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a\able than oexual love. Personal laYe can ma\ even b the abseDae 

o~ sexual love, but is not to be thought of aa aometbinc eaaentlally 

a-,parate from sexua.l love.. P8l'non&l love between a man and voman 1a an 

.emichm:ent of sexu.al love. It provtdoe deeper hatgh\ into and .deeper 

appreciation of sexual love. The converse ls alao ·true. 

\ 

!he dist1not1v·ely Christian contriblition -to .the idea ,ot love goea 

one atep beyond t he hwna.n idea. of personal love-.. !he llev feataaen\ 

introduces the concept of spiritually motivated love (agape) ac con­

trasted: with s.Il t he foms of s1J11P&,tb.Y that belong to the earth~ natnre 

ot man. l .. s Pi 'per se.ys .• 11.Jn .the. llto of ta.1th the other pe1'80n. is vea-\­

ed for what be means to God, not pdm&ril.7 for the natural eallsfe.o\1on. 

or disappointments, sympat.bio11 and 1410:a,ncrasiea one experience• 1n 

\ dealing with him. Faith ignores tbeae: natural relations aa .little aa it 

/ SU!)pressea our natiira.l fa.Gulties -of s11,11¢t~ am1 love. But �~� means ot 

Christian love the other pe'l'sOn is seen in an. ent1re-ly new light.•10 Ve 

\ a.Hall exar.ii 11e t ha relation bet\1een se.x and agape in detail in cbapter Ill. 

"' Another prominent a.s11oct of sex according to Scr1pture ls the idea 

of the union between man and woman 1n· sexual in~course. !lhia· union la 

called "one fieah". The unity of the •neah• is a unit7 which brlno \he 

entire natural Ufo of the two persons conaemed into a state of mtual 

dependence, ·yet \dthout their losing their lndividuallty.ll 

Ou.t of this unity of the sexual relationaldp le )om a nwal Jmo¥­

leclge of th& mystery of life: a knowlecl.ge vhlch oan be plne4 lD JIO 

'10~., P• ?O. 

1 •• , P• 4.3. 



o\.ber way. The Bible does not aay that a person cet• to Jmov hlnelt 

-by aexual intercourse, but that he get• to know the other par\y. Pil)er 

~= •In sexual intercourse there is a mutlm.1 aelf'-dlsclo~ b7 means 

of which both persons are put into the condition of nm.tual intuitive 

·Jmovleclge. Hl2 :But in addition to this l)U'aonal knovled«e of the o-tbar/ 

person there is the knovlec38e of anothe-r aometh1nc., the "inner aecret• 

of life. According to Piper the "inner secret• 1a to be under•toocl 

&B· a mystery 1n the Biblical sense: aa 

a state of things the constituent elements of which are 
na t.ural, but which serves a special purpoae of Goel. !hu 
its factuality and even its transcendent cbarao1ier can be 
noticed by everyboq, but S.te meani,ng rema1na o'bacve \o 
all but a few privileged peraona to whom an adequate ,mde~ 
standing has been granted b7 God.13 

What ls the general content of this lmowledget Plpel' a&7a \hat it la 

an answer to the enigma of the uni t7 of hmlan1 t7 expreaaecl 1A the 

differentiation of sex.14 "lfhT am I a man inate&d ot a woman?• 

"~ am I a woman instead of a man?• Jach peraon carr1n this queaUon 

about vi th him until he solves the riddle in his experience ot ••ZD&l. 
union with a person ot the oppoai·te an. •!he ,qatery," ~a Piper 

consists in the fact that as a •le (or female) l can be 
nothing by myself. It 1a onl.1 by unio~ ot two persona ot 
different sex that their ph7aical axiatence is made meaning­
ful. Thus the unity of the flesh conai.Ca in the tac~ that 
the two persons have mtlJal.17 revealed. to each other the 
inner .secret of their bodiq being, and that b7 meana ot \hie 
kno~ledge they are now permanentl.7 and inaepan.b~ bound to-
gether. IJ!hey interpret each other. ,:15 By eesaal oontaot 
I learn that by JQ"&elf I am, and I alW81'8 auat be, a- tyent; 
onq my partner enables me to gain ,q own coapleteneaa. 

