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INTRODUCTION

This paper will attempt to determine the attitude of
the Apostolic Fathers toward the canonical New Testament
writings on the basis of their references to and use of
passages and phrases from those writings. Answers will be
sought to the following questions. Which books of the New
Testament are used by the Apostolic Fathers? Are these
books used in a comparatively equal degree by all of the
Fathers? Do the Fathers quote the New Testament writings
and refer to them directly? If not, how do they introduce
the New Testament material which they use? Do they copy
passages from the New Testament directly, or do they freely
adapt the language of the disciples and apostles to their
own form of presentation? Do they borrow only from books
included in our canon of the New Testament, or ohly from
writings of apostolic origin, or do they use materials from
other sources as well? The answers to these éuestions will
be sought on a basis of a study of those Apostolic Fathers
which are included in Lightfoot's edition and are dated by
him as being composed prior to 150 A. D. These are Barnaba;:\?
1 Clement, Ignatius, Polycarp, Didache, Hermas, and 2 Clement.l
Assuming that these writings accurately reflect the -
attitudes of these authors toward the books of the New Testa-
ment, and also of the church in their time, the value and

purpose of this study is to understand part of that process

by which the books of the New Testament were eventually
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included in the canon. The study will reveal which books
of the New Testament were probably known and used by these
Fathers, and which books contained the messages that they
considered to be important for the church in their day.
Though some have objected that such a study of the Fathers
is hampered by the natural tendency of copyists to revise
Patristic texts to match New Testament passages, a recent
writer states that this problem should not be exaggerated.
M. J. Sugegs has suggested that especially the trained copy~-
ist would be inclined to verbal accuracy, and that "there
is little evidence of systematic revision of New Testament
citations except in translated works, and this is paralleled
by the practice of modern translators of theological works .1
Moreover, the writings of the Fathers contain so many phrases
and echoes from the New Testament books that a copyist would
have had to completely revise a writing of the Apostolic
Fathers to give it the New Testament form of expression
which, as shall be demonstrated, those writings contain.

The method of procedure consists of a study of those
paséages in the Apostolic Fathers which seem to reflect a
certain passage in the New Testament, to see if 1t can be
demonstrated that the Father borpowed the passage or thought

from a certain single book of the New Testament. The degree

1M, J. Suggs, "The Use Of Patristic Evidence 1, The

Search For A Primitive New Testament Text," New Testament
Studies, IV (1957-1958), 140.
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of prpbability of dependence is categorized in one of five
classes, Basically, Class 1 consists of direct quotations A
of New Testament passages. Class 2 consists of passages

which are not quotations or direct references, but show a

high degree of similarity to a certain New Testament passage.

Class 3 consigts of those which show a fair degree of simi-

T —

larity, and Class 4 consists of those which show a weak
degree of similarity. Class 5 consists of those passages \

which show a very uncertain degree of similarity, or of those

passages which are similar to New Testament passages occurring
in more than one New Testament writing. o

Class 1 consists of those passages in the Apostolic
Fathers in which a direct quotation is made of a New Testa-
ment passage, or a direct reference is made to a passage.
Though there are many examples of this in the Fathers
writing after 150 A.D., there are only two certain occurrences
in the Apostolic Fathers. The one is in 1 Clement, and the
other is in Polycarp's letter to the Philippians, where the
author presents a maxim found in Paul's First Corinthians
and enforces it with the words, "as Paul teaches." Each of
these is discussed below.

Class 2 consists of those passéges which show & high
degree of similarity to certain passages of the New Testament.
This means that they will be identical or nearly identical in
vocabulary, thought, and context.

Class 3 consists of those passages wnich show a fair

degree of similarity to certain New Testament passages,

i
N
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falling slightly short of Class 2 in regard to the three
constituent requirements mentioned. For instance, this
class includes those passages which are nearly identical
verbally and in thought, but are found in dissimilar con-
texts. Or they may be passages which, though féund in
similar contexts, are not identical in either verbal or
thought similarity. The polnt of resemblance which is most\\
important in this class is thought similarity, without whichE
a passage can hardly be included. Though a passage placed -
in Class 2 proves deﬁendence without a doubt, there can be
some question as to whether a passage placed in Class 3
sufficiently demonstrates borrowing from the New Testament
by the Father.

Class 4 consists of those passages which show a fair“{
degree of similarity, the lowest of the classes which can E
be utilized to support a claim for dependency. Yet even 2
when a passage is placed in Class 4, it is more similar to ;
a passage from a certain New Testament book than to any —~
passages from any other writing. Included in this category
are those verses from the Apostolic Fathers which show a weak
verbal and thought similarity in a dissimilar context; those
which have either a strong verbal or a strong thought resem-
blance, but not both, in a dissimilar context; or those which
have a very weak verbal and thought resemblance in a similar
context. Also included occasionally in this class are those
one,.two, or three word phrases which are identical with New

Testament phrases in vocabulary alone, but which are not
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found elsewhere in our literature. By 'elsewhere in our
literature' the definition of Arndt-Gingrich is intended,
which limits the scope to the Christian writings of the New
Testament era, the Apostolic Fathers, the Didache, the
Epistle to Diognetus, and the Martyrdom of Polycarp.<

———

Class 5 consists of those passages which at first

E—}

glance appear to have some kind of similarity to New

Testament verses, but are too weak to be used as evidence
of dependency. Passages which may be dependent on more

than one New Testament writing are aiso included in this

s g e

group.

These classes are to serve as guidelines in categoriz-
ing those passages which appear to deserve consideration.
In given cases there are other factors which may rate atten-
tion, and final decisions may often tend to be difficult and
arbitrary. But the concluding impressions which will be
indicated concerning the dependence of an Apostolic Father
on any given book of the New Testament will be subject to
little question. In most cases there will be other passages
which could have been included in the very doubtful Class 5.
The citations which have been given are in such cases to be

_ considered as a representative amount of possible echoes,

2William F. Arndt and F. Wilbur Gingrich, A Greek-
English Lexicon Of The New Testament (Chicago: The University
of Chicago Press, ¢.1957), p. xxvii.
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All passages which are written in the text in English
are from Goodspeed's translations of the New Testament and
of the Apostolic Fathers. All passages which are given in
the text will be found in their classification in Appendix
B, and those which are in Class 1 through 4 are written there
in full in the Goodspeed translations.

Major work in this area was begun by Charteris in 1880,
as recorded in the work listed in the Bibliography under his
name. Some of the most important passages to be considered
are omitted in his monumental effort, and many passages
which he has included cannot be used to evidence dependence
on particular New Testament books. The product of the Oxford
committee of 1905, listed in the Bibliography, is a careful
study that rarely has omitted anything worthy of note, though
it may have a tendency to be over-critical, especially in
suspecting that an Apostolic Father has used a source un-
known to us where there does not seem to be an apparent
reason for forcing one to make that assumption. Their study
used four categories of classification instead of the five
used here, which hopefully are slightly more definitive.

It is also hoped that the consideration of each bcok of the
New Testament in the order in which it now appears in our
Bibles, instead of in the order of classes of degree of
dependency as is done by the Oxford committee, will facilitate
finding the discussion of that New Testament writing in which
one is interested. Other work in this area has been carried

out by historians of the early church, and by commentators on
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New Testament books as well as those who have made special
studies of individual Apostolic Fathers. Notable among the

last is the work by Harrison on Polycarp, listed in the
Bibliography.



BARNABAS

Barnabas uses legei, usually with a proper name, and
hos gegraptai to introduce his citations. The latter is
used to introduce Old Testament and apocryphal passages,
as well as one saying that seems to be taken from Matthew.
—

Barnabas seems to trust to his memory when quoting 0ld

Testament oassages, reproducing freely and inexactly, as

e e SR

may be seen from a comparison of Barnsbas 6:8 with Exodquj
33:1-3, One can therefore expect a loose reproduction of
New Testament thoughts in any cases of supposed dependence.
In Barnabas 4:14 we read, "As it is written, 'many
invited, but few chosen,'" in the same words which occur
in Matthew 22:14, Barnabas uses the same thought again in
8:3 and 10:57. Matthew 20:16 has the same phrase in some
manuscripts and translations. At least one modern commenta-
tor feels that "it is iwmpossible to see any scurce of this
passage except the canonical Gospel according to Saint
Matthew,"l but the general form of the saying appears in

L, Ezra 8:3: polloi men ektisth®san, oligoi de sOtheésontai.

If the passage was a familiar maxim, it is not recorded
elsewhere in our literature. Yet Barnabas does not use it

in the same context in which it appears in Matthew. There are

lF. E. Vokes, The Riddle Of The Dicache (London: Society
For Promoting Christian Knowledge, 1938), p. 1l4.
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at least three other possible allusii}ons,2 in addition to |
the fact that in Barnabas' use of Synoptic material he often‘
shows a slight preference for Matthew's variations. —

Barnabas 5:9 gives a saying of Jesus that "he had not 7
come to call the upright, but the irreligious" in the same
words in which it occurs in all three Synoptists (latt. 9:13;}
Mark 2:16-17; different form in Luke 5:30,32). But Barnabas
includes an inference as to the sinful character of the
disciples which is not included in the Synoptists. The
context which follows in Barnabas is closer to the thought
of 1 Timothy 1:15 and 3:16, as well as to that of Ephesians
3:8, TYet the saying does not occur in Jewish or Christian
literature elsewhere until Origen, who traces the inference
mentioned to Barnabas.3 Barnabas 12:10-11 reproduces the
argument recorded in Matthew 22:41-45, Mark 12:35-37, and
Luke 20:41-L4L regarding Christ as the son of David and as
hie Lord. The use of Psalm 110:1 and its application is
quite similar to the Synoptists' record. Barnabas uses
material in 5:11 and 7:9 that is quite similar to the

Synoptic parallels, as shown in Apoendix B, which also shows

?The phrase 'possible allusions' is usually employed
here to designate those passages which were rejected as far
as demonstrating dependency is concerned, and thus were
placed in Class 5. All of these passages are listed in
their places in Appendix B. All passages mentioned
throughout the paver are included in Apvendix -

30rigen, Contra Celsum I. 63. The New Testament In
The Apostolie Fathers (Oxford: The Clarendon Press, 1905},
p. 19.
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that there are at least three other instances in which
dependence on Synoptic material might possibly be asserted.

There are no cases in which it can be maintained that

/
Barnsbas was dependent on either Mark or Luke alone, In }
every case of dependency on Syncptic material, Matthew ;
cannot be excluded as a poscsible source, so that one might7
well imagine that Barnabas was acquainted with the Gosﬁel ,
according to St. Matthew or at least with the Matthaean é
tradition, Very likely he used it, tc the extent that he ~
found this necessary, to the exclusion of others.

Though there may be conceptual and theological rela-
tionships between Barnabas and Johﬁ, ncne of the passages
suggested are sufficiently striking to warrant claims of
dependence in either direction.

Barnahas seems to be following Remans L:3 in 13:7:

What then, does he say to Abraham, when he alone

had faith and was crdained to be upright? fBehold,

I have made you, Abraham, the father of the heathen

who though uncircumcized will believe (t3n pisteuontdn
di' akrobustias) in God.'

Barnabas follows the Romans 4:3 interpretation of Genesis
15:6 and 17:4f., though it is pcssible that this was known
and used outside its occurrence in Paul's Romans. In Barnabas

20:2 the phrase cu kollomenoi agathd, as found in Romans 12:9,

occurs in a context which could be a negative expansion of
the Romans idea. The phrase occurs elsewhere in our litera-
ture only in Didache 5:2. Since both passages, Barnabas
20:2 and Didache 5:2, are included in that Eody of material

which they hold in common, that of the 'Two Ways! it is
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possible that dependency on another source is indicated.h
Barnabas was probably acquainted with Romans but certainly
did not use it extensively, as we have only one passage in
which dependency is fairly sure, and only a few other
possible allusions.

Barnabas 3:6, which speaks of God's foreseeing and
preparing of his people in Jesus, rates Class 4 as a
reflection of Ephesians 1l:4-6, Another Class 4 reference
is Barnabas 6:11ff., which speaks of our being renewed by
the forgiveness of sins to be 'new creations,' that our hearts

might be holy temples, habitations (katoikt&rion) for the

Lord. These thoughts are expressed in Ephesians 2:10, 4:22,
3:17, and 2:21,

Another New Testament epistle which supplies two Class
L citations in Barnabas is Titus. Barnabas 1:3-6 speaks of
the outpouring of the spirit in the hope of life, somewhat
similar to Titus 3:5-7, where regeneration by the Holy Spirit
gives possescion of eternal life in fulfillment of our hope,
in the hope of eternal life (Titus 1:2). Barnabas 1l4:5

mentions the appearance of the Lord Jesus to redeem us from

b1t has been sugzested that Christians used manuals of
instructional materials in the 'Two Ways' form, as found in
Barnabas and the Didache, in much the same manner in which
these teachings were employed in Jewish catechisms and in
manuals for instructing proselytes in the Hellenistic
synagogues. See the following: i

Philip Carrington, The Early Christian Church (Cambridge:
The University Press, 1957), L, L81ff.

Johannes Quasten, Patrology (Westminster, Maryland:
The Newman Press, 1950), I, 31.
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darkness and to prepare a holy people for himself, quite
similar to the expression of Titus 2:14. It is not incon-
ceiveable that Barnabas could have independently combined
the 0ld Testament thoughts which must have led Paul to write
in that manner to Titus. These thoughts are found in Psalm
130:8, Exodus 19:5, and repeated elsevhere in the 0ld Testa-
ment .

In the early centuries of Christianity, at least the
Western church held that Hebrews was written by Barnabas.>
While this theory has been rejected, it is quite true that
"nothing short of literary dependence seems to explain the
appearance in Barnabas, alone in its age, of so much dis-
tinctive of Hebrews."6 Though there are no direct references
to Hebrews, nor even any striking passages on the basis of
which a claim of dependency could be established by itself,
the cumulative effect of the several passages conveys a
strong impression that Barnabas knew Hebrews. Barnabas 5:
5-6 tells of the Lord of all the world, to whom God said at
the foundation of the world, "Let us make man in our image
and likeness," and who endured suffering at the hands of
men that he might bring death to naught, having been revealed

in the flesh, and showing the resurrection from the dead.

5Adolf Harnack, Geschichte Der Altchristlichen Literatur
Bis Eusebius (Leipzig: J. C. Hinrichs verlag, 1958}, I, 1,
02.

6The New Testament In The Apostolic Fathers, p. 8.
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The passage is similar to Hebrews 1:2-13, 2:9-15, 12:2, and
13:12, The combination of the thoughts is remarkable, though
they do occur elsewhere in part, as in Philippians 2:8, 1 Peter
2:21, 3:18, and 4:1, Barnabas 6:17-19 (cf. 1h:4-6; 4:30)
speaks of the subjection of everything to man as described
in Hebrews 2:8 (cf. Heb. 1:2; 7:22). Barnabas 8:1 compares
the ritual of the heifer with Jesus as bringing the forgive-
ness in the new covenant. (Hebrews 9:13ff.) In the same
connection Barnabas 14:4-5 is parallel to Hebrews 3:5 and
12:24. Barnabas 19:9 exhorts to "love as the apple of your
eye everyone who speaks the word of the Lord you."™ This is
quite close to Hebrews 13:7, but again the same passage
occurs in Didache 4:1, as part of the 'Two Ways' material.
There are at least 8ix more possible allusions in Barnabas
to Hebrews, so that it seems probable that Barnabas was
influenced by Hebrews,

Less probable is the dependence of Barnabas on Revela-
tion., Barnabas 7:9 mentions the appearance of the one with
the scarlet robe (podérg) on that day, when those who pierced

(katakentésantes) him will see him. The event is described

in Revelation 1:7,13. Pcderes is used only in these two
places in our literature, though it does occur about twelve
times in the Septuagint. Katakented is used only in Barnabas
7:8,9, but ekkented is used only in Revelation 1:7 and John
19:37. Yet Barnabas could have been merely describing the
situation as recorded in the Gospels, especially Matthew 27:28

and Mark 15:17, and been further influenced by Zechariah 12:10,
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Barnabas 6:13 quotes a saying of the Lord, "Behold I am
making the last things like the first,™ and states that he
has made a second creation {(plasin). The saying does not in
itself seem to be more parallel to Revelation 21:5 than to
Isaiah 43:19 but the context seems to point to the Lord who
is "seated upon the throne" of the Apocalypse. Plasis
means here "the spiritual new creation through Christ."’
There is another possible reference to Revelation, but the
evidence does not seem to be sufficient to support a case
for dependence.

Barnabas does not quote any canonical New Testament
writing, nor does he evidence any direct use of New Testa-
ment material. With the possible exception of the 'Two
Ways' material, much of his 'letter' indicates original
composition, in contrast to a collection of New Testament
passages as compiled by Polycarp. Yet it does seem most
likely that Barnabas knew and used Hebrews and Matthew,
and was possibly also influenced by Romans, Ephesians, and

Titus .

7William F. Arndt and F. Wilbur Gingrich, A Greek-
English Lexicon of the New Testament (Cambridge: The
University Press, 1957), p. 672.




1 CLEMENT

There is one passage in 1 Clement in which a conflated
citation from the Synoptists apparently is used. 1 Clement
4L6:8 reads:

Remember the words of our Lord Jesus, for he said:
'Alas for that man! It would have been better for
him if he had never been born than to make one of

my chosen fall. He might better have had a millstone
hung around his neck and have been sunk (katapontizd)
in the sea than to pervert one of my chosen.'

Though the thoughts are contained in the Synoptists, the
form is not identical to any of them. But this is to be
expected., Clement has frequent references to the 01ld
Testament, more than to the New Testament, yet even his
quoting of the 0ld Testament is very inexact. A case in
point is 1 Clement 3:1, where he says, "And the scripture

" was fulfilled," and quotes Deuteronomy 32:15 in an altered
arrangement. At other places he alters and fuses, or seems
to be quoting from memory, as could be expected from one
who would have to unroll a bulky scroll in order to quote
the authority exactly. One of the three passages listed as
showing relationship to Synoptic material but unusable for
proving dependence is 1 Clement 13:1f. About half of its
phrases are not paralleled in the Synoptists, but are found
in other non-canonical writings. An analysis shows that it

is impossible to say with any confidence what Clement's
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source for the passage is.l

There are at least four passages which seem to be
reflecting Johannine terminology, but thougn there is a
similar coloring, none of them have thoughts or words
found uniquely in John.

1l Clement 18:1 contains a combination of Psalm 88(89):
21 and 1 Samuel 13:14 which could be explained by a borrow-
ing in similar form from Acts 13:22. But the context is
different, and this passage, combined with two possible
allusions to Acts material, is insufficient for claiming
any use of Acts by Clement.

A passage which indicates the dependency of Clement
on Paul's letter to the Romans is 1 Clement 35:5-6:

Casting from us all iniquity (adikian) and wickedness,

covetousness (pleonexian), quarreling (ereis), ill-

nature (kako8theias) and deceit, gossip (psithurismous),

slander ({katalalias), hatred of God (thecstugianj,
overbearingness (huperéphanian) and boastfulness

{alazonelan), vain glory and inhospitality. For those

that do these things are hateful to God, and not only
those that do them, but those that applaud them.

The verbal parallels are indicated in transliteration.
Even though there are cther lists of vices in our litera-
ture, none of them show the extensive paréllelism between
the passage above and Romans 1:29~32. Supporting this

impression of Clement's use of Romans are two passages

lFor an extended discussion of this passage see The

New Testament In The Apostolic Fathers, edited by a committee

of the Oxford Society of Historical Theology (Oxford: The
Clarendon Press, 1905), pp. 58-61.
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placed in Class 3 (1 Clement 50:6-7; 1 Clement 33:1)}, one
passage placed in Class 4 (1 Clement 32:2); and at least
seven placed in Class 5 aé possible echoes. That which
usually has relegated a passage or phrase to Class 5 is the
occurrence of a similar phrase elsewhere -in the Pauline
corous, This is true also of most of the passages included
in Class 5 of Clement's similarities to 1 Corinthians, to
2 Corinthians, and to the rest of the letters of St. Paul,
so that even the Class 5 passages build a strong case for
Clement's apnreciation, absorption, and use of Pauline
scripture.

It cannot be doubted that Clement knew and used
St., Paul's First Corinthians. The passage which achieves
Class 1,.as an identifiable direct reference, is 1 Clement
4L7:3, dependent on 1 Corinthians 1:11-13:

Take up the letter of the blessed Paul, the

apostle. What did he first write to you, in the

beginning of the preaching of the gospel? Certainly

he wrote you under the Spirit's influence about him-

self and Cephas and Apollos, for even then you had

formed parties.
In 1 Clement 37:5-32:1, Paul's discussion of the body in
1 Corinthians 12:12-27 is copied. 1 Clement 49:5 seems
to be drawn from 1 Corinthians 13:4=7. 1 Corinthians 15:
20-23, with its peculiar sense of *first*fruits' (aparche)
reappears in 1 Clement 24:1. These three passages are in
Class 2, In-each passage Clement seems to be taking over

the material of St. Paul without acknowledging his source.

The fact that Clement is applying the Pauline messages in
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the same contexts to similar problems in the same
congregation leads one to surmise that the Corinthians might
well have recognized the source of the exhortations, and did
not need a stated reminder from Clement that these were the
teachings of St. Paul.

The Apostolic Fathers often employ their sources
without admitting dependence. Even without Clement's direct
reference to Paul's writing to the Corinthians (47:3), we
should have no doubt that Clement used 1 Ccrinthians.

1 Clement 34:8 uses the form of 1 Corinthians 2:9 in
presentinz the message of Isaiah 6L:4 and 65:16, 1 Clement
L8:5 uses terminology strongly reminiscent of 1 Corinthians
12:8-9, and 1 Clement 24:5 has the same thought with excellent
contextual gimilarity to that found in 1 Corinthians 15:36-42.
These three Class 3 references combine with two Class 4 cita-
tions and at least seven Class 5 possible allusions to

suvport the impression created by those passages given

above in which the use of 1 Corinthians by Clement is
unquestionahle.

There are no obvious cases of citing either 2 Corinthians
or Galatians, but Clement does contain several possible allu-
sions to each.

The 'one' passage of Ephesians L:4-6 1s reproduced with
variations in 1 Clement 46:6. Added to this single Class 3
passage is one Class 4 citation, 1 Clement 50:3, an apparent
echo of Ephesians 1:18, and four possible allusicns 1n.Class

5. This represents a weak case for dependency of 1 Clement
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on Paul's letter to the Ephesians.

Scholars have also detected resemblances to Philippians,
Colossians, 1 Thessalonians, 1 Timothy, and 2 Timbthy. These
have here been placed in Class 5.

Paul's exhortation to Titus to ™train the younger women
to be loving wives and mothers" (Titus 2:4-5) may possibly
have been thought of by Clement when he addressed the
Corinthians concerning their women {1 Cl. 1:3b), but this one
passage is certainly insufficient to sustain any theory of
direct use and dependence.

The similarities between Clement and the canonical
Hebrews are so noticeable that in the past a common author-
ship has been claimed for the two.2 Jercme mentioned that
Clement used both the thought and the words of that letter
to the Hebrews supposedly written by Paul.3 Clement does
not mention Hebrews, but his use of the letter is without
doubt. The reflection in 1 Clement 36:2-5 of Hebrews l:1-14
rates Class 2:

Through him (Jesus Christ) the Master has willed

that we should taste immortal knowledge. He being

the reflection of God's majesty, is as much greater

than the angels as his title is superior to theirs.

"For thus it is written, 'He who makes his angels

winds, and his attendants a flame of fire.'" But of
his Son the lMaster spoke thus, "You are my Son! I

2p. H. Charteris, Canonicity (Edinburgh: William Blackwood
And Sons, 1880), p. xii.

3Jerome, De Vir. III. 15, quected in Charteris, op. cit.,
po 27&‘! 2
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have today become your Father. Ask me, and I will
give you the heathen for your inheritance, and the
ends of the earth for your possession.™ And again

he says to him, "Sit at my right hand, until I make
your enemies your footstool!l"

The fact that Psalm 103(104):4 is included in the combination
of quotations makes it most unlikely that both authors were
dependent on a common collection of Messianic passages. Two
passages from Clement rate a Class 3 in showing dependence
on Hebrews. 1 Clement 36:1 speaks of Jesus as the high-
priest in a manner similar to Hebrews 2:18 and 3:1. The
term 'high-priest' (archiereus) as used of Christ in Hebrews
occurs elsewhere in our literature only three times (1 Cl.
36:1; 61:3; 64). The eight examples given in Appendix B

in Class 4 strongly support the case for dependency of
Clement on Hebrews. 1 Clement 7:1-13:1 presents a parade of
heroes of the faith very similar to that found in Hebrews 1l:
5-12:1, 1 Clement 43:1 and 17:5 are slightly closer to
Hebrews 3:2 and 5 than to Numbers 12:7 in portraying Moses
as the faithful servant (therapdn) in God's house, since the
use of autou in Clement suggests the influence of Hebrews.

1 Clement 21:9 describes God as the discerner of thoughts as
Hebrews 4:12 does. 1 Clement 27:1 speaks of God as "Him that

is faithful to his'promises," as do Hebrews 10:23 and 11:11.
1l Clement 17:1 mentions the men who, clothed in the skins of

o
sheep and goats, gained God's approval, as pictured by
Hebrews 11:37-39. 1 Clement 19:2 reminds one of Hebrews
12:1-2, 1 Clement 56:2-16 uses the idea of the good father

E
disciplining the sons whom he loves, as found in Hebrews 12:
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5-11. A few possible Class 5 allusions complete the evidence

which points to the use of Hebrews by Clement.

One passage in Clement, "Let the wise man show his wis-
dom not in words but in good deeds" (38:2c), shows some
similarity to James (3:13). Even with the five possible
allusions given, one could hardly assert that Clement
consciously used James,

Two passages in Clement show a slight similarity to
1 Peter. 1 Clement 7:2,4 picks up the precious blood of
Christ concept expressed in 1 Peter 1:18-19, and apolies it
in the same manner. The idea of redemption through the
blood of Christ is not in itself unique in Peter. The
"Love covers up a host of sins" of 1 Peter 4:8 is repro-
duced exactly in 1 Clement 49a, though the same 1dea is
found in Proverbs 10:12 and James 5:20. These two Class 4
passages combine with at least eight possibie allusions, and

the fact that Clement used two wordsh

found elsewhere only
in 1 Peter in our literature, to present a weak case for
the use of 1 Peter by 1 Clement.

