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other way. The Bible does not say that a person gets to kmow himself
by sexunl intercourse, but that he gets to kmow the other party. Piper
says: "In sexual intercourse there is a mutual self-disclosure by means
of which both persons are put into the condition of matu=l intuitive
knowledge."12 But in 2ddition to this personsl knowledge of the other’
person there is the knowledge of another something, the "inner secret"
of life. According to Piper the "inner secret" is to be understood
a8 & mystery in the Biblical sense: as

a state of things the constituent elements of which are

natural, but which serves a special purpose of God. Thus

its factuality and even its transcendent character can be

noticed by everybody, but its meaning remains obscure to

all but a few privileged persons to whom an adequate under-
standing has been granted by God.

What is the genernl content of this knowledge! Piper says that it is
an answer to the enigma of the unity of humanity expressed in the
differentiation of sex.l% "Why an I a men instead of a woman?!

"Why am I a woman instead of & man?" Each person carries this question
about with him until he solves the riddle in his experience of sexusl
union with & person of the opposite sex. "The mystery," says Fiper

consists in the fact that as a mele (or female) I can be

: £
nothing by myself. It is only by union of two persons o
different sex that their physicel existence is made meaning=

ful. Thus the unity of the flesh consists in the fact that
the two persons have mutuaslly revealed to each other the
inner secret of their bodily being, and that by means of this
knowledge they are now permanently and inseparably bound to=-
gether. They interpret each other.”l5 By sexual contact

I learn that by myself I am, and I alwvays must be, a fri?lenta
only my partner enables me to gain my own completeness.

12Ibid., P« 55.
1vid., p. 57

1%1p4d., p. 58.
1531vid., p. 60.

161pid., p. 61.




2l

Man and woman play a different part in contributing to their atate
of unity. The woman is lover, compenion end child-bearer. The man
is the one whuv honors theo-women; he is her guide and gmrd."

Sex honor, the honor due to the "inner secret”, is thought to
inhere im the womsn. Paul calls the women the homor of the man (I Cor.
11:7) lMan does not have his own honor as a physical poasseasion. It is
something he gnins by & respectful treatment of the wnian he loveq..la
A women preserves her honor for her husband.

Piper claims that "sex honor" lies 'at the dasge c;f feminine modesty
end feminine pride. A "modest" woman regulates her sexual contacts in
such 2 yvay as to guard both her own honor and her husbend's.

A woman who has no wish to be honored becazuse she is 2 woman,

who Tregards 2 man only as one who brings her pleasure, de-

stroys for herself the significance of sex intergourse.

Feminine pride is .... pride at being able to love a

hasbend in such & way that he is compelled to show her

" honor.19

Furthermore, man's function of leadership in the sexual union
(I Cor. 11:3) is not an ethical or & socisl differentiation, but &
sexual one.2C Logically speaking, the leadership must rest in either
the men or the womsn, and it is sexually natural that in case of dis-
agreement the decision should be made by the man, The responsibility
for the 1ife and well-~being of the wife and children is agsigned to the

man, The woman's viewpoint is often so determined by her sexual functions

17;biio, Pe 630
Iaxbig., Pe 62

191bid., p. 63.
2000, cit.
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of conception, child-bearing end child-nourishment that she does not
have & stable grasp of social factors other than sexuzl. A man who
is much less affected by sexual factors has 2 more stable view of
soclal 1life,2l This is, at any rate, Piper's way of explaining
St. Peul's dictum that the man is the "head® of the woman.

The all-pervasiveness of sex in \iomn‘s 1ife makes her especially
subject to domination by 2 "daemon" of sexuality. As Piper interprets
Paul, this is what is meant in Ephesians 5:23, where the man is
‘described as the "savior of the body." Sex may gain such power over
the woman that all her conduct is unavoidably conditioned by it.

This is not true of the man, Piper thinks.%?

The idea of daemonic possession was no doubt in Paul's

nmind when he required that women should be veiled

'because of the angels'! (I Cor.11:10). The woman re-

quires greater protection because she is in greater danger
than the man; therefore she does well if she does not set
herself out unnecessarily to attract men's glances. ¥For

here we have one of the most characteristic differences
between the two sexes; whereas a man's desire is awakened

by the mere aspect of any part of the woman's body and

often by her mere physical presence or her scent left

in & room, the sight of the masculine body makes no similar
impression upon a woman. What arouses her are rather the en-
ticing, desiring, promising glances of men. In order not %o
call them forth, in the apostle's opinion, she must be veiled.
This is not a one-sided idea approached from the standpoint
of the man's superiority. It is rather that here again the
mutuel demeanor of the sexes find expression. The veiling is
not only for the sake of the woman, but equally for that of
the men, The admonition given in I Timothy 2:9, that women
should not unduly adorn themselves rests upon similar consider-

ations.2

ZIIbid.. Pe 65'

