas primas "On the

Kingship of Christ" says: "This kingdom is primarily
spiritual and concerned with spiritusl things."13 Hence,
not altogether spiritusl!l He goes on to explain the nature

and mesaning of this lordship of Christ, that a threefold

lrugols Schnackenburg, Gottes Herrschaft und Reich:
Eine biblisch-theologische Studie (Freiburg im Breisgau:
Verliag Herder, 1959), p. 78. <This is a very thorough work
on basileia from Roman Catholic viewpoint.

12pred B. Moyer, Religious Bodies of America (St. Louis:
Concordia Publishing House, 1954), D. 46+

Lq > : ' Church and th

erence P. lMcLaughlin, editor. IThe urch an e

Reconstruction of the Modern World: The Social Lncyclical
us X arden Oity, New York: Doubledsy and CO., Inc.,

£
%§573, p. 60. Suss primas (15).

T
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power is essential to His lordship:

moreover it is a dogme of faith that Jesus Christ

was given to man, not only as our Hedeemer, in whom
we are to place our trust, but also ass a lawgiver,

to whom obedience is due. Not only do the Gospels
tell us that He made laws, but they present Him %o

us in the act of making them. Those who keep them
show Gheir love for their Divine llaster, and He
promises that they shall remsin in His love. He
claimed Jjudicisl power as received from idis Father,
when the Jews accused Him of breaking the Sabbath by
the miraculous cure of a sick man. "For neither doth
the Father judge any man: but hath given all judgment
to the Son." In this power is included the right of
rewarding and punishing all men living, for this right
is inseparable from that of judging. Executive power,
too, belongs to Christ, for all must obey His com-

mands: none may escape them nor the sanctions He has
imposed.+4

The chief stress is on the Law and on Christ as Lawgiver,
Judge, and supreme Sovereign. If Christ is regarded as
the Judge rather than the Redeemer, the invention of other
mediators to plead with Him for mercy can be understood.
The Father sent the Son into the world. 4t is man's
duty to believe absolutely in His revelation and to obey
the commandments of God.l5 Between Jesus Christ and the
Christian is placed the authority of the Church and what

16

it calle its magisteriun. The magisterium is the official

teaching body of the Church whose spokesman is the Pope.
"He has willed that one should be the head of all, and the

chief and unerring teacher of truth, to whom He has given

1%1pia. Quas primag (14).
15Encyclical Mortalium Animos.
lGEncyclical Immortale Dei.
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the keys of the kingdom of heaven.“17 "The Roman position
is based on the premise that Jesus Christ transferred His
authority to the apostle Peter and his ecclesiastically
certified suecessors.18 Christ gave special power to Peter
as His Vicar on earth by making him the head of the aéostles

and vhe chief teacher and ruler of the entire Church and

later bestowed this power on Peter's successor, the Pope.
The ope has accordingly become the chief coraerstone of
the Romen Catholic Church, the Head snd Ruler of the Church.l?
The divine rulership of the Pope extendes over the
Word and Oral Tradition. "Holy Scripture and Oral Tradi-
tion are the two sources of our faith. With the help of
the Holy Ghést the Church preserves both of them without
error, and draws upon them for what she Geaches us."0 1n
reality the Bible does not speak with authority at all
except through the mouth of the Church, the fope, who poses
as Gthe officisl teacher and interpreter of Revelation.
Anthony C. Cotter states that the ultimate explana-

tion of the obscurity of the Bible is God Himself,
whereby God purposed to make the magisterium the

17Encyclical Letter Immortale Dei (9).

181i sinterpreting Matt. 16:17-19; Luke 22:31,32;
John 21:15-17. See Chspter five of this study for notes
on Matt. 16.

19‘l‘he lordship of Christ hes been broadened to mean
also "church-governed society." See Chapter four cof this
Study . ‘ :

20& Catholic Catechism, Herder and Herder, p. 118.
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primary recipient of all revelation, the Bible
included, so that the magisterium may properly be
called the primary and even the only source of reve-
lation. This is, as Luther called it, "sheer enthu-
siasm," fanaticisem, Schwaermerei. And in the final
analysis inthusiasm and ratvionalism always go hand
in hand.2

In the light of this Pope Pius IX could in effect declare:

"I am Tradition." Uence, the formal principle of Roman

theology is really gola ecclésia, solus paps.

The theology of the Roman Church bristles curfently
with differences of opinion on the reiationship between
Scripture and tradition.22 Roman writers even apply the
term "sufficiency" to the Bible. But eventually the dis-
cussion moves over to the locus of ecclesiology, to the
infallible teaching authority of The Church toc interpret
and teach the infallible Word. The Word of God remains
bound.

Modern Catholic theology speaks of the Word of God as
supernatural. The goal set before men is not to hear the
Word of God in faith and obedience, but to become partakers

in the supernatural, in the divine nature.25 How may natural

ElFred B. Mayer, "The Principium Cognoscendi of Roman
Catholic Theology," Concordia Theological Moanthly, XXII
(May 1951), 323.

221 eg1ie R. Keylock, "The Bible Controversy in Ameri-
can Catholicism,” Chipistisnity Today, VII (larch 1, 1963),
20-22.

23%arl Adam, The Spirit of Catholicism (Garden City,
New York: Doubleaay and CO., LDGa.y 1004), DPe 17785 55,58.
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beings attain a supernatural end? The only mesans whereby

man in his sinful state could be redeemed was through the
Church instituted by Christ. Thomas sees the Church as
the servant of the etermal Kingdom dispensing eternal life
through the sacraments, which are the means whereby nen
are raised in this life Lo 2 glimpse of the diwvine vision

yi
and to a foretaste of beatitude.g%

He has no communion with God and he cannct live the
Christisn life unless he becomes identified with the
life of Christ in a mystical way by means of the
sacramental-hierarchical iastitution in which the
divine operates as & living, active rezlity. The
characteristic feaiure of Roman Catholic religious-—
ness is, then, that 1t is grounded in the objggtive
performance of the priesily-sacramental cultb.

Whether you look at the sacramental, the tTeaching, or the
governmental side of this institution, at the bottom of

the structure is law.26 Christ is presented not as Law

Remover but as Law Giver. 4 person is saved by obsying the

commandments of the Church.

The Roman conception of the Kingdom of Christ finds
its expression in the megisterium. Christ established a
living, authentic magisterium which is assisted by the Holy

2hhomas Aquinas, Summa, Ia Ifae Q.91 a.4., Reply
obj. 1 and concl.j 3lso a.5. -

25ilbelm Pauck, The Heritage
(Glencoe, Illinois: The Free Press
pP. 216.

of the Reformation
of Glencoe, Inc., 1961),
261n spite of Xarl Barth's amagement at Hans Kiing's

representation of the Roman Catholic doctrine of justifie
cation: the Roman Catholic gola fide. :
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Spirit in order that it may perform its mission withoub

falling into error. This magisterium has been placed in

the hands of the leaders of the Church, the successors of

Peter., The duty of the faithful is to hear and obey the

Church.

It rensgins to be seen how the ecclesiastical doctrinal

authority in the Romen Church will judge the new theology

appearing in its midst. This new theology seems to be

influenced by the new Roman Biblical theclogy. In the

papal Encyclical lumani Generis of August 12, 1950, the
Zope takes note of such inner trends as conciliationism,
existentialism, and dogmatic reletivism, and warns against
them. The Pope apparently wants to retain a Christian
philosophy in the spirit of Thomas. No one can predict,
however, what the Word of God night accomplish. In the
ecunenical efforts of the Roman Church Cardinal Bea has
made the basic position of Cétholics clear: "complete
adherence to the true of our faith." He does it in this
menner:

And it serves to underline a point of fundamental

and essential importance, which no contact with our

separated brethren must let us forget: our adherence

to the truth of our faith, as coatained In Holy

Seripture and Catholic tradition and presented to us

by the teaching authoritg of the Church must be com-
plete and unconditional. 7

2?Augustin Cardinal Bea, The Unity of Christians
(New York: Herder and Herder, 1963), PP S4=50.
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The Lutheran Conception of Bagileia as Rule

When Lutherans speak of God's Kingdom, they tend to
specify whethexr they are speaking of the Kingdom of Pouwer,
the Kingdom of Grace, the Kingdom of Glory.28 The Kingdom
of God or the Kingdom of Christ, the concept treated in
this study, is understood on the basis of grace., God
establishes His Kingdom by His redemptive acitivity. It
is God's rule over His people, who in penitence and faith
and by grace 2lone live in communion with God through
Jesus Christ.

in this view of the Kingdom they follow Iuther. Luther
regarded bagileis as 3 verbal noun denoting a royal activity
rather than & royal realm.29 When a person is translated
from the realm of sin into the company of saints, this is
wholly due to God's gracious action, who calls, converts,
Justifies, and sanctifies, This gracious activity Luther

found expressed in the New Testament reign of God, the

2By rancis Pisper, Christian Dogmeticg {(St. Louis:

Concordia Publishing House, 1951), LI, 355=394,

29Thus also modern scholarship. Cf. Gerhard Kittel,
Theologisches Woerterbuch zum Neuen Testament, Stuttgart,
1933, EeVe basileus. we add: +“he Lutheran concept of
the Kingdom of God is soteriological. The proclamation of
the Kingdom is the Gospel, Christ. "When Christ taught
penitence and the remission of sins," says Hartin Chemnitsz,
"theevangelists say that He preached the Xingdom of God."
Loci II, 247b. See Werner Elert, The Structure of Luther-
anism (St. Louis: Concordiz rublishing House, 1962),
pp. 491-507, for an excellent presentation on "The Kingdom
of Christ" according to Luther and Melanchthon.
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baglleia tou theou.

Luther, however, maintained over and over, €.gZ., in

a Christmas sermon on Isaiah 7, that basileia isg

not a visible realm, is not constituted of men st

all, but denotes God's gracious rulership, the Savior's
redenptive work: and the £Spirit's reign in the hearts
of men. Luther's basileia is vertical rather than
horizontal, a God~-towsrd-man activity. This is the
dominant Ghought of his entire theology as is brought
out in the explanation of thaygecond Article of the
Creed in his Small Catechism.”

in a serumon for the fifteenth Sunday after Trinity
Tather says that Christ established the charter of God's
Kingdom by His death upon the cross. The bagileia in his
opinion is that graclous activity of the Lord which makes
this charter a living reality in the hearts of the believers.
This concept of the Kingdom of God he sought to teach %o

young and old. In the Large Catechism we have his question

and answer:

What is the Kingdom of God? Nothing else than what

we learned in the Creed, that God sent His Son Jesus
Christ, our Lord, into the world o redeem and

deliver us from the power of the devil, and %o bring
us to Himself, and to govern us as a Xing of righteous-
ness, life, and salvation against sin, death, and 2an
evil conscience, for which end He has also bestowed

liis Holy Ghost, who is to bring these things home to
us by His Holy VWord, a2nd to i%iumine and strengthen

us in the faith by His power.

5oFred i, Mayer, "The Unwa: Sencta in Luther's Theology,"
Concordia Theological Monthly, XVIII (November 1947), 805.

51Triglot Concordia: The Symbolical Books of the IV,
Lutheran Church (St. Louist Concordia Publishing House,
1921). See Large Catechism, Second Petition of The Lord's
Prayer, p. 711.
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Unquestionably Luther placed the Gospel in the center
of his theology and the Lutheran Confessions do the same.
The transcendent God reveals Himself only as He enters
into a personal relationship with man, i.e., God confronts
man either as the Lawgiver or as the Law Remover. Thus

the doctrine of God is presented sobteriologically. Christ

is the King of grace and His Kingdom is His gracious rule.

Did not Christ preach both Law and Gospel? When He pro-
claimed God's wrath and terrified the sinner, Lutheran
theology describes this as a "foreign work," by which Christ
arrives at "His proper office," which is the preaching of
the Gospel of grace.52 Christ preached the Law only !

propter evangelium. Any attempt to make Christ into only

a Legislator, or a new Lawgiver, is decried; his real office
as Savior, Propitiator, Justifier, and lMediator is thereby
pushed ‘into the:background and thereby disappears. Illore-
over grace, forgiveness, is the whole content of this Gospel,
not the princinal content as the Reformed teach.

Instead of a human magisterium, the ecclesiastical
magisterium that dominated the church, the Reformer empha-
sized that the gracious rule of the King is by the dynamic
power of the Gospel. The Christocentric approach to Scrip-
ture is revealed in the statement that the main thought of
entire Scripture is that we should believe that in Christ

521pia 1 8
<y Po 803 (Formuls of Concord, p. 8), p. 955
(Formula—oT Concord. Thorcush Declsratiom, p. 12)-

e
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Jesus through faith we have a gracious God. The Apology
sumnarizes the entire Scriptures in terms such as "the

Gospel message," "absolution,” "the forgiveness of sin,”

"justification,” etec. The whole content of the Gospel is
grace, forgiveness,
What is the reletionship of the Church to the Scrip-

tures? The Word of God is to rule in the Church. The

Church is not to govern Scripture, but be obedient to it.

The formal principle of ILuthersn theology is sola Scriptura.

The materiel principle is justification by faith. This
article is the strand on which all the pearls of Christian |
revelation are strung; '
The Kingdom of God is not eschatologicsal (something be-
yond history altogether), nor is the Kingdom sociologi-
cal, a Ritscﬁlian "moral union of men," bubt it is the
bestowal of such blessings as establish z right relation
between man and God even here and now. By His redemptive
activity Christ becomes our King, so Tthat we "might live
under Him in His Kingdom, and serve Him in everlasting
righteousness.” This is the compeand of Iutheran theology
and as we shall see, of Lutheran ecclesiology.
Although the Lutheran Church in America has paésed
througﬁ different stages of development, there has been a
revival of confessionalism in ILutheran churches in America
since the latter half of the nineteenth century. In their
constitutions Lutheran bodies tend to spell out the con-

fessional principle, the principle of suthority, by stating
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in words something like this:

We confess the canonical books of the O0ld and the
New Testament to be the inspired Vord of God and
therefore the only rule of faith and life, and the
confessional writings of the Ivangelical Lutheran
Church to be a correct presentation of the doctrines
of this VWord.

The struggle of the Reformation was one regarding true
authority in the Church. If today there are new viewpoints
within the Roman Church, influenced by the new Biblical
theoclogy within its midst, viewpoints spproximating Refor-
mation principles and positions, then ILutheran churches
should feel justified more than ever in emphasizing the

gracious Kingship of Christ and the power of Hdis Gospel.
The Calvinistic Conception of Bagileia as Rule

In Calvinistic theology "the Kingdom of God" and
similar expressions sre interpreted tc mesn the divine
rulership of God: +he basileia as rule. When Calvin
treats Christ's Kingly office in the Second Book of the
Institutes he describes it as a spiritual kingdom. In the
Phird Book we have such an excellent statement as:

By announcing the kingdom of God, he called for faith,

since by the kingdom of God which he declared to be

at hand, he meant forgiveness of sins, salvation, life,

and every other blessing which we obtain in Christ.33

In the explanation of the second petition of the Lord's

53Calv;.n, Institutes, Book III. 3, 19. <uotations are
by book, chapter, and section.
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iy

ayer Calvin says:
God reigns when men, in denial of themselves, and
contempt of the world and this earthly life, devote
themselves o righteousness and aspire tc heaven
(see Calvin, Harm. Metth. VI.). Thus this kingdom
consists of two parte: the first, when God by the
agency of Hisg Spirit corrects all the depraved lusts
of the flesh, which in bands war against Him; and the
second, when He brings all our thoughts into obedil-
ence to His authority.
The Calvinistic concept of the kingdom can bhest be
understood in the light of the Calvialstic theology. It
is correct to say that the Reformation meant the restora-
tion of the authority of God in antitheslis Lo bthe authority
of the Church. The Bible has so muchk to say about God,
that it is easy te overewphasize one divine attribute and
to ignore other attributes. In Ca2lvin's concept of God all
the essential elements are there, but the lawyer in him
no doubt prompted him to place such emphasis on God's
majesty and soverelgoty that he had little room for God's
love and grace.37 Most Reformed Churches reject his ex—
treme position that actually makes God the Author of evil.
Nevertheless, the idea of God's sovereignty still influences

Calvinistic Churches today.

5%1pid., Book III. 20, 42. See also Prefactory Address,
Pe 6.

35The sovereignty of God is generally regarded %o be
the material principle of Calvinistic theology, a theo-
centric theology. Of. Fred E. Mayer, The Religious Bodies
of America (St. Louis: Concordia Publishing House, 1954,
Tps 198f., 202-203,
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The sovereign Lord reigns. Christ is King. It is

SCRRERR Il THl 0 |

significant that in Calvin's Christology Christ appears
as lLawgiver and Savior. Calvin says: "It is part of

Christ's nature as Lord of the Church, that He should be

Lawgiver.“56 Part of Christ's real office is to interpret

the Law., True, God loved us by an act of His "sovereign
grace" and could therefore as the sovereign Lord of the
universe forgive man his sins even though Christ had not
died. Calvin Gaught a limited atonemsnt.

Inevitably the Law was to receive undue emphasis in

his theology. Mayer says:

It is no doubt correct that Calvin sees a distinction
between the two Testaments, inasmuch as the New Testa-
ment presents in full colors the same Christ whom

the 0ld only foreshadowed. But it is also true that
Calvin's legalistic principle prompted him virtually
to erase the distinction between the two Testaments.
This is evident particularly from his concept of the
Law as the basis for, and the ground of, the divine-
human covenznt relation. This covenant relation ob-
ligetes man to fulfill the requirements of God's Law.
Though Christ has come to free us from the coercion
of the Law, He haos not abolished it, for "the doctrine
of the Law, which remains inviolate after Christ, pre-
pares us for every good work with %ts doctrine, ad-
monition, rebuke, and reprimand."3

Ag is well known from the lnstitutes, Calvin makes the third

use of the Law its principal use.38 This logically leads

%6¢alvin, Institutes, IV. 10, 30.

5?Mayer’ ODe. cit., DPPe 202=203.

380alvin, Institutes, II. 7, 12, John Warwick Mont-
ird

gomery, "The Law's se: Sanctification,” Christianity
TOda;! .ﬂpril 26’ 1963)' PPe 6::-

j
i
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o the secularization of the Gospel. Forgiveness is.
no longer the sole content of the Gospel, it is only the
principal content.

In 2 gystem with these premises, the emphasis was
bound to be on man's moral obligations. The elect are to
progress to perfection. Though it has been argued in
recent; years that justification is also Calvin's chief
article, a closer look reveals that the "Christus in Hobis

is enphasized more than the Christus pro nobis.“59 The

covenant relation obliges man %o carny out the Ten Command-
nents as Calvin interpreted and applied them. Faith and
obedience are correlative, Georgia Harkness says:

God chooses whom he will for salvation, and man is

as powerless Lo resist as to initiate this action of

divine grace. And being once chosen, the elect are

predetermined to persevere in the path of holiness.

If God has a kingdom to establish, then, Calvin was
sure, no human organization such as the Church of Rome could
be identified with this universal Zingdom. The positive
counterpart %o tﬁis negative side of Protestantism was "the
confession of the sole rulership of God snd the declaration
of loyalty to his Kingdom."41 Calvin expressed the impel-

ling motive thus:

Mayer, op. citie, p. 207.

4OGeor ia Harkness, John Calvin (New York: Henry Holt
83 00., 1951 9 pu 72.

#ly, Richard Niebuhr, The Kingdom of God in America
(New York: Harper and Brothers, 1037), De 24
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We sre not our own; therefore neither our reason

nor our will should predominate in our deliberations
and actions. Ve are not ocur own; therefore let us
not presuppose it as our end to seek what may be
expedient for us zccording to the flesh. Ve are not
our own; therefore let us, as far as possible, forget
ourselves and all things that zre ours. On the con-
trary, we are God's; to him, thersefore, let us live
and die. VWe are god's; therefore let his wisdom and
will preside in all our actions. Ve are God's;
towards him, therefore, as our only legiﬁ%mate end,
let every part of our lives be directed.

Add to this the eschatological note so strong in Reforma-
tion times that "The Kingdom of God is at hend” and in this 5
kingdom concept you discover a key to the power and the
sweep of the Protestant movement.

It is also correct to say that the Reformation put

the Bible in the seat of authority in place of the Pope

and the Church. Blind submisgion %o the voice of the Church
was the rule ih the Fapacy, but in Calvinism blind submis-
sion to the Bible. Calvin believed in the infallible
Bible and implicitly and intensely in his interpretation
of that infallible Book. Many of his keenest attacks are
upon the misinterpretations of the Papacy. 3ut somebody
in the Church must interpret the Book. Georgia Harkness
sums it up:
In the last analysis, the Bible is not to be inter-
preted acconrding to the aubthority of church or minister
or sny other human agent, but of God alone. It is his

Holy Spirit wﬁ%ch gives the power to read the Scrip-
tures aright.

42Galvin, op. cit., III. 7, 1.
45H8rkn955g OD« g_uo, Do 67.
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She says that Calvin seems here to be "on the verge

:

substitubting the suthority of inner experisnce for that

of external pronouncement."qﬂ' Theoretically Calvin sub-

1)

0

scribed to Uhe gola Ssriptura principls. Heep ln mind,

howsver, his emphasis on the Divine Will, the Law. A4lso

his statement on "sanctified" reason: "Hence we maintain
that ws must not adwit anything, even in religious matiters,
which is contrary to right reason."45 Add to this his
doctrine of ¥The btestimony of the Splrit. DLogically you
will then have good resscns for characterizing his theclogy
as legalisbtic, rationslistic, and enthusiastic, in addition,
a good explanstion for later developments and modifications
of Calvinism,

Calvin's concapt of the soversignty of God amd his
consequent legalistic approach colored his interpretstion
of the Bivle:

This difference in emphasis largely explains the dif-

ference between Lutheran and Calvinistic theology.

Lutherans like to think of thelr relation To God as

that of a dear child to his dear father. In Calvin-

istic theology God is primerily the Master, msn His
servant. For Lutherans the Bible is chiefly the
letter of a loving Father to His dear children; for

Calvinists it is chiefly a code of rules and regulaa6
tions for good behavior to the glory of the IHaster.

“1bia,
45081vin, op. cit., I. 8, 2.

