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FOREWORD 

"It requires little proof to show that the article of justi- 

fication by faith is the central doctrine (articulus fundamental- 

issims, articulus stantis et cadentis ecclesiae) of the entire 

Christian religion; for it is the preeminent teaching of Holy 

Seripture, to which all the sacred truths of the Gospel converge. "1 

All pagan ‘religions, in varying degresas, teach salvation by works. 

The Christian pastor, then, finds that his task is to present to 

his flock this Seriptural truth, that man's salvation comes only 

by faith. And precisely here lies a danger to which every Christ- 

ian minister is exposed, namely, that in his endeavoring to incul- 

cate in his hearers the Scriptural way of salvation, and in avoid- 

ing the paganistic pitfall by which the Gospel of Christ is annul- 

led, he will also neglect to lay enough emphasis on the doctrine 

of sanctification, or, Gotieré telly 4 the doctsine of good works. 

It is very necessary for the Christian minister to constantly 

keep in mind that one of the duties of his holy office is to pre- 

sent to his hearers the entire corpus doctrinae, following the 

example of Paul who was able to confess to the elders of the church 

at Ephesus, "I have not shunned to declare unto you all the counsel 

of God. n& Not only should sanctification and good works be preach- 

ed because it is God's will that the whole body of doctrine be made 

Imown, but also because it is impossible to give a complete exposi- 

tion of justification by faith to the neglect of sanctification, 

since the two are inseparably joined together, as is seen from Ro- 

  

1. John Theodore liueller, Christian Dogmatics, p. S71. 
2. Acts 20:27.
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mans 6:22, "But now being made free from sin, and become servants 

to God, ye have your fruit unio holiness." 

Moreover, Seripture insists that Christian pastors repeated- 

ly urge their hearers to be fruitful in good works. ‘The experi- 

enced preacher St. Paul wrote to young Titus, "I will that thou 

affirm. constantly. that they which have believed in God might be 

careful to maintain good works." 

However, the task of the Christian minister is not so simple 

that it consists merely in making certain that he preaches both 

justification and sanctification. The problem arises, "How is he 

to teach good works properly ?" Indeed, Luther wrote, 

It is not an easy matter to teach faith without works. 
Unless the ministers of Christ are wise in handling the 
mysteries of God and rightly divide the word, faith and 
good works may easily be confused. Both the doctrine of 
faith and the doctrine of good works must be diligently 
taught, and yet in such a way that both the doctrines 
stay within their God-given sphere. If we only teach 
works, as our opponents do, we shall lose the faith. If 
we only teach faith people will come to think that good 
works are superfluous.* 

The problem, then, with which this paper shall deal is this: 

"Qn what basis and in what manner shall a Christian minister urge 

his people to perform good works ?" This shall be seen, first of 

all, from the Bible, both the Old and the New Testaments, the un- 

alterable Word of God, which clearly sets forth the motivation 

for good works. It shall be seen, secondly, that the Scriptural 

motivation is clearly and correctly set forth in the Symbolical 

Books of the Evangelical Lutheran Church. The last section of 

this paper will be devoted to an analysis of sermons and writings 

  

3.. Titus 3:8. 
4. Martin Luther, A Commentary on St. Paul's Epistle to the 

Galatians, edited and abridged by Theodore Graebner, pe 219.
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of the world's great preachers and theologians with the object 

of determining their approach to the Scriptural notivation for 

good works, Although Scripture indicates but a single motive 

for good works, there are nevertheless various methods of pre- 

sentation of this doctrine, and these are demonstrated in the 

works of those who have gone before. Since it is ultimately 

with preaching the motivation for good works that this pauper 

deals, it is'for the most part by a study of sermons that the 

manner of preaching can be discovered. 
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THE PREACHING OF THE GOSPEL AS THE HOLIVE 
’ POWER FOR GOOD WORKS 

I. Introductory and Background Haterlals 

Since the motivation for good works and an analysis of the 

preaching of the same cannot be studied without an alpeuate know- 

ledge of the thhole doctrine of sanctification, it is necessary to 

determine, first of all, exactly what Seripture does teach con- 

cerning sanctification and related subjects. 

Sanctification in General. 

In the wider sense of the term, sanctification includes 

everything which God. does and. has. done to remove man from his 

lost and condemned condition of sin and to make him His own, such 

as conversion, . justification,.renovation, preservation, and, on 

the Day of Judgment, glorification. In its strict,. or narrower, 

sense, sanctification denotes specifically the inward spiritual 

transformation in the regencrate, which is. inseparably Joined 

with justification, as St. Paul points out to the Corinthians, 

"Having therefore these promises br the Gospel} let us cleanse 

ourselves, . « « perfecting holiness in the fear of God." 

In, order to become "renewed in knowledge after the image 

  

1. II Cor. 7:1.  
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of him that created him,"® the. believer must put off the "old 

man," the corrupt nature which constituted the sum total:of his 

being before conversion, and serve-God according: to the inward, 

or "new," man which has been implanted in him in his conversion. 

However, even after conversion the corruption of his nature re- 

mains in the believer, so that he-is subject, that is, inclined 

to sin and he must continually oppose and struggle against the 

"old man." "For the flesh lusteth against the Spirit and the 

Spirit against the flesh: -and these are contrary the one to the 

other."5 Sanctification, then, occurs in the believer when he, 

after the new, or inward, man struggles against his flesh with 

the affections and-lusts"* and resists its carnal desires and 

evil designs, performing instead that which pleases God and 

walking “in newness of life, "5 

It would certainly seem that in sanctification man is doing 

something of his ovm accord. But. this is impossible since man 

is by nature dead in sin and can only be "alive unto God through 

Jesus Christ."6 As God by His almighty power created faith in 

man,’ so also He enables the believer to live a sanctified life 

as the fruit of faith; for, the moment Justifying faith has been 

wrought in the heart by God's Holy Spirit, in the act of regen- 

eration, the same Spirit of God also makes the faith active in 

sanctification. Accordingly, every new spiritual desire which 

  

25 Col. 3:10, 

Se Gal. 5:17. 

4. Gal. 5:24. 

5. Romans 6:4. 
6. Romans 6:11. 
Te Ephe, 1:19. 3  
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the believer has, as well as every new good work which he does, 

is prompted and executed in him through the gracious power and 

operation of God; "for it is God which worketh in you both to 

will and to do of his good pleasure." 

With regard to the struggle of the Spirit ageinst the flesh 

Scripture offers this comfort to the believers, that there is 

spiritual death only when the struggle against the flesh has 

ceased, for "if ye through the Spirit do mortify the deeds of 

the body, ye shall live."9 lioreover, Scripture assures the be- 

lievers that if they adhere to God's Word and thus permit the 

Holy Spirit to work effectually in their hearts, they will, in 

their struggles against the flesh, finally obtain the victory. 

"Nay in all these things we are more than conquerors through Hin 

that loved us."LO 

Although the constant struggle against the carnal nature is 

both difficult and painful since it is directed against the be- 

lievers owm flesh, yet the Apostle's earnest exhortation is to 

be heeded, "Let us run with patience the race that is set before 

us »« « » if ye endure chastening, God dealeth with you as with 

sonse" "It is an important rule of Christian combat to substi- 

tute for the evil impulse and desire of the flesh the corres-= 

ponding holy impulse and desire of the invard man. "11 

Good Works 

Good works coincide with sanctification, since good works 

in the strict Seriptural sense of the term include every desire, 

  

8 Phil. 2:15. 
ane Romans Bee 

e Romans 8:37. 
ll. J. T. Mueller, Ope cit., De 388. 
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thought, word, and deed which a believer does through faith in 

Jesus Christ. Sanctification is never an idle state or quality, 

but a ceaseless activity of love, joy, peace, longsuffering, 

gentleness, goodness, faith, meelmess, temperance, which is the 

fruit of the Spirit.1® sanctification occurs concretely by way 

of the performing of good works, 

However, it is clear from Scripture that good works can only 

be performed. by true Christians whom the Holy Ghost has endowed 

with spiritual powers through faith. . The standard for good works 

cannot be man's own will not the will of other men; for St. Paul 

inquired, "Why, as though living in the world, are ye subject to 

ordinances . . « (which all are to perish with the using;) after 

the comandmonts and doctrines of men 725 Wor can the norm of 

good works be the will of the church, since of its members Christ 

said, "In vain they do worship me, teaching for doctrines the con= 

mandments of men."14 Even the good intentions of men can err, as 

is seen from Jesus! prophecy to His. disciples, "Yea, the time con- 

eth, that whosoever killeth you will think that he doeth God a 

service."-5 The only standard of good works is the revealed Word 

and will of God, as it is stated in I Samuel 15:22.25, "Behold, 

to obey is better than sacrifice, and to hearken than the fat of 

reams, For rebellion is as the sin of witchcraft, and stubborn- 

ness is as iniquity and idolatry. Because thou hast rejected the 

word of the Lord, he hath also rejected thee, "16 

  

12. Gal. 5:22.23. 
15. Col. 2:20.22. 

14, Matt. 15:9. 
15. John 16:2. 
16. gd. T. Mueller, Ope cit., De 404. 
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Why the Christian desires to act in accord with the revealed 

Will of God will be shown in the next chapters of this paper which 

deal with the motivation for good works as it is set forth in 

Seripture. Let it suffice at this point to say that only he is 

able to do good works who has a pure and prevailing love to God, 

and who, as a result, makes it his principle to practice all known 

good because such is the will of God. 

"In acting, the Christian may be conscious of this motive. 

e e « But it is neither possible, nor requisite, that he should 

at all times, and in every action, be distinctly conscious of this 

motive."L7 ‘The Christian will through constant exercise of his 

spiritual powers find it impossible to live in premeditated sin; 

for it has become part of his very nature to do, consciously or 

unconsciously, what is good and acceptable in the sight of God. 

"Whosoever is born of God doth not commit sin; for His seed re- 

maineth in him: and he cannot sin, because he is born of God. nlé 

"Even so every good tree bringeth forth good fruit. . ..A good 

tree cannot bring forth evil fruit, neither can ‘@ corrupt tree 

bring forth good fruit."19 good man out of the good treasure 

of his heart bringeth forth good things."20 

However, the unregenerate man is in a state of hopelessness. 

He is unable to do good works from spiritual motives. From the 

earthly point of view the works of the heathen appear to be good. 

Indeed, St. Augustine called then "shining vices;" but concerning 

the heathen, God pronounces this judgment, "Corrupt are they, and 

have done abominable iniquity: there is none that doeth good. "=1 

  

17. George Christian Knapp, Lectures on Christian Theology, p. 456. 
18. I John 3:9 

19, Matt. 7:17.18. 

21. Psalm 53:1 
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It is impossible for an unregenerate ‘man to do a good work, for 

Jesus said, "Without me ye can do nothing, "22 ‘Luther points to 

the example of Judas to illustrate this, AMONE the Lord and His 

disciples, the kiss’ of greeting ‘was a ‘good work, done with a good 

heart; but the kiss of Judas, also a good work outwardly, was in 

reality evil because his heart was bad.2 

n> 
op 
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n 
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The Christian's Growth in Good Tiorks 

While justification is a single act and cannot be thought 

of in various stages, sanctification is never complete’ in this 

life, but is a gradual development. It is only on this basis 

that St. Paul could admonish the Thessalonians, “The Lord make 

you to increase and abound in love one toward another, and to- 

ward all men."*4 ‘Throughout Scripture stress is laid on the 

quantity of good works, as well as on the quality of them, 

'Seripture multiplies its exhortations and unwearledly repeats 

its admonitions that believers should bring forth fruits of 

faith in abundance. "25 The many Scripture exhortations show 

that due to the "old man" the Christian is still imperfect and 

that the struggle to overcome sin and accomplish good in the 

sight of God is a ‘perpetual effort continuing through his whole 

Lifetime. ‘The life of the believer, then, is the perfecting, 

but not the perfection. Luther indicates this beautifully in 

the foll owing sentence: 

  

22. .John 15:5. _ 
£3. “Whether Soldiers, Too, Can Be Saved," in The Works of 

Uartin Luther, Philadelphia Edition, Volume V, p. 41. > 7 

: ea atian ober 412, See also: II Cor. 8: 25. J. 7. liu er Ope Civey Deo e : e Of 

7.80; Titus 2:14; II Gor. 8:4; Gal. 6:9.10; Eph. 5:16.



This life, therefore, is not righteous, but. growth 
in righteousness, not health, but healing, not being, 
but becoming, not rest but exercise; we are not yet 
what we shall be, but we are growing toward it; the 
process is not yet finished, but it is going on; this 
is not the end, but it is the road; all does, pot yet 
gleam with glory, but all is being purified. 

The Necessity of Good VWorks 

Good works are not necessary for salvation. Scripture 

plainly teaches that salvation is due only to the grace of God 

through the merits of Christ. In order to impress this firmly 

on the minds of believers, Scripture repeatedly uses particulae 

exclusivae, such as "by grace,"©? "through faith,"*6 "not of 

vorks,"29 "by faith,"©° "by his grace," "of grace, "52 "not of 

works, "95 etc. 

However, from the foregoing it cannot be concluded that 

good works are not necessary. On the contrary, Scripture 

speaks of the doing of God's will as a necessity, saying, "We 

ought to obey God rather than men," using the word O&t _ » denot= 

ing that which must be done, referring to the very nature of the 

deed. en 

26. "An Argument <in Defense of All the.Articles of Dr. Mar- 
tin Luther trongly Condemned in the Roman Bull," in The vorks 

of Martin Luther, Philadelphia Edition, Volume III, Dp. SLe 

27. Eph. 2:0. 
28.. Ibid. . 
29. Eph. 2:9. 
50. Romans 1:17. 

SL. Romans S324. 

$2. Romans 4:4. 
33. Titus 5:5. 
34, In the eleventh chapter of Hebrews the words, "by faith," 

and related phrases are repeated twenty-four times in forty ver= 

ses to emphasize and re-emphasize the fact that, "Without faith 

it is impossible to please him: for he that cometh to God must 

believe,.. . e Hebrews 11:6. 

PRITTT ATT MEMORIAL LIBRARY 
CONCORDIA SEMINARY 

Si. LOUIS, MO. 
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The believer must do good works because they are in accord- 

ance with the will of God, who commands, "Be not conformed to 

this world, but be ye transformed by the renewing of your mind, 

that ye may prove what is that good, and acceptable, and perfect 

will of God."55 "mis is the will of God, even your sanctifica- 

tion."55 the will of God is expressed in the commandments which 

He has given us, and which the believer has been enjoined to 

keep by Christ Himself, "If ye love me, keep my commandments, 37 

and by His apostles, "And hereby we do know that we love hin, 

if. we keep His commandments, "55 

Furthermore, it is necessary that the believer do good works 

in imitation of the example of: Christ. Again, the Savior has 

laid down the rule of Christian life, "For I have given you an 

example, that ye should do as I have done to you."©9 Once more, 

"A new commandment I give unto you, That ye love one another; as 

I have loved you, that ye also love one another."40 The Apostle 

John re-echoes this command in the words, "He that saith he abid- 

eth in Him ought himself also so to walk, even as He walked,"41 

Certainly, the sentiment in Scripture is reflected by Dr. Walther 

who wrote, "It would be correct to say: 'Good works are not ne- 

cessary to salvation.’ But I cannot remain on the way to heaven 

1f-I am doing no good works "42 

  

35. Romans 12:2. 
36. I Thess. 4:35. 
37. John 14:15. 
38. I John 2:35. 

39. John 15:15. 
40. gohn 13:34. 

42. C.F. W. Walther, The Proper Distinction Between Law and 
Gospel, p. 56.



The Great Value of Good Works 

Christian good works are to be esteemed hizhly. sSeripture 

furnishes ample reason for this, declaring first of all that 

good works are God's own works in man,4° "For it is God which 

worketh in you both to will ‘and to do of his good pleasure. "44 

Paul, in his Second Epistle to the Corinthians, writes, "Our 

sufficiency is of God. "45 

Furthermore, good works are to be highly esteemed because 

they are testimonies of the faith which the believer has in 

Christe. Jesus Himself said to the "woman yhich was a sinner," 

"Her sins, which are many, are forgiven; for she loved much;" 

and turning to her He said, "Thy faith hath saved thee; go in 

peace."46 the Apostle John confessed, "We know that we have pass- 

ed from death to life, because we love the brethren, "47 

Another reason why. good works should be held in esteen is 

this; they shall be taken into account in eternal life, where 

they are to be rewarded most graciously. It is written, "For 

God is not unrighteous to forget your work and lzbour of Love, 

which ye have showed toward his name, "48 Christ said, "Do good, 

and lend, hoping for nothing again; and your reward shall be 

great, and ye shall be the children of. the Highest, "49 to which 

St. Paul adds yet this promise, "every man shall receive his 

ow reward according to his own labour. "50 

A fourth reason for the high estimate of good works lies 

  

  

43. Je Te Mueller, Ope cit., pp. 418-419. 

44, Phil. 2:15. 
45. 35:5. 
46. Luke 7:47.50. 
47. I John 5:14. 
48. Heb. 6:10. 

49. Luke 6:55. 

50. I Core 5:8.
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in the fact that the belLever no longer belongs to this world 

but already belongs to the kingdom of heaven, even as the Lord 

said, "He that heareth my word, and believeth on him that sent 

me, hath everlasting life, and shall not come into condemnation; 

but is passed from death unto life."5l st, paul bears ‘this. out 

with the words, "Our conversation is in heaven; from whence al- 

so we look for the Saviour, the Lord Jesus Christ."°* 

In conclusion, the doctrine of sanctification can be sun- 

med up as follows: 

1. Sanctification can only follow upon justification; 
hence only a true believer in Jesus Christ can perform good 
works. 

2. Good works are the external means by which sanctifi- 
cation manifests itself in the believer, and are the fruit of 
justification by faith. 

3. The Christian believer is constantly striving to grow 
more fruitful and perfect in good works. 

4. The Christian believer must perform good works in ac- 
cordance with God's command, will, and example. 

5. The good works of Christians are to be highly esteen- 
ed. 

Such is the Scriptural doctrine of sanctification and good 

works. 

It is evident from the foregoing that only a true believ- 

er in Jesus Christ can perform good works and that every true 

believer must perform good works. It is a duty imposed by God 

on every Christian pastor that he urge his flock to the per- 

forming of good works. ‘The primary problem, then, of the pas- 

tor is: "On what basis are good works to be performed ? What 

is the motivation that produces the desire to do the will of 

  

51. John 5:24. 
52, Phil. 3:20. 
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God ? VWhat is 1t about the Christian that makes it impossible 

for him not to do good works ? On what shall I base my ser- 

mons concerning the keeping of the commandments and the living 

of a sanctified life ?" The answer to these questions can 

come only from the one true source of Christian doctrine, Holy 

Serlpture, for it is written, "All Scripture is given by in- 

spiration of God, and is profitable for doctrine, for reproof, 

for correction, for instruction in righteousness: that the 

men of God may be perfect, thoroughly furnished unto all good 

works. nS 

The following chapters, therefore, will be an analysis of 

the Seriptural motive for good works. In these chapters shall 

be seen the one priceless possession which belongs to every 

child of God and which alone enables him to perform that which 

is pleasing and acceptable in the sight of God. 

a Sly APES POET TOO 2 ES 

53. Ii Tin. 3:15-17.



II. Examples of the old testament presentation 
of the Motivation for Good Works 

the Christian ninister who approaches his duty of oxpound~ 

ing Seriptural. doctrine with the attitude that it must first ba 

brought up to date ignores the fact thet the intangible, essen- 

tial features of human life do not vary from one ege to snother. 

The man of today is actueted by the same motives as was the an= 

cient Esgyption. It is for this reason that any literature 

which portrays the imer workings of the heart, no matter how 

carly it was written, retains its fascination for all succecd= 

ing ages. hat is true of secular literature is also true of 

Holy Sexipture. Henee, there is no Christian minister who is 

nore Likely to ‘speak timely sexaons than he who corseioentLously 

draws effectively on Scripture'as his souree. Much of the New 

Testancnt is intended. to. show that the attitude of the soul to- 

ward God is practically and essentially the same in’ every agee 

Thus Paul, for instance, declares that Abraham's faith was the 

sane as the faith of the Christian today.+ 

There are some ‘theologians, however, who have a small op= 

inion of the Old Testament, thinking of 1% as being addressed 

to Jewish people only, and containing stories of past times 

whieh are nov out of date.” Jesus sald, “Search the Geriptures 

» e « for they ave they which testify of me." Christ, then, 

must be read into the Old Testament. It centers about Hin, and 

  

1. Romans 4:1-25. 
Re Origen gg Jexrone especially fostered this idea. . 
Se John we e 7 
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without Him has no meaning. With this in mind, it is possible 

to proceed to an analysis of. the motivation for good works as 

found in the Old Testament, beginning with the first hooks of 

the Bible. , 

The Motivation as Found in the Pentateuch 

The five books of Hoses contain much "iJew Testament theo- 

logy." Genesis is made up almost entirely of illustrations of 

faith and unbelief, and the fruits that each bears. It is al- 

most a Gospel-book. Deuteronomy, likewise, contains nothing 

else than faith toward God and love to one's neighbor, for, in 

reality, all God's laws come to that.4 

As shown in the previous chapter, good works can only flow 

fron faith, --can only be done by a true believer in Christ. 

