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CHAP'l'ER I 

INTRODUCTION 

Objectives of the Study 

In a recent study ot Protestant, Orthorlox, and Rom.an Catholic 

Seminaries in Africa, Asia, and Latin America, Yorke Allen Jr. describes 

the pitiful condition and neglect of these institutions in every respect. 

It is pointfld out that eight large United States denominations pase well

meaning resolutions on the importance of theological edacation in the 

mission .fields, and then invest an average of only six per cent of their 

mission budget for the training of ministers. 'the neglect has not only 

been in poor provisions for faculty, buildings and books, but also 1n 

the content and techniques which result in an inadequately trained min• 

istry. It is with the latter that this paper 15 concerned, specifically 

the techniques used in presenting the doctrinal content to the ministe

rial student.1 

Our Lutheran Church was late in beginning work in the Philippines. 

We do not have much time as American missionaries to work in this field. 

We have a real challenge before us in building an indigenous Lutheran 

Church in a short time. This paper is concerned with the doctrinal 

aapect of the indigenous church. · If a strong, evangelical Lutheran 

Church is to take root and grow in the Philippines, it must be built 

1torke-.Allen,, Jr., ! Seminary Survey {New York, Harper & Brothers, 
c.1960), PP• 8-19. 
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upon the right foundation. Thie must be done in the training of stu

dents for the ministry who can better translate these theological 

concepts to their own people than the American missionary can ever 

hope to do. It is the conviction of the author that this ean be done 

through the use of the Lutheren Confession in the teaching of the 

courses in Dogmatics. Some may argue that this must be done only on 

the basis of Scriptu.re, but 11' a truly confessional theology is taught 

it will, at the same time, be a truly biblical theology. 

However, if a confessional theology is to be emphasized in the 

training program of Filipino pastors, it means that these students 

must not only· become farrdliar with the doctrinal content of the Book 

of Concord but they must also be able to apply this doctrinal material 

in the Philippine setting. Therefore, this study has made an effort 

to present the many and varied religious influences which are found in 

the Fhilippines. Other pertinent influences in the field of education 

and culture have been briefly analyzed. 

Limitations 

It has not been the purpose to give a thorough presentation of 

the historical, cultural, political, and economic forces at work in the 

Philippines. These materials are readily available ia published books 

and magazines. However, where these influences have a_ relationship to 

the religious influences they have been mentioned. The primary assump

tion has been that in determining the requirements for a "Confessional 

Lutheran Dogmatics,• chiefly the religious influences should be oon• 

sidered. The other influences must not be overlooked in preparing 
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doctrinal materials that will be relevant to the Philippines. There

fore, it was felt beneficial to present a brief picture of the educa

tional background in the Philippines. As far as is known there has 

been no similar effort in any other mission field to more closely in

tegrate the Confesaions in the teaching of Dogmatics. !fost of . the 

information received from other foreign seminaries of the Missouri 

Synod indicates that the pattern is usually followed that prevails in 

the seminaries in the United States, i.e., presenting the material in 

the~ of Concord as a subject separate from Dogmatics in a "Symbolics" 

course. It is felt that this does not make the doctrinal emphasis of 

the confession pertinent to the work of the ministry today. It 18 

firmly believed that, since the Lutheran Symbols grew out of a decadent 

Roman Catholic setting on the one hand and a misguided "Protestantismn 

on the other, they can be especially meaningful and useful in the 

Fhilippines to establish a well-indoctrinated church where a similar 

situation prevails. This effort must be emphasized in the doctrinal 

training during the seminary years if it is to filter down to the people 

and remain a permanent influence in the Philippine Lutheran Church. 

Thia study is considered to be only a preliminary step toward the 

realization of a sound, scriptural theology that will be a wholesome 

influence in the life of the Christian Church throughout the Philippines. 

An effort has been made to gather a fair representation of 

materials from all sources--Arnerican and Filipino, Roman Catholic and 

Protestant. It is difficult to find a~ple materials on the religious 

situation in the Philippines since they became an independent republic 

on July 4, 1946. Most of the material for this period was taken from 
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periodicals. Many impressions of the Philippines have been gained 

through spending five yeal'8 as a missionary on the large southern 

island of Mindanao. An effort has been made to give an objective view 

of tha religious influences in a fair manner, pointing out the weak 

and the strong points of the various influences. 

Need for Thorough Training of Clergy 

The various religious i.~fluences which have been treated are in

cluded in the Chapter headings. A. 0·sociologist from the University of 

the Philippines writes: 

One could not begin to describe Filipino society without consider
ing the important contribution of the aoman Catholic Church, the 
challenge of Protestantism, the Moslem culture of the Moros, and 
the influence of the religious pra~tioes and concepts which ante
date either Islam or Christianity • . 

Another Filipino University professor sayss 

In the matter of religion and love for Christian virtues we are 
cbaracteriz~d as a people almost fanatical in faith and deep 
rooted in beliefs. Our biggest boast which other people readily 
applaud and never doubt, is that we ere the only Christian nation
the only Christian Republio--in this part of the world.3 

One of the latest publications incicates the r eligions in the 

Philippines are divided as follows, 17,500,000 Roman CatholicsJ 

2,000,000 Philippine Independent Church; 600,ooo ProtestantsJ 600,000 

Moslems; 500,000 pagans; and about 1,000,000 Buddhists and Shintoista.4 

2Chester L. Hunt,~· al., Sociology in!!!!, Philippine Setting 
(Manila: Alemar's, c.19:>4), P• 20.~. 

3nelfin Fl. Batacan, Looking ~ Ourselves (Manila: Fhilaw Publish• 
ing, o.1956), PP• 7-8. . 

4Eufronio M. Alip, Philippine History: Political, Social, Economic 
(Manila, Alip & Sons, c.195cl), P• 37. 
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Perhaps it would be worthwhile to have a brief history o! the 

Philippines at the beginning of our etucly. In a speech given before 

the u. s. House of Representatives on February 27, 1946, just a few 

months before the Philippines received their independence, Ambassador 

Carlos P. Romulo saidt 

The struggle began 425 years ago. In the year 1521 Ferdinand 
Magellan discovered and claimed our island in the name of the 
Spanish king. He was killed by a Filipino--the first native 
protestant against imperialism. Prom the beginning, the Filipino, 
like the American of 255 years ago, had no 1158 for kings. He wa.s 
a peaceful Malayan tiller of the soil but was reatly then as now 
to fight for his land. 

But the first siege of the Philippines was won--won by the Chris
tian cross. Muskets anc cutlasses hAcl feiled, but the priests o! 
Spain, who followed the soldiery, had succeeded in winning the 
F'ilipinoa and in Christianizing them for all time. what they won, 
howaver, was an allegiance to the rule of God, not to the rule of 
Spain. It was good will, not force that won our hearts. The 
Christian faith we embraced with joy. The Spanish rule we hated 
with un~ying ferocity. We fought Spain for more than three cen
turies. There was a revolt a year 1.~ the Philippines under 
Spanish rule. At last as the nineteenth century came to a close 
our victory had become certain. 

At that moment, on May 1, 1898, Admiral Dewey brought your proud 
American ships into Manila Bay. The siege of r-~anila was on, and 
it broke Spain I s dying grip on the Philippines. '.I~his was the 
beginning of a new era for us, and for all subject peoples every
where. For, America, too, won us more by good will than by force. 
America, too, brought us a faith--a political faith t~at matched 
the religious faith that was our heritage from Spain. 

A recent quote in the South~ Asia Journal ,2! Theology indicates 

the importance of a theology that is relevant to the culture of the 

peoplet_ 

The relationship between the gospel and the culture in which 

5.carlos P. Romulo, The Soeeches of Honorable Carlos E• Homulo 
(Washingtont U.S. Goverrunent PrintingOffice, 194b), PP• 5-6 • 

. . 



• 

6 

Christian obedience expresses itself is basic both to a relevant 
theology, and to effective communication, since both of these 
demand the use of language, s;r,n:nools and thought i'orrr.s that are 
familiar and underS'tiood in a particular culture. A theological 
school that teaches theoloey in a purely acad.emfo fashion, un
related to the whole te>..rture of thoughts and beliefs by which it 
is surrounueg, will turn out both poor theologians and poor 
evangelists. · 

It is strongly believed that a thorough indoctrination in the 

Lutheran Confassions could serve to overcome these deficiencies and 

to be a means of turning out both good theologians and ef't'ective evan

gelists. We will analyze the religious situation in the Philippines 

in ·trying to see how this use of the Confessions can be made in that 

culture to achieve this goal. 

6Editorial in the South Fast~ Journal of Theology, I (April, 
1960), 4. 

• t 
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CHAPTgR II 

PAGAN A.I'll) MUSLIM Di FLUh."NCE 

Pre-Spanish t'aganism 

The Philippines is said to have been influenced by tha culture of 

India. Dr. Alfred L. Kroeber, an American anthropologist, writes, 

"There is no tribe in the Philippines, no matter how primitive and re

mote, in whose culture today elements of Indian origin cannot be traced." 

The religious influences in Philippine paganism and the names of the gods 

and legendary heroes are said to be of Hindu origin. The 'l'agalog term 

for the supreme being, Bathala, is said to stem from t he Sanskrit 

Elhattara Guru, meaning "the highest of the Gods. 11 In ad<li tion ma.'ly 

Filipino superstitions are said to stem from India.l 

Bathe.la was the most general term for the Supreme Being, not only 

among the Tagalogs, but throughout the islands. The early missionaries 

used this term as a translation for God. Bathala lived in heaven and 

was believed to be the Creator of all things. He was omnipotent and 

omniscient, without beginning and without end. Bathala was so inacces

sible to the people that lesser gods were used as intermediaries. 

Sacrifices were offered at the time of war, huntine, fishing, marriage, 

planting and harvest. 

Other gods were Kaptan who was second only to Dathala. It was he 

who caused thunder, plant growth, diseases, and had power to raise the 

lGreeorio F. Zaide, Philippine Political and Cultural History 
(Manila: Philippine Education Co8J)any, c.19L9);-!, 44-46. 
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dead. Maguayen brought the dead to hell. Sumpay brought the dead 

before the judge of the underworld. Lalahon was the goddess of plants 

and the harvest. Barangao was the god of the rainbow. There were 

many other lesser deities. 

The early Filipinos also practiced the worship of epirits includ

ing those of ancestors. The good spirits were called an1toe and the 

bad were called mangga~o. Some considered these spirits to be the 

souls of the dead. Life existed in the objects or nature including 

mountains, hills, lakes, trees and rivers. Sacrifices were offered to 

these objects. The religion of the early Filipinos haa been called 

"animo-deism." 

Belief in life after death led to the practice of the early 

Egyptians of burying possessions and even elaves or the noblemen. The 

wicked went to hell known as kasamaan. The system of morals in pre

Spanish times was aimed at the goal of becoming rich. It was not wrong 

for children to steal if their parents were present. Adultery with a 

woman of the upper class wae punishable by death, among the lower 

classes it was a minor offense.2 

It has been said that the Filipinos practiced a mixture of mono

theism and polytheism. wbile they spoke o! a Supreme Being known as 

Bathala in the Tagalog language and~ or Abba in Visayan. This 

Sup~eme Diety was generally relegated to the background by many other 

gods and goddesses who were assigned specific functions more closely 

related to the daily lives of the people. There vas a strong animistic 

2Eufronio M. Alip, Philippine Historyt Political, Social, Economic 
{Manilas Alip & Sons, c.195U), PP• S6-5ti. 
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character in the Philippine religion composed of spirits called anitos 

or diwatas. The good spirits were of their ancestore, the bad were or 

their enemies. Prayers and sacrifices were offered to these s9irita 

to gain their favor or avert their wrath. l'here were many rituals 

derived for the cure of various sicknesses. 

Ritual drinking of rice wine was an integral part of meny cere• 

monies to propitiate the gods. ·rhis was especially practiced by the 

Ilooanos, the 'fagalogs, and the Bi3ayans at waddings and funerals. 

The Pampangans were said to be relatively temperate. I'he chieftain 

was bound by custom to provide as much food and drink: as his guests 

could consume. Many times this resulted in the poverty of the~ 

or chief. The men were heavier drinkers than the wmen who were sep

arated from the m.en curing this ritual drinking. The Spanish reports 

indicate that the Filipinos did not become so completely dr11nken that 

they ever lost their senses or sense of equilibrium during these · 

drinking bouts.3 

The Filipinos, liko the Assyrians and Egyptians, were nature wor

shipers. They gave divine honor to the sun, moon, rainbow, rivers, 

plants, caves, mo11ntaine end trees. They adored animals such as crows, 

sharks, and crocodiles. They may have been influenced by the Chinese 

in the practice ef ancestor worship. Some of these spirits, anitos, 

were supposed to serve as intennediaries between the living and the 

dead. In honor of their ancestors, they made idols of wood and stone. 

The Filipino had a concept of life after death, the good were 

.)John L. Phelan, The Hispanization of tr,e Philippines (Madison• 
The University of Wisconsin Press, c.1959), P• 2J. 
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rewarded in a Tagalog kalualhation or a Visayan ologan. The wicked 

were punished in an inferno known as kasamaan in Tagalog or solad in 

Visayan. They also practiced a11 sorts of magical rites and had many 

superstitions. 

Friar Juan de Plasenc1a1s study of Tagalog customs in 1589 revealed 

that the ritual sacrifices were performed generally by elderly women ~. 

known as babavlan or katalonan. The few men who practiced these prieatly 

functions were ordinarily dressed like women. 

The Filipinos did not have any temples or buildings set aside ex

clusively for religious use. They did have sacred groves and caves to 

take the place of temples. Also, there were no fixed dates of religious 

observances, but they occurred when an occasion demanded. Human sacri

fices were not practiced by the average Filipino as a means of appeasing 

the spirits. Filipino mythology had no beliefs similar to those of the 

Azteca that the gods had to be nourished by a constant flow of human 

blood. 

1rhe Spanish considered that the 1''ilip1no religious belief a indi

cated the control of the devil, therefore in bringing them Christianity 

they were "liberating" the t'ilipinos. Also in altering the share

cropping or debt servitude of the dependent classes, the Spaniards con

sidered that they were thereby 11liberating11 these lower classes. 

'l'herefore in the social and religious realm the Spaniards considered 

them3elvee to be "liberators" rather than "conquerors" in the Philippines. 

The various chieftains or the Philippines were gathered together on the 

different islands in 1599 to "electtt the Spanish king as the.ir ruler. 

In return for their allegiance the King of Spain promised to give them 



11 

religious instructions, administration of justice and protection from 

foreign enemies.4 

Pigafetta, the recorder of Nagellan's voyage, describes some of 

the idols or images which he saw whon Magellan visited Cebu. An early 

Spanish priest, Chirino, also tells of idols of stone, wood, bone, 

tooth of a crocodile and even so~e of gold that he eav in his journeys 

throughout the Fhilippines. The religious celebrations held by the 

early Filipinos were always times of feasting and drwikenness.S 

In pre-Spanish times, religion played an import8nt role in the 

daily life of the people. There was a veneration of ancestors which 

served to keep the family unit close together. Ceremonies were per

formed to insure a good harvest. Sacrifices were offered to cure the 

sick and funeral rites were held. 

Rajah Tupas of Cebu said when the Spaniards arrived under Legazpi 

in 1865: 

We can make an end of them as the men of Makatan did of their 
predecessors who came here in the days of our grandfathers •••• 
our religion is in danger and our prophetesses warn us not to let 
the Spaniards set foot on our soil, for already thei have given 
a name of their own to the country of the Visayans. 

The Filipinos were very religious and ready to def end their relig• 

ion. They worshipped the souls of departed ancestors in the form of 

idols called anitos. ?hey were fatalistic and had many "'1ths and 

4Ibid., PP• 24-26. 
. t 

5navid P. Barrows, Historz £f ~ Philippines (Nev Yorks World 
Book Company, c.1924), P• 21. 

6nelfin Fl. Batacan; Looking !l Ourselves (Manila: Philaw Publish• 
ing, c.1956), P• 272. 

I 

i 

1 
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superstitions. The fact that they so quickly accepted Mohammedanism 

and Catholicism indicates that their paganism was neither deep nor 

sufficient. Pagan beliefs still exist in Romanism and Islam in the 

Philippines. Many superstitions of their ancestors are still held. 

The anting-anting is a fetish in the form of a medallion or picture of 

saints. This is believed to guard from dangers and to give god-like · 

attributes to the wearer.7 

Laubach gives the following sum.~ary of primitive Filipino beliefs 

before the arrival of the Spanish: 

1. The tribes living in the Philippines prior to the Spanish 
occupation differed widely in their religious practiees and 
beliefs. 

2. They had the following characteristics in commons 

a. All tribes were intensely religious, no detail of life 
being free from religion and magic. 

b. Anitos were beings with human intelligence but lacking 
corporeal boflies. The tribes of the northern islands used 
the term to cover gods and spirits, but the tribes of the 
Visayas and Mindanao used anitos to mean the souls of dead 
human beings, the word diwata being used to denote gods 
and spirits. 

c. 'rhe ani tos were not reverenced or loved. 'l'hay were 
thought of as having the moral. frailties .:of human beings 
and were feared end bargained with because of their mys
terious powers. 

d. The greatest gods were not intimately connected with the 
affairs of men and were less often called upon than the 
f!linor dieties. 

e. The future life bore a shadowy resemblance to that on this 
earth. 

r. Sacrifice and prayer, accompanied by feasting were the 

7aeorge A. Malcolm, The Commonwealth of the Philippi.~es (Nev?orka 
D. Appleton - Century Company, Inc. c.1936);' PP• J54-J05. 
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leading form of worship. The prayers w-ere formulas re• 
lating myths about gods and heroes. 

r,. The purpose of reli.gious rites was to secure health, ROOd 
crops, fortunate marriages and other material blessings. 

h. The priestly class consisted of men with women in the 
majority acting as media for spirits. They therefore 
ought to be called medians rather than pri~sts. 

1. Magic was as universal ss 1e the use of medicinal remediea 
among civilized peoples. 1'his magic was su.pposed to in
duce or compel the gods to do the will of the practicer of 
magic. 

j. Omens were multitudinous. The ancient Filipinos saw the 
footprints of their gods everywhere. 

k. Divination, particularly by means of the pig's liver, was 
used to secure the answer of the gods to important ques
tions. 

1. The Baliti tree was given special reverence as the sup• 
posed home of the nonos. 

m. Myths and !ables explaining the origin of all com.mon ob• 
jects and explflining the origin of customs and mores were 
very numerous. 

Present Paganism ~ 

Those who are now classified as pagans by the Philippine Bureau 

of Census are only a small minority of the entire population. The 

pigmy-type negritos are perhaps the smallest in number and size and 

live primarily in the jungles of Luzon. 'fhe Bagobos of Mindanao are 

another small group of pagans of Indonesian stock. Perhaps the largest 

single group of pagans are the Igorots of Northern Luzon. Many of them 

have known the influence of civilization and education and are hard 

BFrank c. Laubach,· The Pe~fie ~f' th: ; hiliopines (Nev York• George 
H. Doran Company, c.1925)";-pp. -49. -
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working farmers in the mountain rice terrace regions. Others living in 

remote areas are much as they were long before the arrival of the white 

man in the Philippines. 'rhey still have their pagan rites, including 

rare cases of head hunting. All of these pagan groups have absorbed 

much religious influence from their "Christianized" brother. The pagan 

beliefs and practices that are still extant are a reflection of the pre

Spanish animism that permeated the entire Philippines. 

Perhaps, in the present pagan beliefs and practices there remain 

vestiges of the pre-Spanish paganism that was prevelant throughout the 

Philippines, and also an indication of the various vestiges of paganism 

and superstition found in the rural Filipino today. 'l'he Ifugao Igorot 

of the mountains of north.em Luzon does not recognize an,.y supreme god. 

Although the sun as the warrior god could be called the most powerful, 

the moon, certain stars and "the Deceiver" are also gods of war. 'rhe 

Deceiver possesses men and leads them into danger. Gods of egriculture 

and reproduction also play a major part in the daily life of the Ifugao. 

The noted American anthropologist, R. F. Barton, lists twenty-five 

classes of minor deities made up of around one thousand members includ

ing deified heroes, spirits of localities and more recent ancestors. 

They keep track o! the ancestors for seven or eight generations, and 

then seem to feel that they no longer have any interest in earthly 

affairs. • ·. 

Food offerings, rice wine and betel nuts are given to the Ii'ugao 

gods and spirits as a eort of a bribe to avoid their displeasure. The 

Itugaos have a system of priests. The more powerful the priest the 

more likely his offering is to find favor with .the gods. These priests 
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undergo arduous training to memorize the various myths, magical rituals 

and offorings used in religious ceremonies. By these means the spirits 

are persuaded to follow the desires of the priests. The priest requiree 

much rice wine in order to conduct the ceremony. After drinking this 

wine the spirit then is believed to speak through the priest. 

The priest offers chickens or larger animals at the Ifugao relig

ious ceremony depending on the importance. The liver and bile are 

read for omens while the meat is divided among the participants with 

the priest getting the largest portion. The priesthood is for men, 

but women assist. 

Everyone and everything has "soul stuff," that can be added to by 
the Ilse of magic, by ceremonies, by offerings and successful head 

· hunts. Soul-catching or enticing is made possible through the 
recital of the proper myth and carrying out of certain acts. 

The universe is in five levels or regions-Ifugao land; the sky 
world; the underworld; and the upstream and downstream regions. 
Spirits of the dead go to an afterworld where they live lives so 
much like that~£ the present t~at they must be provided with 
food and drink. · 

The fact that many superstitions and forms of paganism still 

exist even among the educated Filipino at times is indicated by the 

complaint of a Filipino college instructor.in 1952: 

I found a group of students in a college class in literature 
heavily believing in superstition •••• They could not under
stand how terribly inhibiting of spiritual growth superstition 
can be • • • • They rnU$t have felt I was betraying our old cus• 
toms and traditions; or so their youthfully reproachful faces 
looked when I debunked their cherished beliefs in the old man of 
the mountain, the asuangs, rnankukulam2.lO 

9ray-Cooper Cole, The Peo)les of Malaysia (New York: D. Van 
Nostrand Company, Inc., c.1945, PP• 137-139. 

lOchester L, Hunt, et. al., Sociolof;:: ,!!! ~ Philippine Setting 
(Manila: Alemar•s., c.1954J, P• 212. 
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Among the more isolated Ilocanos there is reported to be a strange 

blending of pagan and Christian belief. Every village has a special 

saint whose day is set as:tde, then food is placed on a mat. A woman 

who is noted for her ability then calls on the spirits to come and eat. 

In the breaking of new ground for irrigation purposes the woman erects 

a crosa, sprinkles sugar cane wine called basi on the ground and reads 

the omens. If signs are unfavorable vork is halted for awhile. After 

a few days a chicken will be sacrificed and placed by a small "altarR 

in the field together with an offering of~, betel nut, and tobacco. 

When the irrigation ditch is completed a pig's blood is directed into 

it and the leader of the group says, "Ditch, this blood is spurted in 

to you in order that your current may be as strong as the current of 

the blood." 

This relj_gio-magical practice is similar to those of the '.ringuian 

people living in the nearby foothill.8. The Ilocanos and the 'ringuians 

are said to be of the same racial background. They both recognize the 

great spirit called Kabonian, and have many identical and other similar 

beliefs. In many cases the Roman Catholic ceremonies have been combined 

with pagan practicea.11 

Mohammedanism 

Christianity and Mohammedanism both had the'ir beginnings in the 

Near East. Mohammedanism began in 612 A. D. In reaching out to the 

Philippines, Islam took a short cut eastward across the mainland of 

llcole, ££• cit., PP• 177-179. 
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Asia, while Christianity want westward via Eu.rope, across the Atlantic 

and then the Pacific Ocean. As a result Mohammedanism arrived in the 

Philippines more than one hundred years before Spanish Catholicism. 

The faith of Allah reached 1'1iindana0 around the year lJBO. The 

names of some of their early missionaries are Makdum, Baginda, Abu 

Bakr and hie son, and Kabunsuwan. The religion of Islam was added to 

the old and did not become a substitute for it. "For to this day 

Mohammedanism in Moroland is a veneer." Pagan beliefs are still held 

and practiced which are forbidden by the Koran. Xhe Muslims still 

have many pagan myths and gocls among whom the chief is Bant•.igum. 

Many of these are similar to the Hindu pantheon of gods and goddesses. 

Bantugum seems to be identical with Indra. The Muslims around Lake 

Lanao also venerate their departed ancestors and believe that their 

bones possess special power to avoid harm • . They make offerings to the 

spirit known as dewas and hantus in much the same way a pagan Filipino 

made offerings to his ancestors. In extreme danger the average Mu.slim 

will probably eall on BantugW'll rather than Allah. When the Musli.u 

under K.abungsuwan invaded Cotabato, they used gunpowder and swords to 

conquer the inhabitants and forced them to confess "Allah is God and 

Mohammed is his prophet." Those who fled to the hills and wollld not 

submit are today the pagan tribes of Mindanao, the Manobos, the Bilaans, 

Tagabilis and Subanos.12 . . ~ 

In 1380 Moham.~edanism ie said to have been introduced 1n the 

Philippines by the Arab missionary-scholar, Makdum, when he landed at 

12taubach, .2.E.• ~., PP• 51-5$. · 
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Sulll. In ~SO Abu Bakr, a Muslim leader .f'rom Sumatra, married the 

daughter of Rajah Baginda of Sulll and set himsel.f up as Sultan of Jolo 

according to the pattern of Arabian Sultanate. He gave the people a 

code of laws which combined local customs with the~. In 1475 

Sharif Kabungauwan successfully invaded Cotabato in Mindanao, married 

a nati.ve princess and set himself up as the first Muslim Sultan of 

Mindanao. Frorn Sulu and Mindanao, the sword of Islam won other vic• 

tories in the central islands and even as far north as Y!B.nila under 

Rajah Soliman and Lakan-dula. 

Thus when Spain arrived under Legazpi in 1565 to set llp a permanent 

oolony in the Philippines, Mohammedanism was in the process of subduing 

the entire archipelago. Thus the battle at Manila between Legazpi's 

forces and Rajah Soliman is called a "miniature crusade; it was a fight 

between the cross and the crescent for e upremacy. ·rhe triumph of the 

Spaniards over Soliman1s warriors meant the victory of Christianity 

over Is lam." 

~/hen Spain's timely arrival stopped the northward advance of 

Mohammedanism, it retreated to its entrenched territory in Sulu and 

Mindanao where it successfully defied both political and religious con

trol by Spain. This area was finally brought under control during the 

American regime, but it still retained the religion of Islam.13 

In 1600 Dr. Morga is reported by Blair and Robertson as sayingc 

Had the Spaniards coming been delayed longer, that religion would 
have spread throughout the islands, and even through others, and 
and it would have been difficult to extirpate it. The mercy of 

13zaide, £.E.• ~., PP• 41-43. 
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God checked it in time; for because of 1~~ being in an early 
stage, it was uprooted from the islan<ls • .1.4 

The Muslims in the Philippines cannot be classified as orthodox. 

They do confess Allah as God and Mohammed as his prophet and the Koran 

as their sacred book but in addition they hold pagan beliefs and cere

monies. Pork and alcoholic beverages are generally taboo. The Filipino 

Moro occasionally displays his fanaticism when he performs juramentado 

by killing Christians or when he runs amuck and slashes everyone who 

gets in his path. The spiritual head of the Muslims in the Sulu area 

is the Sultan of Sulu. In other places the local Sultan and Datus 

exercise considerable control over the people, especially in religious 

questions.15 

In speaking or the possibility of Filipino Musli~~ being converted 

to Christianity and serving as missionaries to their neighboring Muslim 

brethren 1n nearby countries, Dr. Laubach a former missionary among the 

Muslims says: 

It is perfectly evident that a Christianized Moro nation would 
turn southward towards the fifty millions of Mohammedans in Borneo, 
Java, Sumatra and the Straits, and begin to storm those islands 
for Christianity. 'l'be experience of a century ought to have 
taught us that no white man or thousand whit e men are going to 
convert Mohammedans. We do not know the Oriental mind well enough. 
If we wish to make inroads into the mighty citadel of Islam, igr' 
strategy is to lead oriental Mohammedans themselves to do it. 

