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INTRODUCTION

The idea of "temptation™ in its religious use as a
feared yet ever-present force has played some rather signi-
ficant roles in most world religions. For Christianity its
roots lie already in the New Testament, where it is pre-
sented by means of the expression 7&(PAT« o’s « There is
an hour of 7 &(PXT « os (Rev. 3:10), a day of Ffwdtpuols
(Heb. 3:8), a time of W‘E(fm}uo’s (fuke 8:13). The be-
lievers experience and will experience ﬁ”fbﬂa(gxio&'

(1 Cor. 10:13; James 1:12; 1 Peter 136). The synoptic gos-
pels show ﬂréﬂpafgu403 to be a vital factor in the thought
and life of Jesus: he has his ovm /7€ (pofv;uul in the
wilderness; in Gethsemane he warns his disciples against
falling into ﬁ-stp.x$;463 s in teaching his hearers to pray
he includes, "Iead us not into 7¢ (/HOQ“OII »" thereby
placing this expression into the daily use of the faithful.
what, therefore, is the meaning of ~7 £ f/odcr;uof‘ ? What

is the force and power behind it? Has the New Testament
taken over older ideas connected with ﬁrSl/“‘€%~°3 or has
it contributed new meaning to the word? How does the sub-
stantive relate to its verb form /7£(2 “,5 « ? These and

other questions will be answered in the following thesis.




CHAPTER I

THE BACKGROUND O TTEIPAZMOZ ATD ITS USAGE IN THE GREEK BIRIE
Classical and Secular Iiterature

/

/7£rpd0;a os and its related forms are not employed
with great frequency in claszsical and secular Greek litera—
ture, It is definitely not 2 serious religious idea, nor is
it a recurring theme in Graeco-Roman religion., Its verh form

/
commonly used in the [lew Testament is 7¢ :,odSw s Which,
according to Moulton and Milligan, is the later postic and
/

prose Lorm of 7E€(wrw 3 the latter Torm is found only once
in the Mew Testament, in Acis 26:21, but can be freely lo-

2 A/ / 3 1 -
cated in pre~Christilan o(Vn literaturs. It has bheen

/
noted that 77 E(px $w is not often used in the literature by
/
the hetter authors, who instead prefer /Ts(paow ;2 this could
/

well explain the more frequent usage of 7 &P ¢w in the

/
[T vdt s

, L]
411 related forms of w2 Paw  have as their basic

general meaning "to attempt,® usually with the idea of proba-

tion associated with it. Only very seldom is the word used in

1James Hope lMoulton and George Milligan, The Vocabula
of the Greek Testament (4th edition; Iondon: Hodder and
SToughton, Limited, 1957), pPP. 501-2. Various citations are
made from pre-Christian papyri.

24, A. h. Kennedy, Sources of New Testament Greek
(Rdinburgh: T. & T. Clark, I895), P. 106. T



3
& religious context, and it often expresses a certain hostile
mood or attitude of the subject., ITiddell-fcott gives the
following as active voice meanings: “attempt,” "endeavor,"
"try"s “make trial of (someone)," for the purpose of per-
suasion (Homer, Iliad 9:345); in a hostile sense, "make an
attempt on" (Homer, Iliad 12:301; Odyssey 6:134); "make an
attempt on" a woman's honor (Aristophenes, Plutus 150, 1067;
Tysistrate 1:12; in this sense also Thucydides [6:56] uses
]]‘.{(//ae:c‘l. S ).3 Hoting that Frec,ad’w occurs in the litera-
ture more freguently in the middle voice, Liddell-Scott cites
the following meanings: "trying one's fortune," "have ex-
perience of (something)," "try the chances of war"; in the
phrase iTszé(/Od/ue'\Ios T S s o?éq(Xenophon, Hiero 2:6) the
word means "by experienoe."4 Strabo (first century B, C. to
first century A. D.) uses l'r'fl/’“ls“'@"“ in the sense of being
afflicted (with scurvy of the gums and with lameness in the
leg, “a-ro/uauzefrkn Te Ko TKENo TUpBn") (Geography 16.4424).°
Seesemann gives as active voice meanings: "try," "strive,”
and "endeavor"; then "put to the test,” especially in the hos-
tile sense (in Herodotus, VI, 82); "lead into temptation"

(post-Homer; an example here is Plutarch, Iife of Brutus 10

H. 6. Liddell and R. Scott, A Greek-English Iexicon
(Oxford: Clarendon Press, 1958), Ps 1359; 7£(Pxw o

4Tbid,

5fhe reference is made by Kennedy, op. eit., ». 107.
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[z, 9888): Tobs $ihous Fmi [ per 5perv)® e verb is
used in the middle and passive voices more freauently, almost
always as an expression of mistrust; Herodotus (484-425 B, C.)
uses the phrase irst,oqaﬁvm o0 @an y "putting God to
the test" (VI, 86), and yet also employs the perfect middle

for the sense of "to lmnow from experience" (IV, 1'59).7
Tre(‘,o«’ 5u, according to Seesemann, means "“einen Versuch
anstellen, jemanden versuchen, auf die 2robe stellen,” and
although it is used by Homer and Appolonius of Rhodes, and
later by Epnictetus and Plutarch, the word occurs relatively
seldom in this literature.8 Tep=x 5 8eit Pindar belegt,
bedeutet die angestellte Probe, der gemechte Versuch, die
I:}rfal'lrung.“9 The substantive of later NWew Testament usage,
rE (/do}u o' s 1s found in the pharmacological work of

Dioscurides (first century A. D., De Materia Medica, 5), where

ﬂ'é(lodﬁ}uot/are “trials" or "experiments" made of drugs to see

2 /
their effect in certain diseases. 0 &xme (P S uw (vausfor-

. OHeinrich Seesemann, " 7z, etc.," Theologisches
worterbuch zum Neuen Pestament (Stuttgart:” W. Ronlhcmmer
aeriag, Tg‘ﬂj' s 2D

TIbid., pp. 23-4.
SIbido’ Po CDe

9Tpia.

10youlton and Milligan, loc. eit., where it is noted that
this is the only occurrence of ,7s(ose«xqguos outside Biblical
Greek and literature founded upon it; two other sources, the

Cyranides (p. 40, 24; probably 4th century A. D.) and Syntipas
(p. 1274, 18‘)) are cited by Seesemann, OD. cit., D. 24,
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schen, ausproben, erproben') and a?/?e r:aafd“ Tos ("was unver-
sucht, unbekannt ist, d.h. womit noch kein Versuch gemacht
ist") find only minimal usage.ll

ﬁﬁéqadﬁd and its related derivatives always imply a
direction of the subject, who either provokes or is provoked
by a certain challenge. The word signals the challenging
predicament between subject and object, with imminent victory
or failure hanging in the balance., It is "trial," in the
sense of experimentetion, with the outcome at first never
certain. The versatility of the word is seen in that irzboaid
may be a simple attempt a2t doing some ordinary task, some
everyday action, and yet it may be used to signify the hos-
tile activity or intent of the subject, aimed at bringing ill
consequences upon the object, harming him, or bringing him
to a fall. The lack of the substantive in the earlier secu-
lar literature and the overall infreguency of the hostile
sense indicate a later development of rrctﬂ«a;uogas a seri--
ous religious concept, appearing first in the Judeo~-Christian
traditions, and, as we shall see, beginning with the Septua-

,gin't.
The 01d Testament (Septuagint)?

