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THE CONCEPT OF AUTHORITY IN THE PERSUASION
OF CHRIST AND ST. PAUL...
(OUTLINE)

INTRODUCTION
A. A discussion of the various 1nterpretations given to the
term "authority” in Matthew 7; 29.
B. The purpose of this paper.

I. THE CONCEPT OF AUTHORITY AS A PERSUASION OF PENALTY.
A. The CHURCH as a persuasion of penalty.
l. The Roman Catholic Church
a, The Sacraments
b, The infallible teaching office of the church
¢. The practice of penance
2 The Greek Orthodox Church
a, Tradition =~
_be The Commandments of the Church
3. The inglican Church = °
4, The Reformed Churches
Se The "lutheran Church®
B. The BIBLE as a persuasion of penalty.
l. The Roman Church use of it as & moral cods
2. Calvinism
a. Legalistic interpretation
be Effect limited to 'elect only
¢e The use of reason in interpretation
3. The Bible as a "moral restraint®
4, Overemphasis on its authority
Ce The STATE as a persuasion of penalty.
' 1. The calvinist "blue laws"
2. Rome's demand for supremecy

II. THE CONCEPT OF AUTHORITY OF PERSUASION AS A FREEING POWER CHANG=-
ING THE WILL AND DESIRE OF THE INDIVIDUAL. ‘
A, The Psychology of Persuasion.
l. Conditioning
2. Persuasion Proper
B, Persuasion through the Power of God.
1, The inner freeing power without means
a. No means needed
be Conditioning and persuasion proper are limited to
the Law,
¢. The Gospel is despised and refused.
2, The Persuasion of Freedom through means,
a. The law is the conditioning force.
b. The Gospel alone has the power to change.
¢. The Gospel conveys the Holy Spirit.
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III. CHRIST'S AND ST. PAUL'S CONCEFT OF THE POWER OF THE GOSPEL IN
THE LIVES OF MEN,
Ao Christ's Concept of the power of the Goepel.

le The Need of this power.
8o All people must be aware of this need.
b. It influences only those who realize a need.

2o This Power as a Freeing force.
a, It frees from sin.
be It brings the rule of God into man's heart.
6. 1t resumes the life intended, hers on earth

and in eternity.

3. The Dynamic of this Power of the Gospel,
2. Christ was God Himself
be. His purpose in dying was to free man,
¢e To keep this power with us, Jesus sends His

Holy Spirit.
B. Peaul's Goncept of the Pcwer of the Gospel,

1, The Need of this Power.
8. As experienced in his own life,
be. A8 experienced in the lives of others.

2« This Power as & freeing force.
8, Iu his own Conversion and sanctified lire.
bs In the lives of those in his congregations,

3« The Dynamic of this Power.
a. Given alone by God through the Word.
be Conveyed to man by the Holy Ghost.

IV. CHRIST'S AND ST. PAUL'S CORCEPT OF FREACHING 48 THE LEANS OF
CONVEYING THE FREEING POWER TO HAN.
Lo Christts concept of this preaching.

1, The essence of presching.

a. Preaching of men is God's way of spreading His
worde

be It is as effectual as if God Himself spread it.
¢e Preaching is the means of grace.

2. His method of preaching.
8, His uss of miracles
b. His use of parables.
ceo His use of plain speaking
d., His use of doctrine

% The results of His preaching.
a, The majority misunderstood Him.
be The discordant opinions among the people.
c. Hatred and persecution on the part of some.
de Astonishment, and readiness to listen egain.
e. Acceptance and liberation from former sins.

B. Paul's concept of this preaching.
aul's preaching.

is g?engs;gggrongaod ooﬁas along through preaching.

b Man is the co-worker with God in bringing this
power to mane. '
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C. Christ and Him only is the message to be
preached.

2¢ Paul's method of Preaching.

a., He used a very simple approach for the heathen,
b. To those falling away he was very harsh.

c. Patience was his approach to the weak,

de To the strong he presented doctrins.

3. The results of Paul's preaching.

a. Some refused his teaching and persecuted him.

be Others were interested, but indifferent.

Ge Many believed and came to the truth, which was
evidenced in their lives,

V. CHRIST'S AND ST. PAUL'S CONGCEPT OF THE SPEAKER HIMSELF AS THE
INSTRUMENT CONVEYING THE POWER OF GOD TO MAN.
A, Christ's Concept of the Speaker.

1,

2.

Se

Chrisi's example of the model preacher.

a, Preparation in early life.

be His life of Frayer.

Christ's instruction to His disciples.

a. They are to be humble and self-sacrificing.
b. They were to be brave and strong.

The selection of disciples Christ made.

B. Paul's Concept of the Speaker

1.

2.

Se

CONCLUSION:

Paul's preparation for the role he played as a
speaker.

8, Chosen already in the womb

be Ralsed a strict Jew,

¢s« Good schooling

de Well versed in the 0ld Testament
Paul's ministry an example of his concept.
a., Chosen by Gode ‘

b. His characteristics

¢e Paul, the praying preacher.

Paul's instruction to his students.

a, His Pastoral letters,

b, Special passages giving his concept.

A. The objections to Paul's authority.
B. Paul's answers are ours,
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THE CONCEPT OF AUTHORITY IN PERSUASION

IN THE NEW TESTAMENT

"For He taught them as one having authority, éﬁd not as the scribes."
S0 reads the twenty-ninth verse of the seventh chapter of the Gospel
according to St., Matthew. Just what the Holy Evangelist meant by these
words is a question variously answered by different commentaries. Several
authorities find in these words that "The deity of Jesus revealed itself
in all that he said."l Others say that this verse merely points out to us
that ihe people felt "the personal authority with which Christ spoke.“a
Another explains this passage as "the défference between the method of
Jesus and the methods of the seribes forcibly impressed [on] the people,®3
The Lange-Schaff Commentary explains it this way: "not merely human auth-
ority, not capacity, nor even Divine mission, but the full power of the

word which is at the same time the full authority of the word."4 Not a few

1. R.CeHs Lenski, The Interpretation of St. Matthew's Gospel, p. 314.
Cf. also Charles Schaeffer, The Lutheran Commentary, vol. 1, p. 178. Cf.
Alvert Barnes, Barnes' Notes on The New Testament, vols 1, p. 77. Cf.
Bernhard VWeiss, 4. Commentary on The New Testament, vol. 1, p. 56

2. Alexander /aclaren, BExposition of the Holy Scripture, vol.6, p. 363.
Cf. also irchibald T. Robertson, Viord Pictures in the New Testament, vol. 1,

« 63,

2 3. Edited by R. Tuck, The Pulpit Commentary, vol. 334, p. 32l.
4. John P, lange, A Commentary of the Holy Scriptures, vol. 17, p. 145,
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have locked upcn Jesus eég & divine 3uﬂge.5 Dr. Kretemann says "thii pover
[of speaking with suthority) became evident in his teuching, cariving [is
hoarers alcng with the force of u conviction greater than that of the
polished orato:."6 8till another authority gives thie explaration to
those werds of linbtthew 7, 29: "It is an ethical, not an ertistic or ases-
theticnl contrast, that is intended.”’ Guite the cpposite is stated by
Maeloren when Le tells us "that the first impression mede on the ount is
not so much an sporeciation of high morality, as a feeling of the per-

8 Still another givea us & human interpretation to these

#onal authority.”®
words when he states that, "the statewents of Jesus were peraplcucus; his
exhortations persuasive; his doctrines sound and rational; and his argu=-
ments irresiatible."9 A final explanation comes from John Broadus, who,
among other interpretations, gives this one, that Cbrist brought to the
people "the offer of help in living up to them [his moral teachings] - that
of the lioly Spirit.“lo Just how Jesus affected his hearsrs, just what it
vas in his preasching that made the people marvel has almoat as many expla-
nations as there sre comrentaries trying to explein it, So it le in the
authority of persuasion in preaching today. Almost as many variations of

this persuasive asuthority can be found as there are church bodies and

religious institutions.

5., Cf, John Gibson, The Expositers Bible, V. 19, p. 102
&: Pa&l Ee Kretzma;n, Popular Commentary of the Bible, New Tcstament,

vol. 1, p. 4l.

7. W. Hobertson Nicoll, The ixpositors Greek Hew Testament, vol. 1,
Pe 136,

8. Alexander heclaven, Ope gite, Pe 363

9. adam Clarke, Clarke's New Testament, vOole, Se pe 50

10s Johp k. Broufus, american Coumentary on the New Testament, vol.

1. Pe 173,




It will be our purpose in this paper to review some of the rore
prominant concepts of persussive authority found in churches tolay. We
will then endeavor to present the Biblical concept of psrsuasive author-
ity, as 1% is found in the Hew Testamont, especially in the Gospels and

in the life and writlings of 8t. Paul,




I. THE CONCEPT OF AUTHORITY AS 4 PERSUASION OF PINALTY

4All agree that there must be something - we will call it author-
ity = that will cause men to do what the speaker wishes them to do.

There must be some incentive, some reason why men act as they do when re-
ligion ie preached to them. Some react by herdening themselves and refus-
ing to listen any longer. Others listen, listen again, and soon believe
it so mueh, that they do - or try to do - what it tells them to do. Ve
say then they have been persuaded. Now what is that force that caused
them to believe and change their lives and actions?

One form of persuasion operates with penalty. ‘The speaker brings a
penalty to bear upon the hearer if he does not conform to the speakers
view. Then the hearer acquiesces in order to escape the penalty promised
by the speaker if he refuses. It is forcing the hearer to conform out-
wardly; it is making him do something he really does not care to do in
his heart and mind, It is threatened him with a penalty, whether 1%
merely be a feeling of shame and/or social disgrace, or the threat of ex-
communication and/or eternal damnation, to make him at least outwardly
agree with the speaker. This we call the persuasion of penalty. The
CHURCH itself has at times set itself up as the penalizing force, in that
all who refuse to accept it as it is, will receive the penalty of excom-
munication and/or eternal damnation. This concept exercised itself fully
in the Middle Ages in the Roman Church, but today it has spread itself into

almost all church bodies. Let us review some of the major faiths and
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their use of the church as the persuasion of penalty.

Perhaps the most influential and powerful persuasion of penalty is
still exoréiaed by the Roman GCatholic hierarchy. Down through the ages
it has evolved and is today one of the most complets systems of psrsus-
sion of penalty. In this church thers are three mediums of bringing
this authority to bear upon the members, namely, the sacramenta, the‘
infallible teaching office of the church, and the practiee of penance.

*The {Catholioc] church alone dispenses the sacraments, It alone
m2kes known the light of the revealed truth., ©Outside the Church these
gifts cannot be obtained. ¥From this there is but one conclusion: Union
with the Church is not merely one out of various means by which salvation
may be obtained: it is the only means."'! This plainly teaches that all
who would be saved must partake of the sacraments - and they are found only
in the Noman Catholic church, Thua their teaching of the sacraments per-
suades by penalty - for all who do not belong to them outwardly will not
receive the éacramsnt. and as & penelty will not receive salvation, but
eternzl damnation, You'd better join = or go to hell.

In like manner the inf=llible teachking of the hierarchy is brought
%0 bear upon the individual who must submit himself to the churchk's author-
ity, or be eternally lost. "What ever authority is exercised in the
Church, is exereised in virtue of the commission of Christ... 28 the di-
vinely eppointed teacher of revealed truth, the Church is infallible,

This gift of inerrancy is guaranteed to it by the words of Christ, in

which he promised that His Spirit would abide with it forever to guide it

1l. G. H. Joyce, "Infallibility," The Catholic Bncyclopedia, vol,
VIII, p. 758




into all truth."'® Christ is here pictured as handinz over his muthor-
ity to individuals, who have set themselves ss the only Church, ¥ho then
can commend those following them to do whatever they feel the Spirit
leads them to command. And whoever refuses to follow their commands,
refuses to follow Christ, and will receive an appropriaste penalty. If a
man wants to follow Christ he has to join the Roman Catholie church.

If he refuses, he is not following Christ and consequently will not find
eternal life. :

A %third method of persusding by penalty is to be found in the Roman
Catholic practice of Fenance. It is that Christ took away the eternal
punishment due the individual for mortal sins, and that he receives such
remission through absclution. "However there remain the temporal punish-
ments due 1o sin, andi these must be suffered either here or in purgatory
and are remitted only by words of satisfaction, or Penance, the third of
the seven sacraments."15 And damnation is the lot of anyone denying this,
The Tourth Canon of the fourteenth 3ession of the Council of Trent reada;

n"i{ anyone denieth, that, for the entire and perfect re-
misaion of sins, there are required three acts in the penitent,
which are as it were the matter of the sacrament of penance,

to, wit, contrition, confession, and satisfaction, which are

called the three parts of penance; or saith that there are

two parts only of penance, to wit, the terrors with which the

eonscience is smitten upon being convinced of sin! and Fho

faith, generated by the gespel, or by the absolution, whereby

one believes that hialzins are forgiven him through Christ;

let him be anathama.”

Therefore anyone not performing penence will receive the penalty of

12. Ge He Joyce, Op. E_i_t.. Do 754

13. Th. elder, Popular Symbolics, pe 179
T 1l4. T nggruorté, The Canons and Decrees of the Council of Trent,

Pe. 108,




spendling @ longer time in purgatory, or if he despises penence, he will
be daumned.

The Greek Crthodox Church also sets itself up as the authority in
persuasions It alone can bring to man the truth,

"jiow is divine revelation spread among men and preserved

in the true Church? By two channels - Holy tradition and

Holy S8criptures. What is meant by the name holy tradition?

By the name holy tradition is meant the doctrine of the faith,

the law of Cod, the Seeraments, and the ritual as handed down

by the true bellevers and worshipers of God by word and example

from one to another and from generation to generation. 'The

Churig is the sure repository of holy tradition. Igr. C., 1l6.

170 1L
This statement tells us that the Bible in ltself is incomplete and alone
cannot lead to the truth; the Church must assist. The Confession of Dosi-
theus further states, "the Holy Scripture is divine revelation. But we
do not believe that the authority of the Catholic Church is less than the
authorlty of the Scripture. Since the Holy Spirit is the Author of both,
1% is the same whether you hear the Church or the Scripture,”1® The Crtho-
dox Confession by Peter Hogilaes etates that "the Holy Spirit is the iuthor
of the Holy Scripture; but elso that which the Holy Tathers have resolved
in orthodox and local councile is given by the Holy 5pir1t.“17 Tradition
then, as resolved upon and handed down by the Church Fathers, has become
the muthority of %he Hastern Church. This also is a persuasion of pen-
alty, for ascording to its teaching no one can realize the full truth
except through the traditions of that church. Ignorance and perhaps

damation will result - the penalty for not being persuadead.

15. Engélder, Popular Symbolics, De. 130,
18, ibid,
17. ibid.




The Eastern Church also sets up "Nine Commandments of the Church,
reéarded as of the ssme obligation as God's own commandments,"18
These include, fasting, obedience to the clergy, confession, prayer‘and
 attendance at church. "The infallibility of the Church and her author-
1ty t& interpret the Bible serve to make the observance of these com=-

mandments a matter of conscience %o every Orthoedox Christian."lg

Again
88 in the Roman Catholic Church, we have a church that sets up its own
commandmente end persuadeés its people to obey as if obeying Christ him-
self. The persussion of penalty is agein evident - for all not obeyirng
are disobeying Christ and endangering their souls salvation.

In the 4inglican Church we find a concept that seems to be striving
after a freeing concept of authority in Persuasion, but it too has been
cumbered with & persuasion of penalty for accepting the advise and opin-
ions of her saints and spiritual leaders,

Dr. Snell writes that "the life stream in the (Anglican) chureh,
vhich is the self-incarnating Christ, must evolve in freedom."ao He also
says,

"It is, moreover, definitely the authority of Jesus Christ%
the:Son of God. And the authority of Jesus Christ thus under-
stcod as that of his Holy Spirit, speaking indeed directly to
conscience - yet assuring the wholeness of that appeal and the

soundness of the indivudual response by no fixed formulations
of standards or dictas, but only by His Spirit's progressive
inecarnation in social-body, is again a conception at one true
to the central and essential feature of Catholicism, and at
the same time supported and developed by modern thought and

18, ibid., pe. 142
19. Laird Wingate Snell, "Nature of Authority,™ Anglican Theological

Review, III{(1920, 1921)277
20, ibid. p. 277




modern science,"2l

But certain limitations are placed upon these sentences. He had
stated earlier in the article that "He (God) must have provided som;-
where...the Word of Authority, sufficient and final, behind which man
will not, must not go."22 That suthority appeaés in the form of "the
inner corporate life," again, a persuasion of penalty. He continues,

"eesdiscovering authority in no outward standard or word,
nor yet leaving the formulation of truth that is the pabulum
of the soul to as many minds as thers are men or as many sects
as there are types of minds; recognizing conscience, indeed,
as the ultimate authority, men's sole and only absolute, but
trusting the developing corporate mind and conscience of the
Church, the self-incarnate Spirit of Jesus Christ, to guide
individuals and society into all the truth; while for stan-
dards of interpretation for Bible and creed, for the advisory
authority of the specialist in things religious, for varying
formulation of truth to meet the needs so deep and serious of
all souls in all conditions and of all times, she looks to the
great works of the Great ones of the Church and saints and
spiritual leaders, the choicest fruit of whose thought and
toil and prayer she possesses and preserves in the slowly grow-
ing, but all the more true and completely vital forms of Church
devotional observances, seasons, customs, ways, worship and
liturgy,"?3

So we find that this concept does rest upon an external persuasive au-
thority, that of the corporate mind qf'the church, which is advised and
formlated by the saints and spiritual leaders in the church, Such a
basis actually is a persuasion of penaliy, for it compels the conscience
of the individual to accept the "corporate mind," and put his "trust in
24

the inner corporate life," or be without the truth.

