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CHAPTER I
INTRODUCTION

There is a sharp discrepancy between profession and practice in
the sex life of the Americen people. It is commonly said that the
philosophy of sexual conduct which has been traditionally held up
to the public has been strongly determined by Puritanism. HNeither
Puritanism nor traditional morals are popular any more. Especially
the "Puritanism" and the morals connected with sexual behavior.

Christians are wary when the educated and enlightened talk about
#false", "unrealistic®, or "Puritan" moral standards beczuse they sus-
pect that such labels are usually applied to deprecate moral values
es such, and to ratiomalize moral degradation on the part of "the
emancipated¥ —-- the emancipated from God.

But Christian people, too, are beginning to give attentlon to the
phenomenon of Puritanism end the part it has played as a religious and
moral force in shaping the ideals of "decency” and "proper gexual be-
havior" in American life.

Romen Catholic writers, of course, have condemned Puritanism for
yeers, often only because it is a religious impulse which is non=Roman
in origin. Wowadays the Protestants, even the theological descendents
of the Puritans, have begun to evaluate their tradition oritically.
The Tutherans are just beginning consciously to refer to “the Puritan
influence" as something to be avoided ——- not only because of its

"Calvinistic legalism," but also becsuse of its anemic estimate of the

God-given giftes of the senses.
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What part has Puritanism actually played in shaping the American
ideology of sex? Hr. John McPartland, in his recent bool, 3Sex .In Our
Changing World, offers a convincing and vivid answer to the question,
although his sketch of gex in American culture only covers the period
from 1900 to 1947.

The psychological and sociological agsuaptions on which HePartland
bages his methodology can be summarized briefly as follows: In each
human being dwell the "powerful drives of sexual curiosity, sexual ego,
end & strange, terrible streak of sexusl cruelty. nl These drives have
been regulated by taboo, law, and ethical code for the protection of
the fs.mily.g Bthical cecdes vary from one kind of culture to another,
Hr, McPartland asserits.

The ethical system nredominent in the early history of America ——
monogany —-- was the product of a “village culture."3 But $he In~
dustrial Revolution altered this "village culture." People flocked to
factory end city. Midle-~class women, wives of factory officials and
owners, were freed from manual labor and became ladles of leisure.
Removed from the reallities of farm and village life ~-- which had been
cheracterized by the affirmation of the physical and its joys, and by
outspoken sveech about the same —-- these idle ladies began to be
ashemed of sex. The subject became taboo, end the natural curlosity
of children was condemned. "For many children the impulses of sex be-

come linked to the toilet and the outhouse, & filthy, dirty subject to

1jonn HoPartlend, Sex In Our Changing World (New York: Rinehart
& CO., 191"'7) P ‘1".

2Loc cit.

31bid., De 5




be whispered sbout with the unpleassant giggles of mervous irritation.’
Idle urban women enlisted the church and the school in their campaign
to make sex seem intrinsically unwholesome.? |

For the rank and file of Christiasn people sex is still something
to snigger about. Vhether middle class women played the predominant
role in degrading this wonderful gift of God in the minda of our people
is unimportent for the purpose of this essay.

Public morals were concerned mostly with the women. Her brezsts
became 2 "bust", her legs "limbs", her pregnacies unmentionable, her
“decency" protected by preposterously hampering clothes. By 1915 ﬂ-
mont all the taboos on sex had been codified in statutes and ‘has.6

But et the very time that the Puriten idea of sex became codified
the power of the laws wes nullified by far-reaching changes in the
status of women. The huge change was brought about by industrialization,
en industrislization which made it possible for women to become eco-
nomically independent. Meons vere found to lengtben the period of
gexunl attractiveness in @ women's 1ife. The mass production and dis-
semination of contraceptive devices made it possible for sex to be re—
duced to terms of pleasure. And the development of modern mass enter-
tainment, which did not exist until these times, afforded an escape
from reality, an emotional anodyne which made 1% possible for women to

be fecma in their emotions end sterile in their bodies.7

4Tvid., p. 6.
51vid., ve 7.

61bid., p. 8.
7Ibid., pp 9-10.




Hany of the finer minds in the mation became devoted to the cre~
ation of artificlal desires by mesns of modern merchandizing. The
American people, emotionﬁlly speaking, changed intc; a Mdoﬁistio.
sensual people. Sexual mannerschanged over night. But the code
of sexnal morals was professedly that of a simple, monogamous peoplo.s

Even some of the most churched rural areas had an active illicit
sex life behind the scenes. But these aberrations were treated with
bland hypoericy. Asg HcPartland puts 1t: "In some commmities Just
about everybody had been in everyone elaé's bed, or more probably in

the barn, but the good veople appemred as morzl as could be."d

In big cities like Chicago the public houses of prostitution in
the compact red light district were closed. Victorian morality had
tolerated prostitution and localized it. But the new Puritanism had
by 1915 driven prostitution off the streets into syndicate houses.
Prostitution beceme a secretive big business. Venereal disease rose
to startling proportions, in some cities as high as twenty per cen.t.:Lo
Since the problem of disease was not recogniged, nothing was done about
it, and thousands died in fear, ignorance and squalor.

Ignorance and fear of sex made many married people neurotic. 4
large proportion of the wives lived in constant fear of pregnancy.
Abortion mills, operated by quacks, murdered thousands of women and
disabled hosts of others for life.l?

The situation among the masses of the urban population in the years

81b1d., pp. 10-11.

9.;9_.19_.. pc 17.
101p34., p. 24.

1l1bid., p. 26.




Just before United States entered World WarIis described graphically
by McPartlend: '

It may seem incredible, but the powerful forces of society,
the churches, the good people, even the schools, fought

any attempt to teach chlldren that their bodies were fine

end wonderful things rather than obscenities fit only for

sin; fought any attempt to help the women whose marriage

beds were places of awful terror, and who crept into the
filthy basements of the abortionists; fought any education
that might save our people from syphilis and gonorrhea.

When a woman like Margaret Sanger had the courage to fight
against this awful slaughter of women and children, it was

a court that sent her to jail, the churches iha.t. condemned
her, and the good women thai jeered her.es.. 2

The ancient sexual jealousy of the male was important in

this mumbo jumbo of secrecy that surrounded the normal
functions of love. Sex had bacome a tender subject to many
American men. Their ignorance had made them blundering,
unsuccessful lovers, they could not understand the frigidity
of their wives, and they were painfully conscious of their
failure to find satisfaction themselves even when they were
unaware of the attitude of their wives toward their efforts.
Too many of our men, back in those times, had gained most

of thelir sexual knowledge from a turgid vomit of filthy jokes,
and their first practical experience from & bored whore in a
dirty bed. Their own sense of sexual failure made them bitter
opponents of any attempt to change the system that had befouled
them. An inverted jeaslousy made them try to force thelr trB
strated women into deeper seclusion, more abject ignorance.

How much did young people know about sex in those days? Agaln

McPartland:

In that year of 1915 the dean of girls in a small Eastern
college interviewed thirty-four girls.... fwenty of these
girls - they were 16 to 19 years old - did not know the

-basis of sexual reproduction. Eight girls refused to talk
about the business at all. Six girls had a fair idea of what
went on, and of these sixz, four admitted to sexual experience.
Two of these girls believed that kissing a boy in itself was
sufficient to start pregnancy. Four girls believed that love-
making caused disease., Some of the girls thought that ba‘bia;
begen in the navel as o normal part of marriage.... One gir

121vid., p. 26.

131bid., p. 27.




had thought pubic heir to be unnatural, and had tried

to hide its existence from her mother. All of the girls
in thls group considered menstruation to be a rather
shameful affair.... Of the eight girls refusing to
discuss the matter in the private, informal interview
with the dean, two became mildly hysterical and one
fainted.... That series of interviews is probably a fair
sample of the state of sexual understanding in moderate-
ly prosperous American families thirty-odd years ago.

There was a simllar study of young men in a Chicago

public high school made in 1916. This revealed an equally
disheartening ignorance. Hore than twenty per ceant of the

boys thought magturbation caused disease, thirty per cent
believed it cnuged insanity. There was a good reasson to be=-
lieve that over ninety per cent of these boys had experimented
with masturbation, 2 situation that would appear favorable for
the incubation of some sturdy guilt complexzes and a few psycho-
888...» About one-gsixth of these boys admitted a sexual ex-
perience.... Ag with the girlg at the somewhat fancy Eastern
college, these boys from 2 metropolitan high school were some-
vhat bashful about sex. Some of them would not talk about the
subject, they blushed easily, and two of the boys fainted. This
business of an apparently healthy adolescent boy fainting when
there was public discussion of sex functions was common;
physicians in the Chicago schools expected two or three boys to
collapse each time such a clinic was held. 15

Why did young neople go into a panic when sex was mentioned: They
didn't know what to do about this atrange force within them. They had
been tcld by their parents to deny its power, but that proved to be
impossible.

It is not surprising, then, that when the first Horld Wayr sudden~-
1y removed the restraints from the young people of America they went
"og-wild", Girls worked. in factories and had the freedom which up
until that time had been grented only to men. HcPartland adds:

The women who didn't work participated in a freedom and excite-

ment of war that was similar in its effects to the factory

pay checks for the other girls. They jolned in Iiberty bond
drives, entertained soldiers, and generally broke loose from

147p44., pp. 18-19.

151bid., pp. 19-20.




the confines of the home girl. The kind of hysteria we knew
on V-J Day was spread through almost the entire nineteen
months of that other war, and our women enjoyed an emotionsl
:;mgglu.;gquaned slnce, and certainly not duplicated in World
ar *

The men went into army camps and overseas, discovered contra~
ceptives, and engaged irresponsibly in sexual activity. Perhaps
some of the sexual license of women in the roaring Twenties was a
kind of retaliation against the behavior of their men during the
War.,

Women's dress changed overnight. Girls cut off their long hair,
and wore simple, boyish clothes. HcPartland summerizes the change
thus;

Our women responded to this pericd of change much more

dramatically and drastically than did our men. The business

of cutting their halr short and flattening their breasts

and hips is significant of their escape from woman-hood.

During this time of social change - the fastest in all history -

men took mearly two decades to get rid of their ties and suit

coats in hot weather, women practically stripped inside of
five years.

People in the roaring Twnetles went sex mad, pleasure med, gin
mad, automobile mad, money mad. And this was the period in which
the children of immigrants repudiated the heritege of the old country,
and tried to outdo every one else in debauchery- just to prove they
were "American,"18

The churches, of course, felt their moral universe tottering, but

about all the ministers ever got done was to yell "bloody murder® and

161pid., p. 32.

171vid., p. 38.

181vid., p. 49.




to denounce social innovations, eapochlly in the behavior of the
women: smoking, drinking, cosmetics, short sld.rts. night clubas,
dencing the "Charleston", and so on. But demnohhry tactics made
little impression on the youth of the Twenties. The ministers didn't
catch up with the problem of sex 1ife among youmg people 11l the
depression years, the years when money, automobiles, and other
luxuries were taken away. The old morals had been discarded beczuse
young people found that the old folks had been ignorant and super—
stitious about sex. They began to believe that marriages weren't made
in heaven, women weren't pure vessels, money would buy anything.