12Ib1d., P• 5S• 

l:3.,na., P• 57• 
14.nli• , P• 58. 
lSlJl!.4,., p. 60. 

1~., P• 61. 
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Man and woman play a different pan ln _con\nbu,tng to theil' a\ate 

ot mdt7. The woman 1a lover, companicm &al oMlcl-beanr. l'he aan 

-b . the one vh~ bonoro ·tM.-voman; he la her giude and. guard.1? 

Sex honor, the' honor due to the "i~r eeaet•. la thought to 

inhere i zr tl'fe woman. Paul call& the woman the honor of the an O Oor. 

1117) },Jan does not have hia ovn honor as a J)b1'81oal poHeaslon. l~ ·ta 

.something he gains by a respectful treatment of the vo~ lte lo.vee .• 18 

A wo_mnn ])reserves her honor for her husband. 

-Piper claims that ",sex honol'" lies at. the base of feminine modeav 

and feminine pride. A n·mod_esttt w.oman regulates her aexual con\acte 1n 

auoh a WS.'$ a s to guard both her own honor- and her huabancl~L 

A womnn ,,ho bag no wish to be honored because ahe la a woman, 
who regards a man only aa one who brings her pleaa\ll'e. d~ 
atroys for herself the e1gn1ficanoe o~ aex .lntercourse. 
Feminine pride is •••• prld~ at being able to love a 
busbe.nd in such a ,my that he ill compelled to show her 
honor.19 

Furthermore, ma.n's function of leadership 1D the sexual union 

(I Oor. 11:3) 1a not an e1hioal or a social dUferenUatS.on. bu\ a_ 

•e:mal. o~e. 20 Logically, apealdn&, the leadership ~t rea.\ 1n either 

the man or the woman, and it is sexually nawral that in case of dis­

agreement the decis-ion should be made by the man. !he· reapond.'b111 ty 

tor the lite and well-being of the wife and children ls assigned Co the 

man. ffie voman•a viewpoint 1a o.f\en eo duenlinecl bT her ae~l fmlcniona 

l?lR!i., P• 63. 

18lb1$!•• P• 62. 
19Ibid. ~ P• 63. 

20:.. - -· le.!!·' '.9.U.~ 
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.ot conception, child-bearing and chilcl-nourlahllen, ffiat ehe d.oee no\ 

have a stable grasp of social fac\ore other than aexual. A 1111D who 

is ~h less affected by sexual factors ha.a a aore eable n.w of 

social life. 21 '!his is, at aey rate, Piper'• way of explaining 

St. Po.ul• o dietum that the man 1e the "head.a of the v01DBD. · 

'l'he all-pervasiveness of sex ln woman's life makes her eapeciall7 

aubJect to domination b;r a "daemon11 of se.mal1t7. Aa Piper interprets 

Paul, this is what is meant in 1'.'ph~aiana .S:23, where the man 1a 

'described aa the "savior of the boa,.• Sex 111&'¥ gain auch power OTer 

the woman that all her conduct is unavoidab)¥ ~ondltioned by it. 

This is not t1'1le of the man, Piper thlnke.J2 

?!he idea of daemonic posoeasi.on was no doubt ln ~ul•s 
mind when he required that women· abould be Yelled 
'because of the aJ2€ela' (I Cor.11:10). '1le woman~ 
quires greater protection because she 1a in greater danger 
than the man; therefore she does well if ahe does not aet 
herself out unnecessarily to attract men•a glances. Hor 
here we have one of the most characteristic differencea 
between the two sexes; whereas a ma.n•·a· deaire le awakened 
by the mere aspect of 8ZJ¥ part of the voman•a bodJ 811.d 
often by her mere physical presence or bar scent left 
in a. room, the sight of the mascullne bod1' makes no aimilaT 
impression upon a woman. What arouses her are rather the en­
ticing, desiring, promising glances of men. In order not to 
call them forth, in the apostle's ·opinion, abe 1111St be Ye1le4. 
This is not a one-sided idea approached from the standpoint 
of the man·' s superior1·t7. It ls rather that here agalu the 
mutual demeanor of the sexes find expression. !he Yelling ia 
not only for the wake of the woman, but equall.7 for that of ' 
the man. The admonition given in I timotb7 2a9, that women 
should not unduly ad.om themselves rests upon similar conaide~ 
ations.23 