The faith of the Old Testament believers was no differant from 

the faith of a Christian today. It consisted of reliance upon 

the promises of God which directed the believer to the Messiah 

who would redeem mankind. It was an active principle in the 

life of each Old Testament believer by which he appropriated to 

hinself the gracious promise of the Coming One. Faith can only 

be justifying faith by virtue of its object, Jesus Christ, the 

promised Messiah of the Old Testament. On the promised Hessiah 

Hoses based his exhortations to love and "fear" God and walk in 

His ways -- The Hessiah was always before the eyes of the Jewish 

believers and the object of their chief desire. The promise of 

the Hessiah sustained them in difficult situations and the hope 

that He would soon come kept them from despair. Ho doubt, the 
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4. “Introduction to the 01d Testament," in The Works of Mar- 

tin Luther, Philadelphia Edition, Volume VI, PDe 469-570. 

e Deute 10:12.135. 

e
e
u



S
e
e
.
 o
o
 

14 

coming Deliverer provided the topie of many conversations and 

still more quiet meditations. ‘ 

A close analysis of the Old Testament concept of the "fear 

of God" is necessary.to an understanding of. the motivation for 

a godly life. The term commonly. used for "fear" is Are de- 

noting all kinds of fears. . However, when #324. is coupled 

with the name of.God, in expressions such as these mi Ty 

HERE , Wine snp, Made ARI, tw nxXP', 

it takes on a more specific meaning.© 

The term "fear of God," expressed in the original by #23; 

appears a very great number of times in the Old Testament and is 

regularly an attitude aseribed only to a child of God. Even the 

liessiah Himself is described as having this "fear of God."? 

While heathen are described at times as being afraid of Je- 

hovah, they are nevertheless characterized as lacking the "fear 

of God." Lack of this "fear" is. regularly included in the des- 

cription of a gross sinner. _This.brings to light one more. char- 

acteristic connotation of the temm “% ; namely, the moral and 

ethical conduct which:is so unmistakably. connected with expres- 

sions in which *}33 has the name of God as its object.6 "This 
  

association of fear :and. conduct. is so common .that it can safely 

be termed a constant, and,the conclusion is warranted that this 

fear of God 1s never without motal implications. "9 

Hence, the "fear of God" is repeatedly used.as a basis or 

motivation for keeping the conmandments.of Goa? Examples are 

  

6. H. 0, A. Keinath, "The Term ‘lear of God' in the Old Tes- 

tament," in Concordia Theological Monthly, XIX, (Feb., 1948), 
De We 

T.° is. 11:5. 

8. He 0. A. Keinath, op. cite, p. 96. 
9. [bid 

10, Teve 25:17.36.43; Deut. 5:29.
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given of people who served God in. "fear." ‘The midwives in 

Egypt "feared God and did not as: the king of Egypt commanded 

them but saved the men children alive."1l joses also speaks of 

men of truth . « « such as’ fear God .'. . hating covetous= 

ness."18 after Noses had received the Ten Commandments from 

God, he came down from the mountain and exhorted the people, 

"Fear God. . « that ye sin not. n lS 

That. "the fear of God" does not mean to be frightened of 

God, but that it is closely connected with‘lLove, can be seen 

from passages which speak of fear and love as existing togeth- 

er. Throughout the sixth chapter of Deuteronomy, for instance, 

Moses uses the terms 'fear" and "Love" interchangeably as mo- 

tives for the keeping of the commandments. In Deuteronomy 10: 

12 he uses them synonymously, "And now Israel, what doth the 

Lord require: of thee, % to fear the Lord thy God, to walk in 

all his ways, and to love him, and to serve the Lord thy God 

with all thy heart and with all thy soul." Furthermore, Hoses 

dnneineed "Me Lord your God proveth you, to know whether ye 

love the Lord your God with all your heart. and with all your 

soul. Ye shall walk after the Lord your God, and fear hin, 

and keep his commandments. "14 Here is the indication that love 

comes before "fear" and is proven by "fear, " 

However, love to God must not be thought of as being with- 

out basis. On the contrary, it is clearly pointed out that love 

to God flows from His love to all mankind. The eighth chapter 

of Deuteronomy depicts God's fatherly love very beautifully, 

  

ll. Eke Ls 17. 

12. Ex. 18: 21. 

13. Exe 20:204 
14. Deut. 13: Sn4e
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applying it especially to Israel. There Moses reminds the He= : 

brews that God's Love is manifest in His guiding them. to the 

Promised Land=? and in His having delivered them from their 

bondage in Egypt.46-He reminds them also of the goodness and ~ 

mercy which the Lord showed unto them as they journeyed to 

the Promised Land; namely, feeding them,17 clothing them, and 

preserving them: from illness as a result of the long journey 28 

For all this‘ they should Love the Lord, and in thankfulness, 

fear Him and walk in His ways,+9 for it was He who loved them 

as a father loves his sons”? 

lioses again and again based his exhortations to walk in 

the way of the Lord on God's love shown in bringing Israel out 

of Egypt.*1 God Himself, at the time when He issued the Ten 

Commandments, referred to the same occurence as a basis for 

keeping the commandments.** Israel had been separated unto 

God because it had found grace in His sight. 

Moreover, most important of all, God's love to mankind 

is showm in His promise of a Messiah, a Deliverer. Although 

this love from God and the love due to God are frequently not 

directly connected together, they are the two themes of the 

whole 01d Testament, and their interrelation cannot be denied. 

Genesis 18:18 and 19 does clearly connect the two themes, --in 

  

15. Verses 1, 7, 10, and 19. 
16. Verse 14. 
17. Verses 3 and 16. 
18. Verses 4 and 15. 
19. Wereess6 and 11. 
20. Verse 5. 
21. Leve 11:44-47; Numbers 15:59-41; Deut. 50:2.5.6.19. 
22. Ex. 20:2. 
236 rx. 35:16; LevVe 20:26.
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the example of Abraham. ‘The Lord Himself says, "All the nations 

of the earth shall be blessed in him. For I lmow hin, that he 

will command his children and’his household after him, and they 

shall keep thé’ way of the Lord." In Deuteronomy 15:17 the same 

sentiment is expressed. 

Thus it is seen that the Pentateuch is made up almost en~ 

tirely of illustrations of faith and the fruit it bears, sepera- 

tion from evil and love toward God and toward one's neighbor, 

and also illustrations of unbelief and the fruit it bears, hat- 

red toward God, separation from Him, resulting in selfishness 

and ayilaoing: 

Other Historical Books of the Old Testament 

The motivation which characterizes the books of Moses 

runs throughout the other historical books of the 01d Testa- 

mente Several new illustrations and thoughts are brought in, 

but the picture of God as a Seeking God who delivered His people 

time and again remains the same. The mercy of God shown in His 

grace to a people who often rejected Him is even more evident 

among these than in the Pentateuch. He did not remove from the 

Hebrew people the hope of the promised Messiah although they of- 

ten were unappreciative of His love toward then. 

However, there were always some in Israel who perceived 

God's love and loved Him in return and sought to do Iiis will. 

Among these the most faithful perhaps was’ Hoses' successor, 

Joshua, who exhorted the people to faithfulness in welicing in 

the way of God's commandments and himself set. the example for 

them to follow. After recalling to the minds of the assembled
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Israelites the many acts of love that God had shown toward then, 

he uttered the familiar words: 

Now therefore fear the Lord, and serve him in sin- 
cerity and in truth: and . . . choose you this day 
whom ye will serve . . . but as for me and my house, 
we will serve the Lord. 

And the people answered and said, God forbid that we 
should forsake the Lord to serve other gods; For the 
Lord our God, he it is that brought us up and our fath- 
ers out of the land of Egypt, from the house of bond= 
age, and which did those great signs in our sight, and 
preserved us in all the way wherein Weoyent, and among 
all the people through whom we passed. 

Solomon, too, often exhorted the people to faithfulness to 

  

the commandments of God. He, too, reminded them of the goodness 

of the Lord and urged them to follow His example. He added an- 

other reason for leading righteous lives when he pointed out the 

results which follow such: 

The Lord our God be with us, as he was with our 
fathers: Let him not leave us nor forsake us: that 
he may incline our hearts unto hin, to walk in all 
his ways, and’ to keep his commandments, and his stat- 
utes, and his judgments, which he commanded our fath- 
erse « « « That all the people of the earth may kngy 
that the Lord is God, and that there is none else, 

This very same thought was expressed by the Savior Himself in 

the Sermon on the Mount: "Let your light so shine before men, 

that they may see your good works and glorify your Father which 

is in heaven. "£6 

David perhaps more than any other man in Old Testament his- 

tory after Abraham, felt keenly the importance of the Promise 

which God had given. He spoke much of the Coming One and he re- 

alized what unbounded love God has for man that He should deliv- 

er man from the power of death. ‘The delights and praises, the 

  

24, Joshua 24:14-16. 
25. I Kings 8:;57-60. 
26. Hatt. 5:16.
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assurance and thankfulness, the inner dynamic conviction which 

urged David to produce his beautiful exhortations to a godly 

life, can be best seen in the psalms that flowed from his heart. 

The Poetical Books of the Old Testament 

Among the poetical books of the Old Testament, the Psalms 

are by far of the greatest importance. The book of Psalms can 

almost be called a "New Testament book in the Old Testament," 

for a complete "New Testament theology" can be set up from the 

Psalms alone. In places it seems that David, as well as some 

of the authors less well lmown, was Looking backward upon the 

arrival of the Messiah ‘dastead of forward to it. Often the 

very spirit of the authors is that of a Paul or of a John. 

So, also , there is found in the Psalms a treatment of 

sanctification which, so far as contents are concerned, could 

almost be called Pauline. The Psalms, more than any other 01d 

Testament book, declare ‘the love of God for man, as evidenced 

in His mercy and lovingkindness of providing a Deliverer. The 

Psalms likewise speak more of the resultant love of man to God. 

lioreover, ‘the Messiah Himself is more evident in the 

Psalms than*in’any other Old Testament book. The Messiah is 

the center of all, the motivation for alle It is the promise 

of the Messiah that calls forth love to God, and it is the 

knowledge of the Messiah's work that engenders the keeping of 

God's commandments. 

Hence, the foremost of the Psalmists, David, was given by 

divine inspiration of God’ the special privilege of envisioning 

the kingdom of the Promised One. Although David describes the
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kingdom of Christ at length and Christ's work in great detail, 

that which he points out as most characteristic of Christ's 

kingdom is: righteousness, which flows out of the love of God's 

law, :which, in turn, flows from a knowledge of God's love. 

Therefore, he exclains: 

Bless the Lord, 0 my soul, and forget not all his. 
benefits: who forgiveth all thine iniquities; who 
healeth all. thy diseases; who redeemed thy life fron 
destruction; who crowneth thee with lovingkindness 
and tender mercies. . .. He hath not: dealt with us 
after our sins, nor rewarded us according to our in- 
iquities. For as the’ heaven is high above the earth, 
so great is his mercy toward them that fear hin.” 

I acknowledged my sin unto thee, and mine iniqui- 
ty have I not hid. I said, I will confess ny; trans- 
gressions unto the Lord; and thou forgavest the in- 
igquity of my sin. Selah. .For this shall everyone 
that is godly pray unto thee in a time when thou 
mayest be found. : 

The goodness of the Lord, then, consists in forgiveness 

and salvation. And it.is through the forgiveness of sins that 

@ new heart is ‘created in man, --a heart that is sorrowful over 

sin and earnestly endeavors to walk in the way of God's command- 

mentss 

Have mercy upon me, O God, according to thy lov- 
ingkindness; according unto the multitude of thy 
tender mercies blot out my transgressions. « « . 
Create in me a clean heart, 0 God; and renew a 
right spirit within me. . « « Restore unto me the 
joy of thy salvation; and uphold me with thy free 29 

spirite {hen will I teach transgressors thy ways; 

Blessed is he whose transgression is forgiven, 
whose sin is covered. Blessed is the man unto 

whom the Lord imputeth not iniquity, and in whose 

spirit there is-no guile.90 

  

27. Psalm 103:2-4.10.11. 

28. Psalm -52:5.6. ‘ 
£9, Psalm 51:1.10.12.15. 
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Such a one is he that belongs to Christ's kingdom. He 

does not obey God's law from fear of punishment, but, out of 

pure love and gratitude he actually delights "in the law of the 

Lord; and in his law doth he meditate day and night."5l Because 

he finds pleasure in doing God's will, he "shall be like a tree 

- « « that bringeth forth his fruit in his season."°£ Indeed, 

"the steps of a good man are ordered by the Lord: and he de~ 

lighteth in his way. . . . The lawof his God is in his heart; 

none of his steps shall slide."55 ! 

the delight of the godly man in doing the will of the Lord 
as it is expressed in His commandments is portrayed most beau- 

tifully in the one hundred nineteenth Psalm. This Psalm is a 

poem of happiness, love, delight, gratitude, peace. ‘The Psaln- 

ist writes: "I will run the way of thy commandments, when thou 

shelt enlarge my hearte « « »« make me to go in the path of thy 

commandments; for therein do I delight. "34 He does not say, 

"Yhen thou frightenest me with the curse of the law, and 

threatenest destruction upon me, I shall keep thy commandments. " 

On the contrary, the Psalmist expects to keep God's command- 

ments because his heart has been comforted. that he says is 

this: "Because Thou, 0 God, receivest me into Thy grace, there- 

fore, because of this gracious act of Thine, I conceive a love 

for Thy commandments. As long as my sins are still unforgiven, 

I cannot love Thee and thy commandments; no, I hate Thee. But 

as soon as I have been pardoned, J have obtained a new heart 

and gladly quit the world, for I find with Thee something bet- 

  

Sle Psaln 1:2. 

32. Psalm 1:3. 
33. Psalm 37:25.51. 
34. Verses 32 and 35.
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ter than what the world can give me."5 tat is the sun of all 

the Psalms. 

Anong the poetical books of the 01d Testament, the Proverbs 

of Solomon, like the Psalms, instructs the godly man in right- 
eousness. Luther calls Proverbs "9 hook of good works, for in 

3% he [soonon] teaches us how to Lead a good life befors God   
ani the world.""5 vhe contents of the book can be summed up in 

the words, "The fear of the Lord sists nX£ 271) 4s the be~ 

ginning?? of Imowledges but fools despise wisdom and instruce 

tion."8 this is further echoed in the words: “Trust in the 

Lord with all thine heart; and lean not unto thine own under= 

stonding. In all thy ways acknowledge hin, and he shall direct 

thy paths. Be not wise in thine ow oyes: fear the Lord [at a1 

TAX K. neh) and depart from evil."59 421 moral. virtues cons 

alone from God. “The preparations of the heart in man, the an= 

swer of the tongue, is fron the Lorde « e « the Lord hath nade 

ali things for Himself. « « « By mercy and truth iniquity is 

purged: and by the Zenz of the Loza [tL TT} DX Y2F-I] mon 
depart fron evile n40 on tho ahove passage it is also pointed 

out that the forgiveness of sins comes by the merey of God. 

This merey of Goa calls forth in man the desire +o depart fron 

evil because they fear the Lord. ‘the "fear of the Lord," as 

pointed out previously, is that attitude of a child of God 

which denotes both reverence and love. ‘this is the theme of 

  

35. Ce elt e Walther, Ope Clie, PPe 90-91. 

36, “Preface to the Looks of Solomon," in ‘the Woxks of Mar- 

tin Tuther, Philadelphia Edition, Volume VI, pe 059. ar 
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the whole book of Proverbs. 

The same theme also runs through the book of Ecclesiastes, 

which Solomon himself sums up in the words: 

Fear ia Joy (Gece tend esp itil iccmeeniecntan tock 
this is the whole duty of man. © For God shall bring 
every work into judgment, with every secret_thing, 
whether it be good, or whether it be evil.4L 

The Prophetic Books of the Old Testament 

It is evident that in the Old Testament the law served a 

dual purpose. It was primarily given to man as the revealed 

will of God. It showed man what God required of him, and guid- 

ed the man who was anxious to do the will of God. On the other 

hand, the law breathed out threatenings and destruction against 

whoever might be perverse enough to defy the will of God. ‘Thus 

the prophets, after whom Christian ministers today might well 

pattern themselves, preached the law in order to show sin to 

those whom they wished to convert. They also preached the law 

to those who had strayed and needed correction. After the chas- 

tisings of the law had taken effect, and after the hearers felt 

their sins and sorrow over their rejection of Jehovah, the pro- 

phets preached comfort to the poor sinners and recalled to 

their memory the riches of God's mercy in providing a Deliver- 

er from sin and death. 

The prophetic books of the Old Testament are filled with 

exhortations to live righteously. The chief content of their 

message is a warning to return unto the Lord and live in accord= 

ance with His will. However, before a righteous life can be 

  

41. Eccl. 12:15.14. 
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lived, there must be faith in the heart. "Therefore thus saith 

the Lord God, Behold, I lay in Zion for a foundation a stone, 

a tried stone, a precious corner stone, a sure foundation, he 

that belicveth shall not make haste,"4* that is, he that believ- 

eth shall not be dashing to and fro searching in vain for an 

escape.*° In like manner Isaiah werned Ahaz of unbelief with 

the words, "if ye will not believe, surely ye shall not be es- 

tablished, "44 for, "the just shall live by his faith."45 

It is only faith.that recognizes sin and turns from it. 

It is only faith that renews the heart to love God and desire 

to do His will:."Repent ye, and turn yourselves from-eall your 

transgressions; so iniquity shall not be your ruin. Cast away 

from you all your .transgressions, whereby ye have transgressed; 

and make you a new heart and a new spirit: for why will ye die, 

© house of Israel 946 

The Lord told Israel that a heart filled with love is 

what He expects from all men. ."I have loved you, saith the 

Lord, yet ye say, wherein hast thou loved us ? . « « & son 

honoureth his father, and a servant his master; if then I bea 

father, where is mine honour ? And if I be a master, where is 

my fear 7"47 The love which characterizes God is the love by 

which He has delivered sinful man, "Yea, I have loved thee with 

an everlasting love: therefore with lovinglkindness have I drawn 

thee, "48 

  

42. Is. 28:16. 
43. Job 18:11. 
44, Se 139. 

45. Hab. 2:4. 
46. Ezek. 18:50.31. 
47. Hal. 1:32.66 } 

48, Jere 31:3.
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Moreover, since it is God's love that has prepared salva- 

tion for. sinful man,: God expects love in return for the mercies 

He has shown. The outward sacrifices He commanded in the 01d 

Testament were of no avail in themselves. It was the heart of 

the man who sacrificed which made the offerings efficacious. 

The Lord’ said to the people, "For I desired mercy and not sacri- 

fice; and the kmowledge of God more than burnt offerings."42 Be- 

cause Israel performed these functions mechanically, and lived 

contrary to the very spirit of the sacrifices, the Lord said, 

"I hate, I despise your feast days, and I will not smell your 

solemn assemblies. Though ye offer me burnt offerings and your 

meat offerings, I will not accept them: neither will I regard 

the peace offerings of your fat beasts,"50 

The prophets became alarmed over the mechanical carrying 

out of God's law. They saw that the sacrifices were a mockery 

of God. For this: reason they continuously urged the people to 

set their hearts aright with God first, and: then, rejoicing in 

God, to do His will. National repentence was necessary. The 

prophets faithfully carried the words of the Lord to the people 

and pleaded with them to reform their hearts: 

Therefore also now, saith the Lord, turn ye even to 
me with all your heart, and with fasting, and with 
weeping, and with mourning: And rend your heart, and 

not your garments, and turn unto the Lord your God: 
for he is gracious and merciful, slow to anger, and of 

great kindness, and repenteth him of the evil. I\iho 

knoweth if he will return and repent, and leave a 

blessing behind him; even a meat gi fering and a drink 

offering unto the Lord your God ? 

No matter how large the offering might be, nor how dear its va- 
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lue, nor how worthy the deed, to the’ Lord it means nothing at 

all if the proper motivation is' lacking from the heart; 

Will the Lord-be pleased with thousands of rams, 
or with ten thousands of rivers of oil ? Shall I give 
my rirstborn for my transgression, the fruit of ny 
body for the sin of my soul ? He hath shewed thee, 0 
man what 1s good; and what doth the Lord require of 
thee, but to do asuly ‘and to love mercy, and to walk 
humbly with thy Goa 702 Ane) 

The prophet Isaiah not only condemned the thoughtless sac- 

rifices of the self-righteous Jewish people; but he even substi- 

tuted a different concept of the sacrifices which they should 

make, --one which would be sure to draw its origin from the 

heart: 

fo what purpose is the multitude of your sacri- 
fices unto me ? saith the Lord: I am full of the 
burnt offerings . . . I delight not in the blood of 
bullocks . . . Bring no more vain oblations;- in- 
cense is an abomination unto me; .. . it is iniqui- 
ty, even the solemn meeting. . . . Your appointed 
feasts my soul hateth... . . I am weary to hear them 
e e e when ye make many prayers, I. will not hear; 
your hands are full of blood. Wash you, make you 
clean; put away the evil; learn to do well; seek 
judgment, relieve the oppressed, judge the father- 
less, plead for the widow. Come now, and let us 
reason together, saith the Lord: though your sins 
be as scarlet, they shall be white as snow; tho 
they be red like crimson, they shall be as wool. 