But when the cragh made all the new values of material wealth and
pleasure seem empty, there was nothing left tut cynicism and ditter-
ness. Sex was now considered a normal part of living, but morale

‘were to be discovered by trial and error. Some of the young people
rediscovered the virtuss of their ancestors and went bagk to the

security of family life. But many young men and women, either %oo
distrustful or too poor to marry, just "lived together."l? By the

end of the Thirties sex had become more natural, more of a subject to

be talked about, and the churches had begun to speak of the problem

of morals and religious idesls.
Then the whole social structure of American life received another

severe shock: World Wer II. Families worked in war plants, and their

teen-aged children ran wild, The men, fighting a war which didn't stir

their enthusiasm or imagination, went overseas and tried to take refuge
20

in sex, The army of occupation, in Germany especislly, went sex crazy.

191bid., pP. 55

201vid., p. 77




And now, in the aftermath of World War II, sociologists and
statisticians are trying to assess the changes that have taken place.
They are trying to measure the relation of sexual manners to sexusl
morals. The so-called "Kinsey Report": Sexusl Behavior In the Human
Hale, published in 1948, is the most ambitious study to date of the
sexual habits of the men of America. The picture it presents is
appalling to a Christian observer no matter how much one may criticize
the methods of sampling and interviewing used by Professor Einsey
and his assistants. With all possible allowances for bias and in-
completeness in the study, one must still admit that the difference
between the official morality and the actual behavior of the American
people in sexual matters is so great that for most people sexual
morals, ag such, have little guiding or regulative value. ﬁfichlly.
Americans still say that the ideal marrisge is monogamous, and that
young people are to remain virgin until marriage. But if we are to
accept the conclusion of Mr. Donald Porter Geddes, the editor of a
symposium of the opinions of eleven experts who comment on the signi-
ficance of the "Kinsey Report", the average American unmarried male is
not virgin, and the average American husband is not likely to remsin
completely faithful to his wife. In fact, Mr. Geddes would put the
situation much more strongly:

Cur total deviation from what is legal, let alone from what is

considered moral, is so great that if all American males who

had at one time or another committed 2 sexual act that was

illegal were convicted and sentenced under the law, 95 per cent

of them would be in institutions or jails, being guarded by

the remaining 5 per cent of the populetion.... and we should

know by mow that many human beings cannot cope with the sense

of guilt that builds up within their minds as the result of

and UNCOMMONe s«
their doing things which they think are unnatural
Between the sexual code laid down by social institutions, and the
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Hores of our varlous groups, thers seems to be little similari-
8y, or at least Yoo much deviation to make for rasmct.ﬂ

There has heen & strong movement in Americen life to adopt a
philosophy of sox which will come closer to practice. The effort to
accomplish this objective has unfortunately involved proposals which
deprecate the traditional virtues. Certainly some adjustment must
be made in American morals. ZHither old standards must be infused with
new 1life, or new ones mast be adopted that will correspond to some
degree of reality. The people of the 1950's are looking for a moral
code that will give stabllity to family and social life and order %o
the individual soul. People want to0 be able to live with themselves.

The doctrine of free love was tried in the Roaring Twentiss and
found wanting. The role of the cynical spectator was tried in the
Depression Years of the Thirties. But being a spectator is never an
enswer to any deep question in life. The Second World War was a post-
ponement to facing the problem of rebuilding the moral structure of
imerican 1ife. There ere, to be sure, still many artists and intel-
lectuals who are willing to sit back and watch “the battle of the
8exes®, but the common-people. the "home folks", want souething stable.
Many of them $urn to the churches and say: "hat shall we believe aboutb
sex? What shall we do? What is right? What is possible?”

What sort of messages do the churches have to give %o the people?
L description of the physical facts of humen reproduction? That is
not;. enough, What about the spiritual basis of the sexual life?

The Romsn Catholic Church has the same old "law" approachi

compliance to a rigid, detailed, moral code and the ideal of fertility

21nonald Porter Geddes, About the Xinsey Report (New York: Hew
Americen Librery of World Literature, 1948) pp. 24 - 25.
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for the increage of the Church by means of the birth rate.

Liberal Protestantism has nothing to say of any value except that
young pecple will no longer tolerate a2 double standard of morality:
cne standerd for men and another for women. Men who have nothing to
glve but o description of the psychology, the physiology, and the
sociology of sex life cannot contribute to the fulfilment of the
deeper spiritual need of people.

The Episcopal Church tends %o follow either the lead of Liberal-
ism as described above, or the lead of the Church of England. The
latter has just begun to progress beyond writing learnedly about the
Levitical laws concerning consanguinity and debating the admissibility
of divoree.2”

But how about éonsemtive Protestantism: the Calvinistic sects
and the Iutheresns? There is still & strong tendency in these church
bodies to shirk the tesk of finding & really spiritual interpretation
of sex and absolutize and romanticize the middle class mores of
America before the first World War, damning wildly any innovations
since that time. This is to deny, in other words, that the industrial-
ization and urbanizetion of the American scene ever took place.

The tynical reaction of "Bible-belt" fundamentelism to the change
in sexual manners among young people can be very well reprosented in a

statement made by & young Hethodist minister of a large church in a

Texas city:

220¢, H. D. Fvans, A Treatige on the Christian Doctrine of Harriage

(Wew York: Furd & Houghton, 1870). Also A, 5. Nash, Education for
Chrigtisn Harriecs (lew York: Mecmillan, 1939).

T ——




12

The good people will not permit the sinners to deatroy our
children. It is a battle, on the one hand are the sinners,
the Devil's agents, on the other hand are the believers in
the Word of God. The sinners are doubly armed, they have
nakedness, and whiskey, lewd dancing, the picture theaters,
the artful music of the Devil; that is part of their armor,
and they have the smart words, the smooth talk, the clever
writings to delude and snare the foolish,

It is 2 sin the way women walk the streets of this town,
they walk with pride in their nakedness, and they don't
have any shame.... You've got to cleanse with fire. The
sinners that walk our streets, shameless adulterers, young
and old alike, won't listen to the Word of God. They're
toc smart for that, they lmow too much to let anybody tell
then they can't profene things the way they do. A good
person can't reason with them, they're too full of sin,

and the pleasures of sin. So what we're going to do is
cleanse our town of people like that, we'll drive them in-
to the wilderness with scourges. Ky people can't see their
young ones growing up in the midst of a2 lot of sinners and
profaners, naked women, drinkers, gamblers, blasphemera.
You want to know what I think is going to happen in this
country? Well, I won't tell you what I think, I'll tell
you wvhat I know. The sinners are going to reform.

They're going to reform becsuse the bellevers will drive
then out. You will see a Christian people who will walk
humbly in the eyes of God, their bodies covered, and they
won't take marriage the way they've been doing around here,
marriage will be in the eyes of the Lord, and people will
stay put. Young girls will be modest, the way they were
intended to be, and any young fellow:who tries to zgot a girl
in sin will be treated like the yellow dog he 1s.

The above pronouncement is & terrible distortion of Christian

witness to God's will in sexual matters. The minister's attitude is

pharisaical: he and his people are white; everyone who disagrees with

his morelistic prejudices is black., His diagnosis of sexusl sin is

extremely shallow end naive, even though the phrases he employs are an

echo of the prophetic demnciations of vice in the 01d Testament

23Quoted by McPartland, op. git., pp. 24245,
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writings. £And what is his remedy? Cleense society by force, law,
and expulsion. Ie shows no comprehension of the fact that sin is
in the heart and that it comes from & wrong relation to God. His
utterance is likely to do nothing more than arouse resentment in the
hearts of young neonle. Their probable reaction will be to kick over
the traces completely and to ignore the messege of the Church.

What have the younz people of the Lutheran Church - Hissouri
Synod been told sbout sex sin and sex purlty? The highlights of what
the young people heve been told are well represented in the utterances
of two clergymen of the Missourl Synod: Walter A, Maler and 0. A.
Geiseman. The late Dr. Maler, in addition to his activities as a
radioc preacher and as & professer of 0ld Testament studies, was fpr
many years & moving svirit in the Walther League, which is the youth
gociety of the Missouri Synod. The Hev. 0. A. Geiseman is pastor of
a large and flourishing congregation in River Forest, Illinois. He
is 2 well Mmowa oreacher and marriage counsellor.

In an article published in the ¥alther Leesue Megsenger in 1930
Dr. Medlor deplored reports thet the young women of America had begun
to dlsparege the value of chastity, and that men were losing a feeling

of chivalry toward women.zq' Dr. Meier dlagnosed the general situation

" as follawsa:

We do say that we are living in the lowest ebb of morality which
the world has ever witnessed, for even a general perspective

of history would help to disabuse our minds of _such pessinism;
but we do claim, with 2 full knowledge of the implications in~
volved, that never in the history of the American nation have

28a1ter A. Maler, "A Symposium of Sex Sin." Walther League
Hegsenger (St. Louis: (.2oncordia. Publishing House, 1932), XKXIX, 1ik.
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The signs of moral lexity and impurity been as pronounced

ag they are now; and that correspondingly the Ameriean

youth has never been confronted by es many and as power-

ful temptetions to sins of sex as in this present decadence.25

After accuslug the Americen clergymen end university professors of
being unfalthful to thelr responsibility of holding up the "God-given
ideal of chastity to the young people in their charge,” Dr. Maier offers
a serles of twelve "definite suggestions for the preservation of purity."
They include & study of God's VWord and the study of BThe Almighty
Creator's wisdom as it is revealed in my body and its sacred functions."
All the other suggestions deal with the avoildance of suggestive megazines,

songs, stories and movies. Special mention is made of dance halls,

"Yhose grave-yards of purity, where sin and shame stalk unchecked. 426

% will be noted that Dr. Maler does not go into the problem of
rellglous notivation in the preservation of purity. e does not ex-
plain how & deily study of the Word of God will help in the matter.
Two thirds of his suggestions deal with techniquee of avoiding temp-
tation. But whet help 1s offered young people in successfully with-
stending tempietion? Xnowledge of "God's Law", the knowledge that
God has 1aid down the stondard of sexval purity and wands His children
to live up to it, is no snswer to the problem.

in 1935 Dr. Haier vublished his most complete pronouncemnent on

Christianity and sex, ¥or Better Hot For Worse. The book deals with

Christian marriage, but includes 2 few chapters on premaritsl bdehavior.

Dr. Heier takes pains to reltterate the Scriptural deetrine of purity 21

251bid., p. 145,
261bid,, p. 181.

27yalter A. Haier, For Better Not For Worge (St. louis: Concordia

Publishing House, 1946), p. 333
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He points out that there are still meny fine young people in the country
who live purely. He warns that transgression of the sixth commandment
will produce pangs of conscience. He paints the horrors of venersal
diseagse. IHis over-all thesis is thist Jjust because many American
people are promiscuous does not give us the right to label Christian
morality as 2 headwin=thoesand osirich morality.

