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CHAPTER I

INTRODUCTICN

The purpose of this thesis is to investigate the 014
Testament and intertestamental background of the words and
concepts appearing in Mark 1:1-13. Our study will show
that almost every word and phrase in these verses is charged
with a complex cf theological associations stemming from the
Old Testament and the Apocrypha and Pseudepigrapha. We will
attempt to show what these associations are, the different
nuances given to them by the writers of the Old Testament
and the intertestamental literature, and the varying ways

in which they were combined in these writings.

One must always approacih Scripture from the viewpoint |
of the writer and the persons for whom it was originally f

written, We will try to re-create a part of the religious

thought-world of these early Churistians and to discover and

docunment what the words and concepts of Mark 1:1-13 may f

rst readers. It is our

s

have meant for this Gospelts f
premise that this evangelist was thoroughly at home in the
Old Testament Scriptures and well acquainted with the

thought-world that crecated the intertestamental literature
and that he ascumed a considerable knowledge of these ideas d
on the part of his readers. We do not claim that the author

of this Gospel was consciously aware of the many passages ‘
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that we will collate here or that he deliberately and spe-
cifically related his work to all the various ccuplexes of
ideas that we have spelled out.

Hebrew and Jewish eschatology was net consistent in
structure and outlcok, Different writers combined various
complexes of ideas in diverse ways. 1t has often been said
that our Lord was the first person to combine in llis think-
ing the figures of the Messiah, the Suffering Servant, and
the Son of Man., Be this as it may, it is probably more cor-
rect to assert that the Jews did not divide their eschato-

nto neat, clecan-cut categories. We can

Lis

logical thinking
demonstrate this {rom the 0ld Testament Scriptures them=-
selves, as well as from the writtenm sources cf the inter-
testamental era. There is no way of knowing exactly what
complex of ideas may have been conjured in the mind of a
well-read Jew who heard such terms as Servant, Messiah, Son
of Man, new exodus, and covenant. We will try to show what
some of these patterns may possibly have been and will sug-
gest that any number or cowbination of them may have been

in the mind of our authior as he penned his Gospel.

Although this evangelist and his readers may not have
had a first-hand acguaintance with the written forms of scme
of the intertestamental literature which we will cite, we
will assume that where an idea appeared relatively frequentiy
in this literature it was very likely part of the thought-

world of first century Judaism and Christianity. Wherever
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possible we will give dates for the rabbis we cite., 1In al-
most every case these rabbis lived after the time of this
Gospel's conmpesition, and their sayings were put intc writ-
ing still later. However, we feel that with due caution one
may assume that a frequently expressed idea had its rcots at
a much earlier time.

We will not concern ourselves with a strictly critical
appreach to the authorship of Qld Testament books., Modern

scholars may discuss Isaiah and Deutero-Isaiah and the date

and integrity of the Pentateuch. However, the Jews and

Christians of the first century read these documents as
literary unities and in this study we are primarily inter-

ested in the approach of these pecple,

We will begin our paper with a study of the central
importance of the Exodus in the life and religion of Israel.
We will then show how this Exodus and the Sinaitic covenant
molded the hopes of Israel. The Jews thought of their
future salvation in terms of a new ecxodus and a new covenant.
The figures of the Messiah, the Servant of Yahweh, and the
Son of Man were variously associated with these hopes. These
ideas were carried over into the Apocrypha and Pseudepigrapha,
the writings of Qumran, and the rabbinic traditions. Certain
features were built up and cthers were played down.

Inte this milieu of hopes and expectations stepped the

‘igure of John the Baptist and the person of our Loxd Himself.
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what did their actions and speech mean to the Jews they con=-
fronted, and what comnotations and associations were con-
nected with the evangelist's witness to them? These are the
questions that we shall attempt to answer in the following

pages.

i



CHAPTER II

TYPOLOGY IN THE OLD TESTAMENT

AND INTERTESTAMENTAL LITERATURE
The PFirst Bxodus in the 0ld Testament

"In the four hundred and eightieth year after the people
of Israel came out of the land of Egypt . . "L hus the
writer of 1 Kings dates the buildiang of the Solomonic temple
(6:1), FPor the Hebrew, the Exodus and the cluster of events

that surrounded it were God's mighty act par excellence and

the central and crucial point in all history. Hundreds of
passages, spread out in almost all the 0ld Testament books,
renind one of the decisive importance of these events for
the life and thought ¢f ancient Israel. Israelite history
began at the BExodus when this people received her charter
as a nation and, more specifically, as the people of Yahweh.

All that precedes is prologue.

To both Hebrew and Egyptian, God had revealed Himself
in the Exodus as Yahweh (Bx. 6:7; 7:5). With signs and won- &
ders, with a strong hand and an outstretched arm (Jer. 32:21),

Ile had led His pecople from the house of bondage (Mic. 6:4)

and the iron furnace of affliction (Jer. 11:4), At this |

The fnglish translations of Scripture passages are
taken from the Revised Standard Version. Unless othervise
indicated, all citations follow the RSV numbering.
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time lle chose Israel from among all the nations of the earth
(Deut. 7:6-8; Ezek., 20:5), small though she was, and made of
her something of value and worth, While Israel was still in
Bgypt, Yahweh had become her God (Hos., 12:9; 13:4). He had
dried the Red Sea (Is. 43:16-17) and destroyed the forces of
Pharach, Then He led Israel into the wilderness. On Sinai
He made a covenant with her, Israel would be His people,
and le would be her God (Jer., 11:4). Despite her many re-

bellions, her wilderness years were good times. Israel's

devotion to her God wys the love of a bride who followed
Yahweh her husband (Jer. 2:2; Hose. 2:15), and in all of
this Yahweh was showing His love for His people. ™When
Isracl was a child, I loved him, and out of Egypt I called
ny son" (lHos. 11:1),

Morecover, it was Israecl's responsibility to remember
the great events of the Exodus. This mighty act of God was
no mere past event without consequences for the present peo-
ple of God. The prophets constantly called to mind the hap-
penings of the Exodus. '"Remember the former things of olg"
(Is. 46:9). The Hebrew liturgies recalled these events,
often reciting them in great detail (Ps. 78: 105; 106).
Centuries later Jeroboam could tell his people, "Behold your
gods, O Israel, who brought you up out of the land of Egypt"
(1 Kings 12:28). \When an Israelite brought the first fruits

of hig land to the temple, he said,



{/

And the Egyptians treated us harshly, and afflicted us,

and laid upon us hard bondage. Then we cried to the

Loxd the God of our PFathers, and the Lord heard cur

voice, and saw our affliction, our toil, and pur op=-

pression; and the Lord brought us up out of: BEYDE, o cigs

(Deut. 26:6%ff.).

The Passover haggadah emphasized this same point:
In every generation each one of us should regard hine
self as though he himgelf had gone forth from Egypt, as
it is said (Exod. 13:8); ". . . This is done because
of that which the Loxd did unto ME when I came forth
out of Egypt." Not our ancestors alone did_God redecm
then, but he did US redeem with them, . . ¢
=
Thus, for Jews of ecvery generation, the Exodus was a crucial
event. It was the time when cach and every Jew was redeemed
from the land of EBgypt and the house of bondage.

If Yahweh had thus acted in the past, it was reascnable
to assume that He would continue tc look after His people,
as He Himself had promised to do according to the terms of
the covenant (Ex. 19:5f.).3 Therefore, in his prayer at the
dedication of the temple, Solomon pleaded, ". . . forgive
thy people . . . for they are thy people . . . which thou
didst bring out of Egypt . . ." (1 Kings 8:50-53). uaen
Israel was in trouble, the pious Hebrews wondered what had
nappened to the great God of the Exodus and covenant (Judg.

6:7ff.). In their prayers they called upon Yahwel %o

2w, D. Davies--Paul and Rabbinic Judaism (2nd pdition;
London: S.rF.C.K., 1955), p. 103--guotes this and other

haggadoth.

3ite promised to send His angel before the people to
clear the land of its inhabitants, and He oifered many other
blessings to His covenant people (Ex. 23:20ff.).
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remember His feormer redemptive deeds (ec.g., Ps. 74). Because
Yahweh had acted in the Bxodus, the Hebrews were certain that
He would return to vindicate His people (Ps. 135:8-14), "0
that thou wouldst rend the heavens and cone down' (Is. 64:1).
This was the anguished cry of the prophet who had just re=-
cited the grecat events of the Bxodus and now saw that Yahweh's
people were again in need of His help. When lIsrael was in
trouble, she called on Him who was her God by virtue of the
Bxodus and the covenant.

But as time passed, the pecople came to think €

b

s

at, no
matter what they did or how they acted, they would remain the
people of Godls favor, and He would vindicate them. God's
answer to this attitude was a warning that the Day of Yahweh
would be a day of darkness and terror for those who were His
people in name only (Amos 5:18-20).% The covenant called for
responsibility on the part of God's peogle.5 " ahe asif giou
hearken attentively to his voice . . ." (Bx. 23:22). The
blessings of God presuppose the obedience of His people
(Deut. 28:1-14). CGod's TR is intended to call forth the
TOWof men for his fellow man (Hos. 6:6). But Israel was

B
faithless tc the responsibilities of the covenant. As far

back as the wilderness wanderings she had rebelled.® 1In

4john Bright, The Kingdom of God (New York: Abingdon
Press, 1953), pp. 661

S{bid., pp. 64f.

b6gee BEx., 14:11ff.5 15:23f.; 17:3~7; 32:1-34; Num. 113
143 16,
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fact, Dzekiel traced this apostasy and rebellion all the way
back to Hgypt (20:8)., Through the centuries Israel continued
her faithless ways in spite of Yahweh's covenant love (Amos
3:2)., Bzekiel's parable of Oholah and Qhelibah demonstrated
how God's betrothed had gone astray and become a faithless
wife (chap. 23; cf. also chap. 16). Israel had gone whoring
after other gods. According tc Hosea 1 and 2, the bride with
whom Vahweh had trysted in the wilderness during the days of
her youth had prostituted herseif. Yahweh had called His scon
out of Egypt (Hos. 11:1), but now He had to deal with rebel-
lious and disobedient sons (Is. 1:2). 1Israel had given up
her covenant with Yahweh in order to make a coveaant with
Sheol and death (Is. 28:15),

Because of this disobedience, much of the prophetic

e

message was a threat of God's punishment. A vulture was

hovering over the house of Israel (lios. 8:1). The Day of
Yahweh with all its blackness and horror was about to break
upon the people (Amos, passim). When Israel continued her
disobedience, God carried out His threat. The covenant
between God and people was broken off Ly Yahweh Himself.
losea was tc name his own two childrenm " _?TQD"’) ,\"i;" and

" 'ay x'b," signifying that Isracl was nc loager iis people,
for o would no longer bestow His covenant mercy upon them
@1:659). Zechariéh broke the staff of grace to symbolize

this fact (Zech. 11:10). HMoreover, God was about to destroy

His beloved judah and turn her over to her lovers ( Ezeke
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16:35-43; 23:22-35). Yahweh divorced her who had been His
bride by covenant (Is, 50:1; Jer, 3:8). As a token of this
fact, Bzekiel saw the glory of Yahweh leave the temple and
Jerusalem, the city of His dwelling (11:23). Because Isracl
had forgotten the God whe had breught her from Egypt, she
would be punished, This punishment consisted in a retura
to captivity. God's people would return (____‘;;_ui) to Egypt
(Hos, 8:13; 9:3; 11:5). Again the people of God were in

the house of bondage.?
A New Exodus

We have alrcady pointed cut that the Exodus was a
promise, God had sworn to be faithful to His covenant
people, and they, in tura, believed this cath, They looked
back upon the Zxodus, and even during their darkest hours
they found in God's acts and covenant renewed hope for the
future. Yahweh was still the God of the covenant and the
God of the Exodus, wrose__TJI would never depart (Is. 54:10).
Yahweh had to act in behalf of His people. 1t was Ilis very

nature to 4o =so0.

TThe use of YW scems to indicate that the prophet had
in mind Isracl's former bondage in Egypt. Some commentators
think that Egypt here should be understocd not typolo~1cally
but literally, as parallel to Assyria, since either place pre-
sented a p0531b111ty of captivity, #for this opinion sece
William R. Harper, A Critical and Exegetical Coummentary on
Amos and llosca, in The laternational Critical Lommuntarx_of

the lloly Scriptures of the Uld and New Testaments, cdited © by
Charles A. Briggs, Samuel R. Driver, and Alfred Flummer
(New York: Charles Scribaer's Sons, 1905), pp. 330, 366-67.
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If there had been a first Bxodus from captivity, there
would also be a second exodus. If there had been a covenant,

there would be a new covenant. God!'s new acts of deliverance

[N

were described in language calculated to call to mind His
furmer acts of deliverance. 1In fact, it was precisely in
this language and terminology that the pecple of God recog-
nized these imminent acts for what they actually were.8

When Second Isaiah talks about a way thirough the wilderness
and about God drying up the sea, he wishes to show clearly
and unmistakably that the God who is about to act is the
same God who once befere led His people cut of the house of
bondage with a strong hand and an outstretched arm, This
does not mean that we are dealing with two different mean-
ings of the scriptural text or with a higher or deeper sense
of the text. "Prepare a way in the wilderness™ means exactly
what it says. But these words have a theological conmnota-
tion. The last time that Israel had made her way through a
desert was during the days of the Exodus. The mention of a
new trek through the wilderness reminded Israel of God's
former act of redemption; the details of this previous act

of God helped to mold the way in which the prophets spoke

8The imminence of these acts is seen, e.g., in Is. 43:19:
v3ehold, I am doing a new thing; now it springs forth, do you
not perceive it?' Por a brief discussion of how the pro-
phets projected their interpretation on history Dy the lan-
guage that they used to describe it, see Gerhard von Rad,
"Typological Interpretation of the Old Testament,” transiated
by John Bright, Interpretation, XV (April, 1961), 187-88.




12

of God's future act. Typology uses a text that is intended
to be understood quite literally and draws from it theologi-
cal overtones that can be understood only by analogy with
God's former acts in history.®

But God's new redemptive acts are not simply a repetition
of His former acts, nor are they a return to former things.
Scripture does not nourish a nostalgia for the past nor a
cyclical view of history.lV The new exodus is described in
terms reminiscent of the first Exodus, s¢ that there may be
no doubt that this "new thing® is again the redemptive act
of Yahwel, Nonetheless, Godl's acts move toward a2 climax.
Goppelt's word is Steigerung.ll The new exodus will be
greater than the first Bxodus., The new covenant will out-
shine the old one,

The prophets seem to have been thinking specifically of
the Return from the Bxile when they talked about a new exc-

dus and a new covenant. JRach writer had his own emphasis,

and almost every element that comprised the first BExodus was

9uThe typical sense is not actually aaother oz highex
sense, but a different and higher use of the saue fllterag
sense," Robert C, Dentan, "Typology--its Use and Abuse,"
Anglican Theological Review, XXXIV (October, 1952), 212.

101pid., pp. 213f.

111bid., p. 214, The climax toward which God's acts .
move is the Christ~deed and the creation of the Church, which
usher in the eschaton. These eschatological acts are mgrrored
in His former acts, which are "vorbildlich fHr das.Ge@elnde
der PEndzeit," Leonhard Goppelt, Typos: Die typologische
Deutung des Alten Testaments im Neuen (Glitersloh: C.
Bertelsmann, 1939), p. S.
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attributed to the new excdus.l? 1In order to show the im-
portant part that the hope of a new excdus must have played
in the faith of Israel, even during the time of our Loxrd, we
nmust spell cut in some detail the manner in which the prophets
described Godt's new act in histcry.

Hosea is the first of the literary prophets to speak at
length of a new exodus. The terrible truth is that Israel

)

has been faithless to her God, and that now God is casting

YT

off Mis people. He is divorcing His wife. Isracl must re-
turn teo Igypt and to captivity. And vet, even as Hoseals
love will not allow him to forget or forever cast off his
own faithless wife, sc¢ also Yahweh will renew His covenant
with His ancient people.l3
Therefore, behold, I will allure her, and bring her into
the wilderness, and speak tenderly to her « . . And there
she shall answer as in the days of her youth, as at the
time when she came out of the land of Egypt" (2:14f.).
There will be a new exodus and a new wilderness experience.
Israel will again become God's people.l4 Yahweh cannot for-
ever cast off him wiom lle has called son (11:1,8).

Micah briefly alludes to a new Exocdus-like event when

he says, “As in the days when you came out of the land of

125ee appendix for a listing of these clements.

138right, op. cit., pp. 75f.

14716 reference in Hos. 12:9 to Israel living in tents
again could rcfer to a new exodus or could be a threat of $
punishment. For the latter idea sec Harper, op. cit., p. 386.
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Egypt 1 will show them marvelcus things™ (7:15). Jeremiah
foretells that Judah will go into captivity. But here again
there is hope for a new and greater exodus.

Behold, .the lays are coming, says the Lord, when it shall
no 1onger be said, "As the Lexd lives whe brought up the
pecople of Israel out of the land of Egypt,” but "As the
Lord lives who brought up the pecple of Israel out of the
north country and aut of all the countries where he had
driven them.!'" Por I will bring them back to their own
land which I gave to their fathers (Jer. 16:14f,.; cf.
23:7f0%

Bzekiel speaks of a new exodus. In twenty-six short
verses he describes the history of Israel, beginniog with
the first Exodus. Then he adds,

I will bring you ocut from the pecples and gather you out
of the countrics where you are scattered, with a mighty
hand and an outstretched arm . . - and I will Dring you
into the wilderness of the peoples, and there I will
enter inte judgment with you face to face. As I entered
into judguent with your fathers in the wilderness of the
land of Egypt « . « I will make you pass under the rod,
and I will let you go in by number" (20:34-38).

£
W
5
e
e

The wilderness experience will be a period of chastisement.
But Yahweh will reconstitute His people. He will bring them
back into the land that He gave to their fathers. There on
the mountain heights of Palestine all Israel will serve Him
(20:40ff.)., As the first BExodus, this also will be a revela-
tion of the covengnt God and a demonstration of His grace
(20:44).

The greatest herald of the new excdus was the unknown
prophet of the Exile, often called Deuterc-Isaiah, The
promises ¢f a new exodus appear already in the first part

of the Book of Isaiah. When the remnant has returned to
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Isracl,

Then the Lord will create over the whole site of Mount
Zion and over hcr‘&55qmblies a cloud by day, and smoke
and the shining of a flaming fire by night; for over all
zhe %lory there will be a canopy and a pavillion , . ."
435,

The language is reminiscent of the pillars of cloud and fire
that preceded and followed Israecl in the wilderness wanderings
of the first Bxodus. The prophet continues,

« « « be not afraid of the Assyrians when they smite
with the rod and lift up their staff against you as the
yptians did . . . the Lord of hosts will wield against
them a “LcuLVC, as when he smote Midian at the rock of
reb; and his rod w111 be over the sea, and he will

1ift it as he d1d in Egypt® (10:24-26).

C o br

A more specific reference to a new exodus is found in chapter
11, where we read concerning the Return,

Aad the Lord will utlerly destroy the tongue of the sea

of Bgypt; and he will wave his hand over the River with

his nCﬁlChiﬂS wind, and smite it into seven channels

that men may cross dryshed. and thexe will be a high-

way Lrom As: ,,33.4, for the remnant which is left of his

people, as there was for Israel when they came up from
the land of Egynt™ (11:15f.).

Central tc the message of the latter part of the Book of
Isaiah is the description of the Return from the Babylonian
Bxile as a second exodus. God's acts in the past are the
puarantee of His saving acts in the future. ™. . . 1€ rappel

e i L&
des grandes oeuvres de Dieu dams le passe est ordenne a fon-

o de 1
der l'ecprrance dans 1'avenir.”t2 Therefore, the prophet

15Jcan Janigiou, bacramentum futuri: Etudes sur les
origenes de iz typolozie Dibiique (Paris: Beauchesne, 1930),
Pe 1325
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states, "Behold, the former thinzs have come to pass, and new
things I now declare; before they spring forth I tell you of
then" (42:9). Yahwch is the God of the Exodus,
« « o wWho makes a way in the sea, a path in the mighty
waters . . . Remember not the former things, nor con-
sider the things of old. Behold, I am doing a new
thing; now it springs forth, do you not perceive it? I
will make a way in the wilderné¢ss and rivers in the
desert . . « to give drink to my chosen people"
(43:16-21).,
God is about to lecad a new exodus of dimensions so great
that the former things will be forgotten. Thus the prophet
proclaims, "In the wilderness prepare the way of the Lord,
nake straight in the desert a highway for our God" (40:3).
As He brought water from the rock during the first Exodus,
so now Yahweh will open rivers on the bare heights and
fountains in the midst of the valleys. He will make the
wilderness a pool of water and the dry land springs of
water (41:18), and He will guide His people by springs of

water (49:10). He will pour out water on the thirsty land
&

and streams on the dry ground, and He will pour out His

Soirit on the descendents of His people (44:3).

Yahweh fought Israel's Dattles in days of old. Here
again He is pictured as her champion and warrior (42:13;
59:17). He will be her Redecmer (43:14; 48:20-22) as He was

when He brought His pecple from Bgypt. The glory of Yahweh

Then shall your light break forth like the dawn, and
your healing shall spring up speedily; your righteous=-
ness shall go before you, and the glory of the Lord
shall be your rear guard" (58:8).

|
is about to be revealed (40:5), as it was in the past. ]
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This glory will follow Israel as the pillar did in the
wilderness. Now Israel's light has come, and that light
is the Lord Himself (Is. 60:1£ff.,19f,)¢ The glory of the

lord will be revealed to all men, This universalism por-

i

trays this exodus as greater than the first. During the
first Bxodus Israel was forced to leave Egypt in haste.
The new exodus will be different., “For you shail not go

out in haste, and you shall not go out in flight, for the

Lord will go before you, and the God of Israel will be your
rear guard'" (52:12).
Thus Israel, in exile in Babylon, looked back to God's

mighty acts of redemption in the Exodus; in the light of

these she saw her future salvation--a return from captivity
to her homeland, a new exodus whose dimensions and blessings '

would far outshine those of the first Exodus.
A New Covenant

If tiere was to be a new exodus, there wculd also be a
new covenant, especially since Yahweh had annulled lis first
covenant with Isracl. The new covenant would be greater than
the former. The first prophet to talk about ithe new covenant
is Hosca, the first prophet of the new exodus. On the day
on which God will bring Israel again into the wildernmess,

He wili renew His covenant with her.

make for you a covenant on that day with the beasts of

|
e » o you will call me, "my husband" ., . + and I will 4
the field, the birds of the air, and the creeping things |
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of the ground; and I will abolisi the bow, the sword,
and war from the land . . . And I will betroth you to
me forever . . . in 1lghteou31655 and in justice, in
steadfast love, and in BEXcy o o . And I will have
pity on Not pitied, and I will say to Not my people,
“"You are my people;" and he shall say, "Thou art my
God" (2:16-23).

Once nore God will take llis people to Himself. His mew cove=-
nant will be an everlasting covenant and cone that promises a

“

return to the conditions of paradise. On that day "in the
rlace where it was said to them, 'You are not my people,! it
shall be said to them, 'Sons of the living God'® (1:10).

God's prescnce among Hi

(5]

pecple, often a part of the
covenant promise, is promised in Joel 2:27, significantly
placed immediately before the Day of Yahweh passage quoted
by St. Peter in his Pentecost Day sermon. God's covenant
will be accompanied by the pouring out of His Spirit. The
promise of a renewed covenant is also in both parts cf Zech-
ariah, where Yahweh assurcs His people that Ile will dwell in
their midst (2:10). PFollowing the words, "Strike the shep-
herd, that the sheep may be scattered," God promises that He
will say, "They are my people," and the Remnant will say,
"Yahweh is ny God" (13:9).

The two prophets most closely connected with the new
covenant theme are Bzekiel and Jeremiah., Ezekiel talks
about a new exodus or at least a new wilderness experience,
but his main emphasis is upon the renewed covenant. In
spite of Israclls disobedience, Yahweh will gathex His people

from their dispersion. He will give them a new heart and put
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a new spirit within them, and they will walk in His statutes
and ordinances, and "they shall be my neople, and I will be
their Ged" (11:16-20). God will sprinkle them with clean

water and put His spirit within them and cleanse them from
all their iniquities and convert the desolation of their

land into the glory of Hden (36:25-27,33-3%6). It will be a
covenant of forgiveness and undeserved grace (36:22) as the

first had been, It will be a covenant of peace (34:25) and

an everlasting covenant (16:60; 37:26; 43:7). God will again

dwell with His people (34:30; 37:26f,), As a sign of this,
Bzekiel sees the glory of the Lord once more entcring the
temple, this time the eschatolopical temple (43:1ff,). Now
Israel will again be God's people (36:28; 37:13,23,27). She
will be His flock, over which He will set His good shepherd,
Javid (chap. 34)., He will take back His fallen wife (16:
60~63)., Israel will know that He is Yahweh, the covenant
God (39:22,28). The formation of a new covenant means the
reconstitution of the nation--the gathering of the dispersed
tribes (36:24, the resurrection of the old Israel--pictured
as a valley of dry bones {chap. 37). However, it should be
noted that in all of this there is a strongly nationalistic
tone, The new covenant is for the people of Israel--for one
ethnic group. Foreigners will not be allowed to enter the
temple of God (44:7-9). God will dwell with His people, but
Hle will do so in the land of Israel, on its mountain tops

(20:40ff,). The promised land of Canaan plays an important

i A ) i

[ —
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part in this covenant (34:13ff.,; 36:8-15; 37:12,22,25), and
the prophet gives directions for the rcapportiénment of the
land among the various tribes (chaps. 47-48).
Perhaps the most familiar of the new covenant passages

are in the prophecies of Jeremiah,

Behold, the days are coming, says the Lord, when I will
make a new covenant with the house of Israel and the
house of Judah, not like the covenant which I made with
their fathers when I took them by the hand to bring
them out of the land of Fgypt, my covenant which they
broke, though I was their husband, says the Lord. But
e + o I will put my law within them, and I will write
it upon their hearts; and I will be their God and they
shalil be my people. And no longer shall each man teach
his neighbor and each his brother, sayving "Know the
Lord,™ for they shall all know me, from the least of
them to the greatest, says the Loxrd, for I will forgive
their iniquity, and I will remember their sin no more
(31:31-34).