Calvin would make the church persuade by penalty by giving to it

21, ibid. p. 280.
22. ibid. p. 269,
23. ibide. p. 277.
24, ibid.
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alone the power to bring an individual to faith. He declares in his

Institutes,

"When the Church receives it [doctrine], and seals it
with her suffrage, she does not authenticate a thing otherwise
dubious or controvertible; but, knowing it to he the truth of
her Qod, performs a duty of plety, by treating it with im-
mediate vencration. But with regard to the question, How shall
we be persuadad of its divine original, unless we have re-
course to the decree of the Church? ... Thus the authority of
the Church is an introduction to prepare us for the faith of
the Gospel, ™25

From these words Calvin would have us believe that outside the church
there can be no knowledge of God, no faith and therefore no salvhtion.
Thus individusls hearing this teaching might be persuaded because of
penalty - the penalty of losing one's soul if he refused %o be persuaded.
Dr, Walther tells us of some men who called themselves ILutherans and
also used the church a8s a persuasion of penalty. These men, in de-
termined opposition to the unionistiec tendencies of their day, proceesded

to prove their claim,

"by asserting that the true visible Church is the Church
mentioned in the Third Article of the Creed, in these words:
I believe a holy Christian Church, the communion of sainta.”
They held that the lutheran Church is the Church par excel-
lance, the Church in the most exalted and proper sense,
the ecclesis, extra gquam nulla est salus, the Church outside
of which there is no salvation, possibly with this limita-
tion:"“except that God in @& miraculous and extraordinary
menner may save a person also outside of the Church and lead

him to eternal lire.“£°

This too was s persuasion of penalty, endeevoring to force anyone who

would be saved, except by extraordinary means, to belong to the Lutheran

25, Hugh Kerr, A Compend of the Institutes of the Christian Religion,

Pe 15 T, !
26, C. F. W, Wolther, law and Gospel, pp. 333 f.




church &s a visible organization. For anytime the church is made a
naceséity for salvation, immedietely it says in practice, either you be-
long to me, or be without the trutp or/and be eternally lost.

The BIBLE, God's revealed Word is also used as an absolute author-
ity in the persuading the individual to accept the truth contained
therein, or to receive the penalty. This is done in several ways by
different church bodies.

The Roman Catholie Church outrightly makes it & persuasion of penal-
ty by damning anyone who will not accept it as a moral code, binding
upon Gll individuals, "If anyone saith, thet nothing besldes fuith is
commanded in the Gospel; that other things are indifferent, neithex
commanded nor prohibited, but free; or, that the ten commwaniments no wise
appertain to Christians; let him be anathema."27 Thus the Romsnist would
make of the sweet Cospel messuge of the redemption of Jesus Christ a
moral code, demanding feith and strict obedience, if they at all hope to
be saved. The perally of not accepting their teeching regarding the Bible,
according to them, will lesd to dammation.

The Calvinistic churches kave followed out this principle in their
practice of the Sabbath, graven images, and other legalistic observances.

They teach,

wig it is of the law of nature that in general a due
proportion of time be set apart for the worship of God, s0 in
His ¥ord by a positive morel and perpetual comsand, bind%ng all
men in all ages, He hath particularly appointed one day ia
seven for a Sabbath, to be kept holy unto hime..which in Serip~
ture is called the Lord's Day and is to be continued to the end
of the world as the Christian Sabvath, "28

27. Je Viaterworth, ope Cite, Pe 47
28. Th. Engelder, op. cit., pe 222.




Therefore we have the Reformed bodies agitaeting for "blue luws," whereby
citizens of the State are forced to limit their activity on the Sabbath.
"This keeping of the Sabbath in puritanical fashion, their propaganda for
Prohibition, and their principle, 'iAway with everythiog which the Bible
does not mention' is typically the legalistic attitude of the Reformed,"29
But by such legalistic interpretation of the Bible they are also making
it a moral code to follow, endeavoring to persuade everyone that other-
wise thoy are not in harmony with the Bible - persuading by penalty.

The authority of Persuasion is also perverted into ome of penalty
when one uses it as only effectual among the elects Calvin clearly
teaches this in his Institutes, when he writes,

“Phe declaration of Christ, that 'many are called and:

few chosen,' is very improperly understood. For there will be

no ambiguity in it, if we remember...that there are two kinds

of callings TFor there is a universal call, by which God, in

the external preaching of the word, invites all, indiscrimi-

nately, to come to him, even those to whom he intends it as a

savour of death, and an ocecasion of heavier condemnatior.

There is also a special c¢all, with which he, for the most part,

favours only believers, then, by the inward illumination of

his 391§6t, he causes the word preached to sink into the

hesrts® g
Thue 2 man, if-he at all even wants to consider himself saved, must ac-
cept the word and be persuaded, even though his heart inwardly may be
far from change. The unfortunate thing also is that those who refuse to
accept this outward expression of persuasive authoriiy usually despzair and

never learn of the love and Torgiveness of their Savior, trying to comfort

themselves by saying, "I wasn't to be saved anyway." So this persuasion

29. ibid. v
30, Hugh Xerr, ODe 2_1_._t_.. DPe 136 ff.

e




works & penalty either way it is taken,

Another view taken by the Reformed of the Bible also leads to auth-
ority as a persuasion of penalty. That is their insistence upon using
reason in interpreting Seripture. Calvin teaches "That reason must be
granted a voice when questions of religion are being decided, "1
Zwingli's position concerning the human nature of Jesus, "plainly makes
reason the arbiter as to what we must accept in the Bible,"32 And that
this is still taught in the Reformed Church today can be sesn in the
writings of Boettner, when he writes, "to give a2 restatement to that
great system which is known as the Reformed faith of Calvinism and to
show that his 1s beyond doubt the teaching of the Bible and reason™ is
the purpose of his book.33 This too plainly becomes a persuasion of
penzlty. If you cannot reason the depths of God, according to the Re-
formed, your's is a penalty = the penalty of ignorance and not being of
God and understanding Him.

If the Bible is regarded as merely the moral restraint exercised by
a certain church body, it again becomes a persuasion of penalty - being
accepted merely because other psople are doing that very thing. This is
the view found in Augustine, as repoarted by T. A. lacey, who writes,

*The impact (for believing the Bible) came, he {Augustine)
says, from the 'auctoritas,' the moral restraint exercised

by the Catholic church. He attempts some analysis of this

authority and one important element is gonsensus populorum
atque gentium. That gives me vhat I am seeking. I am sure
that the widespread veneration for the Bible is due %o
nothing else but the general consent of Christendom, msd%-
ated by particular instructions given to children in their

31l. Th. Engelder, Ope m.. De 211.
S8 1bid,
33. Ioraine Boettner, The Reformed Doctrine of Predestination, Ps ¢
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early years,"d4
If poople only accept the Bible as an authority and are persuaded for
theae reasons, and not because of an inner changing of their hearts, it
1s merely a persuasion of penalty, The moral restraint is so strong that
it is a penalty in itself to try and fight, so one merely goes along with
the crowd.

The Bible can also become en outward expression of binding authority
if it is taught as inapired asnd for that reason must be accepted as is or
else -« Some lutherans streses the inspiration of the Bible 80 that they
lose sight of the true persuasive power inherent in it., In inétructing
children end adults, too often they start out by reasoning about the in-
spiration of the Blble. Hometimes they seem to feel that if one will
not believe this, there is no need for going further into Chrisitian
doctrine, This, iundeed is not thsir theory, but it does too often become
evident in their practice. It then becomes an authority of penalty,
permitting souls to think that they cannot be saved until they accept the
divine inspiration of the Bible. That is merely muking salvation depend
on the accepting of the Bible as inspired, instead of upon the redemption
of Chriat that it contains.

But some churches do not only use themselves and the Bible as a
perasuasion of penalty, but they also endeavor to use the STATE in forcing
individuals to accept their teachings. "Both the Catholic and the

Reformed Churches demand that the State enforce plety, that its laws and

34, T.A., lacey, "The Place of asuthority in Religion,® Hibbert
Journal, XXVIII (Jan, 1830), 324.
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ordinances be in conformity with the Bible, and thus become the servants
of the Church (the ruling denomination] while the Church offers to press
the means of grace into service for expediting the business of the
State,"39
Caelvin teaches in his Institutes:
"Thus they have all confessed that no government can be

happily constituted, unless its first object be the promotion

of piety and that all laws are preposterous which neglect the

claims of God, and merely provide for the interests of men...

that they are constituted the protectors and vindicators of

the public innocence, modesty, probity, and tranquility, whose

sole object it ought to be to promote the common peace and

security of alle.."36
He furthermore "reqﬁires that the State share in "the care of divine
thinge" and govern according to the Scriptures, which in effect subjects
the civil government to the control of the clergy."S7?

The claim of the Roman Church goes back into history. "The Pope be-
came king of kings in 755, when Stephan III girded on two swords, one on
each side, emblems of temporal and spiritual power, and crowned Pepin King
of France."5® In 1303, Boniface VIII issued his famous bull, Unam Sanctam,
which among other things claimed: 1. It is necessary for salvation that
every msn should submit to the Pope. 2. The temporal power of Christian
princes does not exempt them from obedience to the head of the Church.

3. To the ecclesiastical authority the words of the prophet Jeremiah
apply: 'lo, I have set thee this day over the nations and over the

kingdoms to root up and pull down, and to waste, and to desiroy, amd %o

35, Th, kngelder, Mimeographed notes on the "keans of Grace," p. 7.
36. kngelder, Popular Szggolica, p. 118

37 Kerr, ODe 2!-_2‘. De 20

38, ibid., p. l64.
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build, and to plants' 4. Tor obtaining eternal hapriness, each one is
required %o submit tc the Fopes 5. The suprepmecy of the Fope, even in
temporal things, is to be enforesd . 9

Tromw thie we readily see that these church bodies are determined to
maks the State their tool to enforce thelr persuasion upon the citizens,
e need only note the religious legislation and "blue laws,” in our own
country snd the church-~controlled governments iu Spain, Italy, France,
Moxico and the South imerican countries. Such use of nuthority through
the State is purely one of compulsion apd external force. It esasily
becomes & persuasive penalty - .thcae vho object or discbay ars dealt with

by the State,

304 !’.P_j.:g.'l De 164,




II, THE CONCEPT OF AUTHORITY OF PERSUASION AS A FREEING POWER CHANG=

ING THE WILL AND DESIRE OF TEE INDIVIDUAL

Having reviewed ‘the concept of authority as a persuasion of penalty,
we now discuss persuasion through freedom. First, what is the essence
of persuasion? What is it psychologically, as we find it operating be-
tween human beings, and what is it religiously, as we find it operating
between God and man?

Psychologicully, "the essence of persuasion lies in its relation-
ship with its audience, rather than with its subject."l In persuasion we
are dealing with people~people with feelings, emotions, desires and a
wille So our definitions of the term persuasion are directed primarily
to people., Ur. Oliver defines persuasion as, "the art of motivating, or
of instilling, activating, or directing in another individual of other
indivuduals a type of conduct recommended by the 'apeaker."2

‘'here are two steps which bring about and complete persuasion. They
are first, :o@ditioning, and secondly, persuasion proper, or the "change."
The definite action of the persuaded ohe follows upon these two steps.

By the term conditioning, we mean "the creating in the hearer of the

1. Hobert T, Oliver, The Psychology 'of Persuasive Speech, De 9.

2, ibid., p. 10, Also Cf, R.Re Caemmerer, "Factors on Persuasion in
Preaching," Elective 559, Concordia Seminary, “Persuasion is the process
of changing the hearer's mind so that, first, he concentrates with mind
and emotion on the one field and goal of the speaker, and, secondly moves
to activate the information and program in his practical life and exper-

ience."

| &8
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readiness and the desire to understand and to be changed by 1it. '? our,
Oliver lists these as his four "fundamental bases of the thianking of the
individual which determines his resction to a proposal or situation con-
fronting the individual. These are, 1. The influence of self interest,

2¢ The influence of social-consciousness, 3, The speaker and the occasion,

and, 4. The hidden barriers within the individuel.”*

He explains them
saying:
Self interest pulls us in ome direction; sentiment in

another; soaclal consciousnesa in a third. 'The influences ex- -

erted by the speaker's personality and by the occasion provide

strong blases which divert the reaction into atill other chan-

nels. And within each auditor's own mind are hidden barriers

of compensatory mechanisms, of subconsciocus and physiological.

activity, and of fixed thought patterns which he understands .

but dimly himself, but which powerfully affeet the type of re- -

sponse he makes by persuasive appeal.
Dre Caemmerer also lists four factors of conditioning. They are, l.
Curiosity, Z. iass excitment, 3. Desire for approval, and 4. Speaking of

! |

need. The first three may be advantageously used at times, but never are
%0 be used alone. The fourth conditioning method is the best and will
always work most effectively. For it is the purpose of conditioning to
look into the person's mind, make clear to him what you want him to do,
let him know that you are there to help him, haul out the resistors within

him, and help him to understand himself. Then you will have accomplished
your task of conditioning.6

But conditioning, as the word implies, never persuaded anyone, but

3e ReRe Caemme::ér. Foundations of Preaching, P. e

4, Oliver, Ope 9_120' De 3l.

5. ibid.
6., Cf, Caemmerer, "Factors of Persuasion in Preaching."
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merely conditions, or leads up to the actual change. But when condition=-
ing is completed, then comes persuasion proper, or the "chuange.* Ia
psychological persuasion, this 1s brought about by appealing to motives.
Dr, Oliver writes, "they [the motives) may be appealed to emotionally,
logically, or through rationalization... Emotion, reason, and rational-
ization are the avenues down which the motivational forces march to at-
tack the citadel of the mind."’ Of these three avenues of motivation,
rationalization, which partakes of both the nature of reascn &nd emotion,
may be the most influential of the three. But the beat course for the
persuasive speaker to take, undoubtedly, is to intermingle all three types
of appeal in speaking. %"Like the wise military strategist, his efforts
should be advance on all frouts."e

The means by which the basic motives ray be projected along the avenues
of persuasion are listed by Dr. Oliver as,

w]l, Attention, 8. Suggestion, and 3. Commonground. These

may be likened to vehicles in which the motives may be carried

into the minds of the auditors, Any one or a combination of

all three may be used with emotion, reason, or rational-

izetion; to eppeal to self-interest, sentiment, or social con-

sciousness; to help the speaker take advantage of his per-

sonelity and of the occasion; and to convert the hidden bar-

riers into hidden allies.™

Religious persuasion is made up of the suame characteristics; con-
ditioning and persuasion proper. Howaver there is a difference of opinion
as to how this persuasion is to be applied io the individual; immediately,
or mediately through the Bible. They both uss the Fower of God as the

persuasive force to free the individuel, but one school would use it

7. Oliver, ope Cit., Pe 161
8. ibid., pe. 197
9. ibid., ps 197
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directly and the other indirectly.

Those who use the Power of God amd His Spirit directly without any
means, we call "enthusiasts.®™ Their concept of the persuasion of freedcm
is that God brings aboqt the freedom by a subjective feeling of the Spirit
produced without means,

Zwingli teaches this when he writes in his Fidei Ratio,

"I believe, yea, I know that all sacraments not merely do

not distribute or convey grace, but not even bring or administer

itee.e Tor as grace comes from the divine Spirit and is given by

it, so this gift reaches only the Spirit, but for the Spirit no

guide or vessel is required, for it is itself Power end Conveyor

by which all things are borue, and it does not require itself

to be borne. Besides, we have never read in Holy Scriptures

that sensuous things like the Secraments are surely accompanied

by the Holy Spirit. But if sensuous things were ever conferred

together with the Spirit, it was the Spirit who did the conferr-

ing, not the sensuous things.“lo Calvin too stetes that God can
convert in & different manner, and this other method He undoub-
tedly employed in the celling of many people to whom He, only
through inward illuminatvion, without the means of preaching,

gave true understanding."

This denial of the mearns of grace, the visidble and invisible Word of
God, causes a perversion of these giftse., In his law and Gospel, Dr.
VWalther points out how those who would use the power of God without means
pervert the Law and Gospel, the conditioning and persuading powers respect-
ively. They make of the conditioning power, the Law, their means of sub-
jective feeling whereby they receive the Holy Spirite. He writes, "they
also presch the Law with great sternness, which is quite proper," but they
depict "the infernal torment...in such a drastic manner as %o engage the

imagination rather than to make their words sink into the depth of the

heart...they put them [their Hearers] in a state of mind which makes them

10. Engelder, Popular Symbolics, D, 215
11, 1bid., Pe 2164
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SLy;

"Is 1% not terrible to hear God uttering such ewful _
threatenings on sccount of 8in?® They give them &« long list of
efforts that they muct make in order, if possible, to be re-
ceived into grace: how long they must pray, how etrenuously
they must fight and wrestle and cry, until they can ascy that
they feel they have received the Holy Ghost and divine grace
and cen rise from their knees shouting hallelujsh., In ordsr to
accelerate this process in larger gatherings, iethodist preach~
ers induce the bretlren end sisters to kneel withithe candidate
for conversion and cry for the forgiveness of his sins. come-
times the effort is futile, sometimes the desired result is not
attained 1n weeks and months. If a sincere cendidate confesses
that he only feels bis inability and is full of evil in-
elinations, he is told that he is etill in s sorry condition
and that he must continue to wrestle in prayer until he finally
sxperiences a feeling of divine grace. Then he is told to
praise Cod because he is rid of ein; all is well with him, the
penitential agony is over, and he hes become & c¢hild of God's.
grace,"12

Trom this quotation we learn that those who would use the power of
God directly have & persuasion of freedom- & self persuasion-through the
testimony of the Holy Spirit coming directly upon them while they are
wrestling and praying. 4nd it is all brought on by the stern preaching of
the lawe

Meanwhile the Gospel is despised and refused. DIr. ¥alther continues,
"they neither believe nor teach a ra2al and complete reconcilietion of man
with God because they regard our heavenly Father as being a God very hard
%0 deal with, whose heart must be softened by passionate cries and bitter
tears.l3 Thus the true freeing power, the Gospel is put aside and the
conditioning factor in persuasion is used to free the individuals That is
the concept of the persuasion of freedom of those who refuse the means of

grace, and insist that the Power of God and His Spirit work directly upon

12, Dr. Walgher, lLaw and Gospel, p. 134 f.
13, ibid., pe 136




the individusl,

The other concept of persuasion aa freedom, is that concept that
recognizes means of grace for the conveying of the Power of God and His
Holy Spirit to individuals. This concept too is based upon the Power of
God and the loly Spirit in the lives of individuals, but as far as we are
concerned, it is brought to man through the means God has provided. ™In
order to offer end coanvey to men the merits which Christ has secured for
the world by His death on the cross, God employs certain externsl, visible
means through which the Holy Spirit works and preserves faith and thus
accomplishes the sinner's salvation,"l4

This visible means is the Qospel of Jesus Christ in the Bible and
the sacraments, But since we are dealing with the preaching aspect of
persuasion we will limit ourselves to a discussion of the Viord as a per-
suasion of freedom, In the Bible we have two distinct doctrines, the
doctrine of the law and the Doctrine of the Gospels In the persuasion of
freedom we use both of these doctrines.

