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CHAFTER I
INTRODUCTION

Objectives of the Study

In a recent study of Protestant, Orthodox, and Roman Catholic
Seminaries in Africa, Asia, and Latin America, Yorke Allen Jr. describes
the pitiful condition and neglect of these institutions in every respect.
It is pointed out that eight large United States denominations pass well-
meaning resolutions on the importance of theclogical education in the
mission fields, and then invest an average of only six per cent of their
mission budget for the training of ministers. The neglect has not only
been in poor provisions for faculty, buildings and books, but also in
the content and techniques which result in an inadequately trained mine
istry. It is with the latter that this paper is concerned, specifically
the techniques used in presenting the doctrinal content to the ministe=
rial student.l

Our Lutheran Church was late in beginning work in the Philippines.
We do not have much time as American missionaries to work in this field,
We have a real challenge before us in building an indigenous Lutheran
Church in a short time. This paper is concerned with the doctrinal
aspect of the indigenous church. If a strong, evangelical Lutheran

Church is to take root and grow in the Fhilippines, it must be built

1?orkenA11en;, Jre, A Semlnary Survey (New York: Harper & Brothers,
301960)3 PDe =19,
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upon the right foundation. This must be done in the training of stu=-
dents for the ministry who can better translate these theological
concepts to their own people than the American missionary can ever
hope to do. It is the conviction of the asuthor that this can be done
through the use of the Lutheran Confession in the teaching of the
courses in Dogmatics. Some may argue that this must be done only on
the basis of Scripture, but if a truly confessional theology is taught
it will, at the same time, be a truly biblical theology.

However, if a confessional theclogy is to be emphasized in the
training program of Filipino pastors, i% means that these students
must not only become familiar with the doctrinal content of the Book
of Concord but they must also be able to apply this doctrinal material
in the Philippine setting. Therefore, this study has made an effort
to present the many and varied religious influences which are found in
the Philippines. Other pertinent influences in the field of education

and culture have been briefly analyzed.
Limitations

It has not been the purpose to give a thorough presentation of
the historical, cultural, political, and economic forces at work in the
Philippines. These materials are readily available in published books
and magazines, However, where these influences have a relationship to
the religious influences they have been mentioned. The primary assump=
tion has been that in determining the requirements for a "Confessional
Lutheran Dogmatics,® chiefly the religious influences should be con-

sidered. The other influences must not be overlooked in preparing
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doetrinal materials that will be relevant to the Fhilippines. There-
fore, it was felt beneficial to present a brief picture of the educa=
tional background in the Philippines. As far as is known there has
been no similar effort in any other mission field to more clesely ine
tegrate the Confessions in the teaching of Uogmatics. ¥eost of the
information received from other foreign seminaries of the Missouri
Synod indicates that the pattern is usually followed that prevails in
the seminaries in the United States, i.e,, presenting the material in

the Book of Concord as a subject separate from Dogmatics in a "Symbolics"

course, It is felt that this does not make the doctrinal emphasis of
the confession pertinent to the work of the ministry today. It is
firmly believed that, since the Lutheran Symbols grew out of & decadent
Roman Catholic setting on the one hand and a misguided "Protestantism"
on the other, they can be especially meaningful and useful in the
Philippines to establish a welleindoctrinated church where a similar
situation prevails. This effort must be emphasized in the doctrinal
training during the seminary years if it is to filter down to the people
and remain a permanent influence in the Philippine Lutheran Church.
This study is considered to be only a preliminary step toward the
realization of a sound, scriptural theology that will be a wholesome
influence in the life of the Christiasn Church throughout the Philippines.
An effort has been made to gather a fair representation of
materials from all sources=-American and Filipino, Roman Catholic and
Protestant. It is difficult to find ample materials on the religious
situation in the Fhilippines since they became an indepencdent republic

on July L, 1546. Most of the material for this period was taken from
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periodicals. Many impressions of the Fhilipplnes have been gained
through spending five years as a missionary on the large southern
island of Hindanao., An effort has been made to give an objective view
of the‘religious influences in a fair menner, pointing out the weak

and the strong points of the various influences,
Need for Thorough Training of Clergy

The various religlous influences which have been treated are in=-

cluded in the Chapter headings. A-'soclologist from the University of
the Fhilippines writes:

Cne could not begin te describe Filipino society without considere
ing the important contribution of the Zoman Catholic Church, the
challenge of Protestantism, the Moslem culture of the Moros, and
the influence of the religious pragtices and concepts which ante=
date either Islam or Christianity.

Another Filipino University professor says:

In the matter of religion and love for Christian virtues we are

characterized as a people almost fanatical in faith and deep

rooted in beliefs. Our biggest boast which other people readily

applaud and never doubt, is that we are the only Christian nation--

the only Christian Republic--in this part of the world.l

One of the latest publications indicates the religions in the
Philippines are divided as follows: 17,500,000 Romen Catholicsj
2,000,000 Philippine Independent Church; 600,000 Protestantsy 600,000

Moslems3 500,000 pagans; and about 1,000,000 Budchists and Shintoists.l

2Chester L. Hunt, et. al., Sociology in the Fhilippine Setting
(Manila: Alemar's, c.l95L), p. 205.

3pelfin Fl. Batacan, Looking at Ourselves (Manilat Fhilaw Publish-
ing, 001956)’ pp. 7"8.

biufronio ¥. Alip, Fhilippine History: Political, Social, Economie
(Manilat Alip & Sons, Ce195C)s De 31e
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Perhaps it would be worthwhile to have a brief history of the
Philippines at the beginning of our study. In a speech given before
the U, S5, House of Representatives on February 27, 1946, just a few

months before the Fhilippines received their independence, Ambassador

Carlos P. Romulo said:

The struggle began 425 years ago. In the year 1521 Ferdinand
Magellan discovered and claimed our island in the name of the
Spanish king. He was killed by a Filipino-=the first native
protestant against imperialism. From the beginning, the Filipino,
like the American of 255 years ago, had no use for kings. He was
a peaceful Malayan tiller of the soil but was ready then as now
to fight for his land.

But the first siege of the Philippines was won-=-won by the Chris-
tian cross. lMuskets anc cutlasses had feiled, but the priests of
Spain, who followed the soldiery, had succeeded in winning the
Filipinos and in Christianizing them for 2ll time. Wwhat they won,
however, was an allegiance to the rule of CGod, not to the rule of
Spaine. It was good will, not force that won our hearts. The
Christian faith we embraced with joy. The Spanish rule we hated
with undying ferocity. We foupght Spain for more than three cen=
turies, There was a revolt a year in the Philippines under
Spanish rule. At last as the nineteenth century came to a close
our victory had become certain,

At that moment, on May 1, 1898, Admiral Dewey brought your proud
American ships into Manila Bay. The siege of Manlila was on, and
it broke Spain's dying grip on the Fhilippines. This was the
beginning of a new era for us, and for all sutject peoples every=
where. For, America, toc, won us more by good will than by force.
America, too, brought us a faith--a political faith tgat matched
the religious faith that was our heritage from Spain.

A recent quote in the Scuth East Asia Journal of Theology indicates

the importance of a theology that is relevant to the culture of the
people:

The relationship between the gospel and the culture in which

5carlos P. Romulo, The Sveeches of Honorable Cerlos P. Romulo
(Washingtont U, S. Government Frinting Office, 1946}, ppe 5=b.

5
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Christian obedience expresses itself is basic both to a relevant
theology, and to efiective communieation, since both of these
demand the use of language, symools and thought forms that are
familiar and understood in a particular culture. A theological
ascheol that teaches theology in a purely academic fashion, un=
related to the whole texture of thoughts and beliefs by which it

is surrounded, will tarn out both poor theologians an< poor
evangelists,"

It is strongly believed that a thorough indoctrination in the
Lutheran Confessions could serve to overcome these deficiencies and
to be a means of turning out both good theologians and effective evan=
gelists. We will analyze the religious.situation in the Philippines

in trying to see how this use of the Confessions can be made in that

culture to achieve this goal.

6rgitorial in the South Fast Asia Journal of Theology, I (April,
1960), L.




CHAFTER II
PAGAN AND MUSLIM INFLU:NCE
Pre-Spanish Faganism

The Philippines is said to have been influenced by the culture of
India. Dr. Alfred L. Kroeber, an American anthropologist, writes,
"There is no tribe in the Fhilippines, no matter how primitive and re=-
mote, in whose culture today elements of Indian origin cannot be traced.”
The religious influences in FPhilippine paganism and the names of the gods
and legendary herces are said to be of Hindu origin. The Tagalog term
for the supreme being, Bathsla, is said to stem from the Sanskrit

Bhattara Guru, meaning "the highest of the Gods." In addition many

Filipino superstitions are said to stem from India,l

Bathgla was the most general term for the Supreme Being, not only
among the Tagalogs, but throughout the islands. The early missionaries
used this term as a translation for God. Bathala lived in heaven and
was believed to be the Creator of all things. He was omnipotent and
omniscient, without beginning and without end. bathala was so inacces=
sible to the people that lesser gods were used as intermediaries.
Sacrifices were offered at the time of war, hunting, fishing, marriage,
planting and harvest.

Other gods were Kaptan who was second only to Bathala, It was he

who caused thunder, plant growth, diseases, and had power to raise the

1Gregorio F. Zaide, Philippine Political and Cultural History
(Manila: Philippine Lducation Corpany, c.i19L9), L, Lh=Lo.
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dead. Maguayen brought the dead to hell. Sumpay brought the dead
before the judge of the underworld. Lalahon was the goddess of plants
and the harvest. Barangao was the god of the rainbow. There were
many other lesser déeities,

The early Filipinos also practiced the worship of spirits include
ing those of ancestors. The good spirits were called anitos and the
bad were called manggado. Soﬁe congidered these spirits to be the
souls of the dead. Life existed in the obJects of nature including
mountaina, hills, lakes, trees and rivers, Sacrifices were cffered to
these objeatas. The religion of the early Filipinos has been called
"animo=-deism,"

Belief in life after death led to the practice of the early
Egyptiens of burying possessions and even slaves of the noblemen. The
wicked went to hell known as kasamaan. The system of morals in pree
Spanish times was aimed at the goal of becoming rich. It was not wrong
for children to steal if their parents were present. Adultery with a
woman of the upper class was punishable by death, among the lower
classes it was a minor offense.?

It has been said thet the Filipinos practiced a mixture of monoe
theism end polytheism. While they spoke of a Supreme Being known as
Bathala in the Tagalog language and Laon or Abba in Visayan. This
Supreme Diety was generally relegated to the background by many other
gods and goddesses who were assigned specifie functions more closely

related to the daily lives of the people. There was a strong animistic

2Eufronio M. Ali 1 ical, Social, Economic
. p, Philippine History: Political, Social, Bccno
(Manilas Alip & Sons, ©.1950), ppe 56=50e
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character in the Fhilippine religion composed of spirits called anitos
or diwatas. The good spirits were of their ancestors, the bad were of
their enemies. Prayers and sacrifices were offered to these spirits
to gain their favor or avert their wrath. There were many rituals
derived for the cure of various sicknesses.

Ritual drinking of rice wine was an integral part of many cere-
monies to propitiate the gods. This was especially practiced by the
Ilocanos, the Tagalogs, and the Bisayans at weddings and funerals.

The Pampangans were said to be relatively temperate. The chieftain
was bound by custom to provide as much food and drink as his guests
could consume. Many times this resulted in the poverty of the datu
or chief. The men were heavier drinkers than the women who were sep=
arated from the men cduring this ritual drinking. The Spanish reports
indicsate that the Filipinos did not become so completely drunken that
they ever lost their senses or sense of equilibrium during these
drinking bouts.3 |

The Filipinos, like the Assyrians and fgyptians, were nature wor=-
shipers. They gave divine honor to the sun, moon, rainbow, rivers,
plants, caves, mountains and trees. They adored animals such as crows,
sharks, and crocodiles. They may have been influenced by the Chinese
in the practice of ancestor worship. Some of these spirits, anitos,
were supposed to serve as intermediaries between the living and the
dead. In honor of their ancestors, they made idols of wood and stone.

The Filipino had a concept of life after death, the good were

3John L. Phelan, The Hispanization of the Philippines (Madisons
The University of Wisconsin rrees, Cel953), pe 230
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rewarded in a Tagalog kalualhation or a Visayan ologan. The wicked

were punished in an inferno known as kasamaan in Tagalog or solad in
Visayan. They also practiced all sorts of magical rites and had many
superstitions.

Friar Juan cde Plasencla's study of Tagalog customs in 1589 revealed
that the ritual sacrifices were performed generally by elderly women & .

known as babayvlan or kstalonan. The few men who practiced these priestly

functions were ordinarily dressed like women.

The Filipinos did not have any temples or buildings set aside ex~-
clusively for religious uge. They did have sacred groves and caves to
take the place of temples. Also, there were no fixed dates of religious
observances, but they occurred when an occasion demanded. Human sacri=
fices were not practiced by the average Filipino as a means of appeasing
the spirits. Filipino mythology had no beliefs similar to those of the
Aztecs that the gods had to be nourished by a constant flow of human
bloode.

The Spanish considered that the Filipino religious beliefs indi=-
cated the control of the devil, therefore in bringing them Christianity
they were "liberating®™ the Filipinos. Also in altering the share-
eropping or debt servitude of the dependent classes, the Spaniards con-
gidered that they were thereby "liberating"” these lower classes.
Therefore in the social and religious realm the Spaniards considered
themselves to be Mliberators" rather than "conquerors" in the Philippines.
The various chieftains of the Philippines were gathered together on the
different islands in 1599 to "elect" the Spanish king as their ruler.

In retwrn for their allegiance the King of Spain promised to give them
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religious instruetions, administration of justice and protectioﬁ from
foreign enemies.h

Pigafetta, the recorder of iagellan's voyage, describes some of
the idols or images which he saw when Magellan visited Cebu. An early
Spanish priest, Chirino, slso tells of idols of stone, wood, bone,
tooth of a erocodile and even some of gold that he saw in his journeys
throughout the Fhilippines. The religious celebrations held by the
early Filipinos were always times of feasting and drunkenness.”

In pre=Spanish times, religion played an important role in the
daily life of the pcople. There was a veneration of ancestors which
served to keep the family unit close together. Ceremonies were pere
formed to insure a good harvest. Sacrifices were offered to cure the
sick and funeral rites were held.

Rajah Tupas of Cebu said when the Spaniards arrived under Legazpi
in 1865

We can make an end of them as the men of Makatan did of their

predecessors who came here in the days of our grandfathers. « o «

our religion is in danger and our prophetesses warn us not to let
the Spaniards set foot on our soil, for already theg have given

a name of their own to the country of the Visayans.

The Filipinos were very religious and ready to defend their relig=-

ion. They worshipped the souls of departed ancestors in the form of

idols called anitos. They were fatalistic and had many myths and

thid. s PPe 2}4"26.

SDavid P, Barrows, History of the Philippines (New Yorks world
Book Company, €«1924), p. 2L

6Delfin F1. Batacan, Looking at Ourselves (Manila: Philaw Publishe
ing, c.1956), p. 272.
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superstitions. The faet that they so quickly accepted Mohammedanism
and Catholicism indicates that their paganism was neither deep nor
sufficient. Fagan beliéfs still exist inrRomanism and Islam in the
FPhilippines. Many superstitions of their ancestors are still held,

The anting-anting is a fetish in the form of a medallion or picture of

saints. This is believed to guard from dangers and to give god-like

attributes to the wearar.7

Laubach gives the following summary of primitive Filipino beliefs

before the arrival of the Spanish:

1. The tribes living in the Philippines priecr to the Spanish
occupation differed widely in their religious practices and
beliefs,

2. They had the following characteristics in commons

a. All tribes were intensely religious, no detail of life
being free from religion and magic.

b. Anitos were beings with human intelligence but lacking
corporeal bodies. The tribes of the northern islands used
the term to cover gods and spirits, but the tribes of the
Visayas and Mindanao used anitos to mean the souls of dead
huaman beings, the word diwata being used to denote gods
and spirits.

c. The snitos were not reverenced or loved. They were
thought of as having the moral frailties:of human beings
and were feared and bargained with because of their mys-
terious powers.

d. The greatest gods were not intimately connected with the

affairs of men and were less often called upon than the
minor dieties.

e. The future life bore a shadowy resemblance to that on this
earth.

f. Sacrifice and prayer, accompanied by feasting were the

7George A. Malcolm, The Commonwealth of the Philippines (New Yorks
D. Appleton = Century Company, IncCe C+1936), pPpe 3CL=3CD.
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leading form of worship. The prayers were formulas ree
lating myths about gods and heroes.

i« The purpose of relipious rites was to secure health, good
crops, fortunate marriapes and other material blessings.

he The priestly class consisted of men with women in the
majority acting as media for spirits. They therefore
ought to be called medians rather than priests.

i. Magic was as universal as is the use of medicinal remedies
among civilized pecples. 1his magic was supposed to in=-
duce or compel the gods to do the will of the practicer of
magic.

Je Omens were multitudinous. The ancient Filipinos saw the
footprints of thelr gods evervwhere.

k. Divinstion, particularly by means of the pig's liver, was
used to secure the answer of the gods to important ques-
tions, ‘

1., The Baliti tree was given special reverence as the sup=-
posed home of the nonos.

m. Myths and fabies explaining the origin of all common obe

Jjects and explgining the origin of customs and mores were
Very numerous.

Present Paganism

Those who are now classified as pegans by the Philippine Bureau
of Census are only a small minority of the entire population. The
pigmy-type negritos are perhaps the smallest in number and size and
live primarily in the jungles of Luzon. The Bagobos of Mindanao are
another small group of pagans of Indonesian stock. Perhaps the largest
single group of pagans are the Igorots of Northern Luzon. Many of them

have known the influence of civilization and education and are hard

8prank C. Laubach, The People of the Fhilippines (Wew York: George
H. Doran Compan}}', c.1925)’ PPe ha-hﬁ
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working farmers in the mountain rice terrace regions. OCthers living in
remote arcas are much as they were long before the arrival of the white
man in the Fhilippines. They still have their pagan rites, including
rare cases of head hunting. All of these pagan groups have absorbed
much religious influence from their "Christianized" brother. The pagan
beliefs and practices that are still extant are.a reflection of the pre=-
Spanish animism that permeated the entire Philippines.

Perhaps, in the present pagan beliefs and practices there remain
vestiges of the pre=Spanish paganism that was prevelant throughout the
Philippines, and also an indication of the various vestiges of paganism
énd superstition found in the rural Filipino today. The Ifugao Igorot
of the mountaina of northern Luzon does not recognize any supreme god,
Although the sun as the warrior god could be callec the most powerful,
the moon, certain stars and "the Deceiver" are also gods of war. The
Decelver possesses men and leads them into danger. Gods of agriculture
and reproduction also play a major part in the daily life of the Ifugao.

The noted American anthropologist, R, ¥. Barton, lists twenty-five
classes of minor déities made up of around one thousand members includ=-
ing deified heroes, spirits of localities and more recent ancestors.
They keep track of the ancestors for seven or gight generations, and
then seem to feel that they no longer have any interest in earthly
affairse

Food offerings, rice wine and betel nuts are given to the Ifugac
gods and spir;ts as a sort of a bribe to avoid their displeasure. The
Ifugaos have a system of priests. The more powerful the priest the

more likely his offering is to find favor with the gods. These priests
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undergo arduous training to memorize the various myths, magical rituals
and offerings used in religious ceremonies. By these means the spirits
are persuaded to follow the desires of the priests. The priest requires
much rice wine in order to conduct the ceremony. After drinking this
wine the spirit then is belleved to speak through the priest.

The priest offers chickens or larger animals at the Ifugao relig-
ilous ceremony depending on the importance. The liver and bile are
read for omens while the meat is divided among the participants with
the priest getting the largest portion. The priesthood is for men,
but women assist.

Everycne and everything has "soul stuff," that can be added to by

the use of magie, by ceremonies, by offerings and successful head

‘hunts. Soul-catching or enticing is made possible through the

recital of the proper myth and carrying out of certain acts.

The universe is in five levels or regions--Ifugac land; the sky

worlds the underworld; and the upstream ancd downstream regions.

Spirits of the dead go to an afterworld where they live lives so

much like that sf the present that they must be provided with

food and drink. '

The faot that many 8uperstitions and forms of paganism still
exist even among the educated Filipino at times is indicated by the
complaint of a Filipino college instructor in 1952:

I found a group of students in a college class in literature

heavily believing in superstition « « « « They could not undere

stand how terribly inhibiting of spiritual growth superstition
can be 4+ ¢« » ¢« They must have felt I was betraylng our old cus-
toms and traditionsj or so their youthfully reproachful faces

looked when I debunked their cherished beliefs in the old man of
the mountain, the asuangs, mankukulams.

9Fav-€ooper Cole, The Peoples of Malaysia (lew York: D. Van
Wostrand Company, Inee, Col955), PDe 1371=139.

10chester L, Hunt, et. al., Socioclogy in the Philippine Setting
(Manila: Alemar's, c.195L), p. 212.
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Among the more isolated Ilocanos there is reported to be a strange
blending of pagan and Christian belief, Every village has a special
saint whose day is set aside, then food ls placed on a mat. A woman
who is noted for her ability then ealls on the spirits to come and eat.
In the breaking of new ground for irrigation purposes the woman erects
a cross, sprinkles sugar cane wine called basi on the ground and reads
the omens. If signs are unfavorable work is halted for awhile. After
a few days a chicken will be sacrificed and placed by a small Haltar®
in the field together with an offering of basi, betel nut, and tobacco.
When the irrigation ditch is completed a pig's blood is directed into
it and the leader of the group says, "Ditch, this blood is spurted in
to you in order that your current may be as strong as the current of
the blood."

This religio=magical practice is similar to those of the Tinguian
people living in the neafby foothills. The Ilocanos and the Tinguians
are said to be of the same racial background. They both recognize the
great spirit called Kabonian, and have many identical and other similar
beliefs. In many ecases the Roman Catholie ceremonies have been combined

with pagan practipes.ll

Mohammedanism

Christianity and Mohammedanism both had their beginnings in the
Near Fast., Mohammedanism began in 612 A. D. In reaching out to the

Philippines, Islam took a short cut eastward across the mainland of

Ucole, ope cite, ppe 177-179.
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Asla, while Christianity went westward via Europe, across the Atlantic
and then the Pacific Ocean. As a result Mohammedanism arrived in the
Philippines more than one hundred years before Spanish Catholicism,

The faith of Allah reached Mindanao around the year 1380, The
names of some of their early missionaries are Makdum, Baginda, Abu
Bakr and his seon, and Kabunsuwan. The religion of Islam was added to
the old and did not become a substitute for it. "For to this day
Mohammedanism in Moroland is a veneer.® Pagan beliefs are still held
and practiced which are forbidden by the Koran. The Muslims still
have many pagan myths and gods among whom the chief is Bantugum.
Many of these are similar to the Hindu pantheon of gods and goddesses.
Bantugum seems to be identical with Indra. The Muslims around Lake
Lanao also venerate their departed ancestors and believe that their
bones possess speclal power to avoid harm. They make offerings to the

spirlt known as dewas and hantus in much the same way a pagan Filipino

made offerings to his encestors. In extreme danger the average Muslim
will probably call on Bantugum rather than Allah. When the Fuslims
under Kabungsuwsn invaded Cotabato, they used gunpowder and swords to
conquer the inhabitants and forced them to confess "Allah is God and
Mohammed is his prophet.® Those who fled to the hills and would not
submit are today the pagan tribes of Mindanao, the Manobos, the Bilaans,
Tagabilis and Subanos .12

In 1380 Mohammedanism is said to have been introduced in the

Philippines by the Arab missionary-scholer, Makdum, when he landed at

12Laubach, Ope cite, DPPe 51-55.
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Sulu. In 1450 Abu Bakr, a Muslim leader from Sumatra, married the
daughter of Rajah Baginda of Sulu and set himself up as Sultan of Jolo
according to the pattern of Arsbian Sultanate. He gave the people a
code of laws which combined local customs with the Koran. In 1475
Sharif Kabungsuwan successfully invaded Cotabato in Mindanao, married
a native princess and set himself up as the first Muslim Sultan of
Mindanao. From Sulu and Mindanao, the sword of Islam won other vice
tories in the central islands and even as far north as Manila under
Hajah Soliman and Lakan=dula.

Thus when Spain arrived under Legazpi in 1565 to set up a permanent
colony in the Philippines, Mohammedanism was in the process of subduing
the entire archipelago. Thus the battle at Manila between Legazpi's
forces and Rajeh Soliman ies called a "miniature crusade; it was a fight
between the cross and the crescent for supremacy. The triumph of the
Spaniards over Soliman's warriors meant the victory of Christianity
over Islam."

When Spain's timely arrival stopped the northward advance of
Mohammedanism, 1t retreated to its entrenched territory in Sulu and
Mindanao where it successfully defied both political and religious con-
trol by Spain. This area was finally brought under control during the
Ameriesn regime, but it still retained the religion of Islam.13

In 1600 Dr. Morga is reported by Blair and Robertson as saying:

Had the Spaniards coming been delayed longer, that religion would

have spread throughout the islands, and even through others, and
and it would have been difficult to extirpate it. The mercy of

13231d3, Op. 2?:1‘7_.’ DPe hl"hBO
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God checked it in time; for because of its being in an early
stage, it was uprooted from the islands.

