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CHAPTER I
INTRODUCTION

This paver was written in an attempt to determine the influences
which led the apostle Paul to use the varticular framework and terminol-
ogy found in the second chapter of his first letter to the Corinthians.

The problem of Pauline polemic and terminology has interested this
writer for some time. The initial interest was orompted by the pro-
nouncements of The Iutheran Church--Missouri Synod on the position of
women in the church. This investigation dontinuss in the Synod as a
whole. While looking into the Biblical background of this matter, the
writer was naturally attracted to the pertinent passages in the first
epistle of Paul to the Corinthians (1 Cor. 11:2-16; 14:34-36). St. Paul's
ugse of the order of creation in the eleventh chapter led to the con-
sideration of the whole cosmological outloock and angelology which affect
that passage. From there it was an easy step to proceed to the broader
examination of the various religious and philosophic influences which
were current in Paul's day such as the mystery religions, Gnosticism,
Greek nhilosovnhy and mythology, and Jewish apocalypotic literature. Many
similarities could be pointed out. Gradually, however, the study shifted
from the practical consideration of the implications for woman suffrage
to the broader study of Paul's preaching of the Gosvel in the various
gituations he faced. How was Paul influenced, if at all?t Why did he
say things the way he did? VWas his message uniquely Christian, or was
it an outgrowth of Paul's environment, adapted to that same environment?

This type of question has concerned Biblical scholars for centuries; but
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interest in this type of question has accelerated since the major
manuscript discoveries at Qumran and Nag-Hammadi.

In order to limit the specific area of investigation for a paper of
this type, the second chanter of Paul's first letter to the Corinthians
was chosen. Perhaps more than any other saection of Paul's writings,
this chapter is cited in attemmts to nrove that Paul was speaking as a
heathen philosopher or as a Gnostic. Centering our attention on this
chapter, then, we will try to define some of the influences which sur-
rounded Paul and try to determine tentatively to what extent these did
influence him, if at all.

The most orderly monner to nroceed in a brief vaver liks this,
verheps, is to comment by verses. The chanter divides itself readily
into three sections: 1-5; 6-9; 10-16. Rach of these sections will be
the subject of a chapter of this paver, with a general conclusion
anpended.

It is difficult to define with any finality what particular influ-
encas did affect Pavl. Hetch is of the opinion that inside the original
Christian communities were men who began to speculate unon the basis of
one or the other elements of the Christian faith, He believes, too,
that outside these communities men began to gather into other communities
vhich had the same moral a2ims as the original communities, and which
avpealed in the mein to the same authorities, but in which the simmle
forms of worship were eloborated into 2 thaumaturgic ritual. Under this
elaboration, the solid facts of Scripture history evaporated into mist.
They were linked on the one hand with the cults of the Greek mysteries,

and on the other with philosophical idealism. The tendency to conceive
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of abstract ideas as substance, with form and real existence, received
in them its extreme development. Wisdom and vice, silence and desire,
were real beings. They were not, as they had been to earlier thinkers,
mere thin vapors which had floated umwards from the world of sensible
existence, and hung like clouds in an uncertain twilight. As Hatch
summarizes, the real world was indeed not the world of sensible exisgt-
ence, of thoughts and utterances about sensible things, but a world in
which sensible existences were the shadows and not the real substance,
the waves and not the sea.l Such was one great influential thought
environment,

Then, too, one must continually reckon with the fact that under the
Roman Empire a host of religions and systems of thought were inter-
mingled, and often in the strangest mixtures. It was the age of syncre-
tism.2 According to Schlatter, among 2ll the religions then prevelant,
none came so near to Christianity as Gnosticism.? Now Gnosticism is 2
tyvicel wroduct of syncretism which makes use of all sorts of elements.
iSometimes the Christian factor was very firmly maintained, while at
other times it was merely incidental or simply not there at all.u In
Jaeger's opinion, "Gnostic" is the fashionable word for the trend to

transcend the sphere of pistis, which in Greek vmhilosophical language

lRdwin Hatch, The Influence of Greek Ideas on Christianity (New
York: Harper and Brothers, ¢.1957), p. 130.

2W1llem Cornelis von Unnik, Newly Discovered Gnostic Writings
(Naperville, I1linois: Allenson Publishing Co., 1960), p. 29.

3Adolf Schlatter, The Church in the New Testament Period, trans-

—— —— — — —

lated from the German by Paul P. Levertoff (London: SECK, 1955), ». 91.

uUhnik. op. cit., p. 29.



Ly
always had the connotation of the subjective.5 Some scholars, such as
Adolf Harnack, formerly held that Gnosticism was the premature Helleni-
zation of Christianity:6 but now scholars are of the opinion that
Christianity acted upon it.?
Many scholars today hold the opinion that Gnosticism arose apart
from any Christian influence. Indeed, they claim that it is older than

Christianity, and is a phenomenon of vpagan syncretism, which mingled

Greek and oriental religion in the greatest variety of forms, filled

them out with mystical traits, and at the same time combined them with

} philosophical ideas and modes of thought.8 Gnosticism itself was not a
% closed system of rigidly circumscribed dogmas, but rather a movement of
the spirit without definite frontiers, in meny lands, among all manner
of men, through century after century. Unnik sees six main streams of
influence which have to be taken into account: 1) Iran; 2) Babylonia;

3) Western Asia; 4) Greece; 5) Judaism; and 6) Egypt.g Gnosticism,

then, is a product of a world full of religious ideas and convictions,
flowing and mingling together.
In general, the Gnostics thought that they were originally spiritual

beings who had come to live in souls and bodies; they had once dwelt in

5Werner Jaeger, Early Christianity and Greek Paideila (Cambridge, Mas-
sachusetts: The Belknap Press of Harvard University Press, ¢.1961), p. 53.

6Jean Doresse, The Secret Books of the Egyvtian Gnostics, translated

—— | ———— ——— — —

by Philip Mairet (New York: The Viking Press, Inc., ¢.1960), p. 302.
7Ibid., p. 325.

8Ha.ns ILietzmann, The Beginnings of the Christian Church, translated
by Bertram Lee Woolf (Third edition; London: Lutterworth Press, 1958),

. 277.

9Unnik. op. citsh p- 351
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the spiritual world above but had fallen into this world of sense and
sin. ©Now, thanks to their self-knowledge, they were hastening back
above, having been redeemed from this world below. "The Gnostic is a
Gnostic because he knows, by revelation, who his true self is. Other
religions are in varying measure God-centered. The Gnostic is self-
centered. "0 Gnostic self-knowledge, the result of revelation, is
salvation; so it is described in the Gosvel of Truth:

Consequently if one is a Gnostic, he is from above. If he is
called, he is wont to heed, to respond, and to turn to Him who
calls him, and go upward to Him. And he is wont to understand how
he is called. Being a Gnostic, he is wont to do the will of Him
who called him, is wont to wish to please Him, is wont to receive
rest. Tach one's name is wont to become his own. He who thus
shall know is wont to understand whence he came and whither he
goes. He is wont to understand as one who, having been drunk, has
returned from his drunkenness, having returned to be himself alone:
he has set on their feet the things that are his own.l1

Other works from the Nag-Hammadi discovery, such as the Gospel of Thomas,

outline other emphases of the Gnostic teachings in a total group of
forty-four books. ILaeuchli demonstrates that some of these terms and
thought patterns can be discovered throughout the New Testament.12

There remain, however, many essential problems to which the his-
torian sees no solution. To outline Gnosticism in general is one thing;
to =stimate its impact and evolution is another, and more important.
There is still some doubt as to the precise content of the Gnostic myths;

none of the texts that Gnosticism has directly bequeathed deal with its

10Rohert McQueen Grant, Gnosticism and Early Christianity (New
York: Columbia University Press, ¢.1959), ». 8.

1aogpel of Truth, 22:3-19.

128amuel Iaeuchli, The language of Faith (New York: Abingdon Press,
c.1962), p. 39.
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fundamental subjects. Concerning the sects, their prophets, the authors
of their sacred books and their daily religious 1life, there is practi-
cally no information. As Unnik says, it is because the information in
this field is so fragmentary, and the lines of interconnection so hypo-
thetical, that it is so difficult to arrive at any firm conclusions.t3

Some scholars feel that the so-called Gnostic pressures on Chris-
tianity have not come from the Greek thought-world at all. These men
talk in terms of a nre-Christian Jewish Gnosticism, For example, IaSor
saye,

Somathing like this nre-Christian Jewish Gnosticlsm is found in

the Qumran theology. It is not cosmologically duvalistic. It does

not quite have the doctrine of Xmowledge found among the later

Gnostics—-but it is tending in that direction. It does not have

the speculative characteristics of Philonic Judaism. But it does

put sufficient stress on esoteric knowledge that a system of ranks
had developed within its membership.

In liberal Hellenistic Judaism, to be sure, syncretism was a highly
respectable movement. "Were not a2ll religsions fundamentally one? Did
not all worship the same God, by whatever nams they might call him, or
whetever rites they used? If so, it was not necessary scrupulously to
avoid 211 contact with foreign cults. 15 Possibly the Qumran sects had
to combzt such thinking. Then, too, Persizn, Hindu, and Mandaean

geimilarities have been pointed out by various scholars; but while the

similarities are marked, the arzuments are not yet convincing for any

Dynnik, on. cit., v. 26.

1l"di.l.'l.!.a.m Sanford LaSor, Amazinz Dead Sea Scrolls and the Christian
Faith (Chicago: Moody Press, c.1956), p. 149.

15schlatter, op. ¢it., . 185.
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one of these sources.l6 Perhaps Greek Gnosticism develored as a result
of this same undercurrent coming in contact with Greek, particularly
Platonic philosovhy. Greek Gnosticism and Qunran "Cnosticism" would
then have a common root (or roots) in the yat-to-be discovered source

of the undercurrent. Thanks to its aggrassive propaganda, at any rate,
it seenms that Judaism shared to a considerable extent in the develoopment
of Gnosticism,1?

The Qumran writings show us still another facet. The Dead Sea
Scrolls show us the vossibility that various terms and concents in
Christianity once attributed to the influence of Greek culture and
Hellenism can now be explained as the outcome of trends within Judaism
1tself.18 We now have fairly clear evidence that the vocabulary and
thought found in the so-called Gnostic portions of the New Testament
could well have develoved within the Judaic background of the New Testa-
ment, and could even have been aimed at trends in Judaism that were
moving in the direction of something similar to Gnosticism.19 Study of
the scrolls led Stendahl to remark,

It has often been said the Dead Sea Scrolls add substantially to

our knowledge of the Jewigh background of Caristianity. On this

point there is universal agreement., This is significant enough.

It means, among othar things, that both the Pauline and Johannine
literature can be understood in their Jewish background and that

1618507, op. cit., p. 149.

17Lietzmann, op. cit., p. 277.

lsJohannes Petrus Maria van der Ploeg, The Excavations at Qumran,
translated by Kevin Smyth (London: Longmans, Green and Co., 1958),
P. 223.

191a50r, op. cit., p. 150.
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many of the odysseys of scholars some decades ago on the deev

vaters of Hellenistic philosophy and religion were more fascinating
than rewarding.20

We must be cautious, however. Graystone warns that any influence
of the Qumran scrolls on the origins of Christianity could only be slight
and negligible.21 He is skeptical over the question of any direct con-
tact between the Qumran literature and the New Testament.22 He gives
four reasons why he fails to see much hone for any real connection:

1) Qumran was & closed sect that did not encourage contact with out-
siders; 2) The Qumran sect was based on the 0ld Testament Mosaic Law;
3) The Qumran sect expected the advent of a Messiah yet to come; and

4) The Qumran sect was rigidly exclusive--for Jews alone and then only
for those who were eternally called and elected.23 He rules out any
direct, causal influence of the Qumran writings on the origins of Chris-
tianity; but he admits the possibility of some indirect influence by
way of a certain diffusion of ideas as part of the general body of
apocalyotic writings and notions. In his opinion, however, this influ-
ence should not be exaggerated.zu At most Graystone allows some
influence in the vocabulary, the "verivhery" of the New Testament as he

calls 1t.25

20grister Stendahl, editor, The Scrolls and the New Testament (New
York: Harper and Brothers, 1957), p. 5.

2lGeoffrey Graystone, The Dead Sea Scrolls and the Originality of

——— S——— T —————  —  ———

Christ (New York: Sheed and Ward, 1956), p. 28.
221pid., p. 96.
231v1d., p. 26f.
241p34., p. 79.

zjlbid.
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As far as any relationship between Gnosticism and the Qumran sect
is concerned, Ploeg doubts that any fruitful discussions have been held
because of the lack of precision in determining the meanings of terms
and the types of historical phenomena to include. He says,

It 1s becoming clearer every day that the Qumran community stood

outside the particular trend in the practice of gnosis vhich is

called Gnosticism, and which flourished chiefly in the second and
third Christian centuries. The doctrine professed at Qumran was
too well and truly Jewish to be called gnostic by us, that is, in
the technical and historical sense in which the word is ordinarily
used. If even so the Greek word gnosis has been applied to some
vassages frog the Qumran writings, this is due to certain
affinities.?

This variety of opinions makes at least one thing clear: when
Christianity spread throuszh the known world, it did not do so in a
religious vacuum or in the midst of religions that were dying away.
Instead, Christianity found 1tself surrounded and opposed by a rich
variety of religious patterns, theological and philosophical schools,
most of which in some degree or other held out to the questing souls of
men the promise of security in this world and the hereafter .27

Now, the questions which this paper seeks to answer are, could and
did the apostle Paul take over some of the thought patterns and vocabu-
lary of his religious environment for polemic purposes? If he did, did
these thought patterns affect what he said and presented at Corinth?
Specifically, can "the wisdom of men" at Corinth be identified? How
did the crucified Christ fit into this sort of accommodation, if accom-

modation it was?

26Ploeg. op. cit., p. 120.

