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EPICUREAN CATCHWORDS IN THE LETTERS OF SAINT PAUL
Iintroduction

A cloud has hung, and still hangs, over Epicureanism.
fany men, scholars and theologlans alike, have made the
mistake of identifying the name Epilcurean with sensualist,
and have contemptuously dismissed Eplcureanism as an ig-
noble philosophy of anti-Providential dogmas stressing
voluptuary living. Such is not the case. Far from being
an ignoble philosophy, these teachings from "the Garden"
form an enlightened creed, as enlightened as is possible
within its materialistic limits.

Such a materialistic philosophy which stressed the
urgency of this 1life presented a definite and powerful
block to the spread of Christianity in the early centurles
of the Church. It is not diffioult to see, then, that all
who are vitally interested in early Christianity must take
the Epicureans into serious consideration, along with other
modes of ancient thought, if there is to be a proper under-

8tanding of that early Christian tradition.




gaint Paul undoubtedly encountered many Eplcureans
during his misslonary travels. How did he deal with this
hedonistic philosophy? In being "all things to all men"

that he might by all means save some,l

did the Apostle to
the Gentiles also become an Epicurean to the Epicureans
that he might save some Eplcureans? Is there any Eplcurean
terminology in the lLetters of St. Paul? To many of Christ-
ian sentiment such thoughte seem hardly respectable, al-
though similarities between Christlan doctrine and classioc-
al philosophy, however shall and inconsequential, are often
felt to be flattering and gratifying.

Py way of an historical survey of Hellenlstlc Greece
and of ¥picurean expansion, coupled with a comparison of
Epicurean and Pauline teaching, this theeis will attempt to
show that it is not only possible but very probable that
Epicurean catchwords do exist in the writings of St. Paul,
and that such terminology was emptled of its former conno-

tation, refilled with Christian meaning, and redirected

against the Epicureans.

1. I Corinthians 9:22.
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I. A Survey of Creece and Eplcurean Expansion
A. Historical and Philosophical Background

1. Greece at the Time of Epicurus

Epicurus was born into a world of expansion and
change. A48 a result of the Peloponnesian Wars and the
facedonlian conquests, the period of city-states and in-
dependent republice was succeeded by a period of fusion
and confusion. The Alexandrian conquests introduced a new
8pirit into Greek living and thinking. It was a spirit
whlch forced the Greek world to surrender its exclusive-
ness, its city-state rivalries, its class distinction, and
its contempt fﬁr the "barbarian" and the foreigner. The
ideals of pure democracy fell to pleces, powsr and guthori-
ty changed handse, and sécondary states came to the fore.
The individual city as Buchvwas no longer sovereign but
subjJect to the rule of a foreign king.

People of alien race freely mingled with the Greeks.
c°9m°§olitaniem was now a reality end resulted in a loose

unity. Athens, previously an exclusive Greek city, now

admitted many foreigners within her walls. In short, the
Hellenlstic period was under way, and brought with it

numerous problems.

In the political field there was & marked change 1n




attitude over against former political 1life. A country to
live and dile for hardly existed. The glory that was Greece
had long slnce past. Nunlclpal government undsr the iace-
donian regime was a farce. To undertake a government po-
sition was no longer an honor but merely a duty. The
cosmopolitan cliltizenry was not intefested in war and poli-
tics, as were theilr forefathers; but practised instead a
way of 1life which has given thie period the name "Hellen-
istic", a term to denote deflation and inferioriﬁy.

There was also a change in the realm of the arts.
The Classical Period in Greece (450-400 B.C.) had reached
ite height in the Periclean Age. FEuripides and Sophoocles
were then active. The comedy of Aristophanes had as 1ts
scenes the centers of the political 1life of his day.
Towards the end of this period came Socrates, who greatiy
influenced the later philosophic system of Plato. In
sculpture, architecture and painting there were such nota-=
bles as Iktinos and Kallicrates, the designers of the
Parthenon; Phidlas, the world-famous sculptor; inesicles,
the architect of the Propylaea; Polykleltos, the perfector
of "the walking motif"; Polygnotos, the greatest palnter of
the fifth century; and liidias, a renowned vase painter. By
contrast, the fourth century appears to be somewhat of &
let-down. Demosthenes presents a different type of litera-
ture. Public life in the new comedy of Menander and Phile-

mon are unknown. Perpstual themes from the famlly and




social life, such as the accounts of lovers, drunken
captains, parasites,; and revolutionists; came into promi-
nence. There was a great difference between the age of
Plato and that of Epicuruéa

Antegonism to the relliglious conventions of the times
also prevailed. With the coming of the Kacedonians, people
became realists and began to doubt the validity of their
0ld natlonalistic cults. To complicate matters, forelgn
deltles, mainly of Oriental origin, were introduced and be-
came serious rivals to the traditional gods of the Greeks.

Into such a world Epicurus was born. There is much
conflicting testimony regardlngbthe life of this philoso-
pher. Diogenes Laertius, in the tenth book of his Lives of

Eminent Philosophers, furnishes most of the biographical

data. Epicurus was probably born at Samos in 341 E.C.,
about five years after the death of Plato. At the age of
thirty he became a teacher of philosophy in itylene and
later in Lampsacus. Iin 306/5 B.C., he moved to Athens and
established his school in a garden outside the city walls.
His death in 270 B.C. was mourned by many followers who had

accepted his doctrine as virtually final.

2. The World of Plato and Arietotle
When Epicurus established his “Garden" at Athens, he
took his place alongside several other philosophles. The

Acadeny of Plato had been in existence for many years.

SO
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Zeno was expounding Stoiclsm to his circle in the Porch.
The Lyceum of Aristotle was headed by Theophrastue.

A conslderation of Epicureanism, which in a large
measure formulated Greek and, later, Roman philosophic
gpeculation, must include a brief examination of Platon-
ism; for there are both curious and important relation-
sehips between the two. Plato's concept of naturalistic
ethice; his theorles in political science; and his 1deal-
isem in metaphyslics are basic for a proper appreclation of
Epicureanliam.

The most significant feature of Platonism is its doc-
trine of the Ideas. In trying to discover the plan and
meaning of the world es the home of humenity, Plato looked
upon everything in nature and in humanity as the realiza-
tion of an Idea. To him, there were two worlds: the uni-
verse of Ideas and the universe susceptible to our sense
experience. The realm of the Ideas is non-spaociel, non-
temporal, and exists apart from the realm of the real. In
the world of reality everything which exists, every act of
ours, every form of conduct, is but an expression of an
Idea. To exist, for Plato, meant to express an ldea or
Plan. The world is a stage in the unfolding of a ruling
Principle.

To the people of his day, this theory was functional.

Oates has expressed the advantages thls way:

Mg e ——
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1. It provides a theory of universals on the i |
basis of which the phenomena of prediction can be

‘oxplained. 2. It offers an answer to the onto--
loglcal problem when it says that the ideas are !
real, and that all else, in varying degrees, 18

relatively lees real. 3. In the face of the eplste- ’
‘mologlcal problem, it holde that knowledge, strictly

speaking, is possible only of the ideas, that 1is, of
that which does not change, while 1t is only possi-
ble to have oplnion with regard to objeots in the
phenomenal world which are in continual flux. 4. It
submite an answer to the problem of value, for in-
deed there are ethical and aesthetlc l1deas, such as
courage and beauty, which fupction as objectlve
norms in the realm of value.

The theory of the Ideas had its religious and theo-
logical implications. Being hierarchically arranged ac-
cording to genus and species, teleologlcally, the ideas
looked forward to a final cause, an ultimate. This Plato
termed the ultimate Good. To this Good he ascribes most of
the attributea which the Christian assigns to God, though
Plato knew nothing of the graclousness of God and the for-
giveness of sins. No pagan writer ever reached the heighis
attained by Plato in speaking about God.

Plato viewed tne eoul as a reality, pre-existent and

post-existent, and the cause of all law, harmony, order,

life, and justice in the universe. In 1ts pre-existent
state the soul saw all pure ideas in a realm of perfect
ldeas. Entering the body of a person the soul cannot get
these perfect ideas, but is impriscned in and debased by

the pody. The soul never loses sight of the world of the

1. Whitney J. Oates, The Stoic and Eplourean Philoso-
bhers, Random House, New York, 1940, D.XV.
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Ideas. Throughout the life span of a man it seeks 10 be

free to once again recall the pure ideas of its pre-exist-

ent state in a post-existent realm.’  In the measure in

which the soﬁl is sucocessful in oafrying.out the virtues
of Juutice, wisdom, courage and temperance, in that meas-
ure 1t shortens 1its period of transmigrations on earth and
will that much sooner return to 1ta-f1nq1.rest1ns'p1aoe in
¥t. Olympus. Such contemplation makes for virtuous living
among men.

Knowledge 1s inherent. Ideas drawn from the mind are
the true standard by which experience must be judged. Han
receives all knowledge as a result of sense experilence.
Only in the degree in which the soul recaptures the vision
of the Ideas a8 they are in the world of the Ideas does
one acheive knowledge.

Greek philoeophy reasched its perfection in Platq and
Aristotle, men who perfected the Socratic theory of con-
ceptions. The ldealism of Plato was expounded with thra-
ordinary briliiency, and had been tried and'tested b&IﬁPiB'
totle. Aristotle, however, revolted agalnst Plato's doc-
trine of the ldeas, that they exist apart from the real.
To "the Stagirite" the world of the Ideas and the world of
things ape inseparably bound together. Nevertheless both
Plato and Aristotle were idealiste and contributed much to
this view which was such an important element in the glory

that was Greece.




Yet the views of Plato and of Aristotle had their im-
perfections and limitations. Trusting implicitly to con- )
geptlions, Plato and Aristotle falled to enquire how these |
conceptlons arose, and whether they would stand. They had e
attached undue prominence to mental criticism, neglected
obaservation, and supposed that out of ordinary beliefs and
current language conceptions expressing the very essence of
things could be obtained by pure 10513.2

There were over-hasty attempts to enthrone idealism as
the knowledge of conceptions. There was always present the
desire to accept one's own notions of things as being real
and actual. In spite of hig brilliancy, Aristotle had

falled to blend the elements out of which hie system was

composed into one harmonious whole. Such defects were ap-
parsnt, even in the greatest and most brilliant achleve-
ments of the Greeks, and nothing short of a revolutlon in

attitude would avall in correcting these faults.

3. Materiallem Versus Idealism
The failure to reconcile all the elements within the
individual systems of Plato end Aristotle, the entry of
00ld reason as a reaction to duslism, and the politlcal
conditions of the day introduced the teachings of the post-

Aristotelian schools.

2. E. zeller, The Stolcs, Epicurcans, and Scopbles,
translated by Oswald J. Reichel, Longmans, Green, and UO.,
London, 1870, p.4.
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The two schoole which inherited the Academy and the
Peripapoa used only fragments of their former masters.

Concerning the Academy Wallace says:

The Academic school came more and more to lean
towards critical and logical tendencies. The New
Academy, inspired by the influence of 1ts contempo-
rary, Pyrrho, the great sceptical philosopher of the
anclent world, became the maln arsenal where were
forged the weapons of a universal destructive oriti-
clsm. It was the spirit which denies, the reason
which rends in pieces its own congtruction, that
prevailed in the Academlc school.

And with regard to the immediate followers of Arlstotle he
writes:
Aristotle's immediate followers Theophnrastus and

Strato of Lampsacus soon left the metaphysical ideal-
ism of their master. The loglcel and the physical de-
partmente were made the predominant feature in the
tradition of the school. There was nothing left but
"positive" sclence. In the next generation Aristote-
llanism sank into greater etagnation; became more
positive and less philosophloal; it passed into scho-
lasticism, and put learning in the place of wisdom and
research.’

Wxtreme views in opposition to Plato and Aristotle
were expressed by the Cyrenaics and the Cynice. These men
were hoetile to all conventions and were ocutrageous real-
ists. They were, to quote Wallace, "a practical protest
against the dominant tendency to sacrifice the individual

to the community.“S

The ideslism of Plato and Aristotle in expressing the

3. William Wallace, Chief Ancilent g@;&%my 6§2.1_-
Qureanism, Pott, Young, and Co., New York, 1880, p.0.

4. Ibido, po7l

5' Ihido. p.12.
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Socratlc idea of oconceptions had apparently proved to be a
fallure in the Hellenlistlc age. Aristotle attacked Plato's
transcendentalism. He in turn was superseded by sceptl-
cism. 'A new moral outlook on the probleme of the world and
of man wae needed. Such a view had to be materialistic,
and had to prove 1its worth in the mldst of sceptlics. Epil-
cureanism met these requirements.

Both Stoicism and Epicureanism summed up and drew out
the conclusions to which the past had furnished the pre-
mises. Rach had lts contacts with Plato, but in expressing
itself each followed a growing tendency towards individual-
lem=-- the outstanding feature of Hellenlstle culture as op-
posed to Hellenlec culture.

TWpicurus dealt with man, not as a fragment of soclety,
but 2o0lely ae an individuel “"who can, 1f he thinks 1t de-
glrable, make teorms with soolety but who had a prior and
natural right to live and progress for himsalf.“6 A man's
sole dutles were towards himself. Ethice was Eplcurus’ end
and goal, an ethlce which looked only to the interest of
the individual.

Knowledge was no longer valued for ite own sake, but
employed only in so far as it tended to produce a clear
Belf-centered Judgment and gave some principle for the

regulation of pergonal conduct. Combined with thls was the

6. Ibid., p.15.




12

convictlon: that the real 1s the material, the corporeal--

that which can be seen and touched.

On the contrast between Epioufean materialism and for-

mer philosophy, DeWitt writes:

He [Epicurus] believed himself to be perpetus-
ting no school but to be establishing phllosophy,
including religlon, upon a fresh and firmer footing.
He accepted atomism but he rejected the old, unmoral
atomlsm; it was a new and reformed atomism that he
geet out to preach, which should emancipate man from
the bondage of inexorable Necessity and make room
for fresdom of the will and moral responsibility
(Compare Diogenes Laertius, Lives of Emlnent Fhil-
osophers, X.13%4%, and Lucretius II.251f.). He ac~-
cepted hedonism but he rejected the o0ld, immoral
nedonism. It was a new and purified hedonism that
he set out to promulgate, which should take the
offensiveness out of pleasure and cause it to hinge
upon conformity to the demends of justloce, honor,
and reason.f

In short, Epicurus offered a dogma to follow. iHe
presented a way of life for men as man, and practically
abandoned the ldealism of Socrates, Plato, and Aristotle.

His reality was matter, his knowledge was sense experience,

and his peace was liberation of man's will from nature's
law. This wae the méterlaliatic realism which confronted

Paul in the Apostolic Age.

= i
7. Norman W. DeWitt, "The New Plety of Zplourus,
Transactions of the‘Roxél Soclety of Canada, Sectlon II,

1944, p.79.
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B. Extent of Epicureanism

1. Geographlcal

Eplcureaniem began in the regions around the Aegean
Sea. Strabo, the geographer, presents a short but inter-
esting account of the early years of Epicurus:

The Athenlans at flrst sent Pericles as general
and with him Sophocles the poet, who by a slege put
the disobedlent Samians in bad plight; but later they
sent two thousand allottees from their own people,
among whom wae Neocles, the father of Eplcurus the
philosopher, & schoolmaster as they called him. And
indeed it is sald that Epicurus grew up here and in
Teos, and that he became an ephebos at Athens, and
that ?enanger the comic poet became an ephebos at the
same time.

hen Epicurus was about thirty years of age he founded
a school of philosophy in !Mltylene and Lampsacus.9 Epi-
curus regarded Lampsacus, a ferry town of the Dardanselles
opposite to the modern town of Gallopoli (the city of Cal-

10 His foremost disciple,

liag), slmost as his country.
Yetrodorus, came from Lampsacus.l1 Another pillar of his
school was Polyaenus, a2 notable mathematician, also from

as 2dditional followers from this city are

Lampsacus.
Leonteus and his wife Themista; Idomeneus, the husband of

Batie; and Colotes, agsinst whom Plutarch wrote a tract and

8. Strabo, Geography XIV.1.18.

9. Gf. Cloero, De Finibus II1.101; Pliny, Natural %&2'
tory Xxxv.5; aAthenaeus v11.298D; Diogenes lLaertius, Llves
of %ﬂigggg Philosophers X.15. :

0' St!‘abo ;{III.I-IQ.

11. Cf. Seneca, &Epistulae 52.3; Dlogenes Leertius, 9OD-
2;,3.'.' X.Z’ . %
lé. Gf? Cicero, Acad.Pro. 106; De Finibus 1.20; Seneca,

gy

Epletulae 18.9; Diogenes Laertius, 0p.Cik.,X.24.
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a rejoinder. From HMitylene came Hermarchus, the successor
of Polyaenus.l3
Five years after Eplourus founded his philosophy in
Mitylene and Lampsacua. he moved to Athens, where he estab-
1ished his "school" in a garden. Here his dootrine and
teachings flourished for centuries. ‘Hla.teaohings aimed at
awakening interest and popularity, and a dogma of this kind
is perhaps espscially approprilate to the sunny south and to
the alert Greek in particular. Diogenes Laertius traces

the historical developnent of the Epicurean school at Ath-

ene after the death of 1its foundei-.l4 In 79 B.C., Cicero

spent six monthe at Athens among the phllosophers, chiefly
attending the lectures of Zeno of Sidon on Epicureanism.
Thils was still a popular philosophy after more than two

centuries. In the days of the Early Empire we find fre-

quent allusion to characteristic Eplcurean tenets. The
school at Athens was still frequented. Apollonius of Ty-
ana, who visited the various seots at Athens, heard a
course on Epicureanism, “"for even it he did not disdain to
study."!® aulus Gellius, who studied philosophy at Athens
while Herodes Attlcus was there hardly alludes to Eplcur-
eanism, except to quote the bitter words of Hierocles the

Stoio: "Pleasurs 1s the end, 1g a harlot's doctrine: no

13. Diogenes Laertius, op.git., X.23.
14. Ibid., X.
15. Philostratus, Apoll. Tyana, 6.
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providence 1s not even a harlot'a'doctrine.“16 Finally,
Longinus, wno visited Athens to study philosophy about 240
A.D., does not even mention the Epicureana.l7 Yet, if Epi-
cureanism was not in good standing at the University of
Athens, it would be a mistake té-infer that it had been
reduced to sllence at this time. Eplcureanism countinued
for another century and Athens was.no exception.

The teachings of "the Garden" found the field most
favorable for expansion in the Fast, especially 1ln Asla and

Palastine.lB

This was inevitable because of the world sit-
uation. The eastern and western parts of the iediterranean
were cut off from one another. Struggles bstween Rome and
Carthags frequently turned the whole VWest into a war arsa.

To the East the situation was different. The conquests of
Alexander the Creat had opened the doors towards the orlent.
This challenged the adventurous spirit of the Creeks, as

well as offering new hope for the down-trodden and political=~
ly oppressed. Tens of thousands of Greeks migrated eastward,
founding new cities from the western coast of Asia Minor to
the very doors of India. - Under Seleucus, one of the succes- |
sors of Alexander the Great, upwards of one hundred forty

new cities were founded. It ie no wonder, then, that Clcero

declares that not merely Gresce and Italy, but the barbarian

%g- Aulus Gellius, VIII-giaél e

« Porpnyrius, De Vita Plotini, . -
18.,§orgai W 5éﬁTtt, TNotes on. the History of Eplcurean
ism", Transactions of the American Philological Association,
Vol.LXI1II, 1932, pD+166«
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world lying around soon felt the influence of Epilcurean-
1sm.19
There are numerous evidences testifying to the spread

of Eplcureanism in Asla VMinor. Lampsacus and kKitylene have
already been mentioned. It was in remote Cenoanda, in Ly-
oia, that a Falthful 4isciple of Epicurus, Diogenes by
name, built nis monument (a portico), to wihich was affixed
the marble slab bearing his famous CGreek Eplcurean lnscrip-

0 A certain As-~-

tion for all to read who passed that way.e
cleplades, hailing from Bithynla, founded an Eplcurean
school of medilcine at Rone.21 And Athenaeus presents an
intereeting account of Dionysius of Heraclela:

And though old enough to know better, he [Dionysius
of Heracleia] deserted the doctrines of the Porch and
leaped over to embrace Epicurus. Of him Timon said not
unwittingly: "Now when his sun ought to be declining, he
begine to recline in the lap of pleasure; it's high time
he were loving, high t%ge he were marrying, and high
time that he stopped."

