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of the glory of Christ, which is the imsge of God%, mﬁg sayes

o o o jobzt. noch der Satan wider Gottes Werk streitet und ilm
tacht ueber Menschen gegeben ist. Den Satan bezolichnet Paulus
hier mit siner ueberavs scharfen Formel all den 'Gott dieser Welt-
seid?s Damit ist erstens sein Gegensata zu Oott, sweitens seine
Herrachermacht ueber dis alte Welt, endlich die Vergaenglichkeit
seiner Herrschaitl zusamen mit dieser Weltzeit susgedrueckt, Mit
dem ILevzten ist schon gesagt, dass der Ausdruck durchaus nicht einen
Dualismus? in dem Sinme bedeutety; als ob der Satan gleichmaechtig
und gleichberechtift Gott gegenueberstuende; deswegen kann auch
von fpergischesnogtischem Ditheismust (Glaube an das Gegermeber
eines boesen und eines guten Gottes) hier keins Rede sein,

Stosckhardt™” also speaks of Satan as being the god of this asen®. So

then the old ason is very real for Paul. The forces conbtrolling it are
powerful, tempting and deceiving, causing people not to be able tc recog-
nize the light of salvation in the gospel, which is Christ. This power
is ultimately Satanic in nature, emanating froa Satan.

Paul also spoaks of the present aecn in Eph. 1i21, Here Christ is
"above all rules and authoritles and powers and lordships and every name
named not only £/ Ly A\ Wyl ’T‘nu"r\:; Mﬁii@g_{&ﬂ"' In

this passage Paul does not expressly assceciate evil with the present asmm.

The purpoge of the verse is to atress Christ's supremacy over everything.
The present aseon is undoubtedly temporal here. E:ﬁaldu says: " :Auiy
hat natuerlich hier durchaus den Charakter eines 'Zeitbegriffa'®.

The last use of o 4l oGitec by Paul, at least commonly consid-
ered to be its equivalent, is the reference in Gals lt4s "so thab He
(Christ) might deliver ua _il_( Ty e T00 EvsClwres Zrors@ov

acoording to the will of God ¢ o of Zahn]':z comentss

103, stoeokhardt, gp. gibes Do 558

Mo, rwald, Foheserbrief, The Zahn, ed., ope Oite, ps 103

20
e

12'!?1. Zahn, Briof an die Galater, ope cile, Po 3.
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¢ Ll e
Was Pl sonst o_ —ai@. pulos oder & yuy Aiwy nemt bezeichnet er
hier als § i jv o %vafT&s o Da Zidiv  bel Pl so wenig wie ir-
gendwo sonst aufgehoert haty, ein Zeltbegriff zu sein und auch in
seiner Usbertragung auf die innerhalb der durch 4l wv bezeichneten
Periods sich fortbewegende Welt, im Untersehied von <0Tu.o0s, die Welt
als zeitlich verlaufende, den Weltlauf bedeutety, so spricht der zweite
und dritte der genannten Ausdruecke den Gegensatz des gegermeerbigen
Weltlaufs zu einem zukuenftigen mr noch deutlicher aus, als es

auch schon durch o005 geschiehty welches bei F1L gelegentlich
ebenso, wie bel Jesus und den juedischen Zeitgenossen, & . o ijuwy
als ausgesprochenen Jegensatz bei sgich hate Das Urteil, dass

dleser gegenwaertige Weltlauf ein boeser ssi, welchea dag prae-
dikativ gemeinte und deher artikellose 7oy Eg 5. aussprichi,

liegt nicht nur aller Hoffnung auf eine zukuenftige Welt und
Welbtordmung, sondern auch aller Verkuendigung einer washrand

dieses Weltlaufls sgich vollzichenden Erloestmg zu Grunde. Dieser

izt ein boeger, solange und insowelt in ihm nicht der ewige und ur-
spruengliche Wille Gottes allein, sondern auch widergoettlicher

Wille sich verwirklicht. Im wie hohan Grade dies nach Pl wie nach
Jesus (Bd I, 157, 459) dernalen der Fall 1st, und dass dieser un-
erfreuliche Zustand ebenso das physischs wis das ethische Lebem

der gegemaertl an Welt umfasgt, mag man aug Stellen wis IT Kre 4343
12373 Eph. 6311-183 K1 1513 entnehmen, Auch I Jo. 5, 19 waere ilm
nicht zu gbark gewesens

