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in that man is one person, but before all things in

the perfect state of will and ﬁnderstanding, namely, in
that man with his own understanding lmew God and with

his own will desired only what God wlilled. This assumes
the knowledge of God and The holiness upon tThe side of
men.3 This contents of the image of God is taught in

bhe New Testament in Col. 3,10 and Eph. 4,24. In €ol., 3,10

) > = ’
the new man is deseribed as: o avaKaiyovseros €cs ETLyvwow

Kat’' etKovoan Tob KEiravlos alTov and in Eph. 4,24 as:

& > N . 5 . N fal
6 Katd Bedr Ktirbe, t, v égKmoa—uv,} Knl & ciotate Ths aAn Gk cas

According to these passages the "imago Dei" is the righteous-
ness and holiness of the Triune God, not only of Christ.
Therefore, when Scripture teaches that Adam wae created
after the image of God, it states that Adam was made like
God in His holiness and righteousness, not as Osiander
feaches with the essential righteousness dwelling 1in him.
For this reason Adam was holy and righteous. Through
the Fall Adam lost this holiness and righfeousness, as
well as the perfect state of lmowing God and only doing
what God desired.’

Justification, then, is the restoral of this lost
h°11ngss which man had before the Fall, not the restoral
of tﬁi'essential righteousness of Christ (imago Dei). In

Quenstedt's Opinio Origintanorum et Osiandri. In Pieper
M_i_t; Vol. I, pcgigo .
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other-wordsf Justification after the Fall consists in
God declaring us righteous through the righteousness
which Christ has earned for us, and not by the restoration
of the "imago Dei" (the infused Christ dwelling in us
and making us righteous).
" The second error in Osiander's doctrine of justifi- =
cation is in his conception of the forgiveness of sins.
According to his teaching the active and passive obedience
of Christ did not merit for ﬁs the forgiveness of sin
or the ransom for sin, on account of which man recelves
grace and reconciliation with God.  This reconciliation
and redemption, however, is not our righteéusness, for
they only form the basis for the realization of the true
righteousness in the individual, which is the righteous-
ness of the indwelling Christ. Thus we are not declared
righteous in the sight of God by the righteousness of
Christ for us, which He earned bf His active and passive
‘ obedience, but through the infused righteousness of
the divine nature of Christ, which makes us righteous by
ﬁis_indwelling.lo :

Against this doctrine of Jjustification, we maintain
that the forgiveness of sin, which Christ merited for us

through His aetive and passive obedience, 18 the righteous-

ness of God which is imputed to us by faith. On account

of this righteousness of Christ, God declares us Just.

&
This is complete justification or the forgiveness of sins. 1

10. Seeberg, op.cit. p.498.
11, Articlg,IT%'Ef thg "Formula of Concord"in Triglot Con-

cordia, p.915,6-16 in c active and passive
Osedieﬁce of éhrist is discussed. e
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Ae we examine Ozlander's thesis we f£ind that his
first error consits in his false conception of the active
and passive obedience of Christ, which is the forglveness
of sins or the righteousness of God. The vicarious
work ; . of Christ includes, besides his suffering
and death (His passilve obedience), His fulfillment of
the divine law in the place of man, In other words, in

order Yo satilsfy dlvine Justice Christ not only bore the

penalty of man's dilsohedience to the law, but also
rendered in His holy life that obedience, which man is
obligated to.render, but does not render (active obedience
of- Christ, "obedientia Christi activa"). Osiander con-
sildered this obedience of Christ only as a ransom for -
sin, or the basls for his justification. Therefore, he
denied that the a.étiv«_z—e and passive obedience of Chris®
'g;ained for us the forgiveness of sin, which is the
righteousness of God. 12
: The Formula of Concord, however, teaches clearly and
distinetly that Christ's active and passive obedience

18 the forgiveness of sins and the righteousness of God.
In Article ITT we find this fact stated in the followlng
manner: "Since Christ is not man alone, but God and Man
in one undivided person, He was as 1little subject to the
law (that is obligated to keep the Law "legl sublectus")

because He is the Lord of the Law. FPor this reason, then,

12, Article IIT of the "Formula of Concord” in Triglot
Concordia, p.919, 15-16.
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His obedience, not only in suffering and dying, but
also 1n this, that He 1s ouwr stead was voluntarily made
under the Law and fulfilled it by His obedience, is
imputed to us for righteousness, so that on account of
this‘complete obedlence, which he rendered Hls heavenly
Father for us by His doing and suffering, in living and
dying; God forgilves our sins, regarding us as godly and
righteousness and eternally saved us. 13

| Scripture zlso teaches th;s truth that the active
obedience of Christ is the forgiveness of sin., In
Galatians 4,4-5 Paul says that Christ was put under the
Law, which was glven to men, so that He might fulfill 1%

to redeem mankind.l* Stoeckhardt in his comments on
this passage states: The Lew to which Israel was subject

is the sum of all that God would have man do or omit,

And this is the Law under which Christ was also put.