Recurring again and again in the Old Testament, one hope 

seems to be of great comfort to the prophets themselves. That 

hope was the knowledge of the coming Messiah. The prophets 

foresaw the Kingdom of the Messiah, with all its glory, extend- 

ing to all corners of the earth. They foresaw how He would es- 

tablish a chosen people, blessed beyond their greatest expecta- 

tions. Moreover, the prophets foresaw that the true members of 
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Christ's Kingdom would be an holy nation, dedicated to serving 

the Lord, with Whom they would live in peace and righteousness 

forever. They wrote their descriptions of the Kingdom zealous- 

ly, in glowing words: 

Behold, a king shall reign in righteousness, and 
princes shall rule in judgment .. . the liberal de- 
viseth liberal things and by liberal things shall he 
stand.o4 . . . Then judgment shall dwell in the wild- 
erness, and righteousness remain in the fruitful 
field. And the work of righteousness shall be peace, 
and the effect_of righteousness, quietness and assur- 
ance forever,°° 

An important truth about. Christ's Kingdom is that it would 

include all nations. ‘hey. would all worship the Lord and walk 

in His ways; 

But in the last days it. shall come to pass, that 
the mountain of the house of the Lord shall be es- 
tablished in the top of the mountains, and it shall 
be exalted above the hills; and people shall flou 
into it. And’many nations shall come and say, Come, 
and let us go up to the mountain of the Lord, and to 
the house of the God of Jacob; and he will teach us 
of his ways, and we will walk in his paths: for the 
law shall go forgh of Zion, and the word of the Lord 
from Jerusalen. eo 

In summary, the prophetic writings contain two main themes 

which run throughout. One is this; things have never turned 

out well for the person who has despised God's law, even though 

he was a mighty King or outwardly the most holy creature alive. 

God is an angry judge to the godless and proud, and no one, 

however mighty or however wise he may be, can escape God's 

judgment. On the other hand, no one who has relied on God's 

promises and comforts has been deserted, even though he might 

be miserable and despised of men, for God is a gracious Father 
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to the poor and believing. 

The Old Testament, then, primarily approaches the motivation 

to good works from two viewpoints. Negatively, it.shows that 

a life of hypocrisy with an outward covering of the works of 

the lew is, and only can be, a life of sin, Positively, it pre- 

sents the law in such a way that, in demanding the impossible, 

it shows man his shortcomings and the terror of sin end result- 

ing death, and causes him to throw himself upon God's mercy and 

long for the Promised Messiah. Because of God's grace in pro- 

mising the Messieh, the Old Testament true believer willingly, 

out of love and gratitude to God, performed the deeds of the law, 

--true good works in God's sight. The Old Testament requirenent 

for good works was that they be done willingly, not as mechanic- 

al fulfillment of God's demands, but as a loving desire to do 

His will, for, . 

where there is unwillingness, there can never be a 
good work. For what is not done willingly is not 
good, and only seems to be good. Consequently, all 
the laws cannot make one really pious without the 
grace of God, for they can produce only dissemblers, 
hypocrites, pretenders, and proud saints, such as 
have their reward here and never please God. Thus 
He says to the Jews, Malachi i: 7 "T have no pleas- 

ure in you; for who is there among you that would ey 
en shut e door for me, willingly and out of love ?" 
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III. Examples of the New Testament Presentation of the 
: Motivation for Good Works 

In contrast to the ariving 7 compelling, threatening spirit 

of the Old Testament, a kindly presentation of the benefits of 

Christ characterizes the New Testament. To the New Testament 

believer there is no law given to enforce righteousness, be- 

cause the believer is already righteous and saved by faith in 

Christ. He needs nothing mores He is compelled to keep no 

works of the law. indeed, Luther says, 

Nay, if faith is there, he cannot hold himself 
buekg he shows himself, breaks out into good works, 
confesses and. teaches this Gospel before people, 
and risks his life for it. lverything that he lives 
and does is directed to his neighbor's ‘profit, in 
order to help him, not only to the attainnent of 
this grace, but in body, property and honor. He 
sees that this is what Christ has done for hin, and 
he follows Christ's example. 

Special attention must be paid to the particular quality 

of New Testament faith. It had a solid foundation of definite 

belief, It was characterized by a realization of the reality, 

righteousness, and love of God. -It emphasized.the awfulness 

of sin, the need for repentence, the reality of forgiveness, 

the power of prayer, and the: presence of the Holy Spirit. The 

faith of the New Testament is clear and confident.. "Nebulous 

thinking and hesitant affirmation never could have produced 

the zeal and faithfulness of the Primitive Church. People do 

not face severe opposition and persecution for a curious pos- 
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sibility."® the New Testament faith was a total dedication of 

one's self to God. It made no ‘reservations, but placed the 

whole man at the disposal of the gracious (od. -Hence, the be- 

liever lived a changed life. The will of God was his standard 

of action, not because of the sovereign command of God, but be- 

cause. unreserved service to God was the highest privilege that 

life could offer.: “What Jesus sought was to draw men into a 

fellowship of purpose with God which would place the life in 

tune with the Divine Spirit and put it at the disposal of God's 

cause."© From Christ's own words which He spoke while on earth 

the motivation for good works can be studied. 

Jesus! Presentation of the Hotivation for Good Works 

Throughout Jesus! teaching it is evident that the exist- 

ence of good works is determined solely by the inward man, or 

the heart, for it is only “out ‘of the heart" that a good man 

brings forth that which is good.* Likewise, also, "out of the 

heart proceed evil thoughts, murders , adulteries, fornications, 

thefts, false witness, blasphemies, "® The condition of the 

heart is the determining factor whether a deed is good or bad. 

The hidden contents of the hearts of men show themselves in ac- 

tion. Hence, God does not judge men by their outward deeds, 

but He looks into their hearts. "God knoweth your hearts: for 

that which is highly lestecnad among men is abomination in the 

sight of God. n6 this standard of judging works, as has been 

pointed out, was evident in the Old Testament. Jesus alluded 
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to one of the Old Testament passages? when He reproved the 

Pharisees, "But if ye had'lmown what this meaneth, I will 

have mercy and not sacrifice, ye would not have condemned 

the guiltless."6 

The existence or lack of faith is the factor which de- 

termines whether a heart is able to produce good works or not. 

The woman who came to Jesus’and anointed Hin with the alebas-= 

ter box of ointment was accused of waste, but Jesus, becholding 

her faith, said, "She hath wrought a good work on me."9 Jesus 

over and over again emphasized that whetsoever is done in 

faith is good in the sight of God.’ "He that-doeth truth con- 

eth to the light, that his deeds may be made manifest, that 

they are wrought in God."L0 

Moreover, since Jesus depicted as righteous those works 

which proceed from faith,:Ie'also condemned as worthless all 

external acts: of righteousness which do not spring from faith. 

Thus, He spoke concerning the Jews, "This people draweth nigh 

unto me with their mouth and honoreth me with their lips, ~ but 

their heart is far from me." ‘hose deeds which are not done 

in faith have their source in selfish desires from man's car- 

nal nature, --desires for honor and admiration, as the Lord 

declared, “Woe unto you, Pharisees : for ye tithe mint and 

rue and all manner of herbs, and pass over judgment and the 

love of God. "12 

Even the smallest acts of man, though of little or no value 
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from the earthly point of view, if it is prompted by faith in 

the true God, has value in His: sight. According to Jesus" own 

pronouncement, the poor widow who cast only two mites in the 

temple treasury gave more than ell the others who cast in of 

their abundance, because hers was a spirit of faith and her mo- 

tive was love to God.15 

Here, then, is the summary of man's relation to God which 

produces good works, namely, love, --love which mounts to God 

in gratitude for tis mercies, love which so fills the heart 

that it unconsciously expresses itself. hen Jesus was asked 

by one of the seribes, "Which is the first commandment of all ?" . 

He replied, "Thou shalt love the Lord, thy God with all thy 

heart, and with all thy soul, and with all thy mind, and with 

all thy strength; this is the first commandment. And the se- 

cond is like, namely this, Thou shalt love thy neighbor as thy- 

self."14 this shows that Jesus summarized the fulfilling of 

the law as direct love to God Himself coupled with love for all 

His creatures. "That idea of love to God. certainly corresponds 

to the childlike relation which, according to Jesus, should be 

cherished by men to their heavenly Father. That idea emphatic- 

ally indicates the moral inwardness of man's due attitude to 

the will of God, in contrast with mere external worship — a 

mere servile obedience, "15 

Jesus was! fond of using the illustration of a. Father-son 

relationship between God and man. -He portrayed God as a grac- 

ious and compassionate Father who provides for His children, 
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forgives them, protects them, and delivers then. In return, 

He urges that the children express love and gratitude ‘to their 

Father, seek always to do His will, and strive to be like Hin. 

The Semitic concept of "being a son" expressed likeness as 

well as kinship.+® God's children are to be like Hin, are to 

possess a warm and personal love toward Him, which exercises 

itself in walling in His ways. 

Since God, as a Father, is filled with love toward men, 

He is pleased with their love toward one another. Love to 

fellow-men is an essential. characteristic of a child of God, 

for, as God is the one Father of ell balieyers, so all are 

brethren .-? In God's. fatherly love to man can be found the 

constraining motive for man's love to his fellow-men. Since 

God's love is universal, men are to love all their fellows, 

freely and forgivingly, even their enemies, that they may be 

the children of their Father which is in heaven.® 

Service to fellow-men.is the real proof of love, for 

love expresses itself in action. Jesus did not require a 

sentimental affection, but He considered practical minister- 

ing to others as the real proof of love. He Himself set the 

example which believers.are to follow. One example of His 

ministering love is found in Ilis washing the disciples' feet. 

The Lesson which Jesus taught by this humble service of love 

He expressed in the words, “If I then, your Lord and ilaster, 

have washed your feet; ye also: ought to wash one another's 
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feet. For I have given you an example, that ye should do as 

I have done to you. nL9 Jesus not only set the example for 

His followers to imitate, but by pointing out His own great 

service, He indicated the entirely, devoted character of the 

love which He sought in all men, "Greater love hath no ao 

than this, that a man lay dom his life for his friends."”° 

At the same time He also pointed out the gratuitous charec- 

ter of that love, "Ye have not chosen me, but I have chosen 

you and ordained you, that ye should go and bring forth fruit, "=1 

A love which is fruitful in good works will not only ful- 

fill those obvious needs of others which it cannot avoid, but 

it will be quick to gratify even the unuttered requests and 

desires which arise. That is what Jesus meant by the precept, 

"£11 things whatsoever ye would that men should do to you, do 

ye even so to them, "*% : 

It can be said that Jesus! vhole teaching of the motiva- 

tion for good works is summed up in the words, "This is my 

commandment, that ye love one another, as I have loved you, "= 

for what good work can there, be that is not included in the 

command of love ? Jesus' love denotes humility, patience, 

gentleness, mercy, faithfulness, faith, kindness, peace, 

obedience, self-control, chastity, serving, giving, and all 

the other attributes of love which the Holy Spirit has 

taught in Scripture. Since good works consist in doing the 

will of God as expressed in His commandments there can be 
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no good work outside of love.“4 

The teachings of Jesus, in short, were a way of life. He 

taught the Gospel as a:power for creating new spiritual life. 

This new life was to manifest itself in the conduct of the re- 

generate, Jesus taught “poth what man's relation should be to 

God and what it should be to his fellow-men. Both He sunmariz- 

ed in the word "love."©5 Love motivated God to send His Son 

Jesus Christ to save sinful mankind. God's love calls forth a 

sympathetic love in man vhich prompts him to walk in God's 

commandments. The motivation for good works which Jesus pre- 

sented may be summarized as follows: 

1. The will of God, as revealed in His connandments, de=- 
termines what is a good work. . 

2. <A good work must be the expression of an inward atti- 
tude. 

3S. Good works must spring from proper relation to God. 
Only that man can come into correct relationship to his fel- 
lowemen who is in the correct relationship to God. 

4. Good works are based on love. Love is basic to ac- 
ceptable works in the sight of God. Only from love to God 
can love to fellow-men flow. 

5. Good works must be spontaneous. Love, by its very 

nature, is active and does not stop to inquire where good 
works are to be done. 

6. Jesus not only set forth the correct principles con- 

cerning love as the motivation for good works, ‘but He Hinself 

provided the example which believers are to follow. 

Jesus! teaching of God's love and the resultant love of 

men was shared by the apostles who carried on His work. The 
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apostles faithfully preserved the attitude of Jesus. Hence 

the early Church never approved of an idle or a fruitless 

faith, but constantly urged service to God and to men. 

St.. Paul's Presentation of the Hotivation for Good ‘iorks 

Exhortations to good works are found especially in the 

writings of Paul, for he personally knew the depths of the 

love of God. while in the very act of persecuting the Church, 

he suddenly found himself converted to Christian discipleship. 

We could only explain this to himself by admitting that it was 

the work of a loving, merciful, seeking ‘God. Henceforth Paul 

gave his life as a service to God, to the God who had revealed 

Himself to Paul and had given His Son for Paul end for all 

other sinners. Paul felt himself impelled to render a life of 

service to God. He felt impelled to preach the: love of God to 

whomever he might be able to contact. On the love of God St. 

Paul based his earnest exhortations to service. 

A study of St. Paul's writings must necessarily begin 

with his Epistle to the Romans, for it is the most formal and 

logical of all his writings. It has been said that the 

Epistle to the Romans contains Christian doctrine in its en- 

tirety.”* The first three chapters are a sharp preaching of 

the law, threatening sinners with the wrath of God. Chapters 

four and five are a presentation of the doctrine of justifica- 

tion, announcing the promises of God. Beginning with chapter 

six, St. Paul treats sanctification. In chapter twelve he be- 

gins his description of the outward conduct of Christians, the 
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good works that’ a Christian does. . 

The thread of: motivation for: good works runs. throughout 

the entire epistle, since it is found that Paul's theme is to 

show the difference between "doing the, works: of the law" and 

"fulfilling the law." To do the: works of the law is to strive 

to keep the law by: one's own free will and thus merit salva- 

tion. Since there remains in the heart a repulsion for the 

law and an imperfection of nature brought on by sin, these 

works of the law are wasted and have no value beyond. the pre- 

sent world. On the other hand, to fulfill the law is to do 

its works with pleasure, to lead a godly and good life out: of 

love for the law. _Love. for the law can only.be put into the: 

heart by the Holy Ghost, in, with, and by faith in, Jesus 

Christ. Faith comes only: through the Gospel which presents 

Christ as God's Son, He who died and rose again for man, as 

St. Paul declares repeatedly throughout the epistle,<8 

Thus, in the midst of his treatment of justification, 

while showing that Christ died for man while man was still an 

enemy of God,22 st. Paul already hints at the results which 

the love of God have shown in man: "The love of God is. shed 

abroad in our hearts by the Holy Ghost, °° that is, it takes 

effect on man's heart and works love to.God in it. From this 

love realized in faith, flow the fruits of the Spirit, here 

described as peace, joy, love to fellow-men, glory in tribu- 

lation. 
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However, it is with the twelfth chapter of Romans that 

St. Paul begins his actual treatment of good works. Begin- 

ning there and running through to the end of the epistle, he 

deserLibes how Christians are to "teach, preach, rule, serve, 

give, suffer, love, live, and act toward friend, foe, and all 

men. These are the works that a Christian does; for, as has 

been said, faith takes no holidays."°l His whole exhortation 

to good works is based on the love of God shown in sending 

His Son into the world to save sinners. "I beseech you, there- 

fore, brethren, by the mercies of God, that ye present your 

bodies a living sacrifice, holy, acceptable unto God, which is 

your reasonable service. And be not conformed to this world; 

but be ye transformed by the renewing of your mind, that ye 

may prove what is that good, and acceptable, and perfect will 

of God."9% Were is the transition from the doctrinal to the 

practical portion of the epistle. Paul, as a preacher of di- 

vine grace, coaxes and urges his readers to do good works by 

reminding them of the goodness and mercy which God has shown 

them. To exhort "by the mercies of God" is to remind Christ- 

jans that "God spared not his own son, but delivered him up 

for us all, «55 

God would heave no unwilling workers or cheerless service, 

Paul points out; any person who will not render God cheerful 

service because of His love and grace certainly cannot be soft- 

ened and cheered by the law. It is not an ordinary human mer- 
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cy of which St.Paul speaks, but the mercy of God bestowed upon 

sinful man. Paul:exhorts the -Romans to meditate upon this in- 

estimable mercy of God so that they might be moved by it to 

serve God joyfully: and Lovingly do good unto their fellow-men,. 

The motivation which Paul here presents for good works is pure- 

ly that of the love of God "shed.abroad in our hearts." Be- 

cause of this love, believers are to present their bodies "a 

living sacrifice." The picture Paul: draws is a comparison 

with the slain sacrifices of the Iiosaic Lew. "To present the 

body as a living sacrifice is to consecrate it, with the liv- 

ing soul that inhabits it, to God's service. "4 

Because of the mercies of God, the Christian will not be 

conformed to the sinful spirit of the world, but, instead, will 

be changed in the whole spirit and temper of his mind. Fron 

his own experience he will be able:to discern what is the "good, 

and acceptable, and perfect will of God." when the realization 

of the manifold mercies of God has imbedded itself deeply in 

the believer's heart, there flows out from it a corresponding 

reaction to every situation. Thus, for instance, a2 Christian's 

relation to his government is only one of the situations which 

will reflect "the lové of God shed abroad in his heart, "55 

Again, "love worketh no i11 to his neighbor: therefore love is 

the fulfilling of the lav. nd6 Therefore, "supreme love to God, 

and that genuine love to men which springs from and accompanies 

it, will lead rulers and ruled to seck each other's good and 

that of all their fellow-men."°? Christ's precept, "All things 
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whatsoever ye would that men should do to you, do ye even so 

to them, "58 will be found wherever the love of God is shed 

abroad in the hearts of men. — 

The love of God, which includes and presupposes love to 

God as well as love from God,, makes all the works of the 

Christian's renewed being good and acceptable in the sight of 

God. However, whatever a man cannot do with a clear conscience, 

--knowing it to be right and in accordance with God's will, is, 

properly speaking, sin.©® No one can perform good works unless 

he has first come to faith in Christ, fox it is not the work it- 

self which is good, but the condition of the heart which mo- 

tivates it. Any other motive than that of faith in Christ and 

the Love of God which must accompany it in order for it to be 

true faith — any other motive, whatever it might be — is sin. 

No better summary of St. Paul's teaching of the motivation 

for good vorks, as it is presented in the Epistle to the Romans, 

can be found than that of Martin Luther: 

Faith . .. is a divine work in us. It changes 
us and brings with it the Holy Ghost. 0, it is a 
living, busy, active, mighty thing, this faith; 
and so it is impossible for it not to do good works 
incessantly. It does not ask whether there are 
good works to do, but before the question is asked, 
it has already done them, and it always is at the 
doing of them. He who does not these works is a 
faithless man. . . . Faith is a living, daring 
confidence in God's grace. .« . « This confidence 
in God's grace and knowledge of it makes men glad 
and bold and happy in dealing with God and with all 

His creatures, and this is the work of the Holy 
Ghost in faith. Hence a man is ready and glad, 
without compulsion, todo good to everyone, to suf- 
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fer everything,, in Love and praise of God, who 
has shown him this grace.4? 

Indeed, Paul strikes the very keynote of the Christian's 

life, the sum and total of the Christian's existence, in the 

words, ny beseech you, ‘therefore, brethren, by the mercies of © 

God, that ye present your bodies a living sacrifice, holy, ac- 

ceptable unto God." 

: One other epistle of St. Paul must be considered in any 

treatnent of Paul's motivation for good works, namely, the 

Epistle to the Galatians. In structure, the Epistle to the 

Galatians much resembles the Epistle to the Ronens. In the 

first four chapters Paul expounds the doctrine of justifica- 

tion by faith alone, without merit, without works, through 

Christ only. Ue shows that the law brings only sin and a 

curse, but the Gospel promises righteousness out of pure grace. 

In the last two chapters, five and six, Paul teaches that works 

of love ought to follow faith.4L 

In the Epistle to the Galatians Paul ties justification 

and the fruits it produces closely together. He begins his 

exposition of justification with the words > 

For I through the law am dead to the law that 
I might live unto God. I..am crucified with 

Christ: nevertheless I live; yet not I, but 
Christ liveth in me: and the life which I now 
live in the flesh, I live by the faith of the Son 

of God, who loved me and gave himself for me.4” 

It is evident here that there is a close, absolute relation- 

ship between faith in Christ's vicarious atonement and the 

life which results from that faith. Through Christ's death 
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the Christian has become dead to any means of salvation, save 

through faith in Christ; and yet, at the same time he is more 

alive and active than ever, for Christ liveth in him, and thus 

is the cause of everything right and good in the Christian. 

The Christian looks away from his ovm person. Christ and his 

inner man become one, so that he can see nothing else than 

Christ crucified and raised from the dead. Now Christ lives 

in the Christian, embellishing his faith, purging his sin. 

Here is the key to how spiritual life originates. "The life 

which I now live in the flesh, I live by the faith of the Son 

of God." Spiritual life enters the heart by faith. Together 

with the Holy Spirit, Christ reigns in the heart, hearing, 

seeing, speaking, working, suffering, and doing all things in 

and through the Christian over the protest and resistance of 

the flesh.4° Hence, in every way the Christian deals with his 

neighbor as Christ has dealt and still deals with him. Joyful- 

ly, and with all his heart, he does all things which he knows 

to be pleasing to his Father in heaven. He gives himself over 

to his neighbor as Christ offered himself for all mankind. 

‘Thus from faith flow Love and joy in the Lord, and from love 

& joyful, willing, and free mind that serves one's neighbor 

willingly. “4 

In the same vein Paul also says, "As many of you as have 

been baptized into Christ have put on Christ."45 As with a 

change of garments, a new life follows the new birth in con- 
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version. New affections arise in the heart. A new will re- 

places our.old sinful one. This is to "put on Christ" accord- 

ing to the Gospel. Needless to say aaaher a@ min has put on the 

robe of the righteousness of Christ, he must not forget to put 

on also the mantle of the imitation of Christ.46 

Paul alludes once more in Galatians to the indwelling of 

God in the heart of man, “Because ye are sons, God hath sent 

forth the Spirit of his Son into your hearts."47 hile out- 

wardly there.1s no great difference between the Christian and 

any moral, honest man,. inwardly there is no resemblance. The 

life of the unbeliever may show a good conduct, acceptable to 

men, but his heart shows selfishness. His motives are those 

of natural man. The believer in Christ, on the other hand, 

produces his good conduct from an inclination toward Christ 

which is the gift’and the work of the Holy Spirit. Thus the 

heart of the believer acts with gratitude. 