Two basic 0ld Testament sources for the development of

1l3eesemann, op. cit., po. 23-4.
12Hereafter, "Septuagint® will be abbreviated "LXX,."
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Teaptation-ldeas in Judeo-Christian traditions are the
narrative of the Fall into Sin (Genesis 3) and the Story of
Job, The striking fact 1ls, however, that neither i?ac/o/§u
nor 77E | /add;ao/s (nor the respective Hebrew equivalents WO
and NO0Y) are anywhere employed in the two accounts!i? In
Geneslis 3 the Serpent le not a Tempter but rather a Beguiler,
a Daceiver (v. 13); in Job, Satan is the Accuser (Job 1:9),
the Adversary ( ] 11? I_J';)s] ). The later Christian ideas (i.e.
of an Opronent of God striving to create apostasy among the
renks of the falthful) of temptation are preseat in bota
gtories, but the lack of the respective words is significant.
Thig indicates narrower usage of 3) © 0 and ) 0 ] end
possible later continuing development of both concept and
terminology in the Greek equivalents.

In the 01d Testaznent the first person to be "tempied®
was Adbraham, and, significantly, not by S2ten, who appears

not at all in the Penvateuch and only twice outside of Job

137he lone possible occurrence is in Job 9:23, where the
word in the itextus receptus, 31 @V ¢, has caused some diffi-
culty and is most probably not original. In any case, it can-
not be translated with "ftemptation.” The Targum variant is
B _‘_3\2‘? s the LXX translateg with A«7xysAWvTac , used more
freausntly to translate KQ.?. or PTW. B, Duhm ("Das Buch
Hiob": Xurzer Hand-Commentar zum alten Testement [ Leipzig:
J. C, B, Hohr (Paul Siebeck), 1897], p. 54) and K. Budde ("Das
Buch Hiob": Handkommentar zum alten Testament (GBttingen:
Vandenhoeck & Ruprecht, 1896]1, p. 45) accepted N Y (from
00Y) and translated with ”Verzwei:ﬁ'lun “;ti.in‘!feiaerv "gas
Buch Hiob": Das Alte Testament Deutsch (GO gens anden-
noeck & Ruprecht, 1051], DP. 69, 75) allows Dag?“to stand,
but interprets rather than translates with "Angst.
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(in Zech. %:2 as "Accuser" and in 1 Chron, 21:1 as "Adver-

sary"); it is rather God who tempts, or tests, Abraham., God

proves Abraham, putting him to the test by asking him to

offer up Isaac. The test was to determine Abraham's obedience
to and trust in God (Gen. 22:12). This use of 107 (IXX:

re (/d, %w ) as "testing" becomes one of the ways in which /
God tests His people as a whole, never again so "testing" an |
individual. God "challenges" Israel during the Exodus by
promising safety and health for their obedience (Ex. 15:25-6)3
%o this end God continually tests His people: with the

menna (Ex. 16:4), with the giving of the law (Ex. 20:20),
during the forty years in the wilderness (Deut. 8:2), by
sending false prophets (Deut. 13:%), by allowing heathen
nations to live in Canaan (Judges 2:22; 3:1,4). Such test-

ing is indicative of the gpecial relationship which exists
between God and His people, and those who remain faithful
through such testing receive God's favor; thus the psalmist
sings, "SOK(/qda‘o,\l/u.E, Ku/(ﬂct', o ZTE(Pda‘o/V/U-E,
iTU:ﬁU’TOV o0 Veq&,omfs/uou IR T>]V K-(,ocgc/ew/uo ol Mg
Prove me, Lord, and try me; test my mind and my heart"

(ps. 25[26) 32).14 In vivid apocalyptic symbolism concerning
the "time of the end" Daniel 12:10 presents the single 0ld
Testament instance in which it is not expressly mentioned

}]4T8° K(,aet's’uﬂ exanine = ]Z_T:l.; lTutooluB refine =

e B
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thet the men who are being tested are Israel and that God
(although it is implied) is doing the testing.l® The sub-

stantive iTigﬂdqy&Og is used for God's action only three

times, all in the liosaic discourses in Deuteronomy, and all _
referring to the great tribulations (,Tzhaxgyzof ) God // o
sent upon the Egypiisns in choosing His people and calling rf
them out of Bgypt (Deut. 4:34; 7:19; 29=2[§]).

zrsr/néfusis used also to describe man's testing of God,
which in the 014 Testament is by end large sinful. It is
not man's prerogative to test God, for such testing ques~
tions God's faithfulness--and often His very existence.
At times God allowed His people to "test" Him, as with
Gideon and the fleece (Judges 6:39); Numbers 14:22 states
that the ten plagues in Egypt were ten tests of God's pro-
mise to His people. Otherwise, Israel's testing of God,
expressed by zr£9445u4, emounted to disobedience, thereby
incurring God's displeasure: BEx. 17:2,7; Deut. 33:8;
Pealm 77(78):41,565 94(95)19; 105(106):14. In Isaiah 7:12
Ahaz refuses to put God to the test. In this area of man's
testing God, the substantive 77 €(fZ~T«0s is used in
relation to only one event, the great testing at liassah
(Ex. 17). There the Israelites guestioned the very axis-

tence of God asmong them (v. 7).16 and this was considered

15 7z (o BGac . .. ToONNols

16y, Bauer (Griechisches-Deutsches Worterbuch zu den
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by Moses the grave and hostile act of putting God to the

test; he therefore named the place Massah ( sl ©@Y)) after
God had miraculously proven His faithfulness. The Septua-
gint then translates this name with //<(/~Tuos. This was
the first time that Israel as a people had put her God to
the test; this serious misdemeanor must not be forgotten.
That the 0ld Testament throughout reserves thé substantive
?—Qﬁ only for reference to this event during the Exodus
is noteworthy, especially since the LXX follows suit with
/7€ px W)uo’S 317 Isirael is reminded of her sin in
Deut. 6:16, 9122, and Ps. 94(95):8.18

rrsr,aa(§u is also used with respect to people testing

other people, but never in a hostile sense: Solomon is

Sehriften des neuen Testaments [Berlin: Alfred TBpelmann,
1958?, D. 1270) sees the intent of the Israelites here as

trying to discover whether God really notices sin and is
able to punish it.

17as mentioned above, the word is used with God as the
agent only in the dosaic speeches in Deuteronomy, but not
specifically in His direct dealing with Israel, rather in
relation to His mighty acts of hostility against the Egyp-
tians in freeing His people ("by war, by great terrors, by
TEpaATuol U gte,)., The single possible exception is in
Ecel. 5:2, where most of the MSS. read ST( TP y<vETL
Evimeov &v wAdqBec rrsmafa'/uou s Grabe (A. D. 1709),
howeven suggests AFlcomaa, for mE(pxguel |, wh:l.ch
Rehlfs accepts. Liddell-boott i__p. eit., p. 1355), in
citing the ¥SS., tradition, cites n¢ lp<cuos for this pas-
sages; but TEOCT TXTUS'S is by far the better translation
for ] ]9 in’ the Hebrew text.

leThe Hebrew text of Deut. 33:8 refers to the testing
of God at M.aslah, but the LXX reads "whom you tested with a
test" ( &v 7T£(/.”a( %
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tested by the queen of Sheba (1 Kings 10:1; 2 Chron. 9:1);
a steward tests Daniel and three other Israelites with
vegetable diet (Daniel 1:12,14).19

iTEf/ﬂ':5\¢ is also used simply in the sense of "at-
tempt.” Deut. 4134 (God attempted to choose a nation for
Himself); 1 Sam. 17:39 (David tries to walk in Saul's ar-
mor); Eccl., 231 ("I will make a test of pleasure"); Eccl.
7:24(23) ("all this I have tested by wisdom"). Also ouX<
M€ o v 'g\%ﬁsv, Deut. 28:56, could be translated "who
wouldn't even make an attempt."