1 Clement 34:3 may be dependent on Revelation 22:12.
The combination of Isaiah 40:10; 62:11; Psalm 28:4; 62:13;
Jeremiah 17:10; and Proverbs 24:12 is found only in these

two passages.

hAgathopoiia and adelphot&s are used only in 1 Clement
and 1 Peter in our literature. Poimnion is used only four
other times in our literature besides its occurrence in
1 Clement and 1 Peter. /
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It is evident then, that 1 Clement directly referred to
.1 Corinthians, saying that the 'blessed Paul' wrote under the
Spirit's influence, and referring to the letter as an author-
ity to be used., In addition to using 1 Corinthians, Clement
also knew and used Romans and Hebrews. He may have been
influenced by Ephesians and Titus, and perhaps also by Acts,

James, and 1 Peter.



IGNATIUS

Though in the past there has been much discussion as
to which Ignatian letters and which recensions are authentic,

"thg seven genuine letters are now established beyond ques-

tion."l

- A glance at Ignatius' quotations of and references to
0Old Testament material and his use of New Testament material
will show that

Ignatius always quotes from memory; that he is inexact

even as compared with his contemporaries; and that he

appears sometimes to have a vague recollection of a

phrase when he is not thinking of or wishing to remind

his readers of, the original context.?

There are three very weak Class 4 parallels to material
that the Synoptists have in common, and perhaps two other
possible allusions, but the Gospel which Ignatius seems to
have known well is Matthew., The Oxford Committee comments
that "the much closer parallels with Matthew than with Mark

or Luke are a remarkable phenomenon, but one which frequently

meets us in the earliest sub~Apostolic literature,™3

1Philip Carrington, The Early Christian Church
(Cambridge: The University Press, 1957), 1, 4L7.
P. N. Harrison, Polycarp's Tw

o Epistles To The Philippians

(Cambridge: The University Press, 1936), p. 43, agrees, adding
that this is "a verdict which is now generally accepted as
authoritative and final."

2The New Testament In The Apostolic Fathers, edited by a
committee of the Oxford Society of Historical Theology
(Oxford: The Clarendon Press, 1905), p. 64.

3Ibid., p. 76.
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A passage in which it seems very likely that Ignatius
was dependent on Matthew's Gospel occurs in his letter to
the Smyrnaeans, "Baptized by John so that all uprightness
might be fulfilled by him (hina pl&rdthd pasa dikaiosund)"

{1:1). Ohly Matthew 3:15 gives this reason for the baptism
of Jesus by John. |

Three Class 3 passages show a fair degreg of dependency
on Matthew. Writing to Polycarp, Ignatius exhorts, "Be wise
like a serpent in all things, and always guiltless like a
dove" (2;2). The context is not the same as that of Matthew
10:6, though Ignatius is addressing Polycarp pastorally,
even as Jesus was counselling his ministers. Philadelphians
. L 1 reads, "Keep away from evil pastures which Jesus Christ
does not tend (gedrgei), for they are no planting of the

Father (phuteian patros)," and the same thought was sent to

the Trallians, "For these are not a planting of the Father"
{11:1). Matthew 15:13 records Jesus' words, "Any plant (pasa
phuteia) that my heavenly Father did not plant must be up-
rooted.” The Ignatian contexts compare favorably with
Matthew 15:9 in its warning against the commandments of men.
Although phuteia was a normal word in daily Greek use, it is
used only in these three passages in our literature.
Smyrnaeans 6:1 contains the "Let him accept it who can" of
Matthew 19:12,

Among the passages which show a weak degree of dependency
on Matthew could be included Ignatius to the Romans 9:3 and

perhaps also Ephesians 6:1, which speak of welcoming one in
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Jesus' name, reminiscent of Matthew 10:40, Ephesians 5:2
mentions the power of the prayer of one or two, reminding
one of Matthew 18:19-20., Magnesians 5:2 uses the picture
of the two coinages, "the one that of God, the other that of
the world, and each has its own stamp on it," which recalls
Matthew 22:19, Nomisma is used only in these two passages
in our literature. Ephesians 17:1 mentions the pouring of
ointment on Jesus' head, in phrasing that favors Matthew 26:7
rather than Mark 14:3 and John 12:3.% There are at least
four other possible allusions to Matthew's Gospel. It seems
most likely that Ignatius was acquainted with Matthew's
presentation of the gospel,

There are just two Class 4 weak instances in which

Ignatius may have been dependemt on Luke's Gospel. Ignatius
wrote to the Smyrnaeans, "Truly nailed for us}in body under
Pontius Pilate and Herod the governor" (1:2). Only Luke
describes Herod's part in the Passion, but Ignatius certainly
could have gained this knowledge from the oral tradition.
In Smyrnaeans 3:2 Ignatius writes, "And when he came to those
who were with Peter, he said to them, 'Take me and feel of
me, and see that I am no incorporeal phantom,'®™ an incident
recorded in Luke 24:39,

Ignatius' use of the Fourth Gospel is quite probable.

Two passages in Ignatius show a Class 3 degree of dependency.

bThe New Testament In The Avostolic Fathers, p. 78.

-
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Ignatius to the Romans 7:2-3 mentions the 'living water' of
John 4:10,14, and 7:38, the abstention from the 'pleasures
of this life', even as according to John 6:27 Jesus would
have men work for the food 'which lasts for eternal life', and

in the same passage the "bread of God (artos tou theou), which

is the flesh of Christ." Artos tou theou occurs in John 6:
32f., and elsewhere in our literature only in Ignatius t6
the Ephesians 5:2. The other Class 3 passage is Magnesians
7:1 and 8:1, which mentions that the Lord did nothing without
the Father, and all things thet he did were pleasing to the
Father, very similar to the expression in John 8:28-29. A
passage which shows a weak degree of dependency on John is
Ignatius to Polycarp 7:1, "The spirit {to pneuma) is not
misled, for it is from God. vFor it knows where it comes
from and where it is going," which is quite parallel to
John 3:8 and 8:14. Philadelphians 951 describes Jesus as
the door (thura) to the Father, as Jesus depicts himself in
John 10:9., The idea of Jesus being the door through which
the saints of all time must enter occurs also in John 14:6,
though thura is not used there. There are at least three
other possible uses of John by Ignatius, supporting the
probability of Ignatius' acquaintance with John's Gospel.
There are two very weak cases suggesting that Ignatius
may have been familiar with the Acts of the Apostles.
Magnesians 5:1 reads, "Each one is going to go to his own

place (eis ton idicn towvon),™ reminding one of the statement

made about Judas in Acts 1:25. Smyrnaeans 3:3 states that
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"After the resurrection he ate and drank with them,"™ which

is nearly verbally identical with Acts 10:41, but the thought

must have been common.

There are three passages which present a weak case for

-dependency on Paul's Romans. Smyrnaeans l:1 and Ephesians 18:

é describe Christ as being from the line of David and from
the Holy Spirit in terms reminiscent of Romans 1:3f.
Ephesians 19:3 uses the phrase eis kainoteta aidiou

zoes in a context that resembles the similar phrase in

Romans 6:4. Kalnotes appears in our literature only twice
in Romans (6:4 and 7:6) and three times in Ignatius.
Ignatius to the Ephesians 8:2 describes the difference
between the 'spiritual! and those 'of the flesh' in terms
gimilar to Romans 8:5 and 8. The Ignatian passage is less
similar to 1 Corinthians 2:14 and Galatians 5:16f. There

are at least three other examples showing possible use of

Romans by Ignatius, but the evidence is not convincing enough

to assert that direct borrowing occurred,

It can be maintained that Ignatius knew 1l Corinthians,

and that although he does not quote it directly, his letters

are filled with the thought and language of Paul's Letter.
Two passages have been placed in the Class 2 degree of

dependence on 1, Corinthians., Ephesians 18:1 reads,

My spirit is a humble sacrifice (peripséma) to the
cgosg, which is revolting to unbelievers (skandalon
tois avistousin), but to us is salvation and eternal
1life. Where is your philosopher (pou sophos)? Your
reasoner (pou suzdt&t8s)? Where is the boasting (pou

kauch3sis) of the so-called intelligent (suneton)?

W AT T T
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All of this is closely paralleled in 1 Corinthians 1:
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18-20,23,29; 4:13, and also compares with 1:17,21,24,31 and
2:2-5, Peripséma is used only in 1 Corinthians 4:13 in the
New Testament, and elsewhere in our literature only twice

in Barnabas. The 'pou' questions of Isaiah 19:11, 33:18,
4L4:25, and Job 12:17 do not include the pou suzéteétés of
Ignatius and St. Paul. The other passage which shows a high

degree of dependency on 1 Corinthians is Ignaﬁius to the

Romans 9:2,
I am ashamed to be called one of them, for I do not |
deserve it, for 1 am the last of them and born at the ‘
wrong time (ektrdma), but if I reach the presence of
God I have obtained mercy.

The parallelism to 1 Corinthians 15:8-10 is unmistakable.
Five passages are listed in the appendix which show a

fair degree of dependency. The inscription of the letter

to the Smyrnaeans mentions that they are 'lacking in no

spiritual gift,' using the same words which occur in 1 Cor-

inthians 1:7, The words of 1 Corinthians 4:4, ™that does not

prove that I am innocent,"™ are reproduced exactly in

Ignatius to the Romans 5:2. Magnesians 10:2 applies t@g’

picture of the stale, ﬁour yeast and the new yeast to the

Christian, even}as it was previously done in 1 Corinthians

5:7, The predominantly sexual list of crimes in 1 Corinthians

6:9-10, with its mé planasthe, such "will not have any share

in God's kingdom," is echoed strongly in Ephesians 16:1, even

though the phrase in quotation marks appears in similar form

in 1 Corinthians 15:50, Paul's Ephesians 5:5 and Galatians 5:21.
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Paul's words in 1 Corinthians 9:27, "So that . . . I may not
be disqualified myself," are repeated with the same thought,
that of an athletic race, in Trallians 12:3.

Ten passages are listed in the appendix as showing a
weak Class 4 degree of dependency. In a context similar to
1 Corinthians 2:10, Philadelphians 7:1 notes that "The spirit
« « o« exposes secret things." Ignatius has to write to the
Trallians (5:1) as though they were babies (n8piois), in a
manner more similar to Paul's words in 1 Corinthians 3:1
than to 1 Thessaloniaﬁs 2:7, 1 Peter 2:2, or Hebrews 5:12.
Trallians 2:3 mentions that the ministers of the mysteries
of Jesus Christ are eager to please all in every way,
reminiscent of 1 Corinthiéns L:l and 10:33. Philadelphians
3:3, though not as close to 1 Corinthians 6:9 as is Ephesians
16:1, discussed above, is still closer to 1 Corinthians 6:9
than it is té 1 Corinthians 15:50, Enhesians 5:5, or Gala-
tians 5:21. Philadelphians 7:2, "Keep your body as the
temple of God," is reminiscent of 1 Corinthians 6:19, but the
idea can be found in other places also (compare John 2:19,21;
Barnabas 6:15; 4:11; 16:6f.; 2 Clement 9:3)., Trallians 6:1,
"Yet not I but the love of Christ," bears a form similar to
1 Corinthians 7:10. Ignatius wrote to the Romans (4:3) that

"if I suffer, I shall be emancipated (aveleutheros) by Jesus

Christ," reminiscent of 1 Corinthians 7:22 and 9:1. Apeleutheros

is used only in 1 Corinthians 7:22 and in the Ignatius passage
in our literature; nor is it used in the Septuagint. Romans

611 records the words of the martyr, "It is better for me to
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die in Jesus Christ than to be king of the ends of the earth,"
using the same form employed by Paul in 1 Corinthians 9:15,
Ignatius writes to the Philadelphians, "Be zealous, therefore;
to practice one giving of thanks, for there is one flesh of
our Lord Jesus Christ, and cne cup in token of union in his
blood, one altar . . ." (4:1), strongly reminiscent of

1 Corinthians 10:16-17. Philadelphians 7:2, "Be imitators of
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Jesus Christ as he was of his Father," is not exactly parallel
to 1 Corinthians 1l:1, but the same form is employed. There
are at least a dozen more passages in Ignatius in which he

may be said to be possibly borrowing from 1 Corinthians.

The weight of evidence is sufficient to claim without a

doubt that Ignatius knew 1 Corinthians, and that he expressed

himself in its thought and language. i

=l s R L

There are two cases of the weak Class 4 degree of
dependency on Galatians. In Philadelphians 1l:1 Ignatius
mentions a bishop who obtained his ministry "not of himself
or through men," reminding one of Paul's words in Galatians
1:1, and the thought of 1:11. The other passage is Trallians
10:1, "Then I am dying in vain (dBrean apothn®8sk3)," which

recalls Galatians 2:21. Three other possible allusions are
listed for Galatians, but there is not enough evidence to
suggest that Ignatius certainly knew this Epistle.

The evidence for dependence of Ignatius on Paul's Epistle
to the Ephesians is slightly better. Two passages are placed
in the Class 3 degree of dependénce. The inscription of

Ignatius' Epistle to the Ephesians shows many points of simi-



—f—---..-......"'--

31
larity to the first chapter of Paul's Epistle to the Ephesians,
especially verses 3,4,5,7,10,11, and 12, as the comparison in
the appendix demonstrates. The other passage showing a fair
degree of dependence is the exhortation of Ignatius to
Polycarp (5:1) that the brethren should love their wives as
the Lord loves thé church, the message given by Paul in
Ephesians 5:25 and 29. Two passages fall into the Class L
weak degree of dependency. Smyrnaeans l1:2 contains a phrase
reminigscent of Ephesians 2:16, "In the one body of his church."
The contexts of both Ephesians and Smyrnaeans refer to the
uniting of Jew and Gentile. The contexts of both contain
references to Isaiah. The idea of the church as the body of
Christ occurs elsewhere, notably in Ephesians 1:23 and
Colossians 1:18. The other Class L passage is Polycarp 1ed,
"Bear with all men in love," reminiscent of Ephesians 4:2,
The contexts of each are similar. There areat least seven
other passages in which Ignatius may possibly have been rely-
ing on Paul's Ephesians. It seems quite possible that
Ignatius was acquainted with Ephesians and was influenced
by it.

Two passages from Ignatius show a weak degree of dependency
on Philipnians. Smyrnaeans 11:3 speaks of a mature perfection
in the Christian that is reminiscent of Philippians 3:15.

But the sentiment was perhaps common in the church, as 1 Co-
rinthians 2:16 and 14:20 seem to suggest. In Smyrnaeans 4:2
Ignatius writes, "I can endure it all, since he who became

perfect man gives me strength (me endunamountos)," which is
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" quite similar to Paul's words in Philippians 4:13. But Christ

is the source of Paul's power also in a similar passage in
1l Timothy 1:12. There are two other possible allusions to
Philippians, but we do not have enough evidence to assert
that Ignatius used Philippian material,

There is one passage which seems to show a weak degree
of depsndence on Colossians. Trallians 5:2 describes the
'things seen and unseen' of Colossians 1:16. The thought is
the same but the contexts are different. The phrase apnears
to occur elsewhere in our literature only in Ignatius to the
Romans 5:3 and to Polycarp 2:2., There are five other passages
which may possibly show dependence on Colossians, but the
evidence is not sufficient to show that Ignatius used this
Epistle,

A passaze which shows a weak degree of dependence on
1 Timothy is Ignatius to Polycarp 4:3, which exhorts the
slaves to be better slaves to the glory of God, reminding
one of Paul's words in 1 Timothy 6:2, Trere are a few other
'possible allusions to 1 Timothy, but we have nothing on which
to rest a case for dependency.

The relation of Ignatius to 2 Timothy is slightly more
demonstrable, Polycarp 6:2, "Please him under whom you
serve," shows a fair degree of éependency on 2 Timothy 2:4.
The contexts of both passages speak of suffering and working
hard together. However the idea of spiritual soldiering does
occur also in Ephesians 5, 1 Timothy 1:18, and 1 Clement 37:2.

Smyrnaeans 10:1f. and Ephesians 2:1 show a weak degree of
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dependency on 2 Timothy 2:4., Ignatius speaks of the way in
which certain Christians rested and refreshed him, as Paul
prays that the Lord will show mercy to the household of
Onesiphorus for the way in which Onesiphorus cheered
(anepsuche) him, and was not ashamed of his chains. There
are at least three other possible allusions to 2 Timothy.

The evidence is not extensive, though 1t is impressive to

notice such a seeming use of Paul's brief Second Letter to
Timothy.

It has not been mentioned here that there are also a
few-passages in Ignatius which may possibly show dependence
also on 2 Corinthians, 1 Thessalonians, 2 Thessalonians,
Titus, and Philemon. This means that conceivably Ignatius
was acquainted with all thirteen of the epistles of Paul.

One can observe from the appendix that the reason why many
Ignatian passages, which seemed to show devendence on one of
the Pauline epistles, were placed in Class 5 was the apnear-
ance of that same thought in another of the Pauline epistles.
For instance, Ephesians 8:2 had seemed to show dependence on
1 Corinthians 2:14, but Galatians 5:17 and Romans 8:5-8 con-
tained the same thought as 1 Corinthians 2:14, so the passage
had to be placed in Class 5 as far as showing dependence on

1 Corinthians was concerned.

Still the passage (Ign. Eph. 8:2) does show a strong
dependence on Pauline material. Thus meny of the passages
in Class 5 of the various Pauline Epistles strongly attest

dependency of Ignatius on Paul. Westcott, speaking of the
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Ignatian writings, stated that "The image of St. Paul is

stamped alike upon their language and their doctrine , . . .
Familiar words and phrases show that he was a model constantly
before the writers eyes."5 Paul and his writings must have

been authoritative both for Ignatius and for his readers

in the churches to which he wrote, for his brief letters |
‘are overrun with direct borrowings of, similarities to, and
echoes from the epistles of St. Paul,

Hebrews L4:13 receives weak support from Magnesians 3:2,
which hints at the inevitability of being scrutinized by the
eye of God who knows what is secret. A thought somewhat
similar occurs also in Wisdom 1:6, Psalms of Solomon 1:3,
and Romans 14:12., Another passage which shows a weak degree
of dependency is Philadelphians 9:1, which talks about the
greater high priest, who has been entrusted with what is
holy, with the secrets of God; and is the door through which
the saints of all time must enter to the Father. The same
ideas had been expressed in Hebrews 2:17, 3:1, 4:14, 5:5,10,
6:20, 7:7,19,20,22,23 to 26, 8:1, 9:7 to 12, and 10:19 to 21,
as illustrated in Appendix B. Perhaps Ignatius was influenced
by Hebrews, as these two cases would lead us to believe, but
there is not sufficient evidence to warrant the assertion

that he did know and use Hebrews.

5Brooke Foss Westcott, A General Survey Of The Histor
Of The Canon Of The New TestamentﬁILondon. Macmillan and Co.,
Ig??) Pe 33-
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By way of summary, it can be observed that Ignatius is
certainly dependent on 1 Corinthians. The Gospel of Matthew
is the only one which Ignatius gives conclusive evidence of
knowing and using as his own. Ignatius was probably also
influenced by John and Ephesians., He may have been familiar
with the entire Pauline corpus, including especially Romans,
Galatians, 2 Timothy, Philippians, 1 Timothy, and Colossians.
In addition, Ignatius was possibly influenced by Hebrews and

the Acts.,
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POLYCARP

Polycarp's Letter to the Philippians contains Just

thirty-eight verses, the shortest book of the Apostolic

e

Fathers. Yet it contains more references to the New Testa-
ment than any other, presenting at least a faint echo of
nearly every writing in our canonical New Testament. Harrison's
editing of the text of Polycarp, with different type charac-
ters for the passages and phrases which seem to echo New
Testament material, demonstrates vividly how Polycarp thought
in New Testament language, for there are few verses or phrases
which do not recall either the New Testament, or occasionally
Septuagint material not reproduced in the New Testament.l
With four notable exceptions, discussed as they occur
in the passages below, there are no quotations or direct
references to passages from either the New Testament or the
Old Testament. There are places where Polycarp seems to be
dependent on 0ld Testament passages, but instead of quoting
them, he works the thoughts and phrases into his own presen-
tation. It seems that Polycarp used material from our New
Testament writings in the Same way, working it into the struc-
ture of his own sentences. This method gives the impression

that the author was one who had absorbed the message of certain

1p, N. Harrison, Polvearp's Two Epistles To The
Philippians (Cambridge: The University Press, 19367,

pp. 327-335.
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writings and quoted from memory. Still we shall see, in the
case of Paul, a vivid memory of and special regard for the
writings themselves gua written literature.

It cannot be proven that Polycarp used any of the
Synoptic Gospels to the exclusion of the others. However;
there are more similarities to Matthew and Luke than to Mark.
One passage which shows a good degree of devendence on the
Synoptic tradition is Polycarp 7:2, "Beseeching the all-seeing
God not to subject us to temptation, just as the Lord said,
'One's spirit is eager, but flesh and blood are weak.'"
Polycarp's first phrase is identical to the sixth petition
as recorded in Matthew 6:13 and Luke 1l:4, but since it is

also very similar to the first phrase of Matthew 26:41 and

Mark 14:38, in the same verse with Polycarp's second phrase,
these latter passages are most likely the source for the entire
passage in Polycarp. All of the components of Polycarp 2:3b
can be found in Matthew 5:3,10, and Luke 6:20, but the general
nature of the saying, and its proximity to 2:3a, discussed
below, make it possible that Polycarp was dependent on another
source. Another parallel showing a weak similarity is Polycarp
12:3c, which talks about praying for those who 'persecute and
hate you,' similar to Matthew 5:44 and Luke 6:27. There are
three other possible usages of the Synoptists, but the reflec-
tions are only of the first and third Gospels, though one
passage; Polycarp 5:2b, seems to be parallel to a phrase

found only in Mark 9:35. One of the three passages which may

possibly show use of Matthew and Luke is Polycarp 2:3. Polycarp
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shows strong similarities here to 1 Clement 13:1f. also.
But Polycarp's passage contains some material found neither
in the Synoptists nor in 1 Clement, and his order shows
similarity to none of the writings which preceded him.
Polycarp may have been dependent upon some other writing
unknown to us for this saying, which he describes as taught
by the Lord, or perhaps he was composing on the basis of the
phrases which are identifiable as coming from Matthew, Luke,
and 1 Clement, expanding with his own comments in the same
spirit.

There is a slight possibility that Polycarp 5:2¢, "even
as he promised to raise us from the dead," reflects the promise
of John 5:21,25, and 6:44. But immediately following this
phrase is one which seems to reflect more strongly the
thought of 2 Timothy 2:11 to 12. There is another possible
usage of John's Gospel.

Bauer is among those who feel that "certainly also the
Acts of the Apostles has been emvloyed™ by Polycarp.2 But
there is really only one passage which can be used to indicate
a dependence on Acts, and that is Polycarp 1l:2b, "Whom God

raised, setting aside the pains of death," nearly identical

2Walter Bauer, Die Briefe des Ignatius von Antiochia
und der Polycarpbrief, Vol. XVII of Handbuch Zum Neuen
Testament, edited by Hans Lietzmann (Tuebingen: J. C. B.
Mohr, 1920), p. 284.
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to Acts 2:2h.3 There are, however, at least three other
passages in Polycarp which may possibly show dependence on

Acts. The evidence is insufficient to prove the Acts was

known by the famous martyr.

One passage, Polycarp 6:2, "We must all stand at the
Judgment seat of Christ, and each give an account of him-
self," shows a fair degree of dependence on Romans 14:10 and
12. A similar thought occuré in 2 Corinthians 5:10, and there
it is the judgment seat 'of Christ' as in Polycarp, instead
of the judgment seat 'of God' of Romans. But the Koine texts
of Romans 14:10 also read 'of Christ,' so that it is possi-
ble for Polycarp to have copied all of his material from a
text of Romans 14:10 and 12. The other similarities in that
passage of Polycarp to Romans favor the latter over 2 Corin-
thians as Polycarp's source. Polycarp 10:1b shows a weak
degree of affinity to Romeans 12:10. Both passages could be
translated as Lightfoot does, "In love of the brotherhood
kindly affectioned one to another."h Philostorgoi, 'loving
dearly', equivalent to the diligentes in the Latin text of
Polycarp 10, is found only in Romans 12:10 in our literature,

But the thought must have been common (Compare 1 Peter 2:17).

3For discussions of the interesting textual problem
involved in this comparison see Harrison, op. cit., pp. 288-
290, and The New Testament In The Apostolic Fathers, edited
by a committee of the Oxford Society of Historical Theology
(Oxford: The Clarendon Press, 1905), p. 98.

Ly, B, Lightfoot, The Apostolic Fathers (London:
Macmillan and Co., ¢.1891), p. 188.
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There are at least four other possible allusions to Romans,
80 it is quite possible that Polycarp was influenced by
Romans.

There can be no doubt that Polycarp knew and used
Paul's 1 Corinthians. This is affirmed by a passage in
Polycarp 11:2, "Or do we not know that God's people (sancti)
are to be the judges of the world, as Paul teaches?" This
passage is placed in Class 1, as a direct reference to and
quotation of Paul's teaching in 1 Corinthians 6:2,

Polycarp 5:3b, "Neither people who are immoral or sensual
or given to unnatural vice wlill have any share in God's
kingdom," shows a Class 2 high degree of dependence on

1 Corinthians 6:9f. There is verbal agreement excent for
the words omitted by Polycarp. Polycarp 3:3 shows a weak
degree of dependence on 1 Corinthians 13:13 in that it men-
tions faith, hope, and love, in that order, and seems to
ascribe the most important role to love. But these three
gifts are grouped together also in Colossians 1:4 and 1
Thessalonians 1:3. There are at least seven other possible
allusions to 1 Corinthians.

