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C. S. ILEWIS: HIS METHOD AND MESSAGE

I. The Author

'i‘he name C. S, Lewls has gained wide reputation in England and
America. His popularity is quite unorthodox because it comes from ex-
pounding orthodox Christisnity. His name has come more and more to the
attention of the publiec since the publication of his now f=mous work The
Screvwtspe Letters in 1941, One cause was probably the way he shattered the
picture in peorle's minds that a Christian didn't know how to laugh. The
other was his keen insight into the problems that were really bothering
people and giving them 2 concrete way in which to solve their problems.

Mr. Lewis was brought up in the Church of England but left %he church
when he was about fourteen years old. At about thirty years of age he re-
turned to the Chureh of England once again. The man most influential for
bringing him back to Christianity was George Macdonald, a clerzyman and
author of the 19th century who had his home in Scotland. All of iacdonald's
writings and particularly his compositions of fantasy fascinated Mr. Lewls.
If he were to rate Macdonald as an author, Mr, Lewis sald he would even
hesitate to rate him a second rank rating. It was the content and ‘soul!
of Macdonald's writings that gripoed the imagination of the then unbe-
lieving Mr. Lewis.

Mr. Lewis seys that he knows of no man in modern times who was
more avare of the distinction of Law and Gospel. The Divine Sonship

S



is the theme which underlies and unites all of his writings. Only the
New Testament itself brought together love and terror more vividly for
Mr. Lewis. The constant theme of lMacdonald's writings that God wants
His oreatures %o be hanpy in Him alone and is unhap-y unless that is
happening gripved the author's mind,

Macdonald is ummsual in aunother way. Because of his beliefs he
underwvent great hardships. The usual reaction is to become vehement a~
gainst tkose who Live cauged suffering. That was not the reaction of
HMacdonald. He had = great aporeciation for the beautiful, for 2ll the
gifts that wealth could buy and at the same time was just =2s content
to get along without them. The anthology which Mr. Lewis has coﬁpiled
shows this part of Macdonald's character very rplainly.

Macdonald was living in an age thot was suseptible to Romanticism,
Vhile 2ll romsntics kmow of Mutsbility, most of them weep asbout it. Mao-
donald went on to see what was behind Romenticism. This very balanced
yet vigorous outlook of lMacdonald has probzbly been guite influential
in the presentation that Mr. Lewis has made of Christianity. His style
of presentation is straight-forward yet winning,

After his return to Christianity Mr. Lewis came into contact with
a Charles Willi=ms in Lendon who had written a great deal for a small
group of Ghriatianfriends. It was his novel, ¥ap in Heaven, vhich
inspired Mr. lewis to write his now famous trilozy, Qut of the Silent
Planet, Perelandra, ard That Hideous Strenzth, which deplcts the cosmis
battle that is constantly raging between the forces of good and evil.

The purpose of his broadcasting, which he did during the recent
war, and his writing is best pictured from a few quotations from his

pen.




The moral question is, given that situ=ation, vhat we do

about it.l. 'Your belief' means 'what you think true.' And

if you think one thlng true, of course you must think the

oprosite false. But this is a very different thing from

saying that those who hold the opnosite belief are necess-

arily bad or stupid.z Because Christ said we could only

get into His world by being like children, many Christians

have the idea that, provided you are "good," it doesn't

matter being a fool. . .He wants a child's heart, but a

growvn-up's head. . .God is ng fonder of intellectual slack-

ers than any other slackers.

Mr. Lewis's real job is being a don in the Honour School of Eng-
1lish Language and Literature, a Tutor and Fellow at Magdelen College,
Oxford, a position he has held since 1925. Bitterest opvonents of his
bearing a torch for Christianity say that his work in the field of
literary criticism 1s unsurpassed. His works in this field include,
Ihe Allegory of Love, Rehabilitations, Zhe Personal Heresy, and Ereface
%o 'Paradise Lost'. In the field of social theory he has written The
Abolition of Man. In this thesis we shall concern ourselves only with
the theological writings of Mr. Lewis.

Mr. Lewis is a bachelor of some 49 years who says he likes mon=-
otony. His interest in books and writing was stimulated from his
earliest youth when he had to spend many hours by himself, and those
he spent in his father's substantial library. He says that he had to
write books because no one had ever written the particular kind he had
in mind and liked to read. He was born in Belfast, Ireland, in 1898,
and served as a 2nd Lieutenant in the Somerset Light Infantry in

World Var X.

l. C. S. Ilﬂ"is' Q!E;gtiﬂn ngaVigur, Pe 28.
2. 0. S. Lewis, Beyond Personality, v. vi.
3. Behaviour, v. 8.




I1, Naturalism and Supernaturalism
The Provlen

In his study of Haturzalism and Supernzturalism Mr. Lewis merely
wishes to establish the probabllity of miracles. The Nzturalist main-
teine “that nothing but Hature exisis, the word Nature means to him
merely 'everything! or 'the whole show! or Whatever there is!.™l
Thus free will would be eliminated because that would mean that the
human being would have independent nower outside of Nature.

The Supernaturslist sgrees that things f3ll into two
classes. In the first class we £ind either thiangs or (more
probably) Ome Thing which is basic and original, which ex-
ists on its own. In the second we find things which are
merely derivative from that One Thing. The one basic Thing
has caused all the other things to be. It exists on its own;
they exist because it exists: They will cease to exist if it
ever cezses to maintain them én existence; they will be al-
tered it if ever alters them. :

Mr. Lewis stsates that Naturalism cannot accept the idea of a
God because thot would mesn that there is something outside of Hature.
The crux is to determine whether Nature is everything or not. If that
problem cannot be definitely decided, we are not in a position %to say
whether or not mirscles are nossible.

But if Naturalism is true, then we do knovw in advance
that miracles are impossible; nothing can come into FHature

from outside because there iz nothing outside to come,
Vature being everything.

1. G. S. Ilaw’.a’ H;rnﬂglg!. Pe 15.
2. Ib;g.. Pe 1?.
3' M'l T 21.
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One of the first inconsistencies that the Faturalist encounters

is his thinking on the validity of thousht. V
Unless human reasoning ies valid no science can be true. . .

A theory which explained everything else in the whole uni-

verse but which made it impossible to believe that our think-

ing was valid, would be utterly out of court, X
We may then ask why the discovery of the cause of a thought sometimes
reinforces it and sometimes damages its credit. Mr. Lewis would snswer
that objection by saying that in some case the argument is carried on
from observed facts and in other instances from what he would term
irrational csuses, association of ideas. In other words we could say
that no process of

o » sthought is valid if 1%t can be fully expl=ined as the
result of irrationsl causes. . .Obviously then, the whole
process of human thought, what we call Reason, is equally
valueless if i% is the result of irzational causes. Hemce

every theory of the universe which makes the human mind a

result of irrational cavse is inadmissable, for it would be

a proof that there are no such things as proofs. Which is

norsense.

The Haturalist runs into the difficulty of saying that the mind
is simply a product of the Total System and at the same time s=ying
that it is running on i%s own accord; that is, if he is using his
mind to prove that there is nothing behind Nature itself. All thoughts
must be the result of irrational causes since the mind is a mere pro-
duct of the Total System which in itself is 1rrational.6

But says Mr. Lewis aptly,

All arguments about the validity of thought make a tacit,
and illegitimzte, exception in favour of the bit of thought

4. Wiragles, p. 26; C. S. Levis, Case for Christisnity, p. 32.
5. Miracles, pp. 27 - 28.
6. m.. p. 28.



you ars doing at the moment. . .Thus the Freudian proves
that all thoughts are merely due to complexes excent the.
thoughta which constitute this proof itself. The Marxist
proves that all thoughts result from class eonditioni?g—-
except the thought he is thinking while he says this.

Mr. Lewis would say that the Naturalist's case is slready grestly
weakened by his using = product--the mind, of validity of thought—
of an irrational system, Hature, to prove that that system is irration-
al. In order to do that you have to use a rational process.
Am I on my own?

It is further evident that Rational thought can and does alter
Nature, but Nature itself does not have the power %o produce Eational
thought. It may modify thought; but vhen it attempts to do something to

1%, it only is successful in killing it.

Rature can only raid Reason to kill; but Reason can invade
FNature to take prisoners and even to colonise. Every object
you see before you at this moment--the walls, ceiling, amnd
furniture, the book, your own washed hands and cut finger-
nails, bears witness to the colonisation of Nature by Reason:
for none of this matter would have been in these states if
Nature had had her wsy. . .In other words the relation be-
tween Reason and Nature is what some peovle call an Un-
symmetrical Relation. Brotherhood is a symmetrical relation
because if A is the brother of B, B 1s the brother of A.
Father-and-Son is an unsymmetrical relation becamse if A
48 the father of B, B is not related to Nature as Nature is
related to Reason.é

Mr, Lewls refers to the Quantua Physics as an example of the lessening
homogeneity of the world sbout us.

Within man, furthermore, there appezrs to be an area, no matter
how small, which is independent of Nature, This doesn't mean necessarily

that it therefore must exist on its own.

7. Iid., p. 30.
8. m.. Pe 3"’0




For 1% is not dependence simply but dependence on the
irrational which undermines the credential of thought. . .
It is therefore obviocus that soomer or later you must admit
a Heason vhich exists sbsolutely on its own. The provl
is whether you or I can be such a self-existent Reacon.

This problem is soon snswered when you remember vhat it means to exist
on one's own. To exist on one's own means to exist from 211 efernity
without the support of anyone or anything.

The objection has been raised by some that possibly Reason only
worles through a person rather than that a vperson is s product of eternal
Reason. Says Mr. Lewis,

It is not an object which knocks against us, nor even a
sensation which we feel. Beasoning doesn't 'hepven to! us:
we do it. Every train of thought 1s accompanied by what Kant
called 'the I think'. The traditional doctrine that I am
a creature to whom God hes given reason but vho is distinct
from God seems to me much more philosophical than the theory
that what sppears to be my thinking is only God's thinking
through me. On the latter view it is very difficult %o ex-
vlain what heprens when I think correctly but resch a falss
conclusion because I have been misinformed about facts. ¥hy
God--vho presumably knowe the real facts--should be at the
pains to thihk one of His perfectly rational thoughts
throvgh e mind in vhich it is bound to produce error, I do
not understand. Nor indeed do I understand why, if all ‘my!
valid thinking is really CGod's. He should either Himself mis-
take it for mine or cause me to mistake it for mine, It seems
ruch more likely that bumsn thought is not God's but God-
kindled.10

The idea of an Emergent God does not solve the problem. We can
imagine that all of the atoms of tne universe would eventually fall in-
to a certaln relation with each other and possibly develon a universal
consciounsness., But this again will only be the product of chance, unless
wve think of it as The Fagt which exists on its own. But to do that will
once again lead us t0 a God outside of Nature, and that does not help

us maintain th_e canse of Naturalism.

; ' "OW 'SINOT IS
| lg: BM:: g: gf::: | AYYNINGS VICHODONQD
Ant AUV EHIT TYIHOWT AAVYIZLIEd



Reason then spvears to be at the specrhesd of the Supernatursl
and links together all the functicns of the man. Vhen the ypurely phys-
ical rles the thinking, disorder resulta, I% is somewhst sakin to the

unsymnetrical relationship spokken of before.

Beagon saves and strengthens nmy whole system psychological
and physical, vhereas that whole syatem, by rebelling sgainst
Eeason, destroys both Reason znd itself .2l

In the same way it seems the right concinsion to drav thet the obedience
of Hoture indicates thrt it is ite very nature to ba s subject. Few
people vho have grsened the idea of a supernatural God deny that He is

alsc the Creator. For himself Mr. lewis writes,

Yo philosophicel theory which I have yot come across is
a radical improvement on the words of Genesis, that 'In the
beginning God made Heaven and Farth'. . .The ides of greati
in the rigorous sense of the word is there fully grasped. :

1 ought to
There are diffsiculties that arise in the consideration of MHorsl
Judgnerts. ¥e consider the other man's peint of view to be worthless if
we can show that 1t is bosed on non-rational or non-morzl causes. Ve
nay cite the prejudice of an opponent and thus chow that his moral
Judgment is of no value,

But, of course, what discredits particular moral judgments
st equally discredit moral judgments s a vwhole, If the
fzet that men have such ildess as ousght and ogusht not at all
can be fully explained by irrational and non-moral causes,
then those ideas are an illusion. . .For when men say 'I
ought! they certaihly think they are saying something, and
something trme, sbout the nature of the propossd action, and
not nmerely shout their own feelings. But if Naturalism is
true, 'I ought! is the seme sort of statement as 'I itch!
or 'I'm going to be sick'. In real life vhen a man says 'I
ought! we may reply, 'Yes. You've right. That is vhat you
ought %o do', or else, 'No. I think you're mistaken!,

11, Mo. De m.
1z2. m-. Pe 42,



But in & worlé of Naturalists (if Haturalists really re-
membered their philosophies out of school) the only sensidle
reply would be, 'Oh, =re yout! All moral judgments would be
statements about the spealker's feelings, mistsken by him for
statements about something else (the real moral cuality of
actions) which does not exist.l3
Some Faturalists will admit that there is no absolute true and
false, but the next mimbe vill be exhorbing %o educzte, to live and

die for posterity.
Do they rememher while they are writing thus th-t vhen

they tell us we 'ought to make a better world! the words

‘onght! and 'rotter world'! mmst, on their own showibhg, re-

fer to an irrationally conditioned impulse which cannot dbe

true or falee any more than 2 vomis or a yawnil
In order %o zvoid sny diffienlty many Haturalists will say that they
follow o %type of behaviour only in order 3o keen ths human zace alive,
but they will not admit to being called moralisis. Mr. Lewls antly
gays, "The Faturalists must Bot destroy all my reverence for conscience
on Monday and expect to find me still venerating 4% on Tuesday.“l5
Mr. Levwis follows much of this same line of argumentation in the early
pages of his baok The Gase for Christisnitvi®

If we ars to make moral Judgments then we must believe that
the conscience of man is not a product of Nature. It can be
valid only if it is an offshoot of some absolute moral wisdom,
& moral wisdom which exists absolutely 'on its own' and is
not a product of non-moral, non-rational Nature.

The Borderland
Mr. Lewis would ssy that man's rational thinking is a certain
share of eternal Reason to the degree to which the brain will let it

become operative.

13- Mo. TDe Ll - i+5.

14, Mo. De %o

15. Ipid., p. B7.

16. G. S, Lewls, The Case for Chrigtianity, vp. 16 - 17.
17' M;rgglgs. Po 48.
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It is conditioned by it bubt not originnted Ly it. . .
The varicus and complex conditions veder whish RBeaacn and
Horulity epneay are the tuists and turns of the frontier
between Hature and Supernature. That ia why, if you wiah,
you car always ignore Supernature and treat the nhenomena
vuraly {rom the Mefaral =ide; just as a man studying on a
map the boundaries of Jernwall and DNevonshire can always
sey, Y¥ha% you call a bulge in Devonshire §s really a
dent in Cornwell'. And in .2 sensa you can't refute him.
Yhat we call & dbnlge in Devonshire always ig @ dent in
Cornwall. What we call rational thought in s man always
involves & state of the brain, in the long run a relation
of atoms. But Devonshire is none the les=: something more
than 'vhers Cornwsll ends', and Reason is something more
than cerebral bio=chemistry. . .The Haturalists have been
engaged in thinking sbout Hature., They have not attended to
the fact that they were thinking.13

Joserh knew

In o moauner of cpenking human Reason is a ﬁiracle ingofar as.it
is an Lywwvasion of Mature; it can't be accounted fér inside the sys=tem,
The big question confronting us, however, is vhether Supernature invades
Nature, which we call space and tine, in any manner excent the hmman
mind. Mirzcles are usually excluded on two differeat groundsz. Some
maintain that the very nature of God exludes them others that the nature
of Batare excludes them. Believers in miracles do not deny that there
is 2 nommal made.cf operation, sometimes ¢alled the Laws of Eature.
They maintain only that they can be suspended for that is the natare of
Hiracle.l?

A common objestion raised is that veople only bslisved in mirasles
before the birth of science. Mr. Lewis cites the Virgin Birth.

Yhen St. Joseph discovered that his fiancee was going to
have a beby, he not unnaturally decided to revudiate her,

Way? Becaase he Xnew just as any modern gynasecologist thag
in the sordinary course of nature women do no% have babies

18. Ibid., pp. 50 - 51.
19, Ibid., no. 54 - 55.
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unless they have lain with men. No doubt the modern gynaecol-
oglst knows several things about birth and begetting which St.
Joseph did not know. But those things do not concern the

main point--that a virgin birth is contrary to the course of
nature. And St. Joseph obviously knew that. . .When St.
Joseph finally accepted the view that his fiancee's pregnancy
v=8 due not to unchastity but to a miracle, he accepted the
miracle as something contrary to the known order of nature.

It is necessary to know the laws of nature otherwise you could not

tell when a miracle occcurrad.

Belief in mirvacles, far from depending on an ignorance
of the laws of nanture, is only possible in so far as those
laws are known. We have already seen that if you begin by
ruling out the supernsiural you will perceive no mirscles.
We mast now add tha%t you will equally verceive no miracles
until you believe that nature works according to regular
lawg., If you have not noticed that the sun always rises in
the East you will see noﬁhing mirsculous about his rising
one morning in the West.Zl

True sclence has disproved many fantestic tales, magnetic islands,
gilants vith one foot. It could do so because these fantastic tales

were advanced as the common part of nature, not as invasions from Super-

nature,

¥o one ever pretended that the Virgin Birth or Christ's
walking on the water could be reckoned on the recur. Vhen
a thing professes from the very outset to be 2 unique in-
vasion of Fature by something from outside, increasing
knovledge of Wature can never make it either more or less
credible than it was at the beginningz. In this sense it 1is
mere confusion of thought to suppose that advancing science
has made it harder for us to accept miracles. We always
knew they were contrary to the natural course of events;
we know still that if there is something beyond Hature,
they are possible.22

If a norm of activity were not suprosed, violations of a norm
would not be anticipated. The advancement of information regarding the

universe does not of itself eliminate the possibility of miracles

20. mno. Pe 570
21, Mo. Pe 58-
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because mirauleé have always been supposed to be contrary to the natursl
events of the universe. And the possidility of any interruption of
Hature hinges on the possibility of there 'bein.g sonething beyond Hature
itgelf.

Another objection to the whole idea of a god is that of msn's
seening insignificance. Agaln Mr. Lewis.

It is = profound mistske to imagine thet Christianity
ever iniended to dissipate the bewilderment and even the
terror, the sense of our own nothingness, which comes uvon
us when we think about the nature of thinzs. It comes to
intensify them. Without such sensations fthere is no religion
o o +Christianity does involve the belief that God loves man’
and for his sake became man and died.Z

If our insignificonce makes us

¢ o ot00 unimportant to merit the love of the Creator,
we reply that no Christian ever suprosed we did merit it.
Christ did not die for men because they were intrinsically
worth dying for, but because He is intrinsically love, and
therefore loves infinitely. And what after all, does the
8ize of azhrorld or a creature tell us about its %importance!
or value?

If you will reflect for a moment, any discussion regarding the import-
ance of sizeg is only thouszht to be valid if the sizes are very great.25
The Laws of Nature

Then we come to miracle and the Laws of Hature. It would appear
that breaking of the Laws of Nature would be a contradictory procedure,
znd even God Himself is incapable of the self=contradictory. To clear
up this problem Mr. Iewis advances the example of the movements of
billiard balls on a table. A physicist knows that if two billiard balls
are hit wvith a certain force, he c2n accurately predict the course that

they will take. Should there be, however, a roughness in the cloth of

23- Mﬂ' Pe 62.
240 m.. Te 630
25. Ibid., pp. 63 - 64,



13

the table his predictioh will not be true, Its falsity will not consist
in this that new laws have come into overation, btut becsuse the old law
is true. It 4s illusirated in the statement thzt experimenters mmst
alvays include in their predictions, "Other things being equal.” The
deflected billiard ball illustrated the old law that the experimenter
wes counting on, but it illustrated it in a different way. Had the ex-
perimenter been cognizant of the roughness in the cloth, he .could have
made a prediction regarding the course of the bzll vhich could have
been fulfilled.?6

Likewise a mirssle does not need to break the laws of noiure,

I% is vith them as with the laws of arithmetic. If I put

six pennies into a draver on Monday and six more on Tuesday,

the laws decree that--gther things being equal--1 shall find

twelve pennies there on YWednendsy. But if the drawer has been

robbed I may in fact find only twvo. Something will have been
broken (the lock of the drawer or the laws of England) but

the lawa of arithmetic will not have been broken. The situation

created by the thief will illustrate the laws of srithmetie

Just as well as the original situation.2?

The question of miracles is a guestion of vhether or not Hature
is doctored. From o scientist's point of view we could ssy th:%t 2 miracle
is a form of doctoring. A new factor has been introduced. He is always
calculating the future on the basls of what has haprened in the past.
He has been reckoning with the factor A. But when the Supernatural hes
been introduced into the scene, the factor for basic reckoning is no
longer A but AB, Vhen the supernatural is introduced; we are dealing
with AB and not A alone. Since the basis for a prediction has changed,
the result will also vary. Recall the story of the billiard balls. This

differense- in result is only possible because there is such a thing as

26, Ibid., ». &8,
27, M'l Pe 70
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a systematic and lawful universe. If A and AB produced the same results,

the universe would be lawless.

The better you know that two and two m%n four, the
better you kmow that two and three don't.

So if God at any point develops a new situation by creation,
annlhilation, or deflection, beginning with that situation Nature agzin
goes on its wg. The Virgin Mary becomes vregnant according to the Laws
of Nature after a miraculously spermatazoon had been introduced. The
miraculous wine at the feast of Cana was able to intoxicate. Miraculous
dread can be digested.

The divine art of miracle is not an art of suspending

the pattern to which evengs conform but of feeding new

agents into that pattern.

A miracle, then, is not a happening that does not havJa czuse or
effect. The events which follow after it are interlocked with Nature
Just like any other event. Its uniqueness is that it is not interlocked
in just that same manner with Nature in a backward direction. It comes
immediately from the Creator. That is the crux for many people, and it
comes because they think that Nature is the 'whole show'. Mr. Lewis
would say that to get a true picture of both Nature and miracles both
mist be placed in a much larger context, and that, of course, embodies
the supernatural. Both of them only mske sense vhen they are viewed in
this fashion.

By definition, miracles must of course interrupt the
usual course of Nature; but if they are real they must, in
the very act of so doing, assert all the more the unity and

gelf-consistency of total reality at some deeper level. They
will not be like unmetrical lumps of prose bresking the

28. Ibid., p. 71.
29. Ms. Pe 72.
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unity of the poem, yet, coming just where it does, and

effecting Just vhat 1% effects, is (to those who understand)

the supreme revelation of the unity in the poet's conception.

If what we c=21l1 Nature is modified by supernatural powver,

then we may be sure that the capablility of being so modified

is of the essence of nature--that the total event, if we

could grasp it, would turn out to involve, by its very charac-

ter, the possibility of such modifications. . .In calling

them miracles we do not mean that they are contradictions or

outrages; we mean tgat, left to her own resources, she could

never produce themn.

We could say that a miracle introduces a factor into the course
of nature which has results vwhich are usual and interlocked with Hature
in a2 conventional way. It is unique in this wsy that its previous histo-
ry is not interlocked with Nature as are other events. It comes immedi-
ately from the Creator. But even this direct interruption of Nature
can be understood if it is taken in its larger context of the Super-
naturzl. Looking at i1t in this fashion we can see that a miracle is
a something which would be expected; it is in harmony with the essence
of the universe., It is 2n interruption like the interruption we expect
in the harmonious verse of a great poet. It 1s evidence of the deeper
unity.

Hature is a Creature

Mr. Lewis turns to an emotional objection to mirscles. lLooking
at nature in one fashion makes us think that she is cruel. lLooking =t
her from another direction we may think that she is beautiful, We are
tempted to worship her as the self-existent Fact, but she gets to mean
to us whatever our particular moods at a specific moment may dictate.
All of this ie possible because ve regard her as the ultimate reality

and. completely self-sufficient. The whole problem can be viewed in a

300 Mo' ppc 74 - 750
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clearer light if we see Nature not as self-existent dbut only as a
creature. She czn only be proverly exvlained if we go beyond her.3l

Hature is a creature with her good points and bad voints. Bvery
vart of Nature expresses some charscteristic which God chose to give
her. The quality of Nature is present in all of its events and happen-
ings.

Just as the Latinity of Latin is preaontr in every in-
fleation of the 'Gorggggiosity' of Correggio in every

stroke of the brush.

Hature has been corrupted. The szme basic quality runs throughout her
corruptions and excellencies. In motherhood and in varasitism we have
the same principle gmt. to vork. Bverything is in character.

She is herself. Offer her neither worship nor contempt.

Heet her and know. . .The 'vanityéato which she was subjected

wags her disease, not her essence.

Just as people who knmow at least one other langusge will only
appreciate the Englishness of English, so only the Supernaturalists
really understand Nature and her position. Again and again Mr. Lewis
reaffirms the point that Nature taken as the ultimate reality doesn't
answer the questions we have to put ‘to her. To look upon her zs a
creature with all the virtues and corruvtions of a orezture is to put
her in her proper place. You must go beyond her to understand her.31’

Explain yourself
Much confusion has resulted in religious thinking not because

of the religion itself but because language and speech itself has not

31. Ibid., vp. 77 - 78.
32. Mo. Pe 80.
33. Mo. Pe 81.
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been understood. Fuch of this has come sbou% becsuse we have not under-
stood the place of mental imagery in relation to statemsnis of fact.
And 4%t does hzave a place. A city like Hew Tork, for examnle, may bring
8 certain imgge to your mind. Provided we have been there, fhe state-
ments that we make about it will only make sense because we are making
them sbout the resl New Tork, not about the mental picture we may have
in ouwr minds. Likewise vhen we think of the distance th=zt separates the
sun from ourselves, we probably conjure up some kind of weird imesge to
make that:tremendous distance more real #o curselves. But our statements
about that distance will only moke sense if we stick to mathematics and
not to images in our own minds., Here you can see that clear thinking
may be sccompanied by some ridiculous imagining.35

Beczuge of a statement made by its mother, a child had the idez
that poison was made up of horrid red things. When the child thought
of poison, the mentsl image of horrid red things came into her mind,
The chilé really thought that the poison was horrid things. In that
mental imege she was misteken, although che thought it was true. But .
becausa her mental image was false, that doces not mean that the state-
ments she made asbout poison were in every instance false. She knew
that anyone who would swallow it would suffer pain and possible death.

