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of Israel.s It is our purpose in this chapter to survey such
correspondences, for from these the questions arise to which
we then address ourselves.

As a first correspondence between this history of Jesus
and that of Israel in the oexodus, Wwe may note that easch marks
the beginning of a divine activity. The baptism of Jesus is
the inaugural event for {is apvearance and ministry. 1In ef-
fect, the context suggests, the work of John the Baptist is
hereby climaxed and in a sense comnloted. Whersas in Matt.
3:2 it is John who cries, "Repent, for the kingdom of hsaven
is at hand," Matt. L4317 puts these words into the mouth of
Jesus .t The scene of baptism implies inauguration, and it
looks toward the work and destiny now to uniold.2

Parallel to this, the exodus inaugurates the history of
Isrsel and looks at the same time toward the destiny God has
in store for this people. Israel's latser theology of her
covenant relation to God, her calling, and her destiny, is
consistently rooted in the evenis of the dellverancs from

Egypt and the wilderness era.S B8ince the Exodus is rogarded

1Scr1pture quotations are in the Revised Standard Ver-
sion unless othorwlse indicated.

2The inaugural character of the baptism of Jesus is in-
dicated by Mark, whose opening words are "The beginning of the
Gospel of Jesus Christ, the Son of God" (Mark T:1). The read-
ing "the Son of God"™ in this verse is disputed, however, the
chief witness for its excluslon being the codex Sinaiticus.

3ylrich W. Mguser, Christ in the Wilderness (London:
Student Christian Movement Press, 1963), pp. l6=17, comments
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as the moment of Isracl's "creation" as the peonle or "son"
of God (Deut. 32:63 Mal. 2:6), there may be Ssome Justification
in applying to that event the analogy of a "birthday." Hoses
at the border of Canaan can survey the events and define their
impllcation in the words, "Keep silence and hear, O Israsl:
this day you have become the people of the Lord your God"
(Deuts 27:9). We do not thereby deny or minimize the patri-
archal history and promises, to which even Ex. 2:2; refers.
Those promises we might liken to the inception of presgnancy,
end the years of bondagze to tho darkness of the womb.'t In
any case, ln the later history the exodus is regarded as the
beginning of the history of the chosen race, and pointing %o
a Tuture destiny of service and blessing.

Secondly, the baptism of Josus and the exodus of Israel
correspond in that the event in each instance includes a divine
pronouncement, a wWword of grece, consisting basically in the
conferring of a name. In the case of Jesus that word is the
baptismal sentence, "This is my beloved Son, with whom I am

well pleased” (Matt. 3:17), by which declaration God relates

on the fact that while some 0ld Testament passages point to
the deliverance from Lgyptian bondage as the ceniral point of
Israelite faith (Hos. 12:9; 13:li), others see the wilderness
period as decisive (Hos. 9:10). "It is probably safer to as-
sume that at least since the eighth century the themes of the
exodus and the wilderness were so thorouzghly amalgamated that
whenever eilther of them wes mentioned the associatlon of the
other was covertly implied.”

L1n abraham's vision (Gen. 15:12ff.), "a dread and great
darkness" is associaoted with the period of enslavement of his
descendants.
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Jesus to Himself. The exodus history of Isracl rests upon g
similar divine pronouncement. Two basic names are spoken
upon Israsel in that contexit, both of them fundamental %o her
future history. The one name is "my people."™ A classic
statement of its implications is Ex. 6:7-8:

I will vake you for my people, and I will be your God;

and you shall know that I am the Lord your God, who

has brought you out from under the burdens of the

Egyptians. And I will bring you into the land which I

swore to zlive to Abraham, to Isaac, and to Jacob; I

will give 1t to you for a possession. I am the Lord.
The concepts of destiny, relationship, and promise conveyed
in these words have their parallel in the Fatherly word to
Josus at His baptism. More important for our purposes, how=-
ever, is the other bgsic name which the exodus history at-
tachas to Isreel, the name, "my son." The key passage is
Iixe L322, where the Lord commands Moses to Say to Pharaoh:

Thus says the Lord, Israel is my first-born son, and I

say to you, "Let my son go that he may serve me"; if

you refuse to let him go, behold, I will slay your

first-born son.
The name "my son" here conferrsd by the Lord on Isracl is
more than just a name. The contexi suggests two immediate
implications. One is that God willl deliver His son from Egypt.
The son will have freedom and security in the Pather, and the
proud might of Egypt will not be able %o touch him. The other
is that the son is to serve the Father, to participate in the
work of the Lord.