Polycarp 2:2 shows a fair degree of dependence on
2 Corinthians A4:14 in the words "He who raised him from the
dead will raise us also." But a similar thought is expressed
in Polycarp 5:2, where dependence seems to be on 2 Timothy
2:11 and John 5:21. There are four other possible allusions
to 2 Corinthians, but the evidence is insufficient to demon-

strate that Polycarp knew this Epistle.
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Galatians 4:26 seems to be copied in Polycarp 3:3,
"Faith + . . is the mother of us all." Polycarp 5:1,
"Knowing (eidotes) then, that God is not to be sneered at,"

presents an even stronger parallel to Galatians 6:7, "God

is not to be sneersd at," Eidotes hoti is one of Polycarp's
introductory formulas., It is used to introduce phrases

that appear to be parallel to Ephesians and 1 Timothy, but
it is also used in Polycarp 6:1 to introduce an aprarent
quotation the source for which would be unknown to us.
Mukt&riz3 is used in the passive only in these two places

in our literature. There are at least three other possible
allusions to Galatians. It scems reasonable to assume that
Polycarp may have been acquainted with this Epistle.

Two passages in Polycarp that seem to be dependent on
Ephesians are introduced by two different formulae of cita-
tion. The first is Polycarp 1l:3, introduced by eidotes hoti,
which seems to show a Class 2 high degree of similarity to
Ephesians 2:8,

For vou know that (eidotes hoti) you have been saved

by his favor, not by what you have done (chariti este

sesdsmenoi, ouk ex ergdn), but by the will of God
through Jesus Christ.

This seems to be the thought of Evhesians 2:5 to 9. Such
Pauline antithesis of faith and works is not common in the
Apostolic Fathers, and it is difficult to avoid the conclusion
that Polycarp is directly indebted to Paul's Epistle to the
Ephesians at this point. The second passage introduced by a

formula of citation, Polycarp 12:1, is hardly less convincing,
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Confido enim vos bene exercitatos esse in sacris

literis, « « « « Modo ut his scripturis dictum est,

"Irascimini et nolite peccare," et "Sol non occidat

super iracundiam vestran."
The first half of the passage quoted by Polycarp is identical
to Psalm 4:5 and Ephesians 4:26a. But the fact that the
second half of the vassage seems to occur only in Enhesians
L:26b makes it very probable that Polycarp learned of the
savings from or at least knew that they were recorded
together in Evhesians 4:26., Since Polycarp mentions Paul
three times in this brief letter, and since in the second
verse of chapter 11 Polycarp expressly quoted Paul's teaching

in 1 Corinthians 6:2, we might well understand his reference

to 'the scriptures' (his scripturis) as indicating a collec-

tion of Paul's writings. This would then place this passage
in Class 1 as a direct quotation. If we could be sure that

in this passage Polycarp was equating his scripturis with

sacrig literis, as it may be possible to conclude, then,

though we have nothing in Polycarp which would define his

understanding of sacris literis, we should at least be able

to state confidently that Polycaro had a very high regard
for Paul's writings. Ephesians 6:18 may possibly be the
source of Polycarp 12:3a, "Pray for all the saints." There
are at least two other possible allusions to Ephesians.
Though the evidence is not extensive, the two passages dis=-
cussed make it nearly mandatory to conclude that Polycarp had
heard or read Ephesians.

Since Polycarp's Epistle is addressed to the Philippians
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any possible dependency on Paul's Zpistle to the Philippians
would be viewed with interest, Polycarp has not disappointed
us., In 3:2 he writes,
For neither I nor anyone else like me can follow the
wisdom of the biessed and glorious Paul, who, when he
was among you, face to face with the men of that time,
carefully and steadfastly uttered his teaching about
truth, and when he was absent wrote you letters, by
poring over which you will be able to build yourselves
up in the faith that has been given to you.
The passage is certainly a strong testimony to the high regard
in which Paul's writings were held. Their contents were the
meang for upbuilding in the faith. The passage also testifies
that at least one of Paul's 'letters' to the Philippians was
known, Lightfoot adduced several parallels showing that the
plural epistolas can refer to a single letter,5 in which he
was followed by Charteris,6 but not by the Oxford committee.7
The parallels do not prove that Polycarp was thinking of only
one letter, Harrison also admits that Polycarp "might con-
ceivably have had in mind other letters written by the Apostle
to the same Church," but goes on to say that in view of the
other echoes of Philippians there is no shadow of doubt that
8

Polycarp was referring to the Philippians known by us.

5J. B, Lightfoct, St. Paul's Epistle To The Philipoians
(London: Macmilian and CO., 1809), p. 138.

64. H. Charteris, Canonicity (Edinburgh: William
Blackwood And Sons, 18607 o oLt P 2hl.

7The New Testament In The Apostolic Fathers, p. 94.

8Harrison, op. cit., p. 291.
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There are at least four passages in Polycarp which
individually present a weak Class 4 case for dependency, but
cumulatively, with a few other possible allusions to Philip-
plans, support Harrison's opinion. Polycarp 9:2 states "that
all these have not run in vain," using the very words of
Philippians 2:16, though a slightly similar passage occurs
in a different context in Galatians 2:2. Polycarp 1l:1
reflects Philippians 4:4,10; 2:17; and 3:10 in the words of
Polycarp to those at Philippi, "I rejoice with you greatly
in our Lord Jesus Christ."™ Sungchaird occurs three times in
Luke, twice in 1 Corinthians, and twice in Philippians in the
New Testament., It occurs twice in the Septuagint, and is rare
in classical literature. Philippians 3:18 may have becn the
source of Polycarp 12:3d, "Pray also for the énemies of the
cross," though the contexts of the two passages are different,
Polycarp 2:1lc seems to reflect Philippians 3:21 and 2:10 in
the words, "To whom everything in heaven and on earth

(epourania kai epigeia) is subject." The idea of subjection

of all things to Christ is also in 1 Corinthians 15:27 and
Hebrews 2:8, but the Philippians 2:10 idea does not seem to
be found elsewhere. The context in Polycarp definitely
points to Christ as the subject. It is impossible to imagine
that Polyecarp should know of letters which Paul had written to
the Philippians and yet be unaware of that Epistle which the
church included in the canon of the New Testament, and the
parallels in Polycarp to our Phiiippians increase the prob-
ability that in 3:2 Polycarp was conscious of Paul's Epistle
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to the Philippians.

Polycarp 11:3 shows a fair degree of dependence on
2 Thessalonians l:4. Polyecarp is writing to the Philippians,

But I have not found or heard of any such thing among

you, among whom the blessed Paul labored, and who are

mentioned in the beginning of a letter of his. For he
boasts of you in all the churches.
In the beginning of 2 Thessalonians Paul wrote, "We ourselves
speak of you with pride in the churches of God."™ Polycarp
thought that the words which he was quoting were addressed
to the Philippians. The proximity of Thessalonica to its
Macedonian neighbor Philippi could easily account for the
error. Polycarp 11l:4 shows a fair degree of similarity to
2 Thessalonians 3:15 in the words, "Do not look on such
people as enemies, but call them back as ailing members.
The evidence is slight, but it does not seem impossible that
Polycarp was acquainted with 2 Thessalonians.

No other Apostolic Father provides the degree of
testimony to 1 and 2 Timothy that is found in Polycarp.
Dependence on 1 Timothy seems to be certain. The chief
passage is Polycarp 4:1,

Love of money is the beginning of all troubles.

So knowing that we brought nothing into the world,

and can take nothing out of it either, « « .

This is nearly identical to 1 Timothy 6:10 and 6:7. The
length of the passage warrants its position in the Class 2

category showing a high degree of dependency. Philarguria

is used in: our literature only in 1 Timothy 6:10, four times

in Polycarp, and once in 2 Clement, a writing of a date later

s
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than Polycarp's Letter. There are four passages which show
a weak degres of dependency on 1 Timothy. Polycarp 8:1, "Our

hope . . . , that is Jesus Christ (Christos I8sous)," is

reminiscent of 1 Timothy l:1, "Christ Jesus our Hope."

The unusual word order of Christos I8sous does not appear
elsewhere in Polycarp. Polycarp 12:3b exhorts the Philip-
pians to "Pray also for emperors (regibus)," as Paul instructed
Timothy to do in 1 Timothy 2:1. 'Polycarp 5:2 recommends a
way of life for the deacons that sounds like an expansion of
1l Timothy 3:8. Polycarp 4:3 includes an exhortation to prayer
among the duties of the widows, similar to 1 Timothy 5:5.
There are at least two other possible allusions in Polycarp
to 1 Timothy.

The evidence for Polycarp's use of 2 Timothy is only
slightly less convincing. A passage that has been placed
in Class 3 is Polycarp 9:2b, "For they did not love the
present world (ton nun @gap@san aitna), which is the negative
of the thought in 2 Timothy 4:10, Ho nun aidn occurs in the
New Testament only in 1 Timothy and Titus. Among the passages
which show a weak degree of dependency on 1 Timothy is Poly-
carp 12:1b, "Which I believe is the case with you," which is
similar to a phrase in 2 Timothy 1:5 in a similar context.
2 Timothy 2:11 to 13 seems to be echoed in Polycarp 5:2d,

If we please him in this present world, we will

receive the world to come also, even as he promised

to raise us from the dead, and if we conduct ourselves

in a way worthy of him, we shall also reign with him
(sumbasileuomen), provided we have faith.
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The first line does remind one of Philippilans 1:27 and
1 Clement 21:1, but the entire thought is contained in

2 Timothy 2:11 to 13. Sumbasileud occurs elsewhere in our

literature only in a different context in 1 Corinthians 4:8.
Polycarp 1l:L, offers another weak case for dependency in its
similarity to 2 Timothy 2:25, where Polycarp wrote, "May the
Lord grant them true repentance."

Harrison gives a few possible echoes of Titus in Poly-
carp,9 but the evidence does not compars to that which in-
dicates that Polycarp used the first two Pastorals. We
therefore have evidence that Polycarp was acquainted with
ten of Paul's letters, and there are echoes of the others
as well, As in Ignatius, there are many passages which
‘testify to the Pauline influence, but were listed in Class
5 of the various letters because the material occurred in
more than one Pauline epistle, Polycarp displays the highest
regard for Paul, both by mention of his name and by use of
his writings.

There is little in Polycarp on the basis of which we
could claim acquaintance with Hebrews, Polycarp 12:2 shows
a weak degree of dependency in its 'eternal high priest!'
(sempiteraus pontifex), on Hebrews 6:20 and 7:3. Polycarp
6:3 mentions serving God with all 'concern' (eulabelas),

gimilar to Hebrews 12:28. Eulabeias occurs in our literature

9Ibid., p. 295.
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only in Hebrews 12:28, 5:7, and Polycarp 6:3. The addition
of a few other possible allusions does not improve the case
for dependency of Polycarp on Hebrews.,

Polycarp borrcwed more from 1 Peter than from any other
gingle writing of the New Testament. The similarity of Poly-
carp's letter to that of St, Peter was noted already as early
as the time of Eusebius.lO There are no direct references to
Peter, or direct quotations of his material, but the borrow-
ing is obvious. Polycarp l:3a, "Though you have not seen
him, you believe with unutterable, triumphant joy," is nearly
identical to 1 Peter 1:8. Polycarp 10:2b, "Live irreproach-
able lives among the heathen, so that you may be praised for
your good deeds, and the Lord may not be ill spoken of through
you,"™ shows solid dependence on 1 Peter 2:12. The third Class
2 passage is Polycarp 8:1f.,

Jesus Christ, who carried the burden of our sins in

his own body on the cross, who committed no sin and

deceit was never on his lips, but he endured it all

for us, so that we might live in union with him. . . .

If we suffer for his sake, let us glorify him (doxazdmen).
For he set us this example (hupogrammon) in himself.

A high degree of dependence is shown on 1 Peter 2:21 to 24,
and 4:16., A Class 3 fair degree of dependence is displayed
in the following passages. Polycarp 2:1 exhorts the readers
to gird up their loins to serve and trust in God who raised
our Lord Jesus from the dead, repeating the message of 1 Peter

1:13 and 21. A slightly similar thought is contained in

101pid., p. 296.
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Psalm 2:11 and Ephesians 6:14, Polycarp 5:3a, "For it is
right to refrain from the passions in the world, for every

passion is at war (gtrateuetai) with the Spirit,"™ was prob-

ably borrowed from 1 Peter 2:11. Polycarp 2:2 reads, "Not
returning evil for evil, or abuse for abuse," in words
identical to those found in 1 Peter 3:9. However the

general thought is contained also in Matthew 5:39, Romans
12:17, 1 Corinthians 4:12, and 1 Thessalonians 5:15., 1 Peter
L:7 very possibly suggested Polycarp 7:2, "Be collected and
prayerful (néphontes pros tas euchas),” and Polycarp 1ll:4,

"So be self-controlled (sobrii erpgo estote)."™ Both phrases

occur in contexts of eschatological urgency. Polycarp 1l:3b,
"Which many desire to share (eis hén polloi epithumousin
eiselthein)," is a weak reflection of 1 Peter 1:12, But the
immediate context is a sure quotation of 1 Peter 1:8, as dis-
cussed above. There are at least seven more possible cases
of borrowing from 1 Peter., 1 Peter was without a doubt part
of Polycarp's Bible.

There is one passage, Polycarp 7:1, "For anyone who does
not acknowledge that Jesus Christ has come in the flesh is
antichrist," which immediately recalls 1 John 4:2 to 3, as
well as 2 John 7. The immediate context of the verse above
also betrays the influence of John. Beyond this passage,
however, we have no sure evidence that Polycarp used the
Johannine Epistles. |

It seems certain that Polycarp knew 1 Corinthians and

1 Peter, and probably also Ephesians, Philippians, and
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1 Timothy. He may have used Romans, Galatians, and
2 Timothy. Perhaps he was also acquainted with Acts, 2
Corinthians, 2 Thessalonians, Hebrews, and 1 John.,
With the exception of a phrase in Polycarp 6:1, intro-

duced by his formula eidotes hoti, there do not seem to be

any references to literature outside of the Septuagint and
our New Testament. Even 6:1 may be an echo of Romans 8:12.
And indeed, as shown by Harrison's appendix, discussed above,
there is little space for quotations from or references to
any other source, Polycarp's Epistle is almost a compila-
tion of New Testament passages, phrases, and conflations

of the language of more than one writing. Polycarp must
have felt that the messages of the New Testament books which
he used formed that which it was fitting for him to reproduce.
That these messages were considered to be sufficient by him
displays his attitude toward those writings which he chose

to utilize.



DIDACHE

The formulae of citation in the Didache are as follows.
Didache 1:6 reads, "But of this it was also said (eirdtai),
'Let your charity sweat in your hands until you know to whom
to give,'" the source of which is unknown to us. Didache
8:2 reads, "As the Lord commanded in his gospel (h3s ekeleusen
ho Kurios en t0 euangelig)." Didache 9:5 reads, "the Lord
said (eireéken ho Kurios)." These last two will be discussed

in connection with New Testament passages. Introducing Old
Testament passages are 1l4:3, "what was said by the Lord (hg
hretheisa hupo Kuriou)," and 16:7; "as it was said (hds
errethé)." It can be seen that the one Old Testament passage;
Zechariah 14:5, is introduced in Didache 16:7 in the same way
that the quotation from the unknown source is brought in. And
the New Testament passage in 9:5 is introduced with the same
words used to introduce the other 0Old Testament passage in
14:3, Malachi 1:11,14, not quoted exactly as is the brief
phrase from Zechariah, but in capsule form.

It has been suggested that the Didache is not an
homogene o us whole,1 that it is an artless compilation of

existing texts and regulaticns which had been in use for some

Ithe New Testament In The Apostolic Fathers, edited by
a committee of the Oxford Society of Historical Theology
(Oxford: The Clarendon Press, 1905), p. 24.
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time,2 and phap the Didache merely useé‘the materials of
Barnabas and made them conform more closely to the scriptural
source.- Even if we grant no originality to the author of
the Didache, we still gain an impression of the author's
attitudg or that of the church at his time toward at least
one of the New Testament wrifings, namely the Gospel of
St. Matthew.

In Didache 9:5 a saying of the Lord is introduced by
"The Lord said." Then the exact words of Matthew 7:6 are
reproduced, "Do not give dogs what is sacred." The saying
is not found elsewhere, though the application in the Didache
is different’zgig_that given in Matthew. Didache 7:1 and
7:3 contain the Trinitarian formula of Matthew 28:19 in
connection with the method of baptism, The formula is
not repeated elsewhere in our literature, and its occurrence
in the Didache must reflect at least a recognition of its
recording in Matthew, in addition to pointing to its litur-
gical use. The fact that the words of Didache 1:5b are iden-
tical to Matthew 5:26, may not be sufficient evidence to
exclude from consideration the occurrence of the sahe thought

in different words in Luke 12:59.

2 _
Johannes Quasten, Patrology (Westminster, Maryland:
The Newman Press, 19505, y 30.

3F. E. Vokes, The Riddle of The Didache (London:
Society For Promoting Christian Knowledge, 1938), p. 38.
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Didache 8:1-2 exhorts that fasts and prayers be not

offered in the manner of the hypocrites, and then gives a
version of the Lord's Prayer that is very similar to Matthew's.
Matthew provides the same material in chapter 6:5,9-13, and

16. The only differences in the text of the Lord's Prayer

in the Didache from that in Matthew are the changing of tois
ouranois in Matthew to t8 ourand in the Didache, ta opheilémata

to t&n opheils&n, and aph8kamen to aphiemen. The Didache also

appends a doxology, which seems to suggest dependency on
liturgical usage; or it may merely indicate a Koine text

of Matthew, The introductory formula in the Didache to the
Lord's Prayer is "As-the Lord commanded in his gospel.™ The
first thought that comes to mind at hearing this phrase is
that the author of the Didache must have had a single written
copy of the gospel before him, undoubtedly that of Matthew.
Yet much later we find written in Pseudo-Cyprian, Adversus
Aleatores, the words "The Lord says in the Gospel."h And
Ireﬁaeus, who certainly knew all four canonical Gospels,

says "the four-shaped gospel (tetramorphon to euangelion)."?

So, the author of the Didache may only have had a recollec-
tion of gospel words in his mind, and yet that conforms to

Matthew'!s version. In Didache 13:1f. we find the admonition

by, Hartel, editor, S. Thasci Caecili Cypriani, Corpus

Seriptorum Ecclesiasticorum Latinorum (Vienna: C, Geroldi
Filium Bibliopolam Academiae, 1871), III, 3, 9%.

5Vokes, op. cit., p. 113.

SRS
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to nourish the true teacher, who like the workman is worthy
of his food, expfessed in the same terminology found in Matthew
10:10, The thought is expressed differently in Numbers 18:31,
Luke 10:7; and 1 Timothy 5:18. In Didache 15:3 we have an

unusual phrase, "Do not reprove one another in wrath, but in
peace as you find it in the gospel (h3s echete en t3 euangeliﬁ)."‘
Since it probably refers to words spoken by Jesus, we see that
there is a greater emphasis placed on the record containing
those words than in the ordinary formulae of citation,

which emphasize the speaker. Jesus' words on reproving

the brother occur in Matthew, in the parable of the ungrate-

ful servant (18:15-35), though Luke 17:3-4 contains a condensa-

tion of the same material, and also in the message concerning ?
reconciliation with the brother before offering a gift at the .
altar (Matt. 5:22ff.).

There are at least ten more possible usages of Matthaean
material, The impression received is that the Didache relies
heavily on Matthew as a written authority, so much so that
Carrington was moved to state that "the Didache assumes
possession of and knowledge of Matthew," that the Didache
waé put out as a supplement to Matthew, and that "Our docu-
ment is an appendix to Matthew, to which the readers of the

6

Didache are explicitly referred no less than four times."

6Philip Carrington, The Early Christian Church
(Cambridge: The University Press, 1957), I, 495,5C0.
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Glover's evidence for his theory that the Didache is

dependent on a non-Markan source used by Matthew and Luke
is not conclusive, but the possibility is one that deserves
consideration.7 Yet an examination of the employment of
the Synoptic material will show that in nearly every case
Matthew could have been the source of the material used

by the Didache.

The author of the Didache uses Synoptic material, in
his own form, for which he would not have had to reach
beyond the Gospels of Matthew and Luke. Didache 1:3 is
paralleled in Matthew 5:44-47, and Luke 6:27-33., Didache
l:4-5a is paralleled in Matthew 5:39-42,48 and Luke 6:29-30.
The combination of material from Matthew and Luke in these
sections may indicate some kind of Logia on which the two
Synoptists were dependent, or it may indicate an early harmony
as the source of the Didache's material, such as the later

Diatessaron of Tatian, which does contain most of the

material in Didache l:4-5a. Didache 11:7 speaks of the sin
against the spirit, similar to the Synoptists, in Matthew
12:31, Mark 3:28-29, and Luke 12:10. The form is slightly
closer to Matthew, and one might list it there as the Oxford

Committee does, but the same thought is in Mark and Luke.

7Richard Glover, "The Didache's Quotations And The
Synoptic Gospels," New Testament Studies (1958-1959), V,
12-29 ()
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Most of the following Class 4 citations could show
affinity to Matthew also, if a slight preference were
permitted. Didache 1:2b contains the negative form of the
'Golden Rule' of Matthew 7:12 and Luke 6:31, but the nega-
tive form does occur in poorly attested variants at Acts
15:20 and 29, as well as often in the writings of Judaism
(Cf. Tobit 4:15). The Acts variants suggest that the say-
ing became a common-place in Christian thought, but it still
may have gained its popularity from the Synoptic accounts.
Didache l:2a contains a combination of Deuteronomy 6:5
and Leviticus 19:18 previously joined in Matthew 22:37-39
and Mark 12:30-31, The thought of the first half also
occurs in Ecclesiastes 7:30, and that of the second half
also occurs in Matthew 5:30, Romans 13:9, Galatians 5:14,
and James 2:8. One receives the impression that the escha-
tological material of Didache 16:3-7 is primarily parallel
to Matthew 24:10-31, though some of the same thoughts are
contained in Mark 13:13,26-27, and Luke 21:27. Didache 16:1
shows as much affinity to Luke 12:35 and 40 as to Matthew
24 :42 and 44, 7:15 and 25:13. Theré are a few other possible
allusions to Synoptic material.

One passage which may have been borrowed from Romans

12:9 is that of Didache 5:2, kolldmenoi agathd, from the

'Two Ways' section, paralleled in Barnabas 20:2. There is
another possible allusion to Romans.,
The unique maran atha of 1 Corinthians 16:22b, appears

again in our literature only in the Didache, 10:6b. Both
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in 1 Corinthians and in the Didache the words are used to
enforce a warning. The phrase is not recorded again in
Christian literature until the fourth and fifth century in

8

the writings of Salamis,” and then in the Fourth Council of

Toledo in 633 A. D, There is one other possible allusion
to 1 Corinthians.

Another passage from the 'Two Ways' material, Didache
L:1 and Barnabas 19:9b, may show dependence on Hebrews 13:7.
Didache 9:2 also contains a possible allusion to Hebrews,

Didache 1l:4 contains an exhortation to abstain from
Physical (and bodily) cravings that is similar to 1 Peter
2:11. Both passages occur in contexts discussing the
Christian's relationship to outsiders.

The Didache does not quote any New Testament writing
or refer to one directly. The references to the 'gospel!
and the repeated use of Matthaean material make it highly
possible that the author knew and used Matthew or that the
cbmpiler used sources directly dependent upon Matthew's
Gospel. The author may also have been influenced by
1 Corinthians and 1 Peter, Romans and Hebrews, though all

these are very doubtful.

8Gerhardt Kittel, editor, Theologisches Woerterbuch
zum Neuen Testament (Stuttgart: W. Kohlhammer GMBH, 1943),
IV, 633,




HERMAS

It is the nature of the Shepherd of Hermas not to
quote directly from any New Testament writing, but rather
to borrow ideas suggested by New Testament passages, and
to alter material from a New Testament source to suit a
different purpose. Many of the suggestions which are borrowed
are forced into the frame of apocalyptic picture language.l
In the words of J. Drummond, a member of the Oxford committee,
"It is the custom of Hermas to transform ideas of which he
avails himself, and adapt them to his own composition.“2
There are a large number of passages in Hermas which
seem to reflect material confained in our Gospels. But
there are no quotations or direct references, and no sayings
designated as spoken by the Lord. The only writing quoted
is 'Eldad and Modat' (V 2,3,4), an apocryphal book named
in the "Synopsis of Athanasius,"™ Engus Kurios tois

Charteris felt that there is only one quotation in Hermas

from the New Testament that can be identified (V 2,2,8, cf.

lBerthold Altaner, Patrolo (Freiburg, West Germany:
Herder Druck, ¢.1960), p. 84, calls Hermas an apocryphal
apocalypse, and feels it should be omitted from the list
of Apostolic Fathers,

2Phe New Testament In The Apostolic Fathers, edited by
a committee of the Oxtord Society of Historical Theology
(Oxford: The Clarendon Press, 1905), p. 119.
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Matthew 10:33),3 though he added that there are many passages
which merely remind us of the Gospels. Carrington feels that
all of the Gospel references of Hermas can be explained as
due to the influence of Mark, with a little help from oral
tradition.k Dr., C. Taylor adduced an argument in favor of
the opinion that Hermas based his concent of the churech
upon the four Goswpels.5 Yet there is nothing to prove use
of any particular Gospel. The thoughts of the New Testa-
ment Gospels are woven into the texture of Hermas, so that
the conclusions which can be derived as to use of any one
Gospel will be based on none too certain similarities.

Hermas may be dependent on Matthew 13:37-38 in this
passage from the Similitudes, 5,5,2:

The field is this world, and the owner of the field

is he who created all things and perfected them and

gave them power. The slave is the Son of God, and

the vines are this peownle which he himself planted.
Sim. 3,3 and 4;2 should be compared with the context of
Matthew 13, especially verses 30 and 40. There are at least
fifteen other possible allusions to Matthew's account.

The sentiment of Sim. 9,20,3, "It is hard for such men

to enter the kingdom of God," is not unique, but the

3A. H. Charteris, Canonicity (Edinburgh: William Blackwood
and Sons, 1880), p. xxiv.

hPhilip Carrington, The Early Christian Church (Cambridge:
The University Press, 1957), I, 392.

>The New Testament In The Apostolic Fathers, p. 117.
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use of duskolos in that verse is paralleled only in Mark 10:
24 The adjective duskolos appears elsewhere in our litera-
ture only twice in Ignatius. With only about six other cases
of possible dependence upon Mark alone, this one promising
citation presents a poor case.

The appendix lists seven instances of possible depend-
ence upon Luke's Gospel, but none of these display striking
similarities.