In the same manner as in the Epistle to the Romans, Paul 

opens the practical portion of the Epistle to the Galatians 

with a forceful, summarizing sentence: "For in Jesus Christ 

neither circumcision availeth any thing, nor uncircumcision; 

but faith which worketh by love."#8 Here Paul not only re- 

peats his preceding declaration that faith only avails before 

God, but he also adds the motivation for the good works which 

are to follow faith. Faith must be sincere, performing good 

works through lovee If it is not sincere, it will lack love, 

and is not a true faith. "In this terse manner Paul presents 
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the whole life of the Christian. Inwardly it consists of faith 

toward God, outwardly in love. towards our fellow-men. "49 paul 

does not here mean to say. that Love must be added to faith, but 

rather that it must grow out of it. <A living, fruitful tree 

does not bear fruit because it: has been commanded to do so, but 

because it is filled with vitality and it must produce fruit 

spontaneously. It is a false tree and avails nothing to anyone 

when it fails to bring forth fruit.09 . 

Paul follows his declaration that only faith which works by 

love can avail before God with all kinds of admonitions and pre- 

cepts. It was custonary for the apostles to build their admoni- 

tions and exhortations to good works upon a sound declaration 

of faith, that the believers might manifest the duties of love 

toward each other. Exhortations to good works are necessary, 

since the believers are still in their flesh, which is a deadly 

enemy to both faith and works. 

Exactly what constitutes good works, St. Paul points out 

to the Galatians with these words: "The fruit of the Spirit is 

love, joy, peace, longsuffering, gentleness, meekness, temper- 

ance."5L 1] these can be summed up in the word "love." For 

what is joy other than love exultant, and peace other than love 

in repose ? So, also, longsuffering is love enduring; gentle- 

ness is love in society; goodness,. love in action; faith, love 

on the battlefield; meekness, love at school; temperance, love 

in training.»® 
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In conclusion, St. Paul adds at the very end a summary of 

the contents of the Epistle to the Galatians: 

of our Lord Jesue Christ, by whow’ the whole world is 
crucified unto me, and I unto the world. . For in 
Christ Jesus neither circumcision availeth anything, 
nor uncircumcision, but a new creature.0o 

A new creature is a person who has been restored to the image 

of God. This is done by the entrance of the Holy Ghost into 

the heart of man, working faith and love and granting strength 

to subdue the devil, the world, and. the flesh. A new creature 

possesses a new will, a new attitude, a new line of thought. 

It extols the goodness of God and cheerfully, spontaneously, 

carries out the duties commanded in the revealed will of God, 

the Bible. Such ‘is a new creature, 54 | 

Thus it ean be seen from St, Paul's Epistles to the Ro- 

mans and Galatians that the motivation which gave impetus to 

his own good works and that motivation which he powerfully de- 

livered to his addressees was an exposition of Christ's pre- 

cept: "This is my commandment, thut ye love one another, as I 

have Loved you, #95 

Paul was the Apostle of Faith. The motivation for good 

works is presented exactly the same way in all his epistles, 

of which those addressed to the Romans and Galatians are. the 

most typical. He always spoke first of faith, of that faith 

which alone can appropriate the merits of Christ's vicarious 

death to the individual. ‘Then he showed how true faith must 

express itself in love, --in the love which cheerfully serves 

God and man with good works. Paul always thought of good works 
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as an imitation of Christ's character which is brought: about 

by the indwelling of the Spirit of God ‘in the heart of man. 

Thus, when Paul presented his beautiful ‘portrait of 

Christian love in the :thirteenth chapter of the First 

Epistle to the Corinthians, he, in Pee portrayed the 

character of Christ, for, 

Jesus suffered’ long and was kind. Jesus envied 
not. Jesus vaunted not Himself, was not puffed 
up. Jesus did not’ behave. Himself: unseemly, sought 
not His own, never was provoked to a loss of His 
self-control. He. tool no-account. of evil, rejoic- 
ed not in unrighteousness, but rejoiced in truth. 
He bore all ‘things, believed all things, hoped all 
things, endured all things. In Him we find the 
perfect: example of Christian love. It sis as 
though Paul had taken Jesus for his model and had 
noted down the characteristics of His: disposition . 
and character and thus formed the picture of Per- 
fect Love. 

Such is the love’of the Savior which constrained Him to lay 

down His life for:all mankind. Such is the love which His 

love begets in those. that believe in Him. This is the mes- 

sage of Paul, the Apostle of Faith, 

The motivation for good works as it-is presented in the 

New Testament, howevér, would not be complete without: con-. 

sidering at Least one other apostle who spoke of good works, 

namely, the Apostle of Love, John. 

St. John's Presentation of the Motivation for Good Works 

Like Paul, John deals with faith, and teaches that works 

cannot be absent where faith is; if they are absent, then 

faith is not genuine. John's object is to show the true 

middle way between salvation by works and faith without works. 

  

56, Dorenus A. Hayes, The Heights of Christian Love, pp. 
45-46, 
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His First Epistle, therefore, exhorts the righteous to practice 

love and good works for Christ's sake ,57 

The First Epistle of John presents a number of difficulties 

to analysis. The Epistle revolves, for the most part, about 

five cardinal ideas, ~-righteousness, truth, regeneration, love, 

assurance. Each of these five ideas 1s woven into all parts of 

the epistle, and yet each has. its own portion of the epistle in 

which it stands out more prominently than the others.%8 

The epistle was designed as a companion piece to John's 

Gospel. Therefore, the epistle is mostly an application of the 

truths set forth in the former writing. The doctrinal basis 

which John takes for granted in his readers is the simple Gos- 

pel story of Jesus laying down His life for the sins of the 

world. John found in the Savior's sacrifice a love beyond all 

human comprehension. The impact of the Savior's love having 

struek John, he could not refrain from loving God with a love 

that showed itself in all his relations with men. ‘The spirit 

of God's love in sending His Son, and the spirit of the Son's 

love in laying down His life, is the spirit which John wished 

to instil in his readers. Therefore, knowing that his readers 

had a knowledge of the facts of faith, John did not divide his 

epistle into doctrinal and practical portions, as did the other 

apostles, but began immediately to make an application of the 

Gospel to his readers. The keynote of the epistle is "the love 

of God." 

The term "Love of God" is used in Scripture in several 

  

57. Martin Luther, "Preface to the Three Epistles of John," 

in The Works of Martin Luther, Philadelphia Edition, Volume VI, 

« 476. 
58. H. E. Dana, The Epistles and Apocalypse of John, p. 21. 
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different senses. Sometimes it 1s used to mean the believer's 

love for God, and at other times it refers to God's love for 

the believer, ‘hen John uses the term. "love of God," he refers 

to the complete, full meaning of the term with all its implica- 

tions: ; ‘oumht abso to 

It is. that spirit of. love, derived originally from 
God, and constituting the basis for His redeening 
work (cf. Jno. 3:16), but imparted by the Holy Spir- 
it to: the heart of the -bellever. When the word of 
divine revelation becomes a cherished and practical 
possession in the experience ‘of the believer, this 
spirit of love, which is fundamental in redemption, 
has its full and complete realization. . . . Note 
closely the connection of ideas. The believer's 
compliance with God's revealed will is a manifesta- 
tion ef the love which has reached: its full realiza= 
tion. ; : 

Such is the love of which John speaks in his First Epistle. 

The First Epistle, as stated above, begins with the ‘appli- 

cation of this "love of God." It is not until after he has de- 

seribed the works of this love » both those which God has done 

and those which men should do, that John presents the relation 

between the two, the motivation for good works. In order to 

determine the manner in which John presents the motivation for 

good works, the latter portion of the Epistle must be consider- 

ed first. 

It is in the fourth chapter that John goes deeply into the 

grounds for his. contention that love is the natural fruit of 

faith. Here his words are so concise, clear, simple, and yet 

so comprehensive and so logically presented, that any commen- 

tary or elaboration of the same would only mar the beauty of 

St. John's presentations 
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Beloved: let us love one another: for Love is of 
God; . . e he that loveth not knoweth not God; for 
God is love. In this was manifested the love of 
God toward us, because that God sent his only be- 
gotten Son into the world, that we might live 
through him. Herein is love, not that we loved 
God, but that he loved us, and sent his Son to be 
the propitiation for our sins. Beloved, if God so 
loved: us, we ought also to love one another. .. e 
If we love one another, God dwelleth in us, and 
his love is perfected in us. .. . God is love; 
and he that dwelleth in love dwelleth in God, and 
God in him’. . « because as he is, so are we in 
this world. .. . We love him, because he first 
loved us. . . . And this’ commandment have we fron 
him, That he who loveth God love his brother also. 
e e e For this is the love of ‘God; that we keep 
his commandments; and his commandments are not 
grLevous.60 

With these words John would have us know that God is the auth- 

or of all true love. ~A characteristic exhibition of His love 

is shown to the believer in the way God has wrought redemp- 

tion. By producing its proper fruits love proves its genuine- 

ness and completeness. in the believer. After the inward. man, 

as new creatures in Christ, believers perform good works fron 

love and gratitude toward thelr Father in heaven through His 

Son, Jesus Christ. Peace with God prevails. 

The gift of the Savior and the way of life which 
he has opened, the gift of the Holy Spirit, the 
preaching of the Gospel and all the means of 
grace, the regeneration of men, the sanctifica- 
tion and hope of glory, their perseverance in 
holiness and their eternal life, are all the 
fruit and manifestation of the infinite and eter- 
nal love of God, and will call forth from all 
the ragecned the most exalted praises to God for= 
ever. 

Love for God and hatred for one's brother camnot be present 

in the same individual. God's revealed will demands that 

the love which He has for men be reflected in the relations 

  

60. I John 4:7-12.16.17.19.21, 5:5. 
61. Concordia New Testament, op. cit., p. 715. 
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which believers have to one another. In short, John "empha= 

Sizes the essential connection between love and fidelity to God 

and love to the brethren." John sees in love and good works 

the two normal products of a redeemed life, Essentially these 

two are one. 

The intensity of the love which believers should show for 

each other is exemplified in Christ. "Hereby we perceive the 

Love of God, because he laid down his life for us: and we ought 

to lay down our lives for the brethren,"©5 If christ consider- 

ed a soul worth His life, then surely it is worth an ordinary 

human life. Christ's followers, therefore, should love one an= 

other with such intensity that they will die for one another if 

God wills that it be so. Such a love is constantly active in 

doing good works, as the Apostle declares, "Wwhoso . . . seeth 

his brother have need, and shutteth up his bowels of compassion 

from him, how dwelleth the love of God in him 7"64 the love 

which gave His only Son surely is not the controlling principle 

in the life of one who would.let a brother suffer unattended. 

"Let us not love in word, neither in tongue, but in deed and in 

truth,"65 only an active love is true love. However, if love 

is absent, God sees that fact, and knows that such @ heart is 

not in the right relation to Him, for, "God is greater than our 

heart and knoweth all things."66 : 

Hence, the object of John's First Epistle is to point out 

God's twofold purpose: "This is his commandment. That we should 

believe on the name of His Son Jesus Christ, and love one an- 

  

62. H.. E.. Dana; op. site, pe 65. 

63. I John 3:16. 
64. I John 3:17. 
65. I John 3:18. 
66. I John 3:20.
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other, as he gave us commandnent."67 First and foremost, John 

points out that God's purpose for man is to accept the divine 

and unique Sonship of Jesus Christ and to trust Him as a De- 

liverer. The second purpose of God for man is to render ser- 

vice and obedience with a basis of love, --the inevitable re- 

sult of -the first purpose. 

It is evident, therefore, from the writings of Paul and 

John, that the apostles who succeeded Christ taught His doc- 

trines in all their purity. They stressed faith in Christ's 

mission on earth, the deliverance of man from the bonds of sin, 

as the very substance of the life of man, The most active and 

chief ingredient of this faith is love, love to God, and its 

complement, love to man. A marvelous unity of thought runs 

throughout the whole New Testament; the epistles being but an 

application and unfolding of the wondrous truths presented 

by Christ and recorded in the Gospels. The epistles are one 

unit, promulgating one doctrine. It is true that the apostles 

view different facets of Christ's teachings, but their end and 

purpose is one. Thus, 

Paul is called the Apostle of Faith, but it is he 
who writes, "The greatest of these is love." John 
is called the Apostle of Love, but he wrote the 
fourth Gospel and said at the end of it, "These 
things are written that ye may believe." The 
Apostle of Love writes the Gospel for faith. The 
Apostle of Faith writes the incomparable Eulogy 
of Love.8 

There is nothing in Christ's teachings that can be summed up 

otherwise than faith and love. 

  

67. I John 3:23. - 
68, Doremus A. Hayes, op. cit., pp. 15-16. 

 



Iv. Examples of. the Presentation of. the Motivation 
for Good Works in the Confessions of the 

Evangelical Lutheran Church , 

All the doctrines of the Confessions of the Evangelical 
Lutheran Church, because they are taken from Scripture, "are 

absolutely binding, binding on:all Lutherans, binding on all 

Christians."L To no one belongs the liberty to dispense then- 

selves from the confessing of any of the truths in these Con- 

fessions. Wo one has the right to set aside any of the in- 

nutable, eternal truths of God as revealed in Scripture. To 

no one likewise .is the privilege given to reject the Word of 

God in any’ form in which it might.appear, if it is presented 

in all its. truth and purity. Since all the statements of the 

Lutheran Confessions express nothing but God's truth, they 

compel the assent of all Christians.” 

The Christian minister, then, must preach the motivation 

for good works as it. is presented in the Confessions of the 

Evangelical Lutheran Church. The Confessions clearly and 

concisely present and explain the Scriptural teaching of the 

same, as shall be demonstrated by the examples of the Augs- 

burg Confession and the Formula of Concord. 

The Augsburg Confession and the Apology 

Article Six of the Augsburg Confession, entitled "Of New 

  

1. ‘Th. Engelder, “The Reunion of Christendom," in Concordia 

Theological Monthly, XIV (December, 1945), pe 840. 

Re ibid., ppe 841-842,
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Obedience," identifies good works as a fruit of faith. ‘The 

text of the article is: 

Also they [our churches," Art. Ie} teach that 
this faith is bound to bring forth good works, and 
that it is necessary to do good works commended by 
God, because of God's will, but that we should not 
rely on those works to merit justification before 
God. For remission of sins and justification is 
apprehended by faith, as also the voice of Christ 
attests; When ye shall have done all these things, 
say, we are wuprofitable servants. Inike 17:10. The 
seme is taught also by the Fathers. For Ambrose 
saya: a2 3 oudained oe God, that Be whe believes 

n Christ is saved, freely receiv @ remission 
faith alone. ot ‘sins Without works, by 

  

  
Article Six thereby emphasizes that «the good tree cannot do 

otherttise than bring forth good fruit. The Christien is un= 

der obligation to-do the clearly stated moral will of God. 

Gratitude to God for His manifold mercies and for the salva- 

tion He has: provided should be the incentive to do His will. 

In reality, all men are obligated to do the will of God, what- 

ever their attitude toward God and His grace may be. But the 

believer is under no compulsion or constraint. He does good 

works because, being justified by faith, his heart overflows 

with gratitude to God, and he has peace with God end delights 

to do His will.“ ‘the faith which Article Six of the Augsburg 

Confession declares is "bound to bring forth good works" is 

that faith which is described in Articles Four and Five of the 

Confession. It is saving faith whereby forgiveness of sins, 

or justification before God, is obtained. ‘This faith must pro- 

duce good works because it is a living principle in the heart, 

implanted there by the Holy Ghost. it will not let a man be 

  

3. Concordia Triglot, pp. 45-47. 

4, C. He Little, Tutheran Confessional Theology, pp. 42-43. 
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idle, but it stirs him up end pushes him in a way of. holiness. 

It is a receptive faith in that 1t appropriates all that Christ 

hes done. It is an active faith. since it deals with works 

which are commanded, but yet to be done.o Ina state of aliena- 

tion from God, no man can do anything which is pleasing to Hin. 

Faith’ is the only thing in a.man which enables him to do good 

works. Good works furnish: the: fleld: of exercise for faith. 

They are. the. element in which it lives and moves and has its 

veing © Yoreover, faith must produce good works since it is 

that which brings the living active: Christ to dwell in the soul. 

"fhe union of Christ and the believer is of such a close, inti- 

mate, and permeating character, that.the life of the: believer is 

but the life and spirit of Christ shed abroad through him."? of. 

such a nature is the faith deseribed in Articles Four and Five 

of the Augsburg Confession, which, according to Article Six, is 

“hound to bring forth good works." i 

The role which faith plays in good works is further describ- 

ea in Article Twelve, "Of Repentence," which points out that 

feith must produce good works because it is faith by which for- 

giveness of sins is conveyed and sealed to the penitent sinner. 

There is a freedon, @ love, @ Joys in doing God's holy will, 

which is produced by and upon forgiveness of sins, which cannot 

be gotten from any other source. It is the love of God, as dis- 

played in forgiveness, that avakens man end prompts him to serve 

God with a arateful and loving heart. The Article declares: 

Now repentence consists properly of these two parts: 

  

5, Hiram Peters, "Faith Hust Produce Good Works," in The 
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One is contrition, that, is,.terrors smiting the con- 
science through the knowledge of sin; the other is 
faith, which is born of the Gospel, or of absolution, 
and believes that, for Christ's sake, sins are for- 
given, comforts the conscience, and delivers it from 
terrors. Then good works are bound to follow, which 
are the fruits of repentence.8 . 

While good works form'no part of repentence, they will inevi- 

tably follow it as an expression of the new life created in the 

' believer.and will be’his grateful response to God for the abun- 

dant grace shown to him in the forgiveness of sins: through Jesus 

Christ, his Lord. 

Article Twenty, "Of Good Works," was inserted into the Augs- 

burg Confession to meet the accusation that the followers of Lu- 

ther forbade good works. This article describes the essential 

characteristics of good works. It declares that good works are 

voluntary works called forth by the Holy Spirit in the heart of 

the believer. 

Furthermore, it is taught on our part that it is 
necessary to do good works, not that we should trust 
to merit grace by them, but because it is the will 
of God. It is only by faith that the forgiveness 
of sins is apprehended, and that, for nothing. And 

because through. faith the Holy Ghost is received, 
hearts are renewed and endowed with new affections 
so as to be able to bring forth good works. for 
Ambrose says: Faith is the mother of a good will 

and right doing.9 
This Article supplements the positive declaration of Article 

Six by stating that good works ‘shall and must be done because 

of God's will and to His glory. It teaches that reliance is 

not to be placed on good works nor is grace to be sought by 

them, but good works are done out of gratitude for the grace of 

8. Concordia Triglot, p. 49. 
9. Tbid. ; De e 
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God, that His name may be glorified and honored.0 

Thus it is seen that throughout the Augsburg Confession 

faith is regarded as the basis upon which the doing of good 

works follows. Article Four of the Apology of the Augsburg 

Confession, "Of Justification," indicates one of the false be- 

liefs concerning the production.of good works: 

False also is this, that reason, by its own strength, 
is able to love God above all things, and to fulfill 
God's lew, namely, truly to fear God, to be truly 
confident that God hears prayer, to be willing to 
obey God in death and other disvensations of Cody, 
not to covet what belongs to others, etc. [bic] 

Article Four goes on to point out that by faith the believer 

is accounted righteous for Christ's sake before he loves and 

does the works of the law, although love doses necesserily fol- 

Lowe 

Because the law accuses nan and always shows him that God 

is angry, not until His mercy is apprehended by faith does God 

becone a truly Lovable object. That is the theme of Article 

Three of the Apology, "Of Love and of the Fulfilling of the 

Law." Once a person has been justified by faith and regener- 

ated, he begins imnediately to fear and love God. The Holy 

Ghost produces spiritual movenents in his heart. These "spir- 

itueal movements". the Lord describes with the words, "I will 

put my law into’ their inward parts, and write it in their 

hearts."L2 Love to fellow-men begins with spiritual and holy 

movenents in the hearte 
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Truly, the Augsburg Confession and its Apology set forth 

purely the Seriptural doctrine of good works. Throughout the 

Augsburg Confession it 1s stressed: that good works .in no way 

precede justification. ‘The believer is saved before he per= 

forms any good works. However, the faith that saves him is 

of such a nature that it must produce good works out of love 

and gratitude to God. 

She Formula of Concord 

The Formula of Concord, like the Augsburg Confession, holds 

rigidly to the proposition that it is the very nature of faith 

to bring forth good works. 

Article Four, entitled "O£ Good Works," declares, first 

of all, that faith is the source of all good works, and that 

good works can only be done by the regenerate. The Epitome 

says: 

Good Works certainly and without doubt follow true 
faith, 1f it is not a dead, but a living faith, as 
fruits of a good tree. .« « « Nevertheless, by the 
words menttonea necessitas, necessarium, necessity, 
and necessary, f they be employed concerning e 
regenerate, not coercion, but only due obedience is 
to be understood, which the truly believing, so far 
as they are regenerate, render not from coercion or 
the driving of the law, but from a voluntary spirit; 
because they are no more under the law, but under 
grace . - » Yet this is not to be understood other- 
wise than as the Lord Jesus Christ and His Apostles 
themselves declare, namely regarding the liberated 
spirit, that it does not do this from fear of pun- 

ishment, like a serygnt, but from love of righteous- 
ness like children. 

