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CHAPTER I
INTRODUCTION

Shalom 1s one of the most frequently used words in the
0ld Testament Scripture. Accordihg to Young's Analyticeal

Concordance of the Bible the form of the noun, verb, and

adjective appear approximately L75 times in the 01ld Testa=-
ment. This tabulation does not include its use 1n many
proper names such as Jerusalem, Solomon, Absalom, etc.

It 1s a word wlth many meaninge. A glance at a He=-
brew lexicon will reveal that the holy writers have em-
ployed shalom to express a great variety of ideas and con-
cepts, Thls becomes evident also from a study of the mod-
ern translations. The Revised Standard Version uses twenty-
.eight different English words or phrases tc express the
exact meanlng of shalom in various contexts, and the Smith-
Goodspeed translation employs forty-one.l

The importance of this versatile word can be seen from
the fact that it designates the master blessing in life. It
represents the sum of &1l that 1s wholesome and worthwhlle
in 1life. Shelom 1s a comprehensive word, covering the mani-
fold relations of deily life and expressing the i1deal state
of 1ife in Israel.2 Dr. James Hastings describes it thus:

lgee Appendlx, Tables I, II, and III.

2"Peace " A Theological Word Book of the Bibls, edited by
Alen Richardaon (New York: The Maomillan Co., 1951), p. 165.
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You cannot look into the Bible, either inte the 0ld
Testament or into the NWew, without discovering thet
peace 1ls, so to apeak, the master blessing, the grand
lasue both of the Law and of the CGospel to mankind.
It 1s the climex of the Jewish benediction, &s if in
those rich old times of Leviticel coetliness and
beauty there was no higher blessedness than that
"The Lord bless thee and keep thee: ' the Lord make His
face shine upon thee and be gracious unto thee: the
Lord 1ift up His countenance upon thee and give thee
peace." It is presented in' glowing prophecy as the
crowning result of the Messiah's reign: "Of the ine-
creoase of His government and peace there shall be no
end." "In His day shall the righteous flourish, end
~ abundance of peace so long as the moon endureth. .. "3

The significence pf shelom 1sireflected also in the fact
that 1t has had no small influenée on the meaning of the
Gresk word eirege.' In claééical‘Greek eirene was primarily
negative, signlfyiﬁg pQQCe as the opposite of conflict, but

1t became filled with‘thencbﬁtenf of the Hebrew and Aramaice

shalom. According to James Eagting'é Dictionary of the Bible,
eirene "took over,‘first ip the. LXX and then in the N. T.

the broader import of'ahalém;;éhich_is consp1cuoué_;n the
(Hebraistic) benedidt;oné'(saeﬁMk. S:3l; Luke T:503 21363
John 11431273 James 2:16,‘§ta,)'ahd in the epistolary éaluta-
tions." Concerniﬁg this point;'vOp Had states: V"To the
reader of the LKX‘there‘uas‘brdught fhé‘imprassién that eirene
hes a positive coﬁtent and doés ﬁét only éignify rest, but re-
fers to the state of man notvinjuréd through any misfortune

or violence. . . ."u

3James Hastings, The Christian Doctrine of Peace (Edin-
burgh: T. & T. Clark,. 1922), p. 3.. .

La. von Rad, "Shalom im A. T.," Theologisches Wosrter=
buch Zum Neuen Téstement, edited by Gerhard Kittel (Stuttgarts

W. Kohlhammer, 1935), II, L06,
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Thus from the outset one is impressed with the
breadth and the significance of this versatile word. It
shall be the purpose of this dissertation to study the
noun shalom, the verb shalam, and the adjective shalem in
order to discover the various shades of meaning that attach
themselves to thils rather complex concept. Our attention
will be centered primarily on the use of the noun. We
shall treat the verb and adjective only briefly,

One might expect that ﬁ word so rich in theological
content would have oommandeé the attention of many scholars,
However, one 1s rather surprised to find that comparatively
little has been written on this subject. Even‘theologiea
of the 0ld Testament usually treat thls word only in a gen=-
eral wey; and larger exegetical works pass it by rather
repidly.

The need for further study of this 0ld Testament con-
cept is eccentuated also by the fact that scholars have dis-
agreed on the question whether shalom conveys merely the
thought of earthly blessings or also refers to the state of
peace between the sinner and his God similar to that set forth

in the New Testament.



CHAPTER II
SHALOM, A POSITIVE CONCEPT

A study of the English versions of the Bible reveals
that shalom 1s most frequently translated "peace." The
noun appears approximately 22, times in the 0ld Testament,
and in 184 of these instances the King James Version trans-
lates shalom with "peace,™ "peaceable," or "peaceful." The
Revised Standard Version does so in 156 cases, and Smithe
Goodspeed, 107 times.l Perhaps 1t 1s also significant thet
in the King James Version only shalom is translated "peace."

However, 1t 1s also frue that shelom 1s used in a
wider sense than the English word "peace" would indicate.
According to its etymological meaning, 1t denotes not merely
a state of rest and tranquility, the absence of annoyance
and freedom from war, but includes primarily the thought of
positive blesslings. G. von Rad comﬁents as follows: "It
would be & limiting if, from the start, one would translate
shelom with 'peace.!' The original meaning of the word is
'well=being! (Wohléein), with a clear emphasis upon the mater-
12l side."® Alan Richardson addsi "The fundemental meaning

is totality, well-belng, harmony, with stress on the material

lsee Appendix, Table I

2G. von Rad, Theologlsches Woerterbuch Zum Neusn Testa-
mentS edited by Gerhard Kittel (Stuttgart: W. Kohlhammer,

193; s Pe LI-OO.
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prosperity untouched by violence or misfortune."3 Johs.
Pedersen goes even farther when he writes:
Shalom designates at the same time the entirety, the
fact of being whole, ard he who is whole., In its root
the word has nothing to do with the passive and nega-
Live, which we are apt to put into our translation
"peace", but also this fundamental concept has, in
the course of time, been transformed by the new currents
which came to prevail in Israel. 1In old times peace is
not in itself the opposite of war. There are friends
and there are enemies; peace conslsts in complete hare
mnony between frlends and victory in war ageinst ene-
mies. « +» «» We must not consider this as if peace were
the release from fighting which follows victory. This
"veace" would also belon& to the vanquished. « «
Peace 1s victory 1tself,. |
The positive meaning of shalom is frequently reflected
in the use of the verb., When a Hebrew wrlter wanted to say
that work was completed on & project, he used the verb
shalam. Thus in I Kings 7:51 we read: "So was ended all the
work that King Solomon made for the house of the Lord."™ The
holy writer expressed his thought in these words:"f._-r) UiWJT[_
’1‘?\\.2'-'?{7. When the Scripture relates the story of the com-
pletion of the wall surrounding Jerusalem, despite the oppo-
sition of the Samaritans under Sanballat, and desplite the
dissention from within, we read in Nehemiah 6:15: EIf\#ﬁ?z
sl & 17Ts1 , "So the well was finished in the twenty and fifth
day of the month Elul in fifty and two days.”
When a Hebrew wanted to say that a period of time had

elapsed, he could employ the word shalam, &s, for example,

3"peace," A Theological Word Book of the Bible, edited
by Alan Richardson (New York: The HMecmillan Co., 1951) p. 165.

lijohs, Pedersen, Israel, Its Life and Culture (London:
Oxford University Press, 195l ), 1-=1I, 311
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in Isaiah 60:20, where the prophet is describing the New
Testament Church with its joy. He writes: ]Df‘Uf'f
Yfl\\ "And your days of mourning shall be ended."

The holy wrilters also used the verb shalam in order to
express the thought "to meke restitution” or "to make geood
a wrong." Thus we read in Exodus 21:33.34: "If a man shall
open & plt, or if a man shell dig a plt and not cover 1it,
and an ox or an ass fall therein, the owner of the pit shall
make it good. ., . " Here Moses uses shalem in the _?_;_gg._.s

In 2 Kings LL:7 the prophet Elisha multiplied the oil of
the needy widow and then told her to sell 1t and pay her
debts. This he expresses in the words: o W\ l?_‘)p '35

D WJ 2, \‘ !06W7 7OW57 We no‘.te the; use of
shalam .‘m the Piel, meaning "to pay."

Shalam is frequently used in the sense of fulfilling
one's obligations by paylng vows, especlally to the Lord. 1In
Nahum l:15 the Lord, through His prophet, has just announced
the doom of Nineveh, and now He plctures the messengers of
joy hastening forward to bring the good news, announcing to
Judah the overthrow of the enemy.and urging her to perform
the vows she made in anticipation of her dellverance. Nahum
the prophet exhorts:.-7;'_lrl.:] ‘Df\_{{ s "0 Judah, perform thy
vows. "

In Job 22 Eliphas tells Job that he is suffering for

?
his sins. He therefore urges him in verse 22: 7 J:'? U{l

5There are many similar instances in Exodus 21 and 22
and in Lev. 2.
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A 5\#'17 17'?,73-7 -Yypyj’y ffw\', "Thou shalt make

- g crd ' % T T -
thy prayer unto Him, and He shall hear thee, and thou shalt
pay thy vow."

Frequently, shalam is used also to express the fact
that one performs a deed, fulfills a purpose, or brings
something to completion. In Isalah hl; the Lord through the
prophet 1s predicting that Cyrus will perform all the pur-
poses of the Lord; he shall bring about the deliverance of
Israel and shall give permission to rebuild the témple. In
verse 28 we read: "I am the Lord. . . thet saith of Cyrus,
He is my shepherd, and shall perform my pleasure. . .%.

4dl 7W: ’:_y\ 977-7?7 . Shalam 1s used here in the Hiphil
and means "to perform something".

In ell of these examples one can readily recognize the
positive thrust of the verb shalam. It meeans to express the
thought that one maintains harmony, completeness, and whole=-
ness8 in his relationships by makling restitution, by paying
his debts, by performing vows, by fulfilling a purpose, etc.

Furthefmore, the positive meaning of shalom 1s reflect-
od also in the use of the adjective. Shalem 1s frequently

translated "perfect“6

» especlally when reference 1s made to
kings whose hearts were right with God, or not right with

Eim. In 1 Kings 11:4 the holy writer reports: "For it ceme

‘to pass, when Solomon was old, that his wives turned away his

heart after other godsj end his heart was not perfect with

6See Appendix, Table 3.
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the Lord. . . ." This is rendered: ].l.}f :7.:5? \\"5_7
214070y TIw.

The story of the reign of Amaszieh opens with a remarke
eble statement which gives us the key to all that follows:
"He did that which was right in the eyes of the Lord, but
not with a perfect heart".” The general aim of the man was
right, but the executlon was spolled by Imperfections. Re=
turning from his conquest over the Edomites, he brought back
with him tpe gods of hia defeated foes., The prophet visited
him,, and the unutterable folly of the king's action is de~
clared in the guestion: "Why hast thou sought after the
gods of the people which have not delivered thelr own people
out of thine hand?" Punishment for this followed in the de-
feat of Judah by israel. Amazish's heart was not perfect,
His whole heart wes not set on doing the will of God. The
prophet expresses this with the word ghalem, here agasin
translated "perfect" in the King James Version.

The prayer which King Hezekiah offered to the Lord, when
Jehovah sent the prophet Isaiah to him, telling him to set
his house in order because he was going to die, is recorded‘
in Isaiah 38:3: "Remember now, 0 Lord, I beseech thee, how
I have walked before thee in truth and with a perfect heart,
and have done that which is good in thy sight." Here shalem
18 translated "perfect" by the King James Veraion. The Re=-

vised Standard Version has "with a whole heart”. Both of

72 Chron. 25:2.
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these trenslstions ere very close to the root i1dee "wholew
ness", "ecompleteness"; snd in esch cese they indicste e pos-
itive concept.

At times the edjective shalem is translated "whole" s&s
in Deuteronomy 27:5. Moses end the elders commend the people
that sfter they hasve entered the land of promise, "Thou shselt
build the slter of the Lord thy God of whole stones." The
llebrew renders this: 1793.0 “ny 7324 3705\1! U'J_"l_»)_"
a19),

In Amos 1:9 the prophet decleres thet Tyre is due for
punishment from the Lord, becsuse "they delivered up the
whole captivity to Edom", or es the Smitb—éoodspeed trens-
letion expresses it: "They hsnded over & whole people ss
ceptives to Fdom.," The Hebrew hss: n?fw J‘l-‘l‘f# Uz’a??'ﬂ

At times shalem 1s slso rendered "just" ss in Proverbs
11:1. The King James Version trsnslstes this passsge: "A
fslse bselance 1s sn sbominstion to the Lord, but a just
weight 18 his delight," Both the Revised Stsnderd Version
snd Smith-Goodspeed sgree with this trsnslstion, In the
Hebrew it sppesrs thus: iIiI"i__' ;‘n?ﬁw 7axl.

There esre also occesions when ggglgg'ia trenslated
"ra11", es in Genesis 15:16, "But in the fourth generetion
they shall come bhither egsing for the iniquity of the Amorites
ts not yet full," In Ruth 2:12 rewsrds ere spoken of ss belng
full, "The Lord recompense thy work, and s full rewsrd be
given thee of the Lord de of Isrsel under whose wings thou

art come to trust." These are the words of Dosz to Ruth as
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he admires her courage for her trestment of Naomi and for
her trust in the living God of Israel. He prays that the
Lord may grent her a full reward. Hebrew: g ?‘54! 7J7‘Ib\llg

Finelly, we note that the positive meaning of shalom
is ieflected elso in the noun. In many instances the noun
is translated with "prosperity" or "welfare" or "safety."
The 33rd chapter of Jeremiah contailns a song celebrating
the restoration of the people and the»citiaé of Israél. The
word of the Lord came to Jeremiah, telling him that the
Chaldeans will indeed come into the city to wage war asgainst
it. In preparation, the houses will be torn down to meke &
defense against the siege mcunds and before the aword; But
the prophet promises that God will restore the fortunes of
Judah and Israel gnd rebuild them &s they were at first.
He will also clesnse them of thelr guilt. Then wé read in
v. 91 "And it shall be & name of Joy, & praise, and an
honor before all the nations of the earth, which shall hear
all the good that I do unto them; and they shall fear and
tremble for all the goodness and for all the prosperity
(shalom) that I procure unto 1t." The King James Version,
the Révised-&tandard Version and Smith=-Goodspeed agree that
the most exact rendering of shalom in this case is "prosper-
ity," a positive blessing, rather than simply the negative
"neace," in the sense of freedom from war.

We see shalom used in 1ts bositive sense also in Genesis
. 43:27. On their second journey to Egypt the sons of Jacob

were invited to & meal in the house of thelr brother, Joseph.
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During the course of the conversstion Joseph ssked them
" o« + « of their welfsre, snd ssid, Is your father well,
the old maﬁ of whom you spoke? Is he yet elive?" The holy
writer records the words: ")Q&"’l 07'5‘4/? Ugé 5\_'1!!"[
U?';.S_ U)f\_'-'{s:l We should note that shalom sppears
twice in this passage, end In both csses 1t is trensleted o8
9 positive concept., The King Jemes Version, the Revised
Standerd Version snd Smith-Goodspeed are sgreed thet 4n the
first instence shslom cen be rendered "welfare" snd in the
second, "well,"

Wie find s similer usege in 2 Ssmuel 18:29., When Ahimsez
went to inform Dsvid thst the rebellion sgainst him hsd been
broken, immedistely the king ssked: "Is the young men

Abselom safe?” The Hebrew records this incident in the
words: @ifwant 93t mitw 7iea 10471
| Fasssges of this kind, showing thet shslom 1s besiecslly
e positive concept, could be multiplied; however, s mere
ssmpling st this point will be suffleclent, since esddltionel
fnstances will sppesr 1In the féllow;hg cheapters, Of course,
t1t would be incorrect to drsw the conclusion that shslom is
slweys used iﬁ e positive sense, YWe shsll see below thst
this versstile word is used in Scripture slzo In s negstive

way, indlcsting rest snd trenquility, the sbeence of ennoy-

ence and freedom from wer,



CHAPTER 1II
SHALOM, EXPRESSIVE OF THE IDEAL PKYSICAL STATE OF MAN

In order to sppreciste the full bresdth snd scope of
shelom, we must recognize that 1t includes ell thet the
Isrselite understcod by the term "good." It is Important
that we note that In wvsrious pessazes of Scripture shslom
end "good" sppesr ss parallels, In Lamentstions 3317 Jeru-
salem wails: "Thou hsst removed my asoul out of shelom: I
forgot whet is good,” We find & similar perellelism in
Jereminh 8:15: "We looked for shelom, but no good came,”
Also in Jeremish 1l:19 the prophet utters the complaint:
"Hest Thou utterly‘rejected'Judah?. ﬁaat Thy soul losthed
Zion? , . . We looked for sheslom snd there is no good,"
When Yehweh intervenes, the world will be amazed st "sll the
goodness snd the shelom thet I proecure unto Isrsel," Jere-
mish 33:9, The prophet Isaiah‘elso pleces shelom snd "good"
in parallél positions, In Iseish 52:7 the prophet exclaims:
"How beautiful upon thé mounts ins ere the feet of him thst
bringeth good tidings, that publisheth shelom, that bringeth
good tidings of good, thet publisheth sslvdtian; that seith
unto Zion, Thy God reigneth." 1Issish here places shslom, not
only in the seme context with "good," but slso with "sslvstion."

| Johs, Pedersen meskes the following comment:

He who hss shslom hss everything, becsuse it implies 8ll

the hsrmony snd heppiness which any one cen tske, There~
fore pesce is the first end lsst In life., If one wants
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to know something of a man, then one asks: Has he
peace? He who has sent his sons with the herds send
a messenger to them in order to get tidings of their
peace and that of the herds (Gen. 37:1}). "Hast thou,
thy husband and thy son peace?" Elisha tells his ser=-
vant to ask the woman of Shunem. In the answer to
this questlon all is implied. When Jacob aska the
shepherds whether Laban has shalom, then 1t mesans;
Does he live In the close harmony of the family, in a
friendly relation to his fellows, has he health and
prosperity, is he successful in his undertekings, do
the cattle thrive, etec.? If the Israelite can answer
this brief question in the affirmative, then he has
no more to wish for in life,

Thus shelom 1s expressive df the idesl physical state
of man, It embraces every blessing that will contribute to
the happiness and welfare of menkind. Dr. ﬂeupold exXpresses
it thus: Shalom is ". . . & broesd term which connotes that
rich measure of well=being when nothing essential is lacke
1n8-"2 This truth can be demonstrated also from numerous
Bible pessages which we shall group under special categories.

1. Secripture uses shalom in the sense of "good health,™

In Psalm 38:3 David, at a time of great misery and per=-
plexity on eccount of his sins, exclaimed: "There is no
soundness in my flesh because of Thine anger, nelither is
there any shalom in my bones because of my sin." David's
body evidently was 11l in consequence of Yahweh's ihdignation.
He was so conscious of his transgressions that it affected his
health. In this psalm the holy writer places ghalom and

"soundness in my flesh" in parsllel positions indicating that

lyohs, Pedersen, Israel, Its Life and Culture (London:
Oxford University Press, 1954), I--II, 313 f.

2g, €. Leupold, Exposition of the Psalms (Columbus,
Ohio: The Wartburg Press, 1959), p. 058,
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they sre relsted thoughts,

There is e similar ussge in Genesis }j2:27, When the
brothers of Joseph, including Benjsmin, went to Egypt on
their second journey for food end provisions, snd when they
partﬁbk of 8 mesl in Joseph's house,‘he asked them concern=

ing their welfsre snd then inquired: "ls your father well,
the old men of whom you spake?‘ Is he elive?" In asking
them ‘u:?.":‘x..\_‘: nifx_.{':_‘l_, Joseph obviously was Interested in
knowing the stste of his fether's heslth. Thus shslom asnd
good health sre closely relsted.

2, Scripture also uses ghslom snd "healing" in the
same context.

In Jeremish 6:1l4 the prophet rebukes the lesders of the
people, especielly the felse prophets snd the priests, who
feiled to warn the people of thelr sins end of the Jjudgment
thet was impending, Concerning them he writes: "They have
hesled elso the hurt of the dsughter of my people slightly,
8eying, Pesce, pescel where there is no peace."3

The ssme is true of Jeremish 1h:19, The prophet inter=
cedes for Judeh, snd when Yahwehlrejebts his intercession,
Jeremieh inquires of the Lord God: "Hast thou utterly re-
Jected Judah? Heth thy soul 1oathed‘Z1on? Why hast thou

smitten us, snd there is no hesling for us? We looked for

peace end there is no good, and for the time of hesling, end

behold trouble,"

3See also Jer. 8:11,
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We find & similer usege elso in Iseish 53:5, where the
prophet writes those familier words: "The chestisement of
our peace was upon him, end with his stripes we sre hesled.,"

In esch of these pssseges "healing“ and shslom sppear
in the ssme context, which would certainly indicete thst
they »re relsted idess.

j, In still other pesseges of Scripture it is evident
that to heve shslom mesns "to be unhsrmed.”

David wes sent by his father to carry provisions to
his brothers who were on the field of besttle and to enquire
concerning their ssfety. Thus in I Ssmuel 17:18 David is
told: "Carry these ten cheeses unto the ceptain of their
thoussend end look how thy brethren fare. . ..";”q,\: 'J7.}'f7:
l:nfx‘gf TPoR , lit. "enquire ebout your brothérs eoxll-
ecerning shalom," i.e., "see whether they sre unhsrmed."

When Joseph's brothers were tending the flocks of their
foather et Dothen, Jacob sent Joseph out to see how they were
faring, to ses whether they were unhsrmed, whether sll wss
well with them,r According to the originsl text Jascob told
them: ]5‘3‘5:1 fo\-"f"'ﬂ\.\f[ Ty 57“#‘-3‘\‘ ’7‘\“’
liternlly, "See th; ggéigg of your brothers snd the shalom
of the flock,"t '

In Genesis 33 is relsted the drematic story of the meet=-
ing between Esau aﬁd Jacob twenty yeesrs efter the lstter had

obteined his brother's birthright snd lsesc's blessing. De=-

hGen. 37 H 1hc



16

splte the fact that two decades hed elapsed, Jacob felt
some concern regarding his brother's attitu&e toward him,
Had his bitterness receded? However, by diplématic ections
on the part of Jacob friendly relations were restored be-
tween the brothers, and we read in v. 18: "And Jacob came
shalem to the city of Shechem." He weathered the meeting
with his brother in safety with no harm having come to him.

When the Angel of Lord appeared to Gideon, he feared
for his life because he had seen the Lord face to face, But
the angel said to him: "Shalom be unto thee; fear notj thou
shalt not dle."S @ideon could enjoy shalom becsuse he was
not in denger of losing his 1life.

A most interesting instance of the use of shalom in
the sense of safety is found in Job 21:9. Zophar, one of
Job's friends, had inslsted on the fact that retribution
for sin always befalls the wicked in this life., But Job cone
tredicted him and declared that, as & matter of common ob=-
servance, bad men often go prosperously through life without
any elgn of God's displeasure. In v. 9 he says: "Thelr
houses are shalom from fear, neither is the rod of God upon
them.™ Apparently shalom again in this case means "safe" or
"unharmed." |

L. Shalom is used in Seripture also in the sense of
victory.

The warrior has shalom, not only when the battle 1s over

5Judges 6:23.
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and peace has been established, but he has ghalom especially
if he has been victorious. This is apparent from passages
such as Judges 8:7-9. VWhen Gideon and the three hundred men
with him became hungry end feint while pursuing Zebah and
Zalmunne, the kings of Midian, he asked the men of Succoth
for food and provisions, but the officisls of Succoth re-
fused. Thereupon Gideon told them: "Well, then, vwhen the
Lord has given Zebah and Zalmunna into my hends, I will
flall your flesh with the thorns of the wilderness and with
briers." Gideon then went to Penuel and made the same re-
quest for food, but he waé givén the same answer. His re-
ply to them was: "When I come again in shalom, I will break
down this tower."™ Both of these passages mean approximately
the same thing, which indicetes that in the oplnion of Gid-
eon "to have shalom™ meant to conquer these two chiefs.

In.l Kings 22:28 we have a‘similar use of shalom. After
Benhadad of Demascus had been dgraatad by King Ahab of Isreel,
he restored sll the Israelite»citiea to Ahab with the excep-
tion of Ramoth-Gilead. After a time Ahab and Jehoshephat
made en alliance to retake i1t by force. Before launching
their campaign, however, théy consulted the prophets regard-
ing the outcome of thelr vehture. All of the prophets pre=-
dicted victory for Ahab = all except Micaiah who said that
Israel would be defeated and would be as sheep without a shep-
herd. Micaileh was put in prison because of his unfavorable
prediction and fed with the bread of affliction #nd the water

of affliction until Ahab would return beshalom. Micaiah re-




18

plied: "If thou return &t all beshalom, the Lord hath not
spoken by me." The context seems to indicate that beshalonm
here means "victoriously" or "in victory." ‘Smith-Goodspeed
agrees with thls translation.

Regarding thlis passage Pedersen comments:

We must not consider this as 1f peace were the release

from fighting which follows upon victory. This "peace"

would also belong to the venquished; and Gideon had

not finished the fight becsuse he had galned the

battle. Peace is victory itself. . . . The great

warrior is he who always has "peace" in his battles.®

Also in Judges 11l:31 shalom seems to indicate victory.
Jephthah in his war against the Ammonites made a vow to the
Lord that if Yahweh would delivér Ammon into his hands, then
on his return beshalom, he would offer as a burnt offering
whatever first came out of his house to meet him. Delitzsch
prefers the translation: "When I return safely. « » o"7
Thé Revised Standard Varsion; however, has "When I return
victorious. « « " The context seems to indicate thet the
latter is mors exact, although at times 1t 1s difficult to
agcertaln when the translation should be "safely" and when
"victorious" would be preferable.

5. Frequently in Scripture ggg;gg'meana "prosperity,”
"welfare," or "good fortune."

In Deuteronomy 23:6 the people of Israel were told con-

carning the Ammonites and the Moabites: "Thou shalt not seek

6Pedersen, ©op. qit., p. 312.