Religiously, to condition the hearer, the speaker must firat seek to
engage the hearer in active concern for the message. "While novelty and
surprize have limited value to this end, the chief device will again be
the coming to grip with the hearer's actual concrete problems of living.
48 the hearer recognizes the spesker's concern with his own needs, he is
conditioned to accept the speaker's remedy and solution.'15
The religious speaker discusses the need of his hearer in terms of

the hearer's relation to God. He points out unhappiness and shortcomings

14, Dr. John T. lueller, Christian Dogmatics, P. 441
15, Caemmerer, Factors of Persuasion in Preaching.




in every area of life and on the level of the hearer’'s recognition and
consclousnosss But he goes on to dlagnose these neceds as representative
of a covering and pervading deficit in the life of God., }an without the
life of God is dead; the flesh even of the regenerate man, flesh with-
out God, is deads This death shows itself in every hand icap gnd untappi-
ness of m&n."l6 The religlous speaker points out that, "man’s basic prob-
lem is this, that by nature and ohoice he is separate from God, endeavora
to live his life without the help of God, refuses to be responaible to
God, sees no profit in a life with God .17

In religiocus persuasion, this conditioning that helps the hearer to
ponder this death and lead him to look to the speeker for a remendy, is
found in the law, Dr. Walther explains the use of the Law in showing man
his deficit and noede "The Law tells us what we are t0 dos.<. In the law
we hear the tenfold summons, "thou shali'e.e.. The law issues only coumands
and demands... Yhen reading the law, pondering it, and measuring our con-
duct against its teaching, vwe are terrified by the multitude of demands
which 1t makes upon us... The Law is nothing but threats... The law
uncovers to man his sinBe.s..it conjures up the terrors of hell, of death,
of the wrath of God."18

And the law is only a conditioning force, 88 Dr. Vialther says:

"The lLaw produces, not life, but the xnowledge of sin.
A person, can, indeed, possess that knowledge without life
of (God... lany sins ere slumbering in a person who is still

ignorant of the law, let the Law be preached to such a .
person forcefully, let it strike his conscience with lightning

16. Caemmerer, Factors of Persuasion in Preaching.
17. Cuemuerer, Foundations of Preaching, Pe ©.
18, \'iulther, 22. p_j._t_., De 9. If.




foree, and the person will not becore bettor, but worae,»l9

Persuasion proper is the process by which the speaker, directing him-
self to the conditioned znd prepured interests of the hearer, describes
the soluticon to the hearer's need and sets up gZoals for the hearer's
actlon.do This is only brought about by the second dootrine contained in
the Bible, the Gospel. Dr. Caemmerer explains:; "Phe Preacher is not con~
tent merely with diagnosis, but he want®s to cure...he knows that he is
working with God's own cure for that cleavage between God €nd men... The
actual power in the message by which it persuades end leads to ita ob-
Jective is 2 superhuman thing; it is the power of Gods In this respect
Christian preaching differs from every other form of public address, "2l

Dr, %alther speaks of this power of God, the Gospsl, thus:

The Gospel reveals to us only what God is doings.e It

makea no demands whatevers..the Cospel is a kind invitation

.to partake of hesvenly blessinge.. The Gospel only makes

offers..s The Gospel promises everlasting life and salvat-

10ne..Without any condition whatsoever... The Gospel con=-

tains no threats at all... The Gospel, when demanding faith,

offers and gives in that very demand...the Gospel does not

at all reprove the sinner...the Ggapel does not require any-

thing good that men must furnish.22

In doing all this for the sianer, the Cospel becones 8 powerful per-
sussive force by relessing and freeing him, and answering his need and
deficit., By using the Gospel, the Christian preacher engages in a process

of persussion which is that in the fullest sense of the term, nexely the

changing of the hearer's mind, repentance, the turming of the mind from

16. ibid. p. 237

20, Caemmerer, Factors in Persuasion in Preaching
21, Caemmerer, Foundations of Freaching, Pe G,
24e Wrlther, Ope 9_1-3_0. Pe PPe 9-17




ignorance to knowledge, from unbelief to faith, from death to Life, from
lssser capacity for Life or inferior use of Life to the richer exercise
of Life.23

Ur, Vialther puts it this way: "The Christian religion gives us the
correct meaning in one word:; METAVOEITE which means, *'change your mind!
or as Inther translated correctly; 'repent.' With tﬁis word the Lord
confronts the sinner, telling him that, first of all, a change of his
innermost self must take place.“24 He continues;"aenuine repentance is to
quit what you have been doing. What God requires is a new mind, a new
heart, a new spirit... He puts the ax to the root of the evil tree:zs And
the Gospel has this power, because it is the redemptive power of Jesus
Christ Himsclf. For He alone can, "bid us simply accept as a gift the
gracious forgiveness of our sins, 2nd everlasting bliss offered ua."26

All the other factors of psychological persuasion are used. "Clear
definition, clarity, and concreteness of language, removing of prejudices
and preconceptions, concentration upon one unified goal of action, are to
be utilized."s’

The preacher is ever to realize that his business is to employ the
fact of the Atonment of Jesus Christ. He succeeds in thet when he sets up
in the hearer's mind the recognition that God through Christ is again for

man and reedy to live in man again, for man has been reconciled through

the redemption of His son. For the religious persusder persuades not

23, Caemmerer, Factors of Persuasion in Preaching.
24, Valther, ope cit.,pe 500.
25, ibid

26. ibid. p. 1%
27, Caemmerer, Pactors of Persuasion in Preaching
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merely by restating the Gospel, but by helping the hearer to understand
its practical purpose., That he accomplishes by pointing ouf the Gospel's
meaning of the Gospel to the hearer's own specific situation and as a
remedy for his specific maed.""'8
'he power of the Gospel to free and change iz to be fourd in the Word
in this way, that it conveys the Holy Spirit of God who works through it,
Not only must the hearer have set up in his mind the recognition that Cod
is again for man through Christ, but the "Holy Spirit must bear upon the
hearer through the very account of the redemption.'za‘Then and then only
will the preacher persuade for "By virtue of the Spirit inherent in the
Gospel of Jegus Christ and the fact of His redeeming mankind from sin to
God, the Christian preacher succeeds in bringing God's own dynamic to
bear upon the hearer!o0
So the persuasive and changing power in the Bible is that of the Holy
Spirits The Bible alone brings the Holy Spirit who freea by working
repentance and faith in the conditioned sinner, Our Confessions teach
80ese "through the Word and Sacraments...the Holy Ghost is given, who
works faith..."31 "God the Holy CGhost, however, dces not effeet conversion
without means, but uses for this purpose the preaching and hoaring of

God's ’:?ord..."52 And the Holy Ghost continues and preserves this action

through His Worde. We read, “through the same Spirit and His grace, by

284 1bid.

29, ibid. :

o s rdia Triglotta, Article V 45
31. "Augsburg Confession,” Concordia otta, c s Pe .
32: "Fofmulagof Goncord,; Concordia Trigfotta, Epitome I1II, Of Free

Will. p. 787,
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means of the daily exercise of reading and practising God's Word, He
would preserve in us faith and His heavenly gifts, strengthen us from day
to day, and keep us to the end.‘sa Dre lueller also points tﬁia out in
his discussion of the "Mecans of Grace,” saying, "Vherever the divine Word
is, there is also the divine Spirit; and wherever a person used the Vord
of God in any form, Ged is divinely operative in it."34 Quenstedt writes,
"The Holy CGhost does not by Himself do something and the Word of God by
itself something else, but they produce the one effect by one and the
same action."35 The two are inseparable and always work together for the
freeing of the individusl; the Spirit through the Viord, and the Word be=-
cause of the Spirit in it. 4 |

The test of the completeness of religlous perauaaién, g8 is also the
test of psychological persuasion, is the achievement of the goals, 1In
religious persuesion thers is a definite gauge as tof;ts completeness, It
is guaged "by the hearers readiness to incorporate the life of God into
his 1ife because of the Atonement., The hearer must find himself moved to

use the Atonement of Jesus Christ as the one means by which the life of

God in hinm overcomes the flesh negatively, and positively produces life,

thenksgiving, courage and hope.“ss

This then is the place of the Bible, with its two doctrines of Law

33« ibid, Concordia Triglotta.Thoroughzmclaration II. Of Free
Yi'ill, Pe 887,

34, hueller, op. cit., P 443

35, ibid., p. 444.

36, Caemmerer, Factors of Persuasion in Preaching
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means of the daily exercise of reading and practising God's Viord, He
would preserve in us faith and His heevenly gifts, strengthen us from
day to day, and keep us to the end."33 Dr, Mueller also points this out
in his discussion of the "ileans of Grace," saying, "Wherever the divine
Word is, there is also the divine Spirit; and wherever a person used the
Word Word of God in any form, God is divinely operative in it, 34
Quenstedt writes, "The Holy Ghost does not by Himself do something and
the VWord of God by itself something else, but they produce the one effect
by one and the same action."2 The two are inseparable and always work
together for the freeing of the individual; the Spirit through the Word,
and the Word because of the Spirit in it.

‘'he test of the completenese of religious persuasion, as is also
the test of psychological persuasion, is the achievement of the goals.
In religious persuasion there is a definite gauge as to its completeness.
It is gauged "by the hearers readiness to incorporate the life of God
into his life because of the Atonement, The hearer must find himself
moved to use the Atonement of Jesus Christ as the one means by which the

life of God in him overcomes the flesh negatively, eand posiiively produces

life, thanksgiving, courage and hope. "398

This then i{s the place of the Bible, with its two doctrines of Law

33, ibid, Concordia Triglotia, Thorough beclaration II. Of

Free Will, p. 887.
34, Hueller, 2. cit., D. 443,
35« Ibid., Pe .
36. Caemmerer, Factors of Persuasion in Preaching




and Gospel, in the concept of the Persuasion of Freedom, The Law is
the conditioning factor, preparing the individual for the change, &nd the

Gospel is the power to change - the persuasion of freedom propers
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CHRIST'S AND ST, PAUL'S CONCEPT OF THE POWER OF THE GOSPEL IN

THE LIVES OF MEN.

In the following three chapters we would develop the concept of

persuasion as a freeing force as it is found in the New Testament, Read-

ing the New Testament, one finds two men who are by far the most in-

fluential in its presentation. These two are Christ and ét. Paul, There

is a difference between the teaching of Jesus and the preaching of St.

Paul, but Dr. Hayes explains it this way:

The difference, however, is only one of degree and not of
kind. Jesus never formulated his principles into a system...
the founder of Christianity never wrote anything for presentation
by his disciples, nor dictated any creed or philosophy of
theology for their guidance in the days after his death. He
enunciated germinal principles. In conversationa and in
formal discourses he gave them seed thoughts, His fundamental

‘conceptions are few in number and unrelated to each other in

any logical or systematic form. Neither in ethics nor in
civic or social duties nor in church affairs nor in religious
requirements did he set forth his teachings in any precise or
final formulation. He never intimates that his teachings are
complete, On the contrary, he said to his disciples that he
had many things to tell them for which they were not yet
prepared, and He promised them the Spirit's coming, that he
might guide them into the further truth.l

Paul and the other New Testament writera...took the
germinal ideas of Jesus and gave them fuller development...
‘There is nothing absolutely new in their writings...all of
Paul's theology is latent in Christ's teaching, and all of
Christ's teaching is patent in Paul's epistles.l

In the teaching of Christ and St. Faul we now extract the teaching of

their concept of the power of the Christian religion. Ve will answer the

1. D.A, Hayes, Paul and lis Epistles, p. 129.
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question, How was this power reflected in the teaching of Jesus and in
the life aud letters of St. Paul?

Christ taught people, first of all, that everyone needed to be aware
of their need for a power. To be sure, Jesua was not blind to the sins
and shortcomings of his fellowmen, He was terribly honest and frank in
dealing with them., He camlled Feter, one of His closest discipies, "Satan,®
whon He rebuked hii, saying: "Get behind me Satanj you are a hindrance to
mej for you are not on the side of God, but of men,"* He told the Fhari-
sees that they were a "generation of vipers."® While not condoning the
adultorous woman, He pointed out %o those who had brougkt her to see if He
would order her to be stoned, that they were just es bad as she, snd even
worse in that they were hypocritical about 1t.? He confronted the immoral
woman of Eamaria.5 He told a rich mah who saw nothing in life but the
amassing of great wealth that he was a £0ol.® In Luke 10 we find Christ
confronting a self-righteous lewyer who thinks that ke is keeping the law,
with the parabls of the "Good Samaritan®, with & final remark, “Go and do
Thou likewise."? Le told the rich young man %o sell all that he had, and
the man went awsy sad and "sorrowful, for he had groat possessions.®®
Even Mortha, a beloved friend of Jesus Lad to be rebuked about being

nanxious and troubled asbout wany things,® but not the ope thing needful.?

2. Matthew 16: 23; Mark 8: 33; Luke 4i 8.
3. Matthew 13; 34; 23: 33.

4. John 8: 3 £fe

D¢ John 4.

6. Luke 12. 2le

7« Luke 10, 37

8¢ Matthew 19, 22.

9. luke 10, 40.
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These and many other incidents in the life of our Savior demon-
strate that all men and women, even those closest to him, needed a con-
tinual power in their lives to change them and keep them changed. There
was something wrong with every individual he met, some were greedy, some
immoral, some self-righteous, some selfish, some thoughtless - all in
need of a changing power.

But Christ also taught that this power could only exercise its in-
fluence in the lives of those who realized their need for it. In Matthew
9 we read, "Those who are well have no need of a physician, but those who
are sickes.s For I came not to call the righteous, but sinner to repent-
ance,"10 Again He says, "Truly, I say unto you, the tax collectors and
the harlots go into the kingdom of God before you."ll Unless they would
realize that they were sinners and needed a change, they could have no
hope for one.

Christ looked upon the heart - the seat of man's innermost desire,
intent, delight and want - as that part of man that must be changed and
which must control the entire actions and performances of the rest of his
members, It waes not what man pretended to do, or what he said or did, but
rather what really came out of the heart. He said to the Pharisees, "Out
of the abundance of the heart the mouth speaks. The good man out of his
good treasure brings forth good, and the evil man out of his evil treasure
brings forth evil."'? He said to the people, "Hear and understand: not
what goes into the mouth defiles a man, bud what comes out of the mouth,

this defiles a man."ls Later he explained this to his disciples, saying,

1. Matthew 21, 13
9« Luke 10, 40. 1z, »atthew 13: 34, 35.
10, Matthew 9, 1l2. 13, Matthew 15: 10, 1ll.
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"Do you not see that whatever goes into the mouth passes into the
stomach, and so passes on? But what comes out of the mouth proceeds
from the heart, and this defiles a man, For out of the heart comes evil
thoughts, murder, adultery, fornication, thefts, false witness, slander,
These are what defile a man,"14

Christ looked into the heart of individuals, for thereby He knew
what their real motive was, When his disciples argued about who was the
greatest, we are told Jesus, "perceived the thought of their hearts."15
Jesus made one of the conditions of the power of faith depend upon the
absence of doubt in the heart.l6 Judas is represented as betraying our
Jord, "when the devil had already put it into the heart of Judas
Iscariot."l? And after His resurrection, Jesus upbraids his disciples,
saying, "0 foolish men, and slow of heart to believe all that the prophets
have apoken."le To Jesus the heart was the important thing to be changed.
Until that was changed and until it controlled the other members of the
individual absolutely, the person was not truly persuaded and Christ's
whole ministry had no meaning for the individual.

It was for this reason that Jesus told the Parable of the Sower and
the Seed, In His own explanation of this parable He describes to us
several kinds of people and why His power did not exercise any influence
in their lives., The first type is made up of anyone who "hears the word
of the Kingdom and does not understand i%," and loses it, when "the evil

one comes and snatches away what is sown in his heart."i®

14, Matthew 15: 17-19. 17. John 13: 2.
15.' Iuke 9: 47. 18, Iuke 24: &5

16, Matthew 21: 21, 19, Matthew 13: 19.




