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THE DEVELOZENT JF TIE CIHARACTER OF THE JEV

TROM THE BABYLONIANW CAPTIVITY TO TFE NEW TESTAMENT ERA

(Outline)

Controlling Purposes This paper is to trace the history
of the Jewish nation from the Babylonian Captivity to the
New Testament Era, noting those factors which influenced
the Jewish life to the extent that they became a part of
the Jewish character.

The Jew and Jehovah

I.

11,

11I,

Jehovah, forsaken by His people, regains His position
as the One God in the Jewish life,
A, The corruptness of Israel's leaders,
B, Polytheism preceding the final fall of Jerusalem,
C, The return to true Jehovah-worship,

The reemphasis of the relationship of the individual
to Jehovah,

A. The teachings of former prophets.

Be Israel tries to excuse their own sins.

Ce Jeremiah insists that Jehovah deals with every

maen according to his own works.

D, Ezekiel develops this concept of individual

- responsibility.

E. The use of this concept in later periods.

The necessity of strict obedience to thé Law of
Jenovah, .
A. llzgs disobedience in the years preceding the

Bxile,

B, Emphasis on the study of the Law during the
Exile

C. Insistence on absolute obedience. (Ezra and
Nehemiah)

D, Importance of added man-wade laws,
E., Pharisaic legalisn,
Fe The result of such legalism,

The Temple and Synagogue.
A, The Teuwple, and its accompanying sacrifices,
the object of Jewish faith and trust.
B, The Rise of the Symagogue.
C. The place of each in later Jewish life,



The Jew and the liessiah

V. The development of the Jewish mationalistic spirit.

Ae
B.

3 C-
De

The geogrephical vnosition of Palestine,
Carelescesness in guarding against heathen con=-
tamination,

Complete separation to preserve Jewish identity.

Climax of nationalistic spirit during liasccabean
period,

VI, The place of the lessiah in this ideal.

Ao

B,
C.
D.
B,

Fo.

From early times, the liessiah was looked upon
as an earthly king,

The "Shepherd" in Ezekiel,

The "Son of Han" in Daniel,

The "Branch" in Zechariah,

The Apocryphal treatment of the liessiah,

The Apocalyptic writings, ;
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Introduction

During the very shoart life of our Savior on this earth,
it was His privilege and duty to speak before many and varied
groups who stood before Him, some for the purpose of simply
satisfying thelr curiosity to hear what this tea.ch_er, whose
name was being spread over the width and breadth of Palestine,
had to says some came to listen with attentive ears and open
hearts, eager to apply His words to their own lives, to make
His words live in them; others came to look in awe upon this
being who seemed to have the gift of divine powers in that
He was able, with mere words, to heal completely and for-
ever all sorts of wesknesses and diseases, both physical and
mentals more came to cast themselves at the feet of this great
healer, imploring Him to exercise His healing power upon
thelr own disease-ridden bodiess and finally, neither the
last nor the least, came groupé for the express purpose of
hearing this bold preacher, in order that they wmight ensnare
Him in His own words, thus showing Him and the people about
Him that He was an imposter, that He was "in league with the
devil," that His teachings, especially His claim of being
the Messiah, were in direct opposition to the great doctrines
of the Hebrew religion as they had interpreted them, which
had had their beginning with loses, which had been sustained
through 4000 years of treachery, attack, exile, dispersion,
which were even now, in this day of Roman suppression, being

taught in every city in Palestine and in countless cities
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outside her borders. The identity of this latter group is
umisgtakable, These were the Pharisees, the recognized and
revered teachers and livers of the Jewish religion; the
strict adherents to the laws of traditional Jewism; the
haughty and self-righteous clalmants to the title of the
world's holiest of men. Again, these were the Pharisees,
This exclusive group was understandably highly inter-
ested in the teachings and actions of Jesus. It was evi=-
dently a common sight to the eyes of the Jewish people when
a member or members of this execlusive sedt were seen attach-
ing themselves to a crowd of people, gathered about sowme
object of special interest. They were the "watchdogs",
the protectors of the pedple. constantly on the alert lest
any thing or any one should introduce among the Jewish
people é.ny element which might in some way contaminate or
at least lead them away from their traditional beliefs and
practises. Yet it must have become evident to the eyes of
even the lowliest of the Jews that this new teacher, Jesus,
vas arousing in thec Pharisees .a great deal of interest and
concern, For it was not the .usual thing that groups of
Pharisees should consistently come to join the crowds which
gathered about a teacher. Even more unusual was the fact
that more and more frequently the Pharisees were seen to
step forward and actively take part in the discussions.
Most astounding of all must have been the affect on the Jews

when they heard Jesus, with no restraint, openly contradict



refute,and reprimand the Pharisees because of their words
and deeds. We can well imagine the exchanged looks of
surprise and wonder as the Jews heard words such as these,
imparted and repeated from the lips of Jesus: "Woe unto you,
soribes and Pharisees, hypocritea.“l . |

From the preceding remarks, it becomes evident to us
that the Pharisees exerted a powerful influence on Jewish
life, Permit us to go a step further., What the Pharigee was
at the time of Christ, even so was the &ew. The essential
attributes and characteristics of the Pharis;es were and still
remain the gulding influence in the life of the orthodox Jew,
The Pharisee was the ultimate in traditional Jewism. He was
admired and looked up to as the real hero of the day, even
though such a feeling was not always apparent to the Pharisee
himgelf. VWVhat was it thet the Jew saw in the Pharisee? In
accord with the universal idea of Jewism, anything which
made.the Jew stand out and above a non-Jew, completely sepa-
rate from others, especlally separate from enything evil, was
considered the goal for every Jew to attain,

What were these characteristics and traits which made the
Pharisee and therefore the Jew so separate from others, an

individual who stood for something very definite and clear

. 1, It is interesting to note here that Dr. Young in his
Analytical Concordance to the Bible lists 82 separate passages
in the Gospels alone in which the Pharisees are expressly
mentioned. Of these 82 passages, 59 speak of direct conflict
between Jesus and the Pharisees on some point of discussion,



in his own mind, allowing nothing to hinder him in his
concentration upon and his achieving of everything that was
sacred to him? If one were to read through all the pa.ssa..gas
in the New Testament alone which treat of the Pharisees, he
would have quite a list of qualities, ideas, character traits,
and beliefs, all of which united to make up the Pharises,
Ve do not hope to touch upon all the items which could be
included in such a character study, However, we will treat
the essential elements of the Jewish character, which we deem
most important to give evid_ence of what the Jew was and thought
at the time of Jesus, and how he got that way. :
The most important element in the Jew's life was his
relationship with Jehovah. There was no God but Jehovah, and
whatever might interfere with the Jew'!s worship and esteem
of Jehovah or whatever might cause Jehovah to withdraw His
grace and mercy from the Jew was abhorred, cgndem’xefi, and
purged. Closely connected with this unflagging zeal for
the true worship of Jehovah was uthe ever-abiding and always
apparent idea of the necessity of adhering to every letter
of the Law of Jehovah, and also, to the laws passed down
through the ages which the ancient rabbis had appended to the
lMosaic Law. It will be pointed out that, to a large extent,
the Jew was directed to closer and stricter obedience to
these man-made laws than to the Law of lioses, although the
latter, let it be understood, was always considered to be

the "last word® in Jewish lav, The Gospels give us ample



evidence of this striet legalism, Iliatt.9,14 treats of the
fast, Matt.1l2,2 treats of the Sabbath, liatt.15,1-6 treats of
physical uncleanness, liatt.23,23 treats of the paying of
tithes, Luke 7,39 treats of associating with sinners, and in
John 7,49 the Pharisees condemn those who know not the lLaw.

Additional Jewish traits treated in the Gospels, especially
of the Pharisees, are hypocrisy, outward holiness but inward

filthiness, separatism, nationalism, and the like.

It is the purpose of this paper to trace the develop=-
ment of such traits which made up the character of the Jew
in the days of Jesus and which are still evident as basic
characteristics of the Jews today. Ve hope to point out the
many influences which, during the history of the Jews, made
it possible and often necessary for the Jews to adopt new
measures, customs, and practises., Hany of these custous and
ideas at times become less obvious in the historical picture
as conditions change. They still remain, however, as funda-
mental elements of the Jewish life,

Ve would also clarify here our choice of words used in
the title. We go no further back in the history of the Jewish
nation than the years immediately preceding 586 B.C., the
year of the Fall of Jerusalem at the hands of the Babylonian
armies under Nebuchadrezzar. These years prove to be the
stepping=-off place for the great transition period of the
Jewish nation.? By the end of the year 586, there was only

2. The first deportation, of Jews from Palestine took place
in 6063 however, the main elements of transition do not develop
till after 586, the year of the final deportation,



a small remnant of Jews left in Judea, The center of Jewish
culture and activity had shiri:ed to Babylon, to the banks

of the Chebar River. It was here in Babylon, under the
influence of Babylonian culture, that Jewism began to take on

the features it had at the time of Christ and what 1t has
¢ today.



I. Jehovah, the Only, True God

The death of Josiah has been referred to as the most
tragic event in Hebrew history,l If rightly taken, this
statement is true, Vhat happened at the death of Josiah?
Josiah's reign had been wholly dedicated to the task of
reformation, the task of bringing Israel back, out of the
corruption and decay into which it had sunk during the reign
of Ifanasseh, into the pure and unadulterated worship of
Jehovah for vhich King Hezekiah had exerted his every eunergy,
as it is recorded in 2 Chron., 29-32. All the good vkich
Hezekiah, together with the prophet Isailah, had achieved was
completely undone by Hezekiah's son lianasseh, Chronicles
simply states in its usual terse forms "lianasseh . . . did
that which was evil in the sight of the Lord." VWhat lianasseh
achieved and allowed to develop in Israel were the very
things ellowed by his son Amon. And what Amon prescribed
during his reign, Josiah, Amon's son, found to be completely
contrary to the will of Jehovah. Ve have traced this chain
of kings and their deeds in an effort to illustrate the depths

1, Kent, Higtory of Israel, p.184.
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of habitual wickedness into which Judah had fallen, up till
the time of Josiah's reign. An entire generation, 57 years
t0 be exact, had gone by with only a very short time devoted

to the pure worship of Jehovah, (For a short period previous
to the death of lanasseh, Judah forsoock its wickedness as &

result of Manasseh's having repented of his sins). Small wonder,
then, that the young King Josiah felt such pangs of conscience
when he saw how his people were living, wholly without Jehovah,
As Josiah looked out over 'hi.s people, these are some of
the things he saw.? He saw the entire country littered with
heathen images, carved and molten; he saw groves used for
worship services to the heathen idols; he saw altars erected
in the very courts of the Temple in Jerusalem, dedicated to
the gods of the Assyrians;d he saw the Terple itself, sitting
in the midst of filth and general disrepair; he sew that the '
Ark of the Covenant had beenzremoved from the Temples in
general, he saw the chosen people of Jehovah revelling in the
worship and rites of heathen deities. These'conditions gave
rise to the reform movement of Josiah, And by an aot of God,
the sacred copy of the law was unearthed by 'i;he priests as
they cleaned up around the Temple, To this Law Josiah drew
the attention of the people, and when Josiah met his death
at the hands of Pharaoh Necho, Israel was well on its way
back to Jehovah, "The reforms ';:f Josiah ultimately resulted

« 2 Chron,34-35; 2 Kings 22-23.
% Fowler, The Orisin and Growth of the Hebrew Religion,

Pe 101l.




in tl"xe couplete elimination of the practical heathenism
which had long threatened.the extinction of the pure worship
of Jehovah,"4 :

Vie now refer back to our opening statement, The tragedy
in the death of Josiah was this, that now all the forces of
evil, which had been partially suppressed by Josiah's reform,
could point to Josiah's death and say that his short life
was a punishment for his zeal in reform, They could easily
compare the 55 years of lianasseh's reign with the 31 years
of Josiah's reign, appealing to the reason of the people
to prove that the doings of lianasseh must have been more
pleasing in the eyes of the gods than were those of Josiah,
Vhichever methods were used is imma.ter:l.ai. The horrible fact
still remains that the Jewish people with no great amount
of hesitancy fell right back into the heathenism of the
days before Josiah. By the time of the destruction of
Jerusalemn, through the reigns of Jehoahaz, Jeholachim,
Jehoiachin, and Zedekish, Judah had sunk to é.n all=time
low in God-lessness. Ve might compare their condition with -
a small piece of wood, cast into the midst of a swirling
stream of idolatry and vice, rushing to the brink of a falls
which shall dash it to pieces on the rocks below, As it picks
up speed in its wad dash to destruction, its course is
blocked by a rock, sticking up out of the water. In Judah's

case, the rock was the reform of Josizh. But, after a short

4.Kent, The Higtory of the Hebrew People, p.l180,
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period of time, the piece of wood is again swept into the
current, and its final plunge is but a watter of wmoments.
Thus it was with Judah, After the death of Josigh, Judah
again plunged, quickly and surely, into the stream of
idolatry gnd vice, whose onlj end was destruction.

