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Untll only a decade or two ago the silence of theologi=
cal semlnarleazu paved the way for the church's sins of
omission, whlle officlaldom and regicnal leaders followed
suit, The resulting inadequacy of the local clergymen in
facing the rising tide of racial unrest is vividly portrayed
in a study of the ministers of Little Rock, Arkansas, where
the positive influence of the clergy was notably lacking
during the 1957 crisis:;

The minister finds himself unprepared for the new role,
He is trained and experienced in the role of coordi-
nator, evangelist, and administrator, He knows what the
specific criteria are for success in these roles, but he
has no comparable training, experience, and criteria of
success for the social reformer role, "Actually, we've
been taught that controversy is unchristian,® pointed
out ome pastor, "I knew I should be doing something,”
confided anogger, *but I am afraid I simply do not know
what to do,"

Until the middle 1950's very little was being spoken in
the official circles of The Lutheran Church--Missouri Synod

on the race issue, Perusing two important synodical periodi-

cals, the Concordia Theologlcal Honth1126 and The Lutheran

zuEvldenced by the fact that Negroes were refused admis-

sion in theologlcal institutions of The Lutheran Church--
Missouri Synod as late as 1947, Cf, lettera dated August
1946 from the president of Concordia Seminary, Springfield,
I11l,, and registrar of Concordia College, Fort Waynme, Ind,,
to a Negro applicant's pastor, the Rev. Andrew Schulze, _
stating that the student could not be received, Letters in
possession of and available from recipient, Velperaiso, Ind,

25Ernest Q, Campbell and Thomas F, Pettigrew, Christians
in Racial Crisis (Washington, D,C,: Public Affairs Press,

1959), p. 130. .
26gonoordia Theological Monthly, I-XXVII (1930-1956).
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thnessz7 we find few positive articles until after 1954,

the year of the May 17 Supreme Court Decision, Even after
favorable resolutlons were passed in convention, official

publications remained sllent.za As a result, congregations

by the score failed to address themselves to the spiritual
and social needs of approaching minorities until in frustra-
tion they sold their property to these groups,

In the meantime, the church's struggle to realize her
own intrinsic nature does not seem to have kept pace with
the lneviteble meeting of brothers-=-black face to white face,
and it no longer seems strange to hear prophets say that this
confrontation could some day mean a world-wide explosion.29

What has theology had to say about the church's role in
this crisis? Although church leaders, especially those of
the ecumenical movement, have been making pronouncements for
almost twenty years, Christologlcal theology has not fared as
well in speaking relevantly to the fleld of race relatlionms,
The earliest effort in Missouri Synod circles to arrive at

this was liy Nelghbor of Another Color,’® The author combined

27ppe Lutheran Witness, LXVIII-LXXV (1949-1956).

28, 1arew Schulze, "Can a Church Paper Remain Silent?",
The Venguard, VI (January 1959), 1 and 4,

29Lomax, op. eit., p. 260,

304narew Schulze, My Neighbor of Another Color (St.
Louis: published by the author, 1941).
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@ New Testament analysis with such modern terms as “integra-
tion" and "discrimination.” Until the 1960's, writers of
various rrotestant affilistions and disciplines tended to be
dlagnostic or, at best, worelistic in tone. Although many
works have made excelleant contributions to the discussion of
the socliological implications of the Cospel, their thseology
hag been basically deductive, Little was done exegetically,
If Christ was mentioned, it was His teachings, #His occasional
exeaple or statement, rather than His entire creative person

and work that was applled to the issue, Examples of these
are Crook,3! liays, 2 and Pope>? and even much writing from
the World Council of Churches. " There were some exceptions--

szaller efforts that d4did more Jjustice to New Testament

31ﬁoger H. Crook, Ho Scuth or Horth (3t. Louis:
Bethany Press, 1949), paesim,

32penjamin E, Heys, Seeking %o be C an i Bace
Helations (Hew York: Friendship Press, 1957), passia.