The second type is made up of anyone "who hears the word and immediately
receives 1t ﬁith Joy; yet he has no root in himself, but endures for a
while, and when tribulation or persecution arises on account of the
word, immediately he falls away."ao And the third type who do not truly
realize their need is “he who hears the word, but the cares of the world
and the delight in riches choke the word, and it proves unfruitful,n2l
The first group was not persuaded for its heart was ignorant of the true
power of the Kingdom of God within 1t., The second group was not changed
for tnere was no root in its heart, and it only held on to a false super-
ficial power until a real trial came and then it failed, And the third
group was just too concerned sbout the world - its heart was set upon
the cares of this life and the thought of riches to be bothered about
the power of God in it's heart and life.

Jesus preeched the Sermon on the Mount because He realized that this
pover of God He wes preaching bud to persuade and change the hearts of
men to be of any good. There He wes telling His disciples that outward
eppearances didn't always mean enything, it waes rather what wes coming
from their hearts. He states in His opening words, "Blessed are the pure
in heart, for they shall see God."%2 For not the formel act of murder or
adultery would keep men from seeing God - from having God rvle in their
hearts and liveswithin them - but that which was the imner activatihg

23

force towards such a demonstration - hatred and immoral thoughts.

This was also true of the common practice of divorce, the use of swearing,

20, Matthew 13; 20 ff. 22+ Eatthew G5: 8,
21. Matthew 13: 22 ff. 23, latthew 5: 22; 28,




the attitude towards one's enemies, and even the false outward sense of
plety and practice of praying.z4 The common method of fasting, the con-
cern about treasures, the cares about this life, the attitude of find-
ing fault, and the lack of trust in God were all signs that the heart
of the individuals had to be changed, and that they were not seeing God

as a rule and guide in their lives.25

It was all summed up in His dis-
course about the Kingdom of God; "not everyone that says to me, 'Loxd,
Lord,' shall enter into the Kingdom of Heaven, but he who does the will

of my futher."ze

Christ was simply telling His disciples that not every-
one who outwardly confessed Him and seemed to be His, would really have
His rule in their hearts, but only those who did His will, who had His
will, whose hearts were changed and were now controlling every member of
their bodies in complete service to Him, Therefore only those who
realized the need for a complete change of heart, could actually be in-
fluenced by this power in their hearts and in the rest of their lives,
Jesus said it in these words: "Seek first His kingdom and His righteocus-
ness, and all these things shall be yours as well,"27

Jesus closed with this idea too, when he said that whoever heard
him - that is, took these words as his very own and made them a matter
of the heart - and did them, - that is, let these words then control all
his actions, he was as ia wise man who built his house upon a rock; and

the rain fell, and the floods came and the winds blew and beat upon that

house, hut it did not fall, because it had been founded upon the rock,"28

24, Matthew 5: 32 - 6: 7. 27. latthew 6; 33.
25, Matthew 8; 16 - 7: 12. 28, Matthew 7: 24, 25.

26, Matthew 7: Zl.




By impressing upon His hearers that all were in need of a change
through His power, and that only those who realized this need could be
influenced by it, Jesus actually conditioned them for the change itself,
Christ conditioned them for His freeing Gospel by making clear to all
their need of His power, He used the Law.to condition, but for the
actual change and freeing power, He too, had to use the fact of the re-
demption of man through Himself., Just what was the action of that power?

The foremost power of the Gospel of Jesus was freedom - freedom from
that which separated man from God - from sin, This freedom of man was
the whole purpose of the life and death of Jesus, Christ came to "seek
and to save that which was lost."2® For Jesus also said that "everyone
who commits sins is a slave to sin."®0 But He had come to free, as He
said "to the Jews who had believed in Him, "if you continue in my word,
you are my disciples, and you will know the truth, and the truth shall
make you rree.'31 And "so if the Son makes you free, you will be free
indeed."®2 Isaiah had promised this very mission of Christ already in the
0ld Testament, when he prophecied, speaking of Christ, "The Spirit of the
Lord is upon me; because the Lord hath appointed me..« %0 proclaim liberty
to the captives, ani the opening of the prison to them that are bound,'ss
This was His divine mission.

His coming, dying, and rising from the dead, implied that He came to
make man at one with His Father. Jesus' purpose was to have the miracle

of a transformation through love work on sin-crippled men and women in

29. Luke 19: 10. 32. John B: 36.
30« John 8: 34, 33, Isaiah 61; 1.

3le John 8; 31 Ife
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every walk of life., H1s purpcse was to make the alchemy of love change
the base metale of humanity into the gold of divinity.
This concept of the rule of God in the freed person is found in His

teaching of the Xingdom of God. He once told His hesrers that "the

Kingdom of God is within you."54 He compared this Kingdom of God in the
hearts of people to a sesd that is planted in the ground and which
naturally grows and bears fruit,S9 Again He compares it to the leavon in
bread, though small, itfluencing all of the "threa measures of meal,"36
That is why he told Hls hearers to seaek first the Xingdom of God =ad His
righteousness; for then, God working in them, all other neede would be
answered, "7

It was becauze of this Xingdom of God -~ this rule of Jod in the
freed individual fhat called out the potential Cephss hidden anid bardly

suspected in the impulsive Simon.ae It »as God's rule that chsaged a

despised tax collector into an horest and unealfish man, 9% It was the
Xingdom of God working in the heart of the blasphomer and murderer of
those following Christ, that made of him the groatest missionary of all
times.4° It was this power that brought a dying thief %o the portals of

beaven.41

These and many other men who came into coniact with Ckrist and were
fread from their slavery to sin, wore filled with the ruls of God in their
hearts, Jesus hadl told His disciples that this would hapuen when He says,

i
"ie who abides in me, and I in hiz, he 1t le that bears maoh frult, for

35, Mark 4: 30 ff, 39, Matthew 9; Qe
36. Luke 13; 20, 40, acts 9: 6.
37. Matthew 6: 33 41, lLuke 23: 43.

%4, luke 17: 2l. 38, Matthew 16; 18. 1
4
]
\
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apart from me you can do nothing."42 And again, "I chose you and ap-
pointed you that you should go and bear fruit and that your fruit should
abide,"43

This rule of God in the heart of men meant a resumption of true
life with the eternal God, both here in this life and the life to come.
Christ said, "I am come that they might have life and they might have it
more abundantly."44 Again, truly, truly, I say to you, he who hears my
word, and believes him-who sent me has etermal life; he does not come
into judgement, but has passed from death to life."45 and to the adulter-
ous Samaritan woman He made this promise, "...Wwhoever drinks of the water
that I shall give him will never thirst; the water that I shall give him
will become in him a spring of water welling up to eternal life,"46

But what is the dynamic of this power? Why should the fact of the
redemption be so powerful in the lives of individuals and be able to
usher in the entire rule of God Himself? What causes bellef in Christ
and his death to be able to resume that life with God interupted by sin?

Our answer is found alone in the fact that He who came, died and
rose again was the very God Himself and that His work was God's plan for
redemption. Only God Himself could effect such power. Jesus taught Him=-
self to be this very God who was to die for man, He said, "I and my
Father are one."%7? "He that sees me, sees Him who sent me,"48 When Pilate

pointedly asked Him, "Are you the Son of God?" He replied, "You say that

42, John 15: 5. : 48, John 4: 14.
43, John 15: 16. 47, John lof 304
44, John 10: 10, 48, John 12; 45.

45. John 5: 24.




I am."49 igain He seys, "ill that the Father hue is mine; therefore I
said that he will take what 18 mine and declare it to you."50

And Ho tnought that His way of freeing man was by dying. He com-
pared‘Himself to a Shepherd who "calla his own sheep by their name and
leads them cut." He states, "I am the door; if any one enters by me, he
will be saved, and will go in and out finding pasture.”l This was their
freedon and it was to be brought about by His death. He continues,
"eeotind I lay down my life for the sheep... I have power to lay 1t down,
and I have power to take it again."sz

And in plain words Christ taught that His death, the glorification
of God and Himself was the means of giving men true freedom - eternal
life. He préyed, "rather, the hour has come; glorify thy Son that the
Son may glorify thee, since thou hast given him power over all flesh, so
that he might give etersal life to all whom thou hast given me."93 Christ
indead realized that his dying was to free men from death - that all
might have life,

This fact is slso seen from His great cry from Celvary "It is
finished."®% it that moment the redemption of men was complete and God
was satizfied. Jesus reclized it end said so in just sc many words. Then
the word of the Zvangelist Jokn Wwere reality, which tell of God's plan,
®For God so loved the world that he gave his only Son, that whoever

belisves in him should not perish but have eternal life.e55

4'90 mke 223 700 53. JOhn 17: 1“2.
50, John 1&: 15. 54. John ;9: 30,
5l. John 10: 3=0, . 55, John 33 18,

52, John 10: 15-18.
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That is the concept of the power of Gospel as found in the teach-
ing of Christ. It is the freeing of the individual from sin - that
vwhich separates man from God. And it resumes in man that life with God
intended for him from eternity, by introduecing the rule of God into His
heart, This new life here and in eternity became possible when God
Himself, Jesus Christ, died on Calvary to take the plece of man,

But Christ is no longer bodily present with us, How then car that
power still be with us, if his bodily presence is gone? Christ told us
why 1t was necessary that He go dway vhen He sald, "...it% is to your
advantage that I go away, for if I do not go away, the counselor will
not come to you; but if I go, I will send Him %o you."56

Jesus sends the Comforter into our hearts to lead us into all
truth and to remind them of the things He taught. He tells His disciples,
", eeyou know Him (the Holy Spirit), for he dwells within you, and will
be in you.“57 And also, "The Counselor, the Holy Spirit, whom the Father
will send in my name, he will %eaoh you all things, and bring to your
remembrance all that I have said to .vcu."58 And again, ™When the Spirit
of truth comes, he will guide you into all truth,"9?

But Christ also taught that the Spirit would bring the personal
power of Himself, for He had also taught, "I am the way, and the truth,
and the life; no one comes to the Father, but by me. 60 He said, "When
the Counselor comes, whom I shall send from the Father, even the Spir-

it of truth, who proceeds from the Father, he will beer witness to me,"61

56, John 16: 7e 59. John 16: 13,
57, John 14: 17. 60, John 14; 6.
58 John l4: 26. 6le.JOhn 15;: 26
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Also He said, "He, {the Holy Spirit] will glorify me, for he will take
what ;s mine and declare it to you."62 We are told that thrdugh the
Spirit we will see Jesus as he is with the Father.83 And Jesus personal-
vly will come into our hearts to abide there.s4

The coming of the Spirit and Jesus also means the indwelling of

the Father Himself, For Jesus taught that "I am Iin the Father and the
65

Father in me.™ "~ ind on the day of Pentecost, all would realize %that

"I am in the Pather, and you in me, 2nd I in you."66

S%. Paul's concept of the power of the Gospel is readily found in
his own personel life and in his writings, As Christ, he realized that
the need for this power must be realized before it can ectually in-
fluence the hsart of man, He knew it well, for he could not forget his
own conversion on the way to Damascus..

In his own words he tells us of his life just before this miracle:

I myself was convinced that I ocught to do many things

in opposing the name of Jesus of Nazareth... And I punished

them often in all the synagogues and tried to make them

blaspheme; and in raging fury against them, I persecuted

them even to foreign citiess Thus I journeyed to Damascus

with the authority and commission of the chief priesta.67
Theh it happened. Ieéua Christ Himself appeared to him, and the person=-
al power of Christ exercised its 1nf1uenqa upon him, after he realized
he needed it, for Luke tells us, that when Jesus said to him, "“Saul,

(Saul, why are you persecuting me?" and, "I am Jesus, whom you are

persecuting,” Paul "Trembling and astonished said, Lord, what wilt thou

62, John 16: l4. 6?- John 14: }1-
63. John 14: 18 ff, 6€e John 14: 20,
64, John 14: 23, 67. Acts. 26; 9.




have me to do?"%8 paul indeed had been struck by the power of Jesus
Christ, and ho had roalized hls need for the heart-changing power,

Paul realized his continual need of this power in his later life
too. To his Corinthian congregation he enumerates the triamls he has
as a sorvant of Godj "in affliations, hardships, calamities, beatings,
imprisonmenta, tumulis, labors, watching, hunger:™ These are listed as
tho commendations to them that he truly was of God and sent by hHim,
The fact that he can follow this listing up with these; "by purity,
knowledge, forbearance, kindness, the Holy Spirit, genuine love, truth-
ful speech, and the power of God," proved beyond all doubt that he
realized his need and was making full use of the power of the Gospel of
Jesus Christ.eg

His beautiful confession concerning the thora in the flesh, which
was not taken away although he had pleaded especially with God three
times for its deliverance, shows gonclusively how he regarded the power
of God in his personul life. When God told him, "My grace is sufficient
for you, for my power is made perfect in waukness," he answered, "I
will all the more gladly bosst of my weakness, that the power of Christ
may vest upon me. For the sake of Christ, then, I am content with weak-
nesses, insults, hardships, persecutions, and calamities; for when I am

weak, then I am strOng.'?o His strength was in realizing his need for the

power of God,

68, Acts 9: 6.
69. II Corinthians 08: 4-7.
70, II Corinthians 12: © ff.




His realization of the need of this power outside himself - the
power of God, is evident in his expression concerning the warring
natures within him., He says, "«..I 860 in my members another law at war
with the law of my mind and making me captive to the law of sin which
dwells in my members. Wretched man that I am! Who will deliver me
from this body of death?" 4nd his imrediate glorious answer is, "Thanks
be to God through Jesus Christ our Lord,"7!

learning thies great truth from his own life, Paul used it effec-
tively in the lives of others. Ee used the Law in &ll its sterncss to
convince sinners that they were offensive to God and to bring them %o
realization that they were utterly helpless. He wrote to the Komans,
"Therefore by the deeds of the Law there shall no flesh be justified in
HEis sight; for by the Law is the knowledge of 8in"72 ind egain writing
to them he points out that as they are, they are doomed, when he says,
7411 who have sinned without the Law, will also perish without the law,
and all who have sinned under the Law, will be judged by the Law,~ 79
And, "Now we know that whatever the law says it speaks to those who are
under the Iaw, so that every mouth may be stopped, and the vhole world

may be held accounteble to God.'v‘

He described the state of his Ephesian followers before their

conversion thus;

And you he mede alive, when you wers dead through the
trespasscs and sins in which you once walked following the
course of this world, following the prince of the power of

71. Roxans 7: 23 73, Romans 2: 12,
72. Romzns 3: 20 74, Romane 3: 19,
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the air, the spirit that is now at work in the sons of dis-

obedience., aAmong these we ull once lived in the pessions of

our flosh, following the desires of body and mind, and so w

were by nature children of wrath, like the rest of mankind. S

That is the way Paul preached the Law to his hearers, He made them
realize their helplessness and that all had sinned anéd come short of the

glory of God.76

He also taught them that it was impossible for them to do
anything about it, as when he wrote fo his Corinthian congregation, "But
the unspiritual man does not receive thé gifts of the Spirit of Ged, for
they are folly Vo him, and he is not ab1§ to understand them because they
are spiritually discarned."77.And to his Ephesian congregation, "... as
the Gentiles do, in the futility of their mind; they are darkened in
their understanding, slienated from the life of God because of the ignor=-
ance that is in them, due to their hardness of heart."78

What was the force and power of the Gospel Paul taught? Wwhat ac-
tually did it do in the lives and hearts of men? Paul was well qualified
to answer this for it had happened in his own life and he had aeen it so
active in the lives of his listeners.

Paul'es conversion is an example of this power. Here was a man hating
the lord, and killing those who professed his name, all of a sudden be-
coming the greatest missionary and the greatest preacher of the New Test~
ament era, That very change demonstrates the influsnce of this power. On
two occasions he gave this experience as the reason for his actions and

attitude, and may we not suppose that he mentioned it even more often

75, Ephesians 2: 1-3. 77. I Corinthians 2: l4.
?6: Rgmana 33 23, 78, Ephesians 4: 18B.
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than recorded by Luke, 79

Paul's concept of this power of Jesus and His Gospel is evidenced
also in his sanctified life. He was & completely changed men. Kow he
was ready to die for His Lord Ieaua.ao He was novw ready to help the
weak, even though it meant personal labors and t011.81 He was noW a de=-
vout men of prayer.82 He was obedient to all God had revealed to him.83
He was full of "purity, kpowledge, forbearance, kindness, the Holy
Spirit, genuine love, truthful speech, and the power of God."84

Paul's trials and temptations also showed the power of the Gospel
in hime, He wes willing to wear chains for the Gospel's sake, finding in
the bonds, the power to declare His message as he should.85 He was
lashed, beaten, stoned, shipwrecked, adrift at sea; on journeys, in
dangers on the sea, in the city, in the wilderness, among false brethren;
in toil and hardship, in hunger and thirst, and especially the daily
pressure of sll the churches weighed heavily upon him.88 vet through all
these persecutions and trials caused by his adherence to the Gospel he
never ceased to preach Christ crucified. How could he have done this
without the very power of God Himself? He answers himself, "I can do all

things in hirm who strengthens me . &7

This power of the Gospel alsc shines in the writings of this great

man of God. In the opening words to the Romans he masterfully tells them

79, Cf. Acts 22; 4-16; 26: 9-18. 84, II Corinthians 6; 6.
80. Acts 21: 13. 85, Ephesians 5: 20.

81, Acts 203 34; Cf. II Thess. 3: 7. 86. .II Corinth.11l: 23 ff,
82, Acts 80; 3l. 87, Philippians 4: 13.

