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- Ing of the apostle in the letter to the Philippians.
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revert to a spirit state. His is no longer purely the
spiritual existence of God and the angels. "And he seid
unto them, Why are ye troubled? and why do thoughts arise
in your hearts? Behold my hands and my feet, that it is I

"
L
-
L

myself: handle me and see3 for a spirit hath not flesh and
' 43
bones as ye see me have."
In Christ then God is man and man is God, as i1t was when
Christ walked the earth, 1s now, and ever shall be. - That

is the teaching of the Christian Church. That is the teach-

43, Luke 24:3%.
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II. The Humiliation of the God-man,

The doctiine that in the person of Christ God and man
are united, that "the Viord became flesh“% that "in him dwell-
eth all the fulness of the Godhead bodily", © is one of the
profoundest mysteries of our Christian religion. Mysteries
so0 trarsending human understanding are there to be humbly ac-
cepted in childlike faith, .not to be pried into, dissected,
analyzed, and reduced as far as possible into acceptable
logical categories. Just this is whet has happened to the
teachiﬁg of the peraonlof Christ. Innumerable attacks, some
crude and some subtle, upon the doctrine of the Bible have
called forth defenders of the truth, long and gcrimonious con-
troversies have followed, so that, finally, the locus on the
person of Christ has become one of the longest and most com-
plicated in the whole of dogmatics. In the controversies
about the question how the divine and the human are related to
each other'the passage from Philippiahs, Phil. 2:5-11, has
played almost a central role, and has actually furnished two
of the technical terms in which one aspect of the relation

10 Jdn. 1:14.
20 Cole 2:9-
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between the divine and the human has been formulated: the
2] 7
humilietion and the exaltation of Christ ( e7Fe/vwdy = y g
Ay ,
and UM Ywsty  v,9.)

The Various' Views of the Humiliation of Christ.

There are, essentially, three different views on the hum-
iliation of Christ, defenders of which depend, at least to some
extent, on the passage from Philippians just referred to: that
of the Kenoticlsts, the Reformed, and the Lutherans.

The Kenoticists begin from the premise that the humanity
of Christ and His true human development must be preserved at
all costs, Accordingly, some of them teach that the Son of
God, to become incernate, put aside for the time his operative
qualities, oﬁnipotenqe, omniscience, and omnipresence, so that
the divine nature actually underwent a change, a diminishing
of itself in the incarnation.3 Others, of a more extreme and
logical cast of mind, claim that the Son of God in the incarna-
tionvdivested Himself of all divine attributes, so that His
divine personality was replaced by a human one. The Son of
God, so reduced, went through the regular process of growth and
development, and‘had all the experiences of normal men, yet
without sin. But as the substance of the infant born of the

lVirgin Mary was thé substance of the Logos, i1t continued to
develop, not only until it reached a height of excellence and
glory to which no other man ever attained, but until it cul-
minated in full equality with God. This doctrine has been

3. So descfibed, essentially, in Mueller, Christian Dog-
matics, p. 289.
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well characterlized by Pleper as follows: "Um den Druck der
Gotthelt zu erleichtern und der menschlichen Natur Lebens-
und Entwicklungsluft zu sichern, erlelchtern dle Kenotiker

né

die Gottheit. Still more vivid is the phrase of Verner

Elert that the Kenoticists endeavour to press the GCodhead
through the eye of the needle of humanity.5

| There is no unanimity among the Reformed as to the Hum-
iliation of Christ, but the statements of Hodge on the sub-
Ject will be generally accepted by the Reformed as adequately
~Presenting thelr teaching. In his Systematic Theology he
quotes the standards, declaring that they "wisely content
themselves with the simple statements of the Scriptures:
Chriét's humiliation consisted 1in his béing born and that in
8 low condlition, made under the law, undergoing the miseries
of this life, the wrath of God, and the cursed death of the
cb¥ss; 1in being buried, and continuing under-the power of
death for a time," In the enlargement of thls short state-
ment Hodge explicitly decleres that the particulars enumer-
ated in the standards concern the Eternal Son of God. He
insists likewise that the 1ncarhation must be viewed as part
ofitrie humiliation.® Reformed writers generally like to
divide the humiliation into tha-t%o parts of the incarnation
proper and the life of humiliation following 1t. Thus Evans,