21Ibid., P• 65. 
22tbid., P• '73• 

2)Ib1d., PP• 73 °-· .- 74. 
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Lest too much be made of the ~ervas1venesa of sex 1n the wo!:l.a.n. 1t 

is well to point out that it is far-reaching in the ma.n too. so that 

Faul can speak of sexual intercourse as "sanctifying the body.H24 That 

is. if sexual intercouroe can be carried on inn God-oriented manner, 

then all other activities of the body will tencl to be influenced in a 

wholesone direction. 

Sexu.al intercourse rony be understoocl as a "divine ca.11" in two 

di.fferent wayH: (1) The sexual relation compels the individual to over­

come his personal isola tion in which he vas incapable of fulfilling his 

place in God1s creation. (2) By virtue of sex the Christian believer 

lul.s the possibility of sanctifying his O\:lll body and the.t of his partner.2S 

These a.r e the spiriti.w.l blesaings of the Christian married estate. 

The bleosi ngs e.re accompanied. by obligations. however. True married love 

requires t hnt a lover b~ physically present with his beloved. No matter 

how many ancl gr eat a re his duties he o,,es his partner in marriage af­

fectionate com--:,anionshi-p e.nd constant nearness.26 Pe.ul points out that 

one spouse sho,ild not 11defre.ud. 11 the other of the sexual rela.tionship.27 

TruP. love i mplies that both -parties feel a sense of responsibility 

for one another.28 This responsibility. even the readiness to sacrifice. 

one•s self for the other person, is not to be understood as a denial of 

self-hood,hbwever. Piper: 

24Ibid. • P• 97. (This is Piper's interpretation of I Cor. 7:14) 

2.5Ibid., P• 101. 

26Ibicl •• P• 124. 

27 I Cor. 7:5. 
28 I Cor. ?:4. 
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It rnake9 a great deal of difference whether ve are always 
o.nd completely a t the d.1sposal of the other, or lose our­
selves in one another. The latter attitude••• is really 
infatuation for one's o~m boundless need of love.29 . 

In the same way, a Christie.n spouse does not love the other person 

for some idealized ve-.lue ,-,hi.ch he does not possess. The other person 

mu.st be loved for what he is. Only then can he be loved in such a Wf!.y 

that he will grot·1 towo.rd the stature of Christ. 

Hhat is t he general estimate of the institution of marriage in the 

Scriptu1·es of the Old and Net·r Testaments? Accordill€ to Piper• n Judgoent, 

the Old Tes t ament seems to regard sex aa the highest p~sical enjoyment. 

This a ttitude is pre-eminent in the Song of Songs. :But the Ne~ Testament 

seems to vieu sex less from the viewpoint of the individual nnd more 

11es an organic part of the mes88.ge of redemption.nJO It is not clear 

'tfhat Pi per hes in mind here. But he does say that the liew Teste.ment 

tends to look upon t he dark side of seXW1l association: 

God pl.a ced a heavy burden on man in sex • • • (according to) 
the Pauline epistles and the :Book of Revelation. Paul 
says ex;:Jress ly the.t it is good for a man to remain un.­
ma.rried. (I Cor. 7: l)Jl 

Paul noems to be e.specia.lly conscious that marriage divides a 

person' s a.lJegianco between the marriage partner a.nd God. 

