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The priests also acted on the basis of the individual. Theirs
was the task of instructing individuals as to their ceremonial
obligations in connection with sacrifices and offerings, to
see to the observing of the regulations concerning clean and
unclean, and to igapact versonally all cases of leprosy and
presoribe the course to be pursued. The very laws of the
nation did not leave out the individusl., The injustice of
punishing one man for the crimes committed by another, even
though they may bé of the same blood, could not be overlook-
ed very long in a progressive commnity, No, the individual
had not been forgotten in the earlier history of Israel and
Judah,

The point we wish to make here is that the responsibility
of the individual to Jehovah had to a great extent been pushed
into the deep recesses of the Jewish mind, in the years im-
mediately preceding the Exile., This responsibility needed
reemphasis, And the times were just right for the teaching
of such a doctrine., Fowler seems to have a fairly good
idea of this course of events when he says:

In the early years of struggle for the land
common loyalty to the covenant God was the one
force which vwas able to change the tribal con-
sclousness of early Israel into something like
a national consciousness, When the remmant of
the divided nation was facing extinction more
than four centuries later, it was the loyalty
of the prophet Jeremiah to the mnation and its
deserted God which led him to such an experi-
ence of his own standing with God that he
found -the individual, vwhose fellowship with

his God might exist, though the nation proved
faithless, and whose lifq as a reality, dear



to God, might continue though the nation
fell and its members were scattered abroad.lo

Viith Jerqmiah, the individual human being begins to take
on a new importance, A man now became conscicus of the fact
that he could truly reach Jehovah apart from his fellowmansg
he is no longer dependent upon the community in his dealing
with Jehovah, Jeremiah's experience vwith the reform of
Joslah had taught him the uselessness of a merely super=
ficial and temporary religion., He learned that only the
Law written in the heart could be adequate, Therefore he
wrotes "See, the days are coming, saith Jehovah, When I
shall make a new covenant with the house of Israel and
the house of Judah . + « I will put my law in their immost
being, ond in their heart will I write it."1l

Vie have vointed out that Jeremizh tried to prove to
the people that they individually could stand before Jehovah,
He furtherumore tried to show them that they individually
were responsible for everything they did., It becomes evi=-
dent that the emphasis on personal responsibility wes
especially elaborated upon by Ezekiel, the prophet oi the
Exile, His enviromment was especially favorable to the
development of this doctrine., Dr. Smith feels that the
fact that the Babylonian conquerors selected the leaders
of the mation's thought and action for deportation in it-
self gave splendid opportunity for this truth to be ac-

cepted.12

10, Fowler, Op. cit.y De 121.
11, Jer.31l, S1ff,
12, Smith, op. oit., De 260.




Anothor fact which tended to aid the development of this
doctrine was this that now the exiles were shorn of the op=-
portunity to worsliip as wembers of the kind of community to
which they had been accustomed. The Jew was faced with: ths
necesslty of lifting his thouglits and desires to Jehovah's
tinone in the privacy of his oun hone, Izeklel, filled
vith the zezl of achioving smong his people a true conscious-
ness of God's vill and a constant endeavoring to fulfill

Hig will in thowm, strecssed this personal reuponsibi;ity in
mogt of nhils preaching. Ve have evidence of a different
approunch vken we read hisg words concerning his call Ly
Jehovah in chanter 3, 17=2l, le is called to minister to
individuals, His own feeling of responsibility to Jehovah
for the souls intrusted to his care is very tiarked, o
heavier burdens vere to be pluced on them then he hiunself
could bear, Therefore justice bacomes, =t times, the sub-
Jeect of his discourses., In chapter 14, 12-23 he shows that
one man's erimes do not bring Judgement uvon anotlier, nor
does the rightoousneass of" one secure iwmmmity for the sins
of another, In chapter 18, 5~20 he repeats this truth with
the illustration of = father and his scn. Nothing is ccunted
against or for a mmn excent those deeds, thoﬁehta, and faith
which he himself hes and does, In chapter 18, 21-28 Ezekiel
speaks beautifully of true repentance wiich absolves a man'
from everything vhich he has committed agninst Jehovah