33

Liston Pope, Th E;ggggg'g§§gg% e (YNew York:
Friendship Press, 1957). Pagee 143-160 deal with false Dib=-
licel notions, set down several paragraphs on Christolegy,
and devote the rest to interpreting Acts and Fauline theol=
ogy of the Churech, At page 156 the central message of the
New Testemwent ls ciearly stated but no elaboration is made
as to how this spplles to Ood's new creation of the Churoch
for eliminating raciel disorimination.

3“hn exemple: D[aisuke Kitagewa, "Theological and NHome

Theological Factors in Bace Relations," The Ecumenlocal
Beview, XIII (aApril, 1961), 335-41, (Kitagowe aduits that
the writere are gonarally not exegetical and seem to be

groping; p. 325
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theology, notably George Kelsey's The Christien Way in Race
Rg;§§10g535 wihich applies the concept of redemption to the
American discrimination system, but does not spell out any
implicatione for the local parish encountering integration,
Within Lutheran Church--ﬂissouri'Synod circles there were the

pamphlet, The Christian and Race,36 and the reliable offer=

ings of various Lutheran theologlans avallable in the Procecd-
ings of the annual Valparalso University Iunstitutes on Human
Relatlons,37 and from beyond the confines of the Synod the
work in pawmphlet form titled, Grace and Race in the Iytheran
thngn.38 a Lutheran reaction to Pope's work39 which empha=-
sizes the creative posaibilitles of the Gospel im bringing all
men into the unity of the Church,

In the 1960's more explicitly biblical studies have

appeeared; however, the same weakness is evidemt in this

356eorge D, Kelsey, "The Christian Way in Bace Rels-
tions,” The Christisn Way in Bace Helations, edited by
William Stuard Nelson (New York: Harper and Brothers, 1948),
PP- 29""’80

365, smallwood, M, Scharlemenn end P, Johnson, The
Christisn and Race (St., Louis: Concordia Publishing House,

1955), passim,

37Ava11ab1e frow the Lutheran Humen Relations AssoCli-
ation of America, Valparaiso Universily, Valparalso, Indianaj;
as well ae in the collection of Concordia Seminary Library,
St. Louis, Missouri,

384\11‘ M. Kraabel, Grace and Race in the Lytheran Church
(Chiczgo: National Lutheran Council--Divisilon of American

Missions, 1957), passim,

39Pope. op. cit,, passim,
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literature, In the view of this writer, solidly Christo-
logical theology which inveolves the redemption and applies
it to the matter of racial integration and the church is
still scarce, Evidence of this lack might be seen by pe-
rusing three of the most reputed works on the issue:

1, The title of Kyle Haselden's book (by the author's

)40 ;

own admission indicates, desplte many excellent insights,

its theological limitations, Haselden's "Christian perspec-
tive® is based on a deductive treatment of biblical material
with little supporting exegesis and no clear statement on the
atonement or application thereof,

2. Jemes Sellers’®

develops an excellent psychological
"theology" from what he sees as God's speaking through the
events and conditions of recent times in the southern part of
the Unlted States, Pleading for a return to the "wisdom® of
Raeuschenbusch's social gospel, he asks for a re-emphasis on
Calvin's stress on the transcendence of God., The writer goes
no farther with the gospel of redemption than to make 1t a
definition of man: that "which tells us that men have fellow-

ship with each other in Jesus Christ.'uz Dr, Martin

uoHaaelden. op. eit., p. 12,

ulJames Sellers, The South and Christian Ethics (New
York: Association Press, 1962), passim,

42 1p1d., v 97
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Scharlemanmn's criticism of Sellers' typical Protestant
writing (which tends to concern itself with mere neighborli=-
ness) summarizes the lack of the biblical theology we are

looking for:

One whole dimension gets lost in this shuffle; namely
the church's responsibility to be, within itself, that
new community which God has created in Jesus Christ to |
transcend the tensions and differences that prevail in |
and among men, That is to say, the Church as such has |
a2 clalm on our falth and way of life quite distinct from |
the mere general question of neighborliness, In fact,

the Church's primary task is to be that community which

God has called out to Egnlfest and practice & new

quality of life., . . .