Additional information on the influence of Eplcureanism in
Asia Minor is given by lLucian, & writer of the second cen-
tury after Christ and in a distant part of the world. ie

tells of the activities of Alexander the false prophet, who

19. De Finibus, II.49. -

20. Georme Hadzseits, Lucretius and His Influenas, Long :
mane, Green, and Co., New York, 1935, p.195.

21. Pauly-Wissowa, B.V.

22. Athe%aeus VII:281- 'I_'h,e Origi%a;l. %f ri‘:l:’norl'g?istat:.’ement 14
reads: vk PV SUVEWV , VOV dEYETL BUVEGSRL  wey y Wpn .f
SE P 'C\;n &P-ixpgv TmaoéédL_ .Pcf. Athenaeus 427E for a more
comp ete)description of the godless actlons of Dionysius of
Heracleia.
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issued "a promulgation designed to scare them [ﬁia enamieé],
saying that Pontus was full of athelsts [tnat is, the Epl-
curaans] and Christiane who had the hardihood to utter the
vilest sbuse of himQ“23 Epidureana in genefal were the
avowed enemies of superstihioﬁ.and priegtly dacebtion.
suspicious of all secrei worship éhd myetefies. This po=-
sition made them alllies with the Christians agalﬁat Alex-
-ander, whose fame was spreading far and‘widerthrougnbut
Paphlagonia. His decelts and tricks were exposed to pil-
grims making theilr way to his oracle at Abonuﬁichos by the
Eploureans who, according to Luclan, were numérogs_in the
provinoces bordering the Euxine. Alexander appealed to the
fanaticlém‘of the province to destroj his opponents. ";f
any athelst, Christlen or Epicuraan, haé come tq 8py the
sacred rites, let him depart.“24 And as the herald called
"Away with the Christiang", the people responded, "away with
the.Epicureans."ga Of all the opponents of Alexander, he
"hated Amaatris‘mostlof‘éil‘tne citles in Pontus because he
knew that the.followers.df.hepidua and others like them
were numsrous in the_oity.“aé
Epicurean influence was felt also in Tarsus, the oity
of St. Paul's birth and education. 4&n FEplcurean philoso-

pher named Lysias came to be tyrant of Tarsus. "Refusing

23. Luclan, Alexander the False Prophet, 25.
24, Log.cit.
25. Loe.m-
26. Log.cit.

b

|




18

to give up hla offlice he made himself tyrant of the city.
He then distrlbuted the goods of the rich among the poor,
murdering many who did not offer them of their own ac-
sord."?" hree centuries later, during the reign of Alex-
ander Balas, thlis same city produced the famous Eplcurean
wrlter, Diogenee. Tarsus must have been a center of Epi-
cureanism over a long period of time.

In the second century B.C., we learn from one of the
Herculanean rolls of the vogue of Zplcureanlsm 1ln the great

city of Antioch.28

Antiochus Epiphanes (175-164 B.C.), the
God manifest, wae converted to Eplcureanism through one
Philonides, who not only sojourned in favor at this court,
lived in & building across from the palace, but also main-
talned this position during the reign of his successor,
Demetrius Soter (162-150 B.C.), the Savior.ag

Syria produced a number of outstanding Eplcureans, &
testimony again to the spread of the teachings of “"the Gar-
den". Luclan, the satirist, has been mentioned. He halled
from the inland Syrian town of Samosata, and shows both in-
timate knowledge of Epicureanism and also great sympathy with
it. Mithras, the steward of Lysimachus, king of Thrace, was
an Epicurean from Syria. Suetonius informs us that a pro-

fessor of Greek, Pompilius Andronicus, who mugt have been a

27. Athenaeus V.215.
28. Norman W. gangt. "some Less Familiar Aspects of Epl-

oureanism®, The Classicsl Journal, Hay, 1949.
29. lLoc.cit.

R L T T I P T T e
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oonﬁemporary with Lucretlus, was by birth a Syrian. He
spoliled his chances as a teacher of literature by his de-
votion to Epicureanism. It was supposed that hls creed
would make him indolent in his teaching and less able to
maintain discipline; and so the poor man saw himself dis-
tanced in the competition by 1nferilor men.30

Traces of Cploureanlism are found in Palestine and
neighboring territories. Zeno, a leader of "“the Garden"
at Athens, came from Sidon.ot Philodemus, the outstanding
Epicurean in Rome in the days of Cicero, came from Gadara,
a city on the outskirts of the Anti-Libanus. It is natural
to believe that the doctrines of Epicurus were common know-
ledge to the inhabitants of the cities of the Decapolis.
These were a federation of cities marked by Hellenlstic or-
ganization and culture. Pliny lists the following ciltles
belonging to the Decapolis: Damascus, Philadelphia, Raphana,
Seythopolis, Gadera, Hippos, Dion, Pella, Gerasa, and Can-

2
atha. Ptolemy, a second century writer, names eighteen.3

30. De CGrammaticis 8.

31. Cicero, De Natura Deorum, I.59.

32. If Jesus worked with his father as a carpenter from
boyhood until the beginning of hls public ministry, he no
doubt, labored in the vicinity of Nazareth, his home city.
It was the custom of his day, as it 1s to this day, for la-
bor orews to band together and travel from city to eity in
carrying out their work. These bands of workmen must zp-
erate within walking distance of thelr home base, as U 3{
had families to look after and support. ¥Within a comioi 3
table walking distance of Nazareth are four of the orig ga
cities of the Decapolis: Scythopolis, Gadara, Hippos, an
Pella. It is very likely, then, that Jesus encountered the
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Mesopotamlia knew of Epilcureanism already in the
gecond century B.C. Seleucla, 1h Hesopotamia, was the
home of Diogenes, the Epicufean in the court of Alexandsr
Balas, the successor of Demetrlius ESoter.

The appeal of Eplcurean doctrine reached Egypt glao.
Colotes, who published a little book entitled, That Accor-

ding to the Opinions of the Other Fhilosophers One Cannot

as Much as lLive, and dedicated 1t to King Ptolemy, was an

Eplourean.33 According to Dldgenéa Laertius there was also
a second Ptolemy mentioned as an adherent to this group.34
In condemning their teachinge, Dionyeius, Eishop of Alex-
andrla (%-265 A.D.), gave mute testimony to their extent.
Record of persecution 1s also evidence of the wide and
rapid dissemination of Epicureanism.35 Suidas mentlons two
examples: Lyttos and ifessene.  According to him some Epl-
cureans moved to the town of Lyttos, or Lyctos, in Crate.
A decree at once demanded the expulelon "of those who had
invented a womanish and ignoble and disgraceful philosophy,

and who were enemies of the gods."36 If they returned, &

worse fate awaited them. Since Lyttos was destroyed around

Epicurean philosophy on his visite to these various cltles
whille working as a carpenter, and that He was well acguaint-
ed with their doctrine. Norman W. DeWitt, author of "Some
Less Familiar Aspects of Epicureanism", fhe Classical Jour-
nal, May, 1949, holds to this view, an observation which
8eeme very tenable.

33. Plutarch, Against Colotes, 1.

34. Diogenes Laertius, Op.8lt.,X.25. 2

35. Norman W. DeWitt, "Some Less Familiar AspectBecsas

36. Suidas, under Lyttos.
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200 B.C., thls persecution must have taken place sometime
in the third century B.C. 8Simllarly the people of iessene
thrust out the Eplcureasns as defllers of the temples and as

a disgrace to phllosophy through their athelsm and indif-

ference.37

In the last half of the second century B.C., the new
creed swung westward. The earllest expositor of Eplcurean-

ism in Latin was one Amafinius, who published much liter-

38

ature of the sect. Of him Cicero says:

To £111 the gap their [the refined philosophers)
eillence left came the volce of C. Amafinius, and by
the publication of his works the crowd had its inter-
est stirred, and flocked to the teaching he advocated
in preference to any other, whether because it was 80
easy to grasp, or because of the seductive allurements
of pleasure, or possibly also because, in the absence
of any better teaching, they clung to what there was.
After Amafinius again there came a number of imltators
of the same system and by their writings took all
Italy by storm.>?

After Amafinius a host of writers sprang up 1in the
West. Through their efforte Eplcureaniem spread through-=
out Italy and beyond. Gaius Catlius, an adherent to this
creed, was an Insubrian Gaul. Furthermore, Epicureanism
seems to have thrived in Caeear's camp in Gaul, from winich
8ilte the young Trebatius announced his conversion to Epl-

cureanism in 53 A.D.ho

37. Suidas. under lfessene. The date of this incldent is
conjectural bﬁt nas been placed around the middle of the
second century B.C. '

38. Cicero, Acad.Post.,l.5; 22&2!21§2°'1V'6’ 1I.7; De
Pinibus  ITT. 40 0

39. Tusc. Disp., IV.6.

40. Clcero, Fam., VII.12.1.
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It is impossible to say when Epicureanism reached Rome.
It was known there in the dayh of Ennius;41 About the mid-
dle, of the second century an obscure statement tells us
that two Epicureans, Alcius and Phiilﬁcus, were expelled
from Rome on the ground of immoral influénoe on the
young.42 i1t is certain that about that time "“the Roman
government mede some ineffectual attempts to check the cor-
ruption of menners and the decline of falith, which accom-
panied the conquest of the transmarine provinces. The de-
ocree against the Bacchanalia in 186 B.C. and the general
order given to the executive in 161 B.C. to keep a sharp eye
on philosophers and rhetoriclans, betray uneasiness in the
governing circles at Rome.“43 Cicero makes several commentse
on their numbers and activity 1in Rome-44 This philosophy of
"plezsure® was undoubtedly winning converts steadily.

In the vicinity of Naples, there was the Eplcurean gar-
den school of Siro, as well as of Siro's famous friend,
Philodemus. At the clty of Tarentum Polyarchus, an envoy
sent by Dionysius the Younger, addressed the men of that
city on Epicureanism as. follows:

fo me at least, gentlemen, it has often before

41. Cf. Cicero, De Div., 1.58.132; II.50.104; De Natura
Deorum, 111.32.79: of. prologue to Plautus', Mercator.
2. Athenasus, XII.68.
43, William Wallace, op.cit., p.250. .
44, pe Finibus, I.7.25; 11.15.49; Tusc. Di8Q-, I1.3.T3
Pro Caelio, 17.41.
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this appeared plain, as I considered the question,
that the whole syastem which sets up these virtues

is quite absurd, and far removed from nature's in-
tent. For when nature speaks in her own volce, she
blds us follow our pleasures, and declares that

this is the right course for a man of sense, but to
resist them, to subjugate the appetites, 18 the

mark of one who 1is nelther prudent nor happy nor 45
comprehends the composite character of human nature.

At the time of St. Paul this self-extending gospel of
the tranquil life had spread to most parts of the Graeco-
Roman world. Wherever Paul went to preach the Gospel of
Christ he must have found himself facing audiences "liber-

w46 DeWitt

ally interspersed with burgeols Eplcureans.
notes: "iIn all my reading 1 have never encountered anywhere
the claim that Platonlists or Peripatetics or even Stolcs
were numerous but in every century mey be found evidence
that Epicuresans were prominent.“47

Epicureanism wes a wide-spread bellef and one which
must have been seriously taken into consideration by Paul.
One dare not overlook this powerful group when studylng New
Testament history, nor dare one merely look upon the Epl-
cureans as a weak sister philosophy to the Stoics. These
followers of Eplcurus faced Paul wherever he went, and taught
doctrines, some of which insldiously paralleled Christianity
and others again which biltterly opposed Christ’'s basic

teachings. For these-reasona Eplcureanism was a major enemy

against which Paﬁl and.the early Church had to contend.

45. Athenaous, XII.544-545.
46. Norman W. DewWitt, "Some Less Familiar Aspects ofee."e

47. Loc.cit.
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C. Adherents
A philosophy of the millions
A phllosophy for beggar and king

The past pages have shown that Eplcureanism spread
throughout the Graeco-Roman world. Thie must have been a
philosophy of the millions.

In the generation after Epicurus, the Stolc Chrysip-
pus "devoted his 1life to demolishing the Eplcurean doctrine
and even went so far as to have his statue erected in the
Ceramelcus so postured, as he thought, as to be a refutation

of that creed.“48

The new doctrine was exploited by lMen-
ander and ridiculed by other comedians. Already in the
days of Arcesilaus, who was a later contemporary of Eplcur-
us, men asked why there were so many deserters to Eplcur-
eanism from other schools, while no Epicurean ever became a
renegade. To this Arcesilaus sarcastically replied: "“A man
may become a eunuch, but a eunuch can never become a man "4
These evidences point to the immense popularity of the Gar-
den philosophy in Athens in the later lifetime of Epicurus
and the years immediately rollow1n5.5°
Another interesting statement as to the number of ad-
herents of Epicureanism appaars'ln Diogenes lLaertius:

For our philosopher has abundance of witnesses
to attest his unsurpassed goodwill to all men=--his

48. Norman W. Dewitt, "Some Less Familiar Aspecte...".

49. Diogenes Laertius, op.clt., IV.6.43.
50. Norgan We Dewitt.'“ggme Tess Familiar Aspects...”.

i i e
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native land, vwhich honored him with statues in
bronze; his friends, so many 1n number that they
could hardly be counted by whole citles, and indeed
all who knew him, held fast as they were by the
giren-charms of his doctrine....ol
DeWitt takes this to mean that "while whole cities could
be described as fpicurean in failth, this suvatement fell
short of the truth, because rural districts also had been

permeated by that ereed."22

Dlogenes Laertius further men-
tions that “"while nearly all the others [sohools| have died
out, the school 1itself continues forever wlthout interruption
through numberless reigns of one scholarch after another.“53

Various phrases in the writings of Cicero lndlcate that
the Epicureans were numerous.s4 Other information wnich
sheds light on this creed of the millions 1is suppllied by
Plutarch and indirectly by Tertullian. Plutarch, in ad-
dition to incidental references scattered through his writ-
inge, has devoted two of his essays to a keen criticism of
the Epicurean views, in the course of which he refers to

many points in the history of the sect to show that material

51. Diogenes Laertius, op.cit., X.9. ;

52. Norman W. DeWitt, "Some Lese F;miélar AspectE...’.

53. Diogenes Laertius, op.cit., X.9-10.

54 . "Aggin. as to the dﬁgstlon ofteq asked, why so many
are Epicureans..." (De Finibus, 1.7); "...let us pass in
review the system of Eplourus, which to most men is the best
known to any" (Ibid., 1.5); "But, you tﬂll me, Epicurus hl?i
self had many friends" (Ibid., 11.25); "Such 2 provision 1
became one whose ' intellect roamed' over unnumbered worlds
and realms of infinite space, without shores or oircum- s
ference” (Ibid., 1I.31). In the speech Pro Caello, dated 5
B.C., Cloero informs us that at that time no phllosophy ex
cept "voluptas cum dignitate" was then being taught in Rome

(Pro Caelio, 41).
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on that topic was In hls time abundant .2 Tertullian, in-
veighing against the pagan philosophlies of his day asks the
. following questions: What indeed has Athense to do with Jeru-
salem? What concord is there between the Academy and the
Church? What between heretlcs and Chrletlans?ss Tertullian
could well be referring also to the Epicureans, for thnis
creed was a powerful enémy of the Church in hls day.

In asking "Why so many followers?" one necessarily in-
quires into the type of peoplé to whom this creed appealed.

Platonism as a creed was always aristocratic and in
favor in the royal courts. Cicero wrote: "I prefer to agree
with Plato and be wrong than to agree with those Epicureans
and be right." Stoiciem, which steadlly extolled virtue,
logic, 2nd divine providence, was no less acceptable to
hypocrites than to saints. The Stoics advocated a philoso-
phy which became popular with the upper classes and which
Horace consequently calls a "silken-cushion" phllosophy.
Epicureanism, on the contrary, offered no bait to the silk-
cushion trade,57 for this was not a oreed for the socially
and politically ambitious. It eschewed all soclial dis-
tinction, appealing thereby to a wider public then did Plato
or Aristotle. Hpicurus "spoke to the man and not merely to

the oitizen, to the common man and not merely to the rea-

gg. Williem Wallace, 9_2.9_1_1,3_--113;75;“1)“!, 7
. Tertullian, Against Heresiss, 2 2947 =
57. Norman %. ﬁeWItt. Eplcurus: Philosophy for the iil

lions", The Classical Journal, January, 1947, pp.196-197.
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aon.“58

The advice of Epicurus was to have only so much
regard for public oplinion as to avoid unfriendly criticism
for elther sordldness or luxury.

In the place of the old natlionalism in Greek life,
cosmopolitanism found expression with Epicurus. He dis-
regarded differences of natlonallity, sex, and social sta-
tus. Irrespectlive of country or government, he introduced
a new design for living which was applicable everywhere.
"He had emancipated himself from the obsessions of his
race, political separatism, and the exclusive falth in
political action. The whole world was a single parish.“sg

The immediate and intimate friends of Eplcurus demon=-
strate the cosmopolitan appeal of his philosophy. IHermar=
chug of Witylene, second president of the school, was the

60

eon of a poor man. Polyaenus was a notable mathematic-

1an.61

Idomeneus, to whom Epicurus wrote a letter, was a
minister of state who exercised a rigorous authority and
had important affairs in hand. Apollodorus was a conspicu-
ous exponent of this creed in Athens, while Zeno of Sidon,
a pupil of Apollodorus, appears as the nexi distinguished

62
leader. Another unnamed follower was a drill-sergeant.

58. Willlam Wallace, op.cit., P-16. 3
59. Norman W. DeWiti. Eplcurus: Philosophy for the...",
s 298- 1t., X254
O' 1 8 OR.C ey e .
61. 513%222§ éiiiﬁiﬁa’a"ﬁazsad mathematician. "At this
point Boethius the mathematlclan entered into.the conver-
sation. You know that.the man 1s already cgaqging his 62)
allegiance in the direction of Epicureanism'(¥oralls, 39 .

62. Diogenes Laertius, 0p.cite., X.26.
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And #enander the comic poet should be mentioned as an in-
timate f£riend of Epiourus.®> !

Epicureanism, like Christlanity, in competing for pop-
ular support, made an appesal to the fairer sex. Women and
ghildren were admitted. Thomlsta, the wife of Leonteus of
lLampsacus, Leontlon the wife of Epiocurus, Batls the sister
of Eplcurus, and one iemmarcon are four female members of
the sect. De¥itt comments: "Even Mary iagdelene would not
have been excluded.“64

The filrst Roman converte to Eplcureaniasm seem to have
been gentlemen. dAmong the circle of Cicero's friends there
were many Epicureans--more perhaps than members of any
other sect. Atticus, a2 wealthy, cultured, and kindly man;
Verriue; Papirius, Paetus; Trebastius Pansa; and Casslus,
one of the assassins of cacsar.%5 Phaedrus and Patro were
aleo shining lighte 1in this system. Fhaedrus, the illus-
trious member of the sect around 90 B.C. gave young Clcero

hie first philosophical lessons. Their friendship term-

63. Other names of Epicurean followers are 1165912
Willlam Wallace's, Chlef Ancient Philosopnles: Zpigurean-
ism, and E. Zeller's, fhe Stolce, Epicureans, and Soeptlcs.