The Muslims in the Philippines cannot be classified as orthodox.
They do confess Allah as God and Mohammed as his prophet snd the Koran
as their sacred book but in addition they hold pagan beliefs and cere=
monies. Pork and slcoholic beverages are generally taboo. The Filipino
HMore occasionally displays his fanaticism when he performs Juranentado
by killing Christians or when he runs amuck and slashes everyone who
gets in his path. The spiritual head of the Muslims in the Sulu area
is the Sultan of Sulu. In other places the locel Sultan and Datus
exercise considerable control over the people, especially in religious
questiona.lb

In speaking of the possibility of Filipino ¥Muslims being converted
to Christianity and serving as missicnaries to their neighboring 'uslim
brethren in nearby ccuntries, Dr. Laucach a former missionary among the
Muslims says:

It is perfectly evident that a Christianized Moro nation would

turn southward towards the fifty millions of Mohammedans in Borneo,

Java, Sumatra and the Straits, and begin to storm those islands

for Christianity. The experience of a century ought to have

taught as that no white man or thousand white men are going to
convert Mohammedans. We do not know the Oriental mind well enough.

If we wish to make inroads into the mighty citadel of Islam, ggr

strategy is to lead oriental Mohammedans themselves to do it.

Spain had to battle the Moslems for 760 years on their home ground.

They pushed them back little by little until in 1492 at the Battle of

lthido’ Pe h3-

15George A. Malcolm, First Malayan Republic (Eostont The Chrise
topher Publishing House, c.l951), Pe L1T.

16Ilaub30h’ EE. _CE', PPe 71‘-75.
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Granada they finally pushed these "Moors" out of Europe into Africa.
Now, when Spain arrived in the Philippines she again encountered the
Moors or Moros as they bescame known in this part of the world. Al=-
though Spain was not able to push the Muslims out of the southern
Philippines, she did drive them out of Luzon and the Central Islands.
The 8panish forces arrived Jjust in time to halt the Muslim expansion
in the Philippines. Therefore, to Spain goes the credit for stopping
the Muslim expansion at their occidental extremity in Burope and at
" their oriental extremity in Asia. The importance of Spain's actions
has been recognized in bBurope, but has not been generally known or
appreciated in Asia, In dealing with the Muslims Spain did not follow
the peaceful policy applied to the other section of the FPhilippines.
For the Moros the policy wase-~conquer first and convert afierwards.
The first attempt to conquer the lMohammedans in Mindanao was made in
1578, There were some temporary victories, but Spain's efforts to
break Muslim control in the south were futile.

In 1750 the Spanish were able to baptize the Sultan of Sulu,
Alimud Din, in Manila. FHowever, when he returned to Zamboanga, the
Spanish governor suspected him and placed him and his family under
arrest. This action so enraged the other Muslims that they took re-
venge by raiding towns in the Visayas and by murdering innocent people
there. This incéident permanently set up & barrier for further evan=
gelization of the Muslims because of this bungling of the governcr of

Zamboanga.17

171pid., pp. 56-62.



CHAPTiR III
ROMAN CATEOLIC INFLUENCE
Rapid "Counversion" to Catholieism

The most important and permanent religious influence in the
Philippines has been the Spanish~type of Roman Catholicism. For almost
350 years Spain was in complete control of the Philippines except for
the pagan tribes in the interior and the Muslims in the southern islands.
In October 1956, Philippine Fresident Ramon Magsaysay said, "The culture
of our people received its most permanent and most universal mark when
Speain brought us the Catholie faith."t During the sixteeath century
the Spaniards considered themsclves to be God's chosen people divinely
appointed to carry out His plan. Spain's task was to bring about the
spiritual unity of the human race by crushing the work of the Refor=-
mation in the old world, defeating the infidel Mchammedans who were
attacking Christian nations, and finsally, bringing the message of the
gospel to all the heathen in the Americas and Asia. It was with this
great ambition that Spain considered that the Fhilippines was to serve
as a stepping stone in bringing Christianity to the Chinese and Japanese
in the same way as the islands of the Caribbean had served as a base
for the entering of North and South America. This would result in the

conversion of the whole world to Christianity and the end of the world

1ciaude A. Buss, Southeast Asia and the World Today (Princeton,
New Jerseyt D. Van Nostrand Company, Incey c.1958)s Pe 175
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would soon follow.2

After the Roman Catholie Church had lost a large part of Furope
due to the Reformation, they made a special effort to convert the
heathen in foreign lands. OSpain was the greatest power of this period
and the extension of her empire also was considered an extension of the
Christian church because of Spain's missionary efforts. FEvery Spanish
expedition from the time of Columbus ecarried Friars and Priests to con=
vert those whom the Spanish soldiers would conquers "The Law of Indies"
gave special power and importance to the priests on these expeditions.
Many of the early priests were men of learning and sincere in winning
the heathen. Their efforts helped to alleviate and eliminate the
violence and brutality of the Spanish soldiers. The law of the Indies
made the Spanish missionary=priests more important than the governor
or soldier in North and South America and in the Philippines. These
priests became the real governing and civilizing influence in the
Spanish colonies.3

On Paster Sunday, March 31, 1521, the first Mass in the Philippines
was conducted by Father Pedro de Valderama on the small island of
Limasawa just south of Leyte. It was attended by Magellan and two
Filipino Chieftains or Datus, Rajah Kolambu, King of Limasawa and his
brother Rajah Siagu, King of Butuan. From Limasawa Magellan went to

Cebu where the first baptisms were performed on April 1k, 1521, Those

2jomn L. Phelan, The Hispanization of the Philippines (Madisont
University of Wisconsin Fress, C.1959)s PPs 4=5e

3pavia P. Barrows, History of the Philippines (Hew York: World
Book Company, c.152L), p. 99.
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baptized included Rajah Humabon, the King of Cebu, Rajah Kolambu, and
Humabon's wife who was the first woman baptized in the Philippines.
According to the recorder of Magellan's voyage, Pigafetta, a total of
800 people were baptized on that day.

When Magellan told the people to burn their idols, as they had
promised,rthey were reluctant to do so, because they were still offer-
ing sacrifices for the king's sick son. Then Magellan went to the
house of the sick man, baptized him and his family, and cured him with-
in five days. When the people saw this they burned all their idols.

Less than two weeks later, the people lost confidence in Magellan
and in his religion, when he was defeated and killed in a battle with
a Philippine chieftain named Lapu-Lapu on the small neighboring island
of Mactan on April 26, 1521, The Spanish ships left the Philippines
in disgrace, only one of the original six ships with only eighteem men
sboard finally returned to Spain under the command of Sebastian del
Cano as the first man to circumnavigate the globe.h

Magellan is reported to have left a s1all wooden image of the
infant Jesus in Cebu. This image was found when the Legazpl expedition
returned to Cebu in 1565 and had become an object of veneration for the
Cebuanos. The Augustinians placed the image in a special structure,
and today this image called Santo Nino is still displayed in the
Augustinian church in Cebu. Because of this image Cebu is called the

"City of the Most Holy Name of Jesus."s

hGregorio F. Zaide, Philippine Political and Cultural History
(¥Manila: Philippine lducation Company, c.i949), I, 115-125.

SBarrows, ope cite, pe 105,
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The first permanent expedition in the Fhilippines was under the
command of Legazpl who had strict orders from King Fhillip II to bring
about a blocdless occupation of the archipelago. These orders showed
the very definite influence of the Dominican theologian, Francisco de
Vittoria, of the University of Salamanca. Phillip II did not want to
see the repetition of the bloody carnage which nad taken place when
Spain occupied Mexico and Peru. Legazpi was supposed to inform the
Filipinos that Spain meant them no harm Lut wanted "to eiplain to them
the law of Jesus Christ by which they will be saved."

This peaceful occupation of the Philippines was influenced by the
Spanish Dominicans who used the philosophy of Thomas Agquinas as their
authority. They argued that Saint Augustine was mistaken when he
seemed to imply that pagan people lose their social, political and
economic rights merely by coming in contact with a Christian people,
Thus the Philippines became a testing ground of winning souls by kind=
ness and friendship, This policy was generally carried out by Legazpi
through his grandson, Juan de Salcedo, who peacefully won over large
areas of Luzon. This task was made easier by the fact that the Fhile
ippines was not an organized nation, but consisted of various discon=
nected tribes who were sometimes hostile to one another. This policy
of occupying large portions of the Philippines was generally successful,
although there was some resistance and bloodshed. The population at
the time of the Spanish occupation was said to be around one-half mile

lion people.6

6Phelan, ODe SE-_EQ’ PDe 8-16.
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That the Spanish were prepared to use force in the *Christianizing
of the Philippines” 1s indicated by an order which was sent to Mexico
in 1565 requesting "(1) priests, and (2) a goodly number of soldiers
and muskets, so that if the natives will not be eonverted ctherwise
they may be compelled to it by force of arme."?

Spain had three main objectives in mind in geining control of the
Fhilippines. The first was economice~tc secure a shere of the spice
trade and break Portugel's monopoly. The second and third reasons
were religious--to have a base for the evangeliszation of China and
Jdapan and to Christianize the Filipinos. Only the third of these cbe
Jectives was ever realized, The Duteh intervened in the Spice Islands,
and the penetration of Chine and Japan did not fully materialize.

If the Spaniards had arrived in the Fhilippines much later, it is
doubtful that even the conversion of the Filipinos would have been as
successful as it was. The Muslims had begun to spread over the northern
and Central Fhilippines when the Spanish established their first perma=-
nent settlement in Cebu in 1565. As a result of that they were able
to overcome the Muslims in all but the southern part of the islands
where the Huélims were very firmly entrenched, Here the Spaniards were
never able to convert or fully control the Muslim pOpulation.8

As Spanish control of the Philippines became firmly established
throughout the northern and central islands under Legazpi, Spanish

monks accompanied the soldiers for the purpose of spreading Christianity.

" THomer C. Stuntz, The Philipoines and the Far Iast (Cincinnati:
Jennings and Pye, ¢.190L), p. Ol.

BPhelan, ODe Ei_;b.c. Ple 7"'8.
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The priests rapidly learned the dialects and efforts were made to reach
the leaders first. In 1565, the first Christian marriage was performed
when one of legazpl's sallors merried a member of the royal family of
Cebu. In 1568 King Tupas of Cebu was baptized by the Augustinian Father
Herrera. The remainder of the Cebnanoa.foilowed their King and became
Christians. In 1569 Legazpi moved his headguarters to the island of
Panay. He continued his policy of winning the Filipinos and converting
them to Christianity by the instrumentality of the Augustinian monks o7

In 1570 when Legazpi's forces reached danila they found the area
under the control of the Mohammedan king, Soliman, and the neighboring
Tondo area under Rajah Lakan-Dula.. The superior arms of the Spanish
soon brought this area under their control. A last desperate battle
was fought by Scliman in Manila Bay in 1571. Rajah Soliman was killed
and his forces defeated. This marked the beginning of Spanish rule and
the evangelization of the Manila area. The Spanish forces were under
the command of Legazpl's grandson, Juan de Salcedo.1O

It was not the superior forces of Spanish arms alone which brought
the Filipinos under control, rather it was work of the missionaries who
zealously labored to convert the souls to Christianity. These priests
gained the good will of the masses and won them for Spain by peaceful
means. Christianity was to replace the paganism of the Filipinos by
the work of the priests. In exchange for the blessings of Christianity,
the Filipinos were to pay tribute and contribute menpower for the glory

of Spain.

92aide, op. citi, T, 1b-1L9.
101bido’ PPe 1149"153.
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The main purpose for Spain's colonization of the Philippines was
the spread of Christianity. A Filipino non=Catholic historian, Rafael

Palma, wrotes:

Spenish colonization in the Philippines was characterized by the
chief policy of converting the natives to Christienity. Its
motive, therefore, was not to exvloit the island but to save the
souls of.their iqhabitants: Missionaries aii conguistadores
worked side by side in achieving this goal."

The attempts of the Spanish Friars to spread Christlanity through=
out the Fhilippines, met with only little resistance. The pecple gen=
erally acceded to the request of the priests to give up their paganism
for the Spanish form of Catholicism. One early historian could write,
"They have recognized the errors of their paganism and the truths of
the Christian religion. « « « In these islands there is no region or
settlement that resists conversion or does not desire it."

In 1591 there were reported to be 667,612 Christian Filipinos
under the care of 79 Augustinians, 42 Franciscans and nine Dominicans.
This number increased to 6,559,998 by the end of the Spanish regime in
1898 when there were 346 Augustinians, 107 Franciscans, 233 Dominicans,
L2 Jesuits, 327 Recollects, 16 Capuchins and six Benedictines,2

A1l of the motives of the Spanish were not so pure and noble as
those who thought only of bringing Christianity to the conquered people.
The colonists insisted that their ventures must show a profit. This
brought the economic and religious interests into conflict from the

very béginning. Charles V and Phillip II endeavored to work out a

11pid., pp. 157-159.
1217914., pp. 187-188.
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compromise to avold a complete exploitation of the conquered people.

This was cdue to an inseparable union of Church and state under
the Spanish regime, The Holy See granted the lonarchs authority over
Church revenues and ecclesiastical personnel. In return, the state
undertook the conversion of the conquered people by the use of military
power alongside the missionaries. The state also paid all the salaries
of the priests. The religious congquests always helped to establish a
firmer political control over the conquered p60p13.13

From the early days of the Spanish occupation, there were many
proposals made to abandon:: the Philippines. These proposals were ini=
tiated by Spanish merchants of Seville and Andalusia who controlled
the textile trade to Mexico. They were afraid that the cheap Chinese
silks flooding Mexico via the Philippines would take away their profit=-
able business. These business men were never successful in getting
Spain to give up the Philippines, because the missionary orders of the
Spanish Court continually reminded the rulers of their solesn commitment
to convert the Filipinos and to preserve their Faith. Withdrawal would
mean that either the Filipinos would return to paganism, or the Protes-
tant Dutch would take over. Therefore, even though the Philippines was
a profitless venture for the Spanish crown, Spain remained there pri-

marily for religious and missionary purposes.lh
The Spanish Period

The task of introducing the Spanish religion and culture in the

13phelan, ope cit., ppe 5=6.
mIbid.’ pe 12, '
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Philippines was carried out by the regulars. The Augustinians were
the first to arrive in 1565, they were followed by the Discalced
Franciscans in 1578, the Jesuits in 1561, the Dominicans in 1587, and
the Augustinian Recollects in 1606. Even though one of the key reforms
of the Council of Trent declared that no priest could exercise the care
of souls over laymen without himself being under the control of a bishop,
this rule was generally violated in the Philippines down to the end of
the Spanish rule in 1698. The regulars continued to hold the majority
of the benefices, and episcopal visitation was the exception even though
various archbishops of Manila tried to enforce the rules. The regulars
knew that they held the upper hand, they were irreplaceable, In 1655
there were around sizty secular priests in the islands, in contrast
there were 254 regulars. The seculars did not know the Filipino lan-
guages and the Filipinos did not know Spanish, Whenever an atiempt at
visitation would be made the regulars would resign their parishes or
ghreaten to do so and return to their convents in Manila. The civil
authorities could not enforce the visitation, because their hold on
the people in the provinces was dependent upon the religious authority
in eontrol of the regulars.15

Archbisop Sancho de Santa Justa y Rufina (1767-76) attempted to
break the strong hold of the regulars by putting Filipino clergy in
their place. Most of these Filipino priests were poorly trained and
could not héld ento the people. The result of this experiment was to

deal a crippling blow to the growth of an indigenocus clergye.

15Tbid., ppe 32-33.
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The attempt te enforce episcopal visitation was centered around
Manila where there were larger and more lucrative parishes., The sec=
ulars were willing to turn over all the provincial parishes to the
religious if they eould have the metropolitan area. The regulars re-
fused to do this saying that the metropolitan churches were necessary
to support the less lucrative provincial parishes, One indirect benefit
that derived from the controversy was that the orders were not fighting
each other in'the Philippines, but were united in their battle against
the archbishops and the secular prissts. The archbishop insisted that
some supervision of the orders was necessary to be sure that they were
doing the work of the parishes satisfactorily. An investigation by
Archbighop Camacho in 1697 and 1698 uncovered such practices as delays
of baptism for infants, refusal to administer last rites in the home,
excessive sacramental fees, inadequate indoctrination and pressures
used in gathering alms from parishioners. "Barlier in 1593 corrupt
conditions among Augustinians had been uncovered. Some of them were
engaged in profitable business enterprises by taking advantage of their
parishioners, others were guilty of breaking the vow of celibacy and
they were divided into two factions. When the provincial superior
Sepulveda was determined to reform the Philippine Augustinians in his
own ascetic image, he stirred up such opposition that he was murdered
by some of the Friars in his own eell in 1617,

The Augustinisns had been the first in the Philippines under the
influence of Urdeneta who had sailed as a navigator and later took the
Augustinian habit and returned to the Philippines with Legazpl. As a

result the Augustinians had more parishes than any other order, They
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had obtained lucrative parishes in Tagalog and Pampangan territory in
Luzons In order to supply these parishes they had imported Friars who
had taken their orders in Mexico where they had been poorly trained
and disciplined. The Discaleed Franciscans objected when the Observant
branch of the order was sent out from Mexico to visit them. These ob=
Jections of the Orders go back to the thirteenth century when the fede
eral prinecipal was eccleslastical polity.

The Jesults escaped the accusation of poor discipline, because
they had a more thorough and stricter training than the Friars in the
mendicant orders. Also, the Jesuits had a military chain of command
where all are subject to obey the superiors. When Rome spoke, the
desuits obeyed. This was not true in the case of tbe other orders.
Even the Jesuits had their problems in the Philippines. Fourteen
Jdesuits in the Visayas were expelled for serious infraction of disei-
pline in the middle of the seventeenth century. The majority of the
regulars evidently performed their duties conscientiously, this fact
should not be overlooked in considering the glaring vices of the
minority.16

what effect did these clerical abuses have on the Filipinos? The
idea of priestly celibacy was introduced by the Spanish, so these
abuses were not shocking to them. There is even some evidence that
some parents encouraged their daughters to have sexual relations with

the priest, because he had access to a far greater source of wealth

than any Filipino could imagine, and any child born of such a union

16T0id., ppe 33-36.
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would probably be well provided for. The immorality of the Friars did
not help to raise the moral character of the Filipinos by promoting
pre=marital chastity and marital figdelity.

Violation of the vows of chastity, poverty, and obedience by some
of the Friars resulted in a general lowering of morale and morals
throughout the Philipplnes. In setting out to Christianize the Fili=
pines, the Friars were faced with the danger of "de=Christianizing"
themselves, They were isolated from social contact of their own cule
ture, they had great power and prestige in their scattered parishes,
They were subject to temptations of all kinds. It is understandable
that many went astray, and surprising that more did not do so. The
regulars had autonomy in the Philippines that was unknown elsewhere,
In spite of many favorable circumstances their work in the Philippines
was of limited success as we shall see,l’

The great distance of the Philippines from Spain, and the many
separated islands made it very difficult for the Spanish to effectively
f"evangelize" the whole area. There was always the main handicap of
lack of manpower. The total number of priests and friars in the
Philippines varied between 254 to LOO during most of the Spanish period.
This was woefully inadequate among the millions of inhabitants of the
islends. The Mexican-trained creolas did not work out at all in the
Philippines. The regulars werse not in favor of a Filipino clergy.
Therefore it was left to Spain to provide any additional manpower in

the priesthood. It took approximately two years for the trip to the

171v18., ppe 39-L0.
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Philippines via Mexico. Once their missionaries arrived after a
hazardous voyage, the hot and humid tropical climate took a& heavy toll.
The Philippines seemed like a barren field of labor compared to China
and Japan. It was difficult to keep the Friars in the Philippines even
after they had arrived.l8

In order to more effectively reach and teach the Filipinos the
Spaniards attempted to consolidate them from small Barangays into
larger villages or barrios. This attempt was generally unsuccessful,
because the Filipino felt a strong tie to the land, By the end of the
seventeenth century there were less than twenty villages with a popula=
tion of over two thousand people. The Filipinos were subsistence and
not surplus farmers. They grew the rice they needed by living next to
the land. They supplemented their diet by hunting and fishing. Being
resettled into barrios would mean a new way of life. Also as villages
were built in the Visayas this made a profitable place for a Moro raid.

The most successful attempis at resettlement were around the
Tagalog area. The one thing thet did attract the people to the larger
areas were the colorful worship services on special feast days, f. i.,
Holy Week, Corpus Christi and the patron saint's fiesta day. Since
the people would not move into the town in large numbers, every parish
established a number of visita chapels which the non-resident priest
visited periodically from the center of the parish, the cabecera, where

the priest resided. The cabecera-visita system was a compromise between

the scattered population and the shortage of priests. WNo effort was

187bid., ppe U1-h3.
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made to reach the people in the smaller areas called gitlos, but they
were to come to the nearest visita chapel if they wished to worship.
This permitted a very superficial indoctrination of the people. This
system developed into the modern poblacién instead of cabecera and
barrio instead of the visita.l?

In 195L, the Council of the Indies in Spain instructed the gover=
nor and the bishop of the Philippines to divide the whole arza among
the four religious orders. All of the orders received some parishes
in the Tagalog region around Manila, but most of these went to the
Augustinizns and Franciscans who had become strongly entrenched there,
In adcdition the Augustinlans were assigned the Ilocos and Pampanga
areas in Northern Luzon. The Franciscans were given the Bikol=-speaking
provinces of Camarines in Southern Luzon. These were the choice, heavy=
populated sreas. Dominicans were given the areas of Pangasinan and
Cagayan. The Jesuits and Augustinians were to divide the Visayan
Islands along linguistic and geographical lines. The Augustinian
Recollects being last to arrive received the left-overs of widely-
scattered parishes.

This arrangement allowed each order to concentrate its linguistic
activity in not more than four different languages. One of the prine
cipals of Spanish missionary policy was that converts should be indoc-
trinated in their own tongues. This was to achleve a rapid response
from the natives. However, only in Tagalog was extensive study given

to the lenguage. The Franciscans also did extensive work in Bikol.

19Ibida’ PPRe hh—h?-
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Only a minimum was done in Visayan, Ilocano, Pampanga, and Pangasinan,
Very little was done in the languages of Mindanao. All in all, the
work done on the language was of a utilitarlan character, and did not
serve the purpose of reaching into the life of the people.20
The first step of the Spanish in introducing Christianity in the
Fhilippines was the destruction of outward symbols by destroying idols

and cutting down sacred groves. The Spanish colonists or encomenderos

prepared the way for the priest by first entering an area and breaking
the back of any native resistance. Compulsion had to be employed io
influence the natives to give up their paganism in some cases.

The people distrusted the Friars from the beginning and would not
even provide them with food. The priest would usually request them to
turn over some of their children to be educated by hime. After the
children of the chieftain had been instructed, the datus would usually
be persuaded that the priest had good intentions. Special attention
was given to children who proved helpful in winning the adulis to the
new religion.

Another assist in removing the barriers was the popular impression
among the Filipinos that baptism not only washed away the sins of the
soul but helped to cure all the ills and sicknesses of the body as well.
There are many church records of "miraculous" recoveries after receiving
baptism. Since thelr pagan rites had stressed the cures of illnesses,
the belief that baptism had this power helped to attract many ¥Filipinos

to the priests.21

20Thid,., pp. L48-51.

2lTbid., ppe 5L=55.
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The experience of Spain's missionary efforts in Mexico pointed up
a need of preliminary instructions before baptism. This pre-baptismal
instruction became a rule in the Fhilippines except in cases of serious
illnesses. The convert was expected to renounce all paganism and to
express belief in the efficacy of the sacrament of Baptism. He was
required to be monogamous. Adult converts were required to recite the

Pater Noster, the Credo, the Ave Maria and the Ten Commandments. Also

the meaning of the other sacraments and the obligation to attend mass
were conditions to be filled before baptism. These high standards were
not always observed, but they served as a guide in most caées.

In the early years the number of baptisms was very small, because
of the small number of priests and the lingulstic difficulties. As
the number of Frlars increased, so did the number of baptisms so that
by 1622 one-half million baptisms were reported. Some of these may
have been by force, but it is believed that most were voluntary. A
Jesuit wrote in 160Ls

It seems to me that the road to the converting of these natives

is now smooth and open with the conversion of the chiefs and the

majority of the people, for the excuse which they formerly had
saying, "I will become a Christian as soon as the rest do"™ has

now become their incentive towards conversion and they now say,
“ye desire to become Christians because all the rest are Christians.

n22
The pre-baptismal instfuction was to be followed by the post-baptis=-
mal indoctrination. The Christian doctrine taught to the Filipinos was
dogmatic Catholicism reduced to the bare minimume The Tagalog Christian
doctrina of 1593 included the following sectionss the Lord's Prayer,

the Ave Maria, the Apostles Creed, thc Salve Maria, the fourteen

22Tp1d., pp. 55-57.
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articles of faith, the seven sacraments, the seven capital sins, the
fourteen works of mercy, the Ten Commandments, the five commandments
of the Church and the act of general confession. Later the catechism
in use in the Philippines was largely an adaptation and translation of

Robert Cardinal Bellarmine's Doctrina Cristiana of 1597,

The catechisms were not printed for the masses, who had a high
rate of literacy, because of the great expense. They were for the
Spanish priests to help them to translate docirinal concepts into fa=
miliar tongues. In keeping with the policy of a complete break with
the pagan past, the distinctive concepts of Christianity were not
translated into the Filipino language, nor was an adaption of the
Philippine words made by putting new meaning into it. This was to
prevent the converts from identifying Christianity with paganism.
Generally, the words werc left in the Spanish form or sometimes, Latin.
was used.?3 This accounts for the fact that in most Philippine dialects
today such terms as the following are still employed: Dios, Trinidad,
Fspiritu, Santo, gratia, inferno, cruz, iglesia, bautismec, etc.