We can now add to our previous statement (that thinking

may be sound where the images that accompany it are false)

the further statement: thinking may be sound in ceriain .

respects where it is accompapied not only b§6false inages

but by false images mistaken for true ones.

Yher we arve talking zbout things that our five senses cannot per-

ceive, we use words to describe that particular thing which can refer

35‘ ml.. Pe 86.
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to it in one of its meanings, for that reason any time we speak of
thing's that are beyond our sense we must spezk in a metaphoric2l sense.
We now have three guiding prindiples before us. (1) Thot

thought is distinct from the imagination which accompanies it.

(2) That thought may be in the main sound even when the false

images that accompany it are mistaken by the thinker for true

ones. (3) That anyone who talks about things that cannot be

seen, or touched, or heard, or the like, must inevitably

talk as if they gould be seen or touched or heard.37

The point to be made here is this. A statement is not to be re-
garded as true or falsé Just ‘boéanse the imagery is inadequate or false.
Mr. Lewis has pointed out that true statements are made vhen an image
is known to be false, or even in some instances when a false image is
thought to be true--as in the case of the 1ittle girl and the poison.
Thought itself is something distinct from the imagery. Absurd thinking
does not necessarily follow from absurd 1magery.38

To go on then. Christians may think of two human forms of differ-
ent ages wvhen they think of the Son and the Father. The Christians at
the same time hasten to tell us that God has no human form. The fact
that most Christians have a mental picture of two humans does not mean
that the thought behind it is absurd. The suggestlon to get rid of
imagery is of no help because imagery of another kind is merely intro-
duced. Some people choose to think of God as some vague spiritual force.
The imagery of a gas oi- fluid or electricity is only being exthanged
for the pleture of a royal-looking gentleman. Nothing has been acconplished.”

Consequently, sbsurdity of images does not invalidate doctrines.

A peasant of Galilee could have thought of Christ actually sitiing at

370 Mo. Pe 890
38. Ibid.
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the right hand of God being unaware that God had no right hand. Later
he could have found out that God did not have a right hand, and he could

change his imagery. The changing of the imagery or elimin=tion of the
right hand of God didn't change the forcefulness of the doctrine.

What mattered must have been the belief that a person
vhom he had novmn as a man in Palestine had, as a person,
survived death and was now operating as the supreme agent
of the supermatural Being who had governed snd maintained
the wvhole fleld of reality. And that bellef wouwld survive
substantially unchenged after the falsity of the earlier
images had been recoznized. . .The difficulty here is that
they were not writing as philosophers to satisfy speculative
curiosity about the nature of God and of the universe. They
belisved in God; and once a man does that, philosovhical
definiteness can never be the first necessity. A drowning
man does not analyse the rope that is flung him 40

The modern literalist and materialist gets into difficulty becamee
he comes to the ancient writers with the modern distinction bvetween
'material and immaterial! ond on that basis tries to determins where
the Hebrews stood. The charge is brought that orimitive man could not
conceive the idea of pure spirit. If that is the case, he was no more
sble %o conceive of pure matter. He could not have started out with a
ourely material concept of God and gradually spiritualized him,

For the 'material' as we understand it, comes %o be
realized only by contrast to the 'immaterial'. And the two
sides of the contrast grow at the same speed. He started

" with sometWing which was neither and both.41

This then leads us to the point where we must discuss the difference
betwveen explaining and explaining away. To some people metaphorical ex-
pression means that a statement doesn't carry much weight. Mr. Lewis

suggests that people are correct when they think of the expression

'hell fire! as being metaphoriczl, but they are wrong vhen they think

LPO- M-. Ppo 91 e 92.
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it means nothing more serious than 1.'euu:rsse.‘l"2

Some will say that the Fall spoken of in Genegig is not to be
taken literally and at the some time speak of it as a fall upwards,
- Ywhich is like saying that because 'My heart is broken' contzins a
metaphor, it therefore means 'I feel cheerful!.*43 Doctrines which
are metaphorically expressed are not for that reason untrue. Besides
the physical universe and the psycho-physical universe there is an
unereated and unconditioned reality which has a definite structure which
is expressed usefully for us in the doctrine of the Trinity. And this
reality entered the universe in a specifie point in time and became one
of the creatures of that universe. Vhatever metaphor is employed to ex-
press what happened there, very little improvement or none at all can
be made on the Seriptural 'came down from heaven' L

In the Incarnation of Christ we are dealing with two things. One
is the supernmatural or uncondit‘lon_e_d reality, and the events on the
historical level which are supposed to have happened as a result of the
supernatural interference. 0f the first type we speak metaphorically,
but of the second we can and do use literal speech becezuse they =re
events metaphorically where the slight twist is made from explaining
something to explaining it away.

And so we do not alter Christianity by rendering explicit

the fact that 'sonship! is not used of Christ in exactly

the same sense in which it is used of men. But the assertion

that Jesus turned water into wine was meant perfectly liter-

ally, for this refers to something which, if it hapnened,

was well within the reach of our senses and our language.
Vhen 1 say, 'My heart is broken', you know perfectly well

h2. Ibid., pe 95.
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that I don't mean anything you could verify at a posy-morten.

But when I say, ¥y boot-lace is broken,! then if yow own

observation shows it to be intact, I am either lying or

mistaken. The accounts of the 'miracles'! in first ggntury

Palestine are elther lies, or legends, or history.

Granted then that for the purpose of grasping something of what
goes on in the supernatural metaphor must be employed, we are not to
get the idea that metaphor is used to describe what went on in the his-
torical level cfter the supernatural interfered. We cannot at will say
that something in metaphorical in the religlous level unless it is
dealing with the supermatural part of the relizious. Mr. Iewis has
made this quite clear in the above quotation. The relation of the
Father to the Son and the Holy spirit is dezlt with in the first tweo
chapters of Beyond _,?_emgwé

God is basic Fact or Actuality

After we have now eliminated the difficulties that arise largely
Just out of poor understanding of languzge and not of religion or
miracles themselves, we can turn to the guestion proper. Christians
have @ifficulty not so much with the irreligion of people a=z with
their religion. It is the type of religloa that thinks of God 2s beauty,
truth, or goodmess or some vague indwelling force in man. & God of pur-
vose, a God of action, a God with a commanding, determin:te character
is not wanted. This vague reliziosity excludes the God of the Christians,
This religion rejects a God who would do miracles, or anythinz for that
k7

matter.

Pantheism is the name given to this type of popular religion.

’45- .‘Blii-‘t PPe 96 - 97.
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k7. Hirsgles, pp. 99 - 100.



1t is so appealing not because it is the final refinement of man's
religious thinking but because it is so old and obvious. Only during
the time of Flato and Aristotle did the Greelks get beyond it, Europe
only managed to rise above it while it remained predominantly Christian,
If we concede that religion is only what man ssys sbout God and not
what God does about man, then we could concede that Pantheism is the
religion. The old atomic picture is to physics vhat Pantheism is to
religion. It is the norm=1 guess about things. We can't say that it is
absolutely wrong, but we do say that it is in need of correci;i.on.l"8

Pantheism ie led in much of its thinking by o great desl of plcture
thinking.

Pantheists and Christians agree that God is present
everyvhere, Pantheie%s conclude that He is 'diffused! or
'concealed! in a1l things and therefore a universal medium
rather than a concrete sntity, because their minds are
really dominsted by the picture of a gas, or fluid, or space
itself. The Christian, on the other hand, deliberately rules
out such images by saying that God is totally present at
every point of space and time, and logally vpresent in none.
Again the Pantheist and Christian agree that we are all de-
pendent on God and intim-tely related to Him. But the Christ-
ian defines this relation in terms of Maker and made, vhere-
as the Pantheist (at least of the popular kind) says, ve
are 'parts! of Him, or are contained in Hym. Once more, the
victure of = vest extended something which can be divided
into areas has crept in. Because of this fatzl picture
Pantheism concludes that God must be equally present in
vhet we call evil and what we call good and therefore in-
different to both (dther parmeates the mud and the marble
impartially). The Christian has to reply that this is far
too simple; God is present in a great many different modes:
not vpresent in matter as He is present in man, not oresent
in all mesn as in some, not present in any other man as in
dJegus.,

Christianity confronted with popular religion finds itself

oocunied with the troublesome task of correcting common notion. It is

48, Mirseles, ppe 100 - 103; Qzge, pp. 33 - b
L9, Hiracles, v. 103.
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a nuisance as the historian is & nuisznce to anyone who wents to dream
about the good old days. The point is worth emphasizing that this type
of popular religion has its appeal as long as we are only concerned
about what we want to say gbout God rather than what He wants to do for
us. As long as we keep God an indefinite being, Pantheism will do the
Job for us. But what are we going to do with all the concreteness around
us!5°

Iaws do not explain this concreteness. They can only give us a
series of If's and And's. The Laws only tell_ us that there must de
connections of some sort. There must be éometh!.ng to which these con-
nections connect. There must be some opaque actualities fed into the
system. If God them created this world, he must be the source of all of
these concrete things. If God then is the source of all these concrete
things, He Himself must be concrete and individual in the highest de-
grees,

7 For there is no conceivable -means whereby -wha.t is abstract

or general could itself produce concrete reality. Book-keep-

ing, contimed to all eternity, could never produce one farth-

ing. . .If anything is to exist at all, then the Original

Thing must be, not a principle nor a generality, much }less

an 'ideal! or a 'value'!, but an utterly concrete fact.

Here again the Pantheists or vague religionists run into the
difficulty of explaining the source and origin of the concreteness we
see round about us. The vague, the indefinite, the indeterminate cannot
produce the concrete reality. Also in this point Mr. Lewis does away
with peovle who are guite Gilling to be religious but religious in such

a way that nothing is definite and thereby eliminste anything that

50. M-. p. loh'l
51. Ibid., p. 106.



might deal with responsibility =nd certainty.

Again in point of language. Just beceuse the Christians say that
God 12 infinite, we ore not to ge t the impression that He has no form
or is only = vague reality. We should not be afraid to say that God is
a particular Thing. At one time He wae the only Thing, But He chose to
create and mslkte things outside Himself, If He were ‘Universal Beinsz!,
He could make nothing because generality can mske nothing. It would be
best to say that He is The Absolute Beinz because He along exists in
his own right.52 .

Possibly to say that God is a 'particular Thing' somewhat lessens
the difference between Himself and all of the derivative creatures. But
we should remember that their principle of existence is not in them-
selves as God's principle of existence is 1n Himsgelf.

Touw can distingulish yhat they are from the fact fhat they

are. The definition of them can be understood and a clear

"idea of them formed without even kmowing whether. Existence

is an 'opaque' addition to the idea of them. But with God 4%

is not so: if we fully understood yhat God is we should sce

that there is no question whether He is. I4 would slways

have been impossible that He sheould not exist. He is the

opaque center of all existences, the thing that simply

and entirely is, the fountain of :ﬁ'z'.ci'.ln.q:;ml.-5

It is only becauge this God has now created that we are bound to
say that He is a particular Thing. We must do that so we do not confuse
Him with the creatures and things He has oreated. We can say that He
was so full of existence that He could and did give some of it away.

He caused things to be that were other than Himself. We can even say

that God made the statemont untrue to say that He was everything.

52. m., Pe 106.
53. Ibid.; p. 107.
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We need more than & surface understanding to get a picture of the
relation of God to His creation. In sayinz Ee is 2 particular, separate
Thing we are not limiting Him in any way but really showing His greatness.
The Absolute Being capable of creating things other than Himself is the
true picture we get when w2 get away from the image of something vague
and indefinite. God as existence personified, as the I AM 4s diffienlt
to grasp. As Mr. Lewis puts it, "God is the fountain of fasthood."S¥

Great provhets and saints have had pictures of God which have been
vositive in the highest degree, But since there was nothing in the
vocabulary of their peoples to express sdeguately the insights they had
been glven, they usually employed negatives to eliminate any false im-
pression their cou.ntrymen' might get. They said that God was not this,
not that. Along every step of the way it is necessary to strip off
some human attribute of our ides of God. is St. Paul said, the purpose
was not that God should stand before us in His nokedness, but that in
this fashion he could bd reclothed. The cnly difficulty is that man can-
not supply the necessary reclothing. It' is for that reason that we may
come %o & vague picture nf God. Imagination can help a little but not
e great deal.

That is vhy the Christian statement that only He who does

the will of the Father will ever kmow the true doctrine is

philosophically zccurate. The imagination m=y help o little:

but in the moral 1ife, and (still more) in the devotional

1ife we touch somethingz concrete which will at ouce begin

to correct the growing emptiness of our idea of God. One

moment even of feeble contrition or blurred thankiul:ape

will, at least in some degree, head us off from the abyss

of abstraction. It is Remcon herself which teaches us nod -

to rely on Reason only in this matter. For Reason knows

that she cannot work without materials. Wher it becomes
clear that you cammot find out by reasoning whether the cat

5k, Ibid.



26

is in the linen-cupboard, it is Resson herself who whispers,

'1Go and look. This 4s not my Job; 4%t is = metter for the

sences'. So here. The materials for correcting our shstract

conception of CGod canuot be supplied by Reason: shs will be

the first ;o tell you to go and %ry experience--'0Oh, taste

and seel 12

Mr. Lewis has 2 suggestion which might help us get the picture of
God as the source of all facts, the basic Fact or Actuslity. Words like
incorporeal and impersonsl are somewhat misleading, The terms trans-
corporeal and transpersonal would be more accurate., Grammatically, we
have indicated that the things we say of God are metaphorical, dut in
a deeper sense it is our own powers and energles that are mere metsphors
on the real Life which is Gofl.ss

Many people have been worried about the imagery of the 01a Testa-
ment, Strangely enough these victures of a threatening God, of a God
thuondering and lightning ont of densz smoke, sven of a God who changes
Bis mind transmlt a very definite impression of a living deity. Abstract
thought manages to squeleh this impression. If we would then wish %o
reject the imagery of the 014 Testement, we should do so not bacause
it ia too strong; dbut becouse it is too weak. ¥mch damage has bzen done
by =2 confusion between the worde 'spirit'! and 'ghost'. Chosts apoear to
be shadowy beings. Spirit is cuite the opnosite. The traditional picture
we have of God is not 2 shadowy being at all. When human dead are glorified
in Christ, they are nmo longer ghosis but saints.

fhe difference in atmosphere which even now surrounds the

words 'I saw a ghost' and the words 'I saw a saint'——cll the

pallor and insubstantiality of the one, and the gold and dlue

of the other-—contains more wisdom than whole libraries of

Ireligion'. If we must hove a mental picture to symbolise
Spirit, we should represent it as something hesvier than na.tter.57

55. Ibid., pp. 109 - 110.
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Theme and sub-plot

If we take for granted than that the ultimate Fact is the living
God, we wont to ask whether He would perform any miracles. We feel that
it would not be in place. We think that only an incompetent workman
would construct something that would require interference. To help us
across this barrier Mr. Lewls mentions the beginning scholar, and the
man who is merely a critic. Vhen irregnlarities were discovered in
Bhakespeare, the critics were surprised. In some of the great p:oets
irrezularities and half-ryhmes were discovered. At first they were
charged to stupldity, dbut they actually served a definite purpose.
There was something higher than mere superficizl observance of metrical
rules. Ve could say that there were and are rules behind the rules, a
deeper unity.

A supreme workman wlll never break by one note or one

g¢yllable or one stroke of the brush the living and inward

law of the work he is producing. But he will breask without

seruple any mumber of those superficial regularities and

orthodoxies which little, unimzaginative critics mistake for

ite laws., The extent to which one czn distinguish a just

license! form a gere botch or inward significance of the

work as a whole.d

The so-called invasions of Nature by God are unexpscted only so
long as we look at the superficisl. A miracle is to Nature what an
unexpected half-rhyme or line of prose is to poetry. These so-called
breaks in the usual are the real signs that the author is concerned with
a deeper unity of his subject than mere artificisl rules and regulations.

If the unusuval event is really the subject about which you are
writing a ghost story, the introduction of such beings will be very

mich in place. If, however, we are writing zbout a very normal

580 M'! P 1.17.
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situation, it is not permissible to bring in a ghost to solve 2 sit-
uation just becanse ve are in a tight place. Some people put this kind
of interpretation on the story of the Resurrection. It seems to be a
last minute move to save the hero of a story. Here comes the point of
the matter.
Death and Resurrection are vhat the story is zbout. . .

If you have hitherto disbelieved in miracles, it is worth

pausing a moment to consider whether this 1s not chiefly

because you thought you had discoversd what the story was

really 2bout?--that atoms, and time and s;oace and economics

and politics wers the main plot? 9

The writer suggests that if we saw th=t not Nature but that Death
and Regurrection are what the story was 2bout, the aprarent irregularities
would disappear. It is whenr we try to maintain that the story or voem is
written about the regular lines and not =zbout those which superficially
appear to break the rythm that confusion zbout the prooriety of miracles
arises. It's & matter of deteccting and separating the svbh-plots from the
main theme. This entire objection seems to rest on the old thesis that
Nature is the whola show. It betrays a hesita;nqy to remove that concep-
tion from the pathways of thought. And as Mr. Lewis intimated it may
be caused by the discovery of the real piot behind the universe. the
fact that something outside of man is at the center of thinge.éo

Gould it be?

VWith the previous evidence as a background we have to set ont to
find out what criterion we should establish for the probability of any
miracle. Hodern historizns will accevt the most improbably 'natural!

explanation of any event before they will say that a miracle has occurred.

59. Ibid., p. 120.
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Collective hallucination, hypnotism of unconsenting
spectators, widespread instantaneous conspiracy in lyinz by
persons not otherwise known to be liers and not likely to
gain by the lie--all these are known to be very improbsable
events: eo improbable that, except for the specia) purpose

- of excluding a miracle, they are never suggeg%ed. But they

are preferred to the admission of a miracle.

In a sense all events before they have happened are improb:ble;
but vhen they have once happened they do not at .all sprear incredible,
It is highly improbable that a certain man should win 2 lottery. Once
he has won 1%, we d_.on't say that it is incredible. When we consider the
meny number of meetings and fertile uniogs_of our ancestors that were
necessary before we individually appeared on the scene, the faét that
we should be born at all seems improbable. Oncé we have been born, there
doesn't seem to be anything incredible about it at all. Our problem
rests not so much with this kind of antecedent p;'obability but with
historical proba'bility.62 LELe) 7 ‘

Hume's Egsay has made it aprear that miracles are the most im-
probable of =ll historical events. Hume suggests that = miracle depends
on 2 kind of majority vote. If a tﬁing is known to happen often before,
than it is more probable that it will hapven again in the future. That
essumption 19- true if there is uniform expxrience against ;nire.cles.
But that uniform experience can only he maintained if all reports about
miracles are regarded as false. All of these reports can be ragardgd as
false only if we know that miracles have never occurred. And as Mr. Lewis

aptly indlcated this is arguing in a cirele.53

Hume's entire argument regarding probsbility depends on the
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principle of the Uniformity of Hature. Unless we assume that Nature goes
on in a uniform fashion the fact that something has happened many thou-
sands of times gives us no reason to believe that it will happen that
way again. We don't see that it will be uniform from our experience
because we have seen only a fraction of all the events that have occurred.
In our observation of Hature we have noted = few regularities. These
observations would be useless unless we felt or knew that Nature was uni-
form in her behaviour. Sheer length of experience in observation is of
nn help, It does not help us to say that every new experience confirms
our belief in the Uniformity of- Eature, for we are then going on
the assumption that the future is going to resemble the past which
is the same as the -assumption of the lUnifoimity of Hature. We are in mno
position even to assume that Uniformity is probable becsuse probabilities
depend on it.

Unless Nature is uniform, nothing is either probable or

improbable. And clearly the assumption which you have %o

make before there 1&any such thing as probability cannot

itself be probzble.

The type of thing Hume was dealing with was probebility within a :
framework which assumes a Uniformity of Nature. The ‘question of miracles,
however, asks whether the frame itcelf is valid and perfect. Ho study
of the things inside the frame will tell us whether or not the frame
itself can be tempered with, If you take for granted that you have a
schedule that calls for French the second pericd on Tuesdzy, and take

for granted that you do not prepare for that particular period, you can

aleo take it for. granted that you will run into some difficulty during
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that period. This entire process says nothing, however, about the
probabillity of the time-table or schedule being changed.65

How do we then explain that men do believe in the Uniformity
of Nature? Mr. Lewis advances three causes., One is that we are people
of habit. We expect the new to resemble the old. In our plans for to-
morrov we let out the possibility that Eatufe might behave differently
because we could not do anything about it anyhow. The last statement
forms the basis for the second reason. The third is coucned in the words
of Sir Arthur Eddington,

'In science we sometimes have convictions that we cherish
but cannot justify; we are influenced by the innate sense
of the fitness of things.'66 It is really the apperent
irregularities that prompt the new discoveries not the
regularities. Ve are not satisfied until what appears to be
an- irregularity has been made to fit into the pattern. To
all manner of irregularities we bring a faith in the uni-
formity of things that cannot readily be shaken, Life would
‘be a revugpant for us if we could not count on the regnlarity
of events.

If, however, our belief is one that makes Hature everything and
behind it no mind, that our own convictions are merely products of this
irrational process, then our conviction about the seeming Uniformity of
Hature will not offer us any firm knowledge about the world which is
external to ourselves,

But if the deepest thing in reality, the Fact which is the
source of 2ll other facthood, is a thing in some degree like
ourselves--if it is a Bational Spirit and we derive our s
rational spirituality from It-——then indeed our conviction
can be trusted. Our repugnance to disorder is derived from
Nature's Creator and ours. The disorderly world which we
gcannot endure to believe in is the disorderly world He
would not have endured to create. Our conviction that the
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time-tsble will not be perpetually or meaninglessly altered
is sound because we hgge (in a sense) eavesdropned in the
Masters! commol~room.

Mr. Lewis would sugszest that the belief in an irrationsl creation
gives us no room to trust the conclusions of our mind which are then of
necesslty the products of this irrational process. His suggestion then
is this. If the Fact behind all facts is in a measure like us having a
Rational Spirit, then our own judgment sbout the world around us and
our repugnance for disorder is something we share with the Creator

becouse Eo Himgelf has a repugnance for disor&er.’ég

The entire scientific outlook came into being because men expected
Law in Nature, and they expected that law because they believed in a
Legislat- .. llost modern scientists have sbandoned this trust. How long
their faith 1n-n.nifom1ty will endure no one knows. But already %wo
develovments are taking place. One is a belief in a lawless sub-nafure.
the other is that science is no longer true. As a sidelight Mr. Lewis
suggest that we may be nearer to the end of the Seientific Age than we
think,

But if we admit God, must we admit Miracle?! Indeed,
indeed, you have no security against it. That is the bargailn.
Theology says to you in effect. 'Admit God and with Him the
risk of a2 fev miraclss, and I in return will ratify your
feith in uniformity as regards the overwhelming msjority of
events.! The phllosophy which forbids you to make uniform-
ity ebsolute is also the philosophy which offers you solid
grounds for believing it to be general, to be glmost absolute.
The Being who threatens Nature's claim to omnipotence con-—
firme her in her lawful occasions. . .The alternative is
rerlly much worse. Try to make Hature absolute and you find
that her uniformity is not even probsbls. By claiming %eco
mch, you get nothing, You get the deadlock, as in Hume,
Theology offers you a working arrangement, which leaves the
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sclentist free to contin;;g his experiments and the Christian
to continue his prayers.

There we huve the slternatives stated the way Mr. Lewis sees them.
At 2 certain point reason and logle fall., The Christian sugzestion
geens o be -chg only one which seems to satisfy. Heason herself shows
us that Nature as the vhole does not stand up logiecally. The phenomens
of Reoason i%self shows that Mature is not the ultimate reality. ¥r.
Iewis does not on the other hand say that sheer logic brings 2 man
to Christianity. But when everything else lLiag been shattered as inad-
equate, he presents Christianity as the solution to the problem. From
the point of view of the Supernatural we are shle to get the picture of
the inner unity. Theology shows that in the vast majority of cases
Hature is mnifoim in her behaviour, but theology challenges the supremacy
of Hature. Yhen seen from the point of view of the Supermatural, .certain
contradictory events in Nature are cleared up. She is a creature, not
the 'vhole show!.

Pae criterion vhereby we can judge the intrinsic probeblility of
a miracle is that 'inn=te sense of the fitness of things'; it is the
same thing which leads us to anticipate -t.he world as an orderly universe.
It is the same sort of thing wes do every day. Both believers and unhe-
lievers place the Resurrection and some pious story about Mother “ge.rée
Being helped by St. Anthony to find a good thimble in twe different
categories. Even people vho think th2t all niracles zre sbsurd think
that some of them are mmch more sbsurd than others. The point to remember
is this that

e « othe historicael evidence cannot be estimated unless
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unlesn we have first estimated infrinsic probability of the

reccerded svent. It is in making that estimate as regards each

story of the miraculous that our sense of fitness comes into
play.'?l
The Incarnation: The Miracle

The central miracle is the Incornation. God did not invade nature
at irregular intervalis but in a strategic fashion. The Incarnation is
Just that. How as %o its probability and meeting the sense of fitness.

Since it only happened once, zccording to Hume's standards it
was improbable. The sntire history of the earth only happened once, and
therefore could be considered improbable on the same basis. The great
historical difficulty of ziving a better explanation to the life and
sayings of Jesus than that of Christianity is well lmowm.

The dissrepuncy between the depth and sanity and (let me

2dd) ghrewdness of His moral teeching and the rampant

megalomania which must lie behind His theological teachirng

unless He is indeed God, hna never been satisfactorily

got over.