2?Unnildr, opn. cit., p. 30.
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g The thesis of this paper iz that at Corinth Pauvl did take over
Esoma of the thought patterns and vocabulary of an incipient Gnosticism
Eﬁith Judaic overtones. But instead of being influenced theologlcally
%y the borrowed terms, he used them for his consistent preaching of the
Lrucified Savior, ths true Wisdom of God. EH=2 was well aware of the

tuniqueness of the religion he preached; its real source l2y not in the

current thought forms of either Judaism or Hellenism, but in the

Person, preaching and redemptive work of the crucified Son of God.



CHAPTER II
THE CRUCIFIED CHRIST AND THE HUMBLE PREACHER

This section, chapter 2:1-5, refers back to the K,(':”‘/-“’ of
chapter 1:23. Paul describes the method and wisdom of his preaching
through which God called the Corinthians. He recalls the former situa-
tion: his missionary preaching at Corinth. Paul had left his companions
behind in Athens and had gone on alone to Corinth. Speaking of his
arrival at that time, he says he came "with fear and in much trembling,"
"in weakness," deliberately abandoning all rhetoric and philosophical
subtlety.l He did not come to Corinth as an orator, or as the purveyor
of a new vhilosophical system. He did not present himself as a privi-
leged Gnostic who came to give them the benefit of his superior knowledge.
To Paul the cross was something to be shown to men in all its stark
simplicity. He would not preach with the wisdom of words lest the cross
of Christ should lose its effect (1 Cor. 1:17).2

St. Paul says that his messagze found a hearing mostly among the
lower strata of the population. There were "not many wise, not many
mighty, not many noble" (1 Cor. 1:26). God called His people without
regard to the natural status of men--"a sacred sign for Paul of the

universality of His grace."3 Yot it would be wrong to infer from this

1)301f Schlatter, The Church in the New Testament Period, trans-

lated from the German by Paul P. Levertoff (London: SFCK, 1955), b. 154.

24i1liam Barclay, The Mind of St. Paul (New York: Harper and
Brothers, ¢.1958), p. 98.

3schlatter, op. cit., p. 157.

— c—
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that the Corinthian church consisted merely of slaves, dock laborers,
and women. A ruler of the synagogue, Crispus, belonged to the church,
and he was certainly not a poor man. Then there was the city treasurer,
Erastus; and when Galus not only gave hospitality to Paul on his second
visit, but allowed the church to meet in his house, it shows that he
vrobably lived in a well-to-do villa (Acts 18:8; 1 Cor. 1:14; Rom. 16:23).

When Paul arrived at Corinth, he did not embark upon a new method
of work or depart from his former principles. Some commentators have
suggested that it was the failure of his philosophical avologetic on the
Areopagus (Acts 17:22-31) that made Paul resolve that hence forward he
would preach nothing but Christ crucified® and never again would start
from "the wisdom of this world" (1 Cor. 1:18-31). To the contrary,
Richardson is correct when he states that such a suggestion is altogether
unlikely.5 It is wrong to suggest that Paul attempted to give his
vreaching a philosophical turn at Athens, but, owing to its lack of suc-
cess, concluded that that was the wrong approach; or, further, to infer
that when he arrived at Corinth, he abandoned philosovhy and rhetoric in
a fit of despondency. It is true, however, that only a small community
vas established in Athens; the leading church in Achala developed in
Gorinth.6

It is much more probable that Paul meant what he actually wrote to

the Corinthians, namely, that his preaching of Christ was not a new

—— — — —————— — —

and Brothers, n.d.), p. 247,

5Alan Richardson, An Introduction to the Theology of the New
Testament (New York: Harper and Brothers, ¢.1958), v. 52.

6Sch1atter. op. cit., p. 151.
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religion, a man-made 657953\ (1 Cor. 2:1,5f.,13). Instead, Paul pro-
claimed the K4?¢yA which was attested by the Holy Spirit of God no
matter how foolish it sounded. He certainly did not confess that he
had ever preached a man-made ¢2¢%x at Athens or anywhere else. He
protested thet this was the one thing he could never do. As Wendland
says,

Auch wissen wir nicht das Mindeste davon, dasz Paulus jemals etwas

Anderes verkuendigt haette als den gekreuzigten Christus; und der

Bericht der Apg. ueber das Wirken des Paulus zeigt auch nichts von

einer solchen Wendung in der Missionsvredigt des Paulus.’

Furthermore, it was not the rabbinic anologetic which had scandal-
ized the Athenians. They had mocked the idea of judgment and of a
resurrection from the dead (Acts 17:32). The preaching of Christ
crucified was the foolishness to the Greeks (1 Cor. 1:23). Paul knew
well enough that there would have been no scandal in Christianity as a
new fOPr:( . It was the keryzmatic element in the faith, not the
vhilosophical, which was resented by the "disputers of this age." In
his summary of Paul's preaching on the Areopagus St. Luke has given us
a faithful account of the kind of approach which St. Paul was accustomed
to make to an audience of educated Greeks, whenever he had an opvortunity
to preach to them.8 When Davies analyses these evants, he remarks,

"Phere may be no allusion to his experience at Athens in 1 Cor. 2:1f£ .9

Then, too, Moffatt wrote,

7Heinz-Dietrich Wendland, Die Briefe an die Korinther in Das Neue
Testament Deutsch (Goettingen: Vandenhoeck und Ruprecht, c.1954), VII, 22.

8Richardson, opsr 1L DR S 2,

9William David Davies, Paul and Rabbinic Judaism (Second edition;
London: SPCEK, 1955), ». 187.
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There is no hint that he had felt disillusioned by the Athenian
exverience. It is not of any such ccntrast between one method of
his own and another that he thinks in the present passage, but of

the difference between himself and other evangelists who had tried

to be more ambitious and philosophic in the mission (3:10) since
he left.10

In chapter 1:26ff. Paul described the condition of the congregation;
he decried the schisms in Corinth. These schisms claimed the authority
of individual apostles. To offset this, Paul speaks of himself asg the
preacher in chepter 2:1ff. He states implicitly why he must not allow
the "Paul" groun to use his name or to think of itself as sumerior in
any manner.ll Paul does not speak as an enemy of culture or propose a
way of life void of ration2l control., He does fight against the influ-
ence of A religious wisdom from Jewish and Hellenistic sources which
claimed to give special knowledge of God and eternal life. This type of
wisdom and knowledge has been overthrown by God through His merciful
plan in the cross of Christ.1?

In his complete statement Paul does not try to avold such words as
yreodis (ef. 1:5), ;i’_"é""“ﬁf , TOPL | TROT | uvrtypies,
etc. This may be beczuse he is 2 missionary and deliberately uses words
already present in the religious vocabulary of his converts. They would
know all about the mystery cults with their claims to impart saving

- N
F¥Y“9S . In this sitvation it is not surorising that much textual

The Moffatt New Testament Commentary (New York: Harper and Brothers,
ntd)REVIT, 228

1y rich Wilckens, Weisheit und Torheit (Tuebingen: J. C. B. Mohr,
c.1959), p. 45.

124endland, op. cit., p. 22.
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evidence supports the cultic word /u.uft{ecod in chapter 2:1.13 1n

fact, Wilckensi™

and Bornka.mm.ls to cite just two commentators, adopt
this reading. The weight of manuscript evidence, however, still seems
to favor ueeZyeros in the Nestle text. Therefore, the Gospel is
either 7o swezvpres Tol A9l (cf. 1:16), the testimony which the
apostles bore to Christ (John 15:27; Luke 24:48; Acts 1:8,22; 3:15;
5132; 10:39,41); or Te papTpees TSV %ol the testimony which God
bore in Christ (1 John 5:9-11). Meyer favors the objective genitive
for Too «JeeG , "For the preacher of the gospel gives the testimony of
God, as to what He has done, namely, in Christ for the salvation of
man."l6 Wendland gives gospel meaning to both possibilities. "Ob wir
nun 1Geheimnis' oder i1Zeugnis' lesen, beides sind besonders gewaehlte
Ausdruecke fuer das Evangelium.“17

Paul apparently operated with the slogans of the new leaders of the
congregation in Corinth; but by relating them all to the cross he gave
them a radically different context. If they emptied the cross of its
power (1 Cor. 1:17), he resolved to know nothing but the eross (1 Cor.

2:2); and he set the cross squarely in the center of the church again.

135berhardt Nestle, Novum Testamentum Graece (Zditio vicesima
quarta; Stuttgart: Privileg. Wuertt. Bibelanstalt, ¢.1960), p. 428.

1411 ckens, op. eit., p. 45.

15Guenther Bornkamm, "Mw“c‘q"'uﬂ +" Theologisches Woerterbuch
zum Neuen Testament, edited by Gerhard Kittel (Stuttgart: W, Kohlhammer,

n.d.), IV, 825.

16Heinrich August Wilhelm Meyer, Critical and Exegetical Handbook
to the Epistle to the Corinthians, translated from the German by
D. Douglas Bannerman and William P. Dickson (New York: Funk and Wegnalls
Co., 1884), p. 43.

17yendland, op. cit., p. 21.
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With its pure and all-inclusive grace, the cross lays a total claim upon
man, body and soul, for a life lived wholly to God (1 Cor. 6:19,20).
The cross annihilates 2ll human greatness and all human pretences to
visdom. Franzmann remarks that the cross cuts off all boasting of men,
and marks as monstrous and unnatural any clustering sbout great men in
schools and factions that give thelr loyalty to men. 18 Hence, Paul
vowed to know nothing among the church at Corinth except Jesus Christ
and Him crucified. Paul does not want the Corinthians to think thet he
would give them a superior insight into some hidden mysterles of God,
but he reminds them that the crucified Savior was the only content of
his preaching. Paul knows no mystery but the open secret of Christ the
Redeemer,

Paul made up his mind, Eéeu“ (1 Cor. 10:15; 11:13; 2 Cor. 2:1;
5:14), to know. Ef)ff"’df- has the same meaning here as the [cﬂh:ﬁ@'rd
root.'? As Bultmann says, "In der Koine sind J’N’*:(Kt‘ﬂ’ wnd £¢IEVA
Jaum unterschied.en."zo Both words mean more than ocur simple meaning of
gaining informetion; they express & personal involvement and relationship
with that which is known. Paul expresses the giving up of everything
else far more powerfully when he uses the word £¢A/EV4c  than if he had

~ 4
used II?:(FW or AAAFe ,21 .E‘/&Mc. like most of the Greek words for

18)artin H. Franzmann, The Word of the Lord Grows (St. Louis:
Concordia Publishing House, c.1961), p. 87.

19y4i1ckens, op. cit., p. U5,

20Rudolf Bultmenn, "/¥efey ' Theologisches Woerterbuch zum Neuen

Testament, edited by Gerhard Kittel (Stuttgart: W. Kohlhammer, R a)NL,

688f.
2lMeyer, op. cit., p. bl
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knowing and knowledge, is related to the visual faculty--thus r&oh;ﬂltcl).
[’JJ/“; ’ rﬁﬁf. :f""c"'l* 22 mhig Sc’ﬁ'm(«- in verse two meets the
demand of Paul's argument in opposing the l"’)““ 3)‘ ﬂfr:g‘ of the first
verse, The exact difference in meaning, however, hetween jo?o;, foﬂﬁ .
and ,u:Jflf is very difficult to determine exactly in each instance of

23

use.
Without doubt there was a type of religious knowledge in Corinth to
which Paul had to take exception in his volemic. Schmithals advances
the possibility that Paul was opposing, perhaps, a type of preaching of
Christ which omitted the cru.cifixion.zu To counter this Paul underlined
the fact that Christ was crucified, TeeZes ;mUP"/"’”U . Paul was
not conscious of anything else but Christ when among the Corinthian.25
In fact, Paul emphasized the cross throughout his letters (2 Cor. 13:4;
Gal, 3:1; 5:11; 6:12,14; Phil. 2:8; 3:18; Col. 1:20; 2:14).26 Thisg
emphasis on the cross leads Franzmann to remark that Paul "preached the
crucified Christ with an almost monomaniac insistence."?’ This preaching

of the ecrucified Christ, however, was not the story of the execution in

22Mnorlief Boman, Hebrew Thought Compared with Greek, translated
by Jules L. Moreau (Philadelphia: The Westminster Press, ¢.1960), p. 201.

23y11ckens, opn. git., p. 4, n. 1.

?‘L"E'-.'altez' Schnithaleg, Die Gnosis in Xorinth: Eine Untersuchuaz zu
den Korintherbriefen (Goettingen: Vandenhoeck und Ruprecht, 1956), p. 57
where he emphasizes the of 2:1.

251‘&9:.’91'. op. cit., ». Wb,

26Glarence Tucker Oraig, "The First Zpistle to the Corinthians,"
The Interpreter's Bible, edited by John Knox (New York: Abingdon Press,
c.1953), X, 26.

27%ranzmann, op. cit., p. 80.
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all its gruesome details. It was the zlad news that "God was in Christ
reconciling the world to Himsalf" (2 Cor. 5:19).

This preaching of the cross opposes all the wisdom of the world.
"Tes Kreuz Chrieti ist ein wider alle Weirheit der Welt gerichtetes
Gotteshand.eln."28 Therefore, the highest wisdom for men is not intel-
lectusl knowledge, but real 1life, which is to be experienced only in
versonal fellowship with Christ Jesus.?? Feul loved to make his very
phrases personal when he referred to this (1 Cor. 8:6; Col. 3:1,2).
Christian wisdom is not information about the Lord, but living in Him,30

The fact that the Christ died on the cross was unbelievable for
mankind in general; for the Jew, in particular, it was doubly absurd and
guite in'mossible.31 The Aogeo§ Tel OTfyecd vas and 15/“.:("'4 and
fK;ﬂcf;Mo‘) (1:23). The Jows desired that He on whom they were %o
believe should manifest Himself by miraculous signs which would demon-
strate His Messiahship (Matt. 16:4). They demanded signs as a ground of
faith (John 4:48). What the Jews desired in place of the ﬁ/-&TA of the
apostles were miraculous signs by which the crucified Jesus would show
that He was the Messiah. Because of His crucifixion the miracles of
Jesus' earthly 1life had lost all probative power for the Jews (Matt.