The Thorough Declaration further defines true faith by adding, 

"faith without love is dead, although such love is no cause of 
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salvation."14 In this manner the Formula of Concord identifies 

faith as the source of good works and the regenerate man as the 

only producer of good works. Without exception good works are 

found wherever there is a true faith. It is as impossible to 

separate good works from faith as it is to separate heat and 

light from fire. Faith is not. a dead tree upon which-a person 

hangs all sorts of fruit, but it is a living tree which brings 

forth of itself leaves, flowers, branches, and fruit.15 Nor is 

faith a cistern into which a men pours his: good works. It is 

rather a living spring, which from its ovm unlimited supply, 

pours out a never-ending stream of love and good works.16 

Article Four of the Formula of Concord further declares 

that good works are ordained by God and that 1t is only by the 

will of God that a work can be called truly good. Moreover, 

good works are pleasing to. God only through Christ. The Thorough 

Declaration .teaches, 

Nox is there a controversy as to how and why the good 
works of believers, although in this flesh they are 
impure and incomplete, are pleasing and acceptable to 
God, namely, for the sake of the Lord Christ, by faith, 
because the person is acceptable to God. For the works 
which pertain to the maintenance of external discipline 
which “are also done by, and required of, the unbeliev- 
ing and unconverted, although commendable before the 
world, and besides rewarded by God in this world with 
temporal blessings, are nevertheless, because they do 
not proceed from true faith, in God's sight, sins, 
that is, stained with sin, and are regarded by God as 
sinful and impure on account of the corrupt nature and 
because the person is not reconciled with God. . « « 
For the person must first be accepted of God, and that 

for the sake of Christ alone, i also the works of 
that person are to please Hin.-+! 

  

14, Ibid. 8 De 939. 

15. F. Bente, Gesetz und Evangelium, p. 72, 

16. Ibid. : a 
17. Concordia Triglot; p. 959.
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Thus this article points out that "Good works make no one a 

Christian, but God makes Christians in order that they may do 

good vorks, "18 Primarily, Article Four was written to defend 

the Church against the false teachings of the Papists, who 

declared that by means of good wore @ man could change hin- 

self into a fruitful, good tree, “as if a thorn-bush could 

change itself into a grape-vine, or a tiger change itself in- 

to a lamb."19 If good works are to be produced, God must make 

the new tree. This occurs when God creates faith in man and 

makes of man a new creature. It is true that the Christians 

do works which are commanded in the law, but not because the 

law forces or compels them to do such. A willing spirit and 

a joyful heart are the identifying marks of works which are 

pleasing to God. Whatever is done against man's will isa 

sham-work [Scheinverk] » good only ‘on the surface, not accept=- 

able to God... Everything depends, on faith, for only through 

faith in Christ can strength be obtained to perform good works .©0 

The motivation for.good works is brought, out clearly 

also in Article Six of the Formula of Concord: 

We believe, teach, and confess that, although 
men truly believing in Christ and truly converted to 
God have been freed and exempted from the curse and 
coercion of the law, they nevertheless on this ac- 
count are not without the law, but have been redeen=- 

ed by the Son of God in order that they should exer- 
cise themselves in it day and night. Ps. 119. For 

even our first parents before the Fall did not live 
without the Law, who had the law of God written also 

  

18. F. Bente, op. cit., p. 62, "Gute Werke machen niemand 

zu einem Christen; aber Gott macht Christen, damit sie gute 

is e tun." 

verte Tbid., “als ob ein Dornstrauch sich selber in einen Wein- 

stock oder ein Tiger sich in ein Lamm verwandeln koennte {" 

20. F. Braun, "Von den guten Werken," in Kirchliche Zeit- 
schrift, 67 (March, 1943), p. 159.
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in their hearge. because they were created in the 
image of God. 

The law is held in observance by the true followers of Christ 

because the Holy Spirit is given to them and received by them 

in the reading and hearing of God's Word. Thereafter the Holy 

Ghost employs the law to teach the regenerate and to point out 

to them what is the "good and acceptable will of God." then a 

man has been born anew of the Spirit, he lives according to 

the immutable will of God because of the free and cheerful 

state of mind created in him. Unmingled love and gratitude 

to God for the liberation from the curse of the law and for 

the salvation He has provided are evident in the works of the 

saved man. 

Such are the teachings of the Confessions of the Evangel- 

ical Lutheran Church concerning the motivation for good works. 

It is evident, therefore, that the Confessions of the 

Evangelical Lutheran Church set forth purely the Old and New 

Testanent doctrine of the motivation for good works, as it is 

presented in chapters two and three of this paper. The Christ- 

ian minister, therefore, must accept the teachings of these 

Confessions because they contain the true Word of God, the on- 

ly source of Christian doctrine. 

  

21. Concordia Triglot, p. 805.
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Ve. The Notivation for Good Works as it is Presented in the 
Sermons and Writings of the World's Great 

Preachers and Theologians - 

Having determined the Scriptural motivation for good 

works, the Christian minister is faced with another problem. 

Fron Seripture he can, indeed, CHEE the basis for his ex- 

hortations to good works, but the manner of presentation of 

this doctrine to his hearers he will have to work out for hin- 

self. His problem is: "ow can I preach the Seriptural truths 

in such a way that they are fresh and clear to my congregation ? 

How must I present them so that they actually move my hearers 

to action ?" Certainly the preacher cannot add anything to 

the power of the Word of God; however, it is sad, but true, 

he cen hinder and detract from it. Herein lies the danger to 

which the Christian minister is exposed. There are beautiful 

and powerful presentations of the motivation for good works 

found in Seripture, as for instance in the Epistles to the Ro- 

mans and to the Galatians. A careless minister can easily 

hinder the effectiveness of these passages by a purely mech- 

anical and cold exposition of them. His sermons must be fill- 

ed with a personal conviction of the truths he preaches. His 

delivery must be "alive" with the importance of his message. 

Only then can he hope to instil in his hearers the deep con- 

viction which gripped the hearts of the men whom the Holy 

Ghost used to write the Word of God. No one can dictate to
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the Christian minister how he is to present the Scriptural doc- 

trine, for it will vazy. with varying conditions. Nor can any 

one describe to him the conviction which he mast have in his 

own heart. That is the work of the Holy spirite Least of all 

can any one beside the minister himself determine the style of 

delivery which is best in keeping with his message and the audi- 

ence he faces. The delivery must flow from his heart. if he 

is truly convinced of the importance of what he is saying, and 

if he concentrates only on effecting the hearts of his hearers 

to live the Word of Truth, his delivery will indicate his zeal 

and will not prove to be in vain. 

As mentioned above, no one can dictate to the Christian 

minister how he is to present God's vord to his hearers. ‘The 

situation varies. with the individual minister and with the in- 

dividual congregation. The most that ean be done is to suggest 

different approaches by means of examples of men. vho have gone 

before. This chapter will present excerpts from the sermons 

and writings of a few of the world's great preachers and theo- 

logians. These excerpts “ean do 0 more than show how-men have 

presented the motivation for good works in times past. The 

Christian minister may find in the sermons and writings of oth- 

ers varied and fresh approaches, aifferent points of view, new 

illustrations, new methods of treating a text, and countless 

other benefits. He will not find new meanings to the innut- 

able doctrines of Seripture, put he may find new meanings for 

the individual members of his congregation. He may aoe new 

and better developments of Seriptural thought than he has”
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been able to discover for himself. Regardless of what else 

he may learn from reading the sermons of others, one thing is 

certain, they will keep him fresh and alert as far as his om 

sermons are concerned. 

The sermons and writings which appear here in excerpt 

will follow in chronological order. They represent eras of 

preaching from apostolic times down to the present. They re-   present all walks of life and all religious denominations, 

hence their language and style will vary widely. One thing 

must necessarily be kept in mind while reading the sermons of 

others, 

We ean print the written record of what the 
preacher said; but the light in his eye, the glow 
of his cheek, the sweep of his hand, the attitude 
of his body, the music of his voice, that we can- 
not print. \When.we have put. dom the theme and 
the divisions and. the paragraphs:and the very 
words which were spoken we do not have the preach~ 
er. All that we can say of a printed sermon is 
what. Job said. of the Creator's majesty, "Lo, these 
are the parts of his ways: but how. little a por~ 
tion is heard of him ? but the thunder of his 
power who can understand it ?" The greater the 
preacher the greater the contrast between the 
written record and the spoken sermon. 

Theologians of the Past 

Clement of Rome 

The earliest extant writings after the time of the 

apostles are those of Clement, Bishop of Rome from 92 to 101 

A. D. He was either the second or third bishop of Rome. The 

sermon quoted here is called "Christ and the Church" and is 

taken from the Second Epistle of Clement to the Corinthians. 
  

1. Clarence Edvard Macartney, Greet Sermons of the World, 
De i. : 
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This sermon is regarded by some‘as a forgery; however, whether 

forgery or not, it is the. oldest example of apostolic preach-= 

fan é 

The sermon of Cleuent opens with a statement of the prob- 

lem he wishes to solve. His. words are reminiscent of the Psaln- 

ist's question; "hat shall I) render unto the Lord for all his 

benefits toward me ?"5 Clement mentions some of the. goodnesses 

which the Lord has show, foremost among: them being salvation: 

We ought to think highly of Christ. Brethren, 
it is fitting that you should think of Jesus Christ 
as God, —as the Judge of the living and the dead. 
And it does not become us to think lightly of our 
salvation; for if we think little of Him, we shall 
also hope to obtain little from Him. And those of 
us who hear carelessly of these things, as if they 
were of small importance, comit sin, not knowing 
whenee we have been called, and by whom, and to what 
place, and how much Jesus Christ submitted to suffer 
for our sakes. What return, then, shall we meke to 
Hin ? or what fruit that shall. be worthy of that 
which He has given us ? For, indeed, how great are 
the benefits which we owe to Him ! He has gracious- 
ly given us light; as a Father, He has called us 
sons; He has saved us when we were ready to perish. 
What praise, then, shall we give to Him, or whet re- 
fae se be we make for the things which we have receiv- 
ed ? 

The question is immediately answered. Good works are to be done 

out of gratitude to God, gratitude for the mercies mentioned in 

the first section of the sermon: 

Wherefore, brethren, let us confess Him by our 
works, by loving one another, by not committing 
adultery, or speaking evil of one another, or 
cherishing envy; but being continent, compassion- 

ate, and good. we ought to sympathize with one 

another, and not be avaricious. By such works let 

us confess Him, and not by those that are of an 

opposite kind, And it is not fitting that we should 

fear men, but rather God. . . . And consider, 

  

2. Ibid., p. 2. 
3. Psalm 116:12. 
4, Ibid., pe 25. 
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brethren, that the sojourning;in the flesh in 
this world is but brief and transient, but the 
promise of Christ is great and wonderful, even 
the rest of the kingdom to come, and of life 
everlasting. - By what course of conduct, then, 
shall we attain these things, but by leading a 
holy and righteous life, and by deeming these 
worldly things as not belonging to us, and not 
fixing our desires upon them 7? 9 

While Clement insists that. good works must be done, he can- 

not be accused of teaching work-righteousness in this sermon, 

for in the first part of the sermon he speaks of that man who 

is to do good works as being already saved. Upon this fact 

he builds his contention that man ought to do good works. 

Likewise, he points out that the absence of good works is an 

indication of the absence of trust in the promises of God: 

We ought to serve God, trusting in His pro- 
mises. Let us therefore, serve God with a pure 
heart, and we shall be righteous; but if we do 
not serve Him, because we believe not the pro- 
mises of God, we shall be miserable. .. . 
Wherefore, my brethren, let us not be of a double 
mind, but let us hope and endure, that we may al- 
so obtain the reward. . . . Wie are constantly to 
look for the Icingdom of God. Let us expect, 
therefore, hour by hour, the kingdom of God by 
love and righteousness, since we know not the 
day of the appearing of. God. . . . As, then, 
thy body is visible to sight, so also let thy 
soul be manifest in: good works. 

In construction, this sermon of Clement is divided along the 

lines of the Epistle to the Romans. It recalls to the hear- 

ers, first of all, God's goodnesses, and then, "by the mercies 

of God," beseeches that they live in accord with God's holy 

will. 

St. Augustine 

One of the greatest theological fathers of the Church was 

  

5. Lbid., p. 26. 
6. ‘Tbid., ene 29-30.   
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St. Augustine. He lived from 354 to 4350. The sermons which he 

preached were powerful and moving, but to the modern reader they 

prove disappointing. This’is due entirely to his fantastic al- 

legorical interpretation of Scripture. Augustine's allegories 

are of such a nature that they tend to distract the reader with 

their almost whimsical accounting for even the most minute de- 

tails in the Sacred Record.’ The modern reader, therefore, must 

ignore these: grotesque interpretations.of the Bible, and deter- 

mine the message that Augustine wanted to deliver to his hearers. 

Augustine's sermon concerning Jesus! healing of the two 

blind men near Jericho is such an allegory. According to August- 

ine, the two blind men represent the Jews and the Gentiles. Je- 

sus! "passing by" is symbolic of the manifold mercies He was 

showing to the people along the way, and which even now He is 

showering upon men everywhere. ‘The “crying out" of the blind 

men indicates the good works of the Christians, of believers in 

Jesus. Under this illustration, Augustine exhorts to good works: 

liow what is it, brethren, to cry out unto Christ, 
but to correspond to the grace of Christ by good works? 
This I say, brethren, lest haply we cry aloud with our 
voices and in our lives be dumb. ‘ho is he that crieth 
out to Christ, that his inward blindness may be driven 
away by Christ as He is passing by, that is, as He is 
dispensing to us those temporal sacraments, whereby we 
are instructed to receive the things which are eternal? 
Who is he that crieth out unto Christ ? ‘hoso despis- 
eth the world crieth out unto Christ. wWhoso despiseth 
the pleasures of the world crieth out unto Christ. 
Yhoso saith, not with his tongue but with his life, 
the world is crucified unto me and I unto the world 

erieth cut unto Christ. Whoso disperseth abroad and 

giveth to the poor, that his righteousness may endure 

forever, crieth out unto Christ. Yor let him that hears, 
and is not deaf to the sound, sell that ye have, and 

give to the poor; provide yourselves bags that wax not 

old, & treasure in the heavens that faileth not; let 

him that hears the sound, as it were, of Christ's foot- 
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steps passing by cry out’ in response to this in 
his blindness; that is, let hin go these things. 
Let his voice be in his actions. 

It is noteworthy that Augustine speaks of good works as corres- 

ponding to the grace of Christ, as being notivated by it. Only 

he is able to do good works who hears and accepts the sound of 

Jesus passing by, the record of His work, the Gospel. Such a 

man is he who despises the world, has faith; and because of his 

faith in Jesus! salvation, he will despise the world, which is 

the requisite Augustine sets up for good works. Good works are 

the voice, that is, the evidence, of faith. 

It is the love of this light [righteousness] that 
I would exhort you, beloved; that ye would cry out 
by your works, when the Lord passeth by; let the 
voice of faith sound out, that Jesus was standing 
still, that is, the unchangeable, abiding wisdom 
of God, and the majesty of the Word of God, by 
which all things were made, may open your eyes.8 

Another allegory of Augustine treats love as the motiva- 

tion for good works. He speaks of faith as the prerequisite 

for good works and points out that an essential part of this 

faith is love. Without love faith is neither operative nor 

complete. ‘The text is the parable of the Ten Virgins. The 

fen Virgins represent all the members of the visible church. 

The members of the church do all manner of externally "good" 

works, yet some are wise and some are foolish. After recit- 

ing some of the good works which are done, St. Augustine ex- 

plains the distinction between the wise and foolish: 

It hath been said even of these, virgins, and 

carrying lamps, some are wise and some are fool- 

ish. By what do we see this ? By what make the 
distinction ? By the oil. Some great, some ex= 

  

  

%, Grenville Kleiser, The World's Great Sermons, Volume I, 
Ppe 64-656 | : 

8. Ibid. 9 ppe 69-70. 

 



ceedingly great thing doth this oll signify. Think- 
est thou that it is not charlty ? This we say as 
searching out what it is; we hazard no precipitate 
judgment. I will tell you why charity seems to be 
signified by the oil. fhe apostle says, "I will 
show unto you a way above the rest. Though I speak 
with the tongues of men and of angels, end have not 
charity, I am become as sounding brass or a tink- 
ling cymbal.“ This, that is "charity," is that way 
above the rest, which is with good reason signified 
by the oil. For oil swims above all liquids. Pour 
in water, and pour oil upon it, the oil will swim 
above. Pour in oil, pour in water above it, the 
oil will swim above. If you keep the usual order, 
it will be uppermost; if you change the order, it 
will be uppermost. "Charity never faileth." ... 
What is the meaning of "brought no oil with them i 
their vessels" ? What is "in thelr vessels" ? In 
their hearts. thence the Apostle says, "Our glory- 
ing is this, the testimony of our conscience," 
There is the oil, the precious oil; this oil is the 
gift of God. Han can put oil into their vessels, 
but they cannot create the olive. See, I have oil; 
but didst thou ereate the olive ? It is of the 
gift of God. Thou hast oil. Carry it with thee. 
What is "carry it with thee" ? Have it within, 
there please thou God.9 

  

Love makes the difference. Love determines the value of any 

work. The lamps of the virgins signify faith. Unless faith 

has a content of love, it cannot be of any worth before God. 

Moreover, as Augustine points out, love comes from God, as a 

gift. ‘when man has love in his heart he can do good works, 

but it must be remembered that the love originally came fron 

God, who created it. “It is given to the believer. All that 

is required of him is that he exercise it. In short, Augus- 

tine's distinction between a living, real faith and a dead, 

sham faith is summed up in this almost proverbial passage of 

his; 

Two loves have built two cities: the love of 

self reaching on to the contempt of God has built 

the city of the world; the love of God reaching 

  

9. Macartney, op. cit., ppe 50 and 55. 
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on to the contempt of self has built the heaven- 
ly city. Let every one inquire’ of himself what 
ue ee Ree shall resolve himself of whence 

The whole atmosphere of the life of a Christien is love. He 

lives as in a "heavenly city," in perfect relation to God and 

to his fellow-men. However, if the love of God is not a Ae 

in aman, if it is not "shed abroad in his heart," he lives in 

the city of this world. There his relutions are those of nat- 

ural man; selfishness and arrogance characterize his life, 

rather than benevolence, humility, and mercy. God built the 

heavenly city and placed each Christian therein. Citizenship 

in the heavenly city is a. gift of God's: grace. . Citizenship in 

the city of the world is the natural condition of man before 

the Holy Spirit creates faith in his heart. 

Thonas At Kemps 

Thomas A' Kempis, the author of the immortal classic of 

devotionil life, The Imitation of Christ, spent seventy years, 
  

of the ninety he lived, ina nonastery. 

“The sermon which appears here in excerpt is a beautiful, 

but simple, exposition of Christian doctrine. It is entitled 

"Taking Up the Cross." In this sermon 4' Kempis, first of all, 

lays stress on the only means of salvation: 

This is the way, and there is none other; the 

right way, the holy way, the perfect way, the way 
of Christ, the way of the just, the way of the 

elect that shall be saved. -Walk in it, persevere 
in it, endure in it, live in it, die in it, breathe 
forth your spirits in it. The Cross of Christ con- 

quers all the machinations of the devil; the Cross 

draws to itself all the hearts of the faithful; the 

  

10. Quoted in F. M. Barton, One Hundred Prayer Heeting 
Talks and Plans, pe 155. 
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Cross destroys all things evil, and confers on us 
all things good, fproush Jesus’ Christ, who hung 
and died upon it. 

Because. of the salvation that: comes only. from God, all love 

and gratitude are due to Him, ‘This love is the complement of 

the love that placed Jesus on the cross. Love to.God in the 

heart. of man is only the reflection of the love that God shows 

to man in Christ. The cross is ‘love, as A' Kempis points out 

in the following paregraph, where he lists the component parts 

of love:, 

OQ truly. blessed. Cross of Christ, nost worthy 
of all honor, to be embraced with all love; that 
eauses those who love Thee to bear thelr burdens 
with ease, that consolest the sorrowful in endur=- 
ing reproaches; that teaches the penitent how to 
obtain pardon for every offense. . . . Plant in 
the garden of your memory, the tree of the holy 
Cross; it produces a very efficacious medicine 
against all the suggestions of the devil. of 
this most noble and fertile tree, the root is 
humility and poverty; the bark, labour and 
patience; the branches, mercy and justice; the 
leaves, true honour and modesty; the scent, sob- 
riety and abstinence; the beauty, chastity and 
obedience; the splendour, right faith and firm 
hope; the strength, magnanimity and patience; 
the Length, longsuffering and perseverence; the 
breadth, benlgnity and concord; the height, char- 
ity and wisdom; the sweetness, love and joy; the 
fruit, soelvation and life eternal,+® 

Love expresses itself in all manner of works. Following his 

deseription of love, A' Kempis describes also the good works 

which love evokes. It 1s noteworthy that among the works of 

love which he mentions, he includes many ascetic principles 

which undoubtedly are of great importance to him because of 

his own ascetic life. 

