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CHAPTER I
IHTRODICTION

Through the ages one of the most disputed concepts of
heology hes been that of the image of God. The last nine=
teen hundred yemrs have sesn numerous attempts on the part
of various euthors, both Christian end Jewish, to define
and explain the expression; yet ths yesr 1960 still finds
widespread disagreement among theologians regerding what
exactly constitutes the image of God.

This paper does not purport to resolve the question
of the centuries with an air of finel suthority. DRather
it is an attempt to delve once again into the New Testaw-
nent, in particular the letters of Paul, to find there
what precisely is ﬁaid-concarning the image of God. As we
procesd with the search it will be necessary to investi-
gate what dlfferent authors have sald concarning various
key passages, and to weigh their stetements on the scales
of cther Pauline, Hew Testament, and 0ld Testement evi-
dence. Throughout we propose to adhers te the principle
that Sceripture interprets iteself, so that one passage in
Paul nmust be seen in the light of Pauline theclogy in
general, and all that Paul has to say regarding the image
of God must be scen in the light of the theology of the
New Testament and of the 01d Testament in general. After
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a brief examination of the word "image" 1tself snd ite
development prior to the Hew Testmment eva, we shall then
seek to deternmline the meaning of two important aspects of
Paul's "image® theology. First we chall investigate the
gigniflicance and implications of Christ ac the ilmage of
God, and secondly we shall attenpt to arrive at an under-
standing of tho new man a3 the image of God.




CHAPTLER II

EVKNAN __tu: wubvy virsuy

; . R A : N/
Ltymelogy snd Jevelopment of ELK WV

>
The noun &KWV goes back 1

0 the early Greek rcot
T | : . : o

Felik,” and is etymologically connected with ELlKW and
gou«g\, s "to be similar," "to resemble," "o appear.“2
Hence the basgic idea behind E.i&ufw is one of resemblance
The suffix 3v y Which appears in the genitive form
Ethgvos, reflects the sarly indo-germanic -gn, and has
the function ol constructing nouns generically connected
with a prototype (Wded{d&td-/xot ).3 The word &’Lnu{.w
aeems to have made its first appearance in the fifth cen-

tury B.C. in the writings of E‘uripides,q’ Ari:—:tcphanez,s

l¥riedrich-Wilhelm Eltester, Eikon im Neuen Testament,
Beiheft 2% of Zeitschrift illr die neutestamenvliiche wissen-
schaft (Berlin: Verlag Alired 18peimann, 1958), pe l. Bee

81s0 J. B. Hofmann, E%mologisches Wlrterbuch des Grieschen
(M#inchen: Verlag von R. enbourg, 1950), De 71l.

. Etif )

“Herman Kleinknecht, " ELKWYV ' Theologisches
W8rterbuch zum Neuen Testament, cdited by Gerbard Kittel
(Stuttgars: Verlag von W. Kohlhammer, 1935), II, 386.
Hereafter this will be referred to as " é’LK wyv " WBrter-

buch.

3Zt‘..'Ltesi:eJ:', op. cit., p. 1.

N7
#yUvdilKog €lkw. Euripides, "Helen," Euripides,

in Loeb Classical Library, edited by T. E. Page, E. Capps,
and w. H. D. Rouse eprint; London: Wm. Heinemann, Ltd.,
1950)' line 73.

> /
5TAS E{KO\US TWv e&y\&?\&wv « Aristophanes,

a1y T IhnT




and Herodotus. 6

Originally €(KWV implied an original of which it
was a likeness or to which it bore a resemblance. Thus it
could be used of a picture or statue7 of that original.
Related to this usage is the E.?.K\A,)V which appeared on a
coin.8 In ancient times it did not generally appear as
the image of a god. Ad.ot?\/ud. was the older word for
th15.9 At a later tine &\. K\uv came to be commonly used

of such a GBtterbild,t

31

although such s usage had already

appeared in Plato.

"The Clouds," Arlstophanes, in Loeb Classmal Libra
edited by T. B, Page, L. Capps, and W. H. D. Rouse i%e
print; London: Wm. Heinemsnn Ltd., 1930), line 559,

. /

5IE(KOVES TOV TR wéwv TV Mok epivoy, Herodotus,
in Loeb Classical Library, edited by 1. E. Page, B. Capps,
and W. H. D. Rouse (Reprint; London: Wm. Heinemann Ltd.,
1935), II, 130.

7Henry George Liddell and Robert Scott, A Greek-
English Lexicon Reprlnt Oxford: Clarendon Pres.;, 1958),
p. 485. See usage in Herodotus in footnote 6, where the
translation is "statues of Mycerinus' concubines."

8Cf. "E:.LK'-uv " Wbrterbuch, ,p. 386. C.f:‘. also
Matthew 22:20: "sc.uu.,’v ¢ o +KR&LGAQQS .

9E1tester, op. ¢it., p. 2.

[ < D) (A
0o Isig it was sald, i é'g ns AL ELKOVES | | ,
TavTwy Thv Febv." B. P, Grenfell and A. S. Hunt,

%qugh%gchuu Papyri (London: Oxford University Press, 1915),

ll“Some of the gods whom we honour we see c%early,
ut,of others we set up statues as images TWV e:.l-(ovq_s
d&&%j&dfr& (doucuuevor. +» . " Plato, "Laws," Plato, in
Loeb Classical Library, eda.ted by T. E. Page, E. Capps,

We ouse zﬁeprint, London: Wm. Heinemann ILtd.,
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In those instances in which Eznullv meant a statue it
often happened that the relation of the statue to its pro-
totype was diminished or forgotten. Sometimes E)I.KG,JV could

mean a statue by itself, without any thought of its being

2

a statue of something or someone in particular. Hence

2 /
from Abbild of an original, ®\WKWV received the sense
of Bild with no original. As a result of this develop-
2 ¢

ment, €WWY could be used as mere "form," or "appear-

nl3
ance.,

2
Plato's idea of ELKOVES which exist within the

soull4

led to the next step in the development of the

2 ‘ /
meaning of ELKWYV. These ef&ovag do not come from
experience (the world perceived by the senses), but come

from within the soul itself.™” From this Platonic usage

1942), XI, 93la. It is interesting to note here the
parallel use of &lwdv and akdotP\/Aok .

laﬁl‘ceeter, __p.. clta, PD. 9-10.