%nd Christ assumed the obligation, that is, He fulfilled
all thé commandments of God. And it was precisely this
obedience which made for our redemption. 15  Matt. 5,17
is énother proof .text for the active obedience of Christ.

13. Engelder, "The Active Obedience of Christ" in Concordia
Theological Monthly, 1930, Vol. 1, p.810.

14, Galatians 4:4-5: ote Se ANBey T8 'ﬂ')\r(pr,V\ tod Xpovou)egm'rre'e’te-

6 Oens Tov ulov mﬁtoG)Keva'zqevov £ K a-umeKsb) yEVO~EVOVY UTTy Vo

</

\ - s
Lvan 'toos (STTB VO’/“fO\/ égo\toP;\a-{v)rvo\ _tl.v Ufoeﬁa-c'.uw d\'n'o)\o\Bw/qea.

15. "Lehre and Wehre", 1896, p.137 in Engelder "The Active
Obhedience of Chr‘ist in _02.311:. pasllo
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According to thils passage Christ came not to "Kota Noca.
Tov voaov ".but to " MAnplrac Tov Vo oy " for us.
This fulfilling of the Law is our righteousness which
Christ imputes to us.16

This fulfilling of thelaw forms not only the basis b
for our righteousness, but is our righteousness itself.
In Romans 5,18-19 this truth is broughtout in the words:
"Therefore as by the offense of one, judgment came upon

all men to condemnation, even so by the righteousness

of one the free gift came upon all men for justification
of life. For as by one man's disobedience many were made
sinners, so by the obedience of one shall many be made
righteous.>! Here St. Paul points out that Christ's
obedience is our righteousness. Over against the
"Topot 4atos ", the transgression of Adam, is
placed the " Sikalwsyn ', the righteous behavior of
Christ, that by which Christ, unlike Adam, approved Him-
self righteous, the obedience of Christ ( SmaKin ).
This righteousness of Christ shall come upon all men and

>

make many righteous (the righteousness of Christ's active

obedience).

¢

160 Hatt. 5,17:4"\- VD/‘{L’a'fvti. gtb 3-)\60\? KQ.T#\}\UO"GLL -tdy \/0/.10!/ n
Kq\'tv\)\aa"au, ?\)\)\e\ Tr}\h.?wr‘bt"

: A« §C Evos Tr‘m mn‘ta;qo.'la.s &ls TTavlas
17. Romans 5,18-19: *Apa o5V wsm : [ Evos S¢ Katbyalas €ls Taste
av Bpltrous acs KataKpwya, oStus Kat ¢
Rv pr"rou_s EL_S §L-‘\m.wn.v o(wn-.s W""‘Tﬁf b""‘
av epw-rrou ou.m T Ao Kmteatneno-a.v ot ‘Tro)\)\ou
Tod Evos SLchac. Katasrta Onoorlac ot Tallot.

Tous TTRo 9,.(,'(;,_,\6 ook ANG oy

Sy -t"'S Tr‘-"lf)‘i Kefs tou Eve=
ov tws Kat cSca... 'th.\s uTrc\F

S S ———
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Further proof that Christ's active obedience is our
righteousness is brought out in Romans 10,4: Christ is |
the end of the law for righteousness to everyone that
believeth, i.e. Christ's fulfilling of the law is the
righteousness, which God accounts to us.18 Stoeckhardt
comments on this passage are¥ "By virtue of Christ's
fulfilling the Law and thereby bringing it o an end,
there exists righteousness, a perfeet righteousness, for
everyone that believes. Man needs but to Take over by
faith, the fulfillment of the Law, the obedience of
Christ, this righteousnesy which is a finished product.”

Quenstedt, as quoted above: "Since man was not only to

be freed from the wrath of God, the Just Judge but also

needed, in order that he might stand before God a righteous-

ness, which could not be acquired except by the fulfill-

ment of the Law, therefore Christ took both upon Himself

and not only suffered for us, bubt also satisfied the

Law in every way in order that this fulfiliment and
dbedience might be imputed to us for righteousness.“lg
Therefore, we eaﬁ'conclude with Paul that Christ through
His active obedience is made unto us. Righteousness. I Cor.
- 1,30, Thusly His active obedience Christ precures for

i ué a righteousness in which therguilt of sin disappears

as night flees before the rising sun or man's shame and

' : SAEi : tLte
18. Romans lO_,‘-l-: Tedas b';‘f:‘ VoAou XPL‘"’-C‘DS ELS S.Kataguvhy Tavie L@

TeeTevovhe.,
19. Engei&;r: "The Active Obedience of Christ” in op.cit.
p‘ 891“-
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nakedness are covered with a spotless robe2? This
righteousness is the forgiveness of sin.