Spain had to battle the M'oslems for 7&:) years on their home ground. 

They pushed them back little by little until in 1492 at the Battle of 

f 
lo'. -· • 

l.L~., P• 43. 
15aeorge A. Malcolm, First Malayan Republic (Bostons The Chris

topher Publishing House, c.1951), p. 417. 
16 . 

Laubach, E£• ~., PP• 74-75. 
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Granada they finally pushed these "Moors" out of Europe into Africa. 

Now, when Spain arrived in the Philippines she again encoWitered the 

Moors or Moros as they became known in this part of the world. Al• 

thOU[;h Spain was not able to push the Muslims out of the southern 

Philippines, she did drive them out of Luzon and the Central Islands. 

The Spanish foroes arrived just in tim.e to halt the Muslim expansion 

in the Philippines. Therefore, to Spain goes the credit for stopping 

the Muslim. expansion at their occidental extremity in Europe ~nd at 

their oriental extremity in Asia. The importance of Spain's actions 

has been recognized in Europe, b~t has not been generally known or 

appreciated in Asia. In dealing with the Muslims Spain did not follow 

the peaceful policy applied to the other section of the Philippines. 

For the Moros the policy was--conquar first and convert afterwards. 

The f'irst attempt to conquer the l1ohammedans in Mindanao was made in 

1578. There were some temporary victories, but Spain's efforts to 

break Huslim. control 1n the south were futile. 

In 1750 the Spanish were able to baptize the Sultan of Sulu, 

Alimud Din, in Manila. However, when he returned to Zamboanga, the 

Spanish governor suspected him and placed him and his family under 

arrest. This action so enraged the other Muslims that they took re

venge by raiding towns in the Vieayas and by murdering innocent people 

there. This incident permanently set up a barrier for further evan• 

gelization of the Muslims because of this bungling 0£ the governor or 
Zamboanga.17 

l7Ib•d 56-62 --2:....•, PP• ., • 
. .. 



CHAPTER Ill 

ROMAN CATHOLIC L~LUENCE 

Rapid "Conversion" to Catholicism 

The most important and permanent religious influence in the 

Philippines has been the Spanish-type of Roman Catholicism. For almost 

350 years Spain was in complete control of the Philippines except for 

the pagan tribes in the interior and the Muslims in the southern islands. 

In October 19.56, Philippine President Ramon Magsaysay said, "'rhe culture 

of our people received its most permanent and most universal mark when 

Spain brought us the Catholic faith. 111 During the sixteenth century 

the Spaniards considered themselves to be God's chosen people divinely 

appointed to carry out His plan. Spain's task was to bring about the 

spiritual unity of the hwnan race by crushing the work of the Refor

mation in the old world, defeating the infidel Mohammedans who were 

attacking Christian nations, and finally, bringing the message of the 

gospel to all the heathen in the Americas and Asia. It was with this 

great ambition that Spain considered that the Philippines was to serve 

as a stepping stone in bringing Christianity to the Chinese and Japanese 

in the same way as the islands of the Caribbean had served a:i a base 

for the entering of North and South America. This would result in the 

conversion of the whole world to Christianity and the end of the world 

1 

lclaude A. Buss, Southeast Asia and the World Todai (Princeton, 
New Jerseys D. Van Nos-trand Comp'any; Inc.;-c.1958), P• 175. 
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would soon !ollow.2 

After the Roman Catholic Church had lost a large part of Europe 

due to the Reformation, they made a special effort to convert the 

heathen in foreign lands. Spain was the greatest power of this period 

snd the extension of her empire also was considered an extension of the 

Christian church because of Spain's missionary efforts. Every Spanish 

expedition from the time of Columbus carried Friars and Priests te con

vert those whom the Spanish soldiers would conquer. "The Law of Indies" 

gave special power and importance to the priests on these expeditions. 

Many of the early priests were men of learning and sincere in winning 

the heathen. Their efforts helped to alleviate and eliminate the 

violence and brutality of the Spanish soldiers. The law of the Indies 

made the Spanish missionary-priests more important than the governor 

or soldier in North and South America snd in the Philippines. These 

priests became the real governing and civilizing influence in the 

Spanish colonieB.3 

On Easter Sunday, March 31, 1521, the first Mass in the Philippines 

wae conducted by Father Pedro de Valderama on the small island of 

Limasawa just south of Leyte. lt was attended by Magellan and two 

Filipino Chieftains or Datus, Rajah Kolambu, King of Limasawa and his 

brother Rajah Siagu, King of Butuan. From Limasawa Magellan vent to 

Cebu where the first baptisms were performed on April 14, 1521. Those 

2John L. Phelan, The Hispanization of the Philippines (Madison, 
University of Wisconsi~ress, c.1959), pp.--i:i='S. 

3navid P. Barrows, History of~ Philippines (Nev Yorks World 
Book Company, c.1924), P• 99. 
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baptized included Rajah Humabon, the King of Cebu, Rajah Kolambu, and 

Humabon's wife who was the first woman baptized in the Philippines. 

According to the recorder. of Magellan's voyage, Pigafetta, a total of 

Boo people were baptized on that day. 

When Magellan told the people to burn their idol.a, as the7 had 

promised, they were reluctant to do so, because they were still offer

ing sacrifices for the king's sick son. Then Magellan vent to the 

house of the sick man, baptized him and his family, and cured him vi.th

in five days. When the people saw this they burned all their idols. 

Less than two weeks later, the people lost confidence in Magellan 

and in his religion, when he was defeated and killed in a battle with 

a Philippine chieftain named Lapu-Lapu on the small neighboring island 

of Maotan on April 26, 1521. The Spanish ships lef~ the Philippines 

in disgrace, only one of the orieinal six ships with only eighteen men 

aboard finally returned to Spain under the command of Sebastian del 

Cano as the first man to circumnavigate the globe.4 • 

Magellan is reported to have left a a ·}all wooden image of the 

infant J.esus in Ceb11. This image vas found when the Legazpi expedition 

returned to Cebu 1n 1565 and had become an object o! veneration for the 

Cebuanos. The Augustinians placed the image in a special structure, 

and today this irnage called Santo Nino is still displayed in the ·• 

Augustinian church in Cebu. .Because of this image Ceb11 is called the 

"City of the Most Holy Name of Jesus. 11> 

4oregorio F. Zaide, Philippine Political and Cultural History 
(Manila: Philippine Education Company, c.1949), I, 115-125. 

>Barrows, ·~.~., P• 105. 



24 

The first permanent expedition in the Philippines was under the 

command of Legazpi ~rho had strict orders from King Phillip II to bring 

about a bloodless occupation of the archipelago. These orders showed 

the very definite influence of the Dominican theologian, Francisco de 

Vittoria, of the University of Salamanca. Phillip II did not want to 

see the repetition of the bloody carnage which had taken place when 

Spain occupied Mexico and Peru. Legazpi was e.upposecl to inform the 

Filipinos that Spain meant them no harni but wanted "to explain to them 

the law of Jesus Christ by which they will be saved." 

This peaceful occupation of the Philippines was influenced by the 

Spanish Dominicans who used the philosophy of Thomas Aquinas as their 

authority. Thay argued that Saint Augustine was mistaken when he 

seemed to i mply that pagan people lose their social, political and 

economic rights merely by coming in contact with a Christian people. 

Thus the Philippines became a testing ground of winning souls by kind

ness and friendship, This policy was generally carried out by Legazpi 

through his grandson, Juan de Salcedo, who peacof~ won over large 

areas of Luzon. This task was made easier by the fact that the Phil

ippines was not an organized nation, but consisted of various discon

nected tribes who were sometimes hostile to one another. This policy 

of occupying large portions of the Philippines was generally successful, 

although there was some resistance and bloodshed. The population at 

the time of the Spanish occupation was said to be around one-halt mil• 

lion people.6 

6Phelan, .2E• cit., pp. 8-16. 
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That the Spanish were prepared to use force in the "Christianizing 

of the Philippinesrt is indicated by an order which was sent to Mexico 

in 1565 requesting "(l) priests, and (2) a goodly number of soldiers 

and muskets, so that if tlie natives will not be converted otherwise 

they may be compelled to it by force of arms.,,7 

Spain had three main objectives in mind in gaining control of the 

Philip9ines. The first was economic-to secure a share of the spice 

trade and break Portu.gel's monopoly. ·rhe eecond and third reasons 

were religioue--to have a base for the evangelization of China and 

Japan anti to Christianize the Filipinos. Only the third of these ob

jectives was ever realized. The Du·lich intervened in the Spice Islands, 

and the penetration of Chine and Japan did not fully materialize. 

If the Spaniards had arrived in the Philippines much later, it is 

doubtful that even the conversion or the Filipinos would have been as -

succf'.ssfu.l as it was. The Muslims had begun te spread over the northern 

and Central Philippines when the Spanish established their first perma

nent settlement in Cebu in 156$. As a result of that they were able 

to overcome the Muslims in all but the southern part of the islands 

where the Muslims were very firmly entrenched. Here the Spaniards were 

never able to convert or fully control the Muslim population.a 

As Spanish control of the Philippines beca~e firmly established 

throughout the northern and central islands under Legazpi, Spanish 

monks accompanied the soldiers for the purpose of spreading Christianity. 

'' 7Homer C. Stuntz, The Philippines and the Far fast (Cincinnati: 
Jennings and Pye, c.190Ii'J; p. 81. ~ ---~ ~ 

8Phelan, ~·~.,PP• 7-8. 
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The priests rapidly learned the dialects and efforts were made to reach 

the leaders first. In 1565, the first Christian marriage was performed 

when one of Legazp1 1s sailors m~rried a member of the royal family of 

Cebu. In 1568 King Tupas of Cebu was baptized by the Augustinian Father 

Herrera. 'rhe remainder of the Cebuanos followed their King and became 

Christians. In 1569 Legazpi moved his headquarters to the island of 

Panay. He continued his· policy of winning the F'ilipinos and converting 

them to Christianity by the instrumentality of the Augustinian monks.9 

In 1570 when Legazpi's forces reached Manila they found the area 

under the control of the Moham.~edan king, Soliman, and the neighboring 

Tondo area under Rajah Lakan-Dula •. The superior arms of the Spanish 

soon brought this area under their control. A last desperate battle 

was fought by Soliman in Manila Bay in 1571. Rajah Soliman was killed 

and his forces defeated. 'l'his marked the beginning of Spanish rule and 

the evangelization of the Manila area. The Spanish forces were under 

the command of Legazpi's grandson, Juan de Salcedo.lo 

It was not the superior forces of Spanish arms alone which brought 

the Filipinos under control, rather it was work of the missionaries who 

zealously labored to convert the souls to Christianity. These priests 

gained the good will of the masses and won them for Spain by peacef u1 

means. Christianity was to replace the paganism of the Filipinos by 

the work of the priests. In exchange for the blessings of Christianity, 

the Filipinos were to pay tribute and contribute manpower for the glory 

of Spain. 

, .. 

9zaide, op. ~ -., I, 1.L6-149. 

10Ibid., PP• 149-153. 
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The main purpose for Spain's colonization of the Philippines was 

the spread of Christianity. A Filipino non-Catholic historian, Rafael 

Palma, wrote1 

Spanish colonization 1n the Philippines was characterized by the 
chief policy of converting the natives to Christianity. Its 
motive, therefore, was not to exploit the island but to save the 
souls of their inhabitants. ''Missionaries ail conquistadores 
worked side by side in achieving this goal." 

'rhe attempts of the Spanish F·riars to spread Christianity through

out the Philippines, met with only little resistance. The people gen

erally acceded to the request of the priests to give up their paganisM 

for the Spanish form of Catholicism. One early historian could write, 

11·rhey have recognized the errors of their paganism and the trtiths of 

the Christian religion •••• In these islands there is no region or 

settlement that resists conversion or does not desire it.n 

In 1591 there were reported to be 667,612 Christian Filipinos 

under the care of 79 Augustinians, 42 Franciscans and nine Dominicans. 

This number increased to 6,559,998 by the end of the Spanish regime in 

1898 when there were 346 Augustinians, 107 Franciscans, 233 Dolllinicans, 

42 Jesuits, 327 Recollects, 16 Capuchins and six Benedictines.12 

All of the motivea of the Spanish were not eo pure and noble as 

those who thought only of bringing Christianity to the conquered people. 

The colonists insisted that their ventures mu.st show a profit. This 

brought the economic and religious interests into conflict from the 

' very beginning. Charles V and Phillip II endeavored to 1«>rk out a 

11Ibid., PP• 157-159. 

12Ib1d., PP• 187-188. 

, 
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compromise to avoid a complete exploitation of the conquered people. 

This waa due to an inseparable union of Church and state under 

the Spanish regime. The Holy See granted the Monarchs authority over 

Church revenues and ecclesiastical personnel. In return, the state 

undertook the conversion of the conquered people by the use of military 

power alongside the missionaries. The state also paid all the salaries 

of the priests. The religious conquests always helped to establish a 

firmer political control over the conquered people.13 

From the early days of the Spanish occupation, there were many 

proposals made to abandon1! the Philippines. These proposals were ini• 

tiated by Spanish merchants of Seville and Andalusia who controlled 

the textile trade to Mexico. They were afraid that the cheap Chinese 

silks flooding Mexico via the Philippines would take away their profit

able businees. These business men were never successful in getting 

Spain to give up the fbilippines, because the missionary orders of the 

Spanish Court continual~ reminded the rulers ot their solemn commitment 

to convert the Filipinos and to ·preserve their llei th. Wi thdraval would 

mean that either the Filipinos would return to paganism, or the Protes

tant Dutch would take over. Therefore, even though the Philippines was 

a profitless venture for the Spanish crown, Spain remained there pri

marily for religious and missionary purposea.14 

l 

The Spanish Period 

The task of introducing the Spanish religion and culture 1n the 

13Phelan, 2£• ~., pp. 5-6. 

14Ibid., P• 12. 
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Philippines was carried out by the regulars. The Augustinians were 

the first to arrive in 1565, they were followed by the Discalced 

Franciscans in 1578, the Jesuits in 1581, the Dominicans in 1587, and 

the Augustinian Recollects in 1606. Even though one of the key reforms 

of the Council of Trent declared that no priest could exercise the care 

of souls over laymen without himself being under the control of a bishop, 

this rule was generally violated in the Philippines down to the end of 

the Spanish rule in 1698. The regulars continued to hold the majority 

of the benefices, and episcopal visitation was the exception even though 

various archbishops of Manila tried to enforce the rules. The regulars 

knew that they held the upper hand, they were irreplaceable. In 1655 

there were around sixty secular priests 1n the islands, in contrast 

there were 254 regulars. The seculars did not know the Filipino lan

guages and the Filipinos did not know Spanish. Wbenever an attempt at 

visitation would be made the regulars would resign their parishes or 

threaten to do so and return to their convents in Manila. The civil 

authorities could not enforce the visitation, because their hold on 

the people in the provinces was dependent upon the religious authority 

in control of the regulars.15 

Archbisop Sancho de Santa Justa y Hufina (1767-76) attempted to 

break: the strongr hold of :·the regulars by putting Filipino clergy in 

their place. Most of these Filipino priests were poorly trained and 

could not hold onto the people. The r esult of this experiment vae to 

deal a crippling blow to the growth of an indigenous clergy. 

' .. 
15 . ~., PP• 32-33. 
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The attempt to en:f'orce episcopal visitation was centered around 

Manila where there were larger and more lucrative parishes. The sec• 

ulars were willing to turn over all the provincial parishes to the 

religious if they could have the metropolitan area. The regulars re• 

fused to do this saying that the metropolitan churches were necessary , 

to support the less lucrative provincial parishes. · One indirect benefit 

that derived from the controversy was that the orders were not fighting 

each other in the Philippines, but were united in their battle against 

the archbishops and the secular priests. The archbishop insisted that 

some supervision of the orders was necessary to be sure that they were 

doing the work of the parishes satisfactorily. An investigation by 

Archbishop Camacho in 1697 and 1698 uncovered such practices as delays 

of baptism for infants, refusal to administer last rites in the ho~e, 

excessive sacramental fees, inadequate indoctrination and pressures 

used in gathering alms from parishioners. Earlier in 1593 corrupt 

conditions among Augustinians had been uncovered. Some of them were 

engaged in profitable business enterprises by taking advantage of their 

parishioners, others were guilty of breaking the vow of celibacy and 

they were divided into twG factions. When the provincial superior 

Sepulveda was determ:lned to reform the Philippine Augustinians in his 

own ascetic image, he stirred up such opposition that he was murdered 

by some of the Friars in his own cell in 1617. ~ 

The Augustinians had been the first in the Philippines under the 

influence of Urdeneta who had eailed as a navigator and later took the 

Augustinian habit and returned to the Philippines with Legazpi. As a 

result the Augustinians had more parishes than any other order. They 
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had obtained lucrative parishes in Tagalog and Pampangan territory in 

Luzon. In order to supply these parishes they had L~ported Friars who 

had taken their orders in Mexico where they had been poorly trained 

and disciplined. The Dieoaloed Franciscans objected when the Observant 

branch of the order was sent out from Mexico to visit them. These ob

jections of the Orders go back to the thirteenth century when the ted

eral principal was ecclesiastical polity. 

The Jesuits escaped the accusation of poor discipline• because 

they had a more thorough and stricter training than the Friars in the 

mendicant orders. Also, the Jeeuits had a military chain of command 

where all are subject to obey the superiors. When Rome spoke, the 

Jesuits obeyed. · This was not true in the case of the other orders. 

Even the Jesuits had their problems in the Philippines. Fourteen 

Jesuits in the Visayas were expelled for serious infraction of disci

pline in the middle of the seventeenth century. The majority of the 

regulars evidently performed their duties conscientiously, this fact 

should not be overlooked in considering the glaring Tices of the 

minority.16 

What effect did these clerical abuses have on the Filipinos? The 

idea of priestly celibacy was introduced by the Spanish, so these 

abuses were not shocking to them. There is even some evidence that 

some parents encouraged their daughters to have sexual relations with 

the priest, because he bad access to a far greater source of wealth 

than any Filipino could imagine, and any child born of auch a wrl.on 

16Ibid., PP• 33-36. -
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would probably· be well provided for. The im.~orality of the Friars did 

not help to raise the moral oharacter of the Filipinos by promoting 

pre-marital chastity and marital fidelity. 

Violation or tho vowe of chastity, poverty, and obedience by some 

of the Friars resulted in a general lowering of morale and morals 

throughout the Philippines. In setting out to Christianize the Fili

pinos, the Friars were faced with the danger of "de-Christianizingn 

themselves. They were isolated from social contact ot their own cul

ture, they had great power and prestige in their scattered parishes. 

They were subject to temptations of all kinds. It is understandable 

that many vent astray, and surprising that more did not do so. The 

regulars had autonomy in the Philippines that was unknown elsewhere. 

In spite of many favorable circumstances their work in the Philippines 

was of limited success as we shall see.17 

The great distance of the Philippines trom Spain, and the many 

separated islands made it very difficult for the Spanish to effectively 

"evangelize" the whole area. There was always the main handicap ot 

lack or manpower. The total number of priests and friars in the 

Philippines varied between 254 to 400 during most of the Spanish period. 

This was woefully inadequate among the millions of inhabitants of t.he 

islands. The Mexican-trained creolas did not work out at all in the 

Philippines. The regulars were not in favor of a Filipino clergy. 

Therefore it was left to Spain to provide any additional manpower in 

the priesthood. It took approximately two years for the trip to the 

17To1d.., PP• )9-40. -
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Philippines via Mexico. Once their missionaries arrived after a 

hazardous voyage, the hot and humid tropical climate took a heavy toll. 

The Philippines seamed like a barren field of labor compared to China 

and Japan. It was difficult to keep the Friars in the Philippines even 

after they had arrived.18 

In order to more effectively reach and teach the Filipinos the 

Spaniards attempted to consolidate them from small Barangays into 

larger villages or barrios. This attempt was generally unsuccessful, 

because the Filipino felt a strong tie to the land, By the end of the 

seventeenth century there were less than twenty villages with a popula

tion of over two thousand people. The Filipinos were Sl,bsiatenoe and 

not surplua £armers. They grew the rice they needed by living next to 

the land. They supplemented their diet by hunting and fishing. Being 

resettled into barrios 'WOuld mean a new way of life. Also as villages 

were built in the Visayas this made a profitable place for a Moro raid. 

The most successful attempts at resettlement were around the 

·ragalog area. The one thing that did attract the people to the larger 

areas were the eolorful worship services on special feast days, f. 1., 

Holy Week, Corpus Christi and the patron saint's fiesta day. Since 

the people would not move into the town in large numbers, every parish 

established a nwnber of visita chapels which the non-resident priest 

visited periodically from the center of the parish, the cabeoera, where 

the priest resided. The oabecera-visita system was a compromise between 

the scattered population and the shortage of priests. No effort was 

18Ibid., PP• 41-43. -
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made to reach the people in the smaller areas called sitios, but they 

were to come to the nearest visits chapel if they wi8hed to worship. 

This permitted a very superficial indoctrination of the people. This 

system developed into the modern poblaci~n instead of cabecera and 

barrio instead of the visita.19 · '' 

In 1954, the Council of the Indies in Spain instructed the gover

nor and the bishop of tha Philippines to divide the whole ar~a among 

the four religious orders. All of the orders received some parishes 

in the Tagalog region around Manila, but most or these vent to the 

Augustinians and Franciscans who had become strongly entrenched there. 

In adcition the Augustinians were assigned the !locos and Pampanga 

areas in Northern Luzon. The Franciscans were given the Bikol-speaking 

provinces of Camarines in Southern Luzon. These were the choice, heavy

populated areas. Dominicans were given the areas of Pangasinan and 

Cagayan. Tho Jesuits and Augustinians were to divide the Visayan 

Islands along linguistic and geographical lines. The Augustinian 

Recollects being last to arrive received the left-overs of widely

scattered parishes. 

this arrangement allowed each order to concentrate its linguistic 

activity in not more than four different languages. One of the prin

cipals of Spanish missionary policy was that converts should be indoc• 

trinated in their own tongues. This was to achieve a rapid response 

from the natives • . However, only in Tagalog was extensive study given 

to the language. T'ne Franciscans also did extensive work in Bikol. 

19Ibid., PP• 44-47. 
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Only a minimum was done in Visayan, Ilocano, Pampanga, and Pangasinan. 

Very little was done in the languages o! Mindanao. All in all, the 

work done on the language was of a utilitarian character, and did not 

serve the purpose of reaching into the life of the people.20 

The first step of the Spanish in introducing Christianity in the 

Philippines was the destruction of outward eymbola by destroying idol.a 

and cutting down sacred groves. The Spanish colonists or encomenderos 

prepared the way for the priest by first entering an area and breaking 

the back of any native resistance. Compulsion had to be employed to 

influence the natives to give up their paganism in some cases. 

The people distrusted the Friars from the beginning and would not 

even provide them with food. The priest would usually request them to 

turn over some of their children to be educated by him. After the 

children o! the chieftain had been instructed, the datus would usually 

be persuaded that the priest had good intentions. Special attention 

vas given to children who proved helpful in winning the adults to the 

new religion. 

Another assist in removing the barriers wae the popular impression 

among the Filipinos that baptism not onl7 washed away the sins of the 

soul but helped to cure all the ills and sicknesses of the body as well. 

There are many church records of nmiraculous" recoveries after receiving 

baptism. Since their pagan rites had stressed the cures of:fllnesses, 

the belief that baptism had this power helped to attract many Filipinos 

to the priests.21 

20Ibid., pp .. 48-.51. 
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The experience o! Spain's missionary efforts in Mexico pointed up 

a need of preliminary instructions before baptiem. This pre-baptismal 

instruction became a rule in the Philippines except in cases of serious 

illnesses. The convert was expected to renounce all paganism and to 

express belief in the efficacy of the sacrament of Baptism. He was 

required to be monogamous. Adult converts were required to recite the 

Pater Noster, the Credo, the Ave Maria and the Ten Commandments. Also 

the meaning of the other sacraments and the obligation to attend mass 

were conditions to be filled before baptism. These high standards were 

not always observed, but they served as a guide in most cases. 

In the early years the number of baptisms was very small, because 

of the small number of priests and the linguistic difficulties. As 

the number of Friars increased, so did the number of baptism.a so that 

by 1622 one-half million baptisms were reported. Some of these may 

have been by force, but it is believed that most were vol11ntary. A 

Jesuit wrote in 16041 

It seems to me that the road to the converting of these natives 
is now smooth an<l open with the conversion of the chiefs and the 
majority of the people, for the excuse which they formerly had 
saying, "I will become a Christian as soon as the rest do" has 
now become their incentive towards conversion and they now eay, 
11 We desire to become Christians because all the rest are Christians.n22 

The pre-baptismal instruction was to be followed by the post-baptis-

mal indoctrination. The Christian doctrine taught to the Filipinos was 

dogmatic Catholicism reduced to the bare minimwn. The Tagalog Christian 

doctrina of 1593 included the following sections, the Lord1s Prayer, 

the !:f2. Maria, the Apostles Creed, th, ~ ~, the fourteen 

22Ibid., PP• S5-57. - . 
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articles of faith, the seven sacraments, the seven capital sins, the 

fourteen works of mercy-, the Ten Co!llmandments, the five commandments 

of the Church and the act o! general confession. Later the catechism 

in use in the Philippines was largely an adaptation and translation of 

Robert Cardinal Bellarmine's Doctrina Cristiana of 1597. 

The catechisms wers not printed for the masses, who had a high 

rate of literacy, because of the great expense. They were tor the 

Spanish priests to help them to tr·anslate doctrinal concepts into ta

miliar tongues. In keeping with the policy of a complete break with 

the pagan past, the distinctive concepts of' Christianity were not 

translated into the Filipino language, nor was an adaption o! the 

Philippine words made by putting new meaning into it. This was to 

prevent the converts from identifying Christianity with paganism. 

Generally, the words were left in the Spanish form or sometimes, Latin 

was used.23 This accounts for the fact that in most Philippine dialects 

today such terms as the following are still employed, Dios, Trinidad, 

Espiritu, Santo, gratia, inferno, cruz, iglesia, bautismo, etc. 

The response ot the Filipino to his new faith was sometimes very 

superficial, a fiscal was introduced from Mexico to serve as an inter

mediary between people and priests. His job was to compel them to 

perform their religious obligations. One Jesuit observed, 

They readily received our religion. Their meager intelligence 
did not permit them to sound the dopths of its mysteries. ·rhey 

t also have little care in the fulfillment of their duties to the 
Christianity which they have adopted; and it is necessary to 

, constrain them by fear of pwiishment and to govern them like 
school children. 

23~., PP• 57-58. 
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The priests had great difficulty in conveying the doctrines of 

Christianity to the people. They could not comprehend that God did 

not differentiate between race, wealth, and education of the people. 

Alcina said that after sixty years of work in the Visayas, very few 

people had a clear comprehension of the basic teachings of Christianity. 

The people in the heavily populated areas around Manila received better 

indoctrination than those in outlying areas. This is simply because 

the priests lived in the area and taught the people. Although the 

Jesuits have the best s ystem of teaching, they found it almost impos

sible for thirty priests to instruct around sixty thousand acattered 

souls in the Visayan Islands. The Franciscans had the highest quality 

of indoctrination in the islands, particularly because of their heavily 

concentrated parishes. In general it can be said, that the quality of 

indoctrination was poor, or at best a bare minimum throughout the en

tire island. The people had some vague ideas of the Christian faith 

but they had not firmly been established in the distinctive teachings 

of Christianity.24 

After baptism it was necessary tor a Filipino to learn about the 

other sacraments of the church before he could become a practicing 

Catholic. These are, matrimony, penance, and the holy eucharist. - The 

chieftains had the prerogative of practicing polygamy and divorce. 