134{ St Tav Eew/u\-&vwv t‘-.usovs.g. Plutarch,

"Amatorius," Plutarch, in Bibliotheca Scrlptom Graecorum
et Romanorum Teubneriana (E:L"bsi ae: 1n Ledibus G. TeuSner.
119?5 XVL, 759c. Eltester translates this, “das Aussehen
der Geliebten,“ "die Gestalten der Geliebten. " Eltvester,
op. cit., p. 10,

nGedankenbilde.” Kleinknecht, op. cit., p. 386.

Lomnis thought must be seen in connection with Plato's
conception of ideas as universals, which exist in them-
selves, and which leave their impress in each human soul.
In Timaeus it is stated that the Cosmos should be the
image elxoVe of something, and this "something” is
defined in the preceding section as that "which is appre-
hensible by reason and thought." Plato, "Timaeus," Plato,
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2/
ELKWY began to take on the meaning Vorbild (pattern, ex-
ample, prototype, original), and in rhetorical theory it

)
could (after Aristotle) even alternate with T\‘d@\(f&.l&/.lo\.ls

/
)ELKUJV in Greek and Hellenistic

Cosmological Speculation

The Greeks differentiated between a hand-made image,
such as a statue (Telxvn EEKQ(!V) and a reflected image
((PCSU'EI &z&u’)v).l? In the latter category are images in
a mirror.la Related to this usage are the emanation the-
ories of Greek and Hellenistic cosmological speculation.
At the conclusion of Plato's Timaeus the Cosmos, which is
the son of God, is cslled "a visible God, the image of the

PN ~ /
intelligible God EAKWY ToU VonTed Pe0S alednTo g . 1L9

Here we see seeds of the complicated emanation theories of

in Loeb Clasgsical Library, edited by T. E. Page, E. Capps,
and W. H. D, Rouse (Keprlint, London: Vm. Heinemsnn, Ltd.,
1942), p. 29b. Hence the "Gedankenbilde" are but a part
of the "Ideen" of which the Cosmos is an ¢iwxdv

16E1tester, ov. cit., pp. 12-13.

171vi4., p. 12.

18131ddell and Scott, op. cit., p. 485. Cf. also
Eurlpides. ARHYEE shlnlng m rror, emiling at her own phan-
tom image duyu Xov gilwdy there." Buripides, "lMedea,"
Furipides, in Loeb Classical Library, edited by T. E. Pege,
E. Capps, and W. H. D, Rouse (Reprint; London: ¥m. Heine-
mann, Ltd., 1935), line 1l62.

19p1at0, "Timaeus," Plato, in Loeb Classical Library,
edited by T. E. Page, B. Capps, and W. H, D. Rouse (Re-
print; London: Vm. Heinemann, Ltd., 1942), 92c.
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later authors. Plotinus offers a list of four principles,
each of which emanates as elkwy from the previous one and
sach of which iz the elKwv (Torbild) from which the suce
ceeding one emenates. He begins with the "Cne," whe pro-
duces "Spirit," ox "Hind," who in turn produces "Soul,”
from which the "World" comes. In addition the world somee
times appears as the EtK\A’r/ of the voevs ., ZEach of these
becones wesker in the process of emanation. o express the
progreszively weakening nature of this process of emanation,
Plotinus replaces Plato's "demiurze"™ with the ides of an
image in o m.i:ernr.ao Bach entity is but a weakened reflec-
tion of the ome which preceded it.?'l Plutarch retained
Plato's idea of the Kc;b,uos as the ef(»’w of the vor\tas
9&0’5 (0siris, in this case), both in the sense of a sen

e L)

. - g < 7 S o
and of en Ausfluss Gottes.™  Here agein is the idea of

smanation, This idea finds Lurther exprossion in the works
of Philo of Alexandriu, whese Aé&os is understood as a
“gon of God," in the sense ol a ¢1'Jbe\. LKV .22 The
seme concepbion is found in Jewish wisdom literature, where

wisdom is both conceived of as being an ¢lKwv of God a8

aoﬂltestarg _020 Gi‘h- s DD 91"950

p'lBaaicall;y thiz is a result of the attempt by Greek
philogophers to bridge the gap between God who is good and
meatter which is evil.

22311363179:‘, ‘an 0; E. y DD 62’650

231pid., ppe 33-3d4.




8

24

2
well as an dt\'o,eeoux . Finally in the Hermetic litera-

ture, particularly the Poimandres, "The creative Word is

the offspring of the eternal mind, Just as articulate
thought and speech in us are the offspring of the human

o |
mind. « . .“°5 In general, "for the Hermetists 'image' and

'offspring' are closely related terms, "0

Eltester con-
cludes his lengthy survey of Greek and Hellenistic cos-

mology with three generalizations:

1. The image is always related substantially to its
prototype.

n

The image is always "brought forth" (emanaticn)
from the prototype.

5. In the image the prototype is represented in an
ective manner ("wirkemd . . . vorgestell:™).27

This is by no means an exhaustive survey of the usage
of E?.Ku{w in the Greek and Hellenistic world, but it will
serve to illustrate three points. In the first place
E}&u’w can be conceived of as a prototype as well as an
image of that prototype. ©Secondly an EEKUSV can bhe under-
stood as & ¢60‘&( EZKu'J’v, having a generic relationship
Fith Mhat of whieh it isien image. Finally EiKWV:cean be

an actual representation of the prototype (cf. Eltester's

24Wisdom of Solomon 7:25-26. Septuaginta, II, ed@ted
by Alfred Rahlfs (Stuttgart: Privilfgger?e Wrttembergische
Bibelanstalt, 1935).