previovs to that time, He then proceeds in chapter 33 to
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offer an earnest appeal to repentance and to faithfulness,
ingisting that Jehovah vants all menito be saved, However,
Jehovah is still just and righteous, "Behold, all souls are
mines as the soul of the father, so also the soul of the son
is mines the scul that sinneth it skall die,"'® Kent sums
up this whola activity of Ezekiel with these words:
In the clearest terms he enunciates the great

principle that each man is responsible, in the

gight of God, simply for his own acts whether

good or bad, and that present, not past, at-

titudes and deeds determine the issues of life,

Ezekiel's uvltimnte message, therefore, in the

hour of the nation's overthrow, was a call to

individual repentance and the assurance that

Jehovah was not only just in his treatment of

each individual, but also eager to forgive every

gsoul that truly turned to him for pardon and pro=-

tection,14
With such a devoted man of God leadinz them, with a God so
anxious to help and save them, is there any wonder that the
people of the Exile became the foundation of the new king=-
don of Isiael?

As forcefully and beautifully as Jeremiah and Ezekiel
developed this dootrine of personal relationship and individ-
val responsibility, there is lacking in later Biblical and
Apocryphai writings any special treatment of the subject or
any definite evidence that such individuality had become a
part of the Jewish dharacter.- Two reasons for this may be

these: first, this concept of individuality may have become

13, DLzek. 18’4.
14, Kent, Kings and Prophets, p. 79.
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80 much & part of Jewish thinking that it wvas siumply taken
for granted by the later writers. The thoughts, words, and
actions of the Jewish people may have been so built up a=-
round this personal relationship with Jehovah that it wes
considered contrary to the Jewish character that there
should be any idea of relationship except a personal one.
Unfortunately, this theory can be accepted as no more than
a speculative one, for we have found no definite evidence
from these later writings that such was the case awong the
Jews. The closest we have been able to come to finding such
evidence is in the story of Esther, where both Esther and
liordaecal considered themselves fully capable and acceptable
in the eyes of Jehovah to come to Him as individuals. In the
beautiful prayer of Esther, as recorded in The Additions to
the Book of Esther 14, 3-4, Esther says: " ., . . help ne,
desolate woman, which have no helper but thee. For my danger
is in mine hnnd," There is here at least a hint of such a
personal feeling of closeness to Jehovah, However, we can-
not press the point in Esther too far, for as we view the
actions of Isther and Iiortiecai as a whole, we immediately
gee that everything they said and did was in the light of
doing it for the sake of the Jewish community as a wholej
whatever they did was also for the sake of their exiled
fellowwen. In 1 Esdres 8, Ezra speaks of the honor that
Jehovah has bestowed upon him in that he put it into the
heart of the king to send Esdras to Jerusalem. His words
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"Therefore was I encouraged by the help of the Lord wy God"
impress one as having 'l':heir origin in a beautiful trust in
the personal providence of Jehovah, in the unwavering know-
ledge that Jehovah knew His own, each one individually, and
provided for kim, ;

Such evidence, however, is not conclusive, and leaves
us free to cite a second theory concerning the later re=
lationship of the Jew with Jehovah, This theory tends to
put the Jews back into.the same condition which obtained
in the years previous to the Exile, In later Biblical
writings, especially, we find that Jehovah's pronouncements
of destruction, displeasure, or wercy are proclaimed to the
Jews as a nation, Perhaps two illustrations will suffice.
Ezrs 9 tells of the princes cowing to Ezra, and spesking
the wordss "The people of Israel, and the priests, and the
Levites, have not separated themselves from the people of
the lands o « o For they have taken of their daughters for
theumselves: so that the holy seed have mingled themselves