In conclusion to this brief 0ld Testament study, it
can be seen that the verbd ﬂzvoé}u in the LXX is used to
express the idea of testing. God puts men to the test; and
it is His prerogative to test men, to determine or to re-
establish their faithfulness to Him., It is not the preroga-
tive of man to test God; however, to question thereby His
faithfulness and existence among them; when men do this,
they sin. God allows Himself to be tested by man, but on
His own terms (ten plagues in Egypt) and only when infi-
delity is not involved (Gideon and the fleece). Secondly,
the people whom God tests are His people, the Chosen Israel.

Such testing is therefore a sign of God!'s special relation-

19 irsr/h:fus is used once again 19 this realm, but
erroneously; the IXX reads | JIT1 for “3) ]I in Psalm
34(35):16, but &7€(2«o«v hardly fits the context.
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ship to them, and knowing this the psalmist without fear
can say, "Prove me, O Tord, and try me; test my mind and
my heart” (Psalm 25 26 32). A third discovery of some
importance is that 2 personal satanic Tempter who Ytempts®
people with the purpose of making them fall away from God
is never attached to mer ,oac’ Sw or Al ,oaar/uo/: in the IXXI,
nor to s1©OY or 1 0] in the Hebrew text. A personal
Tempter with a host of demonic powers to carry on "temp-
tation," as is found in the later Christian traditions,

20

is not to be found in the 0ld Testament. Furthermore, a

dualistie struggle between the forces of good and evil is

20Tn gob ] VU is the "accuser" whose argument is
with God, not with Job., IHe does nét have as his primary
purpose a mere tempting of Job, but instead aims to prove
t0 God that Job is faithful to God only because He has
prospered him (Job 1:9-11).

There are &till two places in the later 0ld Testa-
ment literature to be reckoned withs Zech. 3:11 and
1 Chron. 21:1. In the former passage Jjou is elearly
again "the Accuser,” not a "Tempter." The latter pass-
age supports the fact of an existing belief in devils,
but this belief is not clarified in the least; to this
reference von Rad writes:

Die Stelle 1 Chr 21,1 is aber insofern nicht

ohne welteres susdeutbar, als der Zusammenhang

gar nicht urspriinglich vom gatan gehandelt hat,

sondern erst sekunddr dieser Begriff aus religiosen

Bedenken als Korrektur in den Text gekoumen ist.

David war von Jahwe zu einer grossen Sinde, der

Volkszfhlung, verflihrt worden; diesen anstiis-

gigen Gedanken hat der spite Chronist nicht

mehr in seiner Kinheit ertragen: statt Jahwe

sagte er satan. (G. Von Rad, " §{BoXos %,

Theologisches wWorterbuch zum leuen Testament
S)uttgar : W. KOhlhammer verliag, 19351, ik O
gB 4




12

/ /
/distinctly foreign to the use of 7T &1 ATuoS in the
Greek Old Testament,2l

Apocrypha and FPseudepigrapha

In the literature of the intertestamental period one
sees the constant preococupation of the writers toward
strengthening, edifying, and praising those who have re-
mained faithful in Israel, It is the time of great perse-
cution and calamity: Palestine is now being constantly
overrun by the heathen powers from west, north, and south;
the people of God are being liquidated, suppressed, and
dispersed throughout the Empire., It is a time of great
testing, as is reflected by a number of the occurrences of

TE o S and 7TE rpetq-/-uo/s . Again, as in the 014
Testement, Wfigodq;uo% is indicative of the special re-
lationship of God to His faithful. The words are found

only in Wisdom of Solomon, Sirach,and the four Maccabean

books, none of which were written earlier than 180 B, 0.22

2lgeesemen in his article on the 77(2=c words in
Kittel's WHrterbuch makes no attempt to distinguish care-
fully between concept and terminology, or between early
uses of the words in the 01d Testament and later ideas
atteched to them. He %too easily connects later (yes /
Christian) ideas of 7 &0« %w and e (wexgwos to Gen., |
3:1-9 and Job, where the specific terms do not at all occur.

22ppe earliest is Sirach, which Box and QOesterley date
at 180-175 B. C., with I1te Greek translation at 132-116

(in R. H. Charles, The Apocrypha and Pseudephgra of the
01ld Testament [0:%053? gIarenEon'?Fbss, I§§3i, g, 29%).



13

_Eurthermore, Satan or a personal supernatural tempter is not
:':V.eonnected with Ff!f«'&u or 77'6'{,0«0'/(40/5. The predominent
meaning of the words is "test,” "proving"; to "tempt" some-
one with the purpose of bringing about his downfall (es-
pecially in sone spiritual or religious way) does not occur
in this literature.

Wisdom 3:5 and 11:9 use 7T£gﬂ°:§u>t0 mention God's
testing of the righteous and of Israel, promising His favor
upon those who remain faithful throughout the testing.
Wisdom 1:2 and Sirach 183123 give stern warnings against
putting God to the test, against challenging Him to prove
Himself. It is not man's prerogative to test God. Sirach
uses EFE(/‘:SQJonly once to express or refer to hostile
testing, where the faithful are warned against the subtle
testing and ruthless plotting of rulers (Sirach 13:11);
elsewhere, wisdom tests men with her demands (Sirach 4:17),
the wise man should test or prove his own soul (Sirach 37:
27), and the ideal scribe tests good and evil (Sirach 39:4).
Hostile testing is expressed in Wisdom 2:17, the testing of
the righteous by the unrighteous with physical torture and
death; 4 Maccabees 9:7 and 15:16 also employ ﬂrsoaa:Scu to

Holmes (in Charles, ibid., I, 521) places Wisdom of Solomon
at 50-30 B. C. (firs% part only) and 30 B. C.~10 A. D.
(second part); but R. H. Pfeiffer (The Apocrypha [Iondon:
Eyre & Spottiswoode, Limited, n. d.[, p. XXV ates 1t at
100-50 B. C. 1 Haccabeess 130-50 B, C. (Moffatt in Charles,
ibid,, I, 129); 3 Maccabees: 100 B. C. (Emmet in Charles,
Ibid., I, 158); 4 Maccabees: 63 B. C.-38 A. D. (Townshend
rles, ibid., vol. II, 654 ).
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expraesg a testing through suffering.

A (Pt Tn o's is uwsed in Sirach 2:1 as a testing of
the faithful by calamity, and Sirach 33%(36):1 promises de-
liverance through the testing for those who fear God; else-
where, wisdom glves man a testing (Girach 4:17--the phrase
is lacking in the Greek text) and friends put each other
to the test (Sirach 6:7; 27:5,7). The remaining uses of
the word are in 44:20 and 1 ifaccabees 2:52, where ibraham
is presented as an example for the pious in that he, being
tested, was found falthful. Testsment of Joseph 237 says
that Joseph remained faithful through ten temptations.

The common usage (l.e., without religious comnctation)
of the words also preveils: for "attempt” (1 Mace. 12:10;
2 HMacc. 22353 10:12; 11:193 3 Macc. 1:25;3 21323 4. Hacc. 12333
8:1), for "experience" (Wisdom 18:25).