250. H. Dodd, The Interpretation of the Fourth Gospel
(Cembridge: The University %ress, 1958), p- 119.

261p1d., p. 118.
27R1tester, op. cit., p. 11l.
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third point above), so that the prototype actually is en-

countered in the image.
J , ] o1 3 i}
Ewwv in the Septusgint

/

’Bikwv appears forty-seven times in the canonical
books of the Septuagint and eight times in the non-canon-—
ical Wisdom of Solomon. BEleven times in the canonical

. IR
Septuagint &KWV translates the Hebrew word Q27X =8
. ¢ s . ’/ - v
This Hebrew word is also translated by elfw A oV 29 (inage
e (e 350 s o
of a god, idol), TUTTOS (carved figure, imsge), and
C / x k J k: 3 2/
6}401 w,.(d;)l (likeness, image). Fourteen times &(KwV trans—

lates the Arameic equivalent of 'Q’Z'S' ;Q‘;_’.‘S'.BE Three

2Sgen. 1:26,27;3 5:3; 9:6; I Kingd. 6:11;. IV Kingd. 11:18; - ;
Pgalm 38:7; 72:20; Ezekiel 7:203 16:17; 2%:14. Three mean=-
ings are noted by Gesenius: "shade, shadow,"
"image, likeness," and "image, idol." ¥m. Gesenius, Hebrew
gnd Chaldee Lexicon to the Old Testament Scriptures, trans-
lated by Samuel Prideaux Tregelles (Grand Repids: Wm. B.
Eerdmans Publishing Co., 1954), p. 710. Kocehler lists four
0ld Testament uses. These are: (1) "statue"; (2) "image,"
in sense of "image of God"; (3) "image," in the sense of
a copy or drawing; and (4) "image," in sense of something
which is transient. Imdwig Koehler, W8rterbuch zum
Hebrischen Alten Testament in Deutscher und Englischer
Sprache, in Lexicon in Veteris lestamenti Libros, edited
59 Egaw%g gozﬁier and W. Baumgartner (Leiden: .. J. Brill,
1951), I, 80C4.

2INumbers 33:52; 2 Chronicles 23:17.

501\.3103 5:26.

511 samuel 6:5.

32paniel 2:31,32,34,35; 3:1,2,5,7,10,12,15,18. The

meaning given by Gesenius, op. eit., p. 895, is simply
"image, idol."
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1 r ol '3 25
times €INXwv branslates W ,*7 a word which is also ren-
dered by &Avi‘f‘C;\/ 2% (idol, carved image) and alsc by

xc
b'cvll/\"[ o (image of a god). Once 6fK¢LV translates |

F1.707T 2% 5 word which usually is translated by
¢ w7 < ’ x5 " :
YV R YRVEVER 2 (likenees), gmolwlL s 38 (lixeness, resen- |

\ /
blonce). TFinally e)LKw v appears in the Soptuagint once as

the transletion of the Hebrew {@ D2

transletes the Hobrew l:i i'Y and related Aramaic [J g“)- and

Sl Sk S 4
Surveying this list we find that e€ckw/ most frequently i

> 4 |
that these two worde are most frequently rendercd by eckKwy, 1

These words go beck to a root connected with the Arabic

salems, "to out off." This root also shows itself in the i
Avxemalic salem. Originelly both worde meant "a hewn out

stone in a form," hence "a atotue," especially "a statue of

33pouteroncmy 4:16; 2 Chronicles 33:7; Zzekisl 815,
Gomeniug, op. ¢it., p. 727 tranplates this word "llkeness,
image," or gtatue, sculptured likeness."

542 Chronicles 35:15.

25gzekiel 8:3.

36gonesis 51l.

57Seventeen timess Genesis 131263 5:33 2 Chronicles 4:
2y 2k sl

58paalm 57155 EHzekiel 1:10; 10:22; Daniel 10:16.
39199.1&11 40:19,20. Gesenius, op. git., p. 859, gives

as the meeanings of word "carved s" "molten image,
of which the latter is applied to the two passeges in ques-

tion.




il
cl."qo Thus &£ Kufv in the Septuagint most frequently
is used as an image oi‘ a pagan god, although it alszo ap~-
pears in several other roles (shadow, likeness). On the
basis of comparative usage of &iKu/N it is difficult to
determine its meaning in Genesis 1:26, Genesis 5:1, and
Genesis 9:6. The meanings of these passages will have %o
be determined on the basis of other evidence which will be

adduced later in the paper.
/
ElKwy in the New Testament

Before we begin with an investigation of the image of
God in the theology of Paul, it is necessary to first make
a brief survey of the word &?.Kulw ags it appears in the New
Testament. The word is found three times in the synopticsq'l
in parallel passages which refer to the image of Caesar on
a coin. Here "imege" has the ordinary, original meaning of
a likeness, in this case a likeness as it is cast into a
coin. In Romeng 1:25 &tKU{IV is used in combination with

nf2

< / - i
OMO ( WM "likeness of an image, and again means an

image which looks like men or is the "likeness" of man.

mEltester, op. ¢it., pp. 13-14.

4lyatthew 22:20; Mark 12:16; Luke 20:2%.

“2Mhe wora " &f&u,)v " gg it is found here could mean
"figure," "form." Thus the expression would read, "into
the figure of an image of corruptible man." "“Elwkluv "
W8rterbuch, II, 393.




T

12
Hebrews 10:1 is an iﬁstanca in which &iKu’)V tekes on the
deeper coloring of later Greek usage of the word. Here it
is contrasted with O'Kl'(x y @8 the rezl essence of God's
dealings with man. The law, with its yearly sacrifices,
was but a shadow of the coming dispensation in which there
would be but one sacrifice (Hebrews 10:10). The law was a
shadow and not the very image of that dispensation. In
this passage EiKuIN means "the things themselves, as
seen."45 Indeed"aikmﬁv ist an unserer Stelle nicht wie
sonst im Griechischen das 'Abbild' . . . sondern . . . die
Gestalt selbst."44 Kleinknecht lists a Greek usage which
would correspond to this usa-ge irn Hebrews. )EtKu/)V can
also meen “"representatvion," "living image in the sense of
exact likeness," "embodiment," "personification."45 The
word EiKUSV appears eleven times in the Book of Revela-—
tion, all as the "image of the beast."*® Here the "image"

is to be understood as the Septuagint and later Greek

431:. T. ‘-iiohii‘eil, "iihat is Meant by 'All Fullness,'
Col. 1:197," Concordia Theological Monthly, IV (May, 1933),
344, In Colossians 2:16-17 OR(k is contrasted with owpd .