3. Will D, Campbellau diagnoses the Amerilcan church's

past role in racism and segregation, and also concludes that
“the sovereignty of God is the beginning and the end of Chris-
tian race relatlons.“uﬁ The writer makes one passing hint at
a need for a theology "of the new creation in Jesus Christ,®
but only in the oversimplified terms of a hoped-for unsegre-
gated conr.zlusmm,‘"6 and a later statement that this conclusion

has not been reached.“7

uBHartln H, Scharlemann, "A Look Around: A Book From
the South," The Venguerd, IX (November 1962), 3.

444411 D, Campbell, Bace and the Remewal of the Church
(Philadelphia: The Westminster Press, 1962), passim.

ujM- s Do 580

461v1d,, p. Sb.

47 1vid., p. 60,
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It is therefore our conviction that the field is ripe

for a New Testament approach that operates with the great
biblical theme: "Christ as Creator," We shall not base our
material on what Scripture or Christ has said on rece reloe
tions, but rather on What He, our cresting Lord, is,

We have chosen a section of Paul's letter to the
Colossians that was brought to the attentlon of the Chrise
tian world by Dr, Joseph Sittler in hils opening essay at the
1961 meeting of the World Council of Churches in New Delhi,
Urging the church to consider Christ as Creator, "that in
everything he might be pre-emlnent,“ua Dr, Sittler said:

the root-pathos of our time 1s the struggle by the

peoples of the world in many and various ways to find

some principle, order, or power which shall be strong
enough to contain the raging "thrones, dominlons, fre

principalities" which restrict and ravage human life, 9
Pleading that the doctrine of redemption through grace be
brought within the scope of the doctrines of creation and
nature, Sittler sald:

a doctrine of redemption 1s meaningful only when it

swings within the larger orbit of a doctrine of crea=-

tion, For God's creation of eerth cannot be redeemed

in any intelligible sense of the word apart from a

doctrine of the cosmos which is his home, his defi-

nite place, the theatre of hls selfhood under God, 1in

corporation with his nelighbour, agd in caring-rela-
tionship with nature, his sister,0

48c01. 1:18.

49 Joseph Sittler, "Called to Unity," The Ecumenical
Review, XIV, no, 2 (January 1962), 183.

591p14., p. 178,
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We are indebted to the above document for the inspirztion

to recognize in Colosslens 1:15-20 the universal nature of
Christ's atonement that would include the world challenge of
racial togetherness, Since, as we have indicated, the past
neglect of our theology to cope with thls pressing matter
hes been due in pert to our modern Cnostic separation of the
Church's concern from such "non-spiritual® interests as eth=-
nic discrimination, we could settle for a no more relevant
Scripture than Colosslans, for Psul here makes it plalin that
the Church 1s God's only cosmic agent chosen "to reconcile

to himself all things., . . ."9%
To show that Christ is the Creator adequate for the

challenge of raclal integration, let us now examine (1) His
Creator-nature, (2) the creative aspects of His incarnation,
and (3) His work of creating the one Body, the Church,

The opening verses of the paragraph from Colosslans
refer to our Lord as Creator, and the latter verses to His
creative work through the Church, In using these opening
lines in the next chapter, we shall try to demonstrate that
He qualifies ag Creator by nature of His relationship to God
and to the universe, In the following chapter we shall exam-
ine the incarnation in terms of its creativity, In the final

chapter we shall look at the Church as the contemporary

51001. 1:20. The words underlined (tﬁ'ﬁAVti ) occur five
times in this paragraph!
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instrument of His creative work, By so doing we hope to

make clear that Jesus Christ is central to the cause of inte=-

gration both by virtue of His nature and His work, Our divi-
sion 18 basically that of the first two catholic creeds, an
effort to see Jesus as Creator in the unlverse, in the redemp-
tion, and in the Church, Thus, as we explore the timeless
credentials of the world's Savior, we shall see that Hls very
existence in time is for the purpose of creating hls separated

people into one new "integrated" Body,




CHAPTER II

CHRIST AS THE CiHEATOR=-GOD

If we are looking for a reliable theology to meet to-
day's challenge of racial integration in the Church, St,
Paul provides the answer for us in verse 17,