The nbove statement is still a hordle that outside of the Christ-
ian explanation does not admit of a great deal of feasibility. The
everlusting campaiga to solve the difficulty posed cbove spesks some=-
what for the fear that the central theme of the universe hzs beer
reluctantly discovered =nd it has not turned out to he %ths article
sought. Its cradibility can be compared to the diecovery of 2 lost
portion of a symphony of voem. If the recently diacovered portion sheds
new light, mokes clearer the portion that was alresdy ‘mawn, then it

can be accepted. Yo matter how beantiful it may be in iteelf, if it does

not make the previcus mass of moterial more intelligible, we will Ye
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forced to abandon 1t.

The credibility will depend on -the extent to which the
doctrine, if accepted, can illuminate and integrate that
whole mass. It is much less important thot the doctrine
itself should be fully comprehensible. We believe that the
sun is in the sky at midday in summer not because we can
clearly see the '?u.n (in fact, we cannot) but becaunse we see
everything else. 3

The first objection that most critics will advance is that re-
garding the statement of God becoming man. But again the same notion
in a2 minor key has been carried out.in every man. A wholly supernatural
entity has already united with a part of Nature, so much so that we
call the composite 'I' or 'Me'. In men the supernatural creature
becomes united with the natural. In the person of Christ we say that
the Supernatural Creator Himself did so,.

If we did not know by experience vwhat it feels like to
be a rational animal--how all these natural facts, all this
bio-chemistry and instinctive affection or repulsion and
sensuous perception, can become the medium of rational
thought and moral will which understand necessary relations
and acknowledge modes of behaviour as universz2ily binding,
ve could not conceive, much less imagine, the thing :
haprening. The discrepancy between a movement of atoms in an
astronomer's cortex and his understanding that there mmst
be a still unobserved planet beyond Uranus, is already so
immense that the Incarnation of God Himself is, in one
sense, soarcely more startling. We cannot conceive how the
Divine Spirit dwelled within the created and humsn spirit of
Jesus: but neither can we conceive how His human spirit, or
that of any man, dwells within his natural organism. What
.we can understand, if the Christian doctrine ic true, is
that our own composite existence is not the sheer anaomaly
it might seem to be, but a faint image of the Divine In-
carnation itself-—the same theme in a minor key.w"'

In this process of the Incarnation a principle of the universe .

itself is discovered. It is the power of the higher and greater to in-
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clude the less in the degree %o which it is greater and higher. It 1is
done in somevhat the same fashion in geometry. Solid geometry exemplifies
the truths of plane geometry, but not vice-versa. In a way Montaigne
became kittenish when he spoke to his kitten, but the kitten on no
occasion discussed philosophy with him,
Death and Be-birth--go down to go up--it is a key principle.
Through this bottleneck, this belittlement, the high road
nearly always lies. . .The doctrine of the Incarn=tion, if

accepted, puts this principle even more emphatically at the

centre. ?e pattern is there in Hature becsmse it was first
in God.

The entire pattern of nature exhibits this death and rebirth every
year. The seed must die to produce new fruit. The objection might then
be raised that this pattern makes the thing too easy. Christ may just
be another corn-king, such as Osiris. But the crux is that the only
historical, dying God apvears on the scene smong a people to whome the
whole religion surrounding a dying God is totally sbsént. On the occasion
when you would have expected Him to make a connection between the corn
and Himgelf, when He held bread and said, 'This is My body', he made
none, even secemed completely unaware of it. :

The recordé. in fact show us a person who gnactsg the

part of the Dying God, but whose thought and words remain

quite outside the circle of religi.ous ideas to which the ;

Dying God belongs: The very thing which the FNature-religions

are all sbout seems to have really hapvened once: but i%

heppened in a circle where no trace of Hature-religion was

present. It is as if you met the sea-serpent and found th-t

it disbelieved in sea~serpents: as if history recorded a

man who had done all the things attributed to Sir Launcelot

but who had himself never aprarently heard of chiValry.76

Firthesmors, the Christians do not claim that 'God! was incermate
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in Jesus. They say that Jaweh vhom the Jews worshipped was incarnste in
Ohrist.

On the one hand He is ¢he God of Wature, her glad Creator
e « «Un the other hand, Jawsh is clearly no% a Hature-God.
He does not die and come to life each year as 2 true Corn-
Hing, « .He is not the soul of Hature nor of any part of
Hature. He inhsbits eternity: He dwells in the high md holy
placet heaven is Hig throne, not His vehicle, earth is Eis
footstool, not His vesture. One day He will dismsntle both
and make a nevw heaven ani earth. He ia not to he identified
even with the 'divine sparik! in man. He is 'God and not man':
His thoughts are not our thoughts: all our righteousness is
filthy regs. . «Jaweh is neither the soul of Nature nor her
enemy., She is nelther His body nor a declension and falling
away from Him, She ie His creature. He is not a nature-God,.
but the God of Nature——her inventor, maker, ovmer, and con-
troller. To everyone who reads this book the concevtion h=asg
been familiar from childhood; we therefore easily think it
is the most ordinary conception in the world. 'If people are
going to belileve in 2 God at =211,' we asl:, 'what other kind
would they believe inl! But the answer of history is, 'Al-
most any other kind.' We mistake our priveleges for our
instincts: just a5 one meets ladies who believe their owm
refined manners to be natural ¢to them. They don't remember
being taught. . How if there is such a2 God and if Ee des-
cends %o rise again, then, we can understand vhy Christ is
at once so like the Uorn-Xlng and so silent about Eim. He is
like the Corn-Eing becanse the Corn-King is a portrait of Eim.77

The role of the Hebrews in God's plan has been questioned. The
charge of farouritism has been brought, God cheosing a special people to
the exelusion of others, Christiznity does not atiempt to beg off in
this situation. It doss not desl with man's search for God, but it is
the story of .what God does for, to, 2and sbout man. After man fell, God
used a selective process but not a process like we had in mind. It is
a far cry from favouritism. It seems to allow for enormous wastage. Out
of all people God chose Abraham who is asked to leave his native country.

Of his great-grandchildren, Judsh is selected. Then the chosen people are
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honsed in the desert for many miserable years while God was trying to
get them to have the right understanding and feeling sbout Him. Many
bumiliating exiles followed a brief flash of glory., Finolly it was
narroved down %o 2 humble Jewish girl. A thorough study of tha Jewish
people will show thet the hardships and humilistions they suffered comld
hardly be called favouritism.?S

In this procedure the priaciple of selectiveness gomes to the
fore. It is not an uncommon process in Hature, Think of the countless
spermatozoa that areremitted and only ore is finslly used to fértilizo.
Anong all the species only one is rational. This process vhich looks
cuite undemceratic o us is in Nature “neither good or evil., This
selectiveness is of & peculiar sort: Abrahem is not chosen for his own
sake but to bear the burden for =211 people: All people were %o be .
blessed in hin. The woman who besame the mother of Christ had to suffer
the utmost depth of anguish. The only Man vho can genuinely be a.d.orgd
is noted for His suffering.79

After a presentation of the ab;:va information many may think that
the Jews wers in God's disfoveur rather than in His favour. Mr. Lewis |
says with a smile that both charges cammot tie: Masatained forever.50

The principle which the comlng and anfering of Christ vividly
porirays is that of W. It is the sinless man suffering for
those who have simmed. This principle is also found in FWature.

Self-sufficiency, 1living on one's own resources, is a

thing impossible in hermalm. Fverything is indebted to
everything else, sacrificed to everything else, dependent
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on everything else. And here too we must recognize that

the principle is in itself neither good nor bad. The c-t

lives on the mounse in a way I think bad: the bees and the

flowers live on one another in 2 more pleasing manner. The

parasite lives on itz ‘host!: but so aleo the unborn child

on i%s mother. In social life without Vicariousness there

wonrld be no ergloitatitm or oppres-iomn; but alge no kindness

or gratitude., 4t is fountain both of love oand hatred, both

of misery and happiness. “Yhen we have understood this we

shall no longer think that the depraved examples of Vicar-

iousness in Faturs forbid us to supoose that the principle

itself is of divine origin.B81
Hr. Lewis alludes to the theological implications of the Bedemption as
it touches men in His daily living in his Problem of Pain, The Great
Divorge, Fhe Gase for Christianity, Beyond Personalitv, and The Screw-
Tope letters. e

Four principles have come to our attenti-n in the study of the
great miracle: the commosite nature of man, the pattern of descent aﬁd
reascension, selestiveness, and vicariousness, Yhen these principles in
Hature are discovered, the reaction of various religions vary. Some may
re-affirm, give them a certszin amount of vrestige, nezzte them, or
they promise release from Nature altogether. Christianity t=kes = course
separate from all of them.52

If we should think that Jaweh's being the God of fertility gives
us license to be morally loose, ori we think that the »rincinles of
vicariousness and selectiveness can be used to poach on the lower life
as f:arasites, we find that the Christian standard démands chastity,
humility, Jjustice, service, and mercy. The death re-birth patfem does
not give us perhission to think that the anticipated goz2l is an 'enlightened!

spirituality. The system of mutusl interdependence does not let the way

8i. ibid.
82. Inid.



open to think that it is an odlous necessity of an evil cosmos .83

We shall be told that, in one sense, and desnite enormous
differences, it is 'the same way 21l the way up': that
hierarchial inequality, the need for self surrender, the
willing sacrifice of self to others, and the thankful and
loving (but unashsmed) acceptance of 6thers' sacrifice to
us, holds sway in the reslm beyond Naiure. It is indeed
only love that makes the difference: all those very same
principles which are evil in the world of selfishness and
necessity are good in the world of love and understanding
« « JHere, at last, we find (as we do not find either in the
FNature religions or in the religions that deny Fature) a
real iliuminztion: Nature is being 1it up by a light be-
yond Nature.

Death

Mr. Lewis indicates th:t not only man will be in the nicture of
Bedemption, dbut his rebirth will be the signal that the whole creation
shall be released from her travalling. Mr. lewis gives greater scope
to this aspect of redemption in another work.55 But if that is the case,
we are in a position to ask hov Nature ever got into the present devraved
state. In answer to this query Mr. Lewis says that sin was the cause of
it, the sin of both man and of powerful creatures of a supernmatural sort.86

Man is the central figure of the redemption becanse he is the one
who has fallen, His is the position of utter misery and evil. In the process
God is not merely restoring the gtatus guo, for the greater the sin, the
greater the mercy. The universal redaﬁption is not very compatible with
human minds.

But it is in reality far more philosophical than any
theory which holds that God, having once entered Nature, should
leave her, and leave her substantially unchanged, or that the

glorification of one creature could be realised without the
glorification of the whole system. God never undoes anything

g?’- m.. Pe il:;.
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but evil, never does good to undo it again. The union be-

tween God and FHature in the Person of Christ admits neo

divorce. He will not gg out of Hature again and she must be

glorified in 211 ways which this miraculous union demands.87

Yhat is the Christian view of death, since it plays such a
prominent part in the story of the redemption? For the Christian
neither the stoic nor a totally evil concept of desth fits the picture.

We are baptized into the death of Christ, and it is the

remedy for the Fall. Death is, in fact, what some modern

people call 'ambivalent'. It is Satan's great weapon and

also God's great weapon: 1t is holy and unholy: our

supreme disgrace and our only hope: the thing ggriat came

to conquer and the means by which He conquered.

Human death came because of sin, Redeemed man will be free from
death once sgain. This of course will not stand up if man is only a
Hatural being. Put earlier we explained how man is a comnosite being.
He is s natural creature that has a supernatural spirit for a2 tenant. Ve
may call it a symbiosis. As long as the spirit maintained supremacy,
there was no death. The whole process of reasoning and rational thought
shows this type of existence. When we force the =toms of our body to
move in a certain direction because of the spiritval insistence, we are
forcing the body to do something it would not do naturally. In a sense
there is a war going on. VWhen the spirii is in control, even the sensual
pleasures as sensual pleasures are better than they are in a debauch
who has let the nature conbrol the spirit. A truer picture would be that
of a2 rebellion where the lover fights against the higher and in the end
destroys the higher and itself. Here Mr. Lewls presents a spiritual and

psychological insight into the happenings of man after he has fallen into
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sin.59

But it (death) is also the means of redemption from sin,
God's medicine for Man and His weapon against Satan. In a
general way it is not difficult to understand how the same
thing can be a masterstroke on the part of one- combatant
snd also the very means whereby the superior combatant de-
feats him. Every good general, every good chess-player, takes
what is precisely the strong point of his opvonent's plan
and mekes it the pivot of his own plan. Take the castle or
mine if you insist. It was not my original intention that
you should-=indeed, I thouszht you would have had more sense.
But take it by all mesns. For now I move thus...and thus...
and it is made in three moves. Something like this must
be supposed to have haprened =sbout Death, %0

Mr. Lewis deplcts what happened after the fall in this manner.
The devil persuaded man to sin, After the sin came man could not even
control the rebellion that had been incited in his psychical and physical
organism agzinst his spirit. God made man with such a constitution,

e « othat, if the highest part of it rebelled against

Himself, it would be bound to lose control over the lower

parts: i.e. in the long run to suffer Death. This provision

may be regarded equally as a punitive sentence, as a mercy,

and as a safety device.
Whereas from one point of view death could be looked upon as a terror and
a tragedy, it was also a guarantee that man would not of necessity have
to live forever in a world where sin was in control. Death would release
him from 4t. This is merely a suggestion as to the way death comes sbout
and what part it plays in the drama of the 1life story of every man.

Before this death can become a victorious entrance into eternal

life, it must be accepted and embraced with humility.

But only a Man who did not need to have been a Man at
2ll unless He had chosen, only one who served il our sad
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regiment as & volunteer, yet also only one who was per-

fectly a Man, could perform this perfect dying; and thus

(which way you put it is wnimportant) either defeat Deanth

or redeem it. He tasted death on behalf of all athers.

He is the representative ‘'Die-er' of the universe; and for

that very reason the Hessurection and the Iife. . .Because

Vicariousness is the very idiom of the reality He has

created, His death can become ours. The whole Miracle, far

from denying what wve already know of reality, writes the

comment which makes that crabbed text plain: or rather,

preves itgself to be the text on which Hature was only the

commentary. In science we have been reading only the notes

to & poems in Christisnity we find the voem itself.92
There we have & statement of the Vicarious Atonement in 2ll of its bold-
ness. The complete helplessness of man and God's complete concern for
the miserable man. The statement of this doctrine is in vigorous upmis-
tekzeghle terms.

Miracles that look back

We turn our attention to some of the other miracles that are
supposed to have occurred in addition to the Incarmation. The differ-
ence between miracles of mytholozy and those of the Chrigtians is that
the latter occur as an invasion of a power that is not foreign, 2
pover that does as it might be expected to do. This power comes as
the King. He does not come as a god, but as the God. The immoral and
gometimes silly tales of the miracles verformed by the pagan gods,
agide from the lack of historical evidence, could only be accepfed if
ve accepted a universe which had no me&ning.93

The credibility of some miracles are in an inverse proportion to

the credibility of the particular faith proposing them. In the religion

of Buddhs you would not think miracles very credible because the teacher

%: fiEgise 3 1 mi. > 2




came to teach that Nature was an 1llusion and man must seek release
from i1t. In Christianity the more we understeand the kind of God ve are
dealing with snd the purpose for which Be came to earth the more cred-
ible the miracles become.

¥r. Lewig divides mirscles into two classes.‘ Mirzcles of the 014
Creation and Mirscles of the New Creation. Mr. Lewis ssys that the
following happens in a2 miracle; God performs locally and suddenly some-
thing that He has done or will do in the future on a large scale. Mir-
acles of the 0ld Creation reflect something that has hanvened in the
past, and Miracles of the Hew Creation, of course, reflect ;-.Omething
that is yet to come. The miracles "do in small and, as it were, in
focus what God at other times does so large that men do not attend to
14,49

To illustrate, as 2 natural thing God every yesr turns water inte
vine through the use of soil, sunlight under proper conditicns. Now
at one specific time the Incarnate God m-de water into wine in a moment.
He short-circuited. The short-cut is involved in the miracle. Hr. Lew_ﬂ.é
sugge=ts that Christ found Satan's idea of changing the stones into
bread quite out of the style of things. A brief reflection will recall
to your mind that Christ's other miracles arealso tsken u» with a short-
cut.96

In the great miracle the same proces< is involved. A human father
is merely the instrument in a long line of carriers. Now in one part;

icular instant God by-passed all the preceding interlocking events and

9""' m0:
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touched a woman directly so that che would conceive; He had 2 spedial
reason for it. God was not just making = men, "but the Man who was $o
be Himself: was creating Man anew; was beginning st this divine and
human voint, the New Creation of all things."97 Mr. Lewis's insight in-
to the background of Miracles and its connection with Hature is feasible
and helpful in understanding what occurrs vhen God invades HNaturs.
Miracles that look ahead

In the soene of the Walking on the Water we have an instance
vhere Nature was completely obedientv $o spirit. Hever to be forgotten
is the fact that this was possible bacaunse it Waslco':me cbed to the
Pather of 2ll Spirits. Mr. Lewis suggests that meglc dreams too get this
same power, but it does not want to pay the price. That prianciple of
magic is changing much of Hature to disorder and starilit:,'.gs

Lazarus rising from the dead is different from that of Christ in
this that Lazarus again %ook up his old kind of life whereas Christ con-
tinued in a glorious moda.99 The Troansfiguration of Christ is ancther
miracle that points to the future.

We may be inclined to believe that everything said about the
Hew Creation is o be taken metaphorically. Zut the loecal apre-rances
of Christ after the Ressurection immediately shatter that picture.
Christ claims to be corporezl. Tet we are tempted to think that the
future is only one of spirituality. That is also shattered by the local
appesrances of Christ.

A new Bature is being not merely mcode but made out of an

97- lm.. P 1660
98. Mo. Pe 1790
990 Mo‘ Pe 180,




¢ld one. We live amid o1l the anomalies, inconveniences,

hopes, and excitements of a house that is being rebmilt.

Something 1s being pulled down and somet'ing geing uwp in

its place.loo

fr, Lewis has a few somments %0 make on the Aszending Christ,
The victure that the early believers had and the one many of us have is
that of Christ going up into Heaven. That is the way it appenred to
those vho were vpredgent at the Ascension. It is not ummsual for peoxle
to get their idees of God and _Hsavsn and the blue sky intertwined.
Light and heat corﬁe from zbove. The sun sesms to do the begetting. The
sky more than anything else has the appearance of infinity. It wounld
be quite a common thing %o expect that God and Heaven should be closely
connected with the sky above, 101

Mr. Lewis says quite strikingly that a man who thinks that Heaven
is in the sky mey have in his heart a $ruer picture and spiritual con=
ception of rit than a great logician who iIs able %o demolish that plcture
of it with a stroke of the pen. Unce more it is the doing of the will
of the Father that reveals the doctrine.l02

A distinct discussion of heaven will follow in chapter six of
this thesis. Mr. Lewis has a final comment to make on the relation of
the Spirit and Hature which is quite fitting.

The fact that the body, and locality and locomotion and

time, now feel irrelevent to the highest reaches of the

spiritusl life is (1ike the fact that we can think of our

bodies 28 'coarse') = symptom. Spirit and Nature have

quarrelled in ns; that is our disease. Hothing we can yet

do ensbles ue %0 imagine its complete healing. Some glinwges

and feint hints we have: 3in the Szeraments, in the use made
of sensuous imsgery by the great poets, in the best instances

100, Miragles, p. 185; Persopnality, pp. 49 - 50.
101. _Nm' '_gfpo 186 — 187.

102, Ipid., p. 188.
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of sexual love, in our experiences of the earth's beanty.

‘But the full healing is utterly beyond our present concep-

ticns. Mystics have got as far in contemplation of Gogd as

the point at which the senses are banished: the further

point, at which they will be put back again, nas (%o the

best of my knowledge) been reached by no one. The destiny

of redeemed man is not less bot more mmimaginable than

mysticism would lezd us %o suppose; vecause it is full of

seml-imaginzbles which ws cannot at Brssent admit without
destroying its essentisl character,103
Summary .

The underlying theme of Hr, Lewis presentation of Nature and
Supernature is to show the probapdility of miracles. He wants to clear
away any debris that might be littering the niind of vpeople who think
it is feshionable to reject Christianity. If they wish to reject
wiracles, let them do so on the proper grounds.

The writer shows tnat the validity of thought must be zranted
from the outset befors any discussion can be entered uwpon. In his die-
cussion of miracles Hume m=de the mistake of 2sking the same guestion
in two differsnt ways and usinz the answer he got for the fir=t %o
refuta the contention of the second. The question of the uniformity
of Hature and the possivility of miracle are one and the same.

Mr, Lewis shows that ignorance of the laws of Hature did not make
mirzcles possible: It was and is only such knowledge which mzkes 1%
possivle to perceive mirscles. The example of Joseph the Carpenter
clarified his point effectively.

Iz his study of Nature, ir., Lewis comes up with the principles
of Selectiveness, Vicariousness, the composite nuture of man, and the

pattern of Descent and Heascension. These are found in Nature because

they are principles or at least reflections of the way God works toward

103. lb.ii-- p. 190,
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bis creastures and especially man, in the drama of the Hedemption.

& mirsele jo defined 2 & loczl, sudden event, the like of which
has taken place or will t=ke place in the_future.AWhen ve wish to de-
cide whether an event is 2 miracle or not, we follow the principle of
Ythe innste sense of the fitness'! of thiﬁgs. Byen if = miracle is not
understood in itself, it must illuminate the story, the symphony, the
poem, the drama of the universe.

The-nse of metaphor ani imngery in deily speech and in theslogy
is a cont;ihutinn thet will find a warm welcome among all who have run
into difficulties just becaunse of lack of understandiag of lanzusage and
spesch on this level. Mr. Lewis's use of logiec is devastating to slugz-
ish minds. He uses it to annihilate faulty thinking. He dossn't draw
an grzo to Christianity. Ee just presents the case for Christianity
after he has indicated the inadequacy of other ways of life and lets

hic resders make a declsion.



fisnns

59

I1I. Some 0dd Ways of Thinking
Vhat do I want?

Mr. Lewis touched on many other types of thinking beside that
of naturalism. He does not always do so in the extended form given to
the vrevious topics Some of it is done in story formm, principally in
Pilerim's Rezress. This book tells the story of = man who was 2 Christ-
ian or thought he was a Christian vhen he was a young boy, gave up the
faith for a time, and then returned to Christianity. In his he-rt he
hags 2 longing desire; he sees an Island that he wants. In an attempt to
prove Christianity false and to satisfy his desire, he examines 2 wide
variety of vhilosophies and religions. Some he embraces with enthusiasm
at the outset but finds that after a time they do not smswer the long-
ing he has in his heart.

In one of his searches Mr. Lewis vnrobes into the modern machine
age. This mschine age is heavily covered with a psychology of wish-ful-
fillment and subsidiary theories. These ideas are pictured in the Spiris
of the Age. One of the factors involved 1s a pseudo-scientific mode
of thinking. The zmthor mentions the fallacy of this sort of thinking,
particularly in regard to the theories behind the presence of the re-
ligious beliefs of some villages. These theorist knows that an escaped
elephant i1s behind the trunk story because a snake mast be behind the
snake story in the next village and so it goes on.

Hypothesis, my dear young friend, established itself by a
cumulative process; or, to use populsr l=nguage, if you make



the same guess often enough it ceases to be a zuess and be-
comes a Scientific Fact.l

True science can and does only work with facts thzat it can secure.
It makes periodic observations of events or actual evidence that it has
in hand snd draws a conclusion. It is not in a position to advance
theory as faot. It only deals with fact. '

Mr. Lewis uses the term Brown Girls to depict sensuality =nd
sex. Vhen he first thought he had something he could yut his trust in,
he found that at the bottom it often tu:neé out to be a Brown Girl, On
the basis of the wish-fulfillment theory he was advised that that is.
what he really always wanted. A

I know you are wrong there. . .l grant you, that—-that

sort of thing--is vhat I always get if 1 think too long

gbout the Island. But it can't be what I want. . .If it is

vhat I wanted, why sm I so disapnointed when I get it? If

vhat & man really wanted was food, how could he be disanpoint-

ed vhen the food arrived:?
According to the wish-fulfillment theory you a2lways get what you want
no matter how deviously it may be disguised. But the unanswered auestion
is, "Why the disappointment when the sunposedly wished-for obJect is at
hand?" When & pointed question is put to the Spirit of the Age, Jjargon
is always employed to confuse and retaliate. A straightforward answer
is 1ack1ng.3

tYhen the pilzrim was confronted with satire in music, which its
promoters sald was the real thing, insisting that art of today rmst be
brutal because of the wars, he said that the fathers who went through

the first Great War had settled down. That reply on the part of the

pilgrim was greeted with, "Puritanian! Bouregeois! Humanitarianism is

1. C. S. Lewis, Pilgrin's Begress, p. 36.
2. Begress, p. 56.
30 _I_b_i_do. De 51.
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dead!® Always the reply was jargon.*

The pilgrim was once a prisoner of the Spirit of the Age. When
the jailer brought the food one day, he began to give a lecture on
the wish-fulfillment theory. Milk was the bill of fare for the day.
The jailer said that it was just habit that people drank the milk
instead of the other secretions of the cow. The pilgrim replied.

Tou are trying to pretend that unlike things are like.
You are trying to make ms think th:t milk is the s=me sort
of thing as sweat or dung. . .Are you a liar or only 2
fool, that you see no difference between that which Nature
cast out as refuse and that which she stores up zs food?. .
I am talking of what happens. Milk does feed calves and dung
does not.

Mr. Lewis even goes to greater langths in the following
quotation. The jaller was putting his punils through their catechisms
regarding his teaciing.

'Tou, there,. .what is argument?!

'Argument is the attemnted rationalization of the arguer's
desires.!

'What is the proper snswer to an argument proving the
existence of the Zandlord?!

'Tou say that because you are a Steward.!

1ind what is the answer %o an argument proving Mr. Fhally's
songs Just as brown =28 Mr. Halfways?!

'There are twvo only generally necessary to damnation. The
first is, *You say th -t because you are a Puriten," and

the second is, "You say that because you are a sensualist.™!
'What is the answer to an argument turning on the belief
that two and two make four?!