7¢. F. Keil & F. Delitzsch, "Joshua, Judges, Ruth,™ Bib-
1ical Commentery on the 01d Testament (Reprint; Grand Rapids,
Hich.: Wm. B. Berdmens Publishing Co., 1950), p. 385.
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their pesce nor thelr prosperity sll thy dsys forever,"”
This chepter desls with membership in the congregation of
Isrgel, An Ammonite or e Moebite wss not permitted membér-
ship in the congregastion even toc the tenth generetion.
Though relsted to lsrsel, they hsd refused them bresd end
water in the wilderness snd hsd hired Eslassm to curse them,
Therefore, the people of Isrsel should not counvern themselves
with thelr shelom, Delitgzach interprets thies ss mesning that
Isreel wes never to seek their welfafa and prosperity.g
Smith-Coodspeed shares this view, |
Another exsmple of this ussge sppesrs s few chspters

leter, In Deuteronomy 29:19, Isfael is celled to obedience
end is werned lest there be & man or a women among them who
ie turned sway from the true God to idols snd yet imagines
that he will prosper. In v. 19 we reed: "When he hesreth
the words of this curse, that he bleéa himself, ssying, 1
shali.heve ghalom though I walk 1n'the imegination of my
heert.ﬁ Delitzach trenslates the verse 8s follows: ‘“That
no one‘uhen he hears the words of this osth wey bless himself
in his'heart, éaying, It will prosper with we, for I welk in
the fﬁfmness of my heert,"?

V‘When Ezfa arrived in Jerusslem ﬁith 8 group of exiles

from.Babylon; he soon discovered the laxness in publie worship,

8., F. Keil & P, Delltzseh, "The Pentsteuch,” Biblicsl
Commentéry on the O0ld Testsment (Reprints Grend Repids, Zich.!

W, B, herdmens Publishing Compeny, 1949), III, hlh.

97b1d., p. 449,
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the Intsrmasrriege with the nstive populetion end the con-
sequent sbominstion thst wes current among the people. Ezrs
fell on his knees, spresd out bils hends in prayer before God
end confessed the enormity of the sins of the people in mine
gling with their psgan neighbors, He cslled to mind the
commend of the Lord, ststed in Lxocdus 23:32; 34:16; and Deuter-
onomy 7:3, forbidding Intermsrriege snd seeking the shslom of
the psgen., Therefore he exhorted the people, ss it is record-
ed In Fzre 9:12: "Give not your deughters unto their sons,

neither take their dsughters unto your sons, nor seek their

shalom or their weelth forever, thst ye msy be strong snd

est the good of the lsnd," The context suggests thet shslom
mesns something similar»to "welfare" or "prosperity.”

Psslm 37:11 1s snother cese in point. The holy writer
stastes: "The meek shell inherit thevearth, snd shsll delight
themselves in the abundsnce of shslom.," It should be noted
thet the underlying problem in this pselm 1s the prosperity
of evil'man} The psalmist éombares the good fortuns of the
godless with-the true happiness‘of the bellever, The pross=
perity of the wicked is shortlived. The believer should not
fret. Let him trustingly wait on the Lord,bror he shsll en=-
joy sbundsnt shelom, Undoubtedly shslom in this cese means

"zood fdrtune," or "prcsperity;“f:It i1s tresnslated thus both

byISmith-Goodspeed snd The Revised Stsndard Version.

' When the returning exiles were rebuilding the temple st
Jerusslem, Zechsrish encoursged them to continue their work

1n'§§ite of the difficulties which they were encountering, for




21

"The seed shell be shelom; the vine shell give her fruitg,
end the ground shkell glve her incresse, and the hesvens shell
gilve her dew; snd I will csuse the remnant of this people to
possess sll these things." Obviously this pesssge brings
. the messsge that happiness snd prosperity sre in store for
Jerusalem 1f it doss socording to God's will.lo

.while the prophet Jeremieh wes in prison for predicte
ing thst the 1lsnd of Judsh would be overrun by the enemy, he
purchesed e fleld in Ansthoth, His purchesse wes to be @
sign thst houses end flelds would yet be bought in the lsend,
despite the temporsry success of the foe, for the Lord had
promised: "Behold, I will bring it heslth snd cure, end I
will cure them snd will revesl unto them the sbundance of
shslom snd truth," The context seems to indicete thet shelou
plso in this instence is best translated "prosperity."ll

A most unususl use of shelom 4s recorded in 2 Samuel
J1:7., Orders hed been issued thst Urish should return from
the field of bsttle snd report o the king, Then the holy
writer ststes: "When Urish Hsé come unto him, Devid demsanded
of him how Josb did, snd how the people did, snd how the war
prospered,” The Hebrew expresses this es follows: 5§\??{
Teuwiea Oitw'ty oya mitutr agy mitwd TIT
Particularly noteworthy is the lsst statement which demon-

gstretes the rsther unusual wsy In which shslom cen be used in

107 charish 8:12.
- 1lyeremish 33:6.
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conjunction with 5102 Z!_}D and hence refers to the success
or progress 6f the battle.

Another passage that 1s worthy of our attention 1s re-
corded in the twenty-ninth chapter of Jeremiah.. Both in
Jerusalem end in Babylon false prophets were promising the
exileﬁ a speedy return from captivity and instilling the
highest hopes in the Israelites. To counteract this false
propaganda Jeremiah sent a letter to the exiles directing
them to settle down in Babylon, build houses, plant gardens,
eat of thelr frult, take wives and beget sdns end daughters.
In verses 1 and 7 the prophet advises them:

Thus salth the Lord of Hosts, the God of Israel, to

all the exlles whom I have deported from Jerusalem to

Babylon. « « « Sesk the shalom of the city, whilther

I have caused you to be carried away captives, and

pray unto the Lord Tor 1t; for in the shalom thereof

ye shall have shalom.
3cholars have understood shalom in thils case as referring
to the physical welfare of Babylon. Dr. Laetsch writes:
"Not only by their example, bﬁt by actively secking the wel=-

fare of their community they were to become the salt of the

earth, "2 According to the Pulpit Commentery the prophet is

here urging the exiles:

Interest yourselves in the peace or welfare of the city,
whether Babylon or any other place where you may be ln
exile, and pray for its welfare, for your own wellbeing

12Theodore Laetsch, Bible Commentary Jeremiah (St. Louls,

Mo.: Concordia Publishing House, 1952), p. 233.
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18 inseperable frou it,13

6. Shelom s used frequently in Scripture 2180 es s
greeting.,

When Isrselites met or when they sddressed friends or
relatives in letters, it wes customery to inquire sbout their
welfare snd to wish them shslom end good fortune.lu When
Nebsl, e weslthy snd prosperous msn, was shesring his sheep
in Cermel, Devid sent ten of his men to request food end
proviéions of him, As these men eppfoeched Nebsl, they
eddressed him with the cuatomary}greeting: "Shelom be to
thee, snd shalom be to thine hbuée, end shslom be unto ell
thet thou hast."15 Comment ing on this passage, Delitzsach
notes thet the expression aif-;_lf? Iffg ';k which meens
liter=lly: "“ssk sfter bis welfere," is the equivslent of:
"Greet him In e friendly manner,"16 .A similer greeting is
used in 1 Chrbniclaa 12:18, A group.of soldiers snd skilled
bowmen from the tribe of Benjamin went to Zilklag to join

forces with Devid, At first he wes suspicious of treachery. But

'13T. K. Cheyne, "Jeremish," The Pulpit Commentsry (Re-
print; Grend Repids, Mich.: WuWm., B« Ferdmeans fublishing Co.,

1950) ?» Pe 587.

luvon Red, Theologlsches Woerterbuch Zum Neuen Testa-
ments edited by Gerherd Kittel (Stuttgert: W. Kohlhsmmer,
’

1935), II, Loo.

151 Sem, 25:6.

16c, F, Keil end F. Delitzsch, "The Books of Semuel,"
Biblicsl Commentery on the 0ld Testsment (Reprint; Grand Rspe-
ids, vich.: um, B, Ferdmsns Publishing Co., 1950), p. 239,
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Amasal, the chlef of the ecapteins expressed the sentiment

of 81l when he said: "Thine we are David, Shalom, shalom

be unto thee." Shalom, as used here, is a greeting express=-
ing thelr wish for David's health, sefety and prosperity,

Frequently shalom 1s used also as & farewell greeting,
in which one wishes another good fortune on his way. After
the Lord appeared to Moses at Mt. Horeb and chose him to
lead Israel out of Egypt, Moses returned to his father-in-
law, Jethro and besought him: "Pray, let me go back to
my relatives in kgypt to see whether they are still living.
And Jethro said to Moses, Go in Shalom,"™ 1. e, May you have
good fortune and success on your journey.l7

Because the terrltory of the tribe of Den was not suffe
iciently large,. five men were séﬁt to spy out the land and
look for a large plece. When they came to the dwelling of
Micah in Mt. Ephraim, they met a young man who claimed that
Mlicah hed hired him as =& prieat. .They asked the young man
fo inquire of God whether they would be prosperous in their
search. The young men told them: "Go in ghalom; before the
Lord is your way wherein jou go."18 They interpreted this as
an assurance of success. Delitisch translates thls passage:

"Go in peace; stralght vefore Jehovah 1s your way; i.e. it is

1Tkxodus L:18. '
18Judges 8:16. See 1 Sam., 25135 and 2 Sam. 15:9.



25
known and well pleasing to Him."%9

After Namaan wes héaled of leprosy, he confessed faith
in the God of Israel and vowed to serve only Yahweh. FEow-
ever, it was his duty to assist the king in his act of wor-
ship in the house of Rimmon, the chief 1dol of Syria. When
he entered the house of Rimmon and bowed down, 1t was not
an act of personal worshilp on his part; but an act of ser-
vice to the king. Therefore, he asked the Lord to be in-

dulgent with him. In reply to his request the prophet an=-

120"

sweredj "Go in shalom. Delitzsch adds by way of explana=-

tiont "Go in peace, wishing the departing Syrian the peace

of God upon the road, without thersby either approving or

disapproving the religious conviction which he had expressed.“21'

With regard to passages of this type FPedersen comments

es follows:

When a man goes oa a Jjourney, whether away from home

or homewards, the journey is to take place in peace.
This expression impllies that everything is as it should
be. The relation to those he leaves behind is harmoni=-
ouns; the jJjourney is successful, and on his return he
finds everything well and comfortable. Wwhen it 1s said
that the Israelites are to return in peace after having
carried on judicial proceedings for the under-judges
appointed by Moses (Exod. 18:23), then it means that the
dlspute is gettled; the harmony 1s complete, and they

19. P. Keil and F, Delitzsch, "Joshua, Judges, Ruth,”
Biblical Commentary on the 0ld Testament (Reprint; Grand Rap=
ids, Mich.: Wm. B, Lerdmans Publishing Co., 1950), p. h34.

20, Kings 5:18-19.

216, P. Kell and F. Delitzsch, "The Books of the Kings,"
Biblical Commentary on the 01d Testament (Roprint; Grand Rap=-
ids, Mich.: Wm. B. Berdmans Publishing Co., 1950), p. 320.
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return with their work well done.22

7. According to the Hebrew way of thinking "to have .

gshalom" mesnt elso to enjoy » long life end then to die e

netursel desth,

In Proverbs 3:1-2 long l1ife snd shalom sre mentioned
topether as the reward of those who iive according to God's
will: "Wy son, forget not my lasw; but let thy hesrt keep
my cOmmendmentg; for length of dsys end long life snd shslom
shall they sdd to thee," There can be no doubt that the
whole 0ld Testsment 1s pérvaded by ﬁhe 1dea thst long life
is & blessing of God end thet it contributes much to one's
heppiness, In substentistion of this Pedersen stetes:
"According to the ten commsndments this is the reward for
honoring one's father snd mother.,"23 He calls sttention slso
to such pssseges ee Zecharish B:lj: "There shall yet o0ld men
and old women dwell in the streets of Jerusaslem, end every
men with his staff in his hend for very sge."zh Gne might
edd to this, passages such ss Iseieh 65:20,22:

There shall be no more thence sn 1nfént of dsys, nor

en 0ld men that heth not filled his dsys, for the ehild

shell die sn hundred yesrs old, but he who misseth sn

hundred years old shsll be reckoned sccursed, . for

88 the days of s tree sre the desys of my people,

At the conclusion of e long 1ife the Eebrew wished to go

22pedersen, op. cit., p. 312,
23m13., p. 315.

24 1p14,
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unto his fathers beshalom in peace. In Genesis 15 the Lord
is speaking to Abram concerning the four hundred years of
oppression which shall come upon Hls people in Egypt, and
of the deliverance which would follow, But as for Abram,
the Lord promised in v. 15 that he would go to his fathers
beshalom, end be buried in a good old age. He would die a
natural death, unaffected by the oppression that was to
come .,

When Josiah became king, he did that which was right in
the sight of God. Among other things he had the temple ren-
ovated and repaired after 1t had been neglected for 200 years.
In the process of renovation the book of the law was found.
It was read; also those parts which threatened dire punish-
ment 1f Israel neglected the worship of Jehovah and served
other gods. At the suggestion of Joslah the Lord was con=-
sulted concerning these threates. Yahweh answered that He
would most certainly bring evil upon Jerusalem and Judah be-
cause of their neglect, but it would occur after the death of
Josiah, since he had repented and followed the Lord. God's
promise is recorded in 2 Kings 22:20:

Behold, therefore, I will gather thee unto thy fathers,

and thou shalt be gathered into thy grave beshalom,

and thine eyes shell not see 211 the evil which 1 shall

bring upon this place.

Josiah was killed in battle, but he dled beshalom in the sense
that he did not see the destruction that later descended on
Judsh snd ite inhebitants.

Another instance of thls kind 1s recorded in Jeremiah .
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3. The Lord had declared through the prophet that the
king of Babylon would be successful in his attack on Jerusa-
lem, that the city would fall and be burned with fire, and
that Zedekiah, the king, would be carried captive to Baby-
lon, But in v. 5 the Lord gives Zedekish a remarkable
promise: "Thou shalt die beshelom, and with the burning of
thy fathers, the former kings uwhich were before thee., . + "
In this case "to die beshalom" meant to depart this life by
a natural deeath., "With the burning of thy fathers" has ref-
erence to the custom of burning aromatic splces at the burlal
of kings and members of the royal family., Thus it was not
Zedekiah's fate to die a violent death in battle and to re=-
main unlamented and unburied as was the case with Jehoiahim.

8. Finslly, shalom is used elso in the sense of rest,
tranquility, and eabsence of war,

While the basic meaning of shalom suggests a positive
concept and has nothing to do with the passive and negatlve,
1t is not difficult to understand how this fundamentel con~
ception could undergo & change of meaning even very early ln
Hebrew history. Hastings suggests the following explanation:

In countries often ravaged, and among people often

ruined, by war, every blessing of 1life was found in

peace., Thus the incidental meaning of the word has
permanently displaced the original; and we translate

it by an expression which never suggests to us the

1dea of completeness, but only that of tranquility and

rest. In the security of modern travel we scarcely

realize how much uneasiness was eaused in days when
there were too many whose hand was ageinst every man,
when a compeny of travelers decried the approach of
another band. It would be an anxious question, Are

these friends or enemies? Does thelr coming mean war
or peace? And the salutation of peace was & welcomse
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relief of well-grounded apnrehension,25

That the word shalom came to meen "rest" and "tran-
quility" 4s also evident from many exemples in Scripture.

In the Book of Levitious God demanded of Israel that she
make no idols and erect no gravea images or pillars and set
up no figured stone to bow to it. 1Israel should walk in
His statutes and observe His ccmandments. 7Then together
with many other blessings God weuld glve her peace and
rest.2® Neighborins armies would not attack. Citles would
not be destroyed.

In Deuteronomy 2:26-27 Moses‘records an incldent that
took place as the Israeliteﬁ were proceeding‘on thelr way
to the land of promise. They sent messengers to Sihon, the
king of Heshbon, with words of shalom, requesting permission
to pass through his land. They wanted him to sell them water
and food, and in return they promised not to make war against
him,

Sometime later, after the Israelites had entered the
land of promise, the Lord gave them specific ordinances ebout
waging war to clear the land of the Canaanites:

When thou comest nigh unto & city to fight against

1t, then proclaim shalom unto it. 4ncd it shall be,

if it make thee an answer of shalom and open unto tuee,

then shall 1t be that all the people that 1s found

therein shall be tributaries unto thee, and they shall
serve thee. 4nd 1f it will meke no shalom with thes,

25.1’:51::19&& Rastings, The Christian Doctrine of Peace (Edin-

261,0viticus 2616.
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but will Qﬁke war against thee, then thou shalt be=~
slege 1t.

When the inhabitants of Gibeon, a small independent
state in the mountains northeast of Jerusalem, heard what
Joshue had done to Jerlcho ana Al, they used trickery to
preserve their lives. They dressed in old garments, gath-
ered mouldy provisiona, end went to Joshua, clalming to have
come'from afar because they had heard of hls fame. Joshua
and the leaders of the people acted foolishly; they did not
consult the Lord before making a covenant of peace with them;
thus they broke the law of God who had commanded that no
covenant be made with the nations of Canaan.za

In the instances listed sbove, shalom very evidently
refers to the absence of hostilities and mesns peace as
opposed to a state of war. This negative aspect of shalom
is demonstrated, furthermore, by the fact that ghalom and
57?_77750, peace and war, often appear as parallels in pass~-
ages of SBeripture. An instance of this kind 1s to be found
in 1 Kings 20:18. King Aheb had paid an annual tribute to
Benhadad of Damascus, but Syrie was not satisfied with what
it considsred to be so small a share of Ahab's prosperity;
hence it demanded more, Ahab apparently was ready to yield,
but when Berihaded again 1ncreaaéd.his demands, the king of
Israel refused and, followlng the advice of the prophet, he

27Deuteronomy 20:10-12.

28 308nue 9:15,
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moved to atfack Syrila., Heering that wen were coming out of
Ssmaris snd not knowing their intention, RBenhedsd Issuedthe
orders: "Whether they come out for shslom, take them slive,
or whether they be come out for §7€?ZT?Z?, take them alive,"

In Pselm 120 the holy writer complasins of sdverssries
who were walicilously hostile to him snd took every occesion
to do him kerm, He desired peace, but when he protested his
willingness to live pesceasbly with ell men, they delibereste=
ly chose to regsrd his sttitude es hostile, In verses 6 and
7 the peslmist writes: "My soul heth long dwelt with him
thet hsteth shalom. I em for sholom (peece), but when I
spesk, they are forﬂg?z,fft? {wer)."

'Similarly, in Fecleslastes 3:8 the holy writer says:
"There 1s & time for mg;rép end s time for shalou." There
is 8 time for pesce end s time for war,

Furthermore, it is interesting to note that in 1 Chrone
icles 22:9 shslom snd lﬂﬁ?%f, peace and quietness, sppesr ss
perellels, King Devid, intending to bulld & temple unto the
Lord, begsn wmaking plens end gasthering meterials, but the
word of the Lord csme to him saying:

Thou hest shed blood sbundantly snd best msde great

weras; thou shalt not builld e house unto my name, be=

csuse thou hest shed wuch blood upon the esrth in my
sight. Behold, 8 son shell be born to thee, who shall
be 8 man of resty snd I will give him rest from sll

his enemies round sbout; for his nsme shsll be Solomon,

end I will give shelom end ¥pO-k (peace end quietness)

unto Isrsel in his dey. He sh2ll builld s house for my
name

Evidently shalom end 19;21$: express pearallel idees.
In 2 Chronicles 15:5 shslom andl]'D-h‘H_D peace and disturbe
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ances, are employed in the same context, in a way which would
indicate that they are opposite concepta, Azarieh, the son
of Oded, otherwise unknown, warned Asa and all of Judah and
Jerusalem, "The Lord is with you while ye be with him, end
1f ye seek him, he will be found of you, but if ye forssake
him, he will forsake you." Then in verse 5 he continues:
"And in those days there was no shalom (peace) to him that
went out, not to him that came in, but great Np -7;7):_)
(disturbances) were upon all the inhabitents of the c;un-
tries.”

Shalom and JI'Q'TT s poace and the sword, eppear togeth-
er in Jeremiah L:10. The prophet was deeply grieved when he
heard the announcement of judgment about to fall upon Judah,
and he complsained: "Ah, Lord God! Surely thou hast greatly
deceived thils people and Jerusalem saying, Ye shall have
shalom (peace), whereas :1'21?'(a sword) reacheth unto the
spul." Very evidently shalom is used here in a negative
sense indicating & state of peace as opposéd to war.

Thus it is apparent from the foregolng examples that
shalom which originally meant "wholeness," "completeness,™
and then "well-being," took on a variety of other related
meanings. It developed to the extent that it was used to in-
dicate health, healing, prosperity, security, fertility with-
in the family and on the fleld, long life, a natural death;
end, what is more, it was employed also as a synonym of rest,
-tranéuility, and guietness, the sense in which the English

word "pesce" 1s commonly used today. The context must deter-
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mine ths precise meaning of shalom.
However, shalom 1s indicative not only of = state 1n
which one might find himself but also of & relationship. It
may designate a relationship between the members of & family,

between friends and acqualntances, betweon God and'man, etc.

It has been said: "Peace is the normel and proper conditlion

of men in relationship with one another, enjoyed most inti-
retely in the family (Gen. 13:8) and extended to others by e
covenant (1 Sam. 20:42), thch:determines a relation and is
20 & covenant of peace."zB Itiis with this use of shalom

that we shall desl in Chapter IV,

2Bwpgace, & Moological Word Book of the Bible, ed~

ited by Alan Richardson (New York: The Macmillan Company,
1951), p. 165. -




CHAPTER IV
SHALOM AND HUMAN RELATIONSEIPS

Seripture frequently uses shalom to describe relation-
ships of harmony and peace which exist between individuals
or groups of people. We shall direct our attention, first,

to the signiflcance of shalom as it is applied to the Hebrew
household.

In order to understand this use of the term, we must
acqualnt ouraselves with the Israelitic conception of the
femily. The Hebrew consldered members of the same house-
hold to be united by a most intimete bond. Federsen com=
ments as follows:

The family 1s & common life, an organism which grows
and spreads in the shoots which it is constantly send-
ing forth. The symbol of the plant or the tree nate
urally suggests itself, and the ancients themsolves
already made use of 1t. When we spesk of genealogic-
al trees, the symbol, properly speeking,; can only be
applied with certain limitations. We are thinking of
the individual as owling hils existence to the preced=-
ing generetion; but he emancipates himself more and
more, until as a grown-up man he has his point of
gravity entirely in himself. In the eyes of the Israel=-
ites, however, the symbol is fully applicable; indeed,
it is rather more than & symbol, for tree and human
species are two entirely analogous forms of life. Just
as the branch not only owes 1ts existence to the trunk
and the root, but constantly sucks 1ts nourishment from
it, in the same manner the individual holds hls life
only in connection with his family. It is that which
is exgressed by the sons bearing the name of the fa=- -
ther.

Also contributing to the bond between members of a family was

1sons. Pedersen, Israel, Its Life and Culture (London:
Oxford University Press, 1954), I--II, 267.
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the fact that parents and children possessed the same flesh
and blood. Concerning this Pedersen states:
The strong community between the members of the family
has its physical presuppositions, resting upon the fact
that thelr bodies are made of the same substances.
They have the same flesh, bones and blood. "What prof=-
it is it; if we slay our brother and conceal his
blood," says Judeh to his brothers when they are on
the polnt of committing violence against Joseph.. "Come,
and let us sell him to the Ishmselites, and let not our
hands be upon him; for he is our brother, our flesh"
(Gen. 37,27). In the marriasge laws "the flesh" is
even the usual appellation of those related. But one
can also say "flesh and bone! Leban says to Jacob:
"Thou art my bone and my flesh" (Gen. 29,1L), and the

seme term Abimelech uses in relation to the Shechem=
ites (JUdg- 9’2)02

The unity of the individuval with his femily is seen
also from the fact that the Hebrew household shared in the
rise or fall of its members. When Saul was made king, 1t
was not only Saul himself, but also his family, that was ele-
vated. Samuel said to him: "In whom 1s all the pride of
Israel? Is it not in thee, and in all thy father's house."3
Later,rwhen he was rejected, it was also his family that lost
1ts royal dignity.} But as long as the house of Saul was in
power, the rule of David was not safely eatablished; Even
after Samuel had anointed David to be king in Saul's place,
the members of Seul's family had in themselves an inborn

cleim to share the glory of rulership. David, therefore, had

Ibid.

31 sem. 9:20.

4o sam. 3:10.
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to neutralize all who were of the house of Saul. In this
he showed great wlsdom, because he succevded in doing it
wlthout breaking his covenant with Jonathan.

Another case in point is recorded in Numbers 16. Two
men, Dathan and Abiram, revolted agalnst the rule of Moses,
which they considered intolerably despotic. But God took
the part of Moses. The two men, together with thelr famié
lies, were isolated, all IsraelAstanding some distance from
their tents, where the rebels were left alone with their
wives and children. Af{ the prayer'of Moses the earth opened
and swallowed up Dathen and Abliram with all that belonged to
them, '

Instances of this kind could be multiplied. When Phar-
oah deprived Abraham of his wife, because he had deceived
the ruler into believing that Sarah was his sister, God
plagued Pharosh and his house with many plagues.5 A similar
incident is recorded in a parallel narrative, in which the
gullty person was Abimelech. Because he had taken Sarah, he
was threatened with death, and his wives and slave-women were
unable, for a time, to bear children.® uhen the Denites
stole a graven image from a man by the neme of Micah, they

threatened to kill both him and the souls of his houge. !

SGen. 12:17.
6Gen. 20:17-18.

TJudges 18:25,
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Jecob reproved Simeon snd Levi for the ect of violence
comnitted sgsinst Shechem, end then séié: "The Csnsenitees
shsll gather themselves together egsinst me snd slsy me,
end I shall be destroyed, I snd my house,"8 From these e-
venﬁé we lesrn thet the individusl formed s complete unity
with his entire femily, his household, end his property.
He 4id not ect for himself slone. Whatever he did, the feme
1ly likewise hed done. for together they formed a unit so
¢losely knit thet no single pert of it could be smepsrsted
and considered independent, '

The unity of the family wmay be seen also from the fact
thet the Isrselite et times cslled 8 close relative or en
intimete friend of his, ’,?7'514"%1_}‘ s 1.6., "o man of my
pesce,” Thus in Jeremish 20:10 the prophet compleins: "All
my men of pesce watched for my fall.," And in Pselm L1:$ the
holy writer lamehts: "Yes, the man of my pesce, in whom I
trusted, which did east of my bresd, heth 1ifted up his heel
ageinst me," Commenting on this psssage, Pedersen states:
"The men of pesce i8 he with whom one shares one's bread,
whom one relies upon, end from whom one would least of all
expect enmity,"?