Burton® agees #ith Zahn btahbt this is manifestly equivalent to the mors

general usage _:__ (T v lot o While here it is definitely called evil,

the evil is only implied elsewheree It is primarily a phase of time denot-

ing the present period of the world'!s history as distinguished from the com=—
ing age.
C

Three times Paul uses a similar phrases 0 v uv ﬁ?!u:f e In I Tim,
6317 he says: "The wealthy v T _v.dy Ziwye exhort not to be concelted

nor trust in uncertain wealth, but in God who gives to us all wealth for
enjoying®, The wealth again is perishable, uncertain, and obscurs. As
the following chapber will 1llustrate, wealth bslongs to the Jetztnoch
things of the present aeon. MNore emphatically the evil commotation is

~ (! g 1
present in II Tim, 4:10s "For Demas, who loved Loy yuv Xiwvd, has

e, Burton, International Critical Commentary, Galations (New Yorks Chas.
Scribner a.nd Sons, 1920), pe 113.
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forsaken me". And in Titus 2:12 Paul ﬁams the Christians to whom the

grace of God for salvation has appeared to learn that "having denied
iupiety and cosmiec lugts we should live soberly and righteocusly and

piously v :[_t‘::; v diavi M As Joachim Jeremiasé points oﬁt, Paul. is
speaking of a Christian life which is always motivated by gratiﬁuda for the
grace of God. So here, the present ason is m.‘..;r the period in which the
Christian lives; he has no internal comnections with it.

In conclusion, one notices that the present aécn, though not always
described as such specifically, is yel always evil, uncertain, changing,
and sinful, It is governed, as Nygrenls shows, by Wrath, Sin and Desath.
To human beings it is enticing, seeking their destructiong blinding men
to the truth, containing a wisdom of selfishness, pride, and self-right-
eousness. Buat in the mind of tha'Apostle who deseribss the old zeon s0,
there is always a contrasted ason. As to the duration of the pressnt
aeon, we can only imfer that it is synonymous with the duration of God's

long-suffering toward sin.and evil,
B. Ths Coming Ason

Five times in the N. T. thers iz a direct reference made to the other,
coming ason. Paul refers to it twice. In Ephols?l he says that Christ
now sits at the right hand of God "far above all rulss and authorities and

powers and lordships and every name named not only in the present ason bub

143, Jeremias, Das Neue Testament Deutsch, Timotheus and Titus (Goettingen s
Bardenhoeck und Ruprecht, 1947); Pe 59%e

15
4. Kygren, supra.
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2) = 4 16
also &v Tu. ..;_«_‘;.L\_{m.w_’[l.o Stosckhardt ~, quoting Haupt, describes the nature
and time of the coming asong

Of fenbar will Panlus nicht sagen, dass in Zucnft andere Geisies-
wesen existieren wuerden als jebtzt, welche aber auch Christo wnter-
geordnet selen, sondern er will sagen; dass weder in der irdischen
noch in der usberirdischen Welt man irgendeinen Namen auffinden
kaenne, der Christo gleichstaende, Der Ausdruck by uwé

ist nur darum fuer die hoshsre Welt gewaehlt, weil fuer uns der
Eintritt in dieselbe zukuenftig ist, obschon sie an sich schon
Jjetzt existiert, Wenn im Hebragerbrief die himmlische Welt einer-
zeits als sogar fuer uns schon vorhanden hingesbtellt wird (12,12),
und andersrseits dort dieses selbe himmlische Jerusalem als die
WONS  élg i beneichnet wird (13,14), ja wemn 6,5 die Leser
dle Kraefte der zukuenfiigen Welt schon gu kosten bekommen, so ist
ganz klar, dass der Verfasser unter dem J(uiy s einfach die
hoehere Well versteht, und wenn der Zusammenhang also in unserer
Stelle auf dieselbe Verallgemeinerung des Begriffs fuehrt, wird
gegen die Annahme derselben nichts einzuwenden sein.

Paul again specifically refers to the coming aeon in Eph, 237: "in order

> e s — 2 !
that He (Christ) might show &v To1s Ziweyy Tos s0K0usrgdn

superabundant riches of his grace in which He has been gracicus to us in

Christ Jesus®, The precontext speaks of the making alive and saving by

the grace of God of a disobedient sinner. On this Stoeckhardt®! sayss

Das neue leben der Wiedergeburt laeuft aus in das ewige Leben. Unter
Aols dawCi Tois. el 2Clougversy eigentlich den herankommenden Zeiten,
die im Anzug sind, haben wir "die um ihrer Endlosigkeit willen plu-
z@it, also mit der schliesslichen Offenbarung des Zornes Goties
eintritt® (Hofmann), zu verstehen.