Barlier in the book Dr. Heler points ocut the failure of ethiecal
tesching as suchs

Qur high schools and colleges have stressed ethics; but In

contradiction we are forgced to admit that there has been

little sdvance in applied ethics. Vhile we develop minds

and train intellects, our modern processes of Christless en-

lightennent have not bridged the gap between fthe brain and
the heart or at best have left our higher impulses untouched.

28

How is the gap between the hesrt and the brain to be ‘b:ldg.d'l
Dr, Weier says: by Word, Sacrament and prayer. But he does little more
than meke this general agsertion. He does not show a convincing organie
connection between Word, Sacrament, preyer and the sexual life. !hlq
seems %o be charascteristic of all of Dr, Maler's utterances on the sub-
Ject. Hie testimony that purity is possible is encouraging, but not
very helpful. Christian young people want to know the how of purity,
not just the yhat. How does believing in forgiveness of sins through
the redemption of Jesus Christ give onme the ability to live a new life
in sexual matters? Whet happens, psychologicelly speaking, in the reno-
vation and sanctification of a Christian's sexusl thoughts, attitudes |
and behavior? Are there any technigues of Christien thinking which are
especially useful in leerning how to live a sanctified 1life in sexual
matters? Dr. Maier offers little help.

Dr. Gelseman's approach to sexusl problems ies delinsated in his

ZMO o Do 39‘
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book, Make Yours A Happy Marrisge, published in 1946. The book is a

suall manual on Christian marriage, written in simple, direct language.
It contains a brief summary of the Biblical proncuncements on marriage
plus practicel advice concerning some of the physical, emotional and
spiritual problems of modern marriage.

While Dr. Geiseman's manner of writing is quite evangelistic and
kindly, his method of dealing with the subject of sex and married life
is conditioned by moralism. He simply lists the Biblical prescriptions
about marriage and divorce, and then devotes one paragraph to use of the
Word and Sacrament and three paragraphs to the use of prayer as the means
by which Christians gain the strength to fulfil Ged's requirements in
marriage.?? Ko specific formlations or technigques of thinking are
given which would help a married couple to see their married life in
the light of the Cospel expressed in terms of Word and Sacrament.
Prayer is pictured as a means of gaining personal conformity to God's
prescriptions concerning marriage and the sexusl 1ife. There is no
convincing, organic unity to Dr. Geiseman's interpretation. His treat-
ment does not penetrate to the heart of the subject. He tends to be
moral, rather than religicus and "ontological® vhen he speaks of the

role of sex in the life of a Christian.
In the ovinion of this writer, the utterances of Doctor Maler and

Doctor Geiseman are representative of the thinking that is being done
on the subject of sex in the Missourl Symod. Phis kind of thinking
leads to the kind of teaching and preaching which makes the relation of

290. A. Geiseman, Make Yours A Hapuy larriage, (St.louis::Concordia
Publishing House, 1946) pp. 67 = 69«




17

sex to the total Christian 1ife seem remote and hazy in the minds of

ordinary cﬁurch people. This is especially the mha.ppy umti.on among

Jyoung peopls before mrriage. For that resson this study will confine

{tself to the problem of interpreting an integrated, Christian view
of sex t0o young people who want to know how to negotlate those difficult
years which lle between puberty and marriasge.

Because any effort to interpret the relation of sex to the Christian
1life ultimately involves consulting the Church's primitive sources of
revelation Chapter II of this essay will sumarize the Biblical utterances

concerning sex and its place in the total life of a human being.



CHAPTER II

THF BIBLICAL PHILOSOPHY OF SEX

The published studies of the scriptural teaching concerning sex
are dominated by Profeaéor Otto Piper's The Christian Interpretation
of Sex. The virtue of Piper's book is that it attempts to show the
ontological character of sex, the primary religious significance of
sex, not Just the ethical problems which are introduced into human
1life by the facts of gsex. Because Piper's work is so much more
thorough and clear than any other work examined in this study it will
be quoted frequently in thie chapter and in chapter IIIL,

The Scriptures of the 0ld and Hew Testaments present the gift of
sex ss a formative, constructive force in human life, a force which is
to be regarded as one of the instruments of God's gracious purpose in
the lives of His children.

What, in brief, is God's gracious purpose in the lives of ment?
Obvicusly, the salvation of men from sin and death, thelr restoration
to 2 new life of love, intimacy and fellowship with Him and with one
another. All the instincts which God has given men, including the
sexual urge are, in a way, "divine calls® to live the live of love
according to His will and empowered by His grace. Sexual atiraction

mst never be denied or repressed, but used as an occasion and a2 vehicle

for Christian love.1

10tto Piper, The Christion Interpretation of Sex.(New York: Charles

Scribner's Sons, 1941) p. 110.
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The most obvious purpose of sex is the propagation of the race.
This is a é—mcious purpose of God on the mtnrai level and is an aspect
of His contimuous act of creeting the human race. God's speech in
Benesis 1:28 or 9:1, "Be fruitm and mlupl.v"' is not to be understood
as an ethical demend. God does not comnend man to perpetuate the race.
Fertilization is not 1in ment's power; &% is = mysterious gift of God.

"Be frultful and multiply® is sctually a promise.2

It is a widespread custom in the Christion Church to speaik of the
propagation of children as the primary purpose of sex and therefore of
marriage. This was the opinion of the Reformers, for ampleJ - Put
the Bible does not make & dietinctioﬁ foatween fprimary" and "secondary®
purposes as such. The introduction of these distinctions has brought
about several foolish and unnecessary perversions of the Christian
teaching concerning sex. For examples to say that the primary purpose
of gsex is the propagation of children is tantamount to saying that the
primary concern of God in the creation of human 1ife is the creation of
physical 1ife, )

Actually the Bible speaks a great deal more about £ellowship as
a purpose in sex. Oenesis 2118 states that woman was created because
God saw that it was not good for man to be alone. Piper goes so far as
to say: "The faet that man recelved @ female companion shows that sex
character and sex desires sre regarded as significant and valuable

primarily from the standpoint of fellowship.®™ It is not necessary,

2; Eid.o » Pe 51 .
Bsbig. £} P. 2""0
%1bid., p. 47.
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however, to wrangle over which purpose is primary and which secondary.
The point is that both are God's purposes and both are important.

What does the Bible have to say about the character of the sexual
instinct 1tself? First of all, sex 1s not to be thought of as repre-
senting the "animal® side of man. It pervades the whole person.d
The Biblical concepts of "body" and "flesh" are not to be identified.

It is the body which is the vehicle of sex and not the flesh.6 It is
the "flesh" which denotes man's sinful tendency toward egocentricity

and rebellion zageinst God. This tendency is both physical and spiritual.
The body as such is no more and no less sinful than the whole person.
Therefore it 1s good Biblical doctrine to say that though the body is
the vehicle of sex, it is not the source of sexual sin. The whole per-
gon, the personzlity, the "I", is the source of sexual sin.

Piper quotes Jesus'! instruction: *If thy right hand offend thee,
cut it off" in order to show that Jesus is not thinking of a sex organ
as the orizin of sin.? True, the hand and the eye are parts of the body,
but the Hebrew mind considers men as = unity and often speaks of the
body or its parts as representatives of the whole person, not Just the
physical aspect of a man's nature. The hand and the eye in this case
stand for the sinful acquisitive and lustful desire of the rebellious

self. The symbols also cell attention to the fact that sinful desires

5Ibid., p. 105.
6Ibid., p. 3.

7Ivid., p. 37.
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express themselves in concrete ways, and should suppression be necessary
in any c=ase, one must suppress the desires at the pﬁt vhere they
pass into overt behavior. This temporary suppression is not a cure
of the problem of sin, but is nevertheless nacum'ury' in human society.
Piper also attempts to adapt the modern distinction detween ths
unconscious and subconscious self to the Biblical philosophy of sex.
He judges that "unconscious sexunl excitements are not subject to moral
Judgment. The subconscloue, however, are because they presuppcse a
preceding stage of consciousness.d
It is probable, however, that this distinction is more moralistic
than religious. It is baged on the assumption that sin is a series of
acts, rather than & condition, & wrong personal relation to God. Does
not Paul say that men is responsible for all the things "done in the
body" when he appears before the julgment seat of Christ? (II Cor. 5:10)
What is the Biblical philosophy of the relation of sex to lovel
According to Piper, the Biblical writers essume the usual distinction
between Ygexunl love" and “"personal love.¥ P"Sexual love® is & state of
sympathy existing between & man and & woman because of their mutual
feeling of physical attraction for one another. "Personsl love", on the
other hand, is & sympathy based on one person's regard for the other

person's individuvality, cheracter, talents, likes and dislikes.g Sexual

ettraction mey vary, but personal love is more durable, lagting and

8&1_._6‘-_-. Pe 38.
9&'. P. 32,
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stable than sexunl love. Personal love can exist even in the absence
of sexual love, but 1s not to be thought of as something essentially
separate from sexuzl love. Pernonal love between = msn and woman is an
enrichment of gexual love. I% provides deeper insight into and deeper
appreciation of sexusl love. The converse is also true.

-~ The distinctively Christian contribution to the idea of love goes

!/ one step bayond the human idea of personsl love. The Hlew Testament

introduces the concept of spiritunlly motivated love (azepe) ac con-

trasted with all the forms of sympathy that belong to the earthly nature
of man., 2Ag Piper says, "In the life of faith the other person is treate-
ed for what he mezns to God, mot primarily for the natural satisfaction
or disanpointments, sympathies and idiosyncrasies one experiences in

dealing with him. Feith ignores these natural relations as little as it
suppreases our natural facultles of sympathy and love. But by means of
Christian love the other person is seen in an entirely new lighi."m We

8hall examine the relation between sex and agape in detall in chapter III.

& Another prominent aspect of sex according to Sceripture is the idea

of the union between man and women in sexusl intercourse. ZThis union is

called "one flesh®. The unity of the "flesh® is & unity which brings the
entire natural 1ife of the two persons congerned into a state of mutual
dependence, yet without their losing their {ndividuslity.ld

Qut of this unity of the sexual relationship is born & mutual kmow-

ledge of the mystery of life; a knowledge which can be gained im no

101bid., p. 70.
1ignig., p. 43.
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other way. The Bible does not say that a person gets to kmow himself
by sexunl intercourse, but that he gets to kmow the other party. Piper
says: "In sexual intercourse there is a mutual self-disclosure by means
of which both persons are put into the condition of matu=l intuitive
knowledge."12 But in 2ddition to this personsl knowledge of the other’
person there is the knowledge of another something, the "inner secret"
of life. According to Piper the "inner secret" is to be understood
a8 & mystery in the Biblical sense: as

a state of things the constituent elements of which are

natural, but which serves a special purpose of God. Thus

its factuality and even its transcendent character can be

noticed by everybody, but its meaning remains obscure to

all but a few privileged persons to whom an adequate under-
standing has been granted by God.