arguing from the Philippiéna passage writes:"There are two

4, Piepof, Christliche Dogmatik, Vol. II, p. 329.
5. Werner Elert, Der christliche Glaube, p. 383.
6. Hodge, Systematic Theology, Vole II. p. 610ff.
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stages in Christ*s humiliation, each represented by a finite
verb defining the central act of the particular stage, ac-
companied by two modal participles. lst stage indicated in
Ve 7. Its central act is: t'he emptied himself'. Its two
modalities are: (1) 'taking the form of a servant!'; (2)
'being made in the likeness of ment'. Here we have the humil=-
lation of the Kenosis, - that by which Christ became man. 2nd
stage, indicated in v. 9. Its central act is: 'he humbled
himself?, Its two modallties are: (1) 'being found in fash-
lon as a man'; (2) 'becoming obedient unto death, yea, the
death of the crosst'. Here we have the humiliation of his
obedience and death, - that by which, in humanity, he became
a sacrifice for our sins."'
The Lutheran view of the Humiliation of Christ can be
simply stated as consisting in this that.the God-man, Christ,
according to his human nature, did not always nor fully use
the divine majesty and attributes, omnipotence, omniscience,
6mnipresence, communicated to his human nature. These divine
attributes the human nature always possessed by communication,
but in order to carry out the work of redemption, Christ did
not, except in special cases and on special occasions,make use
of them. Particularly instructive is Hollaz's detailed des-
cription of the humiliation, since he uses the same text as

Evans, quoted above as the basis for his definition. "Quattuor

7. Quoted in Strong, Systematic Theology, p. 384.
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requisita connectenda sunt ad plene describendam exinanitionem
Christi: l.ﬂékdﬁf (intermissio, retractio, inhibitio actus
plenarii, perpetui et universalis Christo homini realiter com-
municatae divinae majestatis et excellentiae. Quen.). 2.
,Jﬁ@;/ygpﬁfy Bsod , assumtio conditionis servilis. Fuit namque .
Christus servi in modum tractatus, venditus, et servili supplicio
affectus. 3. gﬂw;’a’l; a?qua:ﬂ‘“/ , @ssimilatio cum hominibus
tenuioribus et ignobilibus 1mpiimis Israelltis, in natlivitate,
circumcisione, ablactatione, arte fabrili, in conversatione et
gestu. 4.ﬁ&EﬂéMﬂf 5”0ﬂ¥“f”v/ » humillima obedientia activa
et passiva."8

All of these views are supposed to be supported by Phil.
2:5-11. The most immediate task, then, is to present a care-
ful study of this passage to see.whether the words there do sup-
port the views they are said to support and to what degree.

The Meaning of Philippians 2:5-11.

This passage of Philippians is justly regarded as one of
the most exalted in the epistles of Paul. No reader can fail
to recognize the spirit, the verve, the lofty style in whieh 1t
is written. None has described that aspect of the verses
better than Meyer, who writes: "The classical passage which now K
follows is like an Epos in calm majestic objectivity; mnor
does it lack an epic minuteness of detail."®  Lenski speaks J
of the dramatic o5 , which, taking the place of the e

8. Quoted in Schmid, op. cit., p. 277
9. Meyer, op. cit., p.66.
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which we should expect, points to something great and welghty
following. "Christ Jesus is the One who is supreme in the
thing Paul is urging upon his readers. Paul fixes our eyes
~on this person as a person".lo This is certainly hitting the
true spirit of the passage, and must be held against those who
claim that the passage is purely moral in its implication, and
that its use in the controversy on the person of Christ is ir-
relevant.l1 The purpose of Paul is, undoubtedly, to present
Christ in his person, and so the passage is entirely relevant
to the matter in hand. On the other hand, to use the words
of Stewart, "it may be questioned'whether the great kenosis
passage in Philippians - which again 1s really a picture - can
bear the weight of theory and doctrine loaded upon it.":2
These words are but a gentle warning sgainst reading the ideas
and developments of a later age into this comparatively early
Christian document, a warning thought which is really of great
Importance to the proper understanding of the words of St. Paul.