One is able to see from this brief overview that the
01ld Testament apocryphal and pseudepigraphal writings de-
velop the 0ld Testament uses of 7 ¢ (pé Sw and ﬂ's_fpdpuols
in one direction only, in that of calamity and disaster as
a testing Qf the faithful pious. This is a further reflec-
tion upon the earlier uses of the 77=(p« - words expressing
the special relationship between God and His people. But
Sirach 2:1, Wisdom 2:17, and 4 liacc. 9:7 and 15:16 attach
and underscore the poaition of Godte people in the world as

a position of tension, temsicn caused on the one hand by

their willingness to remain loyal to God and on the other
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hand by the forces in the world striving to break down this
loyalty. This, too, is a far cry from the picture of a
cosmic dualistic struggle between the forces of good and
the forces of evil;23 depicted, rather, is the continuous
predicament of the Taithful trying to remain faithful
during difficult years of persecution and suppression,
There is, furthermore, no indication of a persomal satanic
Tempter with a host of supernatural demonic powers being

/
attached to 7E(pwS aud TE(pxuoS,
Judaism

In the Rabbinic literature “temptation" in the sense
of “"testing" is first of all a means which God employs ‘o
affirm His relationship to His faithful people and eventu-
ally to bring them honor and blessing. Strack-Billerbeck
notes: “lDer Zweck der Versuchung ist nach rabbin. ‘
Anschauung die Erh8hung des in der Versuchung BewZhrten u.

die Verherrlichung gBttl. Gerechtigkeit."24

23The strongest cosmic-dualistic note in this litera-

ture is found in the first century A. D. writing, Assump-
tion of Moses 10:1 (where Satan is vanquished at the appear-
ance of God's kingdom "throughout all His creation"), and
in the Testament of Dan 5 (late second century B. C.), the
only place in all this literature which speaks of a battle
between God and Satan. So Paul Volz, Die Eagﬁg%giﬁgégider
fdischen Gemeinde (second edition of Jldische Eschatologie
von Daniel Dis Akiba [Egbingan: J. ¢. B, Hohr, I§5§?;
Tubingens J. Ce B. Mo Paul Siebeck , 1934), p. 88.

249erman L. Strack and Paul Billerbeck, Kommentar zum
neuen Testament aus Talmud und Midrash (third unaltered
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Gerade diese Entsprechung aber von Versuchung and

Glauben hat im Judentum zu einer besonderen Betonung

des Gedankens geflihrt, dass es vorzliglich der

Gerechte, der Fromme, ist, der von Gott versucht

wird,23
By and large it is God who is the agent of the testing (by
Yagent" is meant here and throughout this thesis the one

/

who puts the test or the 77?90d§%40$ into effect, the
one who does the testing, or tempting), and such testing
is seen by the rabblis to be done to show the believers!?
firmness of faith. Abraham becomes the prime example for
the faithful, the prototype of true believers; so important
a rule does his testing take that he is depicted as having

remained faithful in ten tests (Apocalypse of Abraham 5:3):

"Durch zehn Versuchungen wurde umnser Vater

Abraham versucht und bestand sie alle, um zu

bekunden, wie gross die Iiebe unseres Vaters

Abraham (zu Gott) war."2
That such temptations served to glorify Abraham is shown in
Apoc. Abr. 13%:13-14, where even the possibility of Abraham's

Tall through testing is rejected because of his piety and

edition;. ifichen: C. H. Beck'sche Verlagsbuchhandlung, 1961),
I, 135; hereafter abbreviated "Strack-B."

- 25Joachim Hans Korn, E! EIPAZMOZ: Die Versuchung
des Gliubigen in der griechischen Bibel (Stuttgarts
Kohlhammer Ve 9%77 58

riag, 1 y De DB.

26Queted by Seesemann, op. git., p. 26. Also said of
Abraham in Juh.y19:8 ctf. 17;%7} ana’if Pirque Aboth 5:4.
Strack-B. cites tractate Arakhin 15a as mentioning how the
fathers tested God ten times in the wildermess.




17

steadfast faith.27 Other 0ld Testament heroes are praised
because of their faithfulness in being tested: Isaaec,
Jacob, iloses, Noah, Joseph, Levi, David, Isaiash, Hezekizh,
Tobit, Tobias,and Job.%8 It is safe Yo say that these men
are heroes for the very reason that they did remain faith-
ful and steadfast throughout great testing. It then be-
comes a presupposition that God's people are and will be
put to the test; yes, they are to expect it. For the con-
stant tension between obedlience and disobedience is the
characteristic position of the people of God during their
lifetiﬁes in this world:

Jedenfalls spielt sich der Kampf zwischen beiden

Trieben im Herzen des lMenschen ab. Der Kampf selbst

wird anechaulich geschildert. Sobald der Mensch

ein Gebot {iben oder ein gutes Werk vollbringen

will in Bbereinstimmung mit Gottes Willen, erhebt

der b8se Trieb als Verfihrer seine versucherische

Stimme dagegen u. stellt dem Menschen vor, dass

er grBsseren Vorteil haben werde, wenn er das

betreffende Gebot oder gute Werk nicht zur

Ausflihrung bringe. Aber auch der gute Trieb schweigt

nicht: mahnend und warnend weist er auf die Tora

hin und fordert Gehorsam gegen Gottes Willen. Die

Entscheidung ruht in des Menschen Hand.29

It is also God's prerogative to test, and men are
warned not to engage themselves in putting others or God to

the test. David did not remain faithful in temptation be-

27Korn,lgp. cit., ps 53.
281pid., pp. 60=70.
295 track-B., IV, 470-1.
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cause he brought it upon nimself.>0

According to Seesemann the word Ffe((oord;ao/s is ab-
gsent in Philo and Josephus.’l He also says the same abhout
the OQumran literature, but Kuhno? notes an occurrence of
s1 01 in Hodayoth 2:14, in the phraseﬁj_s\” X 31]‘0]‘1'1
'\’D‘I\o, which Gaster33 translates "a standard for them
that love correction.” Kuhn has also pointed out (Seesemann
conecurs ) that in the Qumran material the situation of the
faithful is that of constant "Angefochtensein," but that
the ideas here present are dependent upon ideas from
ancient Persian religion, whose "people of the truth and
people of the lie" are represented in the sorells by the
“gons of light" seen over sgainst the world, the "Herr-

schaftsbereich Belisls,"” i.e¢., Satan, 34

In Judaism the main trends commected with testing are

30seesemann, loc. cit.