with the people of those landss; yea, the hand of the princes
and rulers have been chief in this trespass."” The conclusion

to this passage is given in Ezra 10,02 "Then arose Ezra, and

made the chief priests, the lLevites, and all Israzel, to
swveer that they should do according to this word. And they
sware.” We have here an example of the very thing against

which Ezekiel strove, the condemmation of all because of the
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sin of having heathen wives was applicable to every man and
woman in the kingdom (which, to us, seems unlikely), even
80, such condemmation, according to Ezekiel, was not to be
' applied also to the children; yut earlier in chapter 10 of
Ezra we read that the children were included in the congre=-
gation of those who assembled before Ezra to weep their
tears of sorrow.15 A second illustration is taken from the
words of iaggal, chapter 2,13-143 "Then said Haggai, If one
that is unclean ﬁy a dead body touch any of these, shall
it be unclean? And the priests answered and said, It shall
be unclean, Then answered Haggal and said, So is this
people, and so is this nation before me, saith the Lords
and so is every work of their handsjand that which they offer
there is unclean,” From these passages and mwany more like
then, especially in the Apoecrypha, we are iupressed with the
fact that Jehovah is dealing, not with the individual, but
with the nation., Vhat some did, that the nation did, What
some deserved, that the nation deserved. Did Jehovah no
longer deal with the individual, but only with the nation?
With these two theories in mind, the one that individual-
ism had become a part of the character of the Jews, the
other that the nation alone was dealt with by Jehovah, ﬁe

15, It seems that we have here a very early use of the false
premise which has been repeated so often among certain groups
of the 19th and 20th centuries, that "every member of an
organization is personally responsible for every action of
that organization to which he belongs."
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look at the period which saw the greatest amount of Jewish
activity since the Exile, the Maccabean fight against Hell=-
enization., We find thet it is nation fighting netion, culture
fighting culture, religion fighting religion., It was a
national ewergency and the ewphasgsis was definitely on ths
relationship between Jehovah and the Jewish nation., How=-
ever, we also find that what one part of .the Jewish nation
did was far from what another part did, and the first party
would not be held accountable for what the other party did.
The nation was divided. Thers was no longer a united nation
with vhom Jehovah could deal, The realization of the
individual's relationship to Jehovah vas zlso very evident,
It was not the nation which refused to do battle with the
Syrian armies on the Sabbathi They were individuals., It was
not the nation which continued the rite of cirocumecision,
contrary to the law of Antiochus; they vere individuals.
It was not the nation which would rather suffer death than
give up its sacred Scriptures; they were individusls, The
very fact that men would sacrifice themselves is a strong
a.rgﬁment for the contention that the important thing vwas
that an individual could stand before the throne t.:bf Jenhovah
end know thet he was doing right, despite what others of
his netion said or did,

The conclusion that we draw from all this is this, that
despite the reemphasis by Jeremiak and Ezekiel on the
personal relationship and personal responsibility of a van



with Jehovah, the former idea of Jehovah dealing with
individuals through the nation was not completely excluded.
Both were. evident, both were appealed to, If the nation's
relationship with Jehovah was not as it s ould have been,
& wan vas not immediately condemned because Le vas & part of
that nation, although for most Jews it was difficult to
realize it; he himself was still able to stand before
Jehovah and plead his own case, repant of his own sins,
even if the nation did not, and receive forgiveness, even
when the nation was condemned, Sma.li vonder again that so
wany Jews were euger to hear more from the lips of Jesus
who taught that .same doctrine of psrsonal responsibility,
Vhat the Jewish peonle owe Jeremiah and Ezekiel for
this reewphasis of the individual is beyond human ability
to fully appreciate. What comfort or consolation could the
Joew have today if his relationship with Jehoveh still
depended upon the relationship that the entire nation had
with Jehovah? The Jew had learned that Jehoveh deals
with man as an individual.
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III. The Attitude Toward the Law of Jehovah