2?:ulf..63f.).32 In relation to the demand for signs of proof, the

28ysandland, on. cit., p. 17.
29Moffatt, op. cit., p. 21,
3O01vig.

3lschlatter, op. cit., ». 98.

32Heyer. op. cit., p. 32.
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simple preaching of the Gospel appeared as weakness indeed. The proc-
lamation by the apostles of Jesus as risen &nd exalted wes not the
answer to this demand which the Jews would accept.

As far as any Gnostic wisdom wes concerned, the preaching of the
crucified Jesus exposed the Gnostic fzilure to grasp Jesus as a real
human heing.33 As Jaeuchli stetes, Cnostlc wisdom could find no meaning
in the life of the One who stood by the lakeside and called ths fishermen
to follow him.ju

The preaching of the cross cannot be nroclaimed in such a manner
as to attract a clique to the person of the preacher. Accordingly, Paul
presented himself very humbly to the Corinthians (2:3). The three words,
.:lﬁ’t:lu-( s ¢9o'(£os-. and z‘(o}.ey devpict the great timidity with which
Paul came to Corinth.35 %fﬁ’t’dé‘r.( is not necessarily a reference to
his "thorn in the flash" (2 Cor. 12:7) but is in contrast to "the power
of G-od.."36 In commenting on all the attempts to show that Paul was
"chroniech krank" in other commentariess, Schmithals is correct in his
remark, "Mir scheint, als ueberschaetze man diese Parallelen."3’ Paul
had a humble sense of the disproportion between his own power and the

great enternrise to which his conscientiousness kept him bound.38 In

33samuel Iaeuchli, The Lengusge of Faith (New York: Abingdon Press,
c.1962), p. 79.

3H1n1a.
35Heyer. on. cit., ». Lk,
craig, op. cit.. p. 36.

37Schmithals, on. cit., n. 143.

38?-19.;;91‘, op. git., ». 44,
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facing 1t, he felt himself very weak, and was in fear and trembling,
He did not deny his humen frailty, but rather asserted 1t.39 Elsewhere
Paul sugeests that his oratorical skill was not of the best (2 Cor.
10:10; 11:6). The Book of Acts even reports & heavenly voice at Corinth
to quiet his fears (Acts 18:9).

There were no signs of any lack of natural strength of will and
determination in Paul even judging from his experience at Athens.uo
This timidity which Paul confessed was a deep theological humility and
not just a humbleness in outward avrvearance. One sees something in
Paul's bearing of the sniritual power which shows the marks of an

apostle.ul

Paul listened to God, fell on his knees and looked (Rom.
11:22,93; John 6:69; 9:35ff.). As Stauffer describes it, Paul "laid
down his weapons before the all-subduing authority of the divine reve-
letion and begen his walk along the road to theological knowledge"
(Gal. 418f.; Col. 1:10; Eph. 3:9f.: 2 Pet. 1:2).*2 Yet the paradox
remeains: when one looked at Paul, one saw only a man, and then one of
the weakest-appearing of human belngs.

Paul used the same formula £V f.’(s-‘» Kai Ev ‘(?o;kt-;' when he
described other Christians (Phil. 2:12; 2 Cor. 7:15; and possibly
Eph. 6:5). Strange to say, according to Wilckens this formula in

apocalyptic literature described the situation of the lost a2t the Last

39 ranzmann, op. cit., p. 78.

queyer. op. cit., p. 4.

i e

Ylyilckens, op. cit., p. 47.

azEthelbert Stauffer, New Testament Theology, translated by John
Marsh (New York: The Macmillan Co., ¢.1955), o. 173.
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Judgment.u3 Certainly the Christians are the saved, not the damned.
Then in what sense does such a formula with possible eschatological
overtones such as these belong to Paul's statement? To answer this
question, we have to consider the context.

Since chapter 1:18 Paul has kept as his general underlying theme
the crisis of the world in holding to its own wisdom and not recognizing
the wisdom of God. Christ is preached as the crucified and as such is
the power and wisdom of God. God calls and chooses the saved from the
world. He has not chosen His peovle on the basis of the world's stand-
ards. In fact, in the eyes of the world the believers are not wige
but fools, not strong but weak, not well-born but low-born and full of
trouble (1:26). In God's eyes the saved are not wise in themselves;
but in so far as they are in Christ, Christ has become the Wisdom of
God for them. Accordingly, no longer can anyone praise the wisdom of
the world as real wisdom; Christians, too, appeal only to the cross and
not to any wisdom of the world.

Both the preacher of the cross and the message of the cross are the
objects of the intellectual scorn of the world. The preacher himself
seems weak and lowly because his preaching does not have the content of
the Adyer or de@is of the world. He proclaims the crucified Christ
instead. This is the situation which Paul described with his formula
gu ¢‘ﬂ.‘" “xt fu T‘-ém‘..s ToMiﬁ‘ He described his own weakness in the

phrase (2 Cor. 11:30).44 He had no personal strength in the eyes of men

43ysickens, op. cit., p. 47.

bh1hig., . 48.
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because of his message, and under the eyes of God he could not and
would not proclaim any other message just to vlease men.

In order to understand this context more fully, one must make
very clear in this connection that Paul described the content of his
preaching as the crucified Christ. He had already pointed out in this
first letter to the Corinthians (1:25) that the cross of Christ was
Te sl To G ~Ised and o :f.chw;g Zel Je2al , In other words,
Paul underlined his own weakness in a Christological way. The under-
standing of the cross of Christ as weakness in the eyes of man formed
the background of this section of Paul's discussion.

But Paul could not separate the cross from the Resurrection
(15:3ff.). 1In the section we are discussing here, Paul affirms the
center of his message, not the whole circumference.*5 For example, the
second letter of Paul to the Corinthians has an important section which
must be mentioned at this time (2 Cor. 13:3ff.). In this section Paul
used a2 similar manner of speaking about the crucified Lord: Christ was
crucified on the basis of His weakness. Yet Paul continued there by
assuring the Corinthians that Christ rose from the dead on the basis
of the vower of God. If believers do share Christ's weakness, they
will share His Resurrection by the vower of God. In this connection
F{3 a?fn’ewc'q is balanced by i ﬁ’d:"?‘"f‘. The life of Christ had
been established by the vower of God and only in this power (Rom. 1:4;
6:4). The point is that God has resurrected the Lord and will also

resurrect the Christians not through weakness but through His

45craig, op. cit., p. 36.
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power (1 Cor. 6:14). Christians share the weakness of Christ in His
veakness-~the crucifixion; but Christians also share in Christ's Resur-
rection-~the demonstration of the nower of God. Christians come to know
the power of God in this weakness; and only as they share the weakness
of Christ, does God grant them the knowledge of His power (2 Cor. 12:9ff.).
In this same way, the Christian actually dies with Christ (Rom. 6:4).

Because of this paradox Paul often said with some vehemence that
his gospel would not "persuade" men (2:4; Gal. 1:10; Col,2:4). He used
the idioms of his hearers; but he never svoke just to please them. His
missionary preaching was not decked out with ideas congenial to Jews and
Greeks, but rather led through offence, scandal and crisis to & new
understanding of the real divine wisdom. %6 Ew WecJels o0 F’""f '\":{""I
has undergone considerable textual doctoring.u7 77;:;!%:? occurs only
here and is a verbal adjective.he' Had Paul preached the cross of Christ
by trying to persuade g ﬁft’:! A-'rw (1:27; 2:4), Paul would have
emptied his message of its divine and sssential power to bless. Paul
did not exalt man's wisdom by making common cause with it; instead, he
renounced man's wisdom and exalted the true wisdom of God, the foolish-

ness of Christ .L"g

%Stauffer. on. cit., p. 194,
u’?Nestle. op. cit., p. 428.

LBprjedrich Blass and Albert Debrunner, A Greek Grammar of the
New Testament and Other Early Christian Literature, translated from the
German and revised by Robert W. Funk (Chicago: The University of Chicago

Press, ¢.1961), p. 61.

L"9Meyer. op. oit.. D. 27.
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The preacher of Christ authenticates himself as Christ's messenger
"in demonstration of the Spirit and of vpower" (2:4).5° mThe phrase £
;WJFr’fEt 772’“’:"4""} o "’“"‘9{"“] contrasts with the &v WeeAloTy
Gopids ’\:I""f . ‘Hﬂ'a’/erft; was & technical term of rhetoric.>l
What Paul depended upon was none of these arts but the power of the
Spirit. The contrast here is really not between .’}ﬂ’o’/f'rfr; ond MEeSos
but between the @Az on the one side and WweTuL e aru'vgu 3y
on the other. The two words, 7Wa€oamd Mas Ofv”{/‘ff. are practically a
hendiedys. 1In many contexts they are virtually synonymous terms (Luke 1:
17:35; Lill; 5:17; 6:19; cf. Mark 5:30). Christ Himself was conceived
by the power of the Holy Spirit (Matt. 1:18,20; Luke 1:35) and He was
anointed in the Holy Svirit at His bantism (Mark 1:10 and parallels);
but it was not until after His Resurrection that the power of the Spirit
vas imparted to His disciples (John 7:39): "Tarry ye here in the city
until ye be clothed with e¥{mes from on hizh" (Luke 24:49); "Te shall
receive /;I'Mpu ¢ when the Holy Spirit is come upon you" (Acts 1:8).

Paul's WwESud vas a supernatural indwelling powsr, but never a
means of deification, as in the cults.52 Weither does Paul, or any
other New Testament writer for that matter, ever emmloy ths concept of
the Spirit in any cosmological context. Davies points out that one
notable limitation of the sphere assigned to the Holy Spirit in the New

Pestament is that it is nowhere described as the agent of creation or

5OSta.uffer, op. cit., p. 185.
51graig, ov. cit., p. 36.

52yalter David Stacey, The Pauline View of Man in Relation to Its

e e . s s — — —————— ——

Judaic and Hellenistic Background (London: The Macmillan Co., c.1956),
. 35.
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as & cosmic principle.53 The Spirit in Paul's writings is confined to
huranity as the sphere of its activity. Of course Paul means specifi-
cally the Holy Spirit and God's divine power communicating itself
therein (Rom. 1:16; 2 Cor. 4:7; 1 Thess. 1:5). Therefore for Paul the
Spirit is the Spirit of power (2 Tim. 1:7; Acts 1:8; 10:38; Rom. 15:13;
Eph. 3:16) who is enabling Christians to perform deeds beyond their own
sxt:rtatngth.sl'r

A word of caution is necessary: when Paul placed the Spirit above

7'?“‘":{ '\‘,Y‘fj‘ (2:4), he did not advocate irresmonsible irrationalism.

He knew that understanding of our speech about God depends upon our
faith and not upon reason.9

One other issue should be noted briefly: Davies thinks that this
preaching "in the Svirit" together with other evidence seems to confirm
that Paul himself had ecstatic experiences.56 Dodd avpears to agree
somewhat.57 Paul does declare that his missionary work was accomnlished
"in the power of signs and wonders, in the power of the Holy Spirit"
(Rom. 15:19), and he regards "works of power, gifts of healing, divers
kinds of tongues" (1 Cor, 12:28) as somewhat normal in the life of the
church. These passages seem to indicate certain special gifts of the

Spirit which Paul himself did experience.

53Davies, op. cit., p. 188.
SU4Richardson, op. cit., p. 11l1.
551aeuchli, op. c¢it., p. 247.
56Davies. op. cit., p. 197.

57charles Harold Dodd, The Apostolic Preaching and Its Develoopments
(London: Hodder and Stoughton, 1956), ». 58.
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At any rate, Wdtv;udr-f oY J“"l’ﬁ'“f are not objective genitive
but subjective genitive. Spirit and power call forth faith through the
oreaching of the t::rosss.58 Falth rests not upon persuasive arguments,
but upon the work of God in the hearts of men. It is the Svirit which
mokes faith possible.59 As Wendland says, "Der Glaube soll auf der
Gotteskraft bsaruhen.“60 The phrase 7Y ;Tﬂﬁf’fcc k.8 A. gtates how
God has worked through Paul.®l It is clear, then, that the ¢#4 intro-
duces not Paul's own but God's divine purnose.

Paul's description of Christ as "the wisdom of God" together with
the contrast which Paul draws so decisively between the "wisdom of men"
and the "hidden wisdom of God" (2:2-8) indicates the wide divergence in
Paul's use of the term (OP'-’f . As applied to the wisdom of God, Paul
filled the term with that concept of the divine will and purpose which
constituted the revealed knowledge of God made manifest in Ghrist.62 By
using the term #efPr« Paul tried to express the truth about Christ to
those for whom religion could be expressed in the familiar terms of the
mysteries. The use of this term does not mean that he accevted any of
the tenets of a supposed religious philosophy. We know so little about
the mystery religions and not much more about first century Gnosticism

63

that any such theory is vprecarious as Richardson brings out.

58ilckens, op. cit., p. 51.
5%raig, op. cit., ». 36.
60Wend1&nd. op. cit., ». 22.
6lyayer, on. cit., p. 46.

62511as Andrews, The Meaning of Christ for Paul (New York:
Abingdon-Cokesbury Press, c.1949), p. 196.

63Richardson, on. cit., p. 47.
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We are on surer ground if we recognize that in the Psuline letters
there are two kinds of knowledge. There is first a "puffed up" knowl-
edge, a worldly wisdom, which is vehemently revnudisted (1:20; 2:5,13;
8:2; 13:2,8). Paul was speaking out in all probability against the
pretended {’:‘ﬂf and ﬁ#’lx of the mystery cults and the preachers
of philosophy (Col. 2:8). But there is also that knowledge of God
through Christ, the true wisdom which Pzul claims to be superior to all
pagan substitutes. The test by which the false knowledge and wisdom
can be distinguished from the true is the test of love, .(’[4”7'9 . This
test is strikingly similar to that vroposed in 1 John 4:8. The false
J’Ia’iﬂf puffs up in pride, instead of demonstrating d,rd'ﬂ'& . Gnosis
is valueless apart from love (1 Cor. 1'3).6""

The sphers of faith is not doPc4 Vdp TP By, /J/‘Vofj el
This antithesis was already set out by Paul in 1:18 and 1:23f. Here
Paul could have substituted the term ﬁf‘:t oD gor ofv'uoug',:’so-’? .
The sense of his argument is really wisdom against wisdom. But Paul
emphasized the weakness of the wisdom of the world by choosing ofoi’.pwf
as his synonym for the wisdom of God.65 The power which the missionary
church experienced was in fact the power of the Spirit (Rom. 15:13,19;
Eph. 3:16,20; Col. 1:11,29; 2 Tim. 1:7).