64. Norman W. DeWitt, [he New Plety of Epicurus, p.852.
Evz? courtesans were admitted (Diogenes Laertius, op-git.,
x. ° B
65. "Indeed it is also seid that at the death of Caesar
Cassius, turning his eyes toward the statue of Pompey be-.
fore the attack began, invoked it silently, although he was
much addioted to the dooctrines of Epicurue; but the grigliss:
a8 1t would seem, when the dreadful attempt was NOW cioie s
at hand, replaced his former cool calculations Eith dcg %
ly inspired motion" (Plutarch, Lives: Cassar, 80:8% ¥
Plutarch, lLives: Brutus, 37.
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inated with the death of Phaedrua.66 Patro was head of

the group in 51 E.c.57

To both of theae men Cicero ex-
presses his great respect and deep affection. Of Siro and
Philodemus, Cicero writes that they were gentlemen of

highest quality.68 In the De Natura Deorum one reads that

the chlef Epicurean adherent in Rome in the days of Cilcero

was Velleius, a member of the Senate.69 '

in Caesar and Catullus, and still morelln Virgll and

Horace one can dstect features of FEplcureanism. In the |
Georgice of Virgil there is a parallel in the spirit of

70 Horace's own philosophy was a

Epicurus and Iucretius.
blend of Epicureanism, Stolcism, and his own good practical

aenee.71 it is thought that Ovid knew his Lucretius per-

66. On Phaedrus, cf. Cicero, De Finibusi1§i5i16; Vele3e;
D9 Natura Deorum, I1.3%.93; Epis. ad Fam., ol

67. On Patro, Cf. Cicero, Epis. ad. Fam., XIII.1.2.;
Epis. ad Att., V.11l.6. '

8. Clcero describes Piso the counsel as a barbarous
Epicurus, an Epicurus from the pigsty, an Epicurus molded
out of potter's clay and mud. Clcero then contrasts Phllo-
demug as a person of refinement. This Greek, unlike other
professors of Eplcureaniem, is at home in literature (of.
Willlam Wallace, op.cit., P-255).

o ?g. Cicero, De Natura Deo;ugé 1.6.15. Cf. De Or., I1lI.
21.70; De Natura Deorum, l.21.55.

70. Cf. Aulus Gellius, Noot. Att., I.21.7: “We see that
Virgil not only adopted single words of Lucretius but also
followed very many verses and passages, almost in thelr en-
tirety" (Norman W.. Dewitt,"Virgil agg)Epiouraaniﬂm » ihe
Classical Weekly, XXV, 1932 .89-90) .

71. Gf. Eplstles, 1.1.75.15 Horace had an intinate X
acquaintance with Lucretius' De Natura Rerun (gf- Wed. Mer
rill, "“on the Influence of Luoreuualoghs;gr;ge ’ ;J_Sé;____ﬂ_!‘_axﬁl
of California Publicatlons, Classloca 0,_5%- p Lo
nl‘lagja Cley QefBay Eora;e' _S_q-_t;'l 1.1.119 an Lucret'iua'
I11.938; 0des, II.16.20 and Lucretius, 111.1068 (Hadzsits,
lucretius and His Influence, note p. 39)
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fectly well.72

Yet the azppeal of Eplcuresnism was not limited to the

73, atn

sducated alone. temente from the writinga of Seneca

and Cicero bear this out. Wrote Seneca: "There is Eplcur-

us, for examnple. Iark how greatly he 1s‘adm1red. not only

by the more cultured, but also by this lgnorant 'rabble.“74

Cicerd, in three different works, elther directly or in-
directly mentions the Epicufeana g8 people of only moderate
learning, thereby exerting but little influence on the com=-
munity. One reads in the Tusculan Disputations (II.T7):

For there is a class of men, who wish to be
called philosophers, and are said to be responsible
for quite a number of books in Latin, which I do
not for my pert despise, for I have never read them;
but as on thelr own testimony the writers claim to
be indifferent to definition, arrangement, preclslion
end style I forbear to read what affords no pleasure.
What followers of this school say and what they think
is not unknown to anyone of even moderate learning.

He writes in the De Finibus (I1I.25): "But he won many
dlsciples. Yes, and perhaps he deserved to do so; but
8t111 the witness of the orowd does not carry much weight."
The Agademica gives tha following information (I.5):

I judged that any person from our nation that felt
an interest in the eubject [that 1s, philosoph¥], 1L
they were learned in the teacnings of the Greeis, .
would sooner read Greek writings, than ours, and if on

» tems
the other hand they shrank f{rom the sclenca apd 8ys
of the Greeks, they would not care even for philosophy,

o tius,. the

72. Cf. Amor., I.15.23=-24: "The verses of Lucre '
8ublime, will paéish only ghen one day the world will be.
glven over to destruction. _ -

73. Cf. E. zeller, op.git., Dp. 413-415 and Ngrﬂag i'
DeWitt, "Notes on the History of Zplcureanlem’, 2.0:2:3:s
LXIII, 1932, pp.l166-176, for additional names.

74. Seneca, Eplstulae, LXXIX.15.
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which cannot be understood without Greek learning:
and therefore 1 was unwilling to write what the un-
learned would not be able to understand and the
learned would not take the trouble to read. But you
are aware (for you have passed through the same
gcourse of study yourself) that we Academice cannot
be like Amafinlus or Rabirius, who discuse matters
that lie open to the view in ordinary language.
Quintilian seems to have been chiefly struck by Epi-
curean hostility to liberal culture.75
¥any Eplcureans came from rural areas. Agaln Clcero
is our authority. "Ae for that, your sect argues very
plausibly thet there is no need for the aspirant to phil-
osophy t0 be a scholar at all. And you are as good as your
word. Our ancestors brought old Cincinnatus from the
plough to be dictator. You ransack the country villages
for your assemblage of doubtless respectable but certainly
not very learned adherents-“76 Cicero also states that
Epicureanism took all Italy by storm. DeWitt sees in this
a2 polite sneer at Epicureans "as 'rustice' and hints that
(44
converte are readily recrulted from the back township."
The words of %allace form a brief and fittlng summary
to this section:

Eplcureanism addressed itself to a frailer and
humbler multitude, who neither in circumstances nor

;g- Quintilian, 11.7-16;I§Iz{-2-24-
« Cicero, De Finibus, oche 0
TT . Norman'#T"DeW1tt, taome lLess Famlliar Aspeotsiof..;s.
Confirmation of this interpretation 1s afforded bytc ;ezg
contemporary Philodemus who wrote QE.&EE.ﬁEBEE%E%E— %EnE-
Estate, which is composed for the guldance of . ‘)’“"
engaged in farming or planning o do so (Log.clt.)-
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in personal endownments were equal to making the
world comport itself to their demands. It proposed
to enable them, by discipline, to gain all that the
others acquired by wealth, position, and innate
force. It preached that pleasure was not restricted
to the rich or to the mighty, but was equally attain-
able by the poor and the lowly. It levelled all .
ranke and equallzed men, by showing that it 1s the
varlety and superficlal glitter of pleasure and not

its essence whioh imposed upon the powerful and
thelr admirers.”®

78. William Wallace, op.git., P-152.
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D. The Appeal

Epicureanism was a missionary phllosophy.’ The Epi-
cursan said: "Laugh whlle you philosophize; take care of
your property; do your duty to your family; and never
cease to proclaim the tenets of the true phlloaophy."79
What 1s more, Eplcurus composed many texts for home-study
courses, & practice later followed in Italy by Amafinius.
Extension of thie method from disciple to disciple contin-

ued long after 1t ceased in dther schools.ao

Such a per-
sonal appeal produced results simllar to those attained by
the Christians.

One dare not forget the historical clrcumstances in
the age of Epicurus, for they help to account for the popu-
larity of his doctrine. The successors of Alexander, the
chaoe of Greek politics, and the caresrs of tyrants and
secondary powers, a8 well as the general Hellenistic atti-

tude pervading at that time are all a practical and 1llus-

trative commentary on the morals and theology of Epicurean-

iem. To minds wearied by the strife of politics and harassed

by wars and rumors of wars, a creed which released men from
the bondage of political 1life could not be but welcome.

Epicursanism was such a non-political religion, connected

79. Gnomologium Vaticanum, 41.
80. Norman #. DeWitt, "Soﬁe Less Famlliar Aspects of

Epicureanism”, The Classical Journal.
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with no government or court. Its appeal was essentially to
the individuasl. This creed spoke for thé benefit of the
individual man "as a being for whom life is pregnant with
possibllities of pailn and pleaaure.“81 In the midst of the
world's confusions, it offered man peace and inner calm.
Thue it afforded the human soul a gulde to the practical
problems of life. Its end was purely practical, not a mere
theoretical doctrine. "ILive unknown" was their maxim for
living a simple life, a maxim which included a withdrawal
from an active participation in life. Such teachling found
widespread favor.

Furthermore, %Wpicureanism was not a profound philoso-
phical or scientific system, as were the systems of the
Academy and the ILyceum. It did not trouble itself with the
work done by the Yuseum and Library of Alexandria, whether
in natural history or in literary criticism. Nor were its
teachings influenced by the great mathematiclans and astro=
nomers, such as Zuclid and Aristarchus. Its aim and char-
acter were designed to awaken interest and win populerity.
Its principles were simple and the precepts casy to follow.
The Epicurean had merely to apprehend and remember the pre-
Gepts and principles enunclated by the founder of the sect.
According to Cicero, "their arguments are stated without
precision, because thelr doctrine is eaglly grasped and ap-

Pealing to the taste of the unlearned. This is one of the

81l. William Wsllace, op.oit., P+157.
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main reasons for its support.“82
fthereas Stolclsm represented man as the creature and
subject of divinity, Tpilcureanism taught that man wae the

master of his fate and the captain of his soul. In oppo-

geition to the doctrine of a judgment to oome.83 and of a

Hades where wicked men pald the penalty of thelr wrong-

doing--belliefs common to a lerge part of the ancient world--

Epicureanism supplied a safeguard. In the system of Epi-
curus neither the gods, nor death, nor a hereafter were to
be feared. His declarations set man free, as it were, from
all controlling powers in the heavens, and in the dim here-
after. In its place he acvocated a concentration on the
present life-with no thought of the consequences beyond the
tomb; liany eagerly accepted these teachings, for in them
they found a workable way of life and an answer to their

spiritual 1nqu1r1ea.84

82. Cicero, Tusculan Disputations, IV.6. "aAnd this much
he says in the words I have quoted, so that anyone you please
may realize what Epicurus understands by pleasure Ibid.,II1I.
18.42) . "what should prevent me from being an Eplcurean, if
I accepted the doctrine of Epiourus? Especlally as the :
system is an exceedingly easy one to master" (De Finlbus, 1.8).

83. The vulgarity of Epicureanism seems to nave baen on
the mind of Augustine, when in unregenerate days he woulg
have given Epicursanism the palm, if only immortality ha
not turned the scale (Confessions, VI.16). i

4. In antiquity one of the principal charges agalns e
Eplcurus was that of destroying religion, the same charg
that caused the death of Socrates. His chief aoeuseralwere
Clcero and Plutarch, who lived at a safe distance in time
and space (Norman ¥W. DeWitt, The New _111_251'9!; Epigurus, .
P+79). Of. Clcero, De Div., 11.17.40; Do Natura DooruR, .-
44.123. The plous and bigoted Aelian, who llved towards
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"Pleasure is the end of life" is the Epicurean motto.

To this statement YWallace comments:

If we remember too that according to the Epi-
curean theory pleasure is defined as the complete
removal of the painful state, and that, once achiéved
the pleasurs can never be intensifled, but only
varied by any subsequent additions, we can understand

close of the second century B.C., wrote a work on Provi-
dence, in which the Eplicuresns largely figured. It was a
work full of divine judgmente on unbelievers and of miracu-
lous conversions (Suidas, under Adelian). Lucian said “he
knew not what blessing that book [the catechism and artlcles
of Epicurus] brings to those who come to it, what peace and
tranquility and freedom it works within them, setting them
free from terrors and gpectres, and portents, from vain
hopes and superfluous desires, putting within them truth
and understanding and truly purifying their souls, not by
torch and squills, and such idle ceremonials but by right
understanding, and truth and openmindedness" (Alexander the
False Prophet, 25, 38, 47). Josephus mentions in a scorn-
ful manner that the Epicureans deny providence and the dl-
vine government of the world (Antiquities, X.7). In later
rabbinical literature the word retained thie stigma and was
taken over in bulk by them as a common term of reproach for
the unbelievers. &pecifically the Hebrew transliteratlion
of this word (the Greek name with the Hebralc plural) de-
noted one who refused to believe in the life after death or
in the divine origin 6f the law and the proghets. The Jews
applied thie term to denote a freethinker, loose llver, and
transgressor of the Moeaic law. In one place we read: "The
apostates, the informers, and the apikorsim are punishned in
hell forever" (Normen W. DeWitt, Some Less Famillar Aspects
of Epicureanism). Korah, who headed the movement against
fioses, and the serpent who tempted Eve, are both describsd
by the Hebrew commentators as Gpicureans (Wallace, OD.Clt-.,
P.260). Of interest is a reference by Dante. "In the
8ixth circle of hie inferno the gulde reveals a strange
cemetery of lidiess coffins. These were prepared for upl-
ourus and his followers. Within these coffins at the dayd
of judgment their resurrected bodies were to be lmprisone i
under seal along with their souls to all eternity, agdtpre
sumably subjected to the higher temperatures. Doome 1giar
tortured immortality" (HNorman W. DeWitt, Some Lesg %%%;——3-
4dspects of Epicureanism). Adds De¥Wltt: "Dare one uclt :
without irony the prayer requiescat in pace? (Log.clt.).
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how Epicurus blds his friends to rest content with
simple fare. Costly fare only gives a character of

varlety and multégliclty to the enjoyment which it
cannot increase.

The Eplcurean ethics attempted to inculcate plain
living, not as a duty, but as a pleaaura.86 Such moral
living was one of the reasons for the large following Epi-
curean dogma enjoyed.BT But too often followers over=
stepped the basic principles of the founder of the sect.
Gluttony and greed were often the case, instead of moder-

88

ation. Thie is natural for “even if the pleasure Epi-

85. Wallace, op.git., p.51.

86. Gregory Wazlanzen speaks of Epicurus in a fairer
tone than some critics, by showing that by nis temperate
life the pleasures Epicurus preached were not the vulgar
delights of licence {Carm. lamb., XVII). "We ought, says
Eplicurus, to be on our guard agalnst any dishes, which,
though we are eagerly desirous of them beforshand; yet leave
no sense of gratification behind after we have enjoyed them"
Porphyry, De Abstinentlia, I1.53). "This fellow is bringing
in a new philosophy: he preaches hunger, and disciples fol-
low him. They get but a single roll, a dried fig to relish,
gndawager to wash it down" (Pnilemon in Clem.Alex., Strom.,

It 93 ]

87. "Again, as to the question asked, why 80 many men are
Eplcureans, though it is not the only reason, the thing that
moet attracts the crowd is the bellief that Eplcurus Qcharea
right conduct and moral worth to be intrinsically and of A
themselves delightful, which means productive of pleasure
(Cicero, De Finibus, L.7).

88. This 1s exemplified in Athenaeus where a men in his
gluttony hastily ate an eel and then a hot flat-cake and al-
most burned up inside (VII.298). Further 1qu of moderation
is shown by the same author where we read: "With Eplcurus
there is no libation, no preliminary offering to the gods.
On the contrary, it is like what Simonldes saye of the law-
less woman: 'OFfttimes she eats up the offeringe before they
are consecrated'" (v.179). "Of Epicurus, Timon says in his
Satires, third book: 'Indulging his belly, than which n;-
thing is more greedy'. For it was, in fact, for the sa z '
Of the belly and the pleasures of the flesh in general tha
this man flattersd Idomeneus and Hetrodorus ( Athenaeus,
VIii.279F).
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curus meant was not one what vulgar sensualists understood
by the word, the name was one that did not repel that
nunerous class who could not understand why happiness
ghould be treated as lntrinsically merltorious.“sg The
attraction of profligates perhaps caused Cicero to remark
that the whole book of Epicurus was a brimful of pleasurses

90

and should be flung away. The Epicureans were often ac-

cused of voluptuary living.gl Lucian cleverly satirizes
them on two occasions. In personifying Epicureanlism he
says:
Epicurean, 1 want you now. W#ho will buy him?
He is a pupil of the laughter yonder and of the
drunkard, both of whom we put up a short time ago.
In one way, however, he knows more than they, be-
cause he ls more 1mp10uag Besldes, he 1s agreeable
and fond of good eating. 2
And in his discussion on the parassite Luclan writes:

Again, it is not only in this way that pleasure
is foreign to Epicurus, but in another way. Thls

89. Wallace, op.clt., p.240. Sensca writes: "So I am
all the more glad to repeat the distinguished words of Epl-
eurus, in order that I may prove to those who have et
to him through a bad motive, thinking that they will have
in him a screen for their own vices, that tgeyﬁmust il
honop?bly no matter what school they follow" (Zpistulas,
XXI.9) .

90. Cicero, Tusculan Disputations, I11.44.

91. Writes Plutaroh: "Thus the Eplcureans reproach the
other philosophers, that by their wisdom they bereave mﬁn
of his 1life; whilst the others on the contrary acouea ?Agm
of teaching men to live degenerately and llke o s is
gainst Colotes, 2). The Eplcurean ggllosopher Déoseneld
mentioned by Athenaeus as follows: "fell, Alexander PS5
him high regard, although he lived 2 depraved life, an i
moreover had a slanderous and bitter tongus, DOLHS VAR ISE

%nglg?e royal house if he could provoke & laugh" (Athenagus,

92. Lucian, Philosophies for Sale, 19.
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Epicurus, whoever the learned gentleman 1s, either
has or has not his daily bread. Now if he has not,
it is not a question of living a life of pleasure.
He will not live! But if he has, he gets it either
from hie own larder or that of someone else. How
if he gets his daily bread from someone else, he 1is
a parasite and not what he calls himself; but if he
gets 1t from his ggn larder, he will not lead a
1ife of pleasure.

This doctrine appealed, then, both Lo those who saw
in it a way to live nobly and simply in the midst of con-
fusion and to those who saw in this creed an excuse for
"riotous living". But between the Epicurean voluptuary and
the Epicurean aecetic "neither popular opinlon nor serious
leglslétlon was likely to make a dist.inction.“g4

Another appealing factor in favor of Epicureanism was
the remarkable harmony which prevailed within the school.95
No wonder that 1t has often been compared with the early
Christian Church. “Self-centered without selfishness, kind-

ly without intensity or passion, wise without pedantry, Epl-

93. Lucian, The Parasite, 12.

92 . Normen W. DoWitt, Notes on the History of Epigurean-
ism, p.172. Julius Caesar enacted laws against both rig;;“
ous living and new collegia (Suet., Jul., 43). It 1; Epi-
1y that both of these resulted in the dispersal of the Lp
cureans. ‘ -

95. The value of friendship became a tradition, andtvzn-
eration of the founder, in his life-time found Soduen Cfx
pression, and later also, in the verses of Luoretius. sin.le
Kuriai Doxai, 27. Clcero remarks: “Yet Epicurus in & of &
house and that a small one maintained a whole °°m§§3£- and
friends, united by the closest syzpathy ang affei 1bu; I.
this still goes on in the Epicurean school (g E‘%""}'ﬁé
20). 4nd Seneca: "It wae not the classroom of Egecgen o
but living together under the same roobs that1m: V1i.6).
Metrodorus, Hermarchus, and Polyaenue (Zplstuisg, T2
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ogrus naturally had many friends and adhsrents.“g6 Cicero

and Luclan both comment on this characteristic of Epicur-

ug--a characteristic which must have been appealing to many

besides themselves.97

Hadzlite summarizes the practical doctrine of Epicur-
eanism as follows, which further brings forth secrets of
their successes and popular appeal:

All matters of dispute aside, Epicureanism soon
came to mean to all men 1) a physical doctrine of
atomism; 2) an ethical philosophy that regarded
'pleasure’ as the summum bonum; 3) a denial of im-
mortality; 4) a new interpretation of religion that
conceived of gods as far removed from this world
and, far from exercising Providence toward mankind,
as quite_indifferent to our happiness or to our suf-
fering.28

Lactantius in his Divine Institutes (III.1l7) enumer-
ates a number of secondary causes wnich may account for
the spread ana appeal of "the Garden" philosophy:

It tolls the ignorant they need study no

literature; it releases the niggardly from the
duties of public beneficence; it forblds the loun-

96. wallace, op.cit., p.240.