'The answer is, "You say that because you are a mathematician,"16

Eere in very vivid form Mr. Lewis shows what the wish-fulfillment theory
can do for everydsy living and thinking. Whem he was in & guandary as

to just how to find the error of this type of thinking, the pllgrim met

k. Ipid., pp. 57 - 59.
5. Ipid., p. 68.
6. Ibid., pp. 69 - 70.
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Reason.

Reasen proceeds t0 explzin. The author touches on the limitatioms
of Reason in another werlc.7 People around the pilgrim noticed that when
he was thinking of his deeire of his Island, he frequently ended wup
with a Brown Girl. For that reason they say that the Island is the cony
of the Brown Girl, That might be true. But the question which mst be
angvered is this, "Which is the copy of the other?" Tou can't keep go-
ing on in a cirele. ¥henever two things are alike, we huve a right %o
ask vhich is a cony of the other, or are they both copies of a2 third?
Some suggested that these desires were copies of the Landlord (Goéd) 8

Science has not disproved this contention, as some might imagine.
They seemingly disproved it but did eo only by assuming that the fair
one is a copy of the foul. Thus they have decidsd that tha pllgrim's
desire, his Island, even the Landlord are conies of this earth. First
they vretend thaet their researchss lead to this conclusion and then in-
terpret their researches with this conclusion as the gzuide. It is argu-
ing iz a circle once more.

The Spirit of the Age wishes to allow argument and not

to 2allov =rgoment. . .You hezrd what they said, If auyone

srzues with them they sey thzt he is rationalizing his own

desires, and therefore nsed not be answered. But if anyons

listens to them they will then argue themselves to show that
their own doctrines sre true. What is the curel Toum must

ask them whether sny reasoning is valid or not. If they say

yes, then they will refute them on thelr merlis: for if

some reasoning is valid, for 211 they lmow, your bits of
reasoning msy be ons of the valid bits.9

7. Mizacles, p. 110; p. 25-26 of this thesis,
8. Regregs, p. 76.
9. m.. P 82.
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The Middle Road

What about people wvho say that the sensible way s the best %o follow,
don't let Reason get into the way too i:mch. The man who was enjoying con-
tentment wae called Sensible. He maintained,thnt senss stops when some-
thing is a pleasant inconsistency. Sense only wanis comfort and is
successful Heason is looking for truth and is still searc‘ﬂir'xg. To
Sensible's sontention that the middle way was the bect, the pilgrim re-
plied that you cannot go too far in the direction of the zood. Tou cam't
go too far in the rizht direction. Sensible's philosovhy breaks down
when the going becomes difficult or = perscn is reduced to mean circum-
ate.nces.lo

Half a man

The pilgrim encounters three pale men vho have been driven to-
gether becanse they have common antagonisms. They are Neo-Classical,
Mr. EBumenist, and Neo-Angnlar. Neo-Angular does thingu not because he
has any convictinns or f£-elings about the matter. He does them because
the rules say he should. The Humanist explains their present trying cir-
cumstances in the barren north country by saying they are in the pro-'
cess of building a new comrunity. They are importing food anly until
their own garden produces encugh for them to practice temperance. The
three are ovposed to the modern oge each in a different way snd there-
fore become friends. Fumsnist does Blot cars for any kind of romanticism.
Neo-Glassical is interested in seeing that all kinds of humenitarian or

egalitarian principles are abandoned. Neo-Angular who is identified with

the Anglo-Catholic only asks that no questions be asked but only slmple

10. Bezress, pp. 101 - 112; C. S. Lewis, Ohristian Behaviour, v. 57.



54

acceptance of the dogmsta that his church has lald down. Bules are rules
and no gquestions are to be asked. All the advice the pilgrim gets is to
sbandon his desire. Neither one of the three pale men was able to tell
him why he should sbandon his longing when it was the longing alone which
brought him to his present place.ll

‘ Thirty miles a day

Virtue 1s also traveling with the »ilgrim. Mr. Iewis depicts him
as a man vho is not particularly concerned with the directi-m in which.
he is traveling Just =2s long as he does Hs thirty miles 2 day. Uoon
meeting the three pale men virtue begins %o see his resemblance to them.
His principle is to travel hopefully rather than to arrive. Although
Virtue is to be admired, he stops short in his quest of the why and
vherefor.12

Are we humen?

Fo holds are barred vhen the pllgrim has an opportunity to meet
Marxism. Mr. Lewis cz1ls them the men from the North, dwarfs, real
dwarfe, trolls. Their conception of the human 1ife is well-phrased in
the following quotation.

I felt 511 the time that if they killed me it wouldn't

be murder, sny more thzn if a crocodile or a gorilla killed

me. It ig a different species.l3 .

Ag to their method of thinking, Mr. Lewis has this to say. The Marxist
alwvays says that all thoughts are the result of class conditi-ning—-ex-
cept of course the thought that the Marxist is thinking at the present

moment. ¥ Pheir thinking sbout the poor is by no means consistent. They

11. Regress, pp. 118 - 127,
13. Ipid., p. 129.
4. Hirgcles, ». 30.
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at one time state that the poor are the oniy ones who are worthy to be
spared. Yet if they are the only worthy ones, the effects of poverty
cannpt be wholly evil. In this manner it agrees with Christianity that
the poor are not to be regarded lightly, and at tixe same time efforts
are to be made to see that the poverty is to be removed, 15

Mr. Levis further characteriszes Marxist followers as reactionary
people who have taken up a philosophy that has been tried before and
abandoned. In his meeting with’ the head man of the dwarfs on the top of
a cold and windy mountain the pilgrim got the impression that fighting
vag an end in itself. The head man muttered something about his prefer-
ing being the agent rather than the patient in a world of destmction.16

There we have a picture plus the implications of the Marxist
thought. The lowered evaluation of the dignﬁ:y of the individual has
been ingtrumental in making peonle sub-species to the human. It aprears
to be a revival of a system of thinking that has been tried before and
falled. « «give people food and raiment and they will have all their
needs supplied. The sir of hopelessness about the vhole system seemed
to answer none of the quesﬁions regarding th§ desire the pilgrim had.

I like religion

The next typé of thinking he encounters is that of Mr. Broad, a
clergyman who has thrown ali shacklés overboard. ¥e meet a very similar
character in another pu'blication.17 Mr. Broad has some of the character-
istice of Vertue. He doesn't want to be too definite about anything. The

slow pageant of the countryside is enough to bind the human race together.

15. Pain, pp. 96 - 97.

16, Begresg, po. 131 - 133.
17. C. S, Lewis, The Oreat Divorce, vp. 30 - &0.
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He would acclaim that being definite in religious things has been tha
great fault of the clergy. Every age needs its own reinterpretation.
His woy of thinking can be pretty well summed up in the statement, "The
seeking is the finding,"8 The pilgrim was unable to come to grips with
thie type of thinking at all because Mr. Broad shifted his vosition so
often in the conversation. Popular religion which permits every man to
£ ind his own key to the mystery of 1life is umsatisfactory.

A big help, but;-

The pilgrim then finds himself at the zbode of Wisdom. ¥Wisdom is
of some: service in helving him find t;hat he wants but 21so stons short
of answering his problems. Wisdom says that neither superstition nor
materialism, at opposite poles from the other, will satisfy. The pilgrim
is on the edge of a great canyon while at the house of Wisdom. They tell
him that the mountain and the forest appearing on the other side of the
canyon is not exsctly an illusion but an appearance and a true avpearance
in a way. But Yisdom advises thnt it would be folly to turn away from
looking at the mountain and the forest, it would be equal folly to
think you comnld ever arrive there.

I would not have you cease to fix all your desires on

the far side, for to wish to cross is simply to be a man,

and to lose that wish is to be a beast. It is not desire

that my father's doctrine kills: it is only hope.19

The whole cuestion of why peonle who have abandoned the rules of
the Landlord and yet make up some of their own is handled in this fashion

by Wisdom. People want to abandon rules; but as soon as they have done

g0, they éet some up of their own. The peonle with the wish-fulfillment

18. Regress, p. 147.
19. Ibid., p. 157.
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idea say that it is only a disguise for the desires of the people. The
question is which desires @0 they fulfill? Something like self-appro-
bation destroys that kind of thinking. Why should we approve of our
actions unless we alresdy thought that the rules were go-d? A man takes
pleagure in the fact that he is stronger than someone else, but only
if he alrexzdy before this has aporoved of strenzth. Yisdom comes to
the conclusion that man does not make the rules, he finds them. Some
theologisns would call that the law written 4n the heart.20

The Island itself cammot be a2 device to conceal lust. The Spirit
of the Age, Wisdom explains, 1s interested in emphasizing the dark pars
of the mind until nothing escapes 1ts deceptions. Mo person or no nstion
who has been capable of seeing the Island has not experienced how easy
it is for that Island to end in lust. A% the same time, those who have
not been corruvted, have felt a keen disavpointment when it ended in
that fashion. The ending in lust did not consummate the vision but only
broke it. If a thing does not satisfy, it cannot be the thing that is
being desired. This again is a rTeaffirmation of the demolition of tha
wish-fulfilluent theory.2t

Wisdom then continues that the desire cannot be a state of ming,
a feeling, for concentration on it makes it vwanish, I¥s a light flutter
of the heart at best. Wisdom concludes then that the desire is something
Outer and. Other from thet very reason. After this brilliant discourse,
glving the pilgrim a clearer picture of what he is seeking, Wisdom also
fails. His advice.

That the thing should bhe, is so great a good that when yom

20, Ibid., po. 159 - 160.
21. Mo, T 161 - 1630



remember "1t 1s" you will forget to be sorry tha& you can
never have it. . .Wanting is better than having. 2 :

This philosophy in action is described as Mr. Lewis speaks of
Wisdom's children. . ."so cuiet and yet so alert, as though they waited
in hourly expectation of something that would never happen,"23

Wisdom's explanation for man, as he is, gives us the pattern of
one and the same being making the laws and subjecting itself to those
laws. His princivle is an impersonal Eternal Mind that flowe through ite
perishable forms called man. The conflicts in any man are simply the
battle of mortal «ith the eternal self. Wisdom says that the crux lies
in the ambiguous sense in which *I* must always be taken.

"I ought dbut I do not wish"-=how meaningless the words

are, how close to saying, "I went and I do not want." But

once we have 1ea%d to say *I, and yet not I, want", the

mystery is plain.

The answer that the appearance of the trees across the canyon is real
but all hope of arriving there should be abandoned leaves the pvilgrim
without a satisfactory answer. The explanation of the essence of the
Eternal Mind as a picture of an everlasting conflict between the mortal
and eternal self forces thé pilgrim to asceticism, an asceticism of both
body and mind.

The Landlord and His Son

In the agony of asceticism which he has tzken sericusly, he begins
to call out for help to something that he chonses to call a metaphor.

The thought comes to him that if the heln that he wants of the metaphor

22. m.. Pe 1630
23. Ibid., p. 164.
2k, Ivid., pr. 171, 172,
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is real, then possibly its commands are real also. In taking the ex-
treme step philosophically, he found himself dangerously close to the
old stoi'y of the Lendlord. He pictures it in this fashion. Upon the
advice of Wisdom he thought that he was making his own rules and keeping
his own rules, as part of the Eternal Mind. He tried his best to keep
them, but——. It's as if you had a sliver in your finger. You fully in-
tend to remove 1t no matter how great the pain, but in the back ofyour
mind is always the idea that you can stop if you want to. But if you go
to a physician, you know that he will remove the sliver and will no%
stop, no matter what the pain. What the pilgrim began %o notice was
that he was gradually slipping away from his own trezitment to that of
the vhysicisn vho looked suspiciously like $the landlord. He himself
wished to keep the treatment under control. but he saw 1t being put
into the hands of another.2
His first impression at this stage of the game is that bhe is
Caunght. History gives him the story of how from time to time the Land- ‘
lord sent pictures to pagan peoples to stimulate their desire. These ‘
plctures were supposed %o help the pagans back to God. They mistzkenly |
tried to retain the same picture all the time instead of trying to see 1
what that picture represented. But to the Shepherds were given the Hules
because they could read. ; \
Do you not see that the Pagans, becsuse there were under
the enemy, were beginning at the wrong end: They were like
lasy school boys attempting eloquence before they learn
gremmar. They had pictures for their eyes instead of roads
for their feet, and that is why most of them could do no-

thing but desire and then, through starved desire, become
corrupt in the imaginations, and so awake despalr, and so

25. Hezresg, p. 185.



desire again. Jow the Shepherds, becsuse they wers under the

Landlord, were made to begin at the right end. Their feet

were get on a2 rosdi: and as the Landlord's Son once said,

4f the feet have been put right the hands and the head will

come right socner or later. It won't work the other way.s
The coming of the Landlord's Son also brought the Pagans and the Shep;-
herds together again. Here Mr. lewis hag depicted in brief fashion the
presence of God smong the Hebrew peovle and his shsence among the nagans
with the resultant effects in both cases. It was only becouse the He-
brews had the frme God that they managed %o do. the right things in part,
Occasional moral philosophers would ar;se smong the pagans, but they
made the .mistaica of not trying to sse what was behind these rhilosonhies.
Consequently, they never hzd or got the pownr»to keep the m}.ee.27

FMr. Lewis inserts = note for the defense of Romenticism as a
victure that God inserted. Provious pictures had, by their very nature
of being composed of something that was noi: common in the world srourd
peonle, been misf-:aken for the thing they had been sent to inspire. This
‘ was not possible with Romenticisme & landscape, for example, would in-
vire this desire. Yet, everyore mew thet it was npt- the 1and.sera.pe
that was wanted. For that reason idolatry was not possible. Belittling
was. Peonle who did not get the picture welcomed sny evplanation which
would remove its significance. It becones quite obvious that Mr, Lewis
is not writing for children. ¥e might be inclined to say that the sort
of thing which Hr. Lewis arrives at are possible through hindsight and

& very keen end insightful imegination.Z8

26. Ipid.. v. 197.
27. Ipid., p. 198.
280 Eh&!lo. p. 203-
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Hoderation Bnveiled

ifter his conversion he got a clearer picture of Senaibla. My,
Sensible appsared to be hardly 2 mem at 211, just a synthetie men. He
did not really learn from great men.

He learnzd only caichwords from them. He could 4alk liks

Bpicurus of spare diet, but he was a glutton. He had from

Honbtaigne ths langnage of friendshiv, but no friend. He

did not even know what these predecessors had really saild.

Hao had never worked through a page of Horrce in his life.

And for his Rabelais, he can quote o what you will. But

e has not nmotion that Rabelals gave $hat liberty to his

Thelemites on the condition that they should be bound by

Honour, and for this reason alonefree from laws positive.

S%111l less does he kmow that Babelais himself was following

a great Steward of the olden days vwho sald Habe garifaten

et fac guod vigt and least of all that this Steward in his

turn wag only reduciag to an epigram the wards of his Master,

when He said, %On ghese two commandments hang all the law

and the prophets.z

Sum:nniy

in the shove section Hr. Lewis touched upon 2 number of philssophies,
They proved msatisfactory because they could not give zm effective answer
$0 the desire that he found in himself: Some told him to forget sboub it.
Yhe Spirit of the Age sald that it was only the result of = wish-fulfill-
ment. Some modern clergyman warned him about being ftoo definite aboub
enything. Reason showed him the fallacy of the reasoning of the Spirit
of the Ages: Sinoeé nothing definite could be determined, Sensible sdvised
enjoying what could be definltely determined. Marxism was only sn old
time theory bubhling up once more which denied the righte of the indiv-
idusl to such an extent that people become almost & sub-species of

hmomanity. A thorough investigation brings hilm to understand that his

desive is omtaide of himself, but st the same time Wisdom advises him

-

© 29 m’i‘. De 229,




to abandon any idea of satisfying that desire, while at the same time
not giving uvp the wanting.

Ap attempt to put his confidence in the Eternal Mind, tThat he is
part of it, only leads him to ezll for help. Here also Hr. Lewis is
careful in pointing out logic and philosophy themselves do not bring
you to Christianity. They oniy refute the satisfactory quality of any
other type of philosophy. Even when brought to that point the individual
must sbandon himself and trust to the God of Christianity. Thers is no

final proof, logically, that Christianity is the way. You csn only tell

by trying.
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IV. Have you thought sbout This?
Vhere did I come from?

Mr. Lewis does not treat evolution or evolutionism st any great
length in his theological works. A few comments might be in place, He
himself holds that the earth gradually reached perfection from the
stage of being 'without form a=nd void'.} Mr. Lewis does say that he has
no objection to the statement that man is vhysically descended from an-
imsls. But to him that does not infer that man had developed morally,
for animals do not have moral condu.ct.z Somevhere along this line of de-
velopment God intervened in a special manner %o give him what we call
a soul.d At this point he was the same as the man described in Genesis
who was formed out of the dust of the ground. ¥r. Lewis is not insist-
ent on this belief for others; he states it as his own. & reading of
his works shows that he in no way minimizes man's responsibility deal-
ing with it =t length in one chapter of his Problem of m.b and giv;
ing some attention to it in a nove]..s On still another occasion he in-
dicates the evil of the doctrine of Creative Evolution because it is
one of the best ways to get veople to concentrate on the future rather

than the present.6

1. Miracles, p. 146.

2. Eﬁi}l- D. 60‘

3. Ibid., p. 65.

4. Ibid., pp. 57 - 76.

5. C. S. Lewis, Perelanda.

6. C. S. Lewis, Sgrewtape Letters, p. 77.
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He employs evolution in guite a different manner in the Christian
life. Mr. Lewis employs the evolutionary way of thinking to help people
understand what hapoens vhen a man becomes a Christian. At first %here
vere very large creatures on earth, They were not overcome by creatures
which were still larger but by a small being who was superior to them
in brain power. In other words, the evolutionary vrocess ook sm mm~
expected turn.7 :

How people are looking for this man So become a supermen, gebtting
more and more brain power all the time, Bub says Mr. Lewis the next
step in this process can be just as unexpected as the previous develop—
ment. In fact Evolution as a process will be superceded. In fact
Christians maintain that the next step has already occurred.

Apd i% is really new. It isn't a change from brainy men

to brainier men: it is a change that goes off in a totally

different direction——a change from being creatures of Cod

to being sons of God. The first instance apveared in Pal-

estine twoc thousand years ago. In a sense, the chonge isn't

'Evolution! at all, becsuse it is not something arising out

of the natural procegs of -events but something coming inte :
Bature from outside. v

The shove evidence shows that Mr. Lewis's concent of evolution 1s

a far ery from what we normally expect of evolutionists. In Mr. Lewis's

writings i% does not play 2 prominent part. His great insistence on the

T MIErEITE

guilt of man in the fall, his complete inability to help himself back

LifE 2 RERE

to God, and his reliance on the Incarnate Christ as the comnecting link
between man and God immedistely show the relative position that Christ-
ienity and evolution hold in his thinking. He sees in it another possib-

i1ity in the pattern of descent and reascension we spoke of earlier.

7. Porsonality, pp. 60 - 62,
8. Ibid., vp. 60, 61, 62.
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The quotation above shows that the turn he gives to that varticular
step in, what can hardly be called evolution anymore, éepicts rather
accurately how differently he thinks of evolution.

Dualism

Dualism as o concept of the world in its essence rume into
difficulties. The forces are supposed to co-exist and at the szme time
have no relation with each other. Tha¥ is alright until you realize
that they do not exist side by side as picture them dut they live in a
common space, or time, or any medium. If they are independent of each
other, to prefer onetv the other would be no more of 2 momentous even
than prefering tea to coffee.?

Good can only be good in relation to something and the same is
true of evil. Doalism is false because the forces are called good and
evil by some outside standard. Consequently, there must be something
behind that standard.

If Dualism is true, them the Bad Power must be o being
who likes badness for its owvn sake. . .Badness consists in
vursuing them by the wrong method, or in the wrong way, or
%00 much. « .1 do mean wickedness, when you examine it,
turns out to be the pursuit of some good in the wrong way. . .
You can do a kind action when you're not feeling kind aud when
it gives you no pleasure, simply bescause kindness is right;
but no one ever did a cruel action simply because crueliy
is wrong—only because cruelty was pleasant or useful to him.
In other words badness can't succeed in being bad in the
same way in which goodness is good. Goodness is, so to spesk,
itself: badness is only spoiled goodness. And thfae musd
be something good first before it can be spoiled.
Christianity agrees vith Dualism that the world is at war.
But 1% doesn't think that it is a war between independent
powvers., It thinks it's a civil war, a rebellion and that 11
we are living in a part of the universe occupled by a rebel.

9. Miragles, vp. 39 - 40; Cage, p. 37.
10. Case, pp. 38 - 39; Letters, p. 146.
11. Cage, p. 0.
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Fhings

Eegarding materizliem typified by machines Mr. Iewis assserts
that the commoness of machines mekes many people belleve that everything
must work like they do. lr. Lewis takes is—ue with the machine age.
Speed, eificiency, ruthles-ners, susterity have replaced the pzgan gods.
They are the pagsenm’'gods of today. The more expensive something is the
more it is worshipped.}? The curious belief that machines and materialism
will gbide forever, that is it looks too solid to pass away, comes sbout
in $his way.

That idea depends on a curious disease which they have 2ll

caught-—-an inability to disbelleve advertisements. To be

sure, 1f the machines did what they promised, the change
Y would be very deep indeed. Their next war, for example, would

change the state of their country from disease to death. They

are afraid of this themselves--though most of them are old

enough to know by experience that 2 gun is no more likely

than a toothpaste or a cosmetic to do the things its makers

gay it will do. It is the same with all their machines. Their

lsbour-saving devices multiply drudgery; thelr aphrodisiacs

meke them impotentt their amusements bore them: thelr

ropid production leaves half of them starving, and their de-

vices for savinz time have baniched lelsure from the couniry.

There wiil be no radical change. And . as for permsnence— 13

consider how quickly all machines are broken and obliterated.

Fear snd obligation combined

My, Lewis sees a kind of dsvelopment in religlon. One of the atrands
is the pregence of what Prof. O%tto called the Fuminous. We can call 1%
awe, or dread, or the uncanny. The second strand that he sees is that
all hmman beings wherever they are acknowledge some kind of morality.
They say, "I ought,® and, "I ought not." The third strand is the indent-

ification of one with the other. It would appear that the two would be

+» Regress, p. 4#9.
13. Ivid., r. 240.
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combined, the power which inspires awe in a man as the same one which
condemns his guilt. Perhaps another case of wish-fulfillment.

The actual behaviour of that universe which the Fuminous
haunts bears no resemblance to the behaviour which morality
demands of us. The one seems wasteful, ruthless, and unjust;
the other enjoins upon us the opposite qualities. For can
the identification of the two Be explained azs a wish-fulfill-
ment, for it fulfile no one's wishes. We desire nothing less
than to see that Law whose naked suthority is zlready unsup-l
portable armed with the incalculable clains of the Fuminous, 5

The presence of morality

From the pen‘of this author there is a word or two for those who
by one means or another try to deny the vresence of a basic morality
among the peoples of the earth. In daily arguments of every sort peovle
appeal to some sort of standard. Seldom does anyone deny the standard.
They alwzyes try to show that they have lived up to 2 s'andard or that
they have & speciszl excuse for not doing so. Quarrelling has its very
basis on the supposition that there is a standard. It means trying to
show the other fellow that he is wrong.]'5

For example, people have disagreed as toward which persons you
should act unselfish. There has been agreemeﬁ‘a that you should not put
yourseif first,

If we didn'¢ believe in decent behavieur, why should we
be so anrious to mske excuses for not having behaved decent-
ly? For you notice that it's only for our behaviour that we
find all these explanations. We put our bgd temper down to
being tired 0{ 6worried or hungry; we vut our good temper down
to ocurselves. ‘

Wherever you go you will find these two things: that people

have a standard of behaviour, and that they admit they don't live wup

11‘,., M. p. 10i
15. Casg, po. 3 = 5.
18, Ibig., p. 7




to it.

‘A1l moralities agree in prescribing az behaviour which their
adherents fail to practice. All men stand condemmed not by
alien codes of ethics, but by their own, and all men there-
fore are conscious of gullt. The second element in religion
is the consciousnass not merely of a moral law, but of a
moral law at once amproved and disobeyed. This consciousness
is neither a logicz=1l nor an illogicnl inference from the
facts of experience; if we did not bring it to our experience
we could not find 1% _there. It is elther inexplicable illusion,
or else revelation. 7

Another thing that cannot be explained awsy is that all impulses
are not alwzys encouraged or discouraged. One set of them is not always
bad. If the cause is the fluciunation of "forces" within us, how can we
expl=in that we are often prompted and encouraged to do the thing we
dislike the most? In a dangerous situation wvhen common sense tells us
to get out of the troubled arez, something tells us to stsy back and
help those whose handicaps will not permit them to make a speedy escepe.l8

Some have said that because the moral standards of different people
differed, you could say that there is no basic Moral law. But through
the differences you can see the law running. Some groups say that a man
mey have more than one wife. You will not find them saying that they
can have anyone they want. .

WYhen you think about these differences between the morali-

ty of one people and that of another, do you think that the

morality of one people is ever better or worse than that

of 2nother? Have any of the changes been improvements? If not

then of course there could never be any moral progress.

Progress means not Jjust chanzing, but ch-nging for the better.

If no set of moral ideas were truer or better than any other

there wonld be no sense in preferring civilized morality to

savage morality, or Christian morality to Nazi morality. . .

The moment you say that one set of moral ideas can be better
than another, you are in fact, measuring them both to a

17. Pain, pp. 9 - 10.
18. M. Pe 8.
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standard, saying that one of them conforms to that standard

more neerly than the other. But the standard that measures

wo things is something different from elther. . .You_gzre,

in fact, comparing them both with some Real Morality.l

The above sbtatement having been made in war time is especielly
effective. Mr. Lewis says 1t might have been necessary to fight the
Nazis, but no moral reason for it could be 62lled wwon if the theory
of no standard is uwpheld. The Rule of Decent Behaviour is not answvered
by saying it is just what nations aﬁdpmve. If that were the cnse, we
could not say that one netion's aporoval wers any better than thet of
any other nation. .