Tn the later history this name, "my son," is not forgot-

ten, though most of the passages in which 1t recurs reflect
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a klnd of divine disappolntment and frustration. The son
proves o De an unrighteous child who will not come through
in faithf'ulness to serve the Father, share His mind, and do
His will. Yet God never ceases to yearn that Israel be ilis
son in spirit and in truth. See, for oxample, the following:

They have dealt corruntly with him, they ars no longer
his children because of their blemish; they are & per-
varse and crooked generation. Do you thus proquite the
Lord, you foolish and senseless peonle? 1Is not he your
fathsr, who created you, who made you and establishe
you? (Deut. 32:5-0)

When Israel was a child, I loved him, and out of Egypt

I called my son. The more I called them, the more they
went from me. . . . Yet 1t was I who taught Ephraim to

walk, I btook them up in my arms; but they did not know

that I healed them. (Hos. 11l:1-3)

Sons have I reared and brought up, but they have rebelled
against me. The ox knows its owner, and the ass its mas=-
ter's crib; but israel does not know, my people does not
understand. (Is. L:2=3)

For he sald, Surely they are my people, sSons who will not
deal falsely; « « . For thou art our father . . « thou,

0 Lord, art our Father, our Rodeemer frou of o0ld is thy
name. (Is., 63:8,16)5

e shall see that the pronouncement of the name "my Son” on
Jesus at His bantism must he understood not only in relation
to the naming of Israel in the exodus, but also in relation
to the long history-of the failure of this son to live out the
6

implications of his name.

SOSGaP Cullmann, Tne Chrisiology of the New Testaments
franslated from the German by Shirley €. Guthrie and Charles
Ae Mo HWall (Philadelphis: The Westminster Press, 1957), D 27%,
gives additional references. See also auser, ov. cit., p. 2C;
and George Nickelsberg, "Sons of God," The Seminarian (Concor-
dia Seminary, St. Louis), LII, No. 1 (December 1950), 27=3L.

61he exodus history is also the moment in which God
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There 13 a third correspondence betwesn the baptlom-
Gemptation story of Jesus and the exodus clstory of Israel.
In both Instances the name "my son" 1s spoken, not mersly by
words, but by an eveni. Israel could never separate its
idontity as son from the events of the exodus which confirmed
this initlal promise of God and turnsd the word into reality.
God not only named Israel His son and people; He alsc summened
them %o leave, performed the plagues on the Egyptians, opcned
tho Red Rea for them and closed it on their pursuing ensay,
sustalned ¥ls people through the wilderness, and finally
brought them across the Jordan and into the land. Ths kbaptism
of Jesus appears Lo be a small, even insignificant event, when
set alongaide so dramatic a history. Yet we shall explore the
11kolihood"that John's baptism in a way recalled, epitomized,
and re-liived that very history of Israel's deliverance, as

focused on the crossing of the Red Sea out of slavery, and of

reveals His own name YHJWE to Hls peonle. Hauser dlscusses
this, on. cit., pp. 23=25. In terms of the source hypothesis,
he mssoclates the giving of the name at the burning bhush

(Ex. 3:13{.) with &, but sees an essential statement of the
seli-prevelation of 30od in J at Ex. 33:1%9 and 34:6f. In sunm-
marizing the significance, Meuser says, "The name of a god

or person is not an gccldental mesns of identification; rather
it denotes the essence of a beinge « « « Only by disclosing
the knowledme of his name does Yahweh enable his people to have
communication with him." e can only add that God!s naming of
His people must also bs understood as denoting "the essence

of their beins." 1t is no ligh®% mattsr, therefore, when God's
creative word is thwerted by Israel's reluctance to be the
"Son of God" in spirit and in action.
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the Jordan into the realization of the promise.?