97. Clcero writes: "And to my mind the fect that Epl-
curus himself was a good man and that many Epicursans both
have been and today are loyal to their friends, consistent
and high-principled throughout their lives, ruling thelr
conduct by duty and not by pleasure--all this does but en
foree the value of moral goodness and diminlsh that of
Pleasure" (De Finibue, I1.25). ."...and,: suppose I resigt
the Epicureans, that crowd of friends of my own, 80 "°?§ y
and so affectionate a set of men" (Cicero, Academiocs, IE'i-
36) . Lucian relates: "The followers of Aristippus and Ep
curus were in the highest favor among the her
they are pleasant and agreeable and jolly g00
ITrue Story, I11.18).

98. Hadzsits, op.cit., p-13.

0es because
d fellows® (A
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ger to serve the State, the sluggard to work, and
the coward to fight. The godless are told that
the gods are indifferent; the selfish and male~
volent 1s ordered to give nothing to any one--
because the wise man does everything for his own
sake. The recluse hears the pralses of solitude;
and the miser learns that life can be supported on
water and polenta. The man who hates his wife is
presented with a 1list of the blessings of celi-
bacy; the parent of a worthless offspring hears
how good a thing 1s childleseness; the children of
Impioues parents are told that there is no natural
obligation upon them. The weak and luxurious are
reminded that pein is the worst of all evils; and
the brave man, that the sage ls happy even in tor-
tures. Those who are ambitious are bldden to
court the sovereign; and those who shrink from
worry are directed to avoid the place. °

Plutarch, as @ld many others, saw no influential men
stemming from this group:

But out of the school of Epicurus, and from
among thoee who follow hls doctrine, I will not ask
what tyrant-ikiller has proceeded, nor yet what man
vallant and victorious in feate of arms, what law-
giver, what prince, what counselor, or what gover-=
nors of the people; nelther will I demand, who of
them has been tormented or has died for supporting
right and justice.99

Opponents to the system of Epicurus find apt expres=
slon for their contempt of Eplcurus in the words of Alex-
ander the false prophet: (About Epicurus, moreover, he
delivered himself of an oracle after this sort; when some=
one asked him how %picurus was doing in Hades), he re-
plied: "With leaden fetters on his feet in filthy mire he

Bltteth. 11100

In spite of hostility to his teachings, the creed had

99. Against Colotes, 33.
100. Tucian, aloxander the False Erophet, 25.
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tremendous popular appeal. Throughout the Medlterranean
regions from Italy to ¥esopotamia, from Pontus to Egypt,
this hedonistic system found favor with millions. Its
appeal was 2o wide that hardly a person could fail to find
something which did not meet with his approval. Rlch and
poor alike saw in Epicureanism 2 light in a world of dark-
ness.

It took more than human strength to oppose this phil-
osophy and emerge victorious. ®ith the help of the Holy
Spirit Paul did this. Although this chapter has pointed
out the extent, influence, and appeal of Eplcureanism, the
original question of this thesis still remains unanswered:
Are there any Epicurean catchwords in the Paullne letters,
Eplcurean catchwords employed by St. Paul in his dealings

wlth this phillosophy?
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II. The Ethlcal System of Epicureanism
A. Pleasure--the Alpha and Omega
of a Blessed Life.

What. was for Plato and Aristotle a part of an entire
philosophlc system became for the Bplcureans the central
problem of their thinking. Aimed at giving mankind a peace
which the world could nelther glve nor remove, this phil-
osophy of salvation stressed human happlnese as the chlef
good and subordinated everything else to this--metaphysical
speculation, justice, virtue, learning, the arts, and cul-
ture in general. The extreme measures taken to obtain the
chlief good mark the teachings of Epicurus as a reaction to
the unreasoning congervatism of the past, which had sug-
gested no amelioration to the individual as an individual.
The goal of all human happlness for Epicurus was the great-
est amount of pleasure in the long run-1 Pleasure was the
alpha and omega of a blessed life. Diogenes Laertius
writes:

It is the starting-point of every cholce and of
every aversion, and to it we come back, inasmuch as
we make feeling the rule by which to judge every good
thing. And since pleasure is our first and native

good, for that reason we do not choose every pig:sure
Wwhatsoever, but ofttimes paes over many pleasu

1. Cf. Athenaeus, VII.279A, 280A; Cicero, De Finibus,
1.9 (Compare Sophooles, Antigone, 1165£f.) -
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when a greater annoyance ensues from them. And oft-
times we consider pains superior to pleasures when
submisslion to the pains for a logg time brings us a
consequence of greater pleasure.

By measuring one pleasure against the other, calculating
the advantages and disadvantages, one formulated an opin-
1on.3 However, Eplcurus 1s careful to point out that
pleasure as the chlef good and ultimate aim in life does
not mean the pleasures of the profligate and the prodigal.4

In his treatise On the Ethical Znd, Epicurus writes:

"I know not how to conceive the good, apart from the pleas-

2. Diogenes Laertius, op.clit., X.129. Cf. Cicero, De
Finibus, 1.10; Athenaeus, XII.546F=54T74 (Compare Plutarch,
Moralia, 1088 B where Wetrodorus uses the same words for
physical plessure). %allace comments: “ilany before Epicur-
us had condemned pleasure and opposed it to virtue... Some
sald and asserted an incompatibillity of pleasure and virtue
++«+ Pleasure was the concomitant of action when the perfect
agent found a perfect medium for his action. But the char-
acter of the active power made a profound difference in the
estimate to be formed of the pleasure. There were higher
pleasures and there were lower plessures. Thie distinction
of the worth or worthiness of different pleasures rests up-
on the presumption that there is a hierarchical system of
ends in life, that some acte or thinge are intrinslcally
worth more than others, quite apart from the pleasure waich
individuals may derive from them" (%allace, op.cit., DPD.
136-137). "The word pleasure is rather vague. It denotes
not merely the abstract and general relation in virtue of
which an act or object is termed pleasant, but also the
particular objects or acts themselves which give pleasure
to some, or perhaps to the majority of mankind" (lIbid., P.
140) . "“The individual susceptible to pains and pleasures
1s the starting-point and the standard. Nothing exists
outside him which should thwart and check the clalms of hig
person to enjoyment, nothing of an ideal kind, at any rate
(___Ibi.g.-. p.139). s

+ Diogenes Jlaertius, op.Cll., A O

h. 2. Gloero. De Flnibus, I.10. "Eplourus e
only what I am saying now. If everybody lived the 1 A
which I am living, nobody would be a profligate or amn &
terer--no, not one" ({Athenaeus, V1I.279 c).
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ures of taste, sexual pleasure, the pleasures of sound and
the pleasures of beautiful form."> Again, to quote Athen-
aeus on the words of Epicurus: "The beginning and root of
all good 1s the satisfactlion of the belly and all wise and
notable things have in this their standard of reference ."®
¥etrodorus, a devoted pupll of Epicurus, wrote Timocrates:
"Yes, Timocrates, devoted to the study of naturs as you
are, it is indeed the belly, the belly and nothing elss,
which any phileosophy that proceeds according to nature
makes its whole concern."!

The Epilcureans, in the interest of gestronomy, sm-
phasized a simple table and proper tablemates. Eplocurus

8

himself practised this. Diocles espeaks of the Epicureans

5. Diogenes Laertius, 0p.git., X.6. Compare, Athenaeus,
XI1.546 E where is added: w\ Tas S0 mopdhs KU Ohv  HBedas
KWWheels « Also of. Athenasus, VII.280 A and for a shorter
version, ViI.278 FP. Compare Cicero, Tusculan Disputations,
1II1.4)1. Wallace comments: "Of course this does not mean
that pleasure merely lies in these things. but it does
assert that a pleasure from which they have all beén ex-
oluded as unreel and incompatible, is to Eplcurus an im-
possible and fanciful conception--a mere dream of the ideal-
18t. It is here that Epicurus is directing his remarks
against the idealist philosophers, who made thelr heaven a
1life of intellectual vision of truth" (wWallace, op.oit.,

PP. 154-155). It may be that Epicurus is merely enumer-

ating four typical examples of intense pleasures under the

headg of the four senses: taste, touch, hearing, and seeing.
- Athenaeus, VII.280 A.

40) 7. ibia., ‘!Ii.279 A (Ccf. Clcero, De Natura Deorum, I.

[ S

8. "Bpicurus, the Gargettian, cried aloud and iaid.e "Ia‘o
whom & little is not enough, nothing 1s enough. G ‘{ehmZe i
barley cake and water, and I am ready to via“eveg Weta u
in happiness" (aelian, Var.Hist., IV.13). 59? ’: Mok s
little pot of cheese, that, when I like, I may far p

ously® (Diogenes Laertius, Op.gites X11).
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as living a very simple and frugal 1ife, and with Bato calls

them “water-drinkers".’ Seneca's deseription of the Garden

hospitality represents ideal Eplourean views and practices:

Go to hils Cerden and read the motto carved there:
"Stranger, here you will do well to tarry; here our
highest good is pleasure." The caretaker of that
abode, a kindly host, will be ready for you; he will
welcome you with barley meal and serve you water also
in abundance, with these words: "Have you not been
well entertained?" "This Garden", he says, "does not
whet your appetite; it quenches 1it. Nor does 1t make
you more thirsty with every drink; it slakes the
thirst by & natural cure--a cure that demands no_fee.
This 1s the pleasure in which I have grown old."l

Prior to the search for something t.o eat, one should find
proper tablemates. "“To feed without a friend is the life

of a lion 2nd a wolf‘.“ll

The N Ths y6Tgos 78wy View brought much censure to
the Epicureans. Chrysippus claims that Archestratus, the

"forerunner of Epicurus and those who adopt his doctrine

of pleasure®, is the cause of all c:orrupt.:l.on.:"2 Athen=-
aeus, on the other hand, views the Gastrology of Arches-
tratus es a noble eplc which all philosophies given %o
hearty eating claim as thelr I'lrxeosnina.13 He further states

that propriety and understanding must be exercised 1if

9. "At all events they were content with half a pint of
thin wine and were, for the rest, thoroush"3°m§ wat.e:ater
drinkers" (Diogenes lLaertius, Qp.git-, Xell) » %our o=
drinking makes you useless to the state; whllet by m{vpm))
tations I inerease the revenue" (Bato in Athenaous, 2V- S

10. Seneca, Epistulae, XXI.10.
11l. Loc.cit.

12, Athenaeua. VII'278-

13. 1bid., VII.104.
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gratification is tc be derived from eating.l4 Timoorates,
the prodigal son of the Garden, asserts:

. esethat Epicurus vomited twice a day from over-
indulgence, and goes on to say that he himself had
much ado to escape from those notorious midnight
philosophlsings and the confraternity with all its
secrets; further, that Epicurus' acquaintance with
philosophy was small and his acquaintance with 1life
even smaller; that his bodily health was pitiful, so
much so that for many yeare he was unable to rise
from his chair; and that he epent a whole mina dally
on his table.l5 ;

We have no proof as to the validity of this assertion.

16 the Epicureané frowned

Contrary to popular opinion,
upon sexual promiscuity. "No one was ever the better for
sexual 1n6u1gence, and it is well if he be not the
worse .17 According to Epicurean ethics, the man who 18
truly wise will neither fall in love, nor merry and rear &
family, although marriage is permitted under certain con-
dltlons.ls

19
One need not be rich to experience pleasure. Stress

14. Ibid., ViI.lO02. ] "

15. Diogenes Laertius, Op.gite, X.6-7. Plut?rch men
iéons that Epicurus was afflioted with dropsy (ioralis,

97 E).

16.)“But to divert fair achisvements to pleasure as 5
their final end, and then to sport and wanton at thg h:a
of Aphrodite's train, as a sequel to wars and fight ngo.
was not worthy of the noble Academy, nor yet of one ;
would follow Xenocrates, but rather of one Who ;egggon ;
towards Spicurus" (Plutarch, Lives: Lucullus and LZT0%5, =°

L ]

17. Diogenes Laertius, op.git., X.118.

18. Ibid., X.119.
wui- t consist in vast
19. "Happiness and blessedness dorngffioea or authority,

poseessions or exalted occupations 0

but on impassivity, calmness, and & dieposit;ogﬂofpgﬁza::gl
that sets its limitations to accord wit? ngg:: £ o{Eltuerehs
¥oralia: How to Study Poetry, 97)(0f. D10g

op.eit., X.139, 141, 144).
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on the value of a simple 1life indicates this. Riches pro-
rit nothing.ao Riches according to nature are of limited
extent, easily procured, but the wealtn araved after by
vain fancies k.nowa nelther end nor limit..al Han's greatest
riches, statss lLucretius, is to live on a little with con-
tented mind, for a little 1s never lacklng.aa Athenaeus

sulogizes Epicurus with these words:

Ye toil, O men, for paltry things and lncessantly
begin strife and war for gain; but nature's wealth
extende to a moderate bound, whereas valn Judgments
have a limitlese range. This message Neocles' wise

son heard ggom the luses or from the eacred tripod
at Delphi.

The summum bonum for Fpiourus was not only the positive
24

enjoyment of pleasure, but also the absence of pain.
Agaln, to gquote Epicurus:

. Wnen once the pain arising from deficlency has
been removed, the pleasure in the flesh admits of
no further augmentation, but only of variation; and
similarly the 1imit of the pleasure of the mind is

20. "If you wish to make Pythocles rich, do not add to
his store og' money, but subtract from his desires" (Seneca,
Epistulase, XXI.8). "Wherefore since treasuree profit
nothing for our body, nor noble birth nor the glory ofl 2
royalty, therewithal we must think that for the mind als
they are unprofitable" (Lucretius, II.37-39).

21. Diogenes Laertlusrl%%éﬁlﬁ" Xe144-146.

22. Lucretius, V.1117- .

23. Athenaeus: Anth.Plan., IV.43 (quoted in Dlogenss
laerti . . e12) s p

ah.ugioggng"é—tiéeﬁtlus. op-git., X.131-132; "“‘Ir?;‘f:ﬁe
11.20-21. "The pleasure we pursué is not that k gellghtful
which directly affects our physical being '1;htge FRE
feeling, a positively agreeable perception od:, to us 1;
on the contrary, the greatest pleasure acc;r cggplet.e
that which is experienced as a result og e
removal of pain (Cicero, De Finibus, XLl

~sib
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reached, when the causes of our principal mental
fears have been removed.2
The devoted Epicureans calmly viewed intense pain as being
of short duration, while continual pain had no magnitude
and therefore wae no problem.26 Even on the rack the wise
man is happy.27
EZpicurus placed supreme value on the love of friends
ln human soclety. "Of all the treasures that wisdom
gecures for the blessedness of the well-rounded life, the
greatest is the possession of friendship.“28 A wise man,
according to Epicurus, alone will feel gratitude (ydeis )
towards frilends, present and absent alike, and will show 1t
by word and_deed.29 On occasion he will die for a triend.3°

Antiquity was almost unanimous in its praise of the

25. Diogenee Laertius, gp.git., X.l44.

26. Ibid., X.140. ™"And on the words of Aeschylus, Fear
not, great stress of pain is not for long, we ought to re-
mark that this ie the oft repeated and much admired state-
ment originating with Epicurus, namely, 'that great pains
shortly spend thelr force, and long continued paine have no
magnitude'" (Plutarch, loralla: How to Study Poetry, 36).

27. Diogenes Laertius, op.cit., X118,

28- Ibido. X-l‘ia.
29. Ibid., X.118. "Love goes dancing around the world,

proclaiming to ue all to awake to the blessedness of the
happy 1ife® (vatican Collection, 52). MOf all the
treasures that wisdom secures for the blessedness of the
well-rounded life, the greatest is the possession of love"
(ibid., 13). Ae regards a wise man: ", ..nor will he punish
hie servants; rather he will pity them and make allowance
on ccoasion for those who are of good character" (Diogenes
Laertius, op.cit., X.118). "As regards women, he [the wise
man] will submit to the restrictions imposed by the law"
(Log.cit.).

30. Diogenes lLaertius, op.gcit., X.120.
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friendly affectlion which prevailled in the communities of
the Epicureans.’l Such a prevalling spirit of friendship
knitted 1ts members together in every part of the world. A
common life supplemented a common dootrine. Such practice
emphasized the "vbetter to give than to receive" oonoept.32
but did not tolerate cs'.)mmunl.laun.33

Christianity also placed heavy emphasis on the value
of friendship. Yet the Christian motive for helping one's
neighbor was forelgn to the Eplcurean. Eplouréan friend-
ship was based upon utility. Fellowship helps to lighten
sorrows énd heighten joys. It is, in the final analysis,
prompted by one's neede. How antithetical to Christlan-

1%y's concept of love.>V

31. ¢f. Cicero, Academica, 1I.115; De Einibus, 1.20.65.
"The followers of Aristippus and Eplcurus were in the high-
est favor among the heroes because they are pleasangaand
agreeable and jolly men" (Lucian, A True Story, 1I. )é £k

32. “and yet Epicurus, who places haypiness in the deep
est quiet, as in a sheitered and landlocked harbor, says -
that 1t is not only nobler, but also more pleasant, toract
for than to receive benefits. For cniefest joy doth
graclious kindness give" (Plutarch, HO alia, 778 Gi .m as

33. Epicurus ro jected the guggestion of commun greewlll
savoring of aistrust and as laylng a restralntion
ofTerings (Wallace, Op.Cities P e .

34.ngf.{morman ‘.'!I.JISemt. E‘)’]Ehe Epicurean mct{\’igglor
Gratitude", american Journal of Philoloay. A ’
1937, pp. 220-328.

Trere = teR-s e b AN |
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B. The Nature of God

If materialistic considerations were so 1mportan£ to
the e;ehlevément. of the summum bonum, what was the Epicuf-
ean attitude toward God and religion? The answer 18 a
gimple one 1if one beare in mind that to attain the highést.
pleasure, the Epicurean aought.,t.o rid himself of all fears,
two in particular: the fear of the gods and the fear of
death.

Lucretius, the Latin exponent of Ebleureaniam. looks on
religion as oppressive and represeive.35 The burden of

religion, threatening prodigels with punishment and evil-

35. "When man's 1life lay for all to see foully grovel-
ling upon the ground, crushed beneath the weight of re-
ligion, which displeyed her head in the regions of heaven,
threatening mortals from on high with horrible aspect, a
man of Greece was the first that dared to uplift mortal
eyes against her" (Lucretius, 1.62-66). "For 1f men saw
that a 1imit hes been set to tribulation, they would have
some degree of strength to defy religious fears and the
threateninge of the priests" (Jlbid., 1.107-109). "Whereas
on the contrary too often it 1s that very religion which
has brought forth criminal and implous deeds” (lbid., I.
82-83). ™,..and I proceed to loose the mind from the close
knots of religion™ (Ibid., 1.932). "Do not natlons ?nigb
peoples tremble, do not proud kings huddlé up suslp a ?
emitten with fear of the gods, lest for some base deed oF
proud word the solemn time of punishment be now at hanb ink
(Ibid., v.1222-1225). "Besides, whose mind does not 315330
Up with fear of the gode?" (Ibid., V.1218) .\ Comparo 1 mas~-
who states: "...and so have saddled us with an et'amllg ot
ter, whom day and night we are to- fear; for swhO 3°§mn§a of
fear a prying busybody of a god, who foresess &AC /& 0
8nd notices all things, and deems that everythmtgnoao by
¢oncern... But what value can be gasigned to 3 ?éicerop Le
Which thinks that everything happens by fate? ki
Natura peorum, 1.20).
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doers with justice, had to be removed. Religion engendered
fear and preeented a block to the attainment of pleasure.
To the Eplcurean who sought a materialistic, self-centered,
and individualistic way of 1life, religion had no place.

But the VEpicurean attack on religlon 1s not justified.
Without the influence of religlon, civil and moral condi-
tione would become unspeakable. Plutarch writes:

Wihen then will our life become savage, unsocial,
and bestial? When the lawe being taken away, there
shall be left doctrines inciting men to pleasure;
when the world shall be thought not to be ruled and
governed by Divine Providence; when those men shall
be esteemed wise who eplit at honesty 1if it 1ls not
Joined with pleasure; and when such discourses and
sentencee as these shall be scoffed at and derided:
"For justice had en eye which all thinge sees", and
again: "God neer us stands, and views whate'sr we
do", and once more: "God, as antiquity has delivered
to us, holding the beginning, middle and end of the
universe, makes a direct line, walking according to
nature. After him follows justice, a punisher of
those who have been deficient in their dutles by
transgressing the divine law." For they who contemn
these things as if they were fable, and think that
the sovereign good of man consists about the belly,
end in those other avenues by which pleasure is ad-
mitted, are such as stand in need of the law, and
fear, and stripes, and some king, prince, or magis=
trate, having in his hand the sword of justice.