4GLewis W. Spitz, Cur Church and Others (8t. Louis:
Concordia Publishing House, 1960),; De 7Lle
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Though Calvin's theology hassuffered setbacks in the
forward rash of American history, it is far from obsolete.
Adherants of Calvinistic churches number in the thousands.
Not only have a large number of churches accepited Calvin's

theology, many churches have experienced the force and

i

§

vigor of the Calvinistic theological movemeni. The lack

of a unifying confeassional principle as among the Iubtherans
makes it difficult to survey the field.47 Many modifica-
tions of Caelvin's theology have appeared and hence the

kingdom concept has also been modified hais

ed,

Our study will limit itself to the original trans-
plant of Calvin's theology %o American shores vla Englend,
New Ingland Puritsnism. Without Calvin, there would have
been ﬁo Puritanisnm,

In Massachusetts the Leyden Pilgrims, who had landed
at Plymocuth in late December 1620, soon made the
acqueintance of the Muritans of Massachusetts Bay,
who in a few years cverwhelmingly outnunbered them,
The Puritans whe came to Americs were non-separatist
Congregationalists. They had remzined attached to
the Church of England, hoping to reform it from within
by substituting Congregationalism for Episcopacy, and
baving been blocked in their effort in the home land
they now poured into eastern lMassachusetts to set up
a Congregstional Church of Ingland. In this they
found thenselves at one with the Leyden group who had
come to these shores and who had separated only from
what they rsgarded as a perverted Church of England,

q'7JElep::~<s':sm:u:n.’aat::;.ve bodies are: The Reformed Church in
America, The Christian Reformed Church; Presbyterian 3cdies
and most Baptists are Calvinistic.

#8Liberalisn (Social Gospel), Fundamentalism (dispensa=
tional millenium), Heo-orthodoxy. See Appendix.

e B Nktcii i1 b
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50 8ll tue churches of early lMassachusebts and
Connecticut were orgenised on the same basis which
had been asdopted by the Plymouth Pilgrins: 2
covenant, not a creed, as a basis of membership,

and a pastor ordained by the congregation. The

Salem church's original covenans reads: "We cove-
nant witvh the Lord and with one znobther and so bind
ourselves in the plans of God to work together in

all dis blessed word of truth" (Fagley, The Congrega-
tional Churcheg, p. 12; Pilgrim Press, levised edi-
tion, 19%3)., while the Congregational churchzs of
Colonial New England were mainly recruited fronm
furitan setilenments, and resecubled the Church of |
England in that they were the established church of |
"gbanding order,” Uhe influence of the covempant idea
upon them has been determinative. To this day, the
basis of the American Congregational churches is a
covenant freely entered into "with the Lord and with
one another,” and solemuly renewsd from time to time
2t the Communion Wable. In this covenant, the rights
of each individusl conscience are recogaised; but an
ordained ministry of the ngd is waintzined for Ghe
direcvion oi consciences.

Concerning the Puritans Perxy IMiller states that in

most¢ secondary accounis furitans are called Calvinists, and
"then and there discussion of their intellectusl life
ceasss." e agrees that they were Calvinists, but has this
reservation:

But the theology of New fngland was not simply Cal-
vinism, it was not 2 mere reduplication of the dogmas
of the Institutes. What New Inglanders belizsved was
an outgrowth, ss we have seen, of their background,
which was humsnistic and English, snd it was condi-
vioned by their particular controversy with the G@urch
of Bngland. « « « The source of the New England ideol=-
ogy is not Calvin, but England, or more accurately,

the Bible ss it wes rsad in lngland, not in Geneva.>0

49 U .
R. Newton Flew, The Nature of the Church (London._
Student Christian Hovement Press, Limited, 1951), DD 273-274.

5OGeorge M. Waller, editor, Puritsnism in Barly America
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As Calvin, Lhe Puritan extended Scripture Lo cover
the whole of existence and "then set himself to prove the
content of a2ll scripture essentially reasonable.“51 In
Miller's opinion the Puritan theoristec worked cut 2 sub-
stontial additlon to Calvinism in the "Covenant Theolbgy,"
or otherwise designated as the "Federsl Theology."

But this is not really an addition, rather an elabora-
tion, for Calvin trests the Covenant in chapters ten and

eleven of the Second Book of the Institutes, which deals

with our knowledge of God as Redesmer. »Dillistone believes
that "in the covenunt-concept Cslvin rediscovered g prin-

ciple of inestimable value for the life of the Church.“52

Lagter "federalliem" or "covensnt theology" wos fully elabo-

rated only aiter the VWestnlastser Assenbly, it is essentiszll
v 9

a secventeenth century product.53 A% the geme time it began
to be interpreted in formsl, legal, contractusl terms and
gradually begen to lose its wvitality, the ssne danger which
Calvin faced.

Dillistone has this comment:

It is the whole purpose of the fourth section of

Perry liller's great book on The New Englsnd !Mind te

show thet the Covenant-idea was the most potent Tfactor
in shaping the beliefs, the laws, and the social

S11pid.

52p. . Dillistone, The Structure of the Divine
Vestminster Press, 1051), D. 127.

e

Society (Philadelphia: Westminster rress,
551pid., pe 139.
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politics of the early settlers. He shows That
Puritan theology was already finding it hard but
necessary o sbeer carefully belween Uhe exiremes
of Arminianism and Antinomianism, each of which
would have undermined the primary Furitsn empaasis
upon. the majestic moral sovereignty of God.9g

H. Richard Nisbuhr concurs that the Hew Zngland
Puritans believed in the Kingdom of God, that the Kingdom
was "the living reality of God's present rule."” Ke quotes
a statement from the Savoy Deciaration, which a8 an affir-
mation of God's sovereignty "sounds like a grand Te Deum,"
and then says:

If we want to know what the Puritzn meant by the
kingdom oI God we must svudy that considered state-
ment of his faith or, turning to his Znglish cousin,
iett a Baxter tell us that "the World is s Kingdom
whereof God is the XKing . « . an absolute lonarchy
s o o Dy the title of Creastion. « « ¢+ God is the
end as well as the beginning of the divine monarchy
of the world"” and "all men as men are the subjects
of God's kinsdomy as o Obligations and Juty, and
God will not ask the consent of any man to be so
ohliged,"52

From this 1% is apparent that New Lngland theology
was cast in the mold of Caelvinism. At the same Time There
was the same interest in educstion in New England as in
Geneva, Ghe same thirst for higher leasrniag. No wonder
that later the clash between Fundasmentzlism snd Liberalism

was severest in this branch of Protestantism.

HTvbid., p. 139. See also Geddes MacGregor, Corpus
Christi (Philadelphia: The Westminster FPress, 1933}, p. 92.

55Niebuhr, ope citey PPe 52=353




Compzrison and Summary

Modern scholarship has demonstrated that the term

bagileis places the smphesis on the ruler and his activity,
on the rle.
in Romsn Catholic, Lutheran, and Cslvinistic theology

the Xingdom of God is a tUranscendent concept. The emphasis

is on its supernatural character, the rule of God, the rule
cf Christ,

The Kingdom of God in all three theologles can be said
to be the Kingdom of the Father, the Son, and the Holy
Ghost, for all three are Trinitariasn. All three subscribe
to the deity of Christ and recognize the fact that the
Kingdom of God in New Testament usage is associated and
connected with the advent of Christ, that Christ is the
Kingdom, the Xingdom is speclfically Messianic, and that
the expressions "the XKingdom of God™ and "the Xingdom of
Christ" sre used interchangeably.

The Gospel of the Kingdom is %o be published until the
end of the world. The reign of Christ in the Kingdom of
Grace is hidden until the coming of the Kingdom of Gloxry.
The eschatological charscter of the Kingdom is recognized
by all three theologies.

Mesnwhils, the Gospel of the Kingdom must be published. .
Although the Word of God occupies a different place in
Roman Catholic,lLutheran, and Calvinistic theology, all
three are persuaded that the Word is the Word of God, the
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revelstion of God, an infa2llible Book given by inspira-
tion.
The kingdom cone8dfy . is o be identifiesd with the
lordship, the rule of Christ. "In tha precsding material

we have shown that the lordship of Christ in Romz2a Catholic

theology is to be equated with the living magisteriunm of

=)
el e }

the Roman Church. RBince the Toundation of this rule isg

Lote
.

B

%0 be found in Divine Law, we are Jjustified in saying that
it has a legallstic character.

The lordship of Christ in Imtheran theology is the

living maglsterium of the graclous Christ, or better
ated: the graclous rule or sway of the redeeming Christ,

the rule of the sola gratia, the rule of the Gospel, the

living magisterium of the pure Gospel. Since the founda=-

tion of this rule is to be found in Divine Grace, we have
every right to describe the reign of our King in purely
evangelical terns, we 2re compelled to do so by the Word
of our King.

The lordship of Christ in Celvinistic theology is to
be eguated with the living magisterium of the Word, the
"full" Word, The Word is viewed 2s the embodiment of the
Divine Will, Since the foundastion of this rule is to be
found in the Divine Will also and is ssid %o be both Gospel
and Lew, we are justified in saying that it has a legalis-
tlc character,

Ronman Catholic and Calvinistic theology tends to have

|
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more of a theocentric approach to the doctrine of God.
Their respective theologians seem to place undue emphasgis
on divine sovereignty and justice. By way of contrast
the Lutheran approach is Christo-centric, soteriological
in character,

The same emphasis is to be detected in their Christ-
ologies. Christ appears as the Lawgiver in Roman Catholie
and Calvinistic theology, the Gospel as a new Law or source
of Law. Lutheran theology stresses that the real office
of Christ is redemption, the Gospel is the message of that
redemption. His Kingdom is a Kingdom of Grsce alone.

In Roman Catholic theology the lordship of Christ is
the lordship of the Pope, the magisterium of the Papacy
which extends over the Word of God and Tradition. In Iuth-~
eranism the Word is the Word of God but its true purpose
is emphasized and in keeping with the soteriological
character of that Word, the lordship of Christ is preserved
as the lordship of grace, the rule of the Gospel, the soteri-
ological character of the New Testament concept of the King-
dom is maintained. The Biblicism of Calvinism leads to a
bibliocracy in which the real purpose of the Word is dis-
torted and the lordship of Christ is described in terms of
grace and law. Consequently the kingdom conceﬁt embraces
legal and evangelical elements.

In both Romsn Catholic and Calvinistic theology the
distinctive stress on the lordship of Christ, whether it
be through the Roman Church or through the "full" Word,
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leads to a corresponding stress on obedience. The way
into the Kingdom is obedience. Lutheran theology stresses

faith, because it stresses the rule of the Gospel.




CHAPTER III
BASILEIA AS REALM
Exegetical Notes

Kingdom in the New Testament is best translated as
"kingly rule or reign," and not realm.

In some instances the word for kingdom refers also to
the domain, the realm, the people, the territory which is
ruled by the king. It would be difficult to think of the
rule and suthority of a king without his citizens, his sub-
jects. Lven in these cases the basic idea is rule.l

An instance in which we think of kingdom as realm is
the story of Jesus' temptation. When the devil offered to
our Lord the kingdoms of this world and the glory of them,2
he no doubt conjured up before Christ the splendor and the
wealth of the Oriental kings of his day. This glory, this
splendor, this wealth and power had been accumulated, how=
ever, through the despotic rule of these despots, through
the exercise of kingly power.

But what is the relationship of the Kingdom to the

Church? The term kingdom is used throughout the Gospels.

lother instances: HMatt. 5:20; 7:2
Luke 13:28f.; 22:30; 1 Thess. 2:12; 2 T

Matt. 4:8; Luke 4:5.
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The word "church" occurs only twice in the Gospels.5
whereas the word "kingdom" occurs over a hundred times,
The situation is almost reversed in the epistles. Why?

The resson is quite evident. Prior to Pentecost the
writers of the New Testament direct our attention
especially to the presching of the Gospel, to the
activity of God. But when the Church was founded

at Pentecost and the Apostles bLegan their temendous
mission activity snd gathered congregations, it was
only natural the¥ the Christians thought primarily
of the believers. Thus in the Apostolic times the
emphasis is directed %o the Church. In other words,
while the two terms, kingzdom and church, have much
in common, the word kingdom focuses our attention
upon God's gracious activity, and the word church
directs our Though®t to the people whom God's activity
has brought into the kingdom. The relation between
the two terms is similar to the relation between
cause and effect. It is for this reason that we
would not speak of the Christians at Rome ag the
kingdom of Rome, but as the Church of Rome.

The interpretation of lMatthew sixteen is-important in
a treatment on ecclesiology for various reasons. The petra
of Matthew sixteen has been explained in various ways.
Convincing is the exegesis of Oscar Cullmann who believes
that what is said of Peter as the Rock refers only to him,
the historical apostle; any attempt to find in this text
a reference to "successors" is completely arbitrary. How-
ever, we feel, that the context of Matt. 16:18 and the

wording itself (note that petra is a feminine and petros,

SMatt. 16:18 and 18:17.

*Fred =. Mayer, "The Kingdom of God According to the
New Testament," Proceedings of Iwenty-fifth Convention of
Pexas District (ST, Louis: Concordia rublishing House,

1942), Vol. 1942 (No. 7), 18.

~
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applied to Peter, is s masculine) argue for the position
that Peter's confession is the Rock upon which Christ will
build His Church.?’

There 1s a considerable body of exegetical material
on basileia and also on ekklesia. Naturally there has also
developed & body of literature on the relstion between the
basileia and the gekklesia. Our purpose in this chapter is
to look at Roman Catholic, lutheran, and Calvinistic con-
ceptions of the Church and its relationship o the Kingdom.

But first a note on Luther’'s use of the German word
Lirche, which he thought was of Greek origin, like the word
ecclesia.6 Since he thought Kirche vague, lLuther trans-
lated ekklesia with Gemeine. The derivation of the word
Kirche or "church" has been much debated. It is now agreed
that it is derived from the Greek word kyriskon (derived
from kyrios) and designates something that belongs to
kyrios, or Christ the Lord, the body which as a kyriakon
belongs to the Lord.7

/ 55 Do .

scar Cullmann, Peter: Disciple, Apostle, lMartyr
(Cleveland: The World Publishing Co. 1558), pp. 206ff.
Francis Pieper, Christisn Dogmatics (St. Louis: Concordia
Publishing House, 1953), 1Il, 4135-414,

SMartin Luther, Large Catechism, II, 3: "In that lan-
guage the word is}gzria, and in Latin curia. _In;our mother
tongue therefore it ought to be called L Ghrlstlag congre-
gation or assembly,' or best and most clearly of all, "a
holy Christian people.'"

7Thus Grimm, Deutsches Woerterbuch. See also The
Catholic Bnocyclopedia (New York: The Gilmary Society, 1907),
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In the New Testament ekklesia, from ekkslein, signi-
fies the assembly that has been summoned forth by an

authoritative call of the 1eader.8 The Lutheran Cyclopedia

says:

The word, derived from a2 root which means to call,
would thus designate those who have been called to-
gether by Christ, or the whole compeny of God's
elect. The term church is commonly applied to the
whole number of true believers, the communion of
saints, the invisible Church of Christ, etc.?

Roman Conception of Dasileia as Realm

Melanchthon in the Apology defines the Roman Church

thuss

It is the supreme outward monarchy of the whole world
in which the Roman Pontiff necessarily has undisputed
power + . o GO frame articles of faith, To abolish to
his pleasure the Scriptures, %o sppoint rites of wor-
ship and sacrifices, likewise to frame such laws as

he may desire, divine, canonical, or civil, and that
from him the emperor and all kings receive acccrding
to Christ's command the power and the right %o hold
their kingdom . . . therefore the Pope must necessarily
be the lord of the whole world, of all the kingdoms

of the world, of all things, private and public, and
must have the absclube power in temporsl snd spiritual

Bﬂatt. 16:18; 18:17; 1 Cor. 10:32; Lph. 1:22; 5:25=27.

%Zrwin lueker, editor, Lutheran Cyclopedia (St. Louis:
Concordia Publishing House, 1954), Ps 225. Lkklesia occurs
115 times in the New Testament, but in four Instances
there is no reference to the Christian Church. The term
ekklesia is applied first of sll to the Christian com-
munity at Jerusalem, then to the little communities in
Judea, then to Antioch, then to the “churches" in isia,
ete. St. Paul stresses the Universal gkklesia. ,




R

39

things and_hold both swords, the sairitaal and the
temporal.

Roman Catholic theology also states that the Roman
Church is the Kingdom of God. The Roman Church is God's
bagileia, God's Kingdom on earth, the product of God's
sovereign rule. Bellarmin dsfines the Church as "a body
of men united together by the profession of the same
Christian falth end by participation in the same Sacraments,
under the governance of lawful pastors, more especially of
the Roman pontiff, the sole Vicar of Christ on eartb.“ll

The Catholic Incyclopedia says of the "Kingdom of God":

it means the benign sway of grace; it means the Church

as that Divine institution whereby we may make sure

of attalning the spirit of Christ and so win that

ultimate kingdom of God where He reigns without end. 12

The Councilil of Tren} is the impressive foundation on
which the edifice of post-Reformation Catholicism was built.
Later, the intention of the Vatican Council had been to
deal with the doctrine of the Church at full length, but
only the dogmatic definition of papal infallibility was
accomplished. Pius XII on June 29, 1943, issued the

Fncyelical Hysticil corporis. This encyclical btogether with

10 . . : _
Triglot Concordia: The Symbolical Books of the EV.
Tutheran Church (St. Louis: Concordia rublishing House,
1921), 8.¥. Apology VII, 23.

llThe Catholic lngyclopedia, s.¥. "Church.” Some
definitions stress "the church of the baptized."

lalbid., 8.¥. "Kingdom."
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the Encyclical lMediator Dei (1947) on holy liturgy consti-

tuted the most comprehensive Roman statement of an officlal
character on the doctrine of the Church. In snalyzing the

Church's understanding of herself in the lystici corporis

Walther von Loewenich dwells on the following points:
(1) The Church is & divine institution founded by the

Jesus of history; (2) The idea of corpus Christi mysticum

is in itself biblical, but it is here identified with an
higtorical organization; (3) The Church as corpus Christi
nysticum is regarded as the extension of the incarnation;
(4) There follows from this the further consequence of the
Church's infallibility; (5) The Church regerds itself as
the Kingdom of God on earth. "This equation of the Lord-
ship of Christ and the supremacy of the Church is the source
of its claim to absoluile sovereignty and of its essential
intolerance.” (6) The Romsn concept of the Church reaches
its nmonarchical peak in the doctrine of the papal supremacy,
not just a position of honor, but one which is de jggg.la
In describing the Church in HMystici corporis Christi
the concepts sbul and body are introduced. The soul of the
Church is described as Ghe invisible activity of the Holy
Spirit (rather than those, who, because of invincible

ignorance, found it impossible to unite with the Roman

13ya1ther von Loewenich, Modern Catholicism (New York:
St, Martin's Press Inc., 1959), pp. 143ff. Quotation in
(5) from page 159,

{



4]
Church) and the vieible Church, the body, primarily as

the priesthocd in ite threefold office of tezching (pro-

pheticel), of administering the sacrsments (priestly), and
of ruling the congregatvion (pastorsl). The hierarchy is
the Church. Without this priestly order the Roman Church

would be unthinkable. In other words the Roman Church is

a priestly, sacramental institution for salvation,

PO

The structure of the Church may be described as

orgenic (goma). Aquines believed in a hierarchical system
which included the entire universe, within which every
individual part could find its proper place. Divine Law
was, of coursey embodied in the revelation of the Scrip-
ture and the dogma of the Church. Characteristic of the

organic conception of the Church is the twofold emphasis

upon Law and Life., This harmonizes with the Roman concept
£ the Kingdom of God. The mammoth Roman Catholic empire
ig CGod's Kingdom united by a common faith and ruled by the

divinely appointed authority.
&

Augustine's visible Church hzs had a2 temendous in-
fluence in the shaping of Roman ecclesiology. To the
Catholic the Church has been down through the centuries:

¢he Lingdom of God on ¢arth--in via--the supernaturesl
society through which snd in which alone humanity
could realize its true end. It was s visible society 2
with its own law and constitution which possessed .
divine and indefectible authority. It remained

through the ages one and the same, like 2 clty set on

a hill, plain for all men to see, handing on from
generation to generation the sanme deposit of faith

and the seme mandate of authority which it had received
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from its D;vine Founder and which it would retain
whole and intact until the end of time.

In interpreting Matt. 16:18 Roman theology states
that Peter alone received the task of being the Church's

foundstion,. On him was conferred the doctrinal and dis-

ciplinary asuthority in the formula"to bind and to loose,”

True, Christ is the Head, the King, but He is hidden in

God and invisible to us.

Hence the Lord's lordship over the Body must be repre-

sented snd shown in order that i{ may be really

exercised over the whole Church. Only thus will the
members of the Body receive life from the Head., This
is Gthe precise function of authority in the Church.

It is intended Lo signify and make present the fgver-

gignty of Christ as Leader, Doctor, Sanctifier.

The way into the Xingdom is by baptism, by accepting
the Church's teaching and obeying her government. Man's
duty is simply %o believe absolutely in the divine revela-
tion and to obey the commandments of God. In order to
make this possible Christ has founded His Church as a per-
fect society exbternal of its own nature and visible. OFf
this visible Chureh it is said: Ixtra ecclesiam salus non

est. Submission to the Pope is necessary to salvation.16

M Ghristopher Dawson, "Kingdom of God and History,"
Oxford Conference Report, ppe. 210-214, Dawson is a Zoman
Catholic philosopher and advocate of Neo-Thomism.

15 o - :
André de Bovis, What is the Church? (New York:
Hawthorn Books., LInC., 196L), De 111,

16- s b) fe
Pius IX in Encyclical Sancta Cura and the S¥llabus
of Errors. See also Augustin ardinal Bea, The Unity o

Christians (Wew York: Herder and Herder, 1963), pp. 139- ;
T40 as Gto submission to the authority of the Church. Current
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The individuel's salvstion does not depend on ‘the Word,
on Christ, but on the Church.

Roman theology says that the Romen Church, Ged's King-
domy has four visible characteristics or marks and it alone
possesses them,

The Church is one. This implies thet its form of
governuent is monarchical, for the pspacy is the principle
of unity.

The Church is holy, because it is the continuation of

the life of Christ, becsuse it is God's Kingdom on earth,

ates the truth, graece, end love of Christ, snd because the
members of Gthe Church are members of the Body of Christ.

The Church is Catholic or Umiversal not merely. in
principle, but alsec in actuality.

The Churcih is also aposbtolic. All ecclesiastical
aubthority is derived from the apostles, who have transmit-
ted their office to Gheir lawful successors, and were then-
selves appointed by Jesus Christ. The primacy of Peter is
emphasized as well as the Apostolic Succession. Thus the
true Church is distinguished from the falsé churches by
the authenticity of its priesthood.

The Roman Church insists that it is the Body of Christ

and must be recognized as the Body of Christ. The most

teaching emphasizes charity towards the "separated breth-
ren."” See pp. 66ff. and 82ff.