The response of the Filipino to his new faith was sometimes very
superficial, a fiscal was introduced from Mexico to serve as an inter-
mediary between peocple and priests. His job was to compel them to
perform their religious obligations. One Jesuit observed:

They readily received our religion. Their meager intelligence

did not permit them to sound the depths of its mysteries. They

also have little care in the fulfillment of their duties to the

Christianity which they have adopted; and it is necessary to

constrain them by fear of punishment and to govern them like
school children,

231bid., ppe 57=58.
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The priests had great difficulty in conveying the doctrines of
Christianity to the people. They could not comprehend that God did
not differentiate between race, wealth, and education of the people,
Alcina said that after sixty years of work in the Visayas, very few
people had a clear comprehension of the basic teachings of Christianity.
The people in the heavily populated areas around Manila received better
indoctrination than those in outlying areas. This is simply because
the priests llved in the area and taught the people. Although the
Jesuits have the best system of teaching, they found it almost impos-
sible for thirty priests to instruct around sixty thousand scattered
souls in the Visayan lslends. The Franciscans had the highest quality
of indoctrination in the islands, partiocularly because of their heavily
concentrated parishes. In general it can be said, that the quality of
indoctrination was poor, or at best a bare minimum throughout the en=
tire island. The people had some vague ideas of the Christian faith
but they had not firmly been established in the distinctive teachings
of Christianity.zh

After baptism it was necessary for a Filipino to learn about the
other sacraments of the church before he eould become a practicing
Catholic. These are, matrimony, penance, and the holy eucharist. The
chieftains had the prerogative of practicing polygamy and divorce.
For this reason, the chieftains were subject to concentration in indoc-
trination. Polygamy was easily eliminated, but the indissolubility of

of marriage was more diffiecult to inculecate. The Spanish were able to
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convince the Filipino to accept the Christian idea of matrimeny after
many years and many difficulties. The ideal even then was not always
followed in pre-marital and marital reletions, but they did succeed in
setting it up as the standard,

In introducing the sacrament of penance the elerpgy needed a lin-
guistic ability in the Philippine language. The shortage of priests
was another obstacles In Manila people had to wait in line for fifteen
days on some occasions in order to have a priest hear their confession.
In the provinces it may be three years between confessions even for
the faithful members. This was a new concept to the Filipino., FHe did
not like the idea of reciting all of his sins to the priest. In order
to avoid further difficulty, the priest imposed very light penalties
such as reciting a few rosaries or visiting a sick person. A series
of queations and answers was devised to examine the people., Having no
confidence in the veracity of their parishoners, the same questions
were asked in different ways. An example of this is in Fernando Rey's
confessional,

The sixth commandment caused more trouble than any other for
Filipinos since they could not take it seriously. It was also & popu=
lar belief that after a confession, the confessee was free to satisfy
all lust and passion for another year until it was time to confess
again. The enforcing of a pre-marital chastity among men was especially
difficult when the example of one priest would cancel the good that

others had promoted for many-years.zs
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Communion was not given to the Filipino until he had proven hime
self well-indoctrinated and worthy to receive it. Sometimes this took
years. The Friars sought to impress upon the Filipinos the meaning of
the Sacrament in order to obtain the maximum benefit. Incidents were
recorded of misfortune befalling natives who received communion without
making a proper confession. The practice of administering ecommunion
in Mexico became the standard practice of all the orders in the Fhilip-
pines, the number of those communed each year was relatively small, and
generally took place once a year only during the season of Lent.

Confirmation was rarely practiced because of the absence of the
bishops in most areas. Even in the populated Laguna de Bay area south
of Manila there were no confirmations for a pericd of twenty-five years,
In other places the span was even greaster. The regulars were cpposed
to confirmation because the bishops wanted to use it as an excuss for
visitation. This was not a serious omission since theologically con-
firmation was looked upon as a supplement to baptism in Roman Cathole
icism. Much more serious was the rarity of Holy Orders and Extreme
Unction in the development of a Catholic Church in the Philippines.

In the seventeenth ecentury it became evident that Spain's efforis
to Christianize the Philippines had not been wholly successful. There
were many failures and shortcomings. There was a general spirit of
apathy, routine and discouragement among the missionaries. Missionaries
realized their limitations and the magnitude of the task. HMuch work
had been cone but the Philippines could not be called a truly Christian

nation as a result of the efforts of Spanish Catholicism.26
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The Filipinos added thelr own special emphasis te the form of
Catholicism brought to them by the Spanish. "They showed themselves
remarkably selective in stressing and de-emphasizing certain features
of Spanish Catholicism." Before the Spanish conquest, the pagan re-
ligion effected all parts of daily life, the priest tried to replace
all these pagan influences with Spanish Catholicism. In the cabeceras
the women and children were gathered daily at the foot of a large
wooden cross in the town plaza to chant the Rosary. In some areas the
children were taught to walk through the streets at sunset chanting
the Rosary. Sometimes, a bell was rung in the evening to remind the
people to say one Our Father and one Eail Mary for the souls in Purgatory.
These methods could only te used in the larger communities with larger
populations.

The people from the outlying areas were lured into the cabeceras
by the flesta system. There were generally three main fiestas a year=-
Corpus Christi, Holy Week, and the Patron Saint's Day. This provided
an opportunity for indoctrination in religious rituals and was a wel=-
come relief from labor in the fields. There was feasting and dancing
to make a blend of the sacred and the profane on every fiesta day.

The Filipino had a love for pageantry. This gave the ritual and color-
ful éageantry of Catholicism a strong appeal. The Filipino loved to

sing and this led to a development of religious music and chant.27
The lack of indoctrination caused most Filipinos to have only a

slight acquaintance with Catholicism which was centered around the
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outward ritual. There was much confusion in the minds of the masses
in the veneration of the saints, because this was similar to their
former idolatry under paganism. The belief in miracles was similar to
their former belief in magic and superstition. Cne type of paganism
had been replaced with ancther under the thin veneer of Christianity
in most cases. Many pagan beliefs and superstitions remained. Friar
Tomas Ortiz wrote in 1731 that when death occurred the people still
observed pagan customs while professing to be Christian. They used the
rosary and the cross as they had formerly used heathen charms and
fetishes.

The adoption of Spanish Catholicism did not cause the Filipino to
relinquish his belief in the spirit world which had to be propitiated
on many occasions., Many of these pagan practices blended into the form
of Philippine Christianity and lost their pagan identity. They never
did develop a confidence in the Spanish clergy and kept many things
hidden from their knowledge. In the realm of curing illnesses, the
people stubbornly held on to their pagan practices and sacrifices.28

The Filipino Catholic rarely received the lLatin rites of Extreme
Unction. Two explanations were offered for this. One is the fact that
the people were so scattered; the other is the scarcity of priests.

Lay people were trained in some cases to serve as substitutes for the
priests to those on the point of death. This was a poor substitute
and since the people confessed at the most only once a year, this

created doubt in the minds of many as to whether or not the deceased
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had died in the state of zrace. Christian burial was even more rarely
administered for the same reason and the additional exorbitant burial
fees ranging from fifty to five hundred pesos. ZExtreme Unction and

burial by the clergy were practiced generally only for the wealthy.29
Results of Spanish Efforts

It seems that the Spanish arrived in the FPhilippines at a time
when the Filipinos were ripe for conversion. There was little or no
resistance to Spanish missionary efforte. The only delay was the lack
of priests.Bo The characteristics of Philippine Christianity under the
Spanish were:

outward ritual forﬁalism rather than solid doctrinal knowledge,

the tendeney towards idelatry, superstition and magic, the cone

spiracy of silence and the infrequency of the sacraments, espe=
cially the last rites.

The Spanish Regulars obstinately refused to train a Filipino elergy
for selfish reasons. They thought their do#inant position would be une
derminec if Filipinos were to be ordained., Many Spanish Friars consci-
entiously believed that the Filipinos were not worthy of ordination to
serve as priests. They felt that if Filipinos were méde priests they
would become proud, lazy, and greedy.. They felt that the Filipinos
would only enter the priesthood from the motivation of personal gain
and prestige. They were also afraid that the Filipinos would not re=-

spect a Filipino priest. This was the view of the majority of the

Spanish. In the eighteenth century some Filipino priests were admitted

29Ibid¢’ PP 81‘8)4.
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to subordinate positions in the clergy. This was the situation as long
as the Spanish remained in control in the Philippines. The Spanish
conceived of themselves as a superior race and the Filipino was far
below them.31

A well-trained Filipino clergy could have been a big asset in in=-
doctrinating the people and removing their pagan beliefs. The actual
result under Spain was the instituting of a Philippine Christianity
which possessed many pagan elements and beliefs under the guise of
Christianity. The Filipinos absorbed some of the Catholie teachings,
but they added their own interpretation which fell short of what Spain
had wanted to accomplish. Catholicism had a profound effect on the
social 1life of the people, but the doctrinal influence was very minimum.>2

The Spanish church in the Philippines exercised religious, political
and Jjudicial functions. Mot only did the bishops and priests econduct
the affairs of the churchs; but because of the union of church and state
they were the local rulers in many places. The Archbishop!s Court and
the Holy Inquisition were active in trying cases relating to Canon Law
and heresy. The Inquisition in the Philippines only had jurisdiction
over the Spaniards and other white residents .3

The effect of Spanish Catholicism on the Filipino is said to be
salutary from a Filipine Catholic historian., He says that Christianity

worked a transformation on the lives of the Filipino. They stopped

31Phelan, 920 E}_Eo, PPe 8}4"88.
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their bloody wars, they exchanged pagan ethics for the Christian code
of morals. Usury, intemperance and swearing were minimized. Infanti-
cide, humazn and animzl sacrifices were stopped. Adultery, concubinage
and bigamy were checked. Slavery was abolished. The position of women
was elevated. Christianity gave a national unity to all the Philippines
which had not been present before the arrival of Spain.Bh

The Spanish Friars have often been censured for much of the evil
in the Philippines, but they did make a lasting beneficial contribution
to the country. They were responsible for introduecing Spanish culture
and clvilization to the masses. They founded and organized towns and
churches throughout the islands, they supervised the building of many
roads and bridges. They introduced new plants and animals, and taught
the Filipinos new crafts and industries. They established the first
schools and colleges, many of which are still in operation today. They
introduced the Latin alphabet which is still used by all Filipinos.
The first book and printing presses were the works of the regulars.
They established libraries and museuns. They built the first hospitals
and orphanages. They recorded much sbout the Philippines for posterity.
Some of them were musicians who taught Filipinos., The Jesuits intro-
duced science and scientific methods and established the first obser=-
vatory and weather bureau in the islands. They intreduced various
forms of art and architecture to the people. All in all they did much

to bring civilization and culture to the Philippines.35
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The story of the relatlonship between church and state forms a
sad chapter in the history of the Spanish regime in the Fhilippines,
There was a union of church and state which was a constant source of
conflict. This brought the Fillipinos to the conclusion that "politics
and religion do not mix."

The clergy were supported by taxes through the state., The Bishop
of Manila would act as governor general during a vacancy. There was a
running battle to determine whether state or church was supreme. In

the beginning of Spanish rule, the priest complained to Spain that the

colonists, encomenderos, were mistreating the Filipinos, and that the
governor was condoning such abuse. This was said to be the reason why
the Filipinos developed a hatred for the Spaniards and a rejection of
Christianity. In return the Spanish governors accused the Friars of
misleading the people and using them for forced labor in road building
and building churches. The Friars were all-powerful and could act
without government approval. If people did not learn their lessons in
Christian doctrine, the priests "had the chiefs and their wives whipped,
and cut off their hair." In one case the governor arrested the archbish-
“oﬁ of Manila an¢ had him exiled. The friction between church and
state continued until the end of the Spanish regime.

These conflicts kept the church from its task of indoctrinating
the people. This showed how it is necessary for the power of the church
and state to be separated. Each ehould work in its own sphere in harmony
for the welfare of all the people. This principle was firmly established

in the minds of the Filipinos during the Spanish regime.36
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The Spanish Friar used Manila as a base for missionary endeavors
in both China and Japan. Though the Spanish soldiers were unable to
establish a base of operations in these countries the Spanish Friars
were successful in making some converts in both China and Japan. There
was some opposition caused by the fear that the priests were advance
agents of Western imperialism. From 1717 until 1858 Christianity was
outlawed in China. The Spanish Jesults were 2ble to make some headway
in Japan, but they were opposed by the Portugese Jesuits who eclaimed
exclusive rights to work there. dJspan was closed to Christians when
the empsror, Hideyoshl, who was preparing to invade the Philippines,
heard a false rumor that the missionaries were spies for Spain in a
plot to take over Japan. Many priests were killed. In 1836 Japan was
closed to all forelgners and 30,000 Japanese Christians were killed.
Japan remained closed until 1853 and all relations with the Philippines
were halted.

Spain also considered the possibility of taking over Borneo, the
Moluccas, Indo-China, Macao, Formosa and the South Sea Islands from
their base in the Fhilippines in order "to convert those souls and

bring such great multitudes of heathens to the true knowledge of our

- Lord God." None of these various schemes to expand the empire and

missioﬁary activity were successful. Spain's dream of an oriental em=

pire remained only a dream. These vain forays cost the Filipinos much

'in material and menpower for many of them were conscripted to serve in

the army of Spain.37
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Spain had some bloody battles with the Mohammedans of Mindanao
and Sulu. These were in the nature of religious wars., After 300 years
of fighting the Spanish even with the aid of the Filipinos were unsble
to subdue the Muslims. The Christian Filipinoe and the Muslim Filipinos
belonged to the same Malay stock. The Muslims were able to keep their
culture, religion and independence all during the Spanish regime. When
Spain unsuccesefully attempted to conquer the Muslims in Cotabato, the
Muslims retaliated by raicing towns in the Visayas and buraing many
homes ané churches. Spain tried to punish the Muslims, but although
she won scveral important battles, the Muslims meintained their indee
pendence. The Muslims by virtue of their sailing ability were able to
reach out in bloody revenge all over the southern Fhilippines even as
far as Luzon.38

They struck terror in the hearts of the "Christian™ Filipino and
this terror remains in the winds of many Filipinos to this day. Span=
iards snd Filipinos along the coasts lived in constant dread of Islam's
sworde The Muslims captured meny Filipinos whom they sold as slaves in
the Fast Indies. The priest fought with the scoldiers against the Mus-
lims. The battles with the Muslims continued until the American inter-
vention. After this time the Muslims were finally brought under control
by the American ermies in 1913.

Over the years there were many attempts to revolt against the

power of Spain, but none of these revolts had any real organization or

power behind them, The first Filipino religious martyr was Hermano Fuli,

381h1d,, pp. 306=321.
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or Apolonarioc de la Cruz, who had set up his own religious order withe
out church apsroval. One Spaniard remarked that the Filipinos were
only Christian because of their fear of Spanish power, and that they
are ready to revolt at any opportunity. Their Christianity was said
to be by force not by oonviction.39

In 1705 Fope Clement XI issued a Bull providing that "the right
of visiting the parochial regulars belonged to the sald archbishops
and other bishops." This was measnt to correct the situation in the
Philippines. For years the regulars in the parishes had refused to
submit to episcopal visitation. In spite of the support of the crown,
the governor and the pope, the archbishops of Manila were unable to
execute the visitation of the parishes where the regulars of the orders
were serving. The regulars were able to hold out and were never visited
by any one excepnt their own superiors of the orders.

When Filipinos were put in parishes as secular clergy, they did
not do a good job because of the lack of proper education. Ihe orders
objected to the secularization of the parishes and again a battle of
words raged in Manila and Madrid. In 1776 the Spanish king rescinded
his order favoring the secularization of the parishes, and the Friars
won another victory. Cther orders followed removing the secular
Filipino priests from their parishes and turning them over to the
regulars.ho

The Filipino priests resented being removed from their parishes
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and also they resented the charges that were made against them by the
Friars in the newspapers of Madrid and Manila. The Spanish said that
"the Filipinos were a race of Indios, infinitely inferior to the Cas=
tilian race, of low intelligence, inherently incompetent, and morally
debased; hence incapable of discharging the high duties of the priest-
hood."

in outstanding Filipino priest, Father Pedro Pelaez, became the
spokesman for the rights of the Filipinos. He was a gracduate of the
University of Santo Tomas and even acted as archbishop of Manila for
a while in 1862. He was attacked by the Friars, but, by pen and tongue,
he attacked the racial discrimination against the Filipino priests and
acdvoceted the secularization of the parishes., Father Pelaez died in
the Manila cathedral in an earthquake in 1863 without attaining the
goals for which he so valiantly fought.

A young Filipine, Father Jose Burgos, who had been a student of
Palesez at Sénto Tomas, continued the agitation for the rights of Fili=
pino: priests. He was assisted by other Filipino clergy, Marieno Gomez,
Jacinto Zamora, Marino Sevilla, Agustin Mendoza, and Pedro Dandan. In
186k he wrote a defense of the Filipino clergy entitled Manifesto to

the Noble Spanish Peonle which the Loyal Filipinos Addressed in Defense

cf their Honor and Lovalty that Have Been Grlevously Offended by the

Newspaper "La Verdad" of Macrid. In this publication he deplored the

alleged guperiority of the white race and pointed out how the Filipino
priests whose intellectual and moral qualities were above question

were wronged by their treatment in the Philippines.hl
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Faﬁher Burgos concluded his piea with twe prayers:

first, to God, so that he may 1ift our hearts above the petiiness

of insults ancd the peainfulness of slander; and secondly, to the

Spanish_Pegp}e 8o that their magnayigity of sentimeﬁg and openness

of heart will do justice to our feeling of loyalty.

The plea of Burgos had no immediate effect upon the situation in
the parishes. In 1870 there were 792 parishes in the Philippines, 181
of these were uncer Filipino priests. They were the remote and poor
parishes which the Spanish Friars did not want for themselves. In 1870
Archvishop Martinez of Manila wrote to the Spanish ruler that the sec=
ularization issue was becoming a racial issue because the people were
rallying behind the Filipino priests, and their feelings against the
Friars were becoming bitter and anti-Spanish, since the Spanish govern=-
ment stood behind the Friars. The warning of Martinez went unheeded
and the revolution against Spain flared up in 1896, with the secular-
ization of the parishes for Filipino priests as one of the main causes.

Previously, Fathers Burgos, Gomez and Zamora were falsely accused
of inciting a revolt against Spain in 1872. The trial was a farce and
resulted in the execution of the threce priests by garroting. The Church
did not taske an active part in this trial., This was a blunder on the
part of the Spanish government and only served to fan the flames of
Filipino Nationalism and Spanish hatred, These three men became national
heroes, martyrs and in the minds of some, even saints.h3 An organization

for the overthrow of the Spanish yoke came into existence in 1892, Its

full name and translation was Highest and Most Respected Association of

b21pid., ppe L7-L9.
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the Sons of the Country. It was generally known by the Tagalog title

of Xatipunan or the initials, K. K. K. Its purpose was to unite the
people of the Thilippines and to win independence from Spain. A new
member was to subscribe to the following questions and answerss

1. In what condition éid the Spaniards find the Filipino when
they came?

Answer: Wwhen the Spaniards came to the Fhilippine shores on
March 16, 1521, the Filipinos were already in a civilized
state. They had freedom of government; they had artillerys
they had sllk dressesj they cerried on commerce with Asiag
they had their own religion and their own alphabet. In short,
they had liberty and independence.

2, In what condition do they find themselves now?

Answer: The Friars have not really civilized the Filipines,
since enlightenment was contrary to their interests. The
Filipinos were merely superficially taught formulas of the
catechism for which thﬁﬁ paid numerous costly fiestas for the
benefit of the Friars,

Every form of nationalism seems to need its national hero. Doctor
Jose Rizal is called the George Washington and the Abraham Lincoln of
the Fhilippines. He was born in 1861 and received college training at
the Atecneo at Binan and the University of Santo Tomas. He did graduate
study in Spain, England, France and Germany. He was a very intelligent
student and became famcus as a linguist, poet, author, sculptor and
doctor of medicine. He was an outspoken champion of freedom for his
people in the Philippines,

While in Europe, Rizal was influenced by the Freemasons and free
thinkers. Rizal did not advocate violent overthrow of the Spanish

government in the Philippines, but hoped that freedom for the Filipinos
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would be obtained by peaceful means. He organized la Liga Filipina to

work for this purpose. He wrote two novels which were very anti=-Cathe
olic and pictured the abuses of the Filipinos under the Friars. Spain
made a martyr and hero of Rizal by executing him in the year 1896 ou a
charge of which he was innoccent.

In 1956 Rizal was very much alive again as the Filipino congress
was considering the compulsory reading of two of Rizal's anti-Catholie
novels as arequirement for 2ll Fhilippine schools, public and private.
The Catholic leaders were able to weaken the bill by having it amended,
but this incident showed that the politicians and people still feel
that Rizal was innocent and thai the Spanish regime which was under
Church control was guilty.hs

The Friars in the beginning of the Spanish regime seemed to have
a high and noble motive, as they became entrenched they became corrupt
and were motivated only by wealth, power and fleshly desire. ilizal

wrote of the purpose of his novel, Noli me Tangere as follows:

I have written of the social conditions and 1life, of our beliefs,
our hopes, our longings, our complaints and our sorrowsj I have
unmasked the hypoericy which, under the cloak of religion, has
come among us to impoverish and brutalize usj; I have distinguished
the true religion from the false, from the superstition that traf-
fics with the holy word to get money and to make us believe in
absurﬁ%ties for which Catholicism would blush if ever it knew of
them.

Rizal speaks of the motives of the Friars very plainlys

L5Joseph W. Regan, The Philippines: Christian Bulwark in Asia
(Maryknoll, N. Y.t Maryknoll Fublications, 1957), pe 15
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I realize that a true feith and a sincere love for humanity
guided the first missionaries to our shores: I realize the debt
of gratitude we owe to those noble hearts. « « ¢« DBut because the
forefathers were virtuous, should we consent to the abuses of
thelr degenerate descendanis? . . . the country does not ask for
their expulsion but only ﬁor reforms required by the changed cir-
cumstances and new needs.47

One of Rizal's characters asks about religious conditions:

And thou, Religion preached for suffering humanity, hast thou for-

gotten the mission of consoling the oppressed in their misery and

of hunmiliating the powerful in their pride? Hﬁﬁt thou now promises

only for the rich, for those who csn pay thee?

He further condemns the results of Spanish Catholicism when he
writes:

You say she (Spain) snatched us from error and gave us true faith,

do you call these outward forms, do you call religion this traffiec

in girdles and scapularies, truth these miracles and wonderful

tales? Is this the law of Jesus Christ? For this it was hardly

necessary that a God should allow himself to be crucified or that

we should be obligedto show eternal gratitude. Superstition ex=

isted long before--it was only neceﬁgary'to systematize it and

raise the price of its merchandise!l

By 1700 most of the population of the Philippines had been brought
into contact with the Roman Church, but comparatively few had been
taught the doctrine of the Church. Until 1900 Filipinos were baptized
at infancy, attended Mass occasionally, were under control of the
priests, built large churches by forced labor, paid their fees to the
church and were buried in the church cemetery. There was a nominal

Christianity for rich and poor under Spanish Catholicism. Rizal accused

L7j0se Rizal, The Social Cancer, a complete English version of the
Noli Me Tangere from the Spanish by Charles E. Derbyshire (Manilat
Fhilippine Education Company, ¢.1927), p. 383.
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the Friars of adding superstitions to those already held by the Filie-
pinos.

The Friars were Loth the eivil and church rulers in most parts of
the Philippines. They kept the people under strict control by govern=
ment power and the power of the confessionals. They obtained many acres
of the most fertile land, often at the death bed of the Filipino owner.
The orders became wealthy and had huge deposits of money in Hong Kong
and Manila. Some of the Friars were consecrated men, but the majority
lived immoral lives and had concubines and mistresses. The Filipinos
many times revolted against the oppression of the Friars, but t hey were
unorganized and on a local level, they wers easily put down by the
Spanish soldiers,

In 1672 when the government executed the three Filipino priests,
the people regarded the priests as martyrs and they were later canone
ized by the Fhilippine Independent Church. From the time of their
execution widespread opposition‘to the Spanish rule began to build up.
Jose Rizal pictured the intolerable situation in his novel Noli me
Tangere. The rebellion was not against the Roman Church, but against
the Spanish control of the Church. The resentment was against white
superiority and Spanish arrogance, not against the Church.so

The Spanish Church intended to keep a nominal type of Christianity
in the Philippines. They wanted the people to be good subjects, nothing

more or nothing less. The hierarchy wanted to think for the people,

50ponald A. McBavran, "The Independent Church in the Philippines,®
Encounter, XIX (Summer, 1958), 299-301.
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they did not want them to think for themselves. Only the upperclasses
were indoctrinated at all to keep them in the Church, Even though
Rizal was excommunicated, he did not actively oppose the Church,

The revolt was brought to a head in 1896 by the Katipunan, a secret
scciety under the leadership of Andres Bonifacio. A plan to overthrow
~ the Spanish regime was revealed by a nun. Hundreds were arrested.
Rizal was executed., Bonifacio, and his followers, went to the hills to
hide out. The control of the revolutionary forces was taken over by
émilio Aguinaldo., Many provinces revolted against Spain. All parts of
the islands were under control of the Filipinos except the ¥anila area.
Feace was made in 1897 when Spain promised to make the reforms cdemanded
by the people. HAguinaldo and others agreed to live in exile in Hong
Konge. Spain did not keep its word, and reforms were not instituted.
Revolt broke out anew, but this time Spain had the advantage and the
control over the people in time.

Five months later, in early 1898, the United States dsclared war
on Spain and sank the Spanish fleet in Manile Bay in one engagement on
May 1. The United States brought in General Aguinaldo who conquered
the Spanish and set up a provisional government with a constitution
similar to that of the United States. When the United States did not
grant immediate independence to the Philippines, Aguinaldo's forces
declared war on the Americans until finally they were overcome by the
superior force of American arms.sl

One author lists the following abuses of the Spanish rule that

5lmbid., pp. 301-303.
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needed correction at the elose of the nineteenth centurys

1. Feudsl landlordism of rich religious orders bought at the cost
of grinding poverty to the poor, who were held in serfdom,

2. Dominance of the c¢ivil state by the monasteries.

3. Corruption of justice.

L. The debauchery of Friars and Sscular priests.

S+ The fostering of superstition in place of real religion.
6. The extortion of exhorbitant fees for relicious offices.