  
  

ll. facartney, op. cite, p. 72. 
12, Ibid., pp. 75-74.
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This is the way of the holy Cross, this is the 
doctrine of the Saviour, this is the rule of the 
monks, this‘is the life of the good . . . to ini- 
tate Christ humbly, to suffer evil for Christ, to 
choose the bitter instead of the sweet; . . » to 
bear contenpt wlth equanimity, ... to fly the 
occasions of vice,». e « to lament for our om 
sins and the sins of others, ... to rejoice with 
them that are in prosperity, to grieve with then 
that suffer injury, to succour the indigent; not 
to seck high things, . . . to love that which is 
Simple, . .« « to be contented with a little, to 
labour for virtues, to subdue the flesh by fasting, 
« » e to seck solitude, . . « to despise from the 
heart all that is earthly. » « » He that does this 
may say with blessed Paul, the Apostig,, "For ne to 
live is Christ, and to die is gain." 

In the above sermon A' Kempis elaborated on the truths which 

he set down in his chapter on "The Wonderful Effects of Divine 

Love" in ‘The Initation of Christ.. The motivation for good 

works in that. famous writing is presented much the same as it 

was in the above sermon. A few lines from The Imitation of 

  

Christ will suffice to illustrate how he indicates the motiva- 

tion for good works in the same; 

Love is a great thing, 
A blessing very good, 
fhe only thing that makes all burdens light, 
Bearing evenly what is uneven, 
Carrying a weight, not feeling it, 
Turning all bitterness to a sweet savor, 
The noble love of Jesus drives men on to do great 

deeds, 1A 
And rouses them to long for what is better. 

Girolamo Savonarola 

Girolamo Savonarola, who lived from 1452 to 1498, was 

widely knowm for his eloquence. He sealed his doom when he 

attacked Pope Alexander VI- Because of the strict rule of 

conduct he imposed in Florence, he was tried for heresy, 

  

13. Ibid. e 15-74. 

14. quoted in Doremus A. Hayes, op. cit., pe 19. 
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hanged and burned. 

Like Augustine and A' Kempis, Savonarola was bold in re- 

buking vice. It was that which: brought about his eventual 

death. For him the principle of Jesus, love to fellow-men as 

He loved all men, was the motivating power for’ good works. 

Love, he points out in his sermon "The Ascension of Christ," 

is a gift of God: 

He [god] has given thee the gifts of His Holy 
Ghost, and before all the gift of knowledge by 
which He enlightens thee and shows thee by that 
light His goal. Thereupon He gives thee the gift 
of wisdom, by which thou learnest to love thy goal, 
and perceivest how much thou needest love. Christ 
then said to man: Remain in My love, leave_the 
things of this world, follow ie to heaven.lS 

Love will be eternally rewarded in heaven. Therefore, ex- 

horts Savonarola, man’should desire to enter into service for 

Christ. Beeause Christ°’has given heaven to the believer, the 

believer should serve Him in love: 

He will give thee not the treasure of this 
world, but eternal glory and undying happiness. 
What wilt thou do, 0 child of man ? Leave this 
world, enter the service of Christ. le is-wait- 
ing for thee, and will reward thy service, for 
he its a bountiful rewarder, .. - The Lord gives 
thee the gift of Love, by which thou shouldest 
warn thy brother, thy neighbor, thy friend,~ thy 
wife, every one, and with all thy strength and 
zeal shouldst lead them to Christ.16 

Good works only come from faith. Faith has no choice but to 

show itself in good works. ‘The Gospel not only creates faith, 

put, in creating faith, it bursts out in good works, the fruit 

of faith. Savonarola's parable about the monk illustrates the 

close connection between faith and works: 

  

15. Kleiser, op. cit., Volume I, p. 96. 
16. Lbid., PDe 96-97.
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He who has feith should show it in his deeds, that 
he may have what he says he has, and may lmow what 
he has; namely, the certainty of the divine Word, 
which cannot err, the goodness of God, and His 
guidance into all goodness. .. . Leave at length 
thy sensual life and enter the pathway of Christ. 
Hesitate no longer, begin today, put it not off 
until tomorrow. If thou hast faith, thou canst 
not delay longer. . . « Then thou wilt know for 
thyself that the Gospel makes good men out of those 
who truly believe, and.thine experience will tell 
thee that thou hast no occasion to doubt. . » . Or 
dost thou belleve ? Where are thy works ? Why 
dost thou delay about them ?° Hear this: There was 
once a monk who spoke, to:a distinguished man about 
the faith, and got him to answer why he did not be- 
lieve. He answered thus; "You.yourself do not be=- 
lieve, for if you believed you would show other 
works." Therefore, to you also I say: If you be- 
lieve, where are your works 9717 

It is, however, in the conclusion of his sermon that his motiva- 

tion for good works is thé most clearly brought out, There he 

beseeches, by the mercies of God, that the believers love not 

the world, but rather love Christ. 

To your will say: Thou seest that everything 
passes away; therefore, love not the world, love 
Christ. Therefore, turn to the second part of 
your world, and say to it: Be thankful, 0 my men- 
ory, for the mercies God has shown thee, that 
thou thinkest not of the things of the world but 
of the merey of thy creation, and thy redemption 
through the blood of the Son of Gods Then go to 
the third part, thy imagination, and proclaim to 
it: Set nothing before me but the Crucified, em- 
brace Him, fly to Hin.18 

Martin. Luther 

Martin Luther, the greatest protagonist for the Protes- 

tant faith, lived from 1483 to 1546. In spite of his fame as 

a writer of hymns, translator of the Bible, and author of con- 

mentaries, he thought of himself as a preacher to the common 

  

17. Ibid., pp.» 98-99, 107. 
18. Tbid., Ppe 110-111. 
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people. Among the many volumes that flowed from his pen, there 

can be found innumerable references to the motivation for good 

Works. 

Luther was more conscious of his relation to God than was 

any theologien of his age. He thought of everything in life as 

being in direct relation to God. Hence good works, while they 

are done by men, really show man's relation to God. Luther did 

not teach the relation of the believer to Gcd as that of a ser- 

vant to his master. Neither did-he think of the believer as a 

subject to God, the sovereign ruler. Luther was only consclous 

of the Biblical teaching of a Father-son relationship between 

the heliever and God, a relationship that manifests itself in 

love. ‘the perfect love which unites the believer with God 

finds its motive power in the love of God in Christ Jesus. The 

end and object of man's Love is to serve God and his neighbor L? 

Luther's writings are filled with references to the fact that 

good works do not merit salvation, but do express love to God 

for the selvation He has provided. For example, 

Yorks themselves do not justify him [Ehe Christ- 
ian] before God, but he does thse works out of a 
socnteneous love in obedience to God, and considers 
nothing except the approval of God, Whom he would 
in oll things most scrupulously obey. 

Love is so closely connected with faith that it cannot be dis- 

tinguished from faith in regard to the time when 1t begins in 

man. Love and faith are created together in the believer. 

Neither can truly exist without the other. Both are gifts of 

God. 

    

  19, k. H. Klotsche, The History of Christian Doctrine, 
e 258. 

: 20. Yertin Luther, op. cit., "A Treatise on Christian 

Liberty," pe 329. 
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If we see it aright, love . ... comes at the same 
instant with faith. For I could not trust God, if 
I did not think that He wishes to be favorable and 
to love me, which leads me, in turn, to love Hin 
and to trust Him heartily and to look to Hin for 
all good things,<1 

The ideal for which a believer should strive is a life in 

Which there is naught but good works. But due to the imper- 

' fections of the flesh, this cannot be attained. ‘The best 

that can be done is to strive unceasingly. ‘To keep the 

struggle against the flesh from coming to an end it is nec- 

essary that the believers be constantly urged to perform good 

Works. 

Likewise, we have not yet reached the point where 
our flesh and blood would be ective and leap for- 
ward with sheer joy and delight to do good works 
and obey God, such as our spirit desires and our 
flesh demands; on.the contrary, with all our in- 
cessant urging and prodding we can scarcely get 
them to move. Wheat would happen if we would quit 
our admonitions and our urging and assume — as 
many secure spirits do. — that everybody.imows 
well -enough what he has to. do, having heard his 
duties recited.to him so many years and having 
even taught them to others, ctc. ? I believe that 
if preaching and. admonition were to cease for a 
year, we would 911 become worse than the worst 
heathen, 22 

However, the preaching and admonishing directed to the believ- 

er does not in any way imply that the believer is forced or 

compelled to do good works. ‘They are of a voluntary nature. 

The children of God do good entirely voluntarily, 
seeking no reward, but only the glory and will of 
God, ready to do good, even if, assuming the in- 
possible, there were neither heaven nor hell.%5 

21. "A Treatise on Good orks," in The Works of Martin Lu- 
ther, Philadelphia Edition, Volume I, p. 195. 

62. Quoted inc. F. W. Walther, QR cit., from Nartin Lu- 
ther, "Church Postil," in The Works of Martin Luther, St. Louis 

Wdition, Volume XII, pp. 91I-9le. ss 
23. Quoted in F. Behte, "Nistorical Introductions to the Sym- 

bolical Books of the Evangelical Lutheran Church," in the Concor- 
dia Triglot, pe 124, from Martin Luther, De Servo Arbitrio. 
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Luther emphasizes also that while good works are done volun- 

tarily, they are not done selfishly, with the motive of gain- 

ing temporal reward. 

For cursed and condemned is every kind of life 
lived and sought for selfish profit and good; cur- 
sed are all works not done in love. But they are 
done in love when they are directed with all one's 
heart, not toward selfish pleasure, profit, honor, 
ease, and salvation, but toward the profit, honor, 
and salvation of others.©4 

Nor are good works done with the aim of obtaining eternal re- 

ward from God although that does inevitably come. The motiva- > 

tion for good works is and must remain the love of God. 

God saves us out of pure goodness, without any 
merit or works, so we in turn should do the works 
without reward or self=-seeking for the sake of 
the bare goodness of God. tie should desire no- 
thing in them but His good pleasure, and not be 
anxious about ‘a reward. That will come of itself 
without our seeking. For though it is impossible 
that reward should not follow, if we do well ina 
pure and right spirit, without thought of reward 
or enjoyment; nevertheless God will not have such 
a self-seeking and impure spirit, nor will it ever 
obtain a reward. A son serves his father willing- 
ly and without reward, as his heir, solely for his 
father's sake. But a son who serves his father 
merely for the sake of the inheritance would in- 
deed be ‘an unnatu child and deserve to be cast 
off by his father. 

Finally, good works are all equal in the sight of God. God 

only looks at the motive which produces the work. Faith, 

whence all good works flow, is the determining factor whether 

a Tore is good or evil, If a work is the product of faith, 

it must flow out of love to God and to one's neighbor. iiore=- 

over, Luther says, 

  

24. "Secular Authority: To What Extent it Should be Obey- 
ed," in The Works of Martin Luther, Philadelphia Edition, Vol- 
ume III, pps 145-144, , : ’ 

25. "The Magnificat Translated and Explained," in The Works 
of Martin Luther, Philadelphia dition, Volume III, p.
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in this faith all works become equal, and one is 
like the other; all distinctions between works 
fall away, whether they be great, small, short, 
long, few or-many. For the works are acceptable 
not for their owm sake, but because of the faith 
which alone is, works and lives in each and every 
work without distinction, however numerous and 
various they are, just as all the members of the 
body live, work, and have thelr name from the 
head, and without the head no member can live, 
work, and have a name. 

Luther's sermons are written in the same style as the 

many books he produced. He speaks plainly and powerfully, 

never going beyond Scripture, and yet setting forth Scripture 

in its entirety. “thie Luther stressed the difference between 

justification and sanctification, he also showed the relation 

between the two. In his sermon "Justification by Faith," he 

illustrated how justification is inward, personal, and pass- 

ive. Sanctification, on the other hand, is externally proven 

in good works, is. related in some way. to all men, and is ac- 

tive. 

Faith makes good, but works prove the faith and 
goodness to be right. Thus the Scriptures speak 
in the plain way, which prevails among the common 
people, \as when a father says unto his son, "Go 
and be merciful, good, and friendly to this or that 
poor person." By vhich he does not command him to 
be merciful, good. and friendly, but because he is 
already good and merciful, he requires that he 
should show and prove it outwardly to the poor by 
his act, in order that the goodness which he has 
in himself may also be lmown to others and may be 
helpful to them. . . . So you may call the fruit 
of the tree the outward or public good of the tree, 

which is only the result and proof of its inner and 
natural goodness. 

  

26. A Treatise on Good tiorks," op. cit., p. 190. 

27. Reproduced in Andrew Watterson Blackwood, The Pro~ 

testant Pulpit, p. 16, from The Precious and Sacred Writings 
of Martin Luther, John Lenker, editor, Volume IV.   
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- Whenever. the sermons of Martin Luther are discussed, his 

"Eight Wittenberg Sermons" receive much attention. They are 

expositions of faith and Love, the twofold subject of all of 

Luther's: preaching and teaching, as he himself declares. In 

the sermon quoted here, Luther speaks of love as a fruit of 

the Sacrament of the Altar: 

We.shall now speak of the fruit of this sacrament, 
which 1s love; that is, we should treat our neighbor 
even as God has treated us.” Now we have received 
from God naught but love and favor, for Christ has 

_ pledged and given us His righteousness and every= 
thing that He has, has poured out upon us all His 
treasures, which no man can measure and no angel can 
understand or fathom, for God is a glowing furnace 
of love, reaching. even from earth to the heavens. 
Love, I say, is a fruit of this sacrament. But TI do 
not yet perceive it among you here in Wittenberg, 
although there is much preaching of love, and you 
ought to practice it above all other things. This 
is the principal thing and alone is seemly in a 
Christian. . « « If you do not want to show your- 
selves Christians by your love, then leave other 
things undone, too, for St. Paul says in I Corinth- 
ians, "If I- speak with the tongues of men and of 
angels, and have not love, I am as sounding brass 
or a tinkling cymbal; :. °. And if I bestow all my 
goods to feed the poor, and if I give my body to be 
burned, and have not love, it profiteth me nothing." 
You have not got so far as that, although you have 
received great and rich gifts from God, especially a 
knowledge of the Scriptures. It is true, you have 
the pure Gospel-and the true Word of God, but no one 
has yet given his goods to the poor, no one has yet 
been. buracd, and even. those things would profit no- _ 
thing without love. You would take all of God's  — 
goods in the sacrament and yet not pour them forth ’ 
again in love. One will not lend another a helping 
hand, no one thinks first of another, but everyone 
looks out for himself and his own gain, seeks but 

his own, and lets everything else go as it will, 

if anybody is helped, well and good. Wo one 

looks after the poor. or seeks how to help them. It 

is pitiful. You have heard many sermons about it 

and all my. books are full of,it and have the one 
purpose, to urge you to faith and love.*8 ~~~ 

28. "The Eight Wittenberg Sermons," in The Works of Martin 

Luther, Philadelphia Edition, Volume II, pp. 20 . z 

 



79 

Everything finally comes down to faith and love. That is the 

teaching of Luther that found its way into the hearts of the 

people. lLuther's writings and sermons. deeply affected the 

hearts and minds of the people thio followed him. His work 

was fruitful. That which accomplished great things for God 

was not, however, Luther's doctrine, nor even his presentation 

of doctrine. It was the power of the unimpeded Word of God. 

Luther merely served as an ardent bearer of God's holy ‘ord. 

He added nothing to its effectiveness, but he did give it free 

course that it might be preached to the glory of God. In 

other words, Luther accomplished much bdDecause he did not hin- 

der or detract from the Word of God, but presented it purely, 

simply, and completely; and it bore its own fruits. 

Friedrich Schleiermacher 

While Luther lived, the newly-founded Protestant theo- ~~ 

logy stood for religious freedom, but cnly a freedom on the 

basis of obedience to God and to His holy Word. The formal 

principle of Protestantism was the authority of the Bible as 

the rule of faith. The material principle was justification 

by faith only. After Luther's death, however, controversies 

arose immediately concerning certain teachings of Seripture. 

Under the influence of rationalism, certain sects grew far- 

ther and farther away from Scripture. These aberrations grew 

ever greater until they reached their culmination in the theo- 

logy of Friedrich Ernst Schleiermacher, who might be called 

the "Father of Modern Protestant Theology. 1 Religion he de- 

fined as consciousness of God. In Christ was found the high- 
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est consciousness of God, and redemption through Christ con- | 

sists merely in the:communication of Christ's consciousness | 

of God to the believer.  The:result' he called "regeneration." 

Schleiermacher discarded such doctrines as Christ's miraculous 

:. 

birth, resurrection, ascension, and second coming. (hile he 

attacked rationalism, he himself was a rationalist and a pan- 

theist.29. an example of his preaching of the motivation for 

00d works is the following excerpt from his sermon "Love and 

Service"; 

If one has been thoughtlessly dreaming away his 
time and has cared little about seeking out and em- 
ploying the treasures hidden in every soul; it is 
love which first awakens him and impels him to take 
up and gather about him, everything that can make hin 
more capable of fulfilling in the world the great 
calling of the servants of the Lord. Or if a man, 
before he is brought into the living fellowship of 
faith and love with the Saviour, has been eagerly 
following some other course, and from some other 
motive has been enriching his mind with knowledge 
and cultivating its faculties, what a change is made 
on such a person by love to the Saviour, as soon as 
it takes possession of his soul ! .It pervades his 
whole being, transforms everything in him, gives a 
new direction to everything that has been used in the 
service of vanity, and sets it free to be a living 
power for. good; so that he stands forth a new crea-= 
ture; all the powers of his soul united in active 
obedience to the motive that inspires him and to no 

other, 30 

  

Truly Schlelermacher preaches that good works flow from love, 

but it is at this very point that he departs grossly from the 

Seriptural truth. Love, he points out, comes into the heart by 

the Holy Spirit, and the Holy Spirit is no nore than the pro- 

jection of Christ's consciousness of God into the heart of the 

"regenerate mane" Love is wrought in the heart by a direct 

  

29. lL. Fuerbringer et al., "Schleiermacher," The Concordia 
» 685 , 

Gyer pede tearich Ernst Schlelermacher, Selected Sermons, p. 202.
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feeling of dependence . on God, . the highest Cause. Here Schlei- 

ermacher's treacherous influence on nidextl theology ‘is clearly 

seen. Love is founded on ‘the immediate inner consciousness of 

the individual hoart instead of the: mercies of God as they are 

revealed in seripture. Christianity becomes merely one form 

of salvation, rather than the sole means of entering heaven. 

It was Schleiermacher who laid the foundation for the subject- 

ivistic, mystle character of modern theology. In his sermons 

and writings can be found a perfect example of how rationalisn 

and philosophy lead one astray when Scripture is rejected as 

the sole norm of faith. 

William Channing 

hnother example of the aberrations which follow a rejec- 

tion of the inspiration of the Bible is found in William Chan- 

ning, (1780-1842), America's foremost Unitarian theologian. 

in addition to the doctrine of inspiration, he rejected also 

the Biblical doctrines of the Trinity and the vicarious atone- 

ment of Christ. Although he did accept Christ's sinlessness, 

miracles, and resurrection, he denied his deity. Hence Christ's 

life, death, and resurrection meant no more than to set an ex- 

ample for all men to follow. Channing, like his contemporary 

Sehleiermacher, also thought of Christ as possessing that per- 

fect consciousness of God for which believers should strive. 

Christ attained the true religion which all men can also attain 

through imitation of Him and reverent obedience and fervent 

love to Him. 

She character of Christ may be studied for vari- 
urposes. It is singularly fitted to call forth 

the Haas to awaken love, admiration, and moral de- 
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light. , AS an example, it has no rival. As an evi- 
dence of his religion, perhaps it yields to no oth- 
er proof; perhaps no other has so often conquered 
unbelief. It is chiefly to this last view of it, 
that I now ask your attention. The character of 
Christ is a strong confirmation of the truth of his 
religion. As such I would now place it before you. 
I shall not, however, think only of confirming your 
faith; the very illustrations, which I shall adduce 
for this purpose will show the claims of Jesus to 
ous reverence; obedience, initation, and fervent 
ove. 

  

The above puragraph is an excerpt from his sermon, "The 

Character of Christ." The first part of the sermon is a re= 

citation of examples of the wonderful sympathy which Christ 

had for men, Upon these examples, Channing builds his exhorte- 

tions for good works: 

Here I pause, and indeed I know not what can be 
added to heighten the wonder, reverence, and love 
which are due to Jesus. When I consider him, not 
only as possessed of the consciousness of unex- 
ampled and unbounded majestiy [sic » but as recog=- 
niging a kindred nature in human beings, and living 
and dying to raise them to a participation of his ° 
divine glories; and when I see hin under these views 
allying himself to’men by the tenderest ties, en= 
bracing them with a spirit of hunanity, which no 
insult, injury, or pain could for a moment repel 
or overpower, I am filled with wonder as well as 
reverence and love. « . e Let us then, my hearers, 
by imitation of his virtues and obedience to his 
word, prepare ourselves to join him in those pure 
nansions, where he is surrounding himself with the 
good and pure of .our race, and will communicate to 
them forever his own spirit, power, and joy.© 

Sermons by men like Schleiiermacher and Channing are to 

be studied if one desires to understand the work=righteous 

attitude of modern Protestant theology. In the sermons of 

these two men can be found the roots ‘of the teaching that hea- 

ven can’be gained through the Living. of a "good" life. Their 

  

31. Reproduced in Blackwood, op. cit., ps» 64, from The 
Works of William E. C American Unitarian Association. 5 =5 Cosmas. 

e Ibid. , De 
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teaching that Christ was merely a great man who serves no more 

than as an example to be followed had ite source in the rejec- 

tion of Seripture as the only infallible text-book of doctrine. 

From the sermons of Schletermacher and Channing the Christian 

minister can determine what pitfalls he must avoid in the 

treatment of seriptural texts. 

