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enough to make Luther regard the Eplstle as one which
contains fine gold, silver, and vrecious stones.%l
In the internretation of Isaiah 9:6 Luther indicates
that he beliaeaves the Scfiptures to be of divine origin. A
priori he assumes their inerrancy and perfect harmony. "I
am certain that everything which the Scrintures tesch
concerning Christ is true."92
Defending his articles condemned by the Roman Bull,
he writes the following in 1520:
The holy Scrintures must be clearer, more
easily understood, and more certain than any other
writing, because all teachers try to establish their
teachings through the Scriptures as a clear and
standard writing, and would have their own writings
supnorted and explained in the light of Seripturs,9d
Against Latomus (1521) he writes that the fathers
were very human, that they erred and contradicted themsalves.54
Only one is our Kaster, Christ, and the fathers must be
tried according to the Scriotures.®® The writings of the
fathers are dark and must be exnlained by the Seriptures, 6
It does not follow that because the fathers held a certain
opinion, or lived in a certain way, that we should do the
same. Our example is Christ.®? Never can the teachings of

the fathers become articles of faith.sa

31. St. Louls, XIV, 126-129.
52, St. Louis, VI, 177.

53. Sb. Louis' xv’ 1491.

34, St. Louis, XVIII, 1073.
35, 3t. Louis, XVIII, 1150.
36, St. Louis, XI, 2333.

37. 3t. Louils, XI, 1881,

38. St. Louls, XVI, 2286.
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Luther admits that the fathers have done some good but
they must be read "cum judicio".®® We should not accent ’
their writings simply because they wrote them, but we should
hold them un to the light of Seripture.4? There are times
when the fathers have even distorted the Word., God's Word
is in itself clear enough, but- through the books and writings
of the fathers it has necome obscure.%l

Nor does Luther consider papal decrees superior to
the Scriotures. ' Commenting on Gal. 1:9 he reminds us that
Paul curses anyone who holds that the "vone is judge over
Scrinture, and that the Church has authority over Scriptura.“42

Eis final position on the authority of the councils is
just as clear. Councils as well as all otnrer human beings
are required to remain with the Word of (}hr-i.:s‘l;.4."5 Even if
the council determines matters which are in accord with the
Scrintures, Luther accepts such decisions, not because they
are made by councils, but rather bacause-they are in agreement
with the Word of God.%? In one of his carefully vnrepared
essays, that on "Councils and Churches" (1539) he says: "We
need something greater and more certain for our faith than
the councils. That which 1ls greater and more certain is

the Sacred Scriptures."45

39, St. Louis, XXII, 1404.
40. Ibid.

41 . St. Louis, XXII, 1355,
42, St. Louis, IX, 86,

45. Stl LOI.IIB, XI, 1076.
44, St. Louls, XI, 460.
45, St. Louis, XVI, 2247,
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The Scriptures become for him the infallible authority;
the teachings therein muat be observed, nothing is to be
added or removed. "The Scriptures cannot err."46 nppa¢
which 1s not told us in God's ‘lord we ought to nass b,v."47
"One passapge of Scrivture is worth more than all the books
in the world."48 "In Scripture you do not read the words
of man, but the Word of the highest God ,"19

We have but briefly traped the development in Luther
regarding his attitude towards the Scrintures until he
regarded them as the supreme authority. But that he
finally did consider them a higher authority than the
fathers, schoolmen, pones, or councils, and would submit
only to the authority of the Scrivntures, was in-itself not
a guarantee for the success of the Reformation. The same
high regard for Scrioture was shown by others. The Roman
Church itself taught the inspiration of the Word. Lowever,
the Roman Church also taught that God reveals His will
directly to the Church. Even the prover interpretation
of Scripture is given to'thn Church. Thus it came about that
the decrees of the Church were glven greater consideration
than the Word of God. Interest in the Bible was lost, and

when the Bible was read or studied, the allegorical sense

46, St. Louis, XIX, 1073.
47, St. Louis, I, 17.

48, St. Louls, XIX, 1734.
49, St. Louis, IX, 1803.
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was made to overshadow the literal.®© With the allegorical
sense it was an easy matter to make the Scriptures conform
%o the dogmas of the Church. Scripture ceased to be the
foundation and the source of doctrine; it was used as a
sunport for the rationalistic dogma of the Roman Church.