The astounding thing is that there is faith at all in the midst of
all the so-called wisdom of the world. This FedTif 1s established not

’
by the wisdom of the world but by the power of God. This Tre €T has

641144,

65Wilckens, op. cit., ». 51.
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the appearance of weakness; to be sure, it is weak in the eyes of the

world. This 7r¢'¢'t"j' does not let 1itself be convinced by the world,

and certainly not by itself; but it rests solely upon God. In this type
of "vweakness" God's strength demonstrates itself as power. God Himself
really lives in such weak people by faith as Zeelma ~Jeod .66 mhe

apostle Paul could preach the wisdom of God boldly by the Spirit of God

Himself, even though he was weak in his own eyes and a fool in the eyes

of men.

66yendland, op. eit., p. 22.




CHAPTER III
THE HIDDEN WISDOM

1 Cor. 2:6-16 is a finished piece of exposition which Paul inter-
Jects into the flow of his argument against schisms. The subject of
this section is the source, content and conditions of the true religious
wisdom for Christians. In one sense it is a digression; but it is a
digression which carries forward the main argument for unity in Christ.
By way of overview, we can summarize Faul's statement by saying that :
the gospel has a wisdom of its own; but 1) this wisdom does not belong
to this present world and it must be revealed by God Himself, and
2) consequently can only be discussed with Christians fully initiated
into the revelation.l This wisdom enables mature Christians to kmow
the divine plan of salvation which is hidden from the c’q;{u’rq of this
age. It penetrates into the deep things of God because it depends on
His gift of the Spirit. Paul admits that the spiritual man is superior
to the natural, and is judged by no man. But such knowledge bas for
its content nothing but God's saving act (2:12). It is no vague specu-
lation. This wisdom of God is a reality only in one whose way of life

is in accordance with the S'_oirit.2

lrames Moffatt, The First Epistle of Paul to the Corinthians in

The Moffatt New Testament Commentary hTe\-.r York: Harper and Brothers,
n.d.). Pe 25-

2Rudolf Bultmann, et al., Bible Key Words, translated from the
German by J. R. Coates and H. P. Kingdon (New York: Harper and Brothers,
c.1958), II, 42.
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Now let us look more closely at what one writer has called "the
most nearly 'Gnostic' passage in Paul"> (2:6-9). Paul shows here that
among mature Christians there is certainly a fapr:( » but not a2 philos-~
ophy in the common worldly senae.q' In the eyes of the world, what
preachers of the gospel set forth is no ﬁfrﬁ at all, Men boast of
knowledge which makes them "wise in this age" (1 Cor. 3:18), a knowledge
wvhich puffs men up (1 Cor. 8:1), makes them boast of allegiance to men
and creates cliques clustered about men. In contrast to this, Paul
proclaims the offensive wisdom of the cross (1 Cor. 2:6-13). This
brings men low, both Jew and Greek, and makes them glory in the Lord
alone., Paul proclaims the whole grace of God without abridgement. This
grace is the cross. God's grace gives that knowledge which is not
primarily man's knowing at all, but man's being known by God. Man is
thus enabled to love God (1 Cor. 8:1-3).° Man has a knowledge that
counts when God knows him at His own initiative. Yet the terminology
wvhich Paul uses in this section (2:6-9) does raise the question of
Paul's relationship to his religious environment and the possibility of.

the influence of that environment upon him.6

3samuel Laeuchli, The Language of Faith (New York: Abingdon Press,
cl1962)' p‘ L!'?o

HHeinrich Auvgust Wilhelm Meyer, Critical and Exegetical Handbook
to the Epistle to the Corinthians, translated from the German by
D. Douglas Bannerman and William P. Dickson (New York: Funk and Wagnalls
Co., 1884), p. 46.

5Martin H. Franzmann, The Word of the Iord Grows (St. Louis:
Concordia Publishing House, ¢.1961), p. 88.

601arence Tucker Craig, "The First Epistle to the Corinthians,"
The Interpreter's Bible, edited by John Knox (New York: Abingdon Press,
¢.1953), X, 36.
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Let us examine some of the implications of Paul's phrase 63'3540:;5r.
For Paul the T€A&coc meant those already trained in Christian knowledge,
grovn up, as it were to nanhood.7 Does Paul imply that he plans to
shrink the congregation into some inner circle of knowledgeable Chris-
tians? Is there something he has to say only to those Christians who
are mature which would be unintelligible to other hearers? Some light
is shed by 2:13. There the content of this speaking is fﬂl%dﬂko{’ 5
Paul states specifically that such a spiritual speaking cannot be
raeceived nor understood by y/u[utu’ » but only discerned by the
vafu('ﬁl(o( . Again, 3:1ff, turns the argument of Paul's polemic
against any type of natural understanding on the part of the Corinthians.
He could not speak to them as Wﬂtuy‘u('ﬁ‘(ﬂ: because they were not
ready for such spiritual discourses. Faul regrets that the Corinthians
do not show themselves ready Zor it.a They are still children. To be
sure, they are children of God in Christ; but 7774.'.%417&4’ are to be
preached to those mature enough in the faith to receive them. Children
get milk, not meat, Paul recognizes clearly that there are different
levels of Christian understanding within the congregation at Corinth.
The ¢3¢W2 Jfel has been reserved for those Christians who are already
mature. The Z?ﬁp.og , then, is Paul's term for mature Ohristians.9

2 ~
They stand in contrast to the sMAice &4 NpfTw (Eph. 4:13).

?Meyer' on. cj-to! T L"?c

8Ch.arles Harold Dodd, The Apostolic Preachingz and Its Developments
(London: Hodder and Stoughton, 1956), ». 10.

9Marvin Richardson Vincent, Word Studies in the New Tastament
(Grand Rapids: Wm. B. Berdmans Publishing Co., 1946), III, 195.
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They have penetrated beyond the position of beginners in Christian
saving knowledge to the higher sphere of a more thorough and comprehen-
sive insight. The presentation of these higher thoughts (11:8) is not
yet appropriate for the beginners in the faith (16:1,2). The Holy
Spirit influenced the framing of the form of this instruction without
the teachings of philosophic rhetoric. Part of this instruction evi-
dently was comprised of the evdTyscq Top (PDArcd fidp O 0Vpa SV
(Matt. 13:11), the mysteries of the Messianic kingdom (2:9,12) in
connection with the divine counsel of redemption and its fulfillment

10

in Christ. Paul himself belongs to this mature group (Phil. 3:15)

which can communicate these mysteries; but he continues to assure his
readers that he is not already perfect (Phil. 3:12).11

As Paul introduces the term TAfcec in the phrase under discussion,
he presents us with an exegetical problem. At this point he suddenly
begins to speak in terms which can be understood as thoroughly Gnostic.
Taking just these words as they stand would allow them to fit neatly
into a system of Gnostic teaching without any change whatsoever.lz The
Gnostics represented themselves as "spiritual" people who had come to
the perfect knowledge of God and had acquired an insight into the origin

of this earthly existence. Ordinary members of the Church were cast in

an inferior mold and could only struggle, by simple faith and good works,

loMeyer. op. cit., p. 47.

11pudolf Bultmenn, Theology of the New Testament, translated from
the German by Hendrich Grobel iNew York: Charles Scribner's Sons,
61951 T 181%

121 rich Wilckens, Weisheit und Torheit (Tuebingen: J. C. B. Mohr,
¢.1959), ». &0.
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to reach salvation.13 Paul, however, is not saying anything more here
than he did in 1:18-2:5. Yet if he spoke against the Gnostic point of
view in that section, why does he suddenly switch his whole anproach and
speak as he does by using words which could be understood in the Gnostic
meaning? What sort of sense does that make? Paul himself, obviously,
regards the Gnostic terminology as the appropriate form of expression for
the understandingz of Christian existence. He indicetes this not merely
by referring to the knowledge that is the foundation of his argument.
Rather, being himself a 1nb:q,‘477ch} as Bultmann points out, he consid-
ers himself also to have at his disposal that "wisdom" which penetrates
into the mysteries of the divine wisdom, "the deep things of God.“lu

God's wisdom does not operate as human wisdom. It needs no veri-
fication from the wisdom of this aeon or from the rulers of this world
since they are doomed anyway, AMATA@E)or+ Y . Paul has already shown
in his letter that the wisdom of God excludes every kind of worldly
wisdom. Yet God did give a type of wisdom to the world. Paul is aprar-
ently thinking here in 2:6 about the wisdom of the divine control of
history. When God gave the nations wisdom, His purpose was that the
nations might attain 2 living and personal knowledge of Himself. EHence,
as Stauffer puts it, God presented the nations with the possibility and
the task of discovering the wisdom of His dealings with them in life and

history.15

13W1llanlCornelis von Unnik, Newly Discovered Gnostic Writings
(Naperville, Illinois: Allenson Fublishing Co., 1960), p. k2.

14Bu1 tmann, Theology of the New Testament, p. 181.

15gthelbert Stauffer, New Testament Theology, translated from the
German by John Marsh (New York: The Macmillan Co., c.1955), p. 88.
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In English versions wcw) 15 often rendered by "world." In the
sense of "this age," it is indistinguishable in meaning from the New
Testament use of K°'4¢°j‘ . Because of sin and man's rebellion, the
word takes on the meaning of the world standing in opposition to the
purpose of Godl® (Matt. 13:22; Mark 4:19; Luke 16:8; 201343 Rom. 12:2;
1 Cor. 1:20; 3:18). In 1 Cor. 1:20 and Eph. 2:2 Kodkof and #¢w¢ are
clearly synonymous terms. |

Paul focuses attention on the cosmic vowers who rule this world
and who consider it their own God-hating sphere of influence. Are any
human beings meant by .;;)(ovt‘l'_f ZeG aiBuef TolZou 7 This possi-
bility was formerly a ponular one because of 2:8 which says that these
rulers "crucified the Lord of glory." Meyer follows this polnt of view
when he says the vhrase means "rulers generally, the dominant powers of
the pre-Messlanic time among Jews and Gentiles."17 He ovposes any
‘thought of 1) philosophers =2nd men of learning, 2) demons, or 3) Jewish
archontes alone.18 We have to admit that the word z-lfodﬂ'f is used
in Scripture for political representatives (Matt. 20:25; Luke 14:1;
233113,35; 24:120; John 7:26,48; 12:42; Acts 4:5,8,26; Rom. 13:3). Taking
just the word meaning, then, it could mean the men who took part in the
crucifixion of Christ, that 1s, the officials--Caiaphas and the Sanhedrin,

Pilate and Herod.

16A1an Richardson, An Introduction to the Theology of the New
Testament (New York: Harper and Brothers, c.1958), o. 208.

17Meyer. op. cit., p. 48.

181pig4.
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The alternate meaning of "spiritual powers" for -i,’oa’ouﬂf finds
much support. Cullmann observes that the thought of the juxtaposition
of invisible povers and their empirical orgens is culte common in the
New Testament.19 Wendland is right when he observes, "Die Welt ist
beherrscht von Engelmaechten--ein schon juedischer Glauvbe , 20 Craig
says that the Aa;ﬁﬁu)z?r are the angelic rulers who stood behind the
human agents and were "the real causes of historic events" according to

ancient thought.21

They could be thought of as "elemental spirits of
this world" (Gal. 4:3,9; Col. 2:8,20), "angels, principalities and
vowers" (Rom. 8:38), and "the prince of the power of the air" (Eph. 2:2).
Andrews claims that all of these terms referring to angelic powers were
familiar to Jewish thought.2? The expression dofewTey Tel Alwsey
can mean, then, the sniritual world-rulers in their corruption and
blindness--not human zp"fomj' like Pilate and Herod (despite Acts 3:17,
where Pater says the rulers killed the Prince of life in ignorance).

As Richardson says, "perhaps it was held that Pilate and the rest were

mere cats-paws in the hands of the \-»;'orld—povo.rers.“23 These spirit rulers

are no longer to be served since the crucifixion of Christ brought the

190scar Cullmann, The Christology of the New Testament, translated
by Shirley C. Guthrie and Charles A. M. Hall (Philadelphia: The West-
minster Press, c¢.1959), p. 228.

2OHeinz—Dietrich Wendland, Die Briefe an die Korinther in Das Neue
Testament Deutsch, edited by Faul Althaus (Gosttingen: Vandenhoeck und
Ruprecht, c¢.1954), VII, 24.

2lcraig, on. cit., p. 38.

22311as Andrews, Tha Meaning of Christ for Paul (New York: Abingdon-
Cokegbury Press, ¢.1949), p. 207.

23Richardson, ov. git.. p. 313.
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defeat of the "rulers of the world" (John 12:31).2"" They are doomed,
KATAz o v fu a’w.m) 3

These powers play an important role in Jewish apocalyptic and
rabbinic literature. They are the rulers of this seon end are brought
to destruction with this aeon.25 Gnostic litsrature, too, lays great
stress upon these spiritual powers. The Gnostics pictured them as the
angelic powers vhich surround the world like an impenetrable prison
wall, hclding men in like guards, and separating the world from the
kingdom of 1‘.|.gl'11;.26 Jewish and Gnostic sources lead us to think of the
zo,routr;' as demonic spiritual powers. But why does Paul bring them
into his discussion at this point when he is speaking about the wisdom
of God? Apparently he cannot discuss .c%eed l'eyef‘ without fastening
his attention upon its opposition to these powars.27

Paul continues his discussion of the wisdom of God (2:7). The <fed
dofis 1is God's wisdom, His "philosophy," which He alone controls. He
alone makes it known to those who proclaim it. &Jfel is prefixed for
great emphasis. The repetition of A¢AoCusy seems to give a certain
solemn tone to the passage.28 Paul uses the same sentence structure as

J ’
he did in 2:6, but instead of v al‘h’ocr he has Eﬂ/uuﬁq"ug .