And they shall be my [
I will give them one heart and cone way, that they may
fecar me for ever . . « I will make with them an ever-
lasting covenant, that I will not turn away from doing
good to them; and I will put the fear of me in their
hearts, that they may not turn from me (32:38-40).

seople, and I will be their God.
e

God's covenant will be a new one, greater than the former, a

covenant of love (31:3) and forgiveness. Again Israel will

be God's people, and He will be her God. Thus Yahweh can say,

"I am a father to Israel, and ®¥phraim is my first-born"

(31:9). Bohraim is God's "Hi0s lrotﬂ‘?‘ro:s " (38:20--LXX).
Although Jeremiah and Ezekiel arc genmerally cited as the

grecat prophets of the new covenant, we feel that the new

covenant promises reach their height and glory in the words

of Second Isaiah. God's covenant will be everlasting (55:3;

61:8). It will be a covenant of peace, characterized by
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Yahwe h'd.]ch (54:9f£,) and marked by the presence of liis
Spirit (v‘:“l). Because God has renewed His covenant, lle
can tell lis prophets, '"Comfort, comfort my people" (40:1)
and "say to the cities of Judah, 'Behold your God'" (40:9) .10
Israel is God's cliosen neople, whom He formed for limself
(43:20f.), liis sons and daughters with an everlasting name
(43:6; 56:5), the fiock of God (40:11). VYahweh has toram up
His bill of divorce (50:1), and Israel is again His wife
(54:1-8; 62:4f.)s The whole import of God's return to Zion
15 that the covenant has becn renewed and Yahweh hias come
once more to dwell in the midst of ilis people (40:9f.; 52:8).
fhis is to be a greater covenant, not limitecd to the ethnic
israei. ALl flesh will see the glory of Yahweh and will wor-
ship Him (66:23). His salvation will reach to the ends of
the earth (45:18-25), and those formerly excluded from the

f£:),

'Jl
(,,,)

covenant will now be recipients of Yahweh's grace (56

At this point God's covenant promises reach their peak,

Thie New Exodus and the New Paradise

For the llebrews thnro were two golden ages in the past.

The one was the time of Paradise, the other, the days of

ludlthou"h tiiec word "'covenant' is not specifically used
in this and the follow ing passages, the language and termi-
nology comnenly used to describe tho covenant relationship
is present,
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earth will not yield its increase, and man will eat
his bread in the sweat of his face (Gen. 3:17-19;

-5:12).

3. Man must return to the ground from which he came;
he nmust die. He is cut off from the tree cf life
23173 3:19,22).

4. Where there was joy in the presence of God, there
will now be sorrow and pain (3:;15ff.).

5. In pain woman will bring forth her children (3:16).
6. Whereas man lived peacefully in the company of the
animals (2:18f{f.), and man'’s food was restricted to
the vegetation of the earth (1:29), now there is
friction between the human and animal world (9:2f,)
and among the animals themselves.
Specifically with respect to these matters, the Hebrew people
and the Jews of later times awaited a restoraticn of the para-
disiacal situation,
God's promises of a return to Paradise are already con-
nected with the first Exodus. Canaan is described as a land

with milk and honey (e.g., Ex.

s Lev. 20:24; Num,

W
o)

13:27; Deut. 6:3; Josh. 5:6). More detailed descriptioas
reinforce this. As Israel lives in the covenant relationship,
she will be blessed with agricultural fecundity--an abundance
of grain and wine and cil, fruitiul flocks and herds, brooks
and fountains of water, rain and great harvests (BEx. 23:25;
Deut, 7:13; 8:7-10; 11:13-15; 28:4f{.). As a token of this,
the spies return from Canaan with a huge cluster of grapes
(Num. 13:23ff.). In addition, God will remove sterility and
the fruitless womb (Bx. 23:26; Deut. 7:13-15; 28:4). He will

oive His people long life and remove all sickness from their
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nidst (Bx. 23:25; Deut., 7:15). They will live in peace, and
their enemies will be destroyed (Ex, 23:22f.; Lev, 26:7f,;
Num, 24:17-19; Deut. 7:16). Thus Canaan is described, at
least to some extent, as a return to the conditions that God
had originally intended for man. That Israel never exper-
ienced these bicssings was due to her coantinval refusal to
abide by the covenant.

when the prophets begin to speak of a new exodus, the
same promises are made, but in an intensified form, In the
day that Yahweh will again lead His people into the wilder-
ness, He will make for them a covenant with the beasts of the
field, the birds of the air, and the creeping things éf the
carth, War will be abolished, and the earth will bring forth
its increase {(los. 2:18-23), In the days of the Messianic
king, there will again be peace between man and beasts and
among the animals themselves (Is. 11:1ff.). This oracle is
immediately followed by one that promises z return of the
Remnant, who will pass dryshod across the channels of the sea.

Second Isaiah, the great prophet of the second exodus,
thinks of this great act of God in terms of a renewal of
creation, in which God will level the mountains and raise
the valleys before His people (Is. 40:4; 45:2). In those
days the wilderness of Zion will become like Eden (51:3).
Other descriptions of water and great growth and fecundity in
the wilderness point in the same direction (35; 41:17=20¢

55:13; 65:10). Yahweh will create a new heaven and a new




25

carth, and 'mo more shall be heard in it the sound of weeping
and the cry of distress.” People will live to a ripe old
age, and the animal world will live in peacec on God's holy
mountain (865:17-23).

Then the eyes of the Llind shall be opened, and the

ecars of the deaf unstopped; then shall the lume man

leap like a hart, and the tongue of the dumb sing for

Jjoy. Bor waters shall break forth i

and streams in the desert. . ., (35:5-7).18
Man's ills and sorrows, incurred because of the trespass in
Bden, will be cured.

o by POl o
ihe 1

ecundity of the earth is foreseen also by Amos
(9:13) and Joel (3:18). According to ILzckiel this will come
to pass in the days of the good shepherd (34:25ff.) and the
new covenant, when the desolate land will become like the
garden of Eden (36:35). He describes the new Jerusalem and
its temple as a new Paradise, with the rivers going out from

it

@

s midst, bringing great fecundity to the land and healing
for man's diseases (47:1-12), Peace will again reign oun
carth (Is. 2:4; Mic. 4:3; Zech. 9:10), an idea connected
with the promise of the messianic king (e.g., Is. 9:6).

The foregoing should be sufficient to show the diversity
of 0ld Testament ideas concerning the new exodus and the re-
turn to Paradise. To harmonize all these statements is quite
impossible, both because of isagogical problems and Decause

cach prophet has used his own approach to describe the future

181his passage, together with a number of others in Is.
1-39, is comsidered to be Deutero-lsaianic in orig;n'by Aage
Bentzen, introduction to the Old Testament (3rd editionj
Copenhagen: G. B. C. Gad Publisber, 1957), Ii, 107.
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events, lowever, from this maze of statements, a fow general
observations are possible, The people of God thought of the
Return from the Exile in terms of a new exodus, ancther re-
demptive act of Yahweh, greater than the former. God would
reconstitute His nation in the wilderness. Exactly what would
happen after the Return and how and when these events would
happen--on this the prophets differed. The Remnant, that is,
the true Israel, would return, perhaps to live in the wilder-
1ess (Hos. 2:15), but more likely to the promised land, God
would form a new covenant with them and dwell in their midst

forever. In those days His Messiah and His Servant would ap=-
pear, and God would pour out His snirit upon His people. To
what extent certain of these ideas were truly eschatological

and to what extent a messianic period before the eschaton

was envisioned is not cour problem iere,
Typology in the Intertestamental Literature

If it is difficult to dissect the Yeschatology" of the
pre-exilic and exilic Hebrews, tie task bDeccomes even more
comnlex as one moves into the intertestamental period, as
the classic works of Volz and Mowinckel, among others, have
illustrated.19 1In the thought and literature of this era of
Jewish history, certain of the above-menticned ideas were

dropped or de-emphasized, while others were underscored. The

19yo1z, op. cit. Sigmund Mowinckel, He That Cometh,
I >

translated by G. W. Anderson (New York: ﬁb1ngdon Press, ca.
1955).
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desigpation of which ideas were emphasized and which de-

Gﬁ

euphasized will depend on which literaturc one reads and
which particular sect c¢f Judaism one is discussing.

Before beginning our discussion of intertestamental
literature, we nust state ¢one presupposition., It is diffi-
cult, if nct impcossible, to date much of this literature
Not all parts of a given beook necessarily date from the same
tine., Some of the literature is probably post-Christian in
its present literary form. The experts often differ in given
cases. However, we will assume that any literature put into
writing within a century after Christ reflects a milieu of

thought which was "in the air" before the beginning of the
Christian cra. In the case of the rabbinic writings, we
have assumed a longer period of oral tradition, aithough one
must keep in mind the relatively late date at which these

were put into writing.

The Exodus was highly regarded during this pericd, as

. <¥ y -
the Passover haggadoth i:ulcateaﬂo Various books of the

Apocrypha rehearse the history of the Exodus as God's nighty

act of deliverance for His people (4 Bsd. 1:7,13-23; Jdth,
5:13f.; Wisd. 10-19, passim). Israel was certain that God

would keep the promise He had originally made to His pneople

(2 Macc. 7:6). The Jews prayed to Him on the basis of His

redenptive act and covenant (Sirach 36:12)., They looked

ZOSuEra, D (e
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upon the days of the Exodus as the time when Yahweh dwelt in
the midst of His people (2 Macc. 2:8).21 The rabbis even
talked about the Sinai experience as a time when Gol's pcople
had again experienced the conditions of Paradise.22

However, the hope of a new excdus did not play as promi-
nent a role in the intertestamental literature as it had in
the 0ld Testament prophetic writinags. Perhaps the Jews re-
garded the Return as that new exodus, although the Return
never matched the prephetic predictions of the new excdus.
In any event, the hope of a return to the conditions that
prevailed in the Exodus is found in some of the intertesta-

mental literature and the rabbinic writings. The glory of

Yahweh and the cloud would appear as they had in the wilder-
ness years (2 Macc. 2:8). Mount Sinai would some day become
the scene of a great judgment, even as it had played a promi-
nent role in the Exodus events (Enoch 1:4). A repeating of
the miracle of manna was expected by some (2 Bar. 29:8; Or.

-~ \ 2 g . - a2 &
Sib. 111.746), 3 The glory of the Lord would again be seen

2lphe Mekilta on BExodus, passim.

22Mekilta on Bx. 20:18, Mckilta de Rabbi Ishmael, edited
and translated by Jacob Z. Lauterbach (Philadelphia: Jewish
Publication Society of America, 1933-1935), 11, 267. Cita-
tions from the Mekilta will be taken from the Lauterbach
edition.

23Mek, Bx. 16:25, Lauterbach, op. cit., II, 119; Midrash
on Ps. 72:16, quoted in llermann L. Strack and Paul Billerbeck,
Kommentar zum Neuen Testament aus Talmud und Midrasch
(Miinchen: C, H. Beck'sche Verlagsbuchhandlung, 1922~-1928), I,
86. Hereafter Strack-Billerbeck is referred to as S-B.
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(Bar, 4:37; 5:7,93 Ps. Sol. 11:6). During the late inter-
testamental period and the early Christian era, the return
from the diaspora was described as another exodus.<2% The
language of Second lsaiah was taken over to describe this

return (Bar. 4:36-5:

O

; Tobs 13; Ps. Sol. 11 and 17). Some
rabbis thought that the eschatological deliverance would
take place on the same night on whicii God had originaily

delivered llis people from Egypt.<d Like Moses, tiie Messiah
would appear and bring plagues on Israel's OPPIESSoRs. 2

The one Jewish sect that demonstrably awaited a new
exodus were the covenanters of Qumran., Applying to them-
selves aud theixr own historical situation the Q0ld Testament
hassages concerning the new exodus and the new covénant, they

considered themselves to be the true Israel, the righteous

Remnant.27 In the War Scroll they describe their camp in

texms of the lsraelite camp described in Numbers.<® The

z248 : i a2 - > . e
““Volz, Op. Cit., bp. 346f.; Louis Ginzberg, The Legends
of the Jews (Piiladelphia: Jewigh Publication Society of

America, 19G9-1938), III, 446-48.

25'»‘(}12, op. cit., p. 370; Ginzberg, OD. citi,pIgen7ei:
20pes. 67b, quoted in §-B, I, 806,
275, 1. Milik, Ten Years of Discovery in the Wilderness

of Judaea, translated by Johu Strugnell, iu Studies in
Tiblical Theology (London: SCM Press, 1959), XXVI, 113,

~ 0

“Sprank M. Cross, Jr., The Ancient Library of Quumran
and Modern Biblical Studies (Gardenm City: Joubleday & LO.,
1958), pp. 56f., n. 36a.
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victory in this war calls to mind Yahweh's victory over Egypt
during the first Exodus,2? The scetarians came cut inte the
wilderncss to await the new exodus and to prepare the way of
the Lord (Is. 40:3).30 Their ideas about such a wilderness
existence must zlso have been colored by the words of Bzekiel
20 and flosea 2. They thought of themsclves as the community
of the new covenant proclaimed by Jeremiah and jzekie1,31
and they went out into the wilderness tc relive the forty
years Israel had spent there, with the hope that thkey would
overcome the temptations to which the ancient naticn had
fallcn.33 Their leader, the Teacher cf Righteousness, was
thought of, at least after his death, as a new Moses.93 In
fact, during the intertestamental period there was consider-
able talk of a return of Moses or the appearance of a prophet

like Moses.3?% To what extent this implied a new exodus is

another question.

291bid,, n. 36a.
303pid., p. 56.

3Milik, loc. cit. See CD vi.19; viii.2l; 1 Qp Hab ii.3
for the cccurirence of the phrase, "new covenaat,"

Milik, op. cit., p. 115,

331oward M. Teeple, The Mosaic Eschauclaqigal Propnet
in Journal of Biblical Literature Monograph Series
(¢hiladelphia: Society of Piblical Literature, 1957), X, S5if.

34Teep1e's book is devoted to a discussion of t@is sub-
ject. See also Joachim Jeremias, "Muwwuens 1" Theologisches
W¥rtorbuch zum Neuen Testament, edited b} Gerhard Kittel and
Gerhard Friedrich (Stuttgart: Verlag von V. Kohlhammer, 1933-),
IV, 862~60.
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In the Old Testament the idea of a new exodus predomi-
nated over that of a return to Paradise. The reverse scenms
to have been true in the intertiecstamental period, if one can
judge properly from the literature of that time. There are
a number of extended passages in the Pseudepigrapha which
describe in great detail the paradisiacal ccnditions that
will prevail in the coming messianic age, 39

The end-time would entail a return to the state of prim-
ordial creation (2 Bar. 3:7; 4 Esd. 7:29-32). God would renew
His creation (Enoch 72:1; 91:16; 2 Bar. 32:6; 57:2). These
would be times of great fertility and fecundity, when the
plant world would yield its strength in fantastic proportions
(4 Bsd. 7:123; 2 Baxr. 29:5ff.; Or. Sib. I11I1.619-23, 744).36
Peace would reign again in the world (2 Bar. 73:4; Enoch

52:8; Jub. 25:2u).37 There would De peace between man and
beast (2 Bar. 73:6; Or. Sib., IIX1,.788-95; Jub. 37:21), an idea
that the rabbis also discussed.38 Women would nc longer
bring forth their children in pain (2 Bar. 73:7). There
would be an end to sorrow, grief, disapaointmgnt, sickness

and death (2 Bar, 73:1ff.; 4 Esd. 8:52ff.). The Tree of Life

354 Esd. 7:123; 8:52-54; 2 Bar. 29:5-8; 73:1-7; Or, Sib.
111.619-23, 744ff, 7

36V012, Q‘E. Citc, Pire 387f0
371bid., pp. 381-83.
38g.8, IV, 892, 964f.
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would again be available for man (Test. Levi 18:11; Encch

24:4ff.; Apoc. Moses 28:4). Men would recline at the
messianic banquet (Fnoch 62:14; 2 Bar. 29:4).39 They would
again live in fellowship with God as man had formeriy done

in Eden (Apoc. Moses 13:4),40

By the time our Lord began ilis ministry, the Jewish
world was alive with hope. The Jews locked for a Messiah

of the kind described in the Psalms of Solomon 17 and 18.

They awaited the pouring cut of God's Spirit. Some expected
the reappcarance of Moses and Elijah, Others awaited a new
exodus, a re-formatiou of the 1Israelite nation in the wilder-
ness. A return to the conditions of Paradise played an im-
portant role in the thought of this time into which our Lord

appears, heralded by John the Baptist.

39s-B, IV, 1146ff., 1154-65.

40 1pida.




CHAPTER IIIX

JOHN'S BAPTISM AND THE NEW EXODUS

my

The Setting of Mark One and the Coming of the New Exodus

In the previous chapter we have shown the importance of
the Bxodus in the thought of the 01d Testament and the inter-
testamental literature. Israel understood the Exodus as
Yahwehl!s great redemptive act by wiich le made her His na-
tion, During the EBxile the Jews looked forward to the Return
as a new exodus, Later these hopes were applied to the re~

urn from the diaspcra, when Yahweh would reconstitute His
people. With this as background we turn to the prologue of
the Second Gospel to see what role thiﬁ hope of a new exodus
played in the thought of the evangelist and ultimately of
John and Jesus themsclves.

Mark tells his readers that God has acted. He has per-
formed His mighty act. Tie new exodus has been initiated
and accomplished--in the Person of Jesus Christ. He announces

. < U S5 — ) /
this in the first line of his Gospel: " A@)(IZ TOoU g,vd\af[g\rou

4
"l?d*a'\'i Xpw-rm?." The word zéotxrd:go&m is used in the

Septuagint, particularly in 1-4 Xings, 1 Chronicles, Jeremiah,
and IV Macabees, to denote "good news" in a general sense.
However, in the Prophets and the Psalms it occurs in a spe-

’ :
cifically soteriological context. Twice gWT¥heroV is the
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object of the verb (Is. 60:6; Ps. 95:2),1 and once gwWlwis
in the context (Joel 3:5). 1In Psalm 67:12 the word is set in
an Exodus context., The herald of Isaiah 40:9 is exhorted to
proclaim "good news.'' According to the context of the chap-
ter, this good news is the fact that Yahweh has returned to
His people and will lcad them to their homecland in a new
exodus. The herald of Isaiah 52:7 is to proclaim that God
reigns (cf, Ps, 95:10ff,) and that the new exodus has come
(vve 11€.5:cfs 58:8), In lsaidhralzlff. the good news is

| 3 P S . o &t .
God's eschatological salvation. Moreover, the '"planting®

v

of verse 3 may be an Exodus allusion (cf. Ex. 15:17). The

return from the digpersion is announced as good ncws in the

specifically associated with the arrival of the new age, the

ot

coming of salvation, the victory of Yahweh, and the fact

that Yahweh reigns,? all of which Second Isaiah connects

"W
]

th the new exodus.

(S 1]

Mark's allusion to the second exodus is stated more

clearly in verse 3 by his verbatim quotation of Isaiah 40:3,

which in its original context describes the Return from the

1a11 0.7, passages in this first subdivision of Chapter
171 are cited by the numbering of Septuaginta, Alfred Rahlfs,
editor (5th edition; Stuttgart: Privileg. wirtt. Bibelanstalt,
1952). 1In the rest of the chapter the numbering of the RSV
is followed.

? /
2Gerhard friedrich, " gvey EMSopmas ' Theologisches
W rterbuch zum Neuen Testament, edited by Gerhard Kittel and
Gerhard Friedrich (Stuttgart: Verlag von W. Kohlhammer,
1933-~), II, 706. This work is hereaftcr abbreviated as TWNT.
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Exile as a new exadus. The prophet had proclaimed that the

new exodus would begin with the appearance of a voice that

cried, "In the wilderness prepare the way of the Lord.'* Now ; '

the Baptist appears as a voice crying in the wilderness, |
:

“Prepare the way of the Lord, "3 i

Mark prefaces this citation of Isaiah 40:3 with a con- I

i

flated quotation from Exodus 23:20 and Malachi 3:1. The

e

three passages read as follows:

3 Y -~ , \
Ex, 23:20: dou Ebnb :kT?Oq‘Té»w Tt\Jv v‘Mdov Pall rrgo ngoaumo'.r oou
<
vk cpu)w(f? g€ &v 17 odw.

Mk. 1:3: Uo‘b uﬂoc’rsUw Tov e\“:)wv /9U TPO npoTwna cou
os nd'mo'ns\uru r.?v o{ov gov,

Mal, 3:1i ¢£ou cru ayanmauu v Sygedov peou
wedl am/e'\s.yierw odov wpo ﬂ'eacwrrou paod

The connection with Malachi 3:1 is immediately apparent.,

John is the messenger of the covenant, who in Malachi 3:22

5 o e A s > 2

is called Elijah. DMark describes the Baptist as "evldumeves

’ ~ ~ ~

Te.xcu noyt;lou Ha\! r...w7v SEffAe(TIV?V r.‘ep¢ 'r?v omﬂuv

, 2N - - - s g . il o - 2, )

AVTOV u (1:8), a description strikingly similar te that of

2N ’ N , /

Elijah in 4 Kings 1:8, "Avp ddovs wo Swvgv J‘_P/-(vlT’lV,V
/’ ~ 14 Y o) ks A " ¥ 2 t"‘ _d % ,f,

TP Swomevos Tov oTgfv  =UTey " Moreover, the identifica-

tion of John as the Elijah redivivus is made explicit in

3john's understanding of Is. 40:3 follows the LAX read-
ing of these words, "A voice crv;vﬁ in the wilderncss," and 3
does not follow the criginal Hebrew parallelism, "In the
wilderness prepare the way of the Lcrd; make straight in
the desert a hinthV for cur Goi he veoice cries in the
wilderness, but the way of God is not prepared in the wilder-
ness, and God's act does not take place thexre as 11 Isaiah
seans to be sayinge.

NIR il it A Er TR
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Mark 9:11-13. |John is regarded as Elijah, who has come to
prepare the way of the Lord and usher in the Day of Yahweh.

In this sense Mark 1:2 points to him as the fulfiliment of

Mark sees a connection betwecen the Malachi passage and
Isaiah 40:3, where a voice cries, '"Prepare the way of the
Lord." 1In Second Isaiah this voice is the harbinger of the
new exodus, for it is in a new exodus that Yahwch will come
{inally for the salvation of His people. At this point Mark
moves from the language of Malachi 3:1 to that of EBxodus

23:20 and thus makes his point more explicit, for this latter
k4

passage sheaks of an u“e&g whonm God will send to lead the

first Pxodus.? It could be argued that Mark is simply making |
a verbal allusion to Exodus 23:20 without specifically think-
ing of the Bxodug context., However, in Malachi 3 the coming
of the messenger and of God is thought of primarily, although
not exclusively, in terms of judgment rather than salvation.
Mark, on the cother hand, links the coming of the messenger
with the good news of the new exodus and the reign of God.d
The evangelist goes a step farther in constructing a

new exodus setting for his Gospel when he describes the

430dt s promise to send His angel before Iis people to
lead them in the way of the Evcdus appears also in Ix. 32:34
and 33:2. The angel of the Exodus is also mentioned in
Bx, 14:19 and ¥Num, 20:16.

57, W, Manson--The Sayings of Jesus (London: SCM Press,
1949), p. G9--has suggcested that Mark's combination of these
passages ‘makes nonsense,' This judgment seems arbitrary.
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actual ecvents in the ministry of John. He tells us that fehn

the Baptist appecared in the wildermess (v. 4). This calls to

nind several of the new exodus passages with which we dealt
.n the last chapter. Hosea foretold a new exodus, which

would have as its starting point a sojourn in the wilderness

14f.). There God would again tryst with lis bride, Israel,

as He hai done in the days of her youth. Ezekiel, on the

other hand, described the wilderness wanderings as a time of

punishment for Israel, and for him the new excdus would begin

with another such experience in the wildernmess (20 35-38)

1

The Second lsaiah proclaimed that the new exodus would ine-
volve not only a new wilderness existence (35:6; 41:18-20;
45:191.5 49:10), but also a repetition of the wonders of the
first Exodus.O Although Mark docs not describe a trans-
formation of the wilderness, as the prophet had foretold,
the wilderness motif recalls the new exodus connotations of
tiiese passages and points to the events of the Baptist's

~”

ministry as a fulfillment of the prophetic words.,

YWerner Schmauch, "“"In der Wuste: Beobachtungen zur Kaum=
bezichung des Glaubens im Neuen Testament,' In Memoriam Ernst

Lommeyer, edited by Werner Schmauch (Stuttgart: Evangelisches

Verlag:wcrh, 1951)% - pp. . 212£2

g Feuillet, 'lLe bq;tSmr de Jesus d'apres L'evangile
selon saint Marc (1,9-11),'" Catheolic Biblical Quarterly, X£iI
fdctoba‘, 19593, 47«. ror this change in the 1ntcxpxetutzon
of os , sce Schmauch, lcce. cite The wilderness also had

mbsiauic connotavions. The Messiah wus expected by some to
appear in the wilderness. See hcrhard hltt‘l—-"gpzﬂ ot

‘v‘m‘le, 1) 4 650~-and Joachim Jl. reniage-- Muur [3 ,' .‘HT, IV 8651,

~

--for the pertinent data, Such a messianic expectation may
have developed from the Q,T, descripticons of the new exodus

and may partially explain why the people cawme out to sece Jobn.
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The 01d Testament Background to John's Baptism

Having seen how the desert setting of John's ministry
points to Old Testaument prophecies of a new exodus, we must

"

now turn to Joha's baptism itself to sce whether there are
any lines of connection between it and the Old Testament
hope of such a new exodus. John baptized with water, In

this respect his baptism seems to be similar at least in

h

1~

L0Xnm

= |

to the levitical lustrations required of the Jews. But

-
n

'

his connection is mexely formal, The levitical rites were

ritually purificatory and never signified an ethical purifi-

£

cation in anticipation of a coming judgment, which was the

«©

essence of John's baptism.® There seems to have been a simi-

larity between John's baptism and the Qumran ablutim s at

least ipsofar as both required that an inner moral change

a2

accompany the baptism.? Probably more closely connected

8 y 7 . o o i 4 Con a3 o P
“Geoffrey W. i, Lampe, The Seal of the Spirit: A Study

in the Doctrine of Baptism and Confirmation in the New Tlesta-
ment and Pathers (London: Longman's, Green & Co., 1951), p. 23.