For this reason, the chieftains. were subject to concentration in indoc• 

trination. Polygamy was easily eliminated, but the indissolubility of 

ot marriage was more difficult to inculcate. The Spanish were able to 

24Ibid"' PP• 59-61. 



39 

convince the Filipino to aocept the Christian idea of matrimony after 

many yaare and many difficulties. The ideal even then was not always 

followed in pre-marital and marital relations, but they did succeed in 

setting it up as the standard. 

In introducing the sacrament of penance the clergy needed a lin

guistic ability in the Philippine language. The shortage ot priests 

was another obstacle. In Manila people had to wait in line for fifteen 

daye on some occasions in order to have a priest hear their confession. 

In the provinces it may be three years between confessions even for 

the faithful members. This was a new concept to the Filipino. He did 

not like the idea of reciting all of his sins to the priest. ·1n order 

to avoid further difficulty, the' priest i mposed very light penalties 

such as reciting a few rosaries or visiting a sick person. A series 

o! questions and answers was devised to examine the people. Having no 

oonfidenee in the veracity of their parishoners, the same questions 

were asked in different ways. An example of this is in Fernando Rey's 

confessional. 

The sixth commandment caused more trouble than any other for 

Filipinos since they could not take it seriously. It was also a popu• 

lar belief that after a confession, the confessee was free to satisfy 

all lust and passion for another year until it was ti.~e to confess 

again. The enforcing of a pre-marital chastity among men was especially 

difficult when the example of one priest would cancel the good that 

others had promoted for many years.25 

·· 25Ibid., PP• 61-67 • 
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Com.~union was not given to the Filipino until he had proven him

self well-indoctrinated and worthy to receive it. Sometimes this took 

years. The Friars sought to impress upon the Filipinos the meaning of 

the Sacrament in order to obtain the maximum benefit. Incidents were 

recorded of misfortune befalling natives who received communion without 

making a proper confession. The practice of ad~inistering communion 

in Mexico became the standard practice of all the orders in the Philip

pines, the number of those oommunied each year was relatively small, end 

generally took place once a year only during the season of Lent. 

Confirmation was rarely practiced because o! the absence of the 

bishops in most areas. Even in the populated Laguna de Bay area south 

of Manila there were no confirmations for a period of twenty-five years. 

In other places the span was even greater. The regulars were opposed 

to confirmation because the bishops wanted to use it as an excuse for 

visitation. This was not a serious omission since theologically con• 

firmation was looked upon as a supplement to baptism in Roman Cathol• 

icism. Much more serious was the rarity of Holy Orders and Extrelll8 

Unction in the development of a Catholic Church in the Philippines. 

In the seventeenth century it became evident that Spain's efforts 

to Christianize the Philippines had not been wholly successful. There 

were many failures and shortcomings. There was a general spirit of 

apathy, routine and discouragement among the missionaries. Missionaries 

realized their limitations and the magnitude of the task. Much ~rk 

had been done but the Philippines could not be called a truly Christian 

nation as a result of the efforts of Spanish Catholiciam.26 

2' bibid., PP• 68-71. 
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The Filipinos added their own special emphasis to the form of 

Cathol:i.cism brought to them by the Spanish. "They showed themselves 

remarkably selective in stressing and de-emphasizing certain features 

of Spanish Catholicism. 11 Before the Spanish conquest, the pagan re

ligion effected all pnrts of daily life, the priest tried to replace 

all these pagan influences with Spanish Catholicism. In the cabeceras 

the women and children were gathered daily at the foot of a large 

wooden cross in the tom1 plaza to chant the Rosary. In some areas the 

children were taught to walk through the streets at sunset chanting 

the Rosary. Sometimes, a bell was rung in the evening to remind the 

people to say one Our ltather and one Hail Mary for the souls in Purgatory. 

These methods could only be used in the larger communities with larger 

populations. 

The people from the outlying areas were lured into the cabeceras 

by the fiesta system. · i'here were generally three main fiestas a year

Corpus Christi, Holy week, and the Patron Saint's Day. This provided 

an opportunity for indoctrination in religious rituals and was a wel

come relief from labor in the fields. There vas feasting and dancing 

to make a blend o! the sacred and the profane en every fiesta day. 

The Filipino had a love for pageantry. This gave the ritual and color

ful pageantry of Catholicism a strong appeal. The Filipino loved to 

sing and this led to a development of religious music and chant.27 

The lack of indoctrination caused most Filipinos to have only a 

alight acquaintance with Catholicism which was centered around the 

27Ibid., PP• 72-75. 
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outward ritual. There was much confusion in the minds of the masses 

in the veneration of the saints, because this was similar to their 

former idolatry under paganism. The belief in miracles was similar to 

their former belief in magic and superstition. One type of paganism 

had been replaced with another under the thin veneer of Christianity 

in most cases. Many pagan beliefs and superstitions remained. Friar 

Tomas Ortiz wrote in 1731 that when death occurred the people still 

observed pagan customs while professing to be Christian. They used the 

rosary and the cross as they had formerly used heathen charms and 

fetishes. 

'?ho adoption of Spanish Catholicism did not cause the Filipino to 

relinquish his belief in the spirit world which had to be propitiated 

on many occasions. Many of these pagan practices blended into the form 

of Philippine Christianity and lost their pagan identity. They never 

did develop a confidence in the Spanish clergy and kept many things 

hidden from their knowledge. In the r ealm of curing illnesses, the 

people stubbornly held on to their pagan practices and sacrifices.28 

The Filipino Catholic rarely received the Latin rites of R.,treme 

Unction. Two explanations were offered for this. One is the fact that 

the people were so scattered; the other is the scarcity of priests. 

Lay people were trained in some cases to serve as substitutes for the 

priests to those on the point of death. This was a poor substitute 

and since the people confessed at the most only once a year, this 

created doubt in the minds of many as to whether or not the deceased 

28~2:2•, PP• 78-81. 
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had died in the state of grace. Christian burial ·was even more rarely 

administered for the same reason and the additional exorbitant burial 

.fees ranging from fifty to .five hundred pesos. Extreme Unction and 

burial by the clergy were practiced generally only for the wealthy.29 

Results of Spanish Efforts 

It seems that the Spanish arrived in the Philippines at a time 

when the Filipinos were ripe .for conversion. There was little or no 

resistance to Spanish missionary efforts. Tho only delay was the lack 

of priests.JO Tho characteristics o.f Philippine Christianity Wlder the 

Spanish weres 

outward ritual formalism rather than solid doctrinal knowledge, 
the tendency towards idolatI"J, superstition and magic, the con
spiracy of silence and the infrequency of the sacraments, espe
cially the last rjtes. 

Tha Spanish Regulars obstinately refuaed to train a Filipino clergy 

for selfish reasons. They thoueht their dominant position would be un• 

dermined if Filipinos were to be ordained. Many Spanish Friars consci• 

entious)s believed that the Filipinos were not worthy of ordination to 

serve as priests. ThP.y felt that if Filipinos were made priests they 

would become proud, lazy, and greedy. They felt that the Filipinos 

would only enter the priesthood from the motivation of personal gain 

and prestige. They were also afraid that the Filipinos would not re

spect a Filipino priest. This was the view of the majority of the 

Spanish. In the eighteenth century some Filipino priests were admitted 

29Ibid., PP• 81-84. 
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to subordinate positions in the clergy. This was the situation as long 

as the Spanish remained in control in the Philippines. The Spanish 

conceived of themselves as a superior race and the Filipino was far 

below them • .31 

A well-trained Filipino clergy could have been a big asset in in

doctrinating the people and removing their pagan beliefs. The actual 

result under Spain was the instituting of a Philippine Christianity 

which possessed many pagan elemen·ts and beliefs under the guise of 

Christianity. The Filipinos absorbed some of the Catholic teachings, 

but they added their own int~rpretation which fell short of what Spain 

had wanted to accomplish. Catholicism had a profound effect on the 

sooial life of the people, but the doctrinal influence was very minimum.32 

The Spanish church in the Philippines exercised religious, political 

and judicial funotiona. Not only did the bishops and priests conduct 

the affairs of the church, but because of the W1ion of church and state 

they were the local rulers in many places. The Archbishop's Court and 

the Holy Inquisition were active in trying cases relating to Canon Law 

and heresy. The Inquisition in the Philippines only had jurisdiction 

over the Spaniards and othP.r white residents.33 

The effect of Spanish Catholicism on the Filipino is said to be 

salutary from a Filipino Catholic historian. He says that Christianity 

worked a transfonnation on the lives of the Filipino. They stopped 

31Phelan, oo. cit., pp. 84-88. --
32Ibid., PP• 68-89. 
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their bloody ware, they exchanged pagan ethics for the Christian code 

of morals. Usury, intemp~ranoe and swearing were minimized. Infanti

cide, hwnan and animal sacrifices were stopped. Adultery, concubinage 

and bigamy were checked. Slavery was abolished. The position of women 

was elevated. Christianity gave a national unity to all the Philippines 

w'nich had not been present before the arrival of Spain.J4 

The Spanish Friars have often been censured for much of the evil 

in the Philippines, but they did make a lasting beneficial contribution 

to the eountrsr. They were responsible for introducing Spanish cw.tu.re 

and civilization to the masses. They founded and organized towns and 

churches throughout the islands, they supervised the building of many 

roads and bridges. They introduced new plants and animals, and taught 

the Filipinos new erafta and industries. They established the first 

~chools and colleges, many or which are still in operation today. They 

introduced the Latin alphabet vhioh is still used by all Filipinos. 

The first book and printing presses vere the works 0£ the regul.are. 

They established libraries and museu.~s. They built the first hospitale 

and orphanages. They recorded m~ch about the Philippines for posterity. 

Some of them were musicians t.'ho taught Filipinos. The Jesuits intro

duced science and scientific methods and established the first obser

vatory and weather bureau in the islands. They introduced TarioWJ 

forms of art and architecture to the people. All in all they did much 

to bring civilization and culture to the Philippines.JS . 

J4Ibid., PP• 188-189. 

35~., PP• 169-204. 



u6 
The story of the relationship between ch1.1rch and state forms a 

sad chapter in tho history of the Spanish regime in the Philippines. 

There was a union of church and state which was a constant source ot 

conflict. This brought the Filipinos to the conclusion that "politics 

and religion do not mix." 
The clergy were supported by taxer, through the state. 

of Manila would act as governor general during a vacancy. 

The Bishop 

There was a 

running battle to determine whether state or church was supreme. In 

the beginning of Spanish rule, tho priest complained to Spain that the 

colonists, encomenderos, were mistreating the Filipinos, and that the 

govenior was condoning such abuse. This WS8 said to be the reason why 

the F'ilipinos developed a hatred for the Spaniards and a rejection of 

Christianity. In return the Spanish governors accused the Friars of 

misleading the people and using tpem for foroed labor in road building 

end building churches. The Friars were all-powerful and could act 

without governmeni approval. If people did not learn their lessons in 

Christian doctrine, the priests 11had the chiefs and their wives whipped, 

and out off their hair.n In one ease the governor arrested the ,archbish

.. op of Yanila and had him exiled. The friction l>etween church and 

state continued until the end: of .the Spanish regime. 

These conflicts kept thu ~hu.rch from its task of indoctrinating 

the people. This showed how it is necessary for the power of the church 

and state to be separated. Each should work in ite ewn sphere in harmony 

for the welfare of all the people. This principle was firmly established 

in the minds of the Filipinos during the Spanish regime.36 

36Ibid., PP• 20.$-221. 
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The Spanish Friar used Manila as a base for missionary endeavors 

in both China and Japan. Though the Spanish soldiers were unable to 

establish a base of operations in these countries the Spanish Friars 

were successful in making some converts in both China end Japan. There 

was some opposition caused by the fear that the priests were advance 

agents of Western imperialism. From 1717 until 1858 Christianity was 

outlaw."ed in China. The Spanish Jesuits were eble to make some headway 

in Japan, but they were opposed by the Portugese Jesuits who claimed 

exclusive rights to work there. Japan was closed to Christians when 

the emperor, Hideyoshi, who was preparing to invade the Philippines, 

heard a false rumor that the missionaries were spies for Spain in a 

plot to take over Japan. Many priests were killed. In 1836 Japan was 

closed to all foreigners and 30,000 Japanese Christians were killed. 

Japan remained closed until 1853 and all relations with the Philippines 

were halted. 

Spain also considered the possibility ot taking over Borneo, the 

Moluccas, Indo-China, Macao, Formosa and the South Sea Islands from 

their base in the Philippines in order "to convert those souls and 

bring such great multitudes ot heathens to the true knowledge of our 

Lord God." None of these various echemes to expand the empire and 

missionary activity were sucoessful. Spain's dream of an oriental em

pire remained only a dream. These vain forays cost the Filipinos much 

in material and manpower tor many of them were conscripted to serve in 

the army ot Spain.37 

37Ibid., PP• 224-237. 
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Spain had some bloody bat.tles with the Mohaimnedans of Mindanao 

and Sulu. These were in the nature of religious wars. After JOO years 

of fighting the Spanish even w1.th the aid of the 1''ilipinos were unable 

to subdue the Muslims. The Chrfotian Filipinos and the Muslim Filipinos 

belonged to the same Malay stock. The Muslims were able to keep their 

culture, religion and independence all during the Spanish regime. When 

Spaln unsuccese.1\Jll.y attempted to conquer the Muslims in Cotabato, the 

Muslims retaliated by raidinr. towns in the Visayas snd burning many 

homes and churches. Spain tried to punish the Muslims, but althoup,h 

she won several important battles, the Muslims maintained their inde

pendence. The Muslim:s by virtue of their sailing ability were able to 

reach out in bloody revenge all over the southern Philippines even as 

far as Luzon.JS 

Thoy struck terror in the hearts of the "Christian" Filipino and 

this terror remains in the minds of many Filipinoe to this day. Span

iards end Filipinos along the coasts lived in constant dread of Islam's 

sword. The MUalims captured many Filipinos whom they sold as slaves in 

the East Indies. The priest !ought with the soldiers against the Mus

lims. The battles with the Muslims continued until the American inter

vention. After this time the Muslims were finally brought under control 

by the American armies in 1913. ', 

Over the years there were many attempts to revolt against the 

power of Spain, but. none of these revolts had any real organization or 

power behind them. The first Filipino religious martyr was Hermano Puli, 

J8IM.d., PP• 306-321. > '!4 -
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or Apolonario de la Cruz, who had set up his own religious order with

out church approval. One Spaniard remarked that the Filipinos were 

only Christian because of their fear of Spanish power, and that they 

are ready to revolt at any opportunity. Their Christianity was said 

to be by force not by oonviction.39 

In 1705 Pope Clement XI issued a Bull providing that nthe right 

of visiting the parochial regulars belonged to the said archbishops 

and other bishops. n This was meant to correct the situation in the 

Philippines. For years the r egulars in the parishes had refused to 

submit to episcopal visitation. In spite of the support of the crown, 

the governor and the pope, the archbishops of Manila were unable to 

execute the visitation of the parishes where the regulars of the orders 

were serving. The regulars were able to hold out and were never visited 

by any one exoept their own supGriors of the orders. 

When Filipinos were put in parishes as secular clergy, they did 

not do a good job because of the lack of proper education. ?he orders 

objected to the secularization of the parishes and again a battle of 

words raged in Manila and Madrid. In 1776 the Spanish king rescinded 

his order favoring the secularization of the parishes, and the Friars 

won another victory. Other orders followed removing the secular 

Filipino priests from their parishes and turning them over to the 

regulars.ho . . . 

The Filipino priests resented being removed from their parishes 

39~., pp. 366-367. 
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and also they resented the charges that were made against them by the 

Friars in the newspapers of Madrid and Manila. The Spanish said that 

"the Filipinos were a race of Indd.os, infinitely inferior to the Cas

tilian race, of low intelligence, inherently incompetent, a1d morally 

debesed; hence incapable of discharging the high duties of t!:e priest

hood." 

J\n outstanding F'ilipino priest, J!'ather Pedro Pelaez, became the 

spokesman for the rights of the Filipinos. He was a graduate of the 

University of Santo Tomas and even acted as archbishop of Manila for 

a while in 1862. He was attacked by the Friars, but, by pen and tongue, 

he attacked the racial discrimination against the Filipino priests and 

advocated the secularization of the parishes. Father Pelaez died in 

the Manila cathedral in an earthquake in 1863 without attaining the 

goals for which he so valiantly fought. 

A young Filipino, Father Jose Burgos, who had been a student of 

PalBez at Santo Tomas, continued the agitation for the r:i.ghts of Fili

pino: priests. He was assisted by other Filipino clergy, Mariano Gomez, 

Jacinto Zamora, Marino Sevilla, Agustin Mendoza, and Pedro Dandan. In 

186L he wrote a defense of the Filipino cler~y entitled Manifesto !2, 

the Noble Spanish People~~ Loyal Filipinos Addressed in Defense 

f2! their !Ionor ~ Loyalty that ~ Been Grievouslv Offended £Z ~ 

~ewspaper "La Verdad" of Madrid. In this publication he deplored the 

.alleged aµperiority of the white race and pointed out how the Filipino 

priests whose intellectual and moral qualities were above question 

were wronged by their treatment in the Philippines.41 

4libid., PP• 46-47. 
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Father Burgos concluded his plea with two prayersa 

first, to God, so that he may lift our hearts above the pettiness 
of insult.a and the painfulness of slander; and secondly, to the 
Spanish People so that their maBnaminity of sentime~ and openness 
of heart will do justice to our feeling of loyalty. 

The plea of Burgos hacl no i!lllllocliate effect upon the situation in 

the parishes. In 1870 there were 792 parishes in t he Philippines, 181 

of these were under Filipino priests. They were the remote and poor 

parishes which the Spanish Friars did not want for th€:~mselves. In 1870 

Archbishop Martinez of Manila wrote to the Spanish ruler that the sec

ularization issue was becoming a racial issue because the people were 

rallying behind the F'ilipino priests, and their feelings against the 

Friars were becoming bitter and anti-Spanish, since the Spanish govern

ment stood behind the Friars. The warning of Martinez went unheeded 

and the revolution against Spain flared up in 1896, with the secular

ization of the parishes for Filipino priests as one of the main causes. 

Previously, Fathers Burgos, Gomez and Zamora were falaely 'accused 

of inciting a revolt .against Spain in 1872. The trial was a farce and 

resulted in the execution of the three priests by garroting. The Church 

did not take an active part in this trial. This was a blunder on the 

part of the Spanish government and only served to fan the flames of 

F'ilipino Nationalism and Spanish hatred. These three men became national 

heroes, martyrs and in the minds of some, even saints.43 An organization 

for the overthrow of the Spanish yoke came into existence in 1892. Its 

full name and translation was Highest and~ Respected Association 2f 

42Ibid., PP• 47-49. 
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1h.!. Sons of the Country. It was generally kno~'ll by the Tagalog title 

of Katipunan or the initials,!•!• lS.• Its purpose was to unite the 

people of the Philippines and to win independence from Spain. A new 

member was to subscribe to the following questions and answerss 

1. In what condition did the Spaniards find the Filipino when 
they came? 

Answer: When the Spaniards came to the Philippine shores on 
March 16, 1521, the Filipinos were already in a civilized 
state. They had freedom of goven1ment; they had artillery; 
they had eilk dressesJ they carried on commerce with AsiaJ 
they had their own religion and their own alphabet. In short, 
they had liberty and independence. 

2. In what condition do they find themselves now? 

Answers The Friars have not really civilized the Filipinos, 
since enlightenment was contrary to their interests. l'he 
Filipinos were merely superficially taught formulas of the 
catechism for which thLL. paid numerous costly fiestas for the 
benefit of the Friars. · 

Every form of nationalism seems to need its national hero. Doctor 

Jose Rizal ia called the George Washington and the Abraham Lincoln of 

the Philippines. He was born in 1861 and received college training at 

the Ateneo at Binan and the University of Santo Tomas. He did graduate 

study in Spain, Eneland, France and Germany. He was a very intelligent 

student and became famous as a linguist, poet, author, sculptor and 

doctor of medioine. He was an outspoken champion of freedom for his 

people in the Philippines. 

While in Europe, Rizal was influenced by the Freemasons and free 

thinkers. Rizal did not advocate violent overthrow of the Spanish 

government in the Philippines, but hoped that freedom for the Filipinos 

44Ibid., P• 152. 
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would be obtained by peaceful means. Re organized _!!! Liga Filipina to 

work for this purpose. He wrote two novels which vere very anti-Cath• 

olic and pictured the abuses of the Filipinos under the Friars. Spain 

made a martyr and hero of Rizal by executing him in the year 1896 on a 

charge ot which he was innocent. 

In 1956 Rizal was very much alive again as t he Filipino congress 

was considering the compulsory reading of two of Rizal's anti-Catholic 

novels as a requirement for all Philippine schools, public and private. 

The Catholic leaders were able to weaken the bill by having it amended, 

but this incident showed that the politicians and people still feel 

that Rizal was innocent and that the Spanish regime which was under 

Church control was guilty.45 . 

The Friars in the beginning of the Spanish regime seemed to have 

a high and noble motive, as they became entrenched they became corrupt 

and were motivated only by wealth, power and fleshly desire. Rizal 

wrote of the purpose of his novel, Noli~ Tangere as follows: 

I have written of the social conditions and life, of our beliefs,· 
our hopes, our longings, our complaints and our sorrows; I have 
unmasked the hypocricy which, under the cloak of religion, has 
come among us to impoverish and brutalize us; I have distinguished 
the true religion from the false, from the superstition that traf• 
fics with the holy word to get money and to make us believe in 
absuretties for which Catholicism would blush if ever it knew of 
them. 

Rizal speaks of the motives of the Friars ver-t plainlya 

45Joseph w. Regan,~ Philippines: Christian Bulwark£!!.~ 
(Maryknoll, N. Y.s Maryknoll Publications, 1957}, P• 15. 

46Dwight E. Stevenson, Christianity and the Fhilippines, in!£! 
College of the Bible Quarterly (Lexington, Ky.: The College of the 
Bible, 1955r;-p. 9. , 
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I realize that a true faith and a sincere love for humanity 
guided the first missionaries to our shores: I realize the debt 
of gratitude we owe to those noble hearts. • • • But because the 
forefathers were virtuous, should we consent to the abuses of 
their degenerate descendants? ••• the country does not ask for 
their expulsion but only for reforms required by the changed cir
cumstances and new needs.47 

One of Rizal1s characters asks about religious conditions, 

And thou, Religion preached for suffering hu.r,anity, hast thou for
gotten the mission of consoling the oppressed in their misery and 
of hu.~iliating thA powerful in their pride? Ee0t thou now promises 
only for the rich, for those who can pay thee? 

He further condemns the results of Spanish Catholicism when he 

writes, 

You say she (Spain) snatched us froM error and gave us true faith, 
do you call these outward forms, do you call religion this traffic 
in girdles and sc2pularies, truth theae miracles and wonderful 
tales? Is thi~ the law of Jesus Christ? For this it was hardly 
necessary that a Cod should allow himself to be crucified or that 
we should be obliged to show eternal gratitude. Superstition ex• 
isted long before--it was only necef~ary to systematize it and 
raise the price of its merchandise! 

By 1700 most ot the population of the Philippines had been brought 

into cor1tact with the Roman Church, but comparatively !ew had been 

taught the doctrine of the Church. Ontil 1900 Filipinos were baptized 

at infancy, attended Mass occasionally, were under control of the 

priests, built large churches by forced labor, paid their fees to the 

church and were buried in the church cemetery. There vas a nominal 

Christianity for rich and poor under Spanish Catholicism. Rizal accused 

t 

47Jose Rizal, The Social Cancer, a complete English version 0£ the 
Noli ~ Tangere from the Spanish by Charles E. Derbytshire {Manilas 
Philippine Education Company, c.1927), P• 383. 

48Ibid., P• 107. 

49Ibid., P• 362. 



the E'riars of adding superstitions to those already held by the Fili

pinos. 

The Friars were both the civil and church rulers in most parts of 

the Philippines. They kept the people under strict control by govern

ment power and the power of the eonfesaionals. Ttey obtained many acres 

of the most fertile land, often at the death bed of the Filipino owner. 

The orders became wealthy and had huge deposits of money in Hong Kong 

and Manila. Some of the Friars were consecrated men, bu.t the majority 

lived inrnoral lives and had concubines and mistresses. The Filipinos 

ms.ny times revolted against the oppression of the Friars, butt hey were 

unorganized and on a local level, they were easily put down by the 

Spanish soldiers. ~ 

In 1872 when the government executed the three Filipino priests, 

the people regarded the priests as martyrs and they were later canon

ized by the Philippine Independent Church. From the time of their 

execution widespread opposition' to the Spanish rule began to build up. 

Joae Rizal pictured the intolerable situation in his novel!!£!!..!!!! 

Tangere. The rebellion was not against the Roman Church, but against 

the Spanish control of the Church. The resentment was against white 

superiority and Spanish arrogance, not against the Church.SO 

The Spanish Church intended to keep a nominal type of Christianity 

in the Philippines. They wanted the people to be good subjects, nothing 

more or nothing less. The hierarchy wanted to think for the people, 

50nonald A. McGavran, "The Independent Church in the Philippines,• 
Encounter, XIX (SUillmer, 1958), 299-301. 
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they did not want them to think for themselTes. Only the upperclasses 

were indoctrinated at all to keep them in the Church. Even though 

Rizal was excommunicated, he did not actively oppose the Church. 

The revolt was brought to a head in 1896 by the Katipunan, a secret 

society under the leadership or Andres Bonifacio. A plan to overthrow 

the Spanish regime was revealed by a nun. Hundreds were arrested. 

Rizal was executed. Bonifacio, and his followers, vent to the hills to 

hide out. The control of the revolutionary forces was taken over by 

Emilio Aguinaldo. Many provinces revolted against Spain. ill parts ot 

the islands were under control of the F'ilipinos except the Hanila area. 

Peace was made in 1897 when Spain promised to make the reforms demanded 

by the people. Aguinaldo and others agreed to live in exile in Hong 

Kong. Spain did not keep its word, and reforms were not instituted. 

Revolt broke out anew, but this time Spain had the advantage and the 

control over the people in time. 

Five months later, in early 1898, the United States declared var 

on Spain and sank the Spanish fleet in Manila Bay in one engagement on 

May 1. The United States brought in General Agt.tinaldo who conquered 

the Spanish and set up a provisional government with a constitution 

similar to that of the United States. When the United States did not 

, grant immediate independence to the Philippines, Aguinaldo's forces 

declared war on the Americans until finally' they were overcome by the 

51 superior force of American arms. 

One author lists the following abuses of the Spanish rule that 

$1 ~·• PP• 301-303. • 



51 
needed correction at the close of the nineteenth centurya 

1. Feudal landlordism of rich religious orders bought at the cost 
of grinding poverty to th~ poor, who were held in serfdom. 

2. Dominance o.f the civil state by the monasteries. 

3. Corruption of justice. 

4. The d~bauchery of Friar~ and Secular priests. 

5. The fostering of superstition in place of real religion. 

6. The extortion of exhorbitant fees for religious offices. 

7. Almost total exclusion of Filipinos from any voice in either 
Church or State. 

8. Supression of freedom of assembly and of speech.52 

As a result of the oppression of the Filipinos, they wrote a pro

vision of the separation of Church and State in their Malolos Consti

tution of 1898 before they had learned this principle from the United 

States. They had learned through bitter experience what happens when 

thore is a union of church and state. Today the Philippine government 

strongly recognizes and stresses that the Church and the State should 

be separated in their functions and in their powers. 

According to Roman Catholic sources the greatest weakness of Span• 

ieh Catholicism was the failure to provide a national clergy. After 

333 years in the Philippines there was not one Filipino bishop or member 

of the various orders. There were only a few Filipino secular priests 

in inferior positions. Some bishops felt a great need of a national 

clergy and tried to place Filipinos in the parishes even though they 

had not had the proper training. At one time it was said in Manila, 

52stevenson, ££• ill•, PP• ll-12. 