221vid., p. 73.
23Ibid., pp. 73 = - The
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Lest too much be mrde of the pervasiveness of sex in the womsn, it
is well to point out that it 1s far-reaching in the man too, so that
Paul can spesk of sexual intercourse as "sanctifying the hody."zu That
is, if sexuzl intercourse cen be carried on in a God-oriented manner,
then 211 other activities of the body will tend to be influenced in 2
wholesome direction.

Sexunl intercourse may be understood as a "divine czll® in two
different ways: (1) The sexual relation compels the individual to over-
come his person2l isolation in which he was incapable of fulfilling his
place in God's creation. {2) By virtue of sex the Christian believer
has the vossibility of senctifying his own body and that of his partner.25

These are the spiritual blessings of the Chrisgtian married estate.
The blessings are accompanied by obligations, however. ZTrue married love
requires thnt o lover be physically present with his beloved. Ho matter
how many and great ere his duties he owes his partner in marriage af-
fectionate comnanionship and constant nearness.26 Paul points out that
one spouse should not "defresud" the other of the sexual relationship.27

True love imnlies that both narties feel a sense of responsibility
for one another.28 muis responsibility, even the readiness to sacrifice

one's self for the other person, is not to be understood as a denial of

self-hood however. Piper:

241144,, p. 97. (This is Piper's interpretation of I Cor. 7:1k)

251bid., v. 101.
261pig., p. 12%4.

27 1 cor. 7:5.
28 1 cor. Felbe
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It makea e great deal of difference whether we are always

and completely at the disposal of the other, or lose our-

gselves in one another, The latter attitude ... is really

infatuation for one's own boundless need of love.29
In the same way, a Christion spouse does not love the other person
for gome ldealized value which he does not possess. The other person
mist be loved for what he is. Only then can he be loved in such 2 way
that he will grow toward the stature of Christ.

What is the general estimatg of the institution of merriage in the
Scriptures of the 0ld and New Testaments? According to Plper's judgument,
the 0ld Testament seems to regard sex as the highest physical enjoyment.
This attitude is pre-eminent in the Song of Songs. Bul the New Testament

seens to view sex less from the viewpoint of the individual 2nd more

leg an organic part of the message of redemgtzon."3° It is not clear
what Piper hes in mind here. But he does say that the New Testeament
tends to look mpon the dark side of sexuml associationi

God placed = heavy burden on man in sex ... (according to)

the Pouline epistles and the Book of Revelation. Paul

says expressly that it is good for a man to remain une
married. (I Gor. 7: 1)31

Paul seems to be especially conscious that marriage divides a
person's allegiance between the marriage partner and God.
Sexusl relationships have only to do with the present life according

to Christ's statement: "In the Resurrection they neither marry, nor are

glven in marriege, but are as angels of God in heaven." The masculine =

29piper, ORe €ite, Do 125
301pid., p. .

31 OCe g_i-_?a_o

e
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fominine nrinciple 1s 2 human principle for this life and not 2 principle
inherent in the structure of the universe in time and in eternity. There-
fore marriaze ig binding in this 1ife only. It is true that Jesus pre-
sents marriage as indissoluble, and divorce as & frustration of God's
purpose in marriage. But divorce is not presented as a violation of a
metaphysical masculine-feminine principle, but as a "putting asunder® of
the flesh joined together by God .2 :

Before summorizing the points made in this chapter, there ig one
question which ought still to be considered: Did Christ leave behind a
sexual ethic for the guidance of Eis followers? If the term "sexual
ethic" is to be understcod 2s & list of moral prescriptions concerning
the sexual life, then the answer is Fo. Christ did, as shown above,
condemn divorce and adultery because they are perversions of God's purpose
in the lives of !is children. But one has a feeling that the Savior's
discussion of moral questions, is always subordinated to His specifically
religious purpose: that of bringing home to the hearts of Hls hearers the
sctusl Presence and Life of the Kingdom of God. Christ is content to
1ist severzl "don'ts" about sex life, but He does not offer a sexual ethic.

Po gum up what the Bible has to say about sex, then: Sex is a gift
of God, an instinct which is good in itself. The impulse of sex in a
verson is to be a vehicle of God's gracious actlvity in the lives of
Hiis people. The impulse of sex mey be understood as & divine czll to
carry out God's will in the propagation of children and in the deepening
of fellowship between a man and & woman.