Sexual relationships bs..ve only to do ,ri th the :present life according 

to Christ' s statement: "In the Resurrection they neither '!!JIJ.rry, nor are 

given i n mai·ria.ge, but a re as angels of God in heaven." i"ae ?!lt\sculine -

29Pi per, .22• cit., P• 125. 
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feminine principle is a hw!lan ~rinciple for this life and not a principle 

inherent i n the structure of the universe in time and in eternity. There­

fore marriage i s binding in this life only. It is tru.e that Jesus pre­

sents rrse.r :t•iage as indiosoluble, and divorce as a frustrntion of God• s 

purpose in :narr:i.age. Dut divorce is not ~resented as a violation of a ,. 

metaphysica l masculine-feminine principle, but as a "putting ~sunder" of 

the flash joined together by God..J2 

nefore sUll!l!J8.rizing the points made in this chapter, there ie one 

question which ought still to be consideTed: Did Christ leave behind a 

sexual ethic for the guidance of His followers? If the term "sexual 

ethic" is to be understoocl as a. list of moral prescriptions concerning 

the sexua l life , then the answer is !to. Christ did, as Bhown e.bove, 

condemn divorce and adultery bece.use they are perversions of God's purpose 

in t he live8 of His children. l3ut one has a feeling that the Savior's 

discussion of moral questions, is always subordinated to His specifically 

religious pttxi)Os e: that of bringing home to the hearts of His hee.rers tb.e 

actual Presence and Life of the Kingdom of God. Christ is content to 

list severa l lldon ttsn about sex life, but He does not offer a sexual ethic. 

'110 sum up wha.t the .Bible has to a~ about sex, then: Sex is a gift 

of God, an i nstinct which is good in itself. 'i'he impulse of sex in a 

person is to be a vehicle of God's gracious activity in the lives of 

His peopl e . 'ihe impulne of sex ma..y be understood as a divine call to 

carry out God's will in the propagation of children and in t~e deepening 

of fellowship between a man and e. woman. 

The ultimate in sexual fellowship is the divine institution of 

mar1•i3.e:e, in which one man a.nd one w?mr..n experience the completion of 

32uark 10: 6-12. 



thei;.• -personal se>:ual significance in. the unity of the "one flesh. H The 

ontolo6ical character of sexual union prompts a wa.n and a woE12,n to pur­

sue different functions in the marriage relation because of the natural 

different i ation bet ween the masculine and the feminine nature. The 

virtues of modesty, chivalry, purity, and honor are primarily sexual in 

origin nnd. not the result of social conditioning. 

The sexual life is not en end in itself, but is to be 5ubordin2.ted 

to t he Li f c of the Kingdom. It• s function in God• a ple.n is to compel 

the individual to overcome his personal isolation, attain a ste te of 

wholesome r>hysica.l union ,'lith a member of the opposite sex, o.nd in the 

marriage f ellm-:shi:p to sanctify his own body and that of his partner. 

l-iarriage is instituted by God, is to endure during this life only, but 

is not to be dissolved by human agency. Jesus did not speak of sexual 

life i n terms of an ethical system, but as an organic part of a person's 

lif'e and grovt h in the Kingdom of God. 

Chapter II! uill discuss the re!Lative merits of :Biblical devices 

for relati ng concepts of sex to concapto of the Gospel. 

In Ch.apter IV an a.ttempt will be made to relate the Biblical 
' 

interpreta tion of t he Gospel in terms of the sexual metaphor to 

s :9ecific sexual problems of young people. 



OHAPTliJR II I 

T1IJi1 GOSPEL IH T'dl:RMS OF Mh~ROR 

Hou can sex be interpreted to young people as an orga.nic part 

of the Christian life? lI0\·1 cen the virtues of purity. chivalry and honar 

be religiously motiva ted for young people who are in that stage of life 

which lies bett·reen puberty a.ncl marriage? Hov can 7oung people be given 

an a ttitude of mind and heart tthich subordinates the sexual drive to 

the ag?,pe, t he mutual unselfish concern of one child of God for another 

in the Christian community? If the Church is to present a. vorkable 

pbilosophy of sex to young people, the sexual virtues of purity, 

chivalry and honor must be convincingly presented as natural corrol­

ln.ries of the Christian Gospel as phrased in terms of God's work of 

creation, redemption, regeneration, and sanctification. 

Such a formulation of Christian teaching concerning the sexual 

life must have several characteristics in order to be effective in 

communica ting God's will to young people. It must be comprehensive; 

it must be organic; it must be simple. It must be co.111Drehensive enough 

to rela te the sexue.l life to the wholo complex of Christian teaching. 