The appendix lists four passages as showing Class 3
dependence on the SynOptisﬁs. Visions 4,2,6 might have
been borrowed from the tradition embodied in its Synoptic
counterparts, Matthew 26:24, Mark 14:21, and Luke 22:22,
Though the quotation in 1 Clement 56:8 does not attach the
saying to a particular Gospel, its occurrence proves that
the warning was known in Rome. The changes in the form of
the saying from the Synoptic presentation are no greater
than one might expect where there is no express quotation.
Sim. 4,3 contains a saying quite similar in form to Luke 6:44,
which alone with Hermas has the hekastos, and Matthew 7:16,20,
and 12:33., Sim. 9,20,1, parallel to Mark 4:18,19, Matthew 7:
16, 13:7,22, and Luke 8:14, and Sim. 9,20,2b, parallel to
Mark 10:23, Matthew 19:23, and Luke 18:24, look as though
they might have been drawn from the Mark passages, especially
since Sim. 9,20,3 shows dependence on Mark 10:24, as dis-
cussed previously. Yet the tribolos of Sim. 9,20,1 does
not occur in Mark 4:18, nor in the same passage in Matthew

13:7, but it does occur with the akanthai of Sim. 9,20,1 in
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Matthew 7:16, Of course, if Hermas had Mark 10:23-24
before him as he was writing Sim. 9,20,2-3, he might well
have éuoted from memory a passage as far forward in the
scroll as Mark 4:18 would have been. It could just as well
be argued that Hermas recalled all his gospel material from
memory, though in his visions Hermas talks about copying
letter by letter the letters of the little scroll (Vis. 2,1,
L). No one would wish to press this apocalyptic imagery.

Four citations are listed in Class 4, showing a fair
degree of similarity to the Synoptic material., It seems
probable that Hermas was acquainted with the Synoptic tra-
dition, and favored the Gospel of Matthew, as do most of
the‘Apoatolic Fathers, and the Pétrine, Roman, Mark. Of
the six possible allusions to the Gospel of John which are
listed, none show any striking similarity.

The thought of 'salvation through no other name!' of
Acts 4:12 is restated in several passages in Hermas, four
times in Sim. 9,12, once each in Sim. 9,15,2, Sim. 9,16,3,
and Vis., 4,2,4. Sim. 9,12,5b is typical:

A man cannot enter the kingdom of God in any other
way than through the name of his Son.

Or compare Vis. &,2,4:

Believing that you cannot be saved by anything but
his great and glorious name.

The idea of entering the kingdom of God reminds one of
Jesus! words in the Gospels, and thus casts a shadow of
doubt on the case for dependence on Acts. The '"mighty works

of God' of Acts 2:11 is echoed in Sim. 10,2,3 and Sim. 10,
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4,1. The 'men who have given their lives for the sake of
the Lord Jesus' of Acts 15:26 reoccurs in Sim. 9,28,2, The
passage, "They are those who have heard the message and wish
to be baptized in the name of the Lord," occurring in Vis.
3,7,3, reminds one of Acts 19:5. There are at least three
other possible allusions to Acts., Though the language of
the passages given above resembles closely that of Acts,
none of the phrases have the unique characteristics that
would strongly demonstrate knowledge and use of the Bock of
Acts.

Romans 1:20 seems to be faintly echoed in Vis. 1,3,4:

Behold the God of hosts, . . . who has by his

nmighty power (ho aoratd dunamei kai kretaia)

and his great understanding created the world,

and by his glorious design clothed his creation with
beauty,

There is at least one other possible allusion to Romans, but
we should expect more obvious parallels to appear had the
author of Hermas been well acquainted with Romans.

The teaching of Hermas concerning 'to merry or not
to marry!, occurring in Mand. L,4,1-2, seems to have been
drawn directly from Paul's teaching in 1 Corinthians 7:28-
39. There is no subtraction verbally from the 1 Corinthian
passage, though Hermas does expand slightly. This passage
has been placed in Class 2, showing a very high degree of
dependency. Two passages placed in the Class 4 degree of
dependency are Sim, 9,12,1, which speaks of the rock which
ié the Son of God, older than all creation, similar to

1 Corinthians 10:4, and Sim. 5,7,2, which speaks of defiling
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the flesh in which the Spirit lives, similar to 1 Corinthi-
ans 3:17. There are at least four other possible allusions
to 1 Corinthians. The testimony to 1 Corinthians is not
extensive, though we do have one strong parallel.

Hermas seems to be influenced by Ephesians at several
points. The 'evil talk coming out of the mouth' of Ephesians
k:29 occurs in Sim, 9,30,4. The 'one' passage in Ephesians
L:l seems to be employed by Hermas in Sim. $,13,5,9,17,4
and 9,18,4. Another Class 3 set of passages, Mand.3,4 and
Mand. 10:2;1-5, reminds one strongly of Ephesians 4:30.
Compare also Mand. 10,3,2; "Because he grisves the holy
Spirit which was cheerful when it was given to the man,"
with Ephesians 5:18ff., which tells of the joy which the
Spirit gives.

Among the Class 4 passages showing dependence on
Ephesians is listed Sim. 9,16,2f., which reminds us of
Paul's message in Ephesians 2:1-5 that Christ makes alive
those who were formerly dead through their trespasses and
sins., Sim. 9,4,3 and Sinm, 9,15,4 picture the 'foundation
of the tower,' with prophets, apostles, and teachers,
eminding one of Evphesians 2;20 and 4:11., Mand. 12,2,h4a
suggests arming oneself for resistance in a manner which
recalls Ephesians 6:13-14, There are at least three other
possible allusions to Ephesians. Though none of the Hermas
parallels to Ephesians prove dependency independently,
cunulatively they convey the impression that Hermas was

impressed with the thought of Paul's epistle.
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There are a few possible allusions in Hermas to
Philippians, Colossians, and 1 Thessalonians.

Two passapges have a fair degree of resemblance to
passages found elsewhere only in Hebrews., Vis. 2,3,2 and
3,7,2 speak ot 'falling away from the living God' as found
in Hebrews 3:12. Sim. 1,1 describes the servants of God
a8 residing in a foreign country, away from their own city,
as expressed in Hebrews 11:13-16 and 13:1k. Hewever,
similar thoughts are also expressed in 1 Chronicles 29:15
and Genesis 47:9., There are &t least four other possible
allusions in Hermas to Hebrews, but we would expect more
parallels if Hermas hed had a high regard for the Epistle
to the Hebrews.

There ere certainly no direct references in Hermas to
St. James, but one cannot tut be impressed by the number of
passages which seem to reflect this epistle. Westcott finds
that as the form of Hermas is connected with that of the
Apocalypse, its tone is moet closely associated with James.,
He notes that whole sections of the Shepherd are filled with
evident recollections of St. Janes' Epistle. He finds a
similarity between the two works in their frequent allusions
to nature.6 Swete supports the opinion of Westcott and

others in seeing the same relation of Hermas to James as

6Brookc Foss Westcott, A General Survey Cf The History
Of The Canon Of The New Testament (London: Macmillan And Co.,
1875), p. 198.
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that seen in Barnabas to the Epistle to the Hebrews, and
adds, "Both in regard to doctrine and to practical Christian-
ity there is an affinity between Hermas and St. James."’
The section of Hermas which shows the greatest likelihood
of having been borrowed from James is the ninth of the
Mandates. This passage is closely parallel to James 1:4-8
in its warning against offering petitions to God with doubt-
ing double-mindedness, hesitation, or wavering. The word
which is used in both Hermas and James to describe one who
thus prays is dipsuchos, which besides its two occurrences
in James is used elsewhere in our literature only once each
in 1 Clement and 2 Clement, and fifteen times in Hermas,
appearing twice in this ninth Mandate. The noun dipsuchia
is used fifteen times in Hermas; eight of these occurrences
are in Mandate 9. It is used elsewhere in our literature
only once in 2 Clement. The verb dipsucheB is used seventeen
times in Hermas, four times in Mandate 9, and once each in
1 Clement, 2 Clement, Barnabas and the Didache. The emphasis
in James 1:6 on faith appears in verses 1l and 12 of Mandate
9. Both James and Hermas apply the idea of 'double-minded-
ness' to the situation in which one is asking something of
the Lord. The 'Giver-God' of James 1:5 appears again in
the same participial form in Mandate 9:8. The God who does
not revile of James 1:5 is the God who does not bear a grudge,

7Henry Barclay Swete, Patristic Study (Grand Rapids,
Michigan: Wm. B. Eerdmans Publishing Co., 1911), p. 25.
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Mandate 3. Both use the exhortative form, and promise
that the one who asks can expect to receive. Charteris is
most confident that Mandate 9 is evidently based on the
Epistle of St. James.8 Two other instances in which Mandate
9 seems to be dependent upon James are discussed below.9

The other section which provides a fair case for
dependency on James is Mandate 12; especially Mand. 12,2,
kb, Mand. 12,4,7, and Mand. 12,5,2. The testimony of the
first passage is somewhat-weakened by its proximity to -
Mand, 12,2,La, which seems to reflect Ephesians 6:13 and
14. Otherwise the words and thoughts of the passage are
sufficiently close to James A4:7 to justify the conclusion
that they are probably based on James. That the sentiment
expressed may be common can be evidenced by an inspection
of Tobit 6:18, 1 Peter 5:9, and Testament of the Twelve
Patriarchs, Simeon 3, Isachar 7, and Naphtali 8. 1 Peter
5:9 has the first ohrase but does not complete the thought
as it is found only in James and Hermas. Naphtali 8 has the

pheuxetai of the second phrase, but does not have the first

8Charteris, op. cit., p. 295,

9O J. F. Seitz, "Afterthoughts On The Term 'Dipsychos',’'

New Testament Studles IV (1957-1958), 327-334, feels that
Hermas Mandate 9 and the parallel in James are both
dependent on some other source in their use of the term
dipsuchos, perhaps the Book of Eldad and Modad, but perhaps
also the Thanksgiving Scroll of the Dead Sea Scrolls. But
the use of James by Hermas throughout his book makes it more
likely by far that James was the source for Mandate 9 also.
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phrase. The verb anthist8&mi occurs in Ephesians 6:13
in a context that is somewhat similar, but its use there
is actually different. The entire context of Mandate 12
seems to be derived from the attitude expressed in James
L:7.

There are thirteen passages from Hermas which have
been placed in the Class 4 category, showing a weak degree
of dependency on James. Their effect when considered cu-
mulatively cannot be easily dismissed. The privilege of
the one who asks in faith for a gift from God, described
in James 1:5f., is declared again in Sim. 9,2,6 and Sim.
5s4,3. That which is prayed for in both passages is wis-
dom, something that God gladly and graciously gives.. Faith
is by implication a necessary ingredient in the process of
petitioning, for the effective prayer comes from the slave
of God who confesses that God alone is the source of true
wisdom, That which is designated as the hindrance to the
effectiveness of such prayer is the hesitancy of doubting.
James 1:17 reveals that every good gift is from above, from
the Father, James 3:15-17 mentions specifically that wisdom
from above has a special character in contrast to that which
is earthly, unspiritual, and devilish. Similar thoughts are
expressed in Hermas Mandate 9,11 and Mandate 11,5. The same
words are used in both passages for 'from above' (andthen),
which occurs in James 1:17 and 3:15;17, and fpr tearthly!
{epigeion), which occurs in James 3:15. The contrast which

appears between the two words in James 3:15 reappears in the
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Hermas passages. The ideas of unspirituality and of
devilishness reoccur in the Hermas passage also, but the
contexts are somewhat different. The 'word which is able
to save your souls' of James 1:21 is echoed in Sim. 6,1,1.
The rare word chalinagbged occurs in our literature only
in James 1:26, James 3:2, Hermas Mand. 12,1,1, and once in
Polycarp. The ideas of willing and taming are present in
the Hermas passage on self-control, as well as in the con-
text, as they are also in the James 3:2 passage. James 1l:
27 and Hermas Mandate 2,7 have in common a slightly similar

thought and the words kathara kai amiantos. The warning

against speaking evil in James A4:11 and 3:8 is repeated in
expanded form in Mandate 2,2 and 3. Katalaled is used else-
where in the New Testament only in 1 Peter, where it refers
to the slander which Christians can expect from the world,
rather than the slander which infects the brotherhood. The
noun katalalia seems to be used in the sense of slander in

1l Peter 2:1 and 2 Cor. 12:20. But there it does not receive
the detailed attention which it is given in James and Hermas.

Akatastatos occurs only in James 1:8 and 3:8, and in Hermas

Mand. 2,3 in our literature. The change from kakon to
daimonion weakens the case slightly., James 4:12 and Mand.
12,6,3 both deseribe Him 'who is able to save and destroy'

(dunamenon s3sai kai apolesai). The presence of phobed in

the same sentence in Hermas reminds one of the warning in
Matthew 10:28, and thus somewhat weakens the case for

dependency on James. The context is similar to that of
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James 4, Sim. 9,23,4 1s also close to the thought of
James 4:12.

Visions 3,9 is one of those sections which reminds
us of James throughout. Visions 3,9,6 resembles James 5:4
with its concern for the cries of the defrauded, cries
which have reached the ears of the Lord. The Hermas passage
and its context convey the message which is implied in James
1:10, 2:2 and 3, 4:13 to 16, as well as the ccntext of 5:4,
verses 1 to 6. Sim. 6,1,6 and 6,2,4 are similar to James
5:5. Truphad, used in each of these passages, occurs in our
literature only in James 5:5 and about ten times in this
sixth parable of Hermas. Spatalad is used only once each
in 1 Timothy and Barnabas, besides twice in Hermas and in
James 5:5., There are several other points of comparison

between the two passages. Mandate 9,2 uses polusplangchia

to describe God's mercy, a word which occurs elsewhere in
our literature only three other times in Hermas, James 5:11
uses the adjectival form, polusplangchnos, for the same
purpose, a word which occurs elsewhere in our literature
only twice, each time in Hermas. Neither form occurs in
the Septuagint, Sim. 1,8 and Mand. 8,10 have several points
of comparison with James 1:27 and 5:4 in regard to caring
for the afflicted.

There are at least twenty other cases in which it is
possible that Hermas was influenced by James. Moreover at
least thirty of the rare words used by James are also used

by Hermas. It is also interesting to note that nearly half
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of the rare words and over half of the passages considered
for dependency have their parallels in the first chapter of
James. Hermas' use of the first chapter of James, that
which gives formal theological expression to the thought
of the entire Epistle, may indicate that he was expressing
himself according to that theology of James which had im-
pressed itself upon him. Dibelius claims that "die Hypothese
Herm. habe Jac. benutzt (oder umgekehrt) doch nicht als aus-
reichend gesichert gelten."lo But he himself mentions
several previous commentaries, all of which point to the
Similarities between Mand. 9,1 to 3 and James 1:7 or 8, To
suggest that James is dependent on Hermas seems impossible,
not only because of the many indications of the early date
of James and late date of Hermas, but also because it is
Hermas that uses the same material repeatedly and in
expanded form. Moreover the parallels are sufficiently
close, allowing for freedom of expression and construction
in a different literary form, to suggest literary dependence.
The author of Hermas certainly knew the Epistle of St. James
and used it in writing the Shepherd.

There are several passages in Hermas which show fairly
weak similarities to 1 Peter. Vis. 4,3,4 uses the picture

of gold being tested by fire, but applies it to Christians

loﬁartin Dibelius, Der Hirt des Hermas, Handbuch Zum Neuen
Testament, edited by Hans Lietzmann (Tuebingen: J. C. B, Monhr,
1923), XX, 529.
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themselves rather than to their faith as in 1 Peter 1:7.
S8im. 9,16,5 and Vis. 3,3,5 contain baptismal references
which suggest 1 Peter 3:19-21., Four passages, Sim. 8,6;&,
Sim. 9,14,6, Sim. 9,21,3, and 9,28,5 repeat the theme of
1 Peter h;15-16, though expression of the idea is not
peculiar to 1 Peter. Sim. 8,6,4 also shows affinity to
James 2:7. The probability that Hermas is dependent here
on 1 Peter is supported by Polycarp's use of the same
sentence following a passage in which he certainly used

1 Peter (Polycarp 8:1f.). There are at least four more
possible allusions to 1 Peter. It seems possible to assert
that Hermas may have known 1 Peter.

Mand. 3,1c, "For the Lord is truthful in every word,
and with him there is no falsehood," echoes 1 John 2:27.
The context has Johannine coloring reminiscent of chapters
8,16, and 17 of John's Gospel. The addition of four possible
allusions to 1 John does not strengthen the case sufficiently
for assuming that Hermas knew 1 John.

A number of Hermas passages remind one of the Book of
Revelation. Vis. 2,2,7b, Vis. 4,2,5, Vis. 4,3,6, Vis. 4,1,
1, and Vis, 2,3,4 echo Revelation 7:14, "they who have come
out of the great tribulation." Mandate 10,3;2 speaks of the
petition which ascends to the altar of God, reminiscent of
Revelation 8:3, Vis. 3,7,5 describes a temporal period of
torture, as does Revelation 9:5, Vis. 4,1,10 describes an

amazing beast, reminiscent of Rev, 13:1, 11:7, 12:3, and
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17:8. Revelation 21:2 seems to reappear in Vis. 4,2,1,
"Behold, a girl met me, dressed as if aﬁe were coming
from a bridal chember, all in white . . . I knew from my
earlier visions that she was the church.” Vis., 3,5,1
describes the stones which are apostles and bishops and
teachers and deacons which are part of a building, reminis-
cent of kev, 21:14. But a similar picture is constructed
also in Ephesians 2:20. There are more than ten other pos-
sible allusions to Revelation. Among the other imsges used
by both writings are the Book of Life and the conquerors
distinguished by their white robes and palms and crowns, the
Snirit conveving the author through waterless places, the
great coming tribulations, and the East as the sacred recess
of the universal sacred place. Many comrmentators have been
convinced that Hermas was dependent on the Apocalypse, and
indeed it seems very possible that he was influenced in
in writing by the language and form of Revelation. But
it is also quite possible thet there is no direct literary
connection, and that the pictures used by hermas "were
familiar concepts in the poetic tradition quite apart from
the gospel,"! In many instances it is obvious that Hérmas
could have been influenced by 0ld Testament and Jewish

apocalyptic,

11Carrington, op. cit., p. 401.
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It seems certain that Hermas knew and used James,
and also probably Ephesians and 1 Corinthians. In addi-
tion he may have been influenced by Acts, 1 Peter, and

Revelation, and possibly also by Hebrews.



2 CLEMENT

2 Clement introduces éayings of the Lord with the
following phrases: 'For he says', 'For the Lord says in
the gospel', 'And the Lord says', 'And another scripture
says', 'For the Lord said' (eipen). Sayings that closely
resemble Synoptic material are introduced with "And he
(Christ) himself says (legei)™ (2 Cl. 3:2), and "And the
Lord says™ (2 Cl. 6:1-2), Sayings that show a lesser
resemblance to their Synoptic counterparts are introduced
by "And another scripture says" (2 Cl. 2:4), following
immediately after a quotation of Isaiah 54, and by "For
the Lord said" (2 Cl. 9:10). In this latter passage, the
form of 2 Clement is actually less similar to the Synoptic
material than it is to a passage in Clement of Alexandria,
Ecl. Proph. 20, which suggests that these two authors may
have used in common a written Gospel other than our canon-
ical Gospels. In 2 Clement 8:5 the homilist, after intro-
ducing a dominical saying "For the Lord says in the gospel,"
presents in that saying the thought of Luke 16:10. But
again, the thought is altered, fitting rather that of say-
ings recorded in Irenaeus (Adv. Haer. 2,34,3) and Hippolytus
(Refut. 10:33). This would seem to indicate, at least, that
the saying was current outside of its inscription in Luke's
Gospel. That Clement appealed to an authority (or authorities)
other than our canonical Gospels is made clear from his use

of the same introductory formulas, "For the Lord says,” and
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"The Lord said," to present sayings of the Lord which are
not recorded in our Gospels.(2 Cl. 4:5; 5:2)., In 2 Clement
12:2 there is a passage which Clement of Alexander also
cites (Strom. 3,13,92), giving as its source the, Gospel
according to the Egyptians,

The affection of the Apostolic Fathers for the Gospel
of Matthew seems to be shown slightly also in 2 Clement.

The author speaks of the *promise of Christ™ which "is great
and wonderful®™ to introduce words begun in chapter five and
continuing in six and eight which echo thoughts recorded
only in Matthew (11:28; 25:45-46). A slight preference is
shown for Matthew in 2 Clement 4:2, and at three other
places there are possible references to Matthew.

In addition to the one reference to Luke listed
above, there are at least two other possible allusions.

Single cases of possible dependency on John and Acts,
as well as the three listed for Romans, are too weak to
evidence any use of these books by 2 Clement.

2 Clement 11l:7 combines the same 0ld Testament passages
(Isaiah 52:15; 64:3; Jeremiah 3:16) which are used in Paul's
1l Corinthians 2:9., But the meaning seems to be closer to the
passage as found in 1 Clement 34:8 as well as to that intended
at the occurrence of the same passage often in non-canonical

New Testament and later patristic literature.l There are at

1The New Testament In The Apostolic Fathers, edited
by a committee of the Oxford Society of Historical Theology
(Oxford: The Clarendon Press, 1905), p. 43.
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least two other possible allusions to 1 Corinthians.

. The passage in 2 Clement 14:2 describing Christ as the
man and the church as the wife may owe its origin to Paul's
letter to the Ephesians (1l:22-23; 5:23). There are two
other passages in which dependency on Ephesians might
possibly be considered.

Though the thought is found similarly in 1 Corinthians
10:13, the phrase "For he is faithful who has promised"
(pistos gar estin ho epangeilamenos) of 2 Clement 11:6 is

identical to that of Hebrews 10:23. A second Class 4
passage is 2 Clement 1:6, which has a high degree of verbal
parallelism to Hebrews 1l2:1, though the thought is quite
different. These passages, along with two other possible
cases of dependency, caused the Oxford committee to note
that it is "difficult to resist the conclusion that the
language of 2 Clement is unconsciously influenced by that
of Hebrews."?

A combination of ideas in 2 Clement 15:1 and 16:4
reminds one of James 5:16 and 20, even though the actual
words of 2 Clement 16:4, "Love covers up a host of sins,”
are identical to 1 Peter 4:8, while the 'Love' is omitted
from the same phrase in James 5:2C. Perhaps 2 Clement had
the James passage in mind but was influenced in his actual

selection of words by his acquaintance with the Peter

2Tbid., p. 126.
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passage.3 There are at least two other poésible references
to James.

A thought parallel between 2 Clement 1l4:2 and 1 Peter
1:20, in addition to other possible allusions, permit the
thought that 2 Clement was acquainted with 1 Peter,

Even where 2 Clement does seem to use material from
the books of our canonical New Testament, he does not
indicate that he is doing so and makes no attempt to quote
exactly. Though he does credit gospel sayings to the Lord,
he does not necessarily indicate a written source. If we
assume 2 Clement as representative of Christian opinion
in Alexandria around 130-140 A. D., we can assert that the
canonical Gospels were not regarded as the only acceptable
record ofthe teaching of the Lord there at that time,

It seems fairly vnossible that the Matthean tradition
was known by 2 Clement. He may also have been influenced
by Luke, 1 Corinthians, Ephesians, Hebrews, James, and

1l Peter.

3Alfred Resch Agrapha, in Vol. XXX of Texte Und
Untersuchnen, edited by Uscar Von Gebhardt and Adolf Harnack
(Ceipzig: J. C. Hinrichs'sche Buchhandlung, 1906), p. 310f.,
maintains that the saying was a verbum Christi not recorded
in our Gospels.




CONCLUSION

We have seen that all the Apostolic Fathers used the
New Testament writings. As illustrated in Appendix A,
Polycarp used the New Testament writings far more than any
other Father, especially for the size of his Letter.
Ignatius is next in order in amount of material borrowed
and in degree of demonstrable dependence, followed by
1l Clement and Hermas. 2 Clement, the Didache, and Barnabas
show much weaker degrees of dependence than the first four.
In general, the latter three use Gospel material, Hebrews,
and sometimes 1 Peter and Romans, but they do not make use
of Paul, especially the Didache and 2 Clement; and this is
surprising because most scholars assume dates of from 120
to 140 A, D, for the Didache and 2 Clement. Other than
this the Fathers quote somewhat evenly from those books
which were most frequently employed,

The rating of testimony to the New Testament books as
explained in Appendix A shows that 1 Corinthians is used
far more than any other New Testament writing. Most impor-
tant is the fact that the only two sure references to New
Testament writings are to 1 Corinthians. Only Barnabas does
not contain any passages which cannot be placed in a category
showing more than a Class 5 dependence on 1 Corinthians. The
Fathers' use of Synoptic material is rated next, that is in

cases where it seems reasonable to believe that the Fathers
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at least could have obtained all the Gospel material in a
passage from the Synoptisﬁa. The Apostolic Fathers definitely
favor St. Matthew's Gospel, or at least the Matthsean tradition.
Matthew would receive approximately a rating of 31 as com-
pared to a 10 for Luke and 6 for Mark. Paul's Epistle to
the Ephesians would receive also a rating of about 31 for
demonstrable dependence on it by the Fathers. Ephesians is
used almost equally by Polycarp, Ignatius, 1 Clement, and
Hermas, and to a lesser extent by Barnabas and 2 Clement.
Romans and Hebrews are used to nearly the same degree that
Ephesians is, and they both were undoubtedly known by all
of the Apostolic Fathers. 1 Peter seems to have been
used by at least five of the Fathers. John, Acts, James,
1 Timothy, 2 Timothy, Philippians, Luke, Revelation, and
1 John were used infrequently, and Galatians, 2 Corinthians,
Colossians, and Titus only once or twice if at all. We have
practically no evidence that would indicate that Mark,
1 Thessalonians, 2 Thessalonians, 2 Peter, Jude, Philemon,
2 John, and 3 John were known at all.

We have seen that with only a few exceptions, the
Apostolic Fathers do not quote the New Testament writings.
In the few direct references that we have to New Testament
writings a reverent attitude is displayed toward those
writings and toward their authors. But there are very few
stated claims of special authority for those writings.