What is the genernl content of this knowledge! Piper says that it is
an answer to the enigma of the unity of humanity expressed in the
differentiation of sex.l% "Why an I a men instead of a woman?!

"Why am I a woman instead of & man?" Each person carries this question
about with him until he solves the riddle in his experience of sexusl
union with & person of the opposite sex. "The mystery," says Fiper

consists in the fact that as a mele (or female) I can be

: £
nothing by myself. It is only by union of two persons o
different sex that their physicel existence is made meaning=

ful. Thus the unity of the flesh consists in the fact that
the two persons have mutuaslly revealed to each other the
inner secret of their bodily being, and that by means of this
knowledge they are now permanently and inseparably bound to=-
gether. They interpret each other.”l5 By sexual contact

I learn that by myself I am, and I alwvays must be, a fri?lenta
only my partner enables me to gain my own completeness.

12Ibid., P« 55.
1vid., p. 57

1%1p4d., p. 58.
1531vid., p. 60.

161pid., p. 61.
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Man and woman play a different part in contributing to their atate
of unity. The woman is lover, compenion end child-bearer. The man
is the one whuv honors theo-women; he is her guide and gmrd."

Sex honor, the honor due to the "inner secret”, is thought to
inhere im the womsn. Paul calls the women the homor of the man (I Cor.
11:7) lMan does not have his own honor as a physical poasseasion. It is
something he gnins by & respectful treatment of the wnian he loveq..la
A women preserves her honor for her husband.

Piper claims that "sex honor" lies 'at the dasge c;f feminine modesty
end feminine pride. A "modest" woman regulates her sexual contacts in
such 2 yvay as to guard both her own honor and her husbend's.

A woman who has no wish to be honored becazuse she is 2 woman,

who Tregards 2 man only as one who brings her pleasure, de-

stroys for herself the significance of sex intergourse.

Feminine pride is .... pride at being able to love a

hasbend in such & way that he is compelled to show her

" honor.19

Furthermore, man's function of leadership in the sexual union
(I Cor. 11:3) is not an ethical or & socisl differentiation, but &
sexual one.2C Logically speaking, the leadership must rest in either
the men or the womsn, and it is sexually natural that in case of dis-
agreement the decision should be made by the man, The responsibility
for the 1ife and well-~being of the wife and children is agsigned to the

man, The woman's viewpoint is often so determined by her sexual functions

17;biio, Pe 630
Iaxbig., Pe 62

191bid., p. 63.
2000, cit.
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of conception, child-bearing end child-nourishment that she does not
have & stable grasp of social factors other than sexuzl. A man who
is much less affected by sexual factors has 2 more stable view of
soclal 1life,2l This is, at any rate, Piper's way of explaining
St. Peul's dictum that the man is the "head® of the woman.

The all-pervasiveness of sex in \iomn‘s 1ife makes her especially
subject to domination by 2 "daemon" of sexuality. As Piper interprets
Paul, this is what is meant in Ephesians 5:23, where the man is
‘described as the "savior of the body." Sex may gain such power over
the woman that all her conduct is unavoidably conditioned by it.

This is not true of the man, Piper thinks.%?

The idea of daemonic possession was no doubt in Paul's

nmind when he required that women should be veiled

'because of the angels'! (I Cor.11:10). The woman re-

quires greater protection because she is in greater danger
than the man; therefore she does well if she does not set
herself out unnecessarily to attract men's glances. ¥For

here we have one of the most characteristic differences
between the two sexes; whereas a man's desire is awakened

by the mere aspect of any part of the woman's body and

often by her mere physical presence or her scent left

in & room, the sight of the masculine body makes no similar
impression upon a woman. What arouses her are rather the en-
ticing, desiring, promising glances of men. In order not %o
call them forth, in the apostle's opinion, she must be veiled.
This is not a one-sided idea approached from the standpoint
of the man's superiority. It is rather that here again the
mutuel demeanor of the sexes find expression. The veiling is
not only for the sake of the woman, but equally for that of
the men, The admonition given in I Timothy 2:9, that women
should not unduly adorn themselves rests upon similar consider-

ations.2

ZIIbid.. Pe 65'

221vid., p. 73.
23Ibid., pp. 73 = - The
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Lest too much be mrde of the pervasiveness of sex in the womsn, it
is well to point out that it 1s far-reaching in the man too, so that
Paul can spesk of sexual intercourse as "sanctifying the hody."zu That
is, if sexuzl intercourse cen be carried on in a God-oriented manner,
then 211 other activities of the body will tend to be influenced in 2
wholesome direction.

Sexunl intercourse may be understood as a "divine czll® in two
different ways: (1) The sexual relation compels the individual to over-
come his person2l isolation in which he was incapable of fulfilling his
place in God's creation. {2) By virtue of sex the Christian believer
has the vossibility of senctifying his own body and that of his partner.25

These are the spiritual blessings of the Chrisgtian married estate.
The blessings are accompanied by obligations, however. ZTrue married love
requires thnt o lover be physically present with his beloved. Ho matter
how many and great ere his duties he owes his partner in marriage af-
fectionate comnanionship and constant nearness.26 Paul points out that
one spouse should not "defresud" the other of the sexual relationship.27

True love imnlies that both narties feel a sense of responsibility
for one another.28 muis responsibility, even the readiness to sacrifice

one's self for the other person, is not to be understood as a denial of

self-hood however. Piper:

241144,, p. 97. (This is Piper's interpretation of I Cor. 7:1k)

251bid., v. 101.
261pig., p. 12%4.

27 1 cor. 7:5.
28 1 cor. Felbe
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It makea e great deal of difference whether we are always

and completely at the disposal of the other, or lose our-

gselves in one another, The latter attitude ... is really

infatuation for one's own boundless need of love.29
In the same way, a Christion spouse does not love the other person
for gome ldealized value which he does not possess. The other person
mist be loved for what he is. Only then can he be loved in such 2 way
that he will grow toward the stature of Christ.

What is the general estimatg of the institution of merriage in the
Scriptures of the 0ld and New Testaments? According to Plper's judgument,
the 0ld Testament seems to regard sex as the highest physical enjoyment.
This attitude is pre-eminent in the Song of Songs. Bul the New Testament

seens to view sex less from the viewpoint of the individual 2nd more

leg an organic part of the message of redemgtzon."3° It is not clear
what Piper hes in mind here. But he does say that the New Testeament
tends to look mpon the dark side of sexuml associationi

God placed = heavy burden on man in sex ... (according to)

the Pouline epistles and the Book of Revelation. Paul

says expressly that it is good for a man to remain une
married. (I Gor. 7: 1)31

Paul seems to be especially conscious that marriage divides a
person's allegiance between the marriage partner and God.
Sexusl relationships have only to do with the present life according

to Christ's statement: "In the Resurrection they neither marry, nor are

glven in marriege, but are as angels of God in heaven." The masculine =

29piper, ORe €ite, Do 125
301pid., p. .

31 OCe g_i-_?a_o

e
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fominine nrinciple 1s 2 human principle for this life and not 2 principle
inherent in the structure of the universe in time and in eternity. There-
fore marriaze ig binding in this 1ife only. It is true that Jesus pre-
sents marriage as indissoluble, and divorce as & frustration of God's
purpose in marriage. But divorce is not presented as a violation of a
metaphysical masculine-feminine principle, but as a "putting asunder® of
the flesh joined together by God .2 :

Before summorizing the points made in this chapter, there ig one
question which ought still to be considered: Did Christ leave behind a
sexual ethic for the guidance of Eis followers? If the term "sexual
ethic" is to be understcod 2s & list of moral prescriptions concerning
the sexual life, then the answer is Fo. Christ did, as shown above,
condemn divorce and adultery because they are perversions of God's purpose
in the lives of !is children. But one has a feeling that the Savior's
discussion of moral questions, is always subordinated to His specifically
religious purpose: that of bringing home to the hearts of Hls hearers the
sctusl Presence and Life of the Kingdom of God. Christ is content to
1ist severzl "don'ts" about sex life, but He does not offer a sexual ethic.

Po gum up what the Bible has to say about sex, then: Sex is a gift
of God, an instinct which is good in itself. The impulse of sex in a
verson is to be a vehicle of God's gracious actlvity in the lives of
Hiis people. The impulse of sex mey be understood as & divine czll to
carry out God's will in the propagation of children and in the deepening
of fellowship between a man and & woman.

The ultimate in sexual fellowship is the divine ingtitution of

marriazs, in which one man and one women experience the completion of

324ark 10: 6-12.
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their nersonzl sexual significance in the unity of the "one flesh." The
ontologlecal character of sexusl union prompts a msp and & women to pur—
gue different functions in the marriage relation because of the natural
differentiation between the masculine and the feminine nature. The
virtues of modesty, chivalry, purity, and honor are primerily sexu2l in
origin and not the result of social conditioning.

The sexual life is not an end in itself, but is to be subordinzted
to the Life of the Hingdom. It's function in God's plan is to compel
the individual to overcome his personal isolation, attain a stete of
wholesome physicel union with a member of the opposite sex, and in the
marriage fellowship to sanctify his own body and thaet of his partner.
Harriage is inatituted by God, is to endure during this life only, but
is not to be dissolved by human agency. Jesus did not spezk of sexual
1ife in terms of an ethical system, but as an organic part of & person's
life and growth in the Kingdom of God.

Chapter III will discuss the relative merits of Biblical devices
for relating concepts of sex to concepts of the Gospel.

In Chapter IV an attempt will be mede to relate the Biblical

interpretation of the Gospel in terms of the sexual metaphor to

specific sexual problems of young people.




CHAPTER III

THY GOSPEL IN T=RMS OF METAPHOR

How can sex be interpreted to young people 2s an organic part
of the Christian life? How can the virtues of purity, chivalry and honar
be religiously motivated for young people who are in that stage of life
which lies between puberty and marriage? How cen young people be given
an attitude of mind and heart which subordinates the sexuzal drive to
the agepe, the mutual unselfish concern of one child of God for another
in the Christisn community? If the Church is to present a2 workable
ohilosophy of sex to young people, the sexual virtues of purity,
chivalry and honor must be convincingly presented as natural corrol-
laries of the Christien Gospel as phrased in terms of God's work of
creation, redemption, regeneration, and sanctification.

Such 2 formulation of Christian teaching concerning the sexual
life must have several characteristics in order to be effective in
communicating God's will to young people. It must be comprehensive;
it must be orgenic; it must be simple. It must be comprehensive enough
to relate the sexuel life to the whole complex of Christian teaching.
The closer the correlation between the doctrine of sexual purity and
other doctrines the more important it will loom in the thinking of people.