M'Otto liichel, Hebrierbrief, in Xritisch-exegetischer
Kommentar Hber das Neue Testament (GETtingen: Vandenhoeck
precht, 1957), 2111, 210.

45K1einknecht, » cit., p. 386. He notes a passage
in the utterances,of Diogenes of Sinope, where the good
men are called "Stkévag " of the gods, i.e., personifica-

tions of the good gods.

%Revelation 13:14,15; 14:9,11; 15:2; 16:2; 19:203
20:4.
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G8tterbild, representing the beast and being worshiped.

These sixteen occurrences of EL’K\L';V » only one of

which is in Paul's epistles, represent what we will call
"ordinery uses of EL’Ku‘v «" In the rest of the New Testa-
ment uses of E’)LV\\{N s the "image of God" is involved. In

2 Corinthians 4:4 and Colossians 1:15 Christ is called the
LtKu{w of God. In Romans 8:29 "those whom he foreknew"

are "predestined to the image of his Son," while in 1 Corin-
thians 15:49 Christisns are assured they will "bear the
image of the man of heaven i.e. Christ."” In 2 Corinthians
5:18 Paul says we "are being changed into his likeness."
Here the context makes it clear that "his likeness" is the
likeness of Chrlst.47 In Colossians 3:10 Paul informs his
readers that they "have put on the new nature, which is

‘ll48

being renewed after the image of its creator. Finally,

47Verse 16 reads, "when a man turns to the Lord the
veil is removed." "The Lord," through whom alone the veil
separating men from God's glory can be removed (verse 14),
is Christ. Quotation is from the Revised Standard Version
of the New Testament.

%Althouo'h in most New Testament instances God is the
subject of “create," and although in Ephesians 4:22-24 the
new man is renewed after (the :unage of) God, who created
him, yet Jervell seems correct in Asserting, "es ist auch
I. Kor. 15,49 vor Augen hHlt, &l KWV auf Christus zu be-
ziehen." Jacob Jervell, Imago Dei. Gen. 1:26f. im Spit-
udentum, in der Gnosis, n den paulinischen Brieien
QGEttingen- Vandenhoeck & Ruprecht, E?GGJ, P. 250. Loh~
meyer, who claims the support of other commentators, con-
curs, stating that "we are renewed in knowledge, aiter
Christ, the image of Him who created man." Ernst Lohmeyer,
Die Briefe an die Kolosser und an Philemon, in Kritisch-
exegetischer Kommentar Uber das Neue lestament (GBttingen:

Vandenhoeck & Ruprecht, §565 1X, 142,
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in 1 Corinthians 11:7 man is called "the image and glory
of God." O0f the twenty-three times GZ%wfv is found in
the New Testoment we will for the remainder of this paper
be concerned with these seven appeerances of the word in
the epistles of Poul, in an attempt to discover his theo=-

clogy of the image of God.




CHAPTER IIIX
CHRIST AS THE IMAGE OF GOD
Colossiang 1:15=20

Authenticity and Reliebility
of Text

A stuly of the image of God in Paul's theology must
be a Christological study. For Psul the imsge of God can-
net be seen aside f{rem Christ. Hence it ig necessary to
begin with Paul's conception of Christ as the image of God.

Colossians 1:15=-20 contains the most fully develeped
presentation of Christ as the image of God, for in the
passage are found a number of important clauses ccncerming
ﬁhriat which are p development of the thought expressed in
the key words in 1:15, " &S ét.'cw ey zov Peov
Tov Ao é-{tov .7 However, before we proceed with a detailed
examination of the theology of this eiKwv passege, it will
first be necessary for us to establish the suthenticity and
reliability of the passage ltsell.

It cannot be doubted that the passages in questien pro-
gents meny difficulties, and cne's understanding of Christ
as the "imege of the invisible God" bere depends on how one
pegolves these difficulties. The main problem cemters
eround the fact that the passage appsars to be ocut of con-

text, being cosmological speculation in the midst of
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soteriological thought. Dibelius points out that the
strange relationship the passage has with its context has
led many to regard it as an interpolation (Holtzmann,
von Soden, gt al.) and others to doubt the genuineness of
the entire epistle (Baur and his school). He himself re-
solves the problem by claiming the thoughits of the passage
to be pre-Peuline, deriving from the cosmclogical specula-
tions of the pre~Pauline, Hellenistic world.l He is not
alone in his view,2 As one examines the passage, he can-
not but sgree with these exegetes that the predications
of Christ in Colossians 1:15-20 bear a striking resemblance
to the cosmic figure of Hellenistic speculation, whose name
changes in various systems but whose identity is usually the
sgme. Jfigures which qualify as this heavenly man are the

Urmensch of Iranian speculatidn, the Logos of Philonic

.
Martin Dibelius, An Die Kolosser Ipheser an Philenon,

in Handbuch zum Neuen Testament, edited by Gunther Born-
kamm (TUbingen: Jd. C. B. MoAr, 1953), XII, 14-15.

2Fr1edr1ch—w11helm Eltester, Eikon im Neuen Testament,
Beiheft 2% of Zeitschrift fiir die neutestamentliche wWissen-
schaft (Berlin: Alired IBpelmann, 1958), PD. L30-152. Ernst
Lohmeyer, Die Briefe an die Kolosser und an Fhilemon, in
Kritisch~eXegetlischer Kommentcar Wber das Neue Westament
(GBttingen: ganaeﬁhoecﬁ % Ruprecht, 1956), 1X, 1L, 5b.
Eduard Lohse, "Imago Dei bei Paulus," Libertas Chrlstlana,
Beitrige zur evangelischen Theologie, edited Dy L. WOLL
TMEEE:‘EE:-. Kaiser Verleg, 1'9'557", p. 127. Rudolf Bult-
mann, Theolo of the New Testament, translated by Kendrick
Grobelﬂew ork: Charles Scribmer's Soms, 1951), II, 132.
E. K¥semann, Leib und Leib Christi (THbingen: J. C. B. Mohr,
1933), p. 149, et al.
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philosophy, and the Nous (iion, Kosmos) of Hermetic liters=-
turs. One or all of these figures is claimed to be lurking
behind Paul's dynamic weords in Colossisns 1:15-20. Dodd
notices the linguistic similerities between Colossians and
Helleniasm:

It is indeed remerkable how much of the language

which Hellenistic writers employ to describe the

divine or heavenly Anthropos . . . iz applied by

Christian writers to Christ. He is the ien fronm

Heaven, the Son of Ged, the Image of God, the Bearer

of authority over crested things. . « .2

Bultmenn makes special note of the fact that this
heavenly figure of the Hellenistic world, "the son-divinity
of Gnosticism," often possesses not only scoterioclogical but
also cosmological significanca.“ Since the greatest diffl-
culty of the passage is finding & place foxr the cosmologi-
cal assertions of verses 16ff., Bultmann's statement locks
like an attrective solution, a solution which has been ac=
cepted by meny commentators. Lehse leaves nme room for
doubt, asserting that the passage cah only be explained cut’
of & Hellenistic background.5 Looking foxr specific points
of comparison between Colossians 1:15-20 and the Hellenis=-

tic Anthropes speculations, Eltester finds that the

5c. H. Dodd, "dan in ?od's Design Accoxding to tge
porsttetees g Jagetts e Dppnsig g3 e

“Bultmann, op. git., p. 132.

sLohse, ope git.y peo 127.
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Fhilonic Logos, who takes his place as rart of the Hel-
lenietic Urmensch speculation, "often bears the predication
'"Bikon Gottes.'"® éc notez that this being played a rols
in the creation of the world.? Further he ia called
)‘r‘owtpdo\/os w.o’s, which is similer to the o €O zo koS
of Colossians 1.15. To make his cege more convincing
Eltester has taken the trouble of working ocut a chert
wheraby he intends to illustrate that everything theat is
said of Christ as image of God in Colossians 1:15-20 was
sald of the Hellenistic inspired FPhilonic Logos, as well as
of the Adon and Kosmos (which beings ere also in the femily
of Deings similar to the Cosmic man) of later Hermetic
litcratura.9 Hence we have the cleim that the basic con-
nection between cosmos and salvation is Hellenistic (Bult-
menn), and the claim that the predications of Colossians
1:15=-20 ere likewise Hellenistic. How did these ideas come
te Paul? Lohmeyer claims that the channel was Hellenistic
Judaism. The characteristics of the Hellenistic world-

s lteatcr, ;g.. pe 119. ILightfoot cffers a list
of passages from in which the Logg ie referred to
as imase of God. J. B. Lightfoat, 5.

%E 3 Epistles to
the Colossians and to Philemon, in Classic '%IIEEIEE;H
(Reprint; Grand Rapids: Zondervan Fu g House,
Oede)y P 184,
?Elteater,|22. ¢it., p. 36.
S1pid., pp. 35-36.

Ibid., pp. 141-142.
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figure, who was & kind of creator and savior in the same
package, and who had made his vway into the system of Philo,
were inherited by the "wisdom figure" of Hellenistic Juda-
ism, who appeared particularly in the Wisdom of s’a‘olomon.lo
11

Dibelius concurs with this position.

However, not only is a Hellenistic background for

Q

olossians 1:15-20 sought on the basis of similax termingl-

O

gy and ideas. The structure of these verses is adduced as
further evidence. Lduard Norden made én extensive investi-
gation of Hellenistic, Jewish, and Christian liturgical
forms, and found in Colossisans certain "traditional forms
of predication, including the Stoic formula of almighty

power [Allmac tsformej.] «" Colossians 1:15-20 he discovered
12

to be in the style of typical later Oriental hymns.
15

He,

and others after him, see the main characteristic of this

lOLohmeyer, OPe. cite,y, Pe 55.

pivelius, op. cit., p. 16., Lobse notes that Philo

%._e_&. A11., I, 43) calls Wisdom APYAV KAc €lhota, . .

€0V, , yhich reminds us of the juxtaposition of elkulv
and atfxrlv in Colossians 1:15ff. Lohse, op. cit., p. 128.

12
E. Norden, Agnostos Theos, Untersuchungen zux
formen eschichte’reli 10esSer ﬁedé eipzig: B. G. Teubner,
1013), especially pp. £50if.

lsLohmeyer, op. cit., pp. 41ff. E. Kisemann, op.
2P ST SR
citey pp. 134ff. LErnst Percy, Die Probleme der Kolosser
und Epheserbriefe (Imnd: C. W. K. Gleerup, 194G), D. 28.

Dibelius, op. cit., p. 10. Eltester, op. cit., pp. 136-
137. Jaccb Jervell, Imago Dei. Gen. 1:26f. im Spitjuden=-
tum, in der Gnosis und in den paulinischen Briefen
(GBttingen: Vandenhoeck & Ruprecht, 1960), D. 199.

J. M. Robinson, "A Formal Analysis of Colossians 1:15-20,"
Journal of Biblical Literature, LXXVI (1957), 272ff.
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style to be the heaping up of participial clauses as
predications of divinity. They divide the hymn into two
stanzas, the Lirst of which is cosmological and the Becond
of which is soteriological in emphssis. Iuch ¢ifort has
boen spent to diszcover the leagth sud rhetorical units of
the passage, but the disagreement ameng verious ccommentators

who approach the passage in this way demonstrates how arti-

et . :
ficial such attempts can be, 14

Q Many commentators, in keeping with their desire to
£ind Hellenistic prototypes for the phrases of Colosaslans 1
15-20, attribute the origin of this hymn to Gnosticism,
claiming that it was taken over by Christisnity and epplied
to Christ. 4As Paul (or the author) wrote Colosaians, he is

said to have had before him a copy of this ﬁymn, which he

incorporated intc his text.