91 QS ii.27ff., Theodor Gaster, The Dead Sea Scriptures
in Bnglish Translation (Garden City: Doubleday & Co., 1956),
. 42. COtto Betz--""Die Proselytentaufe derQumransekte und
ie Taufe im Neuen Testament,' Revuc de Qumran, I (October,
958), 216-20-~thinks that the Qumran covenanters took an
initiatory bath which was roughly eguivalent to John's bap-
tism. But this is based cn circumstantial evidence. W. Il
Brownlee--"John the Baptist in the New Light of.ﬁncient 7
Scrolls,” The Scrolls and the New Testament, edited by Krister
Stendahl (New York: Harper & BIOSe, 1997), Dp. 38f.--2lso
thinks that there was such an initiatory batih. |
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with John's baptism are a series of prophetic passages which
speak about forgiveness and repentance in connection with
washing with water.,1U

Purge me with hyssop, and I shall be clean; wash me, and
I shall be whiter than snow (Ps. 51:7).

Wash yourselves; make yourselves clean; remove the evil
of your doings from before my eyes . . . though your
sins are like scarlet, they shall be white as snow;
though they are red llkc crimson, they shall become
like wool. (Is. 1:16-18)

0 Jerusalem, wash your heart from wickedness, that you
may be saved (Jer. 4:14),

On that day there shall be a fountain opened for the
house of David and the inhabitants of Jerusalem to
cleanse them from sin and uncleanness (Zech. 13:1).

Two passages from Ezekiel are of importance.

For I will take you from the nations, and gather you
from the countries, and bring you into your ocwn land.
I will sprinkle clear water upon you, and you shall be
clean from all your uncleannesses, and from ycur idols
I will cleanse you. A new heart I will give you, and
a new spirit I will put within you; and I will take
out of your flesh the heart of stone and give you a
heart of flesh. And I will put my spirit within you,
and cause you to walk in my statutes and be careful to
observe my ordinances (36:24-27).

When God gathers the dispersion (which in chap. 20 is spoken
of in terms of a new excdus and in chap. 34 is connected with
the new covenant) He will sprinkle ilis people with clean
water, put his spirit upon them, and enable them to walk in

accordance with the precepts of His covenant, Bzekiel 47:1ff.

9 p 060 In
the remainder of this chapter, unless otherwise indicated,
passages are cited Dy RSV numbering.

107his evidence is cited by Lampe, OD. ci .
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describes the eschatological temple to be built in Jerusalem

in the days of the new covenant. From beneath it will issue

- - g~ > . " 2
healing, life-giving waters (U&u{p d.j‘)za'&us, 47:3--LXX). Such

eschatological passages concerning water and washing my well
have been in the minmdls of the people when John appeared in
the desert, preaching and baptizing. They probably occurred
to John and helped to mold his thought.
John appeared in the wilderness " K7gu’a'crwv (QG'RTIG‘/L«‘
/cxﬁ‘qvo(«.s {25 &'#gmv &/«.u@h'wv“ (1:4), Here one should ‘;
remember EBzeckiell's prophecy (20:33ff.) that God will initiate

2 new exodus, Ile will lead His people out into the wilder-

nes

le will enter into judgment with them. The

0

, where
themes of judgment and of the selection of the righteous and
the refusal of the discbedient at least suggest repentance.
In losea 12:9 Yahweh says, "I will again make ycu dwell in
tents, as in the days of the appointed feast.” Here the
reference is very likely to a punishment that God has in
store for His people. They will be forced into a wilderness
existence similar to that of the first Exodus. Again re-
pentance seems to be iﬁ the background.ll Jeremiah 4:14
calls upon Israel to wasﬁ her heart from wickedness. The

whole context of chapter 4 deals with repentance, and the

11yilljam R. Harper, A Critical and Bxegetical Commen-
tary on Amos and Hosea, in Ihe International Critical Com-
mentary of the Holy Scriptures of the Old and New Testaments,

edited by Charles A. Briggs, Samucl R. DriVer,_and Altred
Plummer (New York: Charles Scribner's sons, 1905), p. 386.
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word 934 appears in verse 1. A similar connotation is found
in Isaiah 1:16-20. Thus we have an association between re-
pentance and water, According tc Jeremiah 31:31-34, the for-
giveness of sins will be the essence of the covenant. In
Ezekiel 36:24-27 forgiveness is associated with the covenant
and the sprinkling of water, as well as with the return from

the dispersion (which in chap. 20 is described as a new

exodus).

John's mission and message were preparatory. He preached,

After me comes he whe is mightier than I, the thong of
whese sandals I am not worthy to stoop down and untie.
I have baptized you with water; but he will baptize
you with the Holy Spirit (Mk. 1:7f.).
These verses have causcd considerable debate among the schol-
ars. According to the synoptic parallels (Matt., 3:11f,; Lk,
f.) the one who is to come will baptize with the Holy

Spirit and with fire, In Acts 1:5 the risen Lord states,

“Bor John baptized with water, but before many days you shall
be baptized with the Holy Spirit." This refers to the event
of ¥entecost, recorded in the following chapter, when the
descent of the Spirit is accompanied by the appearance of
"tongues as of fire" (2:3). T. W. Manson asseubles these
data and concludes that the primitive church interpreted the
baptism with the Holy Spirit and the baptism with fire as one

event.1l2 However, both Matthew and Luke indicate that the

B

18

DTl
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fire of which John spoke was to be a fire of Jjudgmient which
would consume the unrepentant (cf. Matt. 3:12; Lk, 3:17). 1In
addition, Acts 19:1-6 states that John's disciples in Ephesus
had not even heard that there was a Holy Spirit. From these
data Manson concliudes that John preached only a baptism with
fire. His baptisn was "the la st chance of escaping something
ery much worse, namely, the coming judgment.’ The baptism
with the lloly Spirit was a later accretion added by the primi-
tive Church.ld w. Slemington concurs with this argument and
suggests that the symbol--fire~-was originally in @, while
the interpretation--the Spirit--was in Mark. The combination
of Mark and Q in Matthew and Luke results in the symbol plus
the interpretation--a baptism with the Holy Spirit and with
fire--while the interpretation alone is ncw found in Mark,14
At first blush the arguments of Manson and Flemington
are quite convincing, for the juxtaposition of judgmeat and
“ire is not uncommon in the 0ld Testament.lS The {uzran
literature also knows such an association.l® The fire of
judgment is unguestionably tc be understood in the other

synoptics (Matt., 3:10; Lk. 3:9). However, at this point the

131pbid,

14y, R. Plemington, The New Testament Doctrine of
Baptism (London: S.P.C.K., 1953}, p. 19.

153, 5., Is. 4:4; 66:15f; Ezek. 38:22; 39:06; Mal. 3:1;
4:1, See Priedrich Lang, Wnaq,"'TWNT, Vi, 935f.
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Qumran Manual of Discipline sheds new light on the discussion.

Then, teco, God will purge [‘T}gJall the acts of man in
the crucible of His truth, and Yefine [pp3] for Himself
all the fabric of man, destroying every spirit of per-
versity from within his flesh and cleansing [579] him
by the holy spirit from all the effects of wickedness.
Like waters of purification He will sprinkle [ -$] upon
him the spirit of truth . ¢ ™ (X QS 1iv.20f.).
The vocabulary of this passage is important. The verb 1719
appears in Ezekiel 20:3¥, a new exodus passage which we have
suggested as part of the background of Johnt!s baptism of re-
pentance. Moreover, P—E-‘? and STV are used once and twice
respectively in Malachi 3:3, a passage closely associated
with Johnt's ministry. In Bzekiel 36:25,33, the new covenant
passage which we have suggested as background for jJohn's
baptism, we find é€$ and 5T used one and four times re-

spectively. Thus in one short passage in the Dead Sea

Scrolls there are combined the themes of judgment, cleansing

by water, and the Spirit--themes expressed in language close
ly associated with new exodus and new covenant passages to
which John seems to have related his ministry. If it can be
assumed that there is somec connection between the Baptist
and the Qumran community--laand even aside from this possible
asscciation--there scems to be good evidence ifocr taking the

scriptural accounts at face value and positing that Jjohn

preached that the Coming Une would baptize mwith the Holy

17This translaticn from Gaster, op. cit., p. 43.

18guch an association is proposed by Brownlee, OD. cit.,
p. 35,
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Spirit and with fire.," There were two thrusts in his typi-
cally prophetic message: the baptism of the Spirit for those

who repented and underwent his baptism and a baptism of judge-

mental fire for those who refused or hypocritically underwent
- . O 8 v A i e 5 - -
his rltc.l’ The ignorance of John's disciples concerning the

Holy Spirit can be explained in this way, that in contrast to
those who had been baptized into Christ, those who had been
baptized by Jobhn had not received the Holy Spirit and did not
know that He had already been manifested,2V

If it can be demonstrated that John preached about the
future cutpouring of the Holy Spirit, we have another associ~
ation with the new exodus theme. In Isaianh 63:10ff. we are
told three times that Godts Spirit was present with Israel
during the Bxodus, a theme rcepeated by the rabbis.2} The
Second Isaiah sects the Spirit in a new exocdus (44:3) and a
covenant context (59:21). Ezekiel associates the Spirit with
the formation of the new covenant (36:25-27; 37:14) and with

the return from the dispersion (39:27-29).

19ibid., p. 43. C. K. Barrett, The Holy Spirit and the
Gospel Tradition (London: S.P.C.K., 1947), p. 28,

20getz, op. cit., p. 224, Little is known of these
disciples of John, perhaps too little to enable us 10 judge
why they did not know that there was a Spirit.

21pek. Bx. 12:36; 14:13; 14:31; 15:1; 15:9, Mekilta de
Rabbi Ishmael (Philadelphia: Jewish Publxcatloq"Soc1ety [&)
America, 1933-1935), I, 105, 21¢, 252, i1, 7, 57.
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John the Baptist and the New lsrael

" [ . v “ L Gl B 1 o £ b
ithus fTar we have dealt with those elemerits in Mark' s

Tyohn?
__;‘r)v:.. 4

e

el mina el Py seltdeoh meadnt -
message and ministry which point t¢ new

eyl T AV enant acenciatinn ivni Tho OF43 'Doacd e
Rodus and new Ccovenant associarions an tie Wid Yestauent,

-l

- v 2 - R o - RET Y, N hig B N s P . = e . X 3
description of John as the Eid jah who was to come. John 1:

-
(e
H
&
=
]
in
2
i}
o §
a3
[ @
(&
h
-
-1
3
w
1
-
=
o
}.J
ot
—
‘
A
A
i
:i
&L
o
A
)]
ot
0
o §
G
e F
-
o)
(3

nexr the Ba
O o R T R T e e A e edeid 1
ever thought of himself as thisg T

identification of Johi

=
-
-t
:
o
o
=
;if
lu.‘
bis
Lan
s
B
20
e
n
6]
3
=
(n
£
oo
[
P
Q
‘-v
0
o
i
.
~~
A
=
)
[
P
et
e
b
(]
@
1

Lished in this Gospel.23 The Jewish speculations and ex-
pectations concerning Elijah are too mnany and too detailed
to be discussed here.24 Jlowever, one point is of importance
to us. According to Malachi 4:5f. it will be Blijah's task
to "turn the hearts of fathers to their ciildren and the
hearts of children to their fathers.™ Ben Sira elaborates

on this thene.

o
written, to calm the wrath of God be
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““Brownlee, opn. cit., pp. 46f
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“For a detailed cataloging of these ideas, see Herwann
L. Strack and Paunl Billerbeck, Xommentar zum Neuen Testament
aus Talmud und Midrasch (Miinchen: C. H. Beck'sche Verlagsbuch-
Nandlung, 1922-1928), 1V, 779-98, and Louis Ginzberg, Legends
of the Jews (¥niladeiphia: jewish Publication Society of

America, 1900-1938), IV, 103-236. Hercafter Strack-Billerbeck
is referred to as S-B.
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in fury, to turn the heart of the father to the son,
and to restore the tribes ot Jacob (Sirach 48:10).35

Thus, in the thought of some Jews at least, the coming Elijah
would recoustitute the nation of Israel in preparation for
the coming of Yahweh.

The parallel synoptic accounts (Matt., 3:7-10; Lk, 3:7-9)
indicate that John understood his work to be of this nature.
"God is able from these stones to raise up children to Abra-
ham.," Jewish descent no longer guaranteed one a place in the
people of God. The true Israel was to be found among those
who truly repented and sought Godl's forgiveness. The ethnic
Israel was not to be equated with the covenant people of Yah-
wehe Joln's demand for baptism showed that the Jew needed
to be puriiicd no less than the gentile.

John's appeal was a sclemn reminder that the pecple of

God themseclves through sin had become "alien.' They

could be brought back and incorporated into the new
Isracl only Ly an act analogous to that by which a Gene-

tile convert was incorporated into the people of God.2
There was possibly even some typological significance in John's

baptism,

257he last part of this verse is reflected in Lk. 1:17,
"To make ready for the Lord a people prepared.™

20p1emington, ope cit., pe 16. C. K, Barrett--op. cit.,
p. 32--translates Josephus' words ' GolITICNW OUVIEVAL " (Ant.
Xxviii,18.2) concerning John as "to unite by baptism' and
suggests that this may mean that by his baptism people were
being bound together in a new Israel., However, for other
interpretations of these words cf, Vincent Taylor, The
Gospel According to St. Mark (London: Macmillan & CO.,
195295apph 157L:
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John baptized on "the further side of the Jordaa™

(Johm 1:28; 3:26; 10:4y) in order to compel those who
wished to rﬁcolve his baptism to put tihemsclves outside
thie hioly land and so assimilate themsclves to those who
had not yet entered on the promises which were tc be

theirs on receiving baptism and recrossing the Jordan.27

Proselyte Baptism and the Exodus

Thus far we have scen a number of BExodus themes in Mark's |
|

account of John's mission and work, Before leaving this d

[

S
cussion we must consider the possible connection between
John's rite and Jewish proselyte baptism. Certain scholars
have suggested that there were very definite Exodus overtones

in Jewish proselyte buptism.?® If this is so, and if there
ie any connection between John's rite and proselyte baptism
we may have further evidence for an Exodus typoclogy in the
Baptist!s work. First of all, could prosclyte baptism be a

possible source of John's baptism?

aln, J. Badcock, 'The Si;nificaucc of thwe Baptism of
Christ," The Interpreter, XIIXI (1517), pp. ,55~6u, as quoted
in H. G. Mazsh, The Origin and SlTQ_l¢CuJC‘ of the lew Jesta-
ment Baptism (Manchester: University Press, 1941), pe 38, n. 1.
Naaman's "baptism'" in the Jordan (4 Hingb 5:14=-=LXX) nay
shed some light on the “sacred" nature of the Jordan, but it
seems to have little connection with Joehn's rité.

28That such typolegy was implicit in proselyte baptism

is assumed without documentation by larald Sa ahlin, “The New
Exodus of Salvation According te St. Paul,” The Root of the
Vine: Esways in Biblical Theology, edited by Anton Fricd-
richson (Ve“ York: rnilosophical Library, 1953}, pes 89, and
Wilfred L. Knox, St. Paul and the u;urcu of the Gentiles

Cambridge: The University rross, 1U30J, Pe 97« 1he latter
is cited Ly ¥W. D. Davies--Paul and Rabbinic Judaism (2nd
cedition; London: S.¥.C.K,, 1555), p. lu7--again without
impressive supporting evidence.
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Although Jewish literature of the pre-Christian era is
quite silent concerning this rite, the vast majority of mod-
exrn scholars favor a pre-Christian origin for proselyte bap-
tiem.29 Their arcuments scem to have cstablished the fact
beyond any reascnable doubt, At first, a comparison of John's
baptism and the proselyte ritual shows some significant dif-
ferences: (1) The prosclyte baptized himself, whercas John

seems to have administered his baptism; (2) Proselyite baptisa

was for Geatiles only, but Jolm called on Jews to submit to

his rite; (3) The moral appeal at the forefront of Joha's

baptism was not so important im prosclyte baptism, which was |
understood primarily as a ceremonial purification; (4) The |
eschatological element in John's baptism apparcntly had no.

part in the proselyte ritual.39 1In spite of these differ-

ences, which may or may not be very sigmnificant, there are

several similarities: (1) Both rites apparently tock place

by immersion, (2) in flowing water, (3) and in some sense

marked the beginning of a new life and incorporation into a

new community.31 This latter point we shall discuss in the

following paragraphs.

29Ceonvincing arguments in favor of a pre-Christian date
are set forth in Flemington, op. cit., pp. 4-6, Marsh, op.
cit., ppe. 9-12. Barreti--op. Cit., D. 3lT—and Oepke--
TRYIMTW, XTI ¥w ,* TWNT, I, 533--concur in the opinion.

30Lampe, op. cite, Pp. 24f.; flemington, op. Cit.,
pps 16%%

3lgiemington, op. cit., p. 15.
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The majority of modern scholars feel that proselyte bap-
tism originated and continued to be administered as a puri-
ficat i 32

tory rite. The talmudic evidence, although it is at-

tributed to rabbis of a relatively late period,33 seens to
bear this cut. Gentile women, for example, were considercd
to be constantly unclean in a manner analogous to that of a
bruita 2 n.34% Ty abbini ¢ 35 about ti
menstruating woman, The rabbinic legend about the
daughter of Pharach, whe went down io the river to "cleanse

herself from her tather's idols,"36 seems to teach a doctrine

32Thus Barrett, op. cit., p. 31, Flemington, op. cit.,
P. 9, Oenke, op. Cib., De 333, J. Bonsirven, Le Judaisme
Pd]9°t1n10n au Eggps de Jesus-Christ (Paris: Gabrici Beau-
chesne ot ses Filis, 1934), I, 30, and uxll Schllrer, A His-
tory of the Jew& sh People in the Time of Jesus Christ,
translated by Scphia rﬁflor “and Peter Chiristie (Edanburgh:
T & Ty Clark] 1863), TX034,0322% ‘0 3045

33perhans the earliest rabbis to be cited in the bap-
tism discussicns in this literature are Joshua ben Hananiah
and Tliezer ben Jacob the clder, who are dated in the late
First century and middle sccond century respectively. For
the identification of these rabbis, see David Daube, The New
Testament and Rabbinic Judaism (London: University of “London,
Athlone Press, 1950), pp. iU8f. FPor their dating see Hermann
L. Strack, Introduction to the Taimud and Mzdrash, Bnglish
translation of the author's rcvised copy of tue oth edltlon
(New York: Meridian Books, lnc., 1959), pp. 110f.

34A.Z. 36b, The Babylonian Talmud, translated into Eng-
lish under the CdltOISAlp of I. Ppstein.(London:.Soncino
Press, 1935-52), AXIX, 176, San. S2a, DDStCin, OD. Cite,
“’VIII 544f,; cf. F, Gavin, The Jewish Antccedcnts of the
nrlgtlan Sacraments (London: S.P.C.K., 1928), p. 29.

35sot, 12b, Epstein, op. cit., XX, 62.

36Gavin—-o Cit., p. 3l--translates this phrase: to
wash off the deillement of her heathen descent,"
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of gentile uncleanness and was possibly included in the

~,

Talmud as precedent foxr the practice of proselyte baptisu.37

Other scholars feel that proselyte baptism was net a

purificatory rite. G. F. Moore claims that there was nothing

4.

in the whole ritual to suggest that it involved a real or

s £

symbolic purification. It differed from the 0ld Testament

baths of purification also in that it required the presence

\n

o s T
iDe Takes es-

£ . K3 e . 5, d
of witnesses.9® No less an authoraity than Daul

€

sentially the same positioun, stating that pagans werc not

susceptible to levitical uncleanness, and hence there was

no room for purificutixn.39 Moreover, among all the com-

manduents that were to be read during the ritual not one

dealing with levitical purity was singled out for mention.40

this latter point, however, it sihculd be pointed
&

out that the woxds "all that we have said unito thee,' which

. s . e iR T . . : 7
are found in the baptismal ritual in Gegim 1:5,%+ may postu-

late 2 more lengthy detailed instruction than is specifically

described in Gerim 1 and Yebamoth 46<47.%2  such instruction

37Epstein, op. cit., XX, 62, n., 7.

38George F. Moore, Judaism in the Birst Centuries cf the
Christian Bra: The Age of the Tannaim (Cambridge: Harvard
University Press, 1927), 1, 332-34.

390p. cit., pp. LO7f.
4O_Ibid. v 9. ....r...!..

4l7his extra-cancnical talmudic treatise is quoted in
part in Gavin, op. cit., p. 35.

425pstein, op. cit., XV, 298-314,
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may have included something about uncleanncss and purifica-

tion.43

Gavin has taken cognizance of both sides of the ques-
tion of gentile cleanness or uncleanness and has summarized
the evidence as follows: Originally there was a tradition
that gentiles were not susceptible to uncleanness.?4% 1In

time, however, Judaism began te realize the dangers involved
? N < 2

in close gentile~Jewish relations. By stigmatizing the gen-
tile women as unclean, the Jews gave sanction to the use of

a purificatory bath. 1ts usage
cleanness of gentiles was commonly accepted as a
te baptism was a purificatory rite,
is, however, to state only half the truth. 'I‘E:-is-'- ritual was

cszentinlly an initiztory rite.40 Morcover, it was a. rite

9

bona fide

* o pyige e S w1} S
required of a gentile who wished to beccme

z

Jow.47 Daube cites the debate in Yebamoth 46ab, where it

-

is held that the Dillelites, in order to facilitate con-

varsion, claimed that baptism was sufficient to make a

40oore, op. cit., I, 334.

47Marsh. op. cit., p. 12; Daube, op. cit., p-. 106; Flem-
ington, ob. Eii-! De 9o Proselyte baptiswu muss %“Vj aswfmed
an increasing importance after the destruction °f.F“e teuple,
when sacritices could no longer be cifcred. ZFoxr thae woman
convert, who did not underge circumcision, it was the only
initiatory rite Dy which she could becowe a Jew.
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male a Jew. 48 But, although casuistry may have provided in-
stances in which males were considered to be Jews after bap-
tism and before circumcision, it is more likely that z male
was thought tc be a Jew only after he had submitted tc both
rites and had offered the proper sacrifice.?9 A1l these
cercmonies were considered essential according to the con-
sensus of rabbinic Oﬁlnlon,’o and the rabbis did not specu-
late as to which rite was the one that made a man a Jew.51
Nevertheless, at the moment when a man emerged {rom the bath,
he was considered to be a Jew. The rabbis stated, "When he
comes up after his ablution he is deemed to be an Israelite
in all respecta.“sz A similar idea is found in Gerim 1:5,
which states that when the convert has immersed himself and

has come up from the bath, he is addressed as an Israelite,d3

480v. cite) D 10977 1A CVOidtlﬂd apparently not taken
into COHQ1dPIJL10n by most autn rs is found in Ye Yeb. 46Db:
", . . all agree that ritual ablution without circuncision
is effsctiv_ * Epstein, op. cit., pp. 303f. Note 1i, p. 303,
adds that th1 1511 incindes R. Eliezer, who claimed that
circumcision alone was necessary to make a man a Jjew.

49m001€, op. cit., III, 110, n, 103; Bonsirven, OD. cit.,
I, 30. The general 1 practice was for a man to be circumcized
first and then to undergo baptism, Moore, op. cit., I, 331-33,

50yeb, 46ab, Ber. 47b, Ker. 9a; Epstein, op. cit., XV,
301f., 304f., XXXI, 288, VI, G0.

516avin, op. cit., p. 53.
52yeb. 47b, Bpstein, op. cit., £V, 311,

53quotem in Gavin, op. cit., p. 35, Gavin feels this
treatise reflects the Lsage of the early second century A.D.,
op. cit., p. 32.
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Fliemington's words are appropriate: ". . . broselytec baptism
is essentially a rite of initiation into the new religion. By
it a man signified that he abandoned the old 1ife and entered
a new cne,'o% During the baptism the candidate listened to a

reading of the law and was made conscious of the legal obli=~
5

h

gations about to be imposed upon him as an israelite,
This baptism made such a difference in thie convert's
1ife, that he was referred to as a "new born babe."3¢ Rabbi
Judah Hanasi (ca. A.D. 180) said the convert was "like a
babe one day old."37 So completely did baptism change one's
life that Leocause of this new birth theoretically, at least,

one could marrcy his own relative .28

o) - -
‘)49_‘?“7_. eitc Dal?
[ 4

353pid,

56yeb. 22a, 48b, 62a, 97b, Bek. 47a, Epstein, op. cit.,

'
?
Xv, 131, 320, 414, XVI, 668, Vv, 322.

37Ger. 2:6, quoted in Gavin, op. cit., p. 51, For this
tabbi's date see Strack, op. cit., p. 118,

S8paube, op. cit., p. 113. It may be objected that the
idea of a nmew birth was Christian in origin, since Nicodemus
is apparently unfamiliar with such an idea (jn. 3:4). More-
over, the earliest rabbinic evidence for such an idea coumes
from the middle of the second century A.D., Gavin, op. cit.,
p. 31. Nevertheless, the large bulk of rabbinic guotations
that operate with the idea of tiie new-born babe, as well as
those that speak of a new creation and a new creature, raise
some question as to whether this was taken over from Chiristi-
anity; sece S-B, 11, 421-23. Pcrhaps Nicodemus' comment was
inscrted to make a point to an audience that was not familiar
with this mitieu of thought. C. K. Barrett--Ihc Gospel Ac-
cording to st. John (Londom: S.P.C.K., 1935), b. i72--tcels
Tha: the rabbinic parallels are not of importance in Jjohm 3,
because the rebirth in proselyte baptism was a legal concept
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In the preceding paragraphs we have shown that there was

a similarity between proselyte baptism and John's baptism, in

that both were initiatory rites inte a new community and a

new way of life. We must now consider the suggestion of a

number of scholars, that prosclyte baptism was an act by
which the initiate symbolically participated in the events

of the Exodus, particularly the passing through the sea. 1If
there is evidence for such an understanding of proselyte bap-
tism, it is possible that this typology may have stood behind

John's rite. . Sahlin writes,
As regards prosclyte baptism, its backgroundi was Exodus
typology. 1t was not enough that the non-jew had re-
ceived circumcision; he also had to be asscociated sym-
bolically and sacramentally with the historical acts
through which the clection of the Jewish veople took
place. Like Israel he had to depart from Egypt and march
throush the Red Sea to be received into the covenant of
God in the desert. Proselyte baptism is held to repre-
sent the passage through the Red Sea before the covenant
at Sinai.d?