83. Acts 26: 19
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his personsl conception of the Gospel of Jesus Christ as ho knows it.
"I am pot eshamed of the Gospel: it is the power of God for salvation
to everyone who hes faith, to the Jew first and elso to the Greek."E8
Simply but powerfully stated is his conception of the power of the

Gospel he preaches. KLe closes this epistle with the sazme thought, write

ing, "How %0 him who is able to strengthen you according to ny gospel
and the presching of Jesus Christ."8? mo his Ephesian congregation he
writes, "you...huve heard the word of truth, the gospel of your sal-
vation."90 And later he remarks, "And take the helmet of salvation, and
the sword of the Spirit, which is the word of God."9l ind to Timothy he
writes his famous words, which clearly teach hie concept of this Gospel
as being the power of God unto salvation, "...and how from cbildhood you
have been acquainted with the sacred writings which are &ble to instruct
you for salvation through feith in Christ Jesus."gz

To Paul this power of God found in the Jospel unto salvation is a
freeing power. Often he spoaks of 1t as such. He himself has been set
free by it as he exclaims, "...the law of the Spirit of life in Christ
Jesus has set me free fronm fhe law of sin and death."®3 He writes to the
Galatians, “Stand fast in the liberty, wherewith Christ has made us

free,."%4 ynis freedom leads to a "bondage of righteousness,” as we read,

" .eAnd having been set free from sin, [you] have becowe slaves of

rigbteousneaa."gs

g2 Il Timothy 3: 15.
88, Romans 1l: 16; Cf. Titus, 3: 16 93, Romans 8: 2¢
89, Romans 16: 25. g4, Galatiosns 5i 1.
90, “phesians 1l; 13. 95, Romans 6: 18.
91, Ephesisns 6: 17,
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And again, "...he who was free when called is a slave of Chriat."%6
Paul, also often specks of himself as being a slave of Jesus chriat.97
This slavery simply means a new life in Christ, as Paul say,

"Therefore, 1f anyone is in Christ, he is a new creation; the 0ld has
passed away, behold, the new has come."?8 This power of God frees man
from his former self, makes his heart new and ruled by God alone., This
persuaded heart now controls each member of the body, making it en-
tirely new in its action, thoughts and deeds. That is the power of the
Gospel Paul knew and preached,

Paul's concept of this life was also to be found in his congre-
gations. For he recognized the manifestation of this power in the lives
of his hearers, when he wrote them at Corinth, "You yourselves are our
letter of recommendation, written on your hearts, to be known and read
by all men; and you show that you are a letter from Christ delivered by
us, written not with ink but with the-Spirit to the living God, not on
tablets of stone but on tablets of human heartq."99 Their lives and
actions was proof to him, and he felt it should be enough proof to all
men about them, that the Gospel he preached was freeing men unto a new
creation in Christ. He knew he had the right and only Gospel, and he
knew it was powerful, for it was working in the hearts of men,

The dynamic for this power in Paul's message is alone the work of

God through the fact of the redemption of man through Christ Jesus.

98, I Corinthians 7: 22.

97. Gf. Romans 1: 1; 9: 19; Galatiens 1: 10.
98. II Corinthians 5: 17.

99, II Corinthiens 3: 3.
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He writes, "...s0 that no human being might boast in the presence of
God. He 1s the source of your life in Christ Jesus, whom God made our
wisdom, our righteousness and consecration and redemption."loo And
again, "All this [being made a new creation in Christ) is from God, who
through Christ reconciled us to himself and gave us the ministry of
reconciliation; that is, God was in Christ, reconciling the world unto
himself, not counting their trespasses agsinst them..."1°1 And to the
Xphesians he writes these beautiful words, "e...in Christ Jesus you...
have been brought near in the blood of Christ. For he is our peace...
and has broken down the dividing wall of hostility,essthat he mighte..
reconcile us both to God in one body through the cross, thereby bringing
the hostility to an end...for through him we both have access in one
Spirit to the Father."loz And to the Thessalonians he writes, "For God
has not destined us for wrath, but to obtain salvation through our Lord
Jesus Christ, who died for us so that whether we wake or sleep we might
live with him."lo3

For Paul there was only this one power for persuading and changing
the hearts of men to desire and want that rule of God in their hearts
that would make them a new creation. But since Paul realized that man
by himeelf was unable to comprehend those mysteries of God, he pointed

out to his listeners that this power in the Gospel could only become a

reality through the working of the Holy Spirit through the word. He

100. I Corinthians 1: 30.
101. II Corinthians 3: 11, 12.
102. Ephesians 2: 13 ff.

103. I Thessalonians 5: 9.




wrote to his Corinthian congregation, "...none comprehends the
thought of God except the Spirit of God. How we huve not received the
spirlt of the world, but the Spirit which is from God, that we might
understand the gifts bestowed on us by God. again heo writes them,
"Wow the Lord is the Spirit and where the Spirit of the lord is, there
is freedoms ind we all...are being changed into His likeness from one
degree of glory to enother; for this comes from the Lord who is the
Spirit,»i04
Writing to the Romans Paul tells them that through this Holy Spirit
they obtain that rule of God in their hearts that makes them sons and
heirs of God with Christ. %% ind the same idea he writes to the Galatians,
Y"And because you are sons, God has sent the Spirit of his Son into our
hearts, crying, *aibbal Father]! So tvhrough God you are no longer a slave
but & son, and il @ son then an heir."106 In fact this presence of the
Spiritv through the word is made an absolute necessity, when Faul writes,
“"inyone who does not heve the Spirit of Christ does not belong to him."107
Paul's concept of the Gospel of Christ through the Holy Spirit is
the only powerful persuading factor in changing the heart of the hearer
%0 want the rule of God within him. No wonder ho was not asbamed of this
Gospel of Jesus Christ, and wanted to preach it only wherever he went.

He had been chunged by it himself and he wanted all others to realize

104, II Corinthians 3: 17 ff.
105, Romans 8; 16,

106, Qalations 4: 6.

107, Romans 8: %
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this plan of God, as he wrote the Ephesians, "Of this Gospel I was made
a minister according to the gift of God's grace which was given me by
the working of His power. To me this grace was given...to preach to the
Gentiles the unserchable riches of Christ, and to make all men see what
is the plan of the mystery hidden for ages in God who created all

thinga."108

108, Ephesians 3: 7 ff.




IV. CHRIST'S AND ST. PAUL'S CONCEPT OF PREACHING.

We have just learned what the concept of the power of the Gospel
was as found in the teachings of Jesus. Now we would present His con-
cept of conveying that power to the individual. We call this His Con-
cept of Preaching.

What was the essence of Christ's concept of Preaching? Christ
clearly taught that the fact of reconciliation affdctgd by Himself was to
be brought to man not by immediate and direct action of Himself upon. the
hearts of men, but rather that this fact should be spread among men, by
men themselves through the medium of speech. He Himself practiced this
when He was here on earth by being the Master preacher, going about in
Galilee, in Judea, in the cities and the synagoguoa.l On several occasions
~ he sent out groups of men to preach, "He appointed seventy others, and
sent them on ahead of him, two by two, into every town and place where he
himself was about to come."™® He sent out his twelve disciples several
times.® Three times He asked Peter if He loved Him and three times receiv-
ing an affirmative, He told Peter to spread His word.4

Thet this was not a temporary practice is revealed when we read Jesus

told them to "pray the Lord of the harvest %o send out laborers into his

l. Matthew 4: 23; 11: 1; 19: 2; Mark 9: 35,
2. Luke 10: 1 ff.

3, Matthew 10: 7; Mark 16: 15.

4, John 21: 15.




hnrvest."5 And before his ascension he informed them after telling them
to preach to 2ll nations that He himself would always be with them, to

the close of agea.e Christ wanted this alwaye to be the meane of bring-
ing Hie feot of redemption tc men.

Those who preached this fact of the redemption - the power of God -
had a divine mission; and this messege was as effectual as if God Himself
spread it. For they were sent by God Himeelf. Jesus told those he sent
out. "He that hears you hears me, and he who rejects you rejects me, and
he who rajects you rejects him who sent mn."’

This is also the meaning of the great “therefore®™ in the Great Com-
mission.a Because Christ hed been given all power in heaven and earth, he
"therefore™ sent out his disciples with that very same power. They would
be as effectual through the spoken word, as if Cod Himself, who had all
power were speaking to them.

This wias true because of the character of the message they were to
spread, for Christ had informed them just what to announce to the people
thet would listen to them. ;Whnt I tell you in the derk, utter in the
light; and what you hear whispered, proclaim upon the houaetﬂnﬂo"g He was
referring here to the Gospel for he told his diseiples, "preach as you go,
saying, 'The Xingdom of heaven is at hand*,"10 and "presch the Gospel to

the whole creation."l1 And again His great command to His disciples at

5. Iuke 10: 2,

6. Matthew 28; 20.
7. Luke 10: 1€.

8. katthew 28; 19.
8, katthew 10: 27.
1. Matthew 10: 7.
1l. Hark 16: 15,
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his mscension, "Go therefore and make disciples of all nations... teach-
ing them to observe all that I have commanded you."12 Nen were to be as
effectual as God Himself for in their message they conveyed Cod.

But Christ not only taught that men were to be the agents to an-
nounce and spread the fact of the redemption won for them by Himself,
and that their preaching was as effectual as if Cod Himself had spread
it, but He also taught that those words apokad’nnd spreed actually were
the means of conveying to men thet freeirg power of Cod Himself and would
affect them as such. e gave His diseciples a great and miéhty power when
He said to them,"If you forgive the sins of any, they are forgiven; if
you retein the sins of any, they are rataineé."13 Also just before His
ascension he told them "...that repentance and forgiveness of sins s@ould
be preached in his name to all nations...'l‘ In His prayer before his be-
trayal and capture Jesus spoke of the power of their preaching when he
said to Jiis Father, "I do not pray for these only, but also for those who
are to believe in me through their word, that Shey may all be one. "1
And egain His last words to his disciples promised power to their words
when he #aid, "...preach the gospel to the whole creation. He who be-
lieves and is baptized will be saved; but he who does not believe will be
condemned, 16

As pointed out in the last chapter, the power of the words of this

Gospel does not depend on the person delivering them but upon the fact of

12. Matthew 28: 19.
13. John 20: 23.
la. Iuke 24; 47.
15, iatthew 26: 28.
1¢. Mark 16; 15.
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the reconciliation itself. The fact of the suffering ani death and
resurrection of Christ is the power which makes the preaching by men ef=-
fective. Jesus sums 1% up saying, "e..Christ should suffer and on the
third day rise from the dead..." with the results that now "s..re=
pentance and forgiveness of sins should be preached in His name, 17

What was the wmothod of preaching used by Jesus? Ye know that much
of his preaching wus accompanied by miracles. He did not do them for a
show of power, of self-glorificatioﬁ, or to raise within the minds of
those about him false hopes for & temporal Kingdom, simply to force his
kearers to conform to him and believe in him, But he performed miracles,
"that you may know and understand that the Father is in me, and I am in
the Fathnr."la hen He came to raise lazarus fiom the dead, le sald he
had beon permitted to die, "...850 that you may believe."19 He performed
the miracie of foretelling the future,"so that when it does take place,
you may believe."20 He hecaled the paralytic to prove to all conceraed
that lie truly was Cod and could without a doubt forgive sins.2l This use
of miracles was s means of setting Himself up @s the helper who met human
need and to condition the people for his preaching of persuasion proper -
the fact of the redemption.

But most of the people missed the point of His ministry of miracles.
True, they recognized his great powers, yet their hearts had been unaf-

fected, There was no desire for a change for they realized no need.

17. luke 24: 46 ff.
18, John 10: 38.
19, John 11: 1S5,
20, John 14: 29,
21, Matthow 9: 6.




Christ told them in so many words, saying, "Truly, truly, I say to you,
you seei me, not because you saw signs, but because you ate your fill of
the loaves."™@2 ind John reports, "Though he had done so many signs before
them, yet they did not believe in him; it was that the word spoken by the
orophet Isaiéh might be fulfilled: "ILord, who has believed our report,
and to whom has the arm of the Lord been revealed?"23 '

These people did not accept these miracles in their hearts because
they did not realize a need for a change within themselves. And because
of this blindness, Christ's method of preaching to them was one of para-
bles. We are told that at times, Christ always spoke in parables., ¥%e
read, "4ll this Jesus said to the crowds in parables; indeed he said
nothing to them without a parable."24 ind again, "With many such parables
he spoke the word to them, as they were able to hcar it; he did not speak
to them without a parable..."25

And when His disciples bluntly asked Jesus why these people did not
understand His parables, He explained;

To you 1t has been given to know that secrets of the

Kingdom, but to them it has not been given. For to him who

has will more be given, and he will have abundance; but Irom

him who has not, even what he has will be taken away. This

is why I speak to them in parables, because seeing they do

not see, and hearing they do not hear, nor do they under-
stand.35

Why the people could not see, and did not hecar nor understand had

been prophecied by the prophet when he wrote, "For this people's heart

22« John 6; 26.

23, John 12: 37 ff,
24, Matthew 133 34,
25, Mark 4: 33.

26. Matthew 13: 13 ff.




has grown dull, and their ears are heavy of hearing, and their eyes they
have closed, lest they should perceive with their eyes, and hear with
their enrs, and understand with their heart, and turn for me to heal
them."2? And Jeremiah writes, "I will open my mouth in parables, I will
utter what has been hidden since the fourdation of the world."2® From
these words we see that Christ spoke in parables as a warning and punish-
ment to those who rejected him whom they should have recognized and
recdily accepted because of his miraclea, Indeed, there was no arbi-
trary or penalizing force exerted upon his hearers, but many failed to
grasp the true meaning for they refused to accept Him and His teachings,
while others, as we shall see later, through these same parables received
a clear and helpful picture of the truth.

Christ also gave detailed inatructions to his disciples as to the
method of their preaching to these stubborn men. FWhen sending out the
seventy, he instructed thep.

"ihenever you enter a town and they receive you, eat what

is set before you; heal the sick in it and say to them, 'The

Xingdom of God has come near to you.' But whenever you enier a

town and they do not receive you, go into its streets and say,

'Even the dust of your town that clings to our feet we wipe
off against you; nevertheless know this, that the kingdom of

God has come near,'"<9

And in sending out the twelve, our Lord gave these instructions:

«ssg0 rather to the lost sheep of the house of Israel.
And preach as you go, saying, 'The kingdom of heaven is at
hand.' Heal the sick, raise the dead, cleasnse leper, cast
out demons...ind whatever town or village you enter, find out
who is worthy inm it, and stay with him until you depart. 4is

27, Katthew 13; 15.
268, Natthew 13; 30.
29, Luke 10: 8=1l.
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you enter the house, salute it. And if the hcuse is worthy,

let your peace come upon it; but if it is not worthy, let your

peace return to you. And if any one will not receive you or

listen to your words, shake off the dust from your feet as you

leave that house or town.

But to those who realized their need and ceme to him humbly and seek=-
ing help, Christ's method was quite different. What the wise and haughty
could not understand, the simple and humble recognized fully. Jesus said,
"I thank thee, ¥ather, lord of heaven and earth, that thou hast hidden
these things from the wise and understanding and revealed them to babes...
Come unto me, all who labor and are heavy laden, and 1 will give you
rest."51 Jesus implored those realizing their need for help to come,
Notice, he does not ask the church leaders, the self-righteous, those who
seem to have no troubles at all, those who are respected and honored in
their community, but'rather those who have problems, burdens, sins, and
knew 1it, '

To these he also spoke in terms of parebles, but notice the words of
explanation. To Nicodemus' quiry for salvation, Christ answers with the
simple Gospel, "For God so loved the world that he gave his only son,
that whoever believes in him, should not perish, but have everlasting
1ife."32 7o His humble and sincere disciples, we are told concerning the
parables, "...but privately to his own disciples he explained every-
thing.“33 And to humble Mary and Martha, he spoke not only in parables,

but in clear simple languege He said, "I am the resurrection and the life;

he who believes in me, though he die, yet shall he live, and whoever

30. Matthew 10: 6 ff.
3l. Metthew 11: 25. 28,
38. John 3: 16.

33, luke 4: 34.
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lives and bolieves in me shall never dle. %

But to thoase who realized their need, and that Christ was their re-
demption, the very parables, which to the proud were nothing but dark
obscure stories, bacame sources of deep doctrine., Uandoubtedly many
underatood His doctrine of God when He explained it In the story adbout a
fathor and two sons; and how one of them went wrong, and the other was
hari and bitter toward him; and how tho former stupid lad bethought him-
sell, and veniured homo; and of the largs welcome his father gave him;
ard of the correction of hls brother's churlishness toward him.®9 Or
verhaps one day Christ sensed that sdameone iz the little cluster of
listeners hed made a mess of things and had lost heart, felt that ncw it
was toc lete, and no use trying any further. And so He told a little
tale about a women who had lost a coin.>® So each parable wes crawused
full of doctrine; Christ's method of presenting truths to the humble who
undoubtedly understood it, while the self-righteous falled %o realize the
meaninge

Vhot wes the results of Christ's use of preaching as conveying His
freeirng power to the heerts end lives of ipdividuals? By many, perhaps
we can say the mejority, Christ was misunderstood. We find meny examples
in the New Testament where the Jew, Pharisees, ard even his own disciples
d1d not understand Bis plain statements. Iiie told the FPharisees about the
Good Shepherd, but John has to insert, "This figure Jesus used with them

but they did nct understand what he was saying to them. "7 And after many

34, John 11: 25.