On the basis of the srguments of these various authors
one could be tempted to maintein that the evidence is over-
whelming in faver of cconsidering the section to be non-
Pauline, even non~Christien in origin. I this be true,
then the expression that Christ was "the imege of the un-
seen God" loses much of its impact. However, the evidence
is not all one-sided. Examining the first area of proois
adduced for Hellenistic origin, the similerity of terms and
thoughts with those of Hellenistic cosmology, we find that

1“Robinaen,‘gg. cit., p. 270.
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the similarity is nore apparent then real. In the case of
the cosmic Tigure of the variocus systems current in the
Hellenistic world, it must be observed thait this figure,
whother he was the Philonle Logos or the Hermetic Nous, was
little more than a “philosophic abstraction, "7 We would
agree, then, with Dodd, who 3aid that this " oV be u'asr\s
)Avgpwnos essential man," who was but a "ray or spark
of the eternmal light . . . generated ocut of the being of
God Himself and dsstined to be reunited with God" was "al=

16
1 -hs

most an abstract idea. Dedd correctly identifies the
Philonic Logos with "the Platonic world cf ideas.“l7 Com=
paring this figure with the Christ of Colossians we see
that there cannot be even a shsde of resemblance between
the two. One of the meat climactic veraes ol Colosslans
demeonstrates how different the Christ of Paul is from the
ebstract beings of Greek and Hellenistic philosophy. The
important words of this verse are, "in him dwells all ths
fulluess of the godhead bodily bwdaTikds "8 The
Christ of whom it is said that he is the "image of the

invisible God" is the Christ whose presence had been

1oraghtsont, op. Site, pe 151
16podd, op. i, pe 13

17G, 4. Dodd, The Interpretation of the Fourth Gosvel
(Cambridge: The Uﬁivoré‘fﬁ'%m s Do 68
18y5108s1ans 2:9.
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experienced not as abstraction, but O WMA TCK U’GS .
licCagland comments,

his [Paul's] view of Christ as pre-existent and the

sole agent of creation is parallel to Philo's Logos

in almost every way except in name. The chief dif-

ference is of course his belief that Christ has

lived a life of flesh and blood.l9
McCasgland's "chief difference" is a decisive one. The sanme
difference can be found to exist between Paul's Christ and
the "Wisdom" figure of Hellenistic Judaism. Percy cate-
gorizes this figure with the Philonic Logos and says that
the most that can be said of him 1s that everything was

) ) ~ 2 2 /

de’ duTou » whereas of Christ everything is &({ AV TOV.
"Christ is not only the implement, the mediator, but also

»20

the goal of Creation. He continues that in the Wisdom

of Solomon "iisdon" appeers "not as an actual personal be-
ing next to God," but "as an immanent world reason. "ot
Thus the difference between the "Wisdom" figure and the
Christ of Colossians must be granted.

Concerning the hymnic character of the passage, more

19, sv. MeCssland, "The Image of God According %o
Peul," Journal of Biblical Literature, LVIX (1950), 90-99.

o Sy :
Cf. alsc the arvicle om " ELK wV s Theologisches
iiBrterbuch zum Neuen Testament, edited by Gerhard Kittel

(Stuttgart: Verlag von W. Xohlhammer, 1935), II, 394.

Kittel says that in Colossians 1:15 and related passages
it perhaps is significant to notice not only what Paul did
say of the Christ, but what Paul did not say and should
have said if a Logos figure were in his mind.

EOPercy, op. cit., p. 70.
alIbido. Pe 710
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alse muct be said. Jervell points to the emphatic position

a € o~ .
0L vuas in verse 21, which, he 58ys, indicates that what

Paul has been guoting from a familiex hymn kmown to thenm

N\
b

also pertainas to then. Hence he reflects the commonly
held view that what Paul had before hi: was not a Cnostic ;
or Hellemized Judeic formula, but an early Christisn hymn.
Although EXHsemann, one of the foremoszt proponents of thia
view, still claims that the fremework of the hymn had
Gnostic origins,25 others who support the view deny such
én origin, cleiming instesd a Christian origin for the
hymn. “*  gehweitzer, differing slightly, cleims "Christisn
origins, influenced by hellemigtic-Judaic syncretism,
modified by the writer of Colossians with several inter-
pretative additions."ES

This view still treats the verses in question as a

22Jervell,‘gn. cit., pPp. 209=-210.

o
235, EK8gsemann, Festechrift fiir B. Bultmenn, quoted by
Dibelius, gn, adties T dis Kloenann 5268 Ghe to be a
Christian baptismal hymn. Jervell agrees. Jervell, op.
cit., pp. 197i%,

241!0118@’ %Bo cito, Ppo 126—127' footnote 140 Lohse
says that the "relative style” delineated by Norden dces
show that Peaul is using a "treditional® style, but, against
Elisemann, that the hymn is not of Gnostic origin., He
points particularly to the "Iirstborn from the dead" of
verse 18, and seys it is "specifically Christian.”

chwgigggr cqgcgra with tgis.inE. %chwei{zer, %gg%edrigggg
un une bel Jesus und Seinen NHachfolgen (Zurdchi
Zwingli Verfas, 1 y Pe 103, Tocfﬁo%e EEE.

25
Schweitzer, op. cit., p. 105. Schweitzer claims
tiis >e.|<l<)u\\.(¢s al:s '6%9 auch'addition.
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foreign intrusion to the text, making them a "digression®
from Paul's chain of thought. Piper's position is worth
noting in this connection. He admits that the section has
the character of a hymn, but denies that it forms a di~-
gression from the thought of Paul. He criticizes those

who call the section a "Christologicel excursus" or "di-

gression." "Paul is not composing a theological treatise
or quoting a fragment of it." This type of outburst,
praising the marvelous nature and works of God, is a
"frequent phenomenon in Paul." As Paul writes such "di-
gressions" he always has "the practicel purpose of his
writing in mind."26 To find the true significance and
meaning of this passege, and thus of the expression &im\uv
T00 &0l T00 c’hoeeirou, we must examine the context of
the passage. This we propose to do shortly.

Turther evidence which can be applied against the
claim of Hellenistic background for Colossians 1:15-20 is
the very nature of Paul's writings and of those of the New
Testament in general. Paul was not a product of Hellenism.

It is very unreasonable to assume that he was deeply in-

fluenced by Greek literature and philosophy.27 Paul cane

26Otto A. Piper, "The Savior's Eternal Vork, An Ex-
egesis of Col. 1:8-2 ," Interpretation, III (July, 1949),
287.