Contrary to the views of many, removal of the fear of
the gods did not mean that the Hpicureans denied thelr

exlstence .2 ! Epicurus and Lucretius both accepted thelr

36. Plutarch, Against Colotes, 30«

37. "Had but,Epicurus Jearnt that twice tw king his
he certainly would not talk 1ike that; but while 8008
palate the test of the chief good, he forgets to .LITL UP
his eyes to what Enniue calle the palate of the sky

(Cicero, De Hetura Deorum, 11.18) .

o cre four,

PLI——_
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existence.38 But ultilitarianism and expediency rather than

devotion and spiritual motlvation prompted t.'hem to acknow-
ledge the existence of the gods.

Although the Eplcureans admitted existence of gods,
 worshipped the gods of the community and of the age, par-
ticipated in the observance of festival pageantry, and in-
stituted services to commemorate the names of some of the
beioved dead;39 yet they so minimized the lmportance of the
gods and so emptied belief in them of practical significance,
that in popular oplnion the Epilcureans were regarded as

40

anti-Providential. Admitting the existence of the gods

38. “"Phe wise men will set up votive images" (Diogenes
Laertius, op.cit., X.120). "There are gods but not such as
the multitude believes® (Ibid., X.123). "Positive evidence
for the belief that the gods dld show favor or partiality
to human beinge is evidenced by no less an authority than
Lucretius (1.26-27). What is more, he prays for the favor
of Venus for himeelf (I.24,40), and peace for mankind; and
this fact is a block of stumbling which alone might cause
the advocates of divine indifference to step varily” (Nor-
man ¥. Dewitt, "The New Plety of Epicurus", p.84). “For
nature, which bestowed upon us the idea of the gods them-=
selves..." (Cicero, De Natura Deorum, 1.17). o

’ 39. Cf. Diogenes Laertius, Op.Git., X.120, writes: "The
wlse man will also feel grief.

40. "As for the scoff%ng and sneers of the Epicureaxixg.
which they dare to employ against Providonce a}BO. Oa%hens
1t nothing but a myth, we need have no fear. fe, 01;1 ¢
other hand, say that their 'Infinity’ 1s a myth, “g odlvine
among so many worlds has not one that is directed by
reason, but, will have them all produced by epontzggog?.
generation and concreatlon" (Plutarch, EZQ!.'E.J:_’-Q'B R

An atheist, and an Spigurean--which indeed, W& Ehp s
strongest term of abuse" (Luclian, Alexander 3‘-%-3-?-;-3-5—{“-{5'6
phet, 46). "“How do they acknowledge the g0ds e A
8ame manner as they do an oath, prayer, and ga word and
the adoration of the gods. Thus they adore hi et
mouth, only naming and feigning that which they
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may be expedient, in a large measure, to avoid public re-

proach .41

Epicurus denied the valldity of divination, rejected
"the etone age doctrine of bargain and barter by means of
vow and sacrifice", and pald no reverence to dreame and

42

oracles. Lucian's account of the hostility of Alexander

the false prophet to both the Epicureans and the Christians
beautifully exemplifies this .43 It 1s no wonder that the

principles they totazlly take away and abolish" (Plutarch,
Against Colotes, 11). Cf. Lucretius, V.l; Clcero, De
Natura Deorum, I.5%4).

1. "He [the wise man] will pay just as much regard to
his reputation as not to be looked down upon" (Diogenes
Laertius, op.cit., X.120). "I personally am acquainted
with Epicureans who worship every paltry image, albeit I am
aware that according tg some people's views Epicurus really
abolished the gode, but nominally retained them in ordsr
not to offend the people of Athens. Thus the first of his
gelected aphorisms or maxime, which you call the Kyrial
Doxal, runs I believe thus: That which is blessed and im= _
mortal neither experisnces trouble nor causes 1t to anyone
(01001"0. De Natura Deorum, I.}O). "1t is doubtless there-
fore true to say, as the good friend of ue all, Posidonius,
argued in the fifth book of his On the Nature of the Gods,
that Epicurus does not really believe in the gods at all,
and that he said what he did about the lmt'x:ortal gods only
for the sake of deprecating popular odium" (Cicero, De .
Natura Deorum, I.44). "...he ﬂﬁ;picurus] only does not \tren
ture to deny their exlstence (so that tﬁlm: not encounter
any 111 feeling of reproach” (Ibid., ol "

42. Norman g{ Det’ilgt. "rhe New Plety of Epicuruai. 5'80'
Cf. Vatican Collection, 24. Also of. Plutarch, Azalnst

Colotes, 11. v
3. "'Qn the first day, as at Athens, there is a procla

mation, worded as follows: 'Lf any athelst, O{ gh:;};t;:néff
or Epicurean has come to spy upon the rites, g mysteries
and let those who believe in the god perform the WYEHTCo
under the blessing of heaven.' Then, at the very ’

ead, saylng:
there wag an expulsion in which he took thelzituae :f;ant.ed

Out with the Christians', and the whole mu e
in response: 'Out with the Epicureans'® (Luzignh%
the False Prophet, 38). "An Eplcurean rebuxe
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Eplcureans would also oppose St. Paul who preached of
Christ, prophesied by men in days of old, revealed by God
in His %ord, and proclalmed by disciples who were led by
the Holy Spirit. ‘
Prayers and vows asr envisioned by the Epicureans, were
out of place. The gods are neither weak enough to be
blased by human offers, nor malicious enough to seek to
injure man. Aloof from the world, they live for themselves
and do not care for rnan.44 Beyond the pressure and prob-
lems of this world, the gods enj)oy perfect happiness and

blessednesa.45

Wholly in harmony with themselves by reason
of theilr particular virtues, welcoming those like them-

selves, and regarding all that is not such as ellen, the

Indignant at the exposure and unable to hear the truth of
the reproach, [he] told the bystanders to stone him, or else
they themselves would be accursed and would bear the name
of Epicureans" (Ibid., 45).

44, ¢f. Wallace, op.clt., D.207. "For the very nature
of divinity must neceesarily enjoy immortal life in the :
deepest peace, far removed and separated from our troubles;
for without any pain, without danger, itself mighty by its
own resources, needing us not at all, it 13 neither pro-
pitlated with service nor touched by wrath" (Luoretius, II.
646-651). “...also engraved on our minds the belief that
they are eternal and blessed. If this is so, the famous ;
maxim of Epicurus truthfully enuncliates that that which is
blessed and eternal can neither know trouble itself nor
cause trouble to another, and accordingly cannot feel Febs
either anger or favor, since all such tl.higsse belong only
the weak'" (Cicero, De Natura Deorum, l.1l7/. .

45. The é;ode ha\'re"ﬁo abode in the visible unive(xr'g:. A
their abodes, like their bodies, are attenuated. 4 1{ =
not make the world for man. What profit could 1t o;meg“,
them or us? (Cf. Lucretius, V.146-175). WHallaco ¢ i
"B edness of the gods.

Epicurean heaven was the perfect bless 203?.
There was no Epicurean hell" (Wallace, 0op.git., P-




56

gods have a sort of fellowshlp to offer to good men, bub

have no dealings with evil doers.“6

Bliminating belief in divine providence, Epicurus
sought to free mankind froixl superstition and fear which 1ls
80 often a congomitant with r'eaii.ig-;j.cm.l’7 In his Letter to

Herodotug Cplcurus dlscusses man's: relation %o the celes-
tlal belngs:

And besldes all these matters in general we must
grasp this point, that the principal disturbance in
the minde of men arises because they think that these
celestial bodies are blessed and immortal, and yet
have wills and actlons and motives inconsistent with
these attributes; and because they are always expect-
ing or imagining some everlasting misery, such as is
described in legends, or even fear the loss of feeling
in death a8 though 1t would concern.them themselves:
and agaln, because they are brought to this pass not
by reasoned opinion, but rather by some irrational
presentiment, and therefore, as they do not know the
limite of pain, they suffer a dlsturbance equally
great or even more exteneive than 1if they had reached
thle belief by opinion. But peece of mind (1 Jupafa )
is being delivered from all this, and having a

46. Gf. Norman W. DeWltt, "The New Piety of Epicurus",
Pp. E7-E8.

47. "If we sought to attain nothing else beside plety in
worshipping the gods and freedom from superstition, what
has been said had sufficed; since the exalted nature of the
gods, bsing both eternal and supremely blessed, would re-=
ceive man's pious worship (for what is highesi coumands the
reverence that is ite due); and furthermore, all fear of
the divine power or divine anger would have besn banished
(since 1t is understood that anger and favor alike arehenf-
cluded from the nature of a being at once blessed and in
mortal, and that these heing enmina.t.edﬂﬁe oo menaoen t.{n'a
gg fears in regard to the powers “boze) ﬁ'f-:ge?gémg';'u————;gr-

orum, I.17). "But Epicurus has set us
stitious tezz-ors and dglivered us out of °aptw1w£ ggbggat
we have no fear of beings who, We Know, create no ;ne o
for themselves, and seek to cause none to others 'egt of
vworship with pious reverence the transcendent ma} 4

nature" (Ibid., 1.20).
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consGant meﬂgry of the general and most essential
principles.

Lucretius, in keeping with the spirit of his teacher,

writes:

UInless you gpew all these errors out of your
mind, and put from you thoughts unworthy of the
gods and alien to their peace, their holy divinity
impalred by you will often do you harm; not that
supreme power of the gods 1s open to insult, so
that it should in wrath thirst to inflict sharp
vengeance, but because you yourself will imagine
that they, who are quiet in their placid peace,
are rolling great billows of wrath, you will not
be able to approach their shrines with placid
heart, you will not have the strength to receive
with tranquil peace of spirit the images which are
carrled to men's minde from their bodles, declaring
what the divine shapes are.

Such a vlew which explained away the populer religlon
and theology was one of the most striking, but also one of
the darkest in the ¥plcursan syet.em.5° Deny ing the provi-
dence of God they removed the fear of God from their lives,
but only at the expense of losing the love of God also. To
the Apostle of the Gentiles, fired with the message of the
Cross, such actlon cost more than it was worth. Paul most
certainly opposed this philosophical religion which looked

upon man as the beginning and end of hle own galvation.

48. Diogenes Laertius, 0p.Sibe«, X.81-82.
49. Lucretius, VI.68-78.
50. Cf. Wallace, op.cit., p.107-
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C. The Unlverse: Ite Making and ite Yeaning

If the modse do exist, but are separage from,and in-
different to, mankind, what role if any did they play in
the creation of the world?

Without divine revelation the ancient pagans appealed
to the world of nature, ite harmony and béaut.y, as a proof
for the working of a divine plan. Again_at. Vellelus Clcero

wrote:

Then you censured those who argued from the
splendor of the beauty of oreation, and who, obser-
ving the world itself, and the parts of the world,
the sky and earth and sea, and the sun, moon, and
gtars that adorn them, and discovering the laws of
the seasons and their periodic successions, con-
Jectured that there must exlst some supreme and
transcendent being who had created these things,
and who 1mparteg motion to them and guided and
governed them.D :

Lucretius and Plutarch also refer to this argument from

nature.52

51. Cicero, De Natura Deorum, I.36. 4lso, "...for

gﬂcordingg‘to your school nothing in the universe was caused
y design" (Ibid., I.32).

52. ‘?But;(aome in ogp{))ait.ion to thie, knowing nothing of
matter, think that without the gods' power nature cannot o
with so exact conformity to the plans of mankind change ;19
eéeasons of the year, and produce crops, and in a worlg a
else which divine pleasure, the guide of 1life, perauahes
men to approsch... But when they imagine the gods to 3 ave
arranged all for the sake of men, they seem %0 haveuea
parted widely from true reasoning every way" (Lucretius, .
I1.167-179). "ana now Epicurus comes to your aid, Dt
1y with what he said or wrote three hundred years asg&
1t does not seem to you that the god, unless he 5h°“tm
transport himself and incorporate himself into evggnt gg
and be merged with everything, could initlate mgv( PMuteroh
cause anything to happen to any exlstent objlect ’

loralia, 398 G).
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In answer to thle argument Lucretius points to the
world's flaws and lmperfections, claiming that the world
is too ill=-adjusted to be worthy of divine or'ealr.:l.on.s3
Epicurus, to preserve the full majesty of the gods, writes:

Furthermore, the motlons of the heavenly bodies
and thelir turnings and eclipses and risings and
settings and kindred phenomena to these, must not be
thought to be due %o any being who controls and or-
dains or has ordalned them and at the same time en-
Joys perfect bliss together with immortality (for
trouble and care and anger and kindness are not con-
sistent with a 1life of blessedness, but these things
come to pass where there i1s weakness and fear and
dependence on nelghbors). Nor again must we believe
that they, which are but flre agglomerated in a
mass, possess blessedness and voluntarily take upon
themselves these movements. But we must preserve
their full maj)estic significance in all expressions
which we apply to such conceptions, in order that
there may not arise out of them oplinions contrary to
this notlon of majesty. Otherwise thls very contra-
diction will cause the greatest disturbance in men's
soule .54

The maxim Ex nihilo nihil fit occupies a prominent
pogition in the Epicurean system. Consequently, both
creation and annihilation are equally impossible. Through-
out the whole of hie explanation of the origin of the

world, Epicurue carefully excludes any reference to divine

53. To say that for men's sake the gods had the s LG
pbrepare the glorious structure of the universe, and that =
therefore it is an admirable work of the gods 18 to Luo:;e
tius the assertion of a fool (Luoretlus, V.156-166). The
world was not made for man by dlvine power: 8o greab gre-
the faults wherewith it stands endowed (cf. Ibid., Y =
199). TFor an almost exact parallel, compare Lucretius,
110177‘181-

54. Diogenes Laertius, op.oites X77:
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action.?? There was neither design nor predetermined plan

to the world, a teaching clearly echoed by Luoretius.56
It 1s here that the physical system enters the realm
of the ethical. The world came into existence, not by de-
sign, but by a chance movement of the at.oma.57 Atomism, by
tradition founded by lLeuclippus and developed by Democritus,
provided Eplcurus with the necessary metaphysic to con-
struct his hedonlstioc mat.eria.liam.58 Qates observes:
Such cardinal beliefs as that "nothing can come
from nothing" and that "all that existe is atoms and
void" had strong empirical sanction and by very con-

vincing ratlonal arguments integrated well with the
notion that pleasure is the highest human good.5?

55. "Nothing is created out of that which does not exlst;
for if it were, everything would be created out of every-
thing with no need of seeds" (Ibid., X.39). "For he who
taught us all the rest has also taught us that the world was
made by nature, without needing an artificer %o gonetruct
it, and tnat the act of creation, which according to you
cannot be performed without divine skill, is so easy, that
nature will create, is creating, and has created worlds
without number" (Velleius ageinst Cotta in Clcero, Le Natura
Deorum, 1.20).

56. Cf. Lucretius, V.855-861. "...that no thing 1s ever
by divine power produced from nothing (%B_L}_E!Lr!é'%% %r!e%%ﬂ
gignl divinitus umgquam). For of a surety & g
holds all mortals in med. because they benold many things
happening in heaven and earth whose causes they can by no
means eee, and they think them to be done by divine poweri
(Ibid., 1.150-154). “Therefore we must confess that nothing
comes from nothing, since all thinge must have sseed, itrx.m:[llnt.o
whicn each severally being created may be brought for z
the soft air" (Ibid., 1.205-207). "For certalnly it w:;e;_
design in the first beginninge that led them to place &
?elves each in its own order with keen intelligence...
Ibid., V.419-420). :

57. Cf. Lucretius, V.187-194, 416-431. A

58. Cicero calls ﬁemocritus the fountain from whi;geﬁp:.m
ourus derived the streams that watered his 1itt78 ETOCL S
Natura Deorum, I.43). OCf. Ibid., I.6; I1.235 1.20i

4gainst Colotes, 3.
59. Whitney J. Oates, op.git., P-xvil.
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According to Dplourus, the atome are solid, impenetra-
ble, indivieible, and therefore indeat,ruct.lble.so Cne day
the world will crash into ruins, but matter will noﬁ be de-

61

stroyed. The doctrine of the indestructibllity of matter

is fundamental to a proper understahding of the Epicurean
dthical system.

One immediately raises the questions as to man's place
in the universe and the relation of free will to determinism.

According to Lucretius, man gomes from celestial seed.62

60. To show that nothing is destroyed, Epicurus wrltes:
"If that which disappears were destroyed into that which did
not exist, all things would have perished, since that 1into
which they were dissolved would not exist" (Diogenes Laer=-
tius, op.git., X.39). Cf. Lucretiue, I.221, 236, 239, 245.

61. "Add to this, that nature resolves everything agaln
into its elements, and does not reduce things to nothing"
(Lucretius, 1.215-216). "Therefore things do not utterly
pass away that seem to do 0, since nature makes up again
one thing from another, and suffers not one to be bogn, un-
less aided by enother's death™ (Ibid., 1.262-264). "For
that which once came from earth, to earth returns back
again" (Ibid., 1.999-1000). "“Observe first of all sea and
earth and sky, thies threefold nature...one day shall conslgn
to destruction, the mighty and complex systems of the un%-
verse, upheld through many years, shall orash 1into ruins
(Ibid., V.91-96). "yet I do not forget how novel and
strange it strikes the mind that destruction awalts the
heavens and the earth, and how difficult :I.f.“ia for me to
prove this by argument" (ibid., V.97-99). ‘"iherefore let
them believe as they please that earth and sky will remain
‘lirllcgrrupt.ible, ziven to trust to life everlasting (Ibid.,

. 01'602 . :

62. "*.f-;e)are all sprung from celestial seed; all have that
same father, from whom our fostering mother earth recgi:egt
liquid drops of water, and then teeming brings f°-£t‘hL 5 rg-
oorn and luxuriant trees, and the race of mankind (Luc Tt
tlus, 11.991-996). Likewise Epicurus: "We must belleve oSt
worlds, and indeed every limited compound body which SaEs
uously exhibits a similar appearance to the things gg s
were orested from the infinite, and that all such things,

|
|
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Placed -in 2 world where all creation groans for deliverance,
man's life 1s one long struggle in the rlar'k.63

The problem of necessity was of far greater importance
to Epicurus. In following the atomic theory of Democritus,
he was in danger of making freedom of the individual im-
posglble. If man, as all nature, ie merely a result of the
chance collection of atoms and dlsappears when these atoms
gseparate, then man would be subject to the atom. If Demo-
eritan atomism were completely followed such determinism
would contradict Epicurus' philosophy of emancipation,
liberation, and freedom of the individual. &an is his own
master, states “plcurus, and as such must be able to move
and act as he willa.sa

To retain the sponteaneity of individual action and the
superiority of man to cirocumstances, and yet not deviate
too far from the principles of Democritus, Epicurus intro-
duced hies teachinge of the clinamen, or 'm:e{ét\tms » Of the

molecules.65 As the atoms are carried downward by their

greater and less alike, were separated off from individual
'artg%lomerations of matter" (Dlogenes Laertius, op.cib., X.
3).
gz- Lucretius, I1.54. Compare L“;"g;;“a' v.195-215.
+ Diogenes lLaertius, 0p.8ib., A. )

65, "’Aesfor the outraée'c?%s dootrines of Democrltue.egf
perhaps of his predecessor Leucippus, that there a!‘gm:
tain minute particles, some smooth, others roush& Band S
round, others angular, some curved or hook-shaped, R
heaven and earth were created from these, not by ognl‘i’de“
of any natural law, but by a sort of accidental cgave Sty
this is the belief to which you, Gaius Vellelus, Ha&Fe
all your 1life long, and it would be easier to make ¥
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own weight in a stralght line through the void, they occa-
silonally swerve a little from their course. This ability
to swerve is the cause of freewill in living beings. This
is, unquestlionably, the weakest link in the ‘entire chain

of his argument. If you accept the teaching of the clina-

men, the Epicurean ethical system is practically foolproof.
Epicurus can producd no suppoi-ting evidence for his assump-
tion of the TFQPG;\K)HMS » and consequently the whole structure

falls if one refuses to aocept this pn:)i.nt..66 ]

alter all your principles of conduct than abandon the teach-
ings of your master; for you mede up your mind that Eplicur-
eanlsm claimed your alleglance before you learned these doc-
trinesg: so that you were faced with the alternative of
eilther accepting these outrageous notions or surrendering
the title of the school of your adoption" (Cicero, De Natura
Deorum, I.24). Cf. Cleero, De Finibus, I.19. Also Lucre-
tius, II.217-220, 251, 257.