35. Luke 15: 11. S ¢ ¢
364 Luke 15; 8 ff.
37« John 10: 6.




explanations of fiis deity, the Jewa still asked, "How long will you keep
us in suspense? If you are the Christ, tell us plainly."38 But perhaps
the most prominent example of misundorstanding was found in those who ac-
companied Him continually end yet did not understand Him correctly. When
foretelling His death we are t0ld of His disciples, "But they 4id not
understand this saying..."%® kven one of His closest disciples misunder-
stood His cause completely, when Christ fortold Peter's threefold de-
ntal,40 ing many other examples of misqnderatanding by all types of
listoners are recorded in Scrlptures.41

Very often we find that His preaching caused discordant opinions
awong those heering Him. ¥#hen Christ called the ruler of the synagogue a
hypoorite and spoke to the crowd, we are told "As He maid this, all his
adversaries were put to sheme; and all the pecple rejoiced at all the
glorious things that were done by him."42 And at the feast at Jeruszlem
we are told that "there was much muttering about him among the people,
While some said, 'He 1s a good man,' others said, 'No, he is leading the
people astray.'"43 And later at the same feast it is reported that after
Christ bad spoken about Himself as the water of life, "When they heard
these words, some of the people said, 'This is really the prophet.*
Others seid, 'This is the Christ.' But some said, 'Is the Ckrist %o come
from Galilee? «es SO there was a division among the poople over him. Some

44
of them wanted to arrest him, but no one laid hands on him."

38. John 10: 24. 4z, luke 13: 17,
39 luke 9: 45; 18: 34, 43, John 7; 13,
40, John 13: 37. 44, John 7: 40-43.

41, Cf. Mark 9: 32; 1ll: 28 ff.
John 4: 3; 63 41; 7: 36;
8: 24; l4: 4; 16: 17,




At other times lils preaching aroused real hatred and actual perse-
cution. After cleaning tho temple of the money changers within the temple
and his address to the people liark states, "and the chief priests and the
scribes heard it and sought a way to destroy him; for they feared him,
because all the multitude was astonished at his tesching."4® His parables
were understood to be ageinst the Pharisees so they scught to arrest Him
but feared the multitude.®® Christ pointed out to the Jews that their
desire to kill Him was because "my word f£inds no place in you."#7 The
Jews admitted that their reason for wsnting to stone Him was not because
he was performing miracles, "but for blasphemy; because you, being a nan,
make yourself God."48 ing again in counecil they said, "If we let him go
on thus, every ons will believe in hime.."4?

80 deep was thelr hatred for Him that we are told,"..ethe Jews had
already agreed that if any one should confess him %o be“chriat, he was %o
be put out of the synégogue.“so Not only did these Jews hate and reject
Him themselves but they would force everyone else to conform to their re-
jection of Him. So was the effect of His preaching on many.

On the other hand often it is recorded that His listeners, although
not complotely changed, were astonish, recsptive, and willing to hear him
again, Ye are told of the people of Capernaum that "when Jesus returned,
the crowd welcomed him, for they were sll waiting for him."®l In the

introduction %o this thesis we discussed the results of the Sermon on the

49. John 11; 48.
45, Mark 11: 18 .
4.8, ﬁrk 12;: 12 A 50. John 9;: 22.
47, John 8: 37 51, Luke 81 40.

48, John 10; 33.




Mount as 1t 1s rocorded, "And wher Jesus finished these sayinge, the
crowds werc astonished at his teaching, for he teaught them as one who had
authority, and not as their scribes."®2 In Galilee, "the Galileans wel-
cored him, heving seen all that he had done in Jerusclem at the feast,n"dd
And even the despised Samaritans wanted to hear more after the woman at
the well with Jesus had told them of Him, Ve read,"So when the Samari-
tans came to him, they asked him to stay with them; end he stayed there
two ﬁaya."54 In this case the results were zs intended; "And many more
believed because of his word, 59

On others, too, the effect was as it was intended - a freeing power -
liverating the individual from his bondage to sin, and bringing him back
to his original state of oneness with God.  Hacchaeus was such an example,
e are told that he "received him joyfully."®® ®e know he had heard sbout
Jeaus and undoubtedly he had heard Him personally. Theé Gospel had worked
upon his heart, so that when Jesus was in his home, he showed the result
of that power in the words, "Behold, lord, the half of my goodes I give to
tke poor; and if I have defrauded any cne of anything, I restore it four-
£old,"97 That this was a genuine result of the Gospel is shown by the
answer of Jesus when he said, ™oday salvation has come to this house,
since he also is a aén of Abrahams T¥or the Son of man came to seek and
to save that which was lost."58 Christ had sought with His power, and the

lost had been saved.

52, Matthew 7: 28 £f. 56, Iuke 19: 6.
53, John 4: 45. 57. Luke 19: 8,
54. John 4: 40. 58, Iuke 191 1‘10-

55, John 4: 4l.
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Nicodemus was alao affected 80 by the preaching of Christ's per-
suasion of freedoms The first time he came to Jesus he said, "Rabbi, we
know that you are a teacher come from God; for no ohe cen do these signs
that you do, unless God is with him."%9 He has been prepared for per-
suaslon proper by the signs of Jesus, and now Christ's discourse on
conversion and salvation brings to his heart the change that was evi-
denced in his life. John reports later that Nicodemus defended Jesus in
the Sanhedrin and was asked, "Are you from Galilee too?"°C ind after
Christ's death he openly professed his belief in Christ when it is re-
ported, "lNicodemus, also, who had at first come to him by night, came
bringing 2 mixture of myrrh and aloes, about a hundred pounds weight."el

His disciples were also won by & change of will and desire through
the preaching of the word, It is true, Jesus used the words, "Come and

see,"%2 and "Follow me,"8% but these were merely used to focus their at-

tention on that which persuaded - Himself, For we see that the men %o

whom these words were addressed immediately went out and said, "We have
found the hfessiah."64 They were convinced within their own minds that
Christ was their Savior, and therefore they followed Him. But what had

really prepared them for this discipleship was the word that had been

preached to them before, both by John the Baptist and Christ Himself,%d
This was the essence, methcd and result of Christ's concept of
preaching as the means of conveying %o men the power of God in the
59. John 3: 2. 83, John 1l: 43; Matthew 9: 9,
60, John 73 5Z. 64, John 1: 41,
6l. John 19: 39. 65. John 1l: 29 ff.; John 1: 47 ff,

62, Jobn 1l: 3%.




Gospel of the redemption, which {8 able to change the innermost will =nd
desire ~ the heart. This slone is the true authority of porsuasior in
preaching.

Paul's concept of preaching as the mesans of conveying the power of
Cod into the hearts and lives of men is demonatrated in his sermons end
writings. To discover this concept we will first ask, whkat mas the es-
sence of his premching?

First of 21l we note that the instilling of faith in the he=rts of
men ccmes through preaching; and only the preachinz of Christ. Faunl
vrites to the Romans; "Faith comes from wkat 1s hoard, ard what is heard
comes by the proaching of Christ,"®8 mo the Corinthians he wrote thut
which to the world was sheer fooliehkness - namely preaching - was God's
way of saving souls.57 Thie also he inplied when he asked the Galatians
the question, "Noes he who supplies the Spirit to you and works miracles
emong you do £o by worke of the law, or by hearing with faithon68

In bringing to faith through preaching, Paul teaches that 1t is the
power of Ood alone that does it. Ile writes to the Corinthiane,"...my
speech and my message ware not in pleusible vords of wisdom, but in
deronetration of the Spirit and power, that your faith might not rest in
the wisdom of men but in the power of 0od.?5? And sgain, "For it is the
God who seid, 'Let light shine out of darkness,' who has shone in our

hearts to give the light of the knowledge of the glory of Goé in the face

66, Romans 10; 17.

&87. I Corinthians 1: 2l.
68, Galatiens 3: S

€9. I Corinthians 2: 4-5.




of Christ. But we have this treasure in earthen veasels, to show that
the transcendent power belongs to God ard not to us.*7?0

And Paul also teaches that man through preaching is a co-worker with
God. He writes his Corinthimns, "hat then 1= Apollos? %hat is Paul?
Servants through who you believed, as the Lord asasipgned to each...For we
are fellow workmen with God."’% Although the power of God 1s the chang-
ing and persuading force, the communication by men is necessary. }e
writes the Lomans:

But how are men to call upon hir in whom they have not

believed? And how are they to believe in him of whom they

have never heard? And how are they %o hear without a

preacher? And how can men preech unless they are sent? As

1t is written, 'How beautiful are the feet of those who

preach good news!' But they have not all heeded the gospel;

for Isaiah says, 'lord who hns helieved what he has heard

from ust'72

Although men are necessary for the communication of this power of
God, yet it is God Himself who inspires, prepares, coanirois and en-
courages the preacher, Faul tells his Colossians, "lim we preach...For
this I toil, striving with all the energy which he mightily inspires
within me."73 And to the Corinthians he writes, "He who has prepared us
for this very thing is God."74 And again, "...the love of Christ controls
us."7% and he makes this statement to his Philippien congregation, *So

if there is any encouragement in Christ, any incentive of love, any par-

tieipation in the Spirit, any affection and sympathy, complete my joy by

being of the same minde.."7?8

7Ce 11 Corinthians 4: 6 ffe 74, II Corinthians 5: S.
7l. I Corinthians 3: 5; 9 75« II Corinthians 5: l4.
72+ Romans 10; 14 ff. 76. Philippians &: 1, 2.

73« Colosslans 1; 28.




The essence of Paul's preaching message was Jesus Christ and Him
only. He writes the Corinthians the famous words, "...,We preach Christ
crucified, a stumbling block to Jews and folly to Gentiles, but to those
who are called, both Jews and Greeks, Christ the power of God and the
wisdom of God."?? And again, "What we preach is not ourselves, but Jesus
Christ as Lord, with ourselves as your servants for Jesus' sake."’S He
realized it had been entrusted to him and was his first obligation as he
wrote the Corinthiane also, "...God...gave us the ministry of reconcili-
ation; that is, God was in Christ,..entrusting to us the message of recon=-
ciliation. So we are ambassadors for Christ, God making his appeal

n?® and "For I delivered to you as of first importance zhut I

through us,
also received, that Christ died for our sins in accordance with the
scriptures, that he was buried, that he was raised on the third day in
accordance with the scripture..."80 So positive was he that this the one
and only Gospel to preach, he wrote to the Galatians, "But even if we, or
an angel from heaven, should preach to you & gospel contrary to that which
we preached to you, let him be accursed. As we have said before, so now
I say again, If any one is preaching to you a gospel contrary to that
which you received, let him be accursed."cl

His preaching material was not from men as he told the Galatiang;
", ..that I might preach him among the Gentiles, I did not confer with

flesh and blood, nor did I go up to Jerusalem to those who were apostles

before me, but I went away into Arabia."82 His purpose was to tell of the

77. I Corinthians 1l: 23. 80. I COrinthiifaelg; e
78, II Corinthians 4: 5. 8l, Galatians 1: o f}
79, II Corinthians 5: 19 ff. 82. Galatians 1: L.




whole plan of salvation. He said to his elders at Ephesus, "...I did not
shrick from declaring to you the whole counsel of God."83 And to the
Colossians he wrote, "...I became a minister according to the divine
office which was given to me for you, to make the word of God fully
known, the myatery hidden for ages and generations but now made manifest
to his saints."s“

Paul's method of preaching is summed up in his advice to his student,
Timothy. He wrote bim, "I charge you...preach the word, be urgent in
season and out of season, convince, rebuke, and exhort, be unfailing in
patience and in teaching...Always be steady, endure suffering, do the
work of an evangsliet, fulfill your ministry."SS

He carried these instructions out in his own ministry. Ve have a
surmary of two of Paul's sermons %o the heathen recorded in the book of
Aets, the one preached at I,,vatra,a6 end the other at Athana.87 However &
fuller outline of his preaching ministry to the heathen is given us in
his first epistle to the Thessalonians. ¥%e find 1n this letter that Paul
did not make much use of the 0ld Testament, although once the prophets
are referred t0.88 0ften however, the 0ld Testament language either
consciously or unconsciously is woven 1n.2° Herein we find 1ittle the-
ology, no arguments, no deep reasoning, and not too much dogma, However
his method of approach and preaching 1is dsscribed., His appe2l and speech

20
was not to please them but only to please 0od who tests man's heart.

B83. Acts 20; 27. 88. I Thesselonians 2; 15.
84, Gglosaians 1: 25ff. 89. I Thessalonians g: 16;
85, II Timothy 4: 1ff 4; 5,6,8; 5; 8,22.
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He never used words of flattery, nor a cloak for groed.91 He made no de-
mands for glory, but rather was gentle as a nurse caring for ohildren.92

He was desirous not only to share the Gospel with them, but also his own
self, because they were very dear to him,93

He labored and toiled for them.°4 He exhorted each one, and en~
couraged them, and charged them to lead a life worthy of God.95 His
method of preaching to them also included sending Timothy to them "to
establish you in your faith and to exhort you, that no one be moved by
these afflictions."?6 For in his preaching to them he had also warned
them of the afflictions that would be theirs.®?

He had taught them how they ought to live and please God.°S He had
become very frank with them concerning their sinful life and solemnly
forewarned them concerning the passions of luat.gg He had charged them to
work, "so that you may command the respect of outsiders, and be dependent
on nobody."loo

This was Paul's method of preaching to the heathen. In the epistle
40 the Gelatians we have an example of his method of preaching to those
already won for Christ, but who were forsaking Him soon after. He is
severe, damning all who are preaching anything opposing his preaching.lol

And for the people themselves he has no praise, but censure when he begins,

"I am astonished that you are so quickly deserting him who called you in

o97. I Thessalonlans 3;: 4.
91, I Thessalonians 2: 5. .
92: I Thessalonians 8i 8, 76 98, I Thessalonians 4; 1 ff,

4; 6.
. ans 23 8. 98, I Thessalonians
32. i gg::::i:ﬁ:ana 2: 9 100. I Thessalonians 4; 12,

95, I Thessalonians 2: 11, 12. 101, Calatians l1l: 8,9.
96, I Thessalonians 3;: 2 ff.
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the grace of Christ and turning to a different goapel."m2 He continues
by castigating them for their many faults, immorality, impurity, li-
centiousness, idolatry, sorcery, enmity, strife, Jealousy, anger, selfish=-
ness, dissension, party spirit, envy, drunkenness, carousing, and the
1ike."103 payl had no mercy on anything of this sort, He wrote, ™0
foolish Galatians! Who has bewitched you...?"1°4 And, "Peace and mercy
be upon all who walk by this rule...Henceforth let no man trouble mﬂ.'los
"I am afraid I have labored over you in vain."0€ He uses no delicate
language in telling those who would continue circumeising that he wishes
they would go so far as to mutilate themselves, 107

Ee appeals to their sense of truth, and not to the whims of men.

He &sks, "Am I now seeking the favor of men, or of God? Or am I trying
t0 please men?"lo8 And later again he asks, "Have I then become your
enemy by telling you the truth?"l09 This was Paul's method of preaching
to those who had fallen from the Gospel he had taught them.

His method %o those who knew the truths he had preached to them,
but who were subject to all sorts of temptations and false ideas was one
of patience, thanks and praise for God's grace to them through his ini-
tial preaching, and warnings $o0 them to continue in it. He writes the
weak Corinthians, "I give thanks to God always for you because of the
grace of God which was given you in Christ Jesus, that in every way you

were enriched in him with all speech and all knowledge.“llo He warns

102, Galatians 1: 8. 107. Galatians 5: 12.
103, Galatians 5: 19-21. 108, Galatians 1l: 10.
104, Galatians 3: l. 100, Galatians 4: 1l6.
105, Galatians 6: 16, 17. 110, .I Corinthians 1l: 4.

106, CGalatians 4: lle.




end admonishes them as his beloved children."lll He even gives them a
choice, "What do you wigh? Shall I come to you with a rod, or with love
in a spirit of gentlenesa?®:l2

In their quarrelings he appeals to them in the name of our iord Jesus
Christ;.ll3 Re refuses at onee to give them deep doctrine, writing, "I
brethren, eould not address you as spiritual men, but as men of the
Tlesh, as babes in Christ. I fed you with milk, not solid food; for you
were not ready for it; and even yet you are not ready, for you are still
of the fleah."ll4 The only dootfina he meations to any extent is the
doctrine of the resurrection in the 15th. chapter. He warns against
boasting, saying, "Your boasting is not goode Do you not know that a
little leaven ferments the whole lump of dough?"n5

His epiatle to these people is filled wlth practical wisdom. He
takes up the problem of the man living with his father's wife.116 In the
following chapter he dlscusses the problem of a Christien going to court
with another.ll7 Temptations to immorallty for both the married and un-
rarried are discussed and given a practical answer.118 The problam of
%he Tood offered to idols ie answered in several chapters.ll?® The
question of custom, concerning the covering of the head during com-
munion, and the use of the Lord's Supper as a memorial, and not a full
course meal.t2? Three chapters are spent discussing spiritual gifts and

their relative velue, including the well known discourse on faith, hope,

11l. I Corinthiesns 4: 4. 116, I Corinthians,. Chapter S.
112, I Corinthians 4: 21, 117 I Corinthians, Chapter 6.
113, I Corinthians 1; 10. 118, I Corinthiasns, Chapter 7.
114, I Corinthians 3: 1, 2. 119. I Corinthians, Chapter 8.

115, I Corinthians 5: 6. 120, 1 Corinthians ll: 2-34.
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121
and love. He closes with words concerning the collection and some

personal remarka.lza

This was Pauls method of preaching to those who were won for Christ,
but still not too strong in him and atill having trouble of the flesh
among themselves. His approach to the Romans, who were a well organized
and strong church, was filled with deep doctrines of the Christian
faith.las We readily see that Paul's method of preaching depended upon
those to whom he spoke, but it always contained the word of God.

Our next question to answer is, what waa the results of Faul's
preaching of the power of the Gospel upon those who heard him?