58 

"There are no longer any boatmen for the barges because the archbishop 

has ordained them all." Spain fell into the same error she had made 

in South America--too few national priests, too poorly trained. Com

menting on this Spanish failure after Spain had left the Philippines 

the Archbishop of Manila, Michael O'Doherty said• 11They neglected the 

Catholic principle that no Church can rest upon a substantial basis 

unless it is manned by a native clergy. 1153 

Sir John Bowring, the British governor of Hong Kong and composer 

of the hymn, "In the Cross of Christ I Glory," made a visit to the 

Philippines in the middle of the nineteenth century. Re made the fol

lowing comment about the Spanish purpose in the Philippines: 

In America, and the West Indies, all the brutality of military 
co~querors was exhibited, and the poseession and plunder of new 
territories was encouraged by the Spanish Court, and were the main 
object of the Spanish invasion, but far different vas the policy 
adooted in the Philippines, where only a small body of soldiers 
was· aecompanied by zealous missionaries, whose purpose was rather 
to convert and Christianize the Indians rather than pillage and 
destroy them. The Friars gradually obtained a paramount influenee 
over the Indians •••• to the Spaniards it must be conceded that 
the religious purooae--be its value what it may--has never been 
abandoned or forgotten.54 

Bowring points out that Spanish Catholicism allowed no freedom of 

religious thought as does Protestantism, but also that Spain has done 

much more to improve and increase the population of the Philippines 

than the Protestant countries had done in their colonization programs. 

He addss "It has undoubtedly been the boast of the Catholics that 

53Regan, .22• ~., P• 14. 
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Francis de Xavier and bis followers won more for the Romeo Church in 

the East than Luther or Calvin ever tore away from it in the West.n55 

Bowring adds an interesting comment on the religious situation 

during his yisit to the islands& 

The banian tree (balste, Ficus Indica) is held sacred. They burned 
incense under it which they obtained from the Friars under various 
pretenses. How strangely are the rites of idolatry mingled with 
the Christian observances! ••• "There is no driving out of them," 
says the Padre, "the cursed belief that the spirit of their ances
tors are in the woods and among the roots of the bamboos, and that 
they c-an 'bring good or evil upon them. I'hey will offer sacrifices 
to them: and all our books and all our preachings have failed to 
reMove the,impressions left by an old roan whom they choose to call 
a 'sage.'"56 

Bowring adds on the religious picture which he observeds 

The ancient Indian {Filipino) named for God wa~ Bathala, to whom 
the;v attributed the creatlon o:f the world. Remnants of the old 
i dolatry remained among th0 people, and some of the idols are pre
served. A fev phrases are still retained especially in the re:noter 
parts, as for example, "Magpabathala can (let the will or Bathal.a 
be done), for the priest5 had been generally- willing to recognize 
the name as not objectionable in substitution for Dios. The Tagal 
word adopted for idolatry is Pag~flito, but to the~ship of 
images they give the term !mito. 

Another British author who ~.ade en extensive tour of the Philip

pines towards the close of the nineteenth century had the following 

opinion of the religious concept of the Filipinos 

It appeared evident that the natives understand little of the nin
ward and spiritual graco'1 of religion. He is so material and re
alistic, and so devoid of all conception o! things abstract, that 
his ideas rarely if ever, soar beyond the contemplation of the 
'butward arid visible sign" .of Christian beliefs. The symbols of 
faith and the observance of religious rites are to him religion 

55Ibid., P• 95. 

56Ibid., PP• 135-136. 

57Ibid., P• 157. -



60 

itself. He also confounds morality with religion. Natives go to 
church because it is a custom. Often if a native cannot put on a 
clean shirt, he abstains from going to Mass • • • • in some to'WilS 
the Barangay Chiefs were fined or beaten if they were absent from 
church on Sundays and certain feast days. 

As to the women, little pressure was necessary to oblige them to 
att,end Mass; many of them passed half of their existence between 
acioration to the images, Mariolatry, and the Confessional. 

Undoubtedly, Roman Catholicism appears to be the form of Chris
tianity most successful :tn proeelyti.zing uncivilized races, which 
are impressed more with their eyes than 'With their understanding. 

The pagan idols, which reappeared in the forms of martyrs in prim
itive times still gratifietl the instinctive want of visible deities 
to uncultivated mindE. The heathen rites, originally adopted by 
the Catholic Church to appease the pagans in the earlier stages, 
such as pompous rituals, lUBtrous gold and silver vases, magnifi• 
cent robes, an,~ glittering processionals, served where intelleetu~l 
reasoning would fail, to convince the neophyte of the sanctity of 
the r e.;J,.~gious system and the infallibility of its professors' pre-
cepts.;;>' . · 

Latourette writes, 

The official instructions to Legazpi directed that all in the 
expeclit5_on should equip themselves like Christians, honor the 
name of the Lord and His Mother, accord59ood treatment to the 
natives, and not engage in slave trade. 

While Christianity had a drastic effect upon life in the Philip

pines, many of the pagan beliefs stubbornly remained. An Augustinian 

in the eighteenth century compl ained that the Filipinos atill called 

on their ancestors and other spirits. A Dominican reported that a 

place where his colleagues had labored for seventy years was still 

mostly pagan. Also some of the superstitions of Spanish Roman Cathol

icism naturally were transferred to the Philippines,£. 1., a cross 

58John Foreman, The Philippine Islands {New York: Charles Scribner's 
Sons, 1899), PP• 204-205. 
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with relics was erected in a field to ward off a pestilence. the 

Jesuits introduced "a proceesion .o:f blood" in Manila during Lent, in 

which the participants practiced self-flagellation. Nevertheless by 

1800 the Philippines became predominantly Christian. Paganism survived 

in the mountains and Islam remained in the S01.1th. 'lhe Filipinos were 

kept in an inferior position and civilization remained static. The 

rule of the Spanish remained a generally benevolent one because of the 

missionary motivation. Christianity in the Philippines was passive and 

sometimes, in combination with ancestral paganism.60 

Latourette attributes the success in converting the Philippines to 

Christianity to the fact that when the Spanish arrived the Filipinos 

were in a fairly primj.tive state of culture and the religion was of 

such type that it gave way to a 8 higher" faith. The only one of the 

g~eat faiths to reach the Philippines was Islam, and where it had be

come established Christianity did not make much headway. "Had Islam 

been given a century or two more of lee-way it is conceivable that the 

islands would have become Moslem rather than Christian." The Spanish 

Friars arrived just in time to prevent this. 

Another reason given tor Christianity making MOre headway under 

Spain in the Philippines than other~· areas of Southeast Asia where 

Portugal and the Netherlands had taken over, was that Spain concen

trated her energies on missionary activities rather than on commerce. 

Philip II was a religiou.s zealot, and the missionary enterprise was a 

chief objective in the land that was named after him. The Philippines 

60Ibid., PP• 316-321. 
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was a missionary outpost for further work in the East Indies, Indo

China, China, Formosa, and Japan. At the outset the Philippines was 

to serve as a strategic center for Spain's political and religious con

quest of the Far East.61 

The nineteenth century did not heve the swift changes in the Phil

ippines that it did in Europe and America, but it did produce changes, 

soms of the liberal ideas which were popular in Spain were introduced 

in the islands. Masonry, of the continental-anti-clerical type, was 

introduced. · Filipinos who had profited by increased trade were able 

to send their sons to European universities. A group or these Filipino 

intellectuals in Spain began agitating for political anq religious re

form and expulsion of the Friars. Secret societies were formed in the 

Philippines to overthrow the Spanish rule and to get rid of the Friars. 

This was the beginning of the end for Spain in the Philippines.62 

Present Status of Roman Catholicism 

During the Spanish regime the Friars acquired vast areas of land 

which became a source of much irritation to the masses during the early 

days of the .American administration under Governor William Howard Taft. 

This issue is known as the "Friar Lands Question. n " 

In 1898 Filipino General Emilio Aguinaldo wrote to the American 

61Ibid., PP• 307-308. 
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Military Governors 

These priests have been for a long time the absolute masters ot 
life, honer and property of the Filipinos. F'or this reason, it 
is a widely known and notorious fact, recognized by all foreigners 
·who have studied Philippine affairs that the primary causes of the 
Philippine revolution were the ecclesiastical corporations, which 
taking edvantage of tho corrupt Spanish gover~ent, have robbed 
the country, preventing progress and liberty.~ 

Governor Taft was determined to purchase these lands from the 

Friars to get rid of this basis of friction and to get rid of the Span

ish Friars at the same time. He ~ote, "on behalf of the Philippine 

Government it is proposed to buy the lands of the religious ordere with 

the hope that the funds thus furnished may lead to their withdrawal 

from the islands." faft mentioned as a reason for the withdrawal of 

the Spanish Friar "the Americanization of the Roman Catholic Church in 

the Philippines." 

In order to bring about the purchase of the friar lands it was 

necessary for Governor Taft to make a a pecial trip to "ome under the 

direction of President Theodore Roosevelt. He received the admission 

from Cardinal Rampolla of Rome stating, "the Holy See admits, first of 

all, that the system under Spanish domination and the mixing up of the 

Religious in the civil ad~inistration might have created for them (the 

Friars) in a portion of the people a certain ill will. 8 The pope ap

proved the sale of the friar lands, but not the proviso that the Span

ish Friars be removed within two years, since there was no one to re

place them at this time. There was a promise made to send American 

missionaries to the Islands to replace the Spanish. Meanwhile, the 

63 Edward De Persio, "The Friar Lands Question in the Philippines,• 
World Mission, X (Summer, 196o), 27-Jl. 
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Pope said he would restrict the Friars to their spiritual ministr,: 

only. "The representative of the Holy See (in the Philippines) was to 

carefully see that all the religious, of no matter what nationality, 

Order or congregation, consecrate themselves exclusively to spiritual 

works." The sale of the friar land was handled by the Apostolic dele• 

gate in Manila for the sum of i7,237,000. The number of Spanish mis

sionaries did decrease, but there are still around 200 Spanish priests 

working in the Philippines today.64 

Roman Catbolioism remains the dominant faith 1n the Philippines. 

Under the United States administration, the Filipino priests began to 

assume more important posts. The first Filipino bishop was consecrated 

in 1906. Several new American-staffed orders began working in the 

.Philippines after the United States occupation. The census ot 1939 

revealed a total population of 16,000,JOJ, of which 78.76 per cent were 

Roman Catholic; 9.80 per cent members of the Philippine Independent 

Church; .04 per cent, Muslims; .02 per cent, ProtestantJ .OJ per cent, 

p~gan; with the remaining small minorities divided a~ong the Buddhists, 

Shintoists, and other groups.65 

Laubach explains: 

The hatred of the Friar did not mean hatred of the Roman Catholic 
Church. To the Fontificato the Filipino priests were still loyal. 
In Leyte, where there had never been any Friars, and where there 
had been no Jesuits for 150 years, but where all the churches were 
under the Filipino clergy, there was never a break with Rome, and 
to this day Protestantism finds it is practically impossible to 
gain a foot hold here, where, on the other hand, the Friars were 

I . . 
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practically autocratic, the advance of other communions has been 
eaay and rapid. Thn Friars had become an anachronigm, seeking to 
perpetuate a despotism which had gone out of date.66 

Possibly because of the bitter lesson learned from the example of 

the Spaniards in the Philippines Pope Benedict XV said in 1919s 

The main care of those who rule the mission should be to raise and 
train a clere:y from amidst the nation among which they dwell., for 
on this are founded the best hopes for the Church of the future. 

Pius XI reiterated the same principle in_ hie encyclical letter, 

Rerum Ecclesiae, of 19441 

First of all let Us recall to your attention how important it is 
that you build llp a native clerey. If you do not work with all 
your might to accomplish this, we maintain that your apostolate 
will not only be crippled, but it will prove to be an obstacle 
and an impediment for the e~tablishment and organization of the 
Church in those countries.or 

A Filipino Jesuit gives three main causes which blocked the es

tablishine of an indigenous clergy in the Philippines. · The first cause 

was the primitive nat i;.re o:f Philippine civili zation when Spain arrived. 

The SP.cond cause was the system which placed ecclesiastical control and 

support entirely in the hands of the Spanish crown. The third cause ' 

was the extension to the Philippines of the conciliar synodal legisla

tion of Spanish !\merica. This kept 1mworthy candidates out of the 

priesthood it is true., but it also eliminated any wortqrcandidates.68 

If a Filipino priest was incompetent., this was used as an indica

tion to the Spanish that the Filipinos were an inferior race and unworthy 

66Frank c. Laubach., !h£ People of~ Philippines (Nev York1 George 
H. Doran Company, c.1925), p. 115. 

67Horatio de la Costa, s. J., "The Development ot the Native Clergy 
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of such a high office. If the Filipino priest was competent, he was 

able to see all the wrongs they committed 1n the name of religion, and 

was classified ae a "rebel" against Spanish rule. It is no wonder that 

little effort was exerted to establish a well-trained national clergy. 

The average Filipino priest received just enough education to resent 

the way he was being treated by his superiors, but not enough to remedy 

the situation. As a result he either became apathetic and served in 

minor positions doing what he was told, or he joined in political 

agitation for the overthrow of the Spanish regime. The work of the 

church in tbe Philippines suffered as a r eBult of this situation and 

the people were not trained in the Catholic religion.69 

There is still a drastic shortage of priests in the Philippines. 

"Today there is only, at best, one priest for 8,609 faithful." In 

Cebu the ratio is said to drop to one to fifteen thousand. Although 

Philippine Catholic seminaries are graduating an average of 120 priests 

per year., this does not increase the ratio of priests, .because it does 

not even keep up with the population growth. Therefore, it is said 

that the Filipino remains in religious darkness by the Roman Catholics 

own admission. "The general space of ignorance that has plagued the 

Philippines 1s still dangerously present. 8 

The hierarchy in the Philippines plans to send ten thousand trained 

religious teachers into the public schools. This will be done to in• 

struct the Homan Catholic pupils in the doctrines of the Catholic Church. 

This indoctrination is not being accomplished by other means. The 

69rbid., op. 246-247. - . 
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church has 270,000 students enrolled in church schools, Santo 4 omae 

University in Manila has an enroll.~ent of arowid twenty thou.sand. Here 

stress is being laid on the revival of Catholic life through the liturgy 

and lay apostolate.70 

It is claimed that evea though the Catholic Church had few priests 

in the early years of the American period that the Protestants made only 

a little headway, because the Filipino refused to "give up their saints, 

religious processions and fiestas. 11 The Independent Philippine Catholic 

Church, despite early successes, soon began to decline after people saw 

it was only an imitation church. Priests end nuns began to !ill the 

parishes, teach in the schools and open new hospitals. By 1926 Arch• 

bishop O'Doharty could write in the Eeclestical Review, "Thank God, the 

crisis is now past." However even by this time, after twenty-seven 

years o! American administration, only one Filipino had beea ordained 

in the Archdiocese of Manila. Just before World War II the Filipinos 

were finally getting the foreign clergy they badly needed. They still 

did not have enough national clergy.71 

The Filipino priests in the parishes are not supported by the 

members because they have never learned to support their pastor. In 

addition, if a son has a job, it is his duty to support his parents, 

even if he ie a priest. 0rhis is the Filipino custom. The parishes 

include many villages or barrios. "Often a barrio will have a Mass but 

once a year, on the occasion of a Fiesta.a If the Catholic priest does 

70Bernard G. Murehland, "The Church in the Philippines,"!!!.~ 
(August 24, 1957), P• 22. 

71Regan, .2E.• ~., PP• 19-27. 



68 

not attend the Fiesta the people will ask a priest of the Philippine 

Independent Church to come and baptize their children. Many of them 

eee no difference between the two groups. The Filipinos have a special 

period of devotion during Holy Week from the Spanish times. They also 

promote devotion to the Vir~in Mary in a very special way throughout the 

Philippines. Many homes and bueses have pictures or statues of Mary. 72 

Another Roman Catholic source gives the present ratio of priests 

to people as one to 9,000. A newly orddned priest may be assigned to 

a parish of from 10,000 to 40,000 souls. The income of the parish is 

very poor, because the people consider the church to be a wealthy in

stitution.. Under the Spanish regime the church was supported by taxes, 

and even today, the people have not seen the need of supporting their 

own churches. 

Not only does the beliP.£ in a rich church exist, but at the same 

time the people feel that the church is partial to the rich. The 

Jesuits feel that they must show that they are on the side of the poor 

and try to help them. to i mprove their atatu.s. The priest should be the 

leader of the ccmmunity and have the confidence of the paople, is the 

common belief of the church. The national clergy can better fill the 

role of parish priest while the foreign priest can serve in the areas 

of conversion of pagans, education, social service, labor organizations, 

retreats and missions, scientific research and publications. 

Mission work is being conducted among the pagans of Dukidnon in 

Mindanao by the Jesuits. They are also conducting seven schools in 

72Ibid., PP• 30-32. 
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different parts of the islands; the oldest being Ateneo de Manila. A 

Filipino Jesuit clailll8 that the public school system inaugurated by the 

United States has resulted in a diversity of religious beliefs, and 

even the lack of religious beliefs. Because of this, he clai!lls that 

many have fallen away from their faith entirely, others have become 

Protestants and still others have become nominal Catholics. These 

"defections" include some of the most prominent leaders in the Philip

pine political and educational system.73 

The Filipino Jesuit furthermore claims that !our out of every five 

Filipinos is a Chr18tian and has been so for the last three hundred 

years. He admits that it is strange for a country so anciently Cath

olic to still be a mission oountry, and th~t the Church would fall 

short without missionary assistance. 'rhis is primarily because of the 

shortage of priests. Even though the Jesuits have been in the Philip• 

pines since the sixteenth century, the first Filipino was not received 

in the Society\ until the twentieth century. He adds that the reason 

for this is that the Filipinos were such a primitive people that they 

first had to be taught the rudiments of civilization, whereas the 

Japanese Jesuits were received at the very beginning of the work in the 

highly c.ivilized culture of Japan. The Jesuits were also influenced by 

the policy of the Spanish who called the Filipino& Indios and treated 

them like children. When the Jesuits from America started working in 

the I'hilippines, they stressed the need !or the Filipinos to join the 

Society. In 1957 a!ter thirty-five years of American Jesuit endeavors 

73Horatio de las Costa, S. J., ''Thirty-five years in the Philip
pines," .'.fh! Catholic~, LV {August, 1957), 324-327. 
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in the Philippines, there were 240 Filipino Jesuits of the total of 

475 in the order throughout the Islands. 74 

After spending five years in the Philippines, an American f'f.aryknoll 

Father came to the conclusion that the work of making the Philippines a 

Catholic nation cannot be done by direct work among the people, but only 

through tho schools. There should at least be a secondary school in 

every parish, he feels, and if possible, also a prin-.ary school. "Teach

ing catechi.sm in released time is not enough. Children require the 

background of daily religious training." He continues, "Baptized Cath

olics often know nothing about their faith because no one has instructed 

them." 

He points out that many i"ilipinos go to church only three times in 

thair lives--to be baptized, married and buried. He decries the short-. 
age of priests where in one place a bishop serves one million meni>ers 

with only fifty-two priests. One parish has 90,000 members and only 

one priest. How can one priest hear 20,000 confessions? Many people 

have never been instructed on how to make a confession, he adds. In 

such a situation it is not surprising to hear priests speaking of "nom

inal Ca·tholica. 1115 

An early American official in the Philippines writes, 

The great mass of the people belong to the Catholic Church. Hardly 
· a prominent Filipino can be mentioned who wae not at least baptized 

a Catholic. ·£he ordinary Filipino ie loyal to his church and the 
Church satisfies his religious nature. This is particularly true 
because of the ceremonies of the Church and its religious proces• 
eions in which hundreds participate carrying lighted eandles and 

74Ibid., PP• 321-324. -
75Regan, .2£• .£!1•, PP• 29-)0. 
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singing hymns. Probably 88 a class the women are more devout than 
the men. The anomaly is found among some of the men of their join
ing the 1-iasonic Frat,ernity ang at the same time retaining loose 
connections with the Church. 7. 

In 1956 a Jesuit author claims that out of 21,000,000 people in 

the Philippines, 81 per cent or 17,000,000 were Roman Catholics. He 

states that the Catholic faith is at the root of all social life. How

ever, he complains that many do not go beyond the "fiesta" religion, the 

liturgy is only half-understood, and outside of the city only fifteen 

per cent practice their religion. He ad~ite the people are i gnorant 

in religioue matters. The great problem is the scarcity of priests. 

It is not rare to find a priest responsible for more than 30,000 eouls 

and many places with 5,000 people or more have no priest at all. 

The cetechetical instruction is poor. Most parents possess only 

a blind faith which is grafted on to pagan rites and does not go beyond 

simple prayers. "The religious sense, natural to the people, but easily 

degenerating into superstition, often takes the plaoe of sacramental 

life." The people are ignorant of moral norms and make no distinction 

between actual and venial sin. The younger b'ilipinos are not willing 

to follow a blind faith and are lapsing from the church of which they 

are ignorant. 

The parish priest, if there is one, is 80 busy with administrative 

duties that he does not have time to give catechetical instructions. 

Young girls are often given the assignment of preparing the children 

for their first communion. Very few men or children attend Sunday mass. 

76oeorge A. Malcolm,~ Commonwealth .2f. !h! Philippines (Nev York• 
D. Appleton-Century Inc., c.1936), PP• J07-J06. 
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The liturgy means less to the people than the "worship of favorite 

saints" and noYenas.77 

In a sociological study of the Philippines there were these find

ings listed under "Attitudes Toward Religious Institutions." 

Upper Class 

(1) Take positions of leadership in lay movements and like to be 
considered "patrons" of the church. 

(2) Critical in r egard to cog~a, but manifest an i nt erest in 
aesthetic aspects of religion. 

(3) May feel above the need for religion and manifest little in
terest except when custom dP,msnds their attendance on special 
occasions. 

~.idc!le Class 

Apt to be responsive to appeals on a moral or intellectual basis. 
Somewhat uncertain about attitude toward traditional church dogmas. 
Highly cri'.;ical of r eligiollS practices which seem to be excessively 
emotional. 

!()wer Clasa 

(1) Responsive to emottonal s ervices and r eligious pageantry. 
Accept dogma uncritically but frequently fail to carry moral 
injunctions into practice. Readily accept reports of miracles. 

(2) ~ay feel that the church is an upper 76nss institution and be 
either indifferent or openly hostile. 

To some of the rural people the most important part of the Chris

tian religion 1s the fiesta, the !east day of the patron saint of the 

village. They feel that this is faith in its purest essence and that 

too much religion is better than too little so they go all out to have 

77John Saffer, s. J., "The Catechetical Situation in the Philip
pines," Lumen Vitae, XI (April-June, 1956), 303-306. 

78chester L. Hunt et al., Sociology in the Philippine Setting 
(Manila: Alemar's, c.19'54);-p. fSo. - -

i 
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a big feast. Rizal wrote in El filibusterisimo almost a hundred years 

ago, 

The fiesta is over. The people of the town have again found, as 
in evecy other year, that their pocket is poorer, that they have 
worked, sweated, and stayed awake much without gaining any new 
friendv, and, in a ~ord, they have dearly bought their dissipation 
and their headaches. But this matters nothing, for the same will 
be done next year~ the same the coming century, since it haa always 
been the oustom.7Y 

The 1956 report of the Methodist Division of Foreign Missions 

states that the present policy of the Roman Catholic Church in the 

Philippines is as follows 1 

The Roman Church is determined, if at all possible, to surround, 
isolate and then eradicate the Frotestant Com,11unities. They view 
Protestants as "heathens" in the same category with Comm.wiists, 
Muslims and pagans.BO 

Despite the fact that the ttoman Catholic Church claims eighty per 

cant of tl,e Filipinos as their membors, only one out of every ten Roman 

Catholics ca~ be called a "practicing churchman. 1181 

During the Second National Eucharistic Congress held in Manila in 

1956, President Ramon Nagflaysay together with the Roman Catholic hier

archy dedicated the people of the Philippines to the "sacred heart of 

Jesus • 11 This act of President I'iagsaysay brought forth many protests in 

a country where only one out of every ten members of the Roman Church 

can be called a practicing Catholic and where there are 6.000,000 non

Roman Filipinos. Cardinal Spell.~an served in tha Eucharistic Congress 

79Delfin Fl. Batacan, Looking !!1 Ourselves (Manila: Philaw Publish
ing, e.1956), PP• 32-38. 

80yorke Allen, Jr., A Seminary Survey (New York: Harper & Brothers 
Publishers, c.1960J, P• 1'4. · 

81Ibid. 
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as a papal ~ecatus ! latere, received a nineteen gun salute on arrival 

and stayed in the presidential palace. All of these acts were pointed 

out as a violation ot the constitutional guarantee of the separation 

of church and state. 

As for the Eucharistic Congress the explanation was offered that 

¥~gsaysay had participated as a Catholic and that the acts referred 

only to Oatholics. It was furthermore pointed out that during Magsaysay's 

administration the Homan Catholic Church was extending further influence 

in the University of the Philippines and in the public schools.82 

In 1937 when former President Quezon was invited to play a promi

nent part in the Eucharistic Congress, he wrote to the archbishop of 

Manila, 

I hope I am a good practical Catholic. As such, in rrry individual 
capacity, there is nothing that I shall not be glad to do to give 
added solemnity to the celebration of the :r~ucharistic Congress • 
• • • but, as President of the Phigippines; I am not in a position 
to do what your program calls for. 3 . 

After the recent visit to the rhilippinas one Protestant made the 

following report on the influences of the Roman Catholic Church today. 

In pointing out the "residential elements of the old Spanish corruption" 

he says, 

Among these are feudal landlordism, indifference to the economic 
needs of the common people, the licensing of lotteries, sweepstakes, 
cock-fights, and other forms of gambling, the impoverishing fiesta 
system, the power-hungry rule of the priests and friars, the use ~ 
violence and intimidation to continue this power. Stonings and job 

82cornelio M. Ferrer, "Churches Assail Magsaysay's Act," Christian 
Centu:rz (Deceni>er 26, 1956), PP• 1518-1519. 

8.3Joseph R. Hayden, .Th!_ Philippines I A )tudl in ?fational Develop
~ (New Yorks The Macmillan Company, c.1942, P• 569. 
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sabotage and refusal are used to keep communicants in line a'ld to 
punish apostates. Exhorbitant fees are charged for masses and 
christenings. Folk superstit:l.one are encouraged and exploited.84 

Professor Ricardo Pascual, in writing a report on the Philippines 

for the Institute of Pacific Relations, gives this estimate of the 

present situation, 

Reli~ion effects both the acting and thinking of the people, par
ticularly the latt<:1r. As to ways of doing, the Filipino is highly 
ceremonious in his. affai-rs. The ceremony attached to religious 
ri tea has been carried ovE·r by the Fhilippines to non-religious 
affairs as well. He is fatalistic in his attitude due to the con
viction that God's ways are inexorable and for the best and man 
can do nothing against them. Ae a rule, women are even more re
ligious than men, .Uy nreligioua" here is meant strictly following 
form.al religious practices, such as praying in the home, going to 
c.hurch, and rnaking pilgrimages etc., a curious attitude that re
ligion is more for women than for ·men had developed from thie 
sHuation. A Filipino may entertain not ths slightest compunction 
in keeoin~ away from church but feels much reassured and relieved 
if his- wiiie attends mase faithfully .as . 
Statistics from Roman Catholic so11rces in 1957 indicate 17,387,444 

F'ilipino Roman Catholics ou:t of a population of 21,20.3, 787 or 81.9 per 

cent of the entire population. There are 2,9.38 priests including 1,508 

regulars and 1,430 seculars. Of this number 1,511 are foreign mission

aries while 1,427 ore Filipinos. Over one-third of the priests are in 

the Manila area where many teach in the various Roman Catholic Schools. 