4.4

recent and Uthe most important pronouncement of the Church's
magiscerium is the Encyclical lMystici Corporis of Pius XII
in 1943, While the war was still in progress, the Sover-
eign Pontiff declared that sll generations -of men were
called Lo unity and peace in the Body of Christ which is
the one, holy, Cstholic, apostelic, and Roman Church.l7

More recently Pope Jdohn XXIII convened the Twenity-

mn

first Deumenical Council of the Roman Catholic Churcb,;s
which his successor Pope Paul VI reconvened on Deptember

29, 1963, as the sscond session of Vatican II in Home.
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ristisns, once regarded as "heretics,” are
now spoken of as "sgeparated brethren.® The Church of Rome

is posing as the source, the center and rallying point for

Iutheran Conception of Basileia as Realm

f the Kingdom of God is viewed as a realm, Imtheran

i
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dogmaticians custor: v identify the Kingdom of God as the

Kingdom of Grace, the Una Sancta, of which every true be-

lisver is s member.19 The rule of Christ is a gracious

17Pius XII wes not the first %o declare that the Roman
Church is the Body of Christ. Others before him had expres-
sed themselves more succinctly, Pius XI in the Encyeclical
Mortelium animos (1928), Leo XIII in Divinum illud (1897),
and centuries earlier Boniface VIII in the Bull Unsm sanctam
(1302), to quote only the better known texts.

18nne first session met from October 11 to December 8,
1962.

ppe Apology makes no distinction between the Kingdom
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rule, the Gospel rule which produces a kingdom of believers.

This Eingdom is Christ's. It was founded by Christ and

its foundatlon is Christ. He who by grece is 2 member of

the Church of Christ is also 2 citizen in the Kingdom.

The Augshurg Confession states: "The Church is the congre-

gation of saints, in which the Gospel is rightly teught

and the BSacraments are rightly adm:
The continuity of the Church is stated in the same

article thus: '"Also they teach that one holy Church is to

conbinue forever." Idmund Schlink points out that "the

continuity of the Church consists in ©

1
¥

e identiiy of the
Gospel preached ever anew," for the Gospel is the constitu-
tive element of the Church.
The true apostolic succession of office is neither
based upon laying on of hands, nor guaranbteed by it.

The Church through sll time and change preaches the
Gospel; doing thig it is apostolic and will persis

"glways” until the end of the world (Article VII),

Qver ageinst the enthusiasts who found the uniting,
constituting element in subjective ra2ligious experience;
over agalinst Rome who found it in the hierarchy headed by

the Pope, Luther held the Gospel to be the constitubive

of Christ end the Church, IV, 16, 52. Helanchthon devotes |
2 specisl chapter in his Loci to the Kingdom of Christ in %
addition %o the chapier he devotes to the Church. |

20Tri lot Concordia, p. 47. See Augsburg Confessioa, |
Article VI§.

it

2lndnund Schlink as quoted by R. Newbton Flew, The
Nature of the Church (London: Student Christian lMovement
Press, Limited, 1951), p. 6l.
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element, which crestes the Church. The existence of the
Church in the world is not the confirmation of an existing
moral law, the fulfillment of which bscomes pessible through
Ghe infusion of new energy, but a new and mervelous crea-
tion of divine love through bthe Gospel of the great Atone-
ment. Iuther sbtrenmuously objected Ho anything that would

o

rob the Gospel of its central place in theology and also

in ecclesiology, for the Gospel creates the Kingdom of

.

<2

hrist, the Church.

-
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The claim has been made that Iuther's view o

h

the
Church grew in part out of resentment against the official

Church which had refused to sanetion his new doctrine and

m

in part out of & desire to Justify his defection from the
Roman Church., JILubther, of course, took his position within
the Church,

The fact is that Luvher's spiritusl concept of the
Una Ssncta was a fait accompli long before the indul-
gence controversy of 1517. LKarl Holl has shown from
Tuther's Commentagx on the Psalms (1515—1513) that as
early as 1515 the magverial principle of Iuther's theol-
O8Y s justlficatlon by faith--sola fide--was quite
clearly fixed in his mind. As soon as gola fide--the
just shall live by faith--hsd become a 11V¢ng reality
for Imther, his approach Un theolopy as a whole and
to the various doctrines in particular changed com-
pletely. He now viewed ecclesiology from the stand-
point of sola fide snd could not conceive of the
Church otherwise uthan a2 congregation of believers,
communio fidelium. (Karl Holl, Gesanmelte Aufsaetze,
Tuebingen, 1952, 1, DPe 288-901) We shall therefore
be compelled to reverse Grisar's verdict to read:
luther's conbroversy with Rome grew out of his new
concept of the Church.22

22ppred E. Mayer, "The Una Sancta in Luther's Theology,"
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If the Kingdom is defined as the congregation of those
whom Christ has rescued from the power of Satan's tyranny
and in whose hearts He has established His gracious rule,

then bthe way into the Kingdom is by regenerstion, by faitb,23

Hembership in the Kingdom depends on one's relationship %o
Christ and not on one's relationship to the Church. lem-

bership is only possible by the Spirit's call through the

means of grace. Sola gratia. Believers only constitute
the Christian Church, the Kingdom of Grace. Faith is the
only condition of membership. Sola fide.

Of the Una Sancta lutherans say that it is the one,
holy, catholic Church., "One" refers to the unity of faith.
Holiness is predicated on the doctrines of justification
and sanctification. Catholiecity is to be found in the

universal sharing in Christ. lMembership in this Una Sancta,

this Kingdom of Grace, is necessary to salvation.
The marks of the Church are Word and SZacraments. The

24 The Church is

basileis does not come with observation.
invisible because its constitutive element, or its orgsniz-
ing principle (the gracious activity of Christ through the

Gospel) is invisible, and faith, the essentisl condition

Concordia Theological Monthly, XVIII (November 1947), 804-
305. Jaroslav Peliksn in Efs'book, The Riddle of Roman
Catholicism, p. 52, shows how Rome later condemned part

of her own tradition when she condemned this doctrine at
Trent.

2350hn 3:3. See Pieper, op. Sit., Dpp. 389=399.
2hruke 17:20.

i
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of membership, is invisible. The Word which creates the
Church is spiritual and therefore "invisible." Christ's

Kingdom, as Luther puts it, is "ein Hoer-reich, nicht ein

Seh=-reich." The Kingdom is not invisible in the Platonic

sense; it is "hidden" in the evangelical sense. Where-

ever God is active as our gracilous King through His

appointed means, Word and bacraments, there the ecclesia :
is to be found.
The real mark of the Church is the preaching of the
Gospel. To be sure, the Church must also preach the
Law, even ass Jesus Christ also preached it. But
just as the proclamstion of grace was His opus
proprium, His real work as Savior, so it is the prggch—
ing of the Gospel which marks the Church a Church.
Lutheran Confessions speak of the Church in a proper
and improper sense.26 In an improper sense (in a figura-
tive sense we may speak of the visible Church or Churches)
Scripture applies the term "churches" also to all visible
communions which indeed do not consist only of believers
and persons sanctified by faith, but to whom hypocrites

and wicked people are admixed, among whom, however, Gthe

25Hermann Sasse, Here We Stand (New York: Harper,
¢.1938), p. 129. Objective notae ecclesiae. Subjective
notae ecclesiae might be bsptism, faith, and the. profes-
sion of faith, not faith and obedience as in the Reformed.

26, tithesis between visible and invisible Church
traceable to the Lutheran dogmaticians of the seventeenth
century. Of. Fred layer, Concordia Theological lonthl
XXV (March 1954), 197. Fhilip Schaff says that Zwingle
first introduced both terms, that Calvin defined the dis-
tinction more clearly and fullghthagianycgf tge ?giQrgers.
Philip Schaff, History of the Christian Lhurch, (lhird
Revision; New York: Charles Soribmer's Soms, 1914), VII,

457£%. A
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Gospel is preached in its purity and the Sacraments are

administered according to the Gospel (not ecclesia mixta,

but corpus mixtum),

Lutheran theology devotes much space to the local
church or congregation as the sovereign unit in the visible

Church. As it points out that the New Testament knows of

no special priest caste, so it stresses that Christ is the

Head of His Church and witnesses to the universal priest-

P S e~

hood of all believers.27

Iutheran ecclesiology warns against the danger of
externalization and holds that the Church is invisible in |
opposition to all errors which make the Church a visible
kingdom.28 On the other hand it slso warns against the
other extreme of spiritualizing the concept of the Church
to such a degree as to lose sight of the Church in "its
improper sense," its visibility. The GSavior does pray for

the inner unity of Christians in His high-priestly prayer, |

27Both BEuropesn and American Lutheran theology has
exhibited great variety in ecclesiologicsal thought. For
example, the Wisconsin Synod holds that there is no
essential difference between the local congregation snd
the synod. TFor a summary of the controversy between the
Missouri Synod and the Wisconsin Synod see The Abiding Word
(St. Louis: Concordia Publishing House, 1960), s 333ff.

2aAnglicanism, the Papal system, also Romanizing
tendencies within the Lutheran Church. The old Buffalo
Synod in imerica and the Breslau Synod in Germany were
charged with Romanizing tendencies. ©See The Ablding Word,
IIT, 3l6. . :
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not for an organizational unity, but it is a unity which
the world is to behold.
The Unz Sangta is a reality upon earth and the Augsburg
Confession's conception of the Church supplies the strongest

impulses towards unifying believers, As Edmund Schlink

Divisions between believers are distortions of the
one, holy, catholic and apostolic Church, dishonour-
ing to Christ, gravely blamewgsthy, and permitting no
congregation to rest at ease.

Also tc the point is his statement as to church order:

lMoreover, a particulsr form of order is not a character-

istic mark of the Church, whether it be the order of
divine service, or of the ministry, or of the relations
between Church and State. The significance of order

ig not belittled. DBubt no particular form of order is

constitutive of the Church.30

The teachings and writings of Dr. Carl F, W. Walther,
first president of the Lutheran Church--lMissouri Synod,
were a most important contribution in ecclesiology on the
American scene, by means of which the ideals of Luther were
actualized on fmerican soil.

Did democratic American principles influence Walther's
structure of the Church? The basic factors in his concep-
tion of the Church seem to have been formulated before he
had time to become well acquainted with the American struc-

ture of society. According to his own assertion the article

29%dmund Sehlink as quoted by R. Newton Flew, op. cit.,
Ps 65

30Ipid., p. 65.
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on justification guided him in the formulation of the
teaching on the Church, His primary concern was to make
sure that a visible organization of the Church would not%

become an intermediate savior (Hebegheilsnd).31

Finally Lutheran theology, a2s Luther, shares the
Church's eschatological outlook and hope. Thig insight
prevents the Lubtheran Church from equating the Church,
Christ's Kingdom, with any merely earthly realizations or

political entities.
Calvinistic Conception of Basgileia as Realm

John Calvin, as Lubther, identified the Kingdom of God
with the Church of Christ.: Berkhof says of the Reformers:
"They agreed in identifying it with the invisible Church,
the community of the slect, or of the saints of God.-"32
The Church is not a static, but a dynsmnic, growing thing.
Since the emphasis is on God's sovereign rule of the uni-
verse, the Church is part and parcel of it. The Church,
too, is subject to God's gracious government. In fact, the
Church is the divinely instituted bearer and hsrald of. the
kingly rule of God.

5lpmrin Lueker, "Justification in the Theology of

Walther," Concordia Theological lonthly, XXXII (October

1961), 605, JThe antitheses to Walther's position in the
Altenburg Theses and later writings are to be found in the
Romanizing tendencies of Stephen and Grabau.

32;,. Berkhof, The Kingdom of God (Grand Rapids, Michi-
gan: Lerdmans, 195;5, De 24,
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Calvin, in line with the Augustinian concept of the
Xingdom, was more apt Yo stress the visible Church, his
Church over against the visible Church of Zome. The Fourth

Book, a lengthy book in the Institutes, is devoted to his

doctrine "Of the Holy Catholic Church.”" He says: "There-
fore, our first entrance into the Church and the kingdom
of God is by forgiveness of sins, without which we have no
covenant nor uanion with God."35 A considerable amount ef
space is devoted Go atbtacking the institution of Rome and
its government. Calvin says: "We regard the Roman Pontiff
gs the leader and standard-bearer of that wicked and abomi-
nable kingdom.“34
Chapter One of the Fourth Book is devoted tc an ex-
position "Of the True Church. Duty of Cultivating Unity
with her, as the lMother of all the Godly.”55 Calvin speaks
of the necessity of the Church conceiving us in her womb

and giving us birth and then drops this metaphor and moves

53John Calvin, Institutes, IV. 1, 20. Quotations are
by book, chapter, and section.

P4nia,, IV 24 12:

351pid., IV. 1, 1. The concept of mater fidelium
is common to Roman Cathglig, %uthergn, agg Calv%ﬁisgic y
theology. ILuther uses it in Large Catechism: e Creed,
ATt, I%%. In Roman theology the visible Ghurch is first,
then comes the invisible: the former gives birth tTo the
latter. This means that the Church is a mater fidelium
before she is a2 communio fidelium. See Jaroslav Pelikan,
The Riddle of Roman Gatholicism (New York: Abingdon Press,
1989, pp. 92-93. Also Geddes MacGregor, Corpus Christi
(Philadelphia: The Westminster Press, 1958), pp. §7fT.
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on to another, for to him the real function of the Church

is to be an educator, a schoolutéacher, a disciplinarian,
a guardian, a guide,

' The Church is the Kingdom of God, the product of His
sovereign rule. Peculiar to Calvinistic theology is the
digtinction between the visible and the invisible Church.
Calvin's position was that God glorifies Himself in the
invisible Church by electing the unknown company He will
bring to fa2ith by the irresistible power of the illuminat-
ing Spirit. Hence election, not faith, is the ground for

membersghip in the Una S2ncta. An enhanced sense of moral

obligation can be connected with this, if the suprene

virtue is holiness, as Calvin says. He labored zealously

to "make his calling and election sure." Due to the empha-

sis on righteousness and moral activily as the evidence of
salvation there was also a natursl desire To reveal one's
election to one'’s neighbors.

The true inviéible Church of the elect cannot be dis-
cerned by men, even by believing men. Only God can dis-
cern it. We can never discern anything but the visible
Church, which is always indissolubly related to The invis-
ible Church, and yet must always be strictly distinguished
from 1t.2° Since bebter than two bundred pages of The
Fourth Book of the Imstitutes is devoted o the visible

361p4i4., IV. 1, 4. and IV. 1, 7. Corpus Reforma-
torum, XXX, 753
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Church, it ig clear that Calvin's real interest is
centered in the visible Church.
Christ is the Head of this Church, not primarily
through His redeumptive work, but chiafly because of His
divine sovereignty. Christ does not become Lord, He is

the Lord. Hence the stress is on faith a

B

obedience, the

RIS SR reaa—

church is therefore & congregation of believers and obsyers,

a commuaic sanctorum, a holy community, those who have sub-

nitted to the Master's rule, the Xing's rule.
Bear in mind that Calvin views God's sovereigaty in
such a way that it is impossible for men to approach God.

Finitum non est capax infiniti. Therefore man can never

come near to God unless God selects an earthen: vessel.

The visible Church with its orgsrization is the place where
God encounters man and lesrns o become the obedient S5er-
vant of his sovereign Master. The visible Church is our
mother, no other entry into life except through her. In
the Institutes of 1559 Calvin goes so far as to say that
outside this Church, the visible Church, theré is no sal-
vation, and that separation from this visible Church is

37

desertio religionis.

3700m are The Westminster Confsssion of Faith (A. D.
1647), Artl;cle XXV. Of the Church. Part Ii. "The visible
Church, which is also catholic or universal under the
gospel (not confined to one nation as before under the law)
consists of all those, throughout the world, that profess
the true religion, and of their children; and is the king-
dom of the Lord Jesus Christ, the house snd family of God,
out of which there is no ordinary possibility of salvation.”
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The sacraments are viewed as signs, the confirmation
of faith. The stress is on the profession of the fsith,
not on the sacraments as means of grece as in ITubtheranisn,
& person may spell out the difference hetween "invigible"
and “visible" Church by saying that the former is the
Church of the elect, the latter is the Church of the bap-
tized. DBut this distinction does violence to baptism and
robs it of its sacramental character.

Not every emplrical church group is identical with,

or a part of, this genuine ecclesia visibilis, inst

i

by Christ. The determination of the true, visible Church,
a "legitimaste Church," is of the ubmost importance. The
marks of the true visible Church sre: Word, Sacrements,
and Church Discipline. For Calvin and for some cf the
Churches that have embraced Calvin's theology the correct
organization of the Church, the presbyterian type of church
government, is decisive. Calvin devotes much space Lo the
interpretation of Matthew sixteen., For instance Calvin
maintains:

Peter had confessed in his own name, and that of his

brethren, that Christ was the Son of God (Matthew

XVI. 16). On this rock Christ builds his Church,

because it is the only foundation; a2s Pzl says,

"Other foundation than this can no man lay" (1 Cor.

III. 11).78

On the basis of this passage and other passages he

rejects the primacy of Peter, maintains that Christ is the

58Galvin, Institutes, IV. 6, 6.

P AT s —.
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only Head of The Church, and brings proof that the "axiom
of the unity of an earthly kind in the nierarchy, which
the Romanists assume as confessed and indubitable, was

altogether unknown to the ancient Uhurch.“ag

Over against the Christocentric approach vo Scripiture

of Lutheranism the Calvinists would maiatain Ghat the

establishment of the visible Church is God's ordinance for
oL : i 4 .

the purpose of preaching the whole word.ﬁo The Office of

the Keys belongs Go the true Church snd its chief function

is to interpret the Bible (the divinely given code of

doctrine and ethics) and to compel 2ll men to live accord-

ing to its teachings.

In his concept of The Church and churci orgsnigzation
Calvin was influenced by the Strassburg reformer, ilartin
Butzer, who is regarded by scme as the real fatansr of
Calvinism. Butzer, in turn, was influenced by Luther, but
note how their concept of the Kingdom differs.

In his thought on the Kingdom of God, Butzer emphasized

its moral character. He understood the gospel primarily

as a moral phenomenon. It was to become a moral power.

When, by the fulfillment of the Scripture, the com=-

munion of love is established among men, The Kingdom

of God is realized; Christ rules. Ls does not stress,
like Iuther, the religious content oi vhe gospel as
being of first importance. That accounts for the dif-

ferent conception of the relation between gospel and
law. Imther sharply distinguished them from each other.

39§bidcg Book IV. 6, 17.

“Opor the Roman imperialism Calvin substituted the
imperialism of the whole Word.
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But Butzor appreciates the gospel also sc 2 law.
The 0ld and New Testament belong closely Eigether.

The Scripture ag an entity is obligatory.™

Hence Butzer's concept of the Kingdom may be described

as two interwoven circles of thought.

The Kingdom of God has come when the commandments

and the truth of the Bible have permeated all

human conditions; but, on the other hand, It is
present only in the church of the elect, the invisible

communion of the predestinsted saints,*2

ut how can this communion of the elect become real?

Butzer considers the electiocn rezlized by incorporation
o -

t

of the Christisn in the Corpus Christi.

The idea of predestinstionr is cowmbined with & peculiar
idea of the church: Uhrist, who grants election by
his gpirit, has by his word constituted the church,
an orzanization with offices and polity, so that his
followers, the elect, can form g communion. In this
church, which is ordered by Christ himself and which
is directed by him through his instruments, Gthe
mninistri, the flock of saints represents a communion
of sanctificabion and of love. liembership in the
Kingdom of God, which is possible only through con-
formity with Ghe visible orgsnized church, reveals
itself in love, in ethical obedience to the command-
nents of God and Christ, In such thinking, ButzEg's
strong emphasis on church discipline originstes.

In such thinking also the system of church government
which Calvin took over from Bubtzer originated and developed.44

As Pauck says, "But one still senses ths stmosphere of the

41 ~ .
Wilhelm Pauck, The Heritage of the Reformation
(The Free Press of Glenicoe, Llle, 1961), De 7De

#21p3d., p. 75.
*3ipid., p. 76.

H1pia, See chapter six on "Calvin and Butzer.™
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Dominican Order, in which Butzer received his c-duc:a‘cicncz."45
How different this idea of the Church is than luther's
Church concept in which salvation, justification, faith,
stand in the center, not predestination!
Calvin's views have deteralncd the ecclesiology of
the Reformed denominestions in varying degree. The exter-

nalization of the Una Ssncta, the reduction of vhe Kingdom

to a moral-ethical concept, or toc a meterisl kingdon can
alsc be seen in the theological movements which have swept
through the Reformed world.

But what about the scclesiologicel views of the Tfirss

Calvinists who ceme to America, the views of the Hew
England Puritens? Back home in England the Turitan move-
ment had arisen out of the urge and drive ﬁo complete the
Reformation of the Church of England, for they believed that
the Church was filled with corrupbion and ruled bﬁ an un-
scriptural authority. It was not a question of subscrib-
ing to the doctrinal articles of the Church of England,

This they were ready to do. Also they were carsful to
insist that the Anglican Church was a "true" church, noi
intichrist as was the Church of Rome, but they simply

wanted to rid the Church of the elements of Popery that

451bid., p. 98.

46'2he Wesleyan-Arminian theology, Religious Liberal-
ism, and Dispensationalism. See Appendix.
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had remalned, they wanted tc remove the bishops.
Qe Plymouth Pilgrim Fathers were strict Separatists.
The Puriten settlers at neary-by Salem in 1629 and at New
Haven, Connecticut,-were Prasbyterians. Both groups sub-
scribed to Westminsber theology. Liater in 1548 both the
Separatists a2nd Presbyterians joined in adopting the

)

Conbridge Platform, the charter of American Congregation-

alism., It stresses the btwo principles of independency

D)

and fellowship which American Congregstionalists have al-
ways cherished,

Tk v 4 et T; o). 5 Y P iy w3 4oy e 1y e ] 2

When the New Ingland Puritans arrived ir America, they

brouzght along with them their idess on church and society.

n fact, these very ldeas coanstituted the background fox

the militant urge that drove them to these shores in an
effort toward self-determination in matters of church

polity and to build She Church from within as they Sthought

@

it should be built. The local congregation was for them '
a group of experientai_believérs who were obligated to !
cooperate by a soclal covenant (The Hayflower Compact is
an example). The covenant btheology nourished solidarity,
also The idea of a holy community, oxr a chiurch within a
chureh, idezs inherent in Calvinisn.

Ola Winslow says in Meetinghouse Hill:

Looked back upon after many generations, the break
‘with traditional procedures which these gatherings
represent is nothing short of startling. When a
group of selfchosen, self-approved laymen laid the
foundations of a church society by subscribing in
public to a covenant of their own making, they were
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challenging the old ecclesiastical order at its very
foundations. They were also breaking the organic
unity of the church militant, as it had been cherished
from apostolic days down. MNo longer would a man assume
the lifelong privilege of church membership by virtue
of having been born into the church of his fathers
before him. He would be admitted by vote of his fel-
lowmenbers., Instead of being parted from the company
of saints on esarth by death only, he would now remain
a member by the continuing approval of his fellow-
members. IiHis "Carriage" among them would be under
ceaseless scrutiny, and in their hands alone would

lie the powver of e&%ommunication, should his conduct
be not acceptable.

The core of their church theory was the church covenant.
Un the virgin soil of New ingland they sought to develop it
both ecclesiastically and politically. They attemplted to
apply Calvin's theocratic principle to Church and State in
Hew Ingland.