7. Almost total execlusion of Filipinos from any voice in either
Church or State.

8. Supression of freedom of assembly and of Speech.52

As a result of the oppression of the Filipinos, they wrote a pro-
vision of the separétion of Church and State in their Malolos Consti-
tution of 1898 before they had learned this prineciple from the United
States, They had learned through bitter experience what happens when
there is a union of church and state. Today the Philippine government
strongly recognizes and stresses that the Church and the State should
be separated in their functions and in their powers.

Aceording to Roman Catholic sources the greatest weakness of Span~
ish Catholicism was the fallure to provide a national clergy. After
333 years in the Philippines there was not one Filipino bishop or member
of the verious orders. There were only a few Filipino secular priests
in inferior positions. Some bishops felt a great need of a national
clergy and tried to place Filipinos in the parishes even though they

had not had the proper training. At one time it was said in Manila,

528tevenson, ope. cite, pp. 11-12,
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"There are no longer any boatmen for the barges because the archbishop
has ordained them all." Spain fell into the same error she had made
in South America--too few national priests, toco poorly trained, Come
menting on this Spanish failure after Spain had left the Fhilippines
the Archbishop of Manila, Michael O'Doherty said: "They neglected the
Catholiec prineiple that no Church can rest upon a substantial basis
'

unless it is manned by a native 4::lergy.“)3

Sir John Bowring, the British governor of Hong Kong and composer
of the hymn, "In the Cross of Christ I Glory," made a visit to the
Philippines in the middle of the nineteenth century. Ke made the fole
lowing comment about the Spanish purpose in the Philippiness

In America, snd the West Indies, all the brutality of military

conquerors was exhibited, and the possession and plunder of new

territories was encouraged by the Spanish Court, and were the main

object of the Spanish invasion, but far different was the policy

adopted in the Fhilippines, where only a small body of soldiers

was accompanied by zealous missionaries, whose purpose was rather

to convert and Christianize the Indians rather than pilliage and

destroy them, The Friars gradually obtained a paramount influence

over the Indians. « « ¢« %to the Spaniards it must be conceded that

the religious purpose=-be its value what it may=--has never been

abandoned or forgotten,

Bowring points out that Spanish Catholicism allowed no freedom of
religious thought as does Protestantism, but also that Spain has dene
much more to improve and increase the population of the Philippines

than the Protestant countries had done in their colonization programse.

He adds: "It has undoubtedly been the boast of the Catholics that

53Regan, op. gﬁo, Pe 1.

Sisir John Bowring, A Visit to the Philippine Islands (Londoni
Smith, Elder & Co., 185%), p. 9k
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Francis de Xavier and his followers won more for the Romen Church in
the fast than Luther or Calvin ever tore away from it in the West,n55
Bowring adds an interesting comment on the religious situation
during ﬁis visit to the 1slandss

The banian tree (balete, Ficus Indica) 1s held sacred. They burned
incense under it which they obtained from the Friars under various
pretenses. How strangely are the rites of idolatry mingled with
the Christian observances! « » « "There 1s no driving out of them,"
says the Padre, "the cursed belief that the spirit of their ances-
tors are in the woods and among the roots of the bamboos, and that
they ean:bring good or evil upon them. They will offer sacrifices
to them: and all our books and all our preachings have failed to
Trenove the,%mpressions left by an old man whom they choose to g¢all
a 'sage.‘“E'

Bowring adds on the religilous picture which he observed:

The ancient Indian (Filipino) nemed for God was Eathala, to whom
they attributed the creation of the world. HRemnants of the old
idolatry remained among the people, and some of the idols are pre=
serveG. A few phrases are still retained especially in the remoter
parts, as for example, "Magpabathala ca" (let the will of Bathala
be done), for the priests had been generally willing to recognize
the name as not objectionable in substitution for Dios. The Tagal
word adopted for idolatry is Pagg?nito, but to the worship of
images they give the term fnito.

Anocther British author who made an extensive tour of the Philip-
pines towards the close of the nineteenth century had the following
opinion of the religious concept of the Filipino:

It appeared evident that the natives understand little of the "in=-
ward and spiritual grace" of religion. He is so material and re-
alistiec, and so devoid of all conception of things absiract, that
his ideas rarely if ever, soar beyond the contemplation of the
butward &nd visible sign" of Christian beliefs. The symbols of
faith and the observance of religious rites are to him religion

SSIbido, pt 95.
5TIvid., p. 157.
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itself. He also confounds morality with religion. Hatives go to
church because it is a custom. Often if a native cannot put on a
clean shirt, he abstains from going to Mass . « « « in some towns
the Barangay Chiefs were fined or beaten if they were absent from
church on Sundays and certain feast days.

As to the women, little pressure was necessary to oblige them to
attend Mass; many of them passed half of their existence between
adoration to the images, Mariolatry, and the Confessional.

Undoubtedly, Roman Catholicism sppesrs to be the form of Chris-
tianity most successful in proselytizing uncivilized races, which
are impressed more with their eyes than with their understanding.

The pagan idols, which reappeared in the forms of martyrs in prime
itive times s%ill gratified the instinctive want of visible deities
to uncultivated mindse The heathen rites, originally adopted by
the Catholic Churech to appease the pagans in the earlier stages,
such as pompous rituals, lustrous gold and silver vases, magnifi-
cent robes, and glittering processionsals, served where intellectusl
reasonlng would fall, to convince the neophyte of the sanctity of
the rF%Jgious qystem and the infallibility of its professors! pre-
cepte

Latourette writes:

The offiecial instructlons to Legazpl directed that all in the

expedition should equip themselves like Christians, honor the

name of the Lord and His Mouher, accord good treatment to the

natives, and not engage in slave trada.Sg

While Christianity had a drastic effect upon life in the Philipe
pines, many of the pagan beliefs stubbornly remained. An Augustinian
in the eighteenth century complained that the Filipinos still called
on their ancestors and other spirits. A Dominican reported that a
place where his colleagues had labored for seventy years was still

mostly pagan. Also some of the superstitions of Spanish Roman Cathol-

icism naturally were transferred to the Philippines, f. i., a cross

58J0mn Foreman, The Fhilippine Islands (New York: Charles Scribner's
Sons, 1859), pp. 204=205.

59kenneth Scott Latourette, Three Centuries of Advances A. D- 1500 -
A. D. 1800, in A History of the ixpansion of Christianity (New York and
Tondons Harper ¥ Brothers Fublishers, c.1939), 1Ll, 307.
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with relics was erected in a field to ward off a pestilence. The
Jdesuits introduced "a procession of blood" in Manila during Lent, in
which the participants practiced self-flapellation. ¥Nevertheless by
1800 the Philippines became predominantly Christian. Faganism survived
in the mountains and Islam remained in the South. The Filipinos were
kept in an inferior position and civilization remained static. The
rule of the Spanish remained a generally benevolent one because of the
missionary motivation. Christianity in the Philippines was passive and
sometimes, in combination with ancestral paganism.Go

Latourette attributes the success in converting the Philippines to
Christienity to the fact that when the Spanish arrived the Filipinos
were in a fairly primitive state of culiture and the religion was of
such type that it gave way to & "higher" faith. The only one of the
great faiths to reach the Philippines was Islam, and where it had be-
come established Christiznity did not make much headway. "Had Islam
been given a century or two more of lee~way it is conceivable that the
islands would have become Moslem rather than Christian." The Spanish
Friars arrived just in time to prevent this.

Another reason given for Christianity making more headway under
Spain in the Philippines than other: areas of Southeast Asia where
Portugal and the Netherlands had taken over, was that Spain concen=
trated her energies on missionary activities rather than on commerce.

Philip II was a religious zealot, and the missionary enterprise was a

chief objective in the land that was named after him. The Philippines

60Thid., pp. 316=321.
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was a missionary outpost for further work in the East Indies, Indo=
China, China, Formosa, and Japan. At the outset the Philippines was
to serve as a strategic center for Spain's political and religious con-
quest of the Far East.51

The nineteenth century did not have the swift changes in the Phile
ippines that it did in Europe and America, but it did produce changes,
some of the liberal ideas which were popular in Spain were introduged
in the islands. Masonry, of the continentaleanti-clerical type, was
introduced. - Filipines who had profited by increased trade wers able
to send their sons to European universities. A group of these Filipino
intellectuals in Spain began agitating for political and religious re-
form and expulsion of the Friars. Secret societies QEra formed in the
Philippines to overthrow the Spanish rule and to get rid of the Friars.

This was the beginning of the end for Spain in the Philippines.62
Present Status of Roman Catholicism

During the Spanish regime the Friars acquired vast areas of land
which became a source of much irritation to the masses during the early
days of the American administration under Governor William Howard Taft.
This issue is known as the "Friar Lands Question.™

In 1898 Filipino General Emilio Aguinaldo wrote to the American

61lmbid., pp. 307-308.

62Kenneth Scott Latouretie, The Great Century in the Qnerlcas,
Austral-psis, and Africa: A, D. TB—b - A, D, 151k, in A History of the

kxoansion of Christianity (Vew York and Ibndon: Harper and Erothers

Publishers, c.l9h3), V, 26L=266.
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Military Governor:

These priests have been for a long time the absolute masters of

life, honcr and property of the Filipinos. For this reason, it

is a widely known and notorious fact, recognized by all foreigners

who have studied Philippine affairs that the primary causes of the

Philippine revolution were the ecclesiastical corporations, which

:§Zizsu§§vantage cftzhe corrupt Spagiigbggzerggent, have rcobed

ry, preventing progress an erty.

Governor Taft was determined to purchase these lands from the
Friars to get rid of this basis of friction and %o get rid of the Span~
ish Friars at the same time., He wrote, "on behalf of the Fhilippine
Government it is proposed to buy the lands of the religious orders with
the hope that the funds thus furnished may lead to their withdrawal
from the islands.® Taft mentioned as a reason for the withdrawal of
the Spanish Friar "the Americanization of the Roman Catholiec Church in
the Philippines.” |

In order to bring about the purchase of the friar lands it was
necessary for Governor Taft to make a special trip to Mome under the
direction of President Theodore Roosevelt. He received the admission
from Cardinal Rampolla of Rome stating, "the Holy See admits, first of
all, that the system under Spanish domination and the mixing up of the
Religious in the civil administration might have created for them (the
Friars) in a portion of the people a certain i1l will.™ The pope ap=-
proved the sale of the friar lands, but not the proviso that the Span=
ish Friars be removed within two years, since there was no one to re=

place them at this time. There was a promise made to send American

missionaries to the Islands to replace the Spanish. Weanwhile, the

63 Edward De Persio, "The Friar Lands Question in the Philippines,"
World Mission, X (Summer, 1960), 27-31,
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Pope said he would restrict the Friars to their spiritual ministry
only., "The representative of the Holy See (in the Fhilippines) was to
carefully see that 211 the religious, of no matter what nationality,
Order or congregation, consecrate themselves exclusively to spiritual
works." The sale of the friar land was handled by the Apostolic dele-
gate in Manila for the sum of ¥7,237,000. The number of Spanish mis=
sionaries did decrease, but there are still around 200 Spanish priests
working in the Philippines today.od

Roman Catholicism remains the dominant faith in the Philippines.
Under the United States administration, the Filipino priests began to
assume more important posts. The first Filipino bishop was consecrated
in 1906, Several new American=staffed orders began working in the
Fhilippines after the United States occupation. The census of 1939
revealed a total population of 16,000,303, of which 78.76 per cent were
Romen Catholic; 9.80 per cent members of the Fhilippine Independent
Churchj Ol per cent, Muslims; .02 per cent, Protestant; .03 per cent,
pagan; with the remaining small minorities divided among the Buddhists,
Shintoists, and other groups.65

Laubach explains:

The hatred of the Friar did not mean hatred of the Roman Catholie

Church. To the Fontificate the Filipinc priests were still loyal.

In Leyte, where there had never been any Friars, and where there

had been no Jesuits for 150 years, but where all the churches were

under the Filipino clergy, there was never a break with Rome, and

to this day Protestantism finds it is practically impossible to
gain a foot hold here, where, on the other hand, the Friars were

6h1bido, PPe 32'350
65zaice, op. cit., II, 283,
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practically autoeratic, the advance of other communions has been

easy and rapid. The Friars had become an anachronigm, seeking to

perpetuate a despotism which had gone out of date.®

Posaibly because of the bitter lesson learned from the example of
the Spaniards in the Philippines Pope Benediet XV said in 1919:

The main care of those who rule the mission should be to raise and

train a clergy from amidst the nation among which they dwell, for

on this are founded the best hopes for the Church of the future.

Pius XI reiterated the same principle in his encyclical letter,

Rerum Ecclesiae, of 194lis

First of all let Us recall to your attention how important it is

that you build up a native clerpgy. If vyou do not work with 211

your might to accomplish this, we maintain that your apostolate

will not only be crippled, but it will prove to be an cbstacle
and an impediment for the gﬁtablishment and organization of the

Church in those countries.

A Filipino Jesuit gives three main causes which blocked the es-
tablishing of an indigenous clergy in the Philippines. The first cause
was the primitive nature of Philippine civilization when Spain arrived.
The second cause was the system which placed ecclesiastical control and
support entirely in the hands of the Spanish crown. The third cause -
was the extension to the Philippines of the conciliar synodal legisla=-
tion of Spanish ‘merica. This kept unworthy candidates out of the
priesthood it is true, but 1t also eliminated any worthyoandidates.se

If a Filipino priest was incompetent, this was used as an indica=-

~ tion to the Spanish that the Filipinos were an inferior race and unworthy

66Frank C. Laubach, The People of the Philippincs (New York: George
H. Doran Company, ¢.1925), pe 115.

67Horatio de la Costa, S. J., "The Development of the Native Clergy
in the Philippines,” Theological Studiss, VIII (June 1947), 219.

68mid., p. 230.
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of such a high office., If the Filipino priest was competent, he was
able to see all the wrongs they committed in the name of religion, and
wag classified as a "rebel" against Spsnish rule., It is no wonder that
little effort was exerted to establish a well-trained national clergy.
The average Filipino priest received just enough education to resent
the way he was being treated by his superiors, but not enough to remedy
the situation. As a result he either became apathetic and served in
minor positions doing what he was told, or he joined in political
agitation for the overthrow of the Spanish regime. The work of the
church in the Philippines suffered as a result of this situation and
the people were not trained in the Catholie religion.69

There is still a drastic shortage of priests in the Philippines.
"Today there is only, at best, one priest for 8,609 faithful.® In
Cebu the ratio is said to drop to one to fifteen thousand. Although
Philippine Catholic seminaries are gradusting an average of 120 priests
per year, this does not increase the ratio of priests, because it does
not even keep up with the population growth, Therefore, it is said
that the Filipino remains in religious darkness by the Roman Catholics
own admission. "The general space of ignorance that has plagued the
Philippines is still dangerously present."

The hierarchy in the Philippines plans to send ten thousand trained
religious teachers into the public schools., This will be done to in=-
struct the Homan Catholie pupils in the doctrines of the Catholic Church.

This indoctrination is not being accomplished by other means. The

69Ibid., pp’ 2h6-2h7.




67
church has 270,000 students enrolled in church schools, Santo fomas
University in Manila has an enrollment of sround twenty thousand. Here
stress is being laid on the revival of Catholic life through the liturgy
and lay apostolate.7o
It is claimed that even though the Catholic Church had few priests

in the early years of the American period that the Frotestants made only
a little headway, because the Filipino refused to "give up their saints,
religious processions and fiestas." The Independent Philippine Catholie
Church, desplte early successes, soon began to decline after people saw
it was only an imitation church. Priests end nuns began to f£ill the

parishes, teach in the schools and open new hospitals. By 1926 Arche

bishop O'Doherty could write in the Eecclestical Review, "Thank God, the

crigis is now past." However even by this time, after twenty=seven
years of American administration, only one Filipino had been ordained
in the Archdiocese of Manila. Just before World War II the Filipinos
were finaliy getting the foreign clergy they badly needed. They still
did not have encugh national clergy.71
The Filipino priests in the parishes are not supported by the
members because they have never learned to support their pastor. In
addition, if a son has s job, it is his duty to support his parents,
even if he is a priest, This is the Filipino custom. The parishes

include many villages or barrios. "Often a barrio will have a Mass but

once a year, on the occasion of a Fiesta.® If the Catholiec priest does

70Bernard G. Murchland, "The Church in the Philippines," Ave Msria
(August 24, 1957), p. 22.
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not attend the Fiesta the people will ask a priest of the Philippine
Independent Church to come and baptize thelr children. Many of them
see no difference between the two groups. The Filipinos have a special
period of devotion dﬁriﬂg Holy Week from the Spsnish timeé. They also
promote devotion to the Virgin Mary in a very special way throughout the
Philippines. Many homes and busses have pictures or statues of Hary.72

Ancther Roman Catholic source gives the present ratio of priests
to people as one to 9,000, A newly ordained priest may be assigned to
a parish of from 10,000 to 40,000 souls., The income of the parish is
very poor, because the psople consider the church to be a wealthy in-
stitution. Under the Spaﬁish regime the church was supported by taxes,
and even today, the people hava»not seen the need of supporting their
own churches.

Not only does the belief in a rich church exist, but at the same
time the people feel that the church is partial to the rich. The
Jesuits feel that they must show that they are on the side of the poor
and try to help them to improve their status. The priest should be the
leader of the ccrnmunity and have the confidence of the people, is the
common belief of the church.e The national clergy can better fill the
role of parish priest while the foreign priest can serve in the areas
of conversion of pagans, education, social service, labor organlzations,
retreats and missions, scientifie research and publications.

¥ission work is being conducted among the pagans of Bukidnon in

Mindanao by the Jesuits. They are also conducting seven schools in

72Ibid o3 DD 30=32.
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different parts of the islands; the cldest being Ateneo de Manila, A
Filipino Jesuit claims that the public school system inaugurated by the
United States has resulted in a diversity of religious beliefs, and
even the lack of religious beliefs. because of this, he claims that
many have fallen away irom their faith entirely, others have become
Protestants and still others have become nominal Catholics. These
"defections" include some of the most prominent leaders in the Philip=-
pine political and educational system.73

The Filipino Jgsuit furthermore claims that four out of every five
Filipincs is a Christian and has been so for the last three hundred
years. He admits that it is strange for a country so anciently Cathe
olic to still be a mission country, and that the Church would fall
short without missionary assistance. This is primarily because of the
shortage of priests., Even though the Jesuits have been in the Philipe
pines since the sixteenth century, the first Filipino was not received
in the Society until the twentieth century. He adds that the reason
for this is that the Filipinos were such a primitive people thait they
first had to be taught the rudiments of civilization, whereas the
Japanese Jesuits were received at the very beginning of the work in the
highly civilized culture of Japan. The Jesuiis were also influenced by
the policy of the Spanish who called the Filipinos Indios and treated
them like children. When the Jesuits from America started working in
the Fhilippines, they stressed the need for the Filipinos to join the

Society. In 1957 after thirty~five years of American Jesuit endeavors

3foratio de las Costa, S. Jey "Thirty-five Years in the Philipe
pines," The Catholic Mind, LV (August, 1957), 32L4-327.
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in the Philippines, there wefe 240 Filipino Jesuits ef the total of
L75 in the order throughout the Islands, i

After spending five years in the Philippines, an American Maryknoll
Father came to the conclusion that the work of making the Philippines a
Catholic nation cannot be done by direct work among the people, but only
through the schools. There should at least be a secondary school in
every parish, he feels, and if possible, also a primary school. "Teach=
ing catechism in released time is not encugh. Children require the
background of daily religious training." He continues, "Baptized Cath-
olics often know nothing about their faith because no one has instructed
them."

He points out that many #ilipinos go to church only three times in
the{r lives-=to be baptized, married and buried. He decries the shorte
age of priests where in one place a bishop serves one million members
with only fifty-two priests. One parish has 90,000 members and only
one priest, How can one priest hear 20,000 confessions? Many people
have never been instructed on how to make a confession, he adds. In
such a situation it is not surprising to hear priests speaking of "nom=
inal Catholics.“75

An early American official in the Philippines writes,

The great mass of the people belong to the Catholic Church. Hardly

a prominent Filipino can be mentioned who was not at least baptized

a Catholic. The ordinary Filipino is loyal to his church and the

Church satisfies his religious nature. This is particularly true

because of the eeremonies of the Church and its religious proces=
sions in which hundreds participate carrying lighted eandles and

Thibid., pp. 321=32L.

75Regan, ope cit., pp. 29-30.
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singing hymns. Frobably as a class the women are moré devout than

the men. The anomaly is found among some of the men of their Joine

ing the rasonic Fraternity a?g at the same time retaining loose
connections with the Church.

In 1956 & Jesuit author claims that out of 21,000,000 people in
the Philippines, 81 per cent or 17,000,000 were Roman Catholics. He
states that the Catholic faith is at the root of all social life. FHow=
ever, he complains that many do not go beyond the "fiesta" religion, the
liturgy is only half-understood, and outside of the city only fifteen
per cent practice their religion. He admits the people are ignorant
in religious matters. The great problem is the scarcity of priests.

It is not rare to find a priest responsible for more than 30,000 souls
and mahy places with 5,000 people or more have no priest at all.

The catechetlical instruction is poor. Most parents possess only
a blind feith which is grafted on to pagan fitea and does not go beyond
simple prayers. "The religious sense, natural to the people, but easily
degenerating inte superstition, often takes the place of sacramental
life." The people are ignorant of moral norms ahd make no distinction
between actual and venial sin. The younger Filipinoé are not willing
to follow a blind faith and are lapsing from the church of which they
are ignorant.

The parish priest, if there is one, is so busy with administrative
duties that he does not have time to give catechetlcal instructions.
Young girls are often given the assignment of preparing the children

for their first communion. Very few men or children attend Sunday mass.

T6George A. Malcolm, The Commonwealth of the Philippines (New Yorks
D. Appleton=Century Incey €.1930), pp. 307=300.
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The liturgy means less to the people than the "worship of favorite

saints" and novenas.77

ings

In a sociological study of the Philippines there were these find-
listed under "Attitudes Toward Religious Institutions.?
Upper Class

(1) Take positions of leadership in lay movements and like to be
considered "patrons" of the churche.

(2) rritical in regard to dogma, but manifest an interest in
aesthetic aspects of religion.

(3) May feel above the need for religion and manifest little in-
terest except when custom demands their attendance on specizl
occasions.

Middle Class

Apt to be responsive to appeels on a moral or intellectual basis.
Somewhat uncertain about attitude toward traditional church dogmas.
Highly critical of religious practices which seem to be excessively
emotional,

Lower Class

(1) Responsive to emotional services and religious pageantry.
Accept dogma uncritically but frequently fail to carry moral
injunctions into practice. Readily accept reports of miracles.

(2) ™ay feel that the church is an upper $%ass institution and be
either indifferent or openly hostile.

To some of the rural people the most important part of the Chris=-

tian religion is the fiesta, the feast day of the patron saint of the

village. They feel that this is faith in its purest essence and that

too much religion is better than too little so they go all out to have

T7Jjonn Seffer, S. J., "The Catechetical Situation in the Philip-

pines," Lumen Vitae, XI (April-June, 1956), 303-306.

(Manila: Alemar's, ¢.195L); pe.

78Chester L. Hunt et al., Seciolopy in the Philippine Setti
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a big feast, Rizal wrote in El Filibusterisimo almost a hundred years

agoy

The fiesta is over. The people of the town have again found, as

in every other year, that their pocket is poorer, that they have

worked, sweated, and stayed awake much without gaining any new
friends, and, in a weord, they have dearly bought their dissipation
and their headaches. But this matters nothing, for the same will
be dcae next year9 the same the coming century, since it has always
been the custom.

The 1956 report of the Methodist Division of Foreign Missions
states that the present policy of the Roman Catholie Churech in the
Philippines is as followst

The Roman Church is determined, if et all possible, to surround,

isolate and then eradicate the Frotestant Communities. They view

Protestants as "heathens" in the same category with Communists,

¥uslims and pagans.Y0

Despite the fact that the Koman Catholic Church claims eighty per
cent of the Filipinos as their members, only one out of every ten Roman
Catholics can be called a "practicing churchman."81

During the Second National BEucharistic Congress held in Manila in
1956, Fresicent Ramon Magsaysay together with the Roman Catholic hiere
archy dedicated the people of the Philippines to the "sacred heart of
Jesus." This act of Fresident Magsaysay brought forth many protests in
a country where only one out of every ten members of the Roman Church

can be called a praciicing Catholic and where there are 6,000,000 none

Roman Filipinos. OCardinal Spellman served in the Eucharistic Congress

79Delfin F1. Batacan, Looking at Ourselves (Manila: Philaw Publishe
ing, ¢.1956), pp. 32-38.

80yorke Allen Jr., A Seminary Survey (New York: Harper & Brothers
Publishers, c.19603, p. 134,

81lmpid,
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as a papal legatus a latere, received a nineteen gun salute on arrival

and stayed in the presidential palace. All of these acts were pointed
out as a violation of the constitutional guarantee of the separation
of church and state.