Only 261 Filipinos are in the religious orclers, most of these being in 

tho Jesuits. 'rhis makes a total of one priest for every lO,L60 Filipinos 

or one for every B,359 Roman Catholics. In Switzerland there is one 

84.rheodore A. Oill, "A Mother of Pearl View," Christian Century 
(January 30, 1957), PP• 133-136. · 

85Ricardo Pascual, Social and Cultural Development of the PhiliE-9 
~ (Hanila: fhilippine Council Institute of Pacific Relations, 1950)1 

pp:b-7. 
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priest for every 440 Catholics; one for every 690 in the United States 

and one priest for every 5,080 in Mexico. The world average is one 

priest for every 1,300 Catholics. 

In 1957 there were 768 seminarians in the major seminaries and 

1,418 in minor seminaries, which means one student preparing for each 

B.ooo Catholics. There are 270 elementary schools, 458 high sch~ls, 

and 105 colleges in the hands of t he Roman Church. The total enroll.~ent 

in the Catholic schools is 303,970. 

There are twenty-seven religious orders at work in the Philippines. 

The largest group is the 629 Jesuits. There are 284 Missionaries ot 

the Divine Word; 204 of the Society of the Ill'?llaculate Heart of Mary; 

and 174 Columbans. There are thirty-six religious orders for women 

which include 2,509 nationals and 984 foreign missionaries. 

The Catholic Welfare Association, Catholic Action, Catholic Educa

tional Society and the Legion of Mary are very active and zealous at 

the present time. "A new and popular group, the Barangay of the Blessed 

Virgin Mary, is spreading like wildfire throuehout the islands.R The 

~arangay stresses a nightly rosary, catechetical instruction, hymns and 

processions. It is made up ot representatives of fifteen families and 

goe~ to fifteen houses each night. The Filipinos are reported to love 

to pray the rosary, to sing end to have processions. Five million 

people are enlisted in this Barangay.86 

From the Roman Catholic point of viow dangers to the church at 

this time are seven-fold. First, religious indifference, since Protes

tants are being sent to the islands today. "Because of the absence of 

86Regan, .2£• !E!•• PP• 23-25. 
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ceremonies in religious rites in its services, there 1s little in Pro

testantism that appeals to the majority of Filipinos." The main result 

of the Protestant effort is said to be the breeding of religious indif

ference. Second, Aglioayanism, this danger is said to be on the decline 

and suffering from schism. "In another generation or so, the Aglipayan 

Church will probably have ceased to exist." 'l'hird, Iglesia ni Kristo, 

which is said to be extremely anti-Catholic. Uits influence is felt 

principally among the lees educated, who may be easily swayed by mean

ingless words. 11 Fourth, Mohammedanism, number around 700,000 and "not 

a single conversion had been reported among them11 even though some at

tend Catholic schools in ~.indanao. Fifth, Paganism. There are around 

500,000 . pagane who cotlld be converted, but there are no priests to 

send. Sixth, Communism • . This internal t'hreat was brought under control 

by Ramon Magsaysay when he was defense secretary. Seventh, .!!!. exagger

ated sense of nationalism. "In an effort to assert itself as an Asian 
---~~~~~~~~ 

country, the Philippines may break off too quickly its ties to the 

Western powers." Also the national language, Tagalog, may exclude 

English and make the people more susceptible to false propaganda. 

Finally, the Church may be falsely identified as carrying vestiges of 

foreign domination and hence rejected.87 

. B7Ibid., PP• 25-29. -
I • 

V 



CHAPTER IV 

PHILIPPINE INDEPENDENT CHURCH INFLUENCE 

Early History 

Shortly after Admiral Dewey sank the Spanish fleet in Manila Bay, 

Archbishop Nozaleda sent Father Gregorio Aglipay to try to win the 

Filipino rebels over to the cause of Spain. 'l'he insurgents in turn 

tried to win Aglipay over to their cause. Aglipay wae in the rare 

position of being a friend of the Friars and also of the rebels. When 

Bishop Hevia of Neuva Segovia was captured by the rebels, Aglipay was 

made ecclesiastical governor of his diocese, thllS granting Aglipay the 

prerogativ<!ls of a bishop. Never before had such dignity been conferred 

on a Filipino priest. Archb:ishop Nozaleda told Aglipay in November 

1898 that the Philippines was soon going to be an independent republic, 

and Aglipay would be the link between the Philippines and the Vatican. 

The archbishop also approved the transfer of the episcopate from Bishop 

Hevia to Aglipay, but the consecration was never performed in the en

suing turmoil with the United States. Meanwhile, Father Aglipay was 

appointed Vicar-General of the rebel forces under Aguinaldo. 

Later when Nozaleda excommunicated Aglipay in April, 1899, Aglipay 

in turn excommunicated the archbishop and appealed his case to the 

Vatican. When Aglipay was appointed head of the Independent Filipino 

Church in October, 1899, the church still declared its allegiance to 

Rome and sought to have the pope appoint Filipino bishops and to 
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recognize the Filipino olergy.l 

The break with Rome was inevitable . Xoday, the largest Non-Roman 

Church in the Philippines is the Philippine Independent Church 'Which is 

commonly known as the Aglipayan Church. This group sprang up in oppo

sition to the domination of the Spanish priests. It had both religious 

and political overtones. '!'he revolt against Spain was general through

out the Philippines. The leader of the revolutionary forces, General 

Emilio Aguinaldo appointed Father Gregoria Aglipay as Chaplain-general 

of the revolutionary army. When the pope refused to recognize Aglipay's 

request for consecration as bishop and to elevate Filipino priests to 

all important posts, Aglipay completely cooperated with the revolutionary 

government which announced the principle of separation of church and 

state. After the American regime took over the oontrol of the Philip

pines from the Spanish, Aglipay joined with others in the fonnation of 

an independent Catholic Church.2 

In 1910 Archbishop Harty of Manila remarked to the noted Philippine 

historiographer, James A. Robertson that it was only the providence of 

God that had saved the Catholic Church in the Philippines. He was re

ferring to the Aglipayan break from the church of Rome, and the fact 

the United States intervention and favorable court decisions prevented 

the Philippine Independent Church from permanently replacing the .Homan 

lFrank c. Laubach, The People of~ Philippines (New York& George 
H. Doran Company, c.19251';-"""pp. 129-135. 

2chester L. Hunt, "An Arrested Reformation," Christian Century 
{January 25, 1956), P• 108. 
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Church throughout the Philippine Islands.3 

Aglipay issued several manifestos asking the Filipinos to take 

over the administration of the church. Aglipay was excommunicated by 

the Archbishop of Manila. Aglipay then called a National Ecclesiastical 

Council and drow up a constitution f'or the Filipino Church. Ee did not 

plan to break with Rome, only to win t he church from the control of the 

Spanish lt'riars. They sent a requeet to the Pope asking that all par

ishes be held bv Filipinoe and also asking for the withtlrawal of the 

Spanish P'riars. In return the revolutionary government promised to 

release all the Spanish prisoners that they held at this ti.me. 

Senor Isabelle de los Reyes, a Filipino intellectual, was in Madrid 

and was asked to present this urgent request to the Pope. This was done 

throuEh the papal nuncio in ~adrid. '.L'he requests were denied and the 

Nuncio infonned Reyes, "the Holy Father will let all nuns and priests 

be executed by Aguinaldo, but will never grant the request of the 

Filipino priests."4 

In the meantime the forces of Aguinaldo were engaged in a battle 

with t he United States Army, and Aglipay took the field against the 

United States until he finally surrendered in 1901. The papal delegate 

sided with the Friars and sent the Friars to replace the Filipino priests 

once again. The priests in Ilocos Norte and some other areas challenged 

the authority of the papal delegate. They sent word to the Vatican that 

4 ' •• 

3James A. Robertson, 11'fhe Aglipay Schism in the Philippine Islands, n 
The Cat holic Historlcal Review, IX (October, 1918), 316. 

4nonald A. HcGavran, "The Independent Church in the Philippines," 
Encounter, XIX {Su..iu.~er, 1958), JOJ-304. 
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it the rights of the Filipino priests were not recognized, they would 

secede from Rome and form an inciepend~nt church. 

In 1902, Ji'ather Aglipay and some other priests again sent a res• 

olution to Rome bat their demands were not granted. I5abello de lcs 

Reyes returned from Spain at t his time and joined the movement for an 

independent church with Aglipay as the head. Aglipay was not yet con

vinced that this action was right. 

In August, 1902 (according to Bishop Stuntz, 1901), A8lipay re
quested a private confer~nce with Protestant ministers to discuss 
the situation and possibilities of Wlion or ao•operation. The 
meeting was held in the rooms of t he American Bible Society, whosa 
representative was present, along with Presbyterian and Methodist 
missionaries, and Senor Isabello de loe Reyes. fo thes8 American 
Pro~~stanta the movement 0£ Aglipay appeared religiously unaccept
able and politically danF,erous. It was now clear that Rome in
tended to destroy the independent

5
movement and that the Protestants 

would heve nothing to do with it. 

'l'he demand now came from the people for Aglipay to he.~d an inde

pendent church, but Aglipay did not assent. The Jesuits tried to in

fluence Aglipay to halt the movem~nt for an lndependent cburch. In 

return they promised that his excom~unication would be rescL,ded, and 

he would be made a bishop. When Aglipay wanted the~e riehta of bish

oprics for Filipino priests in general, the. leading Jesuit told him, 

"Filipinos are like oarabaos, as you well know, and arA unsu1.ted for 

posts such as you demand. 0 Aglipay was enreged at such a reply. He 

went to Iaabello de los Reyes immediately and told him, 

I have just completely cut off all connections with Rome. 
will never permit the Filipino the equality of treatmeni· 
your proposal to beco~e head of the Independent Church. 

5Toid., PP• JOl,-305. 

6Ibid., P• 305. 
... . 

She 
I accept 
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In October 1902 Father Aglipay called a council of F'ilipino priests 

and lay men. He was elected as chief bishop and a c onsti tution was ac

cepted. the name Iglesia Filioina Independiente was chosen. The people 

now came to the new Church in large numbers. Congregation after congre

gation followed the independent church, and Governor Taft ruled that 

"the party in peaceful possession ot any house of worship shall be 

deemed the rightful occupant." By 190.5 of the seven million Filipinos 

about one-half hed joined the Independent Church. 

l'he new Church sought apostolic succession from the Old Catholio 

church in Switzerland and from the Protestant Episcopal Church in the 

United States. ·rhe priests felt that they must have this apostolic 

succession to make their rites valid. Several priests in Ilocos Norte 

started an insurrection against the American forces- When Archbishop 

Hertzoc of Berne, Switzerland heard this report, he broke off all com

munications w:i.th the Independent Church. 'fhe Episcopalians also did 

not fully understand the Independent Church and ceased negotiations 

with them. The Protestants in the Philippines at this time looked upon 

the Aglipayans as a nationalistic movement only.7 

The first Presbyterian missionary in the Philippines declares, 

The organization ot the Independent Filipino Church, commonly 
known an the Aglipayan Church, mac.e it possible for us to galn 
more sympathetic hearing. Mgr. Aglipay was always friendly to 
our work. ·rha <l~ring and courage th~t he 1md his colleaf ues showed 
in breaking away from hwnble subservience to the Roman Catholic 
Church encou.raged thousands to do so who psrhaps would never have 
joined our communion.u 

7Ibid., PP• 306-307. 

BJnm.es B. Rodgers, Forty Years in ~ Philiooin0.s {New York: The 
Board of F'oreign Missions of the Presbyterian Church in United States 
of America, c.1940), P• 19. 
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Bishop Stuntz pronounced the following early judgment 0n the 

Aglipayan Churchs 

It is a Filipino movement. It throwa off the yoke of the Pope, 
and cuts all other ties of a foreign character. Its entire min
istry, from th6 "Arzobiapo11 to the humblest padre is a Filioino. 
It is altogether of the soil, and therefore hel!ho does not- sue
port · it is not a good Filipino. He doee not love his fatherl.a~d 
unless he joins the Independent .f<'ilipino Catholic Church. This 
form of pressure is very effective. It brings thousands into the 
ranks of the 11Aglipayanos" who have precious little ooncern about 
religious matters.9 . , 

Aglipay recommended the reading of the Bible by both priests and 

people. Many copies were purchased by them. The church made no moral 

demands on people or priests. Stuntz thought that the Aglipayan move

ment WAS an indirect aid to Proteetant_ism, because it broke the solid 

front of Romanism. Hundreds of people left Rome because of the Agli• 

payan movement and were gathered into Protestant churches and instruc

ted by them. "Aglipay loosens the fruit .from the tree, and we gather 

it." 

By 1905 halt the Roman Catholics in the Philippines, more than 

three million souls, became members of the Philippine Independent Church. 

The Protestants in the Philippines would have nothing to do with this 

movement. Aglipay approached several Protestant groups for assistance 

but was told that his church was, "too Roman in ritual, too rational

istic in theology, too Spanish in ethics, end too nationalistic in 

politics.nlO 

9Homer c. Stuntz, The Philippines snd !£! ~ ~ (Cincinnatis 
Jennings and Pye, c.190liT; PP• 493-495. 

lOn:unt, E,E• ill•, PP• 108-109 • 

. , . . , 
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In 1906 the Philippine Independent Church suffered a crushing blow 

from which it has never fully recovered. The Supreme Court reversed 

Governor Taft's ruling for peaceful possession and ruled that all church 

property must be returned to Rome. When this happened and the people 

had no place of worship, the trend was reversed and many Filipinos 

driftec back to the Roman fold. 'l'he Independent Church has steadily 

lost their nwnbers since this momentous ruling, and today claims a 

total membership of around one and one-half million.11 

After the church property was returned to Rome by the Supreme 

Court, the Filipino priests of the Independent Church began to realize 

what a terrible tragedy this ruling had been. They were inadequately 

trained for their work, and the only message they had wat'I about hatred 

of the Friars. '£hey did not have the 3piritual power necessary to sub

stitute for the elaborate ceremonies of Rome. They tried to build 

little bamboo chapels, but this did not eeem like the church that the 

people had known, so they drifted back to Rome by the hundreds of thou• 

sands. The bamboo chapels rapidly deteriorated, and in many places 

were used only for funerals, weddings, baptisms and fiesta days. How- · 

ever when the full sbock of the court ruling had been absorbed, · the 

situation of the Independent Church became more stabilized and able to 

hold on to its members.12 

', 

Unitarian Influence 
1 

The doctrinal position of the church in 1905 was rationalistic, 

llMcGavran, EE,• ill•, P• .308. 

12Laubach, ££•. ill•, PP• 149-154. 
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end in conformity with modern science. It denied the trinity of persons 

of the divinity, but believed 1~ a trinity of attributes and names. 

Original sin anc the vicarious atonement were also denied. Christ had 

redeemed us from our errors, passions and weaknesses by his divine 

attributes and examples. The incarnation was conceived of as a form 

of docetism. 0 He was not man as we are but God with us." The resur

rection had a purely spiritual interpretaUon. g Catecismo which was 

produced by de los Reyes, Sr., in 1912 attempted to reconcile all Chris

tian doctrine with the latest findings of science. The claim was even 

made that Rizal being more scientific and better educated than Jesus 

was superior and avoided certain errors into which Jesus had fallen. 

In 1922 Bishop Aglipay said, "Rizal to us Filipinos, is more than a 

saint. He is the true Filipino Messiah.nlJ 

In its beginning stages the ·Pnilippi~e Independent Church devel

oped a rationalistic theology. By 1Y20 they had a strong Unitarian 

influence, the Bible was to be judged by science, miracles were rejected, 

the Trinity was pure paganism and God worked through evolutionary pro

cesses. The death of Christ was not an atonement, but merely a seal of 

the truths he taught. Hell and purgatory were denied. Baptism was a 

symbol of faith 1n God and the teachings of Jesus. 

This was a long way from the position expressed by Aglipay to the 

Protestants 1n 1902 when he said that he only wanted "to declare for 

Oatholio doctrine in all its purity." 

These were the main reasons for the departure of the Independent 

l3Ibid., PP• 155-156. 
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Church from Christian truths: The first was that many leaders who had 

been educated in Spain had been influenced by European rationalism. 

These included Isabello de los Reyes, .Jr., and Jose Rizal. They be

lieved that science was the answer to man •a utmost age. Also, Wi.llia!ll 

Howard Taft, the Governor-General of the Philippines was a Unitarian 

who had taken an interest in the Aglipayans. Through him the Aglipayan.s 

came in contact with the Unitarian concepts and were invited to Unita

rian meetings in the United States. Reyes even said, "In a former 

incarnation I might have been Sabellius himself.,; A third reason was 

that in being rejected and ridiculed by both Rome and the Protestants, 

the Independent Church defended itself by reacting against both and 

declared itself, "free from the superstitions of the Church and the 

Bible." .At one time it was even planned to start a Unitarian Seminary 

in Manila through the influence of Dr. Louie Cornish. ·rhus the Unit,a• 

rians hac! shown an interest in the Agllpayans while the Frotestants 

steered clear of a.11 contact with them and at times even ridiculed 

them.14 • 

In 1931 Archbishop Aglipay and Bishop de los Reyes, Sr., visited 

the Unitarian Churches in the United States. In 1934 they again passed 

through the United States on the way to Copenhagen to attend t he "'l'ri

ennial Congrees of the International Association for Liberal Christian

ity and Religions." The Independent Church then joined this interna• 

tional organization.15 

... . ,. 

14rfoGavran, .21?.• ill•, PP• . .308-.310. 

15Lou1s c. Cornish, The Philippines Calling (Philadelphia& Dorrance 
and Company, e.1942), P• 4f: 
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Bishop de los Reyes, Sr., stated that the independent Church pro

claimed. religious lib~ralism ancl belieYed in progressive religion as 

its foundation stone. The vestments were retained because ot their 

appeal to the Filipinos. The images were also retained but were to 

serve only as remi.11ders of the virtues of the saints and not ~ objects 

of worship. Love for God and love for our fellowman is said to be "the 

real teaching" of Jesus. · Jesus is 11 the greatest Master of men, but we 

acknowledge him not as God but as a man, not exe!llpted to certain frail

ties common to all humans." Modern science was to be the source of 

doctrines and all miracles are rejected. Man has reached his present 

atage by a process of evolution. The Bible is unreliable, but has many 

excellent examples. "We believe that all the scriptures of the world 

contain good." 

According to de los Reyes, Sr., the Independent Church retains the 

seven sacraments established by the council of Trent but denies any 

intrinsic value in the sacraments. They are to be considered as a 

"collection of ritualistic prayers." Baptism is a visible profession 

of faith in God and the teachings of Jesus. Confirmation is adult 

ratification of Church membership. Confession is to God only. Commu

nion is a Rsurvival of the brotherly dinner Jesus held with his poor 

disciples.M Trs.nssubstantiation is denied. There is no sacrifice in 

the Mass. Extreme Unction is a symbolic application of oil and a prayer 

for recovery of the sick. Ordination is the commissioning of men for 

the priesthood. "We do not accept the theory of Apostolic succession." 

Matrimony makes the legal union of man and wife.16 

16lb1d., PP• 79-83. -
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In 1941 the Philippine Independent Church had the .tollowing credo -
included in its liturgy& 

I believe in one God, we praise His Holr Name, the Force whioh 
fills th~ Universe as sa.i.cl the prophet Jeremiah; which fills the 
heavens and the earth; intelligent, eternal, supreme and mysterious; 
which gives l i fe, directs, moves and sustains all bebe3; which is 
the great soul of the universe, the beginning of all life and move
ment. Although His nature has not yet been completely manifested 
unto ue, we try to apprehend it and to see in His marvelous His 
power and His admirable wi sdom. We hear in the depths of our 
conscience his most holy voice, we experience His diligenee and 
loving fatherhood in the providential satisfaction of our daily 
needs. I believe that as God is the Supreme Being, He is also 
the Supr eme Perfection. I belit':ve that God made man to contribute 
with his virtues and activities to the general well-being and pro
gress; and for this reason, we ought to be useful always and with 
our work we should seek for the satisfaction of our needs, think 
and work well, for God will recompense the good in this world, and 
will pwiish in this world bad inter1tions and deeds but not with 
absurd hell. ·rhe inaxorable justice of God is perfected through 
His infinite compassion. I believe that the Eternal as my most 
loving Father protects Ill€ now, and will recognize me at my death, 
as a good father, full o£ pity, would recognize His son. As it 
has been proved by modern scienl1' I shall not disappear for ever 
but only be transformed. Amen. 

Isabello de los Reyes, Sr., who had been so instrumental in the 

rationalistic and unitarian influence in the Philippine Independent 

Church returned to the fold of the Roma.n Catholic Church as an old man 

just before he died. His son is today the Archbishop of the Independent 

Church. Two of his daughters are nwis 1n the Rom.an Catholic Church.18 

The Philippine Independent Church retained a form of "mass" and 

Catholic worship. However Christ had very little to do with the faith 

or life of the members. In general they were spiritually illiterate. 

The priests were also poorly trained. There was little instruction o! 

17Ibid., PP• 87-96. 

18Eufronio M. Alip, Philippine History: Political, 3ocial, Economic 
(Manila, Al.tp & Sons, c.1958), P• 86. 
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any kind for priest or people. The Unitarian beliefs did not sift down 

to the masses in the churches. fhe Aglipayans during these years would 

have accepted any training assistance offered them by Unitarian or Pro

testant but none was offered. 

The church became interested in politics. Bishop Aglipay even ran 

for the Fresident of the Philippines and lost. He believed that when 

the Philippines gained their indepontence from the united States the 

people would then flock to the Independent Church since an independent 

government would again restore the church property to the people. 

Bishop Aglipay died in 1940 before independence was granted. 

Bishop Fonacier was elected Obisto Maximo for a three year term. He 

was later ousted from office by the General Assembly in 1946. He took 

this matter to the Philippine Co1.1rt, but finally lost out to Bishop de 

los Reyes, Jr., the son of the leader in the original fowiding of the 

church. The commwiists tried to gain influence in the Aglipayan ohu.roh, 

but were not successful even though they were given a friendly hearing 

for a time.19 

Aglipay lists three main reasons why the Independent Church lost 

millions or members after having once gained more than half of the 

population of the Philippiness 

A. An insufficient number of priests to minister adequately to 
such a multitude. 

B. The award of all church property to the Koman Catholic Church 
by the Supreme Court 0£ the Philippines on November 24, 1906. 

c. ·rhe unsympathetic attitude of other Christian bodies toward 

19McGavran, £1?.• ill•, PP• Jl0-312 • 
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the movement. The Unitarians alone espoused the cause ot the 
new church w.i.th the result that a few of the leaders ••• 
became infected with the tenets of that moveineat.20 

Post-Independ~nce Develop~ents 

According to a recent statement of Supreme Bishop Isabello de los 

Reyes, Jr., the Philippine Independent Church now subscribes to 11the 

faith o! the Ecwnenioal Councils of the undivided church," and "nothing 

that cannot be proved by Holy Scripture is to be held ae necessary to 

salvation.n21 

Bishop de los Reyes, Jr., eaw the prime need for a bettar trained 

clergy. He sought the help of the Protestant Episcopal Church and in

formed them of the lack of books, the need of training facilities and 

the desire for apostolic succession. Bishop Binstead responded, 

Before we can give you apostolic erdars, you must accept the trin
itarian doctrine in the historic creed snd agree that only that 
which is found in Holy Scripture will be acceptable to your Church 
as essential doctrine. 

The house of bishops of the Philippine church agreed to accept the 

historic creeds, 1188 the Episcopal prayer book and train its priests at 

St. Andrew's Seminary in Manila. Thus on April 17, 1948, apostolic suc

cession was conferred on Bishop de los Reyes, Jr., and others in Manila 

by cishop Binsteacl.22 

The Supreme Bishop of. the Philippine Independent Church Mons. Isabello 

20Dwight E. Stevenson, Christiani tz in ~ Philippines, in ·rhe 
Coll€ge of the Bible Quarterly (Lexington, Ky.: The College ot the Bible, 
lY5.S), p-;-15. -

2lrbid.--
22MoGavran, .2£• ~., PP• 312•)13. 
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de los Reyes, Jr., states that at one time Aglipay was attracted by 

the Unitarian theology, but that today all traces of heretical teaching 

have been eliminated. In 1947 the Independent Church could issue an 

"Orthodox Declaration of li'aith and Articles of Religion" lmich was 

unanimously approved by the Supreme Council of Bishops and the General 

Assembly. fhis statement of Faith paved the way for the Protestant 

Episcopal Church to grant "valid orders to the Independent Church." 

Mons. de los Reyes adclss 

The Philippine Independent Church is catholic (universal) reformed 
and autonomous. 

It is catholic in that it has preserved the faith and order of the 
church as it was set forth in the Ecumenical Council of the undi
vided church. It has always had the three-fold ministry of bishops, 
priests and deacons; it has administered the seven sacraments; it 
accepts th{l statement of the faith as contained in the Apostles' 
and Nicene creeds and the Bible as the word of God and that nothing 
which cannot be proved by Holy Scripture is to be held as necessary 
to salvation. It is to be noted that there was a brief period in 
the history of the church when a reformed creed reserrtiling but not 
identical with the ancient Catholic creeds was authorized, but 
never wi<lely used. 

The Bishop of the Independent Church continuesa 

It is reformed in that 1't abolished the abuses of indulgences, the 
sale of the so-called "santa bula" condemned Mariolatry, permitted 
the marriage of clergy, holds the Holy Scriptures alone are the 
basis of doctrine, and has renounced the claim of the Pope to 
Universal jurisdiction, together with the doctrine of his infal
libility.23 

The Independent Church claims "approximately two million baptized 

members." It also reports one hundred thousand children baptized, fifty 

thousand people confirmed, ten thousand marriages and twenty thousand 

funerals per year. The Obispo Maximo is elected by the General Assembly 

23aose Apon, editor, Fifty~~ Prot,estantism in the PhilipLines 
(Manila: Philippine Federation of Christian Churches, 19491";-°pp. 48- y. 
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for a term of four years. The Supreme Council of Bishops ie compoeed 

ot twelve senior bishops. The General Assembly is composed of bishops, 

priests and laymen and is the supreme legislative and judicial body of 

the Church. 

The faith and practice of the church is conservative in that it 
holds the .fnith ta u.r:;ht hy Our Lord Jesus Chrfat and His apot'ltles 
and as affirmed by the Ecumenical Councils of the undivided 
church •••• It obs ~rve~ the Christian year, emphasizing the 
chief' elements in Our Lord's life, the ·Holy Comunion called the 
Mass is oelebratod in a language understood by the people. The 
order of the Nass was adapted from Roman usage, but this is now 
being revised to conform more with the Anglican usage. Sermons 
and instructions in the church are based on the Bible, and the 
Epistles and Gospels are read in the Mass. The prayers of the 
church are Scriptural, but the people generally lac.i.c an intimate 
knowledge of the Bible. l'he church has learned the necessity for 
a more thorough knowledge of Scriptures on the part of its people 
antl is deter~ined to make up for this deficiency. It deprecates 
divorce for any cause and does not permit remarriage of divorced 
persons. It condemn5 political ideologies which oppress men and 
rob them of their due freedom. It stands for a soci.sl order which 
i nsures juatice, peace and tolerance to all classes, races and 
nationst and which permits all men to live honest, healthful 
lives.2 

The church has established a very close relationship with the 

Episcopal church, but it is still al'l "Independent" Church. It has not 

entered into organic union with the Episcopal Church. All of the clergy 

of the Independent Church are now being trained at the f:piscopal Seminary 

in Manila. 