As long as Scripture was internreted allegorically or
typically, there was little chance for a change in the
situation. To make the Bible an open Book, and to restore
the interest of the neonle in the Blble 1t was necessary

to establish definite nrincipnles of internretation. It was
esnecially necessary tn re-examine critically the traditionsl
allegorical method. Did the allegorical method bring out
the true meaning of the Scrintures? Luther reached the
conclusion that it did not. It 1s true that he mads use
of allegory for a while, but gradually he lost his taste
for it. When he dld make use of it, he subjected it to
definite princivles. HWever can allegory be used to prove
a doctrine. Before we discuss further the development of
Luther!'s attitude towards allegory, let us briefly look at

the history of this mode of interprstation.

50. Francis Brown, "Luther as Exegete," in A Symposiac
on lartin Luther by the Professors of the Union Theological

Seﬂinarv in Hew York P. 14,
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Il. A Brief History of Allegory

For centuries before Lutner's day there was vractised
a form of exepesis which 5erm1tted a practically unlimited
verversion of the true sense of Scripture. With the excention
of a few who at least made an attemot to interoret the
Scrintures pronerly by taking grammatical constructions and
historical sltuations into consideration,l the majority of
the schoolmen were accustomed to find a fourfold sense in
the Scrintures. They found in the Scriptures the literal,
allegorical, moral, and anagogical sense., The schoolmen
delighted in quoting the little rhyme:

Litera gesta docet, quid credas allegoria,
iforalls quid agas, quo tendas anagogia.

Since Aquinas and the schoolmen followed such orinciples, we
can understand why Luther said that they had not at any time
held or taught the correct interorstation of even one chanter
of the Serintures.2
Before we discuss Luther'!s reaction against the traditional

method of exegesis, lot us examine more closely what is meant

by allegorical internretation, snd let us briefly trace its

1. Nicholas of Lyra (died 1340) seized upon some of the
best principles of internretation hitherto enunciated, but
he had few followers. Cf. F.W. Farrar, History of Internretation,
po. 274 fr,

2. St. Louls, IV, 1305.
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development.
The word allegory is used in various senses. From
&ddo , "something else," and &,vpf;al, "I speak," it is
defined by Heraclitus, probably of the first century, as
follows: &l wév Jpogpeiwv: rosmes Frega Je S
A;;—:; sy/aiywu ;f’rruw?’aw; .?lerapc'd. Nl 2 Tute:
"The mode of speach which says other things (than the mere
letter) and hints at different things from what it expresses,
is called anvrooriately allegory."®
In this sense i1t may include the various types, symbols,
narables, fables, or analoglies of any kind. 1In the technlcal
and historical sense, however, its meaning is more confined.
Masale defines 1t in the followling words:
The system of internretation by which the most
ancient Greek literature, in the one case, and the
OT writings (and subsequently the KNT), in the other,
were assipgned thelr value in oroportion as they meant,
not what they said, but something else, and could be

made the clothing of cosmological, ohilosovohieal,
moral, or religious ideas.

This definition already tells us that allegorical interorstation
did not originate with the Scholasticism of the ilddle Ages.
It reaches back much farther than that. The method finds
its roots in the Greek era, five centurlies before the birth
of Christ.
Homer's writings were regarded by the ancient Greeks as

being absolutely truthful. They became almost sacred books.

3. J, Massie, "Allegory," Hastings, Dictionary of the Bible,

I, o. 64,
4, Ibid,
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However, there were statements in Homer'which, interpreted
literally, became of(fensive, and could not be accepted by
some Greeks. Plato could not harmonize liomer with his own
nhilosovhic convictions, and, therefore, cast ths Homeric
pnems aside. But there wsre others who wished to adhere
to Homer and vet could not agree with the literal meazaning of
everything contained in his noems.s The result was the
allegorical internretation aonlied to Homer. The Stoics
espnecially, wishing to harmonize their views with the
vopular relipious opinions of the time, began to publish
commentaries on Homer.® The allegorical method exnlained
away nassages which would otherwise be imroral or impious.
Beginning with Anaxagoras, (ca. 450 B.C.) the "actions of
Homeric gods and heroes are allegories of the forces of
nature;...0r else thev are moverments of the mental nowers
and moral virtues."’! By the time of Augustus the ability
to internret allegorically was & mark of scholarship. The
abllity to write allegorigallv was considered a mark of
greatness.8