2"'"Craig. op. cit., p. 38.

—

25Hermann Leberecht Strack and Paul Billerbeck, Eommentar zum Neusen
Testament sus Talmud und Midrasch (Muenchen: C. H. Beck'sche Verlags-
buchhandlung, 1956), 1V/2, p. 1224,

26y1lckens, op. cit., p. 63.

271b14d., . 64,

28Meyer. on. cit., p. 48.
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Actually the syntax would allow t-fd/u vﬂ";(r'ctd to be connected directly
to ﬁﬁr:w as Craig f;:refters.z9 Vincent,3? Meyer.31 and Wilckena,32
however, all connect E)d/t v"ﬂl(/‘;' t0 AqAeT gy . Thersby they take
the phrase to mean, "we speak by means of a sscret," i. e., by our pro-
claiming what has been secret, a doctrine hidden from hxm;:n understanding
and revealed specially to us by God .2

The word./u_vff"(fﬂ’ signified a sacred rite of the mystery reli-
Zlons of ancient Greece. These mysteries were the one form of ancient
Greek religion which had survived the wave of skepticism and unbelief.
Indeed, the spirit of Paul's times was congenial to their revival,
Among the Greek mystery religions which flourished at the time of Paul
vere the Kleusian, the Dionysian, and the Orph‘lc.% Individuals oartic-
inated in the mysteries by their own free choice. By means of a
/4““')?«04) , initiates, called mystai, were brought into close relation
to thé delty honored. They were given a new nature, delivered from the
cycle of reincarnation, and assured hapniness after death. The exper-
iences of the mystai resulted either from an act done to them or by
them, or from watching a sacred drama. The votary was expected to keep

his knowledge secret after he had passed through the ritual which made

chraig. on. cit., ». 37.
30vincent, Qﬁ. Gelimg 1 1Bhic
3ljeyer, on. cit., p. 48.
32y1lckens, ov. cit., p. 64, n.l.

33]\T_eyer. op. cit., p. 49.

34James Ligon Price, Interpreting the New Testament (New York:
Holt, Rinehart and Winstonm, ¢.1961), p. 310.



38
him a member of the cult. There are those who maintain that it was
with such a connotation bordering on the pagan meaning that Paul used

the word.>” But the meaning of/uuﬂ‘)"-no for Paul is always a

revealed mystery, and therefore the opnosite of that of the cults as
Stacey clearly points out.36 Paul used the term to denote not a hidden
truth, but a truth once hidden and now revealed.37 The gospel stands,
an open secret, for all who will believe the good news38 (Rom. 11:25;
16:25f.; Eph, 1:9; 3:3-6; Col, 2:2; 4:3). PFaul fills,uu(t';(md with
the whole content of the Christian revelation. If the term in the
Pauline epistles has any affinity at all with an outside source, it is
with the Septusgint usage rather than with its pagan associations.39
This "mystery" is nothing else than the gospel (Evh. 6:19), the saving
plan of God (Eph. 3:9). M"f""’,("" means Christ (Col. 1:27), hidden

from the world and opened to fa.ith.lm

This/uvﬂ‘l’(roﬁ’ is described
as "hidden" wisdom, :(mRSRpu/a}-g €%y . It had been hidden from all
preceding generations, and avart from divine revelation remained and

continues to remain hidden and u.uknown.“’l In Christ God's secret plan

35andrews, op. c¢it., n. 195.

36yalter David Stacey, The Pauline View of Man in Relation to

o Its
Judaic and Hellenistic Background (London: The Macmillan Co., ¢.1956),
. 35.

37pavid Smith, The Life and Letters of St. Paul (New York: Harper
and Brothers, n.d.), p. 320.

38Richardson, op. cit., p. 59.
39Andrews, op. cit., p. 195.
40raeuchli, ov. cit., . 49.

ulMeyer. op. cit., p. 49.
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or purpose is no longer a secret; it is made known; and ministers of
Christ are "stewards of the mysteries of God" (1 Cor. 4:1). That is to
say, they are evangelists who are commissioned to declare openly and
everywhere God's purpose for mankind. One of the suprems mysteries in
the apostle's thought was God's long neglect of the Gentile world; and
this mystery has now been revealed by the discovery of = limitless grace
in Christ.2 '

God had ordained, ﬂ?oé(rf'rd » his plan before the aeons. God
had formed His plan for the world before all ages. His plan endures for
all ages to come (2:7; Eph. 2:7; 3:121), and is divided up into measured
times and periods (1 Thess. 5:1; cf. Acts 17:26).4"j By using this word
here, Paul showed his concern to bring out the absolute indebtedness of
Christians to God's sovereign and gracious will which plans and realizes
their life.*

The two terms, TEAfesf and s w0¥yorss , vere both important in
Gnostic usage. In fact, the Gnostic Z'F:I.Gfor was bound up together
with the/,. uﬂq’ftcl) : 'Z?’tha; was that Gnostic man to whom/uuﬁev:frou
had been revealed. Paul could have been using the Gnostic framework for
his presentation of the Jred ﬁfrf( . Paul presented the teaching of
Jpos d’ifﬂ’( as /uud't'-y;w“’ whose addressees could only be Teh&eoc
because they are those to whom the Spirit has revealed the spiritual

’ - -
content of this revelation, the Jre% Tofy. The same IEeS To@r4

42 5mith, op. cit., p. 440.
U3stauffer, op. cit., p. 77.

ot fatt, on. eit., p. 21.
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is hidden from all those human beings as well as spiritual powers who
do not have the Holy Spirit.¥5
On the other hand, Wilckens claims thé.t an equally good case can be
made for Jewish apocalyptic literature as the framework and terminology

of this section.b6

Apocalyptic literature speaks of secrets, 7.'?'7
They really exist already in heaven, but will be revealed only at tl.x:
end of the world. Before the end of the world these secrets will be
received only by the "wiee" in wonderful visions and sounds. These
secret gifts separate the really wise people from the rest who remain
"unwise" men. Those who receive these apocalyptic secrets guard them
very closely in order to keep the revelations secret.

The hiddenness of the uudTqerev in Jewish apocalyptic literature
is part of the plan of God who prepares the secrets for His elect. God
keeps the secrets hidden from the world until the time of the eschato-
logical revelation. ’Amlﬁ‘xp%ﬁrlvqﬂ » then, does not have to be
understood in a Greek religious sense or from a Gnostic point of view,
but it can also have an essentially eschatological meaning from Judaistic
sources.

Inherently the secrets in the apocalyptic literature have the mean-
ing of salvation which has been prepared for the elect as an eschatologi-
cal gift. Wilckens speculates that since the quotation which Paul used in
2:9 has the style of a typical apocalyptic statement concerning such se-

crets, it could possibly have come from an Apocalypse which has been lost,*7

45Wilckens, op. cit., p. 65.
461bia.

4?1v14., p. 66.
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God prepared the blessings of salvation for those who love Him,
namely, for the elect righteous. God hasg already prepared these gifts
in heaven E‘r’j‘ /gﬁgd anw"d. God intends to glorify us through the
blessing of salvation by teking us into His glory. This apocalyntic
sense gives good meaning to 2:7. Paul considered the «f¥ed Fo@rx to
be a blessing of salvation, one of the eschatological zifts which God
glves to the elect.

We see, accordingly, that Paul could have been developing the
framework for the presentation of his lifhﬁ vartly from possible Gnostic
and partly from possible Jewish terms. Apparently for Paul both of
these traditions were not such sharply sevarate influences which we take
80 much trouble to divide from each other today. TFor him they were
mixed and interwoven with each other to a great extent. Wilckens ad-
vances such a suggestion.ua So Paul has described wisdom as a hidden
blessing of salvation with apocalyptic and Gnostic nuances at the same
time. He made his point in this way so that it would be very clear that
the 9%fef in which he included himself meant the very elect of God.

In the possession of this knowledge of revelation the elect have a
distinct advantage over the blind world and its powers. But what 1s the
assential meaning of szbz which Paul developed here? It is noteworthy
that he began 2:6 without any word of introduction or explanation. For
this reason one can conclude that the meaning of 13542. in this connec-
tion was obvious and self understood.

From the Christological context we can infer a Christological

“B1pia,, v. 67.
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meaning for so@ea . Wilckens concludes that Paul used (ofa't as a
Christological title for the resurrected ('Jhri.st.w9 It stands to reason
that Paul would return to this Christ-centered meaning from 1:18 in the
development of his presentation.

Jewish apocalyptic literature does vortray God working out salva-
tion. Proofs for this possible understanding of the meaning of (O¢f;
here occur throughout late-Judaic avocalyptic literature; although, to
be honest, we must admit that such references are infrequent. The
Qumran texts, however, do use this concept for a far-reaching plan of
salvation in which everything that happens occurs according to an eternal
plan of predestination as Wilckens points out.50 To illustrate we could
cite the following sections. Men exist from eternity in two spirits
wvhich God has placed in them (I QS 3:13f.). This placing by God rests
won His eternal decision of predestination. This eternal decision of
God is hidden on principle. The understanding of this will of God is
revealed only to the children of light on the basis of a special en-
lightening revelation. This plan is the plan of salvation in the
understanding of the elect and they call it His divine wisdom (I QS
L4:18f,). Whoever knows this wisdom has the right insight into knowledge
of the Highest and into the wisdom of the children of heaven (I QS 4:22).
The possession of this wisdom divides the sons of light from the sons of
darkness. As long as the two spirits still remain and God has not yet
created the new spirit, people continue to live in wisdom and foolish-

ness (I QS 4:10).

491p14., p. 68.

5%1bid., p. 69.
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The Qumran meaning of wisdom, however, does not seem to be used
here (2:6). Much more probable is the use of the meening found in the
apocalyptic literature, namely, the presentation of one of the real
blessings of salvation which have been already vrepared for the elect in
view of the future revelation in heaven. Thie vresentation is revealed
even before the judgment to a few men wise in apocalyptic truths. That
is & clear possibility in the text according to Wilckens.sl

To sum up, Paul the preacher preached wisdom (2:7) in the context
of a secret mystery which God has predestined for the glorifying of the
mature Christians. Paul proceeded to describe the ccntent of this
mystery of wisdom in the quotation (2:9), which he possibly took over
from an apocalyptic writing. The possibility exists, then, that Paul
wag talking entirely in the framework of Jewish apocalyptic terminology.

If it is true that Paul was speaking to his hearers out of a Jewish
apocalyptical setting, then 2:8 came as quite a shock in his presenta-
tion of wisdom. He has alrezdy said in 2:7 that the heavenly gift of
wisdom which he has described in 2:6 was not recognized by the -?,34'0-3?1-';' .
Up to this point a Jew could have followed easily. But then 2:8b shifts
the emphasis: "If they would have known it (("ﬂ:ﬁ ), they would not
have crucified the Iord of glory." From the context it is evident that
the same faﬂc:s was meant which the ;{”‘;Xoul?; did not recognize.

Paul spoke of the crucified Christ as the Lord of glory. Wendland
exposes this inherent varadox neatly by saying,

Im Gegensatz zu den Herrschern dieser Welt traegt Chrigtus den
Wuerdenamen 1Herr der Herrlichkeit,' der im Judentum von Gott

5l1bid., . 70.
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gebraucht wurde. . . . In diesem Namen ist die Paradoxie des

paulinischen Christus=Glaubens groszartig formuliert; denn

gerade der Gekreuzigste ist her Herr der Herrlichkeit, d. h.

Der, dem die goettliche Herrlichkeit eignet.52

The title A%Yerof occurs as the Septuagint translation of the
Hebrew YAHWEH. Trequently Paul gave this title to Christ and applied
to Him 0ld Testament pessages vhich obviously referred to Isrzel's God
(1 Cor. 1:31; 2 Cor. 3:16; 10:11; Eph. 4:8; 2 Thess. 1:9). From the
time vhen Paul wrote his letters onwards the title A’J(f-r was used for
Christ much more freaquently than any other, and at that time attained a
much deeper meaning. This deeper meaning came abeut in four waye in
Stauffer!s opinion:53 first, Paul used the name k%?voy in a personal
senge., After his Demascus experience the apostle became the slave of
Jesus Christ. Jesus was the lord vho claimed Paul's life and work,
Paul turned to Christ in everything that concerned@ hie labors (2 Cor.
12:8). Second, though the name kﬁ}rOf vas particularly applicable to
the exalted Lord, Paul zlso applied the title to the Christ who entered
upon His passion at the Iest Supper (1 Cor. 11:23b), Paul's use of
ﬁﬂ%u-r took on some color from the theology of the passion. Third,
Paul stressed that the exalted ké;fer(Col. 2:15) had authority over
all the powers that affect human beings. Fourth, Paul confessed his
exalted Lord; and the church to whom Paul proclaimed Him confessed
Christ who was Lord of the world to come (1 Cor. 8:5).

Christ is the Lord. His qualitatively characteristic condition is

that of the divine glory in heaven. He came from the glory of heaven

52\endland, op. cit., p. 2U.

53steuffer, ov. eit., op. 115-116.

et
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and He has returned to the glory of heaven (John 17:5; Luke 24:26;
Phil. 3:20; Col., 3:1-4, et al.). Hence, He cau claim the title, "the
Lord of glory.“sh Christ possesses the divine splendor, f°,€4 » and
bestows this glory on men.55 But only the gift of faith enables Chris-
tians to discern the divine presence and glory in the future of the
Crucified; unbelievers do not see the glory of God shining in the face
of Jesus Christ (2 Cor. 4:4,6). They have been blinded by the ruler of
this world.56

What, then, is the relation between «Jsed 0BEAX and Kiwep Zip dolast
If we have to distinguish wisdom in the sense of the avocalyotic expec-
tation on the one hand, from the erucified Christ on the other, then
Paul's argument in 2:8 makes no sense. Only one possibility gives a
good meaning: el f‘afoﬁ and mf(ny ?‘g}ﬂfgf mean the same thing;
namely, we must understand UefP4 in the entire section (2:6£f.) to be
Christ. el dapeh 15 s Christological term here and means nothing
different from the verson of the lLord of glory Himself.57

If this is true, then the point Paul made is: Mature Christians
preach wisdom (Christ) because it has been revealed to them through the
Spirit (2:10ff.). But wisdom (Christ) remains hidden and inaccessible
to the :(:[eo?‘rf . God has decided in eternity to reveal wisdom to us

(‘);aa'l‘d » 2:7) for our glory. Christ, the Lord of glory, is the wisdom

SLPMayEr. 92. C_i_t_o| P 50-
55¢raig, op. cit., p. 38.
56Richardson, op. cit., p. 66.