This categorical statement has been made without documentation.
We nmust cousider the evidence to see if this statement is well
founded.

Some scholars nave made much of one particular point in
the talmudic description of proselyte baptism. The convert

was deemed a Jew at the moment in which he emerged, that is,

and did not refer to an ethical, spiritual conversion. low-
ever, this does not explain why Nicodemus should not have
been familiar with the idea of a rebirth.

S90p. cit., p. 89.
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A 2 -
Came up out of the bathn.®W Daube claims that the use of the

verb EThg at this point is crucial, for it appears four times

in the description of Israel's passing though the Jordan River

into the »nromised land (Josh. 4:15-19). Ihe coming up out of

- .

the bath had its significance for the convert, and cone of the

reasons wihy John chose fto baptize in the Jordan was that “he
saw in the 'coming up' a new entry into the promised land,nol

Jeremias has attenpted to assemble the rabbinic evi-
dence that may veint to an Exodus tynology in proselyte bap-
tism.%2 e begins with St. Paui's statement in 1 Cor. 10:
if.: "I want you to know, brethren, that our fathers were

all under the cloud, and all passed through the sea, and all

w®

were bartized inte Moses in the cloud and in the sea." Jere-

mias postulates that St, Paul was working with a late Jewish

midrashh on the Red Sea experience and that lLie assumed that his

~

ca of a baptism in the cloud

[N

readers were familiar with the ic

. 2 2 - o .
in the sea.Y’ Jeremias feels that a midrash of this sort

e
a

e

s to be found in the Mékilta on Exodus. There it is stated
that the rabbis taught variously that there were two, P ur,

seven, or thirtcen clouds that literally surrounied and

60yeb, 47b and Ger. 1:5, subra, bP. 52.

61)&1Lo, op. cit., pb. 11186,

0ZJoachim Jeremias, 'Der Ursprung der Jchannestaufe,
Zoit,chrlfi filr die Neutestamentliche Wissenschaft, \¥VIII
(i929), 3812-20. This article is hereafter abbreviated as
"Ursprung, "
L s e

631bid., p. 314,
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enveloped Israel during her trek through the wilderness. 24
Jeremias supggests that this may hﬁve been the background for
5t. Paul's statement about baptism in the cloud.®’ Aituough
Jeremias dates the three rabbis quoted here in the middle of
the second century of the Christion era,%% the tradition at-
tributed to them could have antedated them by guite scuwe tinme.

The bMekilta continues by describing how the waters stood
upright like a skin bottle, and sweet water came forih from

the salt water,?’ Jeremias suggests this as backgroumi for

I

N o= L p " o 3 Bo omeny Ay ’ < e ~1he 3 a3 ~ "‘"': fa) o -
Ste Paul's statement about baptism in the sea. v God pers-
formed another wiracle at the sea, according to the rabbis,
L RO 05
He made a vault (sTH° 3 Y%7 through the waters.
it 29 20501 =

roundeqd thus by water, israel was "baptized” in the sea,

4 71 11 B L do Fhad 43 b P R R, SO O, -
Jerenias suggests.’® le points out that the Jewasil hallakah

originated from two scurces: (1) The Scriptures were expounded

64 3 1 . 3 . 4
O4Mek., Ex. 13:21, Lauterbach, op. cit., I, 183.

eremias, "Ursprung,' p. 315.

ey

Ibid; ¢ ps 315, n: 24

67\ek. Ex. 15:8, Lauterbach, op. cit., iI, Sif.

£ 0

9% Jeremias, "Ursprung,' p, 31

(8}
.

U)'Jor this meaning of SN D and sIDm sce Marcus Jastrow,
4 ulbiludwux of the Targumim, the Telmud Babli and Yeruslhalmi

and the lexh”amc Litcrature (New York: Title Pub11un*ng Co.,
1043 -reprintle~1, 635, 1I, 1338, ;

14

6; .\.J‘-‘\;, Sa' i ‘ D‘L‘.-J-l) O!Jl Cit.p .:‘, :j3’

an

Meloe . Ex.
il

74 ‘ 2
/"Jﬁren1us, “"Ursprung,' p. 315.
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in accordance with certain bhermeneutical principals; (2) The
customs, usages, and traditions that arose subsequent tc the
writing of Scripture helped to mold rabbinic exegesis, The
practice of proselyte bLaptism needed 0ld Testament sanction.
The midrashim that we have just cited were developed to
demonstrate an carly Israelitic use of this rite,’2

Two quotations from the Talmud 1link proselyte baptism
with the EBxodus. Rabbi Judah Hanasi (ca. A.D. 180) said,

As your forefathers entered into the Covenant only by

circumcision, immersion and the sprinkling of blood,

so shall they [prosc}ytes] enter the Covenant only b¥

circumcision, immcrsion and the sprinkling of blood.”3
In this case, however, the immersion is not connected with
the sea but is inferred from Bxodus 24:8, which states that
Moses sprinkled the pecple, for, the rabbis held, there can
be no snprinkiing without immersion.’% Rabbi Joshua ben
lananiah (ca. A.D. 120) held that the people performed a
ritual ablution before the giving of the law, Iowever, once
again, this is not associated with the passing through the
seca but is inferred from Exodus 19:10: "Go to the people and
consecrate them today and tomorrow, and let them wash their
garments." The rabbis argued that if a ritual ablution was

necessary where a washing of the garmenis was not required,

~J

21bid., pe 316.

73ker. 9a, Epstein, op. Cite., VI, 66.

4

~]
Pont

bid., p. 67.
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certainly it was necessary where the washing of gammcats
was xequ%red.75
Does this evidence allow us to suppose an Exodus typo-

gy in proselyte baptism? The Passover haggadal quoted in
the previous chapter shows that the Jews did think of them-
selves as participating in the Exodus experience.’® Such an
interpretation of proselyte baptism is also quite possible.
St. Paul's exegesis in 1 Corinthians 10 bears certain simi-
larities to the midrashim of the Mekilta and may indicate
that he was familiar with a rabbinic typological interpreta-
tion of proselyte baptism. DBut one must be carcful not to

read too much into his words.77

The post-Christian date of
the rabbis cited does not a priori disqualify the evidence,
since these men could have been voicing a long-standiag oral
tradition. A typological v.ndc:rstanciizzg'cf 51_“2_5.;[ in the tal-

mudic discussion of baptism is certainiy a possibility, but

re. The other talmudic references show a

furd

his is a conject
definite attempt by the rabbis to justify the threefolé xite

of circumcision, baptism, and sacrifice on the grounds that

73Yoo. 46b, Epstein, op. cit., %V, 304,

"Osupra, o. 7.

77Jerpm1ac--"Ur59runa," pe 3l4--suggests that St. Faul's
rcaders may have boen familiar with thesp midrashim, The
a.v:ostle s words " od 195.3«0 3 ujuw.s q\xvon:v " may indicate
Jjust the op9051te. when he uses this expression elsewhere,
he scems to imply that his readers are not faJ111§ with what
he is about teo say; cf. Rom. 11:25; 1 Cor, 12:1; 2 Cor. 1:8;
1 Thess. 4:13,
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the Exodus generation had undergone the same, but thesec refer-

a

ences do not point to a definite Red Sea typology in the rite.

€=

All in all, we must admit to a definite dearth of clear evi-

dence that substantiates a typological interpretation of

"

roselyte baptism. It may be purely accidental that only a

*iy

ew such references survive, 78 or this may indicate that such

a typological understanding of the rite was tc be found in

- o

only a limited circle of rabbis The evidence secms to war-
rant the conciusion that the ovigin and background of the
rite was purificatory rather than typological, Care should

be taken in attributing the latter interpretation to the
baptism, Therefore, cven if we see a relationship between
proselyte babtism and Joln's rite, we must not immediately
assume that John took over a typolegical interpretation from

proseclyte baptism.
Summary

Qur investigation in this chapter has shown that Mark
is nortraying John the Baptist as the herald of the new
‘exodus, God's great redemptive act in history foretold in
the 01d Testament, by which He would reconstitute iis people
and bind them together into a new Israel under a new covenant.

Mark begins his Gospel with a series of Old Testament passages

with strong Exodus and new exodus overtones. Johnt's work is

] - - p et oL = e I
"0his is suggested by Jeremias, "Ursprung,” D. 318,
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placed in the wilderness, where the Old Testamwent said the
new exodus would begin., His baptism with water is remin-
iscent of 0ld Testament prophiccies that are set in new
exodus and new covenant contexts. The repentance and for-
giveness, essential to John's baptism, are also associated
in the Qld Testament with the new covenant and new exodus.
The eschatolozical outpouring of the Holy Spirit, which John
anncunced as imminent, is also linked by the prophets to the
new exodus and the new covenant. John was the new Eli jah,

the messenger of the covenant, who, according to some Jewish

thought, would reconstitute God's people., The paralliels from
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the other synoptics sliow that John understoox

work., Finally, we must not forget the possible Exodus as-

o]

sociations that may have been attached to proselyte baptism,

L

a rite that shows some similarities to John's baptism,




CHAPTER IV
THE BAPTISM OF JESUS AND THE NBW EXODS
Servant and Messiah

We now move to a consideration of Mark'!s narrative of
the baptism of Jesus in order to see what clements in it can
be identified with the new exodus wmotif., We can begin at no
better place than God's own comment on the event. When Jesus
came unp cut of the water, there was a voice from heaven which

. ~ »* < < 7 <
said, "gU £ 0 Ui0S Kou O & ,om?'ros £V aoOt EUSON?M”
(1:11). 01d Testament parallels to this voice from heaven
are few and scattered. One may think of God's voice to
Nebuchiadnezzar (Dan. 4:31) or, perhaps more appropriately,
His voice at Sinai (Ex. 19:19).1 A number of commentators
have suggested that in the Dartismal narrative we have the
phenomenon knovm in rabbinic literature as the Bath-(jol.2
This bjE'}nj__ or "daughter of the voice" was thought to be
an echo of the divine voice, originating in heaven. As long

as the prophets lived, the Word was given to them directly

1a. Feuiliet, "Le bant:MC de Tﬁﬁaa d'apres L'evangile
selon Saint Marc (1,9- 11)," Catholic Biblical Quarterly,
XXI (ﬁCLOb¢L, 1939), 479 & n, 33. See Deut. 4:33,36 for
further reference to the Sinai incident.

ZE.S., C. B. B, Cranfield, The Gospel According to Saant

Mark, in Cambridge Greek Testament Commentary (Cambridpe:
University Press, 1959), p. 54.

P L
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by the Holy Spirit. When these spokesmen of God disappeared
from the scene, the Batih-Uol appeared ag an inferior substi-
tute for the prophetic word.3 This last point leads us to
doubt whether Mark was thinking here specifically of the
Bath-yol. He is not describing an inferior substitute for
the prophetic word. On the contrary, the baptism of Jesus

marks the beginning of the messianic era. The opening of

the heavens shows that God has broken liis long silence and
entered into a direct communication with man, and this is

rary to the type of "revelaticn" implied in the Bath-
4 e have the actual voice of God, coupled with the
descent of lis Spirit, and "Jesus is thus brought at once
out of the category of the Rabbis and into that of the
prophets."s‘

it is almest universally agreed among scholars that

the voice from heaven proclaims Jesus as the Servant of

Sflermann L. Strack and Paul Billcrbeck, Hommentar zum
Neuen Testament aus Talmud und Midrasch (tinchen: C. H.
Beck'sche vVerlagsbuchhandlung, 1922-1928), I, 125-26. This
work is hercafter abbreviated as $-B. Por examples of the
Bath-Qol, see S-B, I, 127-34.

AFeuillet, op. cit., P 478, n Bzek. 1l:1 the leavens
open to allow the prophet to sce visions of God. 1In Pss.
18:9 and 144:5 and Is. 64:1 the opcening of the heavens is
connected with Ged's direct 1ntorventxoa in the affairs of
mai,

SC. K. Barrett, The Holy Spirit and the Gospel Tradition

(London: S.P.C.K., 1947), p. 40.
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Yahweh apostrophized in Second Isaiah.® A comparison of Mark
1:11 and the Servant poem in Isaiah 42:1 makes this point

quite clears:’

Mark 1:11 Isajiah 42:1
\ ’q < < 2 < -~ > L4 2 -~
oV el o vios mov Lo OTTNS MU QVTMupouss AUTOV

[4 2 7’ < > ’ ’

0 Ay TYTIS ... 0 EKAzrTOS [d:J“"7r°SJ Souv
> -~ > P s Do 2 N ¢
£V ooc gudonnon tpovelesaro [eudonyoey] autow v

< o ~ ) /, -~ ’
(1:10) To TovEUM urs TS MVEGun [yny pou
= 2

- > - > 7
Kd-fd~ﬁdwm/ 5,15 x¥Tov /Aou ST oWwTov

. . o

Jerenias lays considerable stress on the descent of the

-

S..-; it ae a2 P B LR R R P S Doy gver g b o ? 17 14
il Ay all & LTULYLALNMCIIT O Tii¢ Servantc :)LLSSr-gffo ot e auas

] ~

hat g¢5Vos_13§{_§&£qg (Jn. 1:29,38) as a description of the

coming Savior is unknown in late Judaism and is an vaparale-

> 4

leled genitive combination. The Aramaic word behind vaos,

A

he says, is x*p¥, wiich can be translated as 'lamb™ or as

14

Samong those cited by Feuillet--op. cit., pp. 48lf.--are
O. Culimann, R, Puller, A. iunter, A. Mygren, and C. Spicq.

7/

TMatt. 12:18 and some MSS.of Lk, 9135 reml'%}¢ﬁﬂ705"
for the Hebrew "*Yna." Matt. 12:18 and Symmachus and
Theadotion read "<ubdkgesy ' for the Hebrew *\Tax49.'" These
variants show the freedom with which this verse was trans-
lated into Greek. The allusion in Mark secms unmistakable,
See Barrett, op. cit., p. 41, and Joachim Jeremias, "5 ,"
iheologisches Wdrterbuch zum Neuen Testament, edited by
Gerhard Kittel and Gerhard Friedrich (Stuttgart: Verlag von
W, Kohlhammer, 1933-), V, 699. This work is hereafter ab-
breviated as TuNT.

al e
chremias, 10¢, cit;
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"boy" or "servant." He suggests that in thesc cases in John,
as well as in the book of Revelation, the Aramaic behind
"lamb of God" was originally "Servant of God."? Add to this
the importance of the Servant concept in the thought of Jesus
and the primitive Church, and there can be little doubt that
the voice from hcaven is proclaiming that Jesus is the Servant
of Yahweh,iV Jesus allows Himself to be baptized as an act
of self-dedication to the role of the Servant of Yahweh and

Isracl.*l Yet the rcle of
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This baptism with water only foreshadows the bantism of

. ?1bid., p. 700. The scrvant referencg is unmistakable
1 iy. 1:3&, if one accepts the reading " ErNLTSs Tov
Loviy Fenillet, op. cit.y p. +79, jx~un1au, on. cat.,
P. &J'J. jesus' words (Matt. 3:15) " LMoy EOTV BV
‘Tf\?pwﬂt ew v J:«wocrvvyv " can also be understdod in
the Sexvant context of Is. 53:11 according to Geoffrey W. H.
Lanpe, The seal of the Spirit: A Study in the Uoctrine of
Baptism and uOlLlrhutl o in the “New lestamcnt and Pathers
(Lonqaq' Longman's, Grecn & CO., 1951), ps 37. iowever,
for a different interpretation of Matt. 3:15, see Edward P.
Blair, Jesus in the busgcl of Matthew (New Yoxk: Abingdon

Press, 1{)\14), DPe. 119

10 . S50 : 1 |
Feuillet, cp. cite., s 480. Even if one accepts the |
western reading of Lk. 3:22, which is a clear quotation of

Ps, 2:7 with no reference to Is. 42:1, the Servant motif ap-
pears clearly in bis use of "ExAzXﬁpuevos” in the account
of the similar episode at the transfiguration, Lampe, op.

Gt D 3T

11V1ncent rayior, The Gosnel According to St. Mark
(London: Macmillan & Co., 1932}, p, 618; Oscar Cullmann,
Bantism in the New Testament, in Studies in Biblical Theoi-
ogy, transliated by J. k. S. \01d_?wu1cago' lenty Regnery
A )01 R el by g
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death which He must experience (Mk. 10:38).12 1t "points
forward to the end, to the climax of His life, the Cross,
in which alone all baptism will find its fulfiilment,"13

The objection that an allusion to the suffering weuld be
premature at this time is hardly valid, Certainly an in-
sinuation of this fact would not be out of place, particu-
larly since the voice was addressed to jnsus.14

It has long been assumed by many scholars that the first
” ; 3 1 . e iy < CE s
words spoken Ly the voice, "ou g£¢ o vi0sS mov , are a

3y e . . x < 7 ;‘
reference to Psalm 2:7, which reads, "« .« « Ur0S A~ou g¢
(o

ou." According to this interpretation, Jesus is proclaimed
not only as Servant, but also as Messiah, Recently a number
of scholars have strenuously objected to any messianic inter-
pretation of this baptism passage. They claim that we have
here a slightly altered version of Isaiah 42:1,15 cranficla

admits that originally there must have been somc reference

here to sonship, since this is taken for granted in Satan's
-~

ML - B < N ? s
address to Jesus (Matt. 4:3; Lk, 4:3), "g¢ yLos £¢ TOV

lzLampe, op. cit., pp. 38f.
13cu1imann, op. Icito s ps el

14 poyillet-op. cit., p. 482--meets this objection of
A. Descanps.

5mmis opinion is held by Jeremias, Op. Cite, DPp. Q?Qf.,
Culimann, op. cit., pp. 16f., and C. E. B. Crgnt1c%d, "The
Baptism of Qur Lord--A Study of St. Mark 1.9-11," Scottish
Journal of Theology, VIII (1955), 6i. This article is here-
after abbreviated as "Baptism."
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Jeou nlb tiowever, he strongly questions the possibility
of a messianic reference to Psaim 2:7.17 In this way he
rids the passage of any enthronement or adoptionist conno-
tations--18a nobie aim, but hardly grounds for denying a
messianic understanding of the passage Furthermore,
Cranficld posits that if Mark had been thinking of Psalm
2:7, he would have followed the Septuagint word order, which,
in fact, is reversed in Mark 1:11.19 It is true that else=-
where in the New Testament, Psalm 2:7 is quoted in ac-
cordance with the Septuagint word order. On the other hand,
Mark 1:11 is not a word for word quotation of Isaiah 42:1,
as the previous comparison has shown. Therefore, there is
no reason for us to demand a verbatim quotation of the
Psalm passag

Jeremias claims that the quotation of Isaianh 42:1 is

intended tec exnlain the impartation of the Spirit, since

10Cranfield, "Baptism,” p. 0X. Burnctt . Streeter--
The Pour Gospels: A Study of Origins (Revised Odltlon,
London: Macmilian & Co., l9a0), _bpe 143, 18C--argues for the
originality of the Western reading of Ps. 2:7 in Lk, 3:22,
saying that it was probably original in Q, Qtherwise, he says,
one would have teo exnlain a Western interpolation which con-
tradicts the other Gospels and which also leaves room for the
heretical adoptionist understanding of the baptism. On the
other hand, anti-adoptionist interests ceould well account for
its expurgation in the other MSS. Barrett--op. cit., p. 40,
n, 4--disagrees with this judgment and quctes M. Dibelius
(Pormgeschichte) to the same cifect.

181pid., n. 60.

191pid., p. 61.

¥ IV ——
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the Servant song says that God will set His Spirit upon the
Servant.20 jlowever, the descent of the Spirit does not pre-
clude the possibility of a messianic reference here. O©On the
contrary, it may even point to Jesus' messianic office. In
Isaiah 11:1ff., a passage to which we shall refer later, it
is the Davidic Messiah who will be endowed with the gifts of
the bnlrit.ql Numerous passages in the intertestamental
literature speak of just such a messianic endowment with the

3
bk Lt

Spirit. Of particular importance is the messianic hymn in

The Testament of Levi 18, The striking similarity between

these verses and the Marcan account of the baptism of Jesus
makes it necessary for us te consider the possibility that
this hymn may have helped to mold the baptism narrative into
its present form.23 Barrett comments quite plausibly that
the king of 1saiah 11, the Servant of Isaialb 42, and the
prophet of Isaiah 61:1, all of whom were tc be endowed with
the Spirit, may well have been regarded by later readers as
the same person, since Jews of the biblical and early post-

biblical era did not concern themsclves with questions of

200p. cit., p. 699.

21cf, Is. 11:2 with Matt. :16,and Ik., 3:22 for the
description of the Spirit rc<t1n cﬂ AuTOV 1

22E.g., Enoch 49:3; Ps. Sol. 17:37; Test. Jud. 24:2,

2331rrett——o citey pp. 43f.~=-suggests this possibility.

Sce infra, pp. 12 -26 for a quotation of this passage and a
discussion of its possible Christian origin.

R PR —
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; 24 1
triple authorship. ile suggests that the word xo/oTOS may
even have had connotations of ™"anointed with the Spirit,"zs
a view also held by I..;mpc—:.:’nJ
We must take several other points into coasideration.
The fact that Psalm 2:7 is used elsewhere in the New Testa-

0

refer to Christ's exaltation (Acts 13:33) does not

ment t

()
o

preclude its being used messianically here. Mark identifies

John thie Baptist as the Elijah redivivus, as we saw in the

pPrevious chapter, where we suggested that Mark is portraying

John as Elijah who was to be the herald of God's advent,27
However, in certain rabbinic circles Elijah was thought to
be the precurser of the Messiah.28 Perhaps the expression
“one mightier' (1:7) set in the context of Jesus'! baptism
is a description of Jesus as Messiah, who is being preceded
by Elijah the herald of the Messiah.

In spite of the objections of Jeremias, Cullmann, and

others, the evidence scems to be of too general a nature to

240p. cit., p. 41.
231bid., p. 42.
200p. cit., pp. 29f.
37§52£g, pp. 45f.

28gce §-B--IV, 784-89--for examples. The idea is alsoc

reflected in the "Dialogue of Justin, Philosopher and Martyr,
with Trypho, A Jew,'" viii.49, The Ante-Nicene Fathers, edited

by Alexander Roberts aand James Donaldson (Buffalo: Christian
Literature Publishing Company, 1885-1887), I, 199.
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allow the categorical statement that there is no messianic
allusion here. On the contrary, it secms very possible that
we have here a synthesis of the Servant and Messiah motifs.29
The voice proclaims Jesus as Messiah, a Messiah who willi ful-

-
’

£ill His mission by follewing the path of the Servant.30
The New Exodus Motif

Having shown that our Lord is here designated as Messiah
and Servant of Yahweh, we must ask whether there are any new
exodus and new covenant associations in the Qld Testament use
of these terms. Any study of the Servant songs is fraught with
difficulty. In Second Isaiah the term Servant is sometimes
applicd to an individual and sometimes to the nation Israel.
The Septuagint interpolations of "Jacob™ and "Israel"™ into

the text of Isaiah 42:1 show that later Judaism came tc under-

stand this Servant song in terms of the nation.31 However,

2, . - -
29peuillet, Op. cit., p. 482,

301¢ is not within the scope of this thesis to discuss
the suggestion that at His baptism Jesus was installed or
enthroned as Messiah and thus adopted as Son of God. This
idea is at least strongly suggested by Barrett, op. cit.,
pPr. 43, 44, Ernst Lohmeyer--Das Svangelium des Markus, in
Kritisch-exesetischer Kommentar #iber das Neue Testament,
begriindet von Heinrich A, W. Meyer (14th edition; G8ttingen:
Vanderhoeck & Ruprecht, 1957), Il1, 23--denies any adeptionist
connotations here., According to V. Taylor--op. cit., p. 160--
we have here a visible manifestation of tie fact that, as
Messiah, Jesus is equipped with the Spirit of God. This is
the hieavenly assurance and confirmation rather than the dis-
covery or revelation of the fact of Jesus' messianic office
and sonship, ibid., p. 102,

3lyalther Zimmerli, "mels ," TWNT, V, 675.
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as C. R. North has pointed out in his classic work on the
subject, one is not necessarily justified in assuming that
all of later Judaism considered the Servant of Yahweh to be
the nation of Israel, Farly rabbinic discussion points to
a "messianic" interpretation of the Sexvant, which would
hardly have originated after tihe Christians had applied this
term to Jesus Christ.32

With this in mind we turn to the Servant passages of
Second Isaiah. We discover, first of all, that these pas-
sages are set in the midst of a2 book filled with hopes and
prophecies of the new excdus. Regardless of when and where
the various components of Isaiah 40ff. originated, we must
renember that later Jews read these chapters as a unified
whole, God's redemptive act would take place in the near
future in the form of a new exocdus. It is doubtful whether
tlhie Jewish faith necessarily made a temporal distinction
between the time of the new exodus and that of the Servant.
God's Servant would piay a role in the events of the future.
In 44:1iff. the prophet addresses Israel as Yahweh's Servant.
He promises.tﬁat Yahweh will intervene in behalf of ifis peo~-
ple., There will be a new exodus when

I will pour water on the thirsty land, and streams on

the dry ground. I will pour my Spirit upon your de-
scendants, and my blessing em your of fspring (v. 3).

32¢christopher R. North, The Suffering Servant in Deutero-
T a5 = ~ ~ g ¥ -f — - = ——-—-—i—§?67——-——1—-—i—_—
Isaiah (2nd editicn; Oxford: University Piress, 56}, P R
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In the song of the Servant in chapter 49, the prophet speaks

not simply of a gathering of the dispersion but also of the

ot

gentiles. At that time Yahweh will lcad them by springs of
water (v. 10). The immediate association of the Servant with
the (new) covenant is more apparent. The Servant is given as
a covenant to the naticns (42:6; 49:8).33 This new covenant
will exceed the ancient covenant and its identification with
ethnic lisrael.

Cur study of the Old Testament brings to light at least
one passage in which the coming Messiah is associated with
the new exodus. Isaiah 11 begins with a description of the
shoot from the stump of Jesse., It describes how the Spirit
of the Loxd will rest upon him and how in his day the world
will return to paradisiacal peace. It concludes with this
cracle:

And the Lord will utterly destroy the tongue of the sea

of Egypt; and will wave his hand over the River with his

scorcuing wind, and smite it into seven channels that
men may cross dryshod. And there will be a highway from

Assyria for the rempant which is left of his pecple, as

there was for Israel when they came up from the land of

Fgypt (vv. 15f.).