A further indicstion of the bond which united wmembers of
a femily 41s the fect thet the Isrselite considered strife

among brethren most unnatural, When s misunderstsnding arose

sGen. 3&3300
9Pedersen, op. cit., p. 265,
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between the servants of Abrshem end those of Lot, Abrahsm
88id to his nephew: "Let there be no strife, I prey thee,
between me snd thee, snd between my herdmen end thy herd=
men, for we be brethren,"10 :

Nothing wes more unnstursl than strife between brothe

ers, 1t mey heppen when & demoniec spirit posseses

them snd confuses their soul, s mey st times occur
" in sn srmy which haes & mighty God sgainst it (Judg.

7,223 1 Ssm, 14,20), Or i1t tekes plsce in & dissolved

community, where ell humen order hss been made to give

wey to cheos, When everything collepses in Isrsel,
every Individuel will fight his brother snd his neigh=
~bor (Is, 19,2)3; no one will be sble to trust his neigh-
bor, but 8 msn's enemy will be the men of his own house

(Mie. 7,5-6); every one slone will they have to totter

out throughlihe bresches of the pslsces lying in ruins

(Amos L,3).

Such s stete of dissolution evidently existed in Jeru=
srlem prior to the Babylonisn exile. When Jeremish poured
out his soul before the Lord end esked Him why the wicked
prospered, end how long the lsnd of Judah would have to
mourn, Yshweh's snswer indicsted thet the trisls through
which the prophet hsd passed were ss nothing compared to
those which sweited him, Those to come were by comperison
ea horses to footmen, s the swelling of Jordsn to & lsnd of
peace, Then the Lord revesled to Jeremish what seemed to be
e plot egeinst his life, He told him: "Even thy brethren
end the house of thy father, even they have deslt trescher-

ously with thee; yes, they cell 2 multitude efter thee; be-

1oGen. 1318,

;lPedersen, op. cit., P« 264,
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lieve them not, though they spesk fair words unto thee,"12

The 1life of Devid provides 8 most unususl exsmple de=
picting the mesning of shalom es it applied to the family,
botﬁ from 8 negstive end 2 positive point of view. Despite
the fact thet he wes successful In meny weys snd & great msan
of God, Devid enjoyed little shalom in his own household.
Seversl of his sons csused him great enguish end violsted
the unity of their home, Adonijeh onenly revolted sgsinst
his fsther snd wes elected king by & sarll group of his fol-
lowers, Awmmon violated hils hslf-sister, Tamsr, Because of
this evil deed, Absslom cavried.in his heart e deep hatred
for Ammon, snd when the occssioﬁApresented itself, he order-
ed his servents to slay him, Each one of these deeds wss &
gross bresch of the femily shelom, But whet wes David's re- j
sction? His sttitude sppesrs stranpge, for he becsme sngry |
with tila sons but 41 nothing. ' Concerning Adenijsh it 1s
relsted in 1 Kings 1:6: "And his fsther hed not displessed
bhim st sny timé in seying, Why hest thou done so," Regerding
Abselom, the holy writer steteé 1n 2 Ssmuel 13:38,39: "So
Absslom fled end went to Geshur snd waes there three yesrs.,
And tbe.éoui of King Dsvid longed to go forth unto Absalom."™
Dsv id grieved st the slaying of Ammon, but he took no sction
to-p;nlsb Absslom for his vile daed}lmoreover, after his

grief had subsided, Devid Accepted Absslom beck into his

12Jeremiah‘1226.
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home. Pedersen explsins the sttitude of Dsvid by seying
thet he could do nothing under the circumstences, iHe 88y3:

Peace wes broken, but could not be made whole because

it hed been broken by those who were to uphold it.

If Dsvid hed removed the guilty, he would have made

whole the breach with 8 new breech. He could do nothe

ing, beceuse he loved them too dearli (2 Sem, 13,21,

the Greek trenslstion; 1 Kings 1,6),-3

Another bresch of the femlly shelom occurred when Abse-
lom by flattery won the hearts of the people in his father's
kingdom snd then revolted egsinst him. Federsen emphasizes
the seriousness of this deed when he writes:

Thet the son pleaces himself outside the family and

raises the stsndard of revolt sgsinst his father, is

80 utterly unnstursl thet no lew cen teke account of

it. It is more sbsurd then s kingdom divided sgsinst

itselfsy it 18 & unity, & soul thet is et war with

itself, If the son sets himself esgainst the father,
then he is 28 8 disessed member of » body, snd the
father who, by the sct of the son, 1s foiﬁed to remove

hin, is s 8 msn who cuts his own flesh, .

If 1t hsd been 8 strenger that had revolted egainst
Dsvid, the king no doubt would hove tsken speedy end de-
cisive sction to put down the rebellion snd ﬁunish the offend-
er. Fut with Abeslom leeding the revolt, David fled, weepe
ing end with his hesd covered., When Joab gathared;bhe
forces of the king to counter-stteck, David'e chief interest
wes thet his son be not hsrmed; end when the news wess brought
. to him thet the revolution hed been halted and Absalom killed,

bhe showed only grief et the loss of s son., Pedersen sddst

13pedersen, op. cit., p. 256 ff.
W1pt4., p. 267, Tk ¥
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HEis wsrriors sneaked into the town, sshamed of thelr
victory, as 1f they were an ermy in defest, while
David went to hie chamber snd wished he hed died in-
stesd of his son,"

To understaﬁd ngid's sctions in these situstions one must
view them sgeinst the bsckground of the Isrselitic concep~-
tion of the family. The Hebrew household wes s closely knit
: unit. and David was golng to grest lengths to hesl thelbreach
of peace that had occurred in his home.

It is thile same unity within the femily that we must
keep in mind, 1f we sre to gresp the full content of shslom
es it la used In pessages such es Job 5:19-27. Eliphss is
describing the blessedness of the msn who beers his trisls
petiently 2nd does not aéspise the chastening of the Lord.
In the Revised Stenderd Version these verses sre translated
es follows:

The Lord shell deliver you from six troubles; in seven
there shsll no evil touch you., In fewmine he will re-
deem you from death, 2nd in wer from the power of the
sword, You shell be hid from the scourge of the tongue,
end shell not fesr destruction when it comes. At de-
struction end femine you shall lsugh, end shall not
feer the bessts of the earth., For you shsll be in
league with the astones of the fleld, and the beasts of
the field shall be st peace with you. You shall know
thet your tent is safe (beshslom), end you shsll in=-
spect your fold snd miss nothing. You shsll know slso
that your descendents shall be many, snd your offe
spring se the grass of the esrth, You shall come to
your grsve in ripe old sge, as s shock of grain comes
up to the threshing floor in its season. Lo, this we
have sesrched out; it 1s true. Hesr snd know it for
your good, f

Verse 24 1s of psrticulsr importsnce in our discussion.

151p14., p. 266.
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"You shsll know thet your tent is beshelom.” 1In this context
it is quite evident thet sielom iIndicetes more then just ®
gtatic condition such as heslth, ssfety, physicsl pros-
perity, etc. If thls pesssge 1s interpreted in the light
of the lsrselitic conception of the femily, then shslom is
expressive slpo of 8 relationship: first, the reletionship
of hermony end pesce which the Isrselite sssoclated with life
in the feswily, snd, secondly, & proper snd tlessed reletion-
ship to CGod, In short, this pssssge suggests e eondition iIn
which there 18 present everything necessary for the heppie-
ness of the man who trusts in God, He has shsalom with ns=
ture, stelom in his femily, and shelom with God. Delitzsch

writes:

In ver, 24 shelom (which might bve 8d),) is predicate;
thou wilt leern . . . thet thy tent is pesce, 1.e. in @
condition of eontentwment and pesce on ell sides., Ver.
24b 18 to be srrenged: And when thou examinest thy
‘household, then thou leackest nothing, goest not sstrsy,
i.e. thou findest everything, without missing enything,
in the plesce where thou seekest 1t.10

Comuenting on Job 5:19-26 Pedersen says:

Peace spreasds everywhere with him who is blessed. Fe
himself 1s pesce, his house is peace, everything that
" belongs to him is pescs, When he excuines hls home-
stesd, he only sees shslom, nothing is wentlng, end
nothing feils . « « « 7To this description there is s
positive es well es & negative side. Fesce is growth
~and expsnsion fertility in husbasndry snd fsmily, heslth
“and strength throughout life . . . ?his 8lso implies thet
everything evil must be kept awey.l

16p, Delitzsch, 2iblicsl Commentery on the Eook of Job
{Reprint; Crend Repids, ltiich.: wWm. B, Lerdmans rublishing
CO‘manY’ 19'49)) I; 103.

17Pedersen, op. cit., p. 316 £,
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But shelom i1s used, not only to express the harmony
snd peace which the Isrselite sssociated with the family.
It j8 mlso employed to describe the intimste relstionship
existing between friemnds, Friendships were held in the
highést regard by the Hebrews. That‘they vwere blessings
 to b?'sought ofter snd valued can be seen from passages such
as Eéclesiestes ly:9<«12s

Two ere beﬁter than one, becasuse they have & good

. rewerd for thelr lasbor, PFor 1f they fall, the one

will 1ift up his fellowj but woe to him thst is

‘alone when he fslleth) for he hath not enother to

help him up., Agein, if two lie together, then they
have head, but how cen one be wsrm slone, And 1f one

" prevail sgeinst him, two shsell withstend him; end s

threefold cord 1s not quickly broken.

"Peavid urged those who wished to attain heppiness in
this 1life snd enjoy the goodness of Cod in richest messure:
"Seek shelom end pursue 1t" (Psalm 3L4:1L). They should
meintein good relations with their ne ighbors, friends, end
acqueintences., Thst 1s the msrk of ﬁhe godly man.,

fﬁSQid a2lso complsined aboutlthoée who professed to be
friends but broke the bond of neece that should have united
them., He plesded: "Drew me not swsy with the wicked snd
with the workers of iniquity, which speask ghaslom to their
neigﬁﬁor, but mischief 1svin their besrts" (Psslm 28:3). In
Psalﬁ,55:20 Devid confessed thet be wss so disturbed that he
longéd for tﬁe ﬁinga of 8 dove.tﬁaﬁ-he'might fly awsy, §e-'
ceuse he uss-being'taunped by a”fbmiiiar friend, @ companion

with‘ﬁhdm he welked in God's house.,{Concerning him, Dsvid

wrote: "He hath put forth his hand sgeinst such s be st
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peace with him; he hath broken his covenent.®

When the prophet Jeremish felt the strsin of his task,
he poured out his soul in ¢ similer lamentetion, He longed
to escepe to some lonely place in the wilderness, where he
would be sway from the trescherous people smong whom he was
lsboring, for they were full of felsehood; they professed
friendship end peace %0 their neighbors, but inwsrdly they
were weiting only to do herm, In Jeremish 9:8 the prophet
compleins: MTheir tonpue is #s an srrow shot out; it spesk-
eth deceit; one epesketh shalom to his_neighbor with his
mouth, but in hesrt he lsyeth his‘weit."la Kothing was more
wicked end contemptible than bresking this bond of peace
that ordinerily united friends,

But Scripture slso records numerous exemples of true
friendships in which shelom fs present, ~When Solomon csme
to the throne in Israsl snd had set his kingdom in order,
he turned his sttention elmost Immedistely to the building
of the tezple. The time was opportune, for the nation wss
at pesce. Solomon, therefore, entered into negotistions
with King Hirsm of Tyre, who provided him with the timber
gend stone needed for the structure. Solomon, in turn, fur-
niéhed Hirem with wheat and oll, Iﬁ was 8 mutuslly profit-
able srrengement, However, it wes undoubtedly more than
just 8 business desl. The holy writer remsriks: "And there

waa shslom between Hirem end Solcmong end they two made @

185¢e 8lso Jer. 20:1Q.
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lesgue together,"19

Evidently this tresty with Hiram was the result of e
legacy of friendship which King Davi!d hsd bequesthed to his
son, The context clesrly shows that these two grest men
respected each other very highly end were united by & bond
of friendship.

On ocecssions Seripture employs shalom to describe the
1nt1mata relstionship exlisting between individuals "whose
hesrts are knit together." When David wes in Zikleg, &
group of Seul's soldlers ceme to him snd ssked that'they
might be permitted to joln his foreces., Dsvid wes suspicious
of treachery end cautioned them:

If ye be come pescesbly unto me to help me, mine hsert

shsll be knit unto you, but $f ye be come to betray me

to mine enemies, seeinyg there is no wrong in mine ‘
hanﬁs, the God of our fathers look thereon, and rebuke

It 1s slso aspparent from Scripture thet shslom end

J7'.?:}.sro clossly related. There are passeges in which
these two terms sppesr ss parsllels. Genesls 26:28-31 spesks
of @ tresty between Abimelech and Isesc, After Abimelech
had ordered him to lesve the land of the Philistines, he rec-
ognized thst the Lord wes with Isssc and was blessing him,
Abimelech then wented to make é covenant with him, FEe ssid:

Let there be now an cath betwixt us, even betuixt us
end thee, end let us make a ocovenant (&' T2 ) with

_191 Kings 5:15. In the Febrew, 1 Kings 5:26.

20y Chron. 12:17. See olso 1 Sem, 18:1-3.
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thee, that thou wilt do us no hurt, ss we hsve not
touched thee, snd 88 we have done unto thee nothing
but good, snd have sent thee sway in pesce ( TV "\‘?'—1)
« « o« » And they srose up betimes in the morninr, snd
sware one to snother; snd Issazc sent, them ewsy, and
they deperted from him in pesce (D?{'ﬁ(l Yo

The two terms sppesr together slso in Psalm 55:20: "He

heth put forth his hends sgeinst such ss be at peace

(7",9le ) with him; he hath broken his covenant
( T 72).2

In Fzeklel 34:25 the reletion between the two terms

appears even closer. The prophet-writes:ﬂ'?ﬂ. ﬂ’:’,? ')?:7_.?7
'y 7%},-_1(- Fere J7‘7_'7. snd U?iﬁ_‘{( sppear 28 psrt of the

8/me

expression snd sro tenslasted "s covensnt of pesce,"22

Thie 1s simply & more ezphetic designstion for sn sgreement

or treaty. In this regerd G, von Rsd writes:

that

' The relatilon between d7 7: and 7-7751}[ is so firmly

eateblished thet in this connection seems to
heve been scmething of en officisl term, ich can be
understood either in this sense that " is

sesled with & covensnt by both contractivg parties;
or, in reverse, that the covenant insuguretes s re-
letion of A79+. In the latter cese the prophet
Ezekiel 1s significent, In two Instsnces he spesks of

. Jehovsh a8 ennouncing & covenant of pesce for Isrsel,

end in btoth e¢sses. « s shelom is, . . the result of

' the meking of e covensnt. Kz. 34,25; 37, 2623

The pelstitn between &) '7.'1 snd 1375-.1( 1% &0 olose

at times only one of the se terms appears in the text,

. 2%

See eslso 1 Kings 5:12,

223¢e ®slso Ezekiel 37:26,

236 von Red, Theologisches Woerterbuch Zum Neuen Testa-

ment, edited by Garhard Kittel (Stuttgert: W. Kohlbsumuer,
1938), 1I, 4ol.
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~while the other is slso implied. &n exsmple of this 1= to
be found in the friendship of Devid end Jonethen., In 1
Ssmuel 18:1-3 we reed: ‘

And 1t camc to paas,'whén he hed mede sn end of

speaking unto 3eul, that the soul of Jonathan was

knit with the soul of Davié, and Jonathan loved him

88 his own soul, And Saul took him thet day end

would let him go no more home to his fether's house.

Then Jonsthsn end Devid msade 8 covenent becsuse he

loved him @s his own soul.

This relstionship wes entered into by 8 covensnt of
peece snd wes confirmed by Jonathen's giving Devid his robe
end his srms., Saul received the young son of Jesse into
.tha shalom of the fsmily snd geve him e position of honor.
Later, when Desvid'e success snd populsrity incressed to the
extent that Seul felt threstecned, the hsrmony and the bond
of friendship bétween him end David wes severed., Ordinsrily
Jonethen would have shared the views of his fether, but his
friendship for‘Devid was now too strong. At first, he
tried to bring sbout. a reconcilistion between his father
snd his friend, but in this he fsiled. When Saul sought
the 1ife of Devid, Jonsthan renewed his covensnt with his -
father's foe., The bond of friendship was stronger thsn the
ties of kinship, The story of Devid snd Jonsthsn has been
ecslled the grestest sulogy of friendship.24 It is a re-

mer&able exomple of unity, oneness of will, end hsrmony of

purpose, Truly, the souls of these men were knit together

ahJohs. Pedersen, lsrsel, Its Life snd Culture (London:
Oxford University Press, 195&’; i~=Il, 279.
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by the bond of shalom. But the word most prominently used
to describe this relationship 1a 17'?_"__')., not shslom. II‘?.’-:'L
appesrs in the narrstive 2 number of t&mes, but shelom is
found only seldom. However, it should be remembered thet
in instences of this kind -nh?-?-ia sctually equivalent to
it a1, |

Thus shslom is often used in Scripture to deseribs the
intimste bond between friendsj snd when it is employed in
this menner, it indicstes unity, hsrmony,‘and 8 relation-
shlp of unguestioned trust srd confidence, To sever such
tiea of peace wes cbnsidered g most serious end treacherous
act, Those guilty were cslled workers of iniquity.

Finelly, Sc51pture uses shelom when referring to the
covenants end trestles thst were customarily estsblished be-
tween nstions, When Joshus snd the leaders of Isrsel were
deceived into meking 8 covensnt with the Gibeonites, the
Bible describes it thus: "And Joshus msde shelom with them,
end msede 8 league with them to let them live, snd the princes
of the congregation swsre unto them" (Joshua 9:15),

A similar uszge is ibund\in‘l-Kings L:2l4, where the holy
writer stetes thst King Solomon “had‘shalom on 8ll sides
roun& about him,"” The kingdom over which Solomon reigned ex-
tended from the Euphrstes to the land of the Philistines in
the southwest snd to the border of Egypt in the south end
embraced & mixture of meny gribes end peoples. David hed

left none of the neighboring nstions unconguered, except
some Philistines snd Aremsesns. This reslm was held togeth-
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er by sgreements, The neighboring tribes, heving been con=-
quered by the Isrselites, mede peace treaties, These treat-
les ore here described by the term shalom.

In lssieh 33:7 the prophet speaks of asmbessssdors of
shslom, veliant ones, who shall weep bitterly., These en-
voys of ance were probably thé representatives of King
Hegzekish who were sent to Rsbshakeh for the purpose of en-
tering into sn sgreement that would spere the ¢ ity of Jeru=
Qalem from stteck end destruction by the Assyrien srmy., But
the negotietions for s tresty falled, end thus the men of
Judah.were in despair, In thils cese, too, shslom refers to
8 covenant of peace between two netions, This covensnt,
however, wss more thsn just s non-sgression psct.

How en sgreement of thils kind could be entered upon end
whet it fmplied, mey be seen from the thirty-fourth chspter
of Genesls, which relates the stary of the sordid covenent
between Ehe sons of Jecob snd Shechem. Shechem had violsted
Dinah, the degughter of Lesh, but éfter comnitting hils vile
deed, he lovedlber snd wented her ss his wife, Fsther snd
son, therefore, went to Jacob to arraﬁge @ covenant between
their two peoples. The substence of the proposed agreement
is stated_in verses 9 and 10:

The soul af'my son Shechem longeth for your dsughters

I pray you give her him to wife. And make ye merrieges

" with us, end give your daughters unto us, end take our
deu ghters unto you. And ye shall dwell with uej end
the lend shsll be before you, dwell and trade ye there-

in, snd get your possesslons therein,

The sone of Jecob hed not forgotten the outrage done to their
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sister, but they did not openly demsnd repsrationg instead
they followed 2 course of decsit, In reply to Shechem's
suggzestion for en sgreement, they made 2 counter-propossl:

We coannot do this thing, to give our sister to one

that 1s uncircumecised, for thet were & reprosch unto

us, Eut In this will we consent unto you: if ye will

be 8s we be, thst every men of you be circumecised,

then willl we give our desughters unto you, and we will

teke your deughters to us, snd we will duwell with you,

end we will become one people. But if ye will not
hearken unto us, to be circumcised, then will we take
our dsughter snd be gone (vv., 14=17).

Shechem and Hemor imuedistely egreed to this proposed
covensnt end took steps to fulfil their obligstions., They
presented the matter to thelr fellow-townswen, snd in good
~feith the men of the city sgreed to enter such s covensnt.
But while they were wesk with their wounds, Simeon snd Levl
had their revenge; they killed the men snd took Dinsh, Whst
is more, the sons of Jecob plundered the city and csrried a-
~wey 8ll the women end children, besides gll cattle and goods.
This wss an outrageous bresch of shslom, Jescob showed that
he reslized the seriousness of his sons' deeds when he sasld
to them:

Ye have troubled me to make me stink smong the Iinhsbit-

ents of the lsnd, emong the Csnssnites, and the Perizz-~

ites; end I being few in number, they shall gather
themselves together sgeinst me, and slay me; end I shsll

be deetroyed I end my house (v, 30),

This story, sordid es 1t 1s, nevertheless shows the 2ig-
nificance of the covenant, even when it was violated., A
treety of this kind implied thet the two psrties in the
agreement entered into e relationship of unity snd harmony,

@ oneness of will snd purpose. They formed ecommon customs
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end views; they entered into e common life. They communicab-
ed ‘of their essence one to the other, They intermarried.zs

The significsnce of such s tresty is epparent slso frou
pessages such ss 2 Kings 10:12-1l, which clesrly indicste
thet such tresties implied common responsibilities on the
part of the contrscting perties. When Jehu was engsged in
extermineting the house of Ahab, he met the brothers of
Ahszieh, the king of Judeh, GQuite innocently, they geve him
the informstion thet they were én their way to the Ephrsiam-
itie princes with whom they were st pesce. Becesuse of their
friendly reletions with the members of the house of Ahsb,
Jehu ordered thet they be appreheﬁded and slain; forty-two
men in ell, The lew of the encients seemed to be that =
person wes elther wholly a friend or wholly an enemy. The
lesst help rendered mey bé suf ficient to creste a full re~
sponsibility.26 Converssly, common enemies at times joined
people in relstionships of pesce.2! The two Arsmsesn
princes, Toi snd Hedsdezer, were at wer with esch other.
.Whan Devid fought with Hededezer snd defested him, Toi sent
his son to David in order to strengthen the pesce between

them (2 Sem, 8:9-10):

zslbid., pps 291 f.
26 1v1d., p. 292,
27 114,

|
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Hew combinetions slways created confusion in older
covenants snd brought sbout confliéts.28 Judsh hsd @ cOV=
enant with Syria, Lster on, Benhadad, the king of Syria,
made 8 treaty also with Bsashs, the ruler of Ephresim, There-
fore, when Besshs sttscked Asa, King of Judsh, Asa sent
presents to Benhaded In order t0 strengthen the covenant be=
tween them; st the same tlme he urged Benhadsd to break his
league with Bsasha., The king of Syris scknowledged the claim
of the older covenant end broke his pesce with the kingdom of
Isreel.?? Thuys tresties aﬁong netions could becowe quite
complicated,

When covenants of this kind were established between
net ions, it slso implied commerecial intercourse, ss well &s
the exchange of certein cultﬁral cherscteristics.3% David
eand Solomon had a covenant with Hirsm of Tyre, sccording to
which the 1after auppliéd Israel with c¢edsr and cypress time
ber for the construction of the temple, while Isrsel fure
nished Tyre with grein end oil, Solomon coopersted with Hie
rem in esteblishing far-flung commercisl enterprises, in
which his flset of ships wes navipgeted to distant ports.31
Later on, Omri sttempted to strengthen the relestions between

Isrsel snd Phoenicie end brought about the marrisge between

281v1d., pe 293,

291 Kings 15:18 f.

30pedersen, op._cit.; p. 293.

3lpernhsrd W, Anderson, Understsnding the Old Testement
Englewood Cliffs, N, J.: Prentice-Hall, Inc., 1957)s Ps 147
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his son, Ahsb, snd Jezebel, the desughter of Ethbsel, king
of Tyre, This entelled the introduction of the Fhoenlician
religious eults into Israel, Juzt as Solomon built shrines
far his foreign wives, so King Ahsb constructed e "teample
of Besl" for Jézebelx,he hed it equipped with sn asltaer and
an imsge of Ashersh, the mother goddess. Anderson says:

This wsa the Phoeniclen version of the Canassnite

neture religion, which we know best from the Raes

Shemra literature. From the time of Isrselts en=-

trence Into Censen, this religion had veen msking

- subtle inreoeds Into the c¢ovenant faith, But notice .

that Beslism had now ascquired 2 politicel drive,

for Thoenicisn imperisliem wss st its very heizht

in the Mediterrenesn world, In sntiquity, the way

‘to scknowledge the political supremscy of snother

nstion wes to scknowledge and appropriste the re-

ligion of thet country.32

When two nations entered into e covensnt, it did not
necessarily mesn thet they were equsl psrtners in the sgree-
went,  The strongest wes alweys the one that ruled, For ex-
emple, when Isrsel mede 8 treaty with Assyrias, it wmesnt, In
reslity, thet Isrsel subordinested itself to the will of thet
mighty nation, Therefore & prophet like Hoses complained of
such covenants,33 Undoubtedly it meant that the stronger
left its impression on the wesker 2lso in 8 culturel way.
When Nebuchsdnezzar invaded Judsh end cerried into exile the
king snd s8ll the pr inces, he mede s covensnt with Zedekieh
and put him on the throne. The covenent consisted in Zede-

kish snd Nebuechsadnezzer having one will,.Nebuchednezzar's.

321,44., pp. 205 f.

33Hosea 12:2,
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If Zedekish opposed it, he hed broken the coyensnt.34

Such & covenant waes often forced on the venquished.
When Ahab had defested EBenhedad, he imposed certsin con=-
ditions on him snd made sn sgreement with him; this sgree-
ment wes sn expression of the fact thst Penhsded was subore
dinste to the will of Ahsb,35 Likewise, when the Syrilans
were defested by Devid, snd Dsvid slew the men of sevén
hundred chsriotq mnd‘fbrty thousand horsemen, and 3hobseh,
the cepteln of the host of the Syrisns, it is sgid that the
kings who were'servants of Hadedezer ", . . made pssce with
Isreel end served them."® This wes s covenant, not of e=-
quals, but one in which the Syrisns were subordinstes Fin-
elly, in Joshuse 9:25, when the CGibeonites deceived Joshue
into entering s covenent with them, they ssid tc the leader
of Isrsel: "Behold, we sre in thy hand; ss it seemeth good
end right unto thee to do unto us, do.“ The covenant of
peace wss ncot broken, but they hed to subordinste themselves
end serve ss slaves In the teumple.