As for the Bucharistic Congress the explanation was offered that
¥agsaysay had participated as & Catholic and that the acts referred
only to Catholics. It was furthermore pointed out that during Magsaysay's
administration the Homan Catholie Church was extending further influence
in the University of the Philippines and in the public schools , 82

In 1937 when former President Quezon was invited to play a promi-
nent part in the Eucharistie Congress, he wrote to the archbishop of
Manilas

I hope I am a good practical Catholic. As such, in my individual

capacity, there is nothing that 1 shall not be glad to do to give

added solemnity to the celebration of the Eucharistic Congress.,

e« « o Dut, as President of the Phi%ippines, I am not in a position

to0 do what your program calls for. 3

After the recent visit to the Fhilippines one Protestant made the
following report on the influences of the Roman Catholic Church today.
In pointing out the "residential elements of the old Spanish corruption"
he says,

Among these are feudal landlordism, indifference to the economic

needs of the common people, the licensing of lotteries, sweepstakes,

cock-fights, and other forms of gambling, the impoverishing fiesta

system, the power-hungry rule of the priests and friars, the use of
violence and intimidation to continue this power. Stonings and job

82¢ornelio M., Ferrer, "Churches Assail Magsaysay's Act," Christian
Century (Tecember 26, 1956), pp. 1518-1519.,

83Joseph R. Hayden, The Fhilippines: A Study in National Develop=
ment {New York: The Macmillan Company, c.19L2), p. 5694
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‘sabotage and refusal are used to keep communicants in line md to
punish apostates. Ixhorbitant fees are charged for masses and
christenings. Folk superstitions are encouraged and exploited.ah

Professor Ricardo Pascusl, in writing a report on the Fhilippines
for the Institute of Pacific Relations, gives this estimate of the
present situationte

Religion effects both the acting and thinking of the people, par=
ticularly the latter. As to ways of dcing, the Filipine is highly
ceremonious in his affairs. The ceremony attached to religious
rites has been carried over by the Fhilippines to non-religious
affairs as well. He ig fatalistic in his attitude due to the cone
viction that Godl's ways are inexorable and for the best and man
can do nothing against them. As & rule, women are even more re-
ligious than men. 8y "religious" here is meant strictly following
formal religious practices, such as praying in the home, going to
enurch, and making pilgrimages etce., a curious attitude thst re-
lipion is more for women than for-men had developed from this
sltuation. A Filipino may entertain not ths slightest compunction
in keeping away from church but feels much reassured and relieved
if his wife attends mass faithfully.ab

Statistics from Xoman Catholic sources in 1957 indiecate 17,387,LLL
Filipino Roman Catholics out of a population of 21,203,7E7 or 81.9 per
cent of the entire population. There are 2,938 priests including 1,508
regulars and 1,430 seculars. Of this number 1,511 are foreign wission=-
aries while 1,427 are Filipinos. Over one~third of the priests are in
the Manila area where many teach in the various Roman Catholie Schools,

Only 261 Filipinos are in the religious orders, most of these being in

the Jesuits. TIhis makes a total of one priest for every 10,460 Filipinos

or one for every 8,359 Loman Catholics. In Switzerland there is one

¥

8Urteodore A. 0ill, "A Mother of Pearl View," Christian Century
(January 30, 1957), pp. 133=136. _

85Ricardo Pascual, Social and Cultural Development of the Fhilip~
pines (lManila: Fhilippine Council Institute of Pacific Relations, 1950),
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priest for every LLO Catholiecs; one for every 690 in the United States
and one priest for every 5,080 in Mexico. The world average is one
priest for every 1,300 Catholies.

In 1957 there were 768 seminarians in the major seminaries and
1,418 in minor seminaries, which means one student preparing for each
8,000 Catholics. There are 270 elementary schools, 458 high schools,
and 105 colleges in the hands of the Roman Church. The total enrollment
in the Catholie schools is 303,970.

There are twenty-seven religious orders at work in the Philippines.
The largest group is the 629 Jesuits. There are 28 Missionaries of
the Divine Word; 204 of the Society of thé Immaculate Heart of Mary;
and 174 Columbans. There are thirty-six religious orders for women
which include 2,509 nationals and 98l foreign missionaries.

The Catholic Welfare Association, Catholic Action, Catholic Educa=
tionsal Society and the Legion of Mary are very active and zealous at
the present time. "A new and popular group, the Barangay of the Blessed
Virgin Mary, is spreading like wildfire throughout the islands.®™ The
Barangay stresses a nightly rosary, catechetical instruction, hymns and
processions. It is made up of representatives of fifteen families and
goes to fifteen houses each night. The Filipinos are reported to love
to pray the rosary, to sing and to have processions. Five million

people are enlisted in this Barangay.86

From the Roman Catholic point of view dangers to the church at

this time are seven~fold. First, religious indifference, since Protes=

tants are being sent to the islands today. "Decause of the absence of

86Regaﬂ, 22. &jﬁo. pp. 23-25.
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ceremcnies in religious rites in its services, there 1ls little in Pro-
testantism that appeals to the mejority of Filipinos." The main result
of the Frotestant effort is said to be the breeding of religious indife

ference., Second, Aglivayanism, this danger is said to be on the decline

and suffering from schism. "In another gemeration or so, the Aglipayan

Church will probably have ceased to exist." Third, Iglesia ni Kristo,

which is said to be extremely anti=Catholic. "Its influence is felt
prinecipally among the less educated, who may be easily swayed by meane

ingless words." Fourth, Mohammedanism, number around 700,000 and "not

a single conversion had been reported among them" even though some ate
tend Catholic schools in Mindanaso. Fifth, Paganism. There are around
500,000 pagans who could be converted, but there are no priests to
send. Sixth, Communism. This internal threat was brought under control
by Ramon Magsaysay when he was defense secretary. Seventh, en exagger-

ated sense of nationalism. ¥*In an effort to assert itself as an Asian

country, the Philippines may break off too quickly its ties to the
Weétern powers." Also the national language, Tagalog, may exclude
English and mske the people more susceptible to false propoganda.
Finally, the Church may be falsel& identified as carrying vestiges of

foreign domination and hence rejected.87

A B‘TIbido. PPe 25—29.
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CHAFTER IV
PHILIPPINE INDEPENDENT CHURCH INFLUENCE
Early History

Shortly after Admiral Dewey sank the Spanish fleet in Manila Bay,
Archbishop Nozaleda sent Father Gregorio Aglipay to try to win the
Filipino rebels over to the cause of Spain. The insurgents in turn
tried to win Aglipay over to their cause. Aglipay was in the rare
position of being a friend of the Friars and also of the rebels, When
Bishop Hevia of Neuva Segovia was captured by the rebels, Aglipay was
made ecclesiastical governor of his diocese, thus granting Aglipay the
prerogatives of a bishop. Never beiore had such dignity beén conferred
on a Filipino priest. Archbishop Nozaleda told Aglipay in November
1898 that the FPhilippines was soon going to be an independent republic,
and Aglipay would be the link between the Philippines and the Vatican.
The archbishop also approved the transfer of the episcopate from Bishop
Hevia to Aglipay, but the consecration was never performed in the en=
suing turmoil with the United States. !Meanwhile, Father Aglipay was
appointed Vicar-General of the rebel forces under Aguinaldo.

Later when Nozaleda excommunicated Aglipay in April, 1899, Aglipay
in turn excommunicated the archbishop and appealed his case to the
Vatican. When Aglipay was apﬁointed head of the Independent Filipino
Church in October, 1899, the church still declared its allegiance to

Rome and sought to have the pope appoint Filipino bishops ané to
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recognize the Filipino clergy.l

The break with fome was inevitable. Joday, the largest Non-Roman
Church in the Philippines is the Philippine Independent Church which is
commonly known as the Aglipayan Church. This group sprang up in oppo=
sition to the domination of the Spanish priests. It had both religious
and political overtones. The revolt against Spain was general through-
out the Philippines. The leader of the revoluticnary forces, General
Emilio Aguinaldo appointed Father Gregoria Aglipay as Chaplain=-general

of the revolutionary army. When the pope refused to recognize Aglipay's

request for consecration as bishop and to elevate Filipino priests to

all important posts, Aglipay completely cooperated with the revolutionary

government which announced the principle of separation of chureh and
state, After the American regime took over the control of the Philipe
pines from the Spanish, Aglipay joined with others in the formation of
an independent Catholioe Church.?
In 1910 Archbishop Harty of Manila remarked to the noted Philippine
historiographer, James A, Robertson that it was only the providence of
God that had saved the Catholic Church in the Philippines. He was re-
ferring to the Aglipayan break from the church of Rome, and the fact

the United States intervention and favorable court decisions prevented

the Philippine Independent Church from permanently replacing the Homan

IFrank C. Laubach, The Feople of the Philippines (New York: George
H. Doran Company, c.1925), pp. 129=-135.

2Chester L. Hunt, "An Arrested Reformation," Christian Century
(January 25, 1956), p. 108,
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Church throughout the Philippine Islands.>

Aglipay issued several manifestos esking the Filipinos to take
over the administration of the church. Aglipay was excommunicated by
the Archbishop of Manila., Aglipay then called a Naticnal Ecclesiastical
Council and drew up a eonstitution for the Filipino Church. He did not
plan to break with Rome, only to win the church from the control of the
Spanish Friars. They sent a requect to the Pope asking that all par-
ishes be held br Filipinos and also asking for the withdrawal of the
Spanish Friars. In return the revolutionary government promised to
releage all the Spanish prisoners that they held at this time.

Senor Isabello de los Reyes, a Filipino intellectual, was in Madrid
and was asked to present this urgent request to the Fope. This was done
through the papal nuncio in Madrid. The requests were denied and the
Nuncio informed Reyes, "the Holy Father will let all nuns and priests
be executed by Aguinaldo, but will never grant the request of the
Filipino priests."h

In the meantime the forces of Aguinaldo were engaged in a battle
with the United States Army, and Aglipay took the field against the
United States until he finally surrendered in 1901, The papal delegate
sided with the Friars and sent the Friars to replace the Filipino priests
once again. The priests in Ilocos Norte and some other areas challenged

the authority of the papal delegate. They sent word to the Vatican that

3james A, Robertson, "The Aglipay Schism in the Philippine Islands,"®
The Oatholic Historical Review, IX (October, 1918), 316.

hDonald A. licGavran, "The Independent Church in the Philippines,®
Encounter, XIX (Summer, 1958), 303=30L.
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if the rights of the Filipino priests were not recognized, they would
secede from Home and form an independent church.

In 1902, Father Aglipay and some other priests again sent a rese
olution to Rome but their demands were not granted, Isébello de los
Reyes returned from Spain at t his time and joined the movement for an
independant churech with Aglipay as the head. Aglipay was not yet con=-
vinced that this action was right.

In August, 1902 (according to Bishop Stuntz, 1901}, Aglipay re-

quested g private conference with Protestent ministers to discuss

the situation and possibilities of union or co=~operation. The

meeting was held in the rooms of the American Eible Society, whosa
representative was present, along with Fresbyterian and Methodist
missionaries, and Senor Issbello de los Reyes, To thess American

Prousstants the movement of Aglipay appeared religiously unaccept=-

able and politically dangercus. It was now clear that Rome in=

tenced to destroy the independent movement and that the Protestants
would have nothing to do with it.

The demand now came from the people for Aglipay to head en inde-
pendent church, but Aglipay did not assent., The dJesuits tried to in=-
fluence Aplipsy to halt the movement for an independent church. In
return they promised that his excommunication would be rescinded, and
he woulé be made a bishop. When Aglipay wanted these rights of bish=-
opries for Filipino priests in general, the leadirng Jesult teld him,
"Filipinos are like carasbaos, as yocu well know, and are unsulted for
posts such as you demsand." Aglipay was enraged at such a reply. He
went o Isébello de los Reyes immediately and told him,

I have just completely cut off all connections with Rome. She

will never permit the Filipino the equality of treatmeng. I accept
your proposal to become head of the Independent Church.

5Tbid., pps 304=305,

6Tbid., p. 305.




82
In October 1902 Father Aglipay called a ocouncil of Filipino priests
and lay men. He was elected as chief bishop and aconstitution was ac=

cepted. The name Iglesia Filipina Independiente was chosen. The people

now came to the new Church in large numbers. Congregation after congre=
gation followed the independent church, and Governor Taft ruled that
"the party in peaceful possession of any house of worship shall be
deemed the rightful occupant." By 1905 of the seven million Filipinos
about one-half had joined the Independent Church.

The new Church sought apostolic succession from the 0ld Catholic
church in Switzerland and from the Protestant Episcopal Church in the
United Statea. The priests felt that they must have this apostolic
succession to make their rites valid. Several priests in Ilocos Norte
started aﬁ ingurrection against the American forces. When Archbishop
Hertzoec of Berne, Switzerland heard this report, he broke off all com-
munications with the Independent Church. The ¥piscopalians also did
not fully understand the Independent Church and ceased negotiations
with thems The Protestsnts in the Philippines at this time looked upen
the Aglipayans as a nationalistiec movement only.’

The first Presbyterian missionary in the Philippines declarest

The organization of the Independent Filipino Church, commonly

known as the Aglipayan Church, macde it possible for us to gain
more sympathetic hearing. Mgr. Aglipay was always friendly to

our work. The daring and courage that he and his colleagues showed
in bresking away from humble subservience to the Roman Catholic
Church encouraged thousands to do so who parhaps would never have

joined our communion.

TIbid., pp. 306-307.

BJames B. Rodgers, Forty Years in the Philivoines (New York: The
Board of Foreign Missions of the Presbyterian Church in United States
of America, €.1940), p. 19
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Bishop Stuntz pronounced the following early judgment on the
Aglipayan Churchs

It is a Filipino movement. It throws off the yoke of the Pope,

and cuts all other ties of a foreign character. Its entire mine

istry, from the "Arzobispo" to the humblest padre is a Filipino,

It is altogether of the soil, and therefore he who does not sup-

port it is not a good Filipino. He does not love his fatherland

unless he joins the Independent Filipino Catholie Church. This
form of pressure is very effective. It brings thousands into the
ranks of the "Aglipayanos" who have precious little concern about
religious matters.

Aplipay recommended the reading of the Bible by both priests and
people, Many copies were purchased by them. The church made no moral
demands on people or priests, Stuntz thought that the Aglipayan move=
ment was an indirect aid to Protestantism, because it broke the solid
front of Romanism. Hundreds of people left Rome because of the Agli-
payan movement and were gathered inte Protestant churches and instruc=-
ted by them. "Aglipasy loosens the fruit from the tree, and we gather
it.»

By 1905 half the Roman Catholics in the Philippines, more than
three million souls, became members of the Philippine Independent Church.
The Protestants in the Philippines would have ncthing to do with this
movement, Aglipay approached several Protestant groupe for assistance

but was told that his church was, "too Roman in ritual, too rational-

istic in theology, too Spanish in ethics, and too nationalistic in

politics."lo

9Homer C. Stuntz, The Philippines and the Far Fast (Cincinnati:
Jennings end Pye, c.190L), pp. Ly3=L%5.

lol'hlﬂt’ 22. ‘c_i_'E-’ PPe 108-109.
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In 1906 the Philippine Indepsndent Church suffered a crushing blow
from which it has never fully recoverecd. The 3upreme Court reversed
Governor Taft's ruling for peaceful possession and ruled that all church
property must be returned to Rome. When this happened and the people
had no place of worship, the trend was reversed and many Filipinos
drifted back to the Roman fold. The Independent Church has steadily
lost their numbers since this momentous ruling, and today claims a
total membership of around one and one-half million,+t

After the church property was returned to Rome by the Supreme
Court, the Filipino priests of the Independent Church began to realize
what a terrible tragedy this ruling had been., They were inadequately
trained for their work, and the only message they had was about hatred
of the Friars. They did not have the spiritual power necessary to sub-
stitute for the elaborate ceremonies of Rome. They tried to build
1little bamboo chapels, but this did not seem like the church that the
people had known, so they drifted back to Rome by the hundreds of thou=
sands. The bamboo chapels rapicdly deteriorated, and in many places
were used only for funerals, weddings, baptisms and flesta days. MNow=
ever when the full shock of the court ruling had been absorbed, the

situation of the Independent Church became more stabilized and able to

hold on to its memhers.lz

Unitarian Influence

The doctrinal position of the church in 1905 was rationalistic,

Llyecavran, op. cite, pe 308,

12aubach, ops cites ppe 149-15L.
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and in conformity with modern science. It denied the trinity of persons
of the divinity, but believed in a trinity of attributes and names.
Oripinal sin an¢ the vicarious atonement were also denied, Christ had
redeemed us from our errors, passions and weaknesses by his divine
attributes and examples. The incarnation was conceived of as a form
of docetism. PHe was not man as we are but God with us." The resur=-
rection had a purely spiritual interpretation. El Catecismo which was
produced by de los Heyes, Sr., in 1912 attempted to reconcile all Chris=-
tian doctrine with the latest findings of science. The claim was even
made that Rizal being more scientific and better educated than Jesus
was superior and avoided certain errors into which Jesus had fallen.
In 1922 Bishop Aglipay sald, "Rizal to us Filipinos, is wore than a
saint., He is the true Fillipine Messiah.“13

In its beginning stages the Philippine Independent Church devel-
oped a rationalistic theology. By 1920 they had a strong Unitarian
influence, the Bivle was to be judged by science, miracles were rejected,
the Trinity was pure paganism and God worked through evolutionary pro=
cesses. The death of Christ was not an atonement, but merely a seal of
the truths he taught. Hell and purgatory were denied. Baptism was a
symbol of faith in God and the teachings of Jesus.

This was a long way from the position expressed by Aglipay to the
Protestants in 1902 when he said that he only wanted "to declare for
fatholie doctrine in all its purity.”

These were the main reasons for the departure of the Independent

131p1d., pp. 155-156,
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Church from Christian truths: The first was that many leaders who had
been educated in Spain had been influenced by European rationalism.
These included Isabello de los Reyes, Jr., and Jose Rizal. They be=-
lieved that science was the answer to man's utmost age., Also, William
Howard Taft, the Governor-General of the Philippines was a Unitarian
who had taken an interest in the Aglipayans. Through him the Aglipayans
came in contact with the Unitarian concepts and were iavited to Unita=
rian meetinge in the United States., Reyes even said, "In a former
incarnation I might have been Sabellius himself," A4 third reason was
that in being rejected and ridiculed by both Rome and the Frotestants,
the Independent Church defended itself by reacting against both and
declared itsclf, "free from the superstitions of the Church and the
Bible." At one time it was even planned %o stvart a Unitarian Seminary
in Manila through the influence of Dr. Louis Cornish. Thus the Unitae
rians had shown an interest in the Aglipayans while the Frotestants
steered clear of all contact with them and at times even ridiculed
them.1l

In 1931 Archbishop Aglipay and Bishop de los Heyes, Sr., visited
the Unitarian Churches in the United States. In 1934 they again passed
through the United States on the way to Copenhagen to atiend the "Iri-
ennial Congress of the International Asscciation for Liberal Christian=-

ity and Religions." The Indeﬁendent Church then joined this internae

tional organization.ls

]-l‘i'-‘icGavran, op. SE-II.-, PPe 308'3100

1510uis C. Cornish, The Fhilippines Calling (Philadelphiat Dorrance
and Company, c¢.1942), pe 4L7.
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Bishop de los Reyes, Sr., stated that the independent Church pro-
claimed religious liberalism and believed in progressive religion as
its foundation stone. The vestments were retained because of their
appeal to the Filipinos. The images were also retained but were to
serve only as reminders of the virtues of the saints and not as objects
of worship. Love for God and love for our fellowman is said to e "the
real teaching" of Jesus, Jesus is Ythe greatest Master of men, but we
écknowledge him not as God but as a man, not exempted to certain frail-
ties common to all humans." Modern science was to be the source of
doctrines and all miracles are rejected, Man has reached his present
stage by a process of evolution. The Bible is unreliable, but has many
excellent examples. "We believe that all the scriptures of the world
contain good.n

According to de los Reyes, Sr., the Independent Church retains the
seven sacraments established by the council of Trent but denies any
intrinsie value in the sacraments. They are to be considered as a
"aollection of ritualistic prayers.™ Baptism is a visible profession
of faith in God and the teachings of Jesus. Confirmation is adult
ratification of Church membership. Confession is to God only. Commu=
nion is a "survival of the brotherly dinner Jesus held with ﬁis poor
disciples.” Transsubstantiation is denied. There is no sacrifice in
the Mass. Extreme Unction is a symbolic applicaticn of o0il and a prayer
for recovery of the sick., Ordination is the commissioning of men for
the priesthood. "We do not accept the theory of Apostolie succession.”

Matrimony makes the legal union of man and wife.16

lélbid o3 PDe 79"83.
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In 1941 the Philippine Independent Church had the following gredo
included in its liturgy:

I believe in one God, we pralse His Holy Name, the Force which
fills the Universe as said the propnet Jeremiah; which fills the
heavens and the earth; intelligent, eternal, supreme and mysterious;
wnich gives life, diracts, moves and sustains all belngs; which is
the great soul of the universe, the beginning of all life and move-
ment. Although His nature has not yet been completely manifeated
unto us, we try to apprehend it and to see in His marvelous His
power and His acdmiravle wisdom. We hear in the depths of our
econscience his moet holy voice, we experience His diligence and
loving fatherhood in the providsntial satisfaction of our deily
needs. I belisve that as God is the Supreme Being, He is also

the Supreme rerfection. I believe that God made man to contribute
with his virtues and activities to the general well-being and pro-
gressy and for this reason, we ought to be useful always and with
our work we should seek for the satisfaction of our needs, think
and work well, for God will reconpense the good in this world, and
will punish in this world bad intentions and deeds but not with
absurd hell. The inexorable justice of God is perfected through
His infinite compassion. I believe that the Eternal as my most
loving Father protects me now, and will recognize me st my ceath,
as a good father, full of pity, would recognize His son. 4s 1t
has been proved by modern scienie, I shall not disappear for ever
but only be transformed. Amen. 7

Isabello de los Reyes, Sr., who had been so instrumental in the
rationalistic and Unitarian influence in the Philippine Independent
Church returned to the fold of the Roman Catholie Church as an old man
just before he died. His son is today the Archbishop of the Independent
Church. Two of his daughters are nuns in the RKoman Catholic Chuxvh.ls

fhe Philippine Independent Church retained a form of "mass" and
Catholic worship. However Christ had very little to do with the faith

or life of the members. In general they were spiritually illiterate.

The priests were also poorly trained. There was little instruction of

171bid., ppe 8796,

185yfronie M. Alip, Philippine History: Political, Social, Economic
(Manila: Alip & Sons, c.1958), p. U6.
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any kind for priest or people. The Unitarian beliefs did not sift down
to the masses in the churches. The Aglipayans during these years would
have accepted any training assistance offered them by Unitarian or Proe
testant but none was offered.

The church became interested in politics. Bishop Aglipay even ran
for the Fresident of the Philippines and lost. He believed that when
the Philippines gained their independence from the United States the
People would then flock to the Independent Church since an independent
government would again restore the church property to the pecple.

Bishop Aglipay died in 1940 before independence was granted,

Bishop Fonacier was elected Obisto Maximo for a three year term. He

was later ousted from office by the General Assembly in 19L6. Fe took
this matter to the Philippine Court, but finally lost out to Bishop de
los Reyes, Jr., the son of the leader in the original founding of the
church, The comrunists tried to gain influence in the Aglipayan church,
but were not successful even though they were given a friendly hearing
for a time,’

Aglipay lists'three main reasons why the Independent Church lost
millions of members after having once gained more than half of the
population of the Philippines:

A. An insufficient number of priests to minister adequately to
such a multitude.

B. The award of all church property to the Homan Catholic Church
by the Supreme Court of the Philippines on November 2L, 1906,

C. The unsympathetiec attitude of other Christian bodies toward

19veGavran, op. cit., pp. 310=312,
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the movement. The Unltarians alone espoused the cause of the

new church with the result that a few of the leaders ., o »
became infected with the tenets of that movement.zo

Pogt~Independence Developments

According to a recent statement of Supreme Bishop Isabello de los
Reyes, Jr., the Philippine Independent Church now subscribes to "the
faith of the Ecumenical Councils of the undivided church," and "nothing
that cannot be proved by Holy Scripture is to be held as necessary to
salvation."l

Bishop de los Reyes, Jr., saw the prime need for a better trained
clergy. He sought the help of the Protestant Episcopal Church and in-
formed them of the lack of books, the need of training facilities and
the desire for apostolic succession. Bishop Binstead responded:

Before we can give you apostolic orders, you must accept the trine-

itarian doetrine in the historic creed and agree that only that

which is found in Holy Seripture will be acceptable to your Church
as escsential doctrine.
The ﬁouse of bishops of the Philippine church agreed to accevt the
historic ereeds, use the Episcopal prayer book and train its priests at
St. Andrew's Seminary in Manila. Thus on April 17, 1948, apostolic suce

cession was conferred on Bishop de los Reyes, Jr., and others in Manila

by Bishop Binstead.22

The Supreme Bishop of the Philippine Independent Church Mons. Isabello

ZODwight E. Stevenson, Christianity in the Philippines, in The
Collere of the Bible Luarterly (Lexington, Ky.: The College of the Bible,
19557, p. 15.

211pi4,

22McGavran, ops cit.y ppe 312-313.
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de los Reyes, Jr., states that at one time Aglipay was attracted by

the Unitarian theology, but that today all traces of heretical teaching

have been eliminated, In 1947 the Independent Church could issue an

"Orthodox Declaration of Faith and Articles of Religion" which was

unanimously approved by the Supreme Council of Bishops and the General

Assembly, This statement of Faith paved the way for the Frotestant

Episcopal Church to grant "valid orders to the Independent Church."

Yons. de los Reyes addst

The Philippine Independent Church is catholic (universal) reformed
and sutonomous.

It is catholic in that it has preserved the falth and order of the
church as it was set forth in the Ecumenical Council of the undi-
vided church. It has always had the three-fold ministry of bishops,
priests and deaconsj it has administered the seven sacraments; it
accepts the statement of the faith as contained in the Apostles!
and Nicene creeds and the Bible as the word of God and that nothing
which cannot be proved by Holy Scripture is to be held as necessary
to salvation. It is to be noted that there was a brief period in
the histery of the church when a reformed creed resembling but not
identical with the ancient Catholic creeds was authorized, but
never widely used.