66. "Thie is a very common practice with your school.
You advance a paradox, and then, when you want to escape
censure, you adduce in support of it some absolute impossi=-
bility; so that you would have done better to abandon the
point in dispute rather than to offer so shameless a de-
fence. TFor instsnce, Epicurus saw that if the atoms trav-
elled downwards by their own welght, we should have no
freedom of the will, since the motlon of the atoms would be
determined by necessity. He therefore invented a device ;.o
escape from determinism. [The point had apparently escape
the notice of Democritus. He said that the atom while
travelling vertically downward by the force of Bl‘g‘{ tiedlts
makes a2 slight swerve to one side. This defence disc s
him more than if he had had to abandon his original go?
tion" (Cicero, De Natura Deorum, I1.25). Oates remgr s‘-'e
"How crucial it ls to the system can be realized : el:he
remember that it is the capacity to swerve which nanot.her
first place bringe the atoms into contact with -ongor oLd
and secondly, it is thils capacity which aocount.at ongt
phenomena of free will, the atom of the innermos i ttne
'swerving' and, by transmission of this motion, pment.ion-
body in action. One further difficulty d°"2§§°°mmem 2
The Epicurean must always be embarassed by p
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D. Death

1. Reessons why men fear death.

2. Relation of body and soul.

5. The soul 1s mortal.

4. The soul is dispersed at death.
5. Fear of death is abolished.

"Why does untimely death stalk about?® Quare mors

67

dnmatura vagatur? driters from antiquity to the present

day have treated thls subjest. More directly, fear of

death, as a concomlitant of death itself, is discussed.

Why is death to be feared? Where does such fear lead men?
Epicurus and Lucretius were careful to point out a

nunber of actlons and conditions resulting from the fear of

death.68
69

Avarice and lust for fame are fanned by this
fear. Dreading death, men often choose sulcide and dash

madly towards that very state they seek to avoid. ©

quality. It can never be an easy task to explain how an
object which has such a quality as color can possess it 1if
it i1s composed of atoms which merely have weight, shape,
and solidity" (whitney J. Cates, 0p.git., P.xix).

67. Lucretius, V.221.

68. Lucretius describes the cruelty to which men go be-
cause of their fear of death (Lucretius, III.65-75).

69. "loreover, avarice and the blind lust of distinction,
which drive wretched men to transgress the bounghgan la:’ht-
and someti.cs by sharing and gcheming crime to et.riv; n ser
and day wili: oxeseding toil and climb the pinnacle o gowr ’
these sores of 1ife in no emall degree are fed by the fea
of death" (1ibid., III.59-6%).

T0. The(wise n'marlx “wggn hg hae -lost his siﬁmit"' :ﬂl !e"em
withdraw himself from life [Ll.e., by sulclde o oggntime
Laertius, op.cit., X.119). "But in the world, &b One *'oC
men shun death as the greatest of all evils, aﬁfg" (Ibid.
time choose it as a respite from the eylie orf r of deat.h'
X.125). "and often it goes so far, that for ee:ne S
men are geized by hatred of life and of aeaix;g i death:
80 that with sorrowing heart they devise their
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fiuch a fear, along with the fear of the gods, stood in
the way of the summum bonum. To eliminate thls fear, Epi-
gurus pointed out on the basls of his atomlsm that the soul
was corporeal, mortal, and disintegrated at death.’t By
abonshing immortallty, eliminating the fear of death, and
inculcating a spirit of courage to meet death, Epicurus
prepared the way for the carpe diem concept in his hedon-

72

ism. It is with this same thought in mind that Luoretius

composed nis De Natura Rerum. From the premise that nothing

can come out of nothing, and that nothing exlsts eave atoms
and voild, Lucretius constructed a rational process which
endeavored to liberate men from fear. Oates comments:
"Rarely, if ever, has a system been built which is so nearly
water-tight.“73

Since the Epicureans based their metaphysics on the

forgetting that this fear 1s the fountain of all care"
(Lucretius, 111.79-82). “Eplcurus says: 'It 1s absurd t'oi
run towards death because you are tired of 1life, when 1t.' 8
your manner of 1ife that has made you run towarde death.
Agaln: 'len are so thoughtless, nay, 80 med, t‘?ﬁt' apaSy
ghrough fear of death, force themselves to die (Cicero,
«--Elstu1&e XXIVOQ . =

T8 I,uc':ret.iua.-j?ﬁ_'n, lines 526-829 deal with the morctiiga
1ty of the soul. "Now since in this case [when a ma?ort.h
piecemeal] the spirit is divided and does not igaﬁbm
whole at one time, it must be held to be montal 1 S ETale
I111.531-532). “The things that are told of the fotions of
1ty of tho soul and of the heavens are not the fic

the
dreaming philosophers, or such incredible tales i,g e

?gioureans mock at, but the c:)m:ject.ure of sensib
¢ero, The Republic, VI.3.3).
72. Cf. Wallace, op.git., p.109. \
73. Whitney J. Qates, op.cltes P.XiX:
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work of Democritus, they were logically bound to hold that

the soul was also composed of atoms. A typlcal view 1s

expressed in Fplcurus' Letter to Herodotus:

. The scul is a body of fine particles distributed
throughout the whole structure, and most resembling
wind with a certaln admixture of heat, and in some
respects like to one of these and in some to the
other. There is also the part which is many degrees
more advanced even than these in fineness of compo~-
sition, and for this reason 1s more capable of feel=-
ing in harmony with the rest of the structure as’
well... Furthermore, you must grasp that the soul
possesses the chief cause of sensation; yet 1t could
not have acquired sensation unless it were in some
way enclosed by the rest of the structure.’

To the Epicurean the soul 1is composed of very flne atoms,
or seeds, interlaced through the veins, flésh and sinews.75
These fine particles composing the soul are fewer in number
than the particles which compose the body, being a complex

6
of air, fire, a vital wind, and a fourth unnamed element.7

74. Diogenes Laertius, op.cit., X.63.

75. “Accordingly, the whole spirit must consist of very
small seeds, being interlaced t.hrou§h veins, flesh, and
sinews" (Lucretius, I11.216-217). “Wherefore again and
again I say, we may understand the substance of mind ancjl..
8pirit to be made of very minute seeds, gince in departing
it takes nothing from the weight" (Ibid., 111'229-230);1
"Even as commingled in our frame and in all our body the
force of mind end the power of spirit lles Ridden' be‘]’:?ime
é‘tisis composed of small and scanty elements (Ibid-» :

‘278 .

76. ‘)‘There is therefore within the body itself ? 282;
and a vital wind which deserts our frame on the PO nf
death" (Ibid., IXI.128-129). fpor as the elements © S8y
.8pirit are much smaller than those which °°mpogeaggrdla-
and flesh, so they are fewer also in number me" (Ibid.
persed only at rare intervals through the framhm eaaenc.:e
37T4-377). “Do you not see also how theimostab at weight
of the epirit sustains our body for Bl ﬁau with 11.'.
Just because it is so joined together and kn =




67

The flesh (63??) 1s, according to Epicurus, the
natural and unconsclious self in us and looks neither before
nor after; it pines for nothing and has no prospects of
coming joy. It 1s buried within itself.!! To this Miaé is
Joined the soul. ¥rom the moment of conception the two are
inseparably bound together; their atoms being woven into
one web and thelr union endowned with a common existence.
The egoul is dispersed through the entire body and is as much
a part of man as the hand, the foot, or the eye.78 Lucre=-
tius, however, plotures the body as the container, or the
vessel, of the soul, a concept to be more thoroughly treated

in the final chspter of this thesis.’? The soul is impris-

into one?" (Ibid., V.556-558). Cf. Ibid., 111.241-245; and
Stobaeus, Icl., I.226.

77. Cf. Vallace, op.cit., p.154.

78. "Next, that you may recognlze that the spirit also
lies within the frame and that it is not harmony"t.hat. causes
the body to feel..." (Lucretius, II1.117-118). "The rest of
the spirit, dispersed abroad through the whole body, obeys
and 1s moved according to the will and working of the in-
telligence" (Ibid., IL1I.143-144). "This nature is contained
in every body, being itself the body's guardian and source A
of its axistence: they cling together with common 1:-oot.si af‘l
manifestly they cannot be torn asunder without dgstruogtogl
(Ibid., 1II1.323-326). Cf. Ibid., 1I1.161-162. “Undou 12 1y
because their first beginnings [mind and spirit) arglh:h B
by the whole body, commingled throughout veins and g Ra g
iinews and bones, and cangot,sés;ap 5;?2‘1.;"52},?:":-9:253?55

ntervals" (Ibid., II1.566-568). x it
teaches thag the r.lat.uresof mind and spirit is bodilg_ uo%&g"
III.161-162). Luoretius, III.702-712 is & deso¥iBLioP O
the spirit contalned in and dispersad throughout tue Snoye
"Therefore when the mind so bestirs itself that 1253 gf

80 and step forward, at once it strikes all the m AT
Bﬁrit that is distributed abgggt)i through limbs an :
all the body" (Ibid., IV.885- g :

79. cf. %bié."","III.lt?;h-M&?; 111.554-557; V.134.
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oned in the body and ie m.ortal.eo

According to Eplcurus, disembodied spirit 1s an im-
posselibllity. The incorporeal is the same 28 the non-
exlstent. DBody and soul are indissolubly united in 1life
and when separated death sets in for both-al

If the soul is mortal, what happens at death? - Does
it perish togsther with the body, "visit the gloom of Orcus

and his vast chasms, or by divine ordinance find its way

into animals in our stead“?82 "No one awakens or rises
whom the cold stoppage of life has once overtaken.‘-‘a“" The
84

soul, leaving the limbs cold in the chill of death,

80. "This same reasoning teaches that the nature of mind
and spirit is bodily" (Lucretius, III.161-162). "Be 80
good as to apply both these names to the thing; and when
for example I speak of spirit, showing 1t to be mortal,
believe me to speak also of mind, inasmuch as it 1s E.me
thing and & combined nature" (Ibid., III.421-424). “You
must confese that the epirit is mortal" (Ibid., III.766-
767). "Does it fear to remain imprisoned in a putrifying
corpse?" (Ibid., III.773). :

81. "ioreover, when the whole frame is broken up, the
goul is scattered and has no longer the same powers as be-
fore, nor the same motions; hence 1t does not possess sen-
tience either" (Dlogenes Laertius, 9p.git., X.65). "So it
is not easy to draw out mind and spirit from tne whole
body without the dissolution of all" (Lucretius, III.329-
330). "Nor thus I say can the firame endure disruption -
apart from the spirit which has left it; but it 1s uti:" y
undone, torn to pieces slong with it, and along with e
rots away" (Ibid., III.344-346). "4nd in thelr dig“:gﬁl
concerning the soul and the gods, they hold that tnef. A
Perighes when it is separated from the bod{, gnd t ah
80ds concern not themselves in our affalrs (-'J-Ulf»’ﬁ““’m;1 -
Against Colotes, 2). Compare Cicero, De Natura DOorull, =-
LRSI ERE i .

82. Lucretius, I1.115-117.

83. Ibid., I11.928-930..

84- Ibidol 111-398'1}010
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departe into the alr, and 1s dispersed as mist or smoke.85
Wha}n the body, as a containing vessel of the soul, has
been shattered, the soul is dispersed and .returns to ite

firet elements.86

Death, then, to the Eplcureané. is not to be feared.
The doctrine of soul-mortality has prepared and conditioned
the Eplcurean to face death calmly and enjoy life while he
has it. ZEpicurus writes:

Death, therefore, the most awful of evils, 1s
nothing to us, seaing that, when we are, death 1is
not come, and, when death is come, we are not. It
1s nothing then, either to the living or to the
.dead, for with tge living it is not and the dead
exist no longer. 7

85. "It follows. therefore that the whole nature of the
8pirit is dissolved abroad like smoke into the high winds
-of the air..." (Ibid., II1.455-456). For a similar thought,
of. Lucretius, I11.598. Cf. Ibid., IXI.434-442. Plutarch
recorde an interesting incldent: "But Colotes, as if he
were speaking to some ignorant and unlettered king, again
attacks Empedocles for breathing forth the same thought:

"I've one thing more to say. 'liongst mortals there

Mo nature is; not that grim thing men fear .

So much, called death. There only happene first

A mixture, and mixt things asunder burst

Again, when them disunion does befall. '

And this is that which men do nature call. <
For my part, I do not see how this is repugnant and cog =
trary to 1ife or 1iving, especially amongst those who hold
that there is no generation of that which is not, nog gor
ruption of that which is, but that the assemblil;ls anand
union of the things which are 1s called generat on(,i e
their dissolution and disunion named corruption an

Against Colotes, 10).
A III.434‘M2'
. Cf. Lucretius, IV.26-28. Compare Ibiﬁeéustom thy -

87. Diogens ertius, 0op.glt., X.125.
self to be%igv: It:gat deat';h-%a nothing &0 :B'tfgg ggoglind
evil imply sentience, and death 18 the ProVE Cw, b o)  is
8entience; therefore a right understanding t oyable, not
nothing to us makes the mortality of 1life enjoy !
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%. Hole of Reason and the Senses

In keeping with his materialism, Epicurus turned to
the senses as the oriterion of truth. A4ll knowledge comes
through the senses which are 1nfa111b19.8.8 Error enters

through a mistake in judgment. The Eplourean denied

by adding to 1life an 11llimitible time, but by taking away
the yearning after immortality" (Ibid., X.124-126).
"Foolish therefore ies the man who says that he fears
death, not because 1t will pain when it comes, but be-
cause it paine in the prospect" (Ibid., X.124). "Death is
nothing to us; for the body, when 1t has been resolved
into ite elements has no feeling, and that which has no
feeling is nothing to us" (Ibid., X.139). "lNor does death
8o destroy as to annihilate the bodies of matter, but it
dlsperses their combination abroad, and then conjoins
others with others" (Lucretius, 11.1002-1004). "Thersefore
death is nothing to us" (Ibid., I11.830). "...we may be
sure that there is nothing to be feared after death" (Ibid.,
I11.866). "“rherefore they thought them to be pre-emlnent
in happinese, because the fear of death troubled none of
them, and at the same time because in sleep they saw them
perform many marvellous feats and felt no distress there-
from" (Ibid., V.1179-1182). "They [hearers)are less con-
fused and disquieted upon hearing at the lectur?s of the
philosophers that 'Death is nothing to us' 3nd The wealth
allowed by nature is definltelyﬁlmit.ed'--. (Plutarch,
Horalia: How to Study Poetry, 97).

. "Now in The Canon Epicurus affirms that our sen-
satlons end pre-conceptions and our feelings are the
standards of truth; the Eplcuresns generally make per=
ceptions of mental presentatlions to be also atandar'c;s -
(Diogenes Laertius, op.git., X.31). Cf. Ibid., X.3 et
82, 152; Lucretius, 1I11.931ff. "“The criterea of rea t.iue
he places in sensation; once let the senses emcept.,“t;'.:;al 452
something that is false, and every possible °r1t§" aos
truth and falsehood seems to him to be 1ﬁged1at38yfeamd
stroyed..." (Cicero, De Pinibus, I.7). &Pigm‘faue e
that if a single sensation were admitted to B8 C8 "2+ =0l
would be true. He therefore said that all tgg)een(m g
a true report" (Cicero, De Hatura w'hééf' Gicero, De
mental presentations, cf. Lucretius, II-z AT
Natura Deorum, 1.54; Sextus Sepiricus, AdQV. 8u-»

N m——.

203 -216.
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revelation and trusteg implicitely to reason, thus ridding
themeelves of the torrors of tne mind.89

89. "If you hold fest to these convictions, nature is
88en to be free at once and rid of proud masters, herself
doing all by herself of her own accord, and having no part
nor lot in the gods. For I appeal to the holy hearts of
.he gods, which in tranquil peace pass untroubled days and
8 life serene" (Luoretius, II1.1090-1095). "For as soon as
thy ' reasoning born of a divine intelligence ‘beg.u.us to
Prosclaim the naturs of things, away flee the mind's
terrors" (1Ibid., I1I.14-16).
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F. Attitude Toward Culture

Bpicurus sought in nature a help !against. fashion and
. clvilization. To him 1t meant nothing if one cast away
the rags of superstition without ridding himself of the
artificial vestments of human culture. At war with the
artificialities of life, Eplcurus sought to avoid culture,

90

all culture. The wise man would leave written words

benind him, but would not compose panagyrio.gl

He would
be able to converse correctly about music and poetry
without actually writing poems. He would found a school,
but not in such a manner as to draw a crowd after him. He
would give readinge in public, but only by request. He
would be a dogmatist, but not a sceptic.”> With his
rational planning Zpicurus nullified the importance of the
Greek poets as moral teachers. Homer and the tragic drama

were cast out,.93 In general a very passive attitude was

taken towarde culture.

: logenes

90. Gf. wallace, op.cit., p-145. Compare D o

Laertius, _q_g.oit..,.x. ; Plu':.a.roh, Non posse vivere..,XIII.l
91. Diogenes Laertius, op.git., X.120.

92. Loc. . X .
93. Cf. gl;::man w. DeWitt, "Eplcurus: Philosophy for the

Millions", The Glassical Journal, p.199.
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G+ Attitude Toward Government,

The Epicureans held that all social 1ife is based on
the self-interest of the individual. OCne becomes a member
of a soclal group simply because in such a group he gets
‘more for himself, and such a group offers better protection
from one's enemies. Laws are 8lmply rules which the group
accepts and by which the members are willing to live. When
obedlience to the laws affords no help, one may break the
laws, if he can escape punishment.

The Eplcureans did not believe that participation in
public 1ife would contribute to the happiness of the in-
dividual. A wise man would shun public office and public

94

responsibility as much as possible. This position is one

94. "He [ Epicurus| carried deference to others to such
excess that he did not even enter public life. He spent
all nhis life in Greece, notwithstanding the calamities which
had befsllen her in that age. When he did once or t.wige
take a trip to Ionia it was to visit his friends there
(Diogenes Laertius, op.cit., X.10). Cf. Plutarch, Dewstrius,
34, and Usener, EZplicurea, fragment 176. Regarding the wise
men: "Nor will he drivel when drunken; nor will he take part.
in politics, nor make himself a tyrant; nor turn Cynic; nor
vill he be a mendicant" (Diogenes Laertius, op.cit., X.119).
"Again, at supper, where all eorts of topics were discussed,
and particularly toat of Greece and her philosophers, Cineas
happened somehow to mention Eplcurus, and set forthathe =
doctrines of that school concerning the gods, °”1§df‘°”igﬁs-
ment, and the highest good, explaining that they maco b

ure o do with

the highest good, but would have nothing &

civil gover : 1t was injurious and the
i government on the ground that ; L

ruln of felicity..." (Plutarch, Lives: -
. sy ads to dis
for some persons, even inactivity “"g%f gge’m i:d he him-

oontent, as in this inetance: Iliad,

gsed at this
8elf [Achilles |is greatly disturbed and dzstt;::mae burden

and says: 'But here I sit beside my ships
to t.hayeart,h.' ror this reason not even Eplcurus believes
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of pure indlvidualism and selfishness, totally in keeping
with their hedonlstic materialism. Yet the Eplcurean
participated ln state festivals, went to court if necessary,
and looked to the state for protection for his property-95
Such enlightened self-interest and passive attitﬁde toward
the state practiced by millions of adherents to the Epicur-
ean creed must have had an unwholesome and demoralizing

effect on the world in which they llved.

that men who are eager for honor and glory should lead an
lnactive life, but %hat they should fulfil shedX n:ﬁ:regogid
engaging in politics and entering public i are gora
that, because of their natural dispositions, the{f e aa
likely to be disturbed and harmed by 1nact1v1;y1n urgiﬁs
not obtain what they desire. But he 1s absug s AT DU
public life, not to those who are able to un e§e- tran&ull-
to those who are unable to lead an inactive 1; aha multi-
1ty and discontent should be determined, not % their

tude or the fewness of one's ogcupstions, bub ﬁ acts 1s no
excellence or baseness; for the omission orisogon of evil
less vexatlous and disturbing than the comm ng » - 466).
acts, as has been said" (Plutarch, Yoralls,

95. Diogenes Laertius, op.gik-» X.120.
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H. Tranquility of 4ind

Abolishing the fears of the gods and of death and
viewing wealth and public life as a threat to happiness,
Eplcurus arrived at peace of mlnd.g6 This was for him the
sum end end of a blessed 11fe.97

Peace of mind determined thelr general outlook on life.
Bellief in the limit and end of the flesh and the denial of
the life after death produced such JrapdS(y , which resulted
in a concentration on the values of this present world.