"He [Christ] is before all things (TiPO HAVZwY )"
Christ the Creator-God is the source of our theology, He
Who was before created what we know exists today, and in Him
we are able to understand what the creation should be, If
we could know what existed at the beginning we would be able
to judge what things should be like today, As Bonhoeffer
would say, we are not able to understand the origin of things

1 His priority over all things makes Him

except from Christ,
the Lord of all things, He is the only valld starting point
we have for any theological subject, since, in the words of
the Nicene Creed, He 1s the "God of God . . . by Whom all
things were made," What comes after the Creator-Christ 1s

subject to Him, and any consideration such as the vital one
we are undertaking should be informed by Him, not merely in
any words that He might address to our urgent problem of the

1960's, but in His very being as Creator-God,

1

Dietrich Bonhoeffer, Creation and Fall: &4 Theological
Interpretation of Genesis 1-3 (London: S C M Press, Ltd.,
1959). p. 8.
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The Colossians in their day were also bothered by social
problems, The third and fourth chapters of Paul's epistle
are devoted to them, But the origin of problems among people
stems from an inadequate regard for the Creator-Christ, or an
ignoring of Him Who is "before all things," In verse 18 of
chapter one Paul very appropriately calls Christ "the begin-
ning, " (&Pxﬁ ) or, as we could translate it, "the beginning
principle,” by and under Whom all things must be ascertained,
What firmer indication have we that any theology of the Church
and race should begin with Christ as Creator?

The first two chapters of this epistle are devoted to a
refutation of the "Colosslan hereay“2 which either disre-
garded Christ, or perhaps thought of Him as being only one of
"certalin spiritual agencles, intermediate belings between God
egnd men, , , ., the instruments of communication and the
objects of worshlp.“3 Although the last two chapters deal
with social problems in Colossae, Paul's first thrust is
towards a proper and effective Christology. In seeking to
establish a theology of race relations, Colossians therefore

teaches us to confront those concepts that evade the

2Th1s heresy was possibly influenced by an incilpient
Gnosticism which regarded God as unknowable and absolutely
good, from Whom, after a series of "emanations" there came
matter, which is evil, Cf, J, B, Lightfoot, D.D., Seint

Paul's Epistles to the Colossians and to Philemon (London:
Macmillan and Co., 1879), p. 73.

JLoe. eit.
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Creator-Christ, and once again place Him "before all things"
in our thinking, Whatever things we must deal with in dis=-
cussing social problems among the churches, our primsry pur-
sult is to set forth the creative person of Christ at the
very outset, DNor is tThis Christ merely God's most recent
exposition for the current scene, He is the Creator of the
components of the contemporary situation! To regard Christ
before all things is to postpone all ethical judgments until
we have established Who He i1s, This Christ priority is not
an innovation in the writings of Paul, It is intrinsie to
the ministry of our Lord Himself, Who taught people that He
was to be the object of their concern, sometimes even before
their own personal concerns would be fulfilled.4 The Church
is interested in Christ "before all things," because

it sees the creation sub specle Christi; better still

in the fallen, old world 1t believes in the new crea-

tion world o{ the beginnlng and of the gnd, because it

believes in Christ and in nothing else,

Does not our problem of church integration them also

fall sub specie Christi? Does He not qualify for being the

primary consideration? He is not our universal priority
simply because in terms of time he precedes the issues of

the universe, The Creator Who came before all things is the

qu. His minlstry to the disciples a2nd the people of

Sychar in John U4,

SBonhoeffer. Op. Git., D. 7.
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Christ Who now also "holds all things together.'6 All the
created elements of the world continue enduring under His
preserving power, Without Him the world would fall apart.