The Bishop of the Independent Church continues:

It is reformed in that it abeclished the abuses of indulgences, the
sale of the so-called "santa bula" condemned Mariolatry, permitted
the marriage of clergy, holds the Holy Scriptures alone are the
basis of doctrine, and has renounced the claim of the Pope to
Universal jurisdiction, together with the doctrine of his infal=

1ibility.2

The Independent Church claims "spproximately two million baptized

members."” It also reports one hundred thousand children baptized, fifty

thousand people confirmed, ten thousand marriages and twenty thousand

funerals per year. The Obispo Maximo is elected by the General Assembly

23Rose Apon, editor, Fifty Years of Protestantism in the Philigﬁinea
Pe L8=L9,

(Manila: Philippine Federation of Christian Churches, 1949)s P
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for a term of four years. The Supreme Council of Bishops is composed
of twelve senior bishops. The General Assembly is composed of bishops,
priests and laymen and is the supreme legislative and judicisl body of
the Church.

The faith and practice of the church is conservative in that it
bolds the faith taucht by Our Lord Jesus Christ and His apostles
and as affirmed by the fcumenical Councills of the undivided
church o « « o« It observes the Christian yesr, emphasizing the
chief elements in Our Lord's life, the Holy Communion called the
Mass is celebrated in a language understood by the people. The
order of the Mass was adapted from Roman usage, but this is now
being revised to conform more with the Anglican usage. Sermons
and instructions in the church are based on the Bible, and the
Lpistles and Cospels are read in the Mass. The nrayers of the
church are Scriptural, but the people generally lack an intimate
knowledge of the Bible., The church has learned the necessity for
a more thorough knowledge of Scriptures on the part of its people
and is deternined to make up for this deficiency. It deprecates
divorce for any cause and does not permit remarriage of divorced
persons. It condemns political ideologies which oppress men and
rob them of their due freedom., It stands for a sccial order which
insures justice, peace and tnlerance to 2ll classes, races and
nations& and which permits all men to live honest, healthful
lives.

The church has established a very close relationship with the
Episcopal church, but it is still an "Independent" Church. It has not
entered into organic union with the Episcopal Church., All of the clergy
of the Independent Church are ncw being tréined at the Episcopal Seminary
iniﬁanila.

The Independent Philippine Church has been a benefit to even the
Roman Church by putting new life intc the priests to hold onto their
members. Robertson, in his study of the Aglipayan Church, closes with

the ominous warning,

Those wno know the Philippine Islands need not be told that what
has happened there once may happen again., The schism has died

2L‘Ibid., ppe L9=50,
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down largely because the conditions that fostered its rapid growth
have either changed or lost in importance. Given an occasion, it
might easily be revived, and this not witibstanding the careful
work of Church leaders of the last decade and a half,

Bishop de los Reyes givss the following summary of the influence
of the Philippine Indepsndent Chureh on the religious life in the
Philippiness

The Church has exsrte? a strong influence on the whole Christian
movement in the Philippines. By its courageous stand against the
autocratic power and errors of the foman Church i1t has made the
work of other churches easier, end has been the indirect means of
bringing about the reforms within the Roman Church. By its fight
for the recognition of the ability and rights of the Filipino
priesthood it has made no small contribution to the development of
national Christian leadership in the,Islands.zé

25Robertson, ope cit., ppe 3L3=3Lb.

26stev3n50n’ 92. E}_Eo’ PPe 17*18.




CHAFTER V
PROTESTANT INFLUENCE
Before VWorld War II

After the United States had gained conirol of the Philippines as
a result of defeating Spain in the Spanish-American War in 1898, there
was a question about what to do with the Philippines. The decision
was finally reached by President William YcKinley that the United States
should retain control of the Fhilippines in order to protect them from
other foreign powers, to prepare them for self-government and, finally,
in the words of President McKinley

there was nothing left for us to do, but to take them all, and teo

educate Filipinos, and uplift and civilize and Christianize them,

and by God's grace, do the very best fe could by them, as our
fellow men for whom Christ also cied.

This high and noble motive of Christianizing the Philippines was
identical to that expressed by'the ruling powers of Spain three hundred
and fifty years earlier when Spain had taken possession 6f the Philip-
pines. In the case of the United States no doubt it meant the spread
of Frotestant Christianity rather than the Spanishetyps of Catholicisnm,

Protestantism had earlier had its inception in the Philippines in
1673 when New Testaments were secretly distributed in false covers. By
the time of the American occupation in 1898, there were around L0 Prote

estants meeting in thirtye-five small groups in various places throughout

Yomer €. Stuntz, Ihe Fnilippines and the Far East (Cineinnati:
Jennings and Pye, €.190L), p. 1LL.
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the Philippines., 8ince that time the number of Protestants had in-
creased to more than 600,000 in 1957. The United Church of Christ in
the Philippines (commonly referred to as UCCP) has around 100,000
members; the Methodists, 90,0003 the Iglesia Evangelica Metodista en
las Islas Filipinas (an independent, indigenous Filipino Methodist
group commonly referred to as Iemelif) has 20,000 members; and the
Iglesia Evangelica Unida de Cristo (an independent Presbyterian group
commonly called Unida), 15,000 members. These are the larger Protestant
bodies at the present time.?

The first real Protestant missionary work among the Filipinos was
begun by a Methodist layman, Mr, Arthur Prautch, and his wife. With
the help of an army chaplein they opened the "Soldiers Institute" and
held services there. Five prominent Filipino Masons came to Mr. Prautch
and asked him to open the Institute for Filipinos. They promised to
£ill the meetings with Filipino Masons until other Filipinos could be
attracted to attend. "Thus Protestantism in the Philippines began
among Masons=--and Masonry has been an unfziling friend to the Protes=
tant Church ever since."> |

In 1900, one of the early Presbyterian reports on conditions in

the Philippines stated:

Never in the history of the American church has such an opportunity -

been offered or such responsibility been placed upon the American
public. Conditions in the Philippines are similar to those in

2Theodore A, Gill, "A Mother of Pearl View,® Christian Century
(January 30, 1957), pp. 133-13L.

3Frank C. Laubach, The People of the Philippines (New York: George
H. Doran Company, ¢.1925), ppe 180-101.
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Germany when Luther sroset a renegade priesthood, a dead church,

a people that have baeﬁ starved. Conditions are ripe for a whole=

sale revolt from Rome.

In summarizing the religious situation in the Philippines in the
year 190L, Bishop Homer Stunte states:

The relipious situation is one that must appeal to every lover of

the Lord Jesus Christ. Here is a nation ready to be led to the

Christ. Sick of the impotence of their old faith, they wait to be

helped into the pool of true spiritual healins, will the Frotestant

Churches of America rise to the novel and urgent demand of the

situation? Or will they be content to apply their usual rules to

this unusual condition, and go so tardily and so pinchingly about
the work of, saving a whole people that the doors of opportunity
will swing shut in the faces of those who ssek mogt eagerly to
enter with the message of a salvation that saves?

Thus Protestantism entered the Philippines shortly after the
American troops. The first regular Protestant service was held in
Manila on March 2, 1899 by Bishop James M. Thoburn of the Methodist
Church, The Presbyterians arrived in the same year. They were fol=
lowed by the Baptists in 1900; the United Brethren and the Disciples
of Christ in 1901; the Congregationalists in 1902; the Seventh Day
Adventists in 1505.

The Evangelical Union of the various Protestant Churches was ore
ganized in 1901 for the purpose of dividing the Philippines among the

, various groups. A permanent foothold was gained in the.Philippines
within a few years for the Protestant Church., In 1903 there were forty-
five congregations with four thousand members. In 1918 the totsl mem=
bership had grown to 125,000 and by 1928 to 131,000,

The Protestant Churches made a real contribution in the field of

bTbide, pe 177.

SStuntz, op. ﬁo' pe 393.
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education with Silliman University, Central Fhilippine College, and
Union College in Manila, Hospitals were also established in several
Places in the islands. Many copies of the Bible in English and various
Filipino dialects were distributed.®

The Episcopalians came into the islands in 1899 to work with the
Army chaplains., Bishop Charles H. Brent became leader of Episcopalian
efforts in the Philippines in 1910, He did not feel that it was fitting
that his church should work among the Roman Catholic population. In
Manila they worked among Americans and Chinese. Efforts were also
inaugurated toward the Muslims in the south and the pagan Igorots of
the mountains of North Luzon.

From the very beginning of Protestant efforts in the Philippines,
machinery for co-operation was set up in order to counter the efforts
of a united Roman Church majority. The Ministerial Alliance was formed
in 1900 and the Evangelical Union of the Philipoine Islands in 190L.
Union Seminary was begun in 1907 by Presbyterians and Methodists. Rome
méde efforts to hold its ground by placing the Philippines under an
Apostolic Delegate 'and created four new bishoprics in 1910. American
priests arrived and Filipino priests were raised to the episcopate.
Filipino priests were trained in seminaries in the United States.

Dutch and Belgium priests poured into the Islands. Schools were opened.
Rome did not suffer in the transition in the Philippines as much as it
has in Latin America. Roman influence has been weakened, but not de=-

feated in the changes at the end of the nineteenth century. The final

6Gragorio F. Zaide, Philippine Political and Cultural History
(Manilas Philippine Education Company, Cel94J)s Lly 201=202.




98
result of American rule was actually a strengthening of Roman Cathol=
icism by the year 191l. A virile Protestantism put new life into a
decadent Spanish Catholicism. The religious and moral life of the
Filipinos was great]y'lwproved.7
ishop Stuntz stated that the three biggest obstacles to Protestant

missionaries were:

The almost invineible tendency to religious formalism on the part

of the people, the vicious example of worldly and godless Americans,

and the language barriers which arise between us and those to whom

we would minister.
The people believed when they had been through the form of the Mzss or
sald their rosary, they were truly Christian and religicus regardless
of what their life was otherwise., Falsehoods and hatred of fellowmen
seemed to be compatible with true religion. The external work seemed
to be the only important aspect of religion to the average Filipino.
This poscs a rezl problem for the Protestant Churches in reaching the
Filipino,®

The early Protestants in giving their reason for being at work in
the Philippines, said that they were there to correct the error of the
Roman Catholic Church which imperils true faith in the individual.
Protestants in the Philippines'uere there "to exalt the word of God"
while the Catholics kept the Bible from the people. Bishop Stuntz

pointed out the many aerrors of Rome as being the main purpose of the

TKenneth Scott Latourette, The Great Century in the Americas,
Australe-isia, and Africa: A. D. 1800 = A. Do l9lh. in A Hlutori of
the IXpansion of Chrisslanity (New fork and London: Harper rothers
Publishers, c.i9u3), V, 271=27ke

BStIth, .0_2- Elt_u’ Pe h?éo
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work of the Protestant Church in the Philippines.’
An American government official who spent many years in the
Philippines said,
The Protestants have had a remarkable growth during the past four
decades and exercise an influence out of proportion to their nu-
merical strength. In 1918 the census reported the number of prote
estants as 124,575, The 1739 figure of 378,351 is more than three
times as large and the rate of increase has been rising during the
past few vears.
The 1939 census showed the total number of Frotestant adherents, include
ing children, to be around 650,000, These were served by five hundred
pastors, six hundred evangelists, and six hundred seventy deaconesses
with the help of about 240 American missionaries. Hayden offers the
opinion:
The Frotestants have reached a position of importance in the new
Philippines through the zeal and ability of the American missione
aries, the high spiritual and ethical values which their churches

have offered, and their close relationship with the American way
of 1ife,l0

Just before the outbreak of World War II the President of the
Philippines, Manuel Quezon sald to a group of Protestant missionaries,
"You have given us an independent thinking eitizenship and compelled

the Roman Catholic Church to clean hous.e."l:L

After World War II

The Japanese occupation did not have any permanent effect on the

9Ibi(2., PDe 358-'377.

10Joseph A, Hayden, The Philippinest A Study in Hational Develop-
ment (New York: The Macmillan Company, ©+19L2), pe 57ke

1l50ss Apon,'editor, Fifty Years of Protestantism in the Philippines
(Manila: Philippine Federation of Christian Churches, 19L9), Pe 35e
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church life of the Philippines. Church life was under strict control
by the occupation forces. After a while it was even necessary to sub=
mit sermons in advance of preaching schedules for censorship and for
the addition of propaganda materials. The enforced union of Protestants
into the United Evangelical Church of the Philippines did not last after
the war was over. However, the desire for a truly united Protestantism
was stronger in the Philippines after the war than it had been before
the Japanese occupat.ion.12 From the beginning of World wWar I to the
beginning of World War II, Protestantism in the Philippines multiplied
six-fold. Most of these gains were from nominal Roman Catholics.
After World War II the churches showed that they had not been seriously
handicapped by the Japanese occupstion as they set about rebuilding
their churches and eontinuing the vigor they had displayed before the
war. 1948 was the year for the founding of the United Church of Christ
in the Fhilippines by a union of Presbyterian, Congregational Christian,
Evangelical United Brethren and some Methodists and Disciples of Christ.
In the same year the Philippine Independent Church obtained ™Apostolic
succession” for three of its bishops from the Protestant Episcopal
Church,13

The UCCP was organized in 19.8 ané today has around 100,000 in

some 790 congregations. In 1953 this group sent missionaries to the

12Dwight E. Stevenson, Christianity in the Philippines, in The
College of the Bible Cuarterly (Lexington, Kye.: The College of the
Bible » 1-9?5 ) 9 PPe BH"BS .

13Kenneth Scott Latourette, A History of Christianity (New Yorkst
Harper and Brothers Publishers, ¢.1953), be 1LL5.
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Celebes and Thailand. This is now the largest Protestant body working
in the Philippines.lb

The presence of Protestants in the Philippines has been a greater
influence than the numbers of adherents would indicate. It has aefved
a8 a stimulant and a purifier to the Homan Church. Many abuses of the
Roman Churches have been corrected. The Protestant emphasis on educa=-
tion and medicine has led Rome to attempt to provide the facilities for
the masses and not just for the elite.

About eighty per cent of the Protestants are represented in the
Philippine Federation of Christian Churches (referred to as PFCC) which
is similar to the National Council of Churches in the United States.
The churches in the Federation are those which started working in the
Philippines during the early period of the American administration and
some of the off-shoots from these groups. Todey there are six members
of the Federation: The Convention of Philippine Northern Baptists,
the Methodist Church, the UCCP, the Iemelif, the Unida, and the Disci=-
Ples of Christ in the Tagalog area. The largest groups are the Meth=
odists with 90,000 and the UCCP with 100,000 members.l>

The PFCC is composed of most of the Protestant groups in the
Philippines. The membership in the Federation includes all of the
larger Protestant bodies of the Fhilippines.

The general convention of the PFCC is composed of the Officers of
the Federation, the ixecutive heads of the member Churches, one
delegate for every 10,000 full members of churches  « « and a

Woppilippine Milestone," Time (September 14, 1953), p. 8Le

153tevenson, op. cit., pp. 18-19,
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missionarzérepresentative from each capital mission related to the
churchas,

The United Church of Christ in the Philippines came into being on
May 25, 1948 when the delegates unanimously adopted the following de-
claration:

I. That the evangelical Church in the Philippines, the Philipe
pine Methodist Church, and the United Evangelical Church of
the Philippines are now and shall be one church known as the
United Church of Christ in the Fhilippinesj

II, That the United Church of Christ in the Philippines places
itself in readiness to coatinue to negotiate for ever ex-
panding Church union with those now in negotiation as well
as with others;

III. That we, the delegates to the Uniting Assembly, hereby for-
mally adopt the plan and Basis of Union formulated by the
Joint Commission on Church Union of the Uniting Churches, as
the fundamental declaration of faith end plan of government
of the United Church of Christ in the Philippines, and forth=
with proceed to organize ourselves accordingly for the fure
therance of the redemptive work of Christ in the world,l7

The basis of union referred to in the enabling resolution of the
United Church of Christ in the Philippines is not indicated but is
8imilar to that of the basis of union adopted in 1929 which read aas

follows:

Whereas, it is in accord with Divine Will that Christiens should
be united in worship and in every effort to spread the gospelj;
whereas, the Unity of the Church is founded upon the loyalty to
the one Lord of the Church and on fidelity to the causg of iis
Kingdom; whereas, any unity is first of all a unity of spirit and
life; Whereas, having the same spirit and owning the same Lord,
we nonetheless recognize the diversity of gifts, administrations,
for those who exercise due freedom must always be afforded in-
differences of interpretation, in forms of worship, and in mocdes
of operationjy Therefore, we do hereby agree to associate ourselves

16Apon, 220 E_j;t‘_n, PDe 70=T1.
171id., p. L2.°
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in a visible body to be known as "The United Church of Christ in
the Philippine Islands™ for the furtherance of the redemptive work
of Christ in thg world and declare the following to be our Confese

sion of Faith.M
The Confession of Faith referred to is said to represent all of
the Frotestant parties working in the Philippines today. This Confession

reads as follows:

We believe in God, the Father, Son, and Roly Spirit, Who is Spirit
and the Father of our spirits, omnipresent, self-existent, eternal,
infinite, unchangesble in His being and attributes; we believe,
that this Triune God Created the heavens and the earth and all that
in them is, visible and invisible; that He sustains, protects, and
governs these with gracious regard for the welfare of man.

We believe in Jesus Christ, the only ¥Medlator between man and God,
and that God, out of His great love for the world, gave His only
Begotten Son to be the Savior of sinners, and in the Gospel freely
offers His Salvation to all men. Ke, being truly God, became truly
man, and that without sinj was conceived by the Holy Spirit, born
of the Virpgin Mary, and for us has bacome the perfect revelation

of God. He offered Himself a perfect sacrifice on the Cross to
take away the sin of the world; on the third day He arose from the

dead and ascended into Heaven.

We believe in the Holy Spirit Who takes the things of Christ and
makes them known unto men. He convinces the world of sin, of
righteousness, and of judgment. He is the ever present Comforter
in the Church and bears witness with our spirits that we are the
sons of God, and works in us the fruits of rightecusness and true

koliness.

We belisve that God is revealed in nature, in history and in the
heart of man, but that He has made gracious and clearer revelations
through men of God who spoke as they were moved by the Holy Spiritg
and that Jesus Christ, the Word made flesh, is the brightness of
the Father's glory and the express image of His person. We grate=-
fully receive the Holy Scriptures of the 0ld and New Testaments,
given by inspiration, to be the faithful record of God's gracious
revelation and the sure witness to Christ as containing all things
necessary to salvation, and practice.

We belisve that God created man iﬁ His own image, meet for fellow=
ship with Him, free and able to choose between good and evil, and
forever responsible to his Maker and Lord.

181bidu’ Pe Lo.
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We believe that man who was created free and able to choose good
or evil, being tempted, chose evil, and that all have sinned and
come short of the glory of God so that they are without excuse and
stand in need of salvation through Jesus Christ.

we believe that God, out of His great love for the world, has given
His only begotten Son to be the Savior of Sinners, and in the Gos=
pel freely offers His all sufficient salvation to all men. We
believe that all who repent and believe in Jesus Christ are regen~
erated and saved by Him through the work of the Holy Spirit.,

We believe in the resurrection of the dead; the future general
Judgment; and an eternal state of rewards, in which the rightecus
dwell in endless life and the wicked raceive the eternal award of

their sins.

We believe in the Christian Church, of which Christ is the only
Head., We believe that tha Church Invisivle consists of all the
redeemed and the Church Visible embraces all who profess the true
faith, together with their chiléren, We receive to ocur communion
all who confess and obey Christ as their Divine Lord and Savior,
and we hold fellowship with all believers in Him. We hcld that
the Church of the Lord Jesus Christ is a spiritual institution,
organized for spiritual ends and the depending upon spiritual
power, which as the Visible Church, is commissioned by Him to pro=-
claim the Gospel to all mankind, encouraging righteousness, justice,
brotherhood, and international good will, until the kingcoms of
this world shall have become the Kingdom of our Lord and of His

Christ.
We believe Baptism and the Iord's Supper as the only divinely es-
tablished sacraments committed to the Church together with the
Word as means of grace, made effectual by the Holy Spirit, and
always to ve observed by Christians with prayer and praise of God.1?
fThe United Church of Christ has considered the entire Philippines
as its territory and has divided the Islands into four different areas
and has elected a bishop for each of these areas. These areas are:
Northern Luzon, Southern Luzon, the Visayas and Mindanao.20
Cther larger mission groups in the Philippines which are not in

the FFCC are: the Episcopal Church, Assemblies of God, Church of

19Tvid., pe 17.
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Christ (Independent~-"the Wolfe Group"), Christian and Missionary
Alliance, Church of the Nazarene, Free Methodist Church, International
Church of the Four Square Gospel, Pilgrim Holiness Group, Seventh Day
Adventists, Salvation Army, Southern Baptist iissions, United Gospel
Tabernacles and the Lutheran Church--Missouri Synod. An independent
fundamentalist group has established a powerful radio voice in the
Philippines known as a Far Bast Broadcasting Company, Inc. and also
the Far East Bible Institute and Seminary, Inc. Since the close of
World War II there has been an influx of small peutecostal and funda=
mentalists groups. Sixty-six of these groups are reported to be work=
ing in the Southern Islends of Mindanao. The traditional animism of
the Filipino which the Roman Catholic Church has not exterminated
makes them fertile fruit for the pentecostal "healing campaigns.“Zl

In the memorial book called Fifty Years of Protestantism in the

PhiliEpingg Free Masonry 1s presented as an "ally of Protestantism.®

The statement is made,

Free masonry is not a religious sect, but a fraternal organization.
Its creed of faith, hope and charity; its militant crusade against
injustice, intolerance and superstition in any form; its advocacy
for the democratic principles and way of life and conformity to
the teachings of the Bible make it an slly of Protestantism

rather than any other religious sects. OCne can be a true Frotes=
tant and at the same time be a true Mason. But one cannot be a
true Romen Catholie and at the sams time be a true Mason. Its
accent is humanitarianism=service. For Catholicism and Free
‘iasonry are_opposite poles that never atiract but instead repel

each other.

The Roman Catholic church still considers the Philippines as a

216tevenson, ope cit., pp. 19-20.

22Apon, Ope. E?_-_E., Pe 86.
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mission field. "It can count only 163 Filipino priests as against
1,511 foreign priests in the islands.," The Filipino evangelical
ohurches do not consider the rhilippines to be a mission field for
American Protestants, at least among the more-established, older Prote-
estant groups in the Philippines. After fifty years of Protestant
effort some three thouesand congregations have been established and are
Served by around two thousand ministers. The Fhilippine clhurches have
Sent missionaries to Asia, Africa, Thailand, Okinawa, Indonesia, Sormeo,
Malaya, Hawaii, Iran and the United States, according to a Filipino
source,

It is felt by some Filipino Frotestants that although some Amere
ican missionaries in special and technical fields may be useful in the
Philippines, "the pastoral type of missionary is now passe."23 A
Filipino Frotestant leader describes the role of the present missionary
of the Philippines as follows:

From the Filipino standpoint the missionary should be a sort of

athletic coach, and indeed many post-wey missionaries accepted

this role. But the trouble comes when some of the coaches insist
on mixing into the thick of the game, to see to it that their
wishes are earried out. The result is that they find it diffieult
to go along with the Church's aspiration for autonomy. Flans made
by the national churches are not always binding on the missione
aries, who have thelr cwn program laid down by the mission board.

They are in a way co=-workers with the Church but outside the work.

Consequently national lcaders are taken for granted almost tc the
point of being ignored. Nothing hurts more than that,

He adcs:

As the wezve of nationalism sweeps into all aspects of the Philipe
pine life, actions of our church leaders indicute that they

23prtemio R. Guillermo, "Missionary Role in the Philippines,"
Christian Century (April 1, 1959), pp. 388=389,
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confidently expect the missionaries to accept the new role, In-
deed our nationalisme~as the Methodist minister and social philcse
opher Fidel T, Galang has put ite="is mors than a wave; it is
rather a consciousness, a conviction, a position gained pointing
toward the right girection, a first installment of the freedom
that is to come,. 24

Many of the pastors of the Protestant Churches in the Philippines
have not had adequate training to do a capable job in the ministry,.
An inquiry in 1952 revealed the following information about Protestant
ministers in the Philippines: Thirty-eight per cent were seminary
graduates, thirty-six had some seminary or Bible school training,
twenty-six per cent had no professional training of any kind,25

The library facilities of the Protestant semlnaries in the Philipe
Pines are all in bad céndition. During a 1956 survey of Union theolog=
ical seminary in Manila there were only forty books on the Roman
Catholic Church and twenty books on Protestant Churches. The library
of Silliman University College of Theology needed to be Brought up to
date, "One of the most desolate eonditions in the Philippine Church
1s the lack of books." The surve& revealed there is a great need for

the following materials:

1, Treatises on Christian doctrines oriented to thé actual present
social conditions in the Philippines.

2. Short easily read pamphlets  on single doctrines :such as "The
Sacraments," "The Resurrection,” etc.

3. Philippine and general Church History.

L. Biographical materials ofi-church leaders.

2impig,

25yorke Allen, Jr., A Seminary Survey {iew York: Haiper and
Brothers Publishers, ¢.1960), ppe 140-1L1.
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5. Simple Bible ecommentaries.2®

Iglesia ni Kristo

A body which cannot be classified as Protestant but is rather an
offshoot of Frotestant groups is growing by leaps and bounde at the

present time. The Iglesia ni Kristo (Church of Christ) is a truly in=

digenous Philippine Church which was founded in 191l by Felix Manalo.
They have an elaborate headquarters and many impressive churches in
Luzon, Manalo was originally converted from Catholicism to Methodism
in 1900, He became dissatisfied with the Methodists and joined the
Presbyterians, then the Disciples then finally the Seventh Day Advente
ists. Not being satisfied with any of these, he established his own
church on his own interpretation of Revelation, Chapter Seven identi=
fying himself as a divine messenger and the Philippines as a favored
country.

The services of the Iglesia ni Kristo follow a simple pattern
and make room for a sixty-minute sermon written by someone in the head=
quarters in Manila and preached in the various dialects throughout the
provinces at the same time. Attendance is required of all members.
The sermons emphasize attacks on Roman Catholic teachings and such
moral virtues as sobriety, industry, regular giving, church attencance
and Bible reading.