' At the heart of each new township there was to be the
church, consisting of all those who had committed
themselves to the sacred covenant. They had the right
to elect their own minister and to administer all
godly discipline and to vote on all the chief issues
affecting the welfare of the community. Outside the
covenanted community there were the remainder of the
inhabitants who were expected to support the church
by attending services and paying taxes, though in_the
actual conduct of its affairs they had no voice.

Unlike the sectarians who were inclined to withdraw from
the world, the New #ngland Puritans desired to establish
their societies as the living center of the unregenerate

world.

4701a Winslow, Meetinghouse Hill: 1630-1783 (New York:
The MacMillan Company, 1952), D« 5% :

48, . % \
¥. W. Dillistone, The Structure of Divine Societ
(Philadelphia: The west&inster Press, 19517, DD 143-1E£.

hn.t_.z -
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Dillistone sees three main types of church theory
within Reformed Cﬁristendom in America in this period:
on the one hand the Presbyterian doctrine of the one
Divinely-created community of the Covenant, on the other
hand the sectarian theory of multifarious groups of Spirit-
inspired devotees who looked for thelestablishment of the
Divine society in the world %o come, and in between the
new Puritan theory of the "autonomous local church whose
members, though deriving their status from the one Covenant
of Grace, had in addition freely and voluntarily bound them-
selves to one another and to God in a solemn covenant whose
terms were openly known and declared."49

The first concern of the New Englsand Puritans was the
building of the Church under the sovereignty of God. 4&s
Hiebuhr points out: "The converse of dependence on God is
independence of everything less than God.“50 Perry Hiller
insists that they were committed to the Congregational
rather than the Presbyterial order even before they reached
these shores.5l' They were certainly fearful of any usurpa-

tion of this sovereignty by episcopal institutions.

#pid., p. 144.
504, Richard Niebuhr, The Kingdom of God in America

(New York: Harper and Brothers, 1957), pp. G69ff. Hence
also their interest in constitutionalism.

51Perry Miller, The imerican Zuritans, Their Prose

and Poetry (Garden CiTy, New York: Doubleday and Company,
? De

(=)
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Comparison and Summary

Although modern scholarship sgrees with Lubther that
basileia places the emphasis on the ruler Christ and His
ruling activity, yet the term basileia may also be used in
the sense of realm, domain. When used in this sense, the
question arises: What is the relationship of the Kingdom
of God to the Church? This question confronts us in the
interpretation of Matthew sixteen.

The Kingdom concept is one of meny terms used in con-
nection with the Church, Common to Roman Catholic, Luth-
eran, and Calvinistic theology are the designations:
"ground and pillar of truth," "the mystical body of

Christ," "communio sanctorum," "mater fidelium," 2nd in

terns of this study the "Kingdom of God" concept, ﬁhough
these Germs have received different interpretations. Roman
Catholic theology has conceived the Church as the corpus

Christi mysticum, the mater fidelium. Lutheran theology

has emphasizad-the communio fidelium, while the Reformed

have stressed the corpus Christi and employed the concept
of the covenant community.

Our objective was to determine how the kingdom con=
cept was used in relation to the Church in the three theol-
ogies. In s most general way a common meeting ground can:
be found for the three theologies in such statements as

the following:
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“he Church is the Kingdom of God, the product of
God's rule, the place where the Messiah rules,

The ultimate source of authority in the Church is
Christ, who is the King over His Kingdom.

Ihe Church is necessary to salvation, because the way
into the Church, the way into the Kingdom, is the way of
salvation.,

In a most general way the three theologies tend to use
the same terms to describe the marks of the Kingdom of God
or the Church.

The function of the Church is to extend God's rule.

The destiny of this Kingdom is a glorious one, because
the "gates of hell shall not be able to prevail againsﬁ i, "
Decided differences begin o appear when the nature
of the Church is explored, when a person seeks to determine

the constitutive element in the Church, that by which it
comes to be the Church. Rome found the constitutive ele-
ment in the hierarchy, heading up in. the pope. The en-
thusiasts of Luther's day found the uniting, constituting
element in subjective religiou; experience, Luther's funds-
mental obdectiop to both enthusiasts and papism.was that
they robbed the gospel of the central place which it rightly
occupies. The Gospel was for Luther the constitutive

element in the Church. "The gospel, which is the wisdom
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and power of God, constitutes the Ghurch."52 By way of
contrast Calvinism finds the constitutive element in the
full Word (theocentric rather than the Lutheran soterio-
logical approach to Scriptures). Obviously these different;
approaches are involved in the digtincitive sécramental
views which Roman Catholic, Lutheran, and Cslvinistic
Churches have.

In defining the Church the Roman Church states that
the Roman Church is the Kingdom of God. In Calvinistic
theology the Church is the company of the elect, while at
the some time the visible Church is identified as the King-
dom of the Lord Jesus Christ., Lutheranism identifieé the

Una Sancta as the Kingdom. Lutheran ecclesiology warns

against two extremes: externalizing and spiritualizing
the concept of the Church.

The kingdom concept raises the guestion of authority
in the Church. Ultimately the source of suthority is
Christ, but in the Homan Catholic Church this suthority
is equated with the papacy, to ﬁhom Christ is said to have
given the keys of the Lingdom. The Protestant Reformers
substituted the rule of the Word: Luther, the gracious
rule of the Gospel, and Calvin, the rule of the "full"
Word.

Is the Church necessary to salvation? The Roman

52Martin Luther, Weimar Edition 56:165; of. 4:189.
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Catholic Church flatly says that outside of the Roman
Church there is no salvation. Luther, as Luwtherans,

teaches that outside of the Una Sancta there is no salva-

Ttion. Calvin maintained that outside of the vigible Churéh
there is no salvation, and that separation from this church

was tantamount to desertiio religionis. The way into the

Church, into this Kingdom, is the way of salvation, the way
of faith. Tor the Roman Catholic this is essentially the
way of obedience, the way of work-righteousness. For the
Lutheran the way into the Kingdom is the way of faith
(faith as the correlate of the Gospel). For the Calvinist
the way is the way of faith and obedience (faith and obedi-
ence as the correlates of Gospel and Law).

In describing the marks of the Church, the Kingdom,
the Homan Church nsturally dwells on the marks of its
ecclesiastical structure, for the true church is distin-
guished from the false churches by the authenticity of its
priesthood. 'The Ilutheran Confessions dwell on the Gospel
and the Sscraments, while the Calvinistic Churches dwell
on the Word, the Sacraments, and Disciplins.

The different views on the function of the Church will
be treated in Chapter Five.

The Kingdom is inaugurated by God and viewed as pre-
sent, yet it is also something that lies in the future.

The proclamation of the Kingdom must also be eschatological.
| In the three theologies the true destiny of the Church is

considered to lie in eternity.

|

4



CHAPTER IV

BASILEIA CHRISTOU IN RBELATICN 7O THE

BASILEIAS OF THIE WORLD
Exegetical Notes

The very fact that we use such terms "rule," "reign,"
"kingship" suggests the existence of other rules and
rulers, kingships and kingdoms. Satan speaks of the "king-
doms of this world. At once we think of secular king-
doms. If we loock at the word “world,“2 we may understand
the "world" in the sense of God's creation, Eis handiwork,
The "world" in The sense of the fallen, sinful, human
world is the object of God's redemptive plan. In a third
sense the "world" stands as a symbol of that which is op-
posed to God, rejects Christ, and despises His Goespel.

It is not slways easy bo separate the passages in
which the word occurs in a neutral sense from those in
which kosmos implies the sense of aliemation from Gode.

In 2 Peter 2:5 kosmos is applied to the physical worla,

and in Rom. 11:12-15 it denotes the Gentile world as

lMatt. 4:8,

2The word kosmos appears 177 times in the Greek New
Testament (102 Times in the Johennine writings, where a
moral sense is often attached to it. Kosmos is sometimes
applied to worldly affairs, goods, pleasures, which lead
men astray from God, 1 John 2:17).
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opposed to the basileia, the sphere of God's rule, His
gracious rule in the hearts of men. When Christ declares
in John 18:%6 that His Kingdom is not of this world, He
shows that the present order of things {(kosmos) does not
set forth the glory of God. The apostle expresses the
antagonism between the kosmos and this world, when he says
in 1 Cor. 15:5C, "that flesh and hlood cannot inherit the
kingdom of God." The head and heart of the basileis

theou is Jesus, and with Jesus Ghrist the believers are

united in the Una Sancta. The Una Sancba is the sphere
wherein the marks of the Kingdom of God are demonstrated.
"he Church does nol become the form or smbodimsnt of the
Kingdom, for "the kingdom of God is within you." The King-
dom is related to the Church, the gcclesia, as redemption
is related to the Church of the believers.

We need to keep in mind that Satan seeks to invade
the Church as he does Ghe Ltate, and that elther the State
or the visible Church may become an exposed sector of that

mysterious struggle between the civitas Del and the givitas

diaboli, which is the central issue in world history. We
may look at the world from two different angles. On the
one hand it is God's creation. On the other hand it has
rejected His Son, our Savior. As Visser 't Hooft says on
the Kingship of Christ ia the world:
The crisis has come in Jesus Christ. He has come to
claim the world; "he came to what was his own" (John

1:11). But the world did not recognize him. The
crisis becomes, therefore, a judgment. "Now is this

1




68

world to be judged; mow shall the Prince of this
world be expelled" (John 12:31). But this "now" is
only true in Christ, who represents the XKingdom of
God on earth. It is not yet true in 2 wvislible manner.
The full manifestation of the Jjudgmeant is yet to coms.
What we see ig the continuation of the o0ld world.
God's answer to the rebellion of that world is to
make Christ King over the world and to begin the
creation of a new world. The Church is the realm
where the King is acknowledged and where the new
creation is already toking place, It is the realm
where the two ages overlap: "this age," which is in
reality the passing age, and the “"coming age," which
is invisible but actively present through the Holy
Spirit in the Church.?

We are reminded that the Church's King is also the

Head of the universe, the King of Kings, that "all power

hae been given" ¥o Him in heaven and eart‘a.4 There is no

territory in the universe which is exempted from the dominion

yE Christ. "he officium Christi regium exbtends over the

whole universe. Regium Christi officium triplex est: regnum

potentia, gratiae, glorise. As Pieper points out, "these

realns form a unit inasmuch as they are under one aad the
same Lord.“5

But the Scriptures make it clear that the liessiznic
or medistorial Kingdom of Christ is to be distinguished

from the temporal or seculsar kingdoms.6 Furthermore, the

3. 4. Visser 't Hooft, The Kingship of Christ (New
. - % ——— ———
York: Harper and Brothers, 1948), p. 121.

4Matt, 28:18,

PFrancis Pieper, Christisn Dogmatics (St. Louis:
Concordia Publishing’ilouse, 19517, » Se=394,

6John 18:%6=-38 and other passages.
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Church hag not been given a mendate %o direct the activi-
ties of Uhe nations by her Lord nor can she claim such a
mandate from the fact that Christ iz the Lord over the
nations,.

"Render therefore unto Caesar the things which are
Caesar’'s; and unto Géd the things that ere God's."7 There
are two authorities, two demains, two kingdoms. But ﬁote
that it is not CGod or Caesar but rether God and Cassar
without blurring the distinction between the two kingdoms.
Because the aim or ends of His Kingdom were so different
from those of secular kingdoms, Jesus drew a sharp line

betwesen 5She Church and the State.
Roman Catholic View of Church and State

dss the Homan Church changed its approack? In a2 look
at Roman Catholicism on the eve of the Sccond Vatican
Council it was sbtated:

good is the exitensive withdrawal of the Roman Church
from that direct involvement with the state which
has been one of the greatest sources of its corruption.
There is a growing conviction, echoes of which are
even heard in &pain, that it 1s not cnly inexpedient
but unchristian for the church to utilize temporal
power in order forcibly to maintain its position in
society. This position is represented by the great
majority of post-war Roman Catholic writers on this
subject and was even reflected in Pius XII's speech
on toleration in 1953, which contained what has been
widely interpreted as an indirect rebuke to the rigid

"Matt. 22:21.
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traditionslism of Cardinal Ottaviani (who is still
however, ocne of the leading figures in the Curia).é

Public opinion changed to such an extent in Americs
that the United States clected its first Catholic president.
Has the Roman Church modified its theological thinking in
relationship to the state and society? Probably it has not
changed its basic principles, but the Roman Church has over
the last hundred and flfty years acquired much experience
in conducting herself as an ecclesiastical society within
national soclieties asnd has under pressure to meet wvarious
threats, often changed her tactics.

The woman Catholic attitude to society consists largely
in its loyslty to the guiding ideas of its classical epoch:

the Corpus Christianum under The leadership of The rope.

lledieval Christian society was one. HNot only was there a
belief in the Corpus Christi; there was also @ passionate

devotion %o the Corpus Christiasnum. "This was the actual-

ization on sarth, in terms of Christian ideals and govern-

mentally fostered practices, of the one Christian life.“9

Bk risten E. Skydsgaard, editor, The Papal Council and
the Gospel (Minneapolis: Augsburg Publishing House, L961),
P. 70, A newspaper report quotes Pope Faul VI on the eve
of the second session of Vatican II as saying that the
curia was suffering from "venerable old age" and stood in
need of reforms. <Lhe Pope seems willing to share sone

responsibilities of the government of the Church with the
bishops, which, if carried out, would be @ retreat from
the doctrine of infallibility.

9Qa G j 5 1 and Soci
Ray C. Petry, Christian Eschatolo and Social
Phought (New York=’Ab§ngdon Press, l§56§, D. 281, See also

Fred L. Mayer, "The Proper Distinction Between Law and




Catholiclsm stood then as now for the planned soclety

of which Plato's Republic was the grest exsmple. It stood

for the supremacy of the spiritual over the Gemporal and

the material: the Christian faith as taught by the Church.

and directly by mesns of csenon law. This was the way it
sought Go make a working reality of the Kingdom of God upon
carth and to force the laws of the Kingdom upon the still
helf-heathen kingdoms of the woxrld.

With the collapse of the unified society of the lliddle
Ages, the disturbing influences oi the Reformation, the
energence of the national sbabtes, and the increasing secular-
ization of soclety, the Homam Church found itself in a8 new
situation.
‘here is no indication that the basic Roman philosophy
of Lthe State has undergone decisive changes. The State is
based upon the social nature of man asnd thus upon the
Divine Creative Will itself. The Roman Church, 2 sovereign
state itself with a sovereign head, denies every authcrity
of the State over the Church. It has never ceased to be
an aggressive state within a state in both Catholic and non-

Catholic countries. It works resolutely to realize its

claim to the right of being recognized as the State Church

Gospel and the Terminology Visible and Invisihle Church,"
Concordia Theological Monthly, XXV (March.1954), 180-181.
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and thus, anong obher things, entitled to support from
public funds, because Lhe tate has begen establishe

divinely to protect and promote weligion, the true religion.

When needed, the state is Lo use its machinery %o help
the Church. This principle is no different in America
than in Spain. American Catholics are instructed %o accept
the privileges of American democracy and work to bring the
lives of all people, Catholic and non-Catholic into the
10

L]

pattern laid down in Roua,
What about the papal e¢laim to supreme power in both
Church and state? This claim was c¢learly and emphatically

stated in 1303 bLy Pope Boniface III in hiz bull Unam

@
<

Sanctum, which ig still church law today. In fact,
The pope Loday renews the papsal ssnction of this bull
every time he sends his papal ambassadors to 2 secular

court or receiyos an official ambassador from a
secular state.it

Since the Council of Trent famous encyclicsls on
social questions have given very rigorous denunciation of
our present social and economic order and have contained
far;reaching proposals for its improvement. Many of these
ideas were implied in the medieval order, but that does not

mean that they were always necessarily conservative or

10 : :
Paul Blanshard, Americsn Freedom gnd Catholic Power,
(Second edition, Boston: Beacon Sress, 1958), ps 6O.

11
Lewis W. Spitz, Our Church and Others: Bellefs a
Practices of Amarican'CEurcEes (St. Louis: “oncordia Pu
1ishing House, 1§305, De 49,
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reactlonary. In some cases the application of the medieval

rinciples led to a progressive vosition in social ques-

tionse.

:

Pius IX indicated ways in which secularist Liberalisa
was incompatible with Christianity. Leo XIII in the

Incyclicals Immortsle vel of 1885 and Rerum Hovarum of

1891 devoted major abttention to the alternative ldeal of

a Christian social oxdor which would meet the challenge

of modern problens., Pius XI examined the two grsat anbti-
christlian modern econonic systens (Capitalism and Socialism)

in the Bncyclical juadragesimo annce and thus continued the

socilal "middle way" enunciated by als predecessor, Leo ZIIIL.
What about the iAmerican principle oI the separation

of Church and State? American Cstholics, some of them

prominent, have s2id some fine things about this principle.

Hevertheless, "the laudable expressions of oubtstanding

American Gatholiqs on the separation of Church and Otate

do not necessarily reflect bthe official position of Home

on thet question." >

Jacques Maritain, the Roman Cstholic Thomist philosopher,

in his book, The Things that are not Ceasar's, has made it
¢lear, that "The sovereignty of the Church, universal

through the whole range of salvation, is clearly more

12 ‘ 3 n 1]
Lewis W. Spitz, "Roma Semper ZLadem," Concordia
Theological lMonthly, XIX (November 1§a§7? 820, OSee disg-
cussion there.
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extensive a2nd elevated than that of the 5tate.“13 In

~

other words, the Church is sup

H

eme

However, the claim of direct power seems to have bsen
abandoned today and replaced by the thezory of indirect
povexr and the theory of directive power., By the former
the Church claims the right to intervene in temporal mat-—
ters, when they affect the spiritual., By "directive
power" ig meant the right to enlighten the conscience of
miers and people upon the extent and limits of their ob-
ligations in temporal affairs.

The Roman Church opposes Church and State separstion,

- A e . ot
such as exXists in Gae

XIII in the Bncyclical Immortale Del states: "The State

should officially recognize the Catholic religion as the
religion of the Commonwealth." The Roman Catholic plan is
3 close union of the State with the Church,

Heelesliocracy found its strongest expression in the
claims of the medieval popes and it was one of the things
against which the Reformers violently reacted. In recent

times Pius XI in his Encyclical Quas Primas of 1925 empha-

sized strongly the universal character of Christ's reiga.
his encyclical declares that the Church, the Roman Church,
is precisely this Kingdom of Christ which is destined %o

cover the whole earth. In the words of Visser 't Hooft:

15Jac ¥ The Things that are not Ce %
ques Maritain, The ings are esar's
(New York: Charles Seribner's Sons, 1931), D. 6.
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Christocracy becomes in fact ecclesiocracy,

Decause of its legalistic ebhics Roman Cstholi

o
L)
e
(0]
g

tends to bs a piety of compulsion, oriented in the Law,
built around the Law, and throusgh the Law striving to reach

4

thie beatific vision,
Jutheran View of Church and State

Since the modern state btends to extend its functions,

]

%o divorce itself from God, or bto deify itself snd to be~

g

coma a church for its people, thls is also an area of great

concern to the Lutheran Church, to all Christisn people
who would live under Christ's gracious rule,

Undoubtedly the Reformer's visw of soclety was influ-
nced by the concept of the Corpus Christiasnum, but in
reaction Go Roman Catholic ecclesiocracy Luther emphasized
the separabteness of the %two realms, church and state.15

it is avidently God's plan that the two realms, Church and

147}

State, should exist side by side in this world (in eternity

5

this distinetion will disappear). It is possible for Satan
to invade both realms, the SLate and the visible Church,
in an effort %o bring them under the sway of his kingdomn,

but only as long as the world stands.

Yyisser ' Hooft, op. cib., p. 132.

15Martin Luther, Temporal Authority: To What Dxtent
it Should be Obeyed LETEY. =
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gainst tYhe Roman view thet there is oanly one seat
power and that sccular power is subject to the spiritual
power, Luther maintained the sovereigniy of each in its
sphere, each directly accountable to God. Luther's pur-
pose was to overcone the confusion bebtween the two realms

which hzd beon created by Bomen clericalism and which had

oD

appeared in a different form in the enthusiastic sects of
the Reformetion era.

Hodern critics accuse him of differentiating %Loo
sharply. Yebt it is Lo bhe remembered:

that Luther was no political theorist. He did not
write a treatise de regimine principum, but wrote
againgt "the foolish princes.” His writing Von welb--
licher Obrigkeit of 1523 wes perhaps his closest
approximation %o a formal dissertation, but from his
exegesis of the Psalms, 1513-1515, to the exposition
of Genesis concluded in Hovember of 1545, he made a3
countless number of references to church and state.
sctually Luther did not understand the concept of the
"state" as a legal, political and social entity in
the modern sense,id

Luther emphatically taught thet the Christ who rules
the faithful in His Church also governs the whole universe.l7

He recalled the rulers of his time in the strongest terms

18

5o their divine vocation. "Bishop Berggrav is surel

lGLewis We Spitz, "Luther's Heclesiology snd his Con-
cept of the Prince as Notbischof," Church History, XXII
(June 1953), 1ll5. ©See toe discussion onLhéi crltécs ?yin
William A, HMueller, Church and State in Luther and Jalwv
(Nashville, Denn.: Broadmen Press, 195%4), Pps 3%, 361L.

1

L3
Luther, op. cit...

Biartin Lusher, Admonition to Peace: 4 Reply %To the
Twelve Articles of the reasants in Swabia, Holman, 1V,

2201f.
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right that it is a crude distortion of Luther to affirm
that Christians owe alleglance to two different Lords.“l9

The Augsburg Confession reminds us that the realms of
the Church and of the government should not be confused
Just as the Scriptures forbid us to confuse the Law and the
Gospel. ILuther and lMelaanchthon forever stress that it is
"a spiritual Kingdom," not a worldly kingdom (against the
secular jurisdiction of bishops, against the Anabaptists,

later Andreae against the disciples of Galvin).2o

The distinction between the two kingdoms was embodied
in the Augsburg Confession, Article XKVIII, "The two rules,
the spiritual and the secular should not be mixed and
thrown together."” This played an importaant role in the
Protestant polemic against the whole hierarchical structure.
In 1534 Luther spelled out this distinction thus:

I must always drum in and rub in, drive in and hammer
home such a distinction between these two kingdoms,
even though it is written and spoken so often that it
is annoying. Ior Satan himself does not cease to

cook and brew these two kingdoms into each othsr. The
secular lords wish in the devil's name always to teach
and instruct Christ how he should lead his church and
the spiritual government; so also the false popes and
enthusiasts, not in God's name, wish always to teach
and instruct how men should order the secular govern-
ment, That is throwing the secular and spiritual
government together and mixing them, when the high
spirits or wiseacres wish in an imperious and lordly
manner to change and instruct God's word, declare them-
selves what one should teach and preach, which is

19visser 't Hooft, op. cit., p. 2.