There is no verbal assertion that any certain writing
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from the hand of any one disciple or apostle has sole
authority as the word of God. Though occasionally mate-
rial from the canonical New Testament writings is intro-
duced by somé kind of informal formula of citation, most
often by far the sayings of the Lord and the words of the
apostles are woven into the text and messagé of the Fathers,
With the exception of the references to Paul in 1 Clement
and Polycarp, it is the ﬁessage which the New Testament
writing contains that is important and thus lends authority
to the writing; the fact that a certain disciple or apostle
was the author was evidently not considered an essential
matter at this time. There is no attempt made to copy
material exactly, but very much of the New Testament mate-
rial is copied freely and used liberally to help convey
the word that is being delivered. At times the pertinent
passeges and phrases from the lew Testament seem to appear
in that part of the sentence or paragraph where the chief
argument occurs, as though the readers would recognize the
authoritative ring of the words which were first spoken by
the Lord or by an apostle., Polycarp might be considered an
exception to this cbservation, for his letter is a mosaic
of New Testament language and thought woven into every
sentence. In this way the Fathers have made a claim
concerning those New Testament writings on which they, in
such an early time, have shown dependence. The message of
the New Testament writings was considered by them to be

the word which was to be repeated. They did not feel
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the need to make a verbal claim concerning those writings,
but their extensive use of those writings is a forceful
indirect claim, It is true that occasionally some of the
Fathers, notably 2 Clement, Hermés, and perhaps also
Ignatius and, at one point, Polycarp, use non-canonical
material, But the number of passages in which it seems
possible that the author is using material from sources
other than the Septuagint or New Testament, insofar as such
occurrences are recognizable, is minute. These passages are
certainly rare in comparison with the multitude of passages
in which dependence on the New Testament can be readily
asserted. Thus the Apostolic Fathers are a valuable
witness to the reception of those New Testament writings
which they employed. They have provided one step in the

process which led to the canonization of these scriptures.




APPELDIX A
RESUME OF CLASSIFICATION

Barn, 1 Clecme. Ignat, Polve, Didac. Hermas 2 Clem.

Luke 5 5 Lg 5 5 L5
John 5 5 345 L5 5 g

Acts 5 L5 4 L5 5 45 5
Romans 345 23 5 L5 35 45 L5

1 Cor. 5 12345 2345 12 45 35 245 L5
2 Cor. 5 5 § - 368

Gal, 5 45 38 5
Eph. L5 345 345 2 kg 3Lk5 L5
Phil, 5 45 345 5

Col. 5 5 L5 5 5

1 The. 5 5 ' b

2 The. P, 3

1 Tim, 5 5 L 2 45 5
2 Tim. 5 345 34 5

Titus L 35 - 5 |

Hebr. L5 2345 L L5 L5 345 L5
James 45 5 5 345 45
1 Pet. 5 L5 5 23%5 3 L5 45
2 Pet. 5 1 5
1 John 5 5 35 5 L5

Revel. 45 L 5 L5 5
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CLASSES IN WHICH NEW TESTAMENT BOOKS ARE REPRESENTED
(The nunbers in parentheses indicate the number of Apostolic
Fathers in which the New Testament book is thus represented,)

Class 1: 1 Corinthians (2).

Class 2: Matthew, Romans, 1 Corinthians (4), Ephesians,
1 Timo%hy, llebrews, 1 Peter,

Class 3s: Matthew (5), Mark, Synoptists (5), John, Romans (3),
1 Corinthians (35 2 Corinthians, Galatians,
Ephesians (3), Philippians, 2 Thessalonians,
2 Timothy (2), Titus, Hebrews (2), Jaues,
1 Peter (2), { John.

ss 4: Matthew (3), Luke (2), Synoptists (7), John (2),
Acts (%) Romans (5), 1 Corinthians (5),
Galatians, Ephesians (6), Philippians (2)
Colossians, 1 Thessalonians, 1 Timothy (25
2 Timothy 32) Titus, Hebrews (7), James (ﬁ),

1 Peter (%), i John, Revelation (3).

lass 53 2 and 3 John have none, 2 Thessalonicns and Philemon
have only one, 1 Thessalonians, Titus, and Jude
have only two, Mark and 2 Peter only three.

RATING OF TESTIMOLY TO NEW TESTAMELT BOCKS
(Rating made on the basis of five points for each writing of
the Apostolic Fathers which shows a Class 1 dependence on
the New Testament book, four points for each Class 2, three
points for each Class ﬁ, two points for each Class 4, and
one point for each Class 5.)

1 Corinthians 52 1 John 10
Synoptists 36 Revelation 10
lMatthew 31 Galatians 9
Ephesians 31 . 2 Corinthians 7
Romans 30 ; Colossians 7
Hebrews 30 i Titus 7
1 Peter 2k Mark 6
John 14 1 Thessalonians b
Acts 14 2 Thessalonians b
James 14 2 Peter 3
1 Timothy 13 Jude 2
2 Timothy 13 Philemon 1
Philippians 13 2 John

Luke 10 3 John
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LIST OF CLASSHS SHOWING THE REPRESENTATION OF THE FATHERS

BARIABAS

ass

2SS

1 CLEMDLT

Class 1:

POLYCARP
Class 1:

Jags 2

Class

Class Y

i

DIDACHE

Class 3
Closs ﬁ:

St et N ot

HERMAS

)

4

A

Polycarp
ITgnatius

1 Clement L8
M

Hermas

Matthew, Synoptists.
Synoptisgts, Romans, Ephesians, Titus, Hebrews, Rev.

1 Corinthians,

Romans, 1 Coricthians, Hebrews,

Romans, 1 Corinthians, Ephesians, Titus, llebrews,
Synoptists, Aetsy 1 Corinthians, Ephesians,
llebrows, Jamesy, 1 Peter, Revelation,

Matthewy 1 Corinthians,
Matthew, John, 1 Corinthians, Ephesians, 2 Timothy.
Matthew, Luke, Synoptists, John, Acts, Romans,

1 Corinthians, Galatians, Ephesians, Philippians,
Colossians, 1 Timothy, 2 Timothy, Hebrews.

1 Corinthians.

1 Corinthians, Ephesians, 1 Timothy, 1 Peter.
Synoptists, Romans, 2 Corinthians, Galatians
Philippians, 2 Thessalonians, 2 Timothy, 1 ﬁeter.
Synoptists, John, Acts, Romansy 1 Corinthians,
Ephesians, Philippians, 1 Timothy, 2 Timothy,
Hebrews, { Peter,

Matthew, Synoptistsy 1 Corinthians, 1 Peter,
Matthew, Synoptists, Homans, lebrevs.

1 Corinthians
Matthew, Mark, Synoptists, Ephesians, Hebrews, James.
Synoptists, Acts, Romans, 1 Corinthians, Ephesians,

1 Thessalonians, Hebrews, James, 1 Peter,

1 John, Revelation.

. Vatthew, Synoptists.

Matthew, Luke, Synoptists, 1 Corinthians,
Ephesians, Hebrews, James, 1 Peters

RATING (as on page 83)
67 2 Clenment 22

1 Didache 20
Barnabas 18




APPENDIX B

CLASGIFICATION OF PASGAGES

BARNADBAS - MATTHEW

Class

Matt., 22:14s; For many are invited but few chosen.

Barn. L:14b: As it is written, “"many invited, but few

chosen,

Class 9 Matihew

16:2%4 (Acts 14:22)
20:163 19:30
27334448 (M. 15:36; John 19:29)

BARNABAS - LUKE

Class 5 TLuke 1:73

BARIABAS « SYIIOPTISTS

Class 3
Matts 9:13; Mark 2:16f; Luke 5:30,32

Barnabas

§
:

11
13
3,5

Barnabas 14:1

Barnabas 5:9

Matte 22:41-45; Mark 12:35-37; Luke 20sl1-Lk,

Barn. 12:10-11: Since they were going to say that

Christ is the son of Davidz David himself.prophesied,
fearing and understanding the errox of the sinners,

"The Lord has said to my lord, Sii zat my right hand until

I make your enemies your footstool,!

See how David

calls him Lord, and does not call him son.



Cless 5 Mte 24: 6%?°- Mk, 13

86
Class % Synoptists Barnabas
Mbe 231345 Lk. 11:4%9 5:11
Mt. 97:9P 2636373 Mke 15:17;
14611 L.KZ. 22:169f, 7:9

.
Mt., 26331: Fke. 1#: Z (7ech. 13 7) 5:
Mbe 273 35, Mco 1532 Lke 23:3 6:

BARNABAS - JCHN

Class 5 oha . Barnabas
:tlhf, (Col, 1:6) 1287
151,58 (Rev. 2175 22:2) 1%:}0b (6:3,
19:2 ' G:é e
19:34% 11:1£, 8

BARNABAS = ACTS

Class 5 Acts B:32 (Gal. 6:6) Barnabas 19:8

BARNABAS « ROMANS

S

 Romans Y%:3: For what does the Scripture say? "Abraham had

faith in God, and it was credited to him as uprightness."
103 In what circumst nces? « « ¢ Hot after he was
circumcized, but before (en akrobustia); 11bs So that

he should be the forefather of all who , w1thout being
-circamcizedS have faith (10n pisteuontdn dit!

akrobustias

Barn. 13:7: What then, does he say to Abraham, when he
alone had faith and was ordained to be upright? "Behold
I have made you, Abraham, the father of the heathen who
though unecircumcized will believe (3n pisteuontfn

di' gkrobustias) in God.
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Romans 12:9: kollomenol agathd. Barn. 20:2: kollomenoi agathf.

Class 5 Romans 9:7-13 (Gen. 25:21-23) Barnabas 13:2f.

BARNABAS = 1 CORIUTHIANS

Class 5_ 1 Corinthians Barnabag
3:1,16,18 Lat1
3E1g; 3:39 §2 Cori 5§1g§ ¢
LD e :10 1; Col, 3 $11 13-15
43213 : 6:5;’#:9

~

ass

BARNABAS = 2 CORINTHIAIS

2 Cor. 5:10 (1 Pet. 1:17
Rome 2:113 Gal. 236) Barnabas 4:11f,

BARNABAS = EPHESIANS

Class 4
Ephe 1:4-63: Through him he chose us out before the creation

Ephe.

of the world + « « He foreordained us to become his
sons through Jesus Christ « « « 80 that we might
praise the splendid blessing which he has given us
through his beloved son.

Barn. 3:6: Foreseeing that the people he had prepared
in his Beloved (S8toimasen en i3 ZzapSmend autou) would
believe in guilelessness, made all plain to us

beforehand. (In 438 the 1Beloved! is Jesus.)

2:10s For he has made us, creating us through our

union with Jesus Christ for the life of goodness « « o o
4322: You must lay aside with your former habits your
old self., You must adopt a new attitude of mind, and
put on the new self which has been created in likeness
to Gode 3817: And through your faith to let Christ « « o
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make his home in your hearts. 2:21: Through him every
part of the building is closely united and grows into
a temple sacred through its relation to the Lord, and
you are yourselves built up into a dwelling {(katoilk=
terion) for God through the Spirit.

Barn. 6311: So since he has renewed us by the forgive-
ness of sins, he hag made us another type, so that we
should have the souls of children, as though he were
creating us anew. 13b: At last he has made a second
creation, And the Lord says, "Behold, I am making the
last things like the first." 14%: lotice then, we have
been created anew . o o '"Behold, says the Lord, I

will toke out of them , . + their hearts of stone,

and put in them hearts of flesh," because he was going
to be manifested in the flesh and to live among us.
For the habitation (katoikterion) of our hearts, my
brethren, is a temﬁle, noly to the Lord. (Compare also
Barnabas 16:8,10; 4:11, Similar thoughts are also
expressed in éol. 3:9f., 2 Cor. 5:17, and 1 Cor, 3:16f,)

a8s Ephesians 2:2; 5:16 Barnabas 2:1

BARUABAS - COLOSSIALS

Class 5 Colossians 1:16 (John 3:14f.) Barnabas 12:7

BARNABAS « 1 TIMOTHY

Class 5 1 _Timothy ' i Barnabas
1:15; 3:16 (Ephe 3:83
1 Cor. 15193 Luke’5:8) ‘ 519
3:16 (2 Tim. 12103
1 Pet. 1320; Hebe 231’4‘) 5:6
5s24f, (Rom. 23113 Gal. 2363

1 Pet. 1:17; 2 Pets 3:8) h:12

BARNABAS - 2 TIMOTHY

glass 5 2 PTimothy 4:1 (Acts 10:42) Barnabas 732
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BARLABAS - TITUS

Class 4

Titus 3:5-7: He saved us . « » through the bath of regeneration
and renewal by the holy Spirit, which he has poured out
upon us abundantly through Jesus Christ our Ssvior, so
That we might be made upright through his mercy and
become possessors of eternal life in fulfillment of our
hope. 1:2: In the hope of eternal life,

Barn. 1:3-6: In you I really see that the spirit has
been poured out upon you from the rich Lord of the
fountain . « « because great faith and love dwell in
you, in the hope of his life. ©6: The hope of 1life is
the beginning and end of our faithe.

Titus 231l4: He gave himself for us, to free us from all
wickedness and purify for himself a people of his own,
eager to do right.

Barn. 1%:5: The Lord Jesus « . . who was prepared for
this purpose, to appear and redeem from farkness our
hearts, already destroyed by death, and given up to the
iniqui%y of error . « « to redeem us from darkness

and prepare a holy people for himself,

BARHABAS « HEBREWS

Class &

Hebrews 1:2-13: Through whom he had made the world « « o «
"You, Lord, in the beginning founded the earth."
2:9-%7: Jesus, who was "made for a little while
inferior to angels, crowned with glory and honor,"
because he suffered death, so that by the favor of God
he might taste the bitterness of death on behalf of
every human being. 14%: The same mortal nature, Jesus
also shared it, like them, that by his death he might
dethrone the lord of death. 12:2: Submitted to a
cross (hupemeine stauron). 13:12: Jesus . . « suffered
death outside the city gates

Barn. 5:5-6: If the Lord endured it to suffer for our

life, though he was the Lord of all the world, to whom
God said, at the foundation of the world, "Let us make
man in our image and likeness,” then how did he endure
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ity to suffer at the hands of men? . . « 1n order to
bring death to naught, and show the resurrection from
the dead, because he had to be revealed in flesh, he
endured ito (Cf. 1}+ I"" 1639-)

Hebrews 2:8: You have put everything under his feet . + o &
In thus making everything subject to man, God left
nothing that was not subjected to him. But we do not
as yet see everything made subject to him, but we do
see Jesus.,

Barn. 6:17-19: ve will live and take possession of the
earths. "For he said before, 'And let then increase and
multiply and rule the fish.'" « « o S0 if this is not
now the case, then he has told us when it will be; when
we ourselves are perfected to become heirs of the Lord's
covenant.

Hebrews 9:13ff: Tor if snrlnhllng ceremonially defiled
persons . « «» purifies them physically, how much more
surely will the blood of Christ . « . purify our
consciences « « o« o And this 1s why he is the negotiator
of a new agrecment, in order that as someone has died
to deliver them from the offenses committed under the
old agreement, those who have been offered it may receive
the wnending inheritance they have been promised,
3:5: liow the faithfulness of Moses in all the house of
God was that of a servant (itherapfn) « « « but Christts
faithfulness was that of a son set over the house of
God. And we are that housge. (Cf. 12:24%,)

Barn. 8:1: But what do you think it typifies, that
Israel was commanded that the men whose sins were full
grown should offer a heifer, and slaughter it . .

and then the boys should take the ashes and should
sprinkle the people one by one, so that they _may be
purified from their sins? + « « The calf is Jesus «+ « «
the boys who sprinkled are those who preached to us

the forgiveness of sins and the purification of the
heart, 14:9:; And he was revealed .+ + « that we might
receive the agreement (diathS:€n) through the Lord
Jesus « o o o 1hch: Moses was a servant (therantin)
when he received it, but the Lord himself gave 1t to us,
as the people entitled to the inheritance « . s

Hiebrews 13:7: Do not forget your former leaders, the men who
brouzht you God's message (mnBuoneucte « « o poitines
elglésap humin ton 10~on tou theou)e.

Barn. 19:9bs You shall love as the apple of your eye
everyone who speaks the word of the Lo;d to you anta
ton lalounta soi ton logon kurious MnBsthZsE g,
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lass Hebrews ‘ Barnabas
Li:1s 10:2L8, 439-10,1
| 2:1111 159 X3
¢ 031y 17:23 (2:103 5:9;
7:285 915, 1o=1;1z; 11:40) 6:19
12:22, 181f, 1:85 4319a3 21:2,7
12:2%3 13:12 (1:3; 9:13,15, :
19,275 102225 1311753 5:1
BARIABAS « PETER and 1 JOHN
Class 5 1 Peter 1:10 Barnabas 5:5,6
1 Peter 2:6-8 Barnabas 6:2-4
2 Peter 3:8a Barnabas 15:4b
1 John 4:2 | Barnabas 5:10

- BARNABAS ~ REVELATION

Class 4

Revs 1:13: Like a man, wearing a long robe {pcd®rg).
1:7: See! He is coming on the clouds, and every eye
will see him, even the men who pierced him (exekentZsan).

Barn. 7:9: Because then, on that day, they will see him
with the scarlet robe (pcdZrzd) about his body, reaching
to his feet, and they will say, "Is not this he whom we
once crucified, setting him at naught, and piercing

(katakentdsantes) him?"

Reve 21:5: Then he who sat upon the throne said. "See, I am
making everything new!"

Barne. 6:13: Again I will show you how he refers to us.
At last he has made a second creation (plasin). And

the Lord says, "Behold, I am making the last things like
the first."

Class 5 Revelation 22310,12 Barnabas 21:3
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ass

%

1 CLEMENT
1 CLEMENT = LUKE
!!117,{3

1352
1:75

1cCt

1 Cicment

8in

Matthew 18:6; 26:h; Mark 9:42; 14:21; Luke 17:1; 22:22,

Class

1 Clement 46:8: Remember the words of our Lord Jesus,

for he seid, "Alas for that manl

It would have been

betier for him if he had never be=n born than to make

one of my chosen falll

He might better have had a

millstone hung around his neck and have been sunk in
the sea than to pervert one of my chosen.,"

9

Svnontists

aSs

Mt. 53735 6:1%; Mke 9:h2; 143213

k. 17113 22122
Mt 13: H Mo 1"33;
Mt. 153 H Bl 736

Lk. 8:5

1 CLEMENT - JOINN

5:13 (Gal. 1:h)
John 5:20)
3 (1 John 5:1-3)

-

1 Clenent

T

) =
o -

5
5

o8 3+ g3
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1 CLEMENT = ACTS

Class b4

Acts 13:22: "Then he removed him and raised David up to be
their king, bearing testimony to hims 'I have found
in David the son of Jesse a man after my own heart,
who will do all that I desire.'"

1 Clement 18:1: David, of whom God said, "I have found
a man after my own heart in David, the son of Jesse;
I have annointed him with eternal mercy.”

Class 5 Acts 1 Clement
20135 234
26:18 (Col. 1:9-13;
1 Peter 2:9; Ephesians 1:6) 59:2

1 CLEMENT - ROMALS

Class 2

Romans 1:29-32: They revel in every kind of wrongdoing,
wickedned, greed, and depravity. They are full of envy,
murder, quarreling, deceit, and ill-nature. They are
gossips, slanderers, abhorent to CGod, insolent,
overbearing, boastful, ingenious in evil, undutiful,
conscienceless, treacherous, unloving, and unpitying.
They know God's decrce that those who act in this way
deserve to diey yet they not only do it, but applaud
any who do,

1 Clement 35:5f: Casting from us all iniquity and
wickedness, covetousness, quarreling, ill-nature and
deceit, gossip, slander, hatred of God, overbearingness
and boastfulness, vain glory and inhospitality. For
those that do these things are hateful to God, and not
only those that do them, but those that applaud them.

Class 3

Romans 4:7-9: Happy are those whose violations of the Law
have been forgiven, whose sins are covered up. Happy
is the man whose sin the Lord will take no account of.
Does this happiness apply to those who are circumcized,
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or to those who are uncircumcized as well?

1 Clement 50:6f: For it is written, "How happy are those
whose iniquities are forgiven and whose sins are

covered up. How happy is the man whose sin the Lord
will take no account ofy and in whose mouth there is

no deceits This blessing has come to those who have
been chosen by God through Jesus Christ our Lord « « « &
(Clement quoted the words of Psalm 31(32):1f. with
additions similar to Romans 4, Clement answers the
question put forth by Paul.)

Romans 6:13 Then what shall we conclude? Are we to continue
to sin to increase the spread of mercy? Certainly not!

1 Clement 33:1: What are we to do then, brethren? Are
we idly to refrain from doing good and forsske love?
May the Master never allow that to happen to us at
least, but let us hasten earnestly to perform every
good deed,

Class L

Romans 9:5: Israelites « « o and the patriarchs, and from
them physically Christ came.

1 Clement 32:2:; For from Jacob . o from him physically
(to kata sarka) the Lord Jesus came.

Class 5 Romans 1 Clement
1:21 (Eph. 4:18) 36:2¢
1:21 5135
T (}1C0r' h9520) 8:?
23 Cor. 2: :
14:1 v 38:2a

12-4 (1 Pet. 2:8; 4:103 2
1 Cor, 63153 12:12; hph. h 5 30)3831; 46:7
13:1 (1 Pet. 231373 4 Tim, 2:1 thib=61121

1 CLEMENT - 1 CORINTHIANS

1 Cor. 1:11-13: Factions among you « « . quarvels are going
on among youe. One of you says, "I am a follower of
Paul « ¢ o Ap0llOS o o » Cephas s« & oF LCf 3: 3=9. )

1 Clement 47:3: Take up the letter of the blessed Paul,
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the apostle. Wwhat did he first write to you, in the
beginning of the preaching of the gospel? Certainly

he wrote you under the Spirit's influence about himself
andthphas and Apollos, for even then you had formed
parties.

1 Cor, 12:12¢f: For just as the body is one and vet has many
parts, and all the parts of the body, many as they are,
form one body, so it is with Christ. 1k%: For the body
does not consist of one part but of many. 21: The eye
cannot gay to the hand, "I do not need you." or the head
to the feet, "I do not need you." On the contirary, the
parts of the body that are considered most delicate zre
indispensable « » « o MNow you are Christ's body, and
individuelly parts of it. And God has placed . +
f1rat o« o » 50000 ¢ & « third & « » »

1 Clement 37:5-383:1: Let us take our bedy; the head
is nothing without the feet, Just as the feet are
ncthing without the head. The smallest parts of our
body are necessary and useful to the whole body. But
they all coalesce and expericnce a common

subiission, in order to preserve the whole body.

S0 let our whole body be preserved through Jesus
Christy and let each one be subject to his neighbor,
as he heas been placed by his spiritual gift.

1 Cor, 13:%-7: Love is patient and lkind. Love is not envious
or boastful., It does not put on airs. It is not
rudes It does not insist on its own rights. It does
not become angry, It is not resentful., It is not
happy over injustice, it is only happy with truth.
It will bear anything, believe anything, hope for
anything, endure anything.

1 Clement 49:5¢ Love will bear anything, it is
patient about everything. There i1s nothing wvulgar,
nothing vain, about love. Love knows no schism,
love creates no discord, love does everything in
harmony.

1 Cor. 15: 20-23: Christ was raised from the dead, the first
(aparchZ) to be raised of those who have fallen
asleen. 23: But each in his own turnj Christ
first (ag.’;lrch'é'), and then « « « »

1 Clement 24%:1: Let us consider, desr friends, how
the Master is continually proving to us that there
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is to be a resurrection, of which he made the Lord Jesus
the first fruits when he raised him from the dead,

aAs8S

1 Cor. 2:9: But as the Scripture says, there are things "Which
no eye ever saw and no ear ever heard, And never occured
to the human mind, Which God has provided for those who
love him,"

1 Clement 3%:8: For it says, '"lio eye has secen and no
ear hcard, hor has the human mind imegined the things
that God has provided for those that wait for him.”

1 Cor. 12:8-9: Cne man receives through the Spirit the power
to speak wisely, another, by the same Spirit, receives
the power to express knowledge, esnother, from his union
with the same Spirit receives faith.

1 Cleoment 48:5: Let a man be faithful (pistos), let him
be able to utter knowledge (znSsis), let him be wise in
his interpretation of words (sopiios en <i wisel lozon)d,
let him be pure in conducte.

1 Cor, 15:36fF: The very secd you sow never comes to life
without dying firsty and when you sow it, it has not the
form it is going to have . « « and God gives it just
such a form as he pleases « « « « 423 It is so with the
resurrection of the dead. The body is sown in decay,
it is raised Tree from decay.

1 Clement 24:5: The sower goes out and sows each seed
in the ground. They fall into the ground dry and bare,
and decays then from their decay the greatness ol the
Master's providence raises them up, and from a single
grain many spring up and bear fruit. (Cf., above in
Class 2, 1 Cor. 15:20-23 on 1 Clement 24%:1,)

ass U4

1 Cor. 9:24f: Do you not know that in a race the runners all
compete, but only one wins the prize (brabeion)? Any
man who enters an athletic contest goes into strict
training, to win a wreath that will soon wither.

1 Clement 5:1,5: But to pass from ancient examples,
let us come to those who have most recently proved
chanpions (athlZtas)s Paul pointed the way to the
reward (brabeion) oi endurance.
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1 Cor. 15:23: Each in his own turn.

1 Clement 37:3:

Iach one in his own rank,.

(The Greek

is identical in both phrases, but the context of the

1 Clement passage is different.

However that context

does strongly reflect 1 Corinthians 12:12, which see
above in Class 2.)

&8s

Glass 9

Class 3

1 Corinthians

10 (Rom. 11:33)

5 (Rom. 2:29

6:15; 12:12 (1 Pet. 2:8;
7253 Rom, 12:liy Ephe 42
LS 33 (Fhllo 23 )

3
7
-

-~

o
;
6

—d el b b

7 (2 Cor. 9:125 11:9;
Phil. 2:30)

1 CLLMENT -« 2 CORINTHIANS

2 Corinthians

8 (Tit. 3:1; 2 Tim, 2:21; 3:17)
9 12° 11:9 (1 Cor. 16:17;
Phil. 2: 30)
1112327

1 CLEMENT - GALATIALS

alailans

9
]

Lo
(1)

1 CLEMENT - EPHESIANS

1 Clement

1 Clement

5:2
2:1

Ephe. 4%34=6: There is but one body and one Spirit, just as
there is but one hope that belongs to the summons you



recelived,
one God and Father of all.