The Independent Philippine Church has been a benefit to even the 

Roman Church by putting new life into the priests to hold onto their 

membera. Robertson., in his study of the Aglipayan Church, closes with 

the ominous warning, 

Those who know the Philippine Islands need not be told that what 
has happened there once may happen again. The schism bas died 

24Ibid., PP• 49-50. 
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down largely because the conditions that fostered its rapid growth 
have either changed or lost in importance. Given an occasion, it 
might easily be revived, and this not withstanding the careful 
work of Church leaders of the last decade and a hal.r.25 

Bishop de los Heyes gives the following summary of the fofluence 

of the Philippine Independent Church on the religioU8 life in the 

Philippines: 

·rhe Church has exerted a strong foflusnce on the whole Christian 
movement in the Philippines. By its courageous stand against the 
autocratic power and errors of the Roman Church 1 t has made the 
work of other churches easier, end has been the indirect means of 
bring~ng about the reforms within the Roman Church. By its fight 
for the recognition of the ability and rights of the Filipino 
pr5-esthood it has made no small contribution t 9 the development of 
national Christian leadership in the Islands.2° 

25Robertson, .2£• ill•, PP• .343-3Lii. 

26stevenson, .2E.• .£!!•, PP• 17-18. 
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CHAFTF..R V 

PRO'rE.5 T .At">l'r DJFLUENCE 

Before World War II 

After the United States had gained control of the Philippines as 

a result of defeating Spain in the Spanish-American War in 1898, there 

was a question about what to do with the Philippinss. The decision 

was finally reached by President William McKinley that the United States 

should retain control of the Philippines in order to protect them from 

other foreign powers, to prepare them for self-goveznment and, finally, 

in the words of President McKinley 

there was nothing left for us to do, but to take them all, and to 
educate Filipinos, and uplift end civilize and Christianize them, 
and by God's grac~, do the veI;f best~ could by them, as our 
fellow men for whom Christ also died. 

This high and noble motive of Christianizing the Philippine.s was 

identical to that expressed by the ruling powers of Spain three hundred 

and fifty years earlier when Spain had taken possession of' the Philip

pines. In the case of the Urtited States no doubt it meant the spread 

of Protestant Chr1stianity rather than the Spani~h-type of Catholicism. 

Protestantism had earlier had its inoept,ion in the Philippines in 

1873 when New ·restaments were secretly distributed in false covers. By 

the time of the American occupation in 1898, there were around 400 Prot

estants meeting in thirty-five small groups in various places throughout 

1Homer C. Stuntz, -rt1e Philippines and the~~ (Cincinnati• 
Jennings and Pye, c.19041, p. i4Ii. 
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the Philippines. Since that time the number of Protestants had in

creased to more than 600,000 in 1957. The United Church of Christ in 

the Philippines (commonly referred to as UCCP) has around 100,000 

members; the Methodists, 90,000J the Iglesia Evangelica Meto<lista en 

las Islas F'ilipinas (an independent., indigenous Filipino Methodist 

group com.,11only referred to as Iemelif) has 20,000 members; and the 

Iglesia Evangelica Unida de Cristo (an independent Presbyterian group 

commonly called Onida), 15.,000 members. These are the larger Protestant 

bodies at the present time.2 

The first real Protestant missionary work among the Filipinos was 

begun by a Methodist layman., Mr. Arthur Prautch, and his wife. With 

the help of an army chaplain they opened the "Soldiers Institute" and 

held services there. Five prominent Filipino Masons came to Mr. Prautch 

and asked him to open the Institute for Filipinos. They promised to 

till the meetings with Filipino Masons until other Filipinos could be 

attracted to attend. "Thus Protestantism in the Philippines began 

among Masons--and Masonry has been an unfailing friend to the Protes

tant Ch~ch ever since.n3 

In 1900., one of the early Presbyterian reports on conditions in 

the Philippines stated: 

Never in the history of the American church has such an opportunity 
been offered or such responsibility been plaoed upon the American 
public. Conditions in the Philippines are similar to those in 

2Theodore A. 0111, "A Mother of Pearl View,n Christian Century 
(January JO, 1957), PP• 133-134. 

3Frank C. Laubach, The People of the Philippines (New York: George 
H. Doran Company, c.1925},pp. 180-Tir1:--
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Germany when Luther arose, a renegade priesthood, a dead church, 
a people that have baep starved. Conditions are ripe for a whole
sale revolt from Rome.4 

In summarizing the r eligious situation in the Philippines in the 

year 1904, Bishop Homer Stuntz states: 

The r E:lir,icus situat:J.on is one that must appeal to every lover of 
the Lord Jesus Christ. HerG is a nation ready to be led to the 
Christ. Sick of the impotence of t heir old faith, they wait to be 
h€lped into the pool of true spiritual healin~, will the Protestant 
Churches of America rise to the novel and urgent demand of the 
situat1on? Or will they be content to apply their usual rules to 
this unusual condition, and go so tardily and so pinchinf.lY about 
the work of, saving a whole people ·that the doors of opportunity 
will swing shut in the faces of those who aaok most eagerly to 
enter with the message of a salvation t hat saves·?5 

Thus Protestantism entered the Philippines shortly after the 

American troops. 'l'he first r egular Protestant service was held in 

Manila on March 2, 1899 by Diahop James M. "l'hoburn of the Methodist 

Church. The Presbyterians arrived in the sa~e year. They were fol

lowed by the Baptists in 1900; the United Brethren and the Disciples 

of Christ in 1901; the Congregationalists in 1902; the Seventh Day 

Adventists in 1905. 

The Evangelical Union of the various Protestant Churches was o~

gan1zed in 1901 for the purpose of dividing the Philippines among the 

various groups. A permanent foothold was gained in the Philippines 
.I • • 

within a few years for the Protestant Church. In 1903 there were forty• 

five congregations with four thousand members. In 1918 the total mem

bership had grown to 125,000 and by 1928 to 131,000. 

The Protestant Churohes made a real contribution in the field ot 

4Ibid., P• 177. 

5stuntzt .2.£• ~., P• 393. 
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education with Silliman University, Central Philippine College, and 

Union College in Manila. Hospitals were also established in several 

Places in the islands. Many copies of the Bible in English and various 

Filipino dialects wers distributed.6 

The Episcopalians came into the islands in 1899 to work with the 

Army chapl:lins. Bishop Charles H. Brent became leader of Episcopalian 

efforts in the Philippines in 1910. He did not feel that it was fitting 

that his church should work among the Roman Catholic population. In 

Manila they worked among Americans and Chinese. Efforts were also 

inaugurated toward the Muslims in the south and the pagan Igorota of 

the mountains of North Luzon. 

From the very beginning of Protestant efforts in the Philippines, 

machinery for co-operation waa set up in order to counter the efforts 

of a united Roman Church majority. The Ministerial Alliance was formed 

in 1900 and the Evangelical Union of the Philippine Islands in 1901. 

Union Semlnary was begun in 1907 by Presbyterians and Methodists. Rome 

made efforts to hold its ground by placing the Philippines under an 

Apostolic Delegate ·and created four new bishoprics in 1910. American 

priests arrived and Filipino priests were raised to the episcopate. 

Filipino priests were trained in seminaries in the United States. 

Dutch and Belgium priests poured into the Islands. Schools were opened. 

Rome did not suffer in the transition in the Philippines as much as it 

has in Latin America. Roman influence has been weakened, but not de

feated in the chaµgee at the end of the nineteenth century. The final 

6uregorio F. Zaide, Fhili~pine Political and Cultural History 
(~f.anilai Philippine Eclucationompany, c.1949);-II, 281-282. 
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result of American rule was actually a strengthening of Roman Cathol• 

icism by tho year 191.L. A virile Protestantism put new life into a 

decadent Spanish Catholicism. The religious and moral life of the 

Filipinos was greatly itflProvod. 7 

B~shop Stuntz statoo that the three biggest obstacles to Protestant 

missionaries were: 

The almost invincible tendency to reli~ious formalism on the part 
of the pe:ople, the vicious exarr.ple of worldly and godless Americans, 
and the language barriers which arise between us and those to whom 
we would rninist€r. 

The people believed when they had b~en through the form of the Mass or 

said their rosary, they were truly Christian and religious regardless 

of what their lifa was otherwise. Falsehooes anci hatred of fello'Wmen 

seemed to be compatible with true religion. The external work seemed 

to be the only important aspect of religion to the average Filipino. 

This poses a re3l problem for the Protestant Churches in reaching the 

Filipino.a 

The early Protestants in giving their reason for being at work in 

the Philippines, said that they were there to correct the error of the 

Roman Catholic Cho.rch which imperils true faith in the individual. 

Protestants in the Philippines were there "to exalt the word of God" 

while the Catholics kept the bible from the people. Bishop Stuntz 

pointed out the many errors of Rome as being the main purpose of the 

7Kenneth Scott Latourette, The Great Century in the Americas, 
Austral-Asia, and Africa: A. D.-rB'oo - A. D. 1914, in A Hintort of 
the' Lxoansion of, Christianity TNewYork and-!.ondoni Harper androthers 
Pu~lishers, c.1943), V, 271-274. 

8stun·~z, 2.£• ill•, p. 476. 
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work of the Protestant Church in the Philippines.9 

An American government official who epent many years in the 

Philippines said, 

The Protestants have had a remarkable growth during the past four 
decades and exercise an influence out of proportion to their nu
merical strength. In 1918 the census reported the number of prot
estants as 124,575. The 1939 figure of 378,361 is more than three 
times as large and the rate of increase has been rising during the 
past few years • 

. The 1939 census showec the total nu.c~bor of Proteetant adherents,includ

ing children, ·to be around 650, ooo. ;1'hese were served by five hundred 

pastors, six hundred evangelists, and six hundred seventy deaconesses 

with the help of about 240 American missio~aries. Hayden offers the 

opinion: 

The Protestants have reached a position of importance in the new 
Philippines through the zeal and ability of the American mission
aries, the high spiritual and ethical values wh:!.nh their churches 
have offered, and their close relationship with the American way 
of life.lo 

Jut.1t before the outbreak of World tlar II the President of the 

Philippines., Hanuol Quezon said to a group of Protestant missionaries, 

nyou have given us an independent thinking citizenship and compelled 

the Roman Catholic Church to clean house."11 

After World War II 

The Japanese occupation did not have any perm3nent effect on the 

9Ibid., PP• 358-377. 

lOJoseph R. Hayden, !h! Philippines: A )tudy in National Develop
~ (New York: The Macmillan Company, c.1942., P• 574. 

llRoss Apon, ·editor, Fifty ~ of Protestantism in the PhiliJ?pines 
(Manila: Philippine Federation of Christian Churches., 1949J.P• J.5. 
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church life of the Philippines. Church life was under strict control 

by the occupation forces. After a while it was even necessary to sub

mit sermons in advance of preaching schedules for censorship and for 

the addition of propaganda materials. The enforced union of Protestants 

into the United Evangelical Church of the Philippines did not last after 

the war was over. However, the desire for a truly united Protestantism 

was stronger in the Philippines a:fter the war than it had been before 

the Japanese occupation.12 From the beginning of World ~Jar I to the 

beginning of World War II, Protestantism in the Philippines multiplied 

six-fold. Most of these gains were from nominal Roman Catholics. 

After World vJar n the churches showed that they had not been seriously 

handicapped by the Japanese occupation as they set about rebuilding 

their churches and continuing the vigor they had displayed before the 

var. 1948 was the year for the founding of the United Church of Christ 

in the Fhilippines by a union of Presbyterian, Congregational Christian, 

Evangelical United Brethren and some Methodists and Disciples of Christ. 

In the same year the Philippine Independent Church obtained AApostolic 

suocessionn for three of its bishops from the Protestant Episcopal 

Church.1.3 

The UCCP was organized in 19L8 and today has around 100,000 in 

some 790 congregations. In 1953 this group sent missionaries to the 

12Dwight E. Stevenson, Christianity in the Philippines, in The 
College of~ Bible Quarterly (Lexington;-Ky.a The College of the 
Bible, 1"§'g5), p~-35. 

13Kenneth Scott Latourette,! History of Christianity (Mew York1 
Harper and Brothers Publishers, c.1953), p.-r41i5. 
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Celebes and Thailand. This is now the largest Protestant body working 

in the F·hilippines.14 

The presence of Protestants in the Philippines h~s been a greater 

influence than the numbers of edhorents would indicate. It has served 

ae a stimulant ancJ a purifier to the ltoman Church. Many abuses of the 

Roman Churches have been corrected. The Protestant emphasis on educa• 

tion and medicine has led Rome to attempt to provide the facilities for 

the masses and not just for the elite. 

About eighty per cent of the Protestants are represented in the 

Philippine Federation of Christian Churches (referred to ae PFCC) which 

is similar to the National Council of Churches in the United States. 

The churches in the Federation are those which started working in the 

Philippines during the early period of the American administration and 

some of the off-shoots from these groups. Today there are six members 

of the Federations The Convention of Philippine Northern Baptists, 

the Methodist Church, the UCCP, the Iemeli!, the Unida, and the Disci• 

ples of Christ in the Tagalog area. The largest groups are the Meth

odists with 90,000 and the UCCP with 1001 000 meni>ers.15 

The PFCC is composed of most of the Protestant groups in the 

Philippines. The membership in the Federation includes all of the 

larger Protestant bodies of the Fhi.lippines. 

The general convention of the PFCC is comp~ed of the Officers o! 
the Federation, the llicecutive heads of the Member ChllrChes, one 
delegate !or every 10,000 full meni)ers of churches ••• and a 

l4nfhilipoine Milestone," Time (Septeni:>er 14, 1953), P• 84. . -
15stevenson, 2E• .£!!•, pp. 18-19. 

.,, ., 
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rrdssionary representative from each capital mission related to the 
churches.l6 . 

The United Church of Christ in the Philippines came into being on 

M..ay 25, 1948 when the delegates unanimously adopted the following de

claration: 

I. That the evangolical Church in the Philippines, the Philip
pine Methodist Ohurch, and the United Evangelical Church o! 
the Philippines are now and shall be one church known as the 
United Church of Christ in the PhilippinesJ 

II. That the United Church of Christ in the Philippines places 
itself in readiness to continue to negotiate !or ever ex
panding Church union with those now in negotiation as well 
as with others J 

III. That we, the delegates to the Uniting Assembly, hereby for
mally adopt the plan and Baeis of Union formulated by the 
Joint Commission on ChlU'ch Union of the Uniting Churches, as 
the fundamental declaration of faith and plan of government 
of the United Church of Christ in the Philippines, and forth
with proceed to organize ourselves accordingly for the fur
therance of the redemptive work: of Christ in the world.17 

The basis of union referred to in the enabling resolution of the 

United Church of Christ in the Philippines is not indicated but is 

similar to that of the basis of union adopted in 1929 which read as 

followsr 

Whereas, it is in accord with Divine Will that Christians should 
be unitetl in worship and in every effort to spread the gospelJ 
iiiihereas, the Unity of the Church is founded upon the loyalty to 
the one Lord of the Church and on fidelity to the caus~ of His 
Kingdom; Whereas, any unity is first or all a unity of spirit and 
life; Whereas, having the same spirit anci owning the same Lord, 
we nonetheless recognize the diversity of gifts, administrations, 
for those who exercise due freedom must always be ai'ford"d in
differences of. interpretation, in forms of worship, and~ modes 
of operationJ Therefore, we do hereby agree to associate •ourselves 

16Apon, .2E.• cit., PP• 70-71. 

17Ibid., P• 42~ '-

• 
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in a visible body to be known as "The United Church of Christ in 
the Philippine Islands" for the furtherance of the redemptive work 
o! Christ in th~ world and declare the following to be our Confes
sion of F'aith.lH ---
'rhe Confession of Faith referred to is said to represent all or 

the Protestant parties working in the Philippines today. This Confession 

reads as followsr 

We believe in Go~, the Father, Son, and Holy Spirit, Who is Spirit 
and the Father of o:n- 9pirit.~, omnipresent, self-existent, eternal, 
infinite, unchangeable in His being and attributes; ve believe, 
that this Triune God Created the heavens and the earth and all that 
in them is, visible and invisible; that He sustains, protects, and 
governs these with gracious regard for the welfare of man. 

We believe in Jesus Christ, the only Mediator between man and God, 
and that God, out of His great love for the world, gave His only 
Begotten Son to be the Savior of sinners, and in the Gospel freely 
offers His Salvation to all men. He, being truly God, became trul.y" 
man, and that without sin; was conceived by the Holy Spirit, born 
of the Virgin Mary, and for us has become the perfect .revelation 
of God. He offered Rim.self a perfect sacrifice on the Cross to 
t ake away the sin of the world; on the third day He arose from the 
dead and ascended into Heaven. 

We believe in the Holy Spirit Who takes the things of Christ and 
makes them known unto men. He convinces the world of sin, of 
righteousness, and of judgment. He is the ever present Comforter 
in the Church and bears witness with our spirits that we are the 
sons of God, and work8 in us the fruits of righteousness and true 
holiness. 

We ~ .. Heye that God is revealed in nat.ure, in history and in the 
heart of 11lBn, but that He has made gracious and clearer revelations 
t hrough men of God a"ho spoke as they were moved by the Holy Spirit J 
and that Jesus Christ, the Word made flesh, is the brightness of 
the Father's glory and the express image of His person. We grate
fully receive the Holy Scriptures of the Old and New Testaments, 
given by i nspiration, to be the faitp.ful record of God's gracious 
revelation end the sure witness to Christ as containing all things 
necessary to salvation, and practice. 

We believe that God created ~.an in Bi.8 own image, ·meet tor: fellow
ship with Him, free and able to choose between goo~ and erll, and 
forever responsible to his Maker and Lord. ' 

18Ibid., P• 40. -
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We believe that man who was created free and able to choose good 
or evil, being tompte<l, chose evil, and that all have sinned and 
oome short of the glory of God so that they are without excuse and 
stand in n~ed of salvation through Jesus Christ. 

We believe that God, out of His great love for the world, has given 
Hie only begotten Son to be the Savior of Sinners, and in the Gos
pel freely offers His all sufficient salTation to all men. We 
believe that all who repent and believe in Jesu.q Christ are regen
erated and saved by Him through the work of the Holy Spirit. 

Wo believe in the resurrection of the dead; the future general 
judgment; and an eternal state of relfards, in which the righteous 
dwell in endless life and t he wicked receive the eternal award of 
their sins. 

We believe in the Christian Church, of which Christ is the only 
Head. We believe that th~ Church Invisiole eonsiets of all the 
redeemed and the Chui-ch Visible embraces all who profess the true 
faith, together with their children. We receive to our communion 
all who confess and obey Christ as their Divine Lord and Savior, 
and we hold fellowship with all believers in Him. We hold that 
the Churoh of the Lord Jesus Christ is a spiritual institution, 
organized for spiritual ends and the depending upon spiritual 
power, which as the Visible Church, is commissioned by Him to pro
claim t he Gospel to all mankind, encouraging righteousness, justice, 
brotherhood, and international good will, until the kingdoms of 
this woz·ld shall have become the Kingdom of our Lord and of His 
Christ. 

We believe Baptism and the lord 1e Supper as the only divinely es
tablished sacraments committee to the Church together with the 
Word as means of grace, made eff'eatual by the Holy Spirit, and 

19 always to oe observed by Christians with prayer and prai.ee of God. 

'l'he Unit.ad Church of Christ has considered the entirEt Philippines 

as its territory and has divided the Islands into four different areas 

and has elected a bishop for each of these areas • . 'l'hese areas area 

Northern Luzon, Southern Lu~on, the Visayas and Mindanao.20 

other larger mission groups in the Philippines which are not in 

the PFCC are: the Episcopal Church, Asserrbliea of God, Church of 

19Ibid., P• 17. 

20Ibid., P• 41 • 
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Christ (Independ~nt--"the Wolfe Group,.), Christian and Missionary 

Alliance, Church of the Nazarene, Free Methodist Church, International 

Church of the Four Square Go$pel, Pilgrim Holiness Group, Seventh Day 

Adventists, Salvation Army, Southern Baptist ~~issions, United Gospel 

Tabernacles and the Lutheran Church--Missouri Synod. An independent 

fundamentalist group has established a powerful radio voice in the 

Philippines known aa a Far East Broadcasting Company, Inc. and also 

the F'al' East Bible Institute and Seminary, Inc. Sinoe the close of 

World war II there has been an in.flux of small pentecostal and funda• 

mentalists groups. Sixty-six of these groups are reported to be work

ing in the Southern Islands of Mindanao. The traditional animism of 

the Filipino which the Roman Catholic Church has not exterminated 

makes them fertile fruit for the pentecostal "healing cainpaigns.n21 

In the memorial book called Fifty~£! Protestantism in the 

Pbil~ppines Free Masonry is presented as an "~lly of Protestantism." 

'the statement is made, 

Free masonry ie not a religious sect, but a fraternal organization. 
Its creed of faith, hope and charityJ its militant crusade against 
injustice, intolerance and superstition in an._v form; its advocacy 
for the democratic principles and way of life and conformity to 
the teachings of the Bible make it an ally of Protestantism 
rather than a~y other religious sects. One can be a true Protes
tant and at the same time be a true Mason. But one cannot be a 
true Roman Catholic and at the same time be a true Mason. Its 
accent is humanitarianism-service. For Catholicism and Free 
1,iascnry are opposite poles that never attract but instead repel 
each other.22 

The Roman Oatholic church still considers the Philippine& as a 

21stevenson, ~· ~., PP• 19-20. 

22Apon, .2£• ill•, p. 86. 

\ 
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mission .field. "It can count only 163 Filipino priests .u against 

1,511 .foreign priests in the islands." The Filipino evangelical 

ohurches do not consider the .H1ilippines to be a mission field for 

American Protestants, at least among the more-established, older Prot

estant groups in the Philippines. After fifty years of Protestant 

effort some three thousand congregations have been established and are 

served by around two thousand ministers. ·rhe Philippine cburches have 

sent missionaries to Asia, Africa, Thailand, Okinawa, Indonesia, Sorneo, 

Malaya, Hawaii, Iran and the United States, according to a Filipino 

source. 

It is felt by some .F'ilipino Protestants that although some Amer

ican missionaries in special and technical fields may be useful in the 

Phili,;:>pines, 11 the pastoral type of missionary is now pass!."2.3 A 

Filipino Protestant leader describes the role of the present missionary 

of the Philippines as follows, 

From the Filipino standpoint the missionary should be a sort of 
nthletic coach, ancl indeed many poot-wnlf missionaries accepted 
this role. But the trouble comes when some of the coaches insist 
on mixing into the thick of tho game, to see to it that their 
wishes are carried out. The result is that they find it diffioult 
to go along with the Church's aspiration for autonoDzy". Plans made 
by the national churches are not always binding on the mission
aries, who have their own program laid down by the mission board. 
They are in a way co-workers with ii.he Church but outside the work. 
Conseq~ontly national leade~s are takon for granted almost to the 
point of being ignored. Nothing hurts more than that. 

He adc's: 

As the wa.ve of na·tionalism sweeps into all as pacts of the Philip
pi.'18 life, actions of our church leaders indicut e that thoy 

23Artemio R. Guillermo, "Missionary Role in the Philippines," 
Christian Century (April 11 1959), pp. 388-389. 
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confidently expect the missionaries to accept the new role. In
deed our nationalism-as the Methodist minister and sooial s;h11os
ophor Fidel r. Galang has put it--111s mors than a waveJ it is 
rather a consciousness, a conviction, a position gained pointing 
toward the right direction, a fil"l'3t installment of the freedom 
that is to come. 1124 · 

Many of the pastors of the Protestant Ghurches in the Philippines 

have not had adequata training to do a capable job in the ministry. 

An inquiry in 19S2 revealed the foll.owing infor~ation about Protestant 

ministers in the Philippines, Thirty-eight per cent were seminary 

graduates, thirty-six had soma seminary or Bible school training, 

twenty-six per cent had ~o professional training of any kind.25 

'l'.he library facilities of the Protestant se!llinaries in the PbiliP

pines are all in bad condition. During a 19.56 survey or.' Union theolog

ical seminary in Manila there were only forty books on the Roman 

Catholic Church and twenty books on Protestant Churches. The library 

of Silli.man University College of Theology needed to be brought up to 

date. "One of the most desolate conditions in the Philippine Church 

is the lack of books." The survey revealed there is a gjeat need for 

the following materials, 
t 

1. Treatises on Christian doctrines oriented to the actual present 
social conditions in the Philippines. 

2. Short easi~ read pamphle.ts · on single doctrines •such as •The 
Sacraments, 11 11The Resurrection," etc. · 

J. Philippine and general Church. History. 

4. Biographical materials o~ church leaders. 

24Ibid. 

25Yorke Allen, Jr., A Seminary StU"Vey-·{iiew Yorks Harper f:lnd 
Brothers Publishers, c.19b0), PP• ~O-itl. 
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5. Simple Bible commentaries.26 

Iglesia ni Kristo 

A body iihich cannot be classified as Protestant but 18 rather an 

offshoot of Protestant groupe is growing by leaps and bound! at the 

present time. The Iglesia ni Kristo {Church of Chris t) is a trul,Y in

digenous Philippine Church which was founded in 1914 by Felix Manalo. 

They have an elaborate headquarters and many impressive churches in 

Luzon. Manalo was originally converted from Catholicism to Methodism 

in 1900. He became dissatisfied with the Methodists and joined the 

Presbyterians, then the Disciples then finally the Seventh Day Advent

ists. Not being satisfied with any of these, he establishee his own 

church on his . own interpretation o! Revelation, Chapter Seven identi

fying himself as a divine messenger and the Philippines as a favored 

country. 

The s ervices of the Iglesia ni Kristo follow a simple pattern 

and make room for a sixty-minute sermon written by someone in the head

quarters in Manila and preached in the various dialects throughout the 

provinces at the same time. Attendance is required of all me.ni:>ers. 

The seI'?!lons emphasize attacks on Roman Catholic teachings and such 

moral virtues as sobriety, indl18try, regular giving, church attendance 

and Bible reading. 

There are no educational requirements for the ministry. They are 

trained by older pastors and then given an intensive c~urse at central 

26:rbid., P• 2Jl. -
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headquartert'l. All finance~ are handled from thR central office, in• 

eluding the local 1Uinieter'3 salary. Their paBtor reportedly receives 

from one hundred to two hundred dollars per month while ~~st Protestant 

ministers in thEI Philippines receive less than fifty dollars monthly.27 

In 1914 Manalo said he received a divine revelation which made 

him the F:lfth Angel of Revelation 7:2. Se says that the reference to 

the "rising sun" in the same verse means the Philippine Islands. He 

taught that tha Ghurch which Christ founded in Matthew 16118 disappeared 

in the early centuriee and was non-existent until 1915 when it vas re

vi ved by him. Iglesia n1 Kristo ts the only true church and there is 

no salvatj.on outside of it. 1'f.analo olaiw.s to ha·,e ordained 2,000 

pastors and 4,000,000 members. His headquarte.ra was built by contri

butions from poor Filipinos and cost one and one-half million dollars. 

Manalo is in complete charge of what is taught, how funds are 

spent and even how members are to vote in public elections. His min

isters are taught the art of debate by using certain Bible verses out 

of context. In this wa7 they i,isually mislead the U.l'l-indoctrinated 

Filipino. 

The church 1a anti-trinitarian. "They believe that Jesus was only 

a man, appointed to be savior, he wae not the second person of the 

trinity. Manalo makes himself more important than Christ." He also 

has a place for Luther as "one of the Angels" ot Revelation. The "Holy 

Supper" is observed only once a year. This group is completely inde

pendent of all other groups in the Philippines and it is totally 

27chester L. Hunt, "An Arrested Reformation," Christian Century 
(January 25, 1956), P• 109. 
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supported by Filipinos.28 

1''el1x Manalo uses tho Bible and interprets it in his own way for 

his own purposes. He promotee anti-trinitarian doctrine. H~ wAkes 

the claim that his is tha only saving church. Yet, Manalo calls Christ 

the savior of all men. This group now has around 21 000 pastors and 

more than 1,000,000 followers. Members are received by immersion. 

The church group is fully self-supporting and is rapidly increasing.29 

Most of the members of the Iglesia ni Kristo come from the lower 

income group. New members receive a minimwn of thirty indoctrination 

_periods. Once they are admitted, they must lead a high moral life, 

give regularly and attend aervices twice a week. .rl-e11i:>ers who do not 

liva up to these standards are admonished or suspended. Another 

source says the present membership is more than one-half million and 

the church leaders claim more than three million.JO 

28stevenson, .212• .£!!•• PP• 32-JJ. 