‘he days of the Messiah will not only bring pcace but will
also be marked by another miracle similar to, and as great

as, that performed by Yalhweh at the Red Sea. In llosea 2:

14-23 the promise of a new exodus is followed immediately

33North--gg. cit., ppe. 128-35--fecls that these verses
are secondery additions to the original Servant songs. How-
ever, at least in later times they were read as an integral
whole.
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by a prediction of a return tc primeval peace. This peace,
associated in Isaiah 9:06 and 11l:1ff. with the messianic king,
may possibly have some such overtomes here also, for YDavid
their king" is mentioned at the beginning of chapter 3. The
messianic king is also mentioned in connection with the coming
of the new covenant., In the days of David, His shepherd and
servant, God will makec a covenant of peace with His pecople
(Ezek. 34:23ff,). This will follow the time when God has
gathered iHis dispersed people in a new exodus (34:11ff.;
cf. 20:33ff.,). The great new covenant chapter of Ezekiel
(37) also promises that 'David his scrvant' will rule over
Israel (vv 24f,). Thus both the Servant of Yahweh and the ¢
Messiah are connected in the Qld Testament with the themes
of the new exodus and the new covenant.

We move now from the Old Testament tc the actual narra-

A

tive of Jesus! baptism. Cranfield suggests that the words
8 EREE, 2 > . =~ < ’ ) Q{

RO EyEVETO Ev EREIVAIS TS o /PRI S ?.«\7/ v," rarely

used by the cvangelist, have a distinctively Old Testament

flavor.3% The mention of the Jordan River calls to mind

Joshua, the first h%gg s » who led his people through that

river,3d

The most remarkable connection between the Exodus theme

34Cranfic1d, ”Bantl,m,' p. 93. He c;tes Bx, 2:11 as an
example of the C.T. usc of "in those days.'

35Acc0Ld1nﬁ to Feuillet—op. cit., D. 473—this event is
presented in Joshwa as a roullca ol the crossing of the Sea.
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and the Marcan baptism narrative has been worked cutl by A.
Peuillet in a detailed comparison of Isaiah 63-04 and Mark
1:9-11,30 In Isaiah 63:7 tho prophet states that lLie will
recount the steadfast love of Yahwelhi. Verses 8-14 describe
the events of the Ixodus, Yahweh is the One who brought up
(m--igd;ﬁ,ﬂdf-ﬂw) out of the sea the shepherd(s) of the
flock (v. 11).,97 His Spirit descended {_r_!!_‘l_'é_y_} and led iiis

7/

people (ve 14=-LiX).-Y Moreover, Yahweh is Isracl's AL VeI

her PFather and Redeener foom of 0id (ve 10; cf. G84:8, Lid==
Ve 7)o But although Israel was Yahweh's people from the
Bxodus, it now scems that Yahwel has left Israel (vv, 17-19),
And so the prophet calls upon God to appear to ilis people as
[le had done at the Exodus,

O that thou wauu.bt rend the heaveng and come Jdewn,

that the mountains might guake at thy presence « « »

to make thy n: e I\u..n"n to thy ‘Liv«':rsamcu e o s

When thou didst terrible thinge which we locked not

for, thou cm,a:*::i: down, %V the moantains quaked at thy
prescence (64:1-3).%

36,

Ope Cite, DDe 408-90,

2mt LA
- 3TTme M.T. and B* read nodideons vy othes Lik codices,
"J’?r 1 R.T.. . rea :u&{:'ﬂﬁl'»iq, thae L-h..., g_-m@ﬁn
e

-

d

Sec Ve 10 for asother mention of the Spirit. In ve 14
the M,T. rcads, "Like cattle that go down into the valley,
the Spirit of the Lord gave them rest" (RsV).

-

» / ~ .
39The LXK reads 'voryw " for the M.T.'s "::ij}g." The
deletes the coming down.

"
o

e

v
o
:

40 e coming down is again deleted by the LA

AL xN--03:19-641:2,
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Combining the Hebrew and Septuagint versions of this text, we

find the following elements: = In the Exodus, God, the Father
of Israel, led His people up out of the sea and caused His

Spirit te descend upon them. Now in the hour of distress the

people of God call upon Him to rend the heavens and descend,
even as e had descended upon Sinai during the first Exodus.
The baptism narrative shows a striking similarity. Jesus
comes up out of the water, the heavens are split, the Spirit
descends upon Him, and the voice of the Pather is heard an-
nouncing that this Jesus is His 8on.%2 Moreover, the con-
nection with isaiah 63-64 is made closer by the fact that
Isaiah 63:14 is perhaps the ounly place in the Old Testament
where the Spirit is described as descending, and the Exodus
typology is confirmed by the fact that the majority of Old
Testament passages that sﬁéak of God's descent refer to
Sinai.#3 sSuch similarities are hardly coincidental.?? what
we have in the baptism narrative is the pexfect response to
the prayer of God's neople.45 God does, indeed, open the
heavens, and His Spirit descends upon Jesus, the beloved Secn,

the Representative of the pecple of Ged, who are referred to

<N ? . - % &
in Jeremiah 38:20 (LiX) as "uvios ogeTp7os .'* The messianic

42Peuillct, Ope Citey Do 472.
431vid., pp. 471f.
441pid., p. 473.

45_1}3‘3:.‘:4.., pr']e fI.SSf-
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era has begun. The new exodus has been initiated. God is
acting redemptively cven as He had done in the first Exodus.

Several rabbinic passages show an interesting similarity
to our text. In five places the Mekilta states that the
Spirit of God was prescnt at the Bxodus.*® Twice the rabbis
tell us that when Israel had come up out of the Sea, the Holy
Spirit rested (¥ upon them.4? The Mekilte on Exodus 14:13
should be mentioned because of its similarity te Mark 1:9-11,
PFirst we are told that the Holy Spirit rested upon the people.
Then they are nictured as fleeing frem the Tgyptians as a
dove does from a hawk. Finally it is stated that the Lord
thundered in the heavens ant gave forth His voice.?® 1t is
impossible to date this passage, and it is tenuous to argue
that our evangelist was familiar with an oral form of this
midrashi or a similar one. Nonetheless, the similarity sug-
gests a possible common wmilieu of thought,

We have seen that the babtism of Jesus is described in
terms reniniscent of the Exodus and of Old Testament passages
concerning the new exodus. We must now discuss the relation-

ship between Jesus and the people of God, for it was Israel

46gee p. 44, n. 21,

47Mek. Bx. 14:31; 15:1, Mekilta de Rabbi Ishmael, edited
by Jaceb Z. Lauterbach (Philadelphia: Jewish Publication
Society of Amexica, 1933-1935), I, 252, 11, i

481pid., I, 210-212.

——
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who experienced the kExodus and for whom the second excdus was
promised. Jesus was proclaimed as Servant. We have alxeady
seen that the Septuagint interprets the Servant song of Isaiah
42:1€f. in a collective sense.?? The application of the Serv-
ant passages to israecl as a nation was quite common in Juda-
iswv0 and is still a vprevalent interpretation. The communal
understanding of the Servant concept is not entirely lacking
even in the original poems. The Servant bears the griefs and
sorrows of the nation, he is wounded for their transgressions
and bruised for their iniquities, and he causes the many to
be accounted righteous when he makes himself an offering for
sin and pours out his soul to death (53:4ff.). Thus the
Servant is undcrstood to be the representative of the people
of God. Isracl's destiny and punishment has become his.

This is our Lord's understanding of His work. Ile comes

]

{

as the Servant who will give His 1ife as a ransom for the
many (Mk. 10:45). He is baptized in view of His death, which
will effect this forgiveness for all people. Through His
baptism He unites Himself in solidarity with His wheole people

and identifies Himself with the righteous remnant of Israel, ol

493unra, p. 69, n. 31, For a brief discussicn of the
collective aspects of the Servant figure, see Oscar Cullmann,
The Charistology of the New Testament, translated by Shirley C.
Guthriec and Charies A. M. Hall (Philadelphia: Westminster
Press, 1959), pp. 54.

50North, op. cite, Dp. 17-20.

51Cullmann, op. cite., p. 18; Lampe, Op. cit., pPe. 38,
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Jesus represents and carries within Himself the perfect com-
munity. Ror this reason the Father can say of Him, " gjv ao\¢
£Méoéqd%~ 92 The verb abéowéu y used here of the Savior,
is often used in the Old Testament to express the pleasure
that God has in Iliis cwn people, the object of ilis choice.33

rr> " o, T 1 N
In ilis baptism Jesus appears as the true Isracl, the gros

> 4 -
XMy Tos of Yahweh.”% This idea is suggested a gain in Mark
12:10, where our Lord applies to Himself Psalm 118:22f., a

passage that originally referrxed to the nation Israel.o
Thus, in His baptism Jesus reprcsents the people of God, re-
capitulates their past redemptiive experience, and prolep-=
tically anticipates the redemption that is in the process

of coming, which the prophets referred to as a new exodus.
Jesus comes up out of the water as the fathers had come up
out of the Red Sea and the Jordan River. The Spirit descends
upon Him, as He had upon Israel in the days of the Exodus,
and Jesus is addressed as God's beloved Som, analogous toc the

~

son who had been called out of wgypt (ios. 11:1).5°

o - -
“Y“Peuillet, op. cit., p. 434,

531bide; Cege, Pss. 43:4; 146:11; 149:4; Deut. 33:1la
(LXX citations).

540ther nassages that
include Hos. 1ll:1; Ex. 4:22

refer to Israel as Yahweh's scn
; Ps. Sol. 18:4.

557, R. Rirkpatrick, The Book of Psalms, in Tpe Cambridge
Bible for Schools and Colléges (Cambridge: University Press,
1902), p. 693.

501nteresting is the parallel from Ger., 1:5, which states

2
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The PForm of a Dove

The descent of the Spirit '"as a dove'" has brought a rash
of explanations from the commentators. Before drawing our
own conclusions as to the significance of this phenomencn, we
must first mention these various explanations and comment
briefly on them., llardly tenable is the suggestion that JENY

/
NEPLITTEPI! refrrs to the act of descending rather than to
57

o>

he Spirit. Members of the Religionsgeschicntliche Schule

have suggested that the explanaticn of this image is to be
found in semitic mythology. This proposal secms unnecessary

since other explanations from Jewish literature are near at

o1 <

Noxr ig it probable that we have here an allusion to

P

hand,
g * . - e - 2 P‘(‘
Philo, who allegorized the dove as Wisdom and Logos.””’ It

has been suggested that the dove is here intended as a remi-

niscence of the Deluge.®? However, there is nothing in the

that when the proselyte came up from his bath, he was told,
among othor things, that conly the Jews were known as God's
sons; quoted in B, Gavin, The Jewish Antecedents of the
Christian Sacraments (London: S.P.C.K., 1928), p. 35.

/ ~
STieinrich Greeven, "gproTéod ,'" TuNT, VI, 68, n. 59.

581 ohmeyer, Ope Cite, pP. 22.
S98arrett, op. cit., p. 38.

A - . - 3 se He 3 The O %

60garrett--ibid., p. 39, n._3-—91tas nxslaf (L?F Quest)
who feels that the Messiah was thougiht of as a secoad Noah
who was to inaugurate the new era by punishnent and who was
to effect a purification by a second flood,
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text to suggest Noah.®r A few scattered rabbinic descrip-
tions of the Bath-Qol chirping or moaning like a dove have

caused some scholars tco suggest that this may have influenced

the imagery in the baptism narrative.®? However, as we have
already noticed, there is no indication that we have here a
definite reference to the Bath-Qol. BMoreover, such descrip-
tions of the Bath-Qol are rarc.93 Greeven suggcests that the
dove appecars so often in proverbs, sayings, cultic usages,
and custous and is so weighted with symbolic wmeaning that

it is natural for it to be associated here with the Spirit.04

v

l-J

his statement is of too general a nature and is too poorly
documented to be of any value for our study. In the Psalms
a favorite figure for the security of the religious man is
that he finds refuge under the wings of God.®5 The rabbis

apply the same image to conversion. The gentile comes under
PLY £

611. Feuillet, *'Le symbolisme de la colombe dans le ré-
cits evangeligues du baptéme,” Rechcrches de Science Reli-
gicuse, ALVI (Uctober-December, 1558), 533 " (hereairter ab-
breviated as "Colombe"); Greeven, op. cit., p. 68. The ex-
planat*ou given in note 60 seems too far- ar-fetched to be
COHVJ.HC.‘L"' g

GZGrecven--o . Cit., p. 68--and Barrett--op. cit., P.
40--have suggested this.

63g5ee $-B, I, 124ff.

640n, cit., p. 68

65pgg, 17:8; 36:7; S7:1; 61:4; 91:4.
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the wings of the shekinah.6® This explanation of our text,
suggested by lHoskyns and Davey,57 scems somewhat tenucus.
More important is the suggestion that the dove was used
in rabbinic Judaism as a symbol for the lioly Spirit. This
imagery, it is supposed, finds its basis in Genesis 1:2,
where it is said that the Spirit of God brooded over the
waters. Barrett quotes two passages in this connection.
And the Spirit of God was brooding on the face of the
waters like a dove which broods over her young but
does not teouch them,99
The Spirit of God was moving: the Throne of glory was
standing in the air and moving on the face of the
waters by the Spirit of the mouth of the Holy One,
blessed be he, and Ly his Word like a dove that
broods on the nest. . . .99
Billerbeck has argued, "Jedenfalls gibt es in der Hlteren

Literatur keine S$telle, in der die Taube klar u. deutlich

ein Symbol des heiligen Geistes ware,"'Y Barrett feels

°6George F. Moore, Judaism in the Rirst Centuries of
the Christian Era: The Age of the Tannaim (Cambridge: Harvard
University Press, 1927), I, 330. S. Krauss in an article on
"Baptism" in The Jewish Encyclopedia, edited by Isador Singer
(New York: Funk & wagnalls, 1902), 11, 499, quctes a refer-
ence from the Genesis Rabba which says that the Spirit of God
(hovering like a bird with outstretched wings) will be mani-
fested in the Spirit of the Messiah. A comparison is tempt-
ing. However, the date of this midrash is very late, and the
idea seems unique.

67Edwyn Hoskyns and Noel Davey, The Riddle of the New
Testament (3rd edition; London: PFaber & Faber, 1947), pp. 67f.

68ﬂag. 15a, translated by Barrett, op. cit., p. 38.
09ashi on Gen. 1:2, Barrett, loc. cit.

705.p, 1, 125.
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that Billerbeck has overstated the case. lle quotes dashi,
late as this Rabbi was, as one "wito usuaily rcpresents 'or-
thedox! Rabbinic opinion."7l The parallels are interesting.
From thiem Barrett conciudes that the descent of the dove in
Mark 1:10 is related to Genesis 1:2 and points to the cre-

ative activity of the Spirit. "a new thing was being

wrought in the waters of baptism comparable with the crea-

tion of heaven and earth out of oprimeval chaos."’? The new

r

"
21

(]

creation of the messianic days has been inaugurated,

‘ :

difficulty with sustaining this view is the fact that the

o

rabbinic references which compare the Spirit to a dove are
rare and unclear., The quote from Rashi is very luate. One
would have to demonstrate that such imagery was used in the
carly Christian era.’ o

wWhat then is the primary significance of the image of
he dove in our text? A study of pertinent Old Testaument
references reveals the following usages of the dove image:
(1) The simile of the pecople fleecing like doves; 74 (2) A

comparison with the moaning of the dovc;75 (3) The dove

71&22- cit.

7212;§., Pe 39.

73Feuillet, "Colombe," p. 534.

74Ps. 55:6f.; Jer. 48:28; Hos. 7:11; Hos. 13 200N

751s. 38:14; 59:11; fizek. 7:16; Nah. 2:7.
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dispatched {rom the 11?‘76 (4) A symbol of the people of Ged
and of the individual believer;’’ (5) The beloved of the
king in the Song of Solomon.’® In 4 Ysdras 5:26 we find
this important passage: "and from all the birds that have
been created thou hast named for thyself one dove. . . .
The context makes it clear that Israel is this dove. The
majority of rabbinic passages quoted by Billerbeck use the
dove as a symbol for Israci.’9 This is quite understandable,
for, regardless of its origin, when the Song of Solomon came
te be interpreted guite universally as an allegory of the
love of Yahweh for His people, the image of the dove, which
in this book is the beloved of the king, was transferred to
the pecople of God, the bride of Yahweh.

We feel that this communal interpretation is primary in
the Marcan baptism narrative,ai for the 1
Bxodus and the peopnle of God is predominant in this narrative

and its context. According to this interpretation the Spirit

70Gen. €:8,12.

77?5. 74:19; possibly Hos. 11:11; and Is. 060:8.

7a - e - IR
“Cant. 2:14; 5:23 6:9; cf. 1:15; 4:1; (1:10--LXX).
79

-B, T,: 128-28:

¢

SOGreevcn, op. cit., D. 07.

UlThlb has been su;gestcd by alfred Edershein, The Llfe
and Times of Jesus the Messiah (New American cd1txon' Grand
Raplds. i D. Berdmans Publishing Coe, 1910), ¥, 287. It
is also the conclusion of Feuillet, ''Colombe.
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descends not to endow Jesus with some supernatural gifts.
Rather He comes in the form of a dove, which is the s ymbol
of lsrac to prefigure the great manifestation of the
Spirit, which, beginning at Pentecost, will result in the
Creation of the new Israel, the Christian Church. He ap-
bears at the baptism of Jesus as a manifestation of the
goal and cutcome of the work of the Savior, who in a short
time will submit Himself to the baptism of death. We quote
Reuillet at length.

B”HJJd”"“fﬂL ia colombe du uaotwn de Jn%us 2T -

wr@;-fwrrrtlu le fruit principal de ltirruption de

1

1'8sprit, la constitution de 1'1Q‘% nouveau, de la
communa 1”'
\

-

te parfaite dg 1'&Lﬁ de grace. Le choix de

ce symbeole pourrait meme etre destine a sugg érer que
la manj L;Sﬁuﬁion de 1'%sprit n'a pour but que la fon-
daply. die l'“u;*;o, et aullunonL la transformation
interieure de Jesus., L'Esorit se montrerait a lui
sous cette forme pour lui induiger a l'avance quel
doit €tre 1lg resuitat de leur action commune, et
aussi peut =Bt EQuruteer que cette ocecuvre, le peuolc
mnsrLazlqvc, u01u pnrendre son point de départ dans
sa personne méme de Messie, doi et serviteur de
Yahve (telle est en effet la portee de la declara-
tion céleste.S2

This excgesis does not exclude Barreti's comparison to
Genesis 1:2; it points to it. In Deuteronomy 32:11 Ged's
creation of the nation Israel is compared tc the activity
iy

of an cagle brooding over its nest. 1In Genesis 1:2 the

activity of the Spirit is compared to that of a bird. Now

L’2"6‘0 lombe," p. 538. furthermore, he suggests that
there is a pos s101€ allusion to the Song of Solomon 2:8 10,
14 in Jn. 3:29, where the Baptist sneaks of the friend of
the bridegroom and the bridegroom's voice, ‘blﬂ., ppe. S39f.
ilowever, in John the bridegroom is the Messiah rather than
Yahwell.
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the result of the renewed activity of the Spirit is the
"dove," the beloved of God, the messianic people, hcre repre-
sented in the person of Jesus Christ,83 the V‘rag ga_vé’ Tl‘;z Zofs v
The baptism of Jesus is set torth here as the point of con-
tinuity between John's work of calling the people of God and
Christian baptisun.8? The descent of the Spirit in the form
of a dove prefigures the time when the Spirit will come to
dwell among the people of God, and this through the Christian

S a5 ; .
tioly Baptism.©? John spoke of ¢ne greater than

=i

sacrament o
he, who would baptize with the Holy Spirit. Now the Spirit
descenis upon that preater one, who is at the same time, the
embodiment of the messianic people. This is a foreshadowing
of the time when that greater one will baptize with lis
Spirit, thus creating the community of the "dove."

Thus the new excdus typoiogy continues through the nar-
rative of Jesus' baptism. The Baptist had announced the
imminent approach of the new excdus and the new covenant.
Jesus appears as Servant and Messiah, the bringer of the
new exocdus and the mediator of the new covenant. As Sexvant
lle is also the representative of the people of God, the true

Israel, God's beloved Son. As such He relives the Exodus

83 peuillet, op. cit., p. S41.

84p, M. Stanley, "The New Testament Doctrin; of Baptism:
an Tgsay in Biblical Theology," Theological Studies, XVIII
(PFebruary, 1957), 197.

8Sc::anficld, "Baptism,' ps 55; V. Taylor, op. cit.; p. 6188
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expericnce. o sees the Spirit descending in the form of a

£ the new Isracl that He Himself

P

5 a promise of ¢

bie

dove, which

-

will create when the new exodus shall have been consummated
through the events of His life, suffering, death, and resur-

rection and the giving of the Spirit at Pentecost.




CHAPTER V

THE TEMPTATION CF JESUS

Introduction

Having scen the vast Qld Testament background that
stands behind the Marcan uccounf of Jesus' baptism, we now
turn to an investigation of the temptation narrative in the
Second Gospel to see if we can find any similar Old Testa-
ment motifs there. Because of its short, schematic nature,
the Marcan account has been particularly susceptible to a
wide diversity of interpretations, often varying according
to the exegesis of the enigmatic clause in 1:13, ' ek ;\/

N ~ s
SMETS TwY &ﬂzp:uJM"

Modern scholars favor threce interpretations of this nar-

rative. Briefly summarized, they are as follows:

1. As the true Israel, Jesus was driven out into the
wilderness to be tempted for forty days (as an-
cient Isruel had been tempted for forty years).
Where ancient Isracl had been disobedient and
fallen to the temptations, Jesus, the perfect
Israel, remained faitnful to the commandments
of God.

2, As the nersonification of the "vighteous man" of
the Psalms, Jesus was obedient to God's command-
ments and thus enjoyed protection from the wild
beasts and was ministered to by the angels, as
God had promised in Psalm 91:11-13.

3. As Satan had tempted and defeated man in the Garden
of Eden, Christ, the Second Adam, was tempted, but
He withstood the assaults of Satan and thus was
given to dwell in a paradisiacal relationship with
the wild beasts.
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We will delineate each of these hypotheses, cxamine whether
they arec appropriate to the context, and rzeach our own in-

terpretation of the narrativee.
The Bxodus Motif

J. Dupont has shown beyond any reascnable doubt that the
temptation narratives in Matthew and Luke have been patterned
after the account of Israel's wanderings in the wilderness,
particularly as these are summarized in Deuteronomy 63 8:12
16; and Isaiah 63:8ff.1 He has also shown that very likely
in the Matthaean and Lucan accounts there are allusions to
Moses' stay on Mcunt Sinai and his last day on Mount Nebo. 2
It is tempting to argue by analogy that the Marcan narrative
is simply a schematic account of the temptation also to be
understood in the iight of the Exodus. However, the argu-
nent by analogy is not necessarily valid. One must find
evidence for an Bxodus interpretation within the Marcan ac-
count itself and, if possible, also within its context.

A comparison of the Marcan temptation narrative with
Deuteronomy 8:2,15f. and Isaiah 63:8ff. shows that our

account bears a striking resemblance to the wanderings

1j. pupont, "Llarri ere-fond bibligue du récit des
tentations de jotus," New restament Studies, III (July,
1937) ’ 288-92. !

21bid., pp. 295-98; sce Ex. 34:28 and Deut, 34:1-4,
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of Israel in the wilderness.3

The Spirit immediately drove him out into the wilder-
ness. And he was in the wilderness forty days, tecmpted
by Satan; and lhe was with the wild beasts; and the
angels ministered to him (Mark 1:12f,).

And as cattle through a field, the Spirit descended from
the Lord and led them on their way (Is. 63:14--LAiX).

And you shall remember all the way wvhich the Lord yocur
God has led ycu thesc forty years in the wilderness,
that he might humble you, testing you to know whether
you would keep his commanduents, or not . « . who led
you through the great and terrible wilderness, with its
fiery serpents and scorpions and thirsty ground . . .
who fed you in the wilderness with manna. . . (Deut.
8:2,15,16).

de

o -
The f:

rst noint of contact between these passages is the men-

ES

of God

(a8

tion of the Spirit. In Isaiah 63:14 it is the Spiri
who leads Israel, Mark 1:12 states that the Spirit drove
Jesus out inte the wilderness. Secondly, we note the use of
the number forty. Isfael spent forty years in the wilder-
ness. Jesus was in the wilderness forty days. G. Kittel

argues that forty yecars are not forty days and that a com-

parison at this point is unjustified.? FReuillet remarks

*

orty days against

Ly

T

foin

that it is a futile objection to p

G

~

forty years. True typology is founded on the analogy of

5 3A. Feuillet, "L'episode de la tentation d'apres
1'evangile seclon Saint Mare (1,12-1 ),' Estudios Biblicos,
XIX (1960), 55.

4Gerhaxd Kittel, "E%l/&ms," Theologisches W8rterbuch
zum Neuen Testament, edited by Gerhard Kittel and Gerhard
Friedrich (Stuttgart: Verlag von W. Kohlhammer, 1933-), 1I,
655, This work is hereafter abbreviated as TWNT.
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situations rather than on purely material resemblances.d
Ge. E. Wright states, "typology . . « is more of an attitude
than a precise methodology."® A person steeped in 01d Testa-

ment thought, moving from the Exodus milieu of Mark 1:1-11,

would more than likely coatinue to think in the same Exodus
terms as he read, "and he was in the wilderness fortydsong .o

This

m

brings up the third point of contact, the wilderness.

In both the ¥Ixodus narrative and Mark 1:12f. the wilderness

b
oo

1s central., It is the setting in which a temptation takes

Vv

place.

This tempting is the next point of contact. Twice in
Deuteronomy 8 lzgpg,g gy or a cognate is used to describe
the nature of this wilderness sojourn. In at least three
other places in the 0Old Testament, the wilderness wanderings
and the events connected with them are spoken of as
"testings. n7  In Scripture temptation has a double charac-
ter,® 1t may be a purificatory testing, in which case the

agent is generally God, or it may be a dangerous seduction

SQQ. CitaatDend8s

%G. Ernest Wright, God Who Acts: Biblical Theology as
Recital, in Stu_lcs in sz11cal Theolegy (London: SCM Press,
1952), Viii, 64

Tpx., 16:4; 20:20; Deut, 29:2 (LXX numbering).