29 ;
A. C. J. Rawlinson, The New Testament Doctrine of
the Christ (London: Longmans, Green & CO., Ltd., 1920),
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from a Jewish backpground, and even this was not Hellenigbice
Judelsn as is commonly claimed.za Filson proceeds further

and convincingly shows that the message of the entire New

Testement was not influenced by Hellenlam, but the Hew
Testament was a "distinctive" book with a distinctive mese

29

SOLE

pp. &5=107. Rawlinson, however, tends to overemphasize the
Jewish nature of Paul's Christisnity. Others who spesk
ageinst the 't;imery that Paul was influsnced t(),y Hellenion
are V. D, Davies, Paul and Rabbinic Judeism (London: SPCK
1958), p. 2 (Davies' statement Lhot The "Now Testament is.
being menipulated in the interest of theories" certainly
applies to Cclossians 1:115-20), and W. D. Stacey, %%
Pouline View of Man In Relation to its Judaic lendige
_p___ﬁ_i’c Backeround (London: Macmillan & C0., ibde, 195G),; DDe
4=/, Btacey perticularly emphasizes the fact that Paul

was "a Hebrew of the Hebrews." 8o alsc H. W. Robinscn, The
Christian Doctrine of Man (Reprint; Edinburgh: T. & T.
Clarik, 1952), p. 104.

o
"Bsmcey, gp. gite, pp. 28-29. Davies, op. cit., p.
8. H. W. Bobinson, gp. cit., p. 277, &t al.

<J%. V. Pllson, The } at A '8 E
« Ve s Ihe New Testamont Ageinst its Environ-
ment (Reprint; London: GCH PrefS, L950), DDe 10, 20-42,
Filson states (p. 12) that the New Testament is "not a
Gentile boolk. Ites deepest ties are with Judaism and indeed
with Palestinian . . . Judaism rather then with the Hellen~
istic Judaiem which we assoclate with Fhilo of Alexandrie.”
He demonstrates (pp. 29=-42) that the New Testement was dise-
tinctive from its heathen eavircnmsnt snd heance did not bor=-
row from it. He bases this conclusicn on Lfour grounds:

(1) The New Testament rejected polytheism; (2) The New
Testoment combination of CGod's transcendence snd graciocus
redenmptive action finds no real parallel in the Gentile
world (the "Logos" was not God, but an emanation from God)j
(3) Thus God as beth Creator and Redeemer is foreign to the
Hellenistic world; (4) The Christology of the New Testament
is very early, dating back to the wvery early days of
Christianity tthus the passage in Colcssians 1:15-20 is not
an accretion to Christianity from Hellenism, but has dis=-
vinctive Christian roots). Regarding the claim that the
New Testament messege was influenced by Hellenism, Filson
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I we ere sesrching for a deep influence on New Testa-
ment writings, in particular the writings of Paul, we must
look not to Hellenlam, but to the 0ld Testament, as Bright
end others have s¢ beasutifully demonstrated., O Stacey
adds these slgnificent thoughts concerning the distinctive-

ness of that pert of the New Testament which is Pauline in

ite oripin: |

Peuline Christianity does not appear to be either
Hellenism or Judaism, or a mixture of ths two. Sone
other dominant influence is clearly at work. May it
not be that this influsnce was revelation? It nay
well prove that the driving power of Paul's felith was
an understending of God that was hidden from the
Greeks, and not revealed to the prophets or the Rabe-
bis, but was revealed to Paul. In the lile, trial,
and dsath of Jesus, some of which Paul may have

states, "Such & view can be supported only by a radical
rejection of the New Testament™ (p. 37). The Christology
of the New Testement found its impetus not in Hellenisam,
but in the resurrecticn of Christ, Once this happened, the
high Christology eand eschateclogy of the New Testament had a
firm basis (pp. 41-42).

OFonn Bright emphasizes the solidarity which exists
between the 01d Testament and the New Testameat: "the New
Testament remaing a book « « « orgenically related to the
0ld Testament feith." He calls the two "tgo agtﬁﬁof % 'k
single drema." John Bright, The dom of God (Hew York:
Abingdon Press, 1958), p. 196. ~Filson also emphsasizes the
close relation of the Hew Testement to the Old Testament.
The New T stament presents God as "God who scts." He notes
that this Biblical God, who works out his purpose in time,
"ia not the God of the Gresk philosophers, te whom btime }a
e ® ®© apmblem 2 & ® it 1s the cid stamont Gode o » S
Filson, op. cit., ps 54. BStacey focuses his discusseion

articularly on Paul, pointing out that thirty times pr more .
gaul "clinches his argument by the formula /(“p;‘?" g‘ég*"t“
(or some other words), fcllowed by e quotation." H
tinues that for Paul "Scriptures were an incontrovertible
authority." Stacey, op. cit., p. 7.
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obaerved, in the Hesurrecticn, and, above all, in the

encocunter near Damascus, a revelation was made to Paul

which, in due time, was followed by the sppearance, in

the i‘om of letters, of ® faith which we kncw as

Pauline Christianity.dl

Peul's worde in Colossianz 1:15-20 must be seen in the
light of the distinctive Christian message which he repre-
sented and proclaimed. The Christ of whom Paul speaks,
calling him the "image" of God, iz the Christ of Christian-

ty, the historical Jesus. In verse 14 Paul refers to this

specific historical personality, "his beloved Son," with the
words iv-cﬁf(in whon), snd the re-sppearesnce of the relative
Ss shows that this perscnality is still in his mind. Fure
thermore, that Paul should conclude Colossians 1:15-20 with
& guite unhellenistic reference to "the blocd of his cross,”
demonstrates that Paul is in no way dealing with a kind of
"Platonic archetype.“ﬁg This passage 1s anchored in redemp=-
tive history, the history of thet risen Christ whom Paul
had once encountered personally. The apostle is not specu~
lating about a philosophic "idea," but he is testifyicng %o
a truly historic person.