For a complete report on the idolatry of the people up .
till the final fall, we turn to the prophet Jeremiah, whose
sacred and divinely=-instituted duty it was to expose and
condemn the practises of his own people,

In the first place, Judah had transferred her worship
and trust from Jehovah to idos and heathen deities, How
often faithful and heroic Jeremiah cried out against such
false and misplaced trust! In the very first chapter of
Jeremiah, Jehovah Himself ories out against the peoples
"And T will utter my jJudgements against them touching all
their wickedness, who have forsaken me, and have burned
incense unto other gods, and worshipped the works of their :
own hands,"5 Showing to what depth of misguided, almost
nonsensical, thinking the Jewish people had sunk, we read
these wordss "Saying to a stone, Thou art my father; and to
a stone, Tﬁou hast brought me forth: for they have turned
their back unto me, and not their face . « ."6 We must not be
lead to think that these heathenish practises were confined
to only the wen or the leaders in Judah, What grief must have

b, Jer.l,16.
6o Jore2,27.
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filled the heart of Jeremiah when he saw the conditions
which forced him to utter: "The children gather wood, and
the fathers kindle the fire, and the women knead their
dough, to make cakes to the queen of heaven, and to pour out
drink offerings unto other gods, thut they may provoke me
to anger."? Finally, we sec to what revolting and uncivil-
ized extremes its idolatry carried Judah when we reads "And
they have built the high places of Tophet, which is in the
valley of the sone of Hinnow, to burn their sons and their
daughters in the fire.”a Such were the depths to which this
chosen nation had sunk,

Jeremiah gives us comparatively little in the way of
naming explicit gods to which the people éaid such homage
and sacrifice, Izekiel, however, at this tiwme living in
exile in Babylon, was perumitted by Jehovah, through images,
to see the conditions which obtained back in Palestine,

He is first taken to the door of the inner gete of the
Temple and sees there an Ashera, the "jealousy image", which
challenged most of all the indignation of the jealous God

of Judah, cCurdy connects this Ashera with incitement to
sensual 1niquity.9 Ezekiel is then taken into the inner court
and reports thus: "So I went in and saw; and behold every
form of creeping things, and abominable beasts, and all the
idols of the house of Israel, and in the midst of them stood

Ve -Te’r.'?,l&.
8., Jer.7,31. i
9. licCurdy, History, Prophecy, and the lionuments, VII, D.252.
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Jaazamiah the adn of Shaphan, with every man his censer in

his hand; and a thick cloud of incense went up," Izekiel is
then taken to the north gate of the Temple: " . . . and, behold
there sat women weeping for Tammuz." Concerning this Tawmuz,
permit us to quote nassages by Dr, licCurdy:

The wain part cf the answer is furnished by the
famous "Descent of Ishtar", as it is usually called,
a poem describing the journey of Ishtar to the
underworld, the realm of Allatu, in search of her
consort Tammuz , . « It was inevitable, in the very
nature of things, that as the counterpart of Tammuz,
regarded as tle male principle of productiveness, a
goddess should be thought of as expressing the fe-
male principle, And so it came to be popularly
felt that the love and union of Tammuz and Ishtar
were the source of all the besauty and fertility
of the eartlh, of the perpetuation of the race of
plants, animals, and men, of life itself, with its
manifold activities and enjoyments . . « Herein
lay the danger and the significance of "the vomen
weeping for Tawmuz" in the view of the prophets of
Jehovah, This rite, as actuzlly performed in Jeru-
salem in the sixth month of 591 B,C,, wmay not have
been directly associated with acts of sexual vice
perpetuated under the license of religion, But at
any rate, the moral evil was inevitably promoted
by the religious ceremony. Indeed, at this stage
in the history of Israel the introduction of the
custon was tantamount to an authorization of those
shameful practises which merked antique Semitic 10
religion wherever a temple was reared and dedicated.

Finally Ezekiel was taken to the inner court; "and behold at the
door of the temple of the Lord, between the porch and the altar,
were about five and twenty men, with their backs toward the
temple of the Lord, and their faces toward the East; and they

worshipped the sun toward the aast."ll eed more be said to

10, HcCurdy, Ov. Cit., VII, PP, 254-258
11, Ezek. &,18, ~



show how far Israel had drawn itself away from Jehovah in its
worskipl |

In addition to all this, Judah, instead af—pytting its
trust in Jehovah alone for protection from dangers and attacks
from outside its borders, was basing its faith in the provi-
dence of outside nations, Again'Jeremiah crys out against
such forms of idoelatrys "Withhold thy foot from being unshod,
and thy throat from thirst: but thou saidst, There is no hope:
ne, for I have loved stréngers, and after them will I go.“l2
Again: "And now what has thou to do in the way of Egypt, to
drink the waters of Sihor? or what hast thou to do in the
wa& of Assyria, to drink the waters of the riverg"id Finallys
"Thus saith the Lord; cursed be the wan that trusteth in man,
and wmaketh flesh his arm, and whose heart departeth from the
Lord,"14

It has been said by someone that a nation-is only so
strong as 1ts leaders. Vhen a -group of-p§Ople succeeds in
proving itself to be peace-loving and straight-dealing,seek-
ing the velfare of the peoples of the world as well as the
welfare of its ovwn members, it can be concluded usually that
the leaders of that nation are setting the pace in carrying
out its endeavors. Down through the ages in the histories
of nations the world over, this principle has proved itself

12, Jer.2,25
13, Jer.2,1&
14, Jer,17,5.

13



14

to be correct, The same principle aprlies to the nation which
aehiefeé the opposite effect. Vhen a group of people loses the
respect of other groups living in the world with .it a2= & result
of its treacherous dealings, its behind-the-back plotting, its
smug and self-righteous attitudes, its condoning of political
and moral evils within its ovwn borders, then that nation has
not had the right kind of leaders. Such was the case with the
Jewigsh nation at the time of which we have been speaking; such
it continued to be till the present time. As the leaders, so
the people.

The Jewish nation, it is true, became the object of the
displeasure of Jehovah for many reasons, iHowever, one of
the wain reasons for its state of decadence at the time of
its fall vias because it permitted a line of corrupt leaders,
political and spiritusl, to mislesd it, deceive it, deprive
it of its heritage, cast it into a clasé of unrighteous
peoples, lead it swiftly and surely to the brink of destruct-
ion, It was only the mercy of Jehovah which kept the whole
of the nation of Judah from the fate of its sister nation,
Israel, couplete destruction., For the leaders of Judah had
reached & level of corruptness never before seen by Judah.
The disastrous part of the whole situation at this time was
this that such verversity was so general and universal. It
included every ane of the leaders with the excention of a
very few righteous men who refused to be swept into the

stream of God-lessness, thereby having the entire nation as
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their enemy,
The corruption of Judah included every class of its
leaders. The nobles, especlally the kings, from Jehoiachim
to Zedekieh, basked in the easy life of oppression and luxury.
Jeremiah has recorded the reputation of these kings as being
unjust, greedy, and selfish, In chapter 23, the prophet calls
them "the shepherds that destroy and scatter the sheep of my
pasture.,” Jehoiachim, like all covetous men, was irreligious,
Ve are told that he forcéd his people to extreme labor that
he might have a luxurious palace. It j.s quite possible that
Jeremiah's words in chapter 22,13-15 are addressed to Jehol-
achim:
VWoe unto him that bulldeth his house by un=-
righteousness, and his chambers by wrong; that
useth his neighbor's service without wages, and
giveth him not for his works That saith, I will
build me a wide house and large chambers, and
cutteth him out windows; and it is cieled with
cedar, and painted with vermilion. Shalt thou
reign because thou closest thyself in cedar?
did not thy father eat and drink, and do Jjudge=
nment and justice, and then it vas well with him?
2 Kings tells us that he rested securely under the protection
of Egypt, whose heavy tribute he exacted from his unwilling
subjects. Kent tells us that the chief ambition of tlis king
vas to imitate the luxurious courts on the Wile and Euphra‘tes.15
Jehoiachim was one of Jeremiah's foremost enemies, Thruout his
reign, he treated Jeremiah's word with comtempt, What happened

to the writings of Jeremiah, as recorded in Jer,36, was typical

15, Kent, op.cit.,p.185.



16

of Jehoiachim's attitude toward anyone or anything that threat-
ened an end to his sinful reign. So it was with the succeeding
kings. Ve refrain from going into further detail conéarning
the evils of Judah's kings. Suffice it to repeat the simple
Phrase of the Biblical records: "And he did that which was

evil in the sight of the Lord.”

The true depths‘of Jeremiah's inward pain and sorrow
must have reached its limit when he locked over the land and
sew that Jehovah's own priests and prophets had rebelled a-
gainst Hime " , ., , a wonderful and horrible thing was com=
mitted in the land; the Prophets prophesied falsely and the
Priesis bore ;ule by their meens." As painful as his duty
must have beeng; Jeremiah did not mince words when he denocunced
the policies of the nriests and ths prophets., "He declares
that he isc completely stunned and unmanned because of the
awful consequences, vast, presentsand to come, of the wicked=-
ness of the people to vhich they have been instigated by
priests and prophets, so that the land has been made like
Sodom and Gomorrah,"16 A complete list of the defilements
vervetrated especially by the prophets is given in Jer.23,
9-32. The false prophets utter visions out of their own minds
and not the word of Jehovah; they promise good fortune to the.
wicked; if they had heeded the counsel of Jehovah, they would
have turned the people from their evil ways and deedsj they

vroclaim peace when the enemy is waiting at the borders of the

16. }Ecc'urdy’ _02. Git.. VII’ p. 237.
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land, The result of such deception and corruptness is ob-
vious, When a people are deceived to such an extent, and,
most tragic of all, they delight in such deception, that they
are no longer able or wish to distinguish between good and
bad, right and wrong, then that people is doomed to certain
destruction,

Vhat took place in the history of Judeh at this time
can only be explained in the light of the never-ending.mercy'
of Jehovah, The destruction of Jerusalem, the famine and
pestilence experienced during the final seige,l?7 the fright-
ful condition of starving men, women, and children, the
desparetion which finally forced the fathers to eat the flesh
of their children,l® the deportation of the great majority of
the inhabitants of the land, the loss of the Temple, the
gruelling experience of making that long trek to Babylon, the
necessity of settling in a new land, altogether d;;fereﬂt in
climate, people, and custous, all of these oarried’inté the
hearts of the exiles the realization that the righteous anger
of Jehovah was being turned upon them, Vhat the people had
been deceived into believing impossible all of a sudden be=
came stark and tragic reality. Yet, as exceeding an act of
punishment the Exile seemed to be, even more so did the Exile
prove to be a divinely-willed period of purification for

Jehovah's own people, The Jewish nation was cast into con-

17, Josephus, Antiquities X 7,4,
18, Ezek.5,10,
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ditions which were to prove to them that they- had heen very
wrong, that the real cause for their exile was tl'_iat they had °
forsaken Jehovah, It was a long ard hsrd lesson, filled
alvays with meuories of how coupletely wicked they had been,
But the lesson was a good one, In the 70 years of its exile,
the Jewish nation, by means of wvarious instruments‘, conditions,
and circumstances, returned to the true worship of Jehovah,
Host important of these instrumwents by which Jehovah
wished to be brought back into the very lives of His .people
vas the preacking of Jeremiah snd Ezekiel, It is true that
Jeremiah was allowved to remain in Jerusalem while the greater
pert of his people were taken to Babylon; yet, Jeremiah was
not so preoccupied with the moral betterment and political
safety of his fellow citizens in Judea that he should ignore
the condition of his brethren ;i.n exile. Despite the fact
that he had been persecuted by many of these people, yet he
never forgot that they were his people, to whom he had been
gent to minister. There, in exile, were many of his friends
who had sheltered him in Jerusalems there was Ezekiel, who
no doubt had been & pupil of Jeremiah, to whom pad been
given the spirituzl guidance of the Babylonian colony. And
Jeremiah well realized that from this group in Babylon was
to come the new and purified kingdom which would be returned
to their homeland.® Realizing how important it was that the

18, Jer¢24,1ff-
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exiles receive the proper guldance, Jeremiah sent a message
to the axiles.lg He had received word that there were still
some false prophets among the exiles who were trying to per=-
suade the people that they would soon return to Jerusalem,
Jeremiah's first purpose was to assure ths exiles that there
would be no rcturning to Jerusalem till 70 years had passed,
Vith this in mind, Jereuiah then formulated the policy that
vas to be the guiding principle for the exiles living under
Babylonian authority.
Bulld ye hcuses, and dwell in them; and plant

gardens, and eat the fruit of them; Take ye wives,

and beget sons and daughters; and take wives for

your sons, and give your daughters to husbands,

that they may bear sons and daughterss; that ye

mey be increased there, and not diminished, And

seek the peace of the city vhither I have caused

you to be carried away captives, and pray unto

the Lord for it: for in the peace thereof shall

ye have peace.
Vhat comfort these words must have been to these confused
and dejected peopnle as they thought baqk on their former
home, It is probably true that there were still some who
resisted the idea of following Jeremiah's exhortations yet,
from what history tells of developments during these 70 years,
we well know that these objectors must have been overruled,
for we find the exiles doing exactly as Jeremiah had told
them, The people were summoned to lives of self-sacrifice,
an altogether new thing in their experience, Without such

self-renunciation, the restoration would have been in vain,

19, Jer.29, 1-19,
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Alread& ve Bee a change in the attitude of the people. They
were now becoming conscious of the fasct that they must listen
to only the true prophets of Jehovah, No longer were they
such s careless nation. As they thought back over the events
"of the preceding half-century, as well they must have, they
remeubered all the wickedness and idolatry which had filled
‘their lives. And along with these same thoughts came the
voice of one man, the man of God, Jeremiah, the one whom they
had despised, rejected, disobeyed, persecuted. If ever there
were accusing consciences, they were certainly there among
thae exiles in Yabylon, Ve are safe in assuming that this was
the beginniné of true repentance! Ps. 137. But forgiveness
of their sins could not come from Jeremiah, Even though they
had become so hardened in the past years thet they had no need
for forgiveness, they still knew to whom Jeremiah had always
pointed them, who had said to thems "Return, thou backsliding
Israel, saith the Lord; and I will not cause mine anger te fall
upon yous for I am merciful, saith the Lord, and I will not
keer anger forever. Only acknowledge thine iniquity against
the Lord thy God ¢ « +"<0 With the anxious wish that they
had heeded Jeremiah's words when he had spoken them, there
came the Tirm reﬁolve t0 never again forsake Jehovah, There-
fore they rallied around the words of Jehovah's servant,