The Moral Liaw 1s something different from the Law of Nature. In
Fature the Law is merely = description of what haprens to 2 stone, for
example, when it falls over a cliff. The Law of Human Nature advises
vhat we ought to do, and it tells us when we fail to do so. To say
that it is convenience does not answer the question because bad be-
haviour ion't alweys inconvenient. In war, countries may find use for
a traltor from the other side. Although they use such 2 man, heither
aide will regard him very highly.21

The good of society hzs been advanced as an explanation for the
Rule of Decent Behaviour. We are told to be unselfish for the good of
society. We ask why we should do what is good for society urless i%
benefits us mersonally. The answer given is thet we should be unszelfish.
That's like saying that the voint of playing football is to score goals,

But scoring goals is the game itself. Our statement h=s been true, but

19. gage, ». 1l.
20, _I_h_i.ia. Tre 12,
21. I’Qiﬂn'l Pe 13 - 150
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ve have said nothing.zz

Many men have said that you cen get a good idea of what God is
like from observing the universe. Mr. Lewis contends that the best idea
of God can be gotten from the Moral Law which we find in ourselves. It's
getting inside information. The difference could be 1llustrated in this
waye. We get more ideas of vhat a man is like by having a conversation
with him than by looking at a house he bullt. From that study you come
to the conclusion that God is good, not in the sense th -t He is indul-
gent, but that he demands right action no matter how painful the treat-
ment mey be. If the universe is not governsd by such goodness, thers is
no point to our trying to bBe good. If it is, we are in a bad way agein
because we conetantly find ourselves in direct opposition to that good-
ness. Some people are thrilled by the 1dea of meeting goodness, Mr.
Lewis suggests that such veovle are at the Munich stage of religion, for
goodness can be z safety device or = danger. Our reaction to it decides
that. And the suthor suggests that we have reacted in the wrong vay.23

This going back to the Moral Law may appeasr to many to be turning
the hends of the clocok backwards which disturbs us =2 great dezl.

Would you think I was joking if I s2id that you gan out

a clock back, and that if the clock is wrong it's often a

very sensible thing to dot But I wonld rather get away from

the whole idea of clocks. We all want progress. But pro-

gress me~ns getting nearer to the place vhere you want to

be. And if you've tsken a vrong turning, them to go for-

ward does not get you any nesrer. If you're on the wrong

road, progress means doing an sbout-turn and walking back

to the right; and in that case the mg& vho turns back
gsoonest is the most progressive man.

22, Mo s De 16.
23'_%- (] ppo 20 — 21-
2""' M- s Do 2“'.




Paychoanalysis snd Morality

A misunderstanding of psychoanalysis has given some people false
ideas about morals and right conduct. One of the words that has caused
this is the technical term "repression". Mr. lLewis reminds his readers
thet "repression" means being so afraid of some impulse that it is not
permitted to rise to the surface of the conscionsness but stays hidden
in the unconscious and there csuses difficulty. It does not mean resist-
ing a conscious deslre.zs

Psychoanalysis has been one of the causes of the public's great
disregard for human wickedness. It has left the impression that Shame
is a dongerous and mischievouns thing. It has led the public to believe
that 4t should get these things out into the open because they are not
of such a nature to nromote Shame. They are really cuite natural, But
shamelessness has been recognized by the pagan world as a low point
for a man's soul. The peculiar difficulty into vhich this has placed
those who would once more instill a sense of shame is this.

It is mad work to remove hypocrisy by reﬁovlng the temp-

tation to hypocrisy: the “frank:ggss" of people sunk below

shame is a very cheap frankness.
That is the quandary into which psychoanalysis has placed us. If hag
encouraged people to be free to talk about the "evil® things they have
done, but it has led to a loss of a sense of shzme. To encourage this
sense of shame for evil deeds embodies that fact that people must be
willing to admit that they have done evil.. That is part of the dilemma,

One other point regarding the position of nsychoanzalysis and moral-

ity. Both claim to be able to put the human maohine'ln proper running

25. Behaviour, -p. 28 - 29.
26. Pain, p. 45.
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order. A man making a morel cholce is presented with two things.

One is the act of choosing. The other is his psychologieal make-up,
feelings, impulses and g0 on at the time he makes a particular choics.
We could call it the raw materi=l for the choice. It may be normal

or abnormal.

WYhat psychoanalysis undertakes to do is to remove the ab-
normal feelings, that is to give the man better raw material
for his acts of choice: morality is concerned with the acts
of choice themselves. . .However much you improve the man's
raw material, you've still got something else: the real,
free choice of the man, on the material presented to him,
either to put hls own advantage first or to put it last. And
this free choice is the only thing morality is concerned with,27

Summary

Mr, Lewls does believe in an evolution of his own kind. At least
he would not gquarrel with anyone who maintained that man physically
developed from the animals. The imparting of a sonl was only by
specinl intervention of God. To say that Mr. Lewils believed in an
evolutionary development would have to be qualified very carefully.
His emphasis on man's degeneration and zbsolute inability to get back
to God is in the opposite stresm of thinking than that which 1s held
by most true evolutionists.

Dualism is rejected as a faulty explanation of the forces behind
the universe because we would have no way of lmowing what was good or
bad unless we had some third standard to judge by. Badness cannot succeed
in being bad to the same extent that goodness can succeed in being good,

because evil must use some good quality to achieve its ends. Two forces

can only be thought to exist side by side if we think of them as we

27. Behaviour, p. 20 - 21.
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think of two men cccupying space side by side. Two forces such as dual-
ism presents, howevsr, ore occupying the same spsce and yet have ne
relation to each other. Evil of thiz sort would have to liks badnesc for
its own sake for wickedness examined, shows that evil is good ~uremed
in 2 wrang way.

The presence of morzlity crnnot be erplained awsy as hobit, cs
gction for the gnke of convenlence, or zs scmething that is rursved
Just in the interest of the public good. In every dsy life =nd in ar-
gument peornle are constontly appezling to sone standard. Even those vho
absolutely deny such & stondard will immedistely appesl to it if they
find themselves coming out at the short end of a bargain. Yherever you
go you will find a siandard of behaviour which its zdherents will admit
they do not keep. They stand condemmed by their own lavs.

Paychoanalysis has the job of straightening out the raw material
within the 4individual, to make him 2z able as poscible to maoke & decision
under nomel circumstances. It is the concern of morality as to vhat he
will choose §o do after he has all the ravw material sirnightened up snéd

in good working order.

e
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V. Something for Christians
Kerygma and Jokn the Baptist
Mr. Lewis has a beneficial statement to make regafding present
day preaching of the Christian message which will in part account
for his round about apwnroach to morality.

My reason was that Christianity simply doesn't make sense
until you've faced the sort of facts I've been describing.
Christianity tells people to Tepent and promises them for-
giveness. It therefore has nothing (as far as I know) to
say to peovnle who don't know they've done anything to re-
vent of and who don't feel that they need any forgiveness.

It's after you've realized that there is a real Moral law,

and a Power behind the law, and that you have broken that

law and put yourself wrong with that Power—it's after all

that that Christianity begins to talk,
John the Bap%ist could preach repentance immediately because the peovle
had a sense of sin and guilt. That same attitude has to be recovered
before a message of repentance will have any meaning for peonle. Tou
have to establish a feeling of guilt before peonle will find any need
for a message of repentance or forgiveness.2

Christ as Saviour

There is a great deal of insipid thinking on the vart of people
who consider themselves religious or even Christian. "Who is Christ?®
fs still the question that puts a man into one camp or another. The
suthor's attitude in this matter is brilliantly portrayed in the follow-

ing excerpt.

1. Case, p. 27.
2. P’li!!, P “5-
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I'm trying here to prevent anyone from szying the really
8illy thing that people often say about Him: "I'm ready to
accept Jesus as a great morsl teacher, but I don't 2ccept
Hls claim to be God." That's the one thing we mustn't say.
A man who was merely 2 man and said the sort of thing Jesus
sald wouldn't be a great moral tezcher. He'd either be a
lunatic--on a level with the man who says he's a poached
egg--or else he'd be the Devil of Hell. You must make your
choice. Either this man was, and is, the Son of God; or else
a mad man or something worse. Iou can shmt Him up for a fool,
you can spit at him and kill Him as a demon; or you can fall
at His:'feet and call Him lLord and God. But don't let us come
with any vatronizing nonsense about His being a gresat moral
tencher., He hasn't left that open to us. He didn't intend to.J
Mr. Iewigs has stated before that even thbugh we may consider the prine-
iples of Christ the best, thnt doesn't make us want to follow them with
more enthusiasm that we would any other man's principles. In fact,
their perfection encournges disobedience for man can see that he doss
not have the vower to live up to those nrinciplas.”
Necessity for Dootrine
After some people have accepnted religion or Christianity, they
may still object %o doctrines, the Trinity for example. Think of study-
ing a map. If we just study them, it will not prove to be very exciting.:
The point is, however, we want to get somewhere. Just strolling on the
beaches of England will not help one to get to America, although undoubtedly
those walks give you a better idea of what the sea is like than does the
map. Remember, the dostrines are not God. The reason something like feel-
ing God in Sature is so popular is that 1% involves 2 great many thrills
but no responsibility. Just feeling the presence of God will not give

us eternal life, and that's our goa1.5

3. Case, p. 45.
4. Personality, p. 3.
5. Ml' P. 23.



76

The self and God

Vhen we turn ourselves over to Christ we submit to the whole
treatment. Some of us perhaps have been afraid that we were losing our
personality and individuality by so doing. Strangely enmough, we become
ourselves for the first time when we turn ourselves over to Him, give
ourselves up. Until that time ourselves have been the mere meeting places
of events wvhich we did not start nor are able to stop. Look for a second
at men who are most 'natural' around us and during the course of history.
All tyrants have been monotogously like each other. It is the saints
who have portrayed true individuality.

The very step is to try to forget about the gelf alto-
gether. Your real, new self (which is Christ's and also
yours, and yours Just because it is His) won't come as long

as you'rg looking for it. It will come when you are looking
for Hlmo

It may be well to get a clear cut picture of what Mr. Lewis means
by the 'natural! life and the life of a Christian. The natural life is
Just biological, and like everything else we see around us it tends to
run down and decay. It keeps going for a time because it takes in sub-
sidies like food, air, and water. This kind of life the author calls
Bios. The 1ife of the Christian is from all eternity, from God Himself.
It is the same force that made all things. This particular life is
called Zoe. The individual man gets this life through Christ.

Bios has to be sure, a certain shadowy or symbolic re-
semblance to Zoe: but only the sort of resemblance there

is between a photo and a place, or a statue and a man. A

man changed from having Bigs to having Zoe would have gone

through as big a change as a statue which changed from being

a carved stone to being a real man. And That is just pre-

cisely what Christianity is about. This vorld is a great
sculptor's shop. We are the statues and there is a rumor

6. Ibid., ». 67.
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going round tye shop that some of us are some day going to
come to life. :

The self is related to God in a particular way, a way that the
Christian admits but finds difficult to keep uppermost in his mind,
Mr. lewis reflects the 01d statement that God doesn't want something we

have, but He wants ug. In his Sgrewtape Letters he has the master

| tempter advise his nephew in this way regarding the Christian patient.

You must therefore zealously guard in his mind the curious
assumption "My time is my own". Let him have the feeling that
he starts each day as the lawful possessor of twenty-four
hours. Let him feel as a grievous tax that portion of this
property which he has to make over to his employers, and as
a generous donatiorn that further portion which he allows to
religions duties. But what he must never be permitted to
doubt is that the total from which these dedustions have
been made was, in some mysterious sense, his own personal
birthright. . .The humans are always putting up claims of
ownership which sound equally funny in Heaven and Hell and
we must keep them doing so. Much of the modern resistance
to chaa&ity comes from men's belief that they "own" their
bodies.

The satanic tempter says that the trick is to get the humans to
think that the possessive adjective "my" has the same magni'ng vhether
you say, "My boots," or "My wife". Even a child in a mursery can be
taught that the term "My teddy-bear" doesn't just mean the object up-
on which affection is lavished, but rather the bear that can be pulled
to pleces if the child so desires.

And all the time the joke is that the word "mine" in

its fully possessive sense cannot be uttered by a mman

being about anything. In the long run either Our l‘atser or

the Enemy will say "Mine® of each thing that exists.

The strategy of promoting the idea that we belong to ourselves

T I'bi.d.. P 7.
8. Letters, pp. 107 - 108,
9. Ibid., p. 109.
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is the top goal of Satan. Therein lies the very factor that made man
fall into sin. The fact that he wanted to be on his own. Christiaens
are constantly battling the hope that afier all the demands the Christ-
ian lifeplaces on them they'll still have time for their own seives, a
time in which no one can tell them vhat to do. It's something like the
honest man vho pays his taxes. After he has pald them in full, he is
still ho-ing that there will be some money left over for himself,l0

Christ mentioned that figs could not produce thistles. That 1is
vhat some of us are trying to do. If Christ is not in us, we can't move
ahead in the job of forgetting self. We may conduct ourselves in a pleasant
way, but the change must go deeper than thst. We might be compared to a
field sown completely with grass seed. With a mower we can keep the
grass short., We will not be able to produce wheat in that wg In order
to do that we may have to plow up the field and be resown.

We're like eggs at present. And you can't go on indefiniteH
being just an ordinary, decent egz.. We must hatch or go bad.

Christianity demands that we turn ourselves over lock, stock, and
barrel %o Christ. We are not in a position to dictate how far the change
will go. If we commit 6ursalvee. it will undoubtedly go farther than we
ever dreamned.
Moment to moment living

‘The problem in the Christian life is not always associated with
great dramatic events and temptations. 1%t begins the very moment we
wake up in the morning. Immediately -there are a hundred things that

orowd around snd into our minds asking for vermis-ion to take over the

10. Case, p. 43; Personality, p. 39: Letters, ». 150.
11, Personslity, p. 41 - b42.
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command. The job is to get away from all kinds of frettings and fussings
and make clear cut decisions from moment to moment throughout the day.
Here is a genuine contribution to Chrigtian living. The moment to moment
living is really all that God is asking of eny of us. What are we doing
with the moment? If it is not used in concentrating on God's help for
the present, or using the present to plan how you can serve your neigh-
bour, then time is Peing vasted.l2
On perfection

The injunction in the New Testament that we Christizns are %o
be perfect is not idle chatter. The-fact that we fail every day %o
reach that goal need not disconraze ms. God is there te pick us up
after every failure if we but let Hin. He kmows that we can do nothing
by our ovn efforts. God does want us to get clear from the outset that
He is gnuiding us down the pathway of a'béolute perfection. Nothing can
stop Him excent we ourselves. That is the treatment He has ready for
us.13

We are not being humble by protesting that we only wanted to be
decent people and not saints. It's & case of laziness. ﬁegaloma;xla is
not our disease if we follow God's plan, it is only obedience. As
George Macdonald put it. We are in the process of a house being torn
down and rebuilt. We can understend that some of the work had to be
done, but it eppears to be getting out of hand.

You thought you were going tlo be made into a decent little

cottage: but He ismuilding a palace. He intends to come and
live in it Himself.

12. Letters, pp. 76 - 80.
13. Persopality, pp. 45 - 49.
lh’l Ihiﬁ.. P' "’9'
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Good conduct of Heathen, poor conduct of Christisns

A great problem that has bothered both Christians and non-Chriss-
ians alike is that of the discrepansy between the conduct of certain be-
lievers and non-belisvers. Yhy are some Christiana more ill-bhehzvad than
certain others who profess no God? It is true that the ili-behaviour of
the Christians does make Christianity unbelievsble for the non-believ-
ers. Mr, Iewis says that this comes about in this way. Usually neople
are not thinking sbout specific cases but sbout gener&l ideas when they
speak in this vein. The other reason is this. Peovle illoglcally =uppose
that at any given moment 2ll psople are noticeably in one of two sharp=-
ly divided camps. The fact is thz% any one given tWoment everyone is 2%
a given point on a moving scale which is tsking them further into Christ-
ianity or taking them in the oprnosite direction. The camps are never
that sharply divided, =t least mob to the mman geze.

The resl vroposition is this. If Christianity is true, any
given person who ié s Christisn will be a nicer person than if he were
not a Christian. Secondly, anyone vho does: beocom? a Christian will be a
nicer person than he was before .16 The following quotation expresses the
solution %o our problem ir an effective way.. ;

A live body isn't one that never gets hurt, but one

that can to some extent repair itself. . .In the same way a

Christian isn't 2 man who never goes wrong, but a man vho

is enabled to revent and pick himself up and begin over

again after each stumble--beczuse the Christ-life is inside

him, repairing him all the time.l

People who have a friendly disposition have that because they

15. Ibid., pos 50 - 59.
16. Ibid., v+ 52.
17- Q“ESB- Pe Sho
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hove been created with a goml:conétitﬁfﬁon with a body that functions
vell. In order to convert men God psid the price of the srucifixion.
Becsuse they are men with wills, they can resist—it makes no differencs
whether those men are nice cr nasty. You reszll thud Christ got 2 bad
reputation because he associated with such bad people. Christ mendioned
that those kind of people would hsve z better chance of getting into

the kingdom of God. Why? Not many of them wounld mistake the kind of
thing they were doing as the goal in lifej they could not easily become
self-sufficient. Peovle who are satisfied with miceness, thinking 1§ is
their own making are still in need of salvation.

For mere imvrovement is not redemption, thouzh redemption
always improves people even here and now =snd will, in the end,
improve them to 2 degree we caunot yet imagine. God becams
man to turn creatures into sons: not simply to produce better
men of the oid kind but to produse a new kind of men.l8 x

The Devil unses Jargon, not lozic

The Devil gets to the individual by the use of jargoa. He dces
not hove too difficult o time because of the Spirit of the Age we
talked sbout. Modern man has come to think of things ss "ontworn®,
“conventional®, or "mmthlsss", "academic’, or "prastical". Feople do
not often ask whether something is "true® or "fzlse". It is Jarzon more
than it is real solid thinking that keeps people away from the church,
Get people to think of the stream of thought that goes through their
minds, but don't let them concentrate on gemuine issues, the Devil advises.

It is helpful to get people in the habit of $thinking that something out-

side of alesr thinking is real® life, particularly in the 2rea of semnse

18. ?ﬂ"fﬂ' i » De. 58-
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experiences.]'g
Teach him to call it "real 1ife" and don't let him osk

what he means by "real®, , .X had got into him an uvnalter-

eble conviction that, whatever odd ldea mnight come into =

man's head when he w:=s shut up slone with his books, a

healthy dose of "resl 1ife" (by which he meant the buds and

the newsboy) was enough to show him that all "that sort of

t ing" just couldn't be true. He knowe he had = narrow es-

cape and in later years was fond of talking about "that

inarticulote sense for actuality which is cur ultimate

safeguard agalnst the a’berratio% of mere lézie", He is

nov gafe in Our Father's houss.
The "I® and "Cur Father® refer to the Devil.

Vhat is your reaction?

¥r. Lewis is anxlous %6 counteract the genzral opinion or lcose
thinking that certain things are intrinsiczlly gZood or bad. The church
itself can be s weapon in the hands of Satan. He doez this by setting
up the contrast "between what the hearer regards as the body of Christ®
and the greasy faces, the double chins, the pecuilar clothes of the
people that a hearer sees zbout him in church. This confusion comes
from the image that the hearer has in his mind., He is under the im-
pression thot 1t is gpiritusl but it is reslly pictorial.?*

Wer itself may no* bs ¢f %oo much use, at least, it ic not nec-
essarily so., In war, people are brought face to face with death and for
that reasoun may do some real thinking. If the odds are %00 greal, some
may ever turn to vreligzion end Christianity.

And how disastrous for us is the contimmal remembrance of -
death which war enforces. Ona of our best weapons, contented

worldiness, is rendered useless. In wartime ngz even 2 human
can believs that he is going %o live forever.<s Murder is no

19. Zgglers, pp. 154 - 155; 1195 73.
20, !‘big‘o. De ].2. 14,

21, I“:iu"n Te 16-

22, Ihid., p. 32.
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better than cards if curds can do the trick. Indeed the

safest road to Hell is the gradual one--the gentle slope,

::ﬁ;e?m:ﬁ ;g:c;; '.;ihhout su%%en turnings, without mile-

N goposts,

it is cenerally conceded that gluttony is a weavon of the Devil.,
Hr. Levis soye that the habit of Gluttony of Delicacy is more deceptive.
It is a kind of gluttony which doesn't concentrate on the smount of any-
thing degired but in securing the desired object at whatever cost. The
label given that type of person is the "All I want" type. She doesn't
ask for much, but her demands must be met‘ exactly. If the idez shounld
ever arise that she 1s at fault, the thought willl soon rise that she
is not concerned about herself but about "her little son who should
have things nice". This type of thinking can he developed %o the point
where it becomes a habiv and any interference, however small, will up-
set the person.za Situations are constantly thrown before us. God is
alwvays interested in what we learn from them, vhat our reaction to them
is. We could put it another way by saying, "It is not what happens to
you but your reaction to it that makes the difference.”

Prayer

Here are some keen insights that the author presents regardiag
prayer. He suzgests that Satan is attempting to direct our attegtion
away from problems close at hand because we all have a horror for the
obvious. Ye can readily get to the point where we can examine ourselves
for an houyr without discovering soms pretiy obvious facts about our-

selves, facts which anyone else would notice irn a moment. ¥e .can do

this by zearing our prayers in a "spiritual" direction.

23. id., v. 5.
24. ;niﬁl" pp. 87 - 88-
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Make sure that they (prayers) are always very "spiritual®,
that he is 2lways concerned with the state of her soul and
never with her rheumatism. Two advantages will follow. In
the firet place, his attention will be kept on vhat he re-
gards as her sing, by which with a 1ittle guidance from you,
he can be induced to mean any of her sctiona which are in-
convanient or irritating to himself. . .In the seccnd place,
since his ideas gbout her soul will be very crude and often
erroneous, he will, in some degree, be praying for an iu—
aginary person, and it will be your tagk to make thaf imeg-
inary person daily less and less like the real mother--the
sharp-tongned o0ld lady at the bresakfast tzble. . .I huve
had patients of my owvn so well in hand that they could be
turned 2t 2 moment's notice from impassioned vrayer for a
wife's or son's ¥soul® &g beating or insulting the real wife
or son withomt a squalm, g :

It is of course useful if we arez kept away from praying at all,
We may be in favour with the irresular, the spontaneous, or informal
in prayer life. 1If thot is not guarded carefully, it will somn oro-
duce only a vagae devotional mood beczuse no will or effort wili de
involved. Sericus intentlon ecsn often be lacking without recognition
on the part of the man who offers prayer. Mr. levis refers to a man,
later a famous Christian who recognized after some years the digcrepancy
of his praying for chastity.

While his lips were saying, "Oh, God, make me chaste,"

‘hin real wishes uere usc :-eggly adding, Y“But please don't

8o 1% for a few years yet."

The Devil has used snother claver device to make our prayers use-
less. He has encouraged praying Christians to look away from Ged to
themselves. ¥e =re kent busy trying to produce feelings by our will
Do'er. ¥hen we pray for charity, we are really irying %o manuf acture
charitable feolings. WVhen we proy for forgiveness, we try to manufacture

feelings of being forgiven. We measure the success of prayer by the

25, Ibid., pp. 21; 22; 137.
26. Behaviour, v. 28.
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amount of feelings that were mamufactured. All this time many of us are

not aware that feelings are often due to the amount of sleep we've had,

the condition of our livers.al

The Devil suggests that keeping God a vague thing can be quite
a help in mcking the prayers of Christians quite harmless.

I have knewn cases where what the petient called his "God"
vas actually located--up and to the left at the cornmer of the
bedroom ceiling, or inside his own head, or in a crucifix
on the wall, . .keep him praying to it. . .For if he ever
comes to make the distinction, if ever he consciously directs
his prayers "Not to what I think thou art but to what thou
knowest thygelf to be", our situatisn is, for the moment,
desperate.

Theologically Mr. Lewis explains prayer in this fashion.

An ordinary Christian kneels dowvn to say his prayers. He
is trying to get into touch with God. But if he is a Christ-
ian he knows that what 1s prompting him to pray is also God:
God, so to spesk, inside him, But he also knows that all his
real knowledge of God comes through Christ, the Man who was
God~--that Christ is standing beside him, helping him to pray,
praying for him. You see what is happening. God is the thing
'beyond the whole universe to which he is praying-——the gosal
he's trying to reach. God is also the thing inside him which
is pushing him on—the motive power. God is also the road
or bridge along which he is being pushed to that goal. So
that the whole threefold life or the three-persochal Being
is actually going on in that ordinary little bedroom where
an ordinary man is saying his prayers. The man is being
caught up into the higher kind of life--what I called Zoe
or spiritval 1life: he is bein Egpulled into God, by God,
vhile still remaining himself.

The Law of Undulation
Closely connected with praoyer life and the role of feelings in
life is, what Mr. Lewis calls, the Iaw of Undulation. It can be em-

ployed by the Devil to good effect on all Christians, especially on

27. Letters, pv. 24 - 26.
28. Letters, ». 27; Behgviour, ps 53¢
29. Persopality, v. 11.



new converbs. The newly-won convert is often filled with emotion znd
enthusiasm. It doesn't last forever. The convert sinks into a trough,
He then begins to have idéas that because he no longer has the feelings
about Christianity that he did before, Christianity must not be eapable
of doing the things it said it would. This sort of thinking results
from an inadecuate, personal knowledge that efery 1nd.iﬂdua1 has

peaks and troughe in his life-time., It is at the time of a trough that
temptation to sensual pleasures, sex and drink are difficult to over-
come. Satan attempts to have us believe that the troughs are permanent

and that the "religious" phase is vassing é.way Jjust like any other phase

that we've experienced.