incther view which has been suggested concerning

Colossiens 1:15-20 c¢laims that the passage derived some of

51Stace;r, ope git., De 55

325tephen Bedale, "The toaning of Ke
Pauline Epgstlea, Egéfeil olo g;udzls. v (1954).
214, Bedsle also € Bizes the encoun er Paul D&
the historic Christ.
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its terminology from a Gnostic heresy at Colossae, which
heresy Paul is combatting. Regarding Paul's words in .
Colossians 1:15-20, Rendtorfi says, "Es so0 nachdrficklich
und gerade in dieser Form zur sagen, btreibt ibn die Ver-~
wirrung in Kolossae."55 Dibelius cells the section a
"Preis des Christus," and says that it is spelled out as
it is because of the Colossian heresy.34 The more extrava-
gent form of this view presents itself in the assertions of
Lohmeyer55 and Bultmann,36 who claim that the passage con-
sists of philosophic speculation derived from the Gnostics
and used to combat them., Everything the Gnostics ascribe to
their intermediery world powers can be ascribed to Christ.
Less radical is the well known position of Liightfoot, who
sees at Colossae a heresy of the Gnostic type, which had
become intermingled with certain elements of Judaism, and

which was the forerunner of the later Corinthian heresy.37

3BH. Rendtorfif, Der Brief an die Kolosser, in Das Neue
Testament Deutsch (GBTtingen: Veriag von vVandenhoeck &
Ruprecht, 1955), VILI, 113.

54Divelius, op. eiti., po 10.

35Lohmeyer, op. ¢it., pp. 60-61l. Lohmeyer claims that
Paul "in Abstrakten Formeln wiederholt, was bisher in Hbsr-
kommenen mythischen Bildern gesagt war" (p. 61).

36Rudolph Bultmamn, "Gnosis," Bible Key lords, trens—
lated from tﬁe Germen and edited by J. R. coates and
H. P. Kingdon (New York: Harper & Brothers, 1958), II, 41,
footnote 2. Bultmann says that not only terminology is
affected, but the Christology is developed "along the line
of cosmological speculation.™

3711ghtfoot, op. cit., pp. 73-113.
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Lightfoot notes that "St. Paul takes up the language of
his opponents end translates it into a highex sphere."38
Devies likewise sees an apologetic note in the passage,
but cannot decide whether Paul was merely using his op-
ponents' terms or speaking in their philosophy. He says,
"the question . . . cannot be fully decided.“59

Piper speaks against the view that the passage is
mainly polemic, as it has been claimed. He does not deny
that such a heretical situation did exist at Colossae, but
he notes, "The references to it are too scanty, however, to
congider the whole letter as written for the sole purpose
of refuting that Jewish Gnosticism." He continues that

Paul . . . does not go to the trouble of . . . a

reasoned refutation. . . . He rather presents such

a lofty view of the Christian faith that thereby

the rival doctrines fade into insignificance.
Ernst Percy likewise speaks against the theory that Colos-
sians 1:15-20 is polemic in nature. He says,

Nichts davon findet sich weder Kcl. 1,15-23 noch

2,9~15, sondern es handelt sich hier um lauter posi-

tive Aussagen ohne jegliche Spur von Entgegnung auf
Andersartige Auffassungen.4

581pid., p. 100.

59w. D. Davies, "Paul and the Dead Sea Scrolls: Ilesh
and Spirit," The Scrolls and the New Tegstament, edited by
Krister Stendahl (New York: Harper & Brothers, c.1957),
p. 160,

40

Piper, op. cit., p. 289.
41Percy,‘gg. citey De 175,
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Percy deals with one of the woerds mest often considered by

those who see Colossiane 1:15-20 ps polenic, the word

42

/ . ——
HAr\fw/un\ : He seye 1t is "unlikely” this was & word
borrowed from the Colossisn heresy. Horsover the word haz
no "polemical ring" te it. "Rather, Paul chose the word

)

himseli, Thus the passege does not seem primarily to be
an apology, but rather a positive presentation of Christian
doctrine,

We have noted already that the passage cen only be
legitinately understood in the light of its context.
Iverach here nobves the most significant aspect of the con=
text when he says, "In the forefront of the statement of
doctrine ig placed the fact of rodemption."4# The passage
is undeniably in a redemption context, being preceded and
succesded by soterioclogilcal statements. Colossians 1:15-~20
is not an abrupt digression. The m’;rés (verses 15, 18) in-
dicates thiz. The figure of whom Paul is speaking in thess

verses is the same figure of whom he said, "in him we have

redemption, the forgiveness of sins" (verse 111-).45 "He®

4250 Lightfoot, op. oit., p. 260. Dibelius, op. git.,
p. 13. Lohmoyer, op. cit., pp. 105fL.

q'EPercy, op. glt., ». 77.

4Q}Tamas Iverach, "The Epistle tc the Cclossiens and
its Christology," Expository Times, XXV (1913), 205.

“5A11 Biblical quotetions are from the Revised Standard
Version, unless otherwise indicated.
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(this one in whom we have redemption) is the image of God.
The oxrder in Paul's chaln of thought is not therefore
Christology-redemption, but it is redemption-Christolegy.
Any ccsmoloegical thoughts in the paasage only underscore
the fact of redemption. Percy states this fact admirably
well:
Wie in allsn Paulusbriefen semmeln sich auch in den
Lelosser und Epheserbriefen die verschiedenen Gedanken
un éin und dasselbe Zentrum, nfmlich diz Erldsung in
Christus; elles sndere, Christologie, Anthropologie,
Kosmologie, Ang@lo§%e ist durchaus von der Auffassung
vom Heil bestimmt.
Specifically regarding the passage we are consldering he
remarks, "Die VersBhnungsglaube ist hier . . . die Grund-
lage ‘der Christologia.“47 Lohse states a similar view when
he says, _'
Paul, in the use of the expression ¢LKwv ToV Qeov

is not interested in cosmological speculation, but
tekes up the concept in its soterlological-eschatolog=-

ical meaning. « « o _
¥inally we turn once more to FPiper, whe states his case
convincingly. He says that Paul is here reminding his
readers that redemption is not

a aubgactive state of mind + « . but rather . . . the

experience of an objective event that has thoroughly

affected their lives. Paul is not offering here cos-
mological speculations that originated in his mind

apert from faith through en intuitive study of the

“6Percy, op. git., p. 68.
#71p1a., p. 76