But Jeremiah had reached the end of his term pf duty
in respect to the exiles. He had done the work for which

20, JOr.3d,; 1l2-13,



Jehovah had called him, Would Jehovah now forsake His'people?
One of the most tangible proofs that Jehovah was still with
His people, that He was still protecting them, was His pro-
viding them with a au&ceasor to Jeremiah, the prophet-priest
Ezekiel, It was Jehovah's pﬁrpoae. through Ezekiel, to lay
a foundation of righteousness and holiness for the new king-
dom of Jehévah!s. Through Ezekiel, the Jewish nation was
shown the providential guidance of Jehovah, the grace and
omnipotence of a God supreme among nations.gi The people
accepted Ezekiel as a true prophet of Jehovah and came to
him for guidance, for advice;az,Thia guidance Ezekiel gave
thenm, largely through his aymboiical actions and visions,
Ezekiel was indeed Jehovah's main 1nstrumént in bringing
Judah back to a close relationship with their God., And as
the hisfory of Judah progressed, through the rewainder of
the Exile, through ths‘periods of Ezra and Nehewmiah, the
periods of Greek, Egjptian, and “yrian rule, it was proven
to the Jews ever more conclusively, that Jehovah was their
only source of power, ald, and comfort.' |

Jehovah employed many ways to show the veople that He
a8 with them always. During the Exile, under Babylonian
rule, they were not slaves as we know slaves, They were
 laborers, made to work hard, but they'were not berseouted

laborers. They were allowed the freedom to build homes,

2], Bzek,20.
22, Ezek,8,1,



raise fawmilies, worship as they wished and when they wished,
to ‘live as real citizens, The truth of Jehovah's v.ords was
forcefully emphasized to them when Cyrus defeated the Baby=
lonian armies, and gave his peruission for them to return
to their homeland under Zerubbabel, Ezra, and Nehemiah,
Jehovah's providence was manifesily proved to be over all
His peovle when He did not forsake those who chose to re=-
main in Babylon ;;ter they had received thieir freedom, He
certainly blessed Ezra and Nehemiah, The incidents recorded
in the book of Esther are aunle evidence to show that His
mercy endureth forever. Down through the ages till the
coming of the liessiah, the J'.ewih nation was never again in
serious doubt as to whether Jehovah wes truly their loving
and merciful God, despite the times that it might have seemed
to0 them that Jehovah had forsaken them, XNever agein do we
read of the Jewish nation as a vhole forsaking Jehoveh for
another god, Jehovah had been restored in the hearts and
lives of His people. .

¥ith tkis knovledge that everything they vere as a
nation and as individuvals was due to .'l'éhovah, the Jews were
constantly on the alert lest their worship of Jehovah be
conteminated in any way. It is true thet at times there
were some who left Jehovah for heathen deities, but the
nation has to the present time remained faithful, constantly
consciou.s of the necessity of fighting off all forms of
heathenism, This consciousness began in Babylon with the
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development of a revulsion for the religion of their conquerors
which if followved would lead to a renunciation of true Jehovah
worship, It is generally accepted, although there are some
who attempt to prove the opposite, thzt the Persian religion
had little if any effect upon the Jewish religion, which is

in keeping with the above-mentioned policy, and which is

borne out in the light of the later wars waged against
Hellenism, During the Hellenistic periods, the Jewish

nation absolutely refused to be diverted from their worship

of Jehovah, Apocrynhal litsrature, especielly 1 and 2
lizocabees, proves thet the Jews had returned to Jehovah and
would suffer death‘rather than fall back into the condition

in vhich they had lived before the Exile, God's people had
llaarned their lesson well; There is no God for the Jew but
Jehovah,




II, The Relationship to Jehovah

Ve must at this time devote some space to a discussion
of the relationship which existed between the Jew and
Jehovah during the period under consideration., Was there
& very personal relationship between the Jew and Jehovah or
was the Jew's religion only transferred to him, being
actually embodied in the community? Ve find, through the
records of Biblical lives and events, that both concepts
existed,

Concerning this point we might begin by quoting
Oesterly:

The older thinking of Israel, in every sphere,
was largely conditioned by a conception of corpo-
rate personality. It was not merely, or even
priwarily, the single human or divine individual
who was regerded as the true spiritu=zl unit,
Before the emergence of the later attitude, it was

the whole group that was conceived as a "person"
and the isolated individual had no standing apart

from the larger body. Hence a nation could be
treated as an individual; if Achon, the Israelite,
was conteminated by appropriating that which lay
under the taboo, it could be saild that "Israel
hath sinned" (Josh.7,11) End the penalty must be
paid by the whole people. ‘

It is true that the solidarity of the family, clan, or tribe

1, Oesterly and Robin, Hebrew Religion, pe. 263,
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formed so important an element in Hebrew thought that the
individual and his personality were largely forgotten. Ve
have further evidence of such a conception in Saul's massacre
of the entire population of the ecity of Ebb;2 in the hanging
of the children of Rizpah and Hichal to expiate the crime of
their grandfather Saul;d in the murder of Naboth's sons aiong
with their father.4 Despite the loss of emphasis on this
concept, of which we shall speak later, the persistence of
this community or group concept is proved by the incident of
the hanging of the ten sons of Haman® or the incident of the
casting of Daniel's accusers and their families into the

lion's den.® The early prophets consumed a large amount of
space in reiterating this group concept of religion, A most
striking instance is the entire book of Hosea, where the

evil deeds of many are ascribed to all of Israel and Judah,
The true force of this concept bepama altogether too evident
to Jeremich when the people in Judea, having been accused

and reproved for their many sins, tried to excuse their own
wickedness by blaming it on the wickedness of their fatherss
"In those da&a they shall say no more, The fathers have eaten
sour grapes, and the children's teeth are set on edge."?

2. 1 sam. 22'16-19.

3, 2 Sam.21,1=9,

4, 2 Kings 9,26, (For further examples, see Suith, "The
Rise of Individualism emong the Hebrews, “"Amer. Journal of

Theoloﬁx. Pe 251,

6. Lsther 9,13ff.
6. Daniel 6,25,
e JEr.31,29,
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Jeremiah's answer introduces us to the not-altogether-
new concept which Jeremiah was now emphasizing and trying
to get across to the people, In the verse immediately
following that quoted above, he says: "But every one shall
die for his own iniquity: every man that eateth the sour
grape, his teeth shall be set on edge." Jeremiah was calling
attention to the personal relationship and responsibility
of the individual to Jehovah, As Fowler puts it: "Jeremiah
looked forward to the day when this convenient shifting of
responsibility should have passed away wi&h,t@e recognition
of the truth that God deals with each according to his own
deserts.“a_

The impression must not be given that this congept of
individualism was entirely lacking in former times which is
the view of many. We need but think of the very close per-
sonal contact maintained between Jehovah and men such as
Elijah, Elisha, Abraham, Jacob, Joseph, loses, David, and the
like. These were men who knew Jehovah to be their own per=-
sonal God, their own Protector, their own Judge, as well as the
God of the nation, The writer of such a book as Proverbs, Job,
or Ecolesiastes was conscious of this individual relationship.

"He concerned himself with the common, practical interests of
ordipary; e?erydgy'life, He met men ?aoé to face on the
streets and at the city gateé. and ga;a them cPunsel on matters

. 9
arising from their relations to each other as individuals."

8, Fowler, op. Sit., P. 118,
9. Smith, Op. Cit.s DPe 254,
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The priests also acted on the basis of the individual. Theirs
was the task of instructing individuals as to their ceremonial
obligations in connection with sacrifices and offerings, to
see to the observing of the regulations concerning clean and
unclean, and to igapact versonally all cases of leprosy and
presoribe the course to be pursued. The very laws of the
nation did not leave out the individusl., The injustice of
punishing one man for the crimes committed by another, even
though they may bé of the same blood, could not be overlook-
ed very long in a progressive commnity, No, the individual
had not been forgotten in the earlier history of Israel and
Judah,

The point we wish to make here is that the responsibility
of the individual to Jehovah had to a great extent been pushed
into the deep recesses of the Jewish mind, in the years im-
mediately preceding the Exile., This responsibility needed
reemphasis, And the times were just right for the teaching
of such a doctrine., Fowler seems to have a fairly good
idea of this course of events when he says:

In the early years of struggle for the land
common loyalty to the covenant God was the one
force which vwas able to change the tribal con-
sclousness of early Israel into something like
a national consciousness, When the remmant of
the divided nation was facing extinction more
than four centuries later, it was the loyalty
of the prophet Jeremiah to the mnation and its
deserted God which led him to such an experi-
ence of his own standing with God that he
found -the individual, vwhose fellowship with

his God might exist, though the nation proved
faithless, and whose lifq as a reality, dear



to God, might continue though the nation
fell and its members were scattered abroad.lo

Viith Jerqmiah, the individual human being begins to take
on a new importance, A man now became conscicus of the fact
that he could truly reach Jehovah apart from his fellowmansg
he is no longer dependent upon the community in his dealing
with Jehovah, Jeremiah's experience vwith the reform of
Joslah had taught him the uselessness of a merely super=
ficial and temporary religion., He learned that only the
Law written in the heart could be adequate, Therefore he
wrotes "See, the days are coming, saith Jehovah, When I
shall make a new covenant with the house of Israel and
the house of Judah . + « I will put my law in their immost
being, ond in their heart will I write it."1l

Vie have vointed out that Jeremizh tried to prove to
the people that they individually could stand before Jehovah,
He furtherumore tried to show them that they individually
were responsible for everything they did., It becomes evi=-
dent that the emphasis on personal responsibility wes
especially elaborated upon by Ezekiel, the prophet oi the
Exile, His enviromment was especially favorable to the
development of this doctrine., Dr. Smith feels that the
fact that the Babylonian conquerors selected the leaders
of the mation's thought and action for deportation in it-
self gave splendid opportunity for this truth to be ac-

cepted.12

10, Fowler, Op. cit.y De 121.
11, Jer.31l, S1ff,
12, Smith, op. oit., De 260.




Anothor fact which tended to aid the development of this
doctrine was this that now the exiles were shorn of the op=-
portunity to worsliip as wembers of the kind of community to
which they had been accustomed. The Jew was faced with: ths
necesslty of lifting his thouglits and desires to Jehovah's
tinone in the privacy of his oun hone, Izeklel, filled
vith the zezl of achioving smong his people a true conscious-
ness of God's vill and a constant endeavoring to fulfill

Hig will in thowm, strecssed this personal reuponsibi;ity in
mogt of nhils preaching. Ve have evidence of a different
approunch vken we read hisg words concerning his call Ly
Jehovah in chanter 3, 17=2l, le is called to minister to
individuals, His own feeling of responsibility to Jehovah
for the souls intrusted to his care is very tiarked, o
heavier burdens vere to be pluced on them then he hiunself
could bear, Therefore justice bacomes, =t times, the sub-
Jeect of his discourses., In chapter 14, 12-23 he shows that
one man's erimes do not bring Judgement uvon anotlier, nor
does the rightoousneass of" one secure iwmmmity for the sins
of another, In chapter 18, 5~20 he repeats this truth with
the illustration of = father and his scn. Nothing is ccunted
against or for a mmn excent those deeds, thoﬁehta, and faith
which he himself hes and does, In chapter 18, 21-28 Ezekiel
speaks beautifully of true repentance wiich absolves a man'
from everything vhich he has committed agninst Jehovah

previovs to that time, He then proceeds in chapter 33 to
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offer an earnest appeal to repentance and to faithfulness,
ingisting that Jehovah vants all menito be saved, However,
Jehovah is still just and righteous, "Behold, all souls are
mines as the soul of the father, so also the soul of the son
is mines the scul that sinneth it skall die,"'® Kent sums
up this whola activity of Ezekiel with these words:
In the clearest terms he enunciates the great

principle that each man is responsible, in the

gight of God, simply for his own acts whether

good or bad, and that present, not past, at-

titudes and deeds determine the issues of life,

Ezekiel's uvltimnte message, therefore, in the

hour of the nation's overthrow, was a call to

individual repentance and the assurance that

Jehovah was not only just in his treatment of

each individual, but also eager to forgive every

gsoul that truly turned to him for pardon and pro=-

tection,14
With such a devoted man of God leadinz them, with a God so
anxious to help and save them, is there any wonder that the
people of the Exile became the foundation of the new king=-
don of Isiael?