Furthermore, Christ's passive obedience is also our
righteousness. Osiander's error in regard to the passive
obedience did not conmist in his denial of a ransom
from the penalty of sin, merited by Christ's suffering
and death, but in the fact that he denied that this /(
ransom was part of the righteousness of Christ in our
Justification. Again the Formula of Concord testifies
that Christ's passive obedience is our righteousness
before God. It states! therefore the righteousness,
which is imputed to faith or to the believer out of pure
grace is the obedience, suffering, and resurrection of
Christ, since He has made satisfaction for us to the Law,
and has paid for our sins".21

Seripture also confirms this truth that Christ's
pasgive obedience is our righteousmess. In II Cor. 5,21.
St. Paul says: God hath made Him to be sin of us, who
knew no sin, that we might be made the righteousness of
God in Him { {Kacooovn Beod }e
Christ was made a " axu rn,o'tiw UTrep Y :""’“Pt";“’
means that He hag to suffer and malke gtonement for our

sins on the cross, so that we might be made the righteous-

ness of God in Him ( &v auld ). Christ then by His
20. H.E. . - of the Christian Faith in op.cit.
s Eé TAcobs, A S "Tn¢- RO LIVE UDEUIENCE Of R

21. %}'ti]éslé IIT of the "Formula of Concord” in op.cit.
p‘ 919.9.
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passive obedlence becomes the righteousness, which is
impubed to us.EQ I Cor. 1,30 also testifies to this
truth. In Chis passage Paul emphasizes that Christ is
made unto us Righteousness ( Skeocvvn )} and Redemption
( 3me)stpwres ), Thus the passive obediense, Christ's
redemption, is connected with His righteousness .23 Romans
3, 24-25 sheds further light upon this fact in the words:

Beling

&
7]

Justifled freely by His grace through the redemption
which is in Christ Jesus, whom God hath set forth o be

a Propitiafion through faith in His blood; to declare

His (Christ's) righteousness for the remission of sins,
Thus Paul again comnects Christ's redemption and the
atonement by the shedding of His blood with Christ's
vighteousness, which is the remission of smﬁ# There-
fore the complete passive obedience of Chriet is also

our Righteousness. Jer. 2.".'5,.6.25

The complete obedience of Christ (obedientia active

£

accounted to us for righteousness. The forglveness of

and passive) is the righteousness of God, which is

N < < & N c -
22, =II Cor. 5,21 Tov A4n a.vovtv\ mqutLa_v 5TFEP J:m,u':)v: Y ﬂf-t'-“"
P ) c - - A
ETTotnece )cbvm rv/-ja?s b—evwﬁ(eem SLKo\coruvm Qeaa Ev o'\u't"w-

3 ~ . e > %
23« I Cor. 1,308 avtod: Se 5/1225 Zoeloters \nteld Ina-oa) o0s EGEV’\-G’-
= - o o [ ~ ST D 2
COoQea ‘;-\:/‘(’(_\V VITTB 9503) S(,Kq.z.aa'u.,m ite KV\E é\d_(_o‘a-,({os Kac d..‘ITOXDtPW""'-S.

24, Romans 3» 2l=253 S Katovyevae Sw‘o:_‘a.v t{? fl—%'toﬁ XC;.P»\.'(‘.‘:_ éin ‘f."t\x.:s
3.71:0)\1;7.' oo Wt LA EiE v La-'lfé‘,‘, JIh.a;‘,’“\" ov ﬂpa::eefo b Q‘eos L/\:a—'f;'\n.?ew‘
-rl"-ﬂ"t%'-_ms gv TO AoCod g.';,,,,g\té\” e?&s g.:tgebgw Trs gt.’(q,e_crvvm avtod ‘St.a
tav fioe tov Tip o yeyovéTwy A4ap’ ot wv