Ve have pointed out so far that Jehovah, following the
period of national idolatry preceding the Exile, again be-
came the focal point in the .Tewiah life, so that His position
as the one God, the all-w:l.ae and all-merciful Father, both for
the individual Jew as well as for the Jeyish nation, could not
be taken by any otlier deity, no matter what the consequences
of their loyalty might be. We are now interested in showing
how the Jew showed his loyalty to Jehovah, There were num-
‘erous ways in which such loyalty could be showns by the Jew's
regularity in temple worship, by his sacrifices, by his prayers,
by his exemplary life, and the like. But all these are only
symptoms or methods which stemmed from one great principle.
That principle was obedience to the Law which Jehovah had
given to His people, by which they were to regulate their
lives, which was their guide in living lives pleasing to
Jehovah, Jehovah had given this lLaw to lioses, and lioses
had passed it on to them in writing, Ad..herence to this
Law was the deciding factor which determined where the
Jew at_ood in the eyes of Jehovah, Therefore strict
conformity to the Law was the prime requisite in Jewish
life,



It was not always soi; In the years before the Babylonian
exile, the law was almost entirely disregarded; the Jews
during this period discarded the demands of the Law to the
extent that thelr every action was a transgression of this
lLaw. In chapter I we noted a number of these transgressions,
In Jeremiah we find a complete catalogue of the sins of the
people, It will not be necessary here to go through this
complete list, but we feel that, in order to get some in=-
sight into the lawless condition of the Jewish people up
till the fall of Jerusalem, the more important of these sins
should be wmentioned.

The people among whom Jeremiah worked had been trained
to know the will of Jehovah, Despite the fearfully irre-
ligious condition of the Jewish people at this time, they
were still kept enough in touch with the Law that they
knew, even if they would not admit it, what was displeasing
to Jehovah, Their chief fa.il:l.ng.was lovelessness, both for
Jehoveh a8 well as for their fellowmen, lLovelessness vwas
a complete transgression of both Tables of the Law. This
lovelessness for Jehovah resulted in :I.dola.try_, d:lsousaed_:ln
chapter I, forsaking of the Sabbath Day, tréated in Jeremiah
17, and rejection of the Word of the Lord, as in Jer.6,10:3
" . . o behold, the word of the Lord is unto them a reproachs
they have no delight in it." The woe of Jeremiah, the heart-
ache and soul=searing pain which he felt, is readily under-
stom-i when we see how completely the people had forsaken
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everything that even reminded them of love to Jehovah,

Such God-lessness immediately showed itself in sins comuitted
against their fellow Jews. Here the catalogue becomes black
with transgression. A man was no longer able to speak the
truth to his neighbor: "And they bend their tongues like
their bow for lies: but they are not valient for the truth
upon the earth . . . they have taught thair.tongue to speak
lies . « « "} Deceitfulness filled the hearts of the peoples
"Their tongue is an arrow shot out; it speaketh deceit: one
speaketh peaceably to his neighbor with his mouth, but in
heart he layoth hia.wait."2 There was no longer any regard
for the life of others, not even one's own children: "They
have built also the high places of Baal, to burn their

sons with fire for burnt offerings unto Baal . « « "0 alsos
“Tﬂarafore thus saith the Lord of the men of Anathoth,

that seek thy life, saying, "Prophesy not in the name of

the Lord, that thou die not by our hand."4 The death of
another was no barrier if it meant that they would no longer
hear the words of Jehovah., ZEveryone lived for himself, re-
garding not the needs of his neighbors "They are waxen fat,
they shine: yea, they overpass the deeds of the wickeds they
judge not the cause, the cause of the fatherless, yet they
prosper; and the right of the needy to they not Judge.“5

de Jer¢9.5-5!
2 Jer09| 8,

Se -Ter.lQ. be
4, Jer.19, b,
Da -Ter.5. 28,