As forcefully and beautifully as Jeremiah and Ezekiel
developed this dootrine of personal relationship and individ-
val responsibility, there is lacking in later Biblical and
Apocryphai writings any special treatment of the subject or
any definite evidence that such individuality had become a
part of the Jewish dharacter.- Two reasons for this may be

these: first, this concept of individuality may have become

13, DLzek. 18’4.
14, Kent, Kings and Prophets, p. 79.
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80 much & part of Jewish thinking that it wvas siumply taken
for granted by the later writers. The thoughts, words, and
actions of the Jewish people may have been so built up a=-
round this personal relationship with Jehovah that it wes
considered contrary to the Jewish character that there
should be any idea of relationship except a personal one.
Unfortunately, this theory can be accepted as no more than
a speculative one, for we have found no definite evidence
from these later writings that such was the case awong the
Jews. The closest we have been able to come to finding such
evidence is in the story of Esther, where both Esther and
liordaecal considered themselves fully capable and acceptable
in the eyes of Jehovah to come to Him as individuals. In the
beautiful prayer of Esther, as recorded in The Additions to
the Book of Esther 14, 3-4, Esther says: " ., . . help ne,
desolate woman, which have no helper but thee. For my danger
is in mine hnnd," There is here at least a hint of such a
personal feeling of closeness to Jehovah, However, we can-
not press the point in Esther too far, for as we view the
actions of Isther and Iiortiecai as a whole, we immediately
gee that everything they said and did was in the light of
doing it for the sake of the Jewish community as a wholej
whatever they did was also for the sake of their exiled
fellowwen. In 1 Esdres 8, Ezra speaks of the honor that
Jehovah has bestowed upon him in that he put it into the
heart of the king to send Esdras to Jerusalem. His words

31




"Therefore was I encouraged by the help of the Lord wy God"
impress one as having 'l':heir origin in a beautiful trust in
the personal providence of Jehovah, in the unwavering know-
ledge that Jehovah knew His own, each one individually, and
provided for kim, ;

Such evidence, however, is not conclusive, and leaves
us free to cite a second theory concerning the later re=
lationship of the Jew with Jehovah, This theory tends to
put the Jews back into.the same condition which obtained
in the years previous to the Exile, In later Biblical
writings, especially, we find that Jehovah's pronouncements
of destruction, displeasure, or wercy are proclaimed to the
Jews as a nation, Perhaps two illustrations will suffice.
Ezrs 9 tells of the princes cowing to Ezra, and spesking
the wordss "The people of Israel, and the priests, and the
Levites, have not separated themselves from the people of
the lands o « o For they have taken of their daughters for
theumselves: so that the holy seed have mingled themselves

with the people of those landss; yea, the hand of the princes
and rulers have been chief in this trespass."” The conclusion

to this passage is given in Ezra 10,02 "Then arose Ezra, and

made the chief priests, the lLevites, and all Israzel, to
swveer that they should do according to this word. And they
sware.” We have here an example of the very thing against

which Ezekiel strove, the condemmation of all because of the
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guilt of some, Even if we should feel safe in saying that this
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sin of having heathen wives was applicable to every man and
woman in the kingdom (which, to us, seems unlikely), even
80, such condemmation, according to Ezekiel, was not to be
' applied also to the children; yut earlier in chapter 10 of
Ezra we read that the children were included in the congre=-
gation of those who assembled before Ezra to weep their
tears of sorrow.15 A second illustration is taken from the
words of iaggal, chapter 2,13-143 "Then said Haggai, If one
that is unclean ﬁy a dead body touch any of these, shall
it be unclean? And the priests answered and said, It shall
be unclean, Then answered Haggal and said, So is this
people, and so is this nation before me, saith the Lords
and so is every work of their handsjand that which they offer
there is unclean,” From these passages and mwany more like
then, especially in the Apoecrypha, we are iupressed with the
fact that Jehovah is dealing, not with the individual, but
with the nation., Vhat some did, that the nation did, What
some deserved, that the nation deserved. Did Jehovah no
longer deal with the individual, but only with the nation?
With these two theories in mind, the one that individual-
ism had become a part of the character of the Jews, the
other that the nation alone was dealt with by Jehovah, ﬁe

15, It seems that we have here a very early use of the false
premise which has been repeated so often among certain groups
of the 19th and 20th centuries, that "every member of an
organization is personally responsible for every action of
that organization to which he belongs."
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look at the period which saw the greatest amount of Jewish
activity since the Exile, the Maccabean fight against Hell=-
enization., We find thet it is nation fighting netion, culture
fighting culture, religion fighting religion., It was a
national ewergency and the ewphasgsis was definitely on ths
relationship between Jehovah and the Jewish nation., How=-
ever, we also find that what one part of .the Jewish nation
did was far from what another part did, and the first party
would not be held accountable for what the other party did.
The nation was divided. Thers was no longer a united nation
with vhom Jehovah could deal, The realization of the
individual's relationship to Jehovah vas zlso very evident,
It was not the nation which refused to do battle with the
Syrian armies on the Sabbathi They were individuals., It was
not the nation which continued the rite of cirocumecision,
contrary to the law of Antiochus; they vere individuals.
It was not the nation which would rather suffer death than
give up its sacred Scriptures; they were individusls, The
very fact that men would sacrifice themselves is a strong
a.rgﬁment for the contention that the important thing vwas
that an individual could stand before the throne t.:bf Jenhovah
end know thet he was doing right, despite what others of
his netion said or did,

The conclusion that we draw from all this is this, that
despite the reemphasis by Jeremiak and Ezekiel on the
personal relationship and personal responsibility of a van



with Jehovah, the former idea of Jehovah dealing with
individuals through the nation was not completely excluded.
Both were. evident, both were appealed to, If the nation's
relationship with Jehovah was not as it s ould have been,
& wan vas not immediately condemned because Le vas & part of
that nation, although for most Jews it was difficult to
realize it; he himself was still able to stand before
Jehovah and plead his own case, repant of his own sins,
even if the nation did not, and receive forgiveness, even
when the nation was condemned, Sma.li vonder again that so
wany Jews were euger to hear more from the lips of Jesus
who taught that .same doctrine of psrsonal responsibility,
Vhat the Jewish peonle owe Jeremiah and Ezekiel for
this reewphasis of the individual is beyond human ability
to fully appreciate. What comfort or consolation could the
Joew have today if his relationship with Jehoveh still
depended upon the relationship that the entire nation had
with Jehovah? The Jew had learned that Jehoveh deals
with man as an individual.
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III. The Attitude Toward the Law of Jehovah

Ve have pointed out so far that Jehovah, following the
period of national idolatry preceding the Exile, again be-
came the focal point in the .Tewiah life, so that His position
as the one God, the all-w:l.ae and all-merciful Father, both for
the individual Jew as well as for the Jeyish nation, could not
be taken by any otlier deity, no matter what the consequences
of their loyalty might be. We are now interested in showing
how the Jew showed his loyalty to Jehovah, There were num-
‘erous ways in which such loyalty could be showns by the Jew's
regularity in temple worship, by his sacrifices, by his prayers,
by his exemplary life, and the like. But all these are only
symptoms or methods which stemmed from one great principle.
That principle was obedience to the Law which Jehovah had
given to His people, by which they were to regulate their
lives, which was their guide in living lives pleasing to
Jehovah, Jehovah had given this lLaw to lioses, and lioses
had passed it on to them in writing, Ad..herence to this
Law was the deciding factor which determined where the
Jew at_ood in the eyes of Jehovah, Therefore strict
conformity to the Law was the prime requisite in Jewish
life,



It was not always soi; In the years before the Babylonian
exile, the law was almost entirely disregarded; the Jews
during this period discarded the demands of the Law to the
extent that thelr every action was a transgression of this
lLaw. In chapter I we noted a number of these transgressions,
In Jeremiah we find a complete catalogue of the sins of the
people, It will not be necessary here to go through this
complete list, but we feel that, in order to get some in=-
sight into the lawless condition of the Jewish people up
till the fall of Jerusalem, the more important of these sins
should be wmentioned.

The people among whom Jeremiah worked had been trained
to know the will of Jehovah, Despite the fearfully irre-
ligious condition of the Jewish people at this time, they
were still kept enough in touch with the Law that they
knew, even if they would not admit it, what was displeasing
to Jehovah, Their chief fa.il:l.ng.was lovelessness, both for
Jehoveh a8 well as for their fellowmen, lLovelessness vwas
a complete transgression of both Tables of the Law. This
lovelessness for Jehovah resulted in :I.dola.try_, d:lsousaed_:ln
chapter I, forsaking of the Sabbath Day, tréated in Jeremiah
17, and rejection of the Word of the Lord, as in Jer.6,10:3
" . . o behold, the word of the Lord is unto them a reproachs
they have no delight in it." The woe of Jeremiah, the heart-
ache and soul=searing pain which he felt, is readily under-
stom-i when we see how completely the people had forsaken
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everything that even reminded them of love to Jehovah,

Such God-lessness immediately showed itself in sins comuitted
against their fellow Jews. Here the catalogue becomes black
with transgression. A man was no longer able to speak the
truth to his neighbor: "And they bend their tongues like
their bow for lies: but they are not valient for the truth
upon the earth . . . they have taught thair.tongue to speak
lies . « « "} Deceitfulness filled the hearts of the peoples
"Their tongue is an arrow shot out; it speaketh deceit: one
speaketh peaceably to his neighbor with his mouth, but in
heart he layoth hia.wait."2 There was no longer any regard
for the life of others, not even one's own children: "They
have built also the high places of Baal, to burn their

sons with fire for burnt offerings unto Baal . « « "0 alsos
“Tﬂarafore thus saith the Lord of the men of Anathoth,

that seek thy life, saying, "Prophesy not in the name of

the Lord, that thou die not by our hand."4 The death of
another was no barrier if it meant that they would no longer
hear the words of Jehovah., ZEveryone lived for himself, re-
garding not the needs of his neighbors "They are waxen fat,
they shine: yea, they overpass the deeds of the wickeds they
judge not the cause, the cause of the fatherless, yet they
prosper; and the right of the needy to they not Judge.“5

de Jer¢9.5-5!
2 Jer09| 8,

Se -Ter.lQ. be
4, Jer.19, b,
Da -Ter.5. 28,




The sixth commandment was laughed to scorn by the peoples

" « « o« When I had fed them to the full, they then committed
adultery, and asseubled themselves by troops in the harlots!
houses, They were as fed horses in the mo;hings:everyone
neighed after his neighbor's wife,"6 The last two command-
ments of thg Decalogue are treated in Jer.6,13: "For from
the least of them even to the greatest of them every one is
given to covetousness; and from the prophet even unto the
priest every one dealeth falsely." To add insult to injury,
the people, faced with the warnings of Jeremwiah, refused to
heed his warning, because.they did not consider themselves
as having done anything wrongs "Because I am innocent,
surely his anger shall turn from me" and "Were they ashamed
when they had committed abomination? ney, they were not at
all ashamed, 'neither could they bluah."7 On the contrary,
instead of admitting their guilt, they insisted that the
things they did were as Jehovah had ordained its "Will ye
steal, murder, and commit adultery, and swear falsely, and
burn incemse unto Baal, and walk after other gods whom Yye
know not; And come and stand before me in this house, which
is called by my name, and say, We are delivered to do all
these dbominat;ona?"a Jehovah's people had universally and
completely forsaken the Law of Jehovah which forbade all
these transgressions. It was indded time for a period of

6. 381.5,7-80
". J'er.2.35.
8, Jer.7,9-10,
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purging and purification,

That period came, comparatively speaking, like a
"bolt of lightning”, Within the period of 20 years, all but
a small part of an entire nation was taken frt;m its native
land and placed into an environment very much dii:ferent
from what they were accustomed to., They were no longer
free to do exactly as they pleased, They were no longer able
to0 call the land from which they made their living their own,
They were no longer working for themselves but were under the
surveillance of their foreign ceptors. lost of them no long-
er lived in the city, although some of them were no doubt
taken to the city of Babylon to help with Nebuchadrezzar's
great building projects. New kinds of employmen:l: were
learned. New climactic conditions had to be gotten used to,
All these and many more changes became parts of the Jewish
life.?

Yet, for our purposes, we must emphasize that the
exiles were not subjected to such slavery that they were
not ellowed any freedom whatsoever, In the first place,
Nebuchadrezzar could not afford to create any cause for
dissension and strife., - His main purpose in bringing the
Jews to Babylon had been to help him build up his country,
to fill out its desolate regious, to erect buildings, to
aid in the vast project of irrigating ths waste lands.
If a1l this was to be satisfactorally accomplished, the

é. Fo:r.‘-'a.. ot;mplate description of the Jewish settlement in
Babylon, see loCurdy, op. cit., Book X,chaps, XIII=-XIV,




exiles would have to be treated as leniently as possible.

In the second place, both Jeremiah and Ezekiel intimate that
the freedom of the exiles was not greatly hampered. Jeremiah
seems to take it for granted that when he tells them to build
hoﬁes, plant gardens, marry and give in marriage, "to seek
the peace of the land", they will be permitted to do so., Ve
read in Egzekiel that he had his own house, that there were
elders who were concerned over the affairs of the exiles, and
that these elders could gather in meetings, in this par-
ticular instance, at Ezekiel's lrmuae.m The very fact that
there were elders shows us first tha.'_t the disappearance of
the monarchy had cast the exiles back into an organization .
which made the elders the leaders of the community. Agein,
we conclude that 'I;.he exiles were allowed to live together

as families and clans, since their representative elders
were able to gather in meetings. Oesterly points out in
this connection that in the lists of the returned exiles,
mentioned in Ezra, the exiles are enumerated nd only
according to heads of families but also according to the
districts in which they had lived before the Exile.ll Be

that as it may, it is conclusively proved that the exiles
were allowed to live very umoch like they had lived in
Palestine.