The formulation must be organic: that is, it must have & real connection

with Christian doetrine. It must not seem to be a loosely related ad-

junct to the central teachings of Christianity. It must not impress one
2s a doctrinal musterd-plaster, Then, finally, the formlation of
gimole.

sexusl attitudes and behavior in terms of the Gospel must be
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If 1t &8 not ensy %o grasp, young people will have 1ittle patience
with i1%e For example, telling young people that they should be purs
"out of gratitude to Jesus" is not a2 simple formulation, though it is
a simple sentence. Thers are several lmplicit logical steps involved
in 1%: What has Joswus done for me? Vhat ought I to do for Jesus?
Does the fact that I ought to do something for Fim make me able to de
it? By the time one has gone through this train of thought in order
to explain and qualify this fommulation of motivated sexual dshavior
the whole idea fe discarded 2s being oo complicated and far-fetched.

What is the heart of the Christian Gospel to which formulations
concerning the sexual 1ife must be related? The heart of the Gospel,
the center and pivet of the story of salvatlon, is the redsmptive work
of Jesus, throuch which God restores Himself again to sinful man.

A formilation of the redemptive life, death and resurrection of
Christ must, 1f 1t is faithful to the New Testament racord, contain
four basic elements. In saving manlkind:

lo Jesus carried out a task for the Father.

2. This task was of great cost both to the Father and
%o Jesus Christ Himself.

3. Jesus took the sinmmer's place in the mind of God.

4. Jesus, by virtue of the task which He performed re-
stores 11fe to every simner who accepts Him in faith.

It 48 this last feature of the story of salvatlon which is so
neglected by Christians, perhaps because 1% reminds them of their lack
of the new life. It s S0 ocasy to talk abomt the theory of salvation,
and 8o hard to tall about the living reality of God as He manifests

Himself in the life of a "saved" person.
This instinct to avoid the crux of the Christian message ., the
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pragmatic, personcrl test of its validity, has led the ILuthersn Church
to utilize formulations of thought which strive to clarify justifica~
tion at the exvense of sanctification. This is -a. serious blunder.
For it is an attompt on the intellectual level to rationalize the
failure of people to face the presence or absence of the "ifew Life"
as the ultinmate, pragmatic, existential criterion of their success or
failure to be in the proper relation to God.

1 Lutherans, especially

Ag Professor Richard R. Caemmerer hags shown,
under the influence of Philip Melanchthon, have tended to summarize
Biblical theology in terms of the first three chapters of Paul's
Epistle to the Romens; in other words, in that part of the Fpistle
which deals almost exclusively with the concept of "justification by
faith." "Saenctification by faith," which is discussed in later
chanters of the Mpistle, 1s neglected. Thus, Lutherans tend to spend
a great deal of time and thought on the meang to & new life without
much considering the new life itself.

It is customary to summarize Romans in terms of chapter three,
verse twenty-eight: "Therefore we concludie that a man is justified by
faith, without the deeds of the Lew." Perhaps the addition of quans
8111~14 would round out the summary:

If the Snirit of Him that raised up Jesus from the dead
dwell in you, He that raised up Christ from the dead
shall also quicken your mortal bodieSesse FOr as many
as are led by the Spirit of God, they are the sons of

God.

An even more succinct and balanced sumnary of the Gospel procla-

mation is II Corinthians 5:15%

#The Melanchthonian Blight." Concordia

15f, Richard R. Caemmerers
Concordia Publishing House, 1947), XVIII,

Theological Monthly.(St.louis:.
321 - 338.
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He died for all, that they which live should not

henceforth live unto thamselves, tut unto Him

which died for them and rose 8gainesccses

If any men be in Christ he {8 a new creature.

01d things are passed away; behold, all things

are becoms newe

As these passages exzemplify, a balanced summary of the Gospel
of salvation wiil gtress sanciification as much as justifiocation.

The true relation of justiﬁcatlo-n and sanctification to sal=~
vation ie always in dangey of becoming poﬂeﬁed. The distinction
betwoen the two concepts, both in the writings of St. Paul and in the
writings of Luther, i{s mads in order to avoid a religion of "work
rightecusness.” The new life which a Christian leads must% never be
thought of as a "contributing cause” to @ man's salvation. Salvation
is due soley to God's initistive. (sola gratia}

In order o maintain the idea of God's primacy in the work of sal-
vation Lutherans have fastened on the sola fide as the center of their
religious thinking. But if one maintains the primacy of God's agtion
seriously, one must vealize that £alth is not & contributing cause of-
salvation either, from the hmen point of view. Faith is just as much
God's work as iz samctification. Iuthevens, however, loss sight of
this in thelr personal thizking. They tend to think that "the Gospel®
oreates faith. The Cospel is not thought of really ae the “power of
God," but as a message, & proposition about Gode Paith is assent %o
this proposition. And this "faith" supplies power and direction for a
1life of "works" in some hagy Waye

Since the mew life cannot come to pass axcept by "faith" the main

problem of religlous thinking is: "Where do I get the contemt and the

\mpuise of faith? Where do I get the Gospal?" A naive, basic, answer
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would be: "From God." But this answer 1s not precise emough. The
anever must be more specific: "I get falth from Seripture.” Kot fram
nan, not from the people around me, but from "The Books." In popular
plety &t is not even sald: "] get faith from the Word." That concept
is not concrete enoughe. o, "I get faith from Seripture." Therefors
as a corrallary to sola gratis and gola fide Iatherans have coined the

phrase, ‘'sola seriptura, not solo verbo. The actual content of sola

gratia then is gola fide, in the sense of a2ssent to & proposition about
God and sola geripbura, understood as the book which contains a 1ist of
the corract propositions about Gode This characferiszation is not meant
to do justice to the theology of Iuther or to the theology of the
Lutheran Church. This watered-dovn description of Christianity in terms
of the three spla’s misapplied, is thought by this writer to be the
least common demominator, the practical core of the American Lutheran
ideology %o whickh one must appeal in trying to get Iutheran young people
to think about sex as God wante them to think.

Is this pioture too pessimistic? The writer does not think so.
In his opinion not 2ll of the pastors and not many of the laymen of the
Hissourt Synod rise above this ideology in their religious thinking.
It represents that part of this highly intellectual dogmatic formulation
which the average person can understands The situation is probably the
88me 1n other Iutheran bodies. |

Sola gratia, sols fide, sola soriptura: Where is the new }ife in
all this? "Oh, it Pollows out of faith," is the usual answer. But

how? The informont squirms uncomfortably and answers with another

oliche: "Good works Jjust naturally spring out of faith."
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By thies 48 meant either:

ls That God-pleassing acts flow naturally from God~-

pleasing thoughts.

2s Or, that when a person knows what God has done for

him he will feel grateful, and his gratitude will
prompt him %o do those good things in practice which
-he ha2g always more or less kuowm how to do in theory.

In this fremework sanctification becomes pretéy hazys To say that
good worke spring naturally out of faith is actually to say: "I don't
imow the firat thing about the new life; so I don't think about i1t."
Surely a formmlation of Christian teaching which can so precissly re-
late the primacy of God %o falth and to the Gospel, by means of which
God creates that falth, ought to ba able tc relate the primacy of God
Just as precisely to the new life, which is after all, the whole point,
the end and alm, of the work of salvations Surely the aluster of
8oia's, sola gratia, gola fide and gola soriptura should be correlated
to the all inclusive concepts, salvatio and yita. Bub cars must be
taken never to subordinate the concepts of 1ife and salvation to the
concepts of grace and faithe Salvation is the key concept. The temm
vita represents the "what" of salvation; and the formulation of the
three gola's represent the "how" of salvation.

The Gospel s the proclomation of the story of salvation. Salva-
tion is the experience of new life. This new life is realized partial-

ly ou this side snd fully on the other side of the grave. The new life

is made posaible by grace alone, not by maun's efforts. The new life,

mads possible by God's initiative in the redemptive work of Christ, is

a certain intimate relation between man and God which is apprehended by

faith. This faith s created by God through the Word of Christ. The

Word of Christ is conveyed through the Scripburese

The above outline of concepts is, as a formalation of the Gospal,
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an improvement upon the constructions of popaular plety. It is an im-
provement becanse 1% offers a more falthful account of how God re-
stores Himself o men who are withonut Him. But it is so intellectnal
a formulation, and presents so many logical difficulties that effort
to improve the formulation of the Gospol in 1ts temms is of l1ttle
practical use. let the theologlans debate the kinds of causal rela-
tion between faith, grace, life, Word ,Soripture, and Gospel. Such
theoretiocal knowledge has little relevance to wiat goes on in the
hears and mind of sm ordinary Christian person, especially a young
poerson.

No formulation of Christianity is of much practical use which re-
gquires a person to make logical deductions and inferences in applying
it to his own life. logic and inference play little part in tmuman be-
havior. These mental techniques are employed to describe behavior, to
rationalise behavior, but not to produce the actual, spontaneous, living
fact of hmmon oonducte Reason and loglical inference are so small a part
of one’s conscious life, and one's conscious reflection of what cne is
doing is s0 emell a reflection of what ome is actually doing,  thal
reason and logic sesm very puny devices for living.

Modern Christians have tended to follow this train of Ghought:
God makes Himself imown o men through the Word. The essence of the

Word for o man is the idea ; the realization of the fact that God was

and 18 in Christ reconciling men to Himselfs The modern Protestant

tends to think of the Gospel a8 an idea expressed in word symbols onlys

He tends o forget that an idea can also be expressed on different

levels of human consclousness which 1ie closer to the well-springes of

motivation and spontaneity in living. On these levels of consciousness
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ideas are no% expressed in tems of the loglo of words. Actually
there ig no system of logic in rational discourse which can relate the
mein Christian words or concepts to one amother so that they become 2
simple, manageable unit. There 18 a loglc other than that of reason
whioh can accomplish this feat. And that loglc 1s the logic of the
metaphor: the loglc by which men live. The loglic which informs the
parables of Christ and the finest constructive utteranses of St. Panl
and St. Jobno The logic by which the practical value of all formula~
tion of Christianity is to be measurad.

A formumlation about 1ife in tems of rational loglc 18 by its very
nature limited. But a formulation which is phrased in tems of picture-
logic is much move comprehensive. It says more in leas space. If
orossea the borders of lmmen mowledge and shades off into mystery. And
better otill, o proper metaphorical conception of Christianity can pro-
duce Christion motivation and Christian behavior without the tortuous
process of logical inference or deduction. Of dourse, the selestion of
the metaphor is important. The Gospel ought to be clothed in tems of
a metaphor which is already imbedded in the depths of a person's con-
soious and sub-consclous life. In that way the despeat springs of per-
sonal motivation ars tappede.