So of the reality of the coming aeon there can be no doubt. But
the crucial question, to which brief ellusions Lave already besn made, isg
What marks the change betwesn the present and the coming ason? All the
commentators consulted by the aubhor have agreed upon the two aeon teaching

X Q. Stoeckhardt, Epheserbrief (St. Louis: Concordia Publishing House,
1910), p.107.

171bid.
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in Paul, But when does the coming aeon begin, or what is the theological
gignificance of this teaching? ' The following are some of the leé.ding

viewse.
C. Jesus Christy ths Turning Point

Sasselg points out that the “opaetjuedische" apocalyptie writers
together with the pre~Christian gnostice taught that the glg_ g;b_z'\[ was
the period of time lasiing for the duration of the earth. ThB &%@QQ N,
acgecording to thelr teaching, was to begin with the coming Messiah's earth-
iy réign, This Jewish view predicted that the coming ason would begin
with the Messiah who would at the same time proclaim judgment upon the
earth. The times immediately preceding this event would be evily; just as
they were experilencing at that time. They believed in only one parousia,
at which time the Messiah would bring Hig gllr.rrious lingdom to the sarthly
Jerusalem, and peace would reign eternally.

Gul]mannlg points out that the Jewish three-fold division is the basis

for the N. T, two aeon teaching, nawely, the present and the coming. The
differsnce ig not that tue present ason must be understood as temporal and
the coming aemn eternal (timeless), but the difference between the two aeons
is the "Geschehen', which, for the present acon is the Fall. The fall into
gin did not crsate the time element but rather charaotefizeé the present

aeon as sinful. The event which marks the transition to the goming aeon

is the conquest over the evil powers vhich characterize the present ason.

183, Sasse, op. Gite, Pe 207,
9. Cullmann, ope Cite, pPPe 39-43¢
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According to Cﬁl’.lmann, there is also a temparal difference between
the two aeons, Bul this difference is one of limitation., The present
ason 1s limited from both ends; the beginning the Creation and the end the
final judgment. The coming ason is limited only on one end, the beginning .
The beginning is the event which the Jewish apocalypse refers to, namsly,

the Messiah. The coming aecn has no end and in this sense is eternal.

Gullmann outlines his division of the two acons thus =20

1. die Zeit in lhver ganzen unendlichen Ausdehaung, die nach vor-
waerts und nach rueckwaerts unbegrenzt, alsc "Ewigkeit" ist,
2. die begrenzte Zeit, die zwischen Sé¢hoepfung und Fndgeschehen
liegt, also mit dem "gegenwaertigen®; nach der andern unbe-
grenzien Zutﬂtracl'm, und zwar
a) (L% oy Adsyes) dle vor der Schoepfung liegends, die
nach der Seite der Schospfung zu ein Ends, &lso eine Grenze
ha'f.g dagegen nach rueckwaerts unbegrenzt, unendlich und nur
in diesen Sinne ewig ist;
b) die ueber das Fnde des gegenwaertigen Alons hinausragende
oy Hw i) die also im sogenannten Endgeschehen ihren
Anfang, also eine Grenze hat, dagegen nach vorwaerts unbegrenzt,
unendlichy; und nur in diesem Sinne ewig ist.

Now Cullmenn shows that the difference between the Biblical "Heils-
linie" and the Jewish "Heilslinie" does not lie in variations of this three-
fold division, Rathery the occurance of the central even® 1s different.
Accordizzg £0 the Jewish tradition this central event is the coming of the
Hessiiah which would happen at the end of the created world., From then on
the coming ason would begin. Bub the Christian "Heilsline" makes its

central point betwesn the creation and the second parousia when Christ
shall complete His redemptive work, namely, at the resurrection. Te

present acon doss not terminate with this event, but continues till

the gacond parousia.

200, Cullmann, Ibid., pe 41Efs
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Cullmann’s graph will illustrate this more clearlyzls
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Ewald?? s commenting on FEph. 1321, states:

Die Frage aber, ob die Messianische Zsit noch zum fn o i aty oder
schon zum 1) v 5 kYo, gehoeren, hat sich fuer das Christliche
Bewusstzein damit erledigt, dass die Erscheinung des Messias den
Gesanmtzustand der Welt Zunaechst noch unveraendert gelassen hat,
und ein newer Alon erst mit der zweiten 17 founa su erwarten ist.