10. Lenskl, Epistle to the Philippians, p. 771

1l. Baumgarten-Crusius, Kommentar ueber den Brief Pauli an die
Philipper, p. 46, Still worse 1s the linking-up ol this sup-
posed merely moral implications of the passage with Gnostic
ideas, or pagan mythology, e.g. Martih Dibelius inHandbuch
zum Neuen Testament, Vol. III, p. 55: "Der mit den Worten

ausgedruckte Gedanke entstammt letztlich der

uralten Erzaehlung von dem Gott, der seine Herrlichkeit ablegt,
um in die Tiefen der Unterwelt einzudringen, d.h., dem Hoellen=-
fahrtsmythus. So hat Paulus seiner Christologie eine myth-
ische Einkleidung gegeben, zugleich aber in den Mythus einen
sittlichen Zug hineingetragen: nicht, um etwas zu erlangen,
"entaeussert sich" Christus, seine Erniedrigung ist die Tat
frelen Gehorsams. Beldes, die mythische Einkleidung, wie die
Versittlichung des Mythus, ist charakteristisch fuer die relig-
ionsgeschichtliche Stellung des Paulus: er ist gerade dadurch
der Bewahrer antlken Erbguts geworden, dass er das Alte mit den
lebenskraeftigsten Elementen des jungen Christentums zu ver-
binden wusste."™ Machen, 6p. cit., chapkrs VI-VIII gives the
complete answer to those wﬁo see pagan ldeas preserved in Paul's

12, Stewart, A Man in Christ, p. 14. (theology.
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The student of these words is almost at once overwhelmed
by the tremendous variety of interpretations. Pieper d‘eélares:
"Freilich herrscht in der Auffassung dieser Schriftstelle eine
grosse Unelnigkeit unter den Theologen. Das ist aber nicht

nld Now, it is true, a passage is

Schul ' der Apostelworte.
not necessarily "disputable, because it is disputed", to use

a phrase of C. FPe Krauth, but the words of the apostle are not
really as simple as Pieper would have us believe. The words
belong, at least in a measure, to those things of St. Paul,
concerning which the apostle Peter writes that there "are some
things hard to be understood".14 Differences among the com=-
mentators meet us with respect to the syntax. Are we to meake

a major break at /)4 sar y O J'éfo,ﬁfVﬂj s Or directly before
57'0('7‘2“/’“’59' ? VWhat precisely is the point in the contrast
between 05)’"“‘ P 7}79"(70 and 3.(/\):' ‘e -5“':"’5” ? There are liter=-
ally dozens of more or less'important turns of thought here,
according as one takes :;07""//"5/‘ in an active or in a pass-

2 ~ S Z w/
ive sense, and according as ome equates &v /909 Beo? T

and 79 9?"0“ 12 ‘4{7‘3 or whether a certaln plus is seen
in the 7—3‘ EFN; 7éor 6’553 over against the /.:0/07(7\ 9507 .]'5
Agein, of what did Christ empty himself? Of the wopf) froc 2

or the 70 gm{; )r{ﬁ( gif-’\ '? or both? or something else?

There are differences in thf meaning/assigr:ed to v:zrcious/ key-

words: ﬁo/0¢7// ;m//-o v/g'j 5((:-‘?4/5‘-‘—, cj‘ba/vf«,gbuavj,(flol vy v-'/qtfc‘

differences which affect the whole interpretation, now in

13. Pieper, OE. cit., Pe 320.
14, 2 Pet. 3:16. .
15. See again Meyer, op. clt., ppe 68-72
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truly large measure, now in but a minor way. Even what ex-
egetes have almost to a man taken for granted, one of the

few generally accepted features of the ‘passage, has come under
the fire of contradiction. The words of v. 5: "let this mind
be in you which was also in Christ Jesus", have been taken as
setting up an example for humility in Jesus Christ, the follow-
ing verses elaborating, defining more closely wherein the hum-
11lity of Christ consisted. The elliptic sentence is usually
completed by writers on the passage by the supplying oféﬁpoﬂg}O
or some similar form. Recently, however, Stewart has critic-
ized that interpretation, writing as follows: 'Reflect in your
own minds the mind of Christ Jesus, 'is Lightfoot's rendering.
To obtain this meaning, however, involves straining the Greek,
and supplying & nost unlikely verb in the relative clause.