3libid. But Bauer, op. cit., notes the following oc-
currences of 7£lp~; Josephus Ant. Jud. 8,166 and Contra
Apion 2,183 7spxSw 3 Jos. Bella Jud. 4,340; meedw @
_%10'*-“ De Sacrificiis Abelis “et Calni 123; Jos. g. Apion

1,703 2,2835 e o<t Pﬁiﬁ's Congressu guarendae
Eruditionis’ gratia 170 and 2t Coaeresy Jens Dolla duds
2 °

Dy an

321{. G. Kuhn, Konkordanz zu den Qumrantextien (Gottingen:
Vandenhoeck & Ruprecht, 1060), Do 143,

330, Gaster, The Dead Sea Scriptures in English Trans-
lation (Garden City: Doubleday & Company, InCs, 19567,
Do

34K. G. Kuhn, " J/Z(pequos - SuapTid ~Ta5 § im neuen Testa-

ment und die damit zusammenhfngenden vOrstellm§en," Zeit-
schrift fur Theologie und Kirche, Vol. 49 (1952), 205-6.
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the praise and glorification of those who remain faithful.
It is God Who does the testing, but never as an act of
Judgment or hostilitys along with such testing, He offers
His rewards to those who remain faithfuls Y. . . Gott
prliift die Armens wenn sie nicht entarten in dieser Welt,
so0 empfangen sie ihren Lohn in der Zukunft. . « « Gott
erhebt keinen iMenschen zur Herrschaft, es sel denn, dass
er ihn zuvor geprlft u. erprobt hat; u., wenn er in seiner

Versuchung besteht; dann erhebt er ihnm zur Herrschaft,"35
Patristic Titerature

In the literature of the apostolic fathers3® the
figure and force of a satanic Tempter is at last clearly
present. This is, of course, due to the New Testament and
to the role which the devil (Satan) and his hosts play in
the faith of the earliest Christians. But 72xSy  and
ITTEHC ,ﬂom"/-«-o/s are found in the hostile sense of "tempt"
“fsand "temptation” only when connected with the figure of the
| devil. Otherwise the words retain their usual common

meaning of "test" and “"testing,” and even simply "to attempt”

35From the Tanchume mishphatim 94b, quoted in Strack-B.,
I, 136.

36mne Didache, Clement of Rome, Ignatius of Antioch,
Polycarp of Smyrna (including the Martyrdom), Papias of
Hierapolis, Epistle of Barmabas and Shepherd of Hermas.
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to do something.37 The later developed phase of tempta-
tion in a "mystical ascent of the soul" does not yet ap-
pear in this literature.’® On the contrary, one notes a
practical intent by which the fathers express their con-
cern for the lives of the Christians, seeking to encourage
them in the face of hardship and persecution, which are
often explained as diabolic temptation toward apostasy.
S0 the Shepherd of Hermes observes in lermas Mandates XII,
53l-4:

I seid to him, "Sir, listen to 2 few words from
me." "Say what you will," he said. "Sir," said
I, "man desires to keep the commandments of God,
and there is none that does not pray to the ILord
that he may be made strong in his commandments,
and submit to them. But the devil is hard, and
oppresses them," "He cannot,"” said he, "oppress
the servants of the Lord who hope in him with all
their heart. The devil can wrestle with then,
but he cannot throw them down. If then you 're-
sist him' he will be congquered and 'fly from you'
in shame., But as many," said he, "as are empty
fear the devil as though he had power. Vhen a
man fills very many pots with good wine, and
among those pots a few are half empty, he comes
to the pots, and does not consider those which
are full, but he knows that they are full, but
ke looks at those which are half empty, fearing
that they have gone sour and the flavour of the
wine is spoilt. S0 also the devil comes to all

37In the sense of “attempt": Martyrdom of Polycarp
1332, 2 Clement 17:3, end Ignatius to the lagnesiams T:l; in
the sense of "test!: Hermas Similitudes VIII, 2:7; Didache
11:7, and 2 Clement 2032. Didache 11:7 uses 7&(P«?w in
the sense of "examine."

387The first important author to name temptation as one
of the steps in the mystical ascent was Origen in his Homil
to Numbers 27; see Johannes Quasten, Patrology (Utrech®:
Spectrum Publishers, 1953), II, 97-8.
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the servants of God, tempting them; as many

therefore.as are full of fuith withstand him

powerfully, and he departs from them, haviag no

room by whilch to enter. Then, therefore, ae

comes to those who are hali empty and findiing

roon he enters into them, and does what_he will

in them, and they become his servants."”

The role of the devil is that of the Opponent, the
Adversary of the Christian community, "prowling around . . .
seeking whom he may devour."” There is as yet, however, no
developed primitive demonclogy apparent in this literature
(as in the writings of the ascetic desert monks, who were
constantly being irritated by minor devils4°), as is seen
by the use of the article with every occurrence of &(sBohes,
the word occurring only once in the plural.41 It is the
devil's purpose %o break the righteous (Herm. Mand. XI, 3),
setting his snares (Ig. Trall, 83;1), and tortures (Rom. 5:13)

7
for the Christians, seeking to cause Su,bux‘« (Herm. land.
IX, 9, 11) and unrighteous desires (Herm. Mand. XII, 2:12).
The Christians are urged to turn away from the devil and
never to be afraid of him (Herm. Mand. XII, 4:6; VII, 2-3;
VI, 13 Eg. Eph. 10:3), for the devil is really powerless

and will have no final victory (Herm., Mand. XI, 17; XII,

39kirsopp Lake, The Agostolic Fathers (Ilondon: William
Heinemann, 1917), II, 134" .

40¢e, Helen Waddell, The Desert Fathers (University of
Wichigan Press: Ann Arbor Books, 1057), passim,

411n Folyecarp's Letter to the Philipgi:ns 512; :fiiE. I
Goodspeed, Index Patristicus sive Clavis Patrum Apostolicorum
OEerug (Léipz{g: Y. 0. HinTiche 'sohe Buchhandlung, 1907), P 50.
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4363 Similitudes VIII, 3:6), which victory belongs alone to
the Christians (Herm, Sim. IX, 31:2; Mand. XII, 6:2,4).

Everything unchristian is spoken of as being from the devil:
"Whosoever does mnot confess the testimony of the Cross is

of the devil: and whosoever perverts the oracles of the
Lord for his own lusts and says that there is neither resur-
rection nor judgment--this man is the first-born of Satan.”
(Ig. Phil, 7:1l) Ignatius, with his preoccupation with the
power and authority of the bishop, says to the Smyrnaeans:
"He who does anything without the knowledge of the bishop

is serving the devil. (Ig. Phil. 9:1).

The word ﬂf(/ngAJS is used clearly in connection
with the work of the devil in 2 Clement 18:2, where the
writer says that he has "not yet escaped temptation, being
still in the devices of the devil (7oTs oSpy=vels ToU
8(0\/50’\00 )«" Its other occurrences are in Ig. Fhil,
7123 where /7 €(#<TmSs is seen as false teaching, and
Herm., Mand. 937, where 7751/?d$7203 in the life of a
Christian is a factor which delays the answer of prayer.
Didache 832 uses /T€(0~Twos in its recitation of the
Our Father.

The fact and necessity of testing and trial in the
Christian life carries with it a promise of victory and
blessing in the end: "We must undergo the testing
( nfe?/av ) of the living God and in this life be trained,

80 that we may be ocrowned in the life which is to come"
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(2 Clem. 20:2). 4he angel of repentance wants the shepherd
to wndergo trial (Herm. fim. VII, 1), and later makes it
clear that "All those . « « wWho wrestled with the devil and
concuered him have been crovmed" (VIII, 3:6). This practi-
cal concern for the lives of the Christians and the attempt
to explain their hardships and persecution as 7&(gxT« os
is the underlying intent of the literature of the apostolic
fathers. The writers see the Christian life as a life of
tension between steadfast loyalty to Ged and apostasy.
Testing (/7’5(,00" o, TeElpx ) is a necessary factor toward
repentence and God's favor (Psrables 7 and 8 or the Hermas
Similitudes). s72(o~?w 15 thus not used in the hostile
gense, but characterizes God's activity in nurturing His
people.42 The hostile sense of "temptation" is expressed
by 7Z(po« %7*0'8 » and is that activity carried on by the
devil in seeking to cause apostasy and unfaithfulness with-
in the Christian commimity (2 Clem. 18:2).