29nonald A. McGavran, "The Independent Chlll'Ch in the Philippines," 
E~coQnter, XIX (Summer, 1958), Ji9-321 • 

.30fiunt, ,2£• .£!1 •, PP• 109-llO. 



CHAPTER VI 

CULTURAL AND EDUCATIONAL INFLUENCES 

Cultural Influences 

The Filipino culture was deeply rooted when the Spanish came on 

the scene. 1'hey are a tough and flexible peopb who are unable to 

absorb new cultural influences without losing their own indentity. 

Even now after more than four hundred years of concentrated Western 

influence the Filipinos have not lost the Malayan foundation o£ their 

culture.1 Although the Spanish were successful in bringing most o! 

the Philippines undar control, the influence of the Spanish culture 

did not take place in a vaouwn, but resulted 1n a blending of East and 

West, of Orient and Occident. Much of the pre-Spanish culture of the 

Filipinos survived the Spanish conquest and is still evident today. 

It is necessary then to try to gain an understanding of the Filipino 

way of life before the arrival of the Spaniards in order to understand 

Filipino culture today. 

The Filipinos were not organized, but were made up of social or 

political groups known as Barangays consisting of from thirty to one 

hundred families. In these Barangays there were generally four classes 

of peoples 

1. The chieftains, called~, and their families. 

2. Maharlika or the nobles. 

lJohn L. Phelan, !h! Hispanization of~ Philippines {Madison1 
The University of Wisconsin Press, c.1959', P• 26. 
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3. The free men called timaguas. 

4. The servile, dependent clas8 whom the Spaniards misleadingly 
called slaves.i 

The c!Elpendent class was made up of those who were in debt or who had 

been captured in a raid. They were divided into two classes. The 

upper class were similar to the s haro-croppers, while the lower class 

were more completely un<ler the control of their macters. This lower 

class had to work gratis three out of every four cays and could. not 

marry w:i.thout the superior consent. The dependent stat~s was hered

itary • .3 

Frequently there was hostility between the Darangeys which re

sulted in head-hunting expeditions. There were also exampl&S of 

several Barangays uniting for joirit ,endeavora. Some Filipino histo

rians have tried to establish that there were confederations in which 

one datu was ruler over a whole area of Barangays. According to this 

theory a native chieftain named Humabon was ruling the entire island 

of Cebu at the time of Magellan's arrival, and Rajah Soliman was the 

ruler of central Luzon during the time of Legazpi. While the~e were 

probably lai·ge Barangays, it is doubtful that the jurisdiction ot any 

one datu was very extensive. The record of Maeellan's visit to Cebu 

indicates that Humabon who reportedly became a Christian could not get 

the other chiefs to follow suit. Magellan called the chiefs together 

and told them that it they did not obey Humabon they would all be 

killed. The chiefs obeyed; Thus, it seew~ that Magellan promoted 

2Ibid., P• 15. 

3rbid., PP• 20-21. 
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Hwnabon to ru.le over this entire area of Cebu and this had not boen 

the case before the arrival of the Spanish. In other words the rule 

over an extended area was originated by the Spanish and bac~ed up by 

Spanish power.4 

The Muslims had instituted a form of political organization in 

the south under the direction of a Rajah, and they were in the process 

of instituting the same thing in the central and nor·tharn islands when 

the Legazpi expedition arrived in 1565 and halted the advanae of Isla.~. 

In the mountain provlnce of. northern Luzon which the Spanish were 

unable to penetrate, there was no extensive political organization but 

small tribal or Barangay groups. The Spanish fashioned the Barangay 

group! into the basis of local government. This was very successful 

because of the geography of the Philippines. The Archipelago is com

posed of more than 7,000 islands. 'the larger ones have mountain ranges 

where the original inhabitants, the Negritos, have been driven by the 

Malayan im.ll'ligrants • . These features contribute to political decentral

ization and language variations. Allot the Philippine tongues go back 

to a common ~alayo-Polynesian root form, but they are broken up into 

six major languages, many minor ones and multiple dialects. 

The Filipinos had their own system of writing by means of an 

alphabet consisting of fourteen consonants and three vowels. This 

alphabet was replaced by the Latin alphabet after the Spanish conquest. 

The first book printed by- the Spanish in 1593 was a Tagalog text of 

Doctrina which was printed in the Latin and the Philippine alphabet. 

1:~., PP• 16-17. 
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The languages of thP. 'F'hil:tppines wore l:-1ter all transcribed into the 

Latin 2lphabet. Onl:-, a few of t he pre-Spanish writings were pres erved 

wl'Jch sho"1ed th~t tte Fili pinos used vowel points s :hrJ.lar t 0 the Hebrew 

and Arabic lenguar;es. 

Even t he differ ences in language and separated areas did not pre

vc-m·I; rrnny sidlaritios in thG\ culture found throughout t he Philippines. 

rhe social uni t was gt:inerally limitod to the imn;ediate family and rel

atives. Polyp.;an~y was not genernlly practiced, except in areas where 

the ?oharnrr:edan i!1fluenco had been great. However, divorce and re:r:ar

riae G w<~rEi socially accE>:ptable undor certain condi·tions, but were the 

exception rP.thcr than the rul~. 

Parent~ us ually ~ade arrange~€nts for the ~arriage of their chil

dr en to form advantageous kinship and property alliances. '!'he groom 

was to provide a dowry ond pay r..is father-in-law a llbride price." It · 

seems that th~? e!'lgaged couple lived under the same roof and marriar e 

was not firmly cons umP."ated until after the bride became preenant • .5 

Toda:,' the Filipinos still place a strong emphasis on fa:.!ily units. 

'fhe large size U!'.11.t which was known as t }·,e Barangay placed the elders 

at t !1e foremost posit:ion in the social unit. Ever,Jone but the e lders 

becarr.e suhrnerge<l in ~Us social u."lit. This gave a sense of solidarity 

to the rural cor!li'!:Unities, but it hindered "rugged individu~lism." As 

a result of this family emphasis a claim is made tr.at t he rur~l di!::

tricts have been impervious to change for centuries. In a study of 

this situation recently a Filipino university professor states 1 

5~., PP• 17-19. 
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Even the forms of agricultural economy and its concomitant agri
cultu.ral culture ••• marria~{e customs, :religious and animistic 
beliefs, hyg0nic an(1 health habits, forms of' speech, artistic and 
literAry creations, i.wlief in their r e lations to the forces of 
nature, expr essions of wishf ul thouRhts, etc •••• have not de
parted very much .from their ancestoral structure and t t is is so 
in s pite of their havin[ long hnen influcmced by a new r clir,ion-
ChristiMit;\' • 1''any of tbe ritus of the transplanted r E,ligion have 
safJ (:)r ecl modifice.tions from ·the form in wtlich they have been int.ro
<iuced during t he period of conquest by ·t.he Spanish in orde r to suit 
th~ mental habits cf t h e I<'ilipino. So groat has been the hold of 
conservatism in the :'!'.ind of the Filipinos that anything like a 
tradition cannot v,3r y easily be uprootecl . Any hope for further 
cieveloprncnts must r eckon wi·th th:i s social force. 

The professor adds that the modern educational system is making its 

inroads one! establishing the value of the individual. ! social revolli

tion .is taking place, but the traditional mentality is still cJominant. 

"'rhu~ we SfJe in the Philippines two forces at work, one, the force of 

social milieu, and t be other the force of individuality. 116 

The F'ilipino culture is largely in an agricultural setting with 

eighty pt:,r cent oi' the population living in rural co:11r.1.w1ities and en• 

gaged in agricultural endeavors. ,\ recent st,udy indica tesJ 

The Philippines continuee to be a land chiefly of rural, agricul
tural :peoples. Different oriEins and times of arrival means that 
theta! people came with dift'erent methods of how -to utilize the 
FJ eparate landscapes. Some of t hHir practices were si:nple and 
have not changed greatly with the centuries. other land use 
patterns have changed markedly as new cultural fafluences have 
come in, particularly during the lsst five hundred years·. Nev 
people have corr:e into the iolands--MoslemJ I·1alaysJ Christian 
Spaniards and A111erioansJ :auddhist end Confucianist, Chinese-new, 
politic al, social and economic patterns. 'rhey brollf,ht new crops, 
new tools, new cultivation practices. With them ca~e new ways of 
transports, new arrangements of housi.ng and residential settle
ments, new patterns of trade, new weapons and tricks of warfare. 
Also there came nev religions, new forms of recreation, new 

6Ricarc.lo Pascual, Social and IJultural Develop!T:rnt of the Fhilip
pint~s (t-ianilas Fhilippine Cou..11cil Institute of Pacific Relations, 15JSO), 
P• 1. 
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values i'or old products, new valu~s on human labor, new cultural 
mores ancJ new oojec-t;ives in life. 1 

'l'he ff1oslarn _l,,ialays and Chinese bege.n coming into the islands before 

the arrival of the Spaniards. The Halay influences were largely social 

an(l roligious but were becoming political by the time the Spaniards 

arrived. 1'hey were e:.-.:.preased ehiefly in the far south of the islands, 

but worked northward. '!'he influence of the Chinese was primarily 

Span:1.sh i1 ,fluences were more far reaching than those of the 
?falaye, or Chinese, but they did not penetrt:ite ev9ry nook and 
corner of the Islands. 'l'hey left blocks of the u.pfands and many 
island interiors st Moslem southern sector of the islands rela. · ,· 
tivl:'ly w1touched. Certaln patterns, barnful in the long run, such 
es the positions of power and wealth held by tribal chiefs and the 
nobility--were only fixed more firmly by the Spaniards. Some long 
run problems, for which no remedial steps were taken, made their 
appearance with the Spaniards. Overpopulation and serious tenancy 
condltions -,ere the chief of th.:-se though confined to certain prcv
inces. urbaniz~tion appeared under the Spanish rule, to set QP a 
fundamental divergence of forces. A regtonal division of the 
islands into t he Hosle.rn Southern .fringe and the Christian central 
and north ~s another significant result of Spanish and Halay 
influences. , 

It is difficult to give an exact picture of the culture of the 

Philippines and life in the Philippines today. There a.re e o many 

variations, contradictions and extrernes in every area of life that it 

makes it i mpossible to generalize as to the whole picture of the whole 

Philippine.situation today. One author makes the following attempt to 

summarize the present situations · 

The Philippines today possesses an unstable agricultllral economy 
which is deeply embroiled in internal trade. The people are 

7J. E. Spencer,~ and People in~ Fhilippiues (Berkley end 
Los Angeless University oi' California Press, c.l/;i2}, PP• 219-220. 

8Ibid. 
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attracted to the occidP.~t, tied by bonds to t he OriP.nt, and 
tbreatenecl by th<~ advance of what a~pir es to be t he soviet world. 
The islands and their populn.tion are chiefly agricultural, chiefly 
rur~l., chief.'ly litC;rate, chiefly Christian ar,d politically SOi)his• 
tic!ated., bat e~oh tirne this leads to over-~eneraUzation. An 
urban r Hsident /"l:lght wish to add the phrase, chiefly capitalistic; 
but a rural critic would certainly counter with, pre-napitalistic. 
lfoterogenoity--int~r-rr·ixture of diverse elements and trends i n the 
econorn;',' and culture of th~ Fhilippines--is tor more pr evalent than 
our unity and conformity. 

An American historian., Ja,res A. LARoy., said: 

It is perfectly safe to say that 1n no other p~rt of the Orient 
have women r elatively so much freodom or do tbey play so large a 
part in the control of tha family or in social or even industrial 
affairs. • • • there seems every reason for abscr:S.bing this rela
tive irnprover,ent of the position o:f 11.'0men in the Philippines as 
compared with surrounding countriP-s in the Orient to the inf'lu~nce 
of tile Christian relir,ion.10 

In outlining the characterfatics of the Fi],ipino from a sympathetic 

Am6rican point of view, Judge Malcolm points out t hat the 1''ilipino is 

diff'f':r ent frcrn other nationalities. He ia extremely s ensitive. He 

resents the word "native" as conveying a derogatory meanbg. Although 

t he Filipino has been characterized as being lazy, given the opportunity 

ancl motivation he becorri~s vr:ry 1.ndustrious. On the negative side are 

proneness to i 1dtation, lack of business thrift, easy-eoing way of life, 

"his evasion of refu.~al to indirection," lack of civic spirit and love 

of gambling. Th~re is an explanation for each of these faults. He is 

a poor business man because nnture abuncizntly provides tr.e necessities 

of life. The easy-going life is a combination of fatalism, natural 

dignity and a protest against haste. n1t contrasts sharply with the 

9Ibid., o. 1. - . 
lOGregorio F. Zaide, Philiopine Political encl Cultural History 

(Manila: Philippine Education Go!:ipany, c.1949),ll, 79-60. 
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behavior of those Americans who try to hustle the East and soon rest 

beneath a rev feet of sod." when a Filipino does not tell the truth, 

it m3y be a desire to be polite in saying what pleases the hearer. 

Oa.mbling is the means of brighteni.ng up a dull existence. 

On the positive side of ti1e Filipino character there ie an inbred 

courtesy and kindness, his sobriety, his generous hospitality to stran

g r:1rs, his respect for elders and his personal cleanliness. Hany other 

' traits could be named, but, as a Filipino journalist. has said, 0 the 

Filipinos are one kind of' people when they are a,:iong themselves, and 

anothGr when there is pre~ent, for instance, an American." This makes 

it dif'ficult to gi.ve a general description of Filipinos i'or the excep

tions will sometimes be greater than the rules.ll 

A Filipino historian gives much the same StL·nmary of the .F'ilipino 

eharactert 

In truth, the Filipinos have certain defects in their national 
character, such as thAir love of gambling and politics, their 
add:i.otion to oratory and luxurious living, their eas;v-going ways 
and fatalistio outlook on life, their lack of patience and perse
verance in business enterprises, their proneness to blind it11itation, 
and their lack of foresight in planning their future.12 

Fatalism is mentioned again and again as a characteristic that is 

ingrained into the Filipino character. '£his seems to not only be true 

of the Filipinos but of .Asiatics in general. A sociological study says1 

"In the traditional Asiatic society there is no pretense of equality and 

people take it for granted that fate has placed them in the position 

llaeorge A. Malcolm, First Malayan neoublic {Boston: Christopher 
Publishing House, c.19.51), W:-39-l.2. 

12Zaide, E.e• ~., I, 29. 
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they occupy. nl3 

ThL, fatalism seems to be blended in many cases with a form of 

belifif in the providence of God. A Filipino colloge professor is re

ported to hove deolared, ··"It is Ood 1e duty to t!'lke care of mo, so why 

should I worry too much about working. If the Lord cannot take good 

care of me ha should r esign." Another university professor writes, 

The Tag:ilor~ beliefs known as tal.,wa 26. Diyos (ordained by God) 
and Utos ng 'fadhana (decree of faith) toi~;ether with the Ilocano 
count0rpart· of Gas at (destiny) and the Visayan adoption of the 
Spa~ish sue~e (l~ck)_~bundaatly supplant the already fatalistic 
outlook of bal!ala na • .1.4 

He gives this illustration from the life of a t'arrner. ·.rhe !armer 

prepares his ground, waits for rain, sows hie seed, transplants his 

seedlings. After this he stores his plow, hastens to the cock pit or 

loafs at the village store while Nother Nature takas her course. 

BDhalA nal Then comes the harvest. If it is good, all thanks to God 

who willed it. If it is poor because of rats, drought or typhoon, why 

should one co!l"lplain about one's fa·te. 'l'alaga !!L\ Divos1 It was decreed 

by Godl What shall the fermer and hie fa!!lily do? Bahala !),!1 In the 

last war when the Filipino was forced to fight for his survival, he 

did much to overcome the ralar:a ~ D5:vos or Utos !IB. Tadhane attitu.de. 

In so doine he managed to survive and help to drive the Japanese in

vadors away. Then aair.e liberation vi th its bright hopes of tomorrow 

and what happened, the Filipino went back to normal. Let tomorrow take 

lJchester L. Hunt, et al., Sociology in the Philippine Setting 
(!-1anila: .Alemar's, c.195IiT, P• 133. - -

14nelfin Fl. Batacan, Looking at Ourselves (Manilas Philaw Pub
lishing, c.1956), P• 2i;. 
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care of itself. Bahala ~l Will it take another war to overcome this 

social trait, aaks the professor?l5 

Fatalisrn seems to be much more prevalent in the rural communities 

than in the larg€r cities. A sociologist says, "the stark poverty, 

cultural backwardness and fatalism of the rural ccrrn1W1ity are major 

obstf:1clea to prop.ress. 1116 

'l'he farmer is habituated to resignation to circu!'lstonces instead 
of adopting the urbanites' philosophy oi' social maniptlation. 
Th"1 farmer often dev·elops submission to the forces of' his envi
ronment and hol<ls to the idea that no a,nount of manipl.llation will 
change things as natur<-J meant them to be. In contrast with this 
view is the idea of the 11rbanites that one can fix things if he 
knows ·the right people and pulls the right strings. ·rnerefore 
the city person frequently concentrates on cultivating the right 
connections to get what he wpnts, while the farmer often accepts 
what fate bestows upon him.11 

The outlook of one with a rural background makes improvements 

diff icult which ordinarily would be easy. This attitude calls for much 

patience. '1l'he fatelistic acceptance of the situation, the persistence 

of spending ha.bits which renders thrift impossible and the r esistance to 

scientific planning are attit11des often associated with the rural per

sonality pattern." 

H. Welton Rotz makes the following analysis in an article entitled 

"'l'he Rural Resistance" 1 

A worker with rural persons can speak £or hours on end about 
cleanliness, pride in his barrio, to become ulligent about he~lth 
and sanitation, to give up hie extravagance at gambling and cock 
fighting, end get busy with his neighbors to raise the level of 

l5Ibid.1 PP• 28-29. 

16nunt, EE• ~., P• 237. 

17Ibid., P• 25$. -
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living of his barrio. But the worker is dismayed that among all 
these presentations t here is nothing that see!ns to have strong 
persuasion enough to chanr,c even one behavior pattern •••• why 
does the rural person eo often seam indifferent to his own health, 
.finaoeial security and enjoyment of life? ••• we find some part 
of t he answer in the past of the f.:lrlller. lor centuries he has 
been a victim of m~ny adverse forces. I gnorance has cauBed the 
m:1.s uso of the l1md and a decrease i n productivity. He gathered 
less 2na less on his field and became more and ;i.ore desperately 
a t the mArcy of the money l ender s . Bad weather, t yphoons, s wsr:~s 
of insocts, bands oi' rats have all continued to dei'eat his efforts. 
no matter how hard he tried somet.hi-,g 1't0llld ht:tppen to reduce or 
destroy his crops. F'or eencrations he lost over one-half o! his 
chil<lr en, his own health was poor •••• After hundreds of years 
of such experience, he had developed a fatalistic outlook on life 
and a tre!iiendous characteristic of resistance to any ch&nge.1S 

All of these various cultural influences and blendings must be 

taken into cm1siderstion even in the teaching cf Christian doctrine . 

If the Filipino pastor is to be thorour,hly equipped to deal with the 

majority of peopl e living in the agrioultu.r;il area of tho Philippines 

he must be firr:ily groun<led in such a way th2t he can know their proi;lems 

and be able to reach t hem with a message that wlll convince them of God's 

love in Christ. 

Roman Catholic Education 

Before 1899 education in the Philippines was in t he hanc!s of the 

Roman Church and religious instructions were the chief goal. Spain did 

establish some schools in the Philippines under the care of various 

religious orders, especially the J esuits and t he Dominicans took an 

inter est in developing educational institutions. The aim of these 

schools wasi 

1. To promote the Christian religion, 

l8~~' P• 255-257 • 
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2. To spread the Spanish culture, and 

3. To impart the Spanish language. 

Religion was the main part of the curriculum, the main purpose 

being to prepare F'ilipinos for life in heaven rather t han for life on 

earth. 

In 1863 a decree to establish Public Schools was issued. The 

curriculum consis ted of Christian Doctrine, reaain~writing, arith• 

me·tic, Spanish gr-amrr.ar ancl histo:r,1 , etc. ·rhe parish priest was to 

s erve as local inspect or of schools. The Filipinos were quick and 

eager to l c~arn. In 1867 there were 593 public primary schools with 

138,990 pupils. At t he end of t he Spanish r egime t here were 2,150 

public schools with a total enrollment exceeding 200,000. This effort 

gave t he Philippines a high rate of literacy in comparison to other 

Oriental Cultures. fhe Spanisb also introduced a Latin alphabet 

through their efforts.19 

In 1869 a Dominican wrote of the p11blic schools, "In the prov-

inces every village has its public school. Schools in which instruc• 

tion is obligatory; thus, besides reading and writing, only Christian 

doctrine and church rnusic are tau.,3ht •11 20 Although the Spanish regime 

had established 1,052 primary schools for boys anc 1,091 for girls by 

1897, it is said that this educational attempt of 200,000 children was 

a failure. The reasons given for this failure are: 

want of proper administration by local authorities; lack of 

19zaide, 2.12• cit., II, 89-96. 

2Dfrank C~ Laubach, The People or the Philippines (New York: George 
H. Doran Company, o. 19251,p. 315 .• - -
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interest 1.n primary studies not directly related to moral training 
and relie;ious instruct:1.on of the pupils; the ridiculously small 
salaries paid to teachers; the salection of instructors incap~ble 
o.f teaching Spanish; and the distance of the places where the 
primary schools were usually located.21 

In 1936 Archbishop Michael J. O'Doherty of Manila stresaed the 

importance of Roman schools in the program of the church 1 

The Catholic Church has dways looked upon education as a distinct 
help in propagating her religion. Her purpose is not only to train 
the intellect but also to develop and strengthen the moral side of 
man as well. She believes that a well-informed Catholic will make 
a good citizen, but she also knows by long experience that wiless 
the heart be practiced in virtue and fortified with sowid prin
ciples of moral ~onduct, education may easily prove a curse rather 
than a blessing. 2 

The separation between church and state which was introduced by 

thA American ragime has been continued down to the present time by the ·~ . 
Repuolic of the Philippines. 

Tho most important question concerning the relations between a 
religious institution and a government which had arisen during 
the present period is the problem of religious instruction in the 
public schools. rhe ft'ilipinos are essentially a religious pt~ople. 
• • • There ia grave doubt ae to whether l!lOI·al and ethical stan
dards oan be maintained in the Philippines save upon a religious 
basis. Religious work in the Islands contributes to an essential, 
natural need of tho people. 1'he importance of strengthening the 
moral foundations of Philippine society through the schools is 
universally recognized. Concerning the methods by which this pur
pose shall be accomplished, and particularly the role which relig
ious organizations shall play in the process, there is not only 
disagreement but also strong feeling.23 

'rhe Catholic schools with an enrollment of 2701 000 give good 

catechetical instructions in the Roman teaching. This is not true in 

21Pascual, .2£• ill•, P• 3. 

22Zaide1 ££• ill•, I, 19J. 

23Joseph R. Hayden, The Philippines: A S)udy in National Develop
~ (New York.: The Macmillan Co!'lpany, c.1942 , pp-;-560-561. 
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the publ:tc and private schools. Religious classes can be held in the 

publtc schools if the parents consent, but t hero are only a few cate• 

chists to handle the assignment. E"V'en when some older students teach 

the younger onos they generally have no books and only t each memoriza

tion of prayers. In order to assist t he catechists the Roman church 

has decided on a . new national catechism to replace the old manuals in 

which "morals occupy a predo:ninant pl.nee over dogma." In 1952 the 

apostolic nuncio to the Philippines, Hgr. Vagnozzi, said, 

to fight the growing laicization of education, we mu.st learn to 
integrate r~ligion into the program of social studies and make 
sure that t he cat,echism is givtm in a course which is pedagogic 
methods which aim at getting the mind to work rather than at 
routine memorization of the letter of the catechism. 

Vagnozzi deplored the bypoorisy of the young people ' who have fallen 

away frorn t he church because they have not been properly instructed. 

The "Barangayn movement is being organized by the L~gion of Mary 

in an effort to reach the rural areas. Efforts are being made to in• 

crease t he catechetical instructions at t he parish level. The Sunday 

s ermon is to be a nreal r eligious instruction." Catechism study for 

actults is encouraged on Sunday afternoons in open forwns. The priest 

is encouraged to use every occasion to explain doctrine in a simple 

manner. '1'he number of professional catechists is being increased. 

Campaigns to r each p~rents as r eligious teachers are suggested. For 
,. 

solving the problem of the catechism in the Koman Church the author 

suggests a closer collaboration between the national and foreign clergy. 24 

24John Seffer, s. J., "The Catechetical Situation in the Philip
pines," Lumen Vitae, XI (April-June, 1956), 306-308. 
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Public Education 

At the encl of t he Spanish era, education in the .Philippines 'WBEJ 

li,..iteci Jtio only a few select pupiL'3, t '.,e bulk of tho population was 

illiterate. During t he M1erican era schools were widospread but educa

tion still remains one of the biggest problems of the young republic 

today. Some of the sixth grade graduates do not even learn to read 

English wh'i.ch is the medium of instruction. 7-fany still have t he idea 

that education i s supposed to ass ure an e.asy living and escape from 

manual labor. Privat<~ schools sometimes turn out graduates just in 

ordE~r to collect the tuition foe . Even balf-trained doctors, engineers, 

lawyers and t eachers are graduated from some colleges. One big problem 

in education ia t he different language used thro:.1ghout the islar.c!~. 

'l'he litHracy rate had increased from twenty per cent in 1903 to sixty 

per cent in 1946, but much remains to be done to develop a strong 

educational system in order to insure a bright future for this young 

t . 25 n3 ion. 

The Am~rican influence in the Philippines sti~ulaterl cultural, 

political and eccnor.iic life. Principles were given for the future 

development of sr.1all land owners. A representative form of govcrnl'!ent 

was established. iliacation and business practices vere inaugurated by 

Am~ricans. Peaco between Muslims and ChriBtians was the result of' the 

separation between church and state. The United States attacked many 

problems, such as the purchase of church lanes, but many others were 

.. 

25Hunt, ,2E• ill•, PP• 391-403. 



126 

unsolved. Some of the problems of the Philippines toclay were created 

by t he United States, others were left wisolved from the previous 

regime. This means that many other problems have to be solved at the 

same time as the educational problem.26 

It has been said that warsaw wae the only large city which suf

fered more damage than P;anila during World war II. Many other cities 

and towns throughout the Philippines were completel~l destroyed. War

time losees hnd been P,Stimated at four billion dollars for the entire 

Philippines, but this does not include the revertiai, in educational, 

moral and spir:l.tual li.fe which we.re inevitable. 

PhilippinE·dndependence in Jllly, 19L6 ca!'le before a recovery pro

gram had begun in the islands. Government and educational programs of 

reconstruction had. to be carried out. Economic conditions were at the 

low ebb. In addition internal strife caused by communist-inspired 

H1.1kbalahap cost the government much money and effort. 27 

l'he democratic ideals brought to the Philippines by the united 

States found the fertile ground in the Islands and immediately took 

root from among these people who had always loved liberty and indepen• 

dence. One Filipino briefly summarized the dif".f erence between Spanish 

and United States rule as follows: . 

More than three centuries of Spain's domination made the Filipinos 
feel their inferiority and they looked up to the haughty Spaniards 
as their masters. With the spread of Ar.1erican der!locratic ideals 
however, they learned ·to take pride in their race and cast off 

6 . 2 Spencer, £12.• cit., PP• 221-222. 

27Ibid., PP• 222-225. 
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their inferiority complex.28 

The American covernment stressed public education in the Philip

pines and schools were established in all parts of the islands. By 

193.5 there were 7,330 public schools with a total enrollment of 

1,229,242 and a staff of 27,885 teachers. The English language became 

the most widely known language--11today English ia 11:!ore widely used than 

any of. the native dialects • 1129 · 

Education is one of the major problems of the Philippines today. 

