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of their teachers and adherents as well ac the principle thai God can
be found through finite reason. The remarks of Jefferson's personal
physician, therfore, are nisleading:

It is due, also, to that illustrious individual.

to say that, in all ay intercourse with him, I
never heard an observatism that savorcd, in the
alightest degree, or impiety. lils religious be-~
liefs harmonized more closely with that of the
Unitarians than any thoer denomination, but it

was liberal and untrammeled by sectarian feelings
and prejudices. 1

To James Smith, Jefferson writes in December of 1822:

About Unitarianism, the doctrine of the early
age of XWeeeeesthe pure and simple unity of the
creator of the universe is now all but ascended
in the Eastern States: it is dawning in the
Viest, and advancing towards the South: and I
confidently expect that the present generation
will sec Unitarianism become the general religion
of the United States.....I write with freedom be-
cause, while I claim a right to believe in one
God, 1f so my reason tells me, I y:l.old.‘,as freely
to others that of believing in three.

. In evidence of how strongly Jefferson felt that Unitarianism
should come to his home state, Virginia, we read in a letter to Ben-
Jamin Waterhouse:

Monticello, July 19, 1822,

Dear Sir,--in anciently dislocated, and now stiffening
wrist, makes writing an operation so slow and painful
to me, that I should not so soon have troubled you with
an acknowledgment of your favor of the 8th, but for the
request it contained of my consent to the publication
of my letter of June the 26th. No, my dear Sir, not for
the world. Iato what a nest of h:mots Iohu:.: g:tthmt
head! ' The genus irritabile vatum, on w ument.s
ﬂ lost, and reason is, by themselves, disclaimed in mat-
ters of religion. Don Quixote undertook to redress the
bodily wrongs of the world, but the redressment of mental
vagaries would be an enterprise more than Quixotic., I
should as soon undertake to bring the craszy skulls of

1. Randall, Domestic e of Thomas Jefferson, p. 423.
_2 To James Swith, Bemeetaty Vor TV, pe a0



"

Bedlam to sound understanding, as inculcate rea~
son into that of anAthanasian, I am old, and
tranquility is now my summum bonus. Koop me, there-
fore, from the fire and faggots of Calvin and his
victim Servetus. llappy is the prospect of a res-
toration of primitive Christianity, I must leave

to younger athletes toc encounter and lop off the
false branches whick have been engrafted imto it

by the mythologists of the middle and modcrn ages.

I am not avare of the peculiar resistance to Unita-
rianism, which you ascribe to Pennaylvania., Vhen

I lived in Philadephia, there vwas respectable
congregation of that sect, with a meeting-house and
regualr service which I aticnded, and in which Ir.
Priestly officiated to numerocus audiences. Balti-
rore has one or two churches, and their pastor,
author of an inestimable book on this subjeci, was
eiected chaplain vo the late Congress. That doc~
trine has not yet besn presched to us; tubt the
breeze begins to e felt which precedes the storm,
and fanaticiem is all in a bustle, shutting its.
doors and vindows to keep it out. But it will come,
and drive vefare it the foggy mists of Plantonisms
widch have so long obscured our atmosphere. I am
In hopes that some of the disciples of yowr insti-
tution will baecome missionaries to us, of these
doctrines truly evangelical, and open our ayss to
what has been so long hidden from them. 4 boid and
eloquent preacher would be nowhere listened to with
nore freedom than in this State, mor with more firm-
ness of mind., They might need a preparatory dis-
course on the text of "prove all things, hold fast
that which is good," in order to unlearn ihe lssson
that reason is an unlawful guide in religion., They
might startle on being first awaked from the dreams
of the night, but they would rub their eyes at onece,
and look the spectres boldly in the face., The preach-
er might be excluded by our hiercphants from their
churchea and meeting-houses, but would be attended
in the fields by whole acres of hearers and tlinkers.
missionaries from Cambridge viould soon be greeted
with more welcome, than from the trithelstical
school of Zndover, Such are my wishes, such would be
my welcomes, warm.and cordial & the assurances of
ny esteem and respect for you.

1. To Bm.imn !l,at.rhou."umm. Yol. x’ PPe 220-221..
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¥hen a certain Revcrend Isaac Story attempted to interest Jeffer-

son in tfhe theory of the transmigration of the soul, he replies thus in a

letter:

It is not for me to pronounce on the hypothesis you
present of a tranamligration of souls from one body

to another in certain cases. The laws of nature

had withheld from us the means of physical knowledge
of the country of spirits, and revelation had, for
reasons unknown to us, chosen to leave us in the dark
88 W@ were.....l have thought it better, by nourishing
the good passions and controlling the bad, to merit an
inheritance in a state of being of which I knew so
little, and to trust for th:e. future to him who has
been so good for the past.

For a short while during his youth, Jefferson enjoyed speculating

on things of the eternal but learned early that such a procidure would
get him nowhere. He opex;ly refused to accept the Unitarian principle
that a perfect knowledge of God could be achieved through finite reason,
and followed the road of resignation by reposing his head:

On that pillow if ignorance which a bensvolent Creator
has made so soft fgr us, krnowing how much we should be
forced to use it.