Talk to him about "moderation in 211 things". If you can
once get him to the point of thinking that "religion is all
very well up to a point", you can feel cuite hap y sbout his
soul. A moderated religion is as good for us as no religion
at 2ll--znd more amusing. . .Of course there is no conceivable
way of getting by reason from the proposition "I am losing
interest in this" to the proposition "This is fz=lse". But,
as I said before, it is jargon, not reason, you muet rely
on. The mere word phase will very likely do the trick. . .
(Tou keep him well fed on hazy ideans of Progress and Devel-
opment and the Historical Point of View, I trust, and give
hin lots of modern Bilograrhies to read? The People in them
are alvays emerging from FPhases, aren't they?) You see the
idea? Kesp his mind off the plain antithesis between True and
False. Nicé shadowy expressions—"It was a phase"--"I've been
through all thzt¢*. . .and don't forget the blessed word
"Adolescent® .30

One of the senses in which Mr. Lewis uses the word faith is im-
portant at this point. In one sense he saye it is a virtue. He says
that 1t is the art of holding on to certain beliefs which yow reason
has accepted in spite of moods. The problem arises because some people

think that their minds are ruled completely by reason and forget that

30. Letters, p. 513 52.



emotions and imaginations also play a part. We can see what is meant
by the example of a boy learning to swim. His reason tells him that a
body unsupported in a body of water will float. Yet, when it comes time
for hinz to get into the water, he hesitates. Emotion has destroyed his
faith. That is vhy Christianity in one sense %aliks of faith as a virtue.
It is important for Christians to kmow that they do have moods. That is
vhere fzith as a virtue comes into the picture.
Unless you teach your mo~ds "where to get off," you can

nev-r be either a sound Christian or even a sound atheist,

but just a creature dithering to and fro, with its besliefs

really dependent on the weather and the state of its digestion.

Consequently one must train the habit of Faith.3l
This faith is to be mirtured by Church going and the use of the Sacraments.
Investigation will show that most people do not leave the church because
of argument carried on honestly, but they just simply drift away.3?

Satan is also quick to understand just vhem his case is most
gserious. It deals with the true Christisn approach to the problem of
feelings, a true recognition of the Law of Undulation. A true under-
standing of that law brings this reply from Satan.

Our case is never more in danger than when a human, no

longer desiring, but s$ill intending, to do our Enemy's

will, looks round upon a universe from which ev-ry trace

of Him seems to have vanished, and asks why he has been for-

saken, and still obeys.33

"Christianity And"

If people insist on taking up Christianity, the Devil dsvises

methods to corrupt it. The borderline thut exists between politics and

Christiznity is a fruitful source. This has been done in part by the

31. Behavisur, pp. 61 - 62.
320 Mo' Vpo 62.
33. Letiers, p. 47.




development of the "Historical Jesus". He was first made just a teacher,
nov Marxism has made him a revolutionary. The trick is that men's de-
votion hat; b.een turned away from the Christ that astually exists to
something that is quite "unhistorical®™, The trick of Satan is to

divert man's attention from what Christ is to what He did.y’

The ruse is complete when men come to regard Christianity as a
means to an end. They may value socinl justice because it is something
that Christ demands, and then get to the point vhere they value
Christianity because it produces social justice. Mr. Lewis read an-
article by one writer vho resommended his own brand of Christianity
because he thought only.such a faith ¢ould last longer than any civil-
izations that would appear on the scene. Mr. Levis's eriticism; this
belief was advanced not 'becat_me 1t was true but for some other reason,3?

This type of thinking is dubbed "Christianity And".

You know--Christianity and the Crises, Christianity and

the ¥evw Psychology, Christianity and the New Order, Chris-

tianity and Faith Healing, Christianity and Psychical Re-

search, Christianity-and Vegetarianism, Christianity and

Spelling Reform. If they mmst be Christians let them at

least be Christians with a difference. Substitute for the

faith itself some Fashion with a chriagéan coloring. Work
on their horror of the Same 0ld Thing.

Ghange =nd novelty

Closely connected with the horror of the Same 01d Thing is the

role that “"change" plays in our lives. God set up a pattern of rhytim
The Devil has introduced a demand for novelty.

In the first place it diminishes pleasure vwhile increasing

3’4’. Mo ® ppo 117 L 119.
35' Mo 2 Do 120,
360 M- s Pe 126|
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desire. . .And again, the more rapacious this desire, the
sooner it must eat up all the innocent sources of pleasure
and pagss on to those the Enemy forbids. . .Finally, the
desire for novelty is indispenszble if we are to produce
Fashions or Vogues. The use of Fashions in thought is to
distract the attention of men from their real dangers. We
direct the fashionable outery of each gensration ogainst
those vices of which 1t is least in danger and fix its
approvel on the virtue nesrest to that vice which we are
trying to make endemic. The game is to have them all running
about with fire extingulshers vhenever there is a fleod, =nd
all erowding %o that side of the boat which is zlready near-
ly gunwale under. Thus we make it fashionable to expose the
dangers of enthusizsm at the very moment when they are 21l
really becoming worldly and Inkewarm; a century later, when
we are really making them 211 Byronic and drunk with emotion,
the fashionable ountery is directed sgaianst the dangers of
the mere "understanding". Cruel zges are put on their guard
against Sentimentality, feckless and idle ones against
Respectability, lecherous emes against Puritanism; and when-
ever =211 men are really hastening to be slaves or tyrants

we make Liberalism the prime bogey. . .For the descrintive
adjective "unchanged" we hove substituted the emotional
adjective "stagnent"., We have trained them to think of the
Future as a promised land vhich favoured heroes attain—

not as something which every one reaches at the rate of
sizty minutes an hour, vhatever he does, whoever he is,J

Herein we have am accurate insight into our own age where novelty has
become the daily fsre. I% gives a brief historicel glance into the
same gort of thing that has haprened in the past. The commenis on
"unchanged" and "stagnant" show Mr. Lewis®s keen insight into language.
Eunility

In passing the author reminds the reader that =1l virtues are
less formidsble when they are recognized to be such. Strangely enough
Satan may try to get us to concentrate on our virtues. Humility is one
of these. In practising this virtue God wants us to concentrate our
time and enercy on Himgelf or on our neighbours. Abjection and self-

hatred are of no value unless they lead to this sort of thing. Satan's

37. Ipid., pp. 128 - 130,



object is to get us to think of humility not as self-forgetfulness but
merely as a low opinion of our talents and characters. He wan® us to
value zn ovinion not because it is the truth but for some other reason.
Using this distorted formula, beantiful women have gone around %rying
to think that they are ugly, and wise men have gone around trying to
believe that they are fools. Mr. Lewis gives humility its proper estimate.
The old concept hos been that some highly talented individual is being
humble when he successfully hides his great abilities from those around
him. This is what Satan has to say.
The Enemy wante to bring the man to a state of mind im

which he could design the best cathedral in the world, and

know it to be the best, and rejoice in the fact, without

being any more (or less) or othervise glad at having him

in the end, %o be so free from any bias in his own favour

that he can rejoice in his own talenis as frankly and

gratefully as in his neighbour's talents--or in 2 sunrise,

an elevhant, or a vaterfall, . .He would rather the man

thought himself a great architect or a great voet and then

forget about it, than that he should spend much time and

voins trying to think himself a bad one. . JEven of his

sins the Enemy does not want him to think too much: once

they are repented, the sooner the man hig attention

outward, the better the Enemy is pleased.”™

Ohristianity side-tracked

The Devil is untiring in his efforts after = man has accepted
membership in =z church. He attempts to get the individual pecple split
up into cliques of various sorts. Groups which argune about terminology
in theology are common. Any little cauge will be an opportuhity for
some to band together and begin a fight for the truth. This sort of
ruse i3 one of the best because the topic at hand is of a religions

nature, ané people will not cuickly realise ‘what is hapvening. It is

very possible that they are being driven farther and farther from God

380 Mt| ppo 73' 749 75'



while still outétanding members of a church. Mr. Lewis is constantly
trying %o make people examine their actions ané their conversation and
' determine whether or not it is concerned with God or the welfare of
their neighbors, It is in just such ruses as the one mentioned above
that the Devil uses to secure the souls of people.'ln all the zbove
instances we begin to see an emphasis that the author is making. It is
the continuous battle that the individual Christisn is waging against
the forces of evil led by Satan. It is a battle that does not cease
vhen one becomes a member of a church organization. In fact, it looks
as if it is then tht the battle 'begine‘ in earnest.3?
You're guilty

The author does not show much hesitaney in placing guilt on the

indivigual person.
We are deceived by looking on the outside of things.

How far T's appearance is deceptive, is between Y and God.

His may not be decentive, you know thai yours is.
Even in the act of confessing zreat sins and wronge the tone may be
wrong. A dash of humor thrown in, a ely zlance all help to undermine
the real purnose of confession. The expression of our gullt should
not deceive us into thinking that that hae glven us a full account of
the great evil that is inside of us.u'l

One of the modern devides can reasdily throvw us off the trail,
It is the idea of corporate guilt. Wie c:n be caught up in bewailing the
sins of gocicty and all the time have no recognition that we are part

of that society. Zven if we did feel a shavre of that corporate guilg,

39. Inid., ». 85.
4O. Pain, p. 47.
41, Thid., vo. 47 - 48.



it can not be as strong 25 o sense of personal zuilt. ¥e hove mads
refgrence before to the fact that time itself does not cz=mcel guilt,
Ht; mat_ter how long ngo it may have been perpetrated, it still stands
on the ledger if God has not forgiven 11;.1*2

Guilt cannot be escaped by saying there are sq many who do evil
things, consequently, it cannot be too bad. Have you thought of 1% in
this vay? Think of two pockets of society. In a particular section of
society, say, school, an sttitude prevaniled that a2 certain teat counld
not be passel unless the students cheated. Thils cheating was considered
the normal thing, Yet, it was a surprise to find that that sort of con-
duct was completely out of the question st ﬂﬂbﬂl‘. school where the game
examinstions were given. Fumbers or the common nrevalence of z certain
evil relieve us of no responsibility.

If then, you are ever tempted to think thet we modern
Western Buropeans cannot really be so bad becauss we are
comparatively gpeaking, humane--if, in other words, you
think God might be content with us on that ground--ask your-
self vhether you think God ouzht to hsve been coantent with
the cruelty of cruel ages bheczuse they excelled in couraze
or chastity. You will see at once that thie is an lmpossibil-
ity. From considering how the cruelty of our ancestors looks
%o us, you nay get some inkling how our softness, worldliness,
and tinidity woulg hove looked to them, and hence how both
mst look to God. st Theoretically, I suppose, we might say
"Yes: we bohave like vermin, bui then that is becsuse we
are vermin. And that, 2t any rate, Is not our famlt." But
the fact that we are vemin, so far from belng felt as an
excuse, is a greater shame and grief to us tgﬂ.n any of the
particular scts which it leads us to commit.

Past Sinal
God mzy be something greater than just moral goodness. We can't

count Him as less. The pathway to the promised land runs past Sinai.

b2, !hii‘l De 48.
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Perhaps the moral la is to be transcended. It will not be for those
vho do not first admit its claims on them, and in attempting to carry
out iis commonds find themselves to be utter failures. For those fin-
ally who feel their guilt the emotion of shame is not enough.

My own idea, for what it is worth, is all sadness which
is not either arising from the repentance of a concrete sin
and hastening towards concrete amendment or restitution,
or else arising fyom pity and hastening to zetive assistance,
is simply bad; and I think we all sin by needlessly disobey-
ing the a:poagolic injunction to "rejoice" as much as by any-
thing else.

Pride

A little later on we shall review Hr. Iewis's statements on hell
and heaven., We can aptly discuss one of the things perhaps the thing
vhich made hell possible also from a little different point of view.
It fits in well with the necessity of correct thinking for the Christ-
ian. The great danger for living of any kind is pride. Danger of pride
becomes sovavent as soon as 2 percon is aware of God and aware of him-
381f as separate ontities. It was pridé that wes the basis of the Fall,
says Hr, Levis,

Phis nct of self-will on the part of the creature, which
conetitutes an ntter falseness to its true creaturely position,
is *ne one sin thot cap be conceived as the Fall. For the diff-
iculty about the first sin is that it must be very heinmous,
or i%s consequences would not be so terrible, and yet it must
be something which a being free from the temptations of fallen
man could conceivably bave committed. The turning fron God
to self fulfills both conditions.t: The process was not, I
congeive, comparsble %o g mere deterioration as it mEy now
occur in = human individusl; it was a loss of status as a_
goegies. What man lost by the Fall vas nis original specific
nature. "Dust thou art, and unto dust shalt thou re'?urn". S
It was the emergence of new kind of man--a new specing,
never made by God, had sinned itself into existence.




It was Pride itself that made the Devil the Devil. We can c=ll
1% the snti-Cod state of mind. The basic element in pride is comvetition.
Pride does not get any particular joy out of having something. It always
wants to have more thaﬁ the next person. I wants o have the satisfaction

of being =bove the rest.

If I sm = proud man, then, as long as there is one man in
the whole world more vowerful, or richer, or cleverer than
I, he is my rival and my enemy. . .Other vices may sometimes
bring people together: you may find good fellowship and jokes
and friendliness smong drunker veople or unchaste veonle.
But Pride 2lveys means enmify--it i= emmity. not only
emmity behvsen man and man, bui enmity &o God.

Pride is dangerous becsuse it is 2 spiritusl thing. Frecquently it
is used to down smsller vices. We apreal to a small boy's pride when
we encourage him to wash his hands regularly. Satan is quite havvy %o
see us get rid of all kinds of small vices as long as Pride is develop-
ing in its footstens. Wo comld csll Pride the spiritual cancer.

The sins of the flesh are bad, but they are the least

bad of all sins. 411 the worst pleasures are purely snirit-

uzl: the pleasure of putting other people in the wrong, 'of

bossing and patronizing and spoiling sport, and back-biting;

the pleasures of power, of hatred. You see, thers are two

things inside me, competing with the human self which I mst

try to become. They are the Animal self, and the Diabolical

gelf. The Diabolical self is the worge of the tw?. That is

wvhy a cold, self-righteous prig who goes regulariy %o church

nsy be far nearer to hell than a prostitute. But, of course,

it is better to be neither.

Faith

The author spesks of Faith in two different ways. One we have

mentioned in connection with the fluctusting moods of the Christian.

We spoke of Fazith in that instance as a virtue. The author uses the

48. Behavigur, pp. 46, 47.
L9. Ibid.. ps 29.




term Faith in the second smense to denote the total commitment of an
individual man to God through Christ. This Faith involves more than 2
mere academic recognition of our own evil and our consequent dependense
on the mercy and charity of God. To meke no mist:ske zbout the therough-
nesgs of this declaration Mr. Lewis has a auggeerbion.5g

In order to learn of our own evil Mr., Lewis would suggzest that
we try to practice all the virtues for a period of six weeks. He main-
taine that no mon ean know how bad he is until he has tried quite ser-
louely %o be good.

Only thoese who try to resist temptation kmow how

gtrong it is. After all, you find out the strength of

the CGerman army by fighting agzeingt it, not by ziving

in. . .Bad people hove lived sheltered lives. . .Ve

nevey find out the ~trength of the evil impulse inside

us until we try to fight it: and Christ, because He

was the only man who nev-r yielded to temptation, is

zlso the only man vho knows to the full what temptation

meangs-~the only complete realist. . .The main thing we

learn from = serious attgmpt to practise the Christian

virtues ig that we fall, i !

He further suggeste that until we have really given it a try, we
will alusys have the idea in the back of our minds that we could
have succeeded if we had tried harder.

Vhat God is interested in is no$ so much our individual actions
as that He wants people of 2 particular quality. People who are related
to Him in o specific way. This vhole process of tryihg to be good on
our own is %o lead ms to the point where we turn to CGod and admit ve

need his help.

And what matters is tke nature of the change in iteelf,

50, Ivid., po. 66 - 70.
5].. Ibiﬂ.g PQ 63'



not how we feel while it is happening. It is the change from
beling confident about our own sfforta to the state in which

we dggpair of doing anything for ourselves and le=ve it to
God.

WYhen we have finally admitted that we are bad peonle, we still

find ours=ives in a2 kind of dilemma.

Only = b=d Parson peedp to repent: only a good person
can repenb. The worse you are. the more you need it and the
less you can do it. The only verson who could do it perfect-
ly would be a perfect person—and he wouldn't need i1t. Re-
member, this repentance, thiz willing submission to hwmailiation
and = kind of death, isn't gomethine God demands of you before
Te'll take you bhack and which Be could let you off if He chose:
it's elmply a deserintion of vhat zoing bhack to Him is 1ike. . .
But the same bodness which makes ms need 1%, makes us unsble
to do 4t.23

That meens we have to let everything in the hands of CGod.

Tae term "leaving everythingz to God" has been misconsirned by

Christisn and non-Christian alike,

The sense in which s Christian lesves 1% to God is that
he puts all his trust in Christ: trusts tha% Christ will
gomenoy share with him the perfect humnn obedience vhich He
carried out from His birth to His crucifixion: #%had Christ
will make the man more like Himself snd, in a sense, mmice
good his deficiencies. If you like to pnt it that way, Christ
of fers something for nothing: He even offers everything for
aothirg. In a sense, the whole Christian life coneists in
accepting thet very remarkable cffer. But the difficulty is
te reach the point gf rscognising that all we have done and
can do is nothing.5 ;

The Christian doesn't do things to be sazved but does things because

he is ssved alrexzdy: Faith in Christ involves tékix_:g notice of what He
says. If f£aith does not involve this; it is not Faith in the true sense.
It can only be cail.ead the accentance of an -intelléectual theory about

Him, 55

52. Inid., 3. 67,
3. Jzoe, ©e 89
5b. Esheyioux, p. 68.
55, Inid., p. €8.



Summary

In this last section MNr. Lewis has gi'v:en some insighte into
Christisnity, principally for Christians and for people who are inter-
ested in religion. He maintains that Christ must be regarded zs ths Son
of the true God, as God himaelf, or ay a lumstic. Thexre is no middle
road. His high morsl standards will not mske us womb $o follow them
any more than any other kind of standard; in fast, itwuld e dlasourzg-
ing. In becoming & Christian the obstacle $o be overcome is self. it 1s
such a big cobstazle thot only Christ Himself czn overcome it for us.

Hr. Lewis says that our great opponent i1s the Devil. He has many
ruses. One 1s to nave us spend our time thinking sbout the futire im-
stead of the vresent or 2bout steraity. ILiving is a moment to moment
procéss. Saten also uses Jjorgon. He »wi.ll mix up the facts instead of
dealing with the sbsolute true or fzlse. He is conrtantly trying %o
have people ge® the idea that part of their time is siill their cwn even
after becoming Qhristians.

Peovle should not be mmsled to think th-% cert=in thingz are of
themselves free from any wossibility of being contemincted. Satan can
use the chnrch isself to ¢ nfuse. ¥ar is not necessarily more useful to
him than a gsme of cards. Une of his best tricks is %o get peonle with-
in the church to argue about meaninglese ecclesiastical affairs. Moxy
can be led to spend their time in argumentation rather thaa in sprssd-
ing the gospel. Another Disbolical device is to get people tc combine
Christianity with some other element. If a combimation is employed,it

is net too diffieult to et 2ll the attention centered om the SAng®

rather thox Christianity.



The author makes a fine contribution on the subjects of prayer
and humility. In the first place he warns us that our prayers fre-
quently are out of complete harmony with the asctual problems that are
facing us. To keep this discrepancy out of the level of consciousness
is one of the aims of the Devil., Mr. Lewis is inclined to believe that
many people have the wrong kind of idea regarding humility. People are
given to think that mmility implies that you are to belittle the talents
you have., The author maintains that that kind of procedure is satanie,
because it introduces the congept of dishonesty. A hnnblel person is
one who recognizes his talents for what they are and then forgets about
it. A humble architect is one vho can build a great cathedrzl but is no
more hap'y sbout it than if someone else had built it, no more happy
than vhen he sees a sunrise.

Personal guilt is given new impetus, Time does not diminish it.
The prevalence of guilt does not excuse. We can't escape it by talking
of the great sins of society. Of all sins pride is the greatest because
it is spiritual. It is used to overcome smaller vices. It caused the
first sin that man committed according to Mp. Lewis. Its terror lies
in this thet 1t is basically competitive. It never vants something.

It always wants gomething more.

In a higher sense Mr, Lewis thinks of tatth as the total commit—
ment of the self to Christ. It is not the intellectual acceptance of
a theory but recognition of personal bankruptcy and complete dependence
on God. He suggests a plan whereby one can determine the extent of
personal evil. His program is to attempt to practice the Christian virtues

for a period of ‘six weeks. Only after you have attempted %o be good can



you realize hov bad you arc. Finally in answer to the problem of the
poor c-nduct of some Christians and the good conduct of non-Christians,
he replies: bYoth Christians and non-Christians have been given Bigs,
natural life, by God; some of the natural systems operate better than
others; some of the better systems belong to unbelievers; evem that is
a gift of God; a bad liver condition or indigestion wonld soon change
the outlook of the behaving unbeliever. With that as a basis, the real
question to ask 1s this, "How much worse would the conduct of irate,
believinz Mige Smith be if she were not a Christian? Or how much better

would be the condust of already personsble, nop-elieving Mr. Jomes
1f he were to become a Christiani®
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V1. 014 Areas of Emphasis
Trinity, Heaven, Hell, The Devil

In this chapter we shall deal with sreas of Christianity which
Christian writers emphasized and Mr. lewis reemphasizes. He speaks of
heaven and hell principally in his Pilgzrim's Regress, The Gre~t Divorce,
and The Problem of Paln. Piscussions on the role of a personal Devil
is dealt with principally in The Screwtsoe Letters. He gives renewed
.empha.sis to the doctrine of the Trinity in 3eyond Personality. The
role of suffering in human life is recorded in The Problem of Raip.
Since the first three contain much of Mr. Lewis's own unique present-
ation, we shall deal with them in a specific chapter in order to avoid
needless repetition. Regarding & personal Devil the author says very
aptly:

There are two equal and opposite errors into which our

race c=n fzll about the devils. One is to disbelieve in their

existence. The other is to believe, and to feel an excessive

and unhealthy interest in them. They themsolves are aually

pleased by both errors and hail a materialist or a magician

with the same delight.l
Many of the Devil's technigues have been dealt with in an earlier pre-
sentation when we discussed Mr. Lewis's insight into the haprenings

of the individusl mind snd heart. Suffice it to say at this point that

the author is not hesitant in restating the existence of Satan.

1. Letters, v. 9.
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o

. Vhy do I suffer?
Our chief concern in this chapter will be to discuss the suthor's
presentation on the role of sufiering in human 1ife, particularly in

the life of a Christian.

"If God were good, He would wish to make His creatures
perfectly happy, and if God were almighty He would be able
to do what He wished. But the creatures are not happy.
Therefore God lacks elther goodness, or power, or both.®
This is the problem of pain in its simplest form. The
possibility of answering it depends on showing that the
terms "good" and "almighty", and perhaps also the term
"happy" =re equivocal: for it must be admitted from the
outset that if the popular meanings attached to these words

are the best, or the gnly-possihle meanings, then the argu-
ment 1s unanswerable.

Omninotence 1s the power to do everything. The absolutely im-
possible and the intrinsically impossible may be called the same thiﬁg. :
It would mean that a specific thing would be impossible under all con=—
ditions and for 211 agents. Iptrinsic impossibilities are really non-
entities., For that reason, Mr. lewis suggests that we might attribute
miracles to God, but nonsense is nonsense vhether we use the name of
God in spesking of it or r_xot.3 i

In order to recognize ourselves as individuals there must be a
background of "other". We have to notice one another through some
neutral medivm. That neutral medium is nature. It is fixed for the most
vart. For that reason a beam can be used to build a house and for hitting
2 man over the head. Yhile I'm having an easy time of it going down hill,
a man coming in the opposite direction must of necessity have a difficult

time coming up hill. It is only yure chance therefore that any given

2. Eah. Pe luo
3' M‘o Pe 16'
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object should at one and the same time be convenmient for two different
persons. This is not evil in itself for it can lead to charity and
courtesy, but, of course, it can also lead to competition and hatred.u

Nature then in a sense limits 1ife, =nd yet it is the sole con-
dition under vhich 1ife c¢on exist. If you then =zdd free-will to this
picture, the problem of suffering cannot be avoided.
Vhatever human freedom meens, Divine fresdom cannot mean
indeterminacy between alternatives and choice of one of them,
Perfact goodness cen never debsate shout the meanz most =suit-
ed to achieve it. The fre=dom of God consists in the fact
that no c2use other than Himself produces His acts and no
externzl obstzcle impedes them——thot His own goodness is the
root ffom which they all grow and fiis own omnipotence the
air in which they all flomer.s
God's idess of goodness are somewhat like our own and yet d.ifferf
ent. When nev moral ideas enter our mind, they are never just reversals-
of the standards we have held. They seem to be the exvected thing. When
the Divine ethics enter our mind, we are in no doubt tht they are in
the direction termed “better“.6

Goodness has often been confused with kindness. Kindress is a
part of goodness but it should mever be permitted to rule. Kindness is
only interested in removing suffering; it doesn't ask the question
vhether or not its object is good or bad. It is only for people th=t
we care little sbout that we ssk hauvpiness at any price. An example of
a man and his dog may help. Vhen a man picks a stray off the street,
he doesn't let the stray remain as it is. He bathes it, housebreazks it,
trains it, and brushes its coat. Many of these vprocedures probably are

quite wncomfortable for the dog. He may wish that they were never done.

4, Ibid., pp. 17 - 21.
5' Mo' De 23.
. M‘. Pe 260

on




He preferred his former status. It i1s only because the man loves the
dog that he takes this keen interest in it. If he were only kind to
the animal, he would only be interested in not seeing it suffer,”

In the some way God loves the Clmrch. Although the Church looks
bedraggled, he still loves it. He doesn't love it becaunse it is in that
condition but in spite of it. W¥hile He keeps on loving it, He never
ceases to will the removal of its infirmities. It is not a sign of love
thet 2 man is disinterested in the looks of his wife. Although her beauty
may be gone, he stlill loves her; but he does not-love her because she
no longer retains her former beanty. He 1s always desiring the removal
of all blemishes. God individually is {nterested in us the scme waye
He wants to give us what we need, not just what we want. To ask for
any kind of happiness except the kind God wants to give us is %o ask
for something that does not exist.a

In the world today after man has fallen and taken up allegiance
to his own self, that very alleglance is a problem.