20, . : z : X
Werner Elert, The Structure of Lutheranism (St. Louis:
Concordia Publishing House, 1962), L, &96.
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forbidden them as well as the most humble beggar.21
Hence, in Lutheran theology the functions of the State
differ from the functions of the Church, These functions
are determined by the special authority vested in each realm.
“he authority of the Church is the suthority of the Word

and not of the sword.22

The authority of the State is
that of the sword, of the Law. It cannot be ruled by the
Gospel,

Accordingly the two realms have different objectives.
The State has one set of means for obtaining its ends and
the Church quite another: the one physical, laws, force,
carnal; the other spiritual, the means 6f grace, the per-
suasion of the Spirit. The government is coancerned with

the laws contained in the Second Table of the Decalog.25

2llewis W. Spitz, op. gibe, p. 117. See Lusher,
Weimar Ausgabe, LI, 239r.

“CHatt. 26152.

25'i‘he State Church is an inheritance from the Middle
~Ages. The underlying assumption of the Reformation Period
is that State and Church do not constitute "Christendom™
until they work together. "The classical expression for
the inseparable knitting-together of the civil and the
church community has always been found in Melanchthon's
statement that he sovereign is 'custodian of both tables'
and that thus must look after 'external discipline' as

well as 'truo worship of God,' that is, pure doctrine."
Blert, op. cite.y; De 379. ©Situational reasons (much dis-
cussed today) prompted the reformers to appeal to the
government, which led to the government of the church by
the sovereigns (territorialism, the church became a dapart-
ment of the state). The study of the Notbischoefe problem
is indeed central for an understanding of Iuther's ecclesi-
ology and the much debated church-state question. "Clezrly
Melanichthon's externalizing of the church gave the princes
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It does not prescribe the worship of the Trinue God, nor

can it pronounce the forgiveness of sins. The State
fosters the righteousness which elevates man in the sight
of men, wheress the Church alone brings the righteousness
which "prevails" in the sight of God.

Lutheran theology maintains that The State is a ser—-

vant of God and that it often needs to be reminded of its i
accountability to God. The State, too, stands under the
Lordship of Charist.

In respect o their relationship to one another Church
and State ure equals. The Church is not to be the depart-
ment of State, nor is the State to be a department of the
Church. The ideal relationship is one of mutuzl, friendly
recognition and a readiness on the part of each (within
the limitations of its own scope and sphere) to 2id and
serve the other, 3 relationship indispensable to tThe peace
and prosperity of both. The two realms are to be differ-
entiated, but a complete separation between the Christiasn
life in the sphere of the Church and the Christian life in
the sphere of the State is not envisaged. In contrast to
the attitude of the Anabaptists the Christian is To be a
useful citizen in both realms, the State and the Church.

The Church's relation and witness to the State a2nd to

the sanction of s good conscience in their dominance over
the church which Luther never granted them." See Lewis
W. Spitz, "Luther's Becclesiology and his Concept of the
Prince as Notbischof," Church History, XXII (June 1953),

134-13%5. i
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society in general, determined as it is by the Head Himself,

must naturally be Christ-centecred, Gospel-centered, grace-

centered. The Bible should not be used legalistically as

8 guide and rule for our times, because the politicsl and
ceremonial laws of the Old Testament ceased to be valid
with the passing of the cld covenent. Christ has super-
seded Moses and Christ has provided us with no social blue-
print for an earthly kingdom.

In speaking of the obligation of the Church to the
Gtate and to society the Church is bound to witness to the
Law and.to stimulate thinking in the area of Christian
ethics as applied to every-day life. The Church is thus
a leaver in society. Since only the Gospel can produce
truly Christisn people who would apply their Christiesn
principles to the State, the Church's real, essential con-
tribution to society lies in the Gospel.

The feeling hes gained ground in modern times that
the Church has no business with the life of the State or
society. This reaction is based on 2 false alternative.
The choice is not between ecclesiocracy, church domination,
ecclesiastical power politics on the one hend and the with-
drawal of the Church from the world on the other. Terfium
datur. The Church is compelled in faith, love, and obedience
to witness, to fulfill its mission.

The charge that the Lutheran Church has been quietistic
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has often been made.24 Yet there is also much evidence
that Lutherans have attempted to fulfill their obliga-
tions to soclety. The heirs of Luther insist that Christian
pliety must always be founded in divine grace,
Iln considering the relation of the church to society
we are led to the position that neither a passive
quietism nor an activism, which fails sufficiently
%o emphasize man's relationship to God, is a satis=
factory solution of the problem. The chief coacern

of the church is religion, and "let the church be
church."”

Calvinistic View of Church and State

The objective of Calvin's political theory was the
creation of a holy community, a worthy Christisn civiliza-
tion, @ model society with uniformity of faith, a Bible
commonvealth, 20 In the background of Cslvin's thinking is

also the Corpus Christl and the Corpus Christianum. Church

24 . :
B, C, Fendt, editor, What Lutherans are Think
(Columbus: The Wartburg Press, L9047), pPPe 456=457,. %lert

in The Structure of Lutheranism, p. 499, points out that

the Lutheran understending of the "regal authority of Christ"
igs far from all more or less theocratic conceptions and
aspireations. On the other hand it is a serious error when
modern interpreters conclude from this that Lutheranism is
decidedly quietistic., Of Luther he says: "The clearer

his doctrine of justification becomes, the more activistic
his ethos becoumes."

29ipid., p. 468.

26This parallels the Reformed ecclesiology in which.
church discipline is added as a mark of the Church, thus
introducing the question of the character of members. The
real Church must be the "pgre" Church, confessing Christians
‘who live their lives accordingly.
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and State are thought of as being together. The sscular
and the splritual authorities, the two sovereignties, . are:
viewed by Calvin as the two amms working Jointly to estabe-
lish Chriet's undisputed lordship in every area.
The third and last general head of the Fourth Book of

the Instituties, in which he treats the doctrine of the

Church, is devoted %o Civil Government. Calvin's era was

that of the rising absolute state. Calwvin fought for an
independent church. Precisely because of his belief in
the absolubte sovereignty of God, he did not fear those in
pover and became a stern prophet of Jjudguent,

Calvinism stands for something more than just the
spiritual autonomy of the Church over against the State.

Calvin warned against the dsngsr of identifying the SBtaote

O

with the Kingdom of God. He also warned against .supposing
that the two have nothing to do with each obther. He says:
But as we have just suggested that this kind of
government is distinct from that spiritual usnd in-
ternal reign of Christ, so it ought to be knowa thaz
they are in no respect at variance with each other. 7
Church and State asre viewed by Celvin as a co-partner-
ship, but the Church possesses the revelation of the sover-
eign will of Cod snd irn this sense she is supreme. The
Church is God's instrument to promote God's glory. She

must concern herself with the question of government and

2730nn Calvin, Institutes, IV. 20, 2. <uotations
are by book, chapter, and section.
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persistently seek that kind of government which will whole-
heartedly support her aims.

Llsc the Stete is God's instrument and hence the
secular suthority in Geneve was charged with regulating the
conduct of men according to the Ten Comméndments. Tue . Church
interpreted the Decalog (Calvin was sctive in this) and the
State was the will of God in action, according to the
counsel and direction of the consistory (thefe was both an
ecclesiastical and a2 secular council). In describing Geneva
the phrase "ecclesiestical police-state" has been used,
since the pollticel power was employed to carry out ths

reguletions the Church with respect to doctrine, morals,

Fy

N O
@D

and conductk.

Calvin held that c¢ivil government was responsible nod
only for enforcing the second table bu®% also the first table
of the Decalog.

But{ as we lately taught that kind of governuent is
distinet from the spiritual and internal kingdom of
Christ, so we oughl to know that they are not adverse
Yo each other. The former, in some measure, begins
the hegavenly kingdom in us, even now upoan earth, and
in this nmortsl and evanescent life commences immortal
and incorruptibls blessedness, while to Gthe latter is
assigned, 80 long as we live among men, to foster and
maintain the external worship of God, to defend sound
doctrine and the condition of the Church, to adapt
our conduct Ho human society, to form our manners o

28The burning of Servetus, the Anti-trinitariasn, is
an example. Many 0ld Testament Hebraic regulations were
applied. There are fewer adiaphora in Calvinism than in
Lutheranism. s,
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civil justice, to conciliate us %o ean other, to
cherish common peace and tranqulllty.

When Caslvin returned to Geneva from exile, he applied
himself to the task of transforming Geneva into a "City of
God," the Kingdom of God on earth. This was to be his
life's work and the record of it is interesting to read,
For this purpose he introduced the Ordonnances, a new
ecclesiasvical constitution, a stringent system of church
discipline adopted by the city council and made the civil
law for Geneva. In it the presbyterial church order is
outlined. The Church was to be represented by the Consis-
toxry, the State by the Council.

Georgis Harkness states:

The Genevan theocracy may more properly be called a

bibliocracy, for it was upon the Scriptures (and by

implication upon‘calV1n b=} 1ntirpretatlogoof the Scrip-
tures) that the whole structure rested,
Harkness refers 40 Roget's opinion that "it is incorrect
to apply the term theocracy to tha Genevan state becau se,.
in spite of Calvin's personal domination, the final juris-
diction always rested nominglly in the Council."” However,
the term "theocracy® does express Calvin's stress on God's
sovereignty. At any rate the Genevan state was not an

31

ecclesiocracy or hierocracy. Historically wherever the

290alvin, ops cit., II, 4, 521.

3OGeorgia Harkness, John Calvin: The llen and His Hthics
(New York: Henry Holt & CO., 1931), DDs 22, PR AL

31Thoug,h John Milton, English poet, said: "New
presbyter is but old priest writ large.' :
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Calvinistic churches had the control in the state, they
were the State-churches; wherever the churches, on the
contrary, were in disfavor with‘the governmaent, Lhere the
synod and Presbyterian constitution was adopled.

Though the Genevan state tended to suppress individual
initiat;vé, yet Calvin's system contained-thé seeds of
democratic actiocn. There are those who point out that it
was far from Calvin's intention to proﬁete either civil
liberty or democracy, yet there is evidence to show that
Calvinism gave rise to the spirit of independence and
fomented revalution,52 Oalvin stresses obedience to civil

goverament. Yet in the Institutes he leaves a loophole by

saying: "By lifting up hig horns againgt God, he had
virtually abrogated his power."aa In other words, if a
ruler rules wickedly he forfeits his right to govern. This
goes much further than msre passive resistance. Statements
gleansed from hils sermons and commentaries seem Lo iadicate
that he sanctioned also active resistance.

Such writers es Max Weber and Ernst Troeltsch and others

have found especislly in the lives and writings of the

Puritans proof for thelr thesis that Calvinism had a tremen-

3EHarkness refers to the establishment of the Duteh
Republic, the revolt of the Scotch against Mary Stuart,
the Puritan Revolution in Bngland, snd in part the American
and the French Revolutions.

33Galvin, op. cit., IV. 20, 32.
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dous influence on the shaping of the sconomic order,
the rise of capitalism. Troeltsch is led to say of
Calvinism: "It is the only form of Christian social doc~
trine which accepts the basis of the modern economic sit-
uation without reserve."34

But to come hack to the welationship of the Church to
the State. The Calvinistic attitude %o the State flows
from its conception of the Church,

The Church "is subject to no civil authovity," and it
has the right snd the duty to give direction to its
menbers through its discipline in all matters of
morality, private and public, and to demand that the
State should obey the law of God. Since the law of
God is given, not only to bring men to repentance,
but also to restrain the wicked, and (tertius usus
legis) to reveal the Will of God to believers, the
Reformed Church seeks in the Bible the principles
according to which the socisl and political orderxr
should be organized. Thus the Reformed faith has
always had a strong sense of its mission in publie
life, and has in many countries become a2 force of _
social and political renewsl and transformation.’?

Calvinism, it has been said, always concerns itself

Bl
“tarnst Troeltsch, The Social Teaching of The Christian

Churches (Wew York: Herper and Brothers, 1960), LI, 647

3%y, A, Visser 't Hooft and J. H. Oldhem, The Church
and itg Function in Society (lLondon: George #llen and Unwin
Ltde, 1937), ppe. 49=-50. Compare also "The Smith Report"
titled "Relations between Church and State," which was
given in 1962 to the General Assembly of the United Presby-
terian Church in the U. S« 4¢ It hes provoked much dis-
cussion because of its general thrust to secularize the
government and its institutions, though it encourages the
Church to use the coercive power of the State to establish
the Christisn ethic. Discussed by J. Marcellus Kik,
"Church and State," Christisnity Today, VII (april 26, 1963),
18f£f.
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with the State, makes demands on the State in the name of
God end religion, and is ever ready to offer advice 4o
the State., Note here that the general theological justif-
ication for the inbtrusion into secular spheras on the part
of the Church is the sovereignty and the Lordship of Christ.
The last fifty years have segen such an intrusion and inter-
vention in political and aconomic affairs by the now
defunct Federal Council of Churches and now by the Hational
Council of Churches, its successor.2C  in this respect the
social thrust of Calvinigm is similar to thst of Roman
Catholicism,

The Reformed piety has been characterized as activistic,
It is 2 pilety of compulsion, man must fear and glorify the
soveraign Loxd in every aspect of life. Its ethicsl system
is built around nomos, lsw. Not the happiness of the indi-
vidual, nor the good of society, but the doing of the will
of God for His glory is basically the center of Calvin's
ethical system.

The influence of the United States in the world today
makes its origins a matter of great interest. While it is
easy to point to exesmples of Calvinistic influence on
Church and State in modern imerica, there sre those who

meintain that the véry origins reveal cneof the most

56J. Marcellus Kik, Church and State in the New Testa-
ment (Philadelphia: Presbyterian and Reformed Publishing
aQo’ 1962), PPe 10ff. 3
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spectaculor triumphs of Calvinism., By the btime of the
War of Independence two million of the three million in-
habitants of the thirteen states were of Cslvinistic
stock.37 .

There were five main emigrating stresms that brought
Cslvinism to this continent. The Pilgrim snd Puritan was
the first in order of time and importance. The second
emigrating stream was the Duteh Reformed (Reformed Church
of America), responsible for the settlement of New York.
The third was the French Huguenot, which deposited its
representatives in the Middle snd Southern Coloniss. The

fourth, the German Reformed, settled for the most part

]

in the iddle Colonigs. The fifth stream carried the
Scotech~Irish into the Middle and Southern Colonies. In
view of the fact that two-thirds of the total populstion
of our country in 1776 was at least nominally Calvinistic,
it is logical to say thst the ﬁmericén theological scens
was dominated by Galvinism.58
OQur interest is in the first emigrating stream that
brought the Puritans here to'egtablish & Bible State, their

Kingdom of God, a Zion which their leaders hoped would en-

dure for all times. They had come to Asmerica in obedience

37Enqyclopedia Britannica, Bdition XIV. Vol, XVIII,
P. 447,

58John'H Bratt, The Rise and Develapment of Calvin-
ism (Grand Rapids, Michigan: Wm. B. lerdmsns Publishing
o Qe y 1959) 9 PP 113=133. :
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Go the Lord's direct commands and here tha Bible Common-
wealth of their dreans found its truest expression.

As Yertenbaker says:

t is to New Fngland we must burn if we are to study
the true Purltan State with all its distinctive
eabures-—~congrepotions whogse autonony was derived
from a covenant with God, a8 civil government in

which only Church members participated, an educational
system designed to buttress the orthodox religion,

a rigid code of morals, the supprassion of heresy.

In fact, New England may_he considered a laboratory

of Puritan civilization.

LR

The Puritans came to America to cafry out their own
religious ideals unhampered both in Church and Ctate, both
Church and State working together to create "a little
model of the glorious kingdom of Christ on earth," Suf-
frage was granted only to members of the Church. Congrega-
tlonalism was 1n reality the state religion in the New
Fngland colonies and covenanting was all-important.

What did social covenanting imply? The courthouse and
the church was erected together in the public square as
the symbol of the close integration of Church and State,
the Church and the civil life. The New Haven Puritans ox-
pressed it thus in 1639:

That the Scripbtures do hold forth a perfect rule for

the direction and government of all men in all duties

which they are to perform to God and man as well in
the government of the family and commonwealth as in

39Thomas Jefferson Werﬁenbaker, The Puritan Oligarchy
(New York: Charles Scribmer's Sons, 1947), D» 359
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the matters of the Church.

The preceding statement certainly ewbodies ths ildeals
of Calvin's theocracy. Before the end of the seveantesenth
century, however, the Puritan experiment failed, the Puritan
Kingdom fell. Wertenbaker feels that it £s211, because the
emple was built on the sands of humsn nature. It was nob
so much the pillars as tha sand that caused the troudle,

It vas from beneath that csme the succession of

shocks which threatened the whole structure--the

Roger VWilli=m heresy, the Anne Hutchinson heresy,

the Child petition, the Halfway Covenant, the demand

for a wider franchise, the liberalizing of Harvard,

the defeat of the clergy and magistrates in the witch-
craft prosecutions, the growing laxness of morsls.’tl

Though the New Inglsznd Puritsons were much more
directly influenced by such Inglish Calvinists as William
Ames, John Preston, and Richard Baxter than by Cslvin hinm-

self, yet, even at third hend, they did not deviate widely

from Calvin's.fundamental positions,.

One must, of course, distingulsh between the Pilgrims
and the Builders of the Bay Colony. Davies says of the
Pilgrims, who appear in a more favorable light:

The most distinctive single contribution of Puritan

thought to the commonwealth concept was the idea of

the conmpact, or contract, between ruler and ruled,
between God and his children. This idea developed

20 ,

¥, L, Fagley, Congregational Churches (Bogton.
Pilgrin Press, 1006} e I3 We il Buask; Nelision din
Colonial America (New York: Charles Scribner's gons, 1942),
I, 81-115,

#lyertenbaker, op. cit., p. 342,
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out of the constant effort of the Puritan theologians
to substitute a rule of freedom for the old rule of
compulsion. In plsce of an order of inexorable law
the theologlans of the new faith, true to their role
of heralds of a new day of freedom for Western man,
strove to establish an order founded upon voluntary
choice--that is to say, upon the deliberate assumption
of obligation, upon compacts freely entered into. In
other words, they strove to bring their conception of
civil government-into harmony with their view of the
Christisn religion and to make both hinge upon the
soversign determination of free wills.%

is what Niebuhr means when he says in general that

strove "to erect the sovereignty of men alongside the

sovereignty of (%c:ci..“q'3

But what about the Bay colonists? Here was the rule

of the oligarchy, here was no tolerance. No one can deny

their tyrannical proceedings. Davies says: "John Cotton

and his fellow ministers may be said to have out-Calvined

even Calvin in the thoroughness with which they applied

his theocratic principle."44 Yet he feels that there is

something to be said for their opposition to the pretensions

of privilege, democracy's worst enemy. He concludes:

S0 the answer to "Massachusetts: Commonwealth or
Tyranny?" is, while ungquestionably for a space of
time its govermment bore the likeness of a tyranny,
equally unquestionably the foundations of a free
commonwealth were, even during that time, being laid

(New

(New

42
A. Mervyn Davies, Foundations of imerican Freedom
York: iAbingdon Press, 1955), DPP. 185~186.

43H. Richard Niebuhr, The Kingdom of God in America
York: Harper and Brothers, 1937), DPe .

pavies, op. cit., p. 200.



92

by the founding fathers. The tyra ran its
course. <The commonwealth remained.

Comparison and Summary

The world and the church. The Messianic or mediatorial
Kingdom of Christ is to be distinguished from the temporal
or secular kingdoms. There is often a tension between the
two. BDatan invades the kosmos, so that it does not set
forth the glory of God. On the other hand we know that no
territory in the universe is exempt from the dominion of
Christ, which extends over all. Though we speak of the
Kingdom of Power, the Kingdom of Grace, and the Kingdom of
Glory, yet these realms form a unit inasmuch as they are
under one and the same Lord. As the Kingdom of God, the
Kingdom of Christ, enters into the hearts of men, the
citizens of the Kingdom of heaven have the charge to witness
to and to extend the Kingdom.

Historical background. The Roman Catholic, Lutheran,

and Calvinistic branches of Christendom warn agesinst the
danger of identifying the State with the Kingdom of God.
in Reformation times people thought in terms of the Corpus

Christianum, the modern idea of the State as an autonomous

entity was foreign to them. Rome, of course, conceived of
the Corpus Christisnum as being under the leadership of
the Pope, but the Protestant reformers rejected this.

#31bid., p. 203.



923
Another threat was in the rising of the absolute state,
which forced the Churches to take a position.

Secular kingdoms. Roman Oathblic; and Calvinistic

Churches viewed civil government as finding its cource in
the sovereign will of God, a crestion order, whether the
government was a monarchy, oligarchy, or democracy. Civil
rule applies to all citizens. Though the shades of politi-
cal opinion mizht be manifold, the good df society was
considered to be the end of government and the means to
achieve it was to strive for law and order. The Churches
themselves were influenced by the actions, the rise and
wane of the secular kingdoms. On the other hand, the
Churches made contributions to the society in which they
existed. The Puritens, for example, sought to create "a
1listle model of the glorious kingdom of Christ on earth.”
The covenant idea was significsnt for the development of
America.

Relationship of Church and State. There are two
authorities, two domains, two kingdoms. Matthew twenty-
two reminds us that it is not God or Caesar, but rather
God and Caesar without blurring the distinction between the
two kingdoms. In principle the Roman Church opposes Church
and State separation, since the Catholic plan is a close
union of the State with the Church, while the Protestant
reformers maintained the sovereignty of eéch in its sphere.

The three branches of Christendom treated in this thesis
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stand for a free Church and would deny the authority of
the State over the Church. The Roman Church stands for
the supremacy of the gpiritual over the secular, for
ecclesiocracy., Calvinism also stands for church independ—
ence, in addition for a bibliocracy which substitutes
the Bible as a law-book for the Pope and which historically
sought to realize ite ideals in the Bible Commonwealth of
Geneva and liew England., Lutheranism theoretically stands
for the sovereignty of Church and State in their several
spheres, but succumbed to a sort of BErastianism in Germany.

Obligations of Church and State. What service can

the State render to God's Kingdom? The HRoman Church works
resolutely to realize its claim of being recognized as

the State church, the true religion. Calvin differs from
Luther, since Calvin (as lMelanchthon) holds that civil
government is responsible not only for enforcing the second
table but also the first table of the Law. What service
can the Church render to the Stete? Christ's Kingdom is
not of this world. Hence, the Church has no divine social
blueprint for a social order. The Anabaptist position of.
withdrawal from the world was rejected by all. The RHoman
and the Calvinistic Churches have gone to the other extreme:
invasion of the secular order with social programs., Luth-
eran theology recognizes the duty of the Church to witness
to the Moral Law, but holds that the Church's essential
contribution to society lies in the Gospel of the Atonement.
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Piety. The Roman Catholic and Reformed piety tend
to be a piety of compulsion, orlented in the Law. ILutheran
piety is oriented in the Gospel, itc mainspring is grateful
service. In Luthersnism good works are the joyful evidence
of the regnum dei, in Reformed and Roman Catholic piety
the evidence of God's sovereignty. Politically Eoman
Catholics and the Reformed have been characterized as

activistic, the Lutherans as quietistic.