Nygreng'?'

own statements and then from Paulfs continuvation of this doctrine.

brings out the two aeon doctrine of ths N. T. first from

He says:

If there is anything which the newer exegetical study has clearly
established, it is the extraordinary significance which the eschat—
clogical had for early Christian faith. At the center of Jesus!
message atood the proclamation of the kingdom of God and the begin-
ging of the new age. In hope the pious who "looked for the consol-
ation of Israel® had reached forward toward that day when God him-
gelf would institute His kingdom and take command, In that tense
expection the proclamation of Jesus is heard, "The time is fulfil-
led, the kingdom of God is at hand" (Mark 1:15), When Jesus talks
about the kingdom of Gody, it is no longer a matter of somsthing dis-
tant, which shall some time come. "This age" has already reached
its end, and "the new age" stands at the door. With Jesus himself
the messianic age has arrived. With reference %o the megsianic
prophecy about "a year of grace for the Lord", He could say, "Today
this Seripture has been fulfilled in your hearing® (Ik. 4:21).

That He was "He that should come® is seen in that the messianic sigrs
were already at hand, "the blind receive their sight and the lame
walk, lepers are cleansed and the deaf hear, and the dead are raised
up, and the poor have good news preached to them" (Mabte 1135)e Even
if ons can at the same time speak of the kingdom of heaven as some—
thing that shall come and is approaching, it is neverthelass alse

2lIbi.d.s ps 71,

22
P. Bwald, Epheserbrief, the zZahn edition, op. gibes Pe 103.

Ae Nygreng DR &i_._ta_op PDe 9=12,
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a present reality; the forces of the kingdom of heaven are already
in operation. It 1s not through human achievements that the king-
dom of God comes, but by God's wonderful intervention. It comes as
a gift from God. Therefore Jesus can call His disciples blessed,
#for theirs is the kingdon of heaven® (Matt. 5:3.10), They have
the right of domlcile in the new age, They need not fear, for it is
the Fatherts good pleasure to give them the kingdom (Inke 12:32).

Nygrea continues that a new righteousnsss is the gift of entrance

into the Kingdom of God, which 1s the new age. He says:

Therefore it is writleng in Matthew 5120, "Unless your righteous-
nzss excesds that of the scribes and Pharisess, you will never
enter into the kingdom of heaven®, So inseparably do the new king=
dom and the new righteousness balong together,

The inner gonilict with Paul wasg

If Jesus was the Messiah, the kingdom of God was already at hand.
The new age had comee But then the righteousnsss which had made
Paul a persecutor of the Christian commmity was a false righteous-
NesSE & « » o Only one like Pauly, himsslf on the contrary way of
salvation, the way of righteousness of the law, was capable of make
ing clear for Christianity the new way of salvation which (od had
opensd through Christ, and of setting forth the righteousness of God
in its absoluie newnesse.

So Nygren makes justification by faith the central theme of Romans
as well as of all theology. However; following the patiern of Adolph

7 Schlatier, he shows how the two ason teaching embraces justification by

faith. In Rom. 5312-21 Paul abruptly draws an analogy between Adam and

Christ. Without explanation Panl takes this parallel to be self-svident,

axiomatic, too basic for formal demonstration. In this analogy Nygren

sayss

Paul does not move from Adam %o Christ, but from Christ. In the
comparison of the two he is not trying to adduce a unigue position
for Christ, Had that bsen his aim, there would be reason for the
demsnd that he defend his logic in making the parallsl. But the
authority of Christ is to him utterly clear, quite independently of
a line of reasoning. Rather is his purpose in guch a comparison
emphatically to affirm that Christ does occupy a status given Him
by Gode

Paul thinks in terms of asoms. Two realms stand over against each
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other. One is the dominlion of death over all that is human, the
age of Adam. The other is the dominion of life; the age of Christ,
The questlon to which Paul is here addressing himself is to inquire
what it is that has coms about because Christ has been givean to us.
His answer is clears the new aeon, the aeson of 1life, has coms upon
use Thereby have they who stand with Christ, in faith on Him, been
taken out of the dominion of death which overshadows Adam!s race,
‘This is the fact which was written to the Colossians (1313), "He
(God) has delivered us from the doninlon of darkness and transferred
us to the kingdom of his beloved Scn¥. This is ths universal sig-
nificance of Christ.