1 Clement 46:6: Have we not one God and one Christ and
one spirit of grace that has been poured,out upon us?

There is but one Lord,

98

« « o One baptism,
(Cf. also 1:18.)

And is there not one call through Christ?

Class 4

o S

Epha 1:183

1 Clement 59:3
preceding contexc is similar to Eph. 1:4=6, 17.)

Class 5

¢ Opening the eyes of our mind,

Ephesions
36 (Acts c.6 18" 1 Pet., 2: 9,
COl. 9 13)
; 218 ( "
+2h,15: 5330 (1 Pet. 2:83 Y4:1
5:%; fom. 12843 1 Cor. b3 5
4318 (Rom. 1:213
1 CLEMELT - PHILIPPIAHNS
Class 5 Philivppiosns
1:27
2:4 (1 Cor. 10:24,33)
2:5
2:30 (1 Cor. 16:17;
2 Cor. 91123 11:93
l+=15 (1 Core. 1: 1)
1 CLEMENT = COLOSGIALS
Class 5 Colossians
139-13 (Acts 263183 1 Pet. 2:9;
Ephe 1:06)

231

Enlightening the eyes of your mind.

1 _Clement
59:2

36:2b
38:1; %637
3642¢

1 Clement
e 21:1

ES:é

16:1

8:2b
712

(The
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1 CLEVMENT ~ 1 THESSALONIIANS

Class 5 1 Thessaloniang

1 CLEMENT - 1 TIMOTIIY

lass 9 1 Timothy

7 (Rev, 15
2

s 3
1 (1 Pet, 2:1

(U¥)

1:1
2:1
3
Sak

e o

5 233

1 CLEMENT - 2 TIMOTHY

Class 5 2 Timothy 2:21;8?=17 (Pit.

3:1; 2 Cor. 9:

1 CLEMENT - TITUS

Class 3

)
3f; Rom. 13:1)

1 Clement

38k
38:1

1 Clement

61:2

t4b=-6121
1
1

Al
ve

D ON
0O

E

~3I\
(O%)

.
*

1 Clement 2:7;24:k4

Titus 2:hf: Train the younger women to be loving wives and
mothers, and to be sensible, pure-minded, domestic, kind,
and submissive to their husbands, so as not to bring

reproach on God's message.

1 Clement 1:3b: And women you charged to do everything
with a blameless, devout, and pure conscience, showing
their husbands rightful affection; and you taught them
to respect their sphere of subjection and to keep house

with dignity.

Class 5 Titus 3:1 (2 Tim, 2:21
3:17; 2 Cor, 9:8)

1 Clement 2:7;
ol sl

o L
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1 CLEMENT = HEBREWS

Clags 2

Heb. 1:1£f: Verse 3: He is the reflection of God's glory.
¢ Showing himself to be as much greater than the angels

as his title is superior to theirs. 7: In speaking of
t@e angels he says, "He who changes his angels into
winds, and his attendants into blazing firel" §: For
to what angel did God ever say, "You are my Son! I have
today become your Father?" 13: But to what angel did
he ever say, "Sit at my right hand, until I make your
enemies a footstool for you?" )

1 Clement 36:2-5: Through him (Jesus Christ) the Master
(desnotés) has willed that we should taste immortal
Iknowiedges He being the reflection of God's majesty,
is as much greater than the angels as his title is
superior to theirss "For thus it is written, ''He who
makes his angels winds, and his attendants a flame of
Tire.'" But of his Son the lMaster spoke thus, "You
are my Son! I have today become your Father. Ask ne,
and I will give you the heathen for your inheritance,
and the ends of the earth for your possession." And
again he says to him, "Sit at my right hand, until I
make your enemies your footstool!" .

Class

liebs 2:18: For because he has himself been tempted in what he
has suffered he is able to help others who are in trial.
3:1: Therefore, my fellow-Christians, who have likewise
heard the heavenly invitation, observe how faithful
Jesus, the commissioner and high priest of our religion

1 Clement 36:1: This is the way, dear friends, by which
we find our salvation, Jesus Christ, the high priest of
our offerings, the protector and helper of our weakness.

Class &

fleb. 11:5: Faith caused Enoch to be taken up from the earth
without experiencing deathe. 7: Faith led loah, when
he was warned by God of things no one then saw, in
obedience to the warning to build an ark in which to
save his familye. O8: Feith enabled Abraham to obey when
God summoned him to leave his home for a region which
he was to have for his own, and to lenve home without
mowing where he was going « « « « 12: And so from one




Jieb,

Heb.

Heb,
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man, for any prospect of descendants as good as dead,
there sprang a people in number like the stars in the
heavens or the countless sands on the seashore. 17:
Falth enabled Abroham, when he was pub to the test, to
offer Isaac as a sacrifice « « o » 31: Faith saved

. Rahab the prostitute from being destroyed with those

who disobeyed God, because she had given a friendly
welcome to the scouts. 12:1: Therefore, let us too,
with such a crowd of witnesses about us, throw off
every impedinent « « ¢ o

1 Clement 7:1: Let us survey all the generations and
learn that . . « the Master has offered those who wished
to turn to him an opwortunity to renentes 9:2: Let us
look closely at those who have perfectly served his
sublime glory. Let us take Enoch, who was found upright
in obedience and wes taken up, and did not experience
deathe Noah was found faithful and through his service
proclaimed rebirth to the world « ¢« « « 10:1: Abraham,
who was called "the friend," proved faithful when he
obeyed the commands of Gods He went forth obediently
from his country « « « ¢ 7: Because of his faith and
his hospitality a son was given him in his old age, and
in his obedience he coffered him in sacrifice to God «+
12:1: Because of her faith and hospitality Rahab the
harlot was saved., For when the scouts were sent out to
Jericho by Joshua « « « « 3% 50 the hospitable Rahab
took them in and hid them in the upstairs room under

the stalks of f{lax. 7: You,dear friends, that there was
not only faith but prophecy in this woman, know well,
13:1 So let us be humble-minded, brethren, and put aside
all pretensions « « « ¢ (CTe 5:{f; 6:15.)

3:5: liow the faithfulness of Moses in all the house of
God was thet of a servant (therapdn) « « « o 3:2 Faith-
ful Jesus » + o just as Moses was, in all the house of
Gode.

1 Clement 43:1: When the blessed Moses, also, "a faith-
ful servant (theranon) in all his house." 17:5: MNoses
was called faithful in all God's house.

L:12: A discerner of the thoughts and intents of the
heart.

1 Clement 21:9: For he is the scarcher of thoughts and
desiresy his breath is in us . « » will take it away.

10:23: He who has giver us his promise, may be tyusted.'
11:11: He who had made the promise would keep it.

1 Clement 27:1: Him that is faithful to his promises.
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11:32: And why should I go on? who , « « shut the mouths
of lions o « » ¢ STill others had to endure « «
fetters and prison. They were stoned to death, they
were tortured to death + . « destitute . « « persecuted
e o« « o 12:1: Therefore, let us too, with such a crowd
of witnesses about us « « « »

1 Clement 45:1: Be emulous, brethren . . . « Upright

men were persecuted . o o thrown into prison , . « stoned

e o o killeds In suffering these things, they endured
them nobly. Wcs Daniel thrown into the den of lions .+ .
But those that trustingly endured attained glory and
honor. Y%6:1: To such examples, brethren, we too must
cling.

feb 11:37,39: Clothed in the skins of sheep or goats, they

Heb,

Heb.

wore driven from place to place «_. « « Yet though they
21l gained God's approval (marturcihentes) by their
faith, they none of them received what hc had promised.

1 Clement 17:1: Let us also be imitators of those who
went about in the skins of goats and sheep, preaching
the coning of Christ; I mean Elijch and Elisha, and
Ezekiel too, the prophets, and besides them the famous
men (tous memarturﬁmenouss.

12:1: Therefore, let us too, with such a crowd of wit-
nesses about US « « « « 23 Fixing our eyes upon Jesus,
our lecader and examile in faith + « « o

1 Clement 19:2: 50 since we have had a share in many
great and glorious deeds, let us run toward the goal

of peace « « « and let us fix our eyes on the Father
and Creator of the whole world + « « «» Let us see hinm
with our mind snd lock with the eyes of the soul . « «

12:5-11: You have forgotten the challenge addressed to
vou as God's sons. 6: For it is those whom the Lord
loves thet he disciplines, and he chastises every son
that he :oknowledges.' You must submit to it as
discipline o o o o

1 Clement 56:2-16: Let us accept correction . « « o For

the holy word says, "The Lord has disciplined me severely,

and he has not given me up to death. For it is he whonm
the Lord loves that he disciplines, and he chastises
every son that he aclnowledzes « « « o 16: Tor as a
good father he disciplines US « « + @

Class 5 Hebreus - 1 Clement

6:18 (Tit. 1:2; 1John 5:6,10) _ 27:2
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Hebrews 11:31 (James 2:25) 1 Clement 12:1

1 CLEMENT - JAMES

Class 4

James 3:13: What wise, intelligent man is there among you?
Let him show by his good life that what he does is done
in the humulity of wisdome

1 Clement 38:2c: Let the wise men show his wisdom not
in words but in good deeds.

Glass 9 James 1 _Clement
125,93 537 (2 Pet, 3:3f.) 23:1
2:54 31:2
2:21=23 10:1,7
2:23 17:2
2125 (lebs 11:31) 12:1

1 CLEMEIT = 1 PETER

Class 4

1 Pet. 1:18f: For you know that you have not been ransomed

' with anything perishable like silver or gold, from the
futile way of living in which you were brought up, but
with precious blood, like that of an unblenished,
spotless lamb, the blood of Christ.

1 Clement 7:2,4: Therefore let us give up idle, vain
considerations, and let us turn to the renowned and
solemn standard that has come down to us « « « « Let
us fix our eyes on the blood of Christ and learn how
precious it is to his Father, because it was shed for
our salvetion, and brought the blessing of repentance,

1 Pet., 4:8: Love covers up a host of sins.,

1 Clement 49:5a: Love covers up a host of sins.
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Class 1 _Peter

131f-

1817

2313 E:S (James %:6)

2385 L4:10; 5:5 {Rom. 123k

1 Cor. 6:15; 12312 Lph. Lok 425)

2:9 (Acts 263135 C i 9-133

- Eph. 1:6)

23137« (Rom. 13:1' 1 Tim. 231)

2:175 519

4:19

1 CLEMENT -~ 2 PETER

Class 95 2 Peter

1117

3:3f, (James 1:5,93 5:7)

1 CLEMFENT ~ 1 JOHN
Class 5 1 John L4318
1 CLEMENIT - APOCALYPSE
loss 4

Apoc. 22:12: See!l

1 Clenment

Inscr,.
1:3a
303513 5731
38:1; 4617
59:2 |
60:Lb-61 31
2:4

2:2 ;

1 Clement
9:2

23:1

1 Clem. 49:5c;
50:3

I am coming very soon, bringing with me

my rewards, to repay everyone for what he has done.

1 Clement 3433: Here comes the Lord, with his reward
before his face, to pay every man according to his
WOTrk,



IGHATIUS
IGHRATIUG - MATTIIEW
Class 2

Matt.s 3:15: (Jesus speaking at his baptism by John) "It is :
right for us to do everything that God requires i
(pl8rdsai pasan dilkajosundn)." 2

S 1:1: Baptized by John so that all uprightness
might be fulfilled by him (hina plsrothe pas
dikkgiosund). pasa

Class 3

HMatt. 10:16: So you must be wise like serpents, and guileless
like doves,

P 2:2: Be wise like a serpent in all things, and always
gulleless like a dove.

Matt. 15:13: Any plant (pasa phuteia) that my heavenly Father
did not plant must be uprooted.

Phe 3:1: Keep away from evil pastures which Jesus
Christ does not tend (gedrpgei), for they are no plant-
ing of the Father (phuteisn patros). T 11:1 For these
are not a planting of the rather (phuteia patros).

Matt. 19:12: Let him accept it who can (ho dunamenocs
chrein chBreitd).

S 6:1: Let him accept it who can (Lo ch3rdn chBreitd).

Class %

Matt. 10:40: Whoever welcomes you welcomes me, and whoever
welcones me welcomes him who has sent me.

R 9:3: The churches that have welcomed me in the name
of Jesus Christ.

Matt. 18:19-20: Again, I tell you, if even two of you here
on earth agree about what they shall pray for, it will
be given them by my Father in heaven. For wherever two
or three are gathered as my followers o« « «

B 5:2: For if the prayer of one or two has such power.
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Matt. 22:19: Show me the poll-tax coin (nomisma).

1 5:2: For just as there are two coinages (pomismata),

The one that of God, the other that of the world,

and each has its own stamp on it.

Matt. 26:7: A woman came up to him with an alabaster flask
of very expensive perfume and poured it on his head,

wihile he was at table,

E 17:1: It was for this reason that the Lord let the

ointment be put upon the church.
Cless 95 latthew
8:17

10:40; 21:33 (John 13:20)

23327
27:52 (1Pet. 3:19; 4:6)

IGIATIUS = MARK
Class 5 Mark
9:4%3 (Mte. 3:125 Lke 3:17)
IGNATIUS -~ LUKE

Class b

Luke 6-12: (Illerod's part in the Passion.)

S 1:2: Truly nailed for us in body under Pontius Pilate

and Herod the governor,

Luke 24:39: Feel of me and see, for a ghost has not flesh and

bones, as you see I have.

S 3:2: And when he came to those who were with Peter,
he said to them, "Take me and feel of me, and see that

I aim no incorporeal phantom.”

Ignatius
E 16:2
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IGLATIUS - SYLOPTISTS

Class 4 Synoptists Ignatius
Mte 5:13; Mk, 9:49; Lk. 14234 K 10:2
Mt. 12:33; 7:20; Lk, 6:b% E 1l:2b

Class 9 Synoptists snetius
Mt. 16:263 Mk, 8:26; Lk, 9:25 R 6:1
Mk. 8:383 Lk, 9:2 8 10:2

Clasg
John

John

IGKATIUS - JOHHN

S

4:10: You would have asked him, and he would have given
you living water. 14: The water that I will give him
will become a spring of water within him, bubbling up
for eternal life. :27: Work for the food which lasts
for eternal life. 33: for it is God's bread (artos tou
theou) that comes down out of heaven and gives life to
the world. 7:38: If anyone believes in me, streams of
living water, as the Scripture says, shall flow forth
from his heart.

R 7:2-3: There is no material passion in me, but liv-
ing water, spezking within me, saying to me from within
"Come to the Father." I do not enjoy perishable food
or the pleasures of this life. I want the bread of God
(artos toy theou), which is the fle . of Jesus Christ

e ¢« ¢« o B 5:2: artos tou theou.

8:28-29: I do nothing of my own accord, but speak as the
Father has instructed me. And he who has sent me is
with me; he has not left me alone, for I always do what
pleases him.

M 7:1: S0 just as the Lord did nothing without the
Father, since he was united with him . . . « ¥ 8:1: One
God, who has manifested himself through Jesus Christ
his Son, who in all things was pleasing to him that sent

. hin.
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Class L

John 3:8: The wind (tQ pneuma) blows wherever it chooses, and
you hear the sound of ity but you do not know where it
comes from or where it goes. 8:14: For I know where I
have come from and wvhere I am going (pothen €lthon kai

pou t 1unaf; Yo

P 7:1: The spirit (to pneuma) is not misled, for it is
from God. Tor it knows where it comes from and where

it is going (pothen erchetai kai pou huvagei).

John 10:9: So Jesus said again, "I tell'you, I am the door(thura)
of the sheepfold."

Ph 9:1: He is himself the door (thura) to the Father.

Class 5 John Ienatius
' 10:10-12 Ph 2 _
12:315 14:30; 16:11 E_J;:}; T L:2;
13:20 (Mt. 10:40) E 6:1b

IGEATIUS - ACTS

Class 4

Acts 1:25: To take this place of service as an apostle which
Judas left to go where he belonged (els ton tovon ton
idlon) .

M 5:1: Each one is going to go to his own place (eis ton
idion togon)e

Acts 10:h1% Witnesses « « o that is, by us, who ate and drank
with him after he had risen from the dezd.

S 3:3: After the resurrection he ate and drank with‘them.
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IGHATIUS « ROMAIS

Class 4

Rom. 1:3f: His Son, who was physically descended from David
(el spermatos David kata sarka), and decisively
(en dunopei) declaved son of God (horisthentos huiou
theou) in his holiness of spirit (kata pnewua
hagiosunes) o o o o

8 1:1: He was in truth physically of the line of David
(ek genous Daveid kata sarika), Son of God by the will
and power of God.
B 13:2: Of the line of David and of the holy 3pirit
(ck spermatos men Daveid pneumctos de hagiou).

Rom. 6:4: We too may live a new life (en kaipotsti z38s).

E 19:3: God appeared in human form, to bring us new
eternal life (eis koinot@ta aidiou zoTts).

Rom. 8:5,8: People who are controlled by the physical think
what is physical, and people who are controiled by the
spiritual think of what is spiritual. 8: Those who are
physical cannot please God.

E 8:2: Those who are of the flesh cannot do spiritual
things, nor can those who are spiritual do the things
of the flesh.

Class Romans Iznatius
7:2& (2 Tim. 3:6) E 17:1
12:4-5 (1 Cor. 12:2; Eph. 5:30) T 11:2
15:29 ® Inscr,.

IGKFATIUS = 1 CORINTIIIANS

Class 2

1 Cor. 1:18-20: For to those who are on the way to destruc-
tion, the story of the cross is nonsense, but to us who
are to be saved, it means all the power of God « «_.

"T will thwart e shrewdness of the shrewd (sunetdn)."
Where now is your philosopher (pou sophos)? Your scribe?
Your reasoner (suzetetés) of today? 23: An idea that
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is revolting (slhandalon) to Jews. 29: So that in his
presence no human being might have anything to boast
of (honBs m8 kouch¥stial posa sarx endpion tou theou) s
4:13 The dregs inegigscug5 of th world (pantdn).

E 18:1: My spirit is e humble socrifice (peripstma)

to the cross, which is revolting to unbelievers
(skandalon tois spistousin), but to us is salvstion

and eternal life. Where_is you philosopher (pou soohos)?
Your reasoner (noy suzctBt®s)? Where is the boasting
(pou kauch8sis) of the so=-called intelligent (suneton)?

1 Cors 15:8-10: And finally he was seen by me also, as though
I were born at the wrong time (ektrSmati)e For I am
the least importont of the apostles, and am not fit to
be callied an apostle + ¢ « « But by God's favor I have
becone what I am « o « &

R 9:2: I am ashamed to be called one of them; for I do
not deserve it, for I am the last of them and born at
the wrong time (eltiOma), but if I reach the presence
of God I have obtained mercy « « «

1 Core 1:7: And there is no gift that you lack (hoste humas
18 hustereisthal en mEdeni chorismati).

8 Inscr: Lacking in no spiritual gift (gnusterdtd ouse
pantos charismntos).

1 Cor. Y4:%: That does not prove that I am innocent (2ll' cuk
en toutd dedikeibmai)e

R 5:2: But that does not prove that I am innocent (ALl
ou para touso dediliaidmai). |

1 Cor. 5:7: You must clean out the old yeast and beconme:
fresh dough, free from the o0ld as you really are. TFor
our Passover lamb is alresdy sacrificed; it is Christ
himself,

M 10:2: So lay aside the bad yeast that has grown stale
and sour, and change to the new yeast, which 1s Jesus
Christ. ‘

1 Cors 6:9f: Do you not know that wrongdoers will not have
any share in God's kingdom? Do not let anyone mislead
you (@€ planasthe). People who are immoral or idolaters
or aduliterers or sensual or given to unnatural vice or
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thieves or greedy - drunkards, abusive people, robbers,
will not have any share in God's kingdon.

E 16:1: Do not be misled (m@ planasthe), my brethren;
adulterers cannot inherit the kingdom of God.,

1 Core. 9:27: So that after I have called others to the con-
test I may not be disqualified myself,

T 12:3: So that I may not be disqualified.

Class 4
1 Cor, 2:10: For the Svirit fathoms everything.
Ph 7:1c: The spirit . . .'exposes secret things.

1 Cor. 3:1f: I had to treat you . . . &s babes (n3picis) in
Christian living. I fed you with milk, not solid food,
for you were not ready for it.

But I 2m afraid that I may do you harm, for you are
babies {(n@piois). So pardon me, or you may be choked,
thro?ghsbegng wnable to take them (heaverly things)
in. (T 5:1

1 Cor. 4:1: The right way for a man to think of us is as
Christ's servants, and managers authorized to distri-
bute the secret truths of God. 10:33: Just as I for
my part try to please everyone in all I do,

T 2:3: And the deacons too, as ministers of the myster=-
ies of Jesus Christ, must please all in every way.

1 Cor. 6:9: Do you not know that wrongdoers will net have
any share in God's kingdom? Do not let anyone mislead
you.

Ph 3¢3: Do not be misled, my brethren. If anyone
follows a schismatic, he cannot inherit the kingdom
of God. '
1 Cor, 6:19: Or do you not know that your body is a temple
of the holy Spirit that is within you, which you have
received from God?
Ph 7:2b: Keep your body as the temple of God.
1 Cor., 7:10: Not mine; but the Lord's (ouk e¢8 a2lla ho Kurios).

T 6:1: Yet not I but the love of Christ (ouk ego all!
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h8 araps Igsou Christou).

1 Cor. 7:22: A slave who has been called to union with the
Lord is a freedman (gpeleutheros) of the Lord,
9:1: Am I not free?

R 4%:3: But if I suffer, I shall be emancipated by Jesus
Christ (all! ean path8 apeleuthcros I8sou Christou).

1 Cor. 9:153 I had rather die than do that. No one shall
deprive me of this boast of mine. (kalon gar moi mallon
m@j_:_banein...ﬁ..-.)

R 6:1: It is better for me to die in Jesus Christ than
to be king of the ends of the earth. (kalon mol

aEObhar’?.iél e o @ é e o o .)

1 Cor, 10:16f: We share in the blood of Christ . . . we share
in the body of Christ? Because there is one loaf, we,
many as we are, are cne body, for we all share the one
lOEl.L Y

Ph 4:1: Be zealous, therefore, to practice cune giving
of thanks, for there is one flesh of our Lord Jesus
Christ, and one cup in token of union in his blood,
one altar « « « o

1 Core. 11:1: You must follow my example in this, as I am
following Christ's (uimBtal mou ginesthe, kathds kagl
Christou)e

Ph 7:2c¢cs Be imitators of Jesus Christ as he was of his
Father (mimgtad §1nesthe I8sou Christou, h3s kai auios

TS AT

tou Patros autou).

Class 5 1 Corinthians Ignatius

1:10 E 233

'?4 9 30 E 17:2
2 :1% (Rom. 83 5¥3 Gal. 5:17) E 8:2
3:9-17 (iph. 2:20; 1 Pet. 235) E 9:1
3 163 6319 (2 Cor. b1 163 Reve 21:3;

Lev, 26:12' Ez., 37:27) E 15:3
6:15 E L:2
7129 E 9:1
12:12 (Rom 2 ln‘.‘ Ephe 5:30) T 1132
15:45 (Eph he 2:1 55 4 32k) E 20:1
153583 73 37 (Cole 1:23) E 1032
156218’ (Plm. 203 2 Tim, 1:16) BE 2:2
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IGNATIUS - 2 CORINTHIALS

Class 5 2 Corinthians Ignatius
12125 11:9;5 12:16 Fh 6:3
L"..}L}' (1 Core. 6:11'}'; Rom. 8:11) T 9:2

IGHATITS - GALATIAIS

Class 4

Gel., 1:1i Paul, an apostle not from men nor sent by any man

oulr ap! anthrooson oude di' anthrdodu).

Ph 1:1: This bishop I know obtained his ministry, not

of himself or through men (ouk aph' heautou oude di!
anthrdpou) « '

Gal. 2:21: Then Christ died for nothing (dSrean apethanen).

T 10:1: Then I am dying in vain (dSrean goothn€sks).

Clsss. Galatians Ignatius
5:11 ( 1 Cor. 1:18-31; 4:13) E 18:1
5:21 {( 1 Cor. 6:9-10; Eph. 5:5) E 16:1; Ph 3:3
€1l R 7:2

IGNATIUS - EPHESIANS

Class 3

Eph. 1:3: Blessed be the God and Father . . . who through
Christ has blessed us with every spiritual blessing

e « « ¢ 4: Through him he chose us out before the creas=-

tion of the world, to be . . « above reproach « « « «

5: He foreordained us « « « in fulfiliment of his gener=-

ous purpose « « « o 7: through his blood « + « «» 10:
when the time should have fully come . « « » 11: pre=-

destined by the design of him who in everything carries
out the purpose of his will, 12: to win praise for his

glory.

E Inscr: To the deservedly happy church at Ephesus in
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Asia, blest in size by the full experience of God the
Father, foreordained from eternity for enduring, un-
changing glory for ever, unalterably united and chosen
through true suffering bj the will of the Father and
Jesus Christ our God, heartiest greeting in Jesus
Christ and in blameless joye.

Eph. 5:25: You who are husbands must love your wives, just
28 Christ loves the church « « « 29: just as Christ does
with the church.
P 5:1b: Charge my brethren also in the name of Jesus
Christ to love their wives as the Lord loves the
church,

Class L4

Enh. 2 16: In one body (en heni sBmati).

S 1:2b: In the one body of his church (en heni ubmgti
t8s eklilBsias autou).

Epn. %:2: Bearing with one another lovingly (ancchomenoci
2llGlon en agape).

P 1:2: Bear with all men in love (pantSa anechou gn

2 E' ': PE) °
Class 5 Enhesians » Ignetius
,.15 Lok (1 COI’. 15:45) . E 20:1
9 {col. 1: E 19:2
5 1 E 1:1
5:5 (1 Cor. 6:9-103 Gal. 5:21) E 16:1; Ph 3:3
5:30 ( 1 Cor. 12: 12 Rom. 12:4=5) T 11:2
6:13-17 (1 Thess. 5.8) P 6:2
IGNATIUS - PHILIPPIANS
Class 4

Phil. 3:15: Let as many of us therefore as are mature have
this attitude (hosoi oun teleioi, touto phronBuen).