Finally, in this recounting of correspondences, we must
mention the teomptation of Josus itself, and iis Setting in
the wilderness. The parallels with the history of Isrsel are
Yoo abundant to be accidental. Isracl is led into the wildenr-
ness by the plllar of cloud and of fire; Jesus by the opirit
of God.8 Israsl wandors in the willderness forty yeors, and
at one point succumbs to the terror of Moses!' absence for
Tforty days, durlng which time the people lack any sign of the
presence of God (Exe. 32). Josus i1s in the wilderness forty
days. Israel faces the crises of survival--lack of watsr and
ol food; Jesus is hungry. I3rael is sustained by divine in-

vterventlon; angels come and minister to Jesus.

7Hausar, Ope Cit., cites a study by J. Jeremias in Der Ur-
sprung der Johannesfaufe, which on the basis of rabbinical
evidonce 1ndicaces 'that the reascn glven for prosslyte baptism
was found in the necesslty to make the convert undergo the same
experience which Israel as g paesople had once underzgone--tha
passing through the Red Ssa. Israel!s passage through the Red
3ea and under the cloud is assumed to be haer baptism which is
re-enacted at the baptism of the proselyte. It is eatablished
by I Cores 10:2 that Gths parallel between baptism and tha cross-
ing of the Red Sea was not unknown to Christian interpretation.”
dithout judging the validity of Jeremias' deduction, ifauser
does consider it established that "the 1dea of baptism as a
re-cnacitment of the svent which stood at the beginning of Is-
raelts exodus into the wilderness was possible at the time of
the Baptist" (p. 88). We shall have occasion to rsaturn %o
this later, in connection with an evaluation of the signifi-
cance of the Jordan as the location of John's baptising.

8Ex. 13:21-22; 1/1:19-20; 16:10, The cloud iz breath
(spirit) made visible. A direct asscciation of this cloud and
fire with tho Spirit of God is indicated in Isaiah 63: 10-1l4.
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True enough, there is in the history of Israel in the

wilderness no such obvicus tempter as there s

o

n the account

l.—'-

ol Jesus! temptation. The basic thrust of the first tempia=~
tion is there, however, and in such a way that the correspond-
ing histories illumlneto esch other. If the neme and iden-

tity of "Son of God" 1s under attack as Jesus is tempted, the
same may be sald of Israsel. They have the name, not only in
words but sealed in the action of God, as "the horse and his
rider are¢ cast 1into the sea" (Ex. 15:1). Hardly has the song
of victory died away, however, when they take note of their
now situation. The prospecis are not at all glorious. They
are stranded without food gnd water in the middle of nowhere.
he burden of the imnediate crisls quickly and repeatedly ob-
scures the events Ly which the Lord has made Himself known $2
them. What good is 1t %o be called God's people, or God's
son, if they psrish with hunger? Instead of trustlng the God
who called and saved them, they devise their own salvations.
They complain and accuse, (Bx. 15=17), they make the call

(Ex. 32), they compuie the size of the glants of Canaan and
the strength of the walled cities and are ready o retura GO
return to Egypt (Mum. 12-1iy). They want new lsaders (Fum. 16).
They become sick and tired of mannaand long to return to EZgypt

whepe they at least had fish and meat, onions and garlic
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(ume 11:5f.)s. It is betber to be slaves in HZgypt than the

"son" of God.9

‘Then Moses later roviews the history, he explicitly

calls this the history of Israel's "tesitlng," and speaks to

3

3 &

1t by way of application the very words which Jesus guotes
in response 0 the devil in Matt. i:ly:

And you shall renember all tha way which the Lord your
God has led you these forty years in ths wilderness,

that he might humble you, testing you to know what was

in your heart, whether you would keep hils commandments

or not. And he humbled you and let you hunger and fed
you with manna, which you did not know, nor did your
fathers know; that he mizght malke you know that man does
not live by bread alone, but that man lives by everyching
That proceeds out of the moutn of the Lord. .

. L

Know then in your heart that, as a man disciplines his
son, the Lord your God disciplines you. . . « Talke heed
Test you forget the Lord your God, by not keeping his
commandments and his ordinances and his statutes, which
I comnrand you this day: les§ when you have eaten and
eare full . . . then your heart be lifted up, and you
forget the Lord your God who brought you out of the
land of Egypt, out of the house of bondage, who led you
through the great and terrible wilderness . . « that he
might humble and test you to do you good in the end.
(Deut. U:d=16)

If Jesus answered the devil out of this very Scripture, we
cannot escape the conclusion that He was fully conscious of
the whole history of Israel's temptation and fall, in rela=-

tion to His own wilderness situation. Followins Moses, He

9Mausar, ODes Cibe, D. 29, Suwmmarizes the rebellion of
Isrgel in the Tace or these stresses. He speaks of "the
threat of death” which "accompanies them continually in veri-
ous disguises,” and makes the valid comment that "the fact
that the people lose courage on the way is not interpreted as
the breskdown of a noble declsion, but as a rebellion against
god."
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put Tis {inger on the exact polnt of TIsraell!s feilure.