The closer the correlation between tho doctrine of sexual purity and 

other doctrines the more important it will loom in the thinking of people. 

The formulation must be orga.nie: that is, it must have a real connection 

with Chriotian doctrine. It must not seem to be a loosely related ad­

junct to the central teachings of Christianity. It must not impress one 

as a doctrinal mustard-plaster. Then, finally, the formulation of 

eexunl attitudes and behavior in terms of the Gospel must be simple. 
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lt lt la not easy to gro.sp, JOTUJg people wtll baYe llttle patience 

wlth lt11 For example, telling Joung people that the, should be l)?lre 

"out ot gratitude to Josus" ls ?JOt a simple tormulatlon, though lt la 

a aS.mple sente:aoe.. There are aneral 1mpl1olt logical stepa luo1Ye4 

in lt: What ha.a Jes-:;,.a done. for me? Wba.t ought I to do tor Jeaue? 

Does the taot that l ought to do something tor Hlm man me able to do 

lt? By the time one bas gone through thla traln ot thought ln ordel" 

to explain and qu.a.lity tb1e tol'IDulatlon ot mot1Yated sexual bebaYlor 

tbe.·whole idea !e: disea1>ded es being too OODll)llca.ted and tar-fetched. 

Whn.t ts the b.ea.rt ot the Cln"latla.n Gospel to which tol'lltllatlons 

concerning th.a sexual Ufe mu.ot be related? The heart o-t the Gospel, 

tho oenter and pivot of the stor:, ot salvatlono 1s the l'edemptlve wol'k 

of Jeaus, through. which God restores Himself again to sinful man. 

A to:nnulation of the redemptt'f'e lU1e 11 death and resurrection ot 

Obrist must 9 11" !t S.s ta.ithful. to tbs Now Testament reoord , cont~ln 

four baa1o elem.onta. In saving manldnd: 

lo Jes~s carried ou.t a task tor the Fatbor. 

2. Th!.:, task was ot great cost both to tbs Father an4 
to Jesus Christ Htmselto 

3o Jesus took the sinner's pla.oe 1n the mlnd of Godo 

4o Jesus, by virtue ot the task wbioh He pertormecl N­
storee life to ever.v alnner wbo aooepts Him 1n talth. 

It 1s tbj.e last feature ot the stor.v ot salvation whioh la so 

neglected by Chriatlans • perhaps beoa.use it 1'81llnds them ot thelr lack 

of the new ut~>o It ls 90 easy to talk about the tbeor., ot salntlon, 

and so hard to talk about the 11v121g reality ot God as He manl:tests 

B1mselt in the Ute ot a "aaTed" person• 

This 1nat1nct to avoid tho oraz ot the Cbrlstlan message , tba 
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pragmatic, persona.I test of its validit7, has led the Lutheran Church 

to utilize fo~la.tions of thought which strive to clarify Justifi~ 

tion at the expense of sanctification. Thia is a serious blunder. 

For it is an a.ttrnrpt on t he intellectual level to rationalize the 

failure of people to f :ice the :presenc.e or absence of the 11Uew Life" 

as the ultimate, pragmatic, existential criterion of their success or 

f ailure to be i n the proper relation to God. 

As Professor Richard R. Caemmerer has shown,1 Lutherans, especially 

under the i nfluence of Philip Uelanchthon, have tended to SU!:llll8,rize 

Biblical theology in t erms of the fb•st three chapters of Paul's 

Epistle to the Romans; in other ttords, 1n that pa.rt of the Epistle 

uhich deal s a l most exclusively vith the conce-pt of "Justification by 

f aith. 11 11 Sanctifica.tion by faith, 11 vhich is discussed in later 

ch.n:9ters of the i;-pistle, is neglected. Thus. Lutherans tend to spend 

a grP.a t deal of time and thought on the mea.n.1 to a new lifo without 

much considering tho new life itself. 

It is customary to summarize Romans in terms of chapter three, 

verse twenty-eight : "Therefore we conclude that a man is Justified by 

f a ith, without the deeds of the lJEL\I. 11 Pe1~haps the ad.di tion of Romans 

8: 11-14 "rould round out the summary: 

I f the Spirit of Him that raised up Jesus from the dead 
dwell i n you, He that raised up Christ from the dead 
shall a lso ouicken your mortal bodies •••• For as many 
as are led by the Spirit of God, they are the sons of 
God. 