Carpe diem became a fitting definition of EZpicurean eager-

98

ness to seize life before it slipped away. There was a

96. "But mental tranquility means being released from
all these troubles and cherishing a continual remsmbrance
of the highest and most important truths" (Ibid., X.82).
"Wie on our part deem happiness to consist in tranquility of
mind and entire exemption from all duties" (Cicero, Le

Hatura Deorum, I.20). “For not only does 'he who has least

need of the morrow, as Epicurus says, mosb gladly advance
to meet the morrow, but also wealth and reputation and 5
power and public office delight most of all those who lege
fear their opposites. For the violent desire for each O A
these implants a most violent fear that they may “°§'1§§ma Ty
and 8o renders pleasure in them weak and unstable, a
fluttering flame" (Plutarch, Moralla, 474 c). ing of

97. "He who has a clear and certain understand n?on
these things will direct every preference and “;rgind
toward securing health of body and tranquility 3 1ife. For
seeing that this is the sum and end of a bleased -t -7
the end of all our actions is to be free from panrel tempest
fear, and when once we have attained all thiﬂi & X.128) .
of the soul is 1aid" (Diogenes Laertius, ﬂ.ﬁiﬁd S
Diogenes Laertius also mentions that peacs ©

freedom from pain are pleasures "““"fﬁﬁi"e:ﬁ;?&é"
rest (Ibid., X.136); and that the jus #,,.and nothing

greateet peace of mind (Ibid., x.124)-d,, (Lucretius, IIl.

g};)any time impairs their peace of min

98. Hadzsits, op.cit., P-137:
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getress on urgency, to enjoy life while one could, before it

29

was too late. The 1idea of "Eat, drink, and be merry, for

tomorrow we may die" can be fittingly applied to this

creed.loo

Teachings which were contrary to popular opinion were
numerous. To quote Wallace:

To the wrliters of the Roman clagsical period
the charges ageinst Epicureaniem were drawn from
its denial of the divine providence, its open
proclamation of pleasure as the chief good, its
opposition to a merely literary and intellectual
culture, ite withdrawal of ites followers from
political interests and occupations, and the
grotesque features in some of its physlcal and
physiological speculations. Its unsclentific
character and its studied 1ndifference, and even
hostility to the prevailing literary and logical
as well as mathematical investigation of the
epoch,_were probably the chief charges in the
count, . 101

Differences from Christianity were equally fundamen-

tal, though on the surface there are numerous parallels to

the teachinge of Christ. Epicureanism taught the concepts

of faith, hope and charity, but not the faith, hope, and

charity of I Corinthisns 13. Their faith was not a falth

in God, but & faith in the truth of philosophy and the

loyalty of frisnds. 02 Their hope was not & hope of eter-

99. “aAnd in his correspondence he rsplaces 1&219' ﬁzgg:re
8reeting 'i wish you joy' ()%"P“" ) by aulfies ecv ) end
and Pié‘jht 11V1ngO ”\:ay you (8] Well (eU "TPA-;'C C L .Qlt..
"Live well! ( cTrousalws Ly )% (DE0GONSE i

100 ‘ dea.
100. I Corinthians 15:32 ironically expresses t.h.ts. 1 '
101. wWallace, op.cit., P85 o
102. cr. Dioéeﬁss—-f;er.'t.lus. op.glte«, X.63, 85
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nal life, but a hope for the good thinge to come in this
world and a hope linked with pat.ience.1°3 Their love was
not a self-denying love almed at fulfilling the law of God
and conforming to His will, but a love of expedlency to
ald the indlvidual in attaining the gsunmum bonum. From
start to finieh their ethical principles are not self-
glving, but self-seeking.

Out and out enemles of Chriatianity are egany
distinzulshed. But an ethical system such &8 the Eplour-
ean creed, which often approximated Christian principles,
could easily mislead weak énd faltering Christians. Could
Paul, then, have afforded to dlsregard the tremendous
impact of this philosophy altogether and dismiss it as

insignificant and unworthy of his consideratlon? Hardly so.

: ce, of.
103. On hope, of. Sent.Vat.s 33s 39 < fongpatienos

——— W——

Clcero, ad Famil., IX.17.3.
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III. Eplcurean Catchwords in the Pauline lLetters

To this point the writer has attempted to show the
extent of Fpicurean diffusion, the number of adherents,
the soclal and intellectual status of the Ebicurean
follower, Eplcurean appeal, and a dogmaticq of their
ethics. The way has thus beeh paved for the inference that
certain Gplcurean catchwords may nave found their way lnto
the writings of St. Paul.l The body designated as a vessel
(ckeVo0s ), the sting of death (KE’V'CPOV) and the :t%o)uos of

2 2 /,
I Corintuians 15, and the epyvn kil aeddlew concept of

I Thessalonians are the more important verms to be

cone idered.

w. DeWitt, "Some Less ramiliar Aspects
The Classical Journal .

— ————

1. Cf. Norman
of Epicureanism",
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A. The Body as a GKe(os .

e ererves. ————

To Eplcurus the designatlion of the body as a vessel
was more than & convenlent metaphor. It was an integral
part of his system. By nature body and soul are material.
This, etates DeWitt, is the major premise. "As for the
goul, in nature 1t resembles smoke or vapour, the
component atoms heing so mobile and volatile, as to be

2

unable to cohers or contain themselves. This 1is the

w3

minor premise. In conclusion, the body serves as a

4
containing vessel (ck&Vo0s) for the soul.

2. Cf. Lucretius, VI.598, where the spirit is described
88 a smoke which is dispersed. At death, when the human
frame is broken up, the soul is scattered '('Dloganes Laer-
tius, op.cit., X.65). So also Luoretlus: There is there-
fore within the body itself a heat and vital wind which
deserts our frame on the point of death" (Lucretius, III.
128-129). "It follows thersfore that the whole nature of
the spirit is dlssolved sbroad like smoke into the high
winds of the alr..." (Ibid., 1I1I.455-456). Lucretius 4
elaborates the original metaphor in comparing the escape
the soul from the body to the spilling o:.: water fro;g 8111ar
shattered veseel (Cf. Norman W. DeWitt, Some Lees ﬁ;ulr:n
Aspects of Epicureanisa"). "“Now, therefore, aingi :m
vessels are shattered you percelve the water ciar erges
8p1lt all abroad, and since cloud and smoke d ipo 2 and
abroad into the air, believe that the spiritia ;ore S reas
abroad and passes away far more quickly and 18

ily dissolved abroad into its first bodlgg :Zczfmgfa:h:t
has depsrted withdrawn from the nmba.nnot contain it when

body, waich ig in a way ite vessel, ca : 1
once'broken up by any l‘:::.va.n,uae and rarefled ?{ezget;::hg:;':u
of blood from the veins, how could zg:hbza o e arattea
could contain it? How could that ¥ I11.434-442).

than our body contain 167] (LUOTSICHEL 1)) an ampecte. . "

- N 7. Dewitt, "Some Le of

Z . Lazﬁgzlgs gi::tur;a the soul as Egiﬁﬁrgﬁﬁgﬁzdme

minute seeds, contained in and diepezis‘j?_ T11.702-712) «
body (Lucretius, I1I.229-230; I11.55 ;
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tlo actual examples have survived from the writinge of
EpiOUPUS.S but the figure 1s employed a number of times by
Luor'et.ius.6 Cicero, who in his teens was instructed in
philosophy by PFhaedrus the Eplourean,writes: "“"For the body
is as it were a vessel or sort of shelter for the soul

(aliguod animi reoeptauulum)."7 Plutarch, one of the fore-

most sources of information regarding Epicureanism, ridi-
cules the term at 1engt.h.8 This term became one of the
Epicurean catchwords. “The body was a vessel. Therefore
the human being is a 1res$el.“9
In Pauline theology the term became a figure of speech
to designate the body of a man in which his personality is

10

lodged. The use of wred0s 1s comparatively rare in

Pauline terminology but in each case the meaning 1s the same:

5. Epicurus does, however, portray the body as a "con-
tain)ing sheath" for the soul (Diogenes Laertius, op.cit.,
X.65) .

6. E.g.: "In fact if the body, which is in a way lie -
vessel, cannot contain 1t when once broken up by any cause..
(Lueretius, III.440). "So the mind cannot be by itself wéth-
out body or without the man himself, which body seems t.ol’l :s:
kind of vessel for it, or any other similitude you maycglg
for a closer conjunction, since in fact the body dg;sl‘%_ago.
closely to it" (Ibid., III.554-557). OCf. Ibid., é ke o
"But if the force of the mind could be in the hea 131’
ders by itself, or down in the heels, and be bor'r‘;he B::g
part, yet it would still abide in the same man,
vessel (eodem vase manere)" (Ibid., V.134-137).

7. Clcero, Tusculan Disputations, I.22.

n
8. Cf. llorman W. DeWitt, come Lese wamiliar AspectsS...".

9. loc.cit. iop=
10. "The Greex interpreters (9309958322"::;: roio“gge
suestia), as also Tertullian, Calvin, De2Q ( Thessalonians,

body of a man as the vessel og Eig‘ig:i'-iéatamenh Cambridge

edited by G.G.Findlay, Cambri ST
Unlverai{y Press, 19%!’0,_53'55-3;‘1-;_ Thessalonians 4:4)




81

1. Romans 9:21-23
A > »” b4 §_r s < \ >
N 9K Gyt ESoUblv O KEesuels TOD Mol €K TR  Utod
7 - \ 2 P~ N >
dopdudtos MOl O mev ES TyMQY akelos , O 8¢ els STiuav 5
o / < ~ ? [} N
€L 8¢ Bedov o Bos EVEGlg%&\L ‘c%;v (;PQWV XiL awopLZAL o
\ ] -~ k4 3 - / / 2 ~
BousTov JUTOD  pveykev. év NONG mokpoBuuls  GKedy oyS

/ b) > / { 4 —~ ~
KITYPTULAEVS. S aTWAEWY AR JVwplen. OV TMACTTOV _ Ths

§0%ys «UTOD Eml ekeln  ehéous | & MpOnToLMALEV.  €ls SoSyv,
This is an extension of the. views expressed by
Lucretius. ‘ ‘
& remarkable parallel to Romans 9:21-23 is found in

the Wisdom of Solomon:n

Wl g repapes. Smakyy v Ofuvénudylov. mhlece
MPOs UMy peLav ARV €kaeTov W€k T abrol  mndd
avemMIdeato  w te v Kafapdv §éémv So0nd bK&Jn_J:c;\’ T
EVQVt(:A - Tav ¥ c;«(odus.

Such a close parallel to Pauline thought in an apo-
cryphal writing does not necessarily exclude the eke00s term
as an Tpicurean catchword.. Both Paul and thne writer of the
Pseudepigraph could easlly have appropriated thls term from

& common source flavored with Epicurean meaning.

2, 2 Corinthians 4:7 ; :
s eoTrov &V oTpaK Jeev  LUQ
"Exguev 8 v byeaupdv woltov €V STpRVOLS  GKELELY,

o Kk
11. Hisdom of Solomon 15:7. This was written in Gree

sometime i 0 B.C. and 50 B.C. .
12, rhigtﬁiié‘ igt. militate against plenary inspiration

n to
Paul undoubtedly found himself in a gimilar situatlo
that of St. Luke (CP. Luke 1:1-4).
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" Gﬁsgﬁo\% Ths Buwkews % md b Rl s PV

3. I Thessalonians 4:3-5
Touto }:\9 E6TLY Qé)\-;;/ug ™0 S ,(‘) Q{éuy.tas C}A(BVJ
meketil Dus and Ths Topwlas | SGWL  ERaGtov GV B Syumd
&Keu0s th(o&i\. &v QALA g_;o RAL 'C/q] ,/,o, EV 1]-495(_ mtgyutds
rhee L W ebm W o Eld Wy Beov

A parallel to this passage is found in I Peter 3:7:
« Y </ ~ ~ - C 39 /
Ol aVERES OMOWS , GUVOLKOOVTES KITR WV (is  dbbevestéow
y ~ / > / \ < N 4
GREOEL TUD  UVaLKel | MOV OVTES  TYV Wws  Kal 6"(\"’)‘7"“0\’9““5
{ -~ \ \ \ C —~
Wpms L | gs 0 Esxéﬂmo&\t T TE0S EVYAS  GUAV.
In both instances the wife is not called a Keos in virtue
/
of her sex, but man and wife alike ere termed oxeun of the
Jolevéeteoory  of the
Divine Spirit, the latter being the JLUEVEETER
two.l3

4. 2 Timothy 23 20-21
Ev /.«5(\.1}\11 D& oud%. oK oty /onov 6KeON Xpubd. Kl

\

<
&PSUP‘* AL rlt fu)um )Ql. oatputx&, Kl ol /wsv ds tyn,v S k&
€S aTydv - &v odv s fenbiy B Mo Todmy , Bl eKEws &S

V.
t‘/"’\"ﬂ&&w\lb\/ fOYERLTOV TR BeaTTy s fls TOV fPéOV ogi%" 7@9‘4‘4 /"f‘“’

e
"St. Paul's thoughts are not merely of & difference in us

e in
between the vessels, for all service may be honorabl
' estined
itself, but of the sorrowful fact that some i.:e d
2 LERe
X .
ts :ﬂ:y«u:i\f as unworthy of being &S 'cy.mv

I Thessalonians 4:4.
13. G.G. Findl .cit., noe on I INOBRBSF R oo
4, J.1. berna%: ?ﬁe Pastoral %;.mgggl? note on
Greek Testamaent, Cambridge University -

134,
2 Timothy 2:20-21. Cf. I Corinthians 15:3

__4
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It would be an unjustifled inference to conclude that

the denominatlon of the body as a oklog is peculiar to Epi-
curean terminology. Seneca, the Stolc, and Polybius both
employ tnise term.> Similar uses are found in the extra=-
Pauline writings of Revelatlon and L\_q_gg.ls Jeremiah 22:28
and Hosea 8:8 show the use of the image already in the
eignth century before Christ, five hundred years before
Epicurus appeared on the scene. Two passages from the

Epistles of Barnabas further employ okelos in this senae.17

Although oK¢00s in this special sense was not Eplicur-
ean in origin, it was in the Epicurean system that 1t took
on real and pregnant meaning. The value of such a metaphor
meant far more in the Epicurean system, 28 has been pre-
viously shown, than it ever did in Jeremish, Hosea, Seneca,
or Polybiue, where it is merely employed as a convenient
figure of speech. It is my opinion that the Apostle Paul,

in using this term, had in mind the Epicurean flavoring.

15. "What is man? 4 vessel that the slightest shaklng,
the slightest toss will break" (Seneca, Ad Xarclam, XI'?'
Polybius uses okelos in the base sense of an ?ssiagan;) n
accomplishing evil deeds (Polybius, X111°5'7".xv' 5!'19 3

16. "But the Lord eaid unto him, Go thy way: for B8 =
[Paul] 15 a chosen vessel unto me, to bear my nane i er over
Gentiles..." (Acte 9:15). "...t0 him will I give 11’°gn. as
the nations; and ne shall rule them with & rod thi.ser;"
the vessels of a potter shall they be broken L

(Rev. 2:27)
o« 22 . himself was
7T+ "And the Lord commanded this because h:acrlfioe for

8oing to offer the vessel of the spirit as & “and again

our sins..." (Zpistles of Barnabas, ViI.3). A
N B e P | b was praiae
another prophet says, And the 1and Of JA99B (Fo) oty ing

above every land. He means to 88y that
the vessel of his spirit" (Ibid., X1.9)«
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Tnie 1is well in keeping with his desire to be all
things to all men. Paul took over this catchword and
refilled it with Christian content. To him the body meant
more than a mere contalner of a mortal soul which, upon the
death of the body, leaves the corpse, disintegrates llke a
smoke, and returns to its original elements. The body, for
Paul, was a vessel wherein lies an immortal soul, both
walting to be reunited with its rJaker.lB

In general there seems to be a two-fold purpose in
using this term. There 18 in the first place a conscious
effort on the part of Paul to warn the faithful agalnst any
false conception regarding the nature and destiny of the
soul; and at the same time there may be implied en appeal
to the interested and contemplating Epicurean to accept

Christianity, but in doing so a complete reevaluation of

the apBipela THs (ufis wae necessary.

of. Romans 8: 9-11; 1 2OF

18. FPor psrallsl thoughts,
3:16-17; 2 Corinthians 5:1=6.
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! k4
B. KEVIPOV and JTOMOS of I Corinthlans i5.
— —

Paul's 15th chapter of I Corinthiane is one of the
greatest masterpleces ever written on the nature of the
resurrection. I%s thoughts are so noble and so sublime that
human words fail adequat.ely t0 express these glorious
concepts.

A closer investigation of this resurrection chapter
reveals the usage of two words, xe(rteov' (verses 55 and 56)
and Xto)kos {verse 52), which are peculiar to the writings of
8t. Paul and seenﬁ to have been Epicurean catchwords.
Throughout the entire Eplstle the concept of flesh and
8pirit, the doctrine of the resurrection, the nature of
death, and the immortality of the soul are all basically

opposed to Epicurean belief. Could it be that the 15tn

chapter of I Corinthians was particularly directed againsat
Epicurean adversaries? Examining t,heée various concepts of
I Corinthisne in the light of the Eplourean oreed, one is

able to make observations which are nothing short of amazing,

: S
observations which certainly allow the possibility of K £20

and }tqu\os of the 15th chapter as Eplcurean terms. There

are several items in I Corinthians 15 to considers

1. God and Creation.

Paul writes:

: her
For though there be that arebgaéggg- et ol
in hesven or in earth, (a8 t,nerebut' & e God, the
lords many), but to us there 18
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Father, of whom are all th
one Lord Jesus Christ,
we by him.l9

ings, and we in him; and
by whom are all things, and

By contrast Lucretius states:

For certainly it was no design of the first-
beginnings that led them to place themselves each
in ite own order with keen intelligence.. .but
because many flrst-beginnings of things in many
ways struck with blows and carried along by their
own welght from infinite time unto this present,
have been accustomed to move and to meet in 2ll
manner of ways... At length those come together
which being suddenly brought together often
become the beginninge of great things, of sea and
sky and the generation of living creatures.

Agaln, whence was there ilmplanted in the gods
a pattern for making things, or even a conception
of mankind, so as to know what they wished to make
and to see 1t in the mind's eye? Or in what
manner was the power of the first-beglinnings ever
known, and what they could do together by change
of order, 1f nature herself did not provide a
model for creation? Tor so many first-beginnings
of things in so many ways, smitten with blows and
carried by their own weight from infinite time
unto this present, have been wont to move and meet
together in all manner of ways, and to try all
combinations, whatsoever they could produce by
coming together, that it is no wonder if they fell
into such movements, as this sum or things now
shows in its course of perpetual renovation.