The old aeon is under the dominion of death:s Every history except
the history of the gospel of Christ 1s & history which reports the story
of death. It is a report of the death age. Death rules supremes in this
world, whether we speak of physlcal, spiritual, or eternmal death. It is
the status of 21l in this world, the children of Adam,

Nygren continuess

Against this background the meaning of the gospel is seen most
clsarly. To us who are in bondage to ths dominion of ths age of
death comes the gospel with its message that the new age, the age

of life, has burst upon uss As death became the lot of all through
one man, Adsm, so God now bestows life on us through one man, Christ.
Just as Adam gtands ab the head of the old aeon (O 240y o0fes),
so Chris® stands by reason of His resurrectlon, as the author and
perfector of the new {J_diwy 5. pmilfwy)e As long as men had

to look forward torard Him "who was to come®, the new aeon could
only be called "the coming age®. Bubt now, after He has coms, 11'._

is no longer merely something that is to be. Since the resurrection
of Christ the new ason has bscome actual fact in our world, Christ
stands at the frontier between the two ages, outdating the old

and blazing the way for the new. In Christ we belong to the new
acon, In IT Corinthians 5:17; Paul expresses this fact thus, "If
any one is in Christ, he is a new creationj the old has passed
away, bshold, the new has come'.

This same view is shared by Sa33923 who presents the Christian view of
the coming ason as headed by Christ on the basls of I Core 15320233
"But now Christ is raised from the dead, the firet of those who had slept.

31, Sasse; Op. cite; pe 207.
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And each at his oim time: £first Christ, then those of Christ at his

par. ougis". And he presents the old aeon, as headed by Adam; on the basis
of I, Cor., 15321.22: "For since through one man came death, also through
one man resurrection from the dead. For just as in Adam all died; so also
in Christ all will be mades alivse®,

-

In summary; all the leading commentators are agreed upon the

threc basic premises discussed iun this chapters first, that the presemt

ason in Paul is always evil. Its tims 1s parallsl to God'!s rorbearance

of t's;v:!.l9 i, €e from the fall till judgment day. Secondly, the coming
aeon is a period of time which begins with the first parousia and extends
into the unlimited future, Hence it is here even now, since ths resur=
rection of Christ, which marks the victory over the evil forces of the old

aeon, Thus, finally, Jesus Christ marks the turning pointe
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SOME RELATED TERMS

Io YUy (g"ﬁrt 5 Sw)
.DI /

LAY

Oonsiderable light is thrown on the guestion as to when the
L 5: }\va beging through a study of the frequent terms ___ . This tempor—-
al designation in the N. T. follows two general ideag. First, it is God's
selected moment according to His o( Ho v.,.,t'd in which He achieves His
purposes. And secondly, it is a God=-appointsd peried during which men
are either saved or lost,; accept or reject the Gospel. This latier has

algo been called the Wredemptive" /4 gy 1.
A, God's Moment

Iuke 5:10 illustrates the use of yyy as a point of time ( n’-[zut s d
/
i ,\é_p_O_»;g_g___) designated by God in which He achieves His purpose: "And Jesus

said to Simon, Fear not, 4710, 100 vy you will catch men," Again

Paul in Gorinth, after the Jews rejected his message, saids (Acts 18:6)
n gt ) 03 vuy I will go to the gentiles®, Similar usages are found in

dne 133313 16355 17313, It is a specific time with Luke in 123523 "For
there will be .;ig‘o 0o Vuv five in one house divided®. It is also
the end of Christts muniliation and the begiming of His exaltation in

John ].2227.1?{"
B The "Redemptive" ..LZL.

The second idea conveyed by the yyy in the N, T., namely, a God-

] X g
“Staehlin’s article in Kittel, Theologisches Woerterbuch zum Neuen Testam=—
ent (Stuttgarts W. Kohlhame;, 1933), Ve 4y pp.1103:1117 ig followed

to a large extent for outline and grouping of passages.
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appointed pericd during which men are saved or damned, is the mors signif-
icant for the purpose of this study. To this "redemptive y y" Paul fre-
quently refers, and also in direct relation to the two-ason teachinge

1. It brings the event of Christ up to date:

The sacrifies of Christ happened once (Eﬁk) and long ago
(AaeBayir Rone 538, pumetiliar aorist), Neverthelsss, Paul brings the
effect of this sacrifice Lo the present time by saying, Rome 5:9¢ %iiuch
rather than, being justified yyy by His blood we will be saved through
Him from the Wrath"e. Again in Col. 132122 the Apoatle saye that at ons
vime (ipyr.) they were strangers and enemies in their mind by their
wicked works, "_,5v 4% (Christ) has reconciled them in His body of
flesh through death®, So also in II Tim. 1310 the grace of God was given

t0 men :rrf_fL ‘k' (jm/uw A J;(ém/w Lo but yyv is manifested through the ap-

pearance of our Savior. Also the revelation of the mystery which was
veiled in silence fran YA7ns _ dluyits is menifested yyy, and
through the writings of the prophets is made knom %o all nations, Roms
16326, The writer to the Hebrews sums up this thought when he concludes
that if Christ were a High Priest offering sacrifices after the mamner of
human prie;‘shs, He would have been compslled to suffer often from the