But the practise of allegorliing was found among the
Jews as well as the Greeks; both among the Jews of Palestine,
and among those of the Disversion, esvecially among the Jews

of Alexandria. The Palestinian Jews trled to find hidden

5. Farrar, lilstory of Intervretation, pn. 135.

6. Ibid. :
7. Hastings, Dictionary of the Bible, I, p. 65.

8, Taylor, op. cit., n. 98.
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meanings in the minutest details of the Pentateuch; the
Alexandrian Jews, on the other hand, adonted the allegorical
method in order to make the 0ld Teatament anneal to the
Hellenistic mind. They wlshed to. show the cultured Greeks
that their 01d Testament. was neither barbarous nor immoral.
What the Greek nhilosophers taught, hed already been said

or, at least, anticinated, by loses, the great lawgiver.

"The Hellenistic thinkers desired to be Greek nhilosophers
without ceaslng to he Jewish religionists."? Again, allegory
as used bv the Alexandrian exegetes is an effort to reconcile
the oninions of their contemporary society with the statements
of their ancient authorities. The Alexandrian school is
imnortant in this connection because:of its influence on

the Christian Church.

Though not the first to allegorize the 0ld Testament,
the greatest example of this among the Hellenistic Jews was
Philo of Alexandria,l0

At the outset it must be stated that Philo in no way
wished Lo cast aside the 0ld Testament Scriotures. The
Pentateuch remained for him the insvired Word of God.

Torm maintalns that the motive for allegorizing was not

always an ulterior one. Allegory was not always an effort

9. Hastings, on. cit., I, p. 65.

10. Aristobulus (ca. 160 B.C.) had set forth two theses:
1) Greek Philosophy is borrowed from the OT, and 2) all the
tenets of Greek nhilosonhers, especially Aristotle, are to
be found in Moses and the Proohets by those who use the right
method of inquiring. Cf. Farrar, Hist. of Int. pp. 128 ff.
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11 lMany of the

to find one's own thoughts in Secripture.
allegorists adonted their method out of a deep r everence
for Scripture. It was a reverence so profound that they
doubted whether the Scriptures could relate a cormonplace
fnct.12 If we keep this in mind, we can understand how

a man llke Philo could consider the Pentateuch to be the
Word of God, and at Lhe same time internret i1t in a way
which gave free reign to nis imagination.

To show how arbitrary were his methods we cite a few
examnles of his exegesis: The [our rivers mentioned in
Genesis Z revresent the four virtues, prudence, temnerance,
courage, justice. The main stream, out of which they

sevarate,is generic virtue, the Wisdom of C—od.15

Abram,
departing from his neople and his father's house, is a
typical Stolc who leaves behind Chaldaes of the sensual
understanding, and goes to Haran, the land of pure reason.
He is the symbol of a soul in guest of God. Abram means,
acrcording to Philo, "asviring father". Later he becomes
Abraham, which means "father of sound", Sound is like
speech, so the father of sound 1s like the Spirit which
utters smeech. Farrar comments, "Abraham is reduced to
nl4

a cold cynpher indicative of mantal ezrnestness.

Sarah is Virtue and abstract Wisdom. Eagar represents the

11. Torm, Hermeneutik des neuen Testaments, p. 216.

12. Ivbid., p. 217, T e e

13, Philo, "Allegories of the Sacred Laws," I, 19,
given in Tavlor, o2. cit., n. 99 footnote.

14, Farrar, Early Days of Christianity, I, po. 268-271.
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general sclences of grammer, music, geometry, dialectics,
and rhetoric! All WVosaic institutions such as circumcision
and the Sabbath, are only allegories.l5 When a statement
of Secrinture seems unworthy of God, for examonls, "Adam nid
from God," it must be internreted allegoricslly. For
literally the exnression dethronesJGod who sees everything,
and from whom nothing can be hid. If synonyms are used, an
allegoriczl interpretation is intended. For example, if in
Genesis 1:27 we find that God "made man" (fwe¢seer) and in
Gznesis 2:8 He "moulded man" (FwArssv) the first word implies
the eurthly, the second the heavenly man. At times he forces
particles, adverbs, onrenositions into the service of allegory.
Each word may have all its possible meanings apart from the
context, Numbers, names, both of men and countries, animals,
birds, streams, colours, are made to stand as symbols for
moral anﬁ‘suiritual things.l6