An even more succinct and balanced summary of the Gospel procla-

mation is II Corinthians 5:15: 

lcr. J.ticha.rd R. Caemmeror. "The Melnnchthonian Blight." Concordia 

Theological Monthl:):· (St.LouisLConco~aia Publishing House, 1947), XVIII, 

321 - 338. 
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He died tor all, that the~ wbloh ll'Ye aho11lcl not 
benoetorth live unto themselvu, but unto Him 
which died for than. and roee again ••••••• 
If any man be 1n Cbrbt be 1a a 1181V oreature. 
Old th1,Jiga S.N passe4 aW&7i behold, all thlnga 
are becOQe nGW• 

As these peesa.ges exempllty, a balanced 8UlllmaJ7 ot the Gospel 

ot salvation wil l st~sa a~nat1t1cat1on as muoh aa Juatlt1oat1on. 

~ true relation ot just1~cat1on and eanctlt1catlon to sal­

vation le elw~s ln danger ot beoomtng pe~e4·o The dlst1nctton 

between tbs two concepts, both !n the mtlnga ot St. Paul and ln the 

wr1t1%!8s of Luther9 1s made in order to avolci a rellgt.on ot "wol'k 

righteouenees o" The new l lte which a Obriet1an leads muat nner be 

thought of as a "contributing oau1e1
• to a man '1 ealvat1ono S&lY&tlon 

1s due sol ey to God •s 1111tiat1veo ( eola ptla.) 

In order to ~intaln t~ 1dea of God •a pl'hlac., ln the WOl'k ot aal• 

vat1on Lutherans· bava fa.atene4 on the !9la tide as the center of their 

Nl1gtoas th!nld.ngo l3nt it one maln1ia1us the pnmao, ot God •a aoUon 

aerloua4' 0 one must realize toot ta.1th S.e not a oontrlbut111g callst of · 

salvation et ther0 trom the tmme.n potnt; ot rlew. Fa.1th ls Just as much 

Goa •a work a.a iG s&1ctlttcat1on. Iutbel'Bna, bonver, loss sight of 

thla 1n thelr pc,rsonal tlllnldng. TbEW tend to think that "the Goepel" 

one.tee ta.itho The Gospel 18 not thought ot l"tally as the "power ot 

God," but ae a message, a propost tion about God• hi th ls assent to 

th$.& proposition. And. this "talth" tuwllea power and dlrec>tton to1! a 

lite ot ''works" in oome bU7 VIS:¥• 

Since the new life cannot come to pa.sa uoept by "i'aS. th'' the ma.tu 

proble of raligioua thlnldng ts: "VlheN do I get the content and the 

luwu:Lae ot ta.ltb? Where do 1 get the Goepel?" A nalve, ballo. &nBlfE'r 
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would be: "From God• 11 But this answer ls not prealae enough. The 

answer must bs more apeoltlc: "I get ta11;b ftoom Scripture." Bot tJ'CII 

man., not t:rom the people o.round me, but from "The Book.It In J>Opalar 

piety 1t 1e not even satd: ''1 get -taltb from the Wol'd•" Tb.at concept 

1a not aoncretE1 enoa.gli. No, "I get tat th troa · Script:uoa." TbeHfore 

ae a oorra.llar9 to sol.a gratS,1.1. and sol.a tlde :r.utberau have cot,.necl the 

phraoeo -~ Sor1ptura., not solo v.erbo• The aotaal content ot sola 

mHa then is sola :f'!de, !n the sense ot assent. to a proposition about 

God und sola gol"ip'i:a1ra, understood as the book which contains a Hat of 

the oorraat propositions abou.t God. Thls cha.raoterl1atlon ls not meant 

to do Justice to the theology ot tuther or to the tbeolc,o ot tb.e 

Lutheran Chu.rob. This waterec!-down description of Christianity in tenaa 

ot tb.e three so la• s m1oa.ppl1ed, is thought b1 thls wr1 ter to be the 

loaat common clenom1nator, the praot1aal oore ot the Amerloazi ltltheran 

ldeologr to whioh one must appeal ln teylng to get I.Utheran J'OUng people 

to think about uu aa God wants them to th1nk• 

Is this piotura too pees1m1atS.o? The writer does not think so. 