The fallure of early Christian festhers to see and de-
velop this correspondence between Jesus end Tsrael in the
baptism and temptation account, irmposed upon Christendom a
theological handicap that lasted through many centuries.
Though the church fought for and kept the 01d Testament, 1t
had nevertheless to a considerable degree lost it. The sense

of theological history implicit in these Scrintures was ut-

terly foreign to the Gentile church end, with the loass of
Jews, boyond recovery. Klaus-Peter Koepnen, in his detailed

study of the history of the interpretation of the tomptation

4

gtory, points out that patristlic emphasis concentrated almost

o

exclusively on the parallel betwsen Jesus and Adam.+0 Per-

haps the dlalogue with the btempter 1n Matt, -';L:l,ll eoupled

10g1gus-Poter Xoeppen, Dle Auslegunz der Versuchungsge-
schichte unter besonderer Deruecksichitigung der Aiben Kirche
{Tuebingen: J. Ce B. HMohr, 1961). Koeppen points out, for
example, how Irenaeus handled this material (in Adversus
Faereses, V.21). Irensous begins with the mention oif Gthe
birtn ol Jesus from a virgln, from which he recslls Gen. 2:15.
This introduces the conflict with Satan, which is therefors
a recapitulation. "Christus nennt sich deshalb Menschensohn,
well er Adam in sich recapltulierte, denn durch einen Men=
sthen sind wir zugrunde gerichtet worden, und durch einen
Menschen sollen wir wieder aufgerichtet werden." Ibid., n.80.

1lthough both Jewish and Christian exezesis of Genesis
32 has long ldentified the serpent with the devil, this asso-
ciation cannot bs taksn for granted, and is not expliclt in
the text. Though there are limited evidences of a demonol-
ogy in the 0ld Testament, the clear consciousness of a single
tempter whose express purpose 1s to inclite men to sin, does
not emerge until the apocalyptic literature of the nost-exilic
era. This history is surveyed and instances cited by Trevor
Ling, The Significance of Satan (London: Society for the
Promotion of Christian Knowledge, 196l), first chapter. See
especially p. &.
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with the Pauline theme of Jesus as the last Adam (Rom. 5:12-18;
1 Cor. 15:20-22, l15), proved an insurmountable distraction.
Anart from certain traditional proof nassapges, the 0ld Testa=
ment lay dormant and sessentially unknown for long azes.
We turn now 4o a closer cxamination of the name "Son of

God" as 1t occurs in the divinec declaration at Jesus! hap-

tism, "This is my beloved son."




CHAPTER 11X
THE BAPTISMAL WORD

Iin Matthew's presentation the declaration of the

volice
from heaven, "This is my beloved Son," is immediatsly answered
by the challenges of the devil, "If you are the Son of God . . "

(Matt. 3:173 L4:3)s DBy these words the tempter tries to cast
doubt on the word spoken by the Father, and to exploit
againat the testimony of God the evidences of hunger and
loneliness which seom to contradict it. Thus, as Matthew
seems to indicata, the temptation itselfl presupnoses the Word
which antecedes it, and has meaning only in the light of that
Word. The unity between these two stories in terms of the
name "Son of God" is, as we have indicated, a feature pecu=-

liar %0 the first Gospel, and ths starting point of our

L second peculliarity in Matthew is the grammatical form
of the Father'!s declaration from heaven. In !Mark 1l:11 the
sentence 18, "Thou art my bsloved Son; with thee I am well
pleased.” Luke's rendering is identical to !Mark's, although

in the so-called "Western texts" the sentence is replaced by

lsupra, p. 11 . The Satanic "if" racurs in Matthew's
account of the mockery at the cross "If you are the Son of
God, come down from the ¢ross. . « « He trusts in God; let
God deliver him now, if he desires him; for he said, 'I am
the Son of God.!' (Matt. 27:40,43)s Weither Mark nor Luke
has such a saying.
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direct tati 5 the S i

a dairect quotation from the Septuagint reading of Ps.2:7,

! } - 5] - 2 - 2 ., 0y .