S 11:3: As you sre perfect, aim at what is perfect
(teleioi ontes teleia kai phroneite).
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Phil., 4:13: I can do anything through him who gives me strength.
(panta ischul en td endunzmounti me).

S 4:2: I can endure it all, sinece he who became per-
fect man gives me strength. (panta hupomend sutou me
endunoinountos) . ,

Class 5 Philioviens Ignatius
2:3 Ph 1:1b

2:17 ( 2 Tim. 4:65 2 Cor. 12:15) R 2:2

T B i T MY ThE S8 AT  peY el ¥ T AL 1 ssy iy M1

IGHATIUS = COLOSSIANS

Class 4

St i e o v e it

Closs 9 Colossians Ignatius
1:73 4:7 B 2:1; M 2
1:18 ( Eph. 2:16) S 1:2b
1:26 (Eph. 3:9) E 19:2
232 E 17:2
2: 14 S 1:2a
ICHATIUS = 1 THESSALONIANS
Class 5 1 Thessalonians Iagnatius |
2:% ( Gal. 1:10) R 2:1 |
85317 E 10:1
IGIIATIUS = 2 THFSSALONIANS
Class 5 2 Thessalonians Ienatius

3:5 R 10:3
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IGNATIUS - 1 TIMOTHY

1 Tim. 6:2: Those who have Christian masters must not think

lightly of them because they are brothers; they must
serve them all the more fnithfully,

P 4:3: Do not look down on men or women slaves, but
they themselves must not be conceited, but be better
slaves to the glory of God.

Class 5 1 Timothy Ignatius
1:1 ( Col. 1:27) T 2:2
1:3-5; 6:3 M 8:1; B 1h:1:
20:13 P 321
1:12 (Phil, 4:13) S L:2
1:13 ( 1" Cor. 15:8~10) R 9:2

IGHATIUS = 2 TIMOTIY

. 2:4: So as to please the officer who enlisted him
(hina i3 stratolog@santi aress).
IJ

> 6:2 Please him under whom you serve (areskete h3
strateuesthe) .

Claoss 4

2 Tim. 1:16: May the Lord show mercy to the household of
Onesiphorus, for he often cheered (anepsuxe) me and
was not ashamed of my being in prison,

S 10:1f; Because you rested (znepnausate) them in every
way. My spirit is given for you, and so are my chains
which you did not despise or feel ashamed of. :

E 2:1: And Crocus too . . « has refreshed me in every
way (kata panta me gnepnusen); may the Father of Jesus
Christ refresh (anapsuxai) nim sod
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Timothx Ignatius
1:3 T 7i2
3:6 E 17:1
G:6 (Phil. 2:17; 2 Cor. 12:15) R 2:2

Clegss 5§ 2

IGIIATIUS = TITUS
Class Titus Ignating

( 1 Cor,s b:1; 1 Pet. 4:10) P 6:1
1 389 M 8:1

IGHATIUS = PHILEMON

€loss 5 Philemon _ Ignatius

20 E 2:2

IGNATIUS - HLEBRIWS

Class 4

Heb. Y4:13: No being crented can €Scape God's sighty but
everything is bare and helpless before the eyes of him
with whom we have to reckon.

M 3:2: In such a case one has to recken not with flesh

and blood, but with God who knows what is secret.

esnus office as the greater high-priest. Compare

3:1 (Jesus « . ¢ high priest of our renlvion),

53 5, 10 (God pronounced him a high priest); 6:

% :7519,20,22 ( the agreement which he guerantees is
better than the old one, TFOT 4 o3 23-263 8:1; 9:7-12
(But when Christ came, as the high priest of the better
system under which we live, he went once for all); 10:

"19=21 : ( we have free access!), L

J

-F‘I\)
%
\‘I.-i—l

Ph 9:1: The priests.too were admirable, but the high.
priest is greater, who has been entrusted with what is
most holy, who alone has been entrusted with the secrets
of God, for he is himself the door to the Father, through
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which Abrahnn and Isaac and Jocob and the prophets and
the apostles and the church must enter.

IGUATIUS - JAMNS

Class 5 Jomes matius
4:6 ( 1 pPet. 5:5; Prov. 3:34) E 5:3b

IGHATIUS - 1 PETER

Class 5 1 Peter Ignatius
2:25: 5:2 E 9:1
5:5 aJames 4165 Prove 3:3h) E 5:3b

IGIATIUS « REVELATIOHN

la

[

b}
U
ds]

Hevelation Ignatius

3i14 Ph 6
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fOLYCARP - MARK

—
5}
(&
&
@]
J

e ’ olvearn

9:35 (lMt. 20:28)

body
N
o

POLYCARP »~ SY.OPTISTS

258

Matt. 26:4%1: You mﬁst all watech, and‘pray that you may not
be exposed to trial (m8 eiselth&le eis geirasmongr

—

One's spirit is eager, but flesh and blood are wealk!

Pol. 7:2: Besceching the all-seeing God not to subject
‘us to temptation (w8 eisencngkein hdmss eis peirasmon),
Just as the Lord said, "One's spirit is eager, but flesh
and blood are weak."

Closs 4 Svynoptists _ Folycarn
Mt 5:&,10; Lk. 6:20 2:3b
1t. 5:44; Lk 6:27 12:3¢
Class Synoptists Polycarp

Mte 6:12,14,19; 18:35; Lke 11:kh S41 42
Mt. 7:1; Lk 6:38

( 1 Clement 13:1,2) ‘ 2:3
Mte 13:17; Lk. 10:24
( 1 Pet. 1:12) 1:3b

PCLYCARP - JOHI

Class 4

John 5:21: For just as the Father avakens (egeirei) the dead
and makes them come to life, the Son makes anyone whom
he chooses come to life. 6:44: Then I lyself will
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raise him to life on the Last Day. (Cf. 5:25)

Pol. 5:2¢: Even as he promised to raise us from the

dead-
Class 5 John Polycarp
15:16 ( 1 Tim. 4:15;
Gal. 5:122) 12:3
POLYCARP = ACTS
Class 4
Acts 2:24: But God set aside the pain of death and raised him
UDe
Pols 1:2b: Whom God ralsed, setting aside the pains of
death.
Cless 5 Acts ~ Folyecarn
7:52 (1 Pet., 1:10;
i’to 7 19) g 6:3
10:42 (2 Tim. h 213
1 Pet, L:5; 2 Cl. 2:1) 2:1d
o 35 (1 ci. 13 1) 213
18 8:21,25 (Col, 1:12,23) 12:2

POLYCARP - ROMALS

las

Rom. 1%:10,12: We shall all have to stand before God for
judﬂment (£3 bBmati tou theou) « + « « SO0 each one of
-us must give an acccunt of hinself to God.

-Pol. 6:2: We must all stand =t the judgment seat of
Christ (i3 bBmeti tou christou), and each give an account
of himself,

Class k4

Rom, 12:10: Be affectionate in your love for the brotherhood

P
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(philadelphia eis gllslous philostorgoi).

?0ol. 10:1b: Loving the brotherhood, devoted to one another
(fraternitas amatores diligentes invicen).

Class 5 Romans Polycarp
8:17 (2 Tim. 2:11-12;

Phil. 1:27) Gi2y 912
13:2 (2 cor. 637

Eph. 6:137f.) 4:1

13:8 (Gel. 5:1k%) 3:3

POLYCARP - 1 CORIMTHIALS

1 Cor. 6:2: Do you not know that the Christians (hoi hagioi)
are to be the judges of the world?

Pol. 11:2b: Or do we not know that God's people (szncti)
are to be the judges of the world, as Paul teaches?

Class 2

1 Cor. 6:9-10: People who are immoral or idolaters or
adulterers or sensual or given to unnatural vice « + .
will not have any share in God's kingdom.

Pol. 5:3b: Neither people who are immoral or sensual
or given to unnatural vice will have any share in God's
kingdom.

Class 4

1 Cor. 13:13: So faith, hope, and love endure. These are the
great three, and the greatest of them is love.

Poles 3:3: Faith that has been given to you. It is the
mother of us all, followed by hope and led on by love
to God and Christ and neighbor., For if a man is within
" these he has fulfilled the command of vprightness, for
one who has love is far from any sin. :
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Class 5 1 Corinthians Polycarp
‘ 8:103 11:10 3:2; 11:k43 12:2
12:28 11:4 ’
1%:25a (1 Cor. 4:5; Rom. 2:16) L:3
15:28 2:1
15:98 (Col. 1:23) 10:1a

POLYCARP = 2 CORINTHIAKS

Class 3
2 Cor. 4:14: He who raised the Lord Jesus from the dead will

raise me (h8mas) also like Jesus, and bring me side by
side with you into his presence.

Pol. 2:2: He who raised him from the dead will raise us

also.
Class 5 2 Corinthians Polycarp
3:2 11:32
5:10 (Rom. 14:10,12) 6:2
8:21 (Rom. 12:17; Prov. 3:b4) 5:1
10:1 3:2

POLYCARY - GALATIANS

Class 3

Gal. %:26; But the Jerusalem above is free, and she is our
mother. (Koine texts: hgtis estin maigr pantdn h3udn).

Pol. 3:3: Faith o « « ¢« It is the mother of us all.
(h&tis estin moter pantdn hénmdn)

Gal, 6:7: God is not to be sncered at.

Pol. 5:1: Knowing then (eidotes oun), that God is not
to be sneered at.

Class 5 Galatians Polyczrp
1:1 : 12:2
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2:2 (Phil. 2:16) 9
5:17 (1 Pat. 2:11) 5:3a

POLYCARP «~ EPHESIANS

Class 2

Eph. 2:8: For it is by his merey that you have been savéd
through faith. It is not by your own action, it is
the gift of God.

Pol. 1:3é: For you know that (oidotes hoti) you have
been saved by his favor, not by what you have done
(chariti este scsBsmenoi, ouk cx ergdn), but by the will
~? od through Jesus Christ.

Eph. %:26: Be angry, but do not sin, The sun mist not go
down upon your angers

Pol. 12:1: In the sacred writings (in sacris literis)
e ¢« ¢« ¢« Only, as it says in these scriptures (ut his

scripturis dictum est), "Be angry, but do not sin,"
and "the sun must not go down upon your zn;er."”

ss 4

Eph, 6:18: Devote yourselves constantly to prayer for all
God's people (hoi hegiol).

Pol. 12:3a: Pray for all the saints (sancti).

ass Ephesians Polycarp
5:5 (Cols 3:5) ‘ 1132
5:21 (1 Pets 5:5) ' 10:2a

POLYCARP = PHILIPPIANS

Class 3
Phils, 1:1: Paul « « « to (those) in Philippi.

Pol. 3:2: Paul, ; ¢ « and when he was absent wrote
you letters « « o o
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Class 4

Phil. 2:16: Becouse my exertion . . « (has) not been wasted
(1it: hoti ouk eis kenon edramon).

Pol. 9:2a: That all these have not run in vain (hoti
houtol pantes ouk eis kenon edramon).

Phile Yshs Rejoice in the Lord alwaysj; again I will say,
Rejoice, (RSV)

Pol. (to Philippians) 1:1: I rejoice with you greatly
in our Lord Jesus Christ.

Phil, 3:18: Enemies of the cross of Christ (echthrous tou
staurou) «

Pol. 12:3d: Pray also for the enemles of the cross
(inimicis crucis).

Phile. 3:2%1: To subject everything to himself. 2:10: That in
the name of Jesus everyone should kneel, in heaven and
on earth (epouraniBn kail epigeiln).

.Pol. 2:1c: To whom everything in heaven and on earth
(epouranins ind epigeis) is subject.

Class 5 Philippians 1:27 (2 Tim. 2:11f;
1 Clement 21:1) Pglgcarp 5123

- POLYCARP = COLOSSIAHNS

Class 5 Colossians . Polvcarp
1=5f. 1:2
1323 (1 Cor. 15:58) 10:1a
3:5 (Ephe 5:9) 11:2

POLYCARP - 2 THESSALONIAHNS

ass

2 Thess. 1:%: We ourselves speak of you with pride in the
churches of God.

o

3
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Pol. 11:3b: For he boasts of you in all the churches.,

2 Thess 3:15: Do not look upon him as an enemy, but warn him
as a brother. ‘

Pol. 11:k: Do not look on such people as enemies, but
call them back as ailing members.,

POLYCARP = 1 TIMOTHY

Class 2

1 Tim, 6:10: For love of money (philarguria) is the root of
all the evils. 617: For we bring nothing into the
world, and we can take nothing out of it.

Pole. 4:1: Love of money {philarguria) is the beginning
of all troubles. So knowing that we brought nothing
into the world, and can take nothing out of it

eibher, [ [ ] [ ] L ]

Class 4
1 Tim, 1:1: Christ Jesus our hope.

Pol. 8:1: Our hope e o o @ that is’ Jesus Christ (hOS
esti Christos IEsous).

1 Tim., 2:1: First « « » prayers s « « for emperors (basiledn).
Pol. 12:3b: Pray also for emperors (regibus).

1 Tim. 3:8: Assistants (diskonous), in turn, must be serious,
straightforward men, not addicted to wine or dishonest
gain, but holding the divine truth of the faith with a
clear conscience + « » o If there is no fault to be
found with them, they can serve as assistants. Their
wives too must be serious, not gossips; they must be
temperate, and perfectly trustworthy.

Pol. 5:2: Similarly, deacons must be blameless in the
presence of his uprightness « « + not slanderers
straightforward, not lovers of money, temperate in all
things, tender-hearted, careful, living in accordance
with the truth of the Lord.

1 Tim. 5:5: But a woman who is really a widow « « « has fixed
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her hope on God, and devoﬁes herself to prayers and
entreaties nigh% and daye.

Pol. 4:3: The widows must be sensible about the faith
of the Lord, and pray constantly for all, refraining
from all slander.

lass 5 1 Timothv Polycarp
E:E 11:2
515 . 1253

POLYCARP = 2 TIMOTHY

Class

2 Time. %:10: For love of the present world (agap@sas ton nun
aidtna) « "

Pol. 9:2b: For they did not love the present world (ton
nun BrapEsan aidng).

ass 4

2 Tim, 1:5: I am sure it is in you also (pepesimsi de hoti
kai en soi).

Pol. 12:1b: Which I believe is the case with you (gquod
ego credo esse in vobis).

2 Tim. 2:11f: If we have died with him, we will live with him.
If we endure, we will reign (sumbasileusomen) with him.
13: If we are unfaithful, he will remain faithful . « «

Pol. 5:2d: If we please him in this present world, we
will receive the world to come also, even as he promised
to raise us from the dead, and if we conduct ourselves
in a way worthy of him, we shell also reign (sumbasi-
leusomen) with him, provided we have faith,

2 Tim. 2:25: God may possibly let them repent and acknowledge
the truth., (do& . . « metanoian.)

Pol. 11:4: May the Lord grant them true repentance.
(quibus det Dominus poenitentiam veram.)
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' POLYCARP - HEBREWS

Clags 4

Heb,

Heb,

6:20: And become forever a high priest . . » Melchizedek
s o o o 7:3: Like no one but the Son of God, continues
as priest forever.

Pol. 12:2: The eternal high priest (sempiternus pontifex)
himself, Jesus Christ, the Son of God.

12:28: Be thankful that the kingdom given to us cannot
be shaken, and so please God by worshilping him with
reverence and awe ?eulabeias).

Pol, 6:3: So let us serve him with fear and all concern
(eulabeins)y « « « as did the apostles who evangelized
us and the prophets who foretold the coming of our Lord.

lass 9 Hebrews , Polycarp
9113 9:1
12:2 1125 2:1
POLYCARP = JAMES
Class § James 1:4 Polycarp 12:3
POLYCARP = 1 PETER
Class 2

1 Pet., 1:8: You must love him, though you have not seen hin,

but since you believe in him though you do not now see
him, rejoice with triumphant, unutterable joy (chara

ancklal®tB kal dedoxasment).

Pol., 1:3a: Though you have not secn him, you believe
with unutterable, triumphant joy (eis hon oQuk idontes
pisteuete ghara aneklaletd kai dedoxasnient).

1 Pet. 2:12: Live upright lives among the heathen, so that

even if they charge you with being evil=-doers, they may
from observing the uprightness of your conduc% come to
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praise God on the Day of Judgment.

Pol., 10:2b: Live irreproachable lives among the heathen,
so that you may be praised for your good deeds (convere
sationem vestram irreprehensibilem habentes in gentibus,
ut ex bonis owveribus vestiris), and the Lord may not be
ill spoken of through youe.

1 Pet. 2:21-24; For Christ himself suffered for you, leaving
you an example (hupoprammnon) « « « « e committed no
sin, and deceit was never on his lips. He carried the
burden of our sins in his own body on the cross, in
order that we might die to sin and live for uprightness.

:16: But if a man suffers for being a Christian, he
must not be ashamed of it, but must do honor (doxazetd)
to God through that name, .

Pol, 8:1fs Jesus Christ, who carried the bnrden of our
sins in his own body on the cross, who committed no sin
and deceit was never on his lips, but he endured it all
for us, so that we might live in union with him « . + »
If we suffer for his sake, let us glorify (doxazOmen)
hims For he set us this example (hupogrammon) in
himself.

er’lSS 3

1 Pet. 1:13: Therefore, prepare your minds for action (dio
anaz8samenol tas osphuas t8s dianoias), and with
perfect calmness fix your LOpes « « o o
1 Pet. 1:21: Trust in God, who raised him from the
dead and showed him honor (doxan).

Pol. 2:1: Therefore prepare for action (dio anazlsameno
tas osphuas) and serve God in fear and truth, . . » and
believe on him who raised our Lord Jesus from the dead,
and gave him glory (doxan).

1 Pet. 2:11: Lot to indulge the physical cravings (epithumidn)
that are at war (strateuontai) with the soul.

Pol. 5:3a: For it is right to refrain from the passions
(epithumiBn) in the world, for every passion is at war
(strateuetai) with the Spirit.

1 Pet. 3:9: Not returning evil for evil, or abuse for abuse.
Pol. 2:2: liot returning evil for evil, or abuse for
abuse,

1 Pet. 4:7: Be serious and collected, therefore, and pray
(nBpsate eis proseuchas).
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Pol., 7:2: Be collected and prayerful (nZphontes pros
tas eughas). 11:4: So be self-controlled (sobrii ergo
stote) . '

Clags 4

1 Pet. 1:12: Things into which angels long to look (gis ha
epithumousin angeloi parakupsai)e.

Pol, 1:3b: Which many desire to share (eis hZn polloi
enithumousin eiselthein).

Class 5 31 Peter Polycarp ok
1:21 (Rom. Y3245 10393 |
:12)

Gal. 1:13 Col. 2 1232
2:17 (Rom. 12:10) 10:1b
2:2 6:1
3:8 (Eph. 4:32) 5:2; 6:1
3:12 (Titus 2:14%) 6:3
5:4%,5 (Eph. 5:21) 10:2a

POLYCARP ~ 1 JOHN

less

T John 4:2: Jesus Christ has come in humen form « « « « Any
inspired utterance (pan pneuna) that does not acknowl-
edge Jesus does not come from Godj it is the inspiration
of the Antichrist.

Pol, 7:1: For anyone who does not acknowledge that Jesus
Christ has come in the flesh is antichrist.

Class 5 1 John 4:8,16 (Ign. Mg. 8:1) Polycarp 1:1



DIDACHE
DIDACHE - MATTHEW

Class 3
Matt. 7:6: Do not give what is sacred to dogs.

Did. 9:5b: The Lord said: "Do not give dogs what 1is
sacred " (m& dvte to hagion tois kusi).

Matt. 28:19: Baptize them in the name of the Father, the
Son, and the holy Spirit.

Did. 7:1: Baptize in running water, in the name of the
Father and of the Son and of the holy Spirit.

7:3: If you have neither, pour water on the head three
times, in the name of Father and Son and Holy 3pirit.

Class Y4

Hatt. 5:26: I tell you, you will never get out again until
you have paid the last penny (heB8s an anodSs ton eschaton
kodranten). (Luke 12:59: hels kal to eschaton lepton

a [)Of."’lﬁ S/e

Did. 1:5b: He will not come out of it until he pays the
last penny (mechris hou 2p0dd ton eschston kodrantZn).

Hott. 6:5: When you pray, you must not be like the hypocrites.
9-13: Our Father in heaven, Your name be revered! Your
kingdom come! 7Your will be done on earth as it is done
in heaven! Give us today bread for the day, And forgive
us our debts, as we have forgiven our debtors. And do
not subject us to temptation, But save us from the evil
one. 16: When you fast, do not put on a gloomy look,
like the hypocrites.

Did. 8:1f: Your fasts must not be on the same days with
the hypocrites « « « ¢« Ahd do not pray like the hypo-
crites, but pray thus as the Lord commanded in his gospel
(hOs ekeleusen ho Eurios en i3 euangeli8 autou): Our
Father in heaven (tB ourand), your name be revered, your
kingdom come, your will be done on earth as it is done

in heaven. Give us today our bread for the day, and

forgive us our debt (iBn opheilen), as we forgive (aphiemen)

our debtors; and do not subject us to temptation, but
save us from the Evil One; for yours is the power and the
glory forever.




Matt. 10:10: For the workman deserves his food.

131

ho ersatds tos trophes autou.)

(azios gar

Did. 13:1f: But every true prophet who wants to settle

among you deserves his food.
teacher, like the workman, descrves his food.

In like manner, a true

(axios

kal autos, hbsper ho ergat®s, t8s troohd3s autou.

Matt. 18:15-35: But if your brother wrongs you, go to him « « «

if he listens, you have won back your brother,

Master,

How many times am I to forgive my brother . . . (Parable

of ungrateful servant).

That is what my heavenly Father

will do to you, if you do not each forgive your brothers

from your hearts.
his brother ¢« o« .o

5:22-24: Anyone who gets angry with
Leave your gift there before the

altar and go and make up with your brother.

Did. 15:3: Do not reprove one another in wrath, but in

peace as you find it in the gospel.

Class §

Matthew

Class 5

lass

233
6:1-15

7:1&-14
10:40,41

11:29 (Acts 15:10,11)
12:31
19:18
2%:4% (1 John 3:7; 2 Pet. 2:15)

DIDACHE = LUKE

DIDACHE = SYNOPTISTS

Matt. 5:39-42,48; Luke 6:29-30

Matt. 5:44-L47; Luke 6:27-33.

Didache

$0 80 b ge =b g3

Didache
9:2

Compare Did. 1:4-5a

Compare Did. 1:3: Low the teach=-
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ing of these words is this: Bless those that curse you,
and pray for your enemies, and fast for those that
persecute youj; for what merit is there if you love those
that love you? But love those that hate you, and you
will have no enenye.

Matt,

in the spirit.

12:313 Mark 3:28-29; Luke 12:10.
You shall not test or examine any prophet who speaks
For every sin will be forgiven, but this

sin will not be forgiven.

Class 4 Synoptists

Closs 5

Class 5

Mt. 7;12' Lke 6:31
Mt. 22:33-39; Mis 12:30-31
Mto 24:10-13,2%,30,313 Mk, 13:13,
26=275 Lk, 21:27
Lk. 12:35,40; HMt. 7:19; 24:k2,
25:13

Ll

Matt, 21:93 Mk, 11:9; Lk. 19:
38 (Ps, 117:26)

Mte 15:19; Mke 7:21 (Rom. 1:
29-30)

DIDACHE - JOHN

DIDACHE = ACTS

Compare Did. 11:7:

1:2b
1:2a

16:3-7;
16:1

Didache

12:1
5:1

10:3
9:2
9:3

Didache
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DIDACHE = ROMANS

Class 4
Romans 12:9: Hold to what is right (kollBSmenoi t8 agatho).
Did. 95:2: Adhering to what is good (kollomenoi agathng).

Class 5 Romans 1:29f. (Mt. 15:19) Didache 5:1

DIDACHE - 1 CORINTHIANS

Class 3
1 Cor. 16:22b: maran atha. Did. 10:6b: maran atha.

Class 5 1 Cor. 8:4 (Acts 15:28f,) Did. 6:3

DIDACHE = HEBRUWS

Class 4

Heb. 13:7: Do not forget your former leaders, the men who
brought you God's message (hoitines elal®san hwain ton

logon tou theou).

Did. 4:1: Hight and day you shall remember him who
speaks the word of God to you (tou lalountos ton logon

tou theow).

ass Hebs 13:21 (Rom. 16:27) Dids 9:2

DIDACEE = 1 PETER

Class 3

1 Peter 2:11: Not to indulge the physical cravings (apeches-
thai £%n sarkiidn epithumidn)e.
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Dids 1:4: Abstein from physical and bodily cravings
(2pechou iBn sarkilion kail sOmatikdn epithumidn).

DIDACHE - 1 JOHN

Class 5 1 John 4:18; 2:5 (1 Cl. 49:5) Did. 10:5

DIDACHE - JUDE
Class 5 Jude 22 : Did. 2:7

N
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HERMAS

HERMAS - MATTHEW

Matt. 13:38: (37: He who sows the good seed is the Son of
38: The field is the world « « o

malle

S 5,5,2: The field is this world, and the owner of the
field is he who ereated all things and perfected them

and gave them power.

The slave is the Son of God, and

the vines are this people which he himself planted.

Class 5

Motthew

Class 3

HERMAS = MARK

m<mzv3mm<mmgqg<z
I =30 ~J O\ COLIANND =5 O
o

~J
-
e

Mark 10:24b: “Children, how hard it is to enter the kingdom
of God!®

S 9,20,3: It is hard for such men to enter the kingdom
of God. .
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Class 4
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HERMAS = LUKE

HURMAS - SYIIOPTISTS

Sipdptjsts

Mte 26:2Us Mo 143215 L. 22:22

Mb, 7 1@&20 12:33; L. 6:l

Mt E 178225 1. 4:18&
19; L. é 1

Mt. 19:23; Mk, 10:23; L. 18:24

Mt. 10:333 Lk 12:9
ME. 13:21822; 19:21; M, 4:18;

M. ;5632é 19:93 M, 10:118&12;

Le 1 ) i .
Fte 18:3-10; 19:1h4; Mks 10:15;
Ls 18:17 .