For this reason, as mentionsd above, every doctrinal formulation
can ba evaluated according to the yard stick of those metaphors which
are relevant to the actual 1living of the persons to whom the doctrinal
fomulations are addressed. .The metaphors for the Gospel which seem %o
8ot across to the renk-cnd-file of latheran people in imerica are as
follows: The will of God is expressed in tems of His laws BEis law is

summarized in the Ten Commondmentss The Ten Commandments are a set of
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moral prescrintions. Sinful men cannot follow out these prescriptions
un£11 he accepts Christ's redemption. The concepts of redemption and
regeneration'arn phraged in terms of the metaphor of cleansing through
blood sacrifice. "there ig a fountain filled with blood drawn from
Immanuel's veins; and sinners plunged beneath that flood lose 21l their
guilty stains, 12

However difficult 1t may be to explain the CGospel %o people in
terms of the metaphor of blood sacrifice, it is still more difficult to
relate the new life of sanctification to the blood redemption in terms
of the metaphor of God's law, which in practice, means moral prescrip-
tions handed down by the parents and the Church. While the metaphors of
blood and law are Biblical, they are not, in the opinion of this writer,
well suited to the task of interpreting the Gospel to modern Americans.
People have found the popular conception of God's will phrased in the
traditional moral prescriptions to be lacking in realism. They are sure
that 2 contemplation of o set of moral precepts has very little to do
with veal 1ife. For they see that so mony talk about monogemy, chastity
and purity, but fow actually live up to these ideals.

Christian people do not wish to contemplate a set of moral precepts.

They want to contemplate God Himself. In order o make their moral life

a positive, living, creative reality they want %o come into intimate
contact with God, who is The Positive, Living, Creative Reality. They
want 2 simple metaphorical formulation of Christianity which will make

it possible for them to surrender themselves to God, so that God pulses

zThe Tutheran gxggglﬁ(St;Louisa Concordia Publishing House, 1941)
Hym NO. 157.
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through thelr conscious and subconscious spirituzl life just as
organically and as intimately and as "nourighingly" as their physical
blood pulses through their veins and arteries.

Which Christian metaphor fills this requirement? Which 1is the
metaphor that can mogt intimately relate the Gospel to the new life in
terms of sexual hehavicr for people today?

One does not have to operate with legal images. One may, as
Seripture does, tell the story of salvation in terms of commerce; war-
fare; man's relation to a king, a prince or an employer; a pilgrimage
along the Vay of Life; %he relation of sheep to shepherd, or of a vine
to its branches. Bub why use political and social metaphors when the
01d and Hew Testaments bristle with a sexual metaphor which is basic
to every major concept of spiritusl life?! Why not talk about a
Christian's sexunl 1life in terms of the sexusl metaphor? It would

seem to be the most natural thing in the world, and yet, to the writer's

knowledge, it has never been done in modern times, at least on a popular

level.

If sex is os deep as life itself vhy talk about sexual behavior in

fi
terns of “good works", "sanctification,” "sin," fvirtues®, "debt,

"responsibility" etc? Why not talk aboul sex in terms of the sexuzsl

life: Yintimacy," "stimulation," "imprognation,” "birth," "nourishment,"

ferowth, ! "hegetting," etc? Perhaps the relation of God to Christ,

Christ to men, and men to one another can be summarized simply and

meaningfully in terms of the sexunl metaphor. How would it work out?

The metaphor would be valuable if it could be shown to be effective

in indicating the proper relation of the 1ife of sex to the activity of

God's Kingdom in the hearts of His people. The following sit‘uﬂ-tion
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would be & fair test case:

Speaking from the masculine point of view: boy meets girl. She
is sexnally attractive to hime Ordinarily his prior impulse would be
that of a desire for physical intimacy with her , an intimacy which in
the natural course of events wuld result in his impregnating her with
the seed of physical 1life, which would bring into being new physical
1ife in embryce Bat if the boy lives under the rule of God's Spirit
his primary impulse will be toward spiritunal intimacy with the girl,
which will ultimately result in her impregnation with the seed of spirit-
nal 14fe , the VWord of God in its broadest amd most radical semse. Thelr
relation would bring into being o new and transformed spiritual life in
both boy and 2irle The physical reflections of this process would be
secondary and might or might not be manifested in their outward behavior,
depending on the relation of mex to the higher need of the Kingdom.

Therefore if the sexual metaphor could be shown as a means of ex-
pressing the Gospsl in the Biblical yecord and if 1% could be shown %o
be & plausible method of speaking to the religious and ethical problems
which grow out of the relation of the sexes among young peopls ,- this
fact would warrant an extensive experiment in the education of young
peoplee

Tirst of all, does the sexual metaphor, as uged in Soripture, cover
the whole 2ield of Christian teaching? Does it cover the relation of
God to Chrlst? Doea it cover the relation of God and Christ to men?

Does it, above all, cover the relation of men to man? The answer to all

these guestions is a resounding Yes.
What 43 the sexnal picture for the relation of God to Jesus Christ?

That of a loving Father to His Only Son, of coursée The Prologue of the
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Gospel of John reads: "And we beheld His glory, the glory as of an only
Son of God, full of grace and truth." (Jn. 1:114)

How did this Divine Sonship come about? Jesus Christ, the Son of
God, was begotten by God. That is, God was made flesh, God was incar-
nated, through the device of the Virgin Birth: "The Holy Ghost shall
come upon thee, and the power of the Highest shall overshadow thee; there-
fore 2lso that Holy Thing which shall be born of thee shall be called the
Son of God," gaid the angel to Mary. (Iuke 1:35)

"Fear not to take unto thee Mary, thy wife; for that which is con-
ceived in her is of the Holy Ghost," said the angel to Joseph. (Matt. 1:20)
"Thou art my Beloved Son in Whom I am well<leased," said the voice

from heaven when Jesus was baptized by John in the Jordan. (M. 1:11)
What did Jesus Himself say about His origin and about His relation
to the Father? What did it mean, what was it like, to be the Son of God?
"I and the Fether are one." (Jn. 10:30)
"He who hath seen me hath seen the Father." (Jm. 16:15)
"A11 mon should honor the Son even as they honor the Father.! (Jn.5:23)
"The Father Himself loveth you, because ye have loved Me, and have

believed that I ceme out from God, I ceme forth from the Father, and am

come into the world." (dn. 16327-28)

What about the value of the sexual metaphor in describing the rela-

tion of God and Christ to believing people? Again, the New Testameni uses

it profusely. Because God incarnated Himself as the Son, and because the Son

lay down His 1ife for His brethren after the flesh, God becomes incarnate in

all who believe on the name of His Son.

n thus: "It is expedient for

John represents the purpose of redemptio
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you that I go away; for if I go not away, the Comforter will not come
unto you; but if I depart I will send Him unto you." (Jn. 16:7)

"I am come that they might have life, and that they mizht have it
more ebundently.” (Jn. 10:10)

The purpose of life in the Kingdom is "that ye may be the ghildren
of light." (Jn. 12:36)

Christ continually inslsted that His followers must be as trusting
children of the Father. The Kingdom of God, the nourishing, guiding,
Life of God, must be sccepted with the unaffected trust and simplicity
of 2 child. (Matt. 18: 3,4; 19:1%4; Hark 10:14,15; Iuke 18:16,17) Christ
often addressod His disciples as Ymy little children.” (Jn. 13:33).

How do sinful men become the children of God? Not by ceasing to sin,
for that is impossible to them. They become children of God by being
"born again," (Jn. 3:3 and 5:7) Jesus tells Nicodemus. Jesus insists
that unless o man be born again, of water and of the Spirit, he cannof
enter into the Kingdom of Heaven. One who is born again is not born of
flash: "that which is born of flesh is flesh, but that which is born of

the Spirit is soirit." (Jn. 3:5-7). One who receives Christ is born

not of blood, but of God. (Jn. 1:13). Peter describes it as "heing boran

agein, not of corruptible seed.” (1 Peter 1:23). Earlier in this same

chapter St. Pater links the new life of the Christian with Christ's new

life in the resurrection.

Blessed be the God and Father of our Lord Jesus Christ in
which according to his abundant mercy hath be gg:-i t from
unto 2 lively hope by the resurrection of Jesus ¥

the dead. (1 Peter 113).
This rebirth is brought about by faith:

- rist is & child
Every one who believes that Jesus is the Chr
of God and every one who loves him that begot loves also

him that is begotten of him, (1 Jn. 5:1).
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That whioh produces the new life of faith is the Gospel, the "Word of
TrutH: “0f his own will begat he us with the Vord of truth, that we
should be a kind of first-fralts of his creatures.” (James 1:18).

What are tho benefits of being a child of God? What ia "new”
about the "New Life"? "He that is born of God overcometh the world."
(1 Jne B:4)e "We Jmow that whoscever is born of God simneth mots but
he that 18 begotien of God keepeth himself and thaot wicked one toucheth
him note" (1 Jne 5:18)e To be born of God means to be in an intimate
ralation to Gode "Ye have lmowa God, or rather are known by Him."

(Gale 4:9).

Thoss who are born of 2 different epirit besidea "The Spirit” are
children of hell (Mt.23:15); children of the devil (Acts 13:10); children
of wrath (Fpho 2:3); "cursed children, having eyes full of adultery"

(2 Peter 2:14); children of this wrld. (2 Peter 20:34). God's children
are children of light (Eph. 5:8)§ children of day (1 Th. 5:5); obedient
children (1 Peter 1:14). These children are free, because they have
been set free by the Jon. (Watbte 17:26). That does not mean, however,
that they are frea from correction end chastening. (ﬁabmw 12:8).

¥hat does Seripture have to say about the relation of one child of
God to anothsr?

Both 5% Panl and Ste John often speak of the people whom they have
converted through the Gospel as their "ehildren." This in itself is a
sexnal metaphor. Sto Paul says to the Corinthians "I have begotten you
through the Gospel® (1 Core 4:16)e To the Galatians be says: "I am in

travall for you until Christ be born in youe" (Gale 4:19)e St Paal

8peaks of Philemon 28 onme "whom I have begotten in my bonds." (Phile-

mon ve 10)‘
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But not all relations between the people of God are that of
fother to child. There is also the relation of an older, more meture
person to an infant, or the relation of the older brother to the younger
brother. Paul pleade with the Corinthians "I speak as %o children;
widen your hearts 2lso." (2 Bor. 6:113). He tells the Thessalonianss

But we were gentle awong you, like s nurse teking care of

her children. So, belng affectionately desirous of you,

we were ready to share with you not only the gospel of God

but also our own selves, because you had become very dear

to us. Tor yon know how, lilke a father with his children,

we exhorted each ons of you and encouraged you and charged

you to lead a life worthy of God, who ec2lls you in%to his

own Xingdom and glory. (1 Thess. 2: 7=-11).

But in general Christian people eare brothers and sisters to one
another. They are brothers and slsters, not by ties of blood, but by
ties of Soirit. Beceuse Jesus Christ became incarnate, laid down His
life for them, %ook His 1ife up agein in the resurrection and then went
away from His veople physically so that He (and the Eoly Spirit) might
come and dwell in them: they are all one with one another because Jesus
Christ Himsel? hos been born in theme Paul mekes this image & collective
one: the Church is the "body of Christ.? That is, Christians are re-
lated %o one another and to their Lord within the living context of the
Church which 1s the body of Christ.