This was true also of their religious life, However,

10, Ezek,.8,1
11, Oesterly.and Robin, _2. cit., p. 284,
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the religious life of the exiles was radically different:
from that which they had been accustomed to in Palestine,
And logically so., For one thing, they no longer had their
Tewple to vigit, The absence of the Temple seemed to pre- .
clude in the Jewish minds any possibility of offering up
sacrifices., Vhat a difference this must have made in the
Jewish life,
For the relationship hitherto conceived to
exist between them and their God had been ex-
hibited in such numberless waysj no animal was
killed for food but that part of it was dedi=-
cated to Yahweh as His ‘due; no -bread was eaten
of which in'some form the first-fruits had not
been offered to Hiwmi no feast was 1nang&§ated
without bringing to Him the feasts due.
Ve see then that the exiles were cast into altogether new
circumstances, What kind of substitute religion could
they have here in Exile? The only way to answer that
question was to go back to the Law of Jehovah, which by
now, a8 discussed in chapter I.'they had again become
anxious to obey, realizing that it was because of their
transgressions of Jehovah's Law that they had brought upon
themgelves their present condition, And as they studied
the lLaw, reading the lLaw in their public meetings, they
practised a religion vwhich came as close as possible here
in exile to the divinely commanded one,
Ederéhaim, in his discussion of the lLaw in Messianic

times, includes these wordss:

12, Ibid., p. 285,
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Even the destruction of the Temple, and with
it the necessary cessation of sacrifices if, ine
deedy which is & woot question, all smorifices
did at once and absolutely cease - only caused
a gaps just as exile from the land could only
free from such laws as attached to the soil of
Israel. The reading of the saorificial sections
in the law - at any rate, in conjuction with
prayers, but especlally study of the Law, togl.;;
in the wmeantime the place of the sacrifices,

The importance of Ezekiel in this return to the study
of the Law cannot be forgotten, Ezekiel was constantly on
the alert, warning his peorle, guiding his people, so that
the return to Jerusalem and the new Temple which he had
promised them might become & reality, Drucher says that
Lzekiel proved to be "“the balm of Gilead" to the e:::l.lea.u

One of the important elements in the religion of the
Jews in Exile.was the restoration of the observence of the
Sobbath, It seews that the Sabbath, now without its
custonmary sacrifices, became the chief end regulcr day of
worship, Towler tells uss "From the exile omward this dey
became, among the orthodox Jews, & more and more prominent
and cherished institution, nld Vie can see how iwportant the
oboervance of the Sabbath was, especially to Izekiel, in
the stress he 1ay.a on the Sabbath and the denunciation of
all those who do not observe this day.ls The accepted
opinion seems to be that the ‘Sabbath becaue tie day set

apart for 'weekly oongrqge.tional worshiive Vith a couplete

13, Edersheim, The Life and Tiwes of Jesus the lessiah,
Vol.II, Appendix XIV, p. 764, . '
14, Drucker, The Culture of Ancient Israel, P« 12l.

15, Fowler, ° cI’E-. Pe °
16, Ezek,2C, l2=24e



lack of duties for the priest to carry out in these services,
the work and the words of the prophet became more and more
important, with his: preaching, admonishing, and cumfort:l.ng.”
We can readily realize how vital a thing the Sabbath became
in the everyday life of the exiles.

Before leaving the subject of the Sabbath, wle may in
passing note that Izra, in the period following the return
from the Exile, makes no mention of the Sabbath, neither
an exhortation to observe it nor an abjuration against
those who desecrate it, However, it becomes a very important
issue in the work of Nehemiah to put.an end to the most
obvious indifference to the Sabbath., To us it seems tha:rl'. this
night be an argument against those who argue that Nehemiah
preceded Ezra.. from Babylon to Jerusalem, From what we have
seen of the Jewish character, his aptitude for forgetfulness,
his ability to slip back into his evil ways a.a‘ quickly as
he could reform, it would seem va:-.-y probable that Ezra did not
have to cope with the problem at all, that the newly-returned
exiles still meintained the cbservance of the Sabbath as they
had in Babylon. However, after the Temple was built and
sacrifices were again being offered, would it seem improbable
that the Jews felt that it was no lonéer necessary to observe
the Szbbath as strictly as they had before? This is merely
another theory, but further disoussion of the watter would

17, Many feel that it wae her, among these conditionms,
that the authar of the so-called "Deutero" or "Second"
Igsaiah became active, :
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prove interesting,

The effect of the new surroundings and circumstances,
encountered in Babylon, very likely became evident in the
Jewish life with the seeming necessity of elaboration of the
ilogaic law, Ve cannot dwell on this subject to any great
extent, for there is little actuasl proof from the writings
of this time to substantiate this idea, However, such
elaboration would seeu very likely, at least to the extent
that much more ewphasis was placed on uinor damanﬁs of the
Law then ever before. Permit us to quote here from an
article written by Philip E. Hughes in the Evangelical
Quarterly, 19402 "There was an unforeseen danger that the
Jews, in contrast with their former faithlessness, would
proceed, as it were, to the opposite extreme, and with a
fresh, but proud, zeal strive even to surpass in their
actions and observarces the demands of the divine.ordinances
by tre addition of numerous self-imposed rules and regulations,
which had no place in their lew, This, indeed, was what
actually came to pass.“la VWhat evidence we have for such an
addition of rules seems to be largely limited to the sphere
of rites and rituals, Oesterly feels that circumcision was
one of the rites especially stressed, since the Jews were,
in the Exile, conscious of being different from other
people and needed to emphasize certain rites to show how

18, Hughes, "The Jewish Problem in the Ancient World,"
The Evangelical Quarterly, 1940, p.249.
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different they really were, He refers also tb the strenuous
observence of the anclent laws regarding purification, for-
bidden food, clean and unclean aniuals,l9 Others mention
the fact thet speclal memorial days were observed to re-
member the great deys of deliverance, the day of the de=-
struction of the Tewmple, and tre like, From Ezekiel himself
we got some impression of this necessity to elaborate upon
the law, He is looking to the future Jerusalem rather than
to the conditions of the Exile at this time, but the idea is
there. In chapter 44 he restricts the priesthood, not to the
Levites, but to the family .of Zadok alone; the eivil ruler
is commanded to look after the sacrifices in chapter 463 he
allots lands to the priests near the Temple in chapter 453
Also in chapter 45 he makes very definite prescriptions for
the observances of the feasts and for the decoration of the
Temple. The new kinds and spheres of occupations in which
the Jews labored very likely gave rise to heretofore un=-
known sins which had to be combatted. The llishna tractate
Shabbath contains a great -deal of material on Sabbath rules
whiech can be traced back to this period in the Exile,

There are meny who are convinced that the Exile formed
the surroundings for the origin of the Levitical Code, called
by some the Holiness Code or Priestly Code. The subject
itself is an important section of a thorough gtudy in 0ld
Testament Isagogics, which would take us beyond the scope

19, Hughes, op. cit., p. 249,
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of our paper. Suffice it to say that the above remzrks on
the eleboration upon the Law has hbeen based upon the inter-
nal and external evidences vhich conclusively prove that
the so-called Holiness Code did not originate in the Fxile
put vas known in the Exile, having been passed on to them
&8 the Pentateuch, written by iloses some 900 years 1::(-:1’91-(-:.3(3
Before leaving the period of- the Exile, we must menticn
the origin of an important institution vhich became the
center of the Jewish cormunity and religious life., Ve speak
of the synagogue. The details of this origin and develop-
ment will be treated later under a separate heading, However,
ve must ewphasize again the fact that it was the new con-
ditiocns forced upon the Jewish people during the Exile that
gave rise to the synagogue., Realizing that Jerusalem had
really fallen, that the Temple with its sacrifices could
no longer be for them a sanctuary where they could observe
their religious customs, that for the preservation of as
much of their Jehovah-vorship as was possible in Exile,
they must needs inavgurate a new center where they wight
gather for worship, fellowship, and instruction, The answer to
their problem was the synagogue, liore of thaut later,
Althoﬁgh the New Babylonian empire was very powerful

and hed made great progress as far as becoming a recognized

20, Ve insert hers a note of appreciation to Dr. Walter.
Roehrs for his lectures on 0ld Testament Introduction,
based upon an outline by Dr. Leupold of Capital University,
which took on new importance when used as source material

for this study.
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power in a world of powerful nations, it also, even as
Assyria and those befote Assyria, was destined to fall.
The decline cauwe rapidly, Historians tell us that four
Babylonian rulers followed Nebuchadrezzar on tke throne
of Babylon., The hasty fall of Babylon can be largely traced
to the sume weakness which hastened the fall of Jerusalem,
namely, a lack of propsr leadership. Till its fall, Babylon
saw its rulers vie with each other for power, often resorting
to murder to achieve their purposes.zl Two of these rulers
are wentioned in the Bible., ZEvil-lerodach, thke son of
Nebuchadrezzer, is menticned in 2 Kings 25,27 as having re-
leased Jehoiachin from bondage in Babylon, Neriglissar,
the brother-in-law of Ivil-iierodach, is probably the
Hergalsharesar mentioned in Jer. 39, 3 and 13 as being one
of the officers entrusted with thre care of the captured city
of Jerusalem.22 The only other Babylonian leader mentioned
ig Belshazzar, the man referred to in Daniel 5,30 as the
last king of Babylon, Belshazzar was co-regent with FWabonidus,
the fourth of the kings referred to above, ruling over
Babylon while Nabonidus was in Arabia.

In 539, Babylon fell to one of the greatest leaders
the world has ever seen, Cyrus the Great, of Persia. Up to

the year 559; Persia had been subservient to the lledes, who

with Febuchadrezzar, had united to defeat the Assyrians.

21, Finnegan, Light From the Ancient Past, p. 1€9.
22 HbCurdy,fgn. cit.,, Book XI, chiape I1ll, Pe 393,



However,; in 559, Cyrus marched against Astyages, king of the
ledes, and with the help of a revolt on the part of the
lledian army, overcame Astyages and took the capital city
of Ecbatana. Although the sovereignty of Persia was es-
tablished, lledia continued to be honored along with Persia,
go that in Esther 1, 19, the rulers could be rightly called
"the Persians and the Medes" and in Daniel 5, 28, they
could be spoken of as "the liedes and Persians', .Cyrus
continued his conquests, defeating Croesus, the king of
Lydia in 546, and finally defeating Nabonidus and Belshazzar,
taking Babylon with but little resistance in 539, This then
wags Cyrus, who called himself "king of the world"; the one
vho had been prophesied by Isaiah as "the anointed and the
friend of Jehavah“,zs the one whom the Lord called in
rightsousness.24 the co-worker with Jehovah, who is to
rabuild Jerusalem, lay the foundations of the Tample,25
and, most important of all, to restore the exiles to their
homes.“® The fulfillment of all these prophecies came %o
vass in the year 536. :

Cyrus was & men with a very sympathetic spirit. Even
though Croesus and Astyages had been defeated in battle,
their lives were spared and they were provided for for the

rest of their lives. Cyrus was also far different from

23. IS. 44. 28.
24, TI5.,42,6,

25. IB. 44'28.
26, I8.,45,13.
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former rulers in 80 far as his type of government is
concerned. lMcCurdy describes it thus: "Tiglathpileser III,
Nebuchadrezzar, and Cyrus stand for three Oriental types
of government, The first aimed to rule by denationalizing
and disintegrating, the second by denationalizing and
conserving, the third by local protection and personal

ul?

oversight, Cyrus was not in syupathy with the Assyrian

and Babylonian rolicy of deportation and exile, Therefore
he decreed that all those people who had been already taken
captive in exile should be returned., Herodotus tells us that
there were a number of these groups who were freed from
exile, lost Iiwmportant for our consideration is the fact that
Jehoveh had kept His promises, the prophecy of Jeremiah was
nov being fulfilled. The Jewish people were at last free to
g0 home., Cyrus is rightly called the servant of Jehovah.
Jehovah was once more proving that He had not forsaken iiis
people,
In Ezra 1 we read Cyrus!' decree concerning the Jewish
exiless _
Thus saith Cyrus king of Persia, The Lord God
of heaven hat given me all the kingdoms of the earth;
and he hath charged we to build him an house at
Jerusalem, which is in Judah, VWho is there a-
mong you of all his people? his God be with him,
and let him go up to Jerusalem, which is in Judah,
and build the house of the Lord God of Israel

(he is.the God) which is in Jerusalem, And who-
soever remeineth in any place where he sojourneth,

27. HeCurdy, op. oit., Book XI, chap. VI, p. 427,



let the men of his place help hiwm with silver,
and with gold, and with goods, and with beasts,
beside the freewill offering for the house of
God that 1s in Jerusalen,

This was the beginning of a new period in the history
of the Jewisﬁ nation, Ve are concerned in this chapter with
the relationship of the Jew to the Law of Jehovah, VWith the
return of the exiles to Palestine, there came a period of
absolute obedience to this Lawe It is true, as we have
pointed out, that & great reform had begun in ﬁxile; the full
implication and fruition of that reform was achieved in the
period following the Exile. It is in this period that we come
into contact with one of the great men of Jewish history,
the great reformer, Ezra,

The first return from exile had been led by Zerubbabel,aa
who was alded by Jeshua.2 Under their direction and in the
face of great opposition by the leaders of the nations
surrounding Jerusalem, the Temple was finally completed,

The great work of lHaggal and Zechariah in their continual
exhortation and comforting of the people to continue their
work must not be overlooked, Jehovah was providing ample
assistance for His people that they might be restored as
a nation, With the completion of the Temple came also the
purification of the priests and Levites, the restoration

of sacrificial offerings, and the keeping of the Passover.