'"Thou art my Son, this day have I begotten thee." ihersas

poth Mark and Luke have the Word as an address 0 Jesus

spoken in the second person, Matthew has the third persong

"This is my beloved Son, with whom I am well pleased." How
8nall we account for such a variation? 1t is true that Mark
9:7s in the context of the transfiguraticn, has the voics
speak in bthe third person, exactly as in Matt. 2:17.3 The
change of person is appropriate at this point, however, for
now there ic an audience of witnesses for whom the declara-
tion is intended. At the baptism, when thare is no such
audlence, !ark presents the word as having been spoken in the
sgcond person, addressad to Jesus Himself. Assuming that the
Gospel of Mark was a basic resource when cur first Gospsl was
written, we might explain latthew's variation by arguing that
the first evangelist inadvertently employed Mark's transfigura-
tion wording in his own account of the baptism of Jesus. A
rore reasonable explanation for Matthew's choice of the third
person, we suggest, i1s that he recognizes and wants to reflect
the essential correspondence between this word sroken concern-

ing Jesus, and the anclent 0ld Testament word spoken of Israel

2phe vapriant "You are' (second person) is found in a few
manuscripts, notably D (Codex Bezge), orobably through the
influence of 1ts parallels in the other Gospels.

3Matthew's wording of the declaration at the transfig-
uration (Matt. 17:5) is exactly that of Matt. 3:17 and Mark 9:7.



2l

in Ex. b4:22. There God had msde the declaratory statement,

"Israel 1s my flrst-born son.” Here, we suggest, God fulfills
that pronouncement in another declaratory statement, "This is

my beloved son." (Matt. 3:17) |

€

Can this proposal ve established? It must be granted,
cf ccurse, that in apite of similarities, the two statomenits
{Zxe }4:22 2nd Matt. 2:17) are not really identical. For ex-

ample, in the one we have the word "Israel," in the other

L0}

merely the pronoun "this." This variation is haerdly critical,
however. If an essential identity can be demonsitrated between
the rest of the respective senten the inevitabls conclu-
sior will be that Matthew intends to equate "this™ with
"Isracl,” and thus to polnt to Jesus as the realizatlon of
(God's covenant word concerning His people 1In Egypt.

A further difficulty is that the Septuaglnt %translaticon
of the Hebrew at Lx. i1:22 offers no encouragement to our
sroposal., The Hebrew reads 77?%;?1:1" 2 gl ML . With almost
an absolute literalness the Septuagint reproduces the Hebrew
even in its word order, viss rrgw'tc'a‘r'owfs Moy ’In—ew’\)- But
this very literalness neutralizes any contribution the Septua-
zint trenslation might otherwise mnake, positively or nega-
tively, to our present discussion. Matthew, as we shall
j11lustrete in other contexts, is not bound to the familiar

Creelk vemsfmns:.LL More often than not he doss his own

4Infra., ppe 36f.
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R

sranslating, and he seems to abhor the rigid lliteralism which
of'ton characterizes the Jeptuazint. The thougnht is what mat-
Yers, nct the words. Thevefore 1t 13 nobt abt all difficult +o
imagine that Matthew thinks of Ex. 1122 as saylng, ’Irg&ﬁk

2 < </ < /

Lot o0 vloS Uou O TewToTokoeS . in gonaclous and even de-
liverate parallelism of structurs to ths baptismal word,

T/ % C € ¢ (¢ 4) /
QuToS I0T(VY O VLIPS Jov © da.d-n.\‘ros (:Iaﬁtc 3.17).