8Feu11Let, on. cit., p. 61. For a discussion of this
twofold nature c??gagug , sce Karl Georg Kuhn, "New
Light on Temntatlan, Sin, and Flesh in the New feqtamcnt
The Scrolls and the New Testament, edited by Krister btcndahl
(New York: larper & Bros. Publishers, 1957), pp. 94-113,
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initiated by Satan. This latter point may lead one to sug-
gest a fundiamental difference between God's testing of Isracl
in the wilderness and Satan's temptation of Jesus. It should
be noted, however, that in 2 Samuel 24:1 David's numbering of
Israel is prompted by God, while the Chronicler, apparently
squeanish about attributing such temptation to CGod, claims
that it was Satan who tempted David (1 Chr. 21:if.).% More-
over, in our narrative the fundamental theme of rTsc¢ ‘v
stands, regardless of who the agent is. Typology dces not
necessarily involve an exact, point-for-point analogy.

Next we see a comparison between the beasts mentioned
in Mark 1:13 and the fiery serpents and scorpions of Deuter-
onomy 8:15, Genesis 3:1 includes the serpent in the category
of yﬂnié_. fhe wisdom of Solomon devotes considerable space
to Israel's wilderness years. Ip 16:5if, Israel is described
as being in the midst of JZ%QtSK and serpents. Verse 20 of
this chapter also mentions that Ged gave His people the food
of angels, namely, manna. Here is the final point of contact
between Deuteronomy 8 and the Marcan temptation narrative.
Mark states that the angels ministered to Jesus. Deuteronomy
8:3,16 menticas the feeding with manna, which also in Psalm
78:23-25 is called the bread of angels., Moreover the angels
were thought of as being present with Israel throughout her

wilderness years. God had promised to send His angel to be

9Feuillet, op. cit., p. 59.
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with His people.l0 rater Jewish thought attributed to the
angels a part in the Sinaitic legislation,tl

From our investigation we sce that every main point in
the Marcan temptation account, with the c-éep on of Satan,
has its counterpart in an 0Old Testament description cof the
wilderness wanderings of Israel. A study of the context of
the Marcan account makes such an interpretation all the more
pPlausible. John the Baptist has announced the inauguration
of a new cxedus. Jesus of Nazareth is baptized as the Servant
of Yahwech, the true Israecl. Now coming up out of the water,
He is driven by the Spirit out into the wilderness to re-
capitulate the desert experience of the first isracl, Here

He is tempted,

!

Jut where the first lsrael disobeyed God's
commandnent, Jesus, the perfect Israel, the perfect Son of

. - 1t 4 L & -4 3 - ~Y e i
God, is cbedient to iis heavenly Fa
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1lThis is reflected in Acts 72933 Gale .3119; Heb. 2:2.

125 : :

~“Peuillet--op. cit., pp. 0Yf,--secs a connection between
fa]

Ts. 72146, and Deut. 8:3. In the latter passage Moses says
that God rtu Israecl with manna in oxder that she might kiow
that man does not live by bread alone. Geuillet translates
the " Y TiTTRy draving FONTE " of Ts. 7:15 as "afin
qu'il sache,™ "ie will eat milk anH honey S0 +lnt he may
know how to refuse the evil and choose the fcou. J- Skinner
-=The Book of the Prophet Isaiah: Chapters i -XXXIX, in The
Cambridge Lible tor Schools and Colleges (Revised EulLlOﬂ’
Camblldﬂu. ‘The Un1v0r51ty Press, Ti915), p. 6U=-=-feels that the
trax lu.lcu "that he may know"” is grammatically easier than
"whcn he knowetu" but cannot make good sensc out of the
former transiation. Peuillet feels that the idea of the
Mes:lah in some way rccanltulatlnr Israecl's desert experience
is alrcady inherent in Is. 7. One wonders whether Peuillet
shows more imaginuation or insight,
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The Beasts in the Old Testament

and Intertestamental Literature

The previous exposition of the temptation narrative has
taken intc consideration the context and all the main features
of the Marcan account, The twe other le: adiang interpretations
of the temptation story in Mark are dependent largely upon a

Particular understanding of the words, “And he was with the

[

wild beasts." Before one can judge the validity of these hy-

S

pothieses, one must carefully evaluate the significance of the
beasts in the Old Testument and the intertestamental litera-
ture,

The wild beasts were the natural inhabitants of the
wilderncss.:3 Isaiah, in particular, described the unin-
habited and wilderness places as the home of a variety of
these wild beasts.t® Such passages have led a number of
commentators to conclude that the mention of the wild beasts

in Mark 1:13 is simply 2 realistic detail added to make the

LBpor a des :cription of these beasts see Urban Holzmeister,
"Jesus lebte mit den wilden Ticren,' Vom Wort des Lebens: Fest-
schrift fir Max Meinertz, edited Dy Nikolaus Adler (Minster:
Aschendorffsche Veriagsbuchhandlung, 1951), pp. 89f.

l4ps, 102:6f.; Is. 13:21f,.; 30:6; 2 Macc. 5:27. The LXX
and tae uzanxlatlun of ihcouotlou tldnbldtL the Aramaic of
n.,4.:2,a9 alternatcly as ™ ers ToTr oV tﬁ7ﬂ°“ oand T MmeTe
prwvy v (yy, 23, 25--Greek numbering). Aric Dondorp--le
chzoor ngen van Jezus in de Noestlzn (Kampen: J. H. Kok,
1951), p. 176--cites Job 30:29 in this connectiomn, but this
verse does not mention the wilderness
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description of the wilderness more graphic.ld According to
them, to interpret this detail in the light of the paradise
motif is to stretch the text,1® and a reference to the
righteous man of Psalm 91:11-13 is "far-fetched."? Two
points shouid be made in answer to these suggestions: (1)
Jesus is said to have been "Eiii the wild beasts." Most of
the passages in footnote 14 describe the wild beasts as be-
ing in places where there are no human beings. (2) One must
keep in mind the unpleasant prospect of being with the
beasts.1®  when we have finished our study, it will be ap-
pParent how rarely one could make the statement, "and he was
with the wild beasts."

It is not an exaggeration to say that one can trace a

pattern of Heilsgeschichte through the Old Testament and

intertestamental passages which deal with the relationship

o

= ’
“Werner Poerster, "Jhyuov," TWNT, III, 134; Dondorp,
op. cit., pp. 171,176,
“"Die Versuche . . « Andeutung derxr
Rickkehr der Paradieseszeit zu finden, dirften dem Text eine
Last aufertragen, diec er nicht tragen kann," Dondorp, oOp.
cit., p. 176: “Deze exegese belast een simpel gegeven van Mc.
al te zwaar.' By their very nature these ncgative statements
are backed by a lack of evidence and, in fact, fail com-
pletely to present the large amount of O.T. and intertesta-
nental evidence that favors the paradise interpretation.

1GFoerster, 10€, cit

L]
b e

4

17Raymond B. Brown, "Incidents that are Units in the

Synoptic Gospels but Dispersed in 3t. John," Catholic
Biblical (uarterly, XXIII (April, 1961), 152, n. 28.

1€y0b 30:29; Daniel 6,



94
between man and the wild beasts. This is precisely what we
Prepose to <do here.

Mark says that our Lord was with the beasts. This is in
itself a gurprising statement, for man and beast are enemies.
The lions and the wolves and the wild bulls were feared by
en, and these beasts, in turn, feared men. However, this
was not always the case. According to Genesis 2:18ff., God
Created all the beasts (E%Fﬂéh) of the field and all the
birds of the heaven, and He brought them to Adam, who gave
each of them its name., Thesc animals were crcated to be
helpers and companions for this man (v. 18). We may surmise
that there was pecace between man and beast. Although man
was to have dominion over the animals (1:28), this was not
the kind of lordship that instilled fear or built up a
friction between man and beast. Both were to eat the same
food (1:29f.), for man was not permitted to kill the
animals (9:2f.).

All of this ended when man sinned, The serpent was |
cursed, and there was enmity between him and the woman
(3:14£.). The fear and dread of man was upon all the animal
creation (9:1-3). They became the hunter and the hunted,

Companionship and authority were turned into fear and enmity.

Strife developed between man and the animal kingdom. The

intertestamental authors agreed with this conclusion,



95

spelling it cur in greater detail.1® Rabbi Jochanan (d.
AeDe 279) said that the ox and the furrow had been cbedient
to the plowman. When Adam sinned, they rebelled against
nin.20 Related to this idea are those passages in the 01d
Testament2l and intertestamental literature? which as-
sociate the wild beasts with demons and the “spirit of
Beliar," Thus the wild beasts have become the enewies of
man. Their fierceness is a byword.23 A few metaphorical
bassages from the Psalms are illustrative.

Many Dulls encompass me, strong bulls of Bashan sur-

round me; They open wide their mouths at me, like a

ravening and roaring lion. . . . Yea, dogs are round

about me; a company of evildoers encircle nc. . o .
Deliver my soul from the sword, my life from the power

19jub. 3:28; Apoc. Moses 1U-11; Life of Adam and Eve
37-35. The same thought is cften expressed in patristic and
'scholastic literature, Holzmeister, op. cit., p. 87.

zoﬂouevcr, he added that when Noah came, man and beast
were again at peace, Gen. R. 25 (16b), quoted in Hermann L,
Strack and Paul Billerbeck, Kommentar zum Neuen Testament
aus Talmud und Midrasch (Minchen: C. H. Beck'sche Verlags-
buchhandlung, 1922-1928), IV, 964. This work is hereafter
referred to as 5-B.

21lyg, 13:21f,; 34:11ff. See Ludwig Koehler, Hebrew Man
translated by Peter R. Ackroyd (New York: Abingdon Press,
1956), pp. 1i5f. Victor Reichert--Job, in Soncino Books of
the Bible, edited by A. Cohen (Hinhead, Surrey: Soncino Press,
1926), pn. 21f.--suggests that this may be the thought of Job
5:22f. if ome reads " TITN for M uy."

22p0st, Iss. 7:7; Test. Naphth., 8:4; Test. Benj. 5123
see infra, pp. 97f. for the text of these verses. The great
chaos monsters mentioned in the O.T. (Ps. 74:13f.; Is. 27:1;
51:9) and the Pscudepigrapha (2 Bar. 29:4) may be related
to this idea.

2315, 5:29f.; Nahum 2:12,
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ofﬁthc dog! Save me from the mouth of the lion, my
afflicted soul from the horns of the wild oxenl
€P8L"32:12f¢,16,80F5).

Do _not deliver the soul of thy dove to the wild beasts
(Fpprore) (Ps. 73:19--L3X).

In the books of Jeremiah and Bzekiel, God frequently
threatens to turn the disobedient people (or their bodies)

over to the beasts.24 where God has destroyed a kingdom

La

or a city, there the beasts will dwell.2 From tThese pas=—
sages one can easily see the fear and friction that existed
between man and the animal kingdom; and the statement, ™and
he was with the wild beasts," becomes all the more surprising.
Scripture offers several solutions to the problem of
man and beast. This state of fear and enmity will not con-
tinue forever. According to some writers, the wild beasts
will be banished from the land.29® Isaiah states that when
the new exodus takes place with all its miracles, the wilder-
ness will become fertile, and the animals will be driven
away (35:7ff.). Hzékiel 34:25-28 promises a banishment of

the beasts in the days of the good shepherd, the great

Davidic ruler of the future. The Rabbis lcoked forward

2471er, 5:63 7:33; 15:3; 16:4; 19:7; 34:20; Ezek. 5:17;
14791538 3034337273880 S 17

'szabylon: Is. 13:21f.; 14:23; Jer. 50:39; Ethiopia:
Is. 18:6; Edom: Ise. 34:11; Assyria: Zeph. 2:14f.; Jerusalem:
IS. 32:14.

207nis was promised in the first Bxodus (Lev. 26:6).
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to a similar act of God.27

According to a second solution, the wild beasts will be-
Come subject i0o man. In a certain sense man already has
dominion over the beasts. This is the emphasis of Psalm
8:6-8, which probably points back to Genesis 1:28.28 Genesis
9:2 claims for man a dominion of fear. The passages that see
a futurc dominion of man over the beasts as a solution to the
Present predicament emphasize the fact that the animals still
wreak havoc, In the future man will exercise an absclute
dominion. e will no longer fear the beasts; The rightecus
man will experience this.

Because you have made the Lord your refuge, the Most

High your habitation . . . you will tread on the lion

and the adder, the young lion and_ the serpent you will

trample under foot (Ps. 91:9,13).
We find a similar motif in the Pseudepigrapha.

do these things my children, and every spirit of Beliar

shall flee firom you, and no deed of wicked men shall

rule over you; and every wild beast shall ye subdue
[k¢“a6OUAuW1Ft] (Test. Isse 7:7).

27s. Lev. 2636 (449a) cited in $-B, IV, 964. Cf. 2 Bar.
29:4 and the destruction of Behemoth and Leviathan, which
wili be fcod for the messianic bLanguet.

28 jar. 27:6 states that the beasts will serve Nebuchad-
nezzar, Wwhether the Jews ever qu¢l1f1ed Ps. 8:6-8 as the
writer to the lebrews did (2:8) is questionable; cf. infra,
pp. 120f<

290ne wonders whether the Psalmist or his readers
thought of this verse as a fulfillment of the promise of
Gen., 3:15 and whether therc may have been any "mew Paradise"
connotations in the thought of the rightecus man trampling
on the serpent. HoweVer, he cxtant rabbinic evideace
indicates no such interpretation.
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If ye verk what is good, men and angels snali Dless you,

God shiall De glorified through you, the devil shall flee

from y%u, and the wild beasts shall fear you, ani the

Lovd \dlx love you, EnLl ghp angels shall cleave unto
you] {fest. Nophth., 824),5¢

If ye do well, even the unclean spirits will fleg from
you; and the Leants will dread you (Test. Benj. 5:2),

The Wisdom of 3olomon describes laracl as the rightecus nege

ple of God (10:151,) and later describes {16:57f,.) how these

people were protected from the ravages of the wild beasts.

second Baruch {oretells the coming of the Messiah (chap. 72).
In thuse days
And wild beasts shall come from the forest and miunister

untoc o ey and asps and dragons shall cone forth frow

- \.
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theair holes and submit thowmscelves to a Llittle chill
(73:56).

This verse is found in an extended pussage that describes the

=
ted

L withe

§

messianic era ia terms of a now paradises discase w
draw; there shall ne lunger De anxiety, anguish, audd lamenta-
tion; people shall live to an old age; wars, hatred, and mur-
der will cease; women =hall ne leonger bring forth their
¢hildren in pain,
The new exodus context of Isaiah 43:18-30 offcrs us one
final passage regarding the future sabjection cf the beasts.
Remenber not the former things, nor cousdder the things
of cide Brholdd, I aw doing a new thing; now it spriags
fortiy, do you ntperceive it? 1 will make & way in the

wiideraess and rivers in the desert. Ihe wild Deasts
wiil honor me, und the jackals and ostriches. « + .

- -

In this case it is God whom the bLeasts will honor. To read

30cuaries considers the bracketed words to be a {(non-
Christian?) intexpolation.
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this passage into the new exodus context of Mark 1 does not

X

Seem apbropriate, since it is Jesus the man who is being
31

tempted,
The third and final solution to the problem of man and

beast promises that God will eventually make peace between

man and the animal kingdom. Conditicns will be similar to
those in the Garden of Eden. Job 5:22f, attributes this
situation to the man whom God reproves.

At destruction and fapine you shall laugh, and shall
not fear the beasts ﬁ? fwv] of the earth. For you
shall be in leaguc witl the stones of the field, and
the beast Gyfass] cf the field shall be at pcace
with ,ou.

Two other places in the 0Old Testament present a righteous

man at peace with the wild beasts The first is Noah in the

ark (Gen, 6). ‘The second is Daniel in the lions den (Dan.
6). 1saiah 11 foresees a return to paradisiacal peace takin
place in the days of the "shoot from the stump of Jesse,"
that is, the messianic king, the one on whom the Spirit of
God will rest. Verses 6 and 7 read:

The wolf shall dwell with the lamb, and the leopard shall
lie down with the kid, and the calf and the lion and the
fatiing together, and a little child shall lead them.

The cow and the bear shall feed; their young shall lie
down together; and the lion sha 11 eat straw like the ox.
The sucking child shall play over the hole of the asp,
and the weaned child shall put his hand on the adder's
den. They shall not burt or destroy in all my holy

3lThe temptation of Jesus presupposes Iig hu‘?n ity.
Hovovex, one should not forget the reading ' VioV viou n

found in some MS85. of Mark 1 2%
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nmountain; for the earth shall be full of the knowledge
of the Lord as the waters cover the sea.o2

Purthermore, this passage is followed by a secticn that fore-
tells a second exodus in wihich God will again cleave the
waters (vv. 13f.). Part of verses 6-9 are repeated in Isaiah
65:25 in a context that has definite overtones of a new Para-
dise (vv. 13ff.) and even speaks of new heavens and a new
earth (v, 17). Hosea 2:14ff. describes a new exodus and a
new wilderness experience for the people of God. The prophet
continuecs in verses 18ff.:

And I willi make for you a covenant on that day with the

begsts DKLT&'TUJV quprﬂzt]of the field, the birds of
the air, the creeping things of the ground; and I will
abolish the bow, the sword, and war from the land. . . .
In that day, says the Lord, I will answer the heavens
and they shall answer the earth; and the earth shall
answer the grain, the wine, and the oil, . . .
After man had sinned, the fear and dread of man fell upon the
beasts of the ecarth, the birds of the air, and the creeping
things of the earth (Gen, 9:2). But when God would act for
the deliverance of His people in the days of the new exodus
and the new covenant, the primeval peace betwecn man and
beast, peace among men, and agricultural fecundity--lost
through the fall--would De re-established. The Sibylline
Oracles (111.788ff.) rework Isaiah's description as they
speak of the coming days of the Messiah.

Even Philo is not exempt from this kind of speculation.

32F0r a close parallel to the idea‘expresseq in this
passage, see Virgil's Eclogues, IV, 21ff., V, S56ff.
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lle describes the enmity between man and the beasts, pointing
cut that some animals fear man as their master, while others
attack him., Then he adds,
Would that . . . we might be able to seec that day when
savage creaturcs become tame and gentle., But a very
necessary preliminary to this is that the wild beasts
within the soul shall be tamed, . . . We need not to
give up hope that when the wild beasts within us are
fully tamed, the animals too will become tame and
gentle, ', *& . [They will fear maq] as their natural
lord and master . . . scorpions and serpents . . .
will have no use for their venom.?
The rebbis alsc felt that the animals would somehow be changed
in the messianic age. Rabbi Meir (ca. 150 A.D.) said that the
woli and dog would outwardly change so that their pelts would

IS
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be like the finest sheep wool.3* Rabbi Shimon (ca. 150 A.D,)

said that Cod would bring the animals to rest.3% Rlsewhere
it was said that the beasts would be saved.39

Before summarizing our coanclusions, we must note two
other categories of '"beast passages"™ in the 014 Testament
and the intertestamental literature. In Daniel 7 we en-
counter the apocalyptic beasts, which represcnt variocus king-

doms of the world and are defeated by the sen of man. To

33philo, VI1I, "De Praemis et Poenis,™ XV (85-90),
translation by £. Il. Colson, in Loeb Classical Llyra:y
(Cambridge: Harvard University Press, 1939), pp. 365-67,.

34gx, R, 15 (77d) quoted in $-B, 1V, 892.
355, Lev. 26:6 (449a), quoted in $-B, IV, 964,

30Gen, R. 95 (60a) quoted in $-B, I1I, 254. Sce Rom.
8:19-21 for a possible parallel.
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draw any connection between this and the Son of Man and the
beasts in Mark 1:13 seems to be totally unwarranted. 1In
Daniel the beasts are apocalyptic figures used to represent
kingdoms. In Mark 1 they are inhabitants of the wilderness.

H.-J. Schoeps37 has called attention to a passage in
the GQumran Habakkuk gig£g§§§8 which interprets the beasts in
Habakkuk 2:17 as “the simple-minded Jews whe carry out the
Law."3% e suggests that Mark 1:13 may be =saying that Jesus
withdrew to the Bssene community. However, the extant Qumran
literature gives no indication that "beasts'" was a popular
name for the sectarians. Rather, "simple-minded Jews" seems
to be an ad hoc interpretation given to "beasts"™ at this par-
ticular point. It seems highly unlikely that this far-fetched
sectarian intcrpretation of '“beasts" would have been familiarx
to the average reader of the Second Gospel.

We may summarize the material in the previous pages as
follows:

1. The wild beasts are the inhabitants of the wilder-
ness and other places uninhabited by men.

2. Originally God created the beasts as companions
for man.

37H.—J. Schoeps, "Beobachtungen zum Verstandnis_des
Habakuklkommentars von Qumran,' Zeitschrift fir Religions-Und-
Geistespgeschichte, XI (January, 1959), 70f.

381 (p Hab xii.4f.

39Translation by Theodor . Gaster, The Dead Sea
Scriptures in English Translation (Garden City: Doubleday
& Co., 1956), p. 255.

e e
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3. Man's sin destroyed this friendly relationship, and
consequently man and beast are enemies.

4, This friction between man and the animal world will
be removed in one of three ways:

a, The beasts wili be removed from the land,

b. Man will subdue the beasts and be protected
{rom thenm.

c. HMan and beast will live at peace with one
another.

o This immunity from the wild beasts wili be granted
to the "rig Aiou s man." Pormer examples of this are
MNoah and Daaiei, S wcll as Isracl in the wilderness.
6. This immunity will take place in the days of:
a. the Messiahj
b. the new exodus;
Cc L.\l? new COVCﬂ -a.!’ll-u

7. The picture of man's existence with the beasts is
limited to a few instances:

a, Possibly man in the wilderness;
b. Adam in paradise;
c. The righteous man exemplified by Noah and Danielj

d. Man in a world again bDlessed Dy the conditions
of paradise regained in the days of the Messiah,
tie new exodus, the new covenant.

The Rightcous Man

In the second section of this chapter we showed how an

interpretation bascd on the new exodus theme fits the context

and all the main points of the Marcan temptation narrative.

In the next section we demonstrated that there are scme
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definitc theological associations attached to the "beasts"
in the literature of the 01d Testament and the intertesta-
mental era. One must seriously consider the possibility
that scme of these theological associatious may have been
in the mind of the writer of the Second Gospel as he penned
N - ‘} = = : s
the words "meT Twy VYprwv U gnd that these associations
would have arisen quite naturally in the minds of any readers
who were steeped at least in the 0ld Testament and perhaps in
tiie thought~world of the intertestamental literature. It is
Just such a possibility that has led scholars to propose two
other explanations of the Marcan temptation narrative. The
first of these interpretations understands the narrative as
a reference to the righteous man of the Psalms, particularly
Psalm 91:11-13, Hoskyns and Davey write,
Could there be any better summary of these lines than
the few words of Mark? DBut if Mark'!s words are a sum-
mary, are they not also an allusion to the theme of the
Psaln, cvoked because the theme of the Psalm is pre-
cisely that of the evangelist? For the Psalm treats.of
one who has confident trust in God, and of the afflic-
tions, physical and spiritual, which he shall overcome
if God be his refuge and strength. . . . Moreover it
is perhaps possible that the careful linking of the
temptation to the story of the descent of the Spirit as
a2 deve upon Jesus echoes the confident assurance of the
same psalmist, who prefaces the trials of the righteous

with the words: '"He shall cover thee with his pinions,
and under his wings shalt thou take rcfuge.™

This interpretation is all the more attractive because of the

40Edwyn Hoskyns and Noel iiavey, The Riddle of the New
Testament (3£d edition; London: Faber & Faber, 1947),
Pp. G7L.
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analegy of the Matthaean and Lucan accounts, both of which
actua1xy guote Psalm 91:11f. J. Dupont has suggested that
Mark kept certain elements of a more developed narrative
which may have quoted Psalm 91:11-13,41 Farthermore, we have
£

already seen that in Job 5:22f. the man of God is pictured as

being at peace with the beasts. Three times in The Testa-

sients of the Iwelve Patriarchs the righteous man is described

as driving off the evil spirits and triumphing over the wild
beasts.%2 Noah and Daniel, the righteous men, are with the
beasts, and the latter enjoys the protection of an angel.
All of this makes it very tempting to interpret the Marcan
temptation narrative in the light of Psalm 91 and other
similar passages..

Another factor adds support to this interpretation. The
picture of the righteous man, temporarily suffering, but
eventually vindicated and placed under God's protection, is
a popular image in the Psalms. It is found, for example, in
Psalms 22, 41, 42, 43, 69, and 109, The clements of obedience
to God and of God's protection are also found in Psalm S1.
Scholars have yet to explore fully the influence that this
group of Psalms played in the meolding of the Gospel tradi-

tion. X. Schweizer has recently suggested that the Son of

4lop, cit., p. 294,

421n one of these passages, if the text is not inter-
polated, triumph over the beasts is combined with the
ministry of the angels, cf. supra, p. 98, n. 30.
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Man concept in the Gospels was molded not so much by the Ser-
vant of Yahweh image as by that of the suffering righteous

- -

man of Psalm 22 and the Wisdom of Soclomen 2-5,43 Although

1

one cannet exclude the Servant image from the Gospels, the
suffering righteous man is present in the Gospel pictures of
Jesus to an even greater extent than Schweizer has demon-
strated in his article. Psalms 41:9, 22:8 and 69:9 are
dircctly cuoted in the other Gospels. Various echoes of
Psaln 69:7,8,12,18,20,29 are found in the Marcan passion
acccunt.44 In addition to this, the following Psalm passages

are directly quoted or clearly alluded to in thc Second Gospel:

é_’iﬂl_( Fsalm

14:34 42:6,11; 43:5
15:24 "2 18

15:29 2:6f.; 109:25
15:34 42:1

15:36 22:155 69:3,21

*rdward Schweizer, “The Sen of Man," Journmal of Biblical
Literature, LXXIX (June, 1960), 119-29,

e fact that in their titles Psalms 22, 69, and 109
are ascribed to David may have bcen a contributing factor to
their use in interpreting the life of David's greater Son.
Possibly the later rabbinic ascription of Ps. 91 to David had
its roots in early Christian times and influenced its use in
the temptation nurrativod, for this rabbinic ascription, sece
A. Colien, The Psalms, in Soncino Books of the Bible, edited
by A. Cohen (London: Soncine Press, 1950), 1, 30l. T. W
Manson--The Sayings of Jesus (London- SCM Press, 1949), D. 44
--and Dupont--op. C1t., pPe 293-~thinlk that this Psalm is used
nessianically in the temptation narratives. IHowever, there
is no such usage of this Psalm in the extant rabbinic

writings.
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Since Mark thinks of our Lord as the righteous man par excel-

lence, it is not unreasonable to assume that when the evan-

gelist wrote "and he was with the wild beasts,” he may have

thought of the righteous man protected from, or at peace with,

the wild beasts as this idea appears variousiy in the 01d

Testarent and intertestamental literature. Whether this in-

volved the use of Psalm 91 is a guestion we must now consider.