—
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CHAPTER YV
BASILBIA CHRISTOU AND THE TASK OF THE CHURCH
Exegetical Hotes

The Kingdom of God is primarily a soterioclogical
concept: the gracious rule of God, which is manifested in
the person and work of Christ and which creates s people
over whom He reigns. The concept of the Kingdom, it has
been mentioned, is common to all periods of our Lord's
teaching., "he concept of the Church emerges only at two
special points of His ministry as recorded in Matt. 16:18
and 18:17., In Matthew sixteen the concept of the Church
is most closely related to the Kingdom and therefore the
passage 1ls of prime importance for our purpose.

Jesus clearly states in this passage that He considers
Himself to be the builder of His Church: "I will build
My Church." The Word stresses that the Church is neither
entirely nor in psrt the work of men, but sq}ely God's
work and product.1 The history of the Kingdom of God and
the history of the Church is the history of Christ's redemp-
tive work.

What does Jesus build? e says: "I will build My

Church." He evidently places this Church over agesinst®

lpsalm 100:3; 1 Peter 2:9-10.
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another, to which this designation does not apply: the
Qahal and 'fdah of Israel, the present Jewish church which
does not recognize Him, The Jewish lMessiznilc expectation
includes the conception of a Messianic community, but the
people of God are no longer identical with the Jewish
nation. The Savior has the new covensnt in mind, the new
building. Christ will lay bthe foundation now and on this
foundation He will build His Church. As Oscar Cullmann
says, ecclesiology is here solidly anchored in Ohristology.2

How is this Church to be built? This is exemplified
in the case of the apostles. By His gracious call He
builds Hig Church. Jesus says: "My sheep hear Iy voice."5
He calls by Word znd Sacrament. By them the gracious rule
begins in the hearts of men. By them they become citlzens
of the Kingdom and confess Christ's holy name. The means
or instrument which God employs to gather and preserve the
Church is the Gospel in all its forms (Word and Sacrament),
because only the Gospel creates and sustains saving i‘aith.4

That His Church may serve Him effectively and faith-
fully, the Lord entrusts her with the means of grace.
Ohrist says: "I will build My Church." He slso says to

Peter: "I will give unto thee the keys of the Kingdom of

pod :
Oscar Cullmann, Peter: Discilple, Apostle, lla T
(Cleveland: The World Publishing Coe, 19%35. Pe Iﬁg.
3John 10:27.
%Rom. 10:17; 1 Peter 1:23-25.

——
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heaven." Christ not only chooses His disciples but He
also gives them a mission. Christ is the master of the
house, who has the keys to the Kingdom of heaven, with
which to open to those who come in. For Jesus entrance
into the Kingdom is closely connected with the forgiveness
of sins. Gospel and Socrament sre the very means by which
the Lord coaveys the forgiveness of sins, the means of
grace. Peter becomes a steward of them. In fact, all the
apostles do.S in fact, the Church is made the custodian,
the function of the Church is to administer this trust.
Accordingly the Church is His special creaztion. For her
building, for her edification, the Lord has made all the
necessary arrangements, supplied the means, and outlined
the task.

As a Master-builder Jesus lays a proper foundation.
Whom or what does Jesus mean when He says that upon the rock
the new people of God, the Church, will be built? Cullmann
says:

We shall see that in the entire New Testament the

illustration of the foundation, which indeed is

identical in meaning with that of the rock, always
designates the unique apostolic function, which is
chronologically possible only at the beginning of the
building; see Ephesisns 2:20; Romsns 15:20; 1 Corin=-
thians 3:10; Galatisns 2:9; Revelation 21:14,19. In

Matthew 16:18 Peter is addressed in his unrepeatsble
apostolic capacity.

Matt. 18:18.
SCullmann, op. git., p. 209.
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The apostolic office is a unique office not to be
"Tepeated. Peter may have been the first to be invested

with it, but the entire New Testament testifies thst Peter

shores Hthis fundemental function with the othex apostles.7
The first Christians considered the apostles toc be the
foundation of the Church, truly a unigue foundation, which
continues to support the structure of the Church. Without
the apostles we would nave no New Testsment, no knowledge
of Christ.

Christ Himself leid this foundation znd it was a founda-
tion upon Himself, for He is the coraerstone of the structure.
The unique relation of the apostles to the Church is brought
out in John 17:20: "those who believe through their word."
Hence, the only kind of real apostolic succession is the
entire Church of the beliasvers following the avostles,
continuing in the apostolic doctrine. As Cullmann says:
"Every Christian Church should be 'ecclesia gatholica et
apostolica,' a catholic and apostolic Church. A Church that
is not apostolic is no longer a Christvian Ghurch.“s

Christ provides this assurance and this comfort when
He also says of His Church: "The gates of hell shall not
prevail against it." The foundation which Jesus lays is a
foundation which will besr the superstructure and which will

mean victory over death, over all His enemies.

?Eph. 2:20.
80ullmann, op. git., p. 222.
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Roman Csatholic Views on the Role of the Church

The Roman Church is very much concerned with its

mission in the contemporary world. ALmong the most signif-
icaent evenis affecting the Catholicity of the Homen Church

are the Encyclical Fidei Donum and the Heoumenicszl Council

sunmoned by John XXIITI and now by Paul VI,

Pius XII's encyclical Fidei Donum, while calling
attention to the evangelization of Africa, reminded

the bishops of the reality of the apostolic succession
and of thelr colleglate responsibility in communion

with the Vicar of Christ for the Christianization of

the world. "Although each bishop is the pastor properly
spesking only of that portion ¢f the flock entrusted

to his care, yet in his capacity as a legitimate
successor of The apostles by divine lnstitution, he 9
is responsible for the apestolic mission of the Church."

Father Cassilly comments on Matthew 16, which is basis
%o Rome's view of the function of the Church: ‘

Thus He [Christ] compares His Church to a building
built on & rock foundation, intending thereby to show
that what a foundstion is to g -building Peter is to
His Church. Now what does a foundation do for a
building? It holds it up, supports it, keeps it to-
gether, preserves it. ind what is it that supports,
holds together, and preserves a sgciety? hIthisdggg
principle of guthority which resides in the head.
Christ, Ghen, in Ghese solemn words promised to invest
Petser with the principle of suthority in the Church
that is, to make him its head and governing power.l6

9 ouls and André Rétif, The Church's Mission in the

World., Vol. 102 of the Twentieth Century Lncyclopedia of
Catholicism (New York: Hawthorn Books 15655, pe 16,

10 : -
Lewis W. Spitz, "Roms Semper iadem," Concordia
Theological Monthly, XIX (November 1 y 802- .
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He then states that the Pope is Peter's successor. The
Catholic Church is the clergy. Textbooks on Roman Catholic
dognma state in effect that Chriet bestowed upon the apostles
and their successors the threefold authority: to teach
(prophetic office), to administer the sacrapents (priestly
office), and to rule (the pastoral, or shepherd, office).

The terms naglsterium and ministerium are also fre-

quently employed, the former embracing the teaching and
ruling functions of the clergy, and the second the adminisg-
tration of the sacrements; in other terms, the power of
order and Jurisdiction. This twofold classification scems
Uo have been employed at the time of the Reformation.ll
In respect to the nmagisterium there are two ways in which
the infallible teaching of the Church is given: the extra=-
ordinary (when the Pope spezks ex cathedra) and the ordinary
magisterium.12
That which constitutes the Church, the hierarchy, also
indicates its function: +Hhe hierarchy is te rule, to

exercise the megisterium and the ministerium, even ss the

Church came into being by divine authority. The basileia

of Christ is the basgileia of the hiererchy. The rule of

Yo - 3
Fred B. Mayer, The Religious Bodies of America
(St. Louis: Concordia Publishing House, 1954), D. 96.

12h tended treatment is to be found in Andre de Bovis,
What is the Church (New York: Hawthorn Books, 1961), pp. 93-

ir
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the Pope is absolute.13 To rule 1is the v»rerogative of
the hierarchy, to obey the role of the laity, the lay
apostolate. Since Christ is viewed basically as the Low-
glver and the Gospel as the law, the foundation of %he
Whole ecclesiastical structure is the mile of the Law rather
than the Gospel.

What is the goal of the Kingdom? Here we must keep in
mind again tha Romsn Catholie incarnational concept of the
Church, sccording to which the Church fulfils its mission
of giving permanence to the work of redemption and of in-

corporating men int

¢ the body of Christ, by handing on what
1t has rsceived from Christ.

By the Catholie "incarnational" concept of the Church
we mean that Christ, who .in his manhood is "the onse
flediator between God and man" (1 Tim. 2:5), in every
age continues that mediation and extends the saving
work of his Incarnation through his Church, his Mysti-
cal Body in which he dwells and which he invests with
his own powers. When his visible presence was with-
drawn at the Ascension his sovereign sway to bring

men surely to God did not cease on sarth. In and
through his Church, which is animated by the Holy
Spirit, which is founded upon its apostolic hierarchy,’
and which has its centre of unity and strength in the
see of Peter, Christ continues for all Time to exercise
his threefold office of teaching, ruling and santify-
ing mankind. By his. office of teaching he declares
God's truth infallibly to men through his Church. By

15J‘esuita played an important part in the struggle
for papal absolutism. The bureaucracy of the Vatican is,
thus far, overwhelmingly and safely Italian and imbuded
with the traditions of conservative Italian clericalism,.
The second session of Vatican II is scheduled to discuss
the nature of the Church and there are some indications
that there may be some retreat from the position of papsl
infallibility and greater pressure for "home rule."
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ails office of ruling the Good Shepherd governs and
guldes his flock through his Church in their all-
luportant duty of putting God's will ianto practice

in their lives. By his office of ssnctification he
tranemitzs to men through his Church snd her sacraments
that grace which is to energize their free ascent to
God and which, transférming them by a share of the
divine life, is to prepare them for their eternal
union with God. This belief implies as o necessary
corcllary that Christ's Church, as the organ of his
authority, musi speak with one authoritative voice,
must have one rule and obedience, must have one com-
manion, It must be surely recognizable. He founded
his new Kingdom of God on earth as s city set on a
nill, tc be always visible, slways one and undivided,
always holy, although carrying its divine treasure in
earthen vessels which are often soilsd and sonetines
¢rack and break,l4

The objective of the Papecy is to rule in the Church
and in the world. Of the sacramental action of the Church,
Kerl \dam says: "The purpose of the Church is the estab-
lishment of the Kingdom of God in the world, snd therefore,
it is the sanctification of men."15 He dwells on the educa-
tive action of the Church and says:

According to the Cathollic conception of justification
the redempbive function of the Church does not consist
only in bringing the Xingdom of God to man, but also

in bringing man to the Kingdom of God, i.e., in educat=-
ing his moral will, by preaching and discipline, for
Christ and His grace, and in establighing him ever

more and more firmly in this grace.l

The Church is the instrument to bring the elect to the

l“Francis Clark, "Trends in Zcumenical Eccleslology,”
The Heythrop Journal, IV (January 1963), 26-27.

1okar1 Adam, The Spirit of Catholicism (Garden City
- fae i ' 4
New York: Doubleaay and CC., Inc., 1954), pD. 187.
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ultimste union with God through progressive sanctification.
The function of the Church is to enable individual soulsg
to reach perfection, cternal life, or, staeted in collective
terns, to bring 21l menkiné back to God by the truth of
the some faith, the holiness of the sane law, and the power
of the same mecans of grace.

dince lomen theology has ideatified its Church as the
Kingdom of Ged, there is intense preoccupation with its own
institution. The Church is not only means bub an end in
itself., The task of the Romen Church.is to build the King.-
dom, i.c., to maintein and cxtend the Roman Church univer-
sally, to maintein end strengthen its position in the modern
world,. This is the frank purpose of its propagenda for
vhe faith, of its vast mission enterprises, its organiza-
Tional efforts and diplomacy.

The other function of the Church is to build a2 Christian
world order under the aegis of the hiersrchy. The Church
must carry forward the work of the Redeemer, Spokesnen for
Rome say, that they do not aim to foist any particular social
order on mankind., Yet the Christian world order Rome en-
visions is in many respects a reflection of the Corpus
Christianum under the leadership of the Pope. Pius XI

states it this way:

l7Encyclical g Primas. See (12) "the Catholic
Church, which is the kingdom of Christ on earth, destined
to be spread smong all men and all nations."
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above all, when the Church itself is raised to that
degree of dignity in which it was constituted by its
Crgator, @ perfect society, teacher and leader of

all other societies, in such 2 way, of course, as not
to diminish their power-—for all in their own order
are legitimate--but opportunely to perfect them as
grace perfects nature, so that in very truth those
societies may be of great help to man for the attain-
ment of his supreme end, ebternzl happiness, and may
bring happiness too znd prosperity in this mortal life.
Pronm this it is seen that there is no pesce of Christ
gove in the reign of Christ, and that there is no
surexr way of secking to cstablish peace then by ian-

stalling the reign of Christ.iEM“

As the Church was the seat of culbture in the !Middle
Ages, so today it still regards itself as the custodian of
Christian civilization 2nd culbture., Its objective is to
express Divine law, the laws of the Xingdom, in an 3ll-~
embracing code for modern civilizetion.

What are the means ﬁo bring in the Kingdon? A person
is impressed by the deep seriousnesé and devotion with waich
the Roman Church views her lMission in an age when the Church

is subjected to many attacks. A technical definition of

)

the Church's Mission states:

it is that spiritual activity which, originating in

the Trinitarian processes, consists in preaching the
Gospel to anon-Christians and in establishing among them
in an indigenous and stable fashion the entire Christian
econouny for the sake of their own salvation, the full
development of the IlMystical Body and tse glory of the
Father through the Son in the Spirit.l

The divinely ordained means for establishing the Kingdom
of Christ in the hearts of men is the Gospel of the Xingdom,

18Encyclioal Ubi Arcano (34).

1Louis and Andre Retif, op. cit., pp. 89-90.
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but this Gospel hag been converted into e new law, In
substance the Law stands at the center of Romsn Cstholie
Theology znd this is basically the means employed %o bring
in the Kingdom, for establishing God's rule in every depart-
ent of life,

This iz true of the Church's rule of herself, She
ilmpresses on her children the duty of obedience.
fhis is True of the Church

position in Christendom, in the various nstionzl States,

and in the modern world. Rome's fundamental princip

e
0]
H)]

make it impossible for her to enter upon ecumenical rela-
tions except on her own terms: she regards no other church
s hexr equal. She slone has divine suthority. XLogically
Pius XI could protesv.

We refer to the plague of secularism. « « « The
empire of Christ over all nations wes rejected. The
right which the Church has from Christ Himselfl ©o
ueuch mankind, to meke laws, tc govern peoples in all
that pertains to their eternal salvation, that right
was denied. Then gradually the religion of Christ
czme to be likened to false religions snd to be placed
ignominiously on the same level with them. It was
then put under the power of the State and toleriged
more or less at the whim of princes and rulers,

Since the Romen Church as the vehicle of the divine
will is in essence a legal institution, it does not hesitate

to use diplomacy, coercion, temporal powér,and politiecsl

2OEncyclical Quas Primss (23).



10
Pressure ac o means of grace to bring in the Hingdom.

The Law is prominent in Rome's efforts to Christisznize
the socisl order. Oince Rome regerds herself ss the only
depository of truthk, she concludes that all mern must sube
nit themselves Yo the teachings end to the commendments of
the Churche. If & person reads the Luws esteblished by the
councils and the ltoman rontiff and the encyclicals of %he

5 2
Lopes,

n

it becomes clesr that the Pontiffs assume withoub
qualification that it is in thelr province to speak with
divine authority on socisl problems end ethics. PFPius XI
says:

Lastly, the Lord Jesus reigns in ¢ivil sociebty when
the highest honor is given in it to God « . . 3 above
@ll, when the Church itself is raised to that degree
of digrity in which it was constituted by its Creator,
e perfect gocleby, teacher and leader of all other
soclietieg,<?

Yrofessor Fred L. layer says:

The Yapscy claims to conirol every area of humen be-
tavior, not only of its own meumbers, but of non-
Catholics es well. This is very evident from recent
encyclicals on various social probleas. The pre-
sumptuous claime of the Roman Catholic Church are
becoming evident pasrbticularly in two recent movements:
Catholic Action and Neo-Thomism. Catholic iAction is

a lay organization under Ghe control of the prissthood.

2lBoth history and a description of the Papal Court
would testify to this, or the activities of the National
Catholic Welfare Conference, headguarters in Washingbon,
Ds O, Seasoned lobbyists in priestly garb remind the
legislator how the Roman Church fesls.,

22Especially the encyclicals of Leo XIII and Pius XI.
23Piug XI in Ubi hrcano (34).
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Its punpose is not only to retain its members, bub
oprimarily to influence all men to adopt the Roman
Catholic pattermn for gocial behavior. The Roman
Catholic ideals on education, marriage, business,
racreation, politics, are to be made the standard of
morals for all men. Burton Confrey says: "If Cath-
olies will but follow the %edching of the Church,
practicing thelr religion publicly as well as privately,
then instead of two Americas, the one small and Cath-
olic, the other large and pagan, . « « we shall have
the unchanging morality of the Catholic Church accaepted
more widely as the standard of our country." We shall
rasdily admit that Rome's social program has many fine
points from & purely moral viewpoint. But Rome claims
that as the bearer of "both sworda" the reaponsibilist
for the spiritual, moral, and temporal welfare of all
nen rests with the Pope. HNeo-Thomisn is a Roman
Gatholic philosophy. The advocates of this philosophy
--which incidentally is creeplng into some of our
American universities--~hold that all humsn activity,
industry, politics, education, business, art, leisure,
philosophy, must be placed into the service of the
church, that is, the Romsn Catholic Church.24

How Rome looks at herself and how she delineates the
function of the Church has a direct influence on her cultus,
her educational policies, her relationship to society and
her organization. ™o achieve her objectives the Church 1s
highly organized along hierarchic2l lines and from an ad-
ministrative viewpoint has received high praige in manage-
ment studies.

Such organization is both necessary to control her
nembership and to make advences in the moderr world. Dr.

Lewis W, Spitz comments on the sacramental and sacerdotal

24pped E. Mayer, "The Kingdom of God According to the
New Testament,” Proceedings of the Twenty-fifth Convention
%é Pexag District (St. Louis: Concordia rublishing House,
9

ol. 194 (NO. 7)’ 30’31.
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system of Rome and the tremendous hold on the laity which
it gives to the priest.

This fact has far-reaching nolitical implications.

Yor Home the Church is a kingdom of this world with

g complete svstem of mulers~-sll under the 2l1l-

Powerrul and infallible pope as the supreme pouen ate.

The sacramentzl system--not %o overlook the confes—
sional onx~~gives her an internal solidarity for which

any other totalitarian state might envy her This
so;laarwty glves ner a measure of u01$t¢cgl power even
in Protestant oour“r:rv quite in e:xzxcess of her numer-

ical sor eng*n.é)

The bureaucracy of Kome at 1lts capital, the Vatican,
is huge, centralized, end tightly controlled. The Roman
Curia consists of the Pope, the Sscred College of Oardinals,26
twelve Congregations, three Tribunals, and five Offices.
I% is, as one Cathclic writer hss said, "the most conserva-
tive of 21l governments,” and it rules its subjects with
The pomp and pegeantry of the Middle Ages., In its mission
te Homanize America three things deserve special watching:

the activities of the Netional Catholic Welfare Conference,

Catholic Action or the Lay apostolste, and Neo-Thomism,
Imtheran Views on the Role of the Church

Christ is the Sovereign over all, but Head of the
Christian Church by virtue of His redemptive work. The

Church is the product of His gracious rule, lives under His

298pitz, op. cib., Dps 819-820.

26Number of Cardinals fluctuates. Maximum number was
sevanty. In recent years number rose to eighty-aeven,
then fell to eighty-two.
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gracious myle, and as His Body ic charged to exbend that
gracious rule in the hearts of men., Rence, She function
of the Church is centaered in His gracious rule and in this

el FNL i AR PR LA GRS LLLS Il I

respect the Church is both receptive (lives, is nourished

by His gracious rule) sad active {shares thubt graciocus
rle with otheana) 7 atter how it mav be exnressed. +i
Wi WIGh ovhers). NO macte 0w 1Le may oo exXpressec, whe

function of tha Church easentially is to extend Christ's

Hence, Luther 2armestly meintained that the Church is

4 gommunio, & kingdom "which is not maintained and built

up by human words and treditions, but by the Gospel."28

According to luther:

The gospel and its proclamation consHitute the true
church, not popes or bishops, or the pomp of a system
that iz the very denial of the truths of God's redemp-
tion. The gospel, not papal ban or interdict or the
dicta of cenon law, iz the sole scepher of Christ's
reign in his Church. It is by the Word of the gospel:
the living Woxd as spoken by its herslds, the writien

- e ——
Word as contained in Holy Writ, the attested Wora
nediated through the Holy Spirit that ren are cslled
to repentance, snd through it they come Lo saving faith
end sre made members of Christ's church.

27Scripture useg expressions like these: Ixtend the
borders of God's Kingdom, Matt. 4:23. RAify the Body of
Christ, Eph, 4:12; 1 Cor. 14:12. Nourish the fellowship,
1l John 1:3. Prepare the Bride of Christ, 2 Cor. 11l:2;
Jdohn 3:28, 29; Iph. 5:25f. Administer the treasures won
by Christ, Eph, 1:3; 2:6, 7, snd entrusted to her, Matd,
16:19; 1 Peter 2:9.

28y uther, Welmar iusgabe, XIV, 415.

2%yi11iem A. Iueller, Church and State in Luther and
Calvin (Nashville, Tenn.: Broadman Press, 1954), Pe 8.
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Lutheran theology insists that sn understanding of the
True nature and function of the Church is necessary to
establish and extend Christ's Kingdom and to keep the Church
from becoming engrossed in secularistic programs and set-
ting up elaborate organizations which actually do not
advance Christ's gracious rule in the hesrts of men. The
gracious rule of Christ is revealed in "the keys of the
Kingdom" given %o the Church.

Over against the hierarchal claims of Rome Luther
stressed the doctrine of the universal priesthood of all
believers (there are no ranks in the Church).so Over
against the enthusiasts he stressed the public ministry,
instituted by God for the public and official exercise of
this office. ILuther said on Matt. 18:15-20:

Oh, that this passage (Matt. 18:15-20) were mnot in

the Gospel. That would be a good thing for the popel

For here Christ gives the keys to the entire com-

munion and not to Saint Peter. 4And here belongs also

that same passage, lMatt. 16:18,19, where He gave

Saint Peter the keys as representing the entire com-

munion. for in this 18th chapter the Lord Himself

explains what He meant when in chapter 16 He gave the
keys to the person of Saint Peter. They are given_ to
all Christians, not to the person of Saint Peter.?