Iﬂ view of the significsance asttached to these covenants
of péace, one cen readily understsnd why the Lord forbsde
Isrsel to enter into treaties with neighboring nstions., Al
ready esrly in the history of Isreel, when God's people were

venturing forth upon their conquest of Csnasn, they were in-

MUprekiel 17:12-16.
351 Kings 20:3.
_362 Sam. 10:19,
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structed to exterminete the Cmnaanite, lest they be led'in-
to idoletry.'-The gtrict regulstions which Yoshweh geve His
people sre recorded in Exodus 23:31-33i .

+ « o I will deliver the inhsbitsnts of the land into
your band; end thou shalt drive them out before thee.
Thou shelt meke no covenent with them, nor with their
gods, They shsll not dwell in thy lend, lest they make
thee sin sgainst me; for if thou serwvs their gods, it
will surely be & snare unto thee,

This policy is repested in Exodus 34:12: "Teke heed to thy=
gelf, lest thou maske 8 covenant with the inhabitents of the
land whither thou goest, lest it be far @& snare in the midst
of thee," _ |

In e specisl code of wsr the Lord established»poiicy
for the Jsrselites regarding their relstion to tribes snd
netions which lived at some diastance:

When thou comest nigh unto & clity to fight sgesinst 1t,
tben procleim peece unto 1t. And 1t shall be, if it
-make thee en snswer of peace,; snd open unto thee, then
it shall be that 811 the people that 1s found therein
shell be tributaries unto thee, end they shsll serve
thee, And i1f It will meake no veace with thee, but will
make wer sgeinat thee, then thou shslt besiege 1t, and
when the Lord thy God hsth delivered it into thy hands,
thou shelt smite every male thereof with the edge of
the sword, but the women, =nd the little ones, s@nd the
cattle, end 8ll thet is in the city, even 811l the spoil
thereof, shslt thou tske unto thyself; snd thou shslt
eat the spoil of thine enemlies, which the Lord thy God
hath given thee, Thus shalt thou do unto sll the citles
of these nations, FEut of the clities of these people,
which the Lord thy God doth give thee for en inheritence,
thou shelt ssve slive nothing thet breatheth, but thou
shelt utterly destroy themj nsmely, the Hittlites, snd
the Amorites, the Censenites, snd the Ferizzltes, the
' Hivites, snd the Jebusites, sa the Lord thy God hsth
commended theej thet they tesch you not to dc sfter

the ir ebominetions, which they have done unto their gods,
so should ye sin sgsinst the {ord your God,37

3Tpeut. 20:10-18,
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Thls commandment of the Lord wes sgsin emphssized bY
Ezrs upon his srrivsl in Jerusalem with 2 group of exiles
from Bebylon, Hesring of the lsxness in public worship, the
intermsrrisge with the netive populeaticn, snd the consequent
sbominstion that was current smong them, Ezrs fell on his
knees, spresd out his hands in prayer before God, end con=-
fessed the enormity of the sins of the people in mingling
with the ir pagsn neighbors, He called to mind the command=
ment of the Lord iIn Exodus 23 and Deutercnomy 7, farbldding
intermarrisge and seeking the peace of the pasgan. He told
them:

Now therefare, give not your dsughters unto their sons,

ne ither tske their desughters unto your sons, nor seek

their shalom or their welfere forever, that ye may be

strong snd est the good of the lend,38

This was indeed & wise reguiation, for history substene

tistes the faet thst when Isrsel disobeyed God snd entered

into e covensnt relstionship with neighboring nstions, it

wes her religious life thet suffered. This covensnt of pesce,

the shalom, with psgen tribes represented too intimste a re-

lastionship wilith idolsters.

BGEzra 9:12.




CHAPTFR V
SHALOM AND GOD'S RELATION TO MAN

At this boint in the dlscussion the question srises
whethér shalom is used in the 0Old Testasment to designste @
spirituel relstionship between God snd men., »More particu=-
larly, does sﬁalom ever imply & relstionship between Yshweh
and the sinner thst 1s compesrable with the New Testament
concept of pesce with God through the forgiveness of sins
wrought by the work of the Messish? There has been s sherp
difference of opinion smong scholsrs with regerd to this
question,

Some heve held the view thet shelom hes reference only
to esrthly, msteriel blessings., G. von Red summeriges his
opinion in tﬁe following persgreph:

If one reviews the vsried poasible uses of shslom in
the Cld Testsment, 8 negative slement eppesrs; we could
produce no exemple In which shslom would deslgnate the
specific spiritusl sttitude of an inner peasce., It is
easily substeantisted thet shslom much more often refers
to 8 totality then to sn individusl. As 8 typiesl ex-
esmple of this, Lesmentetion 3:17 could be nemed: "and
thou hesst removed my soul fer off from pescey I forgat
- prosperity," But even Iin this example shslom is not
something hidien, something internel, but something
whieh sppesars in the form of outward proaperity. Shslom
is decidedly something externsl in the me jority of texts
where the concept designestes the circumstances of & to=-
telity, If one thinks of the combinstion with ¥ L2TY
with W-?_-}H? Zech, §:16), or with .1 JRD (Is. gﬂ:lﬂ.
.then one must ssy that the word shslom in its moit fre=
quent epplicstion is & decidedly social concept.

i n : ; e

G. von Red, "Shalom im A, T,," Theologisches Woerter
bueh Zum Neuen Téstsment, edited b&,GerEara Littel [Stutt-
gert: W, KohThg:nxner, 193%), 11, 4o4 f.
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Pedersen holds 8 similar view, slthcugh he does not ex-
press 1t ss directly, In his chapter entitled "Fesce and Sel-

vation," he points to the very close reletion between shalom
3
end 1Y ] . when he ssys:

-Selvetion which in 1ts root mesns vietory end prosper-
ity, is in its subsequent developuwent entirely penetrat-
ed by the ides of peace which greduglly developed in
lsrsel: unchecked prosperity, heppiness in security
under the protection of the strong God, the sbolition
of ell dengers . . . It consists In the weak humen soul
having strength conferred upon it by its God when utter-
ly subnitting itself to Him, It is developed, "gets
space, " in thet everything evil which might check it 1s
kept awey from it. The plegue rages round him, strik-
ing down 21l others, but not him. All who might check
him sre bound with s0lid cheinsy the wild beasts ere
80 changed thst be who is ssved ¢an trsmple on them as
he likes, for they cennot hurt him. This sslvetlon is
ident icsl witg the pesce which the prophets promised
the ir peopls.

A few meregraphs lster he then indicetes thst he con-
eiders}lyaﬁff to be 8 purely esrthly snd msterisl concept.
Undoubtedly he appliee the same limitstion to shslom ss he
does toj?yqﬁﬁ: s Peferring it exclusively to earthly prosper-
ity snd vietory.

This position coincides with the theologleel views of
such scholars as Ludwig Koehler, who does not find in the
014 Testu&ent g plan of aalvation.that involves the forgive=-
ness 6f sins through‘the work of the Messish, He writes:

The 01d Testement does not-téaeh that God chsnges His

‘mind in 8 single event of His heilsgeschichte or shell
8o, 80 thet from that moment forgiveness is there for

~senyone who is willing to receive it, It speaks oniy
occesionslly of forgiveness end certsinly dces not put

2.5 o
Johs., Pedersen, Isrsel, Tts Life and Culture {(London:
Oxford Unilversity Préss, I@Sﬁ);-I;:Izj 5 - PR
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it as the e¢enter of 1ts scheme of sslvaiion. Forgilve=-
ness plsays no pert at sll in the tesching of the esrly
prophets. VWhere 1t does occur, however, it is es ®
rule & question of forgiveness fron cese to case, re-
moving the disturbsnce csueed by sin without lesding to
® new life which mskes these disturbences bssicelly im-
possible, In s few passages, Jer, 31:34; 33:8; 50:20
forgiveness sppesrs to be bound up with thorough-going
salvation: but there it is s consequence of salvation,
not e stesrting point or presupposition of ity also it
is not brought sbout by 2n event of the hellszeschichte
but by a free sct of God's grecilous will,

The entire saslvation which the 0ld Testsment revela=-
tion proclalims depends much more upon judgment which
eradicates the sin thst hes been committed =2nd upon

- econverslon which seves men from the possibility of fu-
ture ain,

Concerning the person of the Messleh, Koehler asks:

Has the 01d Testsment no Messish through whom sslve-
tion end redemption come? The word snd the concept
Measieh sre infrequent in the 01d Testement, snd though
infrequent, nevertheless slso embiguous. The priestly
writ ings designete the high priest Messish, Lev, L:3,
5, 163 6:15, and & great number of passages use the
word for the histaricsl kingz of Isrsel--the word mesn-
ing in these instsnces simply God's anocinted, 1 Ssaum.
“2liby 26:9, As 8 term pertsining to sslvation Messish
- oceurs very seldom. The nsme s given to the Persian
~king, Cyrus, Iss, 45:1, because he without knowing it
is used by God to bring the sslvetion of liberation snd
“peturn to the Jews, In the deys of the last hsrdships
there is & Hessish snd prince-~-he perishsesy but his
misaion is not to bring sbout selvaiion, Dsn., 9:25 ff,

We do come scross one, however, in s difficult pssssage,
ise, 52:13--53:12, who does not besr the nsme Messish
but who 1s known ss the servent of the Lord, He has no
form nor comeliness. His nsme is unknown, The rest of
the 0ld Testsment knows nothing more sbout him. Yet he
it is of whom it is seid thet be will see his seed end
- satisfy himself with the knowledge of the Lord. Of him
- it is said thst he heth borne our griefs end he cerried
our sorrows, The chasstisement of our pesce {(salvstion)
wes upon him and by his stripes we are healsds As his

3Ludwig Koehler, 0l1d Testement Theology, tranalated by
A, S, Todd 4 hiladelphia, Pa.: 7The wWestminister Press, 1957),
p. 2180 . .
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form is shrounded in dim helf-lipht, so the "we"

end the "our" which recur sre indeterminste., But
ev.:ryone who reads these sorrowful, importunate
utteronces feels bound to include himself in that

"we" snd thet "our", Not fer from this Issiah psss~
sge, 52:13-53:12, 1s 61:1 where we reed: "And the
spirit of the Lord God is upon me, because the Lord
heth snointed wme", If 61:1 is written with reference
to 52:13 ff., then one csn c¢sll the suffering servant
of the Lord a Messish, If he 13 & ¥essish, then he is
e Messish who brings sslvetion--for it ssys "hecsuse
of our falthlessness"” end "for our sslvetion” snd "by
his stripes we sre healed", 53:5, This Messish=~if
one may reaelly cell him thet--is s Messlah who suffers.
He is s Messieh who suffers vicariously. At this
poinﬁ the theology of the (0ld Testement comes to an
end,

Thus one gsins the Impression thet Koehler is not con-
vinced that the Messish, spoken of in the 0ld Testesment, is
the one who would suffer for the sins of the world, dile vi-
cerlously, snd thereby reconclle God end mesn so that they are
now at pesce,

Similerly, Jewish scholars do not regsrd shalom es being
expressive of e spiritusl pesce between the sinner and God,
resulting from the forgiveness of sins procured by the Mes-
sish. They sssert thst the King Messish will bring pesce
when he comes, but they limit the mesning of gﬁglgg to me=-
terlsl pesce and proaperity.s Concerning the forgiveness of
sins wrought by s redeemer or intermediary, 8 Jewish scholer
remerks: |

A diatinction must be drawﬁ between the unchanging

hlbiddj‘po é38)

SAbrshsm Cronbsch, The Universsl Jewish Encyclopedis,
edited by Isassc Lendmen (New York: Unliverssl Jewish Ency-
clopedia CO., InCi, VII’ hlg;
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monotheism of Isrsel end the Christien conception of
the Redeemer, Psul declares that by his blood Jesus
obtzined eternsl redemption for menkind (Hebrews 9:12).
In Christisnity, redemption is forgiveness of sins, to
which menkind could not sttsin without the blood of
Jesus, the Redeemer (Col, 1:1L)., + « « In Judeisnm
there is no intermediary power, Forgliveness of sins

ia obteined by men in direct communion with God., Is-
reel regerds sin as a8 rebellion ageinst God or as e
perversion of men's wey on earth, . . . Forglveness

is granted to sny men who 1s truly repentent. In
seeking 1t men spprosches God without medistion, Un-
like the Christisn, to whom redemption mesns primerily
remission of sins, the Jew thinks of God es man's re-
deemer 1n s more positive sense., Through Hla power 2ll
men will become swsre of the reslity of the morsl lew
which will be inscribed Indelibly on thelr hearts,
Trhey shsll 8ll know God snd understand His weys, from
the least even unto the grestest of them (Jer., 31:34).
As the result of this spiritusl swskening, those evilis
which men has Invented will disappear, This will be the
redemption, The Redgemer is Ged, In whose light man
must welk (verse 5).

There are other scholasrs, however, who find in shelom
both s temporaL and a8 spirituel signifiecsnce., While shsgslom
ls frequently used in e purely meterisl snd esrthly sense of
prosperity, heslth, safety,-and freedom from oppression end
vexation, et times it indicetes slso an inner peace with God,
gimiler to thet spoken of in the New Testsment. Bishop A.

P. Forbes ssys:

The word peece in the Elble does not merely mesn that
rest snd trenquility snd absence of snnoyence, which we
understand by the word; but it mesns 8ll positive bless-
ings, both spiritusl and temporel, It is the common
selutetion in the Esst, and it wss the usual benediction
of the Lord, Peace be unto youl And so Jerussalem, which
48 the type of heaven, is by interpretetion the vision
of pesce; end Melchizedek, its king, who was thus the
king of pesce, foreshadowed him who is the Prince of
Peecej and the highest end the fullest of all Christien
well-wishing, end the smplest of ell church blessings,

bn14., Ix, 98.
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is thet peace of God, which passeth sll understending
mey be upon us end rest upon us forever, It is, in
short, that universsl harmony in the reletions between
God end His crestion which i1t hes been the blessed work
of Christ's incernsetion to csuse~-the reconcilistion of
ell things that ere in heaven and in eerth., It 1s the
frult of the psssion of Christ for He is our Peece, 88
the Apostle s8ys . . + ./ '

The Cetholic Bibliesl Encyclopedis makes the following

comment
The inspired writers of the 01d Te:stsment not only dis-
cussed peace In its humsn sspect, but slso In its re-
lation to Almighty God. The pesce of God, however, is
sbove the purely materisl concept, end includes free-
dom from the power of sin, snd the happy end_joyful
steste of the just end their good conscience,B
There ere g2lso numerous Scripture pssseges in which
shelom implies peace with God through the forgiveness of
sins, DNumbers 6:24-26 1s the solemn benediction which God
appointed for dismissing the people of Isrsel: "The Lord
bless thee and keep thee; the Lord make KEis face shine upon
thee snd be gracious unto theej “he Lord 1ift up His counten=-
ence upon thee and give thee pesce."
Keil end Delitzsch see In thls passssge Yohweh's promise
of both meterisl end spiritusl good, In the first part of
this blessing, the emphssis 1s on preservstion from evil in

the world end includes e prayer that the Lord would protect
Hisa pecople, be the Defender of His church, snd pressrve it

LI Hestings, The Christiasn Doctrine of Pesce (Ed-
inburgh: T. & T, Clsrk, 1922), pp, 3 f.

8Jobn E. Stetinmueller and Kethryn Sulliven, Csthollc
Biblicael Encyclopedia, 014 send New Testaments (New York City:
Joseph ', Wagner, inc., 1956), P. 829,
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with His guerdien csre. But these scholsrs see ®» psrticu-
larly c¢lear reference to spiritual blessings-in verses 25
end 26, They remerk:

"Jehoveh meke his fsce shine upon thee, snd be grecious
unto thee" defines the blessing more closely as the
menifeststion of the favor end grsce of God, The face
of God 1s the personelity of God as turned towards

men, Fire goes out from Jehoveh's face snd consumes
the enemy end the rebellious (Lev. x. 2, ¢f, xvii, 10,
xx. 3; Ex, xiv, 24; Ps., xiv, 17), and slso s sunlight
shining with love and full of life end good (Deut. xxx.
303 Pa, xxvii, 1, m11%i, 3, x14v, 4). If "the 1light of
the sun is sweet, snd plesssnt for the eyes to behold"
(Zecl. xi, 7), "the lipht of the d1ivine countensnce,
the everlessting light (Ps. xxxvi, 10), is the sum of
8ll delight" (Bsumg)., This light serds reys of mercy
into 8 heert In need of sslvation, snd makes it the re-
cipient of grece, === The third (v. 26), "Jehovah 1ift
up His face to thee, snd set (or give) thee pesce”
(good, salvation), set forth the blessings of CGod g3 @
manifestation of power, or s work of power upon msn,
tte end of which i1s pesce (shslom), the sum of =11 the
good which God sets, prepsres or esteblishes for His
people . . . the triple blessing expressed in the most
uncondit ionsl menner the thought, that God would be=
stow upon His congregestion the whole fulness of the
blessing enfolded in His divine Being which wes msni-
fested as Jehoveh, But not only does the nesme Jehovah
denote God es the sbsolute Being, who reveslsd Himself
8s Fether, Son, end Spirit in the histor icel develop-
ment of His purpose of sslvation for the redemption of
fellen manj but the substesnce of this blessing, which
He eaused to be pronounced upon His congregation, un-
folded the grace of God in the threefold way in which
1t 4s communicated to us through the Fether, Son, and
Spir1t,9 :

In s footnote Keil end Delitzsch eell sttention slso to
the comments made by Msrtin Luther with regsrd to this im-

portant pssssge. They point out that the refarmer refers

-9C. F, Keil snd F, Delitzsch, "The Pentateuch,"” Biblic-
31 Commentsry on the 0ld Testsment (Reprintj Grend Rapilds,

#ich.: Wm, B. Eerdmans Publlishing Ccmpeny, 1949), I1I, 41 f.
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the first blessimg to bodily life and good, but the second
end third bleasinéa he refers to the epiritusl neture snd
the soul, saylng:

Just es the sun, when 1t rises and diffuses its rich
glory and soft 1light over sll the world, merely lifts
up its face upon ell the world; . . . 80 when God gives
His Word, He causes His fece to shine clesrly snd joy-
ously upon 8ll minds, end makes them joyful end 1light,
and e8 it were new heerts and new men, For it brings
forgiveness of sins, end shows God 2s 8 grscious end
merciful Fether, who pitles end syupsthizes with our
grief end sorrow, The third elso relstes to the spir-
itusl nsture ord the soul, send is e desire for consola=-
tion and finsl victary over the cross, desth, the devil,
and 8ll the getes of hell, together with the world snd
the evil desires of the flesh., The desire of this
blessing is, that the Lord God will 1ift up the light
of His word upon us, snd s0 keep it over us, that it
may shine in our hesrts with strength enough to over-
come 8ll the opposition of the devil, death, and sin,
eand sll edversity, terror, or despsir,.

Another example showing that shelom is use& in Seripture
to desisnate pesce with God ia recarded in Judges 6:23. The
engel of the Lord sppeared to Gideon end commended him to
deliver lIsreel from the Midiasnites. At Gideon's request the
Lord geve him & sign, agsuring him that it wes truly God
thet wes spesking to him, giving him thils eommend, BRut the
mirscle filled his soul with fear end with 8 consciousness
of his sinfulness; therefore, he exclaimed: "Alss, O Lord
God! ©becesuse I have seen an aﬁgel of the Lord fece to fasce."
Delitzsch remerks: '

Here 1s sn expression of slsrm, viz., fesr of desth

which might be the necessary consequence of his seeing

God (see Bx. xx. 16 snd the remarks on Gen. xvi. 13)
s o o o Put the Lord comforted him with the words,
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"Pagce to thee; fesr not; thou wilt not die." .« .«
In gretitude for this comforting esssursnce, Gideon
built an slter to the Lord, which he cslled Jehovshe
Shelom, "the Lord is pesce." The intention of this
eltear , . « 1s indleceted in the nesme that wes given
to It. It wes not to serve ss & place of sacrifice,
but to be & memorisl end witness of the revelation of
God which hed been mede to Gideon, end of the proof
which he had recelved thet Jehovah was pesce, 1.6,
would not destroy lsrsel in wreth, but cherished
thoughts of pesce, For the assursnce of pesce which
He had given to Cideon was 8lso 8 confirmstion of His
ennouncement that Gideon would conquer the Midianites
in tle strength of God, and deliver lsrsel from its
oppressor,

The neme of Jehovah-Shalom_suggested two thoughts to
Gideon: first, the Lord wes at pesce with him; Yshweh would
spere his life in spite of the fect thet he had seen the _
angel of the Lord. God would put sway from him thet which
separstes the éinner from God. Secondly, the Lord wes in s
relationship of pesce with the pebple of Isrsel end, there-
fore, was not holding their sins ageinst them, but had for-
given them and would now fight'uith them egsinst the Midian~
ites snd deliver them from their oppressor,

\‘Dﬁ_.—-—" “ [
The Pulpit Commentsry ahsres the opinion that the name

of the sltar, "Jehovah~Shalom," implies thst s state of peace
existed between God srd Gideon. \ '

The Book of Psalﬁs also conteins passsges Iin which
shslom sdverces far beyond the mere temporel end materisl con-
dition of pesce end tresnquility. Pselm 29 portrays the powe
or of the elmighty God in neture. When s storm shook the

11c, P, Kell snd F. Delitzsch, "Joshue, Judges, Ruth,"
Biblicsl Commentsry on the 01d Testsment (Reprintj Grend Rep-
ids, ~ich,: 0m, B, Cerdmans rublishing Company, 1950}, I,
2139 ’
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mighty cedsrs of Lebsnon, Yehweh set ss king, ruling end

controlling sll things., This was to be s living demonstra=

" tion to sl1 of God's people that the Lord 1s eble to sustsln

them in the face of sll obstecles regerdless of how formid=

.eble they might be, The pselmist, therefore, says: "The

Lord will give strength to His people; the Lord will bless
His people with peace.," It would be limiting the mesning of
this pesssge i1f we were to refer it solely to the physicsal

obstscles thst confront God's people. The Pulpit Commentary

makes the following eomment with régard to verse 1ll:

The Lord, who shows His strength in the thunderstorn,
will be esble, end sasuredly will be willing, to "give
strength to his people”--to impsrt to them some of

thst power snd might which He so sbundantly possssses,
Then they, pertsking In His strength, need not fear

the sttacks of sny edverssriess, Struggle snd contene
tion will, by His good providence, be one day brought
to en endy end ultimately ths Lord will bless His people
with pesce~-will give them the "rest that remaineth to
the people of God" (Hev, 1ii, 9), the perfect pssce which
pesseth ell understsnding."!

- In this connection it 1s Interesting to take not%e of @
stotement made by Spurgeont

Nothing is herder to enter into the heart of e poor
ecresture (when sl is in en uprosr in his bosom, aend
. 'his c¢onscience threstens nothing but fire end sword,
“wreth, vengeence, from God for his sin), then thoughts
- or hopes of peace snd comfort, Now the psalm is spent
" in showing whst grest things God cen do, snd thst with
'no more trouble to Himself thsn e word spesking, "The
- yoice of the Lord is full of majesty" (verse h%a "It
- bresks the cedars, it divides the rlameaf it shekes the
- wilderness, it mskes the hinds to celve." This God
“thet doth sll this, promiseth to bless his people with

* 123, Rewlinson, "The Psslms,” The Pulpit Commentary, ed=-
ited by H, D, ¥, Spence end Joseph T, Excell (Heprintj; crend
Repids, Mich,: Wm, B, Ferdmens Publishing Ce., 1950), I, 213.
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pesce, outwsrd end inward; for without this inwerd
peace, though he might give them pesce, yet he could
never bless them with pesce ss he there undertakes,

A sad pesce, were it not, to heve quiet streets, but
cutting of throats in our houses? Yet infinitely more
ssd to have pesce both in our strests end houses, but
wer end blood in our guilty conscilence., What peace csn
@ poor c¢resture teste or relish while the sword of Godls
wrath lies af_the throast of conscience? not pesce with
Ged himself,

According to some Bible commentarles the very colorful
end picturesque use of shalom in Pselm 85 has reference to e
spiritual relationship between God end men. The context
makes thet gquite evident. The pselm opens on & note of
thenksgiving., God hsd shown mercy to His people, forgive
Ing their sins, withdrswing His wrath from them, end grante
ing them deliverance end restoration. Some scholars think _
it probeble thet this psslm was written shortlj after the re-
turn of God's peopls from Eabylon, Leﬁpold says:
« o.o 1t wes, indeed, a remsrksble instsnce of restors-
tion when God suffered His pecple to return after hsve
ing been completely unrooteds No nation hsd had such
an experience. He hed at that time slso obviously for-
given their sins and pardoned their iniquities. His
wrsth which had once burned so fiercely against His
people had slso cessed to manifest 1tself. Becsuse of
these menifest tokens of divine goodness shown them the
people were extremely heppy, and exubersnt shouts of
joy were comuonly hesrd smong them.l
; But this joy wes short-lived. When God was sgain dis-

pleesed with the evil ections of His people, He withdrew His

1130. H, Spurgeon, The Treasury of David (New York:.
Funk & Wagnells Compeny, 18%92), 11, 45.

1uH. C. Leupold, Exposition of the Psslms (Columbus,
Ohio: The Wertburg Press, 1559), p. 609.
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blesaing, end tke forwerd movement of restorstion has halted,
The situstion in Isreel looked quite hopeless. But the peo=
Ple knew where to seeck help, The pselmist prayed that God
might menifest snew the loving-kindness thet He had shown
formerly, snd in answer to his earnest prsyer 0ld convictions
come slive iIn his heert. Inner sssurance dawned upon his
mind, Therefore, the psslmist confidently esserts:

He will spesk shalom unto His people, end to His .

seints, but let them not turn sgsain to folly, Sure=

ly His sslvstion ias nigh them that fesr Him, thst

glory may dwell in the lend,
Whet wss the content of this shslom? Undoubtedly the pssime
1st wes confident of the fset that God would egein withdrsw
Eis enger, forgive His people, snd restore them td‘Hig favor
. 88 He hed done in the pasf. All of thié fmplies, of course,
@ spiritusl relationship between Yshweh and Isrssl,

Furthermore, 1t skould be noted thét shalom snd salvae
tion eppeer es psrallels indicetihg thet they are related
thoughts., This is significent becauée some scholara assert
thet in this Instence sslvetion evidently mesns more than a
physicel staste such es prosperity, ssfety or victory.
Greager end Allemsn state: "The salvstion which is declared
to be neer is shown in the following vv to include both spire-
ituel blessing end msteriel prosperity; its climex is the

glory, 1.e., the living presence of God."lsl

lsﬁarold L, Cresger and Herbert C, Allemsn, "The Psalms,"
01d Testesment Commentary, edited by Herbert C. Allemsn send
Elmey £E. rlack {Philedelphis, Pa,; The Kuhlenberg fress,
19“8). P 568, '
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cShelom is used egain in verses 10 to 12 where the holy
writer describes God's relation to men in these picturesque

words

Mercy end truth are met together; righteousneas and
pesce have klssed each other. Truth shall spring out
of the earth, and righteousness shell look down from
heaven, Yea, the Lord shell give that which is good;
snd our lend shell yleld her Incresse,

Concerning this pessege Creager snd Allemsn say:

Verse 10 1s a8 besutiful stetement of concord between

God end wan., The divine righteousness znd mercy come

from sbove (v 11), forming e hermonious fellowship with

the truth or feithfulness thus inspired in men, snd
produc ing pesce, "Heaven_gnﬁ earth sre blended in per=
menent smity" (iiaclaren).:

Another exsmple of shslom being used in the sense of
peace with God is found in Psslm 119:165, There the pselme
ist exults: "Orest pesce have they thet love thy lew; snd
nothing shall offend them." In the context the holy writer
confesses thet in the midst of persecution God's Word is his
fesr, his joy, end his love. Princes persecute him without
ceuse, but his hesrt is not efraid of them; it fears before
God's Word, This is, however, a fear thet is asssociated wilth
heartfelt joy becsuse it brings peace of conscience through
the forglveness of sins. Delitzsch comments es follows:

Not mereiy‘morning and evening, not merely three times

g dsy (lv. 18), but seven tiwmes . ., ., i.e. ever sgsin

end agein, aveliling himselfl of every preyerful impluse,

‘he gives thesnks to God for His word; which so righte-
" egously decides and so correctly guides, is a source of

‘trenscendent pesce to 8ll who love 1t, end beside which
~one is not exposed to sny dsnger of stumbling (5)"’-?!?,

16144,
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LXK, sKavduxhev |, of, } Jobn 2:10) without some effeo-
tuel counter-working.l

Plumer expresses it thue:

Grest peace hsve they which love thy lsw , . . » The
pesce of believers is grest in wsny respects. 1t is
wanifold, veing with CGod, with their neighbors, end
with their own conscience., being sufficient snd mighty,
eble to keep them ¢alm in 21l perturbstions snd in ell
the swful scenes through which they shsll pass, lg is
the peace of God which pssseth sll understanding.l

Leupold esdds the thought:

From praise ths writer's thoughts turn to two grest
blessingas which fall to the lot of those men who love
God's lew, The first of these 1is "grest peace', s
brosd term which connotes that rich messure of welle
being when nothing essentiel is lecking. One form in
which thst peace finds expression in & man's 1life is
thet such men "shall not stumble", which haes been de=
fined thet they shell "welk firmly snd sefely in the
clear peth of duty." But 1t is quite obvious that sll
such glorious prospects as grest peaci ere only psre
tielly ettsined in this present life. ¥

Thus shelom, es it is used here; includes slso that
peace of conscience which comes from the sssurance of God's
grsce snd mercy 28 promised in His Word.