Une may attempt to answer this question through a study
of the synoptic relationship of the temptation narratives in
Mark and Matthew-Luke. According to Feuillet, it is the
general oninion of scholars that the narratives in Matthew
and Luke recsult from a fusion of the Marcan and "Q" ac-
counts,*> [, . strecter4® and E. Lohmeyer®? have concluded
that the differences in content, style, and language in the
accounts of Mark and Matthew=Luke point teo separate tempta-
tion narratives in Mark and in "Q."™ If they are correct, we
shenld probably modify feuillet!s statement by saying that
Mark represents one tradition and Matthew and Luke depend
almost entirecly on "Q."

V. Taylor feels that Mark did not condense a longer ac-

count. This evangelist was not afraid to include details,

450p. citey p. 71.

46purnett H. Streeter, The Four Gospels: A Study of
Oriviggc(Reviscd edition; London: Macmillan & Co., 1930C),
_Dp. le

47 grnst Lohmeyer, "Die Versuchung Jesu," Zeitschrift flr

Systematische Theologie, XIV (1937), 621f.
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and he certainly would not have omitted a narrative that
would have enabled him to describe the victory of the Son of
God over his adversary, Satan--a theme that interests him
greatly.#8 According to dupent, however, Mark would not
necessarily have been interested in reproducing a rabbinic
discussion between Jesus and Sztan.?9 PReuillet adds that
Mark may have williingly abridged a more developed narrative
like that in Matthew and Luke because he did not wish to
disorient his readers and weaken the proclamation of the
transcendence of Christ.99 All thrce scholars are arguing
on the basis of very little evidence, ©On the one hand, the
drevity of the Marcan account and the lack of similarity
between it and the accounts of Matthew and Lukc make it dif-

ficult for us to assume that Mark knew and compressed a

8

longer tradition that was similar to that of "Q" and in=-
cluded a qguctation of Psalm 91:11l-13. On the otiwer hand, we
have nc way of knowing whether Mark would have wanted to in-
clude ¢or omit details and scriptural guotations such as ap-
near in the accounts of Matthew and Luke., Por this reason

it scems impossible to decide on the basis of the syanoptic
analogy whether or not Mark is making rcference to the angels

and beasts in Psalm 91.

*8yincent Taylor, The Gospel Accerding tc St. Mark
London: Macmillan & Co., 1952), p. 163.

Up. cit., p. 299, n. 1,

500p. cit., p. 73.
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Feuillet offers four reasons for doubting that Mark re-
fers to Psalm 91:°1 (1) The Psalmist does not think of a life
in the company of the beasts. He simply promises that the
righteous man will be able to confront them without fear when
he meets them in his path. (2) If Mark were thinking of
Psaim 91, would he not have included the Psalmist's comment
about dashing one's foot against a stone? (3) In Matthew the
purpose of the angels' intervention is to provide for Jesus!
nmaterial necessities, in conformity with the usual meaning of
&gaugxéi__. (4) One can hardly translate su*ﬂovgi, as
"protect."

In answer to Peuillet we would make the following points:
(1) It is true that the Psalmist does not think of a life in
the company of the beasts. However, ocur Lord is pictured as
spending a very short time in their company. Moreover, the
Psalmist's original thought does not necessarily govern Mark's
usec of the nassage. (2) One need not assume that Mark would
have included reference to one's dashing his foot against a
stone. (3) Matthew's descripticn of the angels' ministry
does not necessarily apply to Mark's Gospel. (4) It must be
granted that the primary meaning of é:ﬁwgve;;, at least in
the synoptics, is to wait on tables and to care for other

(A

material needs.”22 Beuillet is correct that énxgovgg is

S1op. cit., ppe 66f.

S2flermann W. Beyer, Sawoviw 5 THNTy IX, 83FES
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certainly a strange word for “protect," for nowhere else in
the New Testament or pagan literature does it appear to have
this meaning. The possibility remains that protection cculd
be included iun the angels® service to Jesus, but we must ad-
mit that linguistically speaking the words of verse 13 are a
strange summary of Psalm 91:11-13, Perhaps Mark was thinking

of our Lord as the rightecus man par excellence obeying the

commandments of God and being immune from any danger from the
wild beasts. Certain 0ld Testament passages dealing with the

relationship between the righteous man and the wild beasts
2 ¥ 7’

may well have entered his mind as he wrote "J%pruvu" How-

ever, it scems best to place in a secondary position any

specific reference to Psalm 91.
The Paradise Motif

The third interpretation of the Marcan temptation nar-
rative which we will consider has been set forth most com-
pletely by J. Jeremias as follows:d3

As Adam was tempted by Satan, now Jesus is tempted
by him.

2. As the new man, Jesus overcomes the temptation to
which the first man succombed.

3. As Adam, according to the midrash,54 was once
henored in Paradise by the animals, so, after

? Ve
33joachim Jeremias, "ASum ," TWNT, I, 141.

54Apoc. Moses 16:3.
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overconing the temptation, Christ is with the wild
beasts. A paradisiacal situation is introduced,
in which peace reigns betwecen man and beast.
4. As, according to the midrash,JS Adam was fed in
Paradise with angels' food, so the angels bring
heavenly food to the second Adam.

5. Jesus opens anew the Paradise from which the first
man had excluded himself. '

Je Sciiniewind adds that whereas Adam had been driven from
Paradise by the angel, now the angels minister to the second
Adam,”® The Adam-Christ interpretation of the Marcan tempta-
tion narrative has a long history. It was expounded by
Irenaeus,-’ whose Adam-Christ typology is well known. > i

Bengel points to the Adam-Christ contrast without specifically

J9Rabbi Judah b. Tema (ca. 190 A.D,) said that Adam re-
clined while ministering angels roasted flesh and strained
wine for him, San, 59b, The Babylonian Talmud, edited by I.
Epstein (London: Sencine Press, 1935-52), XivVIii, 405. Ac-
cording to the Life of Adam and Bve 12-16, the angels were
to worship Adam as God's image, and Satan was expelled for
his refusal to do so.

D[‘3‘jful:3.us; Schniewind, Das Evangelium nach Markus, in Das
Neue Testament Deutsch, edited by Paul Althaus and Johannes
Behnm (5th edition; G¥ttinzen: Vanderhoeck & Ruprecht, 1949), E
I, 48.

_57Gustav wWingren, Man and the Incarnation: A Study in
the Biblical Theology cof Irenaeus, translated Dy Ross
Mackenzie (hdinburgn: Cliver & Boyd, 1959), pp. 118-21.

38por a brief sunmary of this typology, sce K. J. Wool-
combe, “Ihe Biblical Urigins and Patristic Development of
Typology," Bssays on Typology, in Studies in Bibiical
Theology (lLondon: SCM Press, 1957), XXI1, 43. See Wingren--
OD. Cite., passim--for a more extensive treatment.




112
11- " . . . ; 59
sbelling cut a typological interpretation of the passage.
In modern times an interpretation similarxr to that of Jere-
mias, althongh in somewhat less detail, has been adopted by
G. Wohlenbers,%0 E, Klostermann,dl U. Holzuweister,%2 R.
Schnackenburg, 93 and R. Bultmann.%4 1. Goppelt reproduces

Jeremias?! exnosition with approval.ﬁb Ve Taylor admits the

39 . & ; ; 3
k Johann Albrecht Bengel, Gnomon Novi Testamenti, edited
Dy Paul Steudel (8th ~d’t10“, Stuttgart: J. A, btoidkop;
1915), p. 174. This parti cular cecrment is bracketed by the
editor, indicating that it is not in Bengel's edition of the
Gnomon but was added from another of his works.

O
“Gustav Wohlenberg, Das Evangelium des Markus, in
Rommentar zum Neuen Testament, edited by Theodor Zahn (2nd
irtlon Leipzig: A. ‘OlCUO”t'”ChQ Verlagsbuchhandlung,
1910) D, 48.

6lprich Llostermann, Das Mark uSﬂVanel1ww in Handbuch
zum Neuen Testament, edited by GUnther Bornkamm (4th edition;
TUbingen: J. C. B. Mohr, 1950), IIIX, 11.

’
6!-)492.

cite, pp. 88f,

63pudort Schnackenburg, '"Oer 3inn der Versuchung Jesu
bei den Synoptikern," Theologische Quartalschrift, quAII
(.}.\ P uof
52

84Rudolf Buitmana, Die Geschichte der syncptischen
fradition (3rd edition; Gdttingen: Vanderhoeck & Ruprecht,
1957, D. 271; where he writes, "Ja, mag kbante ver sucht sein,
die VWorte frec Ve JTO YOV avm$v¢ als Zusatz (des Mk
in seine \‘»*LC zu crkliren.' This suggestion has no
foundation in thc text.

651, onhard Goppclt Typos: Die typrologische Deutung des
Alten Testaments im Neuen (Glitersloh: C. Bertelsmann, 1939),
PP. 117f. Dietrich Bonhoecffer uses this Adam-Christ con-
trast as the basis of his Temptation, translated by Kathleen
Dowvnham (London: SCM Press, 1955).
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possibility of such an intcrpreta‘cion?6 wiile H, Swete®? ang

C. Cranfieldb®8 fecl that it is hardly in place in Mark. W.

f Foerster®9 and A. Dondorp”Q state categorically that the
i Marcan text cannot bear the weight of such an interpretaticn.
In order to ascertain the possibility of the second Adam
interpretation in the Marcan temptation narrative, we must
answer a nunber of questions:
1. How prevalent was a doctrine of the return of Para-
dise and of Jesus as the second Adar, and could

Mark have known such a typology?

2, Are there any hints of a second Adam Christology in
the Second Gospel?

-~

3. Would such an interpretation fit the details of this

narrative and its context?
P. Volz has written a detailed summary of intertestamental
hopes and speculations concerning a return of Paradise.’l

Jeremias summarizes this material in his footnotes and

%00p. cit., p. 164.

& ¥ . . . - I > 3 o

“7henry 3. Swete, The Gospel Acccrding fto St. Mark (Re-
print of 3rd edition cf 1G13; Grand Rapids: wWm, B. Berdmans
Publishing Co., 1951), p. 1l2.

i G s g (e Cranfield, The Gospel According to Saint Mark,
in Cambridge Greek Testament Commentary (C amorld"e. Unlvers1ty
Press, 1959), p. €0.

6991_- Ci't-, p- 13‘3‘.
7095. citey Do 36,
Tlranl Volz, Die Eschatologie dexr JHdischen Gemeinde im

neutestamentlichen Zeitalter (lUbingen: J. C. B. Mohr, 1934),
pp. 3381-407.
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proceeds with a detailed exposition cf New Testament thought
concerning ‘‘der Wiederkehr des paradieses."72 The findings
of these men, in addition to the pertinent 0id Testament pas-
sages which we have cited previously,’> demonstrate beyond a
doubt that the Jews of the intertestamental period, as well

as the early Christians, operated with an Urzeit-Endzeit

typology that described salvation in terms of a return to
the conditions of the primeval Paradise.

However, was this Paradise thought to be present during
the iifc of our Loxd, or was it expected at the consummation
of all things? If it was a phenomenon expected solely in the

-

future, then a paradisiacal interpretation would hardly fit

the temptation narrative. According to Jercmias, the New

P e . . 74 o -
Festament speaks of Paradise in three ways.’™ There was the

primeval Paradise

- 2

rom which man was expeclled. Presently

ey

there is a hidden (verborgenes) Paradise, which receives the

souls of the righteous dead, and a vision of which Paul ex-
perienced., Finally, there is the eschatological Paradise,
described chiefly in the New Testament Apocalypse. The pres-

ent (zwischenzeitliche) Paradise, which Saint Paul described

as being in the third heaven, (9 and entrance to whiech our

'S
7?‘joachim Jerenias, "ﬂupdgiro'os ,'' TWNT, IV, 763-71.
73supra, pp. 21-26.
74"rmpd:5f_wos »" pp. 766-68.

752 Cor. 12:1-4.
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Lord preomised the dying thief,’® is not a this-worldly phe-
nomenon and therefcre does not support a paradisiacal inter-
pretation of the temptation narrative. Yet there are a num-
ber of New Testament passages which describe Jesus as "der
Wiederbringer des Paradieses,"?’ the One who brings about
conditions that the 0Old Testament, the intertestanental
literature, and the New Testament attribute to the first
and the eschatological Paradises. The Pourth Gospel de-

oy . Wy 7R ity
scribes Jesus as the source of living bread’® and living

i

water./?” As we have seen, lsaiah 35:5ff, described the new
excdus as being accompanied by the healing of the blind, the
deaf, the dumb, and the lame. Such a description of the new

€ra was not uncommon among the writers who described the mes-

= " o ¥ L6 5 . 80 i
sianic age in terms of a Paradise regained.®Y It ais

701y 143,

Re &

7
77\](’.1_‘(1111\'5, “ﬂdp«tf&.!ros ¢ ppeiTT 0Lk,

. (f. calls Jesus [ "o GPTOS 775 _l,'w7s eI )
and ' o KPTOS © maTd@aAS Lk TOV oupavou (v, 41):ef.
3.49, where the "qp‘rdv an’ owpa.vov " is one
of paradise. Volz--op. cit., p. 404--ap-
rs this passage to be Jev wish and names the
return of the racle of manna as one u; u-_ characte :ristics
of the return Paradisg. Cf. also " /u. n::vaa:? T
(Jn. 6:35) and " o9 mewveaovarv ' (Rev. 72165,

harontly cons

79 , o C Y 3 :\\V ™ g,

- ,_fij 4:16-14: :uéwo ¥ov ! (V. lu){v .va % .?14)«
Tov udoTos . . . oV J,y7ﬂ,, gis TOV o Ve ;
cf Rev., 7:16: "oJdg e ,(caucw PRI T i TS "rrom/..,m

w TS Ko A/ms oV r03 Qevaovaiv uéd'ros fSvros '3 ci.
i(eV. AR N ".‘ro'ru(/u v uéd?‘as ;:»75 i

805 Bar. 73:2; 4 Esd. 7:123; Rev. 21:4; 22:2.
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altogether likely that Jesus! healing miracles (which in the
Second Gospel bogin already in chapter one) were understood
in just these terms. when John the Baptist wished to know
whether Jesus was "he who is to wme,’ our Lord's answer was
a reference to the prophecies of Isaiah 35 and 61.8%+ From
these passages it seems evident that the evangelists see in
the person and work of our Lord a foretaste of the conditions
of a new Paradise which they expected in the end-time. The
new era nad broken into the present order, Eschatology had
thrust itself, so tc speak, into the prescnt sinful world.
The evidence we have prescnted is not overwhelming. Some of
it is post-Marcan. Nonetheless, it allows the possibility
that our evangelist may have thought of Jesus as experiencing
proleptically some of the benefits of the Paradise of the
future.

If it is true that the Jews and the early Christians
locked for a returm to the conditions of paradise, can it
also bLe said that there was any amount of speculation about

a second Adan? A study of the Pauline corpus leads to an

8lpyatt. 11:3ff.; Lk, 7:20ff. A reference to Is. 35 is
also found in Mk. 7:37, prefaced by, the words, '"lle has done
all things well." Jeremias--"7Tpaderdos ' p. 770--connects
these last words with Gen, 1:31, "And God saw cverything he
had made, and behold, it was very good,™ and sees therein
the new Paradise motif. Purthermore, he feels that jJesus?
reference to Gen. 2:24 in Mk. 10:2-12 brings in the Paradise
theme. This exegesis seems to belaboxr the text, although
one cannot completely exclude such a possibility.
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affirmative answer. W. D. Davies,82 M, Black,83 and 0O,
Celimann®? have written comprehensive treatments of the
Pauline doctrine of Jesus Christ, the second Adam. The key
Passages arec Romans 5:12-21; 1 Corinthians 15:45ff,;

Philippians 2:5-11., 1In brief, Saint Paul contrasts Adam

1. The first Adam, created in the image of God, strove
for equality with God and thus fell into sin. The
second Adam, although He was in the form of God,
did not count equality with God a thing to be
grasped. His humility and service are the counter-
part of Adaw's self-assertion.

e y Lis sin the first Adam brought death into the
klld. obedience, the second Adan brings
i
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There can be no doubt that Mark, who wrote his Gospel after

W LT il 3 - Sy . - o . 4 sale
Saint paul had penned his epistles,¥’ could have been familiar

‘We D. Davies, Paul and Rabbinic Judaism (2nd edition;
London: S.P.C.X., 1955), pp. 36~57.

83V1t thew Black, "The Pauline Doctrine of the Second
Man,"™ Scottish Joarnal of Theology, VIXI (1934), 170-79.

8405car Culimann, The Christology of the New Testament,
translated by Jnvrley C. Guthrie and Charles A. Me Hall
(Philadelphia: Westminster Press, 1939), pp. 166-81l.

851¢ has long been assumed that the writer of the Second
Gospel was John Mark, the travelling companion of St. Paul.
if this is so, we nave al1 the more reascn for believing that
our writer was familiar with the second Adam typology. Re-
cently, howevear, P'ﬁrson Parker has suggested that John Mark
was in rcality the author of the Fourth Gospel, 'John and
John Marik,™ quraal of Biblical Literature, LiXIX (June,

1960), 97-110.
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with this doctrine of the Second Adam. But is there any con-
crete evidence of such a Christology in the Second Gospel?
Cullmann answers, "Yes,'' The titles "Son of Man" and
"Second Adam," used respectively by the Gospels and Saint

Paul, have approximately the same meaning, according to

-

.
7]

hin,®® 1In this thesis we can do little more than briefly
summarize a few points about the biblical doctrine of the
Son of Man, The technical term, Son of Man, appears first
in the Book of Daniel, where it is used as a syncnym for the
kingdom of the saints of the Most High (chap. 7). The Son
of Man is a renresentation or a representative of the nation
of saint<.®7 Ppsalm 80:14-17 contains a similar usage of the
term, T. W. Manson believes that our Lord's understanding
of the designation, Son of Man, was informed only by the
Daniclic conception of this figure.%® Other scholurs have
gene to the Ethiopic Enoch for a further understanding of

the Son of Man title, Here the Son of Man is not a symbol

20

of the community®? but a ‘'messianic" eschatological figure

who will appear at the end of time,90 He has existed since

()

°Op. cit., pp. 166f.
7

(00}

ibid., pp. 140f,

881, w. Manson, The Servant-Messiah: A Study of the Public
Ministry of Jesus (Cambridge: University Press, 1953), p. 72.

893igmund Mowinckel, He That Cometh, translated by G. W.
Anderson (New York: Abingdon Press, ca. 19535), p. 355.

901bid., pp. 358ff.
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before the creation of the world but will remain hidden until
the eschaton (48:6; 62:7). He scems to be pictured as a king
reigning over Paradise (61:8ff.). This pre-existence and
rule of the Son of Man has led many scholars to see a con-
nection between this eschatological figure and the oriental
cosmological, eschatological myth of Anthropos, the
Urmenscg.gl Jewish writings of the late intertestamental
period and the early Christian era contain much speculation
about Adam, often with points of contact with the oriental
anthropos 1'::*-,:'1:.'.1.93 The Philonic doctrine of the earthly man
and the heavenly man bears definite resemblances to the
Enochian Son of Man, as well as to Saint Paul's second Adam
doctrine,93 A1l of this has led Cullmann to conclude that

the Son of Man in late Jewish thought was "the ideal ileavenly

Man who is identified with the first man ai the beginning of

time.,"94 1t is difficult and perhaps impossible to system-
atize thesc many sources so as to determine what is cause and
what result, and what ideas might simply be parallels. How-
ever, for the most part, Cullmann's conclusion seems tc be

justified. If this is so, then it is also quite possible

91bid., pp. 425ff.; Black, op. cit., pp. 177-79; Edward
P, Blair, Jesus in the Gospel of Matihew (New York: Abingdon
Press, 1960), p. 71.

9235ce Davies-=-oD. Ccit., pp. 44ff.-~for a summary of
these legends and myths; see also Mowinckel, oP. Cit., p. 424.

93cul1imann, op. cit., pp. 148-51.
941bid., p. 150.
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that the Son of Man concept as it was understood by the
evangelists may also have had definite second Adam connota~
tions.95 If this is the case, then the Adam-Christ typology
may very possibly be implicit in the Marcan temptation
narrative,

We may stute one final hypothesis with regard to the Son
of Man aud the Second Adam. The term, son of man, is used in
Psalm 8:6 as a synonym for man. Here man is described in
terms of Genesis 1:27f. ile has been made a little less than
God and gziven dominion over all the works of the Creatorts
hand., For the writer to the Hebrews the tcrm ust ToU
avypwitoy struck a familiar chord, and he applied this pas-
sage te Christ, the Son of Man, who rules over all the works
of Godis creation, although man in general does not yet (and

any longer) exercise completely the authority over creation

QSLK. 3:23-38 designates Jesus as the son of Adam. The
Hebrew for this is [TN T and its Aramgic equivalent may
be WAIN~DY, which equall yjes Tou  gvipuwmov . From this
Goppelt--op. cite., pp. llofi.--tries to draw a connection
Detween the Son of Man and the Adam typology. Luke adds
(3:38) that Adam was the son of God. Goppelt suggests that
we have here an Adam-Christ typclogy immediately followed
by the temptation story in chapter 4, thus perhaps indicat-
ing such a typology in the Marcan temptaticn story. This
reasoning seems far~-fetcied for a number of reascns.
can reflect the Aramaic pmn as well as _ylyaN. Secondly,
an Adam-Christ typology in the Lucan acccunt would not
necessitate such a typology in the Marcan account. In the
third place, there seem to be no references to Adam in the
Lucan account, except perhaps the fact that Jesus was
tempted by Satan.
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which God had originally given to him.99 A gimilar messianic
understanding of Psalm 8:6 is found in 1 Cozinthians 15:22-27,
which speaks of Christ as the seccond Adam and then proceeds

to apply to Him the words of this Psaim verse. DNow, if Jesus,
the second Adam, is thonght of in terms of the son of man of
Psalm 8:6, who has dominion over all of creation, the animals
included, it is altogether possible that Marik 1:13 may be a
reference to this Son of Man, the second Adam, exercising his
authority over the wild beasts.®’ This conclusion caamnot be
pPressed since we have little information on the late Jewish
and early Christian understanding of Psalm 8,98 but it must

be aillowed as a possibility.

&

J. Danielou has attempted to show that the Messiah in
the 01d Testament is thought of as a second Adam.99 However,
the evidence he presents is hardly convincing. A. Bentzen

has nresented the same idea in a more thorough fasion,1UY

7YCullmann feels that Auc. Heb. "apparently had quite
Precise information about the Son of Man doctrine,”™ op. cit.,
P. 1838,

971t must be admitted, however, that the text contains
no explicit reference to Jesus'! authority.

981t is unsure tc what extent Ps. 8 was used messian-
ically among the Jews, Conrad Louis, The Theology of Psalm
VIII (Washington, D.C.: Catholic University of America Press,
1946), pp. 111, 118.

( o P . T L
)gjean Danieclou, Sacramentum Futuri: Itudes sur les
ss

origines de la typolcgic biblique (Paris: Beauchesne, 1930),
p. 6.

100Aage Bentzen, King and Messiah (London: Lutterworth
Press, 1955), pp. 39-47.
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although at times his exegesis is tenuous. lowever, at least
one passage in the 0ld Testament links the Messiah with the
new Paradise (Is, 11:1-9), The Messiah may or may not be
thought of here as a king of Paradise, but it is certainly
Clear that the new Paradise will be ushcied in during the
years of this pavidic monarch, According to Bentzen, the
ideas of Paradise in this passage are too organically con-
nected with the context te allow one to assume a secondary
association,lVl Be that as it may, later rcaders would have
read this passage as an integral whole and thus would have
associated the Davidic king with the new Paradise. The king
nentioned in Isaiah 9:2ff, will usher in an era of peace and
Justice, both of which are later described as characteristics
of the paradisiacal age.102 Now if, according to Mark, the
Spirit has just proclaimed Jesus to be Messiah (and certainly
this is in the thought of the Second Gospel, even if it is
net explicit in 1:11), then it is not at all surprising for
these messianic characteristics (paradisiacal peace and
harmony) to be aliuded to in the narrative that follows the

baptism account.

1013pid., p. 40.

10215. 11:3-5; Feuillet, op. cit., p. 09. lle also sug-
gests that the milk and honey of Is. 7:15 is paradisiacal
food (ibid., p. 70), although he also compares it with the
pedagogical function of the manna as it is described in
Deut, 8:3,; cf. supra, p« 91; n. 12
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We must mention one {inal and very important connecticn
between the new Paradisc idea and the context of the Marcan
temptation naxrative., In a number of places in the Old Testa-
ment, the new exodus is described as bringing about the re-

turn of the conditions of the first Paradise., Hosea 2:14ff

-
explicitly states that when the new exodus has taken place,
God will again make a covenant between men and the beasts.
He will establish peace in the werld, and the earth will a-

gain yield its increase. In Isaiah 11 the days of the Mes~
siahh erd <he new Paradise are associated with God's great
new act of the second exodus. According te Isaiah 35, the
days of the new exodus will sce healing miracles that will
remove =mickness from God's people. We have already listed

other passages, particularly in Isaiah, where the two ideas

are joined.l03 1In the light of these passages it should not

be at all surprising to find Mark's anncuncement of the ncw

\f\l

exodus followed by a description of our Lord enjoying the

blessings of a Paradise regained.
Before closing our discussion of the new Paradise motif,
we must discuss cone picce of extra-biblical evidence that

Possibly bears a relationship to our problem here. It is a

Dassage from the messianic hymn in The Testament of Levi 18:

6., The heavens shall be opened,
And from the tenple of glory shall come upon him
sanctification,
With the Pather's voice as frcem Abraham to Isaac.