The New Testament: Acts, the Epistles and the Apocalypse

4 striking difference between the previously reviewed
literature and that of the New Testament is that, in the
case of the latter, the hostile sense of the 7 é?ﬂd words

becomes very prominent ‘and occurs comparatively with much

429ne phrase "being tempted by the most wicked devil"”
oceurs only in the Latin text of Herm. Sim. IX, 31:2:
"temptatus a ne%uissimo diabolo."
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greater frequency. The common meaning of "attempt" oecurs

only in hets ( me(o<w 3 91265 1617; 24363 ZE(@2<w

(Un the middle voice] 26:21). In the literature outside

the Gospels 7T£n/45°3 is used as "test" or "examine"®

(where no hostility or sin is intended by the subject)

only three times, in 2 Cor, 13:5 (Peul urging the Christians
to examine themselves to see whether they are holding to

the feith), in Hebrews 11:17 (in reference to God's testing
Abraham) and in Rev. 2:2 (the Ephesian Christians have ex-
anined false apostles). 5753”“ occurs only twice, in
Heb. 11:29 and 36 (and both times with 7\9;A2A3q'v:7v ), 4%
the first meaning "attempt;" the second in the sense of
"experieunce.” Zri(/k1§h3 as used elsewhere expresses the
hostile (sinful) testing of God (2) by Israel in the wilder-
ness (Heb. 3:9 refers to Massahg 1 Cor. 10:9 refers to Num.
21:5-6, where no Fréahﬂ -word occurs), (b) by Ananias and
Sepphira (Acts 15:10, Peter's speech at the Jerusalem confer-
ence). 7T£9a;5ud ags Satan's sinister work is expressed in
1 Cor. 7:5, 1 Thess. 3:5%% and Rev. 2:10, and is implied in
Gal. 6:1, Heb. 2:18; 4:15, 1 Cor. 10:13%, and James 1l:l13-14.
Rev. 3:10 speaks of the "hour of trial which is coming on the
whole world, to try those who dwell upon the earth”; this

43%he same combination appears in Deut. 28:56 (IXX).

2 4810 this passage Satan is called "the Tempter"
( o Fa((adSUV ).
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bears hostile meaning for those who are not faithful to
God.

The substantive waﬂagytag is consistently used in
a foreboding and hostile sense throughout this literature.
The word is used once in reference to Israel's sinfulness
at Massah (Heb., 3:8 = Exodus 17). lrluodiylgk is also
used in Acts 20:19 to express the Jews' hostility against
Paul; in 1 Tim, 6:9 where desire for riches brings one
into 5rz(/ux$;463 s in 1 Peter 1:6 and 4:12 where the
Christians are to rejoice at the imminent :rt(/«§u°(they
must endure; in 2 Peter 2:9, which assures that the Lord
knows how to rescue the godly ;_‘K rE c/’ofywa s in Rev.
%:10, which speaks of the sinister hour of trial destined
for the ungodly; and in 1 Cor. 10:13, where God is not the
originator of the Christians' 7761/’“§>“°</, but the One
who sets limits to them and makes escape from them possible.

It has been suggested that Gal. 4:14 does not clearly
fit into this category, but uses 7759ﬂd€>~55 as a temp-
tation for the Christians to reject Paul and his message
because of "something in the apostle's physical condition,"45

Much more must be séid than this, however. De Zwaan46 had

458, Burton, The Epistle to the Galatians (International
Oritical Commentary)(New York: Charles Scribmer's Sons,

1920), p. 241.

467, de Zwaan, "Gal. 4:14 aus dem Neugriechischen
erklirt," Zeitschrift flir die neutestamentlichen Wissen-
schaft, X (1909), 246-50.



26
/7
already suggested that TOV 7<€(2ATxoV be explained from
modern Greek, which views the word as "eine volkstiimliche
Bezeichnung des Teufels":
/ S fg
Die Propaganda der ﬂbp$<fdkot‘$50 49EAfSC pay
auch die Krankheit des Paulus verwertet, Er is%
au)X s yuels, er hat einen 7&(p«guds &y Tg

ceex{ ,’das heist: "Paulus ist kein gormaler
Mensch, er hat einen Teufel im Leibe!"4

qr T BETRER

Heinrich Schlier observes:

Der 7E&(/H*Tuos hestand darin, dass die EKrankheit sie
(the Christians) dazu drédngte, Paulus und mit ihm
Gott bzw. Christus selbst abzuwelsen., Sie haben
sie Uberwunden und den Boten des Heils in dem
Kranken erkannt. Sie haben ihn nicht verachtet
and nicht vertrieben, ja sie haben sogar ihre
Purcht vor dem flir sie dlimonisch emphasis mine
besessenen Kranken besiegt. ’Exnrdw ist die
apotroplische Geste, die man gegen die
d¥monischen Einfllisse von Kranken, vor allem

von Epiliptikern und Wahnsinnigen, aber auch

von anderen ILeidenden answendet. Sie haben sich
freigemacht von der Scheu vor Bezauberung und
haben sogar in dem d8monisch Befallenen einen
Engel Gottes erkannt, haben ihn als einen
solchen, ja als Christus Jesus selbat aufgenommen.
Sie haben damit den /Y@ c<os anerkannt, der :}.n
seinem Apostel, verborgen durch dessen «q Bivsc«
—r\:-l‘s Teto xo's s 2Zu ihnen kam,48

It is interesting that both de Zwaan and Schlier suggest
diabolic activity behind Paul's ~aB&eVewx THs w«(axo’s

in v. 13%; this is, of course, in accord with 2 Cor. 12:7,
where this wa-O¥vic« is called o ioNod T T/, ifxxehs

GW*THVQ, the latter two words being an explanatory apposi-

4T1pid., p. 247.

48Heinrich Schlier, Der Brief an die Galater (third
edition; Vandenhoeck & Ruprech®, 1962), PP. 210-11.
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tive., The result of this satanic activity is then a
7E f/’"‘“/’“",‘ to cause the Galatians %o reject Paul and there-
by God and Jesus Christ. This is the work of Satan: to
hinder the work of God's salvation among potential believe:r:s"w
and to cause apostasy and unbelief among the faithful. To
understand xoOtvecx Tas G“o?mo's to mean simply an un-
fortunate (or natural) physical handicap apart from the
work of Satan is not to understand the hostile and sinister
character of 7 £ t/*G}Uw' s § Although we cannot pursue the
natter more deeply in this thesis, we might well recall the
majority of Paul's usages of 1 T2 I , with its decidedly
negative guality and its clear relationship to the natural
depravity of man (Gal, 5:16; 19~21; Rom. T7:l1l8), by which
man by nature is subject to Satan's rule. In Gal. 4:13-14
the connection, then, of &T@t’vtt-‘ TAas F=xo Kos with
Irét,odﬂ;uolf s in the context of a possible rejection of
the Gospel message, seems to be no neutral idea but rather
the hostile and sinister work of Satan. Furthermore, to
suggest the precise nature of Paul's o &elvsm TQS
a4p KS's would be folly. It definitely is for Paul a
physical burden, and Schlier suggests the possibility of
some form of epilepsy or attacks of hysteria.,49 but one must
speak here without certainty.