The same is true of Pselm 125:5 where the holy writer
describes the Lord ss the Protector of His people., After em-
phesizing the security of those who trust in the Lord, he
offers e prasyer in which ﬁe pleads that God may bless and
strengthen those who welk uprightly, but exercise Elas Jjudge

17Franz Delitiach, Biblicsl Commentsry on the Psslus
(Reprintj CGrsnd Repids, Wich.: Wu. B. Berdmsns Publishing
Co., 1949), 111, 262,

18y11118em s, Plumer, Studies in the Book of Psalms (FPhil-
edelphis, Pe.t J, B, Lippincott & Go., 1967), Ps 10004

19Leupold, op. ¢it., p. 858,
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ment upon those who turn aside to their erooked ways. Fin-
8lly, he concludes the psalm with the prsyer, "Pesce be upon
Isrsel," While these words undoubtedly include the ides of
physicel blessings, they should not be limited to them.
Delitesch states:

Finslly, the poet, stretching out his hand over Isreel
ea 1f pronouncing the benediction of the priest, gath=
ers up ell those hopes, prayersﬁ end wishes into one
prayer: "Peace be upon Isrsel. He meszns "the Isrsel
of God," Gsl, 6:16, TUpon this Isrsel He cslls down
pesce from above., Peace 1s the end of tyrsnny, hostil=-
ity, dismemberment, unrest, and terror; pesce iz free=-
dom and hermony snd unity snd security snd blessedness.20

Leupold makes the comment:

Toward the people of God his thoughts are the kindliest,
He prays thet they mey receive the totsl of those bless-
ings thet God loves to bestow on Eis people, cf, Fse.
122:6«93 128:63 131:33 Gsl, 6:16,

Plumer Interprets the psssage thus:

But pesce shsll be upon Isrsel, literelly, peace upon
Isreel, i.e, peace be upon Isrsel, The force of such a
phrase 1s well expressed by the future, s such an in-
spired petition is itself s sure prediction. The con=-
trast is between the final punisiment of the wicked,
end the finsl prosperity of the righteous, When God
shall weigh them in the balance of eternsl justice, as
the former rises, the latter sinks.22

Thus the prayer of the psalmist reaches its broadest
scope in the coneluding benediction: "Peace be upon Israel,".
which points to physicel as well as spirituel blessings.

Another instsnce in which ghslom is used in 8 spiritusl

2ODelitZSCh, 22. cj.ttp. P. 287.
2ll,eupold, op. cit., p. 886,
2223 umer, op. ¢it., p. 1108,
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gense 1s Iseish 26:12: "Lord, thou wilt ordsin peace for
us; for thou slso hsst wrought sll our works in us." In
his commertery Fausset makes two interesting statements with
regsrd to the wmesning of.shalom es 1t 1ls employed hére:

(1) The pesce of the faithful 1s here described under
the imege of 8 well=-fortified city. The whole context,
connected as it 1s with Christ's coming to destroy
death (cg. xxv. 8), csnnot edmit of the restoration
from Babylon under Cyrus being its ultimete end exhsus-
tive fulfillment. (2) Peace 1s God's favorj including
-all blessings teggoral end spiritusl, opposed to their
previous triasls,<- '

Especislly worthy of note is Micsh 5:4.5, where the
prophet mentions shslom es 6ne of the cherescteristics of the
Infent thet shell be born in Bethlehem Ephretah snd shsll be-
come the Ruler of Isrsel. Of him Micsh writes:

And he shsll stend end feed iIn the strength of the Lord,
in the me jesty of the name of the Lord his Godj end
they shall ebide, for now shell he be grest unto the
ends of the esrth, And this wen shsll be the pesce.

Conservstive scholars have slweys considered this to be
prophecy concerning the birth of the Messish. Kell writes:

The future ruler of Isreel, whose goings forth reach
back into eternity is to spring from the insignificant
Bethlehem, like His anecestor, king David. The descent
of Dasvid from Bethlehem forms the substretum not only
for the prophetic snnouncement of the fact that the
Messish would come forth out of this smsll town, but
also for the divine sppointment thst Christ was born in
Bethlehem, the city of Devid. He was thereby to be
made known to the people from His very birth ss the
grest promised descendant of Devid, who would take pos~

23&. R, Fausset, "Job = Issish,"™ A Commentsry, Criticsl,
Experimentsl snd Practicsl on the 0ld and New Llestsments
(Reprint; Grend Rapids, Mich.: Wn, B, Eerdmans Publishing
Compeny, 1948), III, 642. ‘
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session of the throne of His Father Devid forever,

As the coming forth from Bethlehem implied birth in
Bethlehem, so do we see from Matt, 2:5.6, snd John
T:42, that the old Jewish synsgogue unsnimously re«
gerded thils posssge ss containing e prophecy of the
birth of the Mesalsh in Eethlehem, The correctness of
this view 1s slso confirmed by the sccount of Matt,
2:1-11; for Matthew slmply relates the srrival of the
Magi from the Esst to worshlp the newborn King in sc-
ccrdence with the whole arrsngement of his Gospel, be=-
.ceuse he saw in this event a fulfillment of the 01ld
Testament praphecias.ah

As scholars have identified this Rulsr, to be born in
Bethlehem, with the Chrisf, they have slso considered thé
shalom which He brings to be the spiritusl pesce that 1s ours
through the forgiveness of sins, Laetsch writes:

And this Men shall be the Pesce™ (Gr. ¥), literslly,
Pesce, The Bsbe of Bethlehem is not only the Prince of
Peace (Is. 9:6), He is Pesce (Eph, 2:1). BHaving Him,
we have pesce In the fullest sense of the term., This
pesce gives us essurance thet our sins have been atoned
for (Is, 53:6), forgiven (Micsh 7:18.19), propitisted
{1 John 2:2), blotted out of God's memory (Jer, 31:3lL
50:20) ., . . thet 8ll sccusing volces shout in vain

(Is, 54:17) . + « Jesus 1s Peacel Three short words,
elso in the original Hebrew. Yet an eternity of study
cannot fathom 1ts depth, millions of words cannot ex=
haust its meaning., Thst is the peasce foretold in the
014 Testement, proc¢lsimed by the engels on the flelds
of Bethlehem, invoked by Peul upon his resders in every
one of his letters, forming the burden of the everlsst=
ing hymns of the redeemed 1n hesven, in which the innum-
ergble host of sngels will join in prsise snd edorstion:
This Msn ia PeacelZ2 '

It might be objested, however, that the context makes

such sn interpretstion lmpossible becsuse it states that this

2, P, Kell, "The Twelve Minor Propheta,” Biblical Com-
mentary on the 01d Testsment (Reprintj Grsnd Ragias, Fich?
Wm. B. Berdmsns Pub ng Company, 1949), I, 481.

25Then. Laetsch, Bible Commentary, the Minor Prophets
(Saint Louis, Mo.,: Concordis Fublishing House, 1956) Pe 27k4e
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Man who 1s to be born in Bethlehem and is to be the Ruler of
Isrsel, ", , , shell be the pesce, when the Assyrisn shall
come 1Into our lend; snd when ke shall tresd in our pslsces,”
In reply conservative scholars have pointed to the fact tbat
verse 5 1s not to be taken in s litersl sense, s3 is Indice~

ted by the latter part of the verse, which is figuretive:

". ¢ . then sbell we reise sgsinst him seven shepherds and

eight principsl men." These nuubers cannot be taken mathe-
msticslly, HRegsrding the interpretation of verse 5, Dr.
Laetsch comments:

Assyris 1s a type of all externsl enemies of the Church
of Christ: Rome, imperisl end pspsl; rationeliam;
Modernismj athelsmj; Communismg God snd Magog of Rev.
20:8,9. Assyris, the very neme thst struck terror into
the hesrt of every Israsellte, just ss the thought of
the vest host of enemies fighting sgeinst the Chris-
tisn Church f1lls the hesrt of the believer with snx=-
lous forebodings., Yet the Church is not psnic-stricke-
en. It shell reise "seven shepherds gnd eight men."
As three and four (Amos 1:3-11), four snd five (Is.
17:6), 8ix and seven {(Job 5:193 Prov, 6:16)3 so seven
snd eight here (slso Feecl, 11:2) sre not to be regard-
ed methemasticelly, but ss rhetoriecel figures, used to
express an indefinlte number, with or without the con=
notation of intensification., While sometimes the figure
denotes @ scenty meesure, two, at the most three, e.g.,
Is, 17¢6, here, 8s in Amos 1:3-11, it 1s used in the
sense of sstls supergue, encugh snd more. Shepherds
sre the spiritusl lesders of the people, oclerical and
leic; leaders, not like the false shepherds so bitterly
' denounced by Micsh (ch, 3:1-11l) end later by Jeremish
(ch., 23:1,2,9-32), but lesders who asre at the seme time
"principsl men" (Gr. N.), princes of, or smong, men,
These leeders shall oppose the enemies of the Church
ruled by Christ. We think of the gre2t lesders snd re-
formers reised by the Lord throughout the centuries,
men like Peul end the other aspostles, Athenaslus, Augus=-
tine, Wycliff, Luther, Tyndsle, the missionsries to the
heathen lande, failthful pastors end teachers in psroch-
181 end Sundsy schools, consecrsted laymen, Christisn
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fathers snd mothers, etc.26

Finelly, in discussing shslom es expressive of & spir«
ltuel relationship between God end men, aettention should be
glven to the fsct that this term 1s used in close proximity
with the fifty-third chepter of Isslsh, & portion of Serip=
ture which many scholars consider to be 8 prophecy of the
..vicariouq suffering and desth of thist, by which He sought
pesce between God snd men through the forgiveness of ains.27
It 1s significant that shslom 1s used three times in this
context,

In Isaish 52:7 the prophet writes: "How besutiful up=-
on the mounteins are the feet of ﬁim who bringeth good tid-
ings, thet publisheth shalom, thet bringeth good tidings of
good, that publisheth salvestion, that saith to Zion, Thy God
reigneth,” While it is true thet this pessage of Scripture
undoubtedly hes reference slsc to the deliversnce of Ged's
pecple from captivity in Bsbylon end to thelr return to Jeru-
sslem, nevertheless this wses not the only significance at=
tached to thst snnouncement. Certasinly it hed reference slso
to the éoming of the messengers of the Gospel to spiritusl
Isrsel anﬂ the ir snnouncing sslvstion from sin, Lenge says:

The return from the Exile represents only the feebls
beginning of the restoration of God's reign., When John

26
Ibid, :
27Pranz Delitkseh, Bibliecsl Commentery on the Prbphecies
of Issieh (Reprintj Grand Repids, Mich.,: wm, B, Berdmens
Publishing Compeny, 1949), II, 303,
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the Beptist and Jesus Himself proclasimed that "the
kingdom of heaven is at hand" (Matt, 3:2; L4:17), the
latter was sbout to leay the lmmedlate foundestion of it,
But the whole period of the Church is s & psuse, dure
ing which, 2long with many outward retrogressions,
there !s only & quiet, inwasrd extens ion end deepening,
end & wesk, psrtisl outwerd progress , ., . . The com-
pletion will only teke plsce when the Lord will come
ezain vigibly to reslize gés inwerd snd outward sole

dominion on esrth ., . .

Of .psrticulsr significence 1s the fect thet St. Paul
quotes this pessage in Romens 10:15 end there epp11§s the
words of Issish to the messengers of’the Gospel who procleim
selvet fon through fsith in Jesus Christ. Therefore,

Delitzach comments ss follows:

The gospel of the swift-footed messengers . . . is the
gospel of the kingdom of God thst is at hsndjy and the
spplicatlion which the spostle maskes of this passsge of
Isaieh in Rom. x. 15, is justified by the fact that the
prophet sew the finsl end universsl redemption &s though
in combinetion with the close of the captivity.2?
Shalom 1s used slso in Iseish 53:5 where the holy
writer ststes with regerd to the suffering Servent of Yshweh:
"He wss wounded for our tresnsgressions, he was bruized far
our iniguity; the chastisement of our shelom was upon him,
end with his stripes we were hesled.,"” In this context shaslom
certsinly has reference to that stste of pesce between God
#nd man which resulted from the fect thet the sinner's pun-
ishment was laid ﬁpcn the suffering Servant, who then bore it

vieariously, Commenting on this point, Delitzsch writes:

2870hn Peter Lenge, "Issish," Commentsry on the Hol
Ser iptures (Reprint; Grand Repids, Mich,: Zondervan Publish-
HOOBG' nod')’ Pe 56,4-0

' zgnelitzsch, op. ¢it., p. 299.
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According to our Interpretation, the genitive IJDi‘ﬂf,
which defines the mussr so far as its object end re-
sults sre concerned, clesrly show that this menifes-
tstion of the justice of Cod, this satlsfsction pro-
cured by His holiness, had His love for 1ts founds-
tion end end. 1t wes our peece, or, whet is more in
sccordaence with the full ides of the word, our genersl
well-being, our blessedness, which these sufferinue
errived et snd secured . . . . In whet follows, "and
by His stripes we have been healed," shalom is defined
88 @& condition of salvation brought sbout by hesling .
e « v The stripes and weasls thst were inflicted upon

. Him heve msde us sound snd well , ., . . We were sick
unto death becsuse of our sinsj but He, the sinless
one, took upon ilimself a suffering unto desth, which
was, es it were, the concentration and essence of the
woes thst we had deserved: snd this voluntary endursrcs,
this submission to the justice of the Holy One, on sc=-
cordance with the counigls of divine love, became the
source of our hesling, :

Quite significently, shalom appéérs e third time in
this same contgxt, in Issish 5l, where the prophet described
in dremetic fasﬁion the results of the vieérious sufferings
end the triumph of Yshweh's Servénﬁ;.ine people, forseken
on sccount of their sins, sre to be féstored to that sscred
relstionship In which Yshweh is theif husbend. His enger
with them hss sbated, Compession snd mercy have filled EHis
hesrt, He swears thet He will never sgein allow His wreth
to bresk forth dpon them, He will mske 8 covenent with them
8s He mede with Noah, end it will be sn everlasting covensnt.

it 1s this relstionship of lbve:énd grace that He is
guara:ﬁtee‘ing His peoéle in v. 10, He ecalls it s D?fjlrl Jl“!?.
8 covenant of peace end aayé: "For the mountains shsll de-

psrt end the hills be removed, but my kindness shell not de-

301mtd., pp. 319 f.
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pert from thee, meither shsll the covenant of my pesce be
removed, saith the Lord, thet hath mercy on thee,” Teking
this psssege in the light of its context, one 1s compelled
to interpret shalom in the sense of psace between the Qinner
snd God, peace that has Seen establiéhed by the sufferings
snd the triumph of the Redeemer, who hss borne our griefs
8#nd carried our sorrows, -

The thirty-fourth chapter of the brophecias of Ezekiel
elso apesks of this[]if?ﬁ 17'741. The chapter opens selth
8n indictment of the fslse prophets snd lesders in Isrsel,
because of whom evil hes come upon the people. They sre
¢slled shepherds, snd their sin consiested in this thet they
hsd served themselves instesd of feeding thei: sheep: nor
bsd they ministered to the diseased, and the sick, the broken
end needy, The result of their failurs wes thet the flock
hed been scettered and hsd bécome a8 prey of the bessta of |
the field, But the dey of deliverance for the sheep was soon
to come. Yshweh would reise up & new Shepherd for them,
Thts Shepherd is e¢slled by the name David, Needless to say,
however, it was not that the prophet expected the former
king Dasvid to be reised from the desd to occupy this posi-
tion @s Shepherd, The reference rather is to the "sprout of
Degvid" (Jeremish 23:5), alresdy cslled simply David in Hoses
3:5 end Jeremish 30:9. Yehweh will then be God to His people,
snd David will be Prince In the midst of them. He will carry
out the will of Yshweh end not place Himself in opposition to
God ss the false shepherds did, As s result the Lord will
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a covenant with them,
In whet will this covensnt of pesce consist? The sn-
is given in figurstive lesngusge. Yshweh anys:

I will ceuse the evil bessts to cease ocut of the land;
and they shell dwell safely in the wilderness, snd
sleep in the woods, And I will meke them end the
pleces round sbout my hill a blessing: end I will
c¢suse the shower to come down in his sesson; there
shell be showers of blessing. And the tree of the
fleld shsll yteld her fruilt, and the earth shell yleld
her Incresse, snd they shall be safe in their land,
and shall know thet 1 sm the Lord, when I have broken
the bends of their yoke, end delivered them out of the
hend of those thet served themselves of them,31

When was thils propheey fulfilled? Keil snswers:

If we toeke pnother survey, in conclusion, of the con=-
tents of our prophecy, the following ere the three fes-

- tures of the salvation promised to the people of Is=

reeli=--(1) The Lord will liberate His people from the
hend of the bad shepherde, and He Himself will feed it
#8 His flock; (2) He will gsther it together from its
dispersion, bring it back to the land of Isrsel end
feed it there, will teke charge of the sheep in need of
help, snd destroy the fat snd strong sheep by which the
weask ones esre oppressed; (3) He will reise up the fu-
ture David for e shepherd, end under his csre He will
bestow upon His people the promised covenant blessings
in rich messure, These ssving scts of God for His peo~
ple, however, sre not deplected sccording to their sevs
erel detells snd histaricel peculierities . . . , nor
sre they grouped together scecording to thelr general de-
8ign end cherscter, end thelr essent isl festures. If,
then, we seek for the fulfillment, the Lord raised up
Hils servent Dsvid sas s shepherd to Isreel, by Bending
Jesus Christ, who ceme to seek and to save thst which
was lost (Luke xixz, 10; Mett. xviii, 11) end who calls
Himself the Good Shepherd with obvious reference to

‘this end other prophetic decleraetions of & similar

kind (John x. 11 8qg.). But the sending of Christ was
preceded by the gathering of lIsreel out of the Babylon-

g, 34:25-27.
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isn exile, by which God had a2lready teken charge of His
flock,32

Thus theuﬁ’,’!‘nh?i}, the covenant of peace, undoubted-
‘ly referred to s spiritusl relationship between God snd men,
by which God forgsve man hia sins through the redemptive work
of Christ, | '

Comment ing on this pessage in Ezekiel, Von Rsd mekes this
Intereating ststement.

One must asesy that the word shslom in its msny uses only
Seldom designates such & spiritusl (geistig) metter ss
is the cose here, 1In this csse shslom 1s not materisl
well-be Ing but the expression for the peaceful relstion
which is dependent upon the attitude of those who make
the covensnt., ¥No wonder that the concept peace in

this emphasis was well sulted to indicste the latter
propheti¢ insight eoncerning God snd the people of God,
Beside the two Ezekiel passsges of the midw N*9 4.,
which Yshweh grents to the people, we edd especially
Isaish 54:10, "neither shall the covensnt of my peacg
be removed, ssith the Lord that hsth mercy on thee,"33

32Garl F. Kell, Bibllcel Commentary of the Prophecles
of Fzekklel (Reprint; Grsnd Repids, Mich.: Wm. B. Eerdmens
FubTiching Compsny, 1950), II, 92 f.




CHAPTER VI
YAREWEH, THE SOQURCE OF SHALOM

In previousichapters sttention hes been ecglled to the
fact that shalom represents the 1deal stete of men. It in=-
¢ludes the sum-totsl of sll thst 1s good end wholesome in
men's life, in his physical existence, in his sssocistions
with his rellowmén, end In his relstion to God., 8Since the
Isreelites regsrded the Lord es the source of all that was
good, they elso considered»shaiom to be the gift of God, @,
von Red comments as followa:

Selfevidently one in Isreel applied to Yshweh the

good things end the velues which the word shslom come

prises, 1,e. which were ssked to Him or were traced to

Him es the Giver, to the degree that they were present,

This use of our concept in the language of religion

must not be thought of 83 & later development, On the

contrery, if we ssld sbove that shslom rarely loses its
fundemental mesning of a meteriel velue, then we must
remark here before all thet the word shalom where it is
uged In its full sense is a religious concept. In this
regard one must rather reckon thst in specisl uses of

the concept an friginal emphasis wes lost In the course
O.ftime.....

God aﬁpears as the Giver of shslom in numerous passages
of Scfipture; According to Judges 6:2, Gideon built an sl=-
tar unto the Lord snd cslled 1t Jahovsh-Shalom, the Lord is
peace, As noted ebove, this was an sct of gratiéude which

grew out of the fact that CGldeon recognized Yahweh to be the

¢, von Red, "Shelom im A.T.," Theologisches Woerter=
buch Zum Neuen Testsment, edited by Gerhsrd Kittel (Stuttgsrt:
W, Kohlhemmer, 1935), 11, L4Ol,
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Giver snd Source of ghelom. The alter wss to be s memorisl
to the God who cherished thoughtas of pesce both towsrd Gid-
eon #nd towsrd Israel ss @ people.2 In Jeremish 29:11 God's
sttitude towsrd his nstion is described in these words:
"For I know the thoughts thet I think towsrd you, saith the
Lord, thoughts of shelom snd not of evil." Through the proph-
et Isaish, He apesks to His people thus: "Oh thet thou hadst
hesrkened to my commsndments! Then hed thy shslom been 11ke
& river, and thy righteousness ss the wsves of the ses"™ (I~
saish 48:18), It is evident from Psalm 35:27 that He de=
lights in the shslom of His servsnts: "Let them shout for
Joy end ve glsd that fsvar my righteous esuse} yes, let them
88y cantinualiy, Let the iora be multiplied, which heth |
plesgure in the shslom of His servant.," Through the pssalme
1st the Lord slso urged His people to prsy for the shslom of
Jerusslem snd the temple (Psalm 122:6).

Furthermore, the Scripture ls replete with passeges in
which God promises pesde to those who follow His commandments,
In Leviticus 26:3.6, the Lard exhorts His people: "If ye
welk in my atatutes and keep my commandments and 4o them . .
I Hiillgive shelom in the land, snd ye shell lie down, and
none shall make you afraldj and I will rid evil beasts out of
the land; neither shell the sword go through your lend."”

God revesled Himself to David as the Lord snd Giver of

8halom when He ssid to him:

~ 23e¢e page 55.

BRAE g i ] —
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Thou shslt not build s house unto my nesme, because

thou hast shed much blood upon the esrth in my sight,

Behold, # son shell be born to thee, who shell be o

men of rest, end I will give him rest from ell his

enemles round about, for his neme shsll be 3olomon,

and I will give sholom end quietneas unto Isrsel in

His dey (1 Chronicles 22:9),

. Yahweh gives shselom not only to the nation but slso to
the 1ndividual, When David wes cruelly betrsyed by his fo-
miliar friaﬁﬁ, he beceme despondent; he wsnted to fly sway
as @ do#a snd escepe it‘all. But when he eppesled to God,
the Lord hesrd his petition, snd David confesses in Pszlm
55:15: "He hsth delivered my soul in shelom from the bate
tle thst wss egeinst me." The Lord grsnted him pesce.

The ability of Ged to grant and establish shelom 1is
brought out in & perticulsrly rorcafﬁl menner in two peass-
sges, It is seid in Job 25:20 thet Yshweh effects shelom
in hesvenly pleces, high asbove 81l humen concerns. Even the
hesvens snd 21l their hosts aré sﬁbject to Him end bow to
His decrees., Shell He not erbitrete 2nd bring shalom slso
to the children of men? And in Psalm 29:11 the holy writer
emphasizes that the sasme mlighty God who controls the starms
that vialenﬁly sheke the towering ceders of Lebanoﬁ,_the ssue
Lord who sits in control over nature ss King, ". . . will
give strength to His people , , « will bleas His people with
' ﬁhelcm." Who would doubt His power to keep His promise?