Granting all this, wo are loft still with one decisive
problem, and that 1s the variation in adjectives. &Ex. 22

% - £ l )
has 122 op TewtoveKes, vath, 3:17 has ApayTes, In the
first Instance the son is called "first born," in the sscond
"beloved." Vet oven this diffsrence is not as great as may
aa

at first glance appear. C. . Turner in a significant arti

1 ~ » “ . L 2 . "
cle has denmonstrated that the word a¢uWNTés, yhen associated

-

Wwith the masculine or feminine singular In the Septuagint,
must mean “ouly."g In classicsl Gresk usage, as he shows,
iawwqrés rogularly meant an only child. Liddsll and Scott,
in fact, offer as the priaary definitlon of the term, "that
wherewith one must be content, hence of only chlldren." That
the word takes on the meaning "beloved” in the Septuagint in
assocliation with plurals or with the neutsr gender, Turner

acknowledgzes. But he insists,

The assertion may be safely hazarded that whan ¢¢qunu
is used in connection with tﬁés 8u¢urqg, T«ls , or

50. H, Turner, "O YloC Moy 0 arammHToC " The Journal of
Theological Studies, XXVII (January 1926), 113-29.
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similar words, no Creek of pre-Christian times woulad

have hesitated in understanding it of an "only child,"

or would for a m?ment have thought of any other mean-

ing as possible.®

In the Septuagint &&urq'n'as is used in a number of pas=-
sages to render the Hebrew V712 , meaning "only child."(
The illustration which is of particular significance for our
study, since 1t contains almost the exact phraseology of the
vaptismal word, is Gen. 22:2. Here the Septuagint reads
NeB s Tov olov oou Tov &-d-u.rrq'l‘o/‘/, oV :]J.&Trmrm , translated "Take
your son, your only son Isaac, whom you love . . ." Jjas
atthew conscious of a relationshipn between the account of
Abreham's call to sacrifice his T'TT2 , and the event he un-
folds in his CGospel, concerning that Father who Himself sctually
carries through the act which lle did not finally demand of
Abraham, namely, the offering of His Son, His “T"T‘T:_ or sznrqn;s ?
Turner would reply with an unqualified "Yes,™ not only because

the "thrice repeated" phrase in Gen. 22:2,12,16 is so exact a

6_;‘!)_5._9_., Pe 117.

Tgen. 22:2,12,16; amos 8:10; Jer, 6:26; Zech. 12:10.
Elsewhere Y"TTL is translated movepivgs as in Ps. 22:21;
25:16; 35:17. In Judges 1l:3) Septuagint (A) amplifies the
word in describing Jephthah's daughter by both teorms, Kev
dUtn _uovegiviys 4uth ¥ywmyT, Codex B here has simoly Aovoypivis.
Commentators generally agree that the variation in the Septu=-
agint renderings is due to different translators, and that
Johnta 6 movopivys viés  in 1:18 and 3:156,18 is equivalent to
the "beloved" or "only Son" of the Synoptlcs. On uovogivq! as
meaning "only" in John, see Dale lMoody, "God's only Son: The
Translation of John 3:16 in the R.S.V.," Journal of Biblical
Literature, LXXII (1953), 213. For sovorivss 8s 6xpressing
~ Ty, see also Luke 7:12; 8:42; 9:38.
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counterpart of the word of the Fether at the bantism and

transfiguration of Jesus, but also bscause StH. Paulls refor- -
¥ a J

ence to the Fathar who "did not spars His own Son" { 00K

3 ! ;" -, 3 - 2 3 2 4 o)

igsiocaTo , Rom. §:32) so obviously lezans on the ouvk Z¢ftow Tou

ufed oou TH0 agaTqTOD  of Gen. 22316, and thus reflechs the

v

early consciousness in the Church of this association. "lo

1%

story in the 0ld Testament is more suscepiible of a Christian
applicatlon,™ is his judgment.a For our purposes it is enough
%o be aware that, whatever emobtional impnlications the term may
carry, the fundamental meaning of &aamnn& is "only," the only
Son the Father has.

This does not yet establish an essentlal ildentity between
the "first-born® son of Ex. L:22 and the "bsloved" Son of
Matte 3:17. Nven granting that "beloved" means "only," the
Hebrew behind 1% is-rWT:, while tho Hebrew of Exw:ly:22 is
1'J1. The former is rendered in the Septuagint by Zd-d‘rrv]n’s
or sometvimes by,aoVb&iW$. For the latter the Sepiuagint
regulariy has'neuHJ?DKOL Yot we do detect here a movement
in the direction of convergence, for T°TI} and 122 gare con-
septually quite closely related. In one passage, bthe paral-
lelism sugzests that here at least they are to be regarded

as Synonymous:

And I will noub out on the house of David and the
inhabitants of Jerusalem a spirit of compassion and

G
Spurner, On. cit., p. 123.