But now, all that is needed, not only to over come tﬁe lin-
guistic difficulty, but also to discover a far richer and

more pointed challenge in the words, is to interpret the

phrase 'in Christ Jesus! in its strict Pauline sense. The
meaning which then emerges is this: 'See that you apply among
yourselves, in your community life, the spirit which has been
born within you by union with Christ.! Clearly, what Paul

is hinting at 1s the danger - as common to-day as it was then -
of a hiatus between personal religion and public relationships.
He reminds the Philippians that their own experience in 'Christ!
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must be the controlling and directing factor 1n all their

treatment of one'another."l6

This explanation has not been
so clear to hundreds of commentators, but, 1f it is correct,
1t weakens all those arguments which proceed from the ﬁssump-
tion that the & etl éngfﬂgd?ﬁﬁﬁintroduces a comparison with
Christ's mind, not their own, The example of Christ would
become only an indirect thought of the apostle, and not the
focal point of the passage. All of these differences of
exegesis in word, in phrase, in the joining of phrases are
found in an almost endless variety of combinations, so that
the work of writers on this passage presents an unspeakably
variegated patéh-work quilt of Interpretation. Well has
Bruce declared: "The diversity 6f opinion prevailing among
interpreters in regard to the meaning of this passage 1s
enough to fill the student with despair, and to afflict him

with intellectual paralysis."lv

The most divisive of differences, however, and one which
separates the exegesis into two distinct groups lies in the
question: "Who is the subject of the passage, at least of the

£ first verses, i.e., of the verbs and verbal forms &;7§4¢Kékfaxﬂ?
z)l(z;u(sr, /)cyﬂv/( ? The Logos 2{’5"}“—’9‘ or the Logos ;A/’M/%’f ?
Does Paul begin in heaven here in this short eple or on earth?

Within the two schools formed by divergent answers to the

16. Stewart, op. cit., p. 158.
17. Bruce, The Humiliation of Christ, quoted Vincent,
Word Studles, Vol. 11l., p. 452, footnote.
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question stated, there are numerous differences, but most
of' the explanations are in essential agreement with that of
Lightfoot in the one case and that of Pieper in the other,
a summary of both of whose views is now to be presented and
criticized.

Lightfoot.

The passage sets Christ up as an example to the Philip-
pians, for é;é/oom?‘a has to be supplied withcc\) Kt é"f/“"‘?f:‘,zf“a
The phrase &V 3@@5 G20 ;ﬂ%h%/ is more decisive for the
divinity of Christ than Col. 1:15; 2 Cor. 4;4; Heb. 133 and
is the Pauline ecounterpart for Johnfs-fV=%nﬁ’g;5A2;K‘ in the
prologue of his Gospel. His equality with God Christ did
not hold on to as & prize, but he emptied himself and gave up,
not the divine nature - an impossibility - but his environ-
ment of glory, "the insignia of majesty", the prerogatives
of Deity. This he did by taking the form of a servant. The
emphetic position of‘éﬂﬂﬁ; points to this humiliation as vol-
untary and self-imposed. The word 5;3405 is used as a strong
equivalent for d%thWW?f . The participles aorist/ﬂXJkJV
and X"‘VO//“"V‘F in opposition to the present or «;o,ym/ mark
the assumption of' the new upon the old., In consequence of
his voluntary humiliation in' the fulfilling of the law and obed-
ience to death God also exalted him, the words UﬂyavﬁhUJh’ and

%ﬁywé&ﬂﬂ being used in reference to the subordinate pos-
e
1tion voluntarily assumed by the Son of God. (At is

not "name", literally, but title, dignity, majesty in its
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manifestation to men., To Christ the Lord, then, in his

me jesty all creatures, all things whatsoever and wheresoever

: - 18
they be bow down; his name they proclaim with thanksgiving.