If the gracious rule of Jesus vitalizes, prepares, and

equips the citizens of the Kingdom for a life of service,

3OThe priesthood of believers has too often been given
- an individualistic interpretation, neglecting the aspect

of community. See Anders Nygren, editor, This is the Church
(Philadelphia: lluhlenberg Press, 1952), ppe 62ff.

3lMartin Luther, Ssemmtliche Schriften gsm Louis:
Concordia Publishing House, 1835), 5 100).
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the Church is duty-bound to function as a guide to its
members in sanctificotion. The Gospel of Christ is not a
Social Gospel, but this Gospel has social implications.

The goal of the Kingdom of Christ is none other than
the establishment and extension of %the gracious rule of
Christ in the hearts of men everywhere. With that goal
constantly before it the Church must evangelize the world.
In Lutheran theology the Kingdom of God as a realm is

identified 28 the Una Sancta. This Una Sancta is the

creation of the gracious rule of Christ and it is also
correct to say that the goal of all Kingdom work should be
Tthe building of the Una Sancta.

The principal task, the essential tesk of the Church,
is to establish Christ's spiritual Kingdoﬁ by Gospel-
preaching and the sacraments. In contrast to the institu-
Gionalism of Rome and the subjectivism of much of Protes-
tantism (the Church as a Versin for the cultivation of piety)
this is a much needed accent in the ecumenical movement.
Confessional Lutheranism has a vital contribution to make
for the Christian reunion of Christendom.324

What should the relation of the Church to society be?
No blueprint for a New Testement State or social order has
been supplied by the King. The King has stated, that His
Kingdom is not of this world. By removing earthly ambition -

32Th. Engelder, "The Reunion of Christendom," Concordia
Theological Monthly, XIV (December 1943), 840-852.
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in the form of an earthly kingdom, the King has deepened
and widened the thrust of the Church. The citizens of
Christ's Kingdom are like a colony (the picture in
Philippians) of the hesvenly empire planted here to make
new conquests for their Lord with the spiritual weapons of
warfare He has supplied. From battle to battle the Church
militant will move on until the Church becomes the Church
Triumphant.53

The Gospel is the constitutive element in the Church
and the Gospel is determinative as well for the proper
functioning of the Church in thé world, The essential
function of the Church in the world is to preach the Gospel
and administer the Sacraments, for it is by these means
alone that the Kingdom is established. The Gospel alone
can destroy the tyranny of Satan. By the Gospel alone we
are brought into God's Kingdom and by grace live under
Christ. Freely we heve received and freely we are to give,‘
The King has given "the keys of the Kingdom" to us as Iis
co-regents. He has deigned to make us His ambassadors.
To establish and extend the Kingdom through the Gospel is
more glorious than the work of any diplomat, statesman, or

earthly king.

53\s Luther did, so the Lutheran Church today also
speaks in the realm of social ethics. This is a preaching
of the Law, not a preaching of the Gospel., See The Abidi
ggg% (5t. Louis: Concordia Publishing House, 1948), I,
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If the Iutheran Church is %o be true to the EKing, then
the Gospel must remain central in its mission, its preaching,
and its theology. Hence,‘the proper distinction between
Law and Gospel must be observed. As the Church dare not
preach the Gospel alone, so it must not preach the Law
alone. For if the Church were to preéch the L.aw as an end
in itseif, it would be operating in the area of natural
theology. It would have no new message for the world.

Its proclamation of the Law would either degenerate into
ghallow morslism, the sores of humen society would receive
ineffective treatment, or the patient would be driven by

the comfortless judgments of the Law into hopeless despair.
The same results are achieved when the Gospel is turmed into
8 new Law and Christ inte a new Lawgiver.

If the Law is central, the Church logically becomes
engrossed in a secularistic pr&gram in which the redeeming
Christ and His gracious rule has little or no parti.. The
Church dare-never confine itself to preaching the Law alone.
A proper use of the Law must be made., Accordingly the
Church will also refrsin from using the State with its laws
and means of coercion as @ subsidiary means of grace.34
On the other hand, preaching the Gospel only leads to
quletism. Luther's slogan is apropos: '"We are saved by

faith alone but faith is never alone."

34 dors
Francis Pieper, Christian natics (St. Louis: Con
cordia Publishing House, 1353), . Iﬁs‘ﬁr., 4164
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In Lutheranism Law and Gospel are always opposed to
each other; the Law always condemns, its chief purpose is
to be a schoolmaster to bring us to Ghrist.35 Law and
Gospel are viewed Christologically and soteriologically,
S0 that the Gospel may remain central in Ehe Chuxrch's
mission.,

The sacramente of Baptism and the Lord’s Supper play
8 Very important part, by divine institution, in the
building of the Kingdom. Consequently much space is de-
voted in Lutheran theology to the mesns of grace, which,
too, are Gospel-centered.§6

The Lutheran view of the nature and the function of
the Church has a3lso shaped its church polity, its cultus,
and its organization. In Lutheran theology and practice
the office of the ministry is an office of service, not a
special estate. It recognizes that the work of the Church
can be hindered by a harmful ecclesiasticizing of the
Church, s0 that the real business of the Church becomes
primarily an affair of interest of the clergy, the pastors
and theologians,rather than the concern of the whole church
Joyfully serving the Redeemer.

The principle governing church polity is simply that

5%Fred E. Mayer, "The Function of the Law in Christian
Preaching," Concordia Theolomical Monthly, XXI (February
1950), 123-129. This is a major issue between Reformed and
Lutheran theology.

36Pieper, op. cit.
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the highest authority rests with the Christians. The man-
ner in which this authority 1s executed is considered of
secondary importance, since the only concern in determining
church polity is whether the congregation is properly
served with Word and Sacrament. Whether the episcopsl,
representative, or congregational form of church govermment
is adopted is of human right.37 The Church in the strict
sense is not an earthly morarchy under a visible head, but
a8 communion of saints under Christ, the King, whose highest
law for faith and life is the Holy Seriptures.

lutheran cultus is both sacramentel and sacrificial,
The governing principle likewise here is that cultus must
serve the proclemation of the Gospel, the extension of "the
Kingdonm of heaven." |

The Kingdom of Glory extends the Kingdom of Grace into
eternity. Whether we speak of the Kingdom of Power, the
Kingdom of Grace, or the Kingdom of Glory, Pieper reminds
us thet these reslms form a unit, inasmuch as they are under
one and the same Lord. In describing them for our catechu-
mens and hearers he would have us "pull cut all stops"--not
our own stops--but "the rich diapason of Scripture.” Everyf
" thing in heaven and earth must serve the one purpose of

gathering and preserving the Church. The kingdoms of this

37L'uther recognized the dangers both of state-churchism
and false congregationalism, & misuse of the supremacy of
the local congregation.
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world are "the scaffolding used in the building of the

Church.“38

Calvinistic Views on the Role of the Church

Whea Calvin transferred as & student to the University
of Orleans in 1528, law replaced theology as his major
field of interest and it appeared ss though he was headed
for a c¢ivil career rather than a church career., Schaff is
of the opinion that

the sbudy of jurisprudence sharpened his Jjudgnment,

enlarged his knowledge of human nature, and was of

great political benefit to him in the organization

and administration of the church at Geneva.

48 Schaff suggests "it may also have increased his legalism

130 e

and over-estimation of logical demonstration.
scholar Calvin valued rea2son and learning.
The Calvinistic view of the Kingdom and of the function |
of the Church are closely related. The royal rule of
Christ is not primerily a gracious rule, but His sovereign
rule, Christ is Lord of the Church because of His divine
sovereignty, not primerily through His redemptive work.

Hence, the Churck is God's agency for implementing His

sovereign ruls.

B

58pieper, op. cit., II, 386-387.

39 3 N
Philip Schaff, History of the Christian Church (New
York: Charles Scribnér s ons,"TQTET, Vii, 352.

401pia.
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Calvin employs the maternal metaphor in the part of

the Institutes which treats the Church.

Calvin believes that in her nurturing office as the
mother the wvisible Church builds the body of Christ

and makes it possible for Christians to be in fellow-
ship with one another and with Christ. But in Calvin's
view Christ is the Head of the Church, not primarily
through His redemptive work, but chiefly because of

His divine sovereignbty. Christ does not, as Luther
says, become my Lord, He ig the Lord of all by His
absolute power and majesty. He is ths Lord of the
Church, and we are sll unprofitable servants. To :
maintain His sole sovereignty within the Church, Christ
does not delegate ecclesiastical suthority to a single
person, but to many, each with a special gift, to ex-
clude any ecclesiastical and hiersrchal domination and
to preserve unquestioned God's sovereignty.“

We have seen how Calvin interprets lMatthew sixteen to
exclude divine rule by the hierarchy (Christ is the founda-
tion, the rock; Christ is the Head). Calvin, too, stressed
the priesthood of all believers. He advances reasons,
however, why God, in governing the Church, uses the ministry
of men, God uses the ministers to declare His condescension,
to train us to humility and obedience, tc bind us to each
other in mutual charity.

How is the Church to use the keys of the Kingdom?
Calvin finds Seriptural sanction for what is known as the
presbyterian form of church government with its teaching
and ruling elders established for the glory of God.

The function of the Church is to see to it that the

ulFred B. Mayer, "The Proper Distinctlion Between Law 3
and Gospel and the Terminology Visible and Invisible Church,
Concordis Theological Monthly, XXV (March 1954), 183,
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will of God is done, not only in its nidst, but slso in
the world., ™The visible Church is the means through which
God speaks to the world, God's mouthpisce, for if the
majestic God would speak directly to the world, all men

would be compslled to flee before Him. If the true Church

@

bosseases The keys of the Kingdom, if its main function is
Go interpret the Bible, then it must declare the will of
God and compsel all men to live according %o the precepts
of the Bible,

Po the visible Church Christ has given the ministry,
the oracles, and the ordinances of God for the perfecting
of the saints. 1ln the Westminster Confession of Faith
(1647) the visible Church is defined as the "kingdom of
the Lord Jesus Christ, the house and family of God, out
of which there is no ordinary possibility of sslvation.®
This Confession furthermore states:

Unto this catholic visible Church Christ hath given

the ministry, oracles, and ordinances of God, for the

gathering and perfecting of the saints, in this life,
to the end of the world: and doth by his own presence
and Spirit, accprding to his promise, make them effec-
tual thereunto,42

A primary goal of Kingdom work is the extension of the
Visible Church., The visible Church is our mother. She is
God's institution to develop us into spiritual msnhood and
the custodian to guard us from acts contrary to the glofy

of God. As a foster mother she builds the body of Christ

42 ostminster Confession of Faith, XXV, 3.
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and makes it possible for Christisns to be in fellowship
with one another znd with Christ. The appesl must neces-
sarily be tc join the visible institution and to join in
its activities.

The emphasis is also on sanctification, on the Church
a8 a disciplinary instrument for its own membership, but
also as an instrument for the improviﬁg of society. Since
God's rule is to be implemented in all areas of life, the
Church muet involve herself in social programs. Kingdom
work is equated with the building of @ Christian State or
world order for the greaber glory of God. The Church must
be a conscience tu society and must teke an active pert in
the legislative program of the stete. In Calvinistic
theology the Church is expected to speak to the world by
holding up to it in the nsme of Christ the Law of God ss
the only rule of life, for the Law stands at the center of
Calvinistic theology. The remerk has been made: "While
Lutheranism tolerates the world Calvin sent out his fol-
lowers to master i“u."43

lleans for establishing the Kingdom are the Bible, the

means of grace and as & sort of subsidiary means of grace,

43,. Dakin, Calviniem (Philadelphia: Westminster Press,
1946), p. 199. ’GaTFInIsggc Churches in their historical
development present a bewildering babel of voices as to
what really constitutes the Kingdom of God: the Bible
Commonwealth of the Puritans, the ethical kingdom of Reli-
gious Liberalism, and the Millenium of the Fundamentalists.
See the appendices of this thesis, y
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the laws and coercion of the State., The sscraments are
Yegarded s signs, as the confirmation of faith, and thus
receive an entirely different treatmént than in Romanism

and Lutheranism. The Biblicism go basgic in all of Calvin's

thought (the belief in both the aubhority and the suf-

¥

ficlency of Scripture which did away with Tradition) logi-
cally led to bibliocracy and morslism.
essential function of the Church is not only
Pregching the Gospel, but slso the Law., The Reformed stress
The "full® Vord., The Law is not to be neglected, in fact,
the CGospel is viewed as the source of law in society and
state. The Church should see to it that the world obeys
Christ's laws, which are contained in the Gospel, even now.
Calvin wmade the third use of the Law its principal use.
Reformed thevlogians have not hesitiated to declare a theo-
cracy or "Christocracy,” to use the expression of the
Reformed theologian, Auguet Lang, and have placed before
the church tasks with which the Church, zs ILutheranism sees
ity has nothing to do whatsoever.
lleeter, a Calvin student, holds that the Bible is the
standerd of human behavior not only for Christians,
but for heathen sg well. Following in the steps of
Calvin, ho holds that our democratic ideals are
actually premised upon the O0ld Testament; that inter-
national law must be established on the foundation of
the Bible and must recognize God as the sovereign in
all domeains of life. The Reformed Presbyterian Church
goes so far as to refuse to vote under our Federal

Constitution because the Trinne God is not mentioned
in our Constitution. This, then, is nothing less
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than an attempt to establish the kingdom of Christ
through legislation.

The State can only preach the Lsw, but the Law will
never estgblish the Kingdom of God. ILuther held that the
State cannot and should not be ruled with the Word of God,
the Gospel, but should be organized and ruled according
to natural reason (common sense). The Augsburg Confession
says: '"For civil governments deal with other things than
does the Gospel."45

Calvin's influence in the subsequent history of
Reformed Church bodies is to be seen not only in their
social ethics, their approach to socisl problems, but also
in the shaping of Reformed theology, the organization of
its ecclesiastical systen, in education and in other ways.
1t is strange that none of the catechisms or confessions
of faith Celvin helped to write are in use today, which may
be a consequence of his Biblicism. One of the triumphs of
his life was the founding of the Academy of Geneva in 1559.
This seminaéry of Calvinism and the entire city as a model
Christisn Commonwealth was termed by John Knox "the most

perfect school of Chrigt that ever was in earth since the

*pred E. Mayer, “The Kingdom of God According to the

New Testament," Proceedings of the Twenty-fifth Convention
of Texas District (St. Louls: Concordia rublishing House,
1542), Vol. 1942 (No. 7), 40.

“3jugeburg Confession, XZVIII, 13, 1l. -
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days of the A“(~hl@$."46 The influence of this school was
tremsndnuu. The New Englend Puritans also displayed
Calvin's love for learning., They lald more stress on
schools then the pest of the colonists, Well known is
also the fact thot Thomas Jefferson, who was responsible
for the establishment of the first real university in
America, looked %o Geneva for his model. All of this was
a8 significant contribution to the development of America.
Of Gensva it is szid that Andreae was "asbonished to find
in that city a state of religlon which csme nearer to his
ideal of a Christocracy then any community he had seen in
his extensive ﬁrwvels, and even in his German fatherland, n4?

The Calvinistic system of church polity exerted great
influence in the dovelopment of Protestantism., Schaff
charactarizes this system 28 follows:

l. The aubonomy of the Church or its right of self-
government under the sole headship of Christ.

2. 'The parity of the clergy as distinct from a
Jure divino hierarchy whether papal or prelatiecal.
Book Four of the Institutes devotas much space
to church government. Calvin's biblicism led
%o a presbyterian form of church government. -The
Ordonnances, the ecclesiastical constitubtion of
Geneva, spell out the details.

3+« The participation of the Ghrlstian laiby in church
government and discipline. In Homan Church the
laity is passive.

“Sgehars, op. cit., VII, 518.

*?1bid., pps-518-519.




124

4, Strict discipline to be exercised jointly by
ministers and lay-elders, with the consent of
the whole congregation.

5. Union of Church and Stete on & theocratic basis,
if possible, or separation, if necessary, to
secure the purity and self-government of the
Church.

Calvinistic church polity was very much in evidence

in New Zngland., One of the najor motives of the colonists
was to discover s place in which "discipline out of the
Word" could be nracticed more freely than was possible in
Old fngland. When they came to .merica, they brought with
them 2 clear blueprint of the kind of church they intended
%o establish. "This was not the episcopzl form of Anglican-
ism, nor identical with eithes Brownism or Presbyterianism,
but a middle-way version of Puritan ecclesiology or Congre-
gationalisn,.

In explanation we must refer to Ghe Burrage-Miiler

thesis,49 a2 surprising turn in coantemporary historical re-
search into bthe origins of American Congregationalism,

which maintains according to the research of Champlin Burrage:

*81vid., pp. 467-471,

49H. Shelton Smith, Robert Hendy, and Lefferts A,

Loetscher, Americen Christisnity: An Historical Interpre-
tation with Eegresentative Documents (New tork: Oharles
Scridbner's cSons, 1960), L, 82. Perry lMiller in his trail-
blazing book Orthodoxy in lNassachusetts (1933) "did not

g0 all the way with Burrage in entirely disentangling the
Congregationsl Puritens from the Separatists, but he did
assign the formex» the larger role in establishing the New
England trsdition.”
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that the ezrly Congregeticnalists or Independents
"were merely a certain type of Puritans, and not
separztists from the Church of Ingland,” and that

they "did not directly obtain their opinions from
elther Brownists or Barrowists." According to him,
these "Congregational Furitang seem o have originated
with Henry Jacob (1563-1624),20

H — : 1 At g o o Loy 1 2 Mot
fdenry Jacob was a non-SBeparatist. His Catec

follows the Ca

=

vinist tradition until it comes to the sub-
Ject of eccleslology, when a significant variation is
Introduced, where he presents the essentials of Coagrega-
tional Puritenisn,

In summexny, (1) the visible church is a particular

cpngregation, never a diocesan or national body; (2)

Ghe church is formally gathered through mutual cove-

nanting; (3) the church is composed of holy or regen—

erate believers; (4) the supreme head of the church

is Jesus Christ, from whom the church has immediate

and full powver to order its entire life, withoug

deterninatlion or control by any overhead body.

The doctrine of non-Separatism was all-prevailing
among the Hew Ingland founders. The "saints" of Leyden,
the Mayflower Pilgrims, entered into the so-called Mayflower
Compact, which is nothing more than a church covenant, such
as bound togsether the Leyden church, put to civic use. A
Modell of Christian Charity by John Winthrop is basic read-
" ing if a person wantis to understand the basic motive of the

Magssacusetts Bay colonists in coming to these shoresz3nd

So-l:bido’ Pe 890

3l1pid., p. 85. Ho probably died as a minister in
Virginia,

b}

>2Tbid., p. 84
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their conception of the social order, which is completely
undemocratic, 2> This treatise also embodies the covenant
Theology, the core of New England ecclesiology.

John Davenport's Creed is also a basic document.

Davenport was the prime figure in the settlement of the

New Haven Colony and his creed embodies the basic theology

and ecclesiology of the first New Englanders. This Creel is
Calvinistic with its emphasis on the sovereignty of God

and double predestination. Of the twenty srticles we quote
the twelfth which is "Concerning his Kingdome":

That in the mean time, besides his absolute rule in
the world, Christ hath here on earth, a spiritusll
Kingdome in his Church, which hee hath purchased and
redeemed to himgelf as a peculiar inheritance, into
the body whereof he doth by the power of his %Word,
and Spirit, gather his people, calling them through
the Ministery of the Gospel out of the world, and
fromXdoletry, superstition, and from all works of
darknesse to fellowship with Jesus Christ, and by
him with the Father, and the Holy Ghost, and with his
pPeople, making them a royall Priesthood, an holy
nation, a people set at liberty, to shew forth the
vertues of him that hath called them out of darkness
into his marvellous light, and uniteth them together
as members of one body in his faith, love, and holy
order unto 3ll generall and mutuall dutles; and
instructs and governs them by those instruments and
ordinances which he himself hath prescribed in his
word for the edification of his body the Church, %

Article fourteen is "Concerning a particular instituted

Church, and the Privileges thereof."

53A Bible Commonwealth, sealed against error from
without and protected from schism from within.

>*Ibid., p. 11l.
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That it is a company of faithful and holy people, or
Persons called out of the world to fellowship with
Jesus Christ, and united in one Congregation to him

as menbers to their head, and one with another, by a
holy covenent for mutuall fellowship in all such wayes
of holy worship of God, and of edification of one
towards another, a@s God himself hath required in his
Wgrgsof every Church of Christ, and the members there-
of .

The remaining six articles treat other sspects of the Church.’
The story of religion in New BEngland of the seventeenth
and elghteenth centuries could be pursued further with a
treatment of the Mathers snd later the Great /wakening and
Jonathan iidwards, aslso the liberalizing tendencies which
soon began to appear and the drift to the separation of
Church and State. This much is clear that the basic idea
of the early Puritsa sebtlers was theocracy, a Bible state,
an Israel in the New World, a reproduction of 0ld Testament
Bible history.
This quote in Increase llather is relevant:
Strong-willed and ascetic, he discovered in discipline
the chief end for which the children of Adam sre
created. A profound admirer of the close-=knit Genevan
system: he was a Presbyterian in spirit, a man after
Calvin's own heart, who clung to the old coercions in
an age that was seeking to throw them off. If he
counseled innovation it was in the way of strengthen-
ing ministerial authority, never in the way of liberal-
izing either creed or practice. It was the Congrega-
tionalism of the Cambridge Platform, and not that of
early Plymouth, that he upheld; and to strengthen that

order he turned eaggestly to the practical work of
Presbyterianizing.

22Tpid., p. 112,

56George Waller, editor, Puritanism in Early America
(Boston: D, C. Heath and Co., 1950), D 42, “See Parrington's
article in this book, "The Twilight of the Oligarchy."
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From all this it is clear that in lew ¥ngland as in
Geneva to build the Kingdom ﬁeant to extend the visible
Cburch.57 Since the goal of all human endeavor was the
realizaticn of a Bible commonwealth and the Church was re-
garded as God's agent for implementing God's rule in all
areas of life and living, the Church was extremely active
in the State. The secular authority was charged with
regulating the conduct of men according to the Decalog,
while the spiritusl power had the duty to interpret the
Decalog.

The New Ingland stream of Calvinism was early muddied
by the influx of Arminianism and other forms of liberalism.
If the first theology in America bore the Calvinistic stamp,
the prevailing theology today, three centuries later, is
far from Calvinistic, ©Some have referred %o Calvinism in
America today as a "struggling remnant," though recently
there seems to be a revival. Be that as iy may, Calvinism
not only nodified the constitution and life-forms of old
established countries like Switzerland, Holland, and Great
Britain, but in America it was a determining influence in
the creation of a new state. It entered the very lifeblood
of the nation and its influence is still discernible today.