a5, Jer. ngtvfi: And ?{;ﬁ;‘s “s vne name whereby He dSull be
called the Lord our Righteousness.
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gin is not only the ransom for sin, as Osiander taught, X
but is the righteousness of God. Thus complete justi-
fication is tThe act by which God grants to us the for-
glveness of sin or the merit of Christ's active and passive
obedience by faith and on account of this, declares us
righteous. Therefore, justification is the forglveness
of sin or the receivihg of the righteousness of God.
Osiander's third error regarding justification was #
that he ldentified. it withsnctification. To Jjustify,
he says, means "to make a just man out of an unjust one,
that is to recall a dead man back to life -=- ex implc
iustunm rfacere, hoc est mortuum ad vitam revocare . "26
Thus, accordingz to his doetrine, Justification is a
continual process, in which the fulfillment of the law
effected by Christ and the remission of sins prepare for
the divine nature of Christ, which is the essentlal
righteousness of God. This divine nature of Christ enters
and abides in us by faith (which he interprets as an
infused quality), enabling us to act righteously JSF
Justification according to Seripture does not consist

in sanctification, that is, Jjustification is not essentially
a change by which man is made Jjust, but a change whereby

26. Seeberg, op.cit., p.499

27. Schmid, The Doctrinal Theolﬁ of the Evangelical
Lutheran Churc adeiphia: Lutheran Publication

Society, 1889, p.d44l.




l‘1.

he is declared Just on account of the perfect righteous-
ness of Christ, which he appropiates by faith. The
change which follows justification 1ls the fruit of faith
and préperly belongs in the field of sanctification.as-
Throughout both Tthe 0Old and New Testaments Jjustifi-
cation denotes the act by which the sinner; who 1s
responsible for guilt and liable to punishment (reus
culpae et poenae), but who believes in Christ, i® pro-
nounced Jjust by the Judge.29 To justify, then, means

to "declare righteous” or "to absolve or to declare free

from sin". >© The two words, which are used and de-
fined in this manner in Seripture, are " PRSTTSTRREE
and " SiKaiolv " 31  Nowhere in the entire Bible

do these two terms, even when ﬁot used in reference to
the justification of a sinner before God signify Jjustifi-
cation by the infusion of new qualifies (such as the
essential righteousness of the divine nature of Christ),
but whenever they are used of God justifying the wicked
before His tribunal, they have a forensic meaning.>

Paul alsd everywhere deseribes justification as a

28. Hueller, Christian Dogmatics, St. Louls, Concordla
Publishing House, i§3§ Pe3(De b
29. Br. Baier (574) in Schmid, _g.cit. 32.

30. "Formula of Concord"” in o 921,17. e
31. Stoeckhardt, Commentar ueber enfggiﬁﬁygeﬁ%%gﬁﬁﬁh%%%
Roemer, St. Louis, ] p‘ ~ meaning of P’ 1Y

ives a beautiful discussion of The
gnd & Katodv 1in both the 01d and the New Testament.

32. Quen. IIT,515 in Schmid, op.cit. p.433

T T
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forensic and judiclal act. In Romans 5,21 he uses the

word " §.Kawodv " in this manner.33 To justify

{ S.Kawodv ) here sign;fies "to acquit” a guilty one

and declare him righteous, but on account of the righteous-
ness of another, namely Christ, which righteousnesslof
another, namely of Christ is communicated to us by I'e'zit:h.'v’llr
Again in Romans 3, 24, Paul states that ﬁe are " ScKarovyevor
Swpe exv TR adlol xdpcbi & Ths ?\WO_)\u'thu?r‘gws ths ev Xl “Tneol
(declared jJust xreciy‘by His grace.through the redemption,
that is in Christ Jesus). Throughout his Epistles to

the Romans, Galatians, and Corinthians this forensic

meaning of {.Ka.suv becomes a "terminus technicus" .35

This justification does not depend upon a faith (a quality)
which unites us with the divine nature, the infinite essen-
tial rightecusness of God, but upon the faith, which appre-
hends the merits of Christ. In other words, we are not
Justified by Osiander's conception of faith, a quality =
which is within us, but by the faith, which trusts solely
on the merits of Christ.5®  Accordingly, justification

is to be regarded throughout as a free gift of grace on

. ; 2 . < < d -} -~ o
33. Romans 5:21: tva ;utrTrsF ERacrchEvoey A m”Fao’Ptm Sy f'\f' aavc‘ff’