Some of them refused the power of God in the preaching of Paul. Al-
though some Jews were converted, the majority of them in intioch of
Pisidia did not as Paul said, "It was necessary that the word of God
should be spoken first to you. Since you thrust it from you, and judge
yourselves unworthy of eternal life, behold, we turn to the Gontilea.'134
put they did even more; we read later, "But the Jews incited the devout
women of high standing and the leading men of the city, and stirred up
persecution against Paul and Barnabus, and drove them out of the
district."125 put still they were not satisfied, for we read, that when
Paul was at Lystra, "Jews came there from Antioch and Iconium; and having
persuaded the people, they stoned Faul and dragged him out of the city,

supposing that he was dead."l26 This was continuous throughout his life

as he wrote Timothy, "e..the Gospel for which I am suffering and wearing

12l. I Corinthians, Chapters 12-14. igg- :g:: igf gg.
122, I Corinthians, Chapter 16. 4 e- s 14: 19.
123, Cf. "The Letter of Faul to the homans. 126, acts 14: 19.
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rettera."lz" aAnd later in the same letter, "Now you have observed ny

teaching, xy conduct, my aim in life.., Indeed all who desire to live a
godly life in Christ Jesus will be persecuted, while evil men and im-
postora will go on from bad to worse, deceivers and deceived,"}2€

Some were simply interested but actually indifferent to the preach-
ing of Paul. Governor Felix heard Paul "speak upon faith in Christ
Jesus. 4And as he argued about justice and self-control and future
judgement, Felix was alarmed and said, "Go away for the present; when I
have an opportunity I will summon you.":'-29 Soon after, King Agrippa gave
also a interested but finally indifferent answer when he said, "Paul,
almost thou persuadest me to be a Christian."130 and at the aArecpagus
in Athens we are told of those who heard FPaul's famous speech that they
said, "We will hear you again ebout this.":3l Paul warns Timothy that
this will heppen to him, es well as every preacher, when he gives the
advice, "For the time is coming when people will not endure sound teach-
ing, but having itching ears they will accumulate for themselves teachers
to sult their own likings, and will turn away from listening to the
truth and wander into myths, 132

But also many of them believed when they heard Paul's preaching.
Paul tells his Thessalonian congregation their reaction to his preaching
", .oWhen you received the word of God which you heard from us, you dc-

cepted it not as the word of men but as what it really is, the word of

127. II Timothy 2: 9. 130, acts 26: 28,
128: II Tiuwothy 3: 10,12. 131, Acts 17: 32.
129, Acts 24: 25. 132, II Timdthy 4: 3,4.
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God, which 1s ot work in you believers," 3 It is recorded by luke that
"when the Gentiles heard this [the preaching of Faul), they were glad and
glorified the word of God; end @s many as were ordained to eternal life
believed."1%4 He tells hie Corinthian congregation that all proaching has
this effect, writing, "fhether then it wes I or they, so we preach and eo
you believed."135 His preaching to those et the Areopagus was not all in
vain, for we are told "some men joined hir and believed, among them
Dicnysius the Lreopagite and a woman named Damaris and others with
thein, "136

But Peul's concept of the effactiveness of his preaching did not
rest on the mere fact that people joined his group eand said they be-
lieved, but rather on the change it effeccted in their hearts, which was
brought ocut by their actions. Often he mentions this change in their
lives as the proof of the effectiveness of his preaching. Uis Galatian
congregation was ready to prove their change of heart by plucking out
their eyes =and giving them to him if poasible.137 His Thessalonien
congregation who bel;eved, proved their bélief by becoming examples, as
Paul writes, "and you became imitators of us and of the Lord, for you
received the word in much affliction, with joy inspired by the loly

Spirit; so that you beczme an example to all the believers in Macedonia

133, I Thessslonians 25 13. aAlso Acts 17: 1 ff. "«..they came to
Theasalonict...and Peul went in saying, 'This Jesus, whom I preoclaim %o
you, is the Christ.' 4nd some of them were persuaded, and joined Paul
ané Silas; as did a great many of the devout Greeks and not a few of the

leading women,"
134. Lets 13: 4B8.
135, I Corinthians 15: ll.
136, sects 17: 34.
137. Galatians 4: 15.




end in ichaia...your faith in Ood hss gone forth everywhere, so thet we
need not say anything,"138 paul speaks of the liberality of. the iacedonian
congrogation as evidence of the effect of his preaching cmong them in
these words,
".eetho grace of God which has bheen shown in the churches

of lfacedonia, for in a severe test of affliction, their a-

bundance of joy and their extreme poverty have overflowed in a

wealth of liberality on their part. For they gave...beyond

their means, of tholr own free will, begzing us earnestly for

the favor of taking part in the relief of the sainta - first

hey gave themselves to the Lord and to us by the will of

God."139
He sets them up as an example for his Corinthian congregation telling
them, "Now as you excel in everything - in faith, in utterance, in
knowledge, in all earnestness, and in your love for us - see that you
excel in this gracious work also0."140 He expected those who heard him to
express their belief in acts.

This was the essence, method and results of Paul's preaching. Kot
unlike Christ was he in preaching the truth and only the truth, dividing
correctly the lLaw and Gospel, and getting the same resulte - persecution,

indifference, and that which he really wanted, the tu{ning of the in-

dividual to belief in Christ as his Savior, and a life that proved it.

138, I Theesalonians l: £-8e
129, II Corinthians 8: 1-5.
140, II Corinthians 8: 7.
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V. CHRIST'S AND ST. PAUL'S CONCEPT OF THE SPEAKER AS THRE
INSTRUMENT GCONVEYING THE POWER OF GOD TO MAN.

Our last chapter deals with the speaker himself. Just what kind of
man does Christ and St. Faul describe to us as those who are best suited
to be the ambassadors of the power of God? What are to be their charac-
teristics, their attitudes, their personalities, their outlock on life
and humanity, their concern for people and their personal habits?

Christ gives us an example of what is expected of a preacher of the
word in his own life. For-the very preparation for his ministry of
three years gives us an idea of the ideal. We are told that when Jesus

and His family returned from Egypt that "the child grew and became

1

strong, filled with wisdom; and the favor of God was upon him,"" He

studied and had an understanding that startled even the most learned,
for we are told, "they found him in the temple, sitting among the
teachers, listening to them &nd asking them questions; and all who heard
him were amazed at his understanding and his answers."? Yet we are quite
certein that he did not study in any famous rabbinical schools of the
time, at least the people knew nothing of it, since we are told, "The
Jews marveled at it, saying, 'How is it that this man has learning (or:

3
this man knows his letters), when he has never studied?'"® He had

ls luke 2: 40.
2. Iuke 2: 46, 47
Se John 7: 15.




74

undoubtedly prepared himself in languages as we know he quotes the 0ld
Testament, which was in the original Hebrew; He knew hias own tongue,
Aramaic, a dialect of the Hebrow; and his native tongus, which he un-
doubtedly learned from his mother's knee; and finally he knew Greek, the
vernacular of the civilized world,

The life of Frayer that Christ lived showed what he expected of the
teacher of His word. Ve are told that immediately after he was baptized
Ye began his ministry with a prayer of praparation." He prapared with
prayer for impending conflicts with the leaders conceraning his popular
acclaim He received after His miracles.® He prayed before He chose His
twelve disaiples, for indeed much depended upon His choice for the Cospel
they were to _nroelaim.° Jasus prayed just before his first announcement
of His death to His disciples.’

The praying Jesus became the trensfigured Jesus. Luke reports that
our Lord "went up on the mountain to pray. And as he was praying, the
appearance of his countenance was altered, and his raiment became daz-
zling white."8

The diseiples of Jesus observed Him in His devotions and took his
example. "He was praying in a certain place, and when he ceased, one of

his disciples said to him, 'Lord, teach us to pray, as Jokn taught his

10

disciples."g This roquest was answered with the masterful Lord's Prayer.

He even gave them the example of rising early "in the moraing, & great

4, Luke 3: 3l. 8, Iuke 9: 28 rf.

8. Iuke 5: 16-26. 9. luke 1ll: 2:4
8. Luke 6: 12. 10. Luke 1l1l: .
7. Luke 2: 18-27. Cf. Natthew 6: 9-13.
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while before day,..+t0 A lonely place” and pmying.n

Christ also gave prayefs of Thanksgiving, reminding His follozers
ever to be thankful. A% the rising of lazurus, he prayed, "Father, I
thank thee that thon hast heard me. I knew that thou hearcst re always,
but I have said this on account of the people standing by, that they may
believe that thou didst send me,"12 He was thankful for the answered
former petitions, At another time He thanked His Father that he had re-
vealed the truth to men of humillty.ls

He taught His disciples to pray for others, Jesus prayed that
Petor's falth might not fail him in his hour of trial and a:lrting.l“'
Also the preat intercessory prayer was for all the disciples of all
ages.m Even on the cross he remembered ot:lmrs.16 Ho taught His dis-
ciples how to pray in time of need by Hia own example. He prayed for
his coming auffering.” Similarly was His thrice repeated Gethsemene
prayer, "PFather, if thou be willing, remove this cup from mej neverthe-~
leas not my will, but thine, be done.“18 And finally in His greatest
need on the cross he prayed.19

These are the words he spoke to His disciples concerning their life
of prayer:

Ask and it will be given you; seek, and you will find;
knock, and it will be opened to you. For every one who
asks receives, and he who seeks finds, and to him who knocks

it will be opened. Or what man of you, if his son asks him
for a loaf, will give him @ stone? Or if ho asks for a fish,

11. Mark 1: 3S5. 16, Luke 23: 34.

12, John 11: 4l | 17, Joha L: 8
13, Matthew 11l: 25, 206, 18, Luke : ° .
14, Luke 22: 32. 19, Matthew 27: 46. ff.

15, John 17: 9 ff.



76

will give him a serpent? If you then, who are evil, know how
to give good gifts to your children, how much will your
e s S Y R o e
to them; for this {: the law ::dm::e'::g;:a::.gg R
Christ also gave many other instructions to his disciples concern-
ing their attitude as preachers of His word. He sent out the twelve with
these words, "lo, I send you out as sheep in the midst of wolves; 80 be
wise as sorpents and innocent as doves."?l Such should be their atti-
tude and method of approach. [e also taught them if they were to be
truly great they must be servants, as He had given an example, in these
words, "...but whoever would be greatest among you must be your servant,
and whoever would be first among you must be your slave; even as the Son
of man came not to be served but to serve, and to give his life ss a
ranson for m&ny."az Again He told them to be like Himself, saying, ™A
disciple is not above his teacher, nor a servant above his master; it is
enough for the disciple to be like his teacher, and the servant like his
master.®22 ind to his disciples who were worrying about who would be the
greatest in the Kingdom, He told this lesson of humility, "Whoever
humbles himself like this child, he is the greatest in the kingdom of
heeven. "%

Jesus taught those who would be his disciples that they must be self=-
saerificing, To several asking to be permitted to follow him he

ansvered, "Foxes have holes, and birds of the air have nests; but the

20. datthew 7: 7-12.

21. Matthew 10: 16.

22, Matthew 20; 26-28. Of. Luke 22: 28,
23, Matthew 10; 24, 25.

24. latthew 18; 4.




Son of mun has no vhore to lay his head."25 ind %0 one who would first
bury his dead father, He suld, "leave the desd to bury the dead; but as
for you, go and proclaim the kingdom of God."<® ind to & third who
would flrst say farewell to bis relatives at home, he said, "Ro one who
puts hie hand to the plow and looks back is fit for the kingdom of
God."27 Only those who loved Him more than anything in the world were
worthy to be teschers of iis. ™He who loves father or mother more than
we is not worthy of me; and he who loves son or daughter more than me
is not worthy of ma."?‘e

They hal ons thing to preach, "The kingdom of God 1s at hand, <%
and "Go into the whole world and presch the gospel to the whole cre-
ation.""? To Peter his words wore, "Feed my lamba,™ aand "Tend ny
ahaep.'sl

"he men who wore to spread this message had to be brave and strong
men of Srust and faith. Jesus often warned them of the persecution and
trials they would encounter. aarly in His minlstry in the Sermon on
the Mount e warned them, "Blessed are you when men revile ycu and
persecute you sad utter all kinds of evil against you Talsely on my ac=
couns. Fejoice and be glad, for your reward is great in heaven, for so

men persecuted the prophets who were before .vmr.."a'2 And when He com-

missloas ¥hels, he waras,
wZewore of men; for they will deliver you up to councils,
and flog you in their synagogues, and you will be dragged

20, latthew 10: 7e
30, Mark 16: 15.

31. John 21: 186 {f.
32. Natthew 5: 11,12.

25. Tuke 9: 59
26, Iuke 29; 60.
27. Iuke 9: o2.
28, Matthew 10: 9%
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before goveraors and kings for my sake, %o bear testimony
before them and the Gentiles...Brother will deliver up

brother to death, and the father his child, and children

will rise against parents and have them put to death; and

you will be hated by all for my name's sake."33
Lpd John reports, "Rewmember the word that I said to you, 'A servant is
not greater than his master! If they persecuted me, they will persecnte
you; if they kept my wiord, they will keep yours alao."a’4

In the face of all this promised persecution, howevsr, they were to
be men of calmn;%'ﬂ' and courage. Jesus told his messengers, "Do not fear
those who Kill fha body but cannot kill the soul; rather fear him who
can destroy both soul and body in hell."u They were to remembor the
Lord's words and that would keep them from falling away. Jesus tells
them so, "I have said all this to you to keep you from falling away,.
They will put you out of the synagogues; indeed, the hour is coming when
whoever kills you will think he is offering .service to God..e.But I have
said these things to you, that when their hour comes you may remember
that 1 told you of them."“

The type of men chosen by our Lord for discipleship with Him here
on earth gives us an idea of the ideal speaksr. Speaking to ihem h.e
says, "You did not choose fme. but I chose you and appointed you that you
should bear fruit, and that your fruit should abide.'37 The speaker of

the power of God is chosen by Him; the preacher does not choose Jesus

and the fruit thereof, Those whom he chose while here on earth were of

33. Matthew 10: 18-22.

34, John 15: 20,
35, latthew 10: 28. Cf. Matthowe
36, John 16: l-4,

37. John 15: l6.
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lowly station as far as the world s concerneds  Four of them, Simon
Petor, Andrew, James and John, vere all fishermen.o° iatthew was a hated
and despised tax-colleetor,o? Saul, His last appointed disciple, was a
tentmakor,40 They were not the rich haughty, self-righteous type, but
men of humility, faith, obedience and trust.

Paul's concept of the messenger of the Power of God to men was simi-
lar to that of the lmster's. We find this concept in the preparation God
gave for his future life as His messenger, in His own personal life, and
in the instructions He gave to hia student preachars.

Paul's prsparation for this great task began already in his mother's
womb, Ho tells his Galatian congrogations ao, writing to them, "...He
who had set me apart before 1 was born, in order that I wight preach him
among the Centiles,4l

In his letter to the Philippians he tella them of his preparation
for apostleship as a Jow, IHs had been well prepared as a Jew, “"gircum=-
cised on the eighth day, of the people of larael, of the tribe of Benja-
win, & Hebrew born of Ilebrews; as to the law a FPharisee, as to zeal a
persecutor of the church, as to righteousness under the law blameless."42
No one could find fault with Saul's reputation as a youth and young man.
He told Xing Agrippa, "My manner of life from my youth, spent from the

beginning among ay own nation and at Jerusalem, is known by all the Jews,

They have known for a long time, if they are willing to testify that

38. Mark l: 17-20.

39, Eatthew 9: 9.

40, Acts 18: Je

é4l., Galatians 1: 15 ff.
42, Philippians 3: 8, 6.




according to the strictest party of our religion I have lived as a Phari-
see."43

Paul tells of his early youth and schocling in his defense before
the people of Jerusalem, "I ama Jew, born at Tarsus in Cilicia, but
brought up in the oity (Jerusalem] at the fest of Gamaliel, educated ac~
cording to the strict menner of the law of our fathers, being zealous
for God as you all are this dey."“ Paul had been sincere, faithful and
true to what he thought was right, The fact that which he believed was
wrong does not detract from the fact of his loyal snd sincere character.

Such was the case of his early life just before his conversion. He
thought he was doing the will of God., He tells Agrippa, “I myself was
convinced that I ought to do many things in opposing the name of Jesus of
Nazereth. 4nd I did so in Jerusalem."45 is far as he was concerned he
was keeping the law.

Although Paul was blind to the real meaning contained therein until
Jesus Himself called him as His own ambassador, Paul had prepared him-
gself for his latter life of ministry by diligently studying the 0ld
Testament. There was only one book in the synagogue school both at
Tarsus and Jerusalem and that was the Jewish Bible. The following facts
make us realize that Paul had studied his 01d Testament diligently and

thereby had prepared himself for his missionary life:

All of his own teaching is buttreseed with proof passages
from the Sacred Booke He gquotes from one hundred and forty-
one different chapters and over two hundred single veraes.

43, Acts 26: 4, 5.
44. dcts 22; 3.
45, Acts 26: 9.




The Jevwish Bible had the three divisions - the Law, the
Prophets, and the Writinga. Paul quotes from all of these di=-
vislons. He quotes from each of the five books of the law, In
the second division he quotes from First and Second Samuel,
First Kings, Isalah, Jeremieh, and ¥alachi, In the third 4i-
vision he quotes from Fsalms, Proverbs, and Job, Among these
his fevorites would seem to be the book of Psalms and the
book of Isalah. ¥From the former he quotes thirty-three dif-

ferent pealmws, and from the latter twenty-nine chapters. Ke
evidently knows all his Bible, and he is 80 saturated with
scripfure theti he scarely can write a page without directly
or indirectly borrowing from it.46

His ministry also characterizes the concept of the ideal preacher.