The prophet Iseish also portrays God ss the Source and
Giver of shalom., He expresses his full confidence and trust

in God when he writes in the 26th chapter, the twelfth verse

of his prophecy: "Lord, thou wilt ordsin shalom for us, for
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thou slso haest wrought ell our works for us." This was the
8ong of preise thet wes sung 8lso by the faithful of Israel
when God restored them to their own land in pesce, Again in
the 66th chapter, the 12th verse of his prophecy, Issiahb,
Spesking of the Messisnic kingdom, writes: "For thus seiltn.
the Lord, Behold, I will extend shslom to her like a riyer.“

Reference might sgein be made to the Asronie blessing.
This grest high priestly benediction of the Lord, with which
Asron end his sons were to bless Isrsel, reaches its climex
in the third statement where it spesks of God as the Giver
of peace: "The Lord 1ift up His countenance upon thee and
give thee shelom" (Numbers 6:26),=

G. von Rad cells specisl sttention to Psalm 85, where
in his opinion "the belief thet shslom comes only from
Yehueha-bﬁt in 8ll sufficilency from Him--has found singular
expression,"3 Psrticulerly noteworthy sre verses 8 to 10
where the psslmist exclaims:

I will hesr what the Lord will spesk, for He will

speak shaslom unto His people and to His ssints . , . .

Surely His sslvation i1s nigh them that fesr Him, thst

glory mey dwell in our lsnd. Merecy end truth sre met

together; rightecusness end shelom have kissed esch

other,

G. von Red 1s of the opinion that this represents
" « +» 8 climex in the 0ld Testament use of the concept

shslom, becesuse here God's concern for the sslvation of His

3G‘u von Rad' 220 citoj Pe )-.-02;

L i (LR




85
pPeople is viewed as the cause of e perfect esrthly peace.“h

Thus 1t 1s epparent from Scripture that God 1s the
Source end Giver of shslom, and Isrsel from enclent times
recognized Him es such,

However, 1t 1s equelly clesr thst by disobedience men
gen deprive himself of this blessing of God. Frequently
the Lord'e promises of pesce were prefixed with exhorts~
tions to holiness. In Leviticus 26:1,3, the promise of
shalom end rest for God's people 18 preceded by the asdmon-

tion:

Ye shell meke ne 1dols nor grasven imsges, neither
resr you up & stending imsge, neither shall ye set
up en image of stone in your land, to bow down unto
it, for I sm the Lord your God ., . . « If ye walk

in My stetutes snd keep My commandments snd do them

e ¢« ¢« » 1 will give shalom in the lsnd.

Pselm 125:5 declsres thst the promise of shalom will
rest only upon the true Isreel, upon the faithful members
of the church of God. "Everlesting punishment is the end
of the hypocrites end the oppressors; everlasting pesce is
the rewsrd of those who plsce their trust in the Lord with
unwavering confldence,"®

Speesking through the prophet Isalesh, the Lord lsments
Judsh'as weywsrdness end obstinacy becsuse 1t deprived her

of the blessing of shslom:

ulbido

SPaul E. Kretzmann, "The Poetical snd Prophetic Books,"
Populsr Commentary of the Bible, 0ld Testement (St. Louis,
Mo.: Concordis Publlishing House, 192), II, 195.
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0 that thou hsdst hearkened to My commsndment!

Then hed thy peace been as s river, snd thy righteous=

ness es the waves of the sesj thy seed slso hsd been

88 the send, and the offspring of thy bowels like the

grevel thereof; his neme shell not be cut off nor de=

stroyed from before Me . . . + There is not shalom

ssith the Lord, unto the wicked (Issish hB:lBTT?T?ES.
, The sesme point is forcefully set forth in 2 Chrone
ieles 15:1-8 which depicts s time in Isrsel when ". . .
there was no ghslom to him thet went out, nor to him thet
ceme In, but greet vexstions were upon 21l the inhsbitants
of the countries." In that dsy Azerish, the son of Oded,
warned Ass ssying, "The Lord 1s with you, while ye be with
Him; end i1f ye scek Him, He will be found of you, but if ye
forseke Him, He will forsske you.,"

This, however, seems to have been # truth which cer-
tain fslse prophets in Judeh snd Isrsel did not gresp, Al-
reedy in the’dsys of Micesish there eppesred to have been e
eircle of prophets whose theology culmineted in the word
shelom. Their oérof did not consist in this that they
preached peace, for Jeremish end Ezakiél, es well as other
servants of God, d41d the same sfter Judeh had been punished
for her iniquity. But these prophets of pesce ignored the
8ins of the people snd were unsble to Interpret the serious
darkening of the polifigsl horizon ss a coming judgment,
They presched pesce where there wes no pesce., "Instead of
exposing the evils, the wickedness, end the 1dolatry of the
people,; they gldased over the conditions, tresting the ule

cerous growths of the body politic ss insignificant bruises.“s

61p1a,, p. 411,
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And thus from the time of Micaish to Ezeklel we ¢sn fole
low 8 peculisr confliet in which s smell minority, the so=-
celled prophets of doom, contested passionetely the preach=-
ing 6f prosperity by the false prophets. There is evidence
of such an encounter in 1 Kings 22. Jehoshaphst of Judsh
8nd Aheb of Isrsel hed formed sn ellisnce egainst Syria,
but before going into battle, Jehoshsphat suggested that
they inquire of Yshweh concerning the success of their ven-
ture. Ahsb brought forth LOO of his prophets who predicted
certsin viectory for him, but when Micsish, the true prophet
of the Lord, was consulted, he predicted the complete dew
fest of the king end foretold thet Isrsel would be scatter=
ed upon the hills ss sheep without a shepherd, Future e=
vents proved the accuracy of Miecsish's pronouncement.

Micah, the Morssthite, knew the ssme opponents. Ho,
too, accused them of exercisinz their sscred office for
their own welfare; if they had @ sufficient smount of bribe
maney; they were prepared tc proclesim peace regsrdless of
eircumstences; but if they were not fed, they ennounced war
end cslemity es inevitsble. Thelr sin wes that they made
the people to err and prophesied as it pleased the hesrts of
men, Miceh predicted thst judgmant would overtske them.?

Jeremish wes most deeply involved in these disputss,

end he wes grestly disturbed by them. In his writings he

7M109h 3:15-7,
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refers frequently to the Insidious end deceitful work of
these false prophets, When he hesrd the snnouncement of
IJUGgment sbout to fall on Judah and zew the foe approsching
ever ﬁearer, he wss so deeply moved thet he scecused God of
deception beosuse Fe had not only permitted these lying
spIrits to work, but hed even ordsined them end brought
them forth for the hardening of the people's hesrt,B In
Jeremish li:10 he cOmpleinai YAh, Lord God! Surely thou
hast greatly deceived this psople and Jerusslem, saying,
Ye shall have shalom, wheress the sword rescheth unto the
soul" |

In 8 very forceful menner Jeremiah describes the un-
falthfulness of these false prophets when he writes: "They
bave hesled also the hurt of the daughter of my people

slightly, saying; Shalom, shalom, where there is no shslom"

(Jeremish 6:1l)., Wheress they should have warned the peo=
ple of impending judgment snd the need of repentsnce,
these "watohmen of thQ people” protested to the nation

"e « . that there 1s nothing to fear. All 4is sound in the
nation's morsl state, so 81l will be pesce ss to its polit-

ical state,"?

8C F. Ke1l, "The Prophecies of Jeremiah," Biblical
Commentary on the Old Testament (Reprint; Grand Rap
¥Mich,: Wm. B Serdmsns Publishing Company, 1950), I, 109.

9A R. Fsusset, "Jeremish--Mslachi," A Commentery,
Critical Experimental end Prectical on the 0ld and New Tes-
taments zReprinté Grend Repids, Mich.,: Wm., B, Eerdmesns Pub-
ng CO.-, lgu- )j va 2 L] ) '
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The prophet wes convinced that much of Judah's guilt
Wwas due to the influence of these false lesders. They pre=-
sented themselves to bhe‘peOple as bona fide servaents of
God and eonfident 1y essured them: "Ye shell not see the
sword, néither shall ye have faminej but I will give you
éssured shaslom in this place" (Jeremish 14:13). Keil notes
the fact thet .ﬂl?n_.\.‘ ﬂ‘if‘g(' s peace of truth, mesns ", , .
peacse thet rests on God's fsithfulness snd so! sssured pesce
will I give you. Thus spoke these prophets in the nsme of
Jehveh."10 1they olaimed to spesk with divine suthority snd
thus led many sstrsy. Consequently the Lord threstened
them with Judgment $

Woe be unto the psstors thet destroy and scatter the

sheep of My pesture, ssith the Lord. Therefore thus

s2ith the Lord God of Israsel sgsinst the psstars that
feed My people: Ye have acattered My flock and driven
them sway, snd have not visited themj behold, I will
visit upon you the evil of your doings, saith the

Lord (Jer. 23:1-2).

Jeremish warned the people not to be deceived by thenm,
for despite the fsct that these fslse prophets claimed to
be spesking with divine authofity ", «  they spesk the
vision of their own hesrt, not from ths mouth of the Lord“
(Jer.ﬁ23.16). ‘They hed not stood in God'a coune i1, nor did
they:follou God's Word snd will, This is sppsrent from the
fact‘éhet they promised peace snd prosperity to ell stiff-

necked sinners.ll The Lord msde the sccusstion: "They say

loc. F'.‘ Keil, 22;‘5_;_!;_'. P a‘g.
lllbid.' P 358.
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8till unto them thst deapise Me, The Lord heth said, Ye
8hall have pesce; snd they ssy unto every one that welke-
eth sfter the imegination of his own heert, No evil shall
°°m°-ﬁp°n you" (Jer., 23:17). .

In the 28th chspter of his book of prophecy Jeremish
Pel&tea the atory of s dremstic meeting between himself end
Henenleh, one of the fslse teachers who were fenaticelly
seeking his desth, In the house of the Lord, in the pres-
ence of priests snd of meny people, Hsnsnish predicted that
within two yeers God would bresk the yoke of the king of
Babylon; He would restore to the temple at Jeruselem sll
the holy vessels that hed been taken by Nebuchednézzar and
bring back from Bsbylon sll the exiles of Judsh. Undoubted-
ly such s prediction must heve been extremely populsr. But
what d1d Jeremish reply to this unwerrsnted optimism? Dr,

. Leetsch deseribes this dramstic situetion in these words:

It was not en essy tesk to face his opponent . . . .
Like sn iron piller he stends slone in thet howling
mob snd spesks, spesks boldly, courageously, but wise-
ly. He does not thunder forth the lsw. He does not
bresk out in violent denuncistion of the false prophets,
Nol! ™Amen," he says. Let this be most certainly true.
50 may the Lord dol Msy the Lord esteblish thy wordl
Thet wes not spoken in irony, in bitter mockery. No,
these words wers the sincere, heartfelt prayer of a
man who had time snd agsin plesded for his beloved peo=
ple, et home end in exlle, prayed for the preservation
of the nstion, the ¢ity, the temple, (cp. ch. 8:16-9:1;
14:7-9); even after the Lord hed forbidden him to pray
(eh, 1h4:11«123 ep. 14:17=22). The noble prophet 1is
not afreid to confess thet his Inmost desires esnd most
fervent prayers sre directed towsrd e speedy end of
the Babylonisn Exlle, Yet dearly as he loved his coun-
try snd his people, there 13 One to whom he is attsched
in even greater love end loyslty: Jehovsh, the God of
the covensnt so shamefully snd so persistently broken
by hls people. As Jehoveh's spokesmen he turns to the
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self-appointed prophet: "Only listen to this word
which I myself em ebout to spesk in your hesring snd
in the hearing of ell the people, ‘From time Iimmemor-
1el the prophets before me snd before you hsve proph=-
esied sgsinat meny countries end grest kings of wer
and pestilence," Jeremish, of course, hsd in mind
only the true prophets of Jehovah., Every one of them
prophesied evil sgeinst the nastions becsuse of their
wickedness., And since Judsh wes guilty of like wicked-
ness, the prophets pronounced God's judgment upon them
#lso , . . . The unslterable c¢ondition of & return
from exile had been steted In unmistaksble languasge by
the Lord of the Covenant {Deut, 30:1-5): & return to
the Lord end obedience to His Word with ell their hesrt
end their soul., Of this change of heart, the essentisl
prerequisite of s return out of exile (cp. Ezra 1:6),
Hensniah hed seid nothing, nor wes there the slichtest
evidence of such & change on the part of the nation,*~2

Therefore Jersmiesh chsllenged Hanenieh with the words: _
"The prophet which prophesieth of pesce, when the word of
the prophet shsll come to psss, then shell the prophet be
known, that the Lord hath truly sent him” (Jer, 28:9).
Time would most eertaihly vindicete Jeremish in this matter
end prove the error of Hensnish, ‘ ‘u

But when Hensnish was unable to ansyef the guiet snd
convineing ergument set forth by Jarémiah, he resorted to
violence, He tore the yoke from the prophet's neck end ..
broke it, saying: ﬁEvan.ao will I bresk thc-yoke of Nebu-
¢hednezzar, king of Babjlon, from the neck of 81l nsticns
within the spece of two full yesrs"™ (Jer. 28:11). At this
point Jeremish'depsrted, leaving the issue in the hsnds of
the tord. But Yshweh di1d vindicste His prophet; He sent

Jeremish bsek to Henmenish with this message:

- 12
Theo, Laetsch, Bible Commentsr the Minor Prophets
(St. Louis, Mo.: Concdrdia PuEIIsHTﬁ%’ﬂouﬁeT 19567, P. 227+
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Thou hest broken the yokes of wood, but thou shslt
meke for them yokes of iron, For thus seith the Lord
of hosts, the God of Israel: 1 have put e yoke of
iron upon the neck of sll these nstions, that they may
serve Nebuchadnezzabr, king of Babylon; end they shsll
8erve him; and I hsve given him the bessts of the
fleld slso, Then said the prophet Jeremish unto Hsne
enish the prophet, Heer now, Hsnsnish; the Lord hsth
not sent thee; but thou mekest this people to trust in
@ lie, Therefore thus ssith the Lord: Behold, I will
¢s8t thee from off the face of the esrth; this yesr
thou ahalt die, because thou hsest taught rebellion a=
g2inst the Lord (Jer., 26:13-16),
Thus the Lord publicly dissvowed Hsnanieh who hsd cslled
himaelr 8 prophet of the Lord and committed rebellion e~
goinst the Most High. As 8 result he died two months leter,
Finally, we note thst Ezeklel also ceme Into conflict
with these prophets of gshslom, His encounter with them is
recorded in the 13th chspter of his book of prophecy, where
he is commsnded by the Lord: "Son of man, propbesj against
the prophets of Isrsel." The charges sgsinst them were sim-
1ler to those mede by Jeremish., They were not inspired by
the Spirit of God, but followed their own spirit snd proph-
esled out of their own minds. In 8o doing they had, like
foxes, destroyed the very fences of the vinejsrd of God Iin~
stesd of restoring snd strengthening them. They hed spoken
in the neme of the Lord without His suthority, yet they ex-
pected Him to fulfil their word, Their immediste sin had
been promising pesce whan'judgment wss determined, By their
mesassge they hsd given # false sense of security. In vere
ses 10 to 12 the prophet employs s colorful illustration to

describe these false leaders, their sctivitiea end their
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Tete. M"When the people build ® wsll, these prophets dsub
1t with whitewssh,” Therfofe, the Lord orders Fzeklel:

S8y to those who daub 1t with whitewssh thet it shall

- fall, There will be » deluge of rsin, grest heil-
stones will fall, snd e stormy wind bresk out. And
when the well falls, will it not be said to you,
Where is the deubing with which you dsubed it?

Concerning this pessege Keil comments =a follows:

The mesning of the figure 185 Intelligible enough,

The people bulld up foolish hopes, and the prophets
not only psint these hopes for them in splendid
colors, but even predict their fulfillment, instead
of denouncing their folly, pointing out to the people
the perversity of their weys, snd showing them thet
such sinful conduet must inevitably be followed by
punishment end ruin., The plsstering is therefore s
figurstive description of deceitful flattery end
hypocrisy, i.e. the covering up of inward corruption
by mesns of outwsrd sppeerence. This lesds the proph-
et to deecribe the judgment which they are bringing
upcn the nstion end themselves, es e tempest sccom-
psnied with heil snd pouring rain which throws down
the well that hss been serected snd plastered over ,

e & o

Thus eontinued the conflict between the true servents
of God who hed the unenvisble tesk of preasching divine
Judgment, sand the fslse prophets who ssw empty visions of
peace end for @ price did not hesitate to promise shslom
end prosperity to s weywerd people. The bsttle rsged on
until God'é judgment struck with shattering force snd
brought the nation of Judsh to & reslizstion of her sins.
Then & dremstiec chsnge took-plece. After the serious de=-

fests 597 and 586 B. C., the prophets of God slso proclsim-

1 -
309r1 F. Keil, Bibllicel Commentery of the Prophecies
of Ezekiel (Reprint; Grend Repids, Mich,: Wm, B. Eerdmans
Publishing Company, 1950), I, 168,
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ed shalom and forgiveness to the penitent captives in
Bebylon. The proclametion of shelom became one of the most
lmportsnt elements in the preaching of both Jeremish and
Ezeklel, Jeremish is inspired to write to the exiles in
Bebylon es follows: |

- Thus seys the Lord: When seventy yesrs sre completed

for Bebylon, I will visit you, end I will fulfil to

You my promise end bring you bsck to this plsce. For

I know the plsns I hsve for you, says the Lord, plsns

for ghslom end not for evil, to give you & future and

8 hope. Then you will call upon me 8nd come snd pray

to me, snd I will hesr you. You will seek me snd find

me; when you seek me with sll your hesrt, I will be
found by you, seys the Lord, snd I will restore your
fortunes snd gether you from sll the nestions and sll
the plsces where I have driven you, says the Lord,

end I will bring you beck to the place from which I

sent you into exile (Jeremish 29:10-1l).

Especislly in chepters 30 to 33 the prophet Jeremish
records the plens of shaslom end salvetion which the Lord
hed made for His people. Such plens included the complete
destruction of Bebylon, the return of the exiles, the re-
building of cities and paleces, the coming of the Messish,
end the estesblishment of His Kingdom of Grsce end Power, in
which Isreel, Judsh, snd the Gentiles would be united in ome
holy Church,l4 4s s visible snd tangible sign of the fact
that God would indeed restare Hie people to their netive
lend, the Lord commsnded Jeremish to use his éigbt 88 near=-
est of kin to purchase the fleld of Hanameel which was lo-
ceted nesr Jeremish's netive city, Anathoth. In those days

of Impending disaster, this purchsse by the prophet wss cer-

'thaetsch. op. ¢it., P« 239,
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teinly en indication of the fact that God had not ebsndoned
- His people,

Furthermore, Jeremish was permitted to transmit to
them the wondrous news given him by the Lord concerning
Jerusslem: "Behold, I will bring 1t heslth and eure, and
I will cure them snd will revesl unto them the sbundsnce of
shelom snd truth" {Jeremiah 33:6)., The Lord would indeed
bring them back from captivity in Bsbylon, but in sddition
He would graciously revesl to them

» » « the true, relisble pesce snd welfere that no
eneny cen take swsy from them (cp. John 14:27; Phil,
b:7). This pesce is founded om the free snd full for=
giveness of their iniquities, their guilt, be that
ceused by sinning, missing the mark %chata), or by
trensgressing, revolting sgsinst the Lord (v. 8).
Becsuse of this free perdon He will permit them to
return to their hngland end will restore their former
prosperity (v. 7).

Agsin, the prophet could comfort his people with the
esBsursnce:

And Jerusslem shasll be to Me s name of joy, e prelse,
arnd sn honor before all the nations of the earth, whieh
shall heer all the good thet I do unto them; end they
shall fesr end tremble for sll the goodness and for sll
the shslom that I procure unto it (Jeremieh 33:9).

. Morgsn hes summsrized the significence of the thirty-
third chapter of Jeremfeh in these pointed words:

- The song firat celebrstes the restoration of the peo-
ple end the ¢ itjee. This is described in its morsl
and meterial sspect; end in that order. The people
are to be clesnsed from thelr iniquity, snd the city
is to become "a neme of joy" to Jehovsh in the con=-
sc iousness of sll the peoples of the esrth. The morsl

lslbid!} P 286.
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restorstion will be msnifested in s meterisl one.

The plsce, weste sand desolste and without inhabitsnt,
will agsin become the center of family life, end of
Joy end of prosperity. The estsblishment of the rew
stored order is to be sssocisted with the coming of
One who 1s described ss the "Branch of righteousness,"
In His person the two offices of King end Priest sre
to be united, snd the result of His administration will
E; igat Judesh shell be ssved end Jerusalem dwell safew

Such wes the messsge of encoursgement snd hope which Jere-
mish wes to proclaim to the people of God efter judgment
had struck, By compsrison it fﬁr surpesgsed thé empty prom=-
ises of the fslse prophets who proclsimed shelom without the
the commend of Gog,

Ezeklel too wes suthorized by the Lord to tring to the
captives who gat st thé river Chebar the wondrous messsge
Of peace asfter he had pronounced divine judgment. Chapters
34 to 37 grephicslly deacribe the reatarstion; Cooke pro-
vides a summery of these importsnt chepters in the follow=
Ing quotetion: |

A new sge is sbout to dswnj punishment will be followed
by recovery, Jehveh's purpose is to bring bsck Israel
to i1ts encient home, erid there to creste s nation, out-
wardly and inwerdly renewed, which shall devote itself
wholly to His service, Thus (a) in place of the greedy

- shepherds of the past, Jahveh Himself will feed His
floek, gathered snd ssfe in His netive land, 34:1-163
(b) the eountry will be trsnsformed, msde fertile snd
fully populsted, 36:8-15; (e) the re-sssembled nation
will be purified in heart and spirit, 36:16-38; (d)
Isreel, as good as dead, will rise to new life, 37:%-1j;
(e) the o0ld divisions of the kingdom shsll venish, and
8 David will rule over e united nstion, in the midst

166, Compbell Morgen, An Exposition of the Whole Eible
(We§ggood. New Jersey: Fleming H, Revell Compeny, 1959),
p L & )
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of which Jashveh!s ssnctusry will be set for evermore,
37:15-28. Under the clrcumstences of the dsy such @
restorstion could only be effected by grest politi-
cel chenge, by the fell of Babylon, for instence;

but Ezeklel 1s silent on the subject; et the moment
1t wes neither wise nor necesssry to say how the de-
liversnce would come; enough thet Jshveh the one true

God,lhad the power, snd could be trusted to save His
own .

In theee chspters our sttention is drswn particularly
to two psessges, Ezeklel 34:25-31 snd 37:24-28, both of -
whieh refer to s covensnt of pesce which the Lord will es-

teblish with His people., Concerning this covenant Keil

writes:

4 C oy »

DI;'?F A 73— is to be understood . . . 88 com-
prehending s8ll the ssving good which the Lord will
bestow upon His sanctifled people., There sre only two
faectors of this selvation mentioned here in vers. 26b
snd 27, namely, the multiplicstion of the people, ss
the esrthly sign of the divine blessing, snd the es-
tablishing of His eternel sanctusry in the midst of
them #s the spiritusl side. These two point beck to
the former ects of God, snd hold up to view the certain
snd full reslizstion in the future of whet hes hither-
to been neither perfectly nor permaneggly accomplished
on sccount of the sins of the people.

It 1s evident thst there 1s included In this covensnt
not only s promise of deliverance from captivity but slso e
prediction concerning the coming of the Good Shepherd from
the family of Dasvid snd the establishing of s ssnctusry in

the midst of God's people.19 Thie was the message of shalom

176, a. Cooke,; "The Book of Ezekiel,” The Internstionsl
Criticsl Commentery (New York, N, Y.t Charles Scribner's
s°n§j“1§3777'ifj'§%2.

18
thesis.

Keil, op. git., II, 135 f. See slso p. 67 of this

19 p14., p. 93
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which Ezekiel delivered to the c¢eptives on the river Chebsr.
Of course, there were also others among the prophets
who, having denounced Isrsel end the faise shepherds for
their error, were then privileged to bring the people of
God the sssurance of peace end saivation. Since meny of
these propheciés heve 8 direct beering on the Messisnic King-

dom, we shsll treat them more fully in the chapter which is
to follow, : |



CHAPTER VII
SHALOM AND THEE MESSIANIC KINGDOM

When the prophets rsised thelr vision sbove the sin
end idolstry, the turmoil snd unrest of the ir dey and fo-
cused attention on the Messianic kingdom thst wes to come,
they sought to creste within the minds of their hesrers e
most picturesque snd glorious imege. They spoke of a
kingdom whose grandeur would far transcend thet of the old
covenant st Sinsi, They polnted to s dlstsnt dey when
God's intimete love snd forgiyeness would be showered upon
Els people, end they in turn would rejoice and say: "Yash-
weh is our ruler! Yshweh is our king; He will ssve us"
(Isefsh 33:22). As their king He will dwell in the midst
of His purified people unto the end of time (Zecharish
2:11)., He will make an everlesting covenent with theam
(Ezekiel 37:263 43:6) snd will remsin forever their God,
and they shsll be His people (Jeremieh 31:33; Ezekiel 1l:
20), He will protect Zion ", . . es a cloud end smoke end
the shining of » fleming fire by night" (Isaish L;:5) end
"a wall of fire round sbout . . . and the glory within her"
(Zechariah 2:5), The love which Yahweh will give His peo-
ple will be like that of e qhépherd who snxiously cares for
his flock (Miecsh 2:12).

- Members of the Messisnic kingdom will possess & know=

ledge of CGod sufficient to ensble them to live sccording to
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His will, for "the esrth shsll be full of the knowledge of
the Lord ae the water covers the ses"™ (Iassish 11:9). And
88 8 result justice will dwell in the wilderness, snd
rizhteousness ebide in the frultful fields (Isaish 32:16).
The land will be possessed by virtuous men (Issieh 60:21),
who are heppy to be Yshweh's servente (Isslsh 54:17)., While
in the past the prophets so frequently hsd to complsin sbout
the godlessﬁess of the rulers, the injustice of officisls,
&nd the corruptibility of the false prophets, in the iessie
eniec kindgom God will give His people "ghepherds sfter Cod's
own hesrt who will feed them with knowledge snd understand-
ing” (Jeremieh 3:15), end will esre for them ss a shepherd
should (Jeremish 23:4), In that day the priesthood of Aeron
will hksve no further significence becsﬁse the people of God
will themselves be priests of the Lord (Issish 61:6),

Furthermore, the kingdom which the Lord will esteblish
will be en everlssting kingdom., According to Hoses God
will be espoused to spiritusl Isreel forever (Hoses 2:19),
The King who shell come into their midat end establish His
kingdom‘sﬁall_rule forever, ao-éhaé there will be no end
of shalom (Issfah 9:6=7). And this indestructible kingdom,
which God will bring forth, sbell embrsce sll the netions of
the esrth (Dsn. T:ll), | .