7e 63 . \ 2 N
z Gmru)\ﬁua’cougLK“LO ruvns €ls dunv alwviov S

;d:)"tw_s Kat n XU;(OL.S
Trneod XPL:?—'tas KUPLOU R,e,&v‘
3k. "Apolozy of the Augshurg confession”, Art. III, 185 in

op.cit. p.205.
35. 'S'%oeckhardt, op.cit. p.135

36. Bente, Histori cal Introduction” in op.cit. p.155
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the part of God, which is offeréd to us gratuitkusly and

without requiring any condition to it on our part, and

which can be receilved and acdepted only by faith, as

it is expressed in the declafation that we are Justified,

gratultously, by faith alone, and for Christ's sake .3
An examination of the Scriptural usage of faith will

reveal to us that faith is never regarded as a quality

15_9@11, but as a trust in the merits of Christ, which
receives the forgiveness of sin., In Romans 4,5 faith is
designated as the trust in Christ, which appropiates the
righteousness of God to himself.38 Again in Romans 3,28
faith is pointed out as the means by which a éinner is
Justified, not as a quality. In this passage all works
or qualities upon which justification might depend are
eliminated and only faith is left to justify.3? Thus faith
can be defined as thé recelving means (medium ATtk ov )
by which the believer approplates to himself. the merits
of Christ offered to him in the means of grace (media
Sotika )40

The Formula of Concord and the Augsburg cénfession
also confirm that faith justifies not because 1t is a quality
in us, but because 1t lays hold of and accepts the merits

‘

37. Schmid, gp.cit. Dp.431f, ; ;
38. Romans ¥:5: o Sc yn E(oh.ml'wgcul_n Teolebovle §

» . ’ 2 '
Tov %o—eﬁv‘t) }\ob—ﬁ(afa,‘. 5 Trietis adted els SiKawelvay.

s T Tov SKatobv

39. Romans 3:28: Aoy doqcBa b';'f’ §. KavodoBar Tielee avBputov Xup

EPb’”” vo'/1a0.

40. Mueller, gp.cit. p.3T4.
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of Christ on the promise of the Gospei. In Article III
of the Formula of Concord we find expressions such as
these: "Faith alone is the sole means and instrument by
which and through which we can receive the forglveness
of sins, which are offered to us in the Gospel!? h "Faith
Justifies not for This cause and reason that it 1s so
good a work and so fair a virtue, but because 1t lays
hold of and accepts the merit of Christ on the promise
of the Gospel".42 Article IV of the Augsburg Confession
also contains similar expressions: "Also they teach
that man cannot be Justified before God by thelr own
strength, merits, or works, but are freely justified for
Christs sake, through faith, when they believe that they
are received into favor, and that their sins are forgiven
for Christ's sake, who, by His death, has made satis-
faction for our sins. This faith is imputed for righteous-
ness in His sight. Romans 3 and 4." 43

Furthermore justification is not a process, which g
makes man righteous, but is instantaneous and complete g
the moment Christ's righteousness is received by faith..
Seripture never teaches justification as a process, but
always as an instantaneous act. David assures us of this
fact in Ps. 32,1-2 in the words: Blessed is He whose
transgression is forgiven, whose sin 1is covered: blessed

is the man unbo whom the Lord imputeth not 1piqu1ty and

41, "Formnla of Concord" Article III,3O 1n'gp.c1t. p.925.
42, "Formula of Concord" Article II1 écit' pp?kg:

43. "Augsburg Confession", Article
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in whose spiri% there is no guile.” According to this
passage a person is blessed as soon as he receives the
forgiveness of sin. Jesus Himself also assures us of
this very fact in His words to the man sick of the palsy:
"Son, be of good cheer: thy sins be forgiven thee.” i
This man was Justified immediately by Christ's declaration.
Paul also confirms this truth in Romans 5,1: "Being
justified by faith we have ( Exwsgev pres. subj.) peace
with God." *5 Paul also teaches that as soon as we
accept the i‘orgiveness of sinly faith we are justifiled.
Therefore, justification is not a process which makes us'_*”
righteous, but is an instantaneous, forensic act. C
The word " §.Kaiodv " also expresses this fact.
Dr. Mueller expresses it as follows: "That the verb
" SKaroDv " means "to declare righteous" and not to
"make righteous” is incontestably proved not only by 1ts
‘consistent usage in Seripture, but also by the exclusive
particles (particulae exclusivae), which in Scripture are
omnonly joined in this term, Rom. 3,23-28; #%,5-8. These
show that justification is not a healing or sanctifying
process (actus medicinalis) by virtue of which the sinner
is enabled to merit salvation by good works, but rather a
forensic act, by which God for Christ's sake declares him

to be righteous. Romans 4,2.70

44, matt. 9,2,
45. Romansgé,l. AcKarw Berles ovY

Trpos Tov Ocov Sca Tad Kuptou nAwa

46 U1 .ei
u?o Bgﬁllggie%#) in Schmid. gnogé-_t_o P-n‘32-
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