= 0 DN { —
foundation of the worlds W _yuyl 5% 31’[[4@, Sl rugledsd Twe

m He has appeared to put away the sin through His sacrifice’,
Hebe 9326, In all. these usages the yy retains its full power for ths
present to the Christians,.

In Rone 11330f, the ./, sbands as the dividing point between believ-
ing and being losbs "So also you grp 1% were disobedient to God, py i
EL'!;., you received mercy because of thelr dlsobediencej s0 also these _y i
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- have not beslieved, that through the mercy shom to you they also might

obtain mercy yvv®. Also in II Pebe. 2:25 the yyy stands as the div-

iding 1line in a 1ife at one time gtraying and now returnsd to the Shepherd,

—

26 YUY be'bween'the first and second ﬂx&gg:{éz L]

2

Stashlin® points out that every yy y din the O. T. pointe to a

new "Einst". Jeremiah 4:12 sayss f_, __S_f; I will speak judgment against
them"; or Is. 33:10: "yyy I will arise, says the Iord, yyy I will be
glorified, yuy I will ascend®, But the O, T. does not speak of judgment
and redemption in the future only, rather, it prornounces judgment and
redemption for the present. The _yf_g_ dogs this by reachlng into the future
and making the redemption of thal first parousia and the judgment of the
sescond parousia apply nows So Is. 3:8 says that the glory of Jerusalem
should y/y_be brought low, and Is. 4837: "yvy it is made and not of old,
and these things you did not hear in former days . ¢ " So then in the
0ld as well as in the Hew Testament the yyy marks the decision between
accepting salvation or being condemned.

If the yuy designates a period in which men accept salvation or
are condemned, it then must fall between the two m the first of vhich

was vedemption and the second which will be judgment. That is why; as
Stachlin remarks, the _yyy of the 0. T. points to an "Binst®, 1. es be-
cause it is before the first parousia.

Paul speaks of & oy JiJey, on three occasioms, as noticed ear—
lier, to refer to the same period as _{_.J‘ W &-?05. Also in Gal. 4325
ﬁ. LAY @f% u crm‘\-u’& is spoken of as a corallary to the present aeon, or

2Stachling gpe Cite, pe 1107
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of the Jerusalem which is below in contrast to the coming, which is above> .
Again II Pet. 337 speaks of 5 __S__:_ DTN Ezrn\ @_i_e\)_/_]_. These
instances further lead one to believe that each i, is a moment "Zeit-
einschnltt" between the two parousias, looking over both., As such, in
the N, T, btimes since the resurrection of Christ, it is, in relation to
the old aeon a Jetztnoch and in relation Yo the coming ason a Jetzbschone.
3. Jetatnochs

When gy is understood as a Jetztnoch, it refers to the old aeon.
Paul looks bhack upon the evil aeon and sayse WFor we lmow that the whole
creation has been groaning and travailing togetherm 10 vy (Rome
8322) because they are still in the service of corruption, ve 21. This
groaning exbends 4o the Christians also, even %o the Holy Spirit; as Nygrer
also shows, in His intercession for the saints. This _yyy has been going

el )
on since creation: John 5:17s "My Father works _quwS g'ﬁq". Those who

) i ! ¥4
hate their borbther are 3 v Tw r—Woelld gws .ﬂ?’écg g I dne 229,
L& A%

The dark of the Jetztnoch is part of the essence of the old ason,

vhich is evils Jesus teaches that this .,y does not have full, consum=—
mated salvation when He sayss (Ik. 6521.25.)s "Blessed ars those who hun-
ger yuy, for they will be filled, Woe %o you who are filled up , sy, for
you will hunger.® This Jztztnoch is a time when the disciples of Jesus
will have o suffer the battle: (Ike 22:26)s ® Z\\~ /v he thab hath
a purse, let him take it and likewise his scrip and he that hath no sword,

let him sell his garment, and buy one®, FPaul also sayst (Rom. 8118)3

3¢, Th, Zahn, Galaterbrief, op. gibe., Pe 235.
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