In the world as we now know it, the problem is how to

recover this self-surrender. We are not merely imperfect

creatures vho mist be improved; we are, as Newman sald,

rebels vho must lay down our arms. The first answer, then,

to the question why our cure should be painful, is that

to render back the will which we have so long claimed for

our own, is in_itself, wherever and howvever it is done, &

grievous pa.in.9

That calls for a daily dying as the New Testament mentions.
Mortification without pain cannot be thought of very long. Think

of its context. It is made easier by the presence of pain. This

7. Ibid., p. 28, 31 - 32.
8. M‘o Pe 3k
9. m'o Pe 79.
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happens in three ways. The human being does not think of surrender as
long as things are going along :uite well., Sin and error are masked
evil. The deeper they are, the less we are aware that they are in
existence. Pain is evil wmrsked. Ho matier what a man's past may
be, when pain arrives on the scens, he ia forced {c Araw the conclusion
that something is wrong. It czn be recognized as evil, and it can't be
ignored. & bad man who is enjoying life c=n have no indication that his
actions are in any way nccountable. The humen rzce has feit that a bad
men should suffer.
Some enlightened people would like to banish 211 concep—

tions of vetribution or desert from their theory of punish-

ment and plece its value vholly in the deterrence of others

or the reform of the eriminal himself. . .They do not see

th2$ by so doing they render all punishment unjust. Vhat can

be more immowal thon to infliet sufferinz on me for the scka

of deterring others if I do not deserve it? And if I do de-

gerve it, you are admitting the claims of "retribution”.

And what c=n be more outrageous thar to c:tch me and sub-

mit me $o a disagreeable proaess of moral improvement withont

my consent, unless (once more) 1 deserve it?

Another clue is given in detailed plans of revenge that one man
makee against mmother. The svenger not only wants to kill the other
person and have him suffer, but he vants his victim to kmow why he
is sufferi.ng.u

Until man is confronted with pain, he is living a life of fllusion.
When pain has entered, he kmows he is up against it one way or ant?ther.
Pain may look to be a terrible instrument th=t God uses, bui it is the

one sure way that God conm plant a fl-g of truth in the soul of a2 man

who has webelled, It can also make us reevaluate the ownership of the

10, m_‘s Do 82. $
11. Inid.,



105

thinge we have.

Everyone hes noticed hov hard it is to turn our thoughts

to God when everything is going well with us. We ®have 2ll

we wvant" is » terrible szying when £all" does not include

God. Ye find God an interruotion. As St. Augustine says

gomevwhere "God wants to give us somd3thing, but cannot,
< \;;3?1{.36 our hands are full--there's nowhere for Him to put

Even 1f the thing we are doing is ths thing Cod wants us to do,
but that is not the reason for doing it, it is only a coincidence. Iu-
to thzt cituation God iInjects pein so thet our self-surrender may be
comvlet=s. We mugsh surrenier even if this comes in the teeth of inclin-
ation.13

Only if o man gives himself completely up to God can he ever
begome his own. Hartyrdom shows the pervection of Christianity. Christ
vas the great example of this. Even vhen His Father forsook Him, He
still carried through with His sacrifice. VYhen yoﬁ see the place of
suffering in human living, 2nd the great result of the suffaring on
Calvary, the question sould well shift from ssking vhy plous peovle
suffer to why so many do not suffer

Por the few hours we suffer pain God..is able to get to us. The
minute the pain ceases we are much like the puppy which shakes himeelf
after his bath and rolls sround in the earth once more. It feels good
to be back in the old way of thinking. For this reason—the readiness
to return to the old ways—God must keep on sending tribulation wntil
15

He sees thot we ~re remade or that it is no longer worth trying.

12, M.. Pe 8h.
13. Ibid., ». 87.
14, Ipid., vp. 90, 92.
1'5.' &L‘l-- Do 95'
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Pain in iteelf is not beneficial if 1% does not lead the patient
to God. It is only valusble for those who observe one in pain if it
leads them to fear or pity. Pain can easily make a tyrant of someone if
the reaction te it does net nroduce the results 'mentioned above, either
in the sufferer or in the chmervers.lé

Sufforing in itself is nst good.

Wow the fact thet God can make complex go d ont of eimple
evil does not excuse--though by mercy it may save——those
vho 4o the simple evil. And this dtstinciion iec centra21l.
Offences must come, but woe to those by whom they coume;
sins do eauvse groce %o abound, but we must not make that an
excuse for continuing to sin. The crucifixion itself is the
best, as well as the worst, of all hissorical events, but
the role of Judas remains simply evil. We may apply this
first to a problem of other people's suffering. A merciful
man =ims at his neizhbour's good and so does ™God's will®,
congeicusly co-operating with "the simple gond". A cimuel
man opvresses his neighbour, znd so does simple evil. Buf
in doing such evil, he is used by God, without his own
¥nowledge or consent, to produce the complex good=-so thud
the first man serves God as a son, and the second as a tool.
For you will certainly carry out God s purpnse, however you
act, but it makes a diffﬁence 0 you whether you serve
like Judas or like dJohn,

Christian remunciation is not to be constmeé. as stoic apathys
It means thet God is prefered above some minor ends, things which in
themselves may be lawful: The picture of Christ is helpful. He broughf
to Gethsemans a strong will that was prepared to resist suffering i 1%
fis 1#1;0 the pattern of God's will: If this will wes not to f£it into
God's pattern, perfect obedience was present to do that- will of the
Father. It would not be proper to isolate the picture of Judgment from
all the rest of the Gospel. We do, however, get a pretty good picture

of Christian ethics at thet point. Active beneficence is thg plcture

16. Ibid., ». 98.
17. Mo. Do 990




‘that is painted for us in that scene. Remunciation therefore, does not
mean that the Christians are not busy trying to meke things better
while they are here on earth,18

From the victure of Christ ve gaip the impression that tribulation
%s part of the redemption drama. It will be a.part of the story until
all the world is redeemed or is no longer mde@lo. That is vhy
Ohristians do not believe that sertain sog!.a.l.‘ political, or economic
reform will mzke a heaven on earth. But that fzctor does not deter a
Christian from doing social good as is supposed. Hungry men look for
food and men who are sick look for a cure afen though they lmow that
after the immediate need is solved the changing moods of life still
await them.”

The presence of pain probably explains why ie have joy, pleasure,
and merriment in this life but no security or settled harviness, The‘
purpose of it is to make us conscious that we do not have any rest in
this world,20

It is somewhat inaccurate to say that there is more pain in the
world at one specific time than at another. 1f every patient in a
dentist's waiting room has an X of pein, ve might say that there was
3X of pain in the room because of the presence of three patients. But
not one of the patients is suffering 3X worth of pain. The great amount
of suffering that one person might undergo may be quite horridle, bul
that 1s the maximum of pain that anyone ever suffers. The addition of mmer-

ous fellow-sufferers does mot add more to the pain. To talk of the sum of

18. Ibid., pp. 101 - 102,
19. Ibid., p. 102. :
20. Ibvid., g. 103. PRITZL AFF s
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humen misery may therefore lead to & distortion of the facts involved.2l

- There is one interesting feature sbout the evil of pain that other

eviles do not hove.

Now pain, like the other evils, may of course recur
because the caose of the first pain (disease, or any
enemy) is still operative: but pain has no tendency to
proliferate. "hen 1t is over, 1t is over, and the natural
sequel is joy. After an error yon need not only to remove
the causes {the f£2%izus or bad writing) but also to correct
the error itself: after a sin you mmet not only, if possible,
removes the temptation, you mmst also go back and repent the
sin itself. In each case sny "undoing" %3 reguired. Pain re-
cuired§ no sush undoing. « .¥hen I sin publicly, every
spactator either condenes it, thus sharing my guilt, or con=
dermz it with fwminent danger to hie charity amd humility.
But suffering noturslly produces in the spectators (unless
they are unugually depraved) no bed effest, but a good one—
pity. Thus thet evil which God chiefly uses %o produee the
"complex gocd” is most markedly disinfected, or deprived of
that proliferous teggency which is the worst chorscteristic
of evil in gemneral.

Summery

In summary we may say this. FPain and suﬁ'errlng come into human
living because mon's sin has introdnced the possibility of dis-
harmony. The fixity of nature of necessity involves the possibility
that ey one thing camnot suit two persbns at the same time excert by
coincidence. Becruse that situstion sxiste, there is the possibilivy
of charity but alsocfpain and suffering.

Christ's saffering is a notlce that redemption involves tribulation.
It is becouse God loves us and is the author of true goodness that we
hav- suffering ard pain. 5 a man loves an object, he will love it in
svite of its ugly festures; but beczuse he loves it, he caon never

cemse willing the removal of those ugly festures. God in His love Tor

21, ™ia., pp. 103 - 104,
22, Iuid.. pp. 104 - 105,
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for us shows us the concern of true love. Heo wants to give us the hapni-
ness that he has, and thst may not alweys involve vhat we always want,
As long as we ars bad and hapny, we have no way of knowing that
we are in any wey accounishle for our mstinns. The presence of Hain
mekasus raonlize that t'naz;é: iz someihing wrong, & vrong that csnnot be
overlocked, it rmat he attended to immedintely. It is one sure way that
God ¢on smnloy %o gst in fouch with ths mest reprobate. The individual
is foresd ic nake 2 definite deciciom =bont himaeslf a;lcl sbout Gnd. Pain
hns one feature thot clher ovils lack. It 1a sterilized in character.
¥hen it is over, it iz over. Fothing remains %o be made up, and joy
ususally follows closely on its trazil. Whereas we may have pleasure
end merriment, we don't find security or lasting happiness in this vorld
becsuse we are to be reminded fhat this world is not our place of reske.
Phe fact that there will be suffering until the end of time does
not deter the Christisnc from doiag socizl good. The seene at Juigment

Day spokxen of by Christ showe that the true Christian progrem of action

is ore of active mercy and charity. Mr. Lewis uses this analozy. ]?esp:lte.a

the fact thot the sick man kmows thers will be ups end downs in his
life 2fter recovery from an immediate illness, he will not hesitate $6
seek help for hies immediate difficulty. Hr. Lewis has some very aph
words to describe the purpose of his writing about human suffering.

I most 2dd, too, that the only purpose of the book is %o
golve the intellectusl problem raised by suffering; for the
far higher bask of teaching fortitude and patience 1 vas
never fool snough to supnoge myself qualified, nor have I
enything to offer my readers except my conviction that vhen
vain is to be borne, & little gourage helps more than much
knowledge, a little human sympathy more than much courage,
ond the least tincture of the love of God more than all.

23. M" De vii,
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Vil, New Areas of Emphasis
Cosmic battle of good and evil

In this chapter we shall discuss several topics that Mr. Lewis
gives special emphasis. e may call them new areas of emphasis, In his
novels, Out of the Silent Planet, Perelandra, and That Hideous Strenzth,
C. S, Tewis gives us a view of our own moral condition on earth. In his
own manner he depicts the eternal dattle that is going on between good
and evil. He gives true cosmic significence to this great war. As one
of my classmates said after he had finished That Hideous Strength, "I'm
beginning to see now what it means that we fight not against flesh znd
blood, but against principalities, against powers, against rulers of the
darkness of this world, against spiritual vickedness in high plac‘es."
The setting of the first novel is on Mars, the second on Vemus, and the
third takes place on our own earth. The hero of the three novels is a
rhilologist who brings the Christian philosophy to bear on all situations.
The villain is a high-ranking scientist, probably an indication of Mr.
Lewis's feelings and an indictment against the materialistic outlook of
the modern dsy. The scientist becomes more evil until the Devil himself
takes full possession of his soul.

The Communion of Saints F

Mr. Lewis contends that the communion of saints; the clhurch is the

best place to learn of Christianity. He would call the body of Christlans

the pthysical organism through which Christ does his work. It is the only

Teal adequate instrument through which the message of Christ can bg
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carried. The Lord was interested in seeing Christians work together in
a 'body.l To make the force of this statement more comprehensible we
might say that when two Christians are together we do not have twice as
mach Christianity present, but rather sixteen times as much. This is a
brief description of that society as Mr. Lewls gets it from the Few

Testament.

The New Testament, without going into details, gives us
a pretty clear hint of what a fully Christian society would
be like. Perhaps it gives us more then we can take. It tells
us that there a2re to be no passengers or parasites: if
man doesn't work, he oughtn't to eat. Every one is to work
with his own hands, and what is more, every ome's work is
to produce something good: there will be no mamufacture of
8illy luxuries and then of sillier advertisements to per-
gsuade us to buy them. And there is to be no "swank® or
"side," no putting on airs. To. that extent a: Christian
gociety would bhe what we now call Leftist. On the other
hond, it is =always insisting on obedience--obedience
uteard maits of respect) from all of us to properly
sppointed magistrates, from children to parents, and (I'm
afraid this is going to be very unpopular) from wives to
husbands. Thirdly, it is to be a cheerful society: - full of
singing, rejoicing, and regarding worry or anxiety as wrong.
Courtesy is one of the Christian virtneg and the New Test-
ament hates what it calls "busybodies.”

C. S, Lewls regards it as most adv'anté,geous if a person can live
in a Christian society from his youth, for then éonfusion is not likely
to result between morality and the source of those moral pronouncements.
While we are‘ looking at Christisnity through the Church, we should not
stop at the individusl Christian but see what is behind him. We have
to see Christ behind them otherwise all is folly. If we rely completely
on humsn beings, we are going o be let down. The best of the Christlans

malée mistakes. We should be thankful for these people who can show us

1-2mnn&nz.vp-12 22; Cage, PP°5" 55+
2. Bghaviour, p. 15.
3+ Begress, p. 19%4.
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Christ, dbut our faith should not be staked on them alone. Many fine
things can be done with sand; it is not. wise to build ‘a house on it.%

Hr. Lewis reminds his readers that by the Chmrch the clerzy is
not meent. Many people in insist_ing that the Church do something a't;qut
a certain thing frequently mean that the clergy should take the lead
11-1. gome movement or make some kind of pl"onmmcementa. Hr. Lewis says
that that is not their job. They have been trained to look after the
things that concern peonle by virtuve qf the fact that they are to live
forever. Yhen we ask the Church to do something sbout a social condition,
we should mean that Christians with specific talents in econqﬁics. in
politics and so on should be putting Christian principles to work. In
that sense we can rightly ask the Chmrch to take the lead in a social
prog::'znn.5

Sex, marrisge, and "being in love" -

There is no compromising tone in Mr. Lewis's restatement of the
Christian view on marrisge. "Bither marrisge,.with complete faithfulness
to your partner, or else total abstinence".é Contrary to popular opinion
Mr. Lewvis says thot the sex drive has been distorted more than the others.
Perversions in this field exceed those of any other. One publie conten—
tion has been that sex has been messed up beczuse it wasn't brought out
into the open. The history of the past several decades has Qemonatrated
that brinzing it out into the open has not helped any. Sex in itself is
not wrong; it is one more of the many things that man has perve,ri?ed.

Christianity ie ome of the few of the great religions vhich approves of

4. Personality, p. 36.
5. Behgviour, p. .
6. Ibid., p. 25.
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body. The fact that God Himself st one time took on a human body is
evidence of this, What little we know of heaven we do kmow that we
gshall have some kind of body.!

It is completely misleading to esy that there is nothing to be
ashamed of regarding the present status of sex. We are not ashamed of
enjoying food. Mr. Lewls suggests that there wu'u.ld_be. if half of the
world spent the major portion of their liver looking at pictures of
food end smacking their lips while doing so. The inference is anite

spperent. An sbnormal proportlon of printed material and conversation
8

is devoted to sex.
And now more specifically on narriag.a itself.

The monstrosity of sexual intercourse outside marriage is
that those vho indulge in it are trying to isolate one kind
of union (the sexual) from all the other kinds of union
which were intended to go slong with it and make up the
$otal union. The Christian attitude doesn't mean that there
is anything wrong about sexual pleasure, any mors than there
is anything wrong about the pleasure of eating. It means that
you mastn't isolate that pleasure and try to get it dy it-
self, any m-re than you ought to try to get the pleasures
of taste without swallowing and diggstlng. by cheving .
things and spitting them out again.” 3.

1

Sexnal relations outside of marriage is attempting te get thrills
without amy responsibilitys Thet kind of semal pleasure is mot to be
enjoyed or indulged in by a man and a woman without the bond that knits
the hearts close together by d=ily living, being happy together, suffer-
ing the sorrow of tragedy together, finding a common solution f9r
problems. If the hearts of a men and & vomen are mob welded together
epiritually, even the pleasure of physical relations will begin to pale

7: Bsbaviour. pp. 25 - 26; Mizagleg. pp. 192 - 193.
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A great deal of the difficulty in marriage has come in the mis-
understanding of the meaning of the word “love®. Rasy divorce is bosed
on the idea that love 1s the most important thing in marrisge, and
by love people mean "being in love". When two people are no longer "“4n
love®, a divorce is regarded as a 1eg1t1mate way out of the di!ficnlty.
But love and “being in love" are not the same thing. A great deal of -
this confusion has been caused by moviés and books vhich always give
the impression that if the right person is found the "being in love®
will go on forever. Poets and novelists have made "being in love" the
dnly respectable ground for being married. People have been’ led to be-
lieve that a combination of fear, affection, and desire, ;'.bcing in
love", iz the only thing that can make marriage happy or holy. So long
as zpy sexual infatuation has the intention of urriage it 1s regarded
as "love", and it supposedly excuses a man from arc kind of gﬂﬂt or
the consequences of mzrrying a heathen, a fool, or & wanton. yalty to
a partnership, for preservation of chastity, and for transmission of
11fe has come %o be regarded as something less than the strong emotion
of "being in love* K _

With all that has been sald we do not mean to say thet "belng
in love" has no part in marrisge or courtship. Mr. Lewis spys it is
like the exploston that gets o motor started. It is the pie crust, but
no% the ple. The initlal thrill of anything dies awey. That doesn's mesn
that 1% showldn't be enjoyed. In fact it is the peorle vho ere willing
$0 submit to the loss of an initial thrill that sre likely o find nex

thrills coming from different directions. Prolonging 91' thrills in an

8. Jetters, p. 95.
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artificial fashion will only meke them weaker and £inally produce a
bored dissullusioned old man. It is better to lesrn to swim then to

try to retain the thrill that we had the first time we vent paddling

when we were children.g

Do you not lkmow how it is with lovel! First comes delight:
then pain: then fruit. And then there is jJoy of the fruit,
but that is different again from the first delight. And
mortal lovers must not try to remain ot the firat step:
for lasting passion is the dream of a harlot and from it we
wake in despair, You must not try to keep the ra:g&urea:
they have done their work., Mamnna kept, is worms.

According %o Mr. Lewis the following is the background from the
Devil's point of view of how both sexes have been led to concentrate
on the physical in choosing a marriage partner,

It is the business of these great masters to produce in
every age a general misdirection of what may be dalled
sexual "taste". This they do by working through the small
circle of popular artists, dressmakers, actresses and ad=
vertisers who determine the fashionsble type. The aim is to
guide each sex away from those members of the other with vhom
spiritually helpful, happy and fertile marriages are most
likely. Thus we have now for many centuries triumphed over
nature to the extent of making certain secondary character-
istics of the male (such as the beard) disagreeable to nearly
all the females--and there is more in that then youw might
suppose. As regards the maele taste we have varied a good
deal. At one time we have directed it to the statuesque and
aristocratic type of bemuty, mixing men's vanity with their
desires and encouraging the race to breed chiefly from the
most arrogant and prodigal women: At another, we have gelect=
ed an exazceratedly feminine type, faint and languishing, so

‘thut folly and cowardice, and all the general falseness and
littleness of mind which go vwith them, chall be at a premium.
At present we are on the opposite track. The age of jazz has
succeeded the age of the waltz, and we novw teash men %o like

- women whose bodies are scarcely distinguishsble from those
of boys. Since this is a kind of beauty even more t,ransito?v
than most. We thus sggrevate the female's chronic harror o
growing old (with many excellent results) and render h:f X
less willing and less able to bear children. And that is no

9+ Behaviour, vp. 33, .
1o, Rogress, v. 207.
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all. We have engineered a great increase in the license which
soclety allows to the representation of the apparent mde
(not the real nude) in art, and its exhibition on the stage
or the bathing beach. It is all a fake, of course; the fig-
ures in the povular art are falsely drawn; the real women in
bathing suits or tighis are actually pinched in and propped

“up to make them apnear firmer and more slender and more
boyish thon nature allows a full-grown woman to be. Yet at
the same time, the modern world 4s tamght to believe that
it is being “fronk” aund "healthy" and getting back %o mature.
As a result we are more and more directinz the desires of
men to something which does not exist—making the role of
the eye in sexnality more and more lmvortant and ﬁ the same
time making its demands more and more impossible.”™

The author reafirms tne Christian principle that th§ Imshand is
$0 be e head of the house, The siagle thing Shet thare are tisws when
a dead-lock is reached between hmsband and vwife calls for someone to
cast a deciding iote. The other reason Mr. Lewis arrived at by observ-
ation. He asks whether anyone has ever seen a women, who wanied %o de
head of her own household, admire any other woman if she were head of
hers. Wives themselves are ashamed if they are leaders, Since the vife
is tied very closely to home, she is usually mich more zealous in guard-
ing her owvn ond her family's rights. The Jsband scts more in the capasity
of foreign ambassador for his family. If difffculty involves two families,
Mr. Lewis sugzests that the husband usuallj scts in a more ecuitcble
fashion, temvering his wife's extreme patriotism. That is vhy Mr. Lewls
sees Ahe man in tho natural pole as Wie head of fhe Faatly.

A £inal note. It speske of God's statement as to what constitutes

entioned that God

. « .desoribed a married couple as "one flesh". He d.ig .
not ssy “a hapoily married couple" or “a couple who nar:ro
because they were in love". . .The truth is that vhenever

marriage and the length of its duration, It is m

1l. Ietiers, vp. 102 - 103.
12, Bepaylour, pp. 36 - 37.




a man lies with a woman, thare, whether they 1ike it or met,
Be-prtaronlly wnjeyed or Miapits sasstentils SRSl
Tove and Ood's love

Very closely comnected with sexua) morality and marriage is the
subject of love. Ye have alrendy indloated that there is a2 differvence
between lovs and "veing in love”. The author shows that we ean gef a
fairly clear picture of true love 4f we know what is going on when we
lave ourselves. ¥e get some of these insights when we ‘;;re asked to
forgive cur neighbors and even our enemies, Even though we love our-
selves we don't alwzvs enjoy being by ourselves nor do we find all our
ustions attrective. Yhen we are asked to love our neighbor, it doesn't
mean that we are to find him attreactive nf that ve are to feel fond of
him, W |

It may just be the other way sround. Because we love ourselves,
we think onrselves to he nice people. In fast, just thinking ourselves
to be nice people doesn't make us love ourselves. Applying this o our
neighbour mesns that we don't necessarily have to think him to be nlge,
¥hen we forgive enemies it doesn't meon that ve mmst think that they
are pot bad fellows, when all the evidence indicates th+d they arTe. When
e are guite honest with ourselves, we see that ﬁe are very nasty ver-
sons. There =rs some things ahomt us that we detest and sbhor. That
would again point out that there are some things about our enemles
that we can also detest and sbhor.19

¥e begin to sees how true it is that ve are to hute the sin but

iﬁ‘ dskters, vp. 93. .
L] mg‘. Pe 39.
15‘ M.. pp- 39 — llOo
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love the sinaer. Desplte the hofred we have for ovr eowardies, ve atill
2 on loving ouvrgelves, In faot, the reaon we kent on hating this
covardice war thet we loved the wisn even then, It is bBesmmse we lave
ourselves that we nre sorry to find out th:t we are atill peo le who

do cownrdly setc. love of an enemy does not exelude penishing him if
that necesnity arises. Zooking once more ot self, if I commit = murder,
I wounld be doing the Christion thing, if I turned myself into the police
16

for execnticn.

If ws have %o condenm the ‘ot of an enemy, we find this éiifer-
ence between Christisn mor:lity znd the ordinary view, Christione main-
tain that peorle live Lorever. Thersfors, the thing that really matiers
is the tnrn or twist th'$ is siven o the centrsl nart of » man's being,
the thing wvhich finally will become = hesvenly or 2 hellish creature.
It noy be necesasry for us to will, but o hote and $o enjoy hating is
mt in our province.

Fven while we kill and ranish we mst try to feel eboub
the eremy asz we fool shout surselves--ta wish that he vere
not bad, %o hone that he muy, in thle world or snother, ve
cured: in fnet, to vish his good. That is what is mosnd
in the Bidle by loving him: wishing hie good, mot feeling
fond of him nor suying he's nice vhen he isn't. . Perhaps
it makes it easier if we remember that that is how e loves
us. Fot £ar ony nice, stiractive melities we think we have,
but just bessmuce we are the things ealled selves. For really
there is nmothing else ia ns $o love: creatures like us whe
setnnily find hotred sush a pleasure that to give it up is
1li%e givinz um bear or toDaCo0e o o

Tave in the Christian sense is not =n amotion, It is = state of
the will, ¥e hsve 4t naturslly sbout ourselves. Fetural affection does

vlay into the pigm af love. It makes being fsharigshle® ansier for

18+ IB3d., Tve 40 = Bl.
17. RDldes Do 53
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us. We must always be careful that our liking someone does not mske

us uncharitable toward someone else. Sometimes our liking for a persom
may ccuse us to be uncharitable towards that very person.l8 We don's
8it around trying to manufasture feelings. ¥We don't ask ourselves whether
we love our neighbour, we act as if we did, Frequently when we act as

if we love someone, we ;io come to love them. It also works the other

wvay around. The more cruel we are the more we haté, and we become more
cruel as our hate increases. We should ask curselves what we would do

if we loved God, and then do 1t.1?

No natural feelings are high or low, holy or umholy,

in themselves. They are holy when God's hand is on the

rein. They all go bad when they %t up on their own and

make themselves into false gods. '

In an effective way Mr. Lewls depicts a case of distorted love,
love with a defect. In this instance it wag mother-love that had gone
wrong. The mother had become so interested in her son that she neglect-
ed the rest of her £-mily; it becsme an indulgent love. ¥hen question-
ed as to the genuiness of her love for her son, the mother rqplies that
she even tried to live in the past memory of her departed son. She is
advised that that is a poor way to deal with a sorrov. It ‘is Egyptian,
Just like embalming the dead.

What shout natural effections! Are some to be regarded more
highly than othel;s?