Aside from the fact that Jefferson disagreed with the Unitarian

sect on certain principles, the underlying reason that the Unitarians

cannot claim him rests on his belief:

I never submitted the whole system of my opinions to
the creed of any party of men whatever in religionm,
philosophy, in polities, or in mnything else where
I was capable of thinking for myself.

1. To Rev. Isaac Story, Ford, Vol. VIII, p. 107.
2. To Rev. Isaac Story, Md' Yol. 'm’ Po 107.
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Chapter VI
C. Opinlons on Morality
The philosophers of the 18th century were forever attempting
to prove that there was no connection between religion and morality,.
Jefforson went a step farther on the questicn and maintained that re-
ligion was morality: d

It is more than an inner comnection of the existence
of the Creator; true religion is morality. If by
religion we are to understand sectarian dogmas, in

° which no two of them agree, then your explanation on
that hypothesis ls just that this would be the best
possibls of all possible worlds, if there were no
religion in it:= But if the moral precepts, innate
in man, and made a part of his physical constitution,
as neceasary for a social being, if the sublime doc-
trines of philanthropism and deisa taught us by Jesus
of Nazareth, in which we all agree, constitute true
religion then, without it, this would be, as you
again say, 'sagething not fit to be named even, in-
deed, a helll'

This morality, which Jefferson maintained was religion, was in-
nate and a part of his physical constitution:

lan was destined for society, His morality therefore
was to be formed to this objéct. He was endowed with

a sense of right and wrong merely relative to this.

This sense 1s as much a part of his nature as the sense
of hearing, seelng, feeling: it is the true foundation
of morality, and not the truth, etc., as fanci-
ful writers have imagined. moral sense, or consclence,
is as much a pert of man.as his leg or arm. It is given
to all human beings in a stronger or weaker degres, as
force of members is given them' in a greater or lesser
degree, It may be strengthened by exsrcise, as may any
partiocular limb of the body. This sense is submitted
indeed in some degree to the guldance of reason; but it
is a small stock which is required for this; even a less
one than that we call common sense. State a moral case
to a ploughman and a professor. The farmer will declde
it as well, and often better than the .'l.ni'.t.u-2 because he
has not been led astray by artificlal rles.

ls To John Adﬂu' hnrhl, Vol.xv, po‘ m.
2. ro &t‘r mrr' lbﬂﬂl‘hl, VOI.“, p. 2*'
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In a letter to Thomas Iaw in 18l,, Jefferson flu;t.hor explained
morality., He held that it was not truth because of the elusiveness
and unattainability of truth. He did not think morality consisted of
the "love of God" bscause there are athelsts who have a moral sense
of values, Jefferson did not believe that the _tg_.ﬁdg_/ was morality l
either because of the number of peopln- who have no aesthetic sense, ‘.!

The truth of the matter is, that nature has implanted

in our breasts a love of others, a sense of duty to

them, a moral instinct, in short, which prompts us ir-

resistably to feel and succor their distress. It is

true that these soclal dispositions are not implanted

in every man, because there is no rule without exceptions

into the general rule. Some men are born without the b
organs of sight, or of hsaring, or without hands, . Yet

it would be virong to say that man is born without these
faculties, then the moral sense is wanting, we en-

deavor to supply the defect by education; by appeals

to reason and calculation, by presenting to the being .
80 unhapplly conformed other motives to do good, But
nature has constituted utility to man the social test |
of virtue. The sams act may be useful and consequently
virtuous in a country which is injurious and vicious in
other differently circumstances. I sincerely then be-
lieve, with you, in the general existence of a moral
instinct. I think it is the brightest gem with which

the human character 1s studded and the want of it is more
degrading than the most hidecus of the bpdily deformities.l

WV

In sharp contrast to Rousseau who also h':naved in a creator
and the presence of a moral instinct "but who -_ould have denied that
this moral instinct was nothing but social instinct," Jefferson was
led to accept the existence of morality "eh.loﬂ.r_bum man being a
social being, soclety cannot be organised and subsist if it is not
composed of morel beings."? The manifestation of morality, according
to Jefferson, lies in man's utility to man. i

1, To John law, Memorial, Vol.XIV, p. 1lhl.
2. Chinard, The Apootle of Ausrlca, p. 527-528
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The relationship between particular and peculiar dogmas of a
religion and moral precepts are viewed by Jefferson thuss

Reading, reflection and time have convinced me that
the interests of soclety require the observation of
those morel precepts in which all religions agree,
(for all forbid us to murder, steal, plunder, or
bear false witness) and that we should not inter-
meddle with the particular dogmas in which all re-
ligions differ, and which are totally unconnected
with morality. 1In all of them we ses good men, and
as many in one as another. The varieties of struc-
ture of action of the human mind as in those in the
body, are the work of our Creator, against which it
cannot be a religious duty to erect the standard of
uniformity. The practice of morality being nacessary
for the well being of soclety, he has taken care to
impress its precepts indellibly on our hearts that
they a&all not be effaced by the subtleties of ocur
brain. 7

1. To James Fishback, liemorial, Vol.XIL, p. 315.
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