There are no educational requirements for the ministry. They are

trained by older pastors and then given an intensive course at central

26Ibid., Pe 231.
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headquarters., All finances are handled from the central office, in=-
cluding the local minister's salary. Their pastor reportedly recelives
from one hundred to two hundred dollars per month while most Protestant
ministers in the Philippines receive less than fifty dollars monthly.27

In 191} ¥analo said he received a divine revelation which made
him the Fifth Angel of Revelation 7:2. He says that the reference to
the “rising sun" in the same verse means the Fhilippine Islands. He
taught that the Church which Christ founded in Matthew 16118 disappeared
in the early centuries and was non-existent until 1915 when it was re-
vived by him, Iglesia ni Kristo i1s the only true church and there is
no salvation outside of it. Manalo claims to have ordained 2,000
pastors and 14,000,000 members. His headquarters was built by contri-
butions from poor Filipinos and cost one and one-half million dollars,

Manalo is in complete charge of what is taught, how funds are
spent and even how members are to vote in public elections. His mine
isters are taught the art of debate by using certain Bible verses out
of context. In this wey they usually mislead the un-indoctrinated
Filipino.

The church is anti;trinitérian. "They believe that Jesus was only
2 man, appointed to be savior, he was not the second person of the
trinity. Manalo makes himself more important than Christ." He also
has a place for Luther as "one of the Angels"™ of Revelation. The "Holy
Supper" is observed only once a year. This group is completely inde=

pendent of all other groups in the Fhilippines and it is totally

27chester L. Hunt, "An Arrested Reformation,® Christian Century
(January 25, 1956), p. 109.
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supported by Filipinos.za

Felix Manalo uses the Bible and interprets it in his own way for
his own purposes. He promotes anti-tirinitarian doctrine, He makes
the claim that his is the only saving church. Yet, Manalo calls Christ
the savior of all men. This group now has around 2,000 pastors and
more than 1,000,000 followers. Members are received by immersion.
The church group is fully self-supporting and is rapidly increasing.29

Most of the members of the Iglesia ni Kristo come from the lower
income group. New members receive a minimum of thirty indoctrination
periods, Once they are admitted, they must lead a high moral life,
give regularly and attend services twice a ﬁeek. flembers who do not
live up to these standarde are admonished or suspencded. Another
source says the preseat membership is more than one-half million and

the church leaders claim more than three million.30

2834 evenson, op. cit., pp. 32-33.

29Donald A. McGavran, "The Independent Church in the Philippines,”
Encounter, X¥IX (Summer, 1958), 319-321,

BOHunt,_EE. c¢it., pp. 109-110,
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CIHAFTHR VI

CULTURAL AND EDUCATIONAL INFLUENCES

Cultural Influences

The Filipino culture was deeply rooted when the Spanish came on
the scene. They are a tough and flexible people who are unsble to
absorb new cultural influences without losing their own indentity.
Even now after more than four hundred years of concentrated Western
influence the Filipinos have not lost the Malayan foundation of their
culture.l Although the Spanish were guccessful in bringing most of
the Philippines under control, the influenge of the Spanish eculture
did not take place in a vacuum, but resulted in a blending of East and
West, of Orient and Occident. Much of the pre-Spanish culture of the
Filipinos survived the Spanish conquest and is still evident today.

It is necessary then to try to gain an understanding of the Filipine
way of life before the arrival of the Spaniards in order to understand
Filipino culture todaye. .

The Filipinos were not organized, but were made up of social or
political groups known as Barangays consisting of from thirty to one
hundred families., In these Barangays there were generally four classes

of peoples
1. The chieftains, called Datus, and their families.

2. Mgharlika or the nobles.

ljohn L. Phelan, The Hispanization of the Fhilippines (Madisons
The University of Wisconsin FPress, c.l95§7} Pe 20,
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3. The free men called timagusas.

L. The servile, dgpendent class whom the Spaniards misleadingly
called slaves.

The dependent class was made up of those who were in debt or whe had
been captured in a raid. They were divided into two classes. The
upper class were similar to the sharc=croppers, while the lower class
were more completely under the control of thsir masters. This lower
class had to work gratis three out of every four days and could not
marry without the superior consent. The dependent status was heréd-
itary.3

Frequently there was hostility between the Barangsys which re-
sulted in head-hunting expeditions. There were also examples of
several Barangays uniting for Joint endeavers. OSome Filipino histo=
rians have tried to establish that there were coafederations in which
one datu was ruler over a wnole area of Darangays. A&ccording to this
theory a native chieftain named Humabon was ruling the entire island
of Cebu at the time of Magzellan's arrival, and Rajah Soliman was the
ruler of central Luzon during the time of Legazpi. While there were
probably large Barangays, it is doubtful that the jurisdiction of any
one datu was very extensive. The record of Magellan's visit to Cebu
indicates that Humabon who reportedly became a Christian could not get
the other chiefs to follow suit. Magellan called the chiefs together
and told them that if they did not obey Humabon they would all be
killed. The chiefs obeyed. Thus, it seems that ﬁagellan'promoted

2Ibid., Pe 15.

3Ibid., pp. 20-21,
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Humebon to rule over this entire area of Cebu and this had not been
the case before the arrival of the Spanish. In other words the rule
over an extended area was originated by the Spanish and backed up by
Spanish'power.h

The Muslims had instituted & form of political organization in
the south under the direetion of a Rajah, and they were in the process
of instituting the same thing in the central and northern islands when
the Legazpi expedition arrived in 1565 and halted the advance of Islam.

In the mountain province of northern Luzon which the Spanish were
unable to penetrate, there was no extensive political organization but
small tribal or 2Zarangay groups. ZThe Spanish fashioned the Barangay
groups inte the basis of local government. This was very successful
because of the geography of the Philippines. The Archipelago is com=
posed of more than 7,000 islands. The larger ones have mountain ranges
where the original inhabitants, the Negritos, have been driven by the
Malayan immigrants. These features contribute to political decentral=-
ization and language variations. All of the Philippine tongues go back
to a common KalayoeFPolynesian root form, but they are broken wp into
8lx major languages, many minor ones and multiple dialecis.

The Filipincs had their own system of writing by means of an
alphabet consisting of fourtsen consonants and three vowels. This
alphabet was replaced by the Latin alphabet after the Spenish conquest.
The first book printed by the Spanish in 15%3 was a Tagalog text of

Doctrina which was printed in the Latin end the Philippine alphabot.

L’Ibido, PP 16~17.
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The languages of the FPhilippines wore later 21l transcribed into the
Letin alphabet., ™Mmly a few of the pre~Spanish writings were preserved
which showed thot the Filipinos used vowel points sgimilar to the llebrew
and Araviec languages.

Yven the differences in language and separated areas did not pre-
vent rany sirllaritics in the culture found throughout the Philippines.
Ihe zocial uvnit was generally limited to the immediate family and rel-
atives., Polygaemy was not generally practiced, except in areas where
the Yohammedan influence had been great. Howcver, civorce and rewar-
riage were socially acceutable under certain conditions, but were the
excepbion rather than the rule,

Farents ucually made arrangerents for the marrisge of their chil-
dren to form advantageous kinship and property allisnces. The groom
wae to provide a dowry and pay kis father-in-law a "bride price.," It
seems that the engared ecouple lived under the ssme roof and marriace
was not firmly consumrated until after the bride became pregnant.d

Poday the Filipinos still place a strong emphasis on family units.
The large size unit which was known as the Barangay placed the elders
at the foremostrposition in the social unit. Fveryone but the clders
becare submerged in this social unit. This gave 2 sense of solidarity
to the rural communities, but it bindered "rugged individualism."™ As
a result of this fswily emphasis e claim is made that the rural dis-
tricts have been imperviocus to change for centuries. In a study of

this situation recently a Filipinc university professor stetest

sibidl, pp. 17-19.
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Even the forms of agricultural economy and its concomitant agri-
cultural culture . « « marriage customs, religious and animistie
beliefs, hvgenie and health habits, forms of speech, artistic and
literary creations, welief in their rolations to the forces of
nature, expressions of wishful thoughits, ebtcs & « o have not de-
parted very much from their ancestoral structure and this is so

in spite of their having long been influenced by a new religicn--
Christisnity. dany of the rites of the transplanted religion have
suifered modifications irom the form in which they have Leen intro=-
duced during the period of congquest by the 3panish in order to suit
the mantal habits of the Filisino. So great has bsen the hold of
conservatism in the mind of the #Pilipinos that anything like a
tradition cannot very easily be uprooted. Any hope for further
developments must reckon with this social force.

The professor adds that the modern educational system is making its
inroads anc esgtablishing the value of the individual. & social revolu-
tion is taking place, but the traditional mentality is still dominant.
"lhus we see in the Vhilippines two forces at work, cne, the force of
social milieu, ancd the other the force of individuality."6

The Filipino culture is largely in an agricultural setting with
elghty per ceat of the population living in rural communities and en-
gaged in agricultural endeavorse. A recent study indicates,

The Philippines continues to be a land chiefly of rursl, agricul-
tural peoples. Different origins and times of arrival means that
these people came with different methods of how to utilize the
separate landscapes. Some of their practices were simple and
have not changed greatly with the centuries. Other land use
patterns have changed markedly as new cultural influences have
come in, particularly during the last five hundred years. lew
people have come into tne islands=--Moslem, lMalays, Christian
Spaniards and Americans, Budchist end Confucianist, Chinese--new,
political, social and economic patterns. They brought new crops,
new tools, new cultivation practices, With them came new ways of
transports, new arrangements of housing and residential settle-
ments, new patterns of trade, new weapons and tricks of warfare.
Also there came new religions, new forms of recreation, new

6Ricardo Pascual, Social and Cultural Development of the Fhilip-
pines (Manilas Fhilippine Council Institute of Pacific Relations, 1950),
De 1.
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values for old products, new valu$s cn human labor, new cultural
mores and new oojectives in life,

The ¥oslem ¥alays and Chinese begen cowing into the islands before
the arrival of the Spaniards. The Malay influences were largely social
and religiocus but were becoming political by the time tne Spaniards
arrived. Ihey were expressed chiefly in the far south of the islands,
but worked northward. The influence of the Chinese was primarily
economic,

8panish iifluences were more far reaching than those of the
Halays. or Chinese, but they did not penetrste every nook and
corner of the Islands., They left blocks of the uplands and many
island interiors at Moslem southern sector of the islands relae -
tively untouched. Certaln patterns, harm{ul in the long run, such
as the positions of power and wezlth held by tribal chiefs and the
nobility--were onliy fixec more firmly by the Spaniards. Some long
run problems, for which no remedisl steps were taken, made their
appearsnce with the Spaniards. Cverpopulation and serious tenancy
conditions were the chief of thase though confined to ecertain preve
inces, Urbanization appeared under the Spanist rule, to set up a
fundamental divergence of foreces. A regional division of the
islands luto the Hoslem Southern fringe and the Christian central
and north wgs ancther significant result of Spanish and ialay
influences.

It is difficult to give an exact victure of the culture of the
FPhilippines and 1life in the 'Philippines today. There are s o many
variastions, contradiciicns and extremes in every area of life that it
makes it impossible to geﬁeralize as to the whole picture of the whole
Philippine situation today. One author makes the following attempt te
summarize tha present situationt

The Philippines today possesses an unstable agricultural economy
which is deeply embroiled in internal trade. The people are

7J. E. Spencer, Land aud People in the Fhilippines (Berkley and
Los Angeles: University of California Press, c.l752), pp. 219-220,
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attracted to the occident, tied by bonds to the Orient, and
threatened by the advance of what asviree to be the soviet world,
The islands and thelr population zre chiefly agricultural, chiefly
rural, chiefly literate, chiefly Christian and politically soshise
ticetad, but each time this leads to over-peneralization. £&n
urban resident might wish to add the phrase, chiefly capitalistic;
but a2 rursl eritie would certainly counter with, pre-capitalistic.
Hetercgeneity--inter=-rixture of diverse elements and trencds in the
economy and culture of ths Fhilippines~-is far more prevalent than
our unity and conformity.
An American historian, Jares A. LeRoy, said:
It is perfsctly safe to say that in no other part of the Orient
have women relatlvely so much freedem or do they play so large a
part in the contrecl of the family or in social or even industrial
affairas. « . « there seems every reason for abscribing this relas-
tive improvement of the position of women in the Philippines as
compared with surrounding countries in the Orient te the influence
cf the Christian rsligion.lo
In outlining the characteristics of the Filipino from a sympathetic
American point of view, Judpe Malcolm points out that the Filipine is
different from other nationalities. He is extremely sensitive. He
resents the word "native" as conveying a derogatory meaning. #lthough
the Filipine has been characterized as being lazy, given the opportunity
and motivation he becomes very industrious. On the negative side are
proneness to iritation, lack of business thrift, easy-going way of life,
"his evasion of refusal to indirection," lack of civic spirit and love
of garbling. There is an explanation for each of these faults. He is
a poor business man because nature abundantly provides the necessities
of life. The easy-going life is a combination of fatalism, natural

dipnity and a protest against haste. "It contrasts sharply with the B

9Tbide, pe le

10sregorio F. Zaide, Philivpine Folitical and Cultursl [istory
(Manila: Philippine kducation Company, cel9L9)s Ll [9=G0s
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behavior of those Americane who try to hustle the Zast and soon rest
beneath a few feet of sod." When a Filipino does not tell the trath,
it may be a desire to be polite in saying what pleases the hearer.
Gambling is the means of brightening up a dull existence.

On the positive side of tiie Filipino character there is an inbred
courtesy and kindness, his sobriety, his generous hospitality to stran-
gers, his respect for elders and his personal cleanliness. Yany cther
traite could be namsd, but, as a Filipino journalist has said, "the
Filipinos are oné kind of people when thay are among themselves, and
another when there is present, for instance, en American." This makes
it difficult to give a general description of Filipinos for the excep-
tions will sometimes be greater than the rules,tl

A Filipino historian gives much the same summary of the Filipinec
character:

In truth, the Filipinos have certain defects in their national
character, such as thelr love of gamoling and politics, their
addiction to oratory and luxurious living, their easy-going ways
and fatalistic outlook on life, their lack of patience and perse=
verance in business enterprises, their proneness to blind imitation,
and their lack of foresight in planning their future,12
Fatalism is mentioned agsin and again as a cheracteristic that is
ingrained into the Filipino character. This seems to not only be true
of the Filipinos but of Asiatics in general. A sociological study says:
"In the traditional Asiatic society there is no pretense of equality and

people take it for granted that fate has placed them in the position

11lgeorge A, Maleolm, First Malayan Republie (Boston: Christopher
Fublishing House, €.1951), ppe 39-42,

12zaide, op. cite, I, 29,
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they occupy."13
This fatalism seems to be blended in many cases with a form of
belief in the providence of God. A Filipino college professor is ree
ported to have declared, "It is God's duty to take care of me, so why
should I worry too much about working. If the Lord eannot take good .
carae of me he should raesign.®™ Another university professor writest:
The Tagalop beliefs known as talaza ng Diyos (ordained by God)
end Utos ng Tadhana (decree of faith) together with the Ilocano
counterpart of Gasat (destiny) end the Visayan adoption of the

Spanish suerte (luck)lﬁbundantly supplant the already fatalistic
outlook of obahala na.

He givee this illustration from the life of a farmer. The farmer
prepares his ground, waits for rain, sows hie seed, transplants his
seedlings, After this he stores his plow, hastens to the cock pit or
loafs at the village store while Mother Nature takes her course,
Bahala na! Then comes the harvest. If it is good, all thanks to God
who willed it. If it is podr because of rats, drought or typhoon, why

should one complain about one's fate. Talaga ng Diyos! It was decreed

by God} What shall the farmer and his family do? Bahala na! In the
last war when the Filipino was forced to fight for his survival, he

did much to overcome the lalaga ng Divos or Utos ng Tachana sttitude.

In so doing he menaged to survive and help to drive the Japanese in-
vacders away. Then came liberation with its bright hopes of tomorrow

and what happened, the Filipino went back to normal. Let tomorrow take

13chester L. HAunt, et al., Sociology in the Philippine Setting
(¥anila: Alemar's, c.l195L), pe 133.

1hDelfin F1, Batacan, Looking at Qurselves (Manila: Philaw Fub=-
lishing, c.195b), Pe 20, —
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care of itsclf. Bahala nal Will it take another war to overcome this

gsocisl tralt, asks the professor?lS

Fatalism seems to be much more prevalent in the rural coczmunities
than in the larger cities. A sociologist savs, "the starx poverty,
cultural backwardness and fatalism of the rural covmunity are major

obstacles to progress."l6

The farmer is habituated to resignation to circumgtances instead
of adopting the urbanites'! philosophy of social manipul=ztion.

The farmer often develops submission to the forces of his envi-
ronment eaad holds to the idea that no amount of manipulation will
change things as nature meant them to be. In contrast with this
view is the idea of the urbanites that one can fix things if he
knows the right people and pulls the right strings. Ihereiore
the city person frequently concentrates on cultivating the right
connecticns to get what he wants, while the farmer of'ten accepts

what fate bestows upon bim,

The outlook of one with a rural background makes imprecvements
difficult which ordinarily would be easy. This attitude calls for much
patience. "The fatalistic aceceptance of the situation, the persistence
of spending habits which renders thrift impossible and the resistance to
geientific planning are attitudes often associated with the rural per-

sonallity pattern.”
H, Welton Rotz makes the following analysis in an article entitled

"The Hural Hesistance":

A worker with rural persons can speak for hours on end about
cleanliness, pride in his berrio, to become diligent about health
and sanitation, to give up his extravagance at gambling and cock
fighting, and get busy with his neighbors to raise the level of

lsrbid-’ pp‘ 28-291
1unt, op. clt., pe 237.

17Tbid., p. 255.
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living of his barrio. But the worker is dismeyed that among all
these presentations there is nothing that seewns to have strong
persuasion enough to chanpe even one behavior patiera. . . . why
does the rural person so often seem indifferent to his own health,
financial security and enjoyment of life? . . « we find some part
of the answer in the past of the farmer. For centuries he has
baen a victim of many adverse forces. Ignorance has caused the
misuse oi the lsnd ancd a decrease in productivity. FHe gathered
less and less on his field and became more and wore despcrately
at the mercy of the money lenders., DBad weather, typhoons, swsrms
of insects, bands of rats have all eontinued to defeat his efforts.
no matter how hard he tried somethi~g would happen to reduce or
destroy his crops. For generations he lost over one=half of his
children, bhis own ncaltih was poors o ¢« » #fter hundreds of years
of such experience, he had developecd a fatalistic outlook on life
and a tremencous characteristic of resistance to any change.t
A1l of these various cultural influences and blendings must be
taken intec considerstion even in the teaching of Christian dectrine.
If the Filipino pastor is to ve thorouchly equipped to deal with the
majority of peonle living in the agricultural area of the Fhilippines
he must be firmly grounded in such a way that he can know their proulems

and be able to resch them with a message that will convince them of God's

love in Christ.
Roman Catholic Education

Before 1899 education in the Philippines was in the hands of the
Roman Church and religious instructions were the chief goal. Spain did
establish some schools in the Philippines under the care of various
religious orcers, especially the Jesuits and the Dominicans took an
interest in developing educational institutions. The aim of these

schools was:

1. To promote the Christian religion,

lBIbid-, Pe 255-2570
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2. To spread the Spanish culture, and

3. To impart the Spanish language.

Helizion was the main part of the curriculum, the main purpocse
being to prepare Filipinos for 1life in heaven rather than for life on
earth,

In 1863 a decree to establish Fublic Schools was issued. The
curriculum consisted of Christian Doctrine, reading, writing, arithe
metic, Spanish grammar and history, etc. The parish priest was to
serve as local inspector of schools. The Filipinos were quick and
eager to learn. In 1667 there were 593 public primary schools with
138,950 pupils. At the end of the Spanish regime there were 2,150
putlic schools with a total enrollment exceeding 200,000, This effeort
gave the Philippines a high rate of literacy in comparison to other
Oriental Cultures. Ihe Spanish also introduced a Latin alphabet
throuzh their efforts.t?

In 1869 a Dominican wrote of the bublic schools, "In the prove
inces every village has its publie schools Schools in which instruce
tion is obligatory; thus, besides reading and writing, only Christian
doctrine and church music are taught.“20 Although the Spanish regime
had established 1,052 primary schools for boys and 1,091 for girls by
1897, it is said that this educational attempt of 200,000 children was
a failure, The reasons given for this failure are:

want of proper administration by local autherities; lack of

192&1(13, 220 £i;t-.’ II’ 89-96.

20prank C. Laubach, The People of the Philippines (New York: George
H. Doran Company, ce. 1925), p. 315,
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interest in primary studies not directly related to moral training
ané religious instruction of the pupils; the ridiculously small
salaries paid to teachersj the sclection of instructors incapable
of teaching Spanish; and the distance of the places where the
primary schools were usually located. 1

In 1936 Archbishop Michael J. O'Doherty of lManila stressed the

importance of Homan schools in the program of the churchs

The Catholie Church has always looked upon education as a distinct
help in propogating her religion. Her purpose is not only to train
the intellect but alsc to develop and strengthen the noral side of
man as well. She believes that a well=informed Catholic will make
a good citizen, but she also knows by long experience that unless
the heart be practiced in virtue and fortified with sound prin=-
ciples of moral Sonduct, education may easily prove a curse rather
than & blessing. 2

The separation between church and state which was introduced by

the American regime has been continued down to the present time by the

Repuvlic of the Fhilippines.

The most important question concerning the relations between a
religious institution and a goverament which had arisen during

the present period is the problem of religious instruction in the
publie schools. The Filipinos are essentially a religious people.
e o « There is grave doubt as to whether moral and ethnical stan-
dards can be maintained in the Philippines save upon a religious
basis. Religious work in the Islands contributes to an essential,
natural need of the psople. Tlhe importance of strsngthening the
moral foundations of Fhilippine society through the schools is
univerzsally recognized. Concerning the methcds by which this pur-
pose shall be accomplished, and particularly the role which relig=-
ious organizations shzall play in the Brocess, there is not only
disagreement but also sirong feeling. 3

The Catholic schools with an enrollment of 270,000 give good

catechetical instructions in the Roman teaching. This is not true in

21]’830“81, Ope _%Eo’ Pe 3.
22281d9, 921 93.1:'_-, I’ 193.

23joseph R, Hayden, The Philippines: A Study in National Develop-
ment (New York: The Macmillan Company, ¢«1542), ppe 560-50L1.




12}

the public and private schools. Religious classes can be held in the
public schools if the parente consent, but there are only a few cate=
chists to handle the assignment. Even when some older students teach
the younger onee they generally have no books and only teach memorizae
tion of prayers. In order to assist the catechists the Roman church
hes decided on a new naticnal catechism to replace the old manuals in
which "morals cecupy a predeminant place over dogma."™ In 1952 the
apostolic nuncio to the Philippines, Mgr. Vagnozzi, said,

to fight the growing laicization of education, we must learn to

integrate religion into the program of social studies and make

sure that the cabechism is given in a course which is pedagogic

methods which aim at getting the mind to work rather than at

routine memorization of the letter of the catechism.
Vagnozzi deplored the nypocrisy of the young peopleiuho have fallen
away from the church bacause they have not been properly instructed.

The "Barangay" movement is being organized by the Legion of Mary
in an effort to reach the rural areas. Ifforts are being made to ine-
crease the catechetical instructions at the parish level. The Sunday
sermon is to be a "real religious instruction." Catechism study for
acults is enecuraged on Sunday afternoons in open forums. The priest
is encouraged to use every occasion to explain doctrine in a simple
manner. 7The number of professional catechists is being increased.
Campaigns to reach parents as religious teachers are suggested. For
solving the problem of the catechism in the Koman Church the author

suggests a closer collsberation between the national and foreign clergy.2h

2Ugohn Seffor, S. J., "The Catechetical Situation in the Philip=
pines," Lumen Vitae, XI (April=dJune, 1956), 306=308,
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Public Fducation

At the end of the Spanish era, education in the Fhilippines wag
lirited to only 2 few select pupils, tle bulk of the population was
illiteraste. During the American era schools were widespread but educa-
tion still remains one of the bigrest problems of the young republic
today. Some of the sixth grade gracduates do not even learn tc read
Znglish which is the medium of instruction. Many still have the idea
that education is supposed to assure an eaey living and escape from
manual labor. Private schools scmetimes turn out graduates just in
crder to collect the tuition fee. Even half-trained doctors, engineers,
lawyers and teachers are graduated from some colleges. Onc big problem
in education is the different language used througnout the islands.

The literacy rate had increased from twenty per cent in 1503 to sixty
per cent in 1946, but much remains to be done to develop a strong
educational system in order to insure a bright future for this young
nation.25

The Amcriecan influence in the Philipuines stimulated eulturel,
political and ececnomic life. Frinciples were given for the future
develooment of small land owners. A representative form of government
was established., Iducation and business practices were inaupurated by
Americans. Feace between Muslimg and Christians was the result of the
separation between chﬁrch ancd state. The United States attacked many

problems, such as the purchase of church lands, but many others were

25Hunty ope cltes ppe 391-403.
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unsolved. Scme of the problems of the Fhilippines today were created
by the United States, others were left unsclved from the previous
regime. This means that many other problems have to be solved at the
same time as the educational problem.26

It has been sald that wWarsaw was the only large city which suf-
fered more damage then Manila during World War 1I. Many other cities
and towns throughout the Fhilippines were completely destroyed. War-
time losses had been sstimated at four billion dollars for the entire
Philippines, but this does not include the reverses in educational,
moral and spiritual life which were inevitable,

Philippine independence in July, 1946 came before a recovery pro=-
gram had begun in the islands. Government and educational programs of
reconstruction had to be carried out. Economic conditions were at the
low ebb, In addition Internal strife caused by communist-inspired
Hukbalahep cost the government much money and effort.27

The democratic ideals brought to the Philippines by the United
States found the fertile ground in the lslands end immediately took
root from among these pecple who had always loved liberty and indepen=-
dence., One Filipino briefly summarized the difference between Spanish
and United States rule as follows:

More than three centuries of Spain's domination made the Filipinos
feel their inferiority and they looked up to the haughty Spaniards
as their masters. With the spread of American democratic ldeals
however, they learned to take pride in their race and cast off

26spencer, ops cite, pp. 221-222.