lieyer is in essential agreement, except for his endeavour
to keep the active meaning oftéw7%V“é L His paraphrase
of the first section of the passage runs as follows: "Jesus,
when he found himself in the heavenly mode of existsnce of
divine glory, did not permit himself the thought of using
his equality with God for the purpose of selzing possessions
and honour for himself on earth: No, he emptlied himself of
the divine glory, inasmuch as, notwithstanding hls God-equal
nature, he took upon him the mode of existeﬁce of a slave of
God, so that he entered into the likeness of men, and in his
outward bearing and appearance manifest£d himself not other-
wise than as a man. He humbled himself, so that he became

obedient unto God, otc, S

Pieper.

Christians should have the same unselfish frame of mind
that Christ displayed. But what was Christ's frame of mind?
It was revealed in this that he emptlied himself. The apostle
shows us, both negatively-and positively, in what tﬁis self-
emptying consiéted: negatively, in this that Christ made no
show or béast of his equality with God, although he was in
the form of God; positively, in this that he assumed 'slave-
form', became quite like other men and accordingly appeared

to other men quite like one of themselves and not like the

18. See Lightfoot, op. cit., pp. 108-113.
19. Meyer, op. clt., Pe
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God=-man he was. After showing what the aelf-emptyiig
meant for Christ in his person, the apostle continues in
.the following verases to describe the slave's work to which
Christ humbled himself. He humbled himself, according to
the Father's will, to death, and that not an ordinary death,
but the.shameful death of the cross.20
This is the classic Lutheran traditional explanation

of this passage. Guenstedt, for example, summarizes the

meaning of the passage as follows: "Christum lam inde a

primo incarnationis momento divinam gloriam et majestatem

sibl secundum humanem naturam communicateém plens usurpatione

exserere, et tanquam Deum se gerere potulsse, sed abdicasse

se plenario eius usu et humilem sese exhibuisse, patrique suo

coelesti obedlientem factum esse usque ad mortem crucis.”

(111, 335)2%

Criticism of the Traditional Lutheran View.

The first, and perhaps the strongest, objection to
the traditional, orthodox Lutheran interpretation is one
based on first impressions. Now, there can be little doubt
that almost everybody, theologian and trained student includ-
‘éd, who reads this section of Philippians thinks (as he does
when he reads 2 Cor. 839 which almost everybodj regards as
a parallél to this section), of the preexistent Christ as
belng referred io at the beginning of the passage. Short

g7

20.Pleper, op. cite, ppes 3520 f. -
21. Quoted SCHEId, op. cit. p. 278
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of a world-wide census of Bible-readers, this statement

may be difficult to prove. I can only point to personal
experience, to many conversations with students, and more
important, to the great majority of interpreters who take
that view. [Especially the phrase &r a,cW/"/L“"" ;Ve“"””""ﬁ”?‘/""?
almost forces us to think of the incarnation. Lightfoot, |

in ccriticism of the Lutheran positiony says: "Even if
/770¢%b'5;ébuu4qyﬁ5; does not refer to the incarnation, noth-
ing oise can be understood Of &Y gueiATl. astes . The whole
context implies that the being born as man was the first step
in humiliation, as the death on . the cross was the 1ast."22

Now, fi:st impressions may be wrong. Look before you leap

is as much a rule for sound exegesis and Bible understanding

as it is a fitting motto for the practical man‘of action.

But when first impressions are supported by other sound
reasons, then first impressions are very likely to be right.
And that for the reason that first impressions are more nat-
ural, less subtle, less likely to be determined by the soph-

| istications of a neatly-ordered system. The less sophisticat-
ed interpr«tation is likely to be the correct one when dealing

with the writings of the esrly Church, ceteris paribus, be-

cause it is certain that the readers of the writings, and
their writers too for that matter, knew nothing of the con-
troversies and minutely developed systems of later centuries.

The question, then, is: What would the Philippians themselves

22, Lightfoot, op. cit., p. 130
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