28, Ezra 2,2,
29, Ezra 3,2,
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VWhat great joy must have filled the hearts of these people,
that now, a full 70 years after their beloved Temple had
been destroyed, they were now a:ble to live as they had.
longed to live these many years. Jehovah had indeed blessed
then,

Sixty years after the dedication of the Temple, a
.8cribe who had rewained in Babylon up till this time, began
his long journey to Palestine, : lioorey in quoting the
liegillah, says that Ezra did not accoupany Zerubbabel and
Jeshua in their return since he at that time vas studying
under Baruch son of Neriash, who was the disciple and amen=-
uensis of Jeremiah,°C (It must be remembered also that Ezra
at that time wmust have been quite you!_:g.) Ezra vas "a ready
geribe in the law of iloses, which th'é Lord God of Israel had
given," The purpose of Ezra's coming to Jerusalem is given
us in Ezrea 7,102 “"For Ezra had prepared his heart to seek
the law of the Lord, and to do it, and to teach in Israel
gtatutes and judgements." His charge was to call the people
back to the worship of the true and only God, and to the
observance of the law, The latter phrase desoribes Ezra's
work exactly., The Law was again being forgotten, at least
as much of it as they had from the Exile. Ve are told that
they had not separated themselves from their heathen wives, 32
From the way in which this problem was handled we get a true

30, HMoore, Judaism, P.6e
31. E“a 9’1-2.



picture of the strictness which Ezra attached to the Law,
He began immediately to show the people what the law de-
manded, There was no compromise with Ezrs wvhere the Iaw
was concerned, It was elther-or! Ve are reminded of the
strict legalism with which John Calvin dealt with his
people. XNo matter how painful the process, unswerving
adherence to the law was absolutely necessary. It could not
have been an easy thing for these people to leave the wives,
and probably also the husbands, with whom they had made the
1ong:,r trip from Ba‘byloh to Palestine, with whom they had
suffered the hardships of rebuilding and reorganizing their
howes end their city. There were, no doubt, many children
vho ‘lost their fathers and mothers because of this very
harsh decree, Yot it was for this that Ezra had been called,
and it is gratifying to see that the people immediately
realized this, for we read that the people voluntarily made
& new covenant in which they pledged their absolute obedience
to the Law of Jehovah, |

Later on, another great leader came from Babylon, whose
name was Nehemiah, His wain purpose was to rebuild the walls
of Jerusaleuw, which had evidently been left to lie in the ruins
of many years, Neheuiah joined forces with Ezra to complete
this great reformation of both social and religious conditions,
Before the wall.a had been completed, the people came to
Fehemiah, -complaining of evils to which they were being
gsubjected by the rulers a.'nd' nobless their land was being



held in mortgage because they did not have enough money to
buy :ood;' also their children were being used as slaves, %
probably to help pay the debts of their fathers, HNehemiah,
lil:e Ezra, did not spare the offen_ders. but demanded that
the property of the people he returned to them, Again thse
offenders comnlied, How different an attitude from'that
vhich we saw in the days of Jeremiah,

Ezra, during this time, seems to have been absent
from Jerusalem, It is generally accepted that Ezra had
returned to Babylon for a time, However, he now returned,
and his first action was the reading of the law of iioses,
The result was the ozth made by the people in Neh,10,29:2
“"They clave to thelr brethren, their nobles, and entered
into a curse, and into an oath, to walk in Cod's law, which
vas given by lloses the servant of God,-"and to observe and
do all the commandments of the Lord our lLord, and his
judgements and his statues." The reading of the lLaw did
not, however, automatically make the people free from sin,
Ve must be cereful in Jjudging the Jews and their actions,
lest we become self-righteous, forgetting that the Jews had
the same evil flesh which is ours. Ve read that later on
Nehemiah had to correct the injustice which had been done to
the priests by forcing them to go out into the fields and
work for their living, thereby meking it necessary for
them to leave their duties in the Temple. In the same chapter
(chep.13) we read how Nehemiah discovered that the Sabbath



Day was being desecrated to such an extent that there was
abgolutely no halt on this dey from the selling of merchan=-
dise or from common labor, Nehemiah's threet to personally
lay hands upon the offenders if they continued in their sins
gives an accurate nicture of how close to the very soul
of Nehemiah was absolute obedience of the Law of Jehovah,
The result of this unwavering loyalty to the Law on
the part of Ezra and Nehemiah could only have the effect
of searing upon the pecples'! hearts and minds the absolute
necessity of obedience, The disobedient were cursed. Ve
wuet not mistake this loyalty for faise legalism and
externalism, This was true zeal for doing as Jehovah willed.
There came, however, in this period, an additional
emphasis, and that was the enforcing of laws which went
'~ beyond the sphere of the llosaic Law, Ve read in Hehemiah 10,
322 "Also we made ordinances for us, to charge ourselves
yearly with the third pzrt of a shekel for the service of
the house of our God," There was no prescription in the Law
for these self-imposed obligations. But they were deemed
necessary to £ill out the religious system of the New King-
dom, It soon beceme the custom for certain men, well=-versed
in the losaic law, to e;tpoﬂnd» and interpret the Law. Thess
followere of Ezra were called Soribes, or the Sopherinm, and
together made up what is generally accepted to be the Great
Synagogue, & kind of council which passed ordinances and
regulations and issued them to the people as authoritative,.
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Bzra iz considered to have been the lsader of this council,
Thege additions to the law were later gathered together and
published with the title, the Telmud, The authority of thege
added laws was never questioned as being on:l.y’ uen=-uade,
and therefore it was not up to the individual to decide
whether he should obey them or not, There was a distinotion
made between the laws of the Sopherim and the ilosalc law,
but both were necessarily obeyed. In fact, there is eviéenoa
that it vas a2 wmore serious matter to transgress the lews of
the Sopherim than the llosaic law, VWhat this adherence to
mon=nade ordinances led to is obvious in the New Testament,
where wo see the Pharisees demanding observance of rituals
and ceremonies which were not demanded by Jehovah, The be=
ginning of such absolute legelism wes here in the period
of and following Ezra, It is interesting to note here what
Sirach, the Apocryphal writer, has to say about the adopt=
ing of such. man-made ordinances as law. In chap, 32,173
"The man of violence concealeth instruction and forceth the
law to his necessity." Xzra, we believe, would lave been
shocked to see vhat his wholesone and Godly zeal for obedi-
ence of the Law had become as & result of the influence of
certain men, MNore of this development later,

The Jewish nation was soon taken out from under the
rule of the Persian Empire and vas caest into a civilization
that was to leave an immediate and long-lasting effeoct on the
Jewish people, resulting finally in a crisis aumong the Jews



themselves during the period of Syrian rule.

In the year 331, Alexander the Great invaded and be-
ceme master of the Persian Empire., With his death in 323,
the great Alexandrian Empire fell into the hands of his
successors, most important of whom were the Ptolemies and
the 8Seleucids, In 322 the Jewish nation came under the rule
of the Egyptian Ptolemies and remained more or less under
them till 198, when the Selaucid,iord. Antiochus Epiphanes,
took Jerusalem under hie rule. This period of 123 years
vas a comparatively peaceful period as far as the Jews were
concerned, It is true, they wafe a buffer state between
Syria and Egypt, but by and large they were allowed complete
freedom, There were two great outcomes of being under the
Hellenic rule, One was the Hellenigation of the Jews, the
other the further dispersion of the Jews. The Jews, to a
far greater extent than ever before, became inhabitants of
lands and cities thruout the ecivilized world,

As far as the Law is concerned, this period under Greek
and Ptolemaic influence is comparatively silent. However, we
do know that the Jews continued to observe & number of the
duties demanded by the Law, both written and oral. They
continued the paying of thelr temple dues, es well as making
frequent piie;rimasea 4o Jerusalen. We get the impression,
however, from reports issuing from the Jewish settlements
in various cities of the world, that what was happening

already in Ezra's time was now becoming the rule, namely,

87
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that the added wan-made laws were being observed much more
closely than the Law of Jehovah given throulgh lioses,
Josephus tells us that many Jews in the dispersion were
losing their striot adherence to the Nosaic law.32

Whatever indifference there was to the Law during the
above period became a matter of absolute God-lessness
during the pa'riod of Seleucid rule, Previous rulers had been
anxious to Hellenize the world but only in so far as they
were a natural influence on others, This .policy had the effect
that wany Jews began to adopt- Hellenistic customs, No action
was evidently taken against theée Jews who were forsaking
their own religion., However, the new king, Antiochus
Ipiphanes, changed the policy of former rulers and undertook
to Helllenize by force, Some feel that it was to some degree
due to the ehoouragement of the Hellenized Jevs that An-
tiochus introduced his policy of force., This spirit of
compromise is traced back to the time when Alexander was
allowed to come into the Temple, scumething which was definite-
ly impossible for a devout .T_ew to condone, Such compromising
nad spread to many Jewish families, espeolally to the upper
classes. There was a definite attraction to the customs and
fashions of the Greeks, as well as to the luxury afforded
them if they allowed themselves to adopt Hellenistic prac-
tises. Many families enjoyed gréat wealth because of taxes
taken by extortion and oppression, Moore feels that these

32, Josephus, Antt. XII 4, 1ff,
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Jews, up to the time of Antiochus, made no effort to promote
the spread of such foreign ways except by being a bad ex=-
ample.,”® These Hellenizing Jews Antiochus gladly used to
back up his projects for abolishing the old regime and
establishing in its pl=zce the Greek culture.

The Apocryphal book of liaccabees tells us to what
extremes Antiochus went to carry out his project. The first
move on the part of Antiochus with his Jewish allies was to
erect a Greek gymnasium, where, in-accord with Greek custous,
the human body was openly exposed, something altogether
revolting to the Jewish sense of modesty. Greek fashions
were introduced. Even the priests forsook their duties and
indulged in the heathen exercises, % However, worse things
followed. The Jews were commanded to put away the rite of
circumcision; they were to forsake the holy covenant made
. with Jehovahj all the temple services, sacrifices, and
observance of the Sabbath and festival days were to be
jmmediately stopped; the writings of the prophets and Law=
givers were to be destroyed; the people were to join in the
celebration of heathen festivals. To enforce their program,
Antiochus came with his armies and turned Jerusalem into a
heathen sha.mb:l.es. "The temple was turned into a whore-house
and a club for revellers." Idol altars were set ‘up everywhere,

the books of the Law were publicly torn up and burned, and

33 EOOI'G' i!- ﬂtop Pe 49,
34, 2 Macc.4,.
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the penalty of torture and death was required if anyone was

found in possession of a copy of the Scripturea.ss
The result of the development of such a system of

oppression was one which might well be expected if there

were any orthodox Jews left in Jerusalem at all, For what

was at the bottom of this whole movement of Hellenization

if it wasn't a drawing away from the Law of Jehovah? In

order then to fight this movement, there had to be a re=-

emphasis on the place of the Law in the life of every Jev,

And there were many who realized just thats "Howbeit many

in Israel were fully resolved and confirmed in theugelves

not to eat any uz.xolean thing. WVherefore they :chose ‘rather

to die, that tl;mey might not be defiled with meats, and that

they migh'l_.“. not profane the holy coveria.nt."ss The books of

Tobit and Ecclesiasticus show us how important the keeping

of the Law was to many in Jerusalem, despite what might happen

to them, In Tobit 19,20 we read: "All wisdom is the fear of

the Lord, and all wisdom is the fulfilling of the Law3" again,

in Tobit 24,23: "All these things are the bark of the cove-

nant of God lost High, the law which Moses commanded as an

heritage for the assemblies of J'ac;ob.“ In Eooles:l.gsticus 21

we read: "Flee from sin as from the face of a serpents for

if thou comest too near it, it will bite thee . o « All in-

iquity is as a two-edged sword, the wounds whereof cannot be

35, Hughes, Op. c:lt., p. 2.65
36, :I. Ma.oc.l, 62=
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healed.” again: "He that keepeth the Law of the Lord getteth
the understanding thereofs and the perfection of the fear of
the Lord is viedom,"

But these Jewish loyals agein needed leadership to gulde
thom, That leadership came with the Hasmonean or Macecabeen
family, who waged netive war against the Hellenistic in-
vaderse The liacocabees, led by llattathias, gathered about
them a2 large group of people who vere ready to offer theme
gelves for the sake of the k‘ee}ping of the law, Vhat they
achieved in their many and vigorous battles against the
Syrians is simply stated and suimed up in 1 linceo.2,423
"And they rescued the lLaw out of the hand of the Gentiles,”
An iuportant eleuent of this group were the Cha.ail.dim,- a
group who had launched themselves into "the fiqht to restore
the Jewish religion. The fight against the Syrien Hellene
ization was successful, and under the leadership of Judas,

a treaty with the Syrians was successfully drawn up, which
ended the Syrian tyranny over the Jewish nation, although

the Syrians later broke this treaty., Actual and complete
freedom from Syrian influence did not come till 142, under .
Simon, brother of Judas, However, after the treaty had been
drawn up between the Syrians and Judas, the Chasisim realized
that their purpose for fighting with the Syriens wus not the
same as that of the llacosbeans, The ilnccabeans were inter-
eated in ejecting all the f&eign elewent from their country

and then to extend their bountry'a borders, a purely nmation-



alistic spirit; the chasid;lm, on the other hand, were only
interested in bringirg the 'Law back to its proper plg.ce in
the lives of the people, a purely religious spirit. At
~the time of John Hyrcanus, the Chagidim were known as the
Pherisees, the Separatists., The characteristic feature of
the Pharisees from this time on, despite their wmany con-
flicts with their own people who had Hellenistic tendencies,
particularly the Sadducees, who were nominally keepers of
the Law but favored compromise with the Greeks, was absolute
and unswerving, obedience of the law, on every po:l.nt; It
was their treatment of the Law which caused the Pharisees

a great deal of trouble, for they became intolerably legal=-
istiec, going to the far extremes. They based everything on
the traditions, losaic and otherwise. This'exbremism first
became evident when the Pharisees were sald to have refused
to accept Hyroanus as high priest, since Hyrcanus had been
born while his mother was in Syrian capt:!.v:l.ty. From this
point on the Pharisees became an entirely separate group,
adopting their own type of clothing, subjecting themselves
t0 all sorts of minute ordinances, and pledging themselves
to fierce opposition against the Sadducees. According to
Eggold, it was at the time of the reign of Alexandra, during
the Golden Age of Pharisaism, that tradition was put on an
equal basis with the law, thus -making it binding upon all the
Jews.>! Essentially this was no doubt true, but in a practical

37 Eggold,".l‘he Pharisees, Bachelor of Divinity Thesis, p. 37



sense, tradition had been so considered since the days of
Ezra and Hehemiah,

There is one more feature which was largely developed
by the Pherisees, in addition to this legalistic exti-emism,
which seems to have had :I.ta‘.‘:l.noeption at this time, There
grew the feeling, which late:..' seems to have become an ac-
cepted doctrine, that the man who observed all the demands
of the Law and the traditions was justified in the sight of
Jehovah, thereby weriting a divine reward. In Ecclus, 3,30
we read these words: "A flaming fire doth water Quenoh, 80
doth alusgiving atone for sin." Also Tobit 4,8-19 statess
UIf thou have little, be not afraid to give alms according
to that littles for thou layest up a good treasure for thy
self against the day of necessity; because alms delivereth
from deeth, and suffereth not to come into darkness." The
simple statement of Tobit 12,9 indicates how efficacious
the keeping of the Law had become: "Alms doth deliver from
death, and it shall purge awaey all sin." Ve can well rea-
lize how important the Law was in the eyes of the Pharisees,
if considered in that light, and also how important the
Pharisees made the Law in the eyes of the people. It was
by the works of the Law that the Jew was Justified in the
sight of Jehovah, according to the teaching of the Pharisees.
How careful they had to be so that no part of that Iaw was
transgressed., The effects of this teaching are readily seen
from many occasions in the life of our Savior. The disciples
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themselves seew to have been influenced by this teaching.