::Thérlsrael of Messienic times will be unto God 2 source
of pleesure snd delight. As s bridegroom rejoices over his
bride, ﬁo shsll the Lord rejoice over His people (Isaish
62:5), The redeemed, t00, will experience the purest heppi-
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ness, The prophet says:

And the ransomed of the Lord shesll return 2nd come

to Yion with singing; everlesting joy shell be upon

their hesds; they shall obtzin joy end gladness, and

~sorrow snd sighing shell flee ewsy (lsaish 35:10).
God will trensform Jerusalem into a city rejolicing (Issish
65:18), He will prepsre & grest feast for sll people (I~
selsh 25:6), Desth will be no more {Iseish 25:8), and the
bodies of those who ere dueilin@ in the dust shell rise snd
Join in the rejolcing (Isailah 26:19).
‘ These sare the‘spirituai blessings which shell chsrac~ .
terige the ¥essianie kingdom, But the prophets speek slso
of sn sbundsnce of earthly good which the Lord God will lave
ish upon the menbers of Hils kingdom. Alreasdy in those esrly
deys of the pstriarchs, when Jecob was sbout to dle, he be=
stowed his prophetic blessing on his son Judsh, predicting
thet in the Messisnic sge wine and milk would be in such a=
bundance thet they could be used for weshing gsrments (Gen-
esis 1,9:11-12), Thus there would be great fertility in the
80ll. Thet golden ers will slso be one in which sowing and
. harvesting will follow esch other without interruption.
"Their threshing shell last until the time of vintage, end
the vinfage shall lest t5 the time of sowing, snd they shoall
eat bresd to the full" (Levitlcus 26:5). There will be
meny kinds of trees, which will bear fruit every month, end
the lesves shell be used for healing (Ezeklel L47:12). God

will give smple rein for the seed, snd on every mountsin and

high hill there will be brooks running with wster (Issish



102
30:25), The wilderness will become 8 fruitful fleld (I=-
saish 32:15), The desert shell blossom (Iseish 35:1).
The fruit of the trees smd the incresse of the fleld shell
be abdndant, 80 thet there will never egein be fsmine among
the nafiona'(Ezekiel 36:30). The cettle will graze in
lerge pastures (Isalsh 30:23), The desert will be like the
garden of the Lord, snd the wilderness like Eden (Isesish
51333. Insteed of thorns there will be cypress, snd ine
8teed of briers there w;ll come up myrtle {Iseiah 55:13),
The 1and.w111 be populeted with manylinhabitants {(Isaish
49:19-21), 1Isrsel will expsnd to the right snd to the left
end possess the netions (Issish 5l:1«3), Heinisch comments

as follows:

Yohweh promised the petrisrchs s countless posterityg
to number them would be ss imposaible &s to number
the sters in the hesvens or the send on the sesshore.
These promises were repeated with reference to the
messisnic kingdow, "The number of the sons of Isrsel
shell some dey be like the sand on the sesshore which
cannot be messured or numbered . . . » I shall in-
cresse thelr number, they shsll not decresse, The
lsnd, too nerrow for 1ts Inhsbitants, will esk in e-
mazement, Who hes given these births for me?”

In the Yesslenic kingdom there will be no sudden, pre=
meture desths, snd at the ege of » bﬁndred yeers youthful-
ness will not heve venished. The prophet Iseish describes
‘4t thus: "No more shsll there ﬁé 1nrit en infant that lives
but 8 few dsys, or sn old men who does not fill out his

daya, for the child shsll die ® hundred yeers old" (Isaish

1Psul Heinisch, Theolozy of the Old Testement, transls=
ted by Williem Heidt (Collegeville, ¥Innesota: 1Ihe Liturgic-
el Press, 1950), p. 295. :
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65:20),

Great stores of weslth will be brought to Jerusslem
from‘neigbboring nationa send foreign countries to enrich
the city of God. The prophet Isslah describes this liber=
plity in some detail in chepter sixt&:

Lift up your eyes round about snd see; they gether
together, they come to you; your sons shell come from
far, snd your deuphters shall be ecsrried in the arms,
Then you shsll see end be radisnt, your heert shell
thrill and rejoice} because the sbundence of the ses
shall be turned to you, the weslth of the nations
shell come to you, A multitude of ¢amels shsll cover
you, the young csmels of Fidian snd Epheh; 8ll those
from Shebs shell come, They shell bring gold end
frenkincense, end shell proclsim the praise of the
Lord, All the flocks of Kedsr shsll be gathered to
You . ..+« s Your gastes shall be open continusllys
dey esnd night they shell not be shutj thet men may
bring to you the weslth of the getions, with their
kings led in procession « + +

Heinisch writes:

At the time of Solomon grest tressures stresmed into
Jerusslem ss subjected nations brought tribute, Later
the Isrselites hed to pay tribute to foreign rulers,
end hostile srmies plundered the lend, In the messi-
snic ers the riches of the people in the easst snd west
will egein flow towsrd the holy City, end when enemies
sre conquered grest booty will be gathered. Jerusa-
lem's wells will be bullt of sepphires, her bsttlements
of rubies, her doors of esrbuaclie stones snd her en-
closures of jewels (Iseish S5h:11-12),3

A very 1m§ortant cherascteristic of the Messisnic king-
dom will be the shelom which will exist in its midst, Thst
there will be s remsrksble steste of peace is specificslly

steted 1in numerous passages of Scripture which will be dis=-

| 2Isaish 60:4-7, 11 RSV, See also Is, 23:1 ;18 5:1l3
61:6; Heggsi 2:7% Tt BeXparay 4

3Beinisch, op. ¢it., p. 295.
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cussed below. At the moment, however, it should be noted
that even in those pesssges where the word shalom does not
8ctuslly occur, it is clearly implied. Concerning this point
G. von Red comments as foliows:

A component psrt of Uld Testsment eschetology, which
ever snd esgein 18 expressed by the prophets snd other
writers is the expectstion of a final state of peace.
The fact of this widespresd end veried expectstion
must be mentioned here, elthough the key word shslom
is occesionslly missing in the pertinent text. @hethe
er it is s prophecy of a return of the conditions of
peradise, or the promise of & pesce of netions which

is brought sbout by divine instruction (Issish 2:2 ff,),
or the expectstion of 8 humble king et the end of
time, who introduces an ers of vesce (Zech. 9:9 f), the
fect that in these centrsl eschstologicsl discussions
the word shelom is missing, or only found in a series
with other ststements ss in Zech, 9:10, csnnot take
eway the fact that here we sre concerned with 8 proph-
etic sheslom proclsmstion of broad scope. Therefore
one masy not sccord to the pssssges which sctuelly use
the word shelom s Kommanding importsnce above those
other expressions. ;

Our discussion, therefore, will tske into considerstion not
only those péssages in which the word shalom ectuslly occurs,
but slso 8 few important texts in which the term is implied.

A state of peece which 1s characteristiec of the Messi-
snic kingdom will be introduced by.the coning of & King whose
sovereignty will extend over sll the world. "His dominion
shell be from see to ses, s&nd froﬁ the river even to the ends
of the esrth” (Zechsrish 9:10). He will reign in righteous-
ness end with justice, "Righteousness shsll be the girdle

of his weist, snd faithfulness the girdle of his loins"

LG, von Red, "Shslom fm A, T.," Theologisches Woerterw
buch Zum Neuen Testsment, edited by Gerhsrd Rittel (oGuble
gert: W. Lohlhemwer, 1935), 11, L4Ok.
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Iseish 11:5 RSV). 4s e result of Eis excellent rule, the
netions shell seek Him; He shall be sn ensign to the peo=
Ple (Isefsh 11:10)., ZIven kings end rulers will do Him
homege snd bring Him gifts (Pselm 72:10). And He "will
sssexble the outcssts of Isrsel, snd gather the dispersed
of Judsh from the four corners of the serth" (Issish 11:12),
Certsinly opposition will not be wenting. Kings and peo-
Ples will rise against Him, but they shall not be sble to
withstand Him. The Lord will establish Eim upon the
throne, far God has given Him the nations ess sn inheritencs,

and the uttermost parts of thé earth ss His possession,
He will bresk all opposition with 8 rod of iron snd desh
them ss @ potter's vessel (Pszlm 2), He will rule in the
midst of His enemies (Psslm 110:8.9).

The ch;racteristié virtues of the Messianiec King, how-
ever, will be meekness end 10vé. He will guilde snd feed
end cere for His people as e shepherd (Ezeklel 34:23;
37:24-25), And es e result of the rule of this benevolent
but mighty King, e remesrksble stste of ghslom wlll exist in
Hls kingdom, The Messianlolera is pictured by the prophets
8s 8 time of dissrmémenﬁ. The Lord promises through His
servent Hosea: "I will sbollsh the bow, the sword end war
from the landj snd I will make you lie down in sefety"
(Hosea 2:18 R8V), Miceh writes:

And in thet dsy, says the Lord, I will cut off your

horses from emong you and will destroy your chsriotsj

end I will cut off the ¢ ities of your lend end throw
~down ell your strongholds™ (Micah 5:10 f. RSV),
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Yohweh will spesk shslom to the nstions (Zechsrish 9:10),

Then weapons of war will be forged into useful tools,
"They shall best their swords into plowshsres end thelr
spears 1npo pruning~hooks" {(¥iesh L:3). Nations will not
1ift up swords sgeinst snother, nor will they study the
tectics of wer (Iseish 2:4). "Violence shall no more be
hesrd in their lend, devastatlon or-destruction in their
borderg" (Ieaﬁah 60:18). Men shall sit, each under his fig
tree, with no one to frighten them (Zecheriah 3:10).
According to Seripture this stéte of peace will extend
elso to the enimel kingdom., One of the most detsiled de=-
scriptions of this shslom is given by the prophet Iseish:
The wolf shall dwell with the lsmb, snd the leopsrd
shell lie down with the kid, snd the ¢slf and the
1lion end the fatling together, end 8 little child

shsll leed them. The cow snd the bear shell fecdg
their young shell lie down together; and the lion

8hsll eat strew like the ox, The suckling child shsll

play over the hole of the ssp, snd the wesned child
shall put his hend on the sdder's den, They shall not

hurt or destroy in sll my holy mountsin; for the esrth

shall be full of the knowledge of the _Lord as the
waters cover the ses. (lespish 11:6«9).

Comment ing onlpassages such se this, Heinisch mekes

the following observetion.

Peace will relgn not werely over men ard nations,
Ordinsrily e fter wsra which cost meny lives wild eni-
- mels multiplied end resvaged the countryside; acoord=
ingly such bessts were considered e scourge sent by
Yahweh egeinst His sinful people., In the messisnic
ers snimsls will no longer be hermful snd bessts will
live peacesbly among themselves, In Israsel's favor
Yehweh will strike "a covenent on thst dsy with the

5see slso Issish 35:9; 65:25; Ezekiel 34:25; Job 5:22-23.
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beasts of the fleld end with the birds og the sky
end the creeping crestures of the earth.

The literal mesning of these passsges which chsrace
terize the ¥essisnic kingdom is quite clesr, but the im=-
pPlicetions sre so far-reachlng that scholsrs heve offered
8 veriety of interpretstions. Federsen, for instsnce,
understends them in @ strietly litersl sense. He sees
them ss expressions of Isrsel's highest idesl, whick was
security from 9ll dsnger end rest in the sense of "un-
chellenged possession of the country, without the trouble
of weintsining 1t."’ He continues:

Thé 1denl life of the lsraselite becomes thet of the

weak under the complete protection of the strong.

In ecalm snd security he lives with his heppiness;

when he works, his God puts 8o much therein, that he

obtalns much grester results thsn his efforts would

normally produce, He buys grain snd milk and wine
~"without money" (Is. 55:1). liis crops sre so sbundent
that his "threshinp shall resch unto the vintage, snd
the vintege shall resch unto the sowing time;" if he
lies doun to rest, he is not to be frightened; evil
bessts dissppear, and if the enemy comes, then five
shsll be able tc chasse @& hundred, snd 8 hundred ten
thoussnds (Lev., 26), Life pssses smoothly, in com=g
plete security, becsuse it is given him by his God.
Pedersen conceives of Israel s heving lost the courasge end
energy that wes so evident In her sncestors. The Isresel of
old sought peacb end security By unifing with others and by

estsblishing tfeatiea with atrsngers; wherever thst was not

6Heiniech, op. ¢it., p. 296,

TJons. Pedersen, Isrsei, Its Life snd Culture (London:
Oxford University Press, 1954), l=<ll, 327.

8 1p1a.
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Posaible, she meinteined pesce by fighting and becoming vie-
torious, But now & different spirit hes teken possession
of her,9

Isreel, heving come to rest, wsnts prosperity in se-
curity, end therefore the home world snd the outside
world ere divided by s gulf, Lnemies cannot be toler=-
ated within the horizon, end therefore they must either
be exterminated or struck down 1? such 8 manner that
they sre conquered once for ell.

According to Pedersen there 1s in Isrsel s feeling of

superiority over others.

Isrsel is not & people like other netions, But some=
thing spsart, outside and sbove the nstions, It csn
no more converse freely with them, making eovensnts,

. glving end receiving . + + « DMNew 1ldesls are born,
centaring in the absolute rulership of Isrsel. The
Isrselitic peece now consists In Isrsel being thke only
netion scknowledged In Censsn s2rnd ell other netions
being its inferiors, We may lmagine that such ideals
were limited to certein circles, but nevertheless they
exercised greet Influence, We see them fully elaborat-
€ed In the Deuteronomy, which claims the complete ex-
terminsetion of sll the non-Isrselitic peoples of Psle

‘estine (Deut, 7:2; 20: 10-17). 11

lﬂlosely essoai-ted with this sense of superiority on
the psrt of Isr§el is her opihion thet she 1s destined for
world'ieedership. Pederéen sees this expressed in Iseish
_60:10*18, which deséribes the netions snd kings ss " . ., «
subjééting themselves entirely to Isrsel snd ylelding sll
their tressures to it « . + « This implies 8 clsim to rule,

nurtured by the 1desls of world-conqueror and extended be=

I1m1d., p. 317,
AgA,

11Ib1d.. P 3180
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yond 8ll bounds,"12

In the Messisnic ers the mighty God will invert every-
thing in Isreel's favor. At the present time the Isracle
ites sre oppressea and ruled by others, but they look for &
doy when they will possess full power and will establish
Shelom, Then 81l thought of fighting against them will cesse
quite naturslly, for the nations will think only'of pacify=-
ing the mighty God of lsrsel, snd " . . . with humble pray=-
e€rs they will tug at the mantlés of the Israelites, in ore
der to be permitted to go with them snd heve a share in
their paace."13 From Isreel pesce will spread over all the
esrth, The abolition of war concerns the whole world, but
its stsrting point will be Jerusslem, for power snd weslth
will be concentrested there. Pedersen says:

The people must scknowledge the God of Israel as the

mightiest; therefore they must lock to him for in-

struection, and he decides everything for them, But

~when they hasve one ruler, who decides sll points of

W04 Ghn S8 dowa Soweuntiiy wdss DIA Tl

This condition of peace wlll extend also to the sni=-
msl world, As waes pointed out sbove, numerous passages of
Scripfure atate that even the wild ahd the tsme creastures

will feed together In peasce, .Concerning this, Pedersen sam

thst these passsages sre not s mere poetic glorificetion of

121m,44,, p. 320.

,. 33
; Jbid.y pe 323,

4., p. 32,
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 of nsture but s resl clelm on the pert of Israel,

Beasts of vnrey must elther; 2s with Ezekiel, be ex=-
terminsted so that men c¢sn sleep safely anywhere, Or
they must be utterly revolutionized snd become 1llke
tame snimsls. Lion end beer sre to est hsy snd grass,
. but not the cows snd the l2mbs of the Isrselites,
much less the Israselites themselves. It 1s perfectly
obvious what 18 the kernel of these descriptions.
The security of Israel, its prosperity snd undisturbed
Joy et its growth and fertllity 1s the center of life,
Round this center everything else must be erranged.
Bessts of prey must dissppesr or be trensformed, 2nd
8trange people wmust fsre likewise: elther they must
be exterminsted or they must subordinste themselves
to Isrsel snd incresse its hsppiness.*?

Thus 1t 1s evident thet Pedersen seeks & litersl ful=
fillment of these passages, end doing so he accuses Isrscl
of hsving sn extremely unrealistie view of the future, one
which centers only in its own interests end prosperity.16

Other theologisns, however, have considered these pass=
ages in & much different light. Stoeckhardt, for exsmple,
understands them in 8 figuistivé sense as referring to the
conditions which prevail in the New Testsment Church., Com-

menting on Issish 2:2-4, he writes:

D‘.O:SJ NI are the lsst times, the New Testsment
era , ., » the messisnic sge to which the eyes of the
01d Testement belliever were directed from the begine
ning . + « » The "mountein of the Lord's house"” is,
#s ususl, "the house of the Lord" or "Jerusslem", the
kingdom of God, God's kingdom in the old covensnt
had its ebode in Isrsel. Belleving Israel wes the
church of God on esrth. And there is only one church,
which is essentislly the same in 8ll eges., In the
messianic ers the church of God willl resch its true
honor end dignity. The "mounteins" snd "hills", in
contrast to the "mountein of the Lord's house", sre

15

Tbid., p. 326.

WU 1n1d., p. 329.
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the kingdoms of the world., In the New Testament times
the kingdom of God, God's church, will hsve pre-eminence
over the kingdoms of the world; it will be elevated a=-
bove @ll the kingdoms of the esrthy in size and eree it
will surpsss the grestest world powers end will extend
over the entire esrth, This kingdom will stend firm,
never wevering nor perishing, while the kingdoms of the
world will heve thelr appointed time and then pass sway.
How the kingdom of God will grow to such dimensions is
stated in the second helf of the verse, "All nstions
shell flow to i%t," This "flowing of the nstions to the
mountain of the temple"” . . . is obviously mesnt in @
figuretive sense, Iin the lest times 8ll netions of the
esrth will enter into the kingdom of God; they will tumm
to the church of the Lord in the sense thet they will be
converted to the Lord of the church.l

With regard to verse 4 he sayss =

The Lord Jehoveh will dwell smong His people whom He has
gathered out of lsreel snd from the Gentilles, snd as

the King of Zion He will judge end settle ell astters .
e« « o« 1t i8 e spiritusl suthority thst He exercises
snong the converted Gentlles, He Jjudges end rules theam
through the Word . + » « And the converted heathen sub-
mit willingly to the judgments end declsions of the Lord,
Thus they no longer dispute sand contend with one snoth-
er, In the kingdom of God, in the kingdom of the liessi~
ah, they no longer traln for, nor wsge war since peace,
unity end love reign. The besting of the swords into
plowshares end the spesrs into pruning-hooks is s fige
urative wpg of expressing the pleasant thouzht: peace
on esrth,l ;

Concerning the stete of pesce in the animel kingdom
thet 1s described In Issieh 11l:6-9, Dr, Stoeckherdt asserts
thet this, too, should be understood figurstively. Fe re-
Jectﬁ the view of some scholsrs in his dsy who regerded these

i)

pessages 58 nothing more thsn + +« » nice, pilous wishes snd

176. Stoeckhardt, Der Prophet Issish {St. Louis, Mo.:

Concordis Publishing House, 1902}, p. 19 f.

18 14., p. 21.
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dresms on the part of the prophéts, 19 Likewise he dla-

8grees with those who understsnd these prophecies es descrip-

tions of s future glorified world, s new esrth where condi-

‘tlons will be similer to those of psrsdise st the beginning

of the world when snimsls were teme end lived et pesce among

themaelvgs.ao Dr. Stoeckherdt bsses his Interpretstion on

verse 9, where it 1s stated that the Inhsblitents of the holy

wountein will dwell In pesce becsuse they will know the

Lord,

erel

Pe summerizes his views thus:

Obviously those on esrth who know the Lord csnnot ine
clude the snimsls but only men. And these very ones
who know the Lord will give evidence of their knowledge
In this thst they will csuse no one evil or harm, The
knowledge of the Lord ias the basls, the source snd moe
tive of this sttitude thst they will herm no one. Those
who know the Lord sre evidently the sesme people who sc¢-
cording to verse 3 present to the exslted Christ the
soacrifice of podly fesr snd worship. Knowledge, love
and fear of the Lord 1la the sttitude of the true people
of God, the citlzens end subjects of the Messlanie king-
dom, end this sttitude of theirs, their relstion to the
Lord, expresses itself in their deeds snd conduect, in
their relstionship to one enother., They do not cause
one snother harm but live together in peace snd love.
And thet is the status quo st the present time, the sctu=
al situstion smong the believers, that they know, fear,
end love the Lord, snd love one another, and do that
which 18 good. In this prophecy the holy writer does
not have in mind 8 future stete of perfaition, but he is
deserihing the kingdom of God on esrth.“

Frenz Delitzsch interprets these pssssges in & more lit-

sénse. Thet becomes evident from his exposition of the

1
91131‘3- s P 153.

wro et

20

.
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words of Isaish 2:2: "The mountein of the house of the
Lord shell be estsblished es the highest of the mountsine,
#nd shell be reised sbove the hillls." He ststes:

The prophet here predicted thest the mountein which
bore the temple of Jehoveh, end therefore wss slready
in dignity the most exelted of 51l mountsins, would
One dsy tower in ectusl height ebove ell the high
Places of the earth. The bessltic mountsins of
Feshen, which rose up in bold pesks and coluamns,

might now look down with scorn snd contempt upon the
sngll limestone hill which Jehovah had chosgsen (Ps.
ixvili, 16, 17); but this was sn incongruity which

the last times would remove, by making the outward
correspond to the inward, the eppesrsance to the resl«
ity snd the intrinsic worth., Thet this 1s the prophe
et's meening 1s confirmed by Ezek., x1. 2, where the
temple mountein looks gigentie to the prophet, end
8lso by Zech., xiv. 10, where sll Jerusslem is de=
scribed ss towering above the eountry round sbout,
which would one dsy become 8 plain., The question how
this can possibly take place in time, since it pre-
supposes 8 complete Bubversion of the whole of the ex=
isting order of the esrth's surface, is easily snswer-
ed, The prophet saw tte new Jerusalem of the last
deye on this side, end the new Jerusalem of the new

- earth on the other (Rev. xxi. 10), blended as it were
topether, and did not distinguish the one from the
other, But whilst we thus svoid 211 unwerrantsble
apirituslizing, it still remsins & question what
meening the prophet attsched to the word b'rosh ("at
the top'")., Did he mean that Morish would one dsy
stend upon the top of the mountsins that surrounded

1t (es In 1 Kings lxxii. 16), or that it would stand
8t their hesd (as In 1 Kings xxi. 9, 12, Amos vi, 7,
Jer, xxzi, 7)7? + s « + 1 deecide for my part in fevor
of the second view, though I sgree so fer with Hofmsnn,
that 1t is not merely an exsltation of the temple
mountein in the estimstion of the nations that 1s pre-
dicted, but 8 physicel snd externsl elevstion slso.
And when thus outwerdly exalted, the divinely chossn
mountain would become the rendegvous end the center of
unity for ell nations. They would e2l1 "flow unto

1" . . . . It is the temple of Jehovah which, being
thus rendered visible to netions efsr off, exerts such
megnetic ettraction, snd with such success . . . « AL
the present time there was only one people, viz, Is=-
rael, which made pilgrimeges to Zion on the great fes-
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tivels, but it would be very different then,22

Also in his exposition of lssiah 2:4 Delitzsch 1s in«
celined toward s more liferal 1nterpretatioﬁ. When the
prophet states that in the lest times " '=‘ + they shall
best their swords into plowshsres, and their spears into
pruning hooké; nations shall not 1ift up sword egsinst na~
tion, neither shell they lesrn wer snymore," Delitzsch
finds here s prediction of s policical stste of peace thst
will be reslized on esrth prior to the end of time., He
surmerizes his views thus:

What even 8 Ksnt regsrded ss possible 1s now reslized,
end that not by the so-cslled Christien powers, but by
the power of God, who fevors the object for which
Elihu Burritt enthusissticelly longs, rether then the
politics of the Christien power, 1t is in wsr that
the power of the besst culminstes in the history of
the world, This besst will then be destroyed. The
true humsnity which sin has choked up will gsin the
mestery, end the world's histary will keep Sazbbeth.
And msy we not indulge the hope, on the ground of

- such prophetiec words as these, thst the histary of
the world will not terminate without having kept a

- Sgbbath? Shsll we correct Isaieh, acecording to ‘uen=-
stedt, lest we should become chiliasts? "The humsni-
terian idess of Christendom,” says & thoughtful Jew=-
ish seholsr, "have their roots in the Pentateuech, and
more especislly in Deuteronomy. But in the prophets,
perticularly in Issiah, they reach a height which will
probably not be stteined and fully reslized by the
modern world for centuries to come." <Yet they will be

" reslized, What the prophetic words asppropristed by
Issish here affirm, is ®# moral postulste, the §031 of
sacred histary, the predicted counsel of God,2

22 ‘
Frenz Delitzsch, Biblicel Commentsry om the roph-
eclies of Isalsh (Reprint; Grasnd Repids, Mich.: wWa. B.
Lerdmens Publishing Compeny, 1949), I, 113 f.