Ghristts intimate union with His Church may be understood as the
culmination of Bodls relation to His bride, Israel, as described in Hosea. |
In Piper's épinion the metaphor of Christ's marriage to His Bride, the

Church, 1s o development of the 01d Testement metaphor.J

(Few York: Charles

3otto Piper, The Christien Interpretation of Sex.
Seribner's Sons, 1941) p. 12.
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Furthermore, the Virgin Hary has been considered as a symbol for the
narriage between Christ and the Ohureh.l" Just as in the 0ld Testament
apostasy from Jaweh was called "edultery', in terms of the sexual
netephor, so Chrigt denounced his impious contemporaries as an
Magulterous generation." (Mark 8:30)5

The locus classicug for the sexusl metaphor as a description of

Christ's relation to the Church is, of course, Paul's Epistle to the
Ephesians, in which Christian marriage and Christ®s relation to the
Church are placed parallel to one another; so much so, that it is
difficult to tell the one from the other in the sequence of the
peragrach. (@ph. 5:21=33)

In Piper's oninion() the New Testement use of the metaphor of sex to
describe Christ's love for the Church reveals four characterlstics of this
all=important relationt

1. The unity betveen Christ and the Church is indissoluble.
Chriot will never forsake Her.

2. Christ's love cannot be set aside by human sin.

3, The mtual knowledge of God of a mature spiritual person,
roferred to in 1 Cor. 13112, corresponds to the rmutuality
of sex knowledge in marrisge. The Church recelves the
seed of the Word and the gifts of grace from Christ, the
Bridegroom, just as a wife receives the seed of new life

from her husband.

4, Christ and the Church must not be thought of separately.

Ytpid., p. W
5Ibid., p. 82.

6Ibid,, Dp. 82-83.
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The relation of the members of the Body of Christ o one another
can be described in terms of the lives of individuals without losing
sight of the organlc unity of the whole Body. Believers in Christ
who have been born anew are in various steges of growing toward the
stature of Christ, the perfect Incarnstion of God in human flesh.

The children of God love one another in such a way that they see
Christ in one another and act as Christ's to one another. Perhaps
this 1s one reason why Jesus said in the parable of the lest Judgment,
"Inasnuch &8s ye have done it unto the least of these my brethren, ye
have done it unto Me." (Matt. 25:40)

And how does one pefson beget or nourish enother child of God? By
the "Word" of God's love, the Gospel of Christ. One might call the Word
the "seed" of Christ, the seed whereby Christ is born in a person. How
can one nerson plant that seed in another's heart and 1life? In the last
resort, only by being the incarnation of Christ's self-giving, self-
sacrificing love. To give the Word of Life to another person does not
mean merely to give him "words" about ILife. One must have shown one's
self to contain Christ the Word of Life in the heaft. To give the Christ

tc some one else, one nmust give one's self. This again carries out

another vrefinement of the sexusel metaphor. Paul's remarks about marriage

indicate that it is o fine training ground for learning the self-giving

love thet Christ has shown to His people.
There is one further refinement to consider; because the Christian

has become & new creation, becruse the Lord of Life lives in him he him=

self partakes of His Lord's power and dominion over all creation. He him-

self becomes, so to speak, a lord of 1ife. Paul says: "All things are

yours; ... the world ... life ... death ... things present ... things %o




s

7z

b7
come; 211 are yours; and ye are Christ's and Christ is God's." (1 Cor.
3s 22-23). All things belong to Christ's people, but for a purpose.
Creative sensitivity, talents, nature, beauty, joys of the body, friend-
ships, sexunrl love, all gifts are given for & purpose; the creation and
nourishment of New Life among people in the Kingdom of God. The
spiritually creative living of the children of God is a part of God's
work of creation; for God still a'eates' anew every daye.

This should be enough to show that the use of the sexual metaphor
to describe the vnossible relations between God, Christ and men is cuite
Biblical., 1%t will also be seen that the metaphor contazlins within it-
self a gpontanecus kind of logic which makes it possible for one to
connect regensration, redemption, justification and sanctification with-
out any syllogisms. One can take any feature of the story of salvation,
clothe it in terms of the sexuzl metaphor, and find that it expresses in
microcosm the makrocosm of the whole story. One can take, for example,
the redemption 2nd see it, not 2s an end in itself, but as & meens used
by God to give life to men. Any other aspect of the story of salvation
when exerined in terms of the sexual metaphor falls into 1ts proper
place in God's purpose so naturally that eny child cen understand it.
This is especlally true when one afpplias the analogy of the mystery of

netural birth and the spontaneity of naturel filial love to their cor-

responding supernatural realities. The Gospel can be expressed very well

in terms of the sexual metaphor-.




CHAPTIR IV.
THE GOSPEL AND SEX N COURTSHIP

1s the Gospel expressed in terms of sexual metaphor a helpful
guide %o young people who wish to subordinate their matural sezuwal im-
pulses to the agepe, the love which manifests the lLife of the Kingdom
within them? This chapter will suggest waye in which young people can
apply the CGospel to specific problems of courtship in such a way that
Eros (sexual love) is subordinated to and comditioned by agapse,
{Christian lovel.

As has been shown in Chapter II. the sexmal impulse which one feels
toward 2 person of the opposite sex may be understood as a vocation.
The semmal instinct 18 God's instrument for c2lling 2 man into a crea-
tive and constmotive spiritual fellowship with & woman. This fellowship
mey be understood 2s a reflection of God's work of the creation and
preservation of the world amd all of 1ife. Just as Cod oreates and pre-
serves the universe and 2ll creatures therein with the Word of His power
and His love, 8o those who have been spiritually reborn as children o?
God oreate and preserve spiritual 1ife in one another. This spiritual
1ife 48 the new oreation, the 1ife of Christ in people.

A person who kmows how to answer the call of sex creatively is
really an artist in Christisa livinge Beczuse he is wnited by faith %o

Christ in His redemptive life, death and resurrection, ho himself has
Because Christ dwells in

in hino

died %o =in and has risen again to new life.

him he 1s semsitive to God's parposeswhich are being carried out

own 1ife and in the lives of the people around hime Because of Chris®
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he loves every person he meets for $two reasons:

1. Beczuse he wants to help the other person to gain

the full bleasings which Christ has won for him.

2. Heceuse the other person is mystically united to

Ohrist, and loving him is, in 2 gense, loving Christ.

God has placed the resources of the universe, the events of history
and the joys of the body, mind and spirit =2t the disposai of = truly
Christion person in order that he may become the instrument éf Godls
creative work in the lives of His children.

God's general purpose in the sexual lives of young people is that
they grow toward that kind of sexual fellowship which will result in
the wnity of the flesh: the marriage union between man and woman in which
the mystery of sex points to the mystery of Christ's relation to &he

Church and to the individual soul. A relationship in which one's ex-

perience of Christ and the Church casts a reflected light upon the sexual

union bebtween & Christian married couple. In this in interaciion of deepen-

ing insights the Christian faith of the two people concerned grows from
grace to grace.

The process of growth toward e realization of the ultimate mystery
of the spiritual and the physical 1ife begins in the sexual curiosity of
young people. Young people crave to kmow the mystery of sex. This long-
ing cannot be setisfled by giving them information sbout the phnysical
details of the reproductive apparatus.- Phe lure of sex is, according to
Piper, alsoc responsible for thi profound metaphysical questions which
adolescents ask while they are still in the process of adjusting to thelr

maturing sexusl drives.L They want to know the "Why® of sverything,

10tto Piper, The Christisn Interpretal of Sex (¥ew York:

Charles Scribner's Sons, 1941) Pe 59
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sspecially of themselves. They feel a sense of incompleteness and
loneliness which is almost overpowering, and which lies at the woot of
much of their mental and spiritual instability during the "difficult
years." ;

But young people muat be denied the only means of solving the
sexnal mystery: sexual intercourse. ZEconomic and social factors, ae
woll as spiritual immaturity make it necessary that young people re-
frain from sexual intercourse during those very years when self-control
comes the hardest. When tha virtues of purlity, honor, chivalry amd
modeaty have been sufficiently developed, then young people are led by
God to marriage. How cam young people learn to think about ons another
8o that God's gracious purpose in thelr lives will not be frustrated?
How does ths Gospel apply to the situations of courtship?

Boy mests girle The two may feel a sexmal attraction for one
another which may vary from a hasy, general sense of pleasure and ex-
oitement %o a conscious desire for physical wunion. The latter feeling
is unwarranted by & truly Ghﬂatmﬁ approach to 3 casual meeting between
boy and girls Bat how does a sexnal interpretation of the Gospel help
to produce the first feeling rather than the second?

What should go on in the minds of young people when they meet?
Certainly when & Christion boy looks at & beautiful girl he enjoys 1cok=
ing at har. But he does mot look at her as a potential gratification of

his own selfish eppetitess He does mot see in her a "julcy morsel;® he

does not look upon her in the same way he would look at & ham gEiqiohs

She is a person; a person for whom Ohrist died, and in whom Christ either

wishes to live or is already living. ©She is not a potential "guinea pig"

for his semal experimenmtss She is a person toward whom ho Apoutanyoably
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feels o sense of chivalry; he honors her because she is a vessel of the
mystery of semual and personal fellowship. It is God's will that Chrigt
be bora and grow in her so that she may someday be capable of entering
into a marriage relation which will point to the spiritual realities of
Christ's birth in the flesh, Christ's self-giving love to His Bride, the
Charch. Boconse he sees this potential value in her be looks upon her
as some one he would iike to help and protect.

In & similar way a Christlan girl does not look at a boy as a
pobential social trophy or as a potential flunky. He is a potential
guide and guard, just as Christ is Guide and Guard of the Church. It
is God's purpose that the boy grow toward the kind of spiritual maturity
in which he can onter the marriage relation amd pensirate the imner
mystiery of his sexual nature. He will learn to behave toward his wife,
to give himesi? for his wife,as Christ geve Himself for ths Church. Be-
canse sha does not wish to inflame his physical desire shs behaves modest-
1y in bis presence. She does not want the physical to frustrate God's
program for the boy's spiritual growth. He must not be drawn toward a
physisal erpericnce for which ks is not ready.

Needlesa to say, these are the spiritual considerations which prompt
Christian young psople to control and redirect their thinking and attitudes
about sax. Tha physical reason thet prompts restraint is that physical
passion may become unrestrained and result in ths propagation of & child
for whom neither the boy or the girl 1s able %o provide care and guldance.

Boy meets girle Boy likes girls Boy asks girl for a date. In all

probability the first date will be & very casual experiment, and it may

be the only date these two people will ever have together. Therofore the

tmpression they mske on one another 1s decisive. This ome date will be
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eithor constructive or destructive for the two people concerned. There-
fore when o boy and girl prepare for a date thsy must remember that their
date 48 a date with God, not just with one another. God wants tham to
engage in the creative proceas of making one another more deeply aware
of the spiritual implications of their sexnal characteristics.