In Matt. 19,27 Peter sayss " . . . Behold, we have forsaken
e.tll and have followed thee; what shall we have therefore?"
The parable of the Pharisee and the Publican bears out the
fact that Jesus was conscious of the dangerous effect of
such a teaching of worke-righteousness, The very first words
of the rich young man in latt,19,16 give evidence that such
a doctrine had been imparted to the Jews: " , , . Good HMaster,
what good thing shall I do, that I may have eternzl life?"
Jesus! answers were always almed at the sinfulness of this
doctrine of work-righteousness, and the Pharisees were,; on
account of that, His bitterest enemies, not allowing them=-
selves to btelieve that Jesus was really the fulfilling of
the Law,

Ve have seen in this discussion how the Law developed
as to its importance in the Jewish life, from its coumplete
diguse in Jeremiah's tiwe, its reemphasis during the Exlle,
absolute adherence to its demands in the grest reform work
of Egre and Nehemish, and its final achievement through the
work of the Chasidim and Pharisees. The Jews had been forced
t0 realize that it had been only because of their disobedi-
ence that they had been punished, especially in the Exile, and
that through their obedience they were blessed by Jehovah,
Vith such a background, is it any wonder that the Jews be=
lieved that the only access they had to Jehovah was through
the Law? Their experiences in the past 600 years of the



period under discussion here tended only to emphasize to' them
the efficacy of absolute obedience to the traditions, both the
Law of lioses and the writings of the fathers.
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IV. The Sanctuary of Jehovah

There is one important aspect of the Jew's relationship
to Jehovah which must be 'lj.reated her, It has been character-
istic of the Jew from the time of Cain and Abel to maintain
a specific location vhere it might bring his offerings of
praise and thanksgiving. We find throughout the Scriptural
account of Jewish history the importance given to Euch a
religious center., In earlier times it was simply an altar
where the ‘sacrifices could be brought, where the priesthood -
carried out its divinely-commanded duties, Later on, ep_qc:l.a.l-
ly from the days of loses to the time of the establishing of
the United Kingdom with Seul as its king, this central seat
of assembly was located wherever the Ark of the Covenant was
placed and guarded by the priests. The grand climax of this
need for = cept;-al place where the Jews could come before
Jehoveh came when Solomon erected the Temple in Jerusalem,

The Temple became the Great Sa.'nctua.rv for the Jewish nation,
All their great festivals were celebrated here at the Temple

in Jerusalem; here was the dwelling place of the High Priests
here was the gathering-in place for all the dues, sacrifices,
and spe;éial gifts; this was where Jehovah and the Jewish nation
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met. Due to the fact that many Jews lived quite some distance
eway from the Temple, it was made possible in the Deuteronomic
law for people to conduct and maintain separate places of wor-
ship which were simply treated as "chapels" sprung from the
main branch, the Temple. Such people were still obligated to
pay their visits to the Temple at regular intervals throughout
the year,

liany feel that the centralization of worship received new
impulse under the reforms of Josiah, This is true, since the
Jewigh nation had up to that time forsaken the Temple alto-
gether, But the reforms of Josiah were based on ths lLaw which
had lived among the Jewish people from the time of lioses, This
centralization of worship at the Temple in Jerusalem was not a
new addition under Josiahy it was siwmply a return to the tra=-
ditional system of worship.

In the days of Jeremigh, the Temple still remained the
great focal point for the eyes of the Jewish nation, The
Tewple was the sole object of their faith and trust in Jehovah,
As long as the Temple remained, there was no need of fear that
anything tragic might happen to the Jewish nation,

One can readily see where such thoughts and convictions
might lead if the hearts of the people were not kept in tume
with the true basis for Jehovah worship. When that very thing
ococurred, when the Jewish nation left off their :hruet and faith
in Jehovah, they still insisted on continuing their Temple=
"Worship", although to a far less degree. As long as the



gimple acts of worship were continued, what had they to fear?
The result was absolute externalism, That was the thing which
Jeremiah saw vhen he cuwme to Jerusalem, He was seeing for him-
self "The Grand lLie", works without faith, It was the very
thing which Isaiah had seen and was forced to cry out zgainsts
"To what purnose is the multitude of your sacrifices unto me?
saith the Lord:s I am full of the burnt offerings of rsms, and
the fat of fed beasts; and I delight not in the blood of bul-
locks,; or of lambs, or of he goats.“l How similar are Jere=-
miah's words in 6,20: "To what purpose coumeth there to me in=-
cense from Sheba, and the sweet czne from a far country?

your burnt offerings are not acceptable, nor your sacrifices
sweet unto me," Everything they did was abhorred in the sight
of Jehovah. Yet, when Jeremiah accused them of their false
worship, and often threatened them with dire punishments if
they persisted in their wickedness, the people simply called
back to hims ", . . the temple of the Lord, the temple of

the Lord, the temple of the Lord, are these." As long as

they haed the Temple and everything that went with it, pol-
luted as it was, they felt safe.

What a shock it must have been for these sawe people
when they realized that the Temple was gone! The exiles in
Babylon were prepared for the news by Ezekiel. What would
happen now? Vere they to be cut off completely from Jeho-
vah, since they no longer had the Temple to look to? Ve

1. Isaiah 1, 11ff,



have emphasized the fact that through the preaching of Jere=-
miah and Ezekiel, the Jew was taught to realize that he him-
gelf had unlimited access to Jehovah. Hovever, it was an
important part of the Jewish character to feel the need for
gathering with their fellow Jews, and worship together.
Therefore we find that they simply adapted the practise of
gathering together at various locations, Psalm 137 points
out that at times they gathered along the banks of the river,
Ve have alreudy seen that tle leaders met in the house of
kizekiel and "epart from listening to his discourses, took
counsel in all matters of communal concern."® We also find
these gatherings in private homes of ordinsry citizena.5

In the tiwme of Ezra, such a gatlhering is found to have con=-
vened at the “watergata",4 This new type of gathering came
to be called edah, in contrast to the predominantly secular
pre-exilic assembly, the kahal, The former term, used with
predilection by exilic writers of the 0ld Testawent, is cor=-
rectly translated in the Septuagint by the'uordsx;s*lugi__.
Weither edah, however, nor the closely related keneset
(Aramiics hemishta) was ever reduced to the final and most
specific meaning of the synagogue as the "house" of worship.
The Telmudic tradition was, indeed, correct, when it defined

edah as any religious congregation of ten Jews regardless

2., Baron, The Jewish Community, p. 59.
S Susannah 4 and 6.
4, Yeh, 1,1-8,
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of its locus or organizational form.5 Therefore, as a result
of the conditions in exile, .the Jewish people became con-
vinced that the Temple and its sacrifices were not necessary
for true Jehovah worship. 'The impartant-thing vas that the
individval's heart was right with Jehovali, The emphasis

was thus shifted from the nlace of worsaip to the gathering
of worshippers, the congregetion, asseubled at any time and
any place.

Hovwever, the worth of the Temrle and its corresponding
gervices was not entirely discounted. Ve can see this from
the great strese laid by Ezekiel on the preparation of the
new Temple.6 How important it was to the returned exiles
under Zerubbabel and Ezra that the Teuple should be rebuilt!
Haggel does not attempt to conceal his indignation vhen he
sees that the people hauve fallen into a state of disinterest,
especially as regards the finishing of the Temple, From the
time of the completion of the Témple in 516 down to its final
destruction in 70 A.D. the Temple constituted an important
element of the Jewish religion. We have mentioned the fact
thet the paying of Temple dues and pilgrimages to Jerusaleu
continued during the Greek period. Alexander was absolutely
forbidden to enter the Holy of Holies., During the liacoabean
period, it became evident that the act of Antiochus in desecra-
ting the Teuple vas considered the worst of all his deeds. Ve
notice also that the first task which the victorious lingcabees

5. Baron, op, cit. P. 61,
6. Ezek. 4 -48.
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set themselves to was the restoring of the Temple, ridding
it of all ite heatken idols, giving it a thorough cleaning,
In the New Testament era, the Temple was still considered

the great sanctuary of Jehovah, The times that Jesus Him-
gelf spent in or near the Temple are ample evidence to show
that the Teuple still held a position high in the esteeu of
the Jewish mation. Today orthodox Jews consider the final
destfuction of the Temple to be the great catastrophe in
the history of the Jewish nation. ¥Vhen ve enter a Jewish
synagogue today, we find that wany features of the Tewmple
in Jeruvsalem, its furnishings and customs, are still retained.
In spite of the importance of the Teuwple in later Jewish
history, it vas never restored to the influential position %t
held before the Exile. The Synagogue accomplished the task of
uniting the Jews who were together in one dispersion; the
Temple kept all the dispersions together to maintain the po-
sition of the Jewish people as a nation. The Syn#gogue had
becoue for the Jews the important meeting place for worship._
prayer, and instruction. Oesterly seys that if it had not
been for the synagogue the Jewish religion would have died.7
The new kingdom of Israel had its original growth in the
synagogue; it had learned the Laws of Jehovah in the syna~-
gogue; it had progressed as a nation as a réault of its com-
munal gatherings in the synagogue. It also served the pur=
pose of keeping the eyes of the Jewish nation fixed on its

7. Oesterly, Op. cit. P. 332,



future in the world, Of this Baron says: "By orienting all
prayerful asserblies in the direction of Jerusalem, it also
focused world Jewry's attention on & single goal. The Jew=-
ish people could soon entertain the hope « « « that ulti-
mately the Jerusalem "house shall be called a house of

prayer for all peoples. (Is. 56,7)"8

8. '.Ba.ron, 220 Git. Pe 740
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Ve The Nationalistic Ideal of the Jew

Ve have mentioned before that Palestine,tthe homeland
of the Jewish nation, formed a buffer state for surrounding
nations. Such & position became an important factor in the
deyelopment of a nationalistic spirit which has never been

broken down, despite the loss of the Jewish "Vaterland",
despite the dispersion of the Jews to every "corner" of the

globe, despite the new religious ideas which have caused dis=
sension among the Jews themselves, The Jews of the world
still form a powerful nation, with tremendous potential

- force. Though they do not have all the properties of an
organized nation, such as a central agat of government, a
land which they can call their own, and the like, yet they
are united because they all are looking for the day when
they shall be such an organized nation; some at the present
time feel that they must begin by their own endeavors to
bring this ideal nation into existence. Only the faithless
Jew is not zealous in bringing this ideal to pass. Again,
the geographical position of Palestine among the nations of
the world has been an important factor in the establishing
of such & nztionmalistic spirit.
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If you will look at a map of Paiestine, including the
gsurrounding territories as far east as the Tigris, as far
north as Asia iiinor, as far south and west as Egypt, you
will readily see in what position the Jewish nation stood
in relation to the great powers of the world to as late as
the Roman Empire. From the period of the Hittites, who
came from the heart of Asia Iiinor, to the beginning of the
Roman Ewmpire, Palestine was the graend international battle=-
field, The "thorn in the flesh" was Egypt. Egypt was always
a major nation to beware of, for any other nation making a
bid for supremacy in this part of the world, The Hittites
went after Egypt, having to cut through Palestine on the wayj;
Assyria in the 500 years of its supremacy, used Palestine as
its meeting place with Egypt, Syria and Israelj Baylon, hav-
ing defeated the Assyrians, c;ame through Pale'stine 'i'.o squelch
the revellious nature of Egypt and Judah; Persia, already
rulers over the remmant of the Jews, under Cambyses II, added
Egypt to its Empire at Pelusium; Alexander, having made hime
self master of the entire eastern liediterranean world includ-
ing Lgypt, went all the way to Persia to extend his possessions;
Palestine was under the Ptolemies after the death of Alexander,
but was vrested from the Ptolemies in 198 B,C. by the Seleucids;
in 63 B.C. Palestine passed under the sway of the Roman Empire.
It is doubtful that any land has experienced such & great a=
mount of foreign oppression in a comparatively short 135 centur-

jes. Perhaps no other nation has been passed back and forth
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from one nation to another so much as the Jewish nation. The
discouraging purt of it all wes that the Jews themselves were
able to do little or nothing qbout their precarious situation,

llore than this, Palestine was the strategic country for
any nation to control if they were in any way interested in
commerclal activities. Palestine was at the western end of
the TFertile Crescent, right between the sea and the great
desert., All the important trade routes and highways either
went directly through or bordered Palestine, It was exceed-
ingly fruitful for any nation to control these trade routes.
(For futher information on this subject, see Glueck, The
Other Side of the Jordan.)