The ultimate in sexual fellowship is the divine ingtitution of

marriazs, in which one man and one women experience the completion of

324ark 10: 6-12.
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their nersonzl sexual significance in the unity of the "one flesh." The
ontologlecal character of sexusl union prompts a msp and & women to pur—
gue different functions in the marriage relation because of the natural
differentiation between the masculine and the feminine nature. The
virtues of modesty, chivalry, purity, and honor are primerily sexu2l in
origin and not the result of social conditioning.

The sexual life is not an end in itself, but is to be subordinzted
to the Life of the Hingdom. It's function in God's plan is to compel
the individual to overcome his personal isolation, attain a stete of
wholesome physicel union with a member of the opposite sex, and in the
marriage fellowship to sanctify his own body and thaet of his partner.
Harriage is inatituted by God, is to endure during this life only, but
is not to be dissolved by human agency. Jesus did not spezk of sexual
1ife in terms of an ethical system, but as an organic part of & person's
life and growth in the Kingdom of God.

Chapter III will discuss the relative merits of Biblical devices
for relating concepts of sex to concepts of the Gospel.

In Chapter IV an attempt will be mede to relate the Biblical

interpretation of the Gospel in terms of the sexual metaphor to

specific sexual problems of young people.




CHAPTER III

THY GOSPEL IN T=RMS OF METAPHOR

How can sex be interpreted to young people 2s an organic part
of the Christian life? How can the virtues of purity, chivalry and honar
be religiously motivated for young people who are in that stage of life
which lies between puberty and marriage? How cen young people be given
an attitude of mind and heart which subordinates the sexuzal drive to
the agepe, the mutual unselfish concern of one child of God for another
in the Christisn community? If the Church is to present a2 workable
ohilosophy of sex to young people, the sexual virtues of purity,
chivalry and honor must be convincingly presented as natural corrol-
laries of the Christien Gospel as phrased in terms of God's work of
creation, redemption, regeneration, and sanctification.

Such 2 formulation of Christian teaching concerning the sexual
life must have several characteristics in order to be effective in
communicating God's will to young people. It must be comprehensive;
it must be orgenic; it must be simple. It must be comprehensive enough
to relate the sexuel life to the whole complex of Christian teaching.
The closer the correlation between the doctrine of sexual purity and
other doctrines the more important it will loom in the thinking of people.

The formulation must be organic: that is, it must have & real connection

with Christian doetrine. It must not seem to be a loosely related ad-

junct to the central teachings of Christianity. It must not impress one
2s a doctrinal musterd-plaster, Then, finally, the formlation of
gimole.

sexusl attitudes and behavior in terms of the Gospel must be
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If 1t &8 not ensy %o grasp, young people will have 1ittle patience
with i1%e For example, telling young people that they should be purs
"out of gratitude to Jesus" is not a2 simple formulation, though it is
a simple sentence. Thers are several lmplicit logical steps involved
in 1%: What has Joswus done for me? Vhat ought I to do for Jesus?
Does the fact that I ought to do something for Fim make me able to de
it? By the time one has gone through this train of thought in order
to explain and qualify this fommulation of motivated sexual dshavior
the whole idea fe discarded 2s being oo complicated and far-fetched.

What is the heart of the Christian Gospel to which formulations
concerning the sexual 1ife must be related? The heart of the Gospel,
the center and pivet of the story of salvatlon, is the redsmptive work
of Jesus, throuch which God restores Himself again to sinful man.

A formilation of the redemptive life, death and resurrection of
Christ must, 1f 1t is faithful to the New Testament racord, contain
four basic elements. In saving manlkind:

lo Jesus carried out a task for the Father.

2. This task was of great cost both to the Father and
%o Jesus Christ Himself.

3. Jesus took the sinmmer's place in the mind of God.

4. Jesus, by virtue of the task which He performed re-
stores 11fe to every simner who accepts Him in faith.

It 48 this last feature of the story of salvatlon which is so
neglected by Christians, perhaps because 1% reminds them of their lack
of the new life. It s S0 ocasy to talk abomt the theory of salvation,
and 8o hard to tall about the living reality of God as He manifests

Himself in the life of a "saved" person.
This instinct to avoid the crux of the Christian message ., the
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pragmatic, personcrl test of its validity, has led the ILuthersn Church
to utilize formulations of thought which strive to clarify justifica~
tion at the exvense of sanctification. This is -a. serious blunder.
For it is an attompt on the intellectual level to rationalize the
failure of people to face the presence or absence of the "ifew Life"
as the ultinmate, pragmatic, existential criterion of their success or
failure to be in the proper relation to God.