57The New Bngland experiment with the Caristian Indian
villages is an interesting example of Puritan Statecraft.
See Franklin Littel, From State Ghurch to Pluralism: A

Protestant Interpretation of Religion in American History
(Chicago: Aldine fublishing Co., 1962), pps 7if.
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Comparison snd Summary

bxegetical: the Church and the Kingdom. In Matthew

16:18 the concept of the Church is most closely related

to the Kingdom. The Church is not only the creation of
Christ’s gracious rule, but also the sphere where He so
graciously rules. For the proper edification of the Church
The Lord has made sll the necessary arrangements, given her
an apostolic foundation, supplied the means of grace, and
outlined the task.

The function of the Church. In determining the essential

function of the Church it is clear that the comstitutive
element (that which constitutes the Church) has a bearing l
on its proper functioning. Since the Law is prominent both
in Roman Catholic and Calvinistic views of the nature of
the Church, the Church is manifestly characterized in these
theologies as a legalistic institution. In ILutheranism the
Gospel is regarded as the constitutive element and the
Church is therefore characterized purely as an esvangelical
institution.

Since in Roman Catholic theology the Church is the
hierarchy, the bagilela of Christ is the basileia of the
hierarchy. The essentisl function of the Church is to be
found in the rule of the hierarcy, in the exercise of the
magisterium and the ministerium, even as the Church came
into being by divine authority, Although Calvinism un-

equivocally rejects the self-assumed role of the Romen
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hierarchy, it regards the Church, the visible Church, as
God's agency for the implementing of God's sovereign rule.
Ilutherans belleve the essential function of the Church to
be the preaching of the Gospel end the administrstion of
the sacroments, for by these means the Kingdom comes and
this is what His gracious rule requires. In contrast to
the ingtitutionalism of Rome and the subjectivism of much
of Protestantism (the Church as a Verein for the cultiva=~
tion of pieby) this is a much needed accent in the ecumeni-
cal movement.

The goal of the Kingdom. In Roman theology there is

an intense preoccupation with its own institution. The
task of the Church is to extend its own institution, to
maintsin and strengthen its position in the moderan world.
“he other function of the Church is to build a Christian
world order under the aegis of the hierarchy. Although
Calvinism refuses to identify the Homan Church as the King-
dom, yet it views the Lord's work in a similar fashion.

To build the Kingdom 1s to extend the visible Church and
the Church should strive to implement God's rule in all
areas of human life snd living. In contrast to these views
Lutherans regsrd the goal of Kingdom work to be the build-
ing of the Una Sancta. Together with Roman and Calvinistic
Chﬁrchee the Iutherans reject the Anabaptist position of
withdrawal from the world. However, in contrast to these

Churches who seek to invade the secular order with social
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Programs, tc leglslate Christianity, and to subject the
world to the Church's rule, Lutherans maintein that the
Church's essential function is to preach the Gespel of the
Atonement. Its contribution Lo society lies in the
Christian lives and service of its pedple.

The means to establish the Kingdom. The divine law

is regarded by the Roman Church as the meang for establish-
ing God's rule in every department of life. 4&s the vehicle
of the Divine Will the lHoman Church has not hesitated to
use coervcion, temporal power, and political pressure as a
means of grace to bring in the Kingdom. DBecause vigorous
legalisn characterizes the Calvinistic conception of
Christisnity, the Gospel is viewed as the source of all the
laws in society and the state. Hence the Law, in effect,
becomes the means also for establishing the Kingdom.
Calvinistic theology leads to activism. ILuthseran theology
emphasizes that the Kingdom of God is established solely
by the Gospel and the means of grace supplied so graciously
by Christ the King.

Naturally the conception of the Kingdom end the role
of the Church, which each theology has, has a shaping in-
fluenée on its orgsnization, cultus, educstion, end relation-
ship to society., While in Roman Catholicism the governing
principle' is that everything must serve the lordship of
Christ through the Romsn Church; in Calvinistic Churches
that everything must serve the lordship of Christ as expressed
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through the "full" Word; the governing principle in
Iutheran Churches is that everybhing must serve the pro-
claiming of the Gospel.
in a world in upheaval it is good Lo remember that in
God's wise providence the kingdoms of this world are "the

scaffolding used in the building of the Church.,"




CHAPTER VI
COMPARISON, SUMMARY, AND CONCLUSION

Both concepts, the kingdom concept and the cﬁurch con-
cept, appear in Roman Catholic, Lutheran, and Calvinistic
theology. The purpose of this study was to find out how
both of these concepts were understood in these three
theologies and how they related the kingdom and the church
concept. Our thesis topic is: "Roman Catholic, ILutheran,
and Calvinistic Conceptions of the Kingdom of God as They
Relate to the Role of the Church in the VWorld." The theme
indicates that an examination of the ecclesiology of each
group was necessary in order to determine the nature and
the function of the Church as each group understood it.

Modern scholarship has demonstrated that the term
basileia places the emphagis on the ruler and his activity,
on the rule. In Roman Cstholic, Lutheran, and Calvinistic
theology the emphasis is on the supermatural character of
the Kingdom, the rule of God, the rule of Christ. The King-
dom of God is a transcendent concept with both a present
and an eschatological character. |

We have shown that the Lordship of Christ intRoman
Catholic theology is to be equated with the living magis-
terium of the Roman Church. The Lordship of Christ in
Iutheran theology is the gracious rule or sway of the re-

deeming Christ, the rule of the Gospel. The Lordship of
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Christ in Calvinistic theology is to be equated with the
rule of the "full" Word, the Word as the embodiment of the
Divine Will, While Roman Castholic and Cszlvinistic theology
tend to pluce undue emphasis on divine sovereignty and
Justice, the Lutheran approach is Christo-centric and
soteriological in character.

In Roman Catholic theology the lordship of Christ is
the lordship of the Pope, the magisterium of the Papacy
which extends over the Word of God and Tradition. In
luthersnism the Word is the Word of God but its true pur-
Pose is emphasized ond, in keeping with the soteriological
character of that Word, the lordship of Christ is preserved
as the lordship of grace, the rule of the Gospel. The"
soteriological character of the New Testament concept of
the Kingdom iz meintained. The Biblicism of Calvinism leads
to a biblioccracy in which the real purpose of the Word is
distorted and the lordship of Christ is described in terms
of grace and law and the Kingdom concept is made to embrace
legal snd evangelical elements.

in both Roman Catholic and Calvinistic theology the
distinctive stress on the lordship of Christ, whether it be
through the Roman Church or through the "full" Word, leads
t0o a corresponding stress on obedience. The way into the
Kingdom is obedience. ZIutheran theology, however, stresses
faith, because it stresses the rule of the Gospel. '

The term basileia may also be used in the sense of




135
realm, domain, Our objective was algo %o determine how
the kingdom concept was used in relation to the Church in
the three theologies, since this is a question that con-
fronts us in the interpretation of Matthew sixteen.

Undoubtedly all three theologles believe that it is
the function of the Church to extend God's rule., There
are other elements for a common meeting-ground in the
Tthree ecclesiologies, but decided differences begin %o
appear when an attempt is made to explore the nature of the
Church,

Rome finds the constitutive element of the Church in
the hierarchy headed by the Pope. The Gospel was for Luther
the constitutive element. By way of contrast Calvinism
finds the constitutive element in the "full" Word (theo-
centric rather than the Lutheran soteriological approach
to Scriptures). Obviously, these different approaches are
involved in vhe distinctive sacramental views of each group.

In de}ining the Church the Roman Church states that
the Roman Church is the Kingdom of God. In Calvinistic
theology the Churech is the company of the elect, while at
the ssme time the visible Church is identified as the King-
dom of God. ZLuthersnism identifies the Una Sancta as the
Kingdom. ZLutheran eoclesioiogy warns against two extremes:
externalizing snd spirituslizing the concept of the Church.

The kingdom concept raises the question of authority

in the Church. Ultimately the source of authority is
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Christ, but in the Roman Catholic Church this authority
is equated with the papacy. The Protestant Reformers sube
stituted the rule of the Word: Lubther, the gracious rule
of the Gospel and Calvin, the rule of the "full" Yord.

‘n describing the marks of the Church, the Kingdom,
the Roman Chumrch naturally dwells on the marks of its
ecclesiastical structure, for the true church is distin-
gulshed from the false churches by the authenticity of its
priesthood., The Lutheran Confessions dwell on the Gospel
and the Sacraments, while the Calvinistic Churches dwell
on the Word, the Sacraments, and Discipline. Luthér placed

the bagilais

m—acwrea

in the forefront of his ecclesiology and
there it belongs as well as its correlatives: +he Gospel
of Christ and Christian faith.

When the Xingdom of God penetrates this earthly sphere,
it produces a tension between two sovereignties: the State
and the Church, The !Messianic or mediatorial Xingdom of
Christ is to be distinguished from the temporal or secular
kingdons. The three branches of Christendom warn against
the danger of identifying the State with the Kingdom of God.
They view civil government as finding its source in the
sovereign will of God, a creation order.

In principle the Roman Church opposes church and state
separation, since the Catholic plan is a close union of
the Stave with the Church, while the Protestant reformers
maeintained the sovereignty of each in its sphere. The three

.. !
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groups stand for a free church and would deny the authority
of the State over the Church. The Roman Church stands for
The supremacy of the spiritual over the secular, for
ecclesiocracy, Calvinism also stands for church independ-
ence, in addition for a bibliocracy which substitutes the
Bible as a law-book for the Pope end vwhich histoerically
sought to realize 1ts ideals in the Bible Commonwealth of
Geneva und New Zngland., Iutheranism theoretically stands
for the sovereignty of Church and State in their several
spheres, but succumbed to a sort of Erastisnism in Germany.

“he Roman Church seeks to be recognized as the State
Church, the true religion. OCalvin, too, would have the:.
State support the Church by enforcing the first table of
the Law. The /nabaptist position of withdrawal from the
world was rejected by all three branches. The Roman and
the Calvinistic Churghes have gone to the other extreme:
invasion of the secular order with social programs and
attempts Lo legislate Christiznity. Iutheran theology re-
cognizes Gthe duty of the Church to witness to the Moral
Law, but holds thet the Church's essentisl conbribution
to society lies in the Gospel of the Atonenmenty.

The lioman Catholic and Reformed piety tend to be a
piety of compulsion, oriented in the Law. Iutheran piecty
is oriented in the Gospel, its mainspring is grateful
service. In Lubtheranism good works are the joyful evidence

of the regnum dei, in Reformed and Homan Catholic plety
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the evidence of God's sovercignty. Folibtically Roman
Catholics aznd vhe Reformed have often been characterized
8s activistic, the Lut erans 48 quletlstic.

In determining the essential function of the Churs
in the world it is clear that bhe constitutive element has
8 besring on its proper functioning. ©Since the Law is
prominent both in Homan Catholic and Cazlvinistic views of
the nature of the Church, the Church is msnifestly character-
ized in these theologies as a legalistic institution. Imn
lutheranisn the CGospel is regarded as the constitubtive
element and the Church is therefore characterized purely
88 en evgngelicsl institution.

Since in lioman Catholic theology the Church is the
hierarchy, the basileis of Christ is the basileia of the
hierarchy. “he essential function of the Church is to be
found in the rule of the hierarchy, in the eixercise of the
magisterium and the ministerium, even as the Church canme
into being by divine authority. Although Celvinism un-
equivocally rejects the self-assumed role of the Roman
hierarchy, it regerds the Church, the visible Church, as
God's agency for the implementing of God's sovereign rule.
Lutherans believe the essential function of the Church to
be the preaching of the Gospel and the sdministration of
the sacraments, for by these meuns the Kingdom comes and
this is what His gracious rule reguires. In contrast to

the institutionalism of Rome and the subjectivism of much
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of Protestsntism (the Church as a2 Verein for the cultiva-

tion of piety) this is a much needed accent in the ecumeni-
cel movenens,

in Romen theology bthere is an intense preoccupstion
with its own insvitution., The task of the Church is to

extend i%s own institubicn, to maintain and strengthen its

!

Position in the modern world. The other function of the
Church is to build a Christisn world order under the asegis
of the hierarchy. Although Calvinism refuses to identify
the Roman Church as the Kingdom, yet it views the Lord's
work in 3 similar fashion. To build the Eingdom is to ex-
tend the visible Church and the Church should strive to
implement God's rule in all areas of human 1ife and living.
In contrast to these views lLubherans regard the goal of

Hingdom work %o be the bullding of the Una Baacta. To-

gether with Roman and Calvinistic Churches the Lutherans
reject Lhe Anabapbtist position of withdrawal from the world.
However, in contrast to these Churches who seek to invade
the secular order with social programs, to legislate
Christianity, and to subject the world to the Church's
rule, Lutherans maintain that the Church's sssentisl func-
tion is to preach the Gospel of the Atcnement. Iis conbtri-
bution tc society lies in the Christian lives and service
of its people.

The divine Law is regarded by the Roman Church as the

means for establishing God's rule in every department of
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life. As the vehicle of the Divine Will the Roman Church
has not hesitated to use ccercion, temporasl power, and
political pressure es a2 means of grace to bring in the
Eingdom. Vigorous legalism ¢lso characterizes the Calvin-
istic conception of Christisnity. Bscause bthe Gospel is
viewed ss the source of ell.the laws in society and the
state, the Law, in effect, becomes the means also forx
establishing the Kingdom. Ca}vinistic theology leads to
activism. Iubheran theology enmphasizes that the Kingdom
God is established solely by the Gospel and the means
of grace supplied sc graciously by Christ the King.

Haturslly, the conception of the Kingdom and the role
of the Church, which each theology has, has & shaping in-
fluence on its crganization, cultus, education, and rels-

tionship %o society. While in Roman Cathelicism the govern-—

PJ.

ng prineciple is that everything must serve the lordship

of Christ through the Roman Church; in Calvinistic Churches
that everything must serve the lordship of Christ is ex-
pressed through the "full" Word; the governing principle

in Lutheran Churches is that everything must serve the pro-
clamation of the Gospel.

In the three theologies the true destiny of the Church
is considered to lie in eternity. “he Kingdom is inaugu-
rated by God and viewed as present, yet it is also something
thet lies in the future. Hence, the proclamation of the

Kingdom dust @lso be eschatological. In s world in upheaval
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it is good to remember that in God's wise providence %he
Kingdous of this world are "the scaffold ing used in the
building of the Church." Thy Kingdom come.

The Misgion of Christ's Church is grand from every
bPerspective. To carry out the liission the Church will
continue to discuss the nature and funchion of'tbe Chuxrch,
Hermann sasse dwells on sone of the difficulties encountered
in this .area when he s3ysi

The present writer, who has been zctive in the World
Conference of Faith and Order for ten years, who has
Uranslated thousands of pages of ecumenical documents
and papers and has himself written repeatedly on these
questions, hss come Ho the coaviction that the reason
for our inability to express doctrinal consensus.is
to be found in the “tragic f8ct Ghat modern oSroveshant-
ism has los st, alonz with the understanding of the
dogmz of the Church, in her nature, her functicn, and
her contcnﬁ, the ability to think dogmatically, that
13, to think in Lerms of a a brans—subjecbive truth
whick is given Lo us in n the reveiation of God. This
is alpo Lhe reason we are 4o longer able to reject
error and h heresy. Yur fatherg at the time of the
Heformation had that abililty.

The doctrine of the Church was discussed in the Iutheran
World Pederation Assembly a2t Helsinki in the summer of 1963.
It was discussed at Cambridge, IEngland, recently by dele-
gates from thirteen conservative Lutheran bodies in nine
countries who formed a continuabtion committee to further
their cooperative study on the "Doctrine of the Church."

It was one of the first things on the agenda of the second

session of Vatican II in Rome. Whute?er the difficulties,

lHe“mann Sasse, "Crisis of the Zcumenical Movementh,"
Christianity Today, v (April 10, 1961), 582.




the importance of this doctrine in the present situation
of the Jhurch is unquestiuvned. With s bebter understending
of herself, her nature and funoction, the Church will be
able under the guidance of the Spirit to cerry cut her
Mission more effectively.

in such discussions on the "Doctrine of the Church"
such @ centrali and dynamic coacept as the dingdom of CGod
Wwill hardly be ignored. The purpose of this
compare lRoman Cethelic, Luthersn, and Caivinistic concepts
and To rslsie these concepts to the role of the Churchk in
the world. In ouf opinion the subject for & further study

.

could be the progress of the kingdom concept in the Reformed
Churches, especially in America. Niebuhr's The Zingdom of
God in .merice is a step in this direction, but more work

>
needs Go be done.”

‘) -
“Ifne appendices of Lhis thesis suggest tha’t there is
ample meterial for a rich and rewarding genetic study of
the progress of the kingdom concept in Lhe Reformed Churches
of America.

Dot &
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APPENDIX A
BASILEIA OF RELIGIOUS LIBSRALISHM

Religious Liberalism, which emphasizes freedom from
tradition and authority, sought to bring Christianity up-
to-date. It accepted the empirical methods of Ritschl
and his concept of the Kingdom and became under Réuschenbusch,
Gladden, and Matthews the Social Gospel. Calvin had insisted
on application of the principles of the Kingdom in the
spheres of social and political life, hence the Social
Gospel movement is the ultimate of this, also a reaction
to individualism.

Nature of the Kingdom in Religious Liberalism. The

Kingdom is the brotherhood of man under the golden rule.
Since the Kingdom is regarded as a present reality and its
supernatural and eschatological character is destroyed,
the Kingdom is reduced to a mere ethical concept. It is
merely a new social order, in which man attains his ideal
natural development and for some it becomes identical with
civilization.,

Goal of the Kingdom. The Kingdom is wholly a thing

of this world, simply a part of God's moral government of
the world. Since the immanent God, or Christ, or the Holy
Spirit, is bringing on the Kingdom by a process of natural
evolution, it is a natural phenomenon.

Means to bring in the Kingdom. It has no theology of
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redemption. It sets forth only a theology of culture,
which is 0ptimistic; since it proclaims the essential
goodness of man. Man must be saved through society and
not vice versa. It embraces a program of humanitarian
reform, shallow mellorism. Since it trénsforms the Gospel
into a legal code, religious liberalism has a one-sided

emphasis on the work of man.l

lSelccted References: C., H., Hopkins, The Rise of the
Social Goagel in American Protestantism, 18 1924 (New
Haven: Yale Universiby Press, L940), dJohn orsch, lodern
Religious Liberalism (Scottdale, Pa.: Fundamental Truth
Depot, 1921). Fred L. Mayer, "The Rise of Liberal Theology
in Congregationalism," Conoordia Theological Monthly, XV
October 1944), o649ff.




APPENDIX B
BASILEIA OF FUNDAMENTALISM

Since the Reformation Chiliasm was represented by
various mystical sects. During the last half-century
Premillenislism has been advocated by many evangelical
Christian leaders within the bosom of existing churches,
especislly the Reformed. The predominant Premillenialism
ig wedded to Dispensationalism. This type of Kingdom think-
ing haes found a haven in the antiliberel movement known as
Fundamentalism or Evangelicalism.

Nature of the Kingdom in Evangelicalism. The Kingdom

of our Lord is essentially a Jewish kingdom, an earthly
kingdom to be estsblished at Jerusalem. Since it is to be
the restoration of the ancient theocracy, its character

is theocratie. ©Since the Church and the Kingdom are radi-
cally separated in Dispensationalism, we may speak of a

two kingdom theory: the Kingdom of God established by
Christ during His public ministry and the Kingdom of heaven
or Christ to be established during the millenium, a king-
dom based on Law.

Goal of the Kingdom. The reign of Christ, when the
millenium begins, will be shared by the risen snd 316rified
saints of all ages. Dispensationalists await the rapture,
the rejuvenation of the human race, the rebuilding of

Jermsalem, the visible reign of Christ, the reception of

B —————— T T L | Luum ot Tl
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kingly authority, the exclusion of all ungodly men, etec.
In short, they expect a heaven upon earth.

lMeans to bring in the Kingdom. The establishment of

the Kingdom will not be a gradual process, but catastiophic.
It depends on the céming of the liessiah, on miracles, on
the pouring out of the Spirit. IMany have the conviction
that it will not be established by the preaching of the
Gospel and operation of the Holy Spirit. ‘Hence, the Church
is in error when she regards these means as essential in
establishing the Kingdom. Though they are adherents of the
Gospel, they disparage the Gospel and actually elevate the
Law above the Gospel. They deny the efficacy of the means

of grace.l

lSelected References: Oswald T, 4llis, Prophecy and
the Church (Philadelphia: Presbyterian and Reformed Pu
lishing Co., 1945). L. Berkhof, The Kingdom of God (Grand
Rapids, Michigan: Wm. B, Serdmans ~ublishing Company, 1951).
fred 3, llayer, "Dispensationaslism Examined and Found Want-
ing," Concordia Theological Monthly, XVII (February 1946),
89ff.




APPENDIX C
BASILEIA OF WNEO-ORTHODOXY

A growing dissatisfaction with the liberal construc-
Tion of the life of Jesus led to the eschatological view.
The realistic theology was a reaction to liberalism and
i1ts fond dream of bringing in the Kingdom of God. It could
not identify the Kingdom with the soclasl order. This new
liberalism rejected the immanence theology of the older
liberalism end attempted to lead men back to faith in the
transcendent God. It is identified with such men as Karl
Barth, Zmil Brunner, Reinhold Niebuhr, Paul Tillich, and
others. .

Nature of the Kingdom in Neo-Zorthodoxy. The Theology

of Crisis denies the present reality of the Kingdom. The
Kingdom will come as a gift, it is not a task. Xarl Barth
distinguishes between the Church as a present and the
Kingdom as a future reality. There is a strong emphasis'
on the exclusively transcendent, eschatological, anti-
evolutionary character of the kingdom concept.

Goal of the Kingdom. The Kingdom is not the result

of social evolution, but a gift of God and the goal of
history. We are not to expect a gradual ascent to the Xing-
dom: of God by which the forces of evil will be gradually
vanquished. Rather the forces of evil must increase until

the last day. ©ome of the realists do not share the pessimism
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of Barth who does not believe in the ability of the
churches %o improve the present social order.

leans to Bring in the Kingdom., HNeo-orthodoxy erases

fom

The distinction between Law and Gospel. The Kingdom can-
not be regerded as an achievement of man, nof as a present
experience, but merely as a coming reality, for which the
OChristisns individually and the Church collectively can
only pray and hope. The Kingdom of God will only be
realized by a supernatural work of God in the future world,

T . 1
in vhe new heaven and earth.

lSelected References: Charles C. Ryrie, Neo=Ortho-
doxy (Chicago: lMoody Press, 1956). Chester 1. Tulga,
The Case igainst Neo=-Orthodoxy (Chicago: Conservative
Baptist Fellowshipy 195L1). %erome Hamer, XKarl Barth
(Westminster, Maryland: The Newmen Press, 1962). T. F.
Torrance, Karl Barth: An Introduction 5o His Early Theology,

1910-1931 (London: Situdent Christian lMovement Press,
bimited, 1962). Cornelius Ven Til, Christiasnity and Barth-
ianism (Philadelphia: Presbyterisn and Reformed Publishing
Company, 1962).
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