James 1:13-14 has caused no little concern among exe—

491vid., p. 211, footnote one.
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getes in that it is the only New Testament passage which
expressly refuses to name God as the agent of /Ttr,od/ 2w .
indeed r?zupaf'ﬁac S& «0Tos oudeéva, DibeliusS0 sees here a
traditional attempt to explain away God's "tempting'-activity,
as 1 Chron, 21:1 does with 2 Sam, 24:1,91 and as Jubilees
17:16 does with Gen. 22:13 but the latter example is not
used accurately by Dibelius (for God is challenged by
Mastemae but still does the "tempting® of Abraham), The
predicament is solved, however, when one keeps in mind the
usage of /7T (2=T Js ¢ throughout the LXX 0l1ld Testament,
in the lNew Testament and in post-lew Testament li:_'terature
it has a hostile or sinful connoctation; in the Apocryphal
and Pseudepigraphal literature (the words occurring only

in Wisdom of Solomon, Sirach and the liaccabean books) the

T -'-Z;M -words only seldom have hostile characier, and when
they do it is never with God as the agent. 7TE f/““?“’l-‘ ’
then, seen especially with its usually hostile character,

is not God's activity over against the believers. Therecfore,
when we notice that the use of 7% ‘ﬂd/ $Z¢ and the re-
spective discussion in James 1:13~14 is prompted in the first
place by the statement in verse 12, dedkcos gfw\”a os

%
tjﬂ'yx—avec 7e (,0,(0"41.0’\/ s and seen in the greater contex?t
{ 7

50Martin Dibelius, Der Brief des Jakobus (second editionj
GBttingen: Vandenhoeck & Ruprecht, 1956), p. 88.

51¢f, von Rad quotation, supra, p. 8, footnote onme.




29
of verse 2, 77_Z}q-a<v Xa((aa\(lf FC,XF{G'OI(TQ‘CI a’(gir\gﬁa(//uou,

</ o= 7 / "
OTAV  ZE(LTUOLS —JTEpc TECTE TocK(Ne<s , Wwe Tealize
{ 7

that hostility and foreboding over against the faithful

is being signalled by 7¢ (P T o s and in this sense

James must say /rz(/é?ac S «ALTSs (God) 0 5 o2

52*I‘he fhrase in verse 14, skacq-Tos §2 ”‘f(/"‘g":"‘ﬂ oo
TAS ¢ Sixs &ﬂt@y—‘-cx ru\korb’ouc-x TIKTE( AcctoTxv does
not say that it'is the &7c &y which does the temptings
rather £7m(Bvwix here is tﬁ: means (or channel) through
which the tempting occurs. This is supported by 1 Tim. 6:9,
where "those who desire to be riech f2ll into a 7m&(sxgudv,”
Cf. Mark 14:38, where q coap3 xo8evqs is the meads through
which one falls into sre (et Tt os.




CHAPTER II
TTEIPAZ MOz Iu THE BRI TESTAMERT GOBPELS
General Uverview

The 77‘8?,04 ~sorde occur twenty-alX times in the New
Tentement Gonnels, only twice in the Fourth Gospel {(and one
of these occurrences in John 8:6 4is in the context of =
naricore of doubtful suthenticity). There are seven 0C-
currenees in the context of the 'i?émpt&‘tion of Jesus perie
copes F‘é(/ai?u in dett 4:1; 4:3 (vhere the devil i» called
s ’féf/aé?wv )y dark L:1% and Tuke 4:2 and 133 EK/TE(/O-C/SN
in Yett 4:7 and Luke 431123 and fre‘(,ooeq;wo/s in Iluke 4:13.
/Tz'(,ﬂom;uo{c is uwsed twice in the recitations of the Our
Ffather, Matt. 6:1% and Iuke 1iz4, and fTour times in oon-
nection with the warning of Jesus to0 the disciples in
Gethsemane, ¥att. 20141, ¥ark 14138, and Tuke 22:40, 46,
These %three pericones will be treated in the following sudb-
divisions of this chapter.

The remaining passages show as the moest comuon usage
of 7r£‘r,o=c’§w the frequent attempts of Jesus' opponents %o
trap him theologically or politically: Mark 8:11 (Matt.
16:13 Juke 11:16), where Jesus is asked to prove himeelf by
o eign from heaven;l ¥ark 12:15 (Hatt. 22:18), where Jesus

lfhe relation of thie demand o that of the devil in
the Temptation “tory is evident.




&

recognizes the question concerning the payiang of taxes %o
Caesar as putting him to the test (T(//“S ’Té‘f/a(I?ﬁTE )3
tark 10:2 (Matt. 19:3), where the Pharisees cuestion Jesus
on divorce; ifatt. 22:35, where a lawyer aske Jesus for the
greatest commandment in the Iaw. 2w T (/“5 o is used
again in Iuke 10:25, where a lawyer asks Jesus what he must
do to inherit eternal life; this need not be seen a8 a hos-
tile attempt to trap Jesus, but instead a test of Jesus'! /

knowledge of the Law (W. B.: a lawyer asks the question)/

J

and of nis ability in interpreting :i.“t:.2

Two lone occurrences of /Te(/oarpu-olf are iuke 22:28,
where Jesus says to the disciples, "You are the ones who
have continued with me during my 7¢ (/data/-a0l/, ¥ and Tuke
8:13; in the pareble of the Sower, where the fate of the
seed on the rock is symbolic for those who apostatize
fv K« (/1;3 /h”l/’dcyuoa « The sinister character of
7T E |0oAT h o' in the latter passage is suggested by the
parallel accounts, where both Matthew and lark read
ON sus ’t? §'cwyuoi instead; perhaps Iuke's variation

is done for the benefit of his Gentile readers, for whom

2A, Plummer, A Critical and Exegetical Commentary on
the Gospel acco 1o St. Luke (International Critical
Commentary) (New Yorks Oharles Sor;:ner;s .Sons, 1902),
Pe H .

Heither this question nor the one respecting the
great commaniment was calculated to place Jesus

in a difficulty, but, rather, to test His ability

as a teacher: the &xwmewxsw , . . does not

imply a sinister attempt to entrap Him.
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“tribuliotion and pevsecution,” esnecially ot the hands of
Rome, have csused serisus "temptation® to apostasy.

The only two passages using Wzyﬁz?u in the Fourth
dospel are 6:5, where Jesus test® Thilip with the auestion
concerning food for the five thousand who had followed him,
and 236 {which occurs in a pericope omitied by moet of the
major ¥R, and only mercinelly included in YNestle), where
the seribez end Pharinses sueetion Jesur in comnection with
the stoning of the adultress,

T€p<{2w end TEE=Fuos in the Few Testament
iospels haove taken on 2 decidedly srecisl character. The
unare in exelusively theolosgical, alwaye having acme Ccone
nection with the messgge and mesning of Jesus, who is pre-
senting himeelf (and whom the evangelists are presenting)
as "the Christ." The simple sense of "attempt" does not
apveer at all, The evangeliete report that the "opronenta®
of Jesue (i.e. ‘harisses, Szdducees, Herodians, scribes,
lawyera ) auestion Jesus; but not only are they simply ques-
tioning him, they are alsc at the same time isgting him,>
attempting to eall forth an improver reaponee either from
him or from the people who observe the situation. This indi-
cates a theological nresupposition in the evengelists' re-
vorting, which, DY clearly cetting Jesus' challengers

PPerhape in this sense ﬂ?9aJPu is better trans-
lated with "tempt."
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opposite him, interprets the questions as satanic hostility
toward Jesus,? the attempt to discredit him or to bring him
to a fall., The evangelists say thaet this attempt is recog-
nized by Jesus, who realizes their hypoerisy (Mark 12:15;
ilatt, 22:18 substitutes 7ov r‘ff:ﬂl for Mark's Jﬂo’t{/xa—tv)
and asks T‘(, AE Wsc{an’lf 27¢ (with Matthew adding

0o Kpc¢ T )R rE (,ﬂa’,?/ “w occurs without hostile intent
only once, and this in John 6:6, where Jesus tests FPhilip;
whether the use of /7& (/ﬂar’ Sw here and the failure of
Philip to answer the test question points to Philip's lack
of faith5 or simply to his naivete® is debatable.

e (/aafc;ao/S s Oon the othe'r hand, is used always with a note

of foreboding and danger.
The Temptation of Jesus
The Markan Account

Mark 1:12-1%3 is the shortest of the synoptic accounts
of the Temptation Story. Whether this records the first

4¥ott, 16:1 and Tuke 11:16 record the demand for a
sign from heaven that Jesus prove himself; the evangelists®
use of 7 ¢ (oS5~ recalls the devil's demands in the
Temptation story.