57wilckens, op. cit., p. 71.
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of God; but the f@Xe~T¥ have crucified Him because they did not
recognize Him. God has revealed Him to us through the Svirit. The
entire context makes the point that mature Christians, the ZTeAsree 3
already have the blessing of salvation from God in eternity in the
verson of Christ. The Christ, who came down from heaven and whom the
demonic powers crucified, has been revealed to mature Christians but
remains hidden from and unknown by the :;Xﬂdﬂ"s.

If one agrees to this identification of #@@4 with Christ, then
in addition the possibility opens up for the Gnostic myth of the savior-
redeemer as further background to Paul's presentation. Bultmann claims,

The Gnostic idea that Christ's earthly garment of flesh was the

disguise in consequence of which the world rulers failed to recog-

nize him--for if they had recognized him--they would not have
brought about their own defeat by causing his crucifixion--lurks

behind 1 Cor. 2:8.7

This myth 1s difficult to state exactly because of all the variants.
One could summarize the most important parts as follows!

A divine being fell from its home in heaven into strange devths.
The vnowers of the world captured it and smashed it into many small
vieces. These smashed pileces comprise mankind who must live in the
world as strangers separated from heaven. A second divine being was
sent down from above to rescue mankind. He is related and similar in
appearance. This rescuer descended from heaven and took on 2 disguise
of flesh before the world powers. Therefore the world powers did not

recognize him for what he was, but really considered him one of their

own kind. In this manner he finally arrived in the depths and showed

585yl tmann, Theology of the New Testament, p. 175.
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himself to his scattered brothers. His brothers recognized him as a
divine being. They collected themselves together and rose again with
him in order to return home to their origin. Once 2gain in heaven all
the members together constitute & unity.

The doctrine of salvation in this myth introduces and then describes
the reception of knowledge through the savior as recoznition of his
divine being. Whoever has this recoznition in the sense of the myth is
"saved," which means in this sense of Jﬂdﬁhﬁf » to be brought back to
and reunited agein with one's origin.

This tradition of Gnosticlism influenced early Christendom. Without
going into detail, suffice it to say that Christian Gnostics found it
easy to read Christ into the savior-redeemer of the myth. We can find
a Christian 10*:‘?[ of this sort not only in the various Gnostic heresies
of the second and third centuries; but already in early Christian texts
we can discern various Gnostic influences and meanings. This Gnostic
infiltration into early Christendom stands in the same historical context
with the entry of Gnosticism into late Judaism with which Christianity
was bound up a2t the time of its own beginning. From this one can con-
clude that it hardly makes any real difference whether Christianity
received its Gnostic influences from & gnostic Judaism or from a heathen-
hellenistic Gnosis.59

Without doubt Paul could have spoken about the wisdom of God
(2:6£ff.) in the context of Jewish apocalyptic literature. In the same

connection (2:8), however, we find the possibility of the Gnostic savior

59\’!1101!9.!13. _.:2.- 01tvt' P 73‘
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myth blended with Jewish apocalyptic elements. It is difficult to
separate the various influences completely and accurately. One has to :
keep in mind a broad stream of Gnostic nuances in which de Pl had the
function of savior as a personified mythical being. In the same mixed
sense one must understand Paul's use of lTo’\Fccf‘ . As Wilckens demon-
strates, Jewish and Gnostic meanings flowed together for Paul so that
it was not strange for him to bring Gnostic and mythological statements
into a Jewish-apocalyptic context.60

Some further comment is necessary concerning the avparently delib-
erate relationship between Er’f A’@J’ 1‘}'&”(2:7) and A’v’("j‘ Zsr o"fgr
(2:8). Just as the term .%ed f-ﬁ':t meant Christ (2:7), so the
apocalyptic presentation of the future glorification of the righteous
has been possibly blended here with the corresponding Gnostic teaching
of the Gnostic sharing in the glory of the savior-redeemer himself, If
this specific Gnostic sense was intended, then the following Christolog-
ical conclusion was also intended: Just as Christ is the wisdom of God,
through whom the mature become wise, so also is Christ the Lord of glory
insofar as He transforms the mature believers into the glory of the
heavenly sphere above.61

Now one can finally come to grips with the sense of the so-called
antithesis in 2:6b: This phrase has been added not in order to make

extreme statements concerning the hiddenness of the wisdom of God by

V4
indicating that it was hidden even from the «f-uﬂr ; but to the

601pia.

6l1pia., p. 7.
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contrary, this concealment of the wisdom of God and its non-recognition
by the world powers has made possible the action of salvation. Just
because of this hiddenness God could reveal Himeelf to the elect é}-‘{}
and to theliAJQ; alone. Because of this revelation in concealment the
‘)jus:'r could return into the oﬂoﬁt through the disguised llu'r"j' L £97 O’O’fgr.
The spiritual revelation of the wisdom of God as the saving mystery has
been allotted to the qu.'a"f » while the ;;;Y-UTJT have been deceived.
The Go@Ped Tw ;(Y"‘"-""" has been smashed at the cross of Christ, the
point of the apparent victory of the i;*bdfir . But because they did
not recognize ~%eS Gofek , they have been defeated themselves as Paul
adds triumphantly (2:6). Where this mystery of the wisdom of God is
preached, there the %ﬁdﬂ‘f are always defeated. True wisdom remains
hidden from them.

Faul concluded this section with a fitting quotation (2:9). The
lanzuaze that he used to describe the blassedness of the Age to Come
ves evidently traditional in Judaism as Davies says.GZ But the verse
st111l roses some serious difficulties. The introductory words KAJ“\Jf
JF;P"'”T4¢ are ordinarily used by Paul for direct quotations from
Scripture.é3 But what does Paul quote? Where are these words written?
This verse certainly is not a direct quotation from any source which
scholars have discovered. In fact, this particular quotation is one of

the most vexing vroblems in textual background which remain to be

62W:i.111am David Davies, Paul and Rabbinic Judaism (Second edition;
London: SFCK, 1955), p. 307.

63gqvard Farle Bllis, Paul's Use of the 01d Testament (London:
Oliver and Boyd, 1957), passim,
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c:lari.f’il.ed..si+ Commentators suggest a few places in the Septuagint, all in

Isaiah (52:15; esp. 64:3(4); 65:167) which say similar things. But Paul
differs markedly from the LXX and the ilabrew. The first suggestion has

a completely different meaning in its context which prompted Stauffer to

remark,
The most difficult quotations from Scripture that we find in the
NT are those which, though they cite specific passages from the OT,

often with an express introductory formula, and which we can locate

in our canon, yet neither gay nor contain what the NT writers
suppose (1 Cor. 2:9. . .). 5

The second and third possibilities have many textual dissimilari-

ties. For example,

1 Cor. 2:9 LXX 1Isaiah 64:4
\ 2 wTe ovl( kcuf (D
‘(4‘}”; r;r‘dd 4 = ‘775 Toou' dmuaor L] ____ﬁ__

f( M O“K FfJFU ovJ& otm Avuwv t‘-‘uﬁ:d
Do o&_‘j‘ “‘\' ,2‘_(01"_'.1_"_’ G200 TThgw 0ol Kat = e(a,d oV

It is difficult to assume any direct connection to this Isalah passage.
Only the underlined words give any possibility of quotation and then
only as indirect quotation at that. Yet the fact remains that Paul used
his introductory formula; he must have been quoting from some source.
Ellis lists the various solutions which have been proposed: an apocryvhal
writing since lost; an apocryphal phraseology of OT texts; a Jewish
anthology of OT passages (and an apocryphal passage); and a free para-

66

vhrase of the OT by Paul. Origen and Anbrose say that the words come

from the Secrets of Elias, But would Paul have used his formula for

41v14., p. 3b.

655 tautfer, on, cit., D- 19

6651115, ou. cit., p. 35-
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scripture citation to refer to a non-canonical writing? I Clement 34:8
uses the same unknown quotation almost identically; yet by a slight
change Clement puts an emphasis on future reward into the text. Then,
too, the author of Clement wmay have drawn the quotation from this
Corinthian letter which he apvarently knew well, later the passage

came into the text of the Ascension of Isaish (11:34) but that could

not be Paul's source 2& Craig points out.67 At any rate, the meaning
of the passage is fairly simple: God has already prepared his final
blessings for the elect, and has cshown them only to the initiated in
secret revelations68 (cf. Gal. 3:19; 4:26). "Those who love Him" must
mean the true Christians who are responding to the love and wisdom God

has shown them in Christ.

67Craig. op. eit., p. 38.

GBStauffer. opn. clt.y v. 53.

———



CHAPTER IV
THE THULY SPIRITUAL MAN

Having set forth the hidden character of the divine ﬁpfa s Paul
turned to its unveiling in 2:10-16.1 God has made known to His saints
the riches of the glory of Christ (Col. 1:27). God hag already revealed
His hidden JEP& in the person of Christ the Crucified.

To be sure, the word ¢Fe@q does not occur in the section (2:10-16)
except in the negative sense (2:13). Paul considered the concent of
knovledge very simmly by including averything under the term WavEa and
then explaining it through the additional amnlification TX @M (14
onoc’}. In fact, thers is an interssting shift of emphasis: only the Holy
Spirit really knows Zx T8 ~%6G becanse he ig the One who "searches,"
;pfodg . Only insofar ns the recaiver of special revelation has actu-
ally received the Holy Spirit Himself and has baen instructad by Him,
can he also be called really "spiritual."

In tha back of his mind FPaul may have had some Gnostic herasy whicl‘;‘*
he had to oppose. In the Gnostic texts the ravealsr himself is spirit
in hig Ysing. The raceivingz of the gpirit in Gnosticism brings the
racaivar of the spirit in%o the very bsing of the spirit. He becomes
identilcal with the 71PfSak ~revealer, and so is 71"474‘0/‘41':&0'[ . dis lmowl-

\'/V

edze in truth is that of the spirit into which he has been taken up.

l3einrich August Wilhelm Meyer, Critical and Zxemetical Handbook
to the Evistle o the Corinthians, translated from the German by

D. Douzlas Banpnerman and William P. Dickson (Yew York: Funk and Wagnalls
co.. 1884)’ p. 51-
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From this point of view one can realize why Paul does not use the term
05}’::( any longer in this section of his presentation: gogr% and Zaede.
were identical in the Corinthian G—nosticism.z Paul has simply exchanged
one synonym for another. That is indicated a little farther on (2:13).
There he says that the teacher dare not be human wisdom but the Spirit.
The preaching of this doctrine must not be oriented to men's wisdom but
to the Spirit. Here the Spirit of God stands opposed to the wisdom of
men, just as before the wisdom of God stood opposed to the wisdom of the
world. Therefore the Spirit of God must be sharply distinguished from
the spirit of men. Paul made use of the Corinthian terminology to note
this distinction.
Let us assume that the Corinthian Gnostics held their ground Bs

agalngt Paul and continued to claim that they themselves were W‘uo'%-fz"*'-':

and do®Pec | -They would assert that since they had received a revela-
| tﬁzi of spiritual insight through the spirit, they had become spiritual
themselves; they had received the spirit that recognized the divine in
them. As svpiritual beings, they would have continued, they were identi-
cal with the spirit. Exactly parallel to this possible Gnostic point of
_view is the formula which Paul proposed: in the measure they have per-
ceived Christ to be the Wisdom of God, they were really wise. As wise
they were identical with wisdom. The Corinthians were both spiritual
and wise to the extent that they received the content of revelation.

Paul specified this content as Tw @iy Zo¥ ~Ired (2:100).

2U1rich Wilckens, Weisheit und Torheit (Tuebingen: J. C. B. Mohr,
¢.1959), p. 8l.
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The Spirit is familiar with the mysteries of God, because He alone
stands in that unique relation in respect to the true knowledze of God,
which corresponds to the relation of the human spirit to mn.3 We must
not meke the mistake of confusing Paul's idea of the Spirit, the super-
natural gift to believers and to them only, with the Stoic idea of a

Y That Wsegus meant the

reality permeating the entire natural universe.
Holy Spirit and not the human spirit is certain from the context o8 Ag
Wendland says, "Wenn Paulus Sagt: i1der Geist,' so meint er immer den
Gottesgeist."6 The Holy Spirit "searches," gpruyz? . This searching is
not done in order to discover; but this word describes the ever active,
accurate, careful sounding of the depths of God by the Spirit.7 Wend-
land comments,

1Dar Gelst erforscht alles', das gilt von dem ewigen Gottesgeist;

Gott kann nur durch Gott erkannt werden. Nur Gott selbst kann die

goettlichen Heilstaten auslegen und verstaendlich machen.

The phrase, T« @A‘:JQ Te¢ %o’ , denotes the whole rich exhaust-
less fullness which is hidden in God.9 It is the opposite of the phrase,

T ‘54,‘!:'4 To? I.d'qp!: (Rev. 2:24). Wilckens sees in this phrase,

3Meyer. op. cit., p. 52.

Yclarence Tucker Craig, "The First Epistle to the Corinthians,"
The Interpreter's Bible, edited by John Knox (New York: Abingdon Press,
c.1953), X, 139.

SMeyer, op. cit., p. 52.

6Heinz-Dietrich Wendland, Die Briefe an die Korinther in Das Neue
Testament Deutsch, edited by Paul Althaus (Goettingen: Vandenhoeck und
Ruprecht, c.1954), VII, 25.