[ B

i |

lossunra, Dp. 24=25.
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7. And the glory of the Most High shall be uttered
over him,
And the spirit of understanding and sanctifi cation
shall rest upon him [in the water].
10. . . . And he shall open the gates of paradise,
And shall remove the threatening sword against Adam,
11, And he shall give to the saints to cat from the
tree of 1life,
And the spirit of holiness shall be upon then.
12. And Beliar shall be bound by him,
And hie shall give power to His children to trcad
upon evil spirits.lo4

First we should note some striking points of comparison be-
tween thig passage and the baptism and temptation narratives
of Mark. In both the baptism narrative and this passage we
have the following clements: the open heaven, the voice of
the Pather, the TTIVsvmo resting upon the Messiah. Further-

nore it is stated that the Messiah will bind Beliarxr. Inm

three other passages in The Testaments of the Twelve Patri-

arciis we find the defeat of Beliar (or evil spirits) combined
with the subjection of the J%a,; . If that association can
be read into this rassage, then we have a point of contact
with the Marcan temptation narrative, which speaks of tempta-
tion by Satan and of Christ being with the beasts. The words,
"in the water,” present a problem. Charles has bracketed
them and explained them as a Christian interpolation intended

to change '"a description of the glorification of John Hyrcanus

104 pransiation by R, H. Charles in The Apocrypha and
Pseudepigranha of the 0ld Testament in English, edited Dy
R. 1. Charles (Oxford: Clarcndon Press, 1913), II, 314f.
This work is hercafter abbreviated as Apocrypnha and
Pscudepigrapha.
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into a description of the baptism of Christ."105 w, Brown-
leelC0 asserts, together with A. Dupont-Sommer, that thesec
brackets may be out of place and that the passage may be as-
sociating the gift of the Spirit with water, after the fashion
of Bzekiel 36:25f, 1In either ecvent, we have a striking paral-
lel to the baptism of Jesus and one which is associated
Closely with the Messiah?si07 opening of Parudise for the

children of God. 1If, us Charles assumes,108 thig nassage is

pre~Christian, it is difficult to escape Barrett's conclu sion
that this passage (or a tradition similar to it) may have

helped to meld the present form of these verses in Mark,199

Recently M, de Jonge has suggested that The Testanents

of the Twelve Patriarchs as we have them are cssentially the

work of a Christian author,l10 and therefore this entire

1057he Greek Vers ions of the Ilestauents of the Twelve
Patriarchs: Elited from nine MSS together with the Variants
of the Armenian and Slavonic Versions and Some Hebrew Prage-
ments, edited by Robert llemry Charles (Repriat of 1908 edi-

5o e A v ) . p
tion; Hildesheim: Georg Olms Verlagsbuchhandlung, 1960),

P x1la X,

106, o Brownlece, "John the Baptist in the New Light of
Ancient Scrolls,”™ The Scrclls and the New Testament, edited
by Krister Stendahl (New York: Harper & Bros., Publishers,
1957), pps 43 -and 253y n. 14,

10’1n Test. Levi it is the Levitic Messiah.

8 L
1“8gpocrypha and Pseudepigrapha, II, 289f,

1090. . Barrett, The Holy Spirit and the Gospel Tradi-

tion (London: S.P.C. k., T 1947), p. 44.

110, de Jonge, Ihe Testaments of the Twelve Patriarchs
(Assen: van Corcum, 1953).
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Dassage must be considered to be a post-Marcan description of
Jesus' vaptism.tll pe Jonget's hypothesis is not entirely con-
vVineing, since it fails to explain why a Christian author,
workiag de novo, would have included so many of the strictly
Jewish elements that appear in the book. 112 pug even if de

Jonge's asser

l""

zion is correct, we have an early interpretation

of the Marcan temptation narrative which contains the new

Paradise idea,t13
Before presenting our conclusions regarding the three

main interpretations of the Marcan temptation narrative, we
must mention in passing several other interpretations of the

account. The members of the Religionsgeschichtliche Schule

have attempted to see the temptation of Jesus as typical of

Mirpid., p. 90.

11‘11 has been suggested in answer to de Jonge that The
Testaments of the Twelve Patriarchs are an integral whole,
originating from Qumran and that most of what Chaxlcs dubbed
Christian *hL”rHUl¢thlo can be applied to the Teacher of
Righteousness, Marc Philonenko, Les 11terpu1utlcns chrétien-
nes des Testaments des Douze Patriarches et les Manuscrits
de Qoumrfrn.(Paris: Presses Universitaires de France, 1960).

113pn inter esting parallel toc the Test. Levi 18 is found
in the Life of Adam and Eve 42 in a patently Christian inter-
poelation that describes the Son of God being baptized in the
Jordan and then leading Adam into Paradise to the tree of
mercy. L. S. A. Wells--Charles, Apocrypha and Pseudepigrapha,
Ii, 144--suggests that this has been interpolated from the
Gospel of Nicodemus 19. Unfortunately the carliest manu-
scripts of thesc documents date far after the beginning of
the Christian era. Wells, op. cit., p. 128, The Apccryphal
New Testamenti: Being the Apocryphal Gospels, Acts, Epistles,
and Apocalypses with Other Narratives and fragments, trans-
lated Dy Montague Rhodes James (Corrected ecdition; Oxford:

Clarendon Press, 1953), pp. 94, 115,
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the kind of temptations which inevitably confront great reli-
gious leaders, particularly at the beginning of their ca-
reers. .14 mhese scholars suggest, for example, that the
temptation of Buddha was analogous to this. However, as we
bave alrecady seen, there is much Hebrew and Jewish background
for this narrative, and it hardly seems Necessary or appro-
briate to resort to this kind of an explanation,.l13

The mention of Satan in this narrative has caused some
scholars to suggeat.t at there is an analogy with Job, whom
Satan alsc put to the test to sec whether he would remain
obediecnt to God's commandments, But the analogy goes no

further, 219 The forty days in the wilderness is reminiscent

~

of Moses' stay eof forty days and forty nights on Mount Si-

U

nai, 17 However, such an association is more incidental
than central to an understanding of the Marcan narrative,

since Moses' stay on the mount was not considered to be a

1 = z 3 e i
1“4Rudolt Bultmann--op. cit., p. 271l--suggests this as
2 possibility.
113}ar in Dibelius, Jie PFormgeschichte des Evangeliums,
edited by Ginther Bornkamm (3rd edition; THbingen: J. C. B.
}40 lf, 1(3-)}}’ [: ?7‘TA.

£

llo?rug Lohmeyer, ODas HEvangelium des Markus, in Kritische
exegetischer Kommentar #Hber das Neue Testament, begriindet von
Heinrich A. W. Meyer (l4th edition; G¥ttingen: V¢ndcrnocch &
Ruprecht, 1957), p. 27. This work is hercafter abbreviated
as Markus.

117Fredcrick C. Grant, "The Gospel Accoxrding to St. Mark,"
The Interpretert's Bible, d1tcd by George A. Buttrick (New
York: Abingdon Press, 1951-57), VII, 655. J. Dupont--op. cit.,
DP. 295f.--has shown that Moses' stay on the mount may be
reflected in Maithew's and Luke's temptation stories.
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temptation. We may also note a similarity Letween this nar-
rative and the angels feeding Elijah, (1 Kings 19:5-8) an
incident that is also associated with the number, forty days

and forty nights. But again this association seems incidental.

&)
Synthesis

Three major interpretations of the Marcan temptation
narrative have presented themselves for our consideration.
We will now attemnt to synthesize these and arrive at a final
interpretation of the narrative. In the first eight verses
of Mark 1L, the evangelist proclaims that the new exodus has
been initiatcd. He then presents Jesus, the tzxue Israel,
God's Son, the Jchant-Messiah, who as the representative
and embodiment of the new pecple of God prolepticaliy and
vicariously experiences this new exodus. As the first Israel
was led by God cut intc the wilderness to underge a forty
year period of testing, now Jesus, the true Israel, is led
out by the Spirit to experience the same phenomenon--here
dramatically recapitulated in a period of forty days.118
With the excention of Satan, all the details of the Marcan
temptation narrative can be found in Old Testament descrip-~

tions of Israel's desert experience.

llsLohmeyer--Markus, pe 28--feels that the baptism and
temptation stories were not coriginally cemnected because
there is a difference in their dcscription.of the §p1r1t.
However, according to Schiinackenburg--0oD. citey P. 306--

one cannot separate the two narratives. It is the same Spirit.
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Yet there is one striking omission in the Marcan account.
Depending upon the author one reads, the 0ld Testament de-

scribes the wilderness either as the place where Isracl was
temptedli9 or the place where the people of Yahweh experi-
enced Ler God's special protecticon and favor.120 yhen the

wilderncss is described as the place of Israecl's temptation,

it is made clear that this people was not able to withstand
her testing. She failed to keep God's commandments. Now,
in our narrative Jesus is described as the true Israel out

in the wilderness to be tempted. The accounts of Matthew

and Luke show explicitly that where Isracl had failed, Jesus

”

obeyed God's commandments. He withstood the testing and was

-t

4

triumphant over Satan. Yet we find no such statement in th

({1

Marcan account. In comparing Jesus' wilderness sojourn with
that of Ancient Israel, the evangelist does not scem explicit-
ly to state the difference, hamely, that the true Israel was

he perfect Isracl, obeying the commandments of God and thus
defeating the evil one.

Perhaps Mark accidentally omitted mention of the outcome
of the temptation, although this would be strange in a Gospel
that makes so much of the Son of God's victeory over Satan.
More likely, he implied this victory in the werds, "and he

was with the wild beasts, and the angels ministered to him.™

119?5. 78; Ezek. 20.

1203er. 2; Hos. 2.
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As we have scen, mants being with the beasts is a situation
rarely described in the Old Testament and the intertesta-
mental writings. The person’familiar with this literature
is reminded of the righteous men, Noah and Daniel, of the
Promise of immunity against the ravages of the beasts made
to such a righteous person (Ps. 91:11ff.), and of the pas-

sages from The Testaments of the Twelve Patriarchs which

combine the defeat of the evil spirits with a promise of
Protection against the beusts.121 Having remained faith-
ful to God's commandments and having withstood Satan's temp-
tations, Jesus now onjoys the protection described in these

(39

[)a"?-"-,«.f"' Se l

1“*Th¢a ombination of the fleeing of evil spirits and
of protection against the beasts has led Feuillet--op. cit.,
Pp. 72f.--to suggest that Mark's statement, "and he was with
the wild beasts,” is equivalent to the comment of Matthew-
Luke that the devil left Him, This assumes that Mark felt
that his readers would be fdmiliar with these particular
verses in The rLﬂuhmenLa of the XII or at least the specific
idea suggested in them. AR idea similar to Ps. 91:11ff. and
pPassages in the Testaments is found in Lk, 10:18f., where
Satan's fall is IBIIEEEU_’? the power to tread om serpents,
and in Mk. 16: 171., which combines a promise of power over
demons with that of immunity to deadly serpents.

1““‘uls ascumes that the company of the beasts and the
ministering angels -ol1oxs the temptation. Ome might suﬂgest
that the imperfect "S:7kovauv " nlaces the angels' ministry
throughout the course of the temptation. In that case, the
company cf the beasts would alsc be contemporancou< with the
temptation rather than following it. However, in the N.T. .
1mpcr1nct is the regular past tense of this verb (9 times).
ALgung; appears in the aorist indicative only twice. More-
over, the OufthlDle and infinitive appear 10 times in the
bresent tense and 8 times in the aorist. .In all moods,

' gd appears in the present and 1mncrfect 25 times and
only 9 times in the aorist. This would seem to indicate thot
in this verse one shouid not place a great deal of stress on
the "continuous' connotations of the 1uperfect tense.

N——
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Elsewhere in Ilebrew and Jewish literature immunity against
the wild beasts is specified as accompanying a return to the
conditions of Paradisec. Man and beast again live in peace with
one another., It may be argued that there is an essential dif-
ference between man's domination over the bLeasts--or his NIo=
tection from them--and a peaceful relationship between man and
beast, such as is described in Job 5, Isaiah 11, and losea 2.
However, we fecl that thesc are alternate ways of saying the
same thing, for in either case the beasts have ceased tc be
dangerous.123 Por this reason Mark or his readers may have
thought of either or both groups of passages. The context of
this narrative, however, leads us to believe that Mark was
thinking primarily in terms of a huradisiacal-poace. The
key passages in Hosea 2 and Isaiah 11 are set in a new exodus
and new covenant context, which is certainly the milieu of
thought in Mark 1. Morecver, Isaiah 11 mentions the messi-
anic king, allusion to whom is also wade in Mark 1.

According to this interpretation, we sce Jesus, the true
Israel, having experienced a new exodus and now, victorious
over his temptations in the wilderness, enjoying for a moment,
as the representative of the people of God, the peace of
Paradise regained which Yahweh promised to give to His peo-

ple in the days of the Messiah and of the new excdus and the

new covenant.

3Barrett, op. cit., p. 50.
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The one surprising element in the temptation narrative
is the figure of Satan. However, Mark mentioned Satan pCS-
$ibly to set up a contrast betwecen Adam, the first man, who
fell to satan and sinned, and Christ, the Son of Man, who
triumphs over the evil one. Jesus is the true Israel, driven
out into the wilderness to be tempted, but He is also the

righteous man par excellence, the Son of Man, the second

Adam, the representative, not only of Israel, but of the
entire human race, of which the disobedient Adam was the
father,

The mention of Satan and the Son of Man emphasizes the
eschatclogical and cosmological dimensions c¢i the tempta-
tion.124 1he New Testament pictures the life of our Lord as
the decisive battle in a war between the kingdom of God and
the powers of Satan and hell, Jesus appears as One stronger,
who does battle with the evil one (Mk,. 3:22ff.,). His exor-
Cisms and other miracles are nart of this eschatological war-
fare with satan,125 He casts out demons, not for Iis own
sake, but for the sake of others. Previcus tc this healing
ministry, he does battle with Satan in the wilderness, again
not for His own sake, but as the representative of the people
of God and, in fact, of the entire human race. Ile has cone

to destroy sSatan and his power over men, and the battle begin.

124Kuhn, op. cit., pp. 1ll1iff.

125James M. Robinson, The Froblem of listory in Mark, in

Studies in Biblical Theolcgy (London: SCM Press, 1937), XXI,
BT wh
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here.%2% scholars have long debated the location of the
wilderness in which Jesus dwelt for forty days., In reality
it makes little difference where that wilderness was. It
was the haunt of Satan,137 and Christ was driven cut there

o-

o
by the Spirit of God, Satan's ccunterpart,12® to do battle
with the prince of demons. The important thing is what hap-
pens there between heaven and heil.129 If we can find in

the baptism of Jesus a new creation,130 then it is normal

,,,
-
@

that Satan ould appear here again i n attempt tc disrupt

the divice work, as he had done at the first creation,i3%
Sonte scholars have felt that where a variety of typo-
logical explanations have been set forth for the same pas-
sage (c.g., a new exodus and a second Adam interpretation
for the temptation narrative), "some simpler interpretation

. . - 2 - : 5 : A, - L
is in order."132 But it is faliacious to arguc that because

I‘ULohmaycr, Markus, p. 238.

lzaLohmeyer, Markus, p. 28.

59 erner Schmauch, "In der Wliste: Beobachtungen zur
&aumboz1eqxn~ des Glaubens im Neuen Testament,® In Memorluu
Erast Louucyer, edited by Werner Schmauch (Stutrgart-
Evangelisches Verlagswerk, 1951), p. 214.

130

Supra, pp. 83f.
ldl‘ u.’.ll(’t _O_Rt Cito, po 64.

13210hert C. Dentan, "Typology--Its Use and Abuse, "
Angl1can Theological RPVlCW, XXXIV (October, 1952), 216,
12,

bid,, p. 27; Gerhard Kittel "igzﬂns s TWNT, II, 655,



|
|
|

134

scholars disagree, none of them is correct. Morcover, this
ignores the fact that Scripture itself is not consistent in
its eschatological descripticans. Various authars use differ-
ent imagery and combine different sets of images. If such
combinations of motifs are explicit in the O1d Testament, it
is not unreasonable to expect them in the New Testament,

Ultimately it is impossible to demonstrate beyond a
question of a doubt that the typological exegesis we have
Proposed was in the mind of the writer. It is open to ques-
tion whether the evangelist thought of all the particulars
that Jeremias, for example, has delineated in his exposition
of the temntation narrative. However, it should be remem-
bered that the evangelist was wxiting a theological treatise.
The details of his description of John and his mission pointed
to the mecaning of the event and were not simply a description
of the cutward form of the story. Should this not also be true
ot the emptation narrative?i33 Moxreover, the evangelist knew
his Old Testament and lived amid the thought-world that pro-
duced the intertestamental writings. His readers, we may pre-
sume, heard the Gospel narrative through ears that had been
steeped in the ideas and hopes of these times.134 It seems
reasonable to assume that the evangelist wrote his Gospel with
this backeground in mind and that God had acted to make Himself

understood in these termns,

133Goppe1t, op. cit., pp. 117f.

134Ibid., p. 118.



CHAPTER VI
SUMMARY AND CONCLUSIONS

This investigation began with a discussion of the im-
Dortance of the BExodus for the faith of Israel. We noted
that the Old Testament views this complex of events as Yah-
weh's nighty act of redemption by which He made Israel His
chosen people. In the centuries that followed the Exodus,
Isracl looked back upon this cluster of cvents as a pledge
of Yahweh's continued benediction and aid. But Israel's re-
Peated discbedience led to Yahweh's tempcrary rejection of
lis people and to the IHxile in Babylon, which was viewed as
& secend pericd of slavery. However, God promised deliver-
ance from this captivity. There would be a new exodus and a
new covenant--both of them greater than the former. Con-
nected with these hopes for a new exodus were the promises '
of a return to the conditions that prevailed in the primeval
Paradise, before man's fall brought disharmony, grief, and

pain into the world.

During the intertestamental period the covenanters of
Qumran went out into the wilderness to recapitulate Israel's

P

desert experience and to await the new exodus. luey con-
sidercd themselves to be men of the new covenant, and they
organized their camp and army like those of ancient Israel.

Blsewhere in the intertestamental literature we find a few
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references to the new exodus, where the language of Second
Isaialr is used to deseribe the return from the dispersion. :
Apparently the disappointing proportions of the Return from

Bxile Led these writers to await the new exodus in the fu-

ture. 1In the intertestamental period the hope for a new

Paradise assumed greater importance than it had in the Ol1d

Testament and even overshadowed the promise of a new exodus.

Peace between man and beast was to be one of the chief char-
acteristics of this return to the conditions of Paradise.

On the basis of these conclusions we began a study of
the text of Mark 1:1-13. In verses 1-8 Mark portrays John
as the herald of the new cxodus.‘ In verse 2 the evangelist
quotes two Old Testament passages taken directly from Excedus
and new excdus contexts. Moreover, he places the Baptist's
ninistry in the wilderness, the scene of the first Bxodus
and the promised scene of the new exodus.

John aspearcd preaching a baptism of repentance for the
remission of sins. FEzekiel had associated a cleansing with
water with the coming of the new covenant and the return from

he dispersion, which he also describes as a new exodus.
This prophet also seems to have associated repentance with
the new exodus. According to Jeremiah, the forgiveness of
sins was the essence of the new covenant.

The Baptist pointed to onc wio would come after him aad

baptize with the Holy Spirit and with fire. According to the
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O0ld Testament and rabbinic literature, the Spirit was present
during the firet Bxodus., Ezekicl associated the Spirit with
the new covenant and the return from the dispersion. Accord-
ing to some intertestamental sources, Elijah was to return at
the end-time to reassemble the pecople of God. Mark describes
John as thisg 11lijah redivivus, proclaiming the new exodus and
gathering the new Israel, even as during the first Exodus
ancient Israel had been named as God's people.

Cur investigation then proceeded to show a number of
important similarities between Jewish proselyte baptism and
Johm's rite, Prosclyte baptism was both a purificatory cere-
mony and an initiatory rite by which a convert became a full-
fledged Israclite. A study of the talmudic and midrashic
sonrces revealed that the rabbis traced thie origin of prose-
lyte baptism back to EBxodus days. However, it is nct at all
Clearly demonstrable that there was any widespread Red Sea
typology in the proselyte ablution, and it seems tenuous to
suggest this rite as a scurce of such a typology in John's
baptism.

Our fourth chapter discussed the Exodus and new exodus
motifs in Mark's narrative of Jesus! baptism. The voice from
heaven proclaims Jesus to be the Servant cof Yahweh and the
Messiah., The (ld Testament connects both the Servant and the
Messiah with the new covenant and the new exodus. A striking
similarity to Mark 1:9-11 is found in Isaiah 63-64, which

describes Yahweht!s redemptive act in the Exodus and invokes
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His help in the present predicament. John announced the im-
minent arrival of the new exodus. Now Jesus appears as the
true Israel, the perfect Son of God, the representative and
embodiment of the new people of God. 1In this capacity He
experiences the beginning of the new exodus in His baptism.

Exegetes have given many explanations for the appearance
of the Holy Spirit in the form of a dove. Ii scems best to
understand the dove as a symbol of Israel. Jesus is not here

endowed with the Spirit; rather the Spirit's descent as a

~e

dove is a promise of the new covenant community that will be
formed tirourh the events of the new exodus and the creative
activity of this Spirit.

Our study concluded with a discussion of the temptation
of our Lord. we set forth three important interpretations

these continues the Ixecdus

=y

of this narrative. The first o
typology of the previous verses. As the true Israel Jesus

is led out into the wilderness for forty days to relive an-
cient Israel's period of testing. In contrast to ancient
Israel, which had rebelled against God's commandments, Jesus
withstands the temptations of Satan.

Since the other two important interpretations of the
temptation narrative center about Jesus being "with the wild
beasts," we proceeded to an investigation of the theological
significance of the beasts in the Old Testament and the inter-
testamental literature. We discovered that peace between

man and beast was a characteristic of Paradise, lost because
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of the fall. ilowever, God promised to remove the danger
which the beasts presented tc men, He would do this in one
of three ways: (1) He would banish the beasts from the land.
(2) Man would subdue the beasts and thus be protected from
them. (3) The conditions of Paradisc would return, and man
and beast would again live in peace with one another, This
immunity against the beasts would be granted to the righteous
nan. Peace between man and beast would be established in the
days of the Messiah, the new exodus, and the new covenant.

The first interpretation of the temptation narrative
based on a theological understanding of Jesus' vresence among
the beasts describes our Lord as the righteous man par ex-
Cellence, who obeys God's commandments and is thus protected
from the wild beasts and attended by angels. There is no
doubt that Mark describes Jesus in terms of the righteous
man oif the Psalms. Moreover, it is possible that certain
Old Testament and intertestamental passages which describe
the relationship between the righteous man and the beasts
may have been in the mind of the evangeiist as he wrote 1:13,
However, it scems quite tenuous to consider Psalm 91:11ff. as
the immediate background to the Marcan temptation marrative.

The final interpretation which we discussed describes
Jesus as the sccond Adam, who has resisted Satan's tempta-
tions and now enjoys the blessings of a Paradise regained--
among them a peaceful relatioisuip with the wild beasts. We

showed that a doctrine of the return of Paradisec was prevalent
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in the 0id Testament and the intertestamental literature and
that there are certain hints of it elsewhere in the Gospels.
Saint Paul,; we pointed ont, described Jesus as the second
Adam, and this idea is probably also implicit in the synoptic
designation, Som of Man.

In at least one Old Testument passage, the Messiah'is
mentioned in connection with the return of Paradise. However,
the most important reason for reading Marik 1:13 in the light

Paradise motif is found in two Old Testament pas-

of the new

-

Sages which associate the new exodus and the new covenant
with a return to Paradise.

At the close of our last chapter we attempted to synthe-
size thesc three interpretations of the temptation narrative.
Jesus, as the true Israel, is led out into the wildermess to
recapitulate the ancient nation's period of testing. He is
victoricus over his tempter. However, He is not only the
representative of Isracl, He is the righteous man par ex-
celience, the Son of Man, the second Adam, who, in the place
of the whole human race, triumphs over Satan and for a brief
time lives in paradisiacal peace with the wild beasts--a
bDlessing that man had ferfeited in the fall of Adam.

In brief retrospect: John proclaims the imminence of
the new exodus and begins to gather the new Isracl. Jesus
appears as the representative of this people, and in this
capacity experiences the new exodus. IHaving come up out of

the water, as Israel had, He is driven cut into the wilderness
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to be tempted. As the representative of the new Israel and
as the second Adam, the embodiment of the entire human race,
he withstands the temptations, defeats Satan, and experiences
the blessings that God had originally intended for mankind,

Every scholarly investigation aims at finality in some
aspects of its work, Our chief purpose in this study has
been to demonstrate in some measure the nature of the New
Testament's sreat dependence upon the Qld Testament and the
thought-world of the intertestamental era. We feel that we
have accomplished this to some degree of success in the case
cf Mark 1:1-13. To our knowledge, a thorough discussion of
the theological implications of man's relationship to the
beasts is original in this paper. An important by-product
of our study has been the conciusion, based on evidence from
Qumran, that, contrary to the opinion of some scholars, John
4id preach a baptism both with the Holy Spirit and with fire.

Typical of studies of this sort, we have also defined
more clearly some old questions and raised some new ones.
Schweizer's discussion of Jesus as the suffering righteous
man must be carried on in greater detail. We have attempted
a thorough discussion of the possible BExodus typology in
proselyte baptism and have come tc a somewhat negative con-
clusion. But perhaps the last word has not been said on
this subject. PFurther investigations of the Quuran materials
may shed new light oa both proselyte baptism and John's rite.

We would be interested to kanow why the new excdus motif
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Seems to be submerged during the intertestamental period.
Did the Jows feel that this new exodus had taken place in
the Return from the Hxile, or did they still await it? To
what extent was the Son of Man thought of as a second Adan,
either in Judaism or in primitive Christianity? Did Psalm 8

blay any part in the description of the Son of Man as the

jde

second Adam? How prevalent is the Paradise motif in the New

Testament? ¢Can further evidence be given to demeonstrate or

e

disprove a messianic reference in our Lord's baptism? The

=

symbol of the dove st

2

11 raises questions Rinally, the
field remains open for continued discussion of the author-

ship of The Tcstaments of the Twelve Patriarchs and the re-

lationship of The Testament of Levi 18 to Mark 1:9-13.
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