5¢« K. Barrett, The Gospel according to St. John
(London: Society for Promoting Christiean Knowledge, 1960),
p. 2280

6Rudolph Bultman, Das Evangelium des Johannes (8th
edition; GBttingens VmEenﬁTﬁprech‘E, 1962), p. 157.
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hint of a Temptation story in the tradition or vhether it
ls a summary of alreedy exieting and more detailed ac-
counts is one problemn; another is the seenmingly more sya-
bolle charccter of Mark's acceunt in comperison to the
others, pointing to Jesus' person and work rather than to
an historical event in his life. This latter problem is
more related to our subject and bears therefore some dis-
cussion.

The very concisenees of Mark's account rsises two
possibilities: either (1) the evengelist had no kmowledge
of a Yemptation Story tradition which described a three-
scene face-to-face confrontation with the devil (as in
Vatthew and Tuke) or (2) he is not interested in recounting
historically the full details of such an event in the life
of Jesus. The vocabulary suggests theological purposes
for the account, which can be seen without resorting %o
crass allegory. All turee synoptics mention T mveEGus
as causing Jesus' jourmey into the wildeirness, but Mark
says that the Spirit "cast him out" into the wildermess;
the 3_‘/(,&('\\:( £7s -r?\v é(/oq,uov/ night suggest to the
Jewish reader the casting out of the scapegoat on the Day
of Atomement,’ but could on the other hand hint of God's

TLeviticus 16:21-22, 26. The combination of tempta-
tion motifs and Day of Atonement motifs in connection with
Jesus ' person and work are found further in the Christian
tradition in the Epistle to the Hebrews (Heb., 23183 4:15;
13:11-12)., Cf. also Eduard Meyer, Die Urs un Anf%gga
des Christentums (Stuttgart: J. C. Gotta'sche Buc ung
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teking Israel out of Egypt and into the wilderness. The

TE o-a-af,o«’r(ovrd chF//ors recalls the wandering and period

of testing of Israel in the wilderness: rﬁ éé’q/*61' is
not the hadbitat of the devil in contrast to the holy city
(as Lohmeyer suggestss), but rather the place of the defeat
of the adversary9 (o TaTavas in Nark, not o S cXBolos
ag in Matt. and Iuke) and the place of the saving acts of
God,10 as is seen in the report of the activity of John

Hachfolger, 1921), I, p. 94: "Hier (in der ¥Wlste) hausen
ihre Gesch8pfe, die wilden Tiere und bdsen Geister (Jes.

13, 21; 34, 14f), unter ihnen "Azazel, zu dem am
Versohnungstage der Sundenbock hinausgejegt wird (lev. 16)."

8irnst Lohmeyer, Das Evangelium des Markus (sixth
edition; G8ttingen: Vandenhoeck & Ruprecht, 1959), P. 27.

9strack-B., IV, 939: "Der Todesengel hatte keine
Gewalt llber Israel" (in the wilderness wanderings during
the Exodus).

>/

1050 Gerhard Kittel, "€oquos ," Theologisches
Wlrterbuch zum Neuen Testament (Stuttgart: W. Kohlhammer
Verlag, 1935), 11, 656¢%

Aus der Betonung des Heilscharakters der Vlistenzeit

erwlchst im Judentum die Neigung, ihr alless

Grosse und Herrliche zuzuschreiben. Die Zlige der

Endzeit--zB dass die Israeliten Gott schauen; dass

der Todesengel keine Gewalt hat udgl--werden schon

in sie gurlickgetragen, ebenso aber ihre Zlige mit

der messianischen Endzeit verbunden--zB der

Mannasegen. So entstand der Glaube, dass jene

entscheidende Heilsgzeit des Endes ihren Ausgang

gleichfalls in der &2 q~°5 haben: dass dort

der Messias erscheinen werde. Dieser Glaube wirkte

sich konkret dahin aus, dass revolutionir-messianische

Bewegungen mit Vorliebe in die ¢p qx«°S, zogen (Ag.

21,38); daher Matt. 24, 263 &xv obv CMTwgcy

Uy L8600 Ev TR €pAuw 2oV, «n £1eNOnTE.

Daher aber auch die Flucht und Entrlickung des

"Weibes" in die £p q«os Apk. 12,6,14. Die Gemeinde
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the Baptizer (Mark 1:1-8). The final two phrases appear
as opposites: Kal ;1?v/aer2r 7RV (Qr\pc’wv o &’xxe)\m
gcho'Vouv O(:JT&:}. It is improbable that the mentioning of
Jesus' living with the wild beasts signifies a re-establish-
ment of Paradise and a presentation of Jesus as the Para-
dise-man, with whom the wild beasts live in peace and
joy3ll the text in no way suggests that this co-existence
was a peaceful one. On the other hand, ‘Qq,o <I=¢ were
frightening creatures, symbols of danger: four of the ten
plagues in Egypt were swarns of &'r]p(/-( » and during the
Exodus the Israelites were promised God's protection from
&q/)(’o« (Bx. 23:29); Job 5:22-3 and Psalm 91:13 promise
deliverance from & q{ot’vc « So the mention of &r,/a {«
here deepens the danger and sinister character of Jesus'

/
temptation;1l2 the mention of the &55'2 Aoc stands in

Jesu soll in der Whste geborgen bileiben, bis
Christus wiederkommt und dem Treiben des Satans

ein Ende macht.

1150 Bultmann, Die Geschichte der synoptischen Tra-

dition (fifth edition; GOttingen: vandenhoeck & Ruprecht
1961), p. 271; J. Jeremias, " A8« ," Theologisches Worter-
buch zum Neuen Testament (Stuttgart: W. Kohlhammer Verlag
7949), I, 141; Erich Klostermann, Das Markusevangelium
(Handbuch zum Neuen Testament)('l‘ﬂbiiée__—g_ﬁ_n: J. C. B, Mohr,
19%6), pe 113 J. Schniewind, Das Evangelium nach Matthius
(Das Neue Testament Deutsch)(G8%ttingen: Vandenhoéck &
Ruprem,- s P .

12y31helm Boussett, Die Religion des Judentums (Berlin:

Verlage von Reuther und Re Td, 1906), pp.289-90, states:
Zum Reiche des Blsen gehlren auch . . . die wilden
Tiere, die ebenfals in Zukunft den Heiligen unter-
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contrast to the eﬂwék and signifies the presence of God,
as did the XyxE€Nos of the Exodus (Ex. 14:19; 23:20-3).

These observations indicate that Mark is employing the
Temptation Story tradition in his sources to suit his own
purposes. The actual tempting of Jesus by Satan plays a
secondary role, for there are no face-to-face co