Epicurus and Lucretius further maintaln that the world
could iiot, have been created, since nothing oomes from

nothing. To them all things of necessity epring from

19. I Gorinthiane 8:5-6. "For by him Heregﬁ%hthéggble
oreated, that are in heaven, and that are 1:114:;:1:11’13.01:1:.’. or
and invisible, whether they be thrones, e created b; him
principalities, or powers: all thlngd Wor? oo oy % there
and for him" (Colossians 1:16). Those we (cf. Romans
is an all-powerful God are without 6XOus
1:20-22) L)

20. Lucretius, V.416-431.

21- Ibidc' V¢187-194'
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aeedg.za Paul employs an analogy of geeds, an analogy

proba‘&qu familliar to his readers from Epicurean discourses,

but Paul makes God the Creator of all seeds:

And that which thou sowest, thou sowest not that
body that shall be, but bare grain, it may chance of
wheat, or of some other graln; but God giveth 1t a
body as it hath pleesed him, and to every seed
(oTrepuata ) his own body. 4ll flesh is not the same
flesh: but there is one kind of flesh of men, another
flesh of beasts, another of fishes, and another of
birds. There are aleso celestial bodies, and bodlies
terrestrial...2

2. The flesh opposed to the spirit.

The Tpicureans equated flesh and spirit. To them both
were oWuy and both were mortal. Nevertheless a dlstinction
wae made, though not nearly as marked as the Christian
distinction. De#Witt remarks:

“plcurus equated the partnership of flesh and
epirit . But a difference remains: the grosser part
feele hunger, thirst, cold, and the desires. TO
denote this difference, therefore, the logioal z.=.ndd
practical necessity existed of aeleot%ng a 't;egg an
the word used very appropriately was "flesh~.

To Paul, @/Pg denotes man "either in the perishable,

corruptible part of his nature, Or in hie incompetence as

22, "Nothing ls created out of that whignog:egfnzgag;l_st:
for if it were, everything would be create

7 z * (plogenes
thing with no need of seeds (Twv GhEQuatwv ) t,(con%ess et

Laertius, Op.Cite, Xe39). Wpherefore We mus A avedasd

8
nothing comes from nothing, 8incs sl t'mngremteﬁ may be

(semine), from which each eeverglly beiﬁu: S b

brougnt forth into the soft air' (Lucre S eaina)

ux_astly we are all sprung from celestial seed "ZF:?Z'&’:«:V

(Ibid-..ll.ggl) . The Vulgate translation of TWv QM

s seminum. B :
25. I Corinthians 15:377*0- act8 .. "
ay, Eorgggnat:i? 33-2711-,2. Wgome Less Familiar A8P
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contrasted with the power of God."22 The eifg is an ally
of sin and as such cannot enter into the kingdom of God.26
In the employment of the term there is a direct warning to
the reader that following Epicurean hedonism necessarily
excluded him from heaven.

Under such circumstances could anyone desire the
Epicurean creed? Striking at one of the very pillars of
their system that dpxn <L plba TavTos 33\@0'0 7 Ths \\&t»‘co%s
%Ebvﬁ Paul apparently quotes a slogan of the Corinthian
libertine when he writes: "Meats for the belly and the
belly for meats; but God shall destroy both it and them."27

By contrast Athenaeus writes concerning Epicurus:

The wise Epicurus when someone gsked him to
explain what the chief good is that men are always
seeking, replied: "“Pleasure... In fact, there is

no good at all better than eating...for the chief
good is a property of pleasure."28

25. George Stevens, The Theology of the New Testament,
Charles Scribner's Sons, lew YOrk, 1921, p.341.

26. "But this I say, brethren, that flesh and blood
cannot inherit the kingdom of God; nelther doth corruption
inherit incorruption. Hehold I show you a mystery. ¥e
gshall not all sleep, but we shall all be changed..."

(I Corinthians 15:50). "For this corruptlion must put on
incorruption and this mortal must put on immortality"
(Ibid., 15:53). "For he that soweth to his flesh shall of
the fiesh resp corruption; but he that soweth to the spirit
shall of the spirit reap life everlasting" (Galatlans 6:8).

27. I Corinthisng 6:13. Compare: "For many walk, of
whom I have told you often, and now tell you even weeping,
that they are the enemies of the oross of Cariet: whose end
is destruction, whose God is their belly, &nd whose glory
ig in their shame, who mind earthly things" (EPhilippians
3:18 "19) .

28. Athenasus, VII.279 A.
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“ine. beainoing Saalees oo b st e Hn
ﬁgsglgg :gigh:hbilly and all wise and noteble things
elr standard of reference.

It 1s well in keeping with Paul's thought to exclaim:
"If after the manner of man I have fought with beasts at
FEphesus, what advantagethylt me, if the dead rise not? Let
us eat and drink, for tomorrow we d16">% anda to further
warn his Corinthian readers: "Be not deceived; evil communi-
cations corrupt good manners." %

With no fear of death, lmmortality having been ex-
plained away, the Epicurean laid stress on life as it un-
folded before him. "Make the most out of 1life while you'
have it", was the Epicurean ory. "Zat, drink, and be merry!
Enjoy 1life now! If we die tomorrow, what ie that to us?
Death 1is nothing to us, for where.we are death is not, and
where death is we are not." Such éatlng, drinking, and
merrymaking need not be that of the profligate, but could.

be that of the true and consecrated Epicurean who carefully

29. Ibid., VII.230 A. "He [Timocrates, the brother of
fletrodorus] asserts that Epicurus vomited twice a day from
over-indulgence...and that he spent a whole mina daily on
his table" (Diogenes Laertius, op.cit., X.6-7). "Had but
Zpicurus learned that twice two are four he certainly would
not talk 1ike that; but while making his palate the test of
the chief good, ne forgets to lift up his eyes to what
Tnnius calle the palate of the sky" (Cicero, De Natura
Deorum, II1.28). "“They [the Epicureans] cry out that man's
sovereign good lies in his belly, and that they would not
purchase all the virtues together at the expense of a
cracked farthing, 1f pleasure were totally and on every
side removed from them" (Plutarch, Against Colotes, 2).

30. I Corinthians 15:32.

310 Ibldo. 133330
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calculated advantage and disadvantage. It is very probable,
then, phat this maxim employed by &t. Paul was dirscted

against the Epicurean opponents of the Corinthian ohurch.32

3. The sting of death.

Although the term xe’vrpov wd Baviu 1s found in Hoseasa,
it was in the Epicurean system that it found favor and -
received its popularity. A comparison of St. Paul, Lucre-
tius, and Epicurus will reveal that this metaphor was most
likely an Epicursean catchword. St. Paul writes: "0 death,
where is thy sting? O grave, where is thy victory? The
sting of death is sin; and the strength of sin is the 1aw."33

The Vulgate version reads: "Ubi est mors victoria tua?
Ubi est mors stimulus tuus? Stimulus autem mortis peccatum

est, virtus vero peccatl lex."

Lucretius states:

32, Findlay comments: This “eitatlion might have served
for the axiom of popular Epicursanism. Hn. describes :
ancient drinking-cups, recently discovered, ornemented with
gkeleton figures wreathed in roses and named after famous
philosophers, poets, and gourmands, with mottoes athched
such as these:To TENOS %fovne TEONE 5SDv GEAUTOV 5 GKRVN A30Ss
tnu&favbg»nos(wrltten over a skeleton holding a skull), JGv
METANYIE TS 559 Wolov 3fxlov detwv « CEf. our own miserable
adage, 'A short life and a merry one'" (G.G.Findlay, First
Corinthians, The Expositor's Greek Testament, ¥m. B. Eerd-
mane PFublishing Company, Grand Rapids, iichigan, p.932).

33, I Corinthians 15:55-56. A similar spirit is shown
in other Pauline passages. 'For the wages of sin is death;
but the §1ft of God 1s eternal life through Christ Jesus
our Lord® (Romans 6:23). "O wretched man that I am' ¥ho
shall deliver me from the body of this death?" (Ibid., T:24).
"ror the carnally minded is death; but the spiritually

minded is life and peace" (Ibid., 8:6).
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Accordingly when you see & man resenting his
fate, that after death he must either rot with his
body laid in the tomb, or perish by fire, or the
Jaws of wild beasts, you may know that he rings
false, and that deep in his heart is some hidden
sting (stimulum), although himself he deny the
belief in any sensation after death.34

But in this life there is fear of punishment
for evil deeds, fear as notorious as the deeds arse
notorious, and atonement for crime, prison, and
the horrible casting down from the Rock, stripes,
sorturers, condemned cell, pitch, red-hot plates,
firebrande: and even if these are absent, yet the
gullty conscience, terrified before aught can come
to pass, applies the goad (stimulosg) and scorches
iteelf with whips, and meanwhile eees not where
can be the end to lts miseries or the final limit
t0 its punishment, and fears at the same time that
all tnis may become heavier after death.35

Epicurus saye: “Injustice ig not in 1ltself an evil,
but only in its consequence, viz. the tLerror which ie-
exclted by apprehension that those appointed to punish such
offences will discover the injustlce.“36

By employing such a catchword Paul agaln makes a fer-
vent appeal for Christianity to the Epicureans. No wonder
he writes: "Gven as I please all men in all things, not

seeking mine own profit, but the profit of many, that they

may be saved."37

34. Lucretius, 11%48105275.

35. Ibid., III1.1014-1022.

36. Dioge;es raertius, op.e¢it., X.151. Of interest is
a passage from Seneca: "What is so absurd as to seek death,
when it is through fear of death that you have robbed your

1ife of peace?" (Seneca, Epistulae, XXIV.23) .
37. 1 Corinthians 10:33.
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4. Resurrection of the dead.

To the Zpicurean death meant the end. The soul was
mortal. Immortality was 1mposalble.38 They based their
hope on tihls 1life entirely, and it is to a person with
Zpicurean tendencies that Paul could well have directed
these words: "If in this life only we have hope in Christ,
we are of all men most m;sarable."39 X

'Paul further points out that death for the Christian
holdé out no fear. "The last enemy that shall be destroyed
is death."*0 "for since by man came death, by man came
also tne resurrection of the dead. For as in Adam all die,

w4l Without the

even 80 in Christ shall all be made alilve.
regurrection of Christ, there is no hope and the fear of
death haunts us. But becsuse Christ was raised from the
deasd, there is hope. The Christian is confident, "knowing

that he which raised up the Lord Jesus shall raise up us

also by Jesus .2

Throughout the course of the argument Paul carefully
and methodically destroys the last vestige of Eplcurean
hope, showing them that only by appropriating Christ and
His message to their lives 1is there real and abiding hope.

Once more Paul, knowing the terror of the Lord against

38. E.g., Diogenes Laertius, op.cit., X.67; X.124,
passim.

39. I Corinthians 15:19.

40. Ibid., 15:26.

41- Ibido. 15:21'22-

42. 2 Corinthians 4:14.
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unbelief, "persuades men", in this case the Epicureans.43

5 3T9Mos of I Corlnthlane'IS.

There may be an echo of a second Eplcurean catchword
in I Corinthiasng 15:52. Fbund only here in the New
Testament and used by Paul in this remarkable resurrection
chapter, this word was common terminology to Lucretius aﬁd
Eplcurus, though not used by Paul in its characteristic
Splcourean sense.

Epicurus wriﬁes: "For every quality changes, but the
atoms (al ;!I'CD/.LOL) do not change (oD% /Letaﬂ-mouew Wi

Paul replies: "We shall all be changed (3XX¢6mb§LeD¢ )
in a moment (év itény). in the twinkling of an eye."45

Thls seems to be another case where Paul takes over a
term'oommon to the Epicureans, gives it Christian meaning
in a Christian context, and employs this term as an integral
part of his message. One more example of maklng the most
of a given situation in his zeal to galn souls for Christ,
the Epicureans being no exceptioﬂ.

Paul was undoubtedly biliterly opposed by many Eplcur-
eans because of his teachings. They may well have been the

adversaries mentioned in I Corinthians 16:9. Yet 1n spite

43, 1 Corinthlans 5:11.
4%, Diogenes Laertius, op.cit., X.54. "He [Epicurus]
put forward as his own the doctrines of Demooritus about

atoms (mepl TOv dromwv ) and of Aristippus about Pleaaure

(mepl ThsS nBovns )" (. Ibid., X.4); 'Epicurus wrote- of atpms

and voild' (Tlel stomwv Kl kevoD )"(Ibid., X.27); passim.
45. 1 Gorinthians 15:52.




of all hostllity the Apostle could confidently exclaim:.
ni6

LLEr
¥or a great door and effectual is opened unto me....

46. Ibid- ’ 16:9'
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k) / >
Co The €lomvn  kal aubidela of I Thessalonians

In I Thesealonians 5:3 St.Paul writes: "For when they
shall say, Peace and safety, then sudden destruction cometh
upon them, es travail upon 2 woman with ehlld; and they
shall not escape." Are these words, in the light of the
general context, part of the popular Epicurean terminology?

Later in the fifth chapter the Apostle Paul warns his
readerse: "Despise not propheaylnga."47 Was there any
gpecial reason for thie? There seems to be. St.Paul was
speaking of the second coming of Christ, when the faithful
should be received up into glory. Such speaking in specis

aeternitatis, and prophesying in general, was contemptuously

derided by the Epicureans. Epicurus wrote: "No means of
predicting the future really existe."*® e Epicurean
hostility to Alexander the false prophet is an isolated

example of their utter contempt for prophecy.49

47. I Thessalonians 5:20. "To another the working of
qlracles. to another prophecy" (I Corinthians 11:10).
“nerefore tongues are for a sign. not to them that believe,
but to them that believe not: but prophesying serveth not
for them that believe not, but for them which believe"

(Ibid., 14:22).
48. Diogenes lLaertius, op.cit., X.135. Cf. Ibid., X.147.

49. Lucian notes: "On the first day, as at Athens, there
is a proclamation, worded as follows: 'If any atheist or
Christian or Epicurean has come to spy upon the rites, let
him be off and let those who believe in a god perform the
mysteries under the blessing of heaven.' Then, at the very
outset, there was an expulsion in which he [Alexander the
false prophet] took the lead, saying: 'Out with the Christ-
ians', and the whole multitude chanted in response: 'Out
with the Epicureans'" (Lucian, Alexander the False Prophet,
38). At another time an Epicurean exposed Alexander,
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With eyes fixed on this world, the Epicureans
emphasized peace and safety, and safety in partioular.so
Peace t0 them was not the €lpyvn which came from God tne
Father through the Lord Jesus Christ, but the E%Qpagti.of

the mind which‘was the sum and end of a blessed 11fe.51

ranaleg his method of prophecy, and rebuked the false pro-
phet. Indignant at the exposure and unable to hear the
truth of the reproach, he [ Alexander] told the bystanders
to stone him, or else they themselves would be accursed and
would bear the name of Epicureans" (Ibid., 45).

50. A typical view of Biblical commentators is expressed
by John Fadie: "elervm ral Jeddhela ie perhaps a reference
of Hzekiel 13:10, 16: '...saying peace, and there was no
peace.' The first term may be inner quiet and the second
outer tranquility, nothing within or without disturbing..."
(John ¥Wadle, Commentary on I Thessalonians, Mciillan and
Co., London, 77, note on I Thessalonians 5:3).

51. "He who has a clear and certain understanding of
these things will direct every preference and aversion
toward securing heslth of body and tranquility of mind (Thv
TRS Puxns drapa§Gv), seeing that this is the sum and end
of a blessed life" (Diogenes Laertius, op.cit., X.128).
"But mental tranquility (4 Jteps${a) means being released
from all these troubles and cherishing a continual remem-
brance of the highest and most important truths" (Ibid., X.
82). "By pleasure we mean the absence of pain in the body
end of trouble in the soul (wedtreeOal Mra Yuxqv )" (Ibid.,
X.131). "Exercise thyself in these and kindred precepts
day and night both by thyself and with him who is like unto
thee; then never, elither in waking or in dream, wilt thou
be disquieted (Swtapaxbytn), but wilt live as a god among
men" (Ibid., X.135). "Peace of mind (4 Jtapa§ia) and free-
dom from pain are pleasures which imply a state of rest"
{(Ibid., X.136). "“The just man enjoye the greatest peace of
mind (O 8(katos ‘ﬁwpqxtd%dtos ), while the 9njus& is full of
the utmost disquietude (mheletns wpaxns wmwv)" (Ibid., X.
144) . "and nothing at any time impairse their peace of mind
(animi pacem)" (Lucretius, III.24). "It is no piety to
show oneself often with covered head...but rather to be :
able to survey all things with mind at peace (pacata mente)
(Ibid., V.1194-1203). "Unless you spew all these errors
out of your mind, and put far from you thoughts unworthy of
the gods and alien to their peace, thelr holy trinity im-
paired by you will often do you harm; not that the supreme
power of the gods is open to insult...but because you your=
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By safety Paul means what nowadayse we speak of as

security. The term oocurs a number of times in the )ﬁﬁﬂdL
/

Z)ogn of Epicurua.52 Here Eplcurus presents ways and means
of attaining such securlity. To this concept DeWitt remarks:
Add to this that according to Eplicurus the
function of justice was to insure the safety of the

individual, already shown, and we seem t0 have
arrived at a certainty, namely. that the people
whose catchwords to Paul were "peace" and “safety"
are the Epicursans.5)

In short, the words efpﬂvn Kal 56\\;5\5\& easlly find
meaning in the Eplicurean system, although the actual word,
d@ﬁvn » apparently does not occur. The contextual stress
on the Tapoue(a and on the validity of prophecy seem to be

pointedly directed against Epicurean scoffers o4 Cf the

self will imagine that they, who are quilet 1n their placid
peace (placida cum pace), are rolling great billows of
wrath, you will not be able to approach their shrines with
placid heart (placido cum pectore), you will ncot have the
strength to receive with tranquil peace of spirit (animi
tranquilla pace) the images which are carried to men's
mindse from their holy bodies..." (Ibid., VI.68-78). "We
on our part deem happlness to consist in tranquility of
mind and entire exemption from all duties" (Cicero, De
llatura Deorum, I.20).

52. T.g.: "'Some men have sought to become famous and
renowned, thinking that thus they would make themselves
secure (Jebaltlav ) against thelr fellow men" (Diogenes
Laertius, op.cit., X.141). "When tolerable security
(Jebihews Tgagainat our fellow men is attained..." (ibid.,
X.143). "There would be no advantage in providing security
(30bdNelav) against our fellow men, so long as we were
alarmed by occurrences over our heads or beneath the earth
or in general by whatever happens in the boundless universe"
(Ibid., X.143).

53, lorman #. DeWitt, "Some Less Familiar Aspects...".

54, "And to wait for his Son from heaven, whom he raised
from the dead, even Jesus, which delivered us from the
wrath to come" (I Thessalonians 1:10). "Are not even ye in
the presence of our Lord Jesus Christ at his coming?" (Ibid.,
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various concepts discuased to this point the e&nhnl Kal
> /
Jeladéry,  of I Thesealonians are most definitely Epicurean

catchwords.

'8 41 I ERIEIEEEET

$ . "...at the coming of our Lord Jesus Christ wlth.all
ﬁiégiaints“ (ibid., 3:12). Cf. I Thessaloniane 4:13-18;
5:23%; 2 Thessalonians 1:7; 1:10; et.al.
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Conclusions

The question "Are there Eplcurean catchwords in the
Pauline letters?" has been raised to see whether Paul in
being all things to all men that he might by all mezne save
some was also an Fpicurean to the Epicureans that he might
by all means save some Epicureans.

A geographical and historical survey easily admitted
the poesibllity of an affirmative answer. A dlscussion of
the type and number of adherents to the Epicurean creed
demonstrated that they were t0o numercus and powerful to be
ignorsd by Paul as inconsequential énd non-influential. A
consideration of their ethical system clearly brought to
light that though some aspects of thelr ethics often
paralleled Christian teaching, they were nevertheless at
basic odds with Paul and hls message. Paul, therefore,
could not have afforded to overlook this "pnilosophy of the
millions™.

Finally, a careful examination of those sectlons in the
Epistles of Paul where possible Eplcurean catchwords are
located has led me to believe that there are definitely
gseveral such catchwords in his Letters; and that Paul in

being & missionary to the Gentiles was at the same time a

missionary to the Eploureans.

L ——,
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