23 1v14., pp. 116 f.
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Delitzach finds in Isalsh 11:6«9 g promise thet be~
fore the end of time there will be s "golden sge,” "a
glorified state” when the pesce of paredise will be re=
etored, and snimsls will sgein live together in pesce. He
says:

The fsthers, snd such commentetors es Luther, Celvin,
end Vitringa, have teken sll these figures from the
snimal world as symbolicsl. Hodern raetionelists, on
the other hend, underatsnd them literslly, but regsrd
the whole ss e besutiful dresm snd wish., It 13 a
prophecy, however, the reslizetion of which is to be
expected on this side of the boundasry betwen time gnd
eternity, end, s St., Paul hss shown in Rom. viii,,
is an integral link in the predestined course of the
histary of sslvetion (Hengstenberg, Umbreit, Hofmann,
Drechsler), There now re.gn smong irrationsl cres-
tures, from the greatest to the lesst,--even smong
such as sre Invisible,«-flerce conflicts end blood=-
thirstiness of the most savege kind., But when the
Son of Devid enters upon the full possession of His
royal inheritence, the pesce of parsdise will be re~
newed, snd sll thst 1s true in the popular legends of
& golden ege be reslized and confirmed. This is what
the prophet depicts in such lovely colours. The wolf '
end the lamb, those two hereditsry foes, will be pere
fectly reconciled then, The leoperd will let the
tessing kid lie down besfde it., The lion, between
the celf end stslled ox, nelther seizes upon its wesk=-
er neighbor, nor longs for the fetter one. Cow and
beer grsze together, whilst their young ones lie side
by side in the pessture., The lion no longer thirsts
for blood, but contents itself, like the ox, with
chopped straw, The suckling pursues its sport by the
sdder's hole, and the child just wesned stretchss out
its hand boldly and fesrlessly to me'urath tziphoni.
It is evident from Jer, viii, 17 that tziphoni is the
neme of s species of sneke . . « . The look of s
snake, more especielly of the bssilisk . . . was supe
posed to heve ® perslyszing and bewitching influence;
‘but now the snske will lose this perniciocus power
(eh, 1xv. 25), snd the besilisk become so teme znd
hsrmless, s to let chiéﬁren hendle its spasrkling eyes
a3 if they were jewels. -

24
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Delitzsch ssems to quelify his views somewhst when
he gdds:

11 this, es we should ssy with Luthsrdt and Hofmenn
1s only colouring which the hand of the prophet em=
ploys, for the purpose of painting the pesce of thst
glorified stete which surpesses all possibllity of
description; end it 18 unguestionsbly necesssry to
teke the thought of the promise in s spiritusl semss,
wWwithout edhering literally to the me dium employed in
expressing it. But, on the other hend, we must gusrd
egsinet tresting the description itself ss werely a
drepery thrown sround the sctusl object; whereas

1t is rather the refrection of the object in the mind
of the prophet himself, end therefore a menifestetion
of the true nature of thet which he gctuslly saw,2>

But he concludes with & thought sinilar to thet with
which he begani :

The land of lsrsel, the dominion of the Son of Desvid

In the more restricted sense, will be from this time

forwerd the psrediseicsl center, ss it were, of the

whole eerth,--s prelude of its future stste of per-

fect and universsl glorificetion,=d

Laetsch rejeefa the thought thet pesssges such sas
Isah”‘Z:h end ﬁicah h:3'ean refer to an sctusl, litersl
stste of politicel pesce that 1s to cover the earth prior
to the end of the world. Commenting on the ststement:
"They shall best their swords into plowshares end their
spesrs into pruning hooks," he asks: .

Does this mesn thet when the eternsl Lord . . . shsll

sarise ss the Arbiter smong the peoples of the world,

then the nations, overwhelmed by these scul=-stirring

actions, will no longer be inclined to settle theilr
querrels by force of srms?

" He enswers:

251p1d., p. 286.
261p14,, p. 2B7.
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The Lord of this kingdom knows no such universsil
peace, Ie knew only of wars snd other ¢celsmities ag
the beginning of sorrows to continue until Eie appeare
once on the Lest Day (Matt. 24:7 £f,), The divinely
appointed hersld of Christ (Luke 7:27) did not de-
mend thet the soldiers best their swords into plowe
8hares before they could become disciples of the
Prince of Peace (Luke 3:14)., WNor did Peter, the first
messenger of Christ to the Gentiles. (Acts 15:7), hav-
Ing sccepted the invitstion of a Roman centurion '
tranesmitted by » soldier, and preeching in a soldier's
home before militery men, demsnd thet they must beat
their spesrs into pruning hooks before they could join
the Church of the Gospel presching peace by Jesus
Christ (Aets 10:7, 33 £f.). And Miceh himself spesks
not of an ers of political pesce smong the nations of
the world, He spesks here very definitely of God's
Kingdom of Grsce estsblished by the Word of God pro-
ceeding from Zlon end Jeruselem end gethering God's
people throughout the world 1n5$ one holy Christisn
Church (Luke 2l4:473 Acts 1:8).¢ . :

In his interpreteation of #¥iecsh l:lj Dr, Loetsch states:

S1tting under one's vine snd fig tree 1s en emblem of
peace, security, hsppiness, Agein, i¥icsh speaks here
of spiritusl gifts enjoyed by the members of God's
Chureh., The pesce of God procured by the Prince of
Peace snd implsnted into the heart of the believer by
the Cospel keeps him free from ceres snd worries (cp.
Ps, 2344y 27:1,3; 561113 Is, L1:10, etc.). This is
indeed » pesce psssing understsnding mingled with -
fightings end feers within end without es long ss we
live in this worid of fmperfection, Its fulness will
be enjoyed only in the reelm of eternsl pesce sbove.
Yot to essure us of God's pesce and to keep us in this
peace, the prophet solemnly declares thet the promise
of such pesce iz not thet of s mere men, 1t 1s the
mouth of the Lord.of Hosts, the Ruler of the universe,
- thet hss SpOkGﬁbEB :

Cne of the most scholarly and complete discussions of

these prophecles releting to the Messisnic kingdom is pre-

327Theodore Letesch, Bible Commentery, The Minor Proph=-
ets (ggncordia Publishing Louse, St, Louis, wmissouri, 1§§6L
pp. 2 f.‘

281b14., p. 266,
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sented by Paul lelnisch, After reminding the reader thet
the prophets loved to use metaphoricel lengusge, he points
to the fact thet » strictly litersl or verbel interprets=
tion‘bf'these passsges will frequently involve the suthors
In contredictions both with themselves snd with esch othe
er.29  jop exsmple, wespons of wsy sccording to Hoses 2:18,
Issish 9:4-5, and Miceh 5:10-11 will be destroyed, bﬁt BC=
cording to Issish 2t end Miceh 4:3 they will be made into
useful tools.30 zecherish JUERN and_Ezekiel 39:10 say thet
the nations will be plundered, but‘lsaieh 60:6=9 declares
thet the Gentiles will bring their tressures vclunterily,
The wild bessts become tame sccording to Isaish 11:6<9 and
65:25, but eccording to Ezekiel 34:25 they will be driven
from the lepd. 1In Iseish 65:20 end ﬁecheriah 8:4 the holy
writers stste that people will bécome very old in the Hessi-
anic era, but in Iseish 25:8 it'ia éaid thet deeth will be
deatrojed foraéera Isalsh 2:2 sajs ﬁhet Zion will be the
higheatlmountein on sarth, but;according to Zechsrieh ih:le
all fhévremaining country willtﬁé s level plain.31

Theée deacfiptiona, hcwever,'yresent no contrsdictions
o in&teadléf understending themlliﬁeraliy, we “pro?erly
evaluafe'them a8 plcture illusﬁratiohs." Heinisch con=

tinuész‘

29?8&1 Heinisch, op. clt., p; 296,

3Om14., p. 297.
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The prophets knew they were not giving objectively
sccurate descriptions of future conditions, @s is
shown by their constant endesvor to use new pictures
end their refussl to euploy the deteils of ¢lder
imegery ., . . . In these pictures we must distinguish
between the essentisl end the sceidentsl, between kere
nel and shell, The decislive element is not the iso=-
lated dots in the picture, which in themselves and
spart from the context hsve no meaning, ss they merely
serve to enliven the whole pleture, but the messsge
which the prophet seeks to convey.3

Heinisch alsc calls attention to the fesect that future

events were frequently reveesled to the prophetﬁ by means of

visions. The holy writers then procleimed their messages

to the people in pictures which often lecked perepective,

He seys:

They presented events not in historiesl order, but
Plece the future slongside or before the present, or
intersperse present snd future events without eny ree
gard for setusl sequence=-=-just es the eye discerns

no depth-dimension smong the stsras in the firmsuent
eand judges verious light rsys to be equidistsnt . . . .
Thus things which will hsppen st the end of time appear
immedsate to the prophet. The older prophets do not
distinguish clearly between the prepsration for the
messgisniec kingdom (i.,e. the return from exile) and

the messisnic kingdom itself; for them the insugurae
of the messianic eras coalesces with the fell of Baby~
lon, Immasnuel is & child during the invesions by
Tiglsthepileser « + + « Likewise the prophets tele=
acoped the sppesrsnce of the Messlish, the insugura-~
tion of the measiagie era, end its finel phase st the
end of the world.3

FPurthermore, sccording to Heinlsch, the prophetic pic-

ture of the future kingdom becomes more understendable when

one keeps in mind thst the 0l1d Testsment writers frequently

3214, p. 298,

BBIbidc’ P« 299.
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described the Messisnic ers by compering 1t with persdise,

The wilderness become Eden, Sion snd Csnesn the gers
den of Tden., The fountsin flowing from the temple
correspondes to the river of peredise, In psrsdise
the wild snimels did not harm men, likewise in the
future they will be teme . . . « We may think of the
cherub end the fleming sword as we read sbout Yahweh
becoming 8 wsll of fire for Jerusalem,3l

Thus the holy writers smployed pictures from sncient Bib=
licsl sccounts to describe the love, pesces, snd blessedness
which will prevail In the Messisnic kingdom, Heinisch cone
cedes thst meny Israelites rejoiced over the seeming prom=-
1ses of eerthly goods snd did not understand the spiritusl
charecter of the ﬁrOphetic teaching, Hope in esrthly bless-
Ings burned brightly during tha'cenburies of Seleucid snd
Romsn oppression. He seys: |

The messisnic expeetations of large circles were
oriented towerd the seculsr-policical, while the
morsl-religious sspect became recessive, Most of
the Jews counted upon en esrthly messisnic kingdom

in which they would enjoy top positions, ®» kingdom

in which they would be gusrenteed every materiel ad=-
vaentege, while the hesthen would stsnd et their beck
end csll, FHow prophetic metasphor wes further polish-
ed to suit their purpose, is well illustreted by the
following apoeslyptic propegende: the earth will bear
fruit 10,000 fold; on one vine will be 1000 brenches,
esch bresnch will besr 1000 clusters, each cluster
1000 berries, esech berry will produce 1 kor (364
quarts) of wine. UMenna will fall from the sky, milk
will bubble forth from the eerth In springs, s messe
ure of olives will give 10 bat?g (41 gellons) of oil.
A men will aire 1000 c¢children.

But hé concludes:

The 014 Testement propheciles confain no besis for

b 4., p. 301,
BsIbid-' 'P- 303'
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such speculations, Alreedy before the exi
ets 1nve1ﬁhed agsinet the popular notionxo§et§§e"gzo
of Yehweh" being one of salvation for Isrsel and a-y
golnst the notion thet petrisrchel descent guarsnteed
divine favor, For the prophets the settlement of po=
liticsl problems or betterment of economic conditions
wag not of prime lmportence; of prime importsnce was
the reslization of the kingdom of Cod 4n humen hearts
through divine grace, the union of man with God in
love snd fidelity, redemption from sin, the conversion
of the Gentiles, In order thet 8ll menkind cou%d geth=-
er together to worship end serve the crestor,3
Thus scholsrs have held a vaeriety of opinions with re-
gerd to the shalom thet will characterize the Hessisnie
kingdom, Views renge from 8 strictly litersl interpreta-
tion which visuslizes an era of unprecedented prosperity
end politicel pesce, to sn interpretstion which sees in
these prophecies little more then fanciful dresms on the
pert of e selfish people which desires its own prosperity,
confort, snd ease before sll else. While it is evident
thet the pesssges In question present certain problems, the
interpretstion which coincides most closely with the clear
passeges of Scripture is thet presented by theologians such
88 Stoeckherdt, Leetsch, Heinisch, and others, who mesintain
thet these texts sre to be understood figurstively es por-
treying the blessings which sre enjoyed by the believer in

God's kingdom of grace.37

36
Tbid,

Easnedtt e

37 '
Matt, 3:2«103 4:12-173 24:7-1l, 29=-513 Luke 17:20-2%;
John 14:273 16:33; Romans 103153 1L:17; Eph, 2:14j 6:15,
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CHAPTER VIII
SUMMARY AND CONCLUS IONS

In presenting this thesis the writer is sware of the
fect that there other arsas of the subject thst might
profitebly be exsmined, Further sttention could be given
to the verious useé of the verb snd the sdjective, A com=-
perison might be made between the shelom passages ss they
eppesr Iin the Hebrew text sand in the Septuagint. One could
exemine more fully the influence of shslom on the Greek
eirene, And perhaps still other.topics might suggest thenme
selves to the resder.

The present gstudy hes concerned itself lergely with
the noun and its significance in the life and culture of
the Isrselite, Fulfilling this essignment has been & re=-
werding experience, not only inssmuch es it requires the
use of the originel lsugusge, but slso because it leads one
into 8 lsrpge srea of the 0ld Testsuent Scripture, scqueints
him agsin with much of the history of God's people in en-
cient times, snd in particulsr brings one into eclose con=
tact with some of the most profound doctrines of the 0ld
Testementy ‘sin end grece, the vicarlous estonement of the
suffering Servant of Jehovah, the Messisniec kingdom, ete,

By wey of summary, 8 few comﬁents may be in plsce with
regard‘td the ﬁord shslom itself, Even a brief study will

1mpréss upon'one the versetility end the breadth of mesn-
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Ing sssocisted with the word, This 1s quite apparent sl
ready for s study of recent trenslstions of the Seripture,
Trenslstors have gone to grest lengths to render shalom es
8ccurstely as possible, The translstion by Smith snd Good-
8peed hss employed L1 different English words or phrases
In order to express precisely the mesning of shslom in s
glven context, The Revised Standerd Version uses 28, snd
the Eing James Version, 16.

It is evident, therefore, that our English word "pesce"
does not embrsce ell that the Hebrew mesnt by shalom. AL
times shelom mey indicate @ state of rest snd trsnquility,
Or @ condition in which there is freedom from physicel
disturbence. But, ss we have seen, it is used very fre-
quently to express positive concept such @s heslth, safe-
ty, prosperity, etec.

Scholsrs such #s J, Pedersen cleim that shslom under-
went e redical chenge over the course of the centuries.
They essert that grsduslly snd slmost imperceptibly it de-
veloped in s negetive direction until in the days of the
prophets 1t suggested an ideslistic steste of pesce in which
tbg Isrseiité could live sefely under his vine and enjoy
God's pfatection snd unprecedehﬁed health and prosperity,
éven though it be et the expense of others.! This conten=

tion, however, is not tensble. While 1t is indeed true

1Johé. Pedersen, Isrsel, Its Life snd Culture (London:

Oxford University Fress, 1954), I-=11, 329.

T ——— Ty L |
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thet shelom greduslly chsnged from s positive into a pre=-
dominstely negative concept, yet Pedersen's conclusions
8pparently ere bssed on s misconception of the Messienic
Peace of which the prophets spoke. The prophets were not
Spesking of s physicsl, politicsl stste of peece but rather
of 8 spirftusl shslom which exists within the hearts of
those whose sins sre forgiven. ‘

A study of this type reveels slso thst shelom 18'8
word ¢xpressing reletionships, It 1s frequently used to
describe the hermony end unity among meabers of 8 family,
or the good relatidna between friends, or peace smong ns=
tions, Rut there ere numerous passages In Scripture where
shslom implies more than humsn relstionships. Especislly
in the writings of the prophets it 1s often used in e con-
text which strongly suggests s spiritusl relstionship of
pesce between the sinner snd God, 4nd in portions of Serip-
ture such ss Psalm 85 it is evident fhet the holy writers

edvance even farther es they employ shelom when they are

8pesking of a spiritusl relstionship between God snd men
thah_is bssed on the forgivenese of sins. The psslmist
ecknowledges thet God hes been gféqiﬁus to Hia people in
times past; He-has forgiven their sins, covered their tne-
iquitias, and removed from them Eis wreth. And now on the
atrength of past mercles, he implores the Lord to displsy
lils stesdfsst love to them once more, restore them and grant
them sélvation. Hsving prayed,-tha pselmist is econfident
thet God will grent his petition, for he staées in verse 8:

n
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"Surely, He will spesk shalom to Eis people end to EHis
8aints," and "May they not return to folly." On the besis
°f this pselm, es well ss other passsges slreedy treated,
1t is clesr thet shalom is st times used to designste pesce
In the highest sense, thot 1s, pesce with God becsuse of
s8ins forgiven, .

But this shelom hetween the sinner end God is not the
result of g fist of the divine will and sovereignty, but
1t 1s effected through the saserificisl desth of the suffere
Ing Servent of Yshueh, It is élearly'stated in Issish 53:5
thst our shelom wes brought ebcut by the fsct thst the pune
lshment of our sins wes lsid uﬁon Him. It was on eccount
of our sins and Iniquities that He wes plerced.

A study of shelom indlestes slso thet God is the
3ource of thisvrelationship of peace. Decsuse of His
stesdfast love for His people He gréntéd shslom between
them end other nations, between the members of thelr fam-
1lies, between friends, betﬁeen the sinner and God, As we
have noted, thet view 1s reflected in many passsges of
Seripture, Thus, sccording to 01d Testament theology, Ise
rsel did not merit pesce with God by thelir keeping of the
divine law, It 1s true, the prophets ﬁerned their hearers
thast their trensgressi§n§ would destroy shslom, They
chided the false prophets for glossing over the glaring in-
iquitiés of therpeople end preachiné peace where there was
no pesce, They promised thst in the lest deys men would

be instructed in God's Word and will, end, ss s result,
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righteousness snd peace would prevsil, but there are no
‘P8ssages which indicate thst God's people must esrn shslom,
Instesd the emphssis i1z slways on the fsct thst God 1s the
Giver of peace, and that He 1s motivasted by His grace,

Furthermore, 1t 1s evident thst shelom 1as closely
8llied with the Hebrew doctrine of eschetology., We sre not
Suggesting that shelom 18 used in the 0ld Testament to de-
8cribe the state of peace and blessedness that God will be=~
stow upon His children in the world that is to come, EHven
In the psslms snd smong the prophetic writings there seem
to be no clesr passeges in which shalom is used to describe
the peece sand fulness of joy that swsits the believer in
heaven., One might be inclined to interpret thst familier
014 Testement expreasiﬁn "he wes gathered to his fathers
In pesce™ es referring to the shalém of heaven, but both
libersl snd conservetive scholers seem to sgree that "to
dile In peace™ means to die e nsturel desth. Apperently
these ststements do not refer to the pesce efter death but
to the pesceful oirﬁumstences lesding to death,

However, shalom 1s often mentioned as & chsrscteris-
tic festure of the Messieniec kingdom. In 81l of these in=-
stences shslom meesna, ss Dr. Leﬁpold suggests, ", . .« thet
rich messure of well-being when nothing essential is lack-

1“8-“2 This Includes not only the physicel but also the

2H. C. Leupold, Exposition of the Psslms (Columbus,
Ohio: The Wartburg Press, 1959), p. 850.
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spiritusl blessings which the ch1ld of God enjoys inm the
New Testament times as & result of the fact that he iz st .
Peace with God, having the forgiveness of sin which our
Lord Jesus Christ procured for us on the cross. Federsen
1s in error when he sssumes that the psssages concerning
the lMessisnic kingdom are describing e golden ers to which
the 014 Testament believer looked forwsrd, when God would
elevste Isrsel to s positiom of world lesdership by giving
her & ruler who would subordinste sll other nations to the
Jews,

Ment ion ought slso to be mede to the fact that the word
Shelom es it is used in passsges such as isaiah 2:2-L, 11:
6-9, etc. cannot have reference to s millenisl reign of
Christ on eartﬁ. As we hsve noted sbove, these passsesges gre
to be understood es figurstive descriptions intended to par-
trey the sbundance of pesace anéucontentment which 1s enjoy-
ed by the Christisn becouse God is his Father in Christ
Jesus, If one is inclined to tske these passages literally,
one will become involved in seemingly contredictory stete-
ments.,

In closing may we repeat that sheslom is e most remsrk-
able word, It is s term so comprehensive that there is no
equivalent for it in the English lengusge. It 1s g word
tbat‘emhraces in i1tself 8ll that is good, ell thet is worth-
uhile;.all the prosperity, 8ll the safety, sll the peace
thet one csn enjoy in 1ife. When & person hes shalom he

has everything necesssry for & happy and blessed life,
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Trenslstors have employed considersble care in ren-
dering ghslom as sceurstely as possible in the English,
This becomes particulerly appefent from the tabulstions
glven below, The firast column of Table I indicates the
8ixty-two ways in which shelom has been translsted. Col-
umns 2, 3, snd 4 list the frequency with which esch word
occurs in the King Jsmes Version, thé Revised Standard Ver-
sion, and the trenslation by Smith snd Goodspeed. Tsbles
IT end I1I offer similer informetion with regard to the

verb shelem and the sdjective shalem.

- TABLE I

SHEALOM AS IT EAS BEERK TRANSLATED IN THE KING JAMES
VZIRSION, THE REVISED STANDARD VERSION, AND
THE, TRANSLATION BY SMITH AND GOODSPEED

Fesst (gserificiel)
Free

————

Shelom in Number of times Number of times Numbsr of times

Zngl ish 1t sppesrs in it eppesrs in it sppesrs in

the K.J.V. the R,S.V, Smith-Goodspeed
Allies 0 0 1
Amicebly 0 0 1
At esse 0 0 &
Come to terms 0 ) 1l
Condition 0 4] 1l
Course (of wer) 0 0 1l
Dizaater (no shalom) O 0 1
FPair- 0 -0 1
Fanilier 1 i ] 0
Favor 1 0 1l
Fevorable 0 1l 1
0 2 ¢}
0 - 0 1l



129
TABLE I (continued)

[ T — ]
Shelom in  Number of times Number of times Nuwber of times
English it eppears in it esppeers in it sppears in
the X.J.V. the R.S5.V, Smith-Goodapeed
Friends 0 1 1
Friendly 0 0 1
Friendly greetings 0 0 1
Friendly relstions 0 0 1
Friendly terms 0 0 1
Friendship 0 1 L
(Bosom) friend 0 1 0
(Intinsete) friend O 0 1
For the best ) 0 1
Creet 0 L &
Good 0 1 3
Good will 0 0 1
Heppiness 0 0 1
Heslth 2 1 3
How, . ., sre 0 0 1
How, , , d1id 3 0 0
How, , . fared 1 2 1
How, . . prospered 1 1 0
How. , . was doing 0 1 9
How, , . was 0 1 1
Just 0 0 1
tiske prosper 0 0 1
Peace 173 13 o7
Peaceable 2 0 *
Peacesbly 9 8 =
Pegsceful 0 3 5
Yeace offering 0 0 1
Perfect pesce 3 2 e
Prosperity L 9 13
Frosperous 1 0 >
Protection 0 0 x
Quietly Y o .
Rest 1 P 2
Sefe 2 5 3
Safely 1 2 3
Safety 0 b 3
Ssluted 1 : <
Say & good word 0 0 1
Settled 0 0 s
Veke whole . 0 1 0
Tr fumph 0 0 .
Unmolested 0 0 2
Victory 0 0 .
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TABLE I (continued)

%mz —wmw
Shelom in Number of times Number of times Number of times
English it appesrs in it eppesrs in it sppesrs in

the X.J.V, the R,S.V. Smith-Coodspeed
Vietorious 0 1 3
Visit 0 1 0
Weel 0 1 1
Welfare 5 10 2
Well 1k 21 26
Wholly 1 1 1
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TARLE II
SHALAM AS IT HAS BEEN TRANSLATED IN THE KING JAMES

VERS ION, TRE REVIEED STANDARD VERSlOEE AND
THEE TRANSLATION BY SH1TH AND GOODSPEED

sz e
PrS—— ——

Shalem in Number of times Number of times Number of € imes
English it sppesrs in it eppeers in it sppeers in
the X.J.V. the R.S.V. Smith-Goodspeed

Make smends

Complete(d)

Was completed

Dealing out

Dedicated one

Devoted one

Be ended

- Bring to en end

Make sn end

‘Finished

Wes finished

Full (sdv., inf.)

Fulfil(=-led)

Fulfilling

Give

Give spsin

Give beck

Give over

Meke something
good

=~

Overtoke
Pay (psid)
Peying
Fay sgein
Pey back
Peying bsck
Be at pesce
Be et pesce with
Are pescesable
Make pesce with
Fiake to be st
peace with
Perfect (parti=-
ciple)
Perform(-ed)
: (~eth)
Prospered ,
Meske prosperous

OFHW FHOOFMNOOHOCOOHFHOFNMNO

-

n
COF O H NHHNMNFHOKMNOW OHOOONOWHORMOMNOORO

o
R PO SNeRREOONOOO COHNOOOHNMNHFONOOOOOM

QOO0 O = NHMRMEMWON
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TABLE II (continued)

%
Shelem 4n Nunber of times Number of times Number of t imes

B rs in it sppesrs in it appesrs in
o 1§hgp§?3.v. the R,.S.V, Smith~Goodspeed

Protect

Punish

Are punished

Recompense (d)

(=gt) 1

Be recompensed

Melke recompense

A recompense

Render(ing) (est)
(eth)

Repay(ed) (est)
(eth)

Repaying

Be repsia

Requite{d) (ing)

Is Requited

Nake requitel

Returned

Rewsrd(ed) (eth) 10

Be rewsrded

iakke restitution g

Restore

Suecceed(ed) 0

Surely (adv, inf,) O

O OCo

=

Sooo FOoOF ooo

OCCONOOCO WV oM

[
=
O W O i i 2




133

TABLE III

SHALEM AS IT HAS BHEEN TRANSLATED IN THE KING JAMES
VERS ION, THE REVISED STANDARD VERSION, AND
THE TRANSLATION BY SxITH AND GOODSPEED

Shalem in Number of times Number of t imes Number of times

English it eppesrs in it eppesrs in it appesrs in

the K.J.V. the R.S.V. Smith-Goodspeed
Blsmeleas 0 3 0
Complete 0 1 1
Completion 0 0 1
Was completed 0 1 1
Devoted 0 0 1
Friendly 0 1 1l
Full 2 3 3
Full intent 0 1 0
Just 1 : : 3
¥esde resdy » 0 0
Pesceable 1l 0 0
Perfect 16 0 9
Waa perfected 1 0 0
Prepsred 0 1 1
- RQuiet 1 0 0
Sincerity 0 0 2
Single (purpose) O 0 1

Singleness (of

mind) O 0 1
Strong 0 1 0
Undressed (wood) 0O 0 2
Unhewn 0 e 0
Well disposed 0o 0 1
Whole . i 8 2
0 b 0

Wholly true
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