7?Marvin Richardson Vincent, Word Studies in the New Testament
(Grand Rapids: Wm. B. Eerdmans Publishing Co., 1946), III, 196.

. 250

8Wendland, op. cit.,

w3

9Meyer, op. cit., v. 52.



55
\ , ~ —
T Gidy 73T Ipos » an expression which could be considered typically
Gnostic and would then refer to the spiritual world above, the heavenly

10

sphere. The fulfillment of this knowledge of the depths of God

through the spirit separates the Gnostics from the world. Soteriologi-
cally, the Gnostic religion would understand this as ascent out of the
world into the glory of the spiritual realm. R=ven though Paul used
such a term which the Gnostics could have misunderstood, Paul tried to
prevent any such wrong interpretetion by setting out in the following
verses (2:10ff.) the unreachable dimensions of this kmowledge of
revelation by God in contrast to all worldly kmowledge.

In order to point out this difference as sharply as possible, Paul
-made use of an anthropological meaning to the term 7a2gs& by which he
meant just the ability of men to know anything. Sometimes Paul employed
this term to denote a normal element in human nature. It is clear that
for Paul there was in all men, even the unregenerate, what he calls
T #oA . Without seekinz to define this 7#gu4 which every man pos-
sesgses, we may think of it as "the controlling directive in man."11
Paul made use of a conclusion by analogy--as only a man's "spirit"
(77289« A ) ¥mows what is within him, so also the deoths of God are
available only to the divine "Spirit" (77s%Zsa ).12 Paul considersd

both types of knowledge as fact and set them side by side here in this

10ys1ckens, op. cit., ». 82.

11ys31iam David Davies, Paul and Rabbinic Judaism (Second edition;
London: SPCK, 1955), bo. 185.

12pudolf Bultmann, Theology of the New Testament, translated from
the German by Hendrich Grobel (New York: Charles Scribner's Sons,
¢.1951), I, 205.
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analogy. In fact, he did not intand to make any sort of case for any
contrast or difference between the two hare.l3 Inde=d, Bultmann
realizes this when he quotes this reference among others to point out
that thers is no difference in meaning between Z:ﬁ"ﬂﬂt and rcd-’-ﬂtroU,ILF
These two sections of the formula stand completely parallel %o each
other as far as the internsl meaning of knowledge is concerned. Onostics
would agree, too, with the meaning of the formala; for they held that
there was no more radical difference than that betweer God and %the world.
This whole verse made good sense in both narts to Gnostics and Paul
2like: spiritual understanding is not a human possibility, but can occur

only through the understanding of the spiritusl revelation given to

nen. 19 §

Paul hastened on to point out the real contrast. In the next verse
(2:12) he set the spirit of the world over against the Spirit of God.
True wisdom is not attainable through merely human means, The spirit of
mn, the normal element in human nature, cannot achieve it. It is

revealed by the Spirit of Grod.l6 TS TwEI A ToT Kogn0u ig tha spirit

vhich unbelieving mankind has.l? This spirit is opposed to God in all

13y11ckens, op.cit s, p. 83

14pudol f Bultmann, "Gnosis," Bible Key Hords, translated and edited
from the German by J. R. Coates and d H, P, Kingdon (New York: Harper and
Brothers, ¢.1958), II, 30, n.l.

15Wilckene. op. ¢it., v. 84.

16Davies. op. cit., p. 186.

17Meyer, on. eit., p. 53.



57
His '_;)1.1r;oosses18 (2 Cor. 4:i4; Eph. 6:11,12). 1In pointing out this radical
difference, Paul neatly sidestepped an inherent danger in the manner of
his speaking. Paul sald, "We do not have the svirit of the world, but
we have received the Spirit from God," and any Gnostics would have
hastened to add, "in order that we might become epiritual,” ::H
"6’0-'/-0'0 7""!’9—-:!11:-;’ . Paul, however, structured his argument
in such a way--and probably with just such an intention--that the Gnos-
tics who were agreeing with him were left high and dry. Paul broke the
whole chain of Gnostic thought when he concluded the verse with the
vhrase, 2.’»4 cl‘rao/-:y-csd T Srre Tel ~FFol X"’("r""""a ?‘f"n".

In this turn of phrase, Paul introduced the free spontanesous gifts
of God. By doing so he underlined the great difference between the
glfts and the Giver. He turned attention from knowledge itself and from
the Spirit itself to God the Giver of all good gifts.’”

These gifts are the content of Christian kmowledge. Meyer believes
that these gifts are the blessings of the Messianic kingdom, the pos-
session of which is bestowed by divine grace on the Christians.?® To be
sure, these gifts are only hinted at in this entire context. Further-
more, we do not know clearly what Paul meant exactly by 7 (4/:&1;17-‘-(
9‘/&&’ in any anti-Gnostic sense. In fact, Wilckens maintains that it

is possible to point out instances in Gnostic writings where the word,

18Hermann Sasse, " Kodn of ," Theologisches Woerterbuch zum Neuen
Tostament, edited by fGarhard Kittel (Stuttgzart: Y. Kohlhammer), III,
19yi1ckens, op. cit., p. 86.

20Meyer, ov. git., p. S5k.
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)(((f’;‘ajdt » 1s used in the same sense.?l The whole verse lends
itself to the possible meaning of Christian conversion, especlally since
the phrase A« da¥Ees) TS TPEGua became one of the technical terms
of early Christian missionary preaching and meant conversion in that
use.%2 It could also be possible that Paul did have in mind here some
special charismatic gifts which he discussed later in the letter.23

But Paul has given us a problem. Whom did he really mean by "we,"
i;:r{} ? In connection with the Zeff ?kltf;rr(Z:G). he apparently
meant the special circle of mature spiritual people. Those make up the
9487 . But the Corinthians used the term #4af7f in such an exclusive
sense that it became the basis for the divisions against which Paul was
striving. In spite of this technical use just a few verses prior, Paul
meant all Christians here without doubt. Yet it can have this meaning
only if we eliminate the possibility of.%‘q'¢‘=jb;z“ meaning charismatic
gifts.

Where Paul emphasized the qjﬁclc} (2:6ff.), he may have accommo-
dated his presentation to the possible Gnostic way of speaking which he
may have taken over. The theological viewpoint of Paul has been clouded
over by a strange Gnostic conception and the resulting lack of clarity
leaves us with some unanswered questions at this point. Have all Chris-
tians received the Spirit (2:12), or only the "spiritual" among the

Christians (2:10,14f.)% Does the gift of the Spirit mean chiefly the

2lyj1ckens, ov. cit., p. 86, n. 2.
221bid.

231vid., p. 87.
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gift of faith (2:12) or does it mean some special charismatic gift? Is
the expression of the wisdom of God all types of preaching (1:24ff.) or
only a special charismatic gift of tongues? Is the addressee of such
passages the world--Jew and heathen--or only a specizl group of people
with charismatic gifts? These questions arise because there is no
clear answer in the text itself.

Let us go on to the next verse (2:13). Just as the understanding
of God's knowledge is a gift from God's Spirit Himself, so also is the
preaching of this knowledge. Having given proof of Spirit-given wisdom,
the Avostle went on into the manner in which the things revealed are
proclaimed, passing from the £¢7&‘=:Mc. A 4\’4(!6’5':’& to the AtAfY of
them.?* The preachers of God do not speak v Fdanroif ‘i"“{"‘”r’,”"f
ToPlas AO’J/W;. Just what did Paul mean by &’VA’(“”"“"I FEPRAT The
preceding verse was an apparent polemic against Gnosticism. Did Paul
continue this volemic view? Or did he speak out here in general against
natural kmowledge in contrast to spirituel knowledge (2:11)? Or did he
again oppose the weak Corinthian-type wisdom againet which he spoke up

for the crucified Christ as the power of God (2:5)? If we can refer

back that far in the context, we can tie all these points together. Any
so-called wisdom on the vart of man is nothing but human speculation,
:V/’p“'m’v‘qf f‘}’t"‘f if it denies the crucified Savior. The Spirit of
God will really have nothing to do with this denial. The powerful
Spirit of God proclaims God's wisdom in the crucified Christ even when

it appears to be weak and foolish.

Zuﬂeyar. op. cit., p. 54.
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The Christisn preacher, therefore, speaks € ﬁ&xm} Tfrlg'-mrof:
The Spirit is the power and source of the proclamation, not logic not
empirical evidence. mf":ﬂ«ﬂf is subjective genitive. The Spirit
speaks by His power through the a’«ffkt&]‘ which He gives. This word
implies that the Spirit appropriates His speakers. He gives different
individualities capabilities of proclaiming Christ in very different
forms resulting in a correspending variety.zs

This brings us to a group of words which are very difficult to
interpret with finality: WweumsTiery WHE prnt T X ﬁ'f"?""‘ﬁ?f )
The two words with the m@#ird-root could refer to spirituel men, things,
or words., The possible meanings for fv)ﬂ(‘ﬂ"’“‘”f include adapting,
interpreting, proving, or comparing. This word occurs only here and in
2 Cor., 10:12 where it obviously means "compare." Four main interpre-
tatione have been proposed for this cryptic vhrase: 1) adapting spiritual
worde to spiritusl thirngs; 2) adapting spiritual thinge to spiritual
men; 3) interpreting svirituel things to spiritual men; and 4) inter-
preting epiritual things by spiritual words. Vincent seys that the
most satisfactory interpretation is combining spirituel things with
spiritual words.26

We can conclude at this point that there is great difficulty in
any attempt to interpret this phrase in Paul. Paul @id rot use ciean
terminology with exact meanings here; and he used the words he did in

circumstances which are not easy to determine. Added to this is the

251bid., p. 55.

26yincent, op. cit., p. 197.
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fact that Paul's purpose in this section was so similar theologically
to the central thesis of Gnosticism; namely, that salvation consists in
the identification of the saved as the spiritually grown up in the
TIVEC M of the savior. The danger exists here that Christ and Chris-
tians appear the same way in a mystical sense. This line of argument
of Paul is remarkable and hard to understand. For was it not just this
possibility of the identity of spiritual wisdom with Christ as the
wisdom of God which Paul attacked so vehemently before? Didn't he, so
to say, downgrade this type of wisdom in which the Corinthians gloried
as wisdom of the world and wisdom of men? Didn't he put this typve of
wisdom in radical contrast to the real wisdom and power of God in the
crucified Christ?

One could wish that Paul would have been somewhat clearer at this
roint. Even after he brought in the simple surprise phrase for the
Gnostics in 2:12b, the mainstream of his line of thinking has to strain
to come through all the apparent Gnostic terminology he seems to have
taken over.27 For that reason, a person could understand the entire
section (2:10-13) in a Gnostic sense contrary to the Apostle's inten-
tion. Such an erroneous interpretation could lead to the further con-
clusion that Paul's theology was also influenced by Gnostic thought.

Added to this is the evidence that the next verse (2:14) is

There is hardly a single extant Gnostic
28 nqne

typically Gnostic in form.

here.
text which does not say the same thing as Paul does ne

27W:llckens. op. cit., P. 88.

281pid., p. 89.
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natural man does not receive the things of the spirit of God; for they
&are foolishness to him, nor is he able to ¥now them, because they are
spiritually discerned."

The term Ww]’c A(oj' provides an interesting study. First of all, ~
nelther V‘u\’fﬁ'oj‘ nor Wa&gmqTixep occur in old rabbinic literature.
As Strack-Billerbeck points out, the terms 'JZ_F]?=7TV:-;;-4?TK-} and
)\U,DZ = YvXescepr belong to a later time.2? In addition, (Yuyeses]
is not equivalent to d".qomﬁ.j » "fleshly," in the evil sense. Paul was
speaking of natural as contrasted with spiritual Xnowledge applied to
spiritual truth. Paul was contrasting the WU,Y,' , "soul," as the
organ of human coznition with the #@fFdaud as the organ of spiritual
coznition., The man, therefore, whose understanding of truth depended
solely upon his natural insight was Ww\’r Roj » "natural," as compared
with the spiritual man.'lﬂl(u/uqﬂ«o?. to whom divine insight was /;-'
imparted.?? The fact that Paul used (Yuyraef and €4e#2ef synony-
mously a few verses farther on would surprise those versed in the
Hellenistic doctrine of the soul. But Paul's view was that the 9}“4’"
in a man enlightened by the Spirit of God was of the same nature as his

flesh and ‘t>1<:~od.31 MJ;{J , then, was for Paul the principle of life

for the d;i;.f .32 Paul's view of Vux,' here was in complste accord

29Hermann Leberecht Strack and Paul Billerbeck, Kommentar zum Neusn
Testament sus Talmud und Midrasch (Muenchen: C. H. Beck!sche Verlagsbuch-
handlung, 1956), III, 329.

30yincent, on. cit., ». 198.

3lyslter David Stacey, The Pauline View of Man in Relation %o Its
Judaic and Hellenistic Backaround (London: The Macmillan Co., c.1956),
p. 148.

3Meyer, op. cit., v. 56.
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with his doctrine of the Soirit.33 1In each of the four cases where
W"K‘ ""_’r‘ was used, it was contrasted with 77’#'0/‘4"""'"] which at
once gives a hint to its meaning. Here in the passage under discussion
(2:14) the contrast meant that the QJ‘X""} was unable to receive or
appreciate the things of the Spirit. The "natural" man had only the i
natural spirit, not the regenerated spirit which marked believers., If
the Spirit of God could not have fellowship with such a man, the ques-
tion arises as to how regeneration could have been carried out; but
Paul, knowing that the Spirit was being given, did not stop to consider
that question at this point nor puzzle over the logic of :I.t.ju' As the
natural soul was confined to the lower aspects of consciousness, the
‘V"*‘K"'f wvas man considered apart from God. He was not a person
who had only biological needs, but the person whose life was directed
toward, and limited to, the earthly.J)? As Bultmann remarks, the derived
adjective can be translated "second-rate," "limited," or "transitory."36

This Wvd’r lto?' did not /l."Y:?’ou the things from God's Spirit.
This Ocr'-’)ﬁﬂj‘t did not have the meaning of intellectual understanding
vhen used in the New Testament in connection with teaching (Luke 8:13;
Acts 8:14; 11:1; 17:1; 1 Thess. 1:6; James 1:21). Instead, as Vincent

shows, it meant to admit the teaching into the heart and live by it.J?