From the Pentateuch and the 0ld Testament allegorical
1nterpretatioh snrecad to the New Testament. In the Epistle
of Barnabas, in Justin Martyr, Irenaeus, there are traces of
allegorical interoretation. But 1t 1s not until we come to
Origen that we find systematic allegorical intersretation
of the New Testament. Luther attributes the beginning of
the practise of manifold internretation to him. "Dies Uebel

hat man dem Origenes, sodann seinem Nachfolger, dem Hieronymus,

15. Ibid. :
16. Farrar, History of Interoretation, pn. 149-152,
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die (wie ich glaube) heilige und auserwaehlte Haenner sind,
zu danken."L7

Origen accented the Scrinture as the infallible Word
In every detall. However, he found discrevnancies and even
contradictions between the Evangelists. He found commands
and onrohibitions which seemed unjust. These difficulties :
he tried to exnlain away with allegories.l8

According to Origen many nassages in the Scrintures may
have s threefold sense, the literal, the moral, and the
sniritual. But two of these sensez, the literal and the
moral, are stressed little. He places the emphasis on the
apiritual.l9 Oripgen's method was little less arbitrary thﬁn
vas that of Phllo. The waterpots of stone, containing two or .
three firkins apiece, are interpreted as the Scriptures which
sometimes contain two firkins, i.e. the moral and the literal
sense, and sometimns three, namely, also the spiritual.zo

After Origen the majority of the exegetes adopted ths
allegorical method. It becomes the standard form until the
days of the Reformation. Jerome was the outstanding exponent
of Origen's method in the Yestern Church. Augustine made
use of the same method. A few protested, but the allegorical

‘system nrevailed. In one of his "Tischreden" Luther laments

17. St. Louls, IV, 1304.
18, Farrar, History of Interpretation, n=. 102 ff,
19, Later the spiritual was divided into the allegorical

and the anagoglcal senses by the Latin Fathers.
20. Farrar, History of Interoretation, p. 200.
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the fact that in his earlier days he, too, allegorized thus,
and attributes this fact to the influence of Origen and to
S5t. Jorome. His judgmont of the value of the method: "Im
ganzen Origeqp ist nicht ein Vort von Christo."2l

The schoolmen add nothing to the vroper interpratstion
of Scrivturs. The Seriptures are »ads "to speak the language

n22

of Church tradition. The Tourfold sense of Scrioture 1s

a2

taught and accented. WYe qguote from Luther:

Da nun Christus mit dem Glauben ausgetilgt war,-
da hat sein (des Pabst) Apostel mit dem vornehmsten,
3t. Thomas mit Lyra und den Seinigen, angefangen in
die ganze Yelt den vierfachen Sinn der Schrift
auszubreiten; dan buchstaeblichen, den sittlichen,
den heimlichen und den tieferen Sinn (literalem,
tronologlcum, allegoricum et anagogicum) und dieses
Gewand Christi in diese vier Theiie zu theilen, dasz
ein jeglicher Theil fuer sich selne Urheber, Erforscher
und Lehrer haette, gleichsam als taofere Kriegsknechte
und kuehne Vorderber der Schrift.

With this method, adds Luther, they have atomized the Scrintures

to such an extent that they find nothing of value to our souls

in them.24 '
Such, then, was the practise of the Church at the time

of Luther. It was a practise which certainly did nothing

towards clarifying the Scriptures and making them understood

by the common people. With allegory an linteroreter was

able to give frees reign to his imagination. His only

21. St. Louis, XXII, 1345-1344.

22, Farrar, History of Interoretation, p. 267.
23- st. LOU:I.S, Iu, 1304_ 50 (]

24, Ibid.
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concern was not to go contrary to the teachings of the
Church. We must keep in mind that at this time it was the
none who claimed that he was the judge of doctrinec and the
official interpreter of Scripture. It was one of the tasks
of Luther to destroy the myth that the sole authority to
internret the Word rested with the papacy. We shall now
trace the develonment in-Luther to notice how he becomes
convinced that the Scrintures are clear, and that everyone
has a right to internret them. Everyone is able to interoret
the %Word, if he does not nlay around with allegory. This

develonment was a gradual one.