Already we are tempted to allude to the words of the
next verse and to our fourth chapter in which we shall be
saying that the Creator-Christ uses His Body the Church to
hold things together, Suffice it to say here that in speak-
ing of the Head of that Body, we are already speaking of a
unifying factor that alone is capable of holding the often-
dismembered elements of the world together, Despite all
opprosing wills and forces within and without His Body, it
is His determined will that all things be constituted in Him
Who is their creator, It 1s also the will of the Creator to
unify, This will to unite is implicit in the word suvioctnkzv
("holds together") written by Paul as he applied himself to
the disunity at Colossae.7

Once we have established Christ as antecedent to and
preserver of all things, 1t is safe to proceed to another
aspect of His creativity. In verse 15 Paul calls Him "the

8

image of the invisible God," ¥What does this expression

mean? HMankind camnot see what an invisible deity has in

6001. 1:17b,

7ce. Col, chapters 2-4 and the fact that disruptive
influences seem to have gotten within the fellowship,

8 ZikiV toh Bfou Too aoPatou.
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mind for the world, This was the bewildering plight of the
Colossians and could possibly be interpreted as Chris-
tianity's dllemma today as it faces the combustible tension
between the majority and minority groups in our world, The
invisible Gecd is an unknown, or distant, and inoperative
deity, If He has not appeared or the scene He must be un=-
related to the l.ssues of man, If He has not directly shown
Himself to man, then He has not revealed & plan, nor mani-
fested Himself as Ruler in the plan, But God is on the
scene, He has presented Himself to us in the "image" (&IKWV)
of Christ,

Another way of saylng this is that Christ has come to
"project the 1mage"9 of God's will for His people; i,e,,
what God wants to do can be observed in what Christ does,

We might say that looking at Christ is like looking at God's
"character"lo--what we can accept as the very nature and
behavior of God Himself, Jesus is God's genuine revelation,
In Him we can understand what God wants to be doing in His

world, We would have no knowledge of the Creator's attitude

9The verbal idea emphasizes the verbal-noun character
of #kwy , more clearly understood in the noun "reflection"
although the latter loses some of the uniqueness of God's
"image-projecting" nature by its connotation of repeating
the original image,

10y sonclude this from RaPakt%p which appears only in
Heb, 1:3 but as it is used there seems closely alllied {cr,
Lightfoot, op. eit., p. 145) to God's activity of revealing
His will to us in Christ,
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toward such a contemporary crisis as raclal segregation if
we did not have God present im the Creator Christ, The come-
monly understood notion of the word "image® is that of an
artificial reproduction representing in physical form the
original bodily appearance, This has made of the biblical
concept & lifeless and static thing, Jjust as the copper
image of the Abraham Lincoln penny does little more than re-
mind Americans of & dead emencipator, And many unmoved
people have circulated these images, God's character is not
of the dead past, So Christ is the genuine living God, "He
in whom God is adequately represented, in whom is manifested
the plan of God for the world,"ll

If Christ is the representation of the etermally acting
God, then we must say that God has not ceased His creative
activity with the founding of the world, nor at the holy
inspiring of the Soriptures, but is active in His Son,
through the Holy Spirit, creating today. To look at Christ
ag the "image of the invisible God® is not to look at
printed words or statues or still-life reproductions, It 1is
as though we are looking at a motion picture of God in which
the creative Lord steps out pf the soreen into the world to

manifest and execute God's plan in our midst, God's moving

11Christ1an Senft, "Image," Vocabulary of the Bible,
edited by J. J. Von Allmen (London: Butterworth Press, 1958),

p. 180, Cf, also Gerhard Kltteé, %223;%§%g§%§253%§%§§%§25f
zum Neuen Testament, edited by Gerhar e c art:
W. Kohlhammer G N B H,) II, (1935) 386.