Young people are net likely to contribute to this constructive pro-
cess if their first date is 2 movie date. Spending two or three hours
belng bambawrded with the usual Hollywood mizture of sex, murder, false
romentlcism, @ folse pieoture of marriage and a oynical deprecation of
chivalry, honor and modosty 4s going to drug them into a deperscnaliszed
attitude toward one anothore Two people caanot talk during a movie. 3o
they hold bands. After the movie they talk about the movie and while
they talk dresam alr castles which have nothing to do with reality, and
nothing to do with the faot that they are two people meeting ome another
for the first %ims. At the end of the first date comes, as often as not,
the conventionol good=-night kiss at the door of the girl's home. The
gocd-night kiss is part of the imerican dating pattern and is often quite
perfunctory ond jmpersonale It may not always be as promiscuous as it
appears to be on the surface.

If it means nothing more casmal than a hand-shake to both parties
then it may not be hamfule If 4t is a declaration of respect on the
Part of the boy and gratitude and appreciation om the part of the girl
then 1% may even be constructive. But if the kias arousas pession and
inflanes the imegination it offsets 21l the personal spiritual gains made
during the date. The £inal impression of the first meeting between tho

Yoy emd girl will not be a constructive onee.
Suppose that the boy £inds that the girl has little {n common with




53

him outsids of physiocal attraction. Suppose, too, that he realizes
that her interest in him is neither spiritual, constructive, or very
personale Perbaps the girl, through past experiences of inconsiderate
treatment at the hands of o‘ther boys, has been 2 slave to her sexual
impulses . :

88411, the boy finds himeelf very mach attracted to her physically,
and he porsuades himeelf that by dating her for a length of time he can
"pesouo” hey from her pre-occupation with sex and the gratification of
her own selfish desirss. Very often a girl will in a similar way try
to Justify to herself a policy of dating a boy to whom she is sexnally
attrasted, but who is porsonally & little repulsive toward her because
of his slavery to. passion. Boys and girls tend to form these "second-
best" companionships becsuse of their fallure to find trus love with
the Xind of person they would like to marry.

In any cese, the kind of dating which is based on the idea of a ro=-
form project is risky. Because the boy or girl who 1s a slave %o sexnal
passion will not stop wanting physical carresses Just becanse the obher
party is trying to be & reformer. Soonmer or later the would-be reformer
persuades himself thats by his carresses the balance and wholesomeness of
his charecter will communicate itself in some mysterious way %o the other
pemzi. ip shown above, this "sanctification" of the appetites may t2ke
place in the ideel sexmal union in Christien marriage, dut 1% will cer-
tainly not be brought about by "necking" on a date.

1? = boy wenta to help a girl toward a more wholesome emotional
18f6 he must lead her out of her preoccupation with berself. His goal
in his yelation with hor 48 to lead her into & proper relation to Gods

Through f£aith in Christ, the Incamate Son of God, she may become &n
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incarnate child of Gode A8 God's child she will become preoccupied
~with the processes of spiritunl generation, rather than the physical.
But in most c2ses the achievement of this goal will require that
the boy send his girl friend to an older person, who, in dealing with
her awiin aedvising her spiritually, will be able convinecingly to
transcend sezuality in the counselling relationship. It may be diffi-
cult for a boy to overcoms his desire to aot as gulde to the girl.
His ourlosity and his pride may prompt him to conceal from himself his
selfish seznal motivation. But if the danger does exist that the girl
will misunderstend or confuse his intentions ,then he will semd her %o
an oldsr counselloP.
1€, however, he hag a fimm desire to help her and a consistently
chivalrous attitude toward her,porhaps he has approached close enough
to the stature of the Lord Jesns Christ that he can emulate Him in His
behavior towsrd women. Christ was able to chat freely with the adulter—
ous woman 2% the well of Semaria without arousing any misunderstanding
on hsr part. Fallen women wexe cleansed by His respsct for their woman-
hood, even though their sinfulness was obviouse Just as Chrlst's love
for His Bride, the Church, caxnot be set aside by the ulginess of Her
8in, so His love for an adulterous woman could mot be seb aside,
adulterated or misunderstoode Just 28 the Church receives the gifts of
forgiveness and strength from Christ o & vomen ought to receive spirit-

val strength and protection from a man in whom Christ lives.

But a boy must know himself well enongh before he undertakes to re-

form a girl who attracts him sexually. Is he a mature child of God?

Hae Chriet, the Incarmate Word, become incarnate in him? Knowing the

mt“ a

¥ords about Christ's redemption will not be a gufficlent
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‘For Christ was the Incamate Son of Gods Bvery aspect of the will
and 1ife of God wos so incarnate in Him that every word that passed
His lips was a refleotion of Gode He was trmly the Iacarnate Worde
If a Christian young men is to communicate the 1ife of God to a young
woman his life, attlitudes and words must also be a reflection of Gode.
Christ, Ihe Incarnate Word, must dwell in him so that he becomes an
incarnate Word of Gode It is only in this deepest, ontologloal sgense
thet the barrier of the egocentric, sin-perverted sexmal instinet can
be dbroken through in the relation between ths sexes.

Thon he can give himself in friendship to the girl just as Christ
gave Himself to the women He mete But he must always remsmber that
all self-giving must be patterned after and dependent on Christ's self-
giving for the Church and to the Church. If he faila to achieve unity
of being and purpose with Christ his refomm project will fail miserably.

He must give himself to the girl in a Christ-like wey if new
spiritual 1ife is to be brought {nto being; Jjust as he wuld have fo
give himself to her physically in the right way before new physical
14fe counld be brought into being through them. Whatever has been said
here about proper attitudes of 2 boy toward 2 girl can 21s0 be said of
& girl's attitude toward 2 boy.

Poth boys and girle should be extremely honest in their friend-
ships with the opposite sex because disillusiomment breeds cynicisme
The ourrent cynical estimate of the virtue of purity among young pecple
may stem very largely from disillusionment in such friendships. The
soneept of purity has been so watered-down and dematured in the minds
of young people that it has a purely negative connotation: abstention

from orgasm. But parity is, as showm, & positive, constructive,
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manifestation of the Life of Christ 4n a person. The virtues of
chivalry and modesty are likewise manifestations of the Life of Chriat,
not Just surface, conventional patterns of human bshavior.

Becauss young people do not understand the fundamentally religilous
character of the sexual virtass they find the virtues impossidle of
aghievements If virtues are impossidle then a selfish and predatory
attitude between the sexes is permissible, and chaos reigns. Young
people strain after the ideal of romantic love and ars bitterly dis-
appointed.

Bat a Christian young person who hag become 2 child of God does
not strain after a mate. He knows that God will send him & mate whon
ke 48 spiritunlly ready to receive onee All his casual friendships
with the opposite sex are a training ground for the day when his greatest
and most meaningful friendship will begin,

Vhen that time comes, when boy meets the girl, another problem arises.
As the two young people grow toward union with one another how can the
growth of their physical intimacy be kept co-ordinated with the growth of
thedr ppiritual intimaey?

Two people who ave "going steady" or who are engaged fo be married
tend to spend more and more of their time together. This offen involves
dAropping out of group activities in school and Churche When %wo people
80 isolate themselves £rom their friends and associates and concentrete
almos% exclusively on one another their physical desire for ous another
will present a resl problem in self-controle This is so even for two
Christlan young people if they persist in malking a caricature out of
their relationship. If thay are married some dey they Thllinasuinolnte
themselves from thely friends and from their fellow Christians in the
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Church. They will need to assoclate with their friends and fellow

Christians in order to gnin help end encouragement in fulfilling the re-
sponsibilities of married life. They will found a home and take their
place in congregational and community life. If this is their aim, then
why do they suddenly remove themselves from circulation? Why do they
tear themselves out of the context of the social life in 'dhicﬁ they have
grown up? This ig o tragic miastake.

For the kind of love on which & Christien marriage must be built is
the kind of love that Christ shows for His Church. This love is reflect-
ed in the lives of ths members of the Church. Out of the womb of the
Churceh is born the kind of love which can come into the lives of indi-~
viduals and into the life of & religious community; for Christ, the
Incarnate Word, has been born in the hearts of the people concerned.
When & boy and a girl center their attention on their life together in
the Church their love can keen growing and will mot turn back on itself
and ceuse frustration.

It ic in e live, active church group that young people can be brought

to realize the unreality of ideal love and hapniness as pictured in movies,

plays, megezines and radio programs. They may also be convinced by com—-

paring their experiences with those of other Christians their own age that

drinking, dancing, and "necking" on dates may be inimical to thelr growth

in Christ-like love for one another.

But it is to be hoped that their pastor will not pronounce a blanket

Judgment against all drinking, dancing and kissing as guch. The late Dr.

Meler wag of the opinion that young people ought not to kiss until formal

engagement.z mhis recommendetion is highly unreslistic, to say the least.

(St.Touis: Concordia

2Welter A. Haler, For Better Hot For Horse,

TR T

Publishing House, 1946) p» 333+  FRITZLAFF MEMORINY, IiRR ARy
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1% is baged on the falge assumption that in moral conduet "if you say
4 you wilil have to eay'P, and if you say'B'you'll soon want to say 'O,
ete." A person who has been born of God, however, does not live
according to the alphabet of the flesh. He lives according to the
alphabet of the Spirit. A nommal healthy boy or girl possesses a cer-
tain amount of semnal curiosifty. The satisfaction of this curiosity
will ocoasionally take the form of kissing. As long as the kissing is
the expression of regard for the other person and commensurate with
Ohristian love, the kissiog is good. Why forbid 1%?

Dancing Goo usually involves & degree of personal and sexmal inti-
magye Coupled with drinking 4% can be dangerous to purity. But pastors
onght $o realize that young people have to find this out.foz' themaelves.
if any gerveralizations are to be made about particular forms of behavior
$n courtehip it would be mach more wholesome if the generaliszations came
out of discussions by the yomg people themselves. If youmg people are
encouraged by the Chnrch to compare their spiritual and physical ex-
periences in the realm of courtship they will trust their pastor and the
members of their congregation. Remaining active in the Church, thelr
courtship will be conditioned by the Life of Christ as He lives in His
Churoh. And %be impulse of sex serves as o call to & boy or girl %o over-
come personal isolation, to love and be loved. This kind of courtship

leads ultimately to marriage and the gnitiation into the immer secret of

.the mystery of lifes The wrong kind of gourtship may lead to marriage,

but the twe people concerned may already have rained thelr chances of

penetrating to the heart of the mystery of 14f¢. If they have they will

be disappointed. If, however, they have seen the gexnal instinct as a

6all to spiritual 1ife as woll as %o physical 1ife the unity of the flesh
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will reveal new joys, new experiences of the grace of Gode

These are only some of the aspects of the 1ife of courtship which
can be illuminated by the 1ight of the Gospel 28 expressed in tems of
the sexual metaphor. 1% is the hope of this writer that other Christians
will gome day devoie themselves to exploring the potentialities of apply-
ing the Gospel to the sexual life in sexual tems.

No mentfon has been made in this essay of the problems of marriage;
or of the problems which confront pastors in counselling young people
who are troubled by semmal sin or sexual perversion. These problems are
also amenable to solution through the message of the Gospel as outlined

above.
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