Bstacey, on. cit., p. 148.

341_1)1_.&1_.. p. 147.

3531ﬂtmann. Theolozy of the New Testament, . 205.
361bid., p. 20%.

37Vincent, oD olt e L9818
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The W”f’ "0;‘ chose to live his own life under his own direction. The
Corinthians apparently decided that their vay of 1life as WwFyul > ol
and 5@ with the Savior was the WVFSrun 9808 and Foppis ~IPal, 1In
other words, they made their Gnosis into the criterion. Their seizure
of the d6@% el as their own doph’s was the final, resl theological
reason for the Corinthian factions. Peul ovvosed this Gnostic typs of
reasoning; but he accommodated his presentation to the framework of the
thinking of the Corinthians. Even so, he did not condone the divisions
within the congregation in any way. Paul found such an accommodation and
assimilation of terminology necessary for his polemic. For a profitable
and fruitful discussion he needed the groundwork of the common language
of mutually known terms. Paul also had a pastoral outlock toward the
Corinthians and in kindness started where they were in their under-
standing of things. But one of the biggest reasons for Paul's accommeo-
dation here was the fact that he found it difficult himgelf to zive up
some of the essential points of the teaching concerning the Spirit at
Corinth. He himself understood the resurrected Lord as Spirit (2 Cor.
3:17f.). Be himself looked forward to an eschatological change into a
spiritual body (1 Cor. 15:44ff.). Above all, he valued special spiritual
charismatic gifts very highly for the building up of the Church
(1 Cor. 14). Perhaps the Adpep Fo@yy and Aspes pwudFwy (1 Cor. 12:8)
fit here, too. Paul stated his conviction that such charismatic gifts
have not been given to each Christian in the same way (1 Cor. 12:4ff.;
Rom. 12:3ff.). Yet all Christians had the same Spirit (1 Cor. 3:16;
Rom. 8:9ff., 15f.). His outlook, therefore, was to take into his own
teaching and ﬁreaching as much as possidble of the framework of the

Corinthian teaching, while at the same time he had to combat and abrogate
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the false, specifically Gnostic elements in that teaching. Paul had a
double purvose, then, of taking up certain points in a positive way
and of taking up other points in order to abrogate them. This double
Purpose has caused a dangerous and ambiguous lack of clarity for the
minds of many interpreters as they have considered these sections.

This double character of Paul's argument becomes very evident
again in the concluding two verses (2:15,16). He spoke first about the
competence of a spiritual man to form a judgment. The spiritual man
understood the wisdom of God's way; he recognized the hidden vlan of
salvation which came to the climax in the cross, and he laid hold of
the gifts of God (John 4:10). For where the Spirit is, there faith is
quickened .38 This passage (2:15) suggests that anyone who had received
the Spirit was a WﬁUfgudtiﬂék . Iater on (1 Cor. 14:37), Paul excluded
ordinary believers and gave the title only to the man who possessed a
rarticular 7a¢dma as well. The obvious conclusion is that Paul used
the term for any men possessed by the Spirit. If he was thinking of the
spirit of prophecy, then prophets were w’urwnni : but if he was
thinking of the spirit of faith, then all believers were WM#usq¥r<oc,
As Stacey concludes, the important point is that the word did not only,
or even usually, apply to ecatatics.39

)/4"4“((/0&'") means to examine or investigate. Paul did not
really mean to 1ift the spiritual man above the possibility of all judg-

ment at the hands of hisg fellows. Every page of his letter called for

38Ethelbart Stauffer, New Testament Theology, translated by John
Marsh (New York: The Macmillan Co., ¢.1955), p. 173.

39stacey, op. eit., p. 147.
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evaluation by the members of the church of one another and for mutual
helpfulness. What Paul vanted to exclude was a judgment from wrong
Premises, as he stated again later (4:1-4). "When the standard is
false, the judgment will be untrue."™0 The word a«fofa‘o:r refers to
those who did not possess the endowment for understanding the gifts of
the Spirit. The W‘Hﬂl/«nk{r who lived out of the real spiritual dia-
logue with God, lived & new life of which the world knew nothing
(Rom. 8:2; 14117; 2 Cor. 3:17; Gal. 5:22ff.).

The Apostle set out his proof in an imperfect syllogism (2:16).
The last proposition of this syllogism was not expressed because Paul
considered it self-evident. Fully expressed, it would go like this:
No one can know the mind of Christ so as to instruct Him. Ve #weymglicel

have the mind of Christ. Therefore, we are those people whom no one can

know so as to instruct them.ul

This verse (2:16) quotes Isaiah 40:13 but the quotation is at

variance with the LXX and the Hebrew text:uz

1 Cor. 2:16 LXX Isaiah 40:13
Ty e Eprw Vodv hypde9 Tig Eyrw polw kvf"au;
o Zek ﬂ'(s"’ﬂ‘ ST; Kai TS woTeT fU/u(iOUA;j"
8?]?'#«!'5 & 4-.,/“4.(35 TR YN

Romans 11:34
L7y J’d\‘a i}’m Yolw k,,u‘:"u’
e‘)‘ 'Z'vf' (l;‘ﬂodﬂof 4&50 g’:‘atﬁ

LI'OCra.ig, 51 LR RAa o g

“IMeyer, op. cit., p. 59.

¥2Rdward Earle Ellig, Paul's Use of the 01d Testament (London:

Oliver and Boyd, 1957), p. 151.
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In the passage from Romans Paul used the quotation to confess that
even he did not understand the mysteries of God. Here Paul used Isaiah
to lead his reamders to the assurance that the secret wisdom has been
made known to those who possess Christ, the Spirit.

Paul substituted the word slede for i¥gus which he has used in
the whole preceding disc:u:asion.“’3 He apparently equated the two terms
here.lm' Ordinarily Paul used the word Jkaj for man when the reasoning
faculty was determinative.us vhen man exercised his judgment and regu-
lated pneumatic experience with a view to practical utility.l"'é If there
was any Greek influence or background for this word in the mind of Faul,
it is safer to assume a Platonic emphasis rather than a Stoic one as
Davies remarks.lw

The expression y.é"f Rqﬂ'zw means the understanding of the Lord
which includes His thoughts, judgments, measures, plans, etc. The
yo&'r K"t"l"‘ is the faculty where these originate and are elabora-

s
48 Bultmann holds the opinion that Paul substituted yoov Kyerov

ted.
for 7¥&oms because he wanted to confirm his statement about the Spirit

of God with the quotation from Is;a.fl.tadn..”'9

l"}Bultmann. Theologzy of the New Testament, p. 211.

Yrevies, op. cit., p. 182, n. 6.
k5stacey, op. eit., p. 198.
%M.. p. 203.

t"?Davies. op. cit., p. 183.

I'l'eMeyer. omn. ﬁ-; Pe 59- .’

49Bultmann, Theology of the New Testament, p. 2074
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This quotation is in the form of a question. The obvious answer
is, "No one knows the mind of God." This negative answer which Paul
expected fitted right into his plan. He intended that such a negative
answer to his question would silence those Corinthians who claimed
special spiritual insight outside of Christ. He wanted to humble those
in the congregation who were attracted to the incipient Gnosticism.?”

Paul closed this section with the phrase #4us & % yoiy z\f"f""""
6?),(0/-:44 . VWhen Paul used the phrase #e0¥ Xee#T3J  he was not only
thinking of the mental faculties with which Jesus was endowed as a man.
He meant that Spirit which dwelt in Christ, who was Himself the Spirit
(2 Cor. 3:17) and the giver of the Spirit.51 This was a confession on
the part of Paul that Christ was God; for this passage from Isaiah
obviously meant YAHWEH.SE But why didn't Paul merely quote the Vels
kv(fOu since Ku;mof meant Christ for him, too? Why did he substitute
*@'“‘3 for Ku‘or’au 7

The answer to this question underlines Paul's specific point of
view,. X(rfro'f had a central position in Paul's entire presentation.
Above everything else, Paul thought of ,\’et"i'ej' in a very special way:
Paul thought of Christ in the express image of the crucified (1:17,23f.,
30; 2:2). Only as the crucified could Christ be preached as the power

and wisdom of Gk:d.-ls3 In the mind of Paul everything was based upon the

50W1lckens. op. cit., p. 95.
5lcraig, op. cit., p. 41.

52811as Andrews, The Mesning of Christ for Paul (New York: Abingdon-
Cokesbury Press, c.l949), p. 127.

53Wilckens. op, cit., p. 95.
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Crucified Christ. Everything he has said concerning the Spirit and the
spiritual knowledge of revelation came down to this: The 72€Zm4 was the
Spirit of Christ, the g'f!'d"(w/t &wov (1:22). The Gnostic point of
view had to be taken to task and any terminology of value had to be put
into the service of the preaching and knowledge of the crucified Christ.su

The true WafusuZrmol , then, were the possessors of the mind of
Christ, TFor their l’u'fr » too, was no different in kind from the sedf
X@cq¥ol . They had the Spirit of Christ (Rom. 8:9,16). Christ was
in them (Rom. 8:10; 2 Cor. 13:5). The true Wa/fuma V1Kol yere 1dsally
one with Him, as it was true that Christ Himself lived in them (Gal.
2:20); the heart of Christ beat in them (Phil. 1:8); and He sovoke in
them (2 Cor, 13:3).%5

Paul could take up all sorts of apparent Gnostic assertions into the
far-reaching accommodation of his argument. He never aimed to "quench
the Spirit" (1 Thess. 5:19). But Paul had to confront the Corinthians
who were attracted to incipient Gnosticism with the Spirit of Christ in
all His fullness. He had to impress them that the only Spirit which
cowld zive real spiritual knowledge was the Spirit of God in Christ.
When the Corinthians misused the evidences of the Spirit to establish
their own concepts of what was spiritual and wice, Paul had to establish
the real specific historical working of the Spirit of Christ. The
specific work of Christ was the crucifixion in which He demonstrated the

wisdom of men to the point of crisis because he showed the foolishness

541vid., p. 96.

55Meyer, op. ¢it., p. 60.
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of all so-called wisdom of men. True Christian wisdom stood the test
only when men's wisdom was shown to be foolish by the work of Christ in
His crucifixion.>®

The converts from paganism came to the knowledge of the true God
by the preaching of the work of Christ. This preaching took place only
because God in His outgoing love had first known them. There was a real
knowledge of God for those who responded to the word of God in Christ.
This knowledge of God, even thought sufficient, was not yet final or
perfect knowledge. In this life knowledge of God was partial knowledge
at best (1 Cor. 13:9). It was knowledge by faith, not yet by sight.
Knowledge of the mind of Christ was sufficient for daily guidance
through faith in Him, Christians had light enough, "a spirit of wisdom
anéd revelation in the knowledge of Him, having the eyes of your heart
enlightened, that ye may know. . . ." (Eph. 1:17f.). Those who were

really guided by God were the truly spiritual.

56Wilckens, op. cit., p. 96.




CONCLUSION

Pauline Christianity was an entirely new entity in its essentials.
It could not be a reconditionsd Judaism; for the Messiah had come to
the Jews and they were unable to accept him., Paul often mused over the
fact that the inability of Pharisaic Judaism to recoznize and receive ;
Christ as the Messiah had prevented the Jawish nation from fulfilling
its destiny, but the fact had to be faced. Judaism did not verceive
the hour of its visitation, and the hisrarchy underlined the failurs by
taking upon itself full responsibility for the Messiah's death.

On the other hand, Paul's message was not taken over from the
Greek culture. The central belief that redemntion was obtained through
Jesus Christ, who took flesh, suffered, and died, was sheer nonsense to
the Hellenistic mind. Greek religion with its anthropomorphic deitiles
anéd its lack of a sense of sin could make nothing of a crucified Messiah.
Greek philosophers would hardly expect to learn anything from an un-
lettered Jew, executed as a common criminal.

Pauline Christianity was therefore a new creation; not Judaism
overhauled, nor a Hellenistic cult purified, and certainly not an uneasy
amalgamation of the two. Paul preached Christ crucified, & new fact in
the religious world based on his personal encounter with the Lord Himself,

Paul does not disparage human knmowledge as such. But he is very
certain that it does not bring men to God. That depends upon God's own
act of redemption in the cross of Christ. Access to God is not through
human philosophy or wisdom but only through the_ historical revelation

of God in Christ.



72

In presenting this message to his hearers, he framed his words and

argument in the thought patterns and words which his listeners would
immediately recognize as a religlous vocabulary with which they were
familiar. Paul did not borrow terms to add some new and unthought of
quality or dignity to the Glory of Christ. He sought to reveal to his
audience, in the people's own language, that which is essential for true
Christian wisdom and spirituality. Paul was complete master over his
vocabulary., Under the influence of his own Christian experience of
Christ, the true Wisdom and Power of God, he molded and subdued terms
even from the apparent religious vocabulary of incipient Gnosticism., He
took over the Gnostic framework and terminology while at the same time
he fought against what the Gnostics were teaching and doing. This was
in keeping with his all-consuming purpose of proclaiming to his hearers
the inexhaustible content of the Christian message.

Ve may conclude, therefore, that Paul did appropriate much of the
language current in his pagan environment, and used it as a vehicle of
expression to convey to his readers the incomparable greatness of Jesus
Christ, the crucified Lord of Glory. There is no reason to believe that
this aporopriation in any way influenced his Christology.

We rejoice that new manuscript discoveries from time to time may
shed new light upon the thought patterns and religious terminology cur-
rent in Paul's day. In fact, this study must be tentative because so
much of what has been discovered already still remains unedited and
unpublished. But whatever does come to light can only serve to focus
attention upon the uniqueness of God's expressed wisdom in the crucified
Christ no matter what terms or framework the chosen apostles used to

convey their inspired message.

Ry A —
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