From the time of Israel's conquering of Canaan, the
Jews have realized their strategic position, It has been
their constant hope that some day they would be able to
keep outside nations from using their land as a "doormat",

A nuiber of Israelite kings attempted to achieve such a
purpose, but their efforts were by and large in vain, The
most they succeeded in doing was to bring more sorrow and
nisery upon their people and themselves.

The Jews also came to realize that, as a result of this
constant foreign activity in their land, they were appropriat-
ing to themselves many foreign and heathien custous which'werel
breaking down the lines of separation between Jews and heathen-
ism, Ve have noticed that such a trend was especially no-
ticeable in the years-befora the Exile. There was very little
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difference between the actions of the Jewish people at this
time and the heatlren people living around them, Having al-
lowed themselves to fall into such depths of sinfulness and
vice, all the identifying characteristics and habits of the
Jewish people were becoming less and less recognizable, If
it had not been for the Exile in Babylon, it is very proba-
ble that there would be nothing today by which we could rec-
ognize the Jews for the nation they are., However, we know
that the plan of Jehovah was not the disintegration of this
nution until all Seripture had been fulfilled. It was, there-
fore, during the Exile that the Jewish nation became aware of
the necessity of their casting off the heathenish practices
and customs they had allowéd themselves to adopt, and emphe-
gize these marks of Jewiem which identified them as the people
of Jehovah, thereby making them completely separate from every=-
thing tiat might identify them with heathenism, Oesterly says:
It vas during the Exile that there arose among

the Jews, as never before, the consciousness of

being different from other peoples; the conviction

of superiority over others began to assert itself,

and not without reason; for their grasp of the

truth of the ethical righteousness of God, to-

gether with the corresponding dewand made upon

them as the people of God, marked them as out-

standing, in a religious semse, on a much higher

plane than any other people, <hey felt the need,

therefore, of adopting an attitude of aloofness

towards all who stood on a lower religious plane.
Perhaps, for the first time, those passages in Leviticus 20,
20-26 really began to mean something to the Jewish people.

They realized that when Jehovah says "Ye shall therefore

1, Oesterly, op. git. p. 287.



77

keep 21l my statutes, and all my judgments, and do them: that
the land whither I bring you to dwell therein spue you not out,
And ye shall not walk in the manners of the nation which I
cast out before yous for they committed all these things, and
therefore I abhorred them," He really means it. Ve have no
accurate.examples of how the Jewish people made this feeling
of separation evident during the Exile, but surely it was this
separation which caused Zerubbabel and his people to deny the
help of the Samaritans in building the Temple. It vas this
conviction also which demanded that heathen wives be separated
from the Jewish people, according to the law repeated by Ezra.
Pernit us to quote Dr. liartin ideyer on this points

There is no evidence that even Ezra and Nehemiah,

who are so frequently referred to as types of

narrow-minded Judaism, entertained any senti-

ments hostile to non-Jewish peoples. Their -

objections to inter-marriage with heathen and

half-heathen peoples were based upon far higher

grounds, They realized that the integrity of

the restored nation and church was at stake. A

loose coupromise policy which would have con=-

tinued to permit the Samaritans to further in-

fluence the ideals of nascent Judaism would have

destroyed the Jew and eliminated his »oint of

view at a time vhen it was phra.sing itself and

preparing for its largest service.
Ve feel that Dr., Meyer has much in his favor in saying tnat
the integrity of the mation would have been lost if Lzra had
given in; however, in his anxiety to show how the Jew had been
misjudged and not given a fair chance, Dr. lieyer has omitted

to' show that Ezra and Nehemiah acted just as the law of Jehovah

2. Heyer, "Jew and Non-Jew"s, Jewish Tracts, pp. 6-7.
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demanded, often going beyond iis demands. Ve do not want

t0o give the impression that the Jewish nation was now of=-
fensively hostile to all other people, nor that they re=-
fused to have anything to do with non-Jews. (In faoct, the
Greek period distinctly points to the exact opposite.,) Ve
do mean to say that the Jewish nation was now filled with a
zeal to present their nation as completely Judaistic as pos-
sible, to be very careful trat nothing might come among them
which might spread heathen contamination,- To this end the
Jewish people were dedicated.

How this nationalistic zeal developed is most vividly
shown by the actions of the faithful Jews during the ilacca-
bean period.,. We cannot but marvel at these people who, de-
spite the tremendous odds against them, nevertheless fought
with every bit of energy in them to preserve their nation, and
all tre charscteristics which have made it & truly Jewish na-
tion, the people of Jehovah, . This was truly the fight of a
nation for its life. Later on they lost it. Right now the
Jews are again putting their all againet those who would
hinder them from regaining this life, . Every Jew is filled
with the absolute conviction that they will some day be re-
stored to their former place in the world. The Pharisees in
the inter-Testament period were convinced of the same thing.
They, however, went to the very extreme, and demanded absolute
separation from anything non-Jewish, There was absolutely no
compromise with the Pharisees and those Jews who followed the



demands of the Pharisees. And the great hope of all these
Jews, both then and now, is the restoration of the Jewish
nation as the great nation of the vworld, living in constant

and close communion with_Jehovah, living in their own land,
free from all heathen interference, enjoying all the bless=-
ings of & merciful God. To bring this ideal Jewish nation
into existence, the Jewish nation looks for their Deliverer,

the Iliessiah,
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VI, The Messiah, the Center of the Jewish Ideal

Perhaps no other single feature of the Jewish life hag
done so0 much to keep the Jews united, though not as an out-
wardly visible nation, yet surely as a nation united in pur=-
pose, than the hope for the liessiah., From the time of the
promise wade by Jehovah in the Garden of Eden, Jewry has
longed for the Deliverer. From the earliest times, this
Deliverer has been looked upon as one who gshould right the
physical evils done to the Jewish nation, individually and
collectively,

That this idea of a Deliverer from temporal evil was
foremost in the minds of the Jewish nation is made evident
from pesseges reaching far back into Jewish history. Vhens .
ever any soclal evil was coumitted against the true wor-
shippers of Jehovah, it was Jehovah's rights that were being
infringed; vhen a Jew was deprived of his property, it was
Jehovah who was also robbed of his ownership; when the wor-
shippers of Jehovah were hindered in the performance of their
religious rites, it was Jehovah who was wronged. In this way
the material interests of Jewish life were inseparably inter-
woven with the interests of the kingdom of Jehovah, Therefore,
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we hear the many words of the prophéts and psalmists yearning
for a reign of Justice and freedom, The only leader of suoh
a reign must necessarily be a king, for to the Jewish mind
the king was all in all, He would be a king who would reign
in righteousness, and in righteousness he would relieve the
oppressed and helpless, Ve mi_ght quote here passages from
Pgalm 723 2, 12-14 to show what the general concept of the
Dgliverer was likes -

He shall judge the poor of the people,

He shall save the children of the needy,

And shall break in pieces the oppressor . « »

For he shall deliver the needy when he crieth;

The poor also, and him that hath no helper,

He shall spare the poor and needy,

And shall save the souls of the needy.

He shall redeem their soul from deceit end violence:

And precious shall their blood be in his sight,

Thus the Messlanic hope was the hope for one who should
right all social and civil wrongs, and bring Israel to its own
again, As lHcCurdy says it: "Under him Judah and Israel should
dwell safely, each one under his own vine and his own fig-tree,
none making them afraid" (I Kings, 4, 25, Mic.4, 4) enjoying
the labor of his hands amid peace, order, good will and plenty. ul

' Many of the characteristic elements of the King's reign
are mentioned in the writings of the prophets. Daniel 7,13-14
speaks of a "son of man, one of human form, who shall receive
'royal powers and authority from the Ancient of days". The king
was to be of Davidic origin., liany passages in Isalah, e.g. Is.

9,7, refer to this Dévidic origin. In Jer. 23, 6ff. the prophet

1. McCurdy, op. cit. Book VII, chap. VI, pe. 221



spgaks of the Branch of David who shall reign in justice.
This King shall be endowed with aﬁeeial powers, special
namwes, special deeds, Isaiah 32 fells us of this Kingly
reign that the very character of the people under him shall

be changeds "The heart also of the rash shall understand
knowledge, and the tongue of the stammerers shall be ready

to speak plainiy.“ In other passages, the kingdom of the
Deliverer shall be spread till it is universal and will be of
endless duration (Jer. 33,17) '

A new designation for this Deliverer is found in Ezekiel.
The prophet speaks of a time when all the exiles shall be
gathered together under one Shepherd. (Ezék., 34,22f,) Isaiah
also speaks of thies gathering together in 11, 10ff, This
Shepherd is again of the line of David.

It must be mentioned that a'nuMbar of passages wanich
speak of this Deliverer seem to have a particular person in
mind. Isaiah 45, 1 links the liessizh to Cyrus; the book of
Hoggal closes with Jehovah's words vhich maké Zerubbabel a
"gignet", one who should be set ﬁp as ruler over the nation
after the heathen nations are overthrown; Zechariah 6, 10-12
speaks of the Branch and applies the nauwe to.Joshna. Whether
the Jewish people were able to interpret these Hbss?gnic pas-
sages at this time as referring to someone in partieular,'
living at that time, or to'somaone who would come ;gtar is
difficult to conclude. One defiﬁite conciusion we may make
is that everything said of this Hessiah seems to point to an



earthly, temporal King, who shall be sent by Jehovah and
reign as Jehovah wills it, :

The Hessiah in the Apocryphal writings is treated in
a slightly different light., There is no specific mention
made of a llessiah at all, In many places, such as Enoch 25,
2 or II Esdras, an ideal kingdom is spoken of, but always
with Jehovah Himself as head of the Kingdom,

There are a number of varlations as to the liessiah
mentioned in Jewish Apocelyptic writings. Enoch 52, 4
plotures him as Kings Judah 24,6 speaks of Him' as the Judge;
Enoch 48,7 speaks of Him as the Savior of those who "have
hated and despised this world of unrighteousness",

Some writers feel thet the Jews, seeing that the pro-
pheciees concerning the liessiah did not come true by the time
of the linccabees, chunged their ideas of the liessiah from a
Deliverer in this world to the Ruler over the Kingdou of
Jehovah on the other side pf death, This may have been
true of some Jews, but it certainly was not true of the more .
advanced Jews. JFrom a number of instances in the Gospels,
ve get the very definite impression that the Jews, especial-
1y the Pharisees, but even also the disciples, still expect-
ed the lMessiah to come and establish a kingdom on this earth,
vhose reign would be endless, and whose borders would be
limitless, From Just general observation, it seeus that such
is the hope of most orthodox Jews today, although it is true

that there are some who do conceive of the llessianic Kingdom



to be after death.

The important consideration for the Christian Church
here is that the Jews did not and have not accepted Jesus
Christ as their ligssiah, No matter how uncertain they wmay
have been up till Jesus'® time, there was and is 'no longer
any excuse for not permittiné the Holy Spirit antz:smce in-
to their hearts, that they may see their one and only
Savior, Jesus Christ, and thereby come to the "knowledge
of the truth", that, even as He Himself said, Ilessiah's
kingdom is not of this world, but that it is in the hearts
of all those vho believe and accept Him as their Savior.
To the achievement of this tremendous but blessed task the

Christian Church must rededicate itself,
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Conclusion

It is difficult to draw any definite conclusions from
gsuch a study, Hovever, we can definitely conclude that the
Jew at the time of the Savior was an outstanding individual,
characterized by very definite traits and characteristics,
The real value of such a study is that we can now readily
understand vhat made the Jew at the time of the Savior act
as he did, think as he did, and teach as he did, He was
filled with an eagerness to serve Jehovah, knowing that
Jehovah was the only true God, He knew that he himself
had direct access to Jehovah, although he felt that Jehovah,
to a great extent, dealt with him as one part of the Jewish
nation, He was always avaere of the fact that true worship
of Jehovah meant absolute and strict obedience to the Law of
Jehovah and to the laws which had been laid down by the ancient
fathers, As a result of such obedience, he felt that Jehovah
vould reward him with both temporal and spiritual blessings.
The Temple of Jehovah in Jerusalem was an iwportant element
in his worship-life, although he knew that the Synagogue was
his real source of learning, admonition, and coufort. All
important v}as the fzct that he was one of a great nation
which was bound together by the hope of a future Jewish
' mation which would again assert itself as the true people
of Jehovah, powerful and invincible among other nations,

To establish this great nation, there would surely come a



great king of the ancestry of David, who would lead His people
to a position comparable to the kingdom of David himself only
far more poverful, far more God-pleasing, and far more blessed,
With such a hope, every Jew was bound vwith an almost unbreak-
able tie to his fellow Jew,

With such a character, we can readily see why the thought
of Jesus Christ as the long looked-for liessizh was against
everything thet the Jew had ever been taught or had ever be-
lieved, How could this man wvho was very evidently not a king
and who said Himgelf that he had not come to be a king be the
liessiah? The answer to that question has been for the Jewish
nation a definite "jmpossible"

Ve are not offering these considerations as an excuse
for the Jew, but only as a reason for his being eas he was
end is, On the basis of these comsiderations, the Christian
Church must realize the position of the Jew and deal with him
accordingly, knowing that the problem of bringing the Jew to
the knowledge of His Savior entails an understanding of the
Jewish character which has been developed for many centuries,

llay God bless us in our work among the Jews.
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