In his opinion not all of the pastora and not maay ot the l&1J!len of the 

1.!1aoouri Synod rise above thla ideology 1n their Nllgious thlnJdng• 

It represents that pa.rt of th1a highly 1ntelleot-.1al dosmatlo tol'lllulatlon 

whiob the average person can underate.nd• The eltuatlon la probably the 

s-e bi other w.theran bodies• 

Sola ,mtja
11 

sol.a fide, sola. •01'11>turai Where ls the ~ Ji!!. in 

all thla? 0 0h
11 
!t tollowu out ot ta.Ub.," 18 the usual o.nawer. But 

how? The informant squ1l'lllB unoomf'oiotabl.7 ancl answers w1 th another 

ollcba: "Good workB J~t natural~ ap1"11lg out ot faith•" 
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B;v tbla ·1i meant el t.hor 1 

1. nat God-pleasing acts tlow naturalq trom CJod­
pl~slng tbougbte. 

2 • or• that when a pel'SOn knows what God baa done foz, 
h1m he ?1°1.ll feel gr?,teflll, and bla gratitude will 
prompt b1m to do tbi:>ae sood things 1n praotlce wbloh 

· he bas alweys more or leas known bow to do ln thao17. 

In thies bemawork sa.nat1:f'1ca.tton beaomee pre"7 ~•Y• To say tba1s 

good wol"ke ap?-!.ng n!lturally ou.t of faith ls ao~lly to aay: "I don't 

know the tlrat thing about the new l1te1 so 1 don't tblnk about lto" 

S"12rely a formulation of Ohrlatian teaching which can so pNolsely re­

late the primacy of God to f'al th and to the Gospel, b;y meana 9t which 

God oreate9 trur.; faith, ough.t to be able to relate the primacy ot God 

Ju.at as pi-eo1se~ to tho new 111'e, which !,s atter all, the whole point, 

the end a.nd ai m9 of t he '1.':ork of sa.lvat1ono Surely the cluster ot 

1210.' tt~ so la gratia, sol.a fld.~ and sola. aoriptura, should be correlated 

to the all 1nolus1ve oonoepts, aalvatlo and yUa. But oars must be 

taken never to aubordine.te th.e concepts ot lit• and salvation to tbs 

concepts of grace and ta.1th• Salvation le the keJ' concept• The tei,n 

vita. represents the· "what" of sa.lvatlon; a.nd the tomulatlon ot the 

three sola •s reprssent the "bow'' ot ea.lvat1ono 

The Gospel ts the pl'Oclamatlon of the stol"J" ot salvation• Salva~ 

tlon la tb.9 expertenoe of new lite• Thls new Ute ts reall•ed »artla.1-

ly on th1a side and tttlly on the otber sic.le ot the grave• The new l1to 

la made possible bl grace alone, not by man's ettorts. The new Uf'e• 

made possible by God•s S.n1t1at1ve ln the Nd8DJitlTe work ot Chl"lat, 1s 

a oerta.1n intimate relation between man and Goel wbtcb. S.s apprehended b.V 

fa.1th. Thia faith f.e cr,ated by God tbroagh the Word ot Christ. The 

Word of Christ is conveyed through the scriptures• 

The above outline of concepts 1&, as a formulation ot the Gospel, 
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an impl'OYement Upon the conatnotlons ot pop:tlar plety. It la an la• 

pl'OYtment beoauae 1 t otters a mon tal tbtul aoaoat ot bow God re-

1toree HS.msalt to men who are W1 tbout Him. But lt la ao lntelleotual 

a tomalat1on; and presents so m9ny logical cllttloulttea th= ettort 

to improve tbe fo:nnulatlon of the Goapol ln tts tel'Dla l• ot llttlo 

pnottoal ueeo Let tha theologlana debate the kinds of causal rela­

tion between fa.l'tho graoe, lite, Word ,Sol'lpture, am Gospel. Suoh 

theoret1oe.l knowledge bas little releTance to wlat goe1 on ln the 

heazot mui r.oind of Q21 ordinary Chrlstlan pe:rson, aspeolalq e 70UJ:Jg 

person. 