Mt. 21:33; 15:1h; M. 12:1874
Le 20:9&1%
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HERMAS - JOHN

lernas

3:5 8 9,12,h&5; 5 9
15,203 7 7 7

L: 3k 8 59543

10:18; 12:49&50 5 54643

11:32 S 6,3,6¢c

11525 V 242,38

12:25 8 9,12,6

HERMAS = ACTS

lasg L

Acts 4:12: And there is salvation in no one else, for there is

- Acts

Acts

no other name under heaven given among men by which we
must be saved, :

S 9 12,hb: "o one will enter the kingdom of God unless
he takes this holy name." 5b: "A man cannot enter the
kingdom of God in any other way than through the name
of his Son, who was beloved by him.” ©&6b: "So no one can
0 in to hin in any other way than through his Son."
3b: "Whoever does not take his name cannot enter the
kingdom of God,"
S 9,15,2: "The man who bears these names and the name
of the Son of God will be able to enter the kingdom of
God." S5 9,16,3: "Before the man bears the name of the
Son of God, he is dead, but when he receives the seal,
he lays aside his deadness and receives life."
Vv h,2,h: "helieving that you cannot be ssved by anything
but his great and glorious name,"

2:11: We hear them telling in our own tongue the mighty
works of God.

S 10,2,3: Tell every man the mighty deeds of the Lord.
S 10,4,1: Show every men the mighty deeds of the Lord.

15:261 Men who have risked their lives {paradeddkosi

. tas psuchas auttn) for the sake of (huper tou onomatos)

our Lord Jesus Christ.

S 9,28,2: Those who have suffered for the name of (Luper
tou onomatos) the Son of Ged « . . and laid down their

lives (paredBken tas psuchas autdn).
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Acts 19:5: On hearing this they were baptized in the name of
the Lord Jesus.

V 3,743t They are those who have heard (akousantes)
the message and wish to be baptized in the name of the

‘ Lorde
163317 v 22
20:35 V 3,9,2
HORMAS « ROMANS
Class &

Romans 1:20: Ever since the creation of the world, his
invisible nature, namely, his eternal power and deity,
has been clearly perceived in the things that have
been made, . .

Vv 1,3,4%: Behold the God of hosts, « « « who has by his
mighty power (ho aoratl dunamei koi krataia) and his
great understanding created the world, and by his
glorious design clothed his creation with beauty & ¢ {

Class 5 Romans 8:26f, Hermas M 10,2,5

HERMAS = 1 CORINTHIANS, -

ass

1 Cor. 7:28: But if you marry, you do not sin « « « e
38: So that he who marries his betrothed does well; and
he who refrains from marriage will do better. 39: A
wife is bound to her husband as long as he lives, If
the husband dies, she is free to be married to whom she
wishes, only in the Lord. But in my judgment she is hap-

pier if she remains as she is.

M bk, 1f g wife or again a husband falls asleep,
and one of them marries, does the one who marries sin?
2: He does not siny but if he remains by himself he wins
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greater honor for himself, and great glory with the
Lord; but even if he marries he does not sin.

ass 4
1 Cor, 10:%: The Rock was Christ.

S 9,12,1: The rock . + + the son of God, 2: The Son

of God is far older than all his creation, so that he
was the Father's counselor in his creation. That is

why the rock is old. ‘

1 Cor, 3:17: 1f any one destroys God's temple, God will
destroy him. For God's temple is holy, and that
temple you are.

S 5,742t If you defile your flesh, you defile the holy
Spirit also, and if you defile the flesh, you will not

li_VQo
ass 1 Corinthians ‘ Hermas
;:38 M1,1
: : V 3,7,2
14320 s 9,239,123
HERMAS- - EPHESIANS
Class 3

Eph. 4:29: Let no evil talk come out of your mouths « « «
S 9,30,4: And no evil word has gone out of their mouths.

Ephe b:L: There is one body and one spirit, just as you were
called to the one hope that belongs to your call, one
Lord, one faith, one baptism, one God and Father, . « «

8 9,13,5: So those who have believed the Lord through
his Son + « « will become one spirit and one body, and
their garments will be of one color. (Thus 9,13,7.)

S 9,17,4: One thought and one mind, and to possess one
faith and one love . « « one body. S 9,18,4: After
these have been cast out, the church of God will be
one body, one thought, one mind, one faith, one love,
and then the Son of God will rejoice « » o
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%:30: And do not grieve the holy Spirit of God, in
whom you were sealed for the day of redemption.

M 10,2,1-5: And offends (lupei) the holy Spirit « . . .
S50 both actions grieve the Spirit « « « ¢ S0 cast sad-
ness from you, and do not distress the holy Spirit that
Qngls within you. M 10,3,2: Because he grieves the holy
Spirit which was cheerfui when it was given to man,

. Class 4

2:1: And you he made alive, when you were dead through
the trespasses and sins « « « « 5: Even when we were
dead through our trespasses, made us alive together
with Christ « + + and raised us up with himy « ¢ « «

S 9,16,2f: For they could not enter the kingdom of God
in any other way than by laying aside the deadness of
their former life « « « o For before the man bears
the nawe of the Son of God, he is dead, but when he
Teceives the seal, he lays aside his deadness and
receives life.

2:20: Built upon the foundation of the apostles and
prophets, Christ Jesus himself being the chief corner-
stone. Y4:11: And his gifts were that scme should be
apostles, some prophets, some evangelists, some pastors
and teachers, for the equipment of the saints, for the
work of the ministry, for building up the body of Christ,

S 9,4,3: And all these were put into the building of the
tower. So there were four courses in the foundation of
the tower. S 9,15,%: And the thirty-five (that were

put into the foundations) are the prophets of God and
his servants, and the forty are apostles and teachers

of the preaching of the Son of God. (Cf. also V 3,5,1.)

6:13f: Therefore take the whole armor of God, that you
may be able to withstand in the evil day, and having
done all, to stand. Stand therefore, having girded
your loins with truth, and having put on the breast-
plate of righteousness, and having shod « « «

M 12,2,4a: But clothe yourself in the desire for
uprightness, and arming yourself with the fear of the
Lord,y resist them.
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Class 5 Ephesians ' Hermas
9
‘+=2§, 29 M 3,1
1:2 J; 53123,31¢, Vv 2,14—,1
HEIMAS = PIIILIPPIANS
Class Philippians Hermas
13k ] S 9,19,2
L:3 ‘ v 1,3,2
4:18 8 %,3,8
HERMAS = COLOSSIANS
Class 5 Colossians - Hermas
1:15¢1, S 9,12,2f;
v 2 h 1
3k v 2,2,8

HERMAS « 1 THESSALOKIANS

Class 4

1 Thess. 5:13f: Be at peace among yourselves. And we exhort
you brethren, admonish the idle, encourage « « « o

V 3,9,10: So train one another and live at peace w1th
one’ another. (Cf. also V 3,6435 3,9,25 3,12,25 8 8,7,2.)

HERMAS = 2 TIMOTHY

Class 5 2 Timothy 1:14 ‘ Hermas 3,2
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HCRMAS - HEBREWS

Class 3
Heb, 3:12: Leading you to fall away from the living God.

V 2,3,2: By your not falling away from the living God.
v 3,752: And the ones that fall into the fire and are

guzne are those who finslly turn away from the living
O L] *® L *
Class 4

Heb., 11:13-16: Hoving acknowledged that they were strangers
and exiles on the earth . . . « For people who speak
thus make it clear that they are seeking a homeland .
e« ¢« o+ But a2s it is they desire a better country, that
is a heavenly one . . . for He has prepared for %hem
a city. 13:14: For here we have no lasting city, but
we seel the city which is to come.

S 1,1: You know that you slaves of God live in a
foreign country, for your city is far from this city.
So if you know your city in which you are going to
live, why do you prepare lands and expensive establishe
ments and buildings and useless rooms here? So the

man who prepares these things for this city cannot
return to his own city. ;

Class 5 Hebrews ‘ Hermas
1:2 S 9,12,2-3
6ifi M %,3,1-25 8 9
265" 7!
12:11 : S 9419,2
11:33 V 242,7b

HORMAS - ST, JOIN

Class 3

James 1:4~8: And let steadfastness have its full effect,
that vou may be perfect and complete, lacking in noth=
inge. 5: If any of you lacks wisdom, let him ask God
who gives to all men generously and without reproaching,
and it will be given him. 6: But let him ask in faith,
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with no doubting, for he who doubts is like a wave of
the sea that is driven and tossed by the wind. 7f:
For that person must not suppose that a double-minded
man, unstable in all his wvays, will receive anything
from the Lord.

M 9,1-10: "Cast off doubt from yourself,” he said to me,
"and do not hesitste at all to ask God for anything, or
say in yourself, 'How can I ask anything from the Lord
and receive it, when I have sinned so much against
him?' Do not reason thus, but turn to the Lord with
your whole heart, and ask of him undoubtlingly, and

you will come to know his great mercy, that he will

not desert you, but will fuifill the request of your
souls For God is not like mwen, who hold grudges, but
he is forgiving, and feels pity for what he has made.
50 cleanse your heart of all the vanities of this

world, and the things I have told you of, and ask the
Lord, and you will receive everything, and will not

fail to receive any of your requests, if you ask the
Lord without doubting. But if you doubt in your heart,
“you will receive none of your requests. For those

who doubt in their relation to God are the waverers and
do not get any of their requests et all: But those

wno have perfect faith ask for everything trusting in
the Lord, and they receive it, for they ask undoubtling-
vy, without any wavering. For any man who wavers if he
does not repent, can be saved only with difficulty.

50 cleanse your heart of wavering, and clothe yourself
with faith, for it 1s strong, and trust God, that you
will receive from him all that you ask for « « «

S50 do not stop making your soul's request, and you will
receive it, but if you grow weary and waver, blame your-
self and not him who gives to you. 5o despise wavering,
and master it in every matter, clothing yourself in
strong and powerful faith, for faith promises all things,
accomplishes all things, but doubt distrusts itself and
fails in everything it undertakes."

James L43:7; Resist the devil and he will flee from you.

M 12,5,2: The devil « « o« ¢« So if you resist him, he
will be beaten and fly from you indisgrace.

M 12,4,7: 80 do not fear him, and he will fly from you.

M 12,2,4b: If the evil desire secs you are armed with

the fear of God, and resisting it, it will flee far from
you, and be.seen by you no more, for fear of your weaponse.

Class L
James 1:5f: If any of you lacks wisdom, let him ask God who
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gives to all men genercusly and without reproaching,
and it will be given him. But let him ask in faith,
with no doubting « « o »

S 942,6: Why do you reason with yourself and perplex
and trouble yourself? Do not attempt, as though you
were intelligent, to understand things you eannot undere
standy, but ask the Lord that you may receive intelli=-
gence and understand themn,
8 5,4,3: Everyone who is a slave of God and has his
Lord in his heart, can ask him for understanding, and
get it o . ., o But all who are weakly and sluggish
in prayer hesitate to ask the Lord. But the Lord is
Z@fyh:ompassionate and never fails to give to &ll who
sk him,

James 1:17: Every good endowment and every perfect gift is
from above (gnBthen), coming down from the Father of
lights with whom there is no variation or shadow due
to change. 3:15: This wisdom 1s not such as comes
down from above (anfthen), but is earthly (epigeion),
unspiritual, devilish., 17: But the wisdom from above
is o + o without incertainty or insincerity,.

M 9,11: So you see, that faith is from above (andthen),
from the Lord, and has great power, but doubt is an
earthly (gnigeion) spirit, from the devil, and has none.
M 11,5: For no spirit given by God needs to be con=
sulted, but having the power of deity, it says every-
thing of 1tself, because it is from above, from the
Power of the divine Spirit. But the spirit that is
consulted and speaks according to men's desires is
earthly and trifling, and has no power,

James 1:21: And receive with meekness the implanted word,
which is able to save your souls.

S 641,1: . » . the commands because they were fine and
Joyous and glorious and able to save a man's soul.

James 1:26: If anyone thinks he 1s religious, and does not
bridle his tongue « « » o« 3:2: « « « and if any one
makes no mistakes in what he says he is a perfect man,
able to bridle the whole body also.

M 1241,1: For when you are clothed with this desire,
you will hate evil desire, and will control (ghalin=-
ag8eed) it as you please.

James 1:27: Religion that is pure and undefiled (kathara
kai amiantos) « « e e
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M 2,7: So kecp this command, as I have told you, so that
your repentance and that of your family may be found
sincere, and your heart clean and stainless (kathara

kai amiantos).
James 3:8: But no human being can tame the tongue - a
restless evil (glkatastaton kakon), full of deadly poison.

M 2%3: Evil-speaking (katalalia) is wicked. It is a
restless demon (agkatastaton daimonion), never at
bPeace, but always at home with dissensiomn.

James %:11: Do not speak evil (katalaleite) against one
another, brethren. He that speaiks evil against a
brother or judges his brother, speaks evil against the
law and judges the law.

M 2,2: First, speak evil (katalalel) of nobody, and do
not enjoy hearing anyone do so (mide h@deSs akoue
katalalountos). Otherwise you who hear will be involved

enochos) in the sin of the one who speaks the evil, if
you believe the evil that you hear spoken, for by
believing it you yourself also will be holding a grudge
against your brother. So you will be involved in the
sin of the one who speaks the evil.,

James L4:12: There is one lawgiver and judge, he who is able
to save and to destroy.

M 12,6,3: So listen to me, and fear him who can do all
things, who can save and destroy.

S 9,23,4: If our God and Lord, who rules over all, and
has authority over his whole creation, holds no grudge
against those who confess their sins, but is merciful,
can a man who is mortal and full of sins hold a grudge
against a man, as though he could destroy or save him?

James 5:4: Behold, the wages of the laborers who mowed your
fields, which you kept back by fraud, cry out; and the
cries of the harvesters have reached the ears of the
Lord of hosts. '

V 3,9,6: So take care you who pride yourselves on your
wealth, that those who are in want do not groan, and
their groaning go up to the Lord, and you with your
goods be shut outside the door o} the tower.

James 5:5: You (rich) have lived on the earth in luxury and
in nle: sure; you have fattened your hearts in a day of
slaughier, .

S 641,63 These sheep seemed to be well fed and were
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frisking vigorously (truphOnta 8n kai lian snataldnta).

S 6,2,4: But the ones that you saw not skipping about
but feeding in one place are those who have surrendered
themselves to luxury and pleasure (truphais kai apatais),

but have not uttered any blasphemy against the Lord,
So these have . . . some hope of renewal. (S 6,2,6 is
identical to 8 6,1,6.)

James 5:11: The Lord is compassionate and merciful.
M 942 And you will come to know his great mercy.

James 1:27: Religion « « « to vigit orphans and widows in
their affliction. James 5:4%: Behold the wages of the
laborers who mowed your fields, which you kept back
by fraud, cry out + « s« &« 2: Your riches have rotted .

5 1,8: So instead of lands (ggros) buy distressed souls,
as one is able, and look after widows and orphans
(ch&rag kai orphanousg episkentesthe), and do not neglect
them, and spend your wealth and all your establishments
on such lands and houses as you have received from God.

‘QIBSS 5 l!g!ﬂgs I-Ierg;g-‘s
1:5=6 S 6,3,6¢c
185,17 M 2,45 8 2,53
' | 8 2,7
1:6-13 S 653,5
1:11,18; 2:7 5 9,21,35 951k,65
) 9,28,5*()
1:42 vh2§257b; 4,2,5;
1:1h-1 v 1,1,8: 1,2,1
5 3 &aé'é 1<y 13
1:273 4:8 M12
23 ?ﬁ v 4,1,83 5 6,1,2
2:5 S 2,5
2:1k 5 8,941
%‘?s 1:1%,17,20 3 13902
5:25°2:7 5 8,6,%
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HERMAS - 1 PETER

Class 4
1 Pet. 1:7: S0 that the genuineness of your faith, more precious
than gold which though perishable is tested by fire . + « &

V 4,3,4: The gold part is you, who have fled from this
world. For just as gold is tested with fire, and made
useful, so you also who live in it are being tested.
Then those who endure and are tested by fire will be
purified in it. '

1 Pet:_3119—21: In which he went and preached to the spirits
in prison, who formerly did not obey « « « were saved
through water, Baptism, which corresponds to this,

NOW SAVES JOU o o o » ‘

8 9,16,5: Because these apostles and teachers who had
preached the name of the Son of God, when they fell
asleep in the power and faith of the Son of God,
preached also to those who had previously fallen asleep,
and themselves gave them the seal of the preaching.

S50 they went down with them into the water, and came up
again. But those . . « came up alive.

1 Pet. 3:20: Were saved through water.

V 3,3,5: Because your l1life has been saved and will be
saved by water,

1 Pet. 4:15-16: But let none of you suffer as a murderer . . .
yet if one suffers as a Christiani let him not be asham-
fo)

ed, but under that name let him glorify God.

S 8,6,4: Men who blasphemed the Lord through their sins,
and besides have been ashamed of the Lord's name by
which they were called. S 9,21,3: So the doubters, when
they hear of persecution, « . « are ashamed of their
Lord's name. S 9,28,5-6: But you who suffer for the.
name ought to glorify God because God has thought you

‘worthy to bear this name.

Class 5 1 Peter Hermas
1:20 ‘ S 9’12’2-3
2:1=2 S 9,29,1&3
2z M 2,1
Bs7 V 3,11,3; 4,2,4=5
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HERMAS =~ 2 PETER

Class 95 2 Petor ern
2:15 V 3,7,1
2:20 v 3:3:n
3:9 S 8,91

HIRMAS = 1 JOHN

Class 4
1 John 2:27: As his annointing . . . is true, and is no lie,

M 3,1c: For the Lord is truthful in every word, and
with him there is no falsehood, 3

Class 5 1 Jonh lermas
2:Y%s 3:15,22,24 M 7,5b;5 8,12
35 5 5 9,12,2-3
3:6,9 M 12,#63
3:22 8 6,3,6¢

HiRMAS - APOCALYPSE
Class 4
Rev. 7:14: These are they who have come out of the great
tribulation.,

V 2,2,7b: Blessed are you who endure the great
persecution that is coming, and who will not deny
their life.

Rev. 8:3-4: The altar « . « and he was given much incense to
mingle with the prayers of all the saints upon the
golden altar before the throne; and the smoke of the
incense rose with the prayers of the saints « ¢ ¢

M 10,3,2: For the petition of a man who is sad never
has power to ascend to the altar of God.

g i il I T —————
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Rev, 9:5: They were allowed to torture them for five months,
but not to kill them.

V 34745-6: They can find repentance, but they cannot

fit into this tower. But they will fit into another
pPlace far inferior, and that only when they are tormented
and fill out the days of their sins.

Rev. 13:1: And I saw a beast rising out of the sea, with ten
horns and seven heads, with ten diadems upon {ts horns .

V 4,1,10: And the beast had four eolors on its head,
black, then flame and blood color then gold, white.

Rev. 21:2: And I saw the holy city, the new Jerusalem, coming
down out of heaven from God, prepared as a bride adorned
for her husband.

V 4,2,1: Behold, a girl met me, dressed as if she were
coming from a bridal chamber, all in white . + « « I
knew from my earlier visions that she was the church,

Reve 21:1%: And the wall of the ecity had twelve foundations,
and on them the twelve names of the twelve apostles of
the Lamb,

V 3,5,1: liow. hear about the stones that go into the
building. The stones that are square and white and
fit their joints are the apostles and bishops and

teachers and deacons who have lived in the holiness,

Class 5 Anoccalypse Hermas
2:22 vl*?-g’gézb, 2,53
3:5 V 1,3,
3:18 V L, 3,k
:11 M ;’11 1
7:1=2 v
12:11 v b2k
13:8 V 1,3,2
17:3 vV 1,1,3
20:12,15 V 1,3,2




2 CLEMENT

2 CLEMENT - MATTIEW

Class 2

Matt. 11:28: Come to me + « o and I will let you rest (kagd
anapaus8 humas). Let my yoke be put upon you . «
and your hearts will find rest (anapausin)e.
Matte. 25:45-L6: In so far as you failed to do it o « &
Then they will go away to everlasting punishment, and
the upright to everlasting life (kglasin aianions.

2 Clement 5:5: But the promise of Christ is great and
wonderful; it is rest in the kingdom that is coming
and in eternal life. 6:7: For if we do the wiil of
Christ, we will find rest, but if we do not, nothing
can save us from eternal punishment (zioniou kolaseds),
if we disregard his commands. 8:k: If we « « o keep
the Lord's commands, we will receive eternal life.

Class b |

Matt. 7:21: It is not everycne who says to me 'Lord! Lord!!
who will get into the Kingdom of Heaven, but only those
who do the will of my Father in heaven,

2 Clement 4:2: For he says (legei), "It is not every=-
one who says to me 'Lord! Lord!!'! who will be saved, but

he who acts uprightly."

Class 5 Matthew 2 Clement
21:13 (Jer. 7:11) 14:1b
22:11 6:9
28:19f., 1731

2 CLEMENT - LUKE

Class 4

Luke 16:10: The man who éan be trusted in a very small matter
can be trusted in a large one. 11: So if you have
proved untrustworthy in using your ill-gotten wealth,

-
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who will trust you with true riches?

2 Clement 8:5: For the Lord says in the gospel, "If you
have not guarded the small, who will give you what is
great? For I tell you, the man who can be trusted in a
very small matter can be trusted in a large one."

Class 5 Iuke | ' 2 Clement
' 6:32,35 (Mt, 5:%6; Did. 1:3) 13:4
19:10 2:597

2 CLEMENT - SYNOPTISTS

Class 3
Matt. 10:32; Luke 12:8, Slightly closer to the former is

2 Clement 3:2: And he (Christ) himself says (legei),
"Everyone that aclmowledges me before men I will
acknowledge before my Fother."

Luke 6:13; Matt., 6:24; 16:26; Mark 8:36; Luke 9:25. Compare

2 Clement 6:1-2: And the Lord says (legei), "No servant
can serve two masters." If we want to serve both God
and money, it is wnprofitable for us. '"For what good
does it do a man to gain the whole world, and yet part

with his life?"

Class 4

e c———
Matt, 9:133 Mark 2:17; Luke 5:32. Compare

2 Clement 2:%: (After quoting Isaiah 54%) And another
scripture says (kai hetera de graoh® legei), "I did
not come to invite the upright but the irreligious
(Quk Blthon kalesai dikaious, glla hamertdlous).

Matt, 12:503 Mark 3:35; Luke 8:21.  Compare

2 Clement 9:10: For the Lord said, "These who do the
will of my Father are my brothers."
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Mark 12:30; Matt. 22:37;
Luke 10:27 3:k4b
Luke 10:3; 12:4f; Matt., 10:16,28 12-k
Luke 13:27; Matt., 7:23 25

2 CLEMENT - JOHN

Class 5 John 1:1% 2 Clement 9:5

2 CLZMENT =~ ACTS

lass Acts 2 Clenment
10:42 (2 Tim. 4:1; 1 Pet. 4:5;
Pol. 2:1) . 1:1

2 CLEMENT -~ ROMANS

1ass 9 Romans 2 Clement
417 1:8
9: 21 8:2
12:16 (Phil. 2:2) 17:3

2 CLEMENT = 1 CORINTHIANS

Class 4

1 Cor. 2:9: But as the Scripture says, there are things
"Which no eye ever saw and no ear ever heard, And never
oceurred to the human mind, Which God has provided for
those who love him."

2 Clement 11:7: "Which no eye has seen, and no ear heard,
nor has the humen mind imagined." 14:5: And no one can
say or tell what the Lord has$ prepared for his chosen.
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q Clags 5 1 Corinthians 2 Clement
6:19; 3:16 (2 cor. 5:17; Eph,
2:10,21; Col. 3:9; Barn. 6:11) 9:3
9:2L425 7:1
2 CLEMENT < GALATIANS
Class 5 Galations %4:27 (Isa. 54i1) 2 Clement 2:1

2 CLEMENT - EPHESIANS

Class 4

Ephe 1:22-23: He has . . . made him the indisputable head of
the church, which is his body. 5:23: For a husband is
the head of his wife, just as Christ is the head of
the church, which is his body. 1:4: He chose us out
before the creation of the world.

2 Clement 14:2: A living church is the body of Christ;
for the scripture says, "God made man male and female."
The male is Christ, the female is the church. Besides,
the books and the apostles say that the church not only
exists now, but has done so from the beginning.

Class 5 Eohesians 2 Clement
4:18 (Rom. 1:21) 19:2
6:6 (Col. 3:22) 13:1

2 CLEMENT ~ 1 TIMOTHY

Class 5 1 Timothy 1:17 2 Clement 2035
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2 CLEMENT - HEBREWS

Class 4

Heb, 10:23: For he who has given us his promise may be trust-

ed (pistos gar ho epanseilamenos).

2 Clement 11:6: For he is faithful who has promised
(pistos gar estin ho epangeilamenos).

Heb, 12:1; With such & crowd (nephos) of witnesses about
(LE22§&§22£2§HA)'us, throw off (apothemenoi) every « s » &

2 Clement 1:6: And laid aside ( nothemenol) by his will
the cloud (nephos) that enveloped (perikeimetha) us.

Qlééé_ﬂ Hebrews ) 2 Clement

10:31-39 . 20:2
13:18 : | i6:4

2 CLEMENT - JAMES

lass Y4

James 5:16: Pray for one ancturv, sov that you may be cured.
An upright man can do s great deai by prayer when he
tries, 5:20: You mcy br sure that whoever brings a ,
sinner back from his wisguided way will save the man's
soul from death, and cover a host of sins.

2 Clement 15:1: For it is no small remuneration to
convert (apostrepsai eis to sfthZnai) a soul that is
- astray and perishing. 16:%: Fasting is better than
prayer, but charity than both. Love covers up & host
of sins, but pruyer with a good conscience delivers

fI'Om death .

Ciass. James ] 2 Clement
bik (1 John 2:15) ©6:3,5

N T
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2 CLEMENT - 1 PETER

Class L

1 Peter 1:20: But was revealed only at the end of the ages,
for the sake of you who through him trust in God.

2 Clement 14:2b: But he was revealed in the last days,
to save us.

Class 5 1 pater 2 Clement
4:8 (James 5:16,20) 16:4
5:10 19:3
2 CLLEMENT « 2 PETER
Class 9 2 Peher 2 Clement
1:19; 2:8 11:2
3:5—%510 16:3
- 2 CLEMENT = JUDE
Class 5 Jude 6 ' 2 Clement 20:%

2 CLEMENT - REVELATION

Class 5 -Develation 11:133 13:10; 14:12 2 Clement 17:7
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