1 Lutherans, especially

Ag Professor Richard R. Caemmerer hags shown,
under the influence of Philip Melanchthon, have tended to summarize
Biblical theology in terms of the first three chapters of Paul's
Epistle to the Romens; in other words, in that part of the Fpistle
which deals almost exclusively with the concept of "justification by
faith." "Saenctification by faith," which is discussed in later
chanters of the Mpistle, 1s neglected. Thus, Lutherans tend to spend
a great deal of time and thought on the meang to & new life without
much considering the new life itself.

It is customary to summarize Romans in terms of chapter three,
verse twenty-eight: "Therefore we concludie that a man is justified by
faith, without the deeds of the Lew." Perhaps the addition of quans
8111~14 would round out the summary:

If the Snirit of Him that raised up Jesus from the dead
dwell in you, He that raised up Christ from the dead
shall also quicken your mortal bodieSesse FOr as many
as are led by the Spirit of God, they are the sons of

God.

An even more succinct and balanced sumnary of the Gospel procla-

mation is II Corinthians 5:15%

#The Melanchthonian Blight." Concordia

15f, Richard R. Caemmerers
Concordia Publishing House, 1947), XVIII,

Theological Monthly.(St.louis:.
321 - 338.
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He died for all, that they which live should not

henceforth live unto thamselves, tut unto Him

which died for them and rose 8gainesccses

If any men be in Christ he {8 a new creature.

01d things are passed away; behold, all things

are becoms newe

As these passages exzemplify, a balanced summary of the Gospel
of salvation wiil gtress sanciification as much as justifiocation.

The true relation of justiﬁcatlo-n and sanctification to sal=~
vation ie always in dangey of becoming poﬂeﬁed. The distinction
betwoen the two concepts, both in the writings of St. Paul and in the
writings of Luther, i{s mads in order to avoid a religion of "work
rightecusness.” The new life which a Christian leads must% never be
thought of as a "contributing cause” to @ man's salvation. Salvation
is due soley to God's initistive. (sola gratia}

In order o maintain the idea of God's primacy in the work of sal-
vation Lutherans have fastened on the sola fide as the center of their
religious thinking. But if one maintains the primacy of God's agtion
seriously, one must vealize that £alth is not & contributing cause of-
salvation either, from the hmen point of view. Faith is just as much
God's work as iz samctification. Iuthevens, however, loss sight of
this in thelr personal thizking. They tend to think that "the Gospel®
oreates faith. The Cospel is not thought of really ae the “power of
God," but as a message, & proposition about Gode Paith is assent %o
this proposition. And this "faith" supplies power and direction for a
1life of "works" in some hagy Waye

Since the mew life cannot come to pass axcept by "faith" the main

problem of religlous thinking is: "Where do I get the contemt and the

\mpuise of faith? Where do I get the Gospal?" A naive, basic, answer
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would be: "From God." But this answer 1s not precise emough. The
anever must be more specific: "I get falth from Seripture.” Kot fram
nan, not from the people around me, but from "The Books." In popular
plety &t is not even sald: "] get faith from the Word." That concept
is not concrete enoughe. o, "I get faith from Seripture." Therefors
as a corrallary to sola gratis and gola fide Iatherans have coined the

phrase, ‘'sola seriptura, not solo verbo. The actual content of sola

gratia then is gola fide, in the sense of a2ssent to & proposition about
God and sola geripbura, understood as the book which contains a 1ist of
the corract propositions about Gode This characferiszation is not meant
to do justice to the theology of Iuther or to the theology of the
Lutheran Church. This watered-dovn description of Christianity in terms
of the three spla’s misapplied, is thought by this writer to be the
least common demominator, the practical core of the American Lutheran
ideology %o whickh one must appeal in trying to get Iutheran young people
to think about sex as God wante them to think.

Is this pioture too pessimistic? The writer does not think so.
In his opinion not 2ll of the pastors and not many of the laymen of the
Hissourt Synod rise above this ideology in their religious thinking.
It represents that part of this highly intellectual dogmatic formulation
which the average person can understands The situation is probably the
88me 1n other Iutheran bodies. |

Sola gratia, sols fide, sola soriptura: Where is the new }ife in
all this? "Oh, it Pollows out of faith," is the usual answer. But

how? The informont squirms uncomfortably and answers with another

oliche: "Good works Jjust naturally spring out of faith."
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By thies 48 meant either:

ls That God-pleassing acts flow naturally from God~-

pleasing thoughts.