No tormulat1on ot Cbrlstianlt1 1B ot much praatloa.l uae whioh re­

quires a person to make logical deductions and inferemes t.n app~ng 

1t to hie o·wn lite. 1og1o and lnterence play little paJ"t ln bDman ba­

bavtor. These mantel teohnlques are emplc,ye4 to deaorlbe behavior, to 

l'atlonal1•e behavior, but not to p10dt1ce the aotual, apontaneoaa, llnng 

faot of bnm3n conduct. Reason and logical lnterenae ara eo 9mall a part 

ot one's consaloue 11te, and one'e oonsc1oua refleot1on ot what one la 

do1~ ls so emall a rstleotlon ot what one le aotualq doing, · that 

reaaon and logic seem very paey derloea tor llrlDB• 

Modern Ohrlotla.ne have tended to tollow this traln ot thought• 

God ma.tats Himself mown to men through the Wo1'4• 1'he eHe:noe ot tbe 

Wol'd tor a man 1s the 10.ea, the naUsaUon ot the taot tbat God was 

an4 le in Chl"iet reoonolllng men to Hlmaelfe The modem PJ'Oteatant 

tends t~ think of the Goepel as an ldea upnaeed ln word 8Jlllbol1 0111.T• 

He tends to torget that an idea can also be ezpreHed on dltterent 

leYela of human consctoueneaa wbtoh lle oloaer to the well-eprlnga ot 

mot1Yat1o:n and aponte.nelt, s.n unng• on tbeae lnela ot oonaotousneaa 
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ldeu are not expressed in terms of tbs loglo ot wol'da. Aotua.1]¥ 

theN la no ayetem ot logt.o ln rational d1sooune wbtch can relate tbe 

main Ohriatlan words or concepts to one Sllother so tba.t thq become a 

simple u manageable unt t • Thezie ta a logia other tb,au that ot reason 

wbtoh oon a.ocompliah thla feat. And that logS.o ta the logia of the 

meto.pbor: the loglo by wb1ob 111en l1TCh The logic which tntorms the 

:pal'Qblee ot Christ and the finest conetructlTe utteranoes ot St. Paul 

and Sto John., ~ha logic by which the practical value ot all tonsula­

tlon of Obrietlanity 1o to be meaeuracl. 

A formulation abou.t Ute tn tams ot rational logic la b7 lta ve"l!'T 

na.tu" l!m1tedo But a. tormula.tlon whtoh ls phrased ln tems ot Jlotun­

loglo 1s much mon c,omp~bensive. It says more ln less space. It 

crosses the borders ot tmman lmowle4ge and shades off into myste1"7• A.ncl 

better eti 11 v :.:i. proper metaphorical oonceptlon ot Chrlst1an1 tu oan pro­

duce Obrist1an motivation and Christian beba.Tlor without the tortuous 

process of logical 1ntel'8nae or deduotlono Ot dourse, the aeleotio~ ot 

too metaphor ta important. The Gospel oaght to be clothed ln tei,ns of 

a metaphor which is already imbedded 1n the depths of a person's con­

oolous and aub-consolous Ut~h In that way the deepest springs ot per­

sonal motivation a.rs tappedo 

For this reason, a.s mantloned e.bove9 eYer., doctrinal fomulat1on 

can be evaluated ncoord1ng to the ya.rd st1ok of those metaphors which 

are relevant to the acta.al l1v1118 of the persons to whom the doctrinal 

tozmulat1ons are addreHed. The metaphors tor the Gospel which seem to 

get aoross to the ranrend-tlle ot :Lutheran people in -~erlca are aa 

tollo\VS: The Will of God 1s expressed 1n tema ot His I.aw. Bls I.aw la 

9Qnmarlsed ln the Ten Commandments• The 'l'en Commandments are a set ot 