Thomas Chalmers 

While Schlelermacher and Channing worked their pernicious 

influence on the theology of Germany and Anerica respectively, 

Thonas Chalmers, (1780-1847) » & Presbyterian, combatted vice 

and pauperism in Scotland. His sermons, although filled with 

long, complicated sentences aad difficult words, stressed nev- 

er more than a single idea, which he repeated with great vari- 

ety and growing intensity. Chalmers' sermon, "The Expulsive 

Power of a New Affection," considered by some as the most beau- 

tiful semon ever written, deals with the Scriptural motivation 

for good works. Chalners was. filled with a spirit.of love evok- 

ed by the Gospel. {his love he defines in the aforementioned 

sermons 

This, we trust, will explain the operation of 
that charm which accompanies the effectual preach- 
ing of the Gospel. The love of God and the love of 
the world are two affections, not merely in a state 
of rivalship but in a state of enmity, and that so 
irreconcilable, that they cannot dwell together in 
the same bosom... « e In the Gospel do we so behold 
God that we may love God. . . » it is when He stands 
dismantled of the terrors that belong to Him as an 
offended Lawgiver, and when we are enabled by faith 
to see His glory in the face of Jesus Christ, and to 

hear His beseeching voice, as it protests good will 
to men, and entreats the return of all who will to a 
full pardon and a gracious acceptance — it is then 
that ‘a love paramount to the love of the world and 

at length expulsive of it, first arises in the re-
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generating bosom...It. is when relensed from the 
spirit of bondage, with which love cannot dwell, 
and when adnitted into the number of God's child= 
ren, through the faith that is in Jesus Christ, 
the spirit of adoption is poured upon us — it is 
then that the heart, brought under the mastery of 
one great and predominint' affection, is delivered 
from the tyranny of its former desires, and in 
the only way in which its delivery is possible. 
And that faith which is revealed to us from hea- 
‘ven as indispensible to a sinner's justizication 
in the sight of God, is also the instrument of the 
greatest of all moral and spiritual achievenents 
on a nature dead to the influence and beyond the 
reach of every other application.9% 

Chalners also shows how this love must call out a responsive 

love in the heart of the believer which. expels all love of 

the world. This sermon of Chalmers is reminiscent of the 

First Epistle of Jom , in that it: speaks of Love wrought: by 

love, love of God's commandments flowing from God's Love to 

man shown in the glit of His Son. 

Let us not cease then to: ply the only. instru~ 
nent of powerful and’ positives operation, to do 
away from you the love of the world. Let us try 
every legitimate method of Tinding access to your 
hearts for the love of Him who 1s greeter than 
the world. “Fox ‘this purpose, let us, if possible, 
clear away that shroud of wibelief which so hides 
and darkens the’ face of the Deity. Lat us insist 
on His claim to your affection, and whether in the 
way or gratitude, or in’ the shape of esteen, let 
us never cease to affirm: that in the whole of that 
wondrous economy, the purpose of which is to re- 
¢laim-o sinful world unto Himself — He, the God 

of love, so sets Himself forth in character of en= — 
dearent that nought but faith and nought but.un- 

derstanding are wanting on your part to cail forth 
the love of your hearts back again. . . . Faith 
worketh by Love; and the way of expelling from, the 
heart the love that tranasgresseth the law is to ad-= 

Lt into its receptacles ‘the Love that fulfilleth 
the law.%4 

  

SS. “Blackwood, op. cit., pp. 55-56. 

34, Xbid., pp. 57, and 61. 
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Cc. F. W. Walther 

In the Lutheran Church the most commanding figure of the 

nineteenth century was C. F..W. Walther. He was a faithful 

student of the Bible and taught its’ doctrines completely, pure- 

ly, and unhesitatingly. ‘His great number of books, articles, 

and sermons is a theological library in itself. ‘The motivation 

for good works is set forth in’a great percentage of his ser- 

mons and books. The paragraphs here quoted are from a printed 

copy of some of his lectures, a work cited previously in this 

paper, The Proper Distinction Between Law and Gospel. 

Walther, following the Bible closely, points out that 

faith brings love into: the ‘believer's heart. True faith cannot 

be without love. 

It is true, indeed, that genuine faith changes a per- 
son completely. It brings love into a.person's heart. 
Faith cannot be withgut love, just as little as fire 
can be without heat. = 

The love of God which produces faith in the heart of man at the 

sane time calls forth from man a grateful love to God, which ex-= 

hibits itself in good works. 

A person who has real understanding of the love of 
God in Christ Jésus is astonished at its fire, 
which is able to melt anything in heaven and on 
earth. ‘The. noment he believes in this love he can- 
not help but love God and from gratitude for his sal- 
vation do anything from love of God and for His 
glory. 36 

Good works, then, are works done out of love to God, which is 

  

the fruit of faith. Only such are true good works. 

The real good works, therefore, are works to which 
gratitude toward God prompts us. Whoever has true 

  

35. Op. cit. De 156. 

36, Tbid-s p. 389.
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faith never thinks of meriting something good 
for himself by his service. He cannot help ex- 
pressing: his gratitude by love and good works. 
His heart has been changed: It has been softened 
by the riches of God's’ love which he has experi= 
enced. Over and above this God is so gracious 
that He rewards even the good works which he ac= 
complishes in us. [For the ggod works done by 
-Christians are God's: works. imist 

It is: impossible that true faith should not produce good works. 

Luther had found this to be true from Scripture and from his 

own life. Walther, also a’ student of Scripture, bears him out: 

He’ [Iuthez] did teach that those who would be 
saved must have a faith that produces love span- 
taneously and is fruitful in good works. That 
does not mean that faith saves on account of love 
which springs from it, but’ that faith which the > 
Holy Spirit creates and which cannot but do good 
works justifies because it clings to. the gracious - 
promises of Christ end because it lays hold of 
Christ. It is‘:active in good works because it is 
genuine faith. The believer need not be exhorted 
at all to do good’ works; his faith does them 
automatically. The believer engages in good works, 
not froma sense of duty, in return for the for- 

_ giveness of his sins, but chiefly because he cannot 
help doing then... It 1s altogether impossible that 
genuine faith should not break forth from the be- 
liever's heart ‘in works of love. , ‘ 

Thus it is seen from these four short parégraphs quoted 

from only. one of Vialther's works how concisely and clearly he 

sets forth Seriptural doctrine. There is no doubt, no waver- . 

ing here. © Walther plainly states that which Scripture teaches 

concerning the motivation for good works... They are done in 

love. Love is a necessary fruit of faith. Love cannot exist 

without faith; neither can faith. exist without love. Hence, 

no good works are done by the faithless. Gratitude: to God re- 

sulting in good works cannot: be present without faith. 

  

37. Ibid., ps 226. 
38. Ibid., p. 210. 
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Joseph A. Seiss < 

As the nineteenth century cane to a close, ‘theology in 

the eastern part of the United States felt the influence of 

Joseph A, ‘Seiss » & Lutheran, who served a number of terms as 

president of both the Pennsylvania iinisterium and the General 

Council. Stately and dignified, Seiss preached the doctrine 

of the Savior's redeeming love. He stressed that if faith in 

Christ is real, it must necessarily show itself in service. 

His sermons are applied expositions of Seripture directed toward 

each individual and his life. For example, speaking of the 
parable of the fig tree, he reminded his hearers of the loving 

care which the savior has lavished upon them that they might 

be fruitful. Indeed, they must be fruitful or else they will be 

treated as dead wood and be cut off from the Kingdom of God. 

Again, speaking of Christ as the Light of the World, Seiss re- 

minded his hearers that light is of such a nature that it must 

be reflected in order to be of any worth. An object which ab- 

sorbs light and does not reflect it again, cannot be seen; - 

hence it is of no use to anyone. The Christ-light must radiate 

from him who basks in it, so that others, too, will receive the 

benefit, and so that he will have received the Light to his ow 

salvation. In his sermon, "The Gospel Yoke," Seiss approaches 

the motivation for good works thus; 

hen ‘the soul is once filled with adoring admira- 
tion and gratitude for the matchless ‘goodness of Je- 

sus and His unspeakable sacrifices for its redemption, 

and considers the exceeding great and precious bless- 

ings which He has purchased for it by His blood, no=- 

thing 1s'too hard for it to do and bear for Him. To 
be able to serve such a friend and Saviour then’ becomes 

a delight, an honor, a privilege. Love thrills the 
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heart. _Love quickens the step. Love influences 
the zeal and desire to please. Love does away 
with all. sense of hardship in the service it ren- 
ders. 4nd where true love to Jesus has been be- 
gotten in the soul, it is glad to confess His 
Name, and to do and suffer all His good and -holy 
W111,59 

‘Alexander Waclaren 

The "Prince of Expositors" was Alexander Meclaren. A Bap- 

tist, he excelled in England asa pulpit teacher.. His sermons 

were deeply doctrinal, but simple enough for the average hear- 

er to grasp. They are noted for their unified, methodical 

treatment of the text. This can be-seen from the sermon quot- 

ed below, "Love and Forgiveness," which treats the motive for 

obedience to God's will.. 

In this sermon liaclaren speaks of the woman who. came and 

anointed Jesus while He sat at meat in the house of a Pharisee. 

Three people are noticeable in the Gospel account; first, 

Christ, the love of God appearing among men as the foundation 

for all love to God. In addition, there is the women, a peni- 

tent sinner, vho recognizes the Divine Love and loves in re=- 

turn. Also present is the self-righteous Pharisee, empty of 

all love to God, and hence empty of love to men also. Speak-= 

ing of God's love in sending His Son into the world, and the 

Savior's love in redeeming the world, Maclaren says: 

God's love is Christ's love; Christ's love is 
God's love. And this is the lesson that we gather 
-—— infinite and Divine lovingkindness does not turn 
away from thee,.my brother and my friend, because 
thou art a sinner, but remains hovering about thee, 
with wooing invitations and with gentle touches, if 
it may draw thee to repentence, and open a. fountain 
of answering affection in thy seared and. dry heart. 

  

  

39. Joseph A.. Seiss, Beacon Lights, p. 114. 
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The love of God is deeper. than all our sins. "For 
His great love wherewith He loved us, when we 
were dead in sins, He quickened us". . . And so,. 
- « e Christ. teaches us here that this Divine 
love, when it comes forth among sinners, necessar- 
ily nanifests itself first in the form of forgive- 
ness. 

Divine love is manifest in forgiveness. Forgiveness awakens 

love, once it is gresped by faith. 

Now, in the second place, Let us look for a 
moment, at "This Woman," as the representative of 
a class of character — The Penitent Lovingly Re- 
cognizing the Divine: Love. . . « Now, when Christ 
says, "she loved much," He does not mean to say 
that her love was the cause of her forgiveness — 
not at all. He means to say thet her love was the 
proof of. her forgiveness, and that it was so be- 
cause her love was a consequence of her forgive-= 
ness... « e The sense of sin precedes forgiveness: 
forgiveness precedes love; love precedes all faith- 
ful and acceptable service. If you want to do, 
lovee « e e This poor woman brings her box of oint- 
ment, a relic perhaps of past evil life, and once 
meant for her own. adornment, and pours it on His 
head, lavishes offices of service which to the un- 
Loving heart seem bold in the giver and cumbersome 
in the receiver. It is little she can do, but she 
does it. Her full heart demands expression, which 
is relieved by utterance in deeds. The deeds are 
spontaneous, welling: out at the bidding of an in- 
ner impulse, not drawn out by the force of an ex- 
ternel command. It matters not what prectical 
purpose they serve. The motive of them makes 
their glory... Love prompts them, love justifies 
them, and His love interprets them, and His love 
accepts. then. a pore which oe on the sense 
of forgiveness is the source o obedience, as 
well as the means of all knowledge.4L 

In the example of the self-righteous Pharisee, on the other 

hand, can be seen how, without love, 

religion degenerates into mere casuistry. Love is 
the foundation of all knowledge. Without it reli- 
gion degenerates into a chattering about Hoses, 
and doctrines, and theories; a thing that will nev- 
er kill, nor make alive, that never gave life toa 
single soul or a blessing to a single heart, and 
never put strength into any hand in the conflict 

  

40. Blackwood, op. cit., p. 109. 
41. Ibid., pp. T0-Tis.. 
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and strife of daily life. There is no more con- 
temptible, and impotent thing on the face of the 
earth than morality divorced from love, and reli- 
Seo ee divorced from a heart full of love 
to God. 

The summary and conclusion of all that Maclaren has ‘said about 

lives full of love and lives empty of love is this; 

And so it all comes round to one blessed mes- 
sage: My friend, God hath loved us with an ever- 
lasting love. He has provided an eternal redenp- 
tion and pardon for us. If you would know Christ 
at. all, you must go to’ Him as a sinful man, or 
you are shut out from Him altogether. If you 
will go to Him as a sinful being, fling yourself 
down there, not try to make yourself better, but 
say, "I am ful). of unrighteousness and trans= 
gression: let Thy love fall upon me and heal me;" 
you will get the answer, and in your heart there 
shall begin to live and grow a root of love to 
Him, which ‘shall at last effloresce into_all know- 
ledge and into all purity of obedience.*5 

Charles Haddon Spurgeon 

A contenporary of Maclaren, ‘of the same denomination, and 

working in the same country with him, Charles: Haddon Spurgeon, 

(1834-1892), overshadowed Maclaren as far as popularity was 

concerned, -=in spite of the fact that he was not at all the 

scholar that Maclaren was. Spurgeon was a preacher of the 

people. His pulpit work was supplemented by, the great ser- 

vices he rendered to society when not in the pulpit. Spurgeon 

was a man of unceasing activity, vivid imagination, a@ marvelous 

voice, quaint humor, and rare pathos. Blackwood has called hin 

talmost a genius."*4. sixty-three volumes of sermons and many 

other: works flowed from Spurgeon's pen. In spite of the fact 

that Spurgeon was a Calvinist, he often divorced himself from 

  

42. Ibid., p. 112 
43. Ibid., pe 113. 
44, Op. cit., p. 417.
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Calvinistic doctrine and preached the Scriptural presentation 

of universal graces: Although at times Spurgeon did allow a 

Leaven of "election to reprobation" to creep into his sermons, 

when he really wanted to bring the comfort of the Gospel to 

his hearers, he spoke to them of the invitation of the savior 

to come to Him as being open to all men. 

Thus, in a sermon entitled “Herein is Love," Spurgeon 

speaks of the love of God in providing a Savior from sin that 

"whosoever believes on Him" might be saved. Moreover, he de- 

clares that God's love extends to all who are on the face of 

the earth. He then points out that this love is the source, 

the motive, for any love which men might have: 

I heve thus pointed out the well-head of love: 
let us draw from it and from none other. If you 
go into the world and say, "I am to love my fel- 
lowemen because I love God," the motive is good, 
but it is questionable, limited, and variable. 
How much better to argue — I am to love my fel- 
low-men because God loves me. When my love grows 
cold toward God, and when by reason of my infirn- 
ity and imperfection I am led to question whether 
I do Love God at all, then ny argument and my in- 
pulse would fail me if it came from my own love 
‘to God; but if Z love the fallen because God lov- 
ed me, then I have an unchanging motive, and un~ 
questionable argument, and a forcible impulse not 
to be resisted: hence the apostle cried, "The 
Love of God constraineth us." It is always well 
for & Christian to have the strongest motive, and 
to rely upon the most potent and perpetual force, 
and hence the apostle bids us look to divine love 
and not to our om. "Herein is love," saith he, 
‘not that we Loved God, but that God loved us." 
e e e We cone at last to think of the Consequent 
Outflow of Love from Us, — "Beloved, if God so 
loved us, we ought also to love one another." Our 
love then to one another is simply. God's love to 
us flowing into us, and then flowing out again. 
That is all it is. . . . Observe, brethren, then, 
that as love of God is the source of all true 
love in us, so a sense of that love stimulates us. 
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Whenever you feel that you“love God you overflow _- 
with love to all God's people; I am sure you do.45 

That Spurgeon recognized the Love of God as being appropriated 

only by faith is evident from a Reformation sermon he preached, 

"The Luther Sermon at Exeter Hall." Using Luther as an illus- 

tration of one who had a true faith, Spurgeon remarks; 

I want to say a good.deal tonight upon another 
question, How Does Faith Operate ? . . . When the 
Lord leads us to believe in Jesus, we become hence~ 
forth His loving servants, and serve Him not for 
reward, but out of gratitude. . . . The thing that 
I note was the intense activity of his [Luther's 
faith. .. . This resembled Oliver Cromwell's Puri- 
tan precept, "Trust in God, but keep your powder 
dry." Luther believed above most men in keeping 
his powder dry. How he worked § By pen, by mouth, 
by hand; he was energetic almost beyond belief. He 
seemed ‘a many-handed man. ‘He did works which would 
have taxed the strength of hundreds of smaller men. 
He. worked as if everything depended upon his. om 
activity, and then he fell back in holy. trust upon 
God as though he had done nothing. This is the 
kind of faith which saves 9 an both in this life 
and that which is to come. : 

Francis Pieper 

in America, the foremost ‘Lutheran dogmatician at the turn 

of the present century was Dr. Francis Pieper. From 1899 to 

1911 he served BS the president of the Evangelical Lutheran 

Synod of Missouri, Ohio, and Other States. Dr, Pieper was 

probably best Imown’as an outstanding opponent of religious 

liberalism, Well=-versed in Scriptural doctrine, he was in con- 

stant demand as, a lecturer and speaker. Hence,’ it is from an 

essay read at ‘the Tenth Delegate Synod in 1902 that his presen- 

tation of the motivation for good works can be illustrated. 

The essay is entitled, "What is Christianity ?" 

  

45. Charles Haddon Spurgeon, Sermons, Volume XIV, pp. 61, 69. 
46. Ibid., pp. 342, 944, 351,
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Dre Pieper recognizes, first of all, that without faith 

there are no good works. True, externally man can appear to 

be. good, but that which is recognized as pleasing to God can 

only flow from faith in Christ: 

In short, without faith in Christ, merely an 
external, civil, natural morality is possible, 
which is of value only for this temporal life; 
but no Christian morality, no true righteousness 
is possible without faith; for without it there 
is in man no Holy Spirit, no true knowledge of 
God. ‘rue, we may speak of love of God even 
without Christ, as do the heathen, the papists, 
the Unitarians, the lodges, and others, but that 
is vain prattle. Since the Fall, love of God 
and the nelghbor is implanted in the human heart 
only fhroveh faith in Christ, the Savior of sin- 
ners. 

The only trve good work is one which is done out of faith in 

Christ. This is true because good works flow only from love 

to God, and no one can love God save through Jesus Christ only. 

God can only be loved when the mercies He has revealed in 

Christ are known. 

No one has ever done a single good work until he 
came to the saving knovledge: that he has a grac- 
ious God through faith in Christ, without any mer- 
it of his own. Why is this ? If a work is to be 
good, it must be done unto God; in other words, 
it must be motivated by a genuine love of God. 
But since the Fall the heart of man can love God 
only when it knows, believes, and understands the 
fact that God has had mercy on him for Christ's 
sake, that through Christ He’ has saved him fron 
everlasting perdition and given him everlasting 

‘life. Accordingly, when St. Paul exhorts the be- 
lievers to "Christian morality," he writes, I be- 
seech you, therefore, brethren, by the mercies 
of God, that. ye present your bodies.a living sac- 
rifice, holy, acceptable unto God. 

Such is Dr. Pieper's description of the motivation for good 

works. 

  

47, What is Christianity and Other Essays, p. 21. 
48, Ibid., p. 19. Fae 
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Present-Day Theologians 

Because’ of ‘the very large number of popular preachers and 

acclaimed theologians living at the present time, it is rather 

difficult to choose a few examples from the great mass of wri- 

tings they have produced. However, for the purpose of illust- 

rating the presentation: of the Scriptural motivation for good 

works, four men have been chosen to represent presen enay, "or= 

thodox" Christianity. These rier aiffer greatly in background, 

office, and style, and yet each one seems to set forth Seripture 

quite clearly, in spite of the various. modes of presentation. 

Theodore Laetsch 

Dr. Theodore Laetsch, former professor at Concordia Sen- 

inary, St. Louis, Iiissourl, 1s noted, among other things, for 

the sermon studies he has produced. ‘These sermon studies are 

gatherings of materlal preliminary to the actual writing of the 

sermon. In sermon studies of this sort, ideas are dotted down 

in an abbreviated form and sentences are not. written out com- 

pletely. The application to the individual hearer's needs is 

omitted in the sermon study, but it is to be supplied when the 

sermon Lis written out in its final form. ‘The excerpts quoted 

below are from a sermon study on Second Corinthians 5:14-21, 

awelling particularly on the words: 

For the love of God constraineth us; . ... hse 
died for all, that they which live should not 
henceforth live unto themselves, but unto hin 

which died for them and rose again. Wherefore 

henceforth mow we no man after the flesh.49 

The theme of Dr. Laetsch's sermon study is to show that the 

love which prompted Christ to die for the sins of the world 

  

49. Verses 14-16. 
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is of such a nature that it compels the believer to return a 

thankful love to God, to manifest this love in his relations 

with God and hence also in his relations with his fellow-nen. 

Dr. Laetsch, points out, first of all, the purpose, the 

end, the ain of Christ's love: 

His purpose was not only that the believers 
should so live. His purpose goes much farther. 
His aim was to have all. men, all that are living, 
to live no more for themselves but unto Hin, 
their Savior. As He actually died for all and 
thus freed all from the penalty of death, so He 
died for all and rose again.to sanctify all man- 
kind, to bring them all to saving faith and en- 
able them all to walk-in holiness and good worlcs 00 

The contention that Christ died in order that all men may live 

unto Him js further described: : ; 

  

Their own selves are not to be-the center of 
thoir thoughts, round which all. their desires 
and hopes and activities revolve. Their lives, 
as long as they continue, are to be Christ- 
centered, Christ, the One who died for them, 
and this Christ alone, it is for Whom they are 
to live, to Thom they. are to consecrate every 
breath, to Whose loving service they are to 
surrender, themselves, all their.faculties, all 
their possessions, their body and soul. That 
is the purpose for which Christ died in thair 
stead, so that in His death they all died. 