In 1947 there wore lJJ, ~h3 public schools staffed by 58,947 teachers 

with a total enrollment of 3,272,2911 pupils. Private education hae 

seen a remark~ble increase since the close of World War II.Jo In 1900 

there were 6,900 pupils in public elementary schools. By 1952 the 

number of pupils in public schools had increased to 4,018,476 with 

another 772,850 in private sohoo1s.Jl 

·rhe Filipinos have an earnest desire for educatl.nn. Dur.ing the 

period of r evolts from Spain, the constitution drawn up at Malolos had 

the provisions "to make education compu.lsory, and to divorce it from 

the control of the religious orders. 11 One of the greatest delights to 

the Filipino during the American ad~inistration was the establish~ent 

of free public schools throughout the Islands in the B.iglish language. 

The go~ls of this education were not religious as they had been under 

28zaide, .212• cit., II, 27$. 

.29r~itl., PP• 302•303. 

30rb1d., P• 391. J • 

3J.irunt, ££• ill•, p. 12.3. 
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th• Spanish, but were to transplant the ideals of Democracy and 

citizenship. After the .Philippines became an independent republic, 

emphasis was continued on public education. 'the support of the schools 

requires one-third of the income of the federal government.32 

Not all elements in the Philippines have been in favor of the 

public schools. Some have been its outspoken opponents. According to 

a Jesuit, tne public school influence explains the fact that while the 

Philippines is a Catholic country, the leadership is indifferent or 

even hostile to religion. Religion has been excluded from the public 

schools. The Catholic Church is looked upon as an enemy ot freecom, 

proBrese and acienca. He says that tho church needs men who have con

victions of t i1e only truth by which man is saved in this life and the 

life to come~ The pw-pose of the Jesuit schools is to produce men of 

this caliber. This faith must lead men to recognize the Mass as the 

"central sacrifice of our worship11 ; the Mase not merely said or heard 

·but lived.J.3 

The Homan Church in the Philippines has always considered the 

public school a threat to the Church. As a result, they have vigorously 

tried to set up church school..8 where possible. In: adcition the Roman 

Church has been advocating religion in the public schools ~"hile the 

Protestants and Aglipayana have opposed this idea. 'l'he Protestants 

were willing to introduce the Ten Commandmenta, Lord's Prayer, ·rwenty

third psalm and other nnon-controversial selections from the Biblen in 

32raecual, ,22• .£!!•, PP• 4-6 • 

.3.3ttoratio de la Costa, Jr., s. J., 111'hirty-five Years in the 
Philippines, 11 The Catholic ~,~ind, LV (August, 19!.>7), 328-329. 
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the public schools, but the Catholics were not willing to perm.it the 

use of the Bible withou·t notes or explanations • .34 

The four biggest enemies of the Roman Catholic Church in the 

Philippines are said to be--the public schools, the Aglipayan Church, 

the Protestant Churches, ancl American culture and ideals. Toe Church 

of Rome has been trying to overcome these dangers by &ending some of 

her ablest workers to the Philippines. They have also endeavored to 

establish schools as rapidly as possible. Between 1903 and 1918 they 

established 903 schools. l'he Presbytertan report of 1918 says, 

We wi~h to sound the alarm against relying on the public school 
system to educate poople. The Roman Catholic is planting private 
schools everywhere. With Belgium, Dutch, and English priests in 
charge of the parishes, they are dominating the people more and 
more, to the destruction of the public school system, Qnd in a 
few years they shall supplant them entirely with their own schools. 
They are well-organized and are drawing the net around the people 
aF,ain, so that tbey are recovering i,n a large measure what seel'!ed 
but a short time ago lost to them.35 

The Jesuits have been particularly e!fective in the field of 

education. Tbe teaching is done in the high schools and colleges pri

marily by .American Jesuits. All instruction is in English.36 An 

.American Catholic priest in the Philippines recently saic that during 

the American administration the Freemasons obtained a predominant 

position in the public schools which they maintain to this day. lie 

adds that under the late President Magsaysay the situation improved 

when a Catholic was appointed to head the Board of Education and 

J41aubach, .2£• cit., PP• 333-335. 

35Ibid., P• 450. 

36Ibid., PP• 450-454 .• 
.. 
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Catholic children were given the opportunity for r eligious instruction 

during school hours.37 

The Homan Catholics do not have the only schools in the Philippines 

rather many of their schools were stimulated because t he Protestants 

had already established thei r schools from the very beginning. frot

estants in the Association of Christian School.~ an~ Colleges operate 

sixty-five schools wUh a total enrollment of 30,000 students. 1''111-

pinos have a great love for education and parents wili make real sac

rifices to provide for an ed,1cation for their ~hildren. At least one 

member of t he family will try to go sll the way through the college 

years even though the other m:embers of' the farnily may have to make a 

great sacrifice to accomplish this. There are reported to be more 

than 100,000 college students in the Manila area alone.38 

The puolic educational system in the Philippines still faces many 

dire and stressing probletriJ. On the last day of his life, before he 

was tragically killed. in a plane crash, President Magsaysay spoke at 

three commencement exerci8es in tho city of Cebu. In each one of these 

speeches he referred to the educational problems of' the Pbilippinee and 

he describ~d the educational system at the present time as "a fallure. 1139 

At the present time the picture in the educational field is not bright. 

The situation seems to be deteriorating rather than improving. 

37Joseph w. Regan, The Pb1lippinE'1SI Christian Bulwark in .Asia 
(Maryknoll, N. Y.r Maryknoll Publications, 19.57), P• 18. 

JBDwight E. Stevenson, Christianity 1E_ ~ Fhiliooines in The 
CollP~ of !!:.£ Bibla Quarterlz {Lextngton, Ky. i l'he College of the Bible, 
19»), PP• 20-23. 

3911Magsaysay•s Last Week," Fhiltppine ~ ~ (March 23, 19.57}, 
p. 64. 
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CHAPl'FR vn 

CONCLUSimr 

The Confessions and Religion 

' . 

What oan be said of the religious situation which is .fou.'ld in the 

Philippines? A sociological study gives the following summary: 

Religious pluralism is the pattern in the F'hilippines, although a 
majority of the populace is .Roman Catholic. Separation of Church 
and State is recognized in the constitution, but manJ difficult 
questions arise carrying this policy into practice. On the com
munity level, there is both a general spirit of tolerance and also 
many specific incidents of friction between mell".bers of c!iff erent 
religious groups. 

'!he leadership of the !i'ilipino Churches had been drawn in large 
part, from foreign nationals and the various churches are agencies 
of international contact. The majority of the people are either 
Christj_an or Moslem, although many practices and beliefs persist 
which are foreign to either belief. The entire culture is per
meated by religious patterns which appear in both sacred and 
secular situations, while the immediate influence of the churches 
is limHecl by the relative scarcity of clergymen. Religious in
stitutions operate in a social setting and, in recent years, have 
welcomed sociological analysis of the cultural context in which 
they function.l 

A prominent Filipino Frotestant has said: 

In the Philippines there are three branches of Christianityt 
Aglipayanisnt, Protestantism, and Catholi.ci.am. All are one in the 
recognition of the fatherhood of Goel, the neir;hborllness of nations, 
and the brotherhood of man. Aglipayanism tends to be more effica
cious in nationalizing Filipino spirit~al life; Protestantism, in 
demooratiiing it; and Catholicism, in internationalizing it. All 
of these are contributiv~ to the peoples striving for the highest 
and best in human life, for the divinely righteous, for Godliness 
itself .2 

lChester Hunt, et al., Sociology !9.~ Philippine Setting (Manila: 
Alemar's, c.1954), pp.° 230-231. 

2roid., P• 205. -
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These statements remind us of the superficial nature of the various 

religions in the Ph1.lippines. The biggest factor is the shortage of 

clergy in all groups. Thia loads to the conclusion that there is a 

superficial paganism, a superficial Mohammedanism, a superficial Cath

olicism, a s uperficial Ap:lipnyantsm and, in many cases a superficial 

Protestanti~m whioh is inclined toward syncretiam and unionism. In 

such a reltgious ett,uation, what part ean the Lutheran Conf.esaicna play 

in estab1iahin.g a well-indoctrinated, evangelical, expanding Philippine 

Lutheran Church? It :t.s the contention of the au.thor that the Confes

eions can play an invalusble, almost indispeneible, role in providing 

the t horoughly indoctrinated national clergy. 

In the religious picture, the Lutrrnran Coi'lfessions can be used as 

the basis for a course in dogmatics which will give these future pastors 

a thorough doctrinal foundation. This is not an innovation for we are 

told, "'rhe dogrnatieians in the centuries following Luther• s death built 

their systems upon thP. Confessional books.n3 Lutheranism in the Philip• 

pines will be threatened by error of all kinds. In the history of the 

Church when this has happenAd, the Lutheran Church has been forced 

again and again to return to its Confessions in order to correct its 

doctrinal position. .. .. 

Wherever the Lutheran Church i gnored her symbols or re,jected all 
or some of them, there she fell an easy prey to her enemies. But 
wherever she held fast to her God-given crown, e~teemed and 
studied her Confessions, and actually made them a norm and standard 
of her entire life and practice, there the Lutheran Church 

~ .. . ·., 

3william Dau Allbeck, Studies in the Lutheran Confessions {Phila
delphia: Huhlenberg .fress, o.1952), p. ix. 
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flourished and confounded all her enemies.4 

It must always be recognized that the Confessions have a histor

ical backr;round which must be presented to gain a full appreciation of 

the ve.riou~ documents. However, in the teaching of doematics on the 

basis of the Confeas:i.ons, it will be recognized that the Book of Concord 

has a theological basis which tra~ecends hi5tory. It will be this doc

trinal content th~t will be systematically presented in a course in 

dogmatics based on the Confessions. Thie will stress the unity of all 

the s ymbols which is built around tha doctrine of justification by 

faith. All other doctrines will be related to th:l.s central focal 

point. Fmphases will be given to the doctrin~s which are relevant to 

the fnilippina religious picture. 

I n this way the Confessions will be a sufficient basis for the 

varied doctrines and will be a real source of sound theology. The 

Aur sburg Confession in itself contains a t;ufficient basis for discus• 

eion with other Christian groupa. It was written to show that the fol

lowers of Luther were also followers of the Apostolic Doctrine. In 

order to give a thorough doctrinal foundation. to future pastors, the 

entire Book of Conco.rd should be ueed to get a complete picture of the 

doctrinal foundation of the Lutheran Church. In presenting this as a 

basis for dogmatics, it will require systematic. treatment and special 

emphasis applied to the Philippines if it is to !111 a real need. The 

Confessions were not written to be a systematic theology and dogmatic 

form, but to be a clear witne8s to the scriptural .taith. As such it 

4rriglot Concordia (St. Louis: Concordia Publishing House, 1921), 
P• iv. 

!, 
I 
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has become the Grundbekonntnis of the Lutheran Church.5 

Lutheran ministers subscribe to the Confessions not quatenus, 

1nsofara8 they ac;ree, but ~ because they agree with Scripture. 6 

Therefore it is true t hat a Confessional Dogmatics will be a truly 

scriptural d.oematics. T}d.e will be as true in the Jbilippines as it 

is in Germsmy or in the United States. This is the real source of ·· : i ' 

strength of the Conf'essions which needs more emphasis. ·!'here is no 

better place to demonstrate this than in the training program in the 

clergy in the young Philippine Lutheran Church. lmd in this way, the 

pastors of this Church can be a real wholesome influence within and 

without t he Lu.t.her1:1n Church in the Philippines. 

In this way the Confessfons can serve to stimulate ~"ld contribu.te 

towa.rd a trnly ecumenical theology in the Philippines. For it is true 

that the Confessions have an ecumenical character because of their 

scriptural f oundation and their relationship to the early Christian 

Church. The Luther.an Confessions have gone beyond the Confessions of 

the Ecumenical Councils eepocially in the doctrfoe of salvation, but 

this expansion is basecJ upon the cloar teaching of Scripture. The 

Eastern Church and the Latin Church are not clear on this doctrine.7 

The Lutheran ronfessions can serve as a basis of ciscussion with other 

Protestant groups and exert a theological influence to guide them in 

the teaching of the Holy Catholic Church of all lands, ages and cultures. 

5mbeck, E.E• cit., P• S. 
6Ib:1.d., P• 9 

7Ibid., PP• 12-ll. -
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The Confessions and Culture 

Can the Lutheran Confessions serve in the cultural situations 

which are found in the Philippines, or must new Confessions be written 

to be relevant to t his blending of cultures we find in this oriental 

nation't One observer makes the folloit'ing diagnosis of tbe Philippine 

situation, 

To the superficiel eye, Manila looks so much like America that 
American visitors cannot full,y reali?.,e just how different it 
really is. The Enl!lish language, American auto!'l!Obiles, and 
American movies and advert:i.sing are all very misleading. ·rhe 
A:n$r:i.can veneer in the Philippines ie overlaid upon an Oriental 
heart which at the same time is not Oriental in the usual sense 
of the term. Moreover, in the seot.ion:s of Manila not reached by 
the touriets and in o~t~ying provinces, it becomes at once appar
ent that the Philippines is an almost primitive rural economy and 
that it lives as if it were ju.st at the edge of the jungle of 
primitivism in religion as in economics.B 

Philippine culture is built upon a pagan background. It has been 

ini'luenced by three and one-half centuries of Spanish Christianity and 

more than fifty years of modern Am.erl.can culture. 

To preach Christ will mean putting Christianity dynamically and 
meaningfully into the context 0£ a westernizing cultural pattern 
and using any elements in the situation which will reinforce the 
Christian way of life.9 , . 

'l'his indicates the westernizing in£lu.ence in the eastern land of 

the Philippines which must be taken into consideration in the prepara

tion and teaching of national pastors. An American seminary professor 

,, • l • .. ' . . ':' . 

8Dwight E. Stevenson, Christianity in the Philippines, in The 
College .2f ~ ~ Quarterly (Lexington, Ky.: The College of Uie Bible), 
pp. 42-l.d. . .· 

9David L. HallllTI, ''Western Culture and Philippine Life," ·n1e Inter-
national Review .2£ Missions, LXVII ( October, 1958), 400. -
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8erving in Southeast Asia gives the following estimate in regard to 

the teaching of the future ministers for the church in Asia. 

The hand of the missionary past lays nowhere in Southeast Asia 
and th<3 Far Fast more heavily than upon theological education. 
The founding fathers from the west, concerned to raise up an 
adequate mj.nistry, duplicated tho facilities for training in 
which they themselves studied. l'hose seminaries rem.sin today 
essentially unchanged. ~asterners hold more theolo~ical teaching 
posts proportionately than they do other positions in the Asian 
churches . If Prote~tant Christianity is to become ineigenotm to 
Asia, theological education must be conur..itted to the Asian Chris
tians who have not become de-culturalized by extended contacts 
with the West, and the curriculum of Asian seminaries mu.st inter
pret the Gosp~l in the several psychological, sociological, and 
cultural languages. 

Asian Christians who are concerned to remove ite exotic trappings 
are inquiring into the development of a s ystem of theological 
instruction to supplement or even to supplant that "1hich has 
served the ccming of Protestantism. ·rheological education in 
India ie predominantly British, the Dutch proto-types have molded 
thcolcgical instruction in Indonesia. Those in Thailand, uurm.a, 
and the Philippines are copies of the American: only in Japan is 
there a discernable adaption, a co:1sequence both of' pre-war devo
lution and the J8panese predilection for continental dialectic 
rather than for American pragmatism despite the preponderance of 
American rnissioneriee in Japan.lo 

Parent church bodies may want to have a Western staff in the 

foreign seminaries to guard against doctrinal abberati.ons or indiffer

ence. l'he reluctance to commit the teaching of theology to nationals 

is characteristic of Roman Catholicism, but is also to~nd among many 

Protestants. Also sending churches who would not give large sums for 

the support of foreign seminaries, wil.1 spend large SU!ns to support a 

staff in the seminary. In addition, this ie the plaoe where the Wes

terner can be most inconspicuous in the development of a nationally

sensitive mission church. Few nationals hove been trained to take ovar 

lOwinburn 'l. 'fhornaa, "Teaching Theology in Asia," Theolor-;y To<lay, 
XIII (July, 1956), 202. 
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these positions of theological instructors, therefore the Westerners 

continue in these positions even in the more established Younger 

Churches .11 

If the churohos in Western Aaie are to become indigenous the 

program of theological education must be placed 1n the hands of nation

als• Only they can properl.v interpret the Christian Gospel to their 

own teachi.ngs. This certainly inoludes the teaching of homiletics, 

pastoral theology and religious education which must be geared to the 

psychology and sociology of a given people while it is based on the 

unchanging truths of the Gospel. Also the teaching of systematic the

ology and exegesis should be taught by men who are not only fa~iliar 

with the content, but also with the mental, psychological and religious 

background of the learner, and knows to whom they will later minister. 

The Church must train Asians to teach Asians in order that the voice of 

the Gospel may be understood by the hearer. The standards for theolog

ical teachers must be high, but not so high that no national can ever 

reach them. It will take time to reach this goal, but this should be 

in the planning from the very beginning and progress should be evident 

toward this goal. In the teaching it is important that emphasis be 

placed on the national religious groups, Christian and non-Christian, 

rather than on the Western development and theology.12 This must be 

done on a biblical basis, and for Lutheran Christians, the Confessional 

baa-is can also be employed. The Con1.'essions have stood the test of 

lllbid., PP• 202-203. 

l2Ibid., PP• 203-207. _., 
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time in different cultures and reflect e true scriptural foundation so 

that they can truly be used in the cultural situation found in t he 

Philippines to a very great advantage. In the foreseeable fu.ture t his 

teaching of the Confessions shollld be done in English by using the 1959 

edition of the ~ of Concord 'Which was translated and edited by 

Theodore G. Tappert. A project, however, should soon be adopted by 

the national clergy· to trans late at least t he Auesburg Confession into 

the various major dialects of the Philippines. 

A Chinese seminary professor in Formosa makes an interesting 

comment, 

lf we can speak ebout the "obedience of theology in the west" 
meaning that WP-stern t heologians try to respond to Go<l 1s revela
tion8 within the setting of ~estern life and t hought, nothing 
could be more natural than that the E.-astern Christians should 
examine the contents of the Christian faith in the light of the 
lif e and t hought w.ith which they are organically bound. In other 
l'1orc.le, nthe obedience of theology in Asia" (emphasizing the phrase 
"in As ian) is a responsibility which they cannot eecape. They 
have ~think very hard, under the guidance of the Holy Spirit, 
about implications of t he Christian faith so that t hey may dis• 
cover what God wants them to say in Asia. lf theologians or 
Church leaders in As ia stlll keep on putting off fulfilling this 
important task and satisfying themselves with repeating what 
Wes tern l .. 1-ieologians hBve said in the past and are saying at the 
present time, no true t heological response will come out of Asian 
soil •••• If we do not wish to r elegate the Christian gospel 
to a mere ideolog.y, or to a means among many others of establish
ing social welfare or of building a corpus of moral codes by 
which men could lead a decent and respectable life, we have to 
let God Bpeak to us concerning his plan of salvation in Asia.13 

Professor Song points out that theological students in Asia are 

not trained to think philosophical~y or theologically. They have not 

been trained to t hink critically. The result has been that they find 
' 

13choan-Sin5 Song, 11'fhe Obedience of Theology in Asia," South~ 
Journal£! Theology;, II (October, 1960), 9. 
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themselves urtable to cope with the pressures and challenges o! non

Christian cultures and religions. In such a situation t hey usually 

are unable to speak to outsiders, or they fall into syncritism as a 

means of having a point of interest. 

The Asian student must not only be drilled in the field of system

atic theology, but he mu.st be taught to work for himself in exegetical 

theology and to apply this discipline in practical theology. This must 

be U done in the language of the people for whom it is mennt. 

• The Bible must serve as a eource of theology in East and We3t. 

The Old Tes tament must not be forgotten. It can beco~e especially mean

ingful in the Orient whore the world view is striki:igly ai..-nilar to that 

of the Old Testament. '!'he people lllll8t become _.familiar with the theo

logical concept of the Bible at first hand. This theology must be set 

forth in a meaningful way in the particular cultllre, rel~giou.s back• 

groune and language of the people for whom it is meant. Here our 

Confessions can also cross the boundaries of culture and language to 

help to bri~g the message of t he Gospel in a meaningful way to those 

for whom it was meant in the Philippines and throughout Southaast Asia. 

A .F'ilipino or an Oriental will not approach theology by disregard• 

ing its clevelopment in the West. He wj_ll rather study the history of 

theology in all ages and places. He will learn about the v-Jest and 

apply it to the East. Western theology has much to offer to Christian 

thought. The history of the Christian Church is the story of the way 

God has brought the message of salvation to men in all parts of the 

l4Ibid., PP• 10-lS. 
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world. The Church must find its U..'1ity and uniqueness in the person of 

Jesus ChriBt. The message of Christ is the basis of theology in the 

East and the West. As the East can learn from the West in history, so 

it can bo also .hoped t hat the West can learn frorn the East as the 

Church develops and takes root in this part of the world. The East 

can also speak to t he West in theological concepts, and not merely o! 

some dramatic conversion of a head-hunting tribe. The Oriental theolo

gian however should not be unduly influenced by nationalism or section

alism, but remember that he is speaking to the living Body of Jesus 

Chr1.st throughout the wcrlcJ. Here it is felt that the Confessions can 

be especially sienificant. However, just as the Old Testament prophets 

spoke to particular people in a specific context, so the spokesman of 

today will speak to a particular people in a particular context. In 

this way and only in t his way the message will have real meaning to the 

hearer. An affirlll8Uve answer can be given to the question wr1ich was 

asked at the beginning of this section. Yes, the Lutheran Confessions 

can speak to the cultural situation which we find in the Philippines 

in a very useful theoloeical manner. 

Philippine Mission Potential 

\'' 

Since the Lutheran Church has been busy just becoming established 

in various places throughout the Philippines, it has not had time to 
• 

look around itself and realize the vast _potential that a strong active 

well-indoctrinated Lutheran Ci111roh could develop in the future under 

the blessings of God. A recent study of the situation in the Philip• 

pines brought f ol'th the tollowing cotl!l!lent a 
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The Philippine Islands is ono of the foremost missionary oppor• 
tunities in the worlrl today. The Filipino ~ay be the key to 
Christianization of all Southeast Asia. But it is also apparent 
that none of this tJvangelization can be the work of paternalistic 
missionsJ it must be the product of the great fraternity in which 
Orient and Occident share as yoke-fellows.15 

Southeast J\sia is made up ot nine independent nations. The only 

nation of t i,is im.-,ecJiate family in which our Lutheran Church is at work 

is the Fhilippines. Once a strong Church could be established here the 

Filipi!'lo Church could Feach out to their .fellow-man of the same race 

living in the other nations of Southeast Ash. These nations are 

Indonesia, Thailand, Burma, lforth Vietnam, South Vietnam, Malaya, 

Cam"r..>odia and Laoz. '!'here is a close racial affinity between the 

185.,ooo,ooo poople living in the rapidly expanding erea. Indonesia ,md 

Maleya are prcc!ominantly . Huslim. Thailand, Bur:na and Laos are strongly 

Buddhist. The Philippines is called ninety-five per cent Christian 

with an eighty per cent Roman Catholic majority. Many of the misWl• . 
derstandinga and tensions in Southeast Asia are said to be caused by 

the rellgious differences bEriween these nationa.16 

President Garcia gave his impression of the importance of the 

Philippines in world affairs in a speech before the United States 

Congress 1n Ju.~e, 1958: 

"l'he Filipinos happen to have a culture that is an amalgam of the 
best in the Asian, Latin and Anglo-American cultures. It is the 
only country in Southeast .l\sia where the overwhelming majority of 
the people profess the Christian faith. By Geography and racial 
affinity we are of the l!:ast, and by .culture we are of the West. 

15stevenson, .2E• £!i•, P• 44. 

l6c1aude A. D~s, Sou~heast ~ ~md ~ H~:r:ld Toclafi {Princeton, 
New Jerseys D. Van .fostrana Cor.pany, Inc., c.195U), pp. -ll. 
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Our jurisprudence is a confluence of A.sia, Latin and Anglo-Amer
ican ,jurisprudences. The greateDt of cur writers wrote b Spanish, 
Tagalog and othP-r vernacular~, and the modern ones in English. 
Thus, the breadth and c.epth of our culture, its varied and multi• 
lateral quality, permits us to claim, without being immodest, a 
fair understan<ling o! both the East and the West and to become a 
bridge of understand.ing between the two. 'This is a role which we 
lrTOuld be happy to perf or;n in the higher interests of the free 
world and in the service or world peace.17 

Years aeo Dr. Laubach says that he set out to write the book, The 

People cf ~ f '1 illpP:!.Y1es, in an attempt to answer three questions; 

"\vhat is the trend of Philippine religion?" 11\vbat is the unmet want in 

the Filipino heart?" rrwbat may the Filipino people become if they give 

God a perfect chance?" In attempting to find the answer Dr. Laubach 

said that the greatest discovery becomes the theme of his book. "The 

preparation of the F:l.lipino people for their spiritual leadership of 

the Far ~ast and perhaps of the whole world." He adds: 

The Reformation .~ich occurred in Europe four centuries ago began 
in the Philip1;ines a quarter of a centur.r ago and bas been swifter 
and more thorough-going than in the days of Martin Luther. Perhaps 
it bas not yet found its Luther. Perhaps there will be many 
Luthers .18 

Could this not be a challenge to our Lutheran Church to present 

Lutheran theology in such a way that the Philippines could produce a 

Filipino "Luther" which could be a real blessing to the Christian church 

throughout this area of the world. 
·, r 

Certainly we cannot over-emphasize the seminary training program 

in the foreign mission field today. The students must be trained in a 

17carlos P. Garcia, "Philippines an Effective Force for Democracy 
in Asia, 11 Vit.nl S;.,eeches ~ ~ Day, XXIV (July 15, 1958), S79. 

18frank c. Laubach, ~ Peoole of the .Fhilippines {New Yorks George 
H. Doran Company, c.1925), PP• vii-viii. 
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sound theoloey which will be relevant to the culture in which they 

live. This will not be an easy task for the professor or £or the 

student. ilut standards of hi~h scholarship and attainment should be 

maintained. Ai"ber a survey of all Christian seminaries outside of 

North America the following conclusion was reachedr 

It would seem to be almost axiomatic that the more thorough the 
trainine gi ven to carefully selectP-d seminary students, the 
great or will b A the success in the long rim of any church, 
w"hather young or old. '!'he record achieved by the Society of 
Jesus in this r espect, and the failure of the various .Eastern 
Churches ·t;o recovar their former eminence, may be in part attri
buted to t he dogree in which eaoh of these organizations have 
provided for the theological education of their future leaciers.19 

Can we not see in this analysis the need for stressing a high 

quality seminary training program which gives emphasis to sound doc

trin~. What better way could this emphasis be given than by using tae 

Lutheran Confessions as a source of teaching these students dogmatic 

theology. 

Many people are familiar with Rudyard Kipling's "fhe Ballad of East 

ar.d "West. 11 Most people can repeat from memory the first two lines of 

t Lis poe:m, bu.t very few know the remaining llnea of the stanza. iihen 

we think of establishing a mission church in the East, it is significant 

that this poem can speak to us also, for where men are strongly grounded 

in the faith of Jesus Christ, all barriers of cultures and language can 

be successfully overcome . 'tho entire stanza reads as follows: 

Oh, East is East, and· West is West 
And never the twain shall meet, 
But there is neither East nor West, 
ilorder nor Breed nor Birth 
When two strong men stand face to face, 
t hough they come from the ends of t he earth. 

19Yorke Allen, Jr., A Sewinary Survey (Nev Yorks Harper & Brothers 
Publishers, o.1960), P• $66. 
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