2s Or, that when a person knows what God has done for

him he will feel grateful, and his gratitude will
prompt him %o do those good things in practice which
-he ha2g always more or less kuowm how to do in theory.

In this fremework sanctification becomes pretéy hazys To say that
good worke spring naturally out of faith is actually to say: "I don't
imow the firat thing about the new life; so I don't think about i1t."
Surely a formmlation of Christian teaching which can so precissly re-
late the primacy of God %o falth and to the Gospel, by means of which
God creates that falth, ought to ba able tc relate the primacy of God
Just as precisely to the new life, which is after all, the whole point,
the end and alm, of the work of salvations Surely the aluster of
8oia's, sola gratia, gola fide and gola soriptura should be correlated
to the all inclusive concepts, salvatio and yita. Bub cars must be
taken never to subordinate the concepts of 1ife and salvation to the
concepts of grace and faithe Salvation is the key concept. The temm
vita represents the "what" of salvation; and the formulation of the
three gola's represent the "how" of salvation.

The Gospel s the proclomation of the story of salvation. Salva-
tion is the experience of new life. This new life is realized partial-

ly ou this side snd fully on the other side of the grave. The new life

is made posaible by grace alone, not by maun's efforts. The new life,

mads possible by God's initiative in the redemptive work of Christ, is

a certain intimate relation between man and God which is apprehended by

faith. This faith s created by God through the Word of Christ. The

Word of Christ is conveyed through the Scripburese

The above outline of concepts is, as a formalation of the Gospal,
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an improvement upon the constructions of popaular plety. It is an im-
provement becanse 1% offers a more falthful account of how God re-
stores Himself o men who are withonut Him. But it is so intellectnal
a formulation, and presents so many logical difficulties that effort
to improve the formulation of the Gospol in 1ts temms is of l1ttle
practical use. let the theologlans debate the kinds of causal rela-
tion between faith, grace, life, Word ,Soripture, and Gospel. Such
theoretiocal knowledge has little relevance to wiat goes on in the
hears and mind of sm ordinary Christian person, especially a young
poerson.

No formulation of Christianity is of much practical use which re-
gquires a person to make logical deductions and inferences in applying
it to his own life. logic and inference play little part in tmuman be-
havior. These mental techniques are employed to describe behavior, to
rationalise behavior, but not to produce the actual, spontaneous, living
fact of hmmon oonducte Reason and loglical inference are so small a part
of one’s conscious life, and one's conscious reflection of what cne is
doing is s0 emell a reflection of what ome is actually doing,  thal
reason and logic sesm very puny devices for living.

Modern Christians have tended to follow this train of Ghought:
God makes Himself imown o men through the Word. The essence of the

Word for o man is the idea ; the realization of the fact that God was

and 18 in Christ reconciling men to Himselfs The modern Protestant

tends to think of the Gospel a8 an idea expressed in word symbols onlys

He tends o forget that an idea can also be expressed on different

levels of human consclousness which 1ie closer to the well-springes of

motivation and spontaneity in living. On these levels of consciousness
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ideas are no% expressed in tems of the loglo of words. Actually
there ig no system of logic in rational discourse which can relate the
mein Christian words or concepts to one amother so that they become 2
simple, manageable unit. There 18 a loglc other than that of reason
whioh can accomplish this feat. And that loglc 1s the logic of the
metaphor: the loglc by which men live. The loglic which informs the
parables of Christ and the finest constructive utteranses of St. Panl
and St. Jobno The logic by which the practical value of all formula~
tion of Christianity is to be measurad.

A formumlation about 1ife in tems of rational loglc 18 by its very
nature limited. But a formulation which is phrased in tems of picture-
logic is much move comprehensive. It says more in leas space. If
orossea the borders of lmmen mowledge and shades off into mystery. And
better otill, o proper metaphorical conception of Christianity can pro-
duce Christion motivation and Christian behavior without the tortuous
process of logical inference or deduction. Of dourse, the selestion of
the metaphor is important. The Gospel ought to be clothed in tems of
a metaphor which is already imbedded in the depths of a person's con-
soious and sub-consclous life. In that way the despeat springs of per-
sonal motivation ars tappede.

For this reason, as mentionsd above, every doctrinal formulation
can ba evaluated according to the yard stick of those metaphors which
are relevant to the actual 1living of the persons to whom the doctrinal
fomulations are addressed. .The metaphors for the Gospel which seem %o
8ot across to the renk-cnd-file of latheran people in imerica are as
follows: The will of God is expressed in tems of His laws BEis law is

summarized in the Ten Commondmentss The Ten Commandments are a set of