Of most importance in the ministry of Paul was the fact that he had

been cnlled and placed in that office by God Himself. He tells the

Cod's grace which was given me by the working of his po‘er.""7 To Timo=-

thy he says, "I thank him who has given me strength for this, Christ

Jesus our lord, because he judged me faithful by appointing me to his

Ephesians, "Of this Gospel I was made minister according to the gift of 1
|

381“7106."48 And again to Timothy, "For this gospel I was appointed a

preacher and apostle and 1:em¢:!mr..."“9 To the Galatians he writes, "Paul,

and apostle = not from men nor through man, but through Jesus Christ and

God the Father, who raised him from the dead."%0 To the Corinthians he

writes, "Therefore, being engaged in this service by the mercy of

God..."s'l And finally also to the Homans, »paul, & servant of Jesus Christ,

called to be an apostle, set apart for the gospel of God which he pro-

mised beforehand through his prophets in the holy scriptur

Qe n52 Paul

wanted each of his congregation to know and remember that the messenger

46.
47,
48,
49,

«29,
Dede HB:IOB. EEQL_QM' P 2m. Galatians 1: 1.

Ephesians 3: 7+ Bl. II Corinthians 4: l.
52, Romanse 1l: l.

I Timothy 1l: 18.
1I Timothy 1l: 1lle




of God is sent by God.

From Paul's ministry the speeker of God's power can find that there
is a time for humility and a time for self-assertion. The very name
"Paul® signifies humility, meahing "the little one." 4And did not he show
it? He sald, "I am the least of the apostles, that am not meet to be
called an apostle."3 He said, "I am the chief of sinners."B4 He said,

"I am less than the least of all the saints."®® He said, "Who is weak,
and I am not weak? Who is made to fall, and I am not indignant?'5°

And yet he was self assertive enought he set himself up as an ex-
ample to be followed. He wrote, "Brethren, join in imitating me, and
mark those who live as you have an example in us,"97 And again to the
Philippians, "What you have learned and received and heard and seen in me,
do.“58 To the Corinthians he writes of his position among the apostles,
"For I am not at all inferior to these superlative apostles, even though
I am nothing."5® And again, "I worked barder them any of them."®0

Though because of attack, Paul had to assert himself thus, he never=-
theless gave all glory and credit to Gods "By the grace of God I am

what I am,"®! and ®It is no longer I who live, but Christ who lives in

me; and the life I now live in the flesh I live by faith in the Son of

God, who loved me and gave Himself for me."62

Paul's personal ministry gave the example of the courage and

patience to be found in the speaker. Courageously he said, "I am nol

53 thians 15: 9 58, Philippians 4: 9.
e n i 59. II Corinthians 12: 1l1.

54, : hy 1: 15
I Timothy 1 . 60. I Corinthians 15: 9.

55, Ephesians 3: 8.
560 Ig Corinthians 11l: 29. 61, I Corinthians 15; 10.
Galatians 2: 20.

57. Philippians 3: 17, 62,
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ashamed of the gospel,"®3 And he proved 1t by standing before crowned
monerchs, by moeting the philosophers of Athens, by facing the mobs of
Jeruealem, Ephesus, and Philippi.“ Imrediately after his canversion he
went into the synagogues and preached Christ.®S ind on his way to nhostile
Jeruselem for the last time, we ere told he said, "I am ready not only to
be impriscned but even to die at Jerusalem for the name of the lord
Jeeus."®% ind after being stoned at Lystra, and dregged out of the city
and left for dead, instead of arising and running away, “"he rose up and
entered the city;"67 And later again he returned to the same citye.

But through all these trials and troubles Psul was patient. ZEven
though he knew this would be his lot as told him by God through sna-
niae,ee he endures it all and at the end of his life he could write, "1
have fought the good fight, I have finished the race, I heve kept the
faith, %9

For Paul "to live was Christ."70 Those words characterize his
consecration and devotion. Those words tells us why he could aspply to
himself the words of the forty fourth Psalm, "For thy sake we are being
killed all the day long; we are regarded ss sheep to be slaughtered.“vl

Paul as an ideal minister of the word, wee also charterized as a
man of prayer, as w2s our Savior. Often he mentions his praying, 2s to
the Ephesians he ssys, "I do not cesse to give thanks for you, remsmber-

ing you in my prayers."?2 Of the Thessalonians he says, “We give thanks

Te
63. Romans l: 16, 68, II Timothy 4:

84. Cf. Acta 24; 3; 86; 2; Aots 17; 18ff, 69, Acts 9: 16.

Acts 19: 30ff., Acts 161 22. ;(1). i:;;gp;:n;efz 2l.
6B, 4cts 9: 20, .

1: 16.
66, aActa 21: 13 72 Ephesians
67. Acts 14; 20 ff.




to God alvays for you all, constantly mentioning you in our prayers...n?3
To Philemon he writes, "I thank My God always when I remember you in my
prayers..."’* So wrote he to the coloma'ﬁa. the Corinthians, the Phi-
lippians, and the Romans.’® The praying Paul became the preaching Paul.

Paul's concept of the conveyor of the power of God to men through
preaching is also found in his instructions to his students, whom he was
tutoring to become as he was. We find v_arious sections of some letters
devoted to the qualifications and characteristics of good preachers. In
his first letter to his pupil Timothy he gives this instruction:

If anyone aspires to the office of bishop, he desires a
noble task., Now a bishop must be above reproach, married
only once, temperate, sensible, dignified, hospitable, an
apt teacher, no drunkard, not violent but gentle, not
quarrelsome, and no lover of money, He must manage his own
household well, keeping his children submissive and:re-
spectful in every way; for if a man does not know how to
manage his own household, how can he care for God's church?
He must not be a recent convert, or he may be puffed up
with conceit and fall into the cqndemnation of the devil;
moreover he must be well thought of by outsidera, or he may
fall into reproach and the snare of the devil.

And in this same letter he speaks to Timothy again, telling him of

some of the qualities he should foster and maintain;

But as for you man of God, shun all this; aim at right-
eousness, godliness, faith, love, steadfasiness, gentleness.

Fight the good fight of the faith; take hold of the eternal
life to which you were called when you made the good Bon-
fession in the presence of many witnesseSes.l charge you to
keep the commandment unstained and free from reproach...is
for the rich in this world, charge them not to be haughty,
nor to set their hopes on uncertain riches but on Gode.e O
Timothy, guard what has been entrusted to you. Avoid the

73. I Thessalonians 1l: 2. ' ‘ -
N

74. Philemon 4. ;
75. Cf. Colossians l; 39: I Corinthians 14:15: Philemons 1: 9;
Romans 1:; 9,

76 I Timothy 3: 2=7.



godless chetter, and contradictions of what is falsely called

knowledge, for by grofessing it some have missed the mark as
regerds the faith,’?

In his second letter to Timothy he again gives some perscnal advice

and adds instructions concerning others who also may become ministers.

He writes:

You then, my son, be strong in the grace that is in
Christ Jesus, and what you have heard from me before many
witnesses entrust to faithful men who will be able to teach
others also, Take your share of suffering as & good soldier
of Christ Jesus. No soldier on service gets entangled in
civilian pursuits, since his aim is to satisfy the one who
enlisted him. An athlete is not crowned unless he competes
according to the rules, It 1is the hard-working farmer who
ought to have the first share of the crops. Think over
what I say, for the Lord will grant you understanding in
everything. 78

And in the same chapter he gives Timothy these solemn words: ™"Do
your best to present yourself to God as one approved, a workman who has
no need to be ashamed, rightly handling the word of truth. Avoid such
godless chatter for it will lead people into more and more ungodliness,
and their talk will eat its way like gangrene."" A few chaptera later,

he addresses this charge to him:

I charge you in the presence of God and of Christ
Jesus who is to judge the living and the dead, and by his
appearing and his kingdom: preach the word, be urgent in
season and out of season, convince, rebuke, and exhort,
be unfailing in patience and in teaching. For the time is
coming when people will not endure sound teaching, but
baving itching ears they will accumulate for themselves
teachers to suit their own likings, and will turn away
from listening to the truth and wander into myths. kAatt::
you, always be steady, endure suffering, do the work o

evangelist, fulfill your ministry.S0

77. 1 Timothy 6; 11-2l.
78, II Timothy 2: 1=7.
79, II Timothy 2: 15-17.
80. II Timothy 4: 1-5.




Writing to Titus, Peul gives another general 1list of instructions,

end some qualities the minister of God should have:

seclien ¥ho are blameless, married only once, whose
children are believers and not open to the charge of being
profligate or insubordinate. For a bishop, as God's
steward, must be blameless; he must not be arrogant or
quick-tempered of a drunkard or violent or greedy for gain,
but hospiteble, lover of goodness, master of himself up-
right, holy, and self-controlled; he must hold firm to the
sure word &8 taught, so that he may be able to give in-
struction 1n sound doctrine ani also to confute those who
contradict it. TFor there are many insubordinste men,
empty talkers and deceivers...rohuke them sharply, that
they may be sound in the falth, instead of giving heed %o
Jewish mytha or to commands of men who reject the truths...
But as for you, teach what befits sound dooctrine.S:

Intersporsed among these general instruction passages Paul makes
brief statements as to the type of man that is needed to spread the
power of (od here on earth, He commands patience and gentlenmess. "And
the Lord's servant. must not be quarrelsome but kindly to everyone, an
apt teacher, forbearing, correcting his opponents with gentleneu."aa
Of the spenker he demands purity and other qualities, writing, "Command
these things. 1et no one despise your youth, but set the believers an
example in speech and oconduct,in love, in t'aith,ix‘r~pur1.1'.y‘."e3 and "Do
not be hasty in the laying on of hands, nor participate in another man's
sins; keep yourself pure.'“

The messengers of God's power are to read and study their Bibles,

as Paul tells Timothy, "But as for you, continue in what you have learned

learned it an how

and have firmly believed, knowing from whom you have

81, Titus 1: 6; 2: l.
82, II Timothy 2: 24.
83. I Timcthy 4: 12.
84, I Timothy 5: 22




from childhodud you have been acquainted with the sacred writings which
are able to instruet you for -‘:ia].mt'.ion..‘.“85

¥aul telis Titus he is to be an example to those people he ministers
and to those outside the church: *"Show yourself in all respects & model
of good deeds, and in your teaching show {ntegrity, gravity, and aound
speech that cannot be censured, so that as opponent may be put to shame,
having nothing evil to say of us."ee

In several places Paul tells both pastor and congregations that the
pastor is %o devote his full time to the work of preaching and they are
to support him Iwit‘n their earnings. He tells the Galatians, "let hi=x
who is taught the word shara' all good things with him who teaches, *87
And to the Corinthians he says, ®Do we not have the right to cur food
and dArink? ...7ho serves as a soldler at his own expense? Who plants a
vineyard witnout eating any of its fruit? Who tends a flock withou?d
getting soms of the milk?7S0 The answer is quite evident. and he says

to the minister, "Let She elders who rule well bo coneidarad worthy of

double honor, especially those who labor in preaching and teaching; for
le an ox when it is troeading oul

!ﬂeg

the seripture says *You shall not muzz

the grain,' snd, 'The laborer deserves his wages.

Paul's concept of the teacher of Gedts power sas a man of courage,

unafraid to neet certain persecution. They were to be faithful no maiter

of the consequences. "It 1s required of stewards that they be found

85, II Timothy 3: 14; 15.
86, Titus 2: 7, 8.
87, Galatians 6; Ge
88, I Corinthians 9: 4-7
89, I Timothy 5: 17, 18




srustworthy. 70 Ie tells his pupll 4o "Fight the good fight of faith."9L
Also he wrobe, "...take your share of suffering for the gospel,"92 and,
“Pake your ehare of suffering as a good soldier of Christ Jesus,"9°

That was the concept Paul had of the preacher ani %eacher of the
word of God %o wmen, to free them from sin and reke them free unto God,
through the Holy Spirit., His concept began in the womb, developed in his
youth, Decawme manifest in iis life, and was given to others in his in-

structions to kis followers.

90, I Corinthians 4: 2.
2l. I Timothy 6; 12.
82, II Timothy 1: Be
93, II Timothy 2: 3e




CONCLUSION

The Concept of Authority in the Persuasion of Christ and St. Paul
presented in the foregoing pages can and must be the eccncept today.
This authority of persuasion manifested in every true Gospel preacher in
the world of all times, It is true, the world will question and deny is,
as they did in the oase of Paul Himself.

Dr. Hayes mentions four objections the people of Psul's day had
againet him. They are;

(1) They said that he was a nobody. Paul calls himself
"a child untimely born...the least of the apostles, that am
not mee% to be called an apostle." His enemies took him at
his word., They repeated it as literal truth. ¥ho was he
anyway? Where had he come from? Who had given him any au-
thority to preasch? He was an upstart, self-appointed to
this work,

(2) "He never had seen Christ in the flesh. He never
had been a diseiple of Jesus. Jesus had appointed twelve
apostles while he was here upon the earth and Paul bhad not
been among them. Where, then, did he get his authority?
Kot from Jesus."

(3) "He had no commendatory letters from the mother
church at Jerusalem of from any member of the apostolic
college there. Where, then, did he get authority, 1f not
from Jesue and not from the spostles, who were the aythori-
ties in the church? He had no credentials of any kind. No

one had given him any letters of introduction or of com-
ed him in

BEBAA} Ber 1RaCHUERRNYS pebads i iRER%MaB Bl tHaT BV bver

had been ordained?" %hat followed from all of these facta.
(4) "Paul was no true apostle. He held no commission
from the constituted apostolate, Their standing was an
unquestioned and unquestionable one, They were out-and-out
allimzs‘l:les1 Paul could not boast of any such position as

theirs,"

le Dedie Hayes, 220 9_1.!." Pe 338!859'




Like charges can and are hurled today against those who are to have
and use their God-given authority in their persussion. But like Paul
they must answer these charges. Paul said, "I think that I em not in the
least inferior to these superlative apoatlae."z And perhaps they did see
Jesus in the flesh, but He is risen and has ascended to His heavenly
throne, "From now on therefore, we regard no one from the human point of
view; even though we once regarded Christ from a human point of view, we
regard him thus no longar."5 ¥We are all on the same plane now. It does
not follow that because I was not one of the original twelve, I was not
commissioned by Christ Himself, for I "am an apostle - not from men nor
through man, but through Jesus Christ and God the Father, who raised Him
from the dead."® He had been called by the risen Christ. The Lord gave
him his authority.®

Paul continues answering the charges of those who question his au-
thority by telling them "it is not the man who commends himself that is
accepted, but the man whom the Lord commends."® No, he had no letters of
commendation from others, for "You yourselves are our letter of recom-

mendation, written on your hearts, to be known and read by all men; and

you show that you are a letter from Christ delivered by us, written not

with ink but with the Spirit of the living God, not on teblets of atone

the proof that

but on tablets of human hearts."” They themselves were

¢ II Corinthians 11: Be
3. II Corinthians 5: 16
4, Galatians 1: le

S« II Corinthians 10: €.
6. II Corinthians 10: 18.
9« II Corinthians 3: 1-3s .
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his authority was of God, If anyone ssked for his eredentials, he
needed only %o point to his Corinthian converts, and his many others.
Another question often raised by modern critics is, "Does a Gospel

preacher do violence to the Scriptural doctrine of conversion as the

power of God, by exerting the suthority of exhorting his unconverted

listeners to repentance and faith? "fThe answer is, No, he does not,"
He can believe with all his heart that his unconverted listener is
'dead in trespasses and sins' and atill issue the call to spiritual
life - not indeed because his listener has the power to answer his call,
but because his call has the power to generate faith in the heart of
his listener,"®

Ooncerning the evangelical impeoratives of the Lutheran evengelist,
Mre Gockel has this to say:

The older dogmaticians termed this call to faith the evan-
gelicel imperative. Thus, when St. Paul commanded the jailer
-at Philippi; "Believe on the Lord Jesus Christ, and thou shalt
be saved," he was indeed preaching the Gospel and not the law.
It is true, he was asking the jailer to do something which, as
far as his natural powers were concerned, he was utterly un-
able to do} but the invitation itself, being a part of God's
gracious Gospel revelation, carried with it the power to do
the thing commanded. As Dr. John Theodore Lueller puts it in
his Christian Dogmatics, this evangelical imperatiye of the
Apostle "preached faith into the heart of the jailer."

The Iutheran evangelist will, of course, be on his guard
lest he preach as though faith were a condition of salvation,
The conversion of the sinner is not conditioned upon kis
willingness to believe. The fact is, he is not willing to be-
lieve until after he is converted. Our evangelistic appeal
dare never be; ™If you will do this for Ged, then God will do
$hat for you." Our appeal must be; "God has done everything
for you! Accept His full and free salvation."

8. Rev. H.W. Gockel, "Is There & Lutheran Evangelism?" Today,
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That is the answer we must give to those who would question our au-
thority. Paul adds his own authority to our own and tells the congre-
gations to “honor such men,"l0 and he urges them "to be subject to such
men and YO every fellow worker and laborer.*:: To the Thessalonians he
wrote, "But we beseech you brethren, to respect those who labor among
you and are over you in the Lord, and admonish you, and to esteem them
very highly in love because of their work."l2 ind he tells Timothy to
let no one despise hia youth,13

Viith Paul's and our own authority then in cur persuasion, we havs
the concept that Christ Himeelf used and taught. Our preaching then
will persuade not with a force of penalty but it will persuade with the
power of (od Himself working upon the bheart of the individual to bring
about a true conversion of the will and desire, and not only upon the

outward actions and life.

10, Philippians 2: 29.
1l. I Corinthians 16; 16
12. I Thessalonians 5: 1l2.
13, I Ticothy 4: 12,
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