The powerful. influence which the love of Christ wields in the 

life of everyone who believes in Him is exenplified In the 

life of St. Paul. Paul is an example of a true Christian, 

motivated by the power of God in Christ Jesus. 

Paul and his fellow-worker were held fast, 
held captives in the grip of the love of 
Christ. . « e The power of the Gospel which 
reveals this heavenly love holds Paul in its 
grip, holds him captive, will not let him go. 

  

50. -Theodore Laetsch, "Sermon Study for Good Friday, 2 

Corinthians 5:14-21," in Concordia Theological Monthly, XII 

(April, 1941), p. 275. 
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For him to live is Christ. .. . And if his flesh 
rebels, he brings it into subjection to Christ's 
Gospel, . «. . and if his reason objects, he brings 
into captivity every thought to the obedience of 
Christ. . . . The love of Christ which has appre- 
hended him . . e has changed his entire life... 
and holds hin, the former rebel ‘and bloody oppo- 
nent of Christ, fast in its loving embrace. Oh, 
blessed apprehension, blessed captivity, to be 
held close to the love of Christ. 

Due to his new relationship to God, Paul could not help like- 

wise having a new pela one to men. 

In this fleshly manner, Paul no fcngee knows any- 
one. He looks at his fellow-men with the eyes of 
Christ. » - « He has an altogether different way 
of judging and evaluating man. He sees in his fel- 
low-men such as had been like himself redeemed in 
order that, like himself, they might live, and 
live not unto themselves but in the service and to 
the glory of their. blessed Redeemer. This change 
of his viewpoint is the direct consequence and out- 
flow of the glorious fact that he knows Christ as 
the One who died for all. This knowledge has 
changed his whole being, his whole manner of -think- 
ing, of establishing values.53° 

Clive Staples Lewis 

Within the past few years a new voice has been heard in 

the world of theology. It is the voice of a layman, Clive 

Staples Lewis, lecturer on English Literature at Magdalen Col- 

lege, Oxford. Lewis' books have received wide acclaim on both 

sides of the Atlantic, but especially have they been awaited 

with great enthusiasm in the United States. In fact, Lewis 

has become so popular that he cannot be overlooked as & theo- 

logian. His books are characterized by their clear, dowm-to- 

earth, practical Christianity. Lewis, at first analysis, does 

not appear to be a deep theologian, but when his works are 

  

52. Ibid., pe 271. 
53. Ibid., p. 276.   
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studied in detail, it is seen that he handles’ difficult theo- 

logical problems delicately and in such a manner that they ap- 

pear simple to the average reader. His remarkable imagination 

and gift of illustration give clarity to his presentation of 

Seriptural doctrine, and account for his popularity. 

The following excerpt is from a series of his radio ad- 

dresses which have ‘appeared in print. In this address he 

shows the correlation between faith and one's life in elation 

to God-and to his fellow-men. Faith, says’ Lewis » is a’ sense 

of man's own deficiency eecoinartied by full reliance on God. 

The result of true reliance on God is a life in keeping with 

His will, hence also a life in the right relation to all God's 

creatures: ! 

I am trying to talk about Faith in the... 
higher sense. I said last week that the question 
of Faith in this sense arises after a man has 
tried his level best to practise the Christian 
virtues, and found that he fails, and seen that 
if he could he would only be giving back to God 
vhat was already God's own. In other words, he 
discovers his bankruptcy. Now what God cares 
about, I think, is not exactly our actions. vhat 
He cares about is that we should be creatures of 
a certain kind or quality — the kind of creatures 
He intended us to be — creatures related to Hin- 
self in a certain way. I don't add "and related 
to one another in a certain way" because ‘that is 
included: if you are right with Him you will in- 
evitably be right with all your fellow-creatures, 
just as if all the spokes of a wheel are fitted 
rightly into the hub and rim they're b to be 
in the right positions to one another. 

Lewis presents the motivation for good works quite differently 

from others who have been quoted. Yet he cannot be described 

as being unscriptural, It is merely that he looks at it from 

  

54. Clive Staples Lewis, Christian Behaviour, pe 66.   

  

 



  

a little different point of view than is commonly done. He 

uses the word "trust" in the sense that it denotes the believ- 

er's. desire to do the will of God because of his unique rela- 

tionship to God. {rust is the result of.the comprehension of 

God's mercies in Christ. Hence, what Lewis means by trust is 

really confidence coupled with love and gratitude; 

To trust Him means, of course, trying to do all 
that He says... There would be no sense in saying 
you trusted a person if you didn't take his advice. 
Thus if you really handed yourself over to Hin, it 
must follow that you are trying to obey Him. But 
trying in a new way, a less worried way. Not doing 
these things (good works] in order to be saved, but 
because He has begun to save you already. Wot hop- 
ing to get to heaven.as a .reward for your actions, 
but inevitably wanting to act in a certain way be- 
cause the first faint gleam of heaven is already 
inside you.? 

It is of interest that Lewis emphasizes thet when good 

works are done, the performer is not conscious of the motiva- 

tion. He is so busy looking at the Object of his faith that 

they flow naturally from him. The problem of doing good does 

not even concern the true believer, in spite of the fact that 

the outside world thinks of Christianity only as a system of 

morality: 

I think all Christians would agree with me if 
I said though Christianity seems at first to be 
all about morality, all about duties and rules and 
guilt and virtue, yet it leads you on, out of all 
that, into something beyond. One has a glimpse of 
a country where they don't talk about those things, 
except perhaps as a joke. Everyone there is filled 

full of what we should call goodness as a mirror is 

filled with light. But they don't call it goodness, 
They don't call it anything. They are not thinicing 

of it. They are too_busy looking at the source 
from which it comeSe 

  

55. Ibid., De 68. 

56. bid., pe 70. 

 



In another ‘work, The Problem of Pain, Lewis ‘does come out 

with the plain statement that the motivation for good works is 

the love of Gods Love to God he portrays as an experience, 2 

conformity to His will because of His love manifest to the be- 

liever. : 

fo experience the love of God in a true, not an 
illusory form, is therefore to experience it as our 
surrender to His demand, our conformity to His de- 
sire: to experience it in the opposite way is, as 
it were, a solecism against the grammar of being,°7 

When the individual believer comes to realize what love 

God has show to hin, his life is completely changed. It must 

be changed. That is the nature of his faith if it is a true 

faith. It pervades his whole personality. This doesn't mean 

that the believer is swept along by faith into good works 

while he himself remains passives The very nature of his sin- 

ful flesh demands that he must strive to grow into perfection. 

That is why Jesus continually stressed that although good works 

must spring forth from faith, on the other hand, the believer 

must make a conscious effort to do the will of God. It is im- 

possible for a believer to remain ina state of indifference 

toward service to God and to his fellow-men. ‘True faith is 

never passive. In fact, passivity is the worst threat to faith. 

Faith must be active or pass away: 

But from those: moments [amen faith is created] 
the new sort of life will be spreading through our 
system; because now we are letting Him work at the 
right part of us. It is the difference between 
paint, which is laid on the surface, and a dye or 

stain which soaks right through. He never talked 
vague, idealistic gas. ‘hen He said, "Be perfect," 
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He meant it. He-meant that we must go in for the 
full treatment. It's hard; ‘but the sort of com- 
promise we're all hankering after is harder — in 
fact, it's impossible. It may be hard for an egg 
to turn into a bird: it would be a jolly sight hard- 
er for it to learn to fly while remaining an egg. 
We're like eggs at present. And you can't go on 
indefinitely being a grdinary, decent egg. ive must 
be hatched or go bad. 

Jd.» Gresham’ Machen 

More theological and. systematic than Lewis in his presenta- 

tion of the motivation for good: works is J. Gresham Machen, pro- 

fessor of New Testament Literature at ‘iestminster Theological 

Seminary, Philadelphia. Machen has produced remarkable treatis- 

es on faith and its fruits, revealing his deep insight into 

Scriptural doctrine. 

The Gospel, Machen points out, is a message of love which 

produces a resultant love in those who accept it. Faith is the 

appropriation of the love of God to.man, wrought by God Himself. 

Yes, we were saved by love, but it was by a 
greater love than the love in our cold and sinful © 
hearts; we were saved by love, but it was not our 
love for God but God's love for us by which He 
gave the Lord Jesus Christ to die for us upon the 
cross. “Herein is love, not that we loved God, 
but that He loved us, and sent His Son to be the 
propitiation for our sins." That love alone is 
the love that saves. And the means by which it 
saves is faith. ‘Thus the beginning of the Christ- 
ian life is not an achievement but an experience; 
the soul of. the man who is saved is not, at the 
monent of salvation, active, but passiyg; salva- 
tion is the work of God and God alone. 

Faith shows. itself in love. It is active in love. This love 

is not only directed to God, but to man; 

"Raith working itself out through love" — 
love is the work, faith is the means. e« « « 

58. Ce S. Lewis, Beyond Personality, pe 42. 
59. Je Gresham “Iie en, ii ‘a » Pe 197. 

  

    

  

 



S
e
 

101 
Christian love includes not merely the wish for 
the welfare’ of’ one's fellow=-men, not merely even 

. the. willingness to help, but also the power. .In 
order to love in the Christian’ sense, a man must 
not only. be benevolent, but also strong and good; 
he must love his fellow=-men enough to build up 
his own strength in order to use it for their 
benefit .60 

Machen describes the love which faith arouses in the heart of 

the Christian, from four different aspects. In the first 

place, the love is not a mere emotion, but a working principle: 

Christian love is not merely intellectual or 
enotional, but-also moral. It involves nothing 
less than the keeping of the whole moral law. 
e e.e The Christian is no longer under the school- 
master; his performance of the law springs not 
from obedience to a stern voice of duty but from 
an overpowering impulse; he does right because he 
cannot help it. 

The expression of love is found in man's performances as regards 

his fellow-men: _ ; 

Christian love does not indeed, neglect men's 
physical welfare; it does not give & man a ser=- 
mon when he needs "bread. It relieves distress; 
it delights in pgfording even the simplest pleas- 
ure to a child. 

The fact that a Christian has a unique relation to his fellow- 

men is because he recognizes that they, too, are the objects of 

the Savior's atoning love. ‘The Savior is the first object of 

the Christian's love, his fellow-men second, and himself last: 

Love involves, I think, a peculiar conception 
of the content of the law. It regards morality 
primarily as unselfishness. And what a vast deal 
of the culture of the world, with all its pomp’ 
and glitter is selfish to the core ! Genius ex- 
ploits the plain men: Christ died for them: and 
His disciples must follow in the footsteps of 
their Lord.&9 

  

60. Ibid. PPe 211-212. 
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However, with all the emphasis laid on love to fellow-men, God 

must not be lost sight of as the prime object of love, for it 

is He ‘that first loved, He that gives the power to love, He 

that is the source of love in Christ Jesus. 

Christian love is not merely love for man; but 
is also, and even primarily, love for God. We 
have observed that love for God is not the means 
by which we are saved: the New Testament does not 
sey "Thy love hath saved thee," but "Thy faith 
hath saved thee"; it does not say, "Love Jesus 
Christ, and thou shalt be saved," but "Believe on 
the Lord Jesus Christ, and thou shalt be saved." 
But that does not mean that the New Testament de- 
preciates love; it does not mean that if a man did 
love, and always had loved, God the Father and the 
Lord Jesus Christ and his fellow-men, as he ought 
to love them, he would not be a saved man; it only 
means that because of sin no unregenerate’ man who 
has ever lived has actually done that. Love, ac- 
cording to the New Testament, is not the means of 
salvation, but it is the finest fruit of it; a man 
is saved by faith, not by love; but he is saved by 
faith in order that he may love, 

  

Leslie D. Weatherhead 

The most popular preacher in England at the present time 

is Leslie D. Weatherhead, a Nethodist pastor in London. Since 

Weatherhead is a special student of psychology, it may be con- 

cluded that his popularity, at least in part, is due to his 

ability to discern the soul=-needs of his hearers and supply 

their solution. He is said to be the only clergyman in Eng- 

land who is able to draw a capacity crowd anywhere at any hour 

of the week,.65 

In the sermon quoted below, "Thou Shalt Love Thy Neighbor," 

Weatherhead speaks of a person's relations to his fellow-men. 
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All. good works, all service which is really good, he points 

out, must flow from love to’God. Without love to God, Christ's 

command of love to’ fellow-men. seems foolish and impossible. 

"Thou shalt love $" We stop there ! Our minds 
at first reject the words, for they seem to con- 
tradict one another. "Thou ‘shalt !" That is a 
command. A command is carried out by the will. We 
can. bend our will to any task we are commanded to 
do. We may not succeed in it, but at any rate we 
can try. “But to say, "Thou shalt’ love," seens psy- 
chologically impossible. One cannot Love to order. 
Surely love*is an emotion and beyond the control 
of the will. Love rises up itself without command- 
ment or in:defiance of commandment or it isn't 
worth calling Love.66 — ay 

There 1s, however, .a little more to the Savior's command than 

just love to fellow-nen, Vieatherhead continues. Christ's con- 

mand of love to fellow-men was’ preceded by a command of love 

to God. That changes the entire picture. Love to God can 

only be possible if the goodness of God is seen. It is by His 

mereies that love is called forth to Him, --love to one's neigh- 

bor being an integral part of love to God. 

We are helped to "Love" our neighbor by remember- 
ing that God loves us. ‘The sooner we part with the 

_ thought that God loves us because we are orth lov- 
ing, or because of our moral achievements, gr be- 
cause of any of our qualities, the better.© 

No one would wish to present to God a love demanded by 

mere words, but if the nature of God is such that it evokes 

man's gratitude, love bounds from him without the slightest 

hint of compulsion. ‘And exactly thus is the nature of God. God 

is love and has shown innumerable evidences of His love to man- 

Ieind. & true realization of God's love is certain to germinate 

love to His creatures. In the following paragraph, Weatherhead 
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deseribes God's love for man. In this excerpt from the sermon 

"Thou shalt Love thy Neighbor" is seen A fine illustration of 

the simple, popular style which is largely responsible for 

Weatherhead's appeal to his hearers. His style is much like 

that of another popular inglish theologian previously consider- 

ed, C. & Lewis. 3 . : 
Have you ever looked around a crowded bus and 

amused yourself with the whimsical thought that God 
actually loves all these funny-looking people ? One 
ean hardly withhold the thought: What funny taste 
God must have § They do look such a queer lot, and 
of course we look the same to them. Yhenever I look 
at a crowd, I say to nyself, "What a yuser taste God 
must have to love every one of these ueople J" And 
there isn't a person. that He does not love. Sut He 
doesn't love us because we are clever or beautiful, 
or have a good figure or a good brain. He loves us 
beeause we belong to Him and because we are part of 
Him. Indeed, if I may break into the subject of 
this sermon, His loving us‘is the only way .of realiz- 
ing His Godness. If He excluded you from His loving, 
He Himself would-be incomplete. . . « ve shall be 
helped to love others in the New Testament sense if 
we realize that God loves them, and-although God has 
the advantage over us in seeing perhaps lovable qual- 
ities in them which we cannot see, we-are to act by 
faith where He acts by sight.68 

wat 

Countless other examples of preachers and theologians of 

all times could be cited here as exemplary of the Scripturally- 

correct presentation of the motivation for good works, but the 

limitations of space and purpose in this paper would not permit 

a more complete anthology of the same. From the few sermon ex- 

cerpts quoted several conclusions can be dram. First, disregard 

ing a few exceptions, Protestant theologians, although they may 

deviate greatly from Scripture on other points of doctrine, are 
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fairly consistent in presenting the motivation for good works 

as it is found in the Bible. in the second place, it is seen 

that this motivation can be presented from various viewpoints 

and in varying spoken and literary styles. The preacher must 

be careful to confine his language and define his concepts in 

keeping with the situation in which he labors. The sermons 

of Martin Luther would. be just.as much out of place today as 

. those of Weatherhead would have been at Luther's time. In 

this respect, no amount of sermon study will help a preacher. 

He must detexmine the best possible way to reach his ow par= 

ticular people. However, the study of the sermons of great 

preachers is helpful in countless other ways... The bene ap= 

proach to preaching is through history... The. faults of former 

preachers become the profit of preachers of today. The things 

which made former preachers effective are the outline for suc- 

cessful preaching today. Efficient preaching. is that preach- 

ing which bears fruit, which brings to the hearer God's plan 

of salvation in such a way that it produces an effect in the 

hearer. A study of sermons that have been effective in tines 

past will prove helpful to anyone aspiring to a rich. ninistry 

in the pulpit. Scripture, however, must be and remain the 

final authority in all points of doctrine. With the Bible in 

his hand the minister can proceed to administer to the needs 

of his people. : a5 

May the Lord bless the efforts of all who endeavor. to 

present His Word purely, completely, and effectively to the 

extension of His Kingdom on earth and to the glory of His 

holy Name$   
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Concluding Remaxks 

‘The purpose of this paper, ‘as stated in the Foreword, 

was to determine how the Christian minister is to teach good 

works properly. The problem resolved itself into two inquir- 

ies, namely, what is the proper Scriptural motivation for 

&00d works, and how is this notivation to be presented to the 

hristian congregation ? . 

Good works, in the Scriptural sense of the term, are 

those works which are pleasing and acceptable to God. ‘They 

must flow from faith in the nerits of Jesus Christ, for what- 

soever is not done in that faith, regardless of its outward 

appearance, is, properly speaking, ‘sin. Good works, then, 

can be done only by the true believer in Christ. ‘They are 

fruits which have grown out of the power of God's nessage of 

salvation, the Gospel. The Law cannot produce good works 

for no one is able to fulfill its demands. Within the Law 

of God ai1 men have transgressed, disobeyed, and done all 

manner of evil. It is only through the Gospel, God's message 

of redeening love, that they are enabled to do good. This 

ability to do cood does not arise from man himself, but it 

springs from the renewing power of God's Holy Spirit, who 

works faith, through the Gospel-message, in man. Good works 

must, then, a done by him in whom the Holy Ghost has wrought   
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faith, for.there is no true faith without a renewed will, a 

will in conformity with the will of God. ‘The renewed, God- 

given will in the believer needs claim no reward for its works 

because God has already given it everything. ‘The obligation 

to fight the good fignt.of faith, to serve in love, to sacri- 

fice, exists in the believer because he has received the grac- 

ious gifts of God in Christ Jesus. The realization in man of >) 

the manifold gifts of God finds its fullest expression in love‘ ; 

and gratitude to God. As love and gratitude to God make a 

person humble, so they make him ready and willing to serve God 

with God-pleasing thoughts, words, and deeds, true good works. 

Because the Christian,. through Christ's merits, has been made 

an heir of salvation, and because the Holy Spirit has made it 

possible for him to comprehend the innumerable mercies of God, 

it isa joy for him to serve God and his fellow-men, with wil- 

ling love, gladly, cagerly, free from all compulsion, out of 

gratitude to God. Love to God always implies love to fellow- 

men, for "1f & man say, I love God, and hateth his brother, 

he is a liar: for he that loveth not his brother whom he hath 

seen, how can he love God whom he hath not seen ? And this 

commandment we have from him, That he who loveth God, love his 

brother also."+ Love to God and His creatures can come only BS 

because God first loves man. ‘That is the only true motivation 

for good works. That is the motivation which the Christian 

minister must present to his hearers. 

Herein lies the second part of the Christian minister's 
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obligation. He must not only present the one Scripturel mo- 

tivation for good works purely, but he must present it in such 

a manner that it will be effective in the hearts of his hear- 

ers. The pastor who, because of ignorance, negligence, or in- 

dolence, does not present the Vord of God effectually to his 

hearers commits a grievous sin. The manner in which good 

works is to be preached is determined by the individual con- 

gregation's needs and circumstances. ‘The culture, age level, 

Location, indoctrination, etc., of the individual congregetion 

must be taken into consideration. A study of books and print- 

ed sermons of other theologians and preachers will provide 

much useful information on the adaptation of Scriptural doc- 

trine to the needs of individual and particular hearers. Be- 

yond thet, the preacher, by careful, preyerful study, with 

the gracious guidance of the Holy Spirit, must determine the 

best possible manner in which he can offer the power of the 

living Word of God to his hearers. 

It would be well for every Christien minister to impress 

indelibly upon his own mind the words of advice which the vet- 

eran preacher, St. Paul, sent to young Titus: 

For we ourselves also were sometimes foolish, 
disobedient, deceived, serving divers lusts and 
pleasures, living in malice and envy, hateful, 
end hating one another. But after that the Icind- 
ness and love of God our Saviour toward man ap- 
peared, not by works of righteousness which we 
have done, but according to his merey he has sav- 
ed us, by the washing of regeneration, and renew- 

ing of the Holy Ghost; which he shed on us abun- 
dantly through Jesus Christ our Saviour; that 
being justified by his grace, we should be made 

heirs according to the hope of eternal life. This 

is a feithful saying, end these things I will that 
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thou affirm constantly, that they which have be- 
lieved in God might be careful to maintain good 
works. ‘These things are good and profitable un~ 
to men. But avoid foolish questions and genealo- 
gles, and contentions, and strivings abot the 
law; for they are unprofitable and vain. 

  

Titus 5:3-9. 
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