27Th3d., pp. 222225,
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their inferiority complex.28

The American government stressed public education in the Philip-
pines and schools were established in all parts of the islands. By
1935 there were 7,330 public schools with a total enrollment of
1,229,242 and a staff of 27,805 teachers. The English language became
the most widely known language=--"today Fnglish is more widely used than
any of the native dialects."29 .

Education is one of the major problems of the Philippines today.
In 1947 there were 1lh,Lii3 publie schools staffed by 58,947 teachers
with 2 total enrollment of 3,272,29h pupils. Private education has
seen a remarkeble increase since the close of World War 11.30 In 1900
there were 6,900 pupils in public elementary schools. By 1952 the
nunber of pupils in public aschools had ineressed to L,018,476 with
another 772,650 in private schools.+

The Filipinos have an earnest desire for education. During the
period of raevolts from Spain, the constitution drawn up at Malolos had
the provisiont "to make education compulsory, and to divorce it from
the control of the religiocus orders." One of the greateat delights to
the Filipino during the American administration was the establishment
of free public schools throughout the Islands in the English language.

The goels of this education were not religious as they had been under

28zaide, op. cit., II, 275.
,291‘51(}.0’ DPe 302-303,
3O14d., p. 351.

31{Iunt, op. EE‘E" Pe 123,
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the Spanish, but were to transplant the ideals of Democracy and
citizenship, After the Philippines became an independent republic,
emphasis was continued on public education. The support of the schools
requires one~third of the income of the federal government.32

Not all elements in the Philippines have been in favor of the
publie schools. Some have been its outspoken opponents. Accerding to
a Jesuit, tone publie school influence explains the fact that while the
Philippines is a Catholic country, the leadership is indifferent or
even hostile to religlon. Religion has been excluded from the publie
schools. The Catholic Church is looked upon as an enemy of freecom,
progress and sclence. He says that the church needs men who have con-
victions of tne only truth by which man is saved in this life and the
life to comes The pdrpoae of the Jesult schools is to produce men of
this caliber. This faith must lead men to recognize the Mass as the
"eentral sacrifice of our worship"; the Mass not merely said or heard

but lived.33
The Homen Church in the Philippines has always considerad the

publiec school a threat to the Church. As a result, they have vigorously

tried to set up church schools where possible. In adcition the HRoman
Church has been advocating religion in the publiec schools while the
Protestants and Aglipayans have opposed this idea. The Protestants
were willing to introduce the Ten Commandments, Lord's Prayer, ITwenty-

third psalm and other "nonecontroversial selections from the Bible" in

32pascual, op. cit., ppe L=b.

33oratio de la Costa, Jr., S. J., "Ihirty-five Years in the
Philippines," The Catholic Mind, LV (August, 1957), 328=325.
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the public schools, but the Catholics were not willing to permit the
use of the bible without notes or explanations.jh

The four biggest enemies of the Roman Catholic Church in the
Fhilippines are said to be==the public schools, the Aglipayan Church,
the Protestant Churches, end American culture and ideals. The Church
of Rome has been trying to overcome these dangers by sending some of
her ablest workers to the Pnilippines. They have also endeavored to
establish schools as rapidly as possible., Between 1903 and 1918 they
established 903 schools. The Fresvyterian report of 1918 says:

We wish to sound the alarm against relying on the publie school

system to educate people. The Homan Catholic is planting private

schools everywhere. With Belgium, Dutch, and BEnglish priests in

charge of the parishes, they are dominating the people more and

more, to the destruction of the public school system, aad in a

few years they shall supplant them entirely with their own schools.

They are well-organized and are drawing the net around the people

again, so that they are recovering %n a large measure what seemed

but a short time ago lost to them,3

The Jesuita have been particularly effective in the field of
education. The teaching is done in the high schools and colleges pri-
marily by Ameriean Jdesuits. All instruction is in Englisb.36 An
American Catholic priest in the Philippines recently said that curing
the Americen administration the Freemasons obtained a predominant
position in the public schools which they maintain to this day. He
adds that under the late President Magsaysay the situation improved

when a Catholic was appointecd to head the Board of Education and

3ULaubach, ope gibes ppe 333-335.
351bid., p. L50.
361bid., ppe LSO-LSk.
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Catholic children were given the opportunity for religious instruction
during school hours.>!

The Roman Catholics do not have the only schools in the Philippines
rather many of their schools were stimulated because the Protestants
had already established their schools from the very beginning. Frot-
estants in the Association of Christian Schools ané Colleges operate
sixty-five schools with a total enrollment of 30,000 students. Fili-
Pinos have a great love for sducation and parents will make real sac-
rifices to provide for an education for their ehildren, At least one
member of the family will try to go all the way through the college
years even though the othsr members of the family may have to make a
great sacrifice to accomplish this. There are reported to be more
than 100,000 college students in the HManila area alone.38

The puolic educational system in the Philippines still faces many
dire and stressing problems. On the last day of his life, before he
was tragically killed in a plane crash, Fresident Magsaysay spoke at
three commencement exercices in the eity of Cebu. In each one of these
speeches he referred to the educational problems oflthe Philippines and
he described the educational system at the present time as "a failure.3?
At the present time the plcture in the educational field is not bright.

The situation seems to be deteriorating rather than improving.

37Joseph W, Regan, The Philippines: Christian Bulwark in Asia
(Maryknoll, N. Y.t Maryknoll Fublications, 1957}, De 1D

38Dwight E. Stevenson, Christianity in the Thilipsines in The
College of tho Bible Guarterly (Lexington, Ky.t The College of the Bible,
19 ppo 20‘230

6h39"ﬂagsaysay s Last Week," Philippine Free Press (March 23, 1957),
De .




CEAPIER VII
CCHCLUSION
The Confessions and Religion

What can be said of the religious situation which is found in the
Frilippines? A sociological study gives the following summary:

Religious pluralism is the pattern in the Fhilippines, although a
majority of the populace is Roman Catholic. Separation of Church
and State is recognized in the constitution, but many difficult
questions arise carrying this policy into practice. On the com-
munity level, there is both a general spirit of tolerance and also
many specifle incidents of friction between members of different
religious groups.

The leadership of the Filipino Churches had been drewn in large
part, from foreign nationals and the various churches are agencies
of international contact. The majority of the people are either
Christian or Moslem, although meny practices and beliefs persist
which are foreign to either belief., The entire culture is per=-
meated by religious patterns which appear in both sacred and
secular situations, while the inmediate influence of the churches
is limited by the relstive scarcity of elergymen. Religious ine
stitutions operate in a social setting and, in recent years, have
welcomed sociclogical analysis of the cultursl context in which

they function.
A prominent Filipino Frotestant has said:

In the Philippines there are three branches of Christianity:
Aglipayanism, Protestantism, and Catholicism. All are one in the
recognition of the fatherhood of God, the neighborliness of nations,
and the brotherhood of man. Aglipayanism tends tc be more effica=
cious in nationalizing Filipine spiritual lifej Protestantism, in
demoecratizing it; and Catholicism, in internationalizing it. A4ll
of these are contributive to the peoples striving for the highest
and best in human life, for the divinely righteous, for Godliness

itself.2

lchester Hunt, et al., Soclology in the Philippine Setting (Manila:
Alemar's, ¢.1954), ppe 230=231,

2Ibido' De 2050
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These statements remind us of the superficial nature of the various
religions in the Philippines. The bigpest factor is the shortage of
clergy in all groups. This leads to the conclusion that there is a
superficial paganism, a superficial Mohammedanism, a superficial Cathe
olicism, a superficial Aglipayanism and, in many cases a superficial
Protestantism whick is inclined toward syneretism and anionism. In
such a religious situation, what part can the Lutheran Confessicns play
in establishing a well=-indoctrinated, evangelical, expanding Pnilippine
Lutheran Chureh? It is the contention of the suthor that the Confes-
sions can play an invaluable, almost indispensible, role in providing
the thoroughly indoctrinated national clergy.

In the religious plcture, the Lutheran Confessions can be used as
the basis for a course in dogmatics which will give these future pastors
& thorough doetrinal foundation. This is not an innovation for we are
told, "The dogmaticians in the centuries following Luther's death built
their systems upon the Confessicnal books.™ Lutheranism in the Philip=
pPines will be threatened by error of all kinds, In the history of the
Church when this has haoppened, the Lutheran Church has been forced
again and apain to return to its Confessions in order to correct its
doctirinal position.

Wherever the Lutheran Chureh ignored her symbols or rejected all

or some of them, there she fell an easy prey to her enemies. Dut

wherever she held fast to her God-given crown, esteemed and

studied her Confessions, and actually made them a norm and standard
of her entire life and practice, there the Lutheran Church

_ 3W':i.lliam Dau Allbeck, Studies in the Lutheran Confessions (Phila=-
delphia: Muhlenberg Fress, ¢.1952), p. ix.
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flourished¢ and confounded all her enenies,b
It must always be recognized that the Confessions have & histor-
ical background which must be precented to gain a full appreciation of
the verious cocuments. However, in the teaching of dogmatics on the

basis of the Confessions, it will be recognized that the Eook of foncord

has a theological basis which transcends history. It will be this doc-
trinal content that will be systematically presented in a course in
dogmatiecs based on the Confessions. This will stress the unity of all
the symbols which is built around the doctrine of justification by
faith., Al other doctrines will be related t o this central focal
point., Fmphases will be given to the doctrines which are relevant to
the Fhilippine religious picture.

In this way the Confessions will be a sufficient basis for the
varied doctrines and will be a real source of sound theology. The
Augesburg Confession in itself contains a sufficient basis for discus=-
slon with other Christian groups. It was written to show that the fol=
lowers of Luther were also followers of the Apostolic Doctrine. In
order to give a thorough doctrinal foundation. to future pastors, the

entire Book of Concord should be used to get a complete picture of the

doctrinal foundation of the Lutheran Church. In presenting this as a
basis for dogmatics, it will require systematic treatment and special
emphasis applied to the Philippines if it is to fill a real need. The
Confessions were not written to be a systematic theology and dogmatic

form, but to be a clear witness to the scriptural faith. As such it

hTriglot Concordia (St. Louis: Concordia Publishing House, 1521),
De iv.
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has become the Grundbekenntnis of the Lutheran Church.s

Lutheran ministers subscribe to the Confessions not quatenus,
insofaras they agree, but quia, because they agree with Scripture.6
Therefore it is true that a Confessional Dogmatics will be a truly
scriptural dormatics. This will be as true in the Philippines as it
is in Germany or in the United States. This 1s the real source of - . v
strength of the Confessions which needs more emphasis. There is no
better place to demonstrate this than in the training program in the
clergy in the young FPhilippine Lutheran Church. ind in tﬁis way, the
pastors of this Church can be a real whoclssome influence within and
without the Lutheran Church in the Philippines.

In this way the Confessions can serve to stimulate and contribute
toward a trily ecumenical theology in the Philivpines. For it is true
that the Confessions have an ecumenical character because of their
scriptural foundation and their relationship to the early Christian
Church, The Lutheran Confessions have gone beyond the Confessions of
the Ecumenical Councils especially in the doctrine of salvation, but
. this expansion is based upon the clear teaching of Scripture., The
Eastern Church and the Latin Church are not clear on this doctrine.?
The Lutheran Confessions ean serve as a basis of discussion with other

Protestent groups and exert a theological influence to guide them in

the teaching of the Holy Cathelic Church of all lands, ages and cultures.

SAllbeck, OD. E_i_‘!;_o' Pe 50
6Tuide, po 9 |
7Ibid., PPe 1l2=1)j,
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The Confessions and Culture

Can the Luthsran Confessions serve in the cultural situations
which are found in the Fhilippines, or must new Confessions be written
to be relevant to this blending of cultures we find in this orientzl
nation? One observer makes the following diegnosis of the Philippine

situation:

Te the superficiel eve, Menila loocks so much like America that
American visitors cannot fully realize just how different it
really is. The Engliek language, f&merican automobiles, and
American movies and advertising are all very misleading. The
American veneer in the Fhilipoines ies overlaid upon an Oriental
heart which at the same time 18 not Oriental in the usual sense
of the term., Moreover, in the sections of Manila not reached by
the tourists and in outlying provinces, it becomes at once appare
ent that the Fhilippnines is an almost primitive rursal economy and
that it lives as if it were just at the edge of the jungle of
primitivism in religion as in economics.

Philippine culture is built upon & pagan backgrouand. It has been
influenced by three and one=half centuries of Spanish Christianity and
more than fifty years of modern American culture.

To preach Christ will mean putting Christianity dynamically and

meaningfully iato the context of a westernizing cultural pattern
and using any elements in the situation which will reinforce the

Christian way of life.”
This indicatecs the westernizing influence in the eastern land of

the Philippines which must be taken into consideration in the prepara=-

tion and teaching of national pastors. An American seminary professor

®Dwight E. Stevenson, Christianity in the Philippines, in The
Collere of the Bible Quarterly (Lexingtonm, Kye.: ine College of the Bible),

Ppe L2=h3. .

Inavid L. Hamm, "Western Culture and Philippine Life," The Inter-
naticnal Review of Missions, LAVII (October, 1956), LCO,.
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serving in Southeast Asia gives the following estimate in regard to
the teaching of the future ministers for the church in Asia.

The hand of the missionary past lays nowhere in Southeast Asia
and the Far ifast more heavily than upon theclogical education.
The founding fathers from the West, concerned to raise up an
adequate ministry, duplicated the facilities for training in
which they themselves studied. Those seminaries remain today
essentially unchanged. Wosterners hold more theological teaching
posts proportionately than they do other positions in the Asian
churches, If Protestant Christianity is to become indigenocus to
Asia, theological education must be committed to the Asian Chris-
tians who have not become de-culturalized by extended contacts
with the West, and the curriculum of Asian seminaries must inter-
pret the Gospel in the several psychological, sociclogical, and
cultural languages.

Asian Christians who are concerned to remove its exotic trappings
are inquiring into the development of a system of theological
instruction to supplement or even to supplant that which has
served the ccming of Frotestantism. Theological education in
India is predominantly British, the Dutch proto-types have molded
theolcgical instruction in Indonesia. Those in Thailand, Burna,
and the Fhilippines are copies of the Ameriecan: only in Japan is
there a discernasble adaption, a conseguence both of pre-war devo=
lution and the Japanese predilection for continental dialectie
rather than for American prasmetism despite the preponderance of
American missionaries in Japan.

Parent church bodies may want to have a Western staff in the
forelgn seminaries to guard against doctrinal abberations or indiffere
ence. The reluctance to commit the teaching of theology te nationals
is characteristic of Roman Cathcliecism, but is also found among many
Protestants. Also sending churches who would not give large sums for
the support of foreign seminaries, will spend large sums to support a
staff in the seminary. In addition, this is the place where the Wes=
terner can be most inconspicuous in the development of a nationally=

sensitive mission church. Few nationals have been trained to take over

10yinburn T. Thomas, "Teaching Theology in Asia,™ Theology Today,
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these positions of theological instructors, therefore the Westerners
continue in these positions even in the more established Younger
Churches . 11

If the churches in wWestern Asia are to become indigenous the
program of theological education must be placed in the hands of nation=-
als, Only they can properly interpret the Christian Gospel to their
own teachings, This certainly inoludes the teaching of homileties,
pastoral theology and relipgious education which must be geared to the
psychology and sociology of a given people while it is based on the
unchanging truths of the Gospel. Also the teaching of systematié the=~
ology and exegesis should be taught by men who are not only familiar
with the content, but also with the mental, psychological and religious
background of the learner, and knows to whom they will later minister.
The Church must train Asians to teach Asians in order that the voice of
the Gospel may be understood by the hearer. The standards for theolog=
ical teachers must be high, but not so high that no national can ever
reach them. It will take time to reach this goal, but this should be
in the planning from the very beginning and progress should be evident
toward this goal. In the teaching it is important that emphasis be
placed on the national religious groups, Christian and non=Christian,
rather than on the Western develorment and theology.12 This must be
done on a biblical basis, and for Lutheran Christians, the Confessional

bagis ean also be employed. The Confessions have stood the test of

1l1bid,, pp. 202-203.

127bid., pp. 203-207.
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time in different cultures and reflsct & true scriptural foundation so
that they can truly be used in the cultural situation found in the
Philippines to a very great advantage. In the foreseeable future this
teaching of the Confessions should be done in Inglish by using the 1959

edition of the Book of Concord which was translated and edited by

Theodore G. Tappert. A project, however, should soon be adopted by

the national clergy to translate at least the Augsburg Confession into

the various major dialects of the Fhilippines.

A Chinese seminary professor in Formosa makes an interesting

commenty

1f we can speak about the "obedience of theology in the West"
meaning that Western theologians try to respond to God's revela=
tions within the setting of Western life and thought, nothing
could be more natural than that the kastern Christians should
examine the contents of the Christian feith in the light of the
life and thought with which they sre organically bound. In other
worcs, "the obedience of theology in Asia" (emphasizing the phrase
"in Asia") is a respons Lbility which they cannot escape. They
have to think very hard, under the guidance of the Holy Spirit,
about implications of the Christian faith so that they may dise-
cover what God wants them to say in Asia. I1f theologians or
Church leaders in Asia still keep on putting off fulfilling this
important task and satisfying themselves with repeating what
Western theologians have salid in the past and are saying at the
present time, no true theological response will come out of Asian
80ils o« « « If we do not wish to relegate the Christian gospel
to a mere ideology, or to a means among many others of establish-
ing social welfare or of building a corpus of moral codes by
which men could lead a decent and respectavle life, we have to
let God speak to us concerning his plian of salvation in Asia.

Professor Song points out that theological students in Asia are
not trained to think philosophically or theologically. They have not

been trained to think critically. The result has been that they find

13Choan-8 -8ing Song, "The Obedience of Theology in Asia," South fast
Journal of Theologys II (October, 1960), 9.
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themselves unable to cope with the pressures and challenges of none-
Christian cultures and religions. In such a situation they usually
are unable to speak to outsiders, or they fall into syncritism as a
means of having a point of interest.

The Asian student must not only be drilled in the field of system=
atic theology, but he must be taught to work for himself in exegetical
theology and to apply this discipline in practical theology. This must
be done in the languagze of the people for whom it is meant.ll

“ The Bible must serve as a source of theology in East and West.

The 01d Testament must not be forgotten. It can become especially mean=-

ingful in the Orient where the world view is strikingly similar to that
of the 01¢d Testament., The people must become familiar with the theo=
logical concept of the Bible at first hand. This theology must be set
forth in a meaningful way in the particular culture, religious back=
grounc and language of the people for whom it is meant. liere our
Confessions can also cross the boundasries of culture and language to
help to bring the message of the Gospel in a meaningful way to those
for whom it was meant in the Philippines and throughout Southeast Asia.
A Filipino or an Criental will not approach theology by disregarde
ing its development in the West. He will rather study the history of
theclogy in all ages and places., ke will learn about the West and
apply it to the East. Western theology has much to offer to Christian
thought. The history of the Christian Church is the story of the way

God has brought the message of salvation to men in all parts of the

Wipid., ppe 10-15.
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world. The Church must find its unity and uniquenese in the person of
Jesus Christ. The message of Christ is the basis of theology in the
East and the West. As the Fast can learn from the West in history, so
it can be also hoped that the West can learn from the East as the
Church develops and takes root in this part of the world. The East
can also speak to the West in theological concepts, and not merely of
some cramatic conversion of a head=hunting tribe. The Oriental theolo=
glan however should not be unculy influenced by nationalism or section=
alism, but remembsr that he is speaking to the living Body of Jesus
Christ throughout the werld. Here it is felt that the Confessions can
be especially significant. Kowever, just as the Old Testament prophets
spoke to particular people in a specifie context, so the spokesman of
today will spesk to 8 particular people in a particular context. In
this way and only in this way the message will have real meaning to the
hearer. An affirmetive answer can be given to the question wnich was
asked at the beginning of this section, Yes, the Lutheran Confessions

can spesk to the cultural situation which we find in the Philippines

in a very useful theological manner.

Fhilippine Mission Potential

Since the Lutheran Church has been busy just becoming established
in various places throughout the Fhilippines, it has not had time to
look zround itself and realize the vasf potential that a strong active
well-indoctrinated Lutheran Cnurch could develop in the future under

the blessings of God. A recent study of the situation in the Fhilip-

pines brought forth the following comments
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The Pnilippine Islanda is one of the foremost missionary oppore

tunities in the world today. The Filipino may be the key to

Christianization of all Southeast Asia. But it is also apparent

tﬁat none of this evangelization can be the work of paternalistie

missionsy it must be the product of the great fraternity in which

Orient and Occident share as yoke-fellows.l

Southeast Asia is made up of nine independent nations. The only
nation of t:is immediate family in which our Lutheran Church is at work
is the Fhilippines. Once a strong Church could be established here the
Filipino Church could resch out to their fellow-man of the same race
living in the other nations of Southeast Asia. These nations are
Indonesia, Thailand, Burma, Rorth Vietnam, South Vietnam, [elaya,
Cambodia and laos. There is a close racial affinity between the
185,000,000 people living in the rapidly expanding srea. Indonesia and
aleya are predominantly ifuslime. Thailand, Burma and laos are strongly
Budchist. The Fhilippines is called ninety=-five per cent Christian
with an eighty per cent Homan Catholic majority. Many of the misun-
derstandings and tensions in Southeast #sia are said to be caused by
the religious differences between these nations.16

President Garcia gave hils impression of the irportance of the
Philippines in world affairs in a speech before the United States
Congress in June, 1958:

The Filipinos happen to have a culture that is an amalgam of the

best in the Asian, Latin and Anglo-American cultures. It is the

only country in Southeast Asia where the overwhelming majority of

the people profess the Christian faith. By Geography and racial
afiinity we are of the kast, and by culture we are of the hest.

1531;3"&!130[1, 22. _C_i&o’ Pe hh.

16¢1aude 4. Buss, Southeast Asia and the YWorld Teday (Princeton,
New Jersey: D, Van Nostrand Uompany, Ince, c.1550), ppe O=1l.
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OQur jurisprudence is a confluence of Asia, Latin snd Anglo-Amer-
lcan jurisprudences. The greatest of cur writers wrete in Spanish,
Tagalog and other vernaculars, and the modern ones in English,
Thus, the breadth and cepth of our culture, its varied and multi-
lateral guality, permits us to claim, without being immodest, a
fair understanding of both the kast and the West and 4o become a
bridge of understanding between the two. This is a role which we
would be happy to perform in the higher interests of tne free
world and in the service of world peace.l7

Years ago Dr. Laubach says that he set out to write the book, The

People of the Failippines, in an attempt to answer three questionss

"What is the trend of Philippine religion?" ™"what is the unmet want in
the Filipino heart?" "what may the Filipino people become if they give
God a perfect chance?" In attempting to find the answer Dr. Laubach
sald that the greatest discovery becomes the theme of his book. "The
Preparation of the Filipino people for their spiriftusl leadership of
the Far Yast and perhaps of the whole world." He adds:

The Reformation which occurred in Europe four centuries ago Tegan

in the Fhilippines a quarter of a century ago and has been swifter

and more thorough-geing than in the dsys of Martin Luther. Yerhaps

1% has nog yet found its Luther, Perhaps there will be many

Luthers.1

Could this not be a challenge to our Lutheran Church tc present
Lutheran theclogy in such a way that the Philippines coulc produce a
Filipino "Luther" which could be a real blessing to the Christian church
throughout this area of the world.

Certainly we cannot over-emphagsize the seminary training program

in the foreign mission field today. The students must be trained in a

17Carlos P, Garcis, "Philippines an Effective Force for Democracy
in Asia," Vital Speeches of the Day, XXIV (July 15, 1958), 579.

1Brrank C. Laubach, The People of the Fhilippines (New York: George
He. Doran Company, €.1925), ppe vii=viii,
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sound theology which will be relevant to the culture in which they
live, This will not be an easy task for the professor or for the
Student, But standards of high scholarship and attainment should be
maintained. After a survey of all Christian seminaries outside of
Horth America tne following conclusion was reache&t
It would seem to be almost axiomatic that the more thorough the
training given to carefully selected seminary students, the
greater will be the success in the long run of any church,
whather young or old. The record achieved by the Society of
Jesus in this respect, and the failure of the various Esstern
Churches to rscovar their former eminence, may be in part attri-
buted to the degree in which each of these organizations have
provided for the theological education of their future leaders.l?
Can we not see in this analysis the need for stressing a high
quality seminary training program which gives emphasis to sound doc=
trine. What better way could this emphasis be given than by using the

Lutheran Confessicns as a source of teaching these students dogmatic

theology.

Many people are familiar with Rudyard Kipling's "The Ballad of East

ard West." Host people can repeat from memory the first two lines of

tids peem, tut very few know the remaining lines of the stanza. When

we think of establishing a mission church in the East, it is significant

that this poem can speak to us a2lso, for where men are strongly grounded

in the faith of Jesus Christ, all barriers of culturss and language can

be successfully overcome. The entire stanza reads as follows:

Oh, Last 1s East, and West is West

And never the twain shall meet,

But there is neither East nor west,

Border nor Breed nor Birth

When two strong men stand face to face,
Though they come from the ends of the earth.

Lyorke Allen, Jr., A Seminary Survey (New York: Harper & Brothers

Publishers, ¢.1960), pe 560
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