There's something in natural affestion which \dl:"::ad

it on to eternal love more easily than natural app:h e

.could be led on. But there's also something in 1% i
makes it easier to stop at the natural level and mis

it for the heavenly. Brass is mistaken for gold more easily
than clay is. And if it finally refuses conversion its

18. Divorce, p. 90 - 99.
19. Behaviour, pp. 50 - 53.
20, m: Pe 93.
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corruption will be vorse than the’ corruption of what ye
call the lover passions. It im a stronger angel, and there-
fore, vhen it falls, a fiercser devil. . .That love, as
mortnls understand the word, isn't enough. Every natural
love will rise again and live forever in this couatry
(heaven): but none will rise again until 1t has been
buried. . .There is but one good; that is God. Every-
thing else is good vken it looks to Him and bad when it
turns from Him. And the higher and mightier it is in the
natural order, the more demoniac it will be if it rebels.
It's not out of bad mice or bad fleas you make demons,
but out of bad archangels. The false religion of lust is

-~ baser than the false religion of mother-love or natriotism
or art: but lust is less likely to be made into a religiom.2®

Fatural affections are cansble of doing marveloums $hings and apnear
to be higher than buse appetites. For that reason, however, there is
the denger that the natural affections may be mistaken for the eternal
and thus become a religlon of itself. In the case mentioned above,
mother-love, a very noble affection, was distorted to such a degree.
that the mother no longer could see clearly what che was doing andi in
the progcess destroyed her own soul, At the bottom of it appears the
lack of distinction between kindness and love.

In our day we have often mistaken kindness for love. We want %o
8ee others hapny, not in a particular way, but Just happy. Kinaness 19‘ ,‘
e part of love but is not coterminous with it. Kindness by itself is
only interested in removing suffering. It is one in whom we have no
interest thet we wish to ses happy no matier hov.

What would really satisfy ue would be a God who said of
anything we hapvened to be doing, "What does it metter so
long as they are contentedl® We want, in fact, not so mach
a Pather in Hesven as a grandfather in heaven—senile ben-
evolence who, as they say, "liked to see young peovle enjoy-

ing themselvee" and vhose plan for the universe was gimplzd
that 1t might be truly said at the end of each day, "a &0

21. M.' 'pp. W - 99.
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time was had by al1*,22

Since God is existence Itself it is difficult to comprehend the
distance that lies between Him and us. But since He supvlies us with
all the power we have, that relation is closer than any that we form
with each other. Several analogies might help us to comprehend the love
of God for His creatures. The first is the love an artist has for an
artefact. Over a sketch that sn artist has made mrriedly to amuse a
child, he smends little time and does not bother to correct the many
poor lines. Over a great painting he will work and work. He will be
soraping and rubbing and refashioning until the painting is as he wants
it to be. We are a work of art at the hands of God. God is constantly
bothering about us, taking an edge off here, adding something there.
If the picture were sentient, it probably would not appreciate all this
attention. Since God has pald us the intolerable compliment of loving
us, He does bother about us. To wish that it were not so would not be
wishing for more love but for 1333.23

Another analogy is the love of a man for a beast. We have spoken
elsevhere of the example of the attention a man gives to & stray dog
that he wants to go sbout with him. The cresture may not appreciate all
the attention; but once more not torwiah for it would be desiring less
love not more.

' '
A nobler analogy is that of God's love for man and a father's love
hat vheh we pray the Lord's Prayer

s more highly

for a son. It should be kept in mind ¢

that prayer was given in a day when parental authority va

22' m.. Pe 280
23‘,M.. PPe 30 = 31-




regarded then it is today. The parental symbol had some meaning. We
should remember that in this Father-Son relationship Christ surrendered

. His wiil wholly to His Father. "Love between tathai' and son-. in thie .
8ymbol, means essentizlly authoratative love on the one side, and

obedient love on the other."2¥

The fourth useful analogy is th:t of God's love for & man and &
men's love for a woman. The Church is the Lord's hride. Seripture often
spesks of Israel as a bride which had committed adultery, who had be-
trayed Him. This relationship emphasizes that Love in its very nature
idnmands the perfecting of the beloved. After we hzve fallen in love
with a voman we do not cease to eore whether she is clean oi- dirty.
Beally it is then that we first begin o care. Even after beauty has
disapveared, love of the woman will continue. But it will not contimue
because that beauty has been lost. It may forgive imperfeations and love
in spite of them, but its constant will is that those imperfections be

removed from the beloved.

Love is more sensitive than hatred itself to every blemish
in the beloved. . .0f all powers he forgives most, but he
condones least: he is pleaseddvith little.,.:n: Bg::a:ﬁ:tall.

n ty says that God loves man,
ggﬁ 1g§:°;§§?1.y.r§i asked for a loving Godsu you have one.
The great spirit you so lightly invoked, the "lord of
terrible aspect”, is present: not a senile benevolence
that drowsily wished you to be hapry in your own ':V.t
not the cold philanthropy of a conscientious maglstra 9;: s
nor the care of a host who feels resvonsible f°1‘hth£o::
of his guests, but the consuming fire !imaelf."ﬁ ; S
that made the worlds, persistent as the artist sﬂ;:et e
vork and despotic as a man's love for a dog, pro i:: iie
vYenerable as a father's love for a child, jealous, inexo »

exacting as love between the gexes .2

2L, M’u P. 258
25. Ipid., pp. 3% - 35. '




By his very nature God iﬁ repelled by the stains He finds in our
present character. Since He loves us already, it is His labour to make
us lovable., "Happiness" 1s not the end that God has directly in view.
Once He can love us without any hindrance we shall be truly happy. Ve
were not made chiefly that we might love God, 'bu.t that God mizht shower
us with His love. He is in the center of the universe, not ve,26

It may appear th:t God's love is just aﬁ selfish as human love,.
God does not have any needs. Human love presuproses that the lover
sees some good in the beloved which he needs and wants. God'g love is
not caused by any goodness in the object because He has given all the
goodness to the object which that object has. It is God's love that has
made its existence poscible., Any goodness which the object possesses is
a derived love. Our relation to God is that of the wooer to the wooed.

Our hichest activity must be response, not initiative.

To experience the love of God in a true, and not an illusory

form is therefore to experience it asﬁur surrender to His

demand, our conformity to His desire.

Actually if we desire to be something different from what God
has in mind for us, we are desirous of something that will not make us
happy. We have been asked to "rut on Christ® which spesks of a compliment
that has too much love, mot too little. The only thing God can give us
{8 what He has, He gives the happinezs that is genuine. V¥e have a cholce
of three things. To be God, to be ome of His creatures and share some

of His goodness in a creaturely fashion, or $o be miserable, We have mo

other choice.

26‘ mﬂ.o. Pe 36.
27. MOQ Pe 39-




Summary

In this chapter we have taken particular note of areas of Chris-
tian thinking vhere Mr. Lewls has placed specisl emphasis. He sess the
entire universe as the battle ground of the war waged between good and
evil., He gives particular emphasis to this in his three novels and in
the dlscussion John had vith History in Pilerim's Begress.> God is
trying incessantly to bring people back to Him, Mr, Lewls once more
brings out the information in Seripture that all creation 1s to be Te-
deemed.

The Church or Christian society is the best place to learn of
Christianity, says the author. There you can see working out in prsctice,
what you have heard about in theory. When two Christians are together,
you don't have twice as much Christianity but sizteen times as much.

The Church is the physical organism that Christ employs to get his work
done. A word of warning is in place. Outsiders are asked not to stop
with the Christians but are asked to get to the power behind the Chris-
tians, Bven the best of Christians will fa2il, You must get to Christ
who stands behind them.

Mr, Tewis is quite insistent that there are to be no physical
relations between man and woman outside of marriage. Scripture restricts
1t to that. Contrary to public opinion the writer states that the sex
drive has been distorted more than any of the others. The mumerous
perversions point to thet. Bringing sex out into the open has not helped
matters as is evidenced by the history of the past decades. The Lt
voints to the grea‘t; amount of space given in publications and i o

vortion of conversations devoted to sex as an jndioation that all is not

28. Rezress, pv. 188 - 208.
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well. Mr. Lewis says very aptly that there is nothing %o be ashamed
of in sex, but there is something to be ashamed of in the present
status of sex today.

His analysis of the difficulties 4n iarriage is very much in
place for our da;r. Marriage is a state to be externzlly enjoyed or
eternally endured. Seripture is firm in this emphasis. Difficulties
arise in marriage because people confuse "love" with "being in love".
Poets, artists, actresses, advertisers have gotten people to believe
that "being in love" is the only sound basis for marriage; its disap;

pearance is just eause for divorce., People have also been led to con-

centrate their sexual taste on secondary characteristics. The pleasure of

the eye has been stimlated beyord i%s just deserts. We have been led to

believe that unless the eye is fully satisfied marriage is mot to be con-

templated. Mr. Lewis does not hesitate to mention that the man is to be
the head of the household, That is a hard saying for modern womanhood.
Christian love is a state of the will not just an emotion. Natural
affections, liking someone, makes the work of being "sharitable" easier,
but that is not the cause of our loving peovle. You can get a clear
picture of this by examining the statement, "Thou shalt love thy
neighbour as thyself.® We don't like certain characteristics about
ourselves, but we still love ourselves; in fact, we hate those things
because we love ourselves. A man cares sbout a woman after he begins
to love her. Love for our enemies does not imply that we are to say
they are good when they are bad. We love them because they are people
1ike ourselves. You get the most accurate picture of this vhen you

examine the manner in which God loves us. Four analogies help us %o




get a plicture of Divine Love: the love of an artist for an artefact,
the love of a man for a beast, the love of a father for a son (par-
ticularly of the Father for His Son), the love of God for man and the
love of a man for a woman. Because of .the- very nature of divine love,
it demands perfecting of the beloved. To neglect this means to confuse
love with kindness. Kindness is a part of love but is not coterminous
wvith it. The Christian road sometimes seems difficult because the
happiness that God wants His people to enjoy is not always what they
want. God can only give them what He has. There is no happiness apart
from the happiness He gives.

Without a doubt Mr. Lewis does have a powerful message for the
world and for Christians vhen he speaks of the constant cosmic warfare
of g00d nnd evil. In his insights into the subjects of sex, marriage,
and love he strikes to the root of the matter and clears away faulty
thinking that is common today, the very heart of the problem of the
high rate of divorces and broken homes. One of his greatest contri-
butions 1s on the subject of divine love and the implications of true

love between human beings.




ﬂ!i. This Is Unique
The Three-Personal God

In this chapter we shall be reviewing some familiar topics of
05rlstianity. but they have been reserved for this chapter beczuse of
the unique fashion with which Mr. lewls deals with them. The subjects
will be the Trinity, Heaven and Hell, and some thoughts which the
suthor has regarding time and beyond time.

The writer begins his discourse with a phrase taken from the
oreeds. It is said of Christ thet He was degotten, mot created, th=t
He was begotten before all worlds, Much of our understanding of the
relation of the three persons c2n come from the definition of the word
Ybegotten"., It means to become the father of something. Creation means
to make. When you beget something, you begeé something like yourself.
When you make something, that product is different than yonrself.ll

Therefore when God begets something, that something is God in the
way that what man begets is man. That 1s why we are sons of God dut
in a different way than Christ is the Son of God. We are sons in this
way that God made us. In a manner of spesking we could say that a
g00d seulptor could make s very life-like figure of a man vhich could

2
be easily mistaken for a man. ¥e might say it 1s his son.

In the same way man is something like God. He has the 2 gl

of God but does mot have His kind of 1ife. Beally everything that God

1. Personality, po. 4 - 5.
2. m-. Ppe 5 - 6
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has made resembles Him in some fashion. Space in its lmgenass; matier
in 1ts energy; the vegatzble world in its deing alive; activity and
fertility of insscts resemble God's unceasing sotivity and oreative—
nsass. Man has the complotest resemblance to God that we kmow of. Put
even ther man has only biological life. Hen does not have the life of
God, Spiritusl life. The term life is used in both cases dbut means
differeat things. From previous cuotations we know that Mr. Lewis calls
blologlosl 1ife Biog and Sriritusl 1ife Zoe. The bilological runs down
and decays. The other kind lasts forever because if comes from the al-
ways uiatent.a

Many people feel a mysterious something beyond personality thot
is behind everything and that it must be more than a persox. Though
they may contend that this something is a person astually they think
of it as something less personal. Something that is more than a person
it the Christian iden of God. After this life some peovle believe that
2ll human souls are going to be absorbed into God as a drop of water is
absorbed when it falls into the ocean. The Ohristians maintain that
they are going to be taken into the 1ife of God and still remain very
mach themselves, in fact, even more so. It is the purpose of the Chris-
tian 1ife to be taken into the life of God.“_

Although we can't comprehend the Three-Personal God we ?yr.v be
&ble 6o imagine vhat He is 1ike by the folloving example.

You know that in space you can move in three ways—-
to left or right, backwards or forvards, up or dovhe

‘com=
Every direction is either one of these three or = OO
promise between them. They are called the three dimen-

3. Ibid., pp. 6 - 7.
4’ M‘. pp. 8 - 9.
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sions. Now notice this, if you're vsing only one dimension
you could draw only a straight line. If you're using two, ®
you could draw a figure: say a square. And a square is
mede up of four stralght lines. Now a step further, If

you have three dimensions, you can then build what we eail
a solid hody: say, = cube--a thing like 2 dice or a Jump
of sugar. And a cube is made wp of eix squaras.s

The analogy is carried on in this wey.

Just as, in two dimensions {say om a flat sheet of
paper) ome squsre is one figure, and any two squares ave
two separate figures., On the Divine level you etill find
personalitites; bhut up there you find them combined in
a nevw way which we, who don't live oz that lavel, can't
imagine. In Ged's dimension, so to spesk, you find a being
who is three Persons vhile remaining one Being, just 2= a
cvbe ics sixz sguares while rem=ining one cube., Of course
we ¢an't fully conceive a Being like that: Just as, if
we were sc mede that we perceived only two dimensions in
space we could never properly imsgine a cube. But we corn
get a sort of faint notion of it. And when we do we are
then, for the first time in our lives, getiing some poc-
itive idea, howvever faint, of something super-personal——
something more than a person. It is something we could never
have guessed, and yet, once we hgye been told, one almost
feels one ought %o have been able to guess it decaunsg it
#its in g0 well with 21l the things we know already.

It may seem unprofitsble to speak of a three-persoral Being if
we oan't imagine what He is like. Juet talking is not very helpful.
The thing thst matters most is that we get drawn into the life of this
Being 2s cuickly ss possible. The working of the Trinity in the process
of Christian prayer is aptly explained by Hr. Lewis on page 85 of
this thesis. He is preying to God knowing that He is prompted by God
inside of Him, the Holy Spirit, and that his knowledze of God comes
through Christ, the Man vho was God, standing at his side.

The eternal aspect of the Son's existence is piotured this way.

Imagine two books which are lying on a tsble, one on top ofiiteiaftez.

5! Mo' Do 9.
6. Ibid., p. 10.
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The bottom book is causing the top one to rest an inch or two above
the table. Now imagine that they have been that way forever. You then
may be sble to see a little of what is mesnt when it says the Father
begot the Son from 2ll eternity. Heither one existed before the other.
The simmltaneity of their exiutence might be pictured in another way"

: When asked to imagine something, as the picture of the two books,
you got a picture as a result of the imagining., We wouldn't say that we
first imagined and then got the picture. The moment we imogined the
picture was there,

Your will vae keeping the picture before you all the

time. Tet that act of will and the plcture began at exsctly

the same moment and ended at the seme moment. If there

wore a Being who had always existed and had always been

imagining one thing, his act would always have been produc-

ing = meata)l victurs; but the pioture would be just as étermal

as the act.

In that way the Son was always streaming from the Father., He 1s
what God wanted to say to the world, His self-expression. Hany peovle
don't realize vhat they are saying when they inelst that God is love.
It does not have any real mesning unless there are at least two per-
sons involved. Love is something that one person has for another per-
son., If God were & single person, that would mean that before the

world was created He was not love. That statement 'God is love'! means

that God has been forever a dynamic activity of loving.g

Of all persons the Holy Spirit seems most vague. In Christianity
we aren't usually loocking at Him, but He is acting through us. The

Holy Spirit is the result of the union of the sotivity that ls going

7. m-; Po 19.
8. Indd., p. 20.
9' 'mg'. ppo 20 — 21.
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on betwsen the Father and the Son. hat eun be imagined test if we
lock at a club or a family or an athlstic tean. When = grour of this
sort is together, we say they develop a 'spirit'. Ferhaps you could
call it a comsmnal personsilty. We knmow thet it is not a real person,
but it certainly is something like one. The Holy Spirid is a rezl
person vhich grows out of the joint 1ife of the Father and the San.m

The 4Amvortance of the Trinity is that we have to get in on the
drama that is tcking place in (tod. As natural éreaturu we vers made
by God not bdegotten. Christianity says, however, that if we can somehow
get to share 4his life of Christ. We shall then be sharing a life. which
is eternal, which was begotten and not made. As we get the infection
from Jirist, so we are to infect peovle around about us.

Christ is the Son of God. If we share in this kind of

live we also shall be sons of God. ¥e shall love the Father

as He does and the Foly Ghost will arise in us. He came in-

to this world and became man in order to spread to other men

the kind of 1ife He has—by what I csll 'good infection.'

Bvery Christian ie to become a 1ittle Christ. The whole 1
purpose of becoming a Christian is simply that: nothing elss.

In his discussion of the Trinity end its relation to the individual,
the anthor has added his own touch of imagery in an attempt to make
something more meaningful. Since the imagery here presented is quite
vivid, it msy make someone's understending cf. the three-personal God
something more than sn sbstract doctrinme. Fis clarification of the
difference between something that is begotten and something that is
made is an importsant contribution. Yhe 1inking together of the "made’

to the 'begobten! through Christ is a uniuue way of expressing the old

10. M‘. Ppo 20 - 22.
1l. Inid., pp. 23, 24.
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Christian shatamcnt that through Ohirlet we have aternnl 1ife., Befer-

ences to the relatlonznip within the Trinity sun he fourd ia two of

¥r. Lewis's othex works.lg
Time and heyond time

The problem of time and beyoud time arpzar to offer some Aiffi-
culty besause of such Christian acte as prayer, e wondez how God can
find time to anewsr all the prayers that ars addressed %o Him at the
same moment. The srux is in the ohrase the aame poment. ¥= are trying
to imagine that God has to fit zany things into one moment of time.
But God doesa't live in time. His 1ife is not made up of moments that
follow eazch other. He doesn't heve to listem to o million prayers st
10:30 toalght. He has all sternity to listen to the prayer of a pilet
vho is about te crush to his death.

With Him it 1s, so to spesk, still 1920 and already 1950

e « JIf you vpicture Pime as a strsight line along which we

have to travel, then you rmst picture God as the whole

page on which the line is drawn, We come to the parts of

the line onc by onet we have to leave A behind before we

. get to B, and can't reach 0,311l ve leave B behind. God,

{rom above or m{gids or all zound, contains the whole line,

and sees it all.*’

Beality for human beings is suscessive. In order to experience much of
it they mmst have change.

Tme is & kind of lens through which we lock at the gift of free-
dom. Through it we get a picture of ons moment following the other in
vhich we have to make a choice or have made a choice that might have

ough the
been differsnt. If we attempt to look at eternity except thr t

ire
lens of time, we shall destroy our knowledge of frecdom. The doctr

12, Ppin, pp. 139, 140; Letters. p. 92.
13. Pergonality. p. 16; Pain, pp. 111, 112.
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of Predestination shows that reality is not now wvaiting for some future
time in which to be real.l¥

Another problem that is ralsed is that of the plage of nrayer
and f_reedom to choose in daily living since God knows everything in His
eternal Now,

If God foresaw our acts, it would be very hard to under-
stand how we could be free not to do them. But suppose God
is outside and above the Time-line. In that case, what we
call 'tomorrow' is visible to Him in just the same way as
what we call 'today'. All the days are 'Now! for Him. He
doesn't premember you doing things yesterday; He simply geesg
you doing them, because, though you've lost yesterday, He
has not. He doesn't forseg you doing things tomorrow; He
simply gees you doing them: because, though tomorrowv is
not yet there for you, it is for Him. . .In a sense, He
doesn't know your action till you've dome it: but then tbf
moment at which you have done it is already 'Now' for Him,

Do our prayers change anything? What is their relation to the
eternal Now? When an event has hapuened a person asks himself, "Did
that come about because I prayed or because it was just a pert of the
natural course of eventst® Mr. Lewis refers to Shakespeare's Hamlet.
In one scene Opheli= climbs out too far on a branch overhanging a
Tiver, the branch breaks, she falls into the river and drowns. The
question is, "Did Ophelia fall into the river because the branch broke,
OF because Spakespeare wanted her to die at that moment?* Mr. Levis
would reply 'For both reasons'.

Every event in the play happens as a result °fb°t:::e

events in the play, but also every event hap.b'n: ”h”

the poet wants it to hapven. . .The .,B"n': certa “1{ orlds!

been decided—in a sense it was decided 'bDefore :i. v“ .

But one of the things taken into account in deciding

it to
and therefore one of the things that really cause
happen, may be this very prayer that we are now offering.

1“" m. . 129. _- pe
15. Iiens.nan?x. o 187 Letters, p. 139; Pain, vp. 89 - %
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o + o+The imagination will ask 'Then if I stop praying can
God go back and alter what hae slready happened?' Yo,

The event has slready happened and one of its causes has
been the fact that you are asking such questions instead
of praying. It will ask, 'Then if I begin to pray con God
go back and alter vhat has slready happened?' No, The
event has slready haprened and one of its canses is your
present prayer. Thms something does really depend on my
choice. My free act contributes to the cosmic shape. That
contribgging reaches me at 3 particular point in the time

series.
Mr. Tewis wvould ssy th=t all events have been 1aid in eternity. e~
fore all worlds', but that does not deter us from preying hecause part
of those events have been my prayers.

But then to God (though mot to me) I and the prayers I

made in 1945 were just as much present at the creation of

the world as they are now and will be a million years hence.

God's creative act is timeless and timelessly adapted to the

'free' elements within it: bdut this timeless adaptation 17

meets our consciousness as a sequense of prayer and answer.
It is because time is a successive thing for us that God wants us %o
pray.

The relation of the past, the present, the future, and eternity
to daily Christian living has been discussed on page 78 of this thesis.

Time as Mr. Lewis sees it is the lens through vhlcli we look at
the entire process of human living vhich involves choice of one thing
in preference to another, There is really no difficulty in God's 1isten-
ing %o more then one prayer at any specific moment because He lives in
the eternal Now. If our 1ife is a line on a page, God is that ’nt.ir' .
Page. The faet that Ood kmows all should not deter us from praying be-
cause into that 'alll He is taking into account our praying. It s

Part of that 'all!., Prayer is important to us because our life is &

16. Miragles, p. 21%4.
- 1?0 Mo. De 213.

TUEMNE TR =




135

successl~n of monents vhich iu quite different from Cod's viewing of
everything at once. Yesterday is as mach with him as tomorrow, Fod has
no history because history means losing part of reality and coming to
more of it, the former is the past, the latter is the future. Mr. Lewis
doesn't believe that God deals with men other them in miraclas o> natural
events. They wust be one or the vther. Conseguently, in the very basic
sense of the word he would not accept the idea of 'spesial prcvidence'.
He would credit God with a far superlor degrse of skill that a novellst
exhlbits when he is conﬁtmcuﬁg a new plot. The suthor's thinking is
governed by the note of Scripture vhich says that evexry sparrovw is in
the hands of God's care. Mr., lewis's tninking on time and beyond time
cannot easily be cast aside and msy prove of some gemuine help to
people who are bothered by the question of prayer and action under a
God who kmows all.
Be yourself then

We turn our attention %o a topic common among Christians. The.
tooic 4s Hell. Mr. Lewis says at the outset that Christ's promounce-
ments on Hell were made to our comscience and will and not for the
benefit of our intellectusl curiosity. The problem arises because ve
speak of the boundless mercy of God, and still we are confronted with
a Hell. Ask yourself, "What rbout the rich man wvho lsughs at the'world,
who has flesced his own partners, doesn't experience remorse, sais
like a school-boy, sleeps like a heslthy infant, and will no% be con-

verted? Should a men like that be permitted to live in that sort of

1® To be

an 11lusion, mot to know that his 1ife has been a mistake

1
Lgnorant of thet vould be menifestly badsl?

17, Paln. PPe 108 - 110.
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The demand that God should forgive such a man while he

remains vhat he is, is based on a confusion between condoning

and forgiving. To condone an evil is simply to ignore it, to

treat it as if it were good. Put forgiveness neseds to be

accepted as well as offered if it is to be complete:__and

a man vho admits no guilt c2n accept no forgiveneu.m

The character of a lost soul is that he has rejected everything
that is not himself, Hell is not a sentence that is passed on him but
is simply being what he is. Self-giving is the rhythm of the Word of
God. What is not of this system is neither earth, or nature, nor
ordinary life, but simply 2nd solely Hell, Hell could be called a state
of mind because every time a creature shuts itself within its own mind
it is Hell. Everything that is of reality is Heavenly. Hell is the
realization of an egoist's wish. He wants to live entirely in himself
and make the best of it. Hell is the thing that he finds there.l?

For a damned soul is nearly nothing: it is shrumk,

shut up in itself. Good beats upon the dammed incessantly

as sound waves beat on the ears of the deaf, but they

cannot receive it. Their fists are clenched, their teeth

are clenched, their eyes fast shmt. First they will not,

in the end they cannot open thelr handgotor gifts, or their

mouths for food, or their eyes to see.

The author cautions that the imagery of Hell is not to be mie-
taken for what Hell actually is. Christ speaks of it under three symbols:
1) punishment, 2) destruction, 3) privation or banishment. We are told
that the saved go to a place prepared for them, tut that the damned are

: : -
banished from humanity into “"outer darkness®. It is only the “reaius

of a man that go to Hell. Those that go to Hoam;n become more human.

The imagery that Christ used is, of course, to convey the idea that Hell

is something very horrible. Tne image of torture need not predominate

18. Ibid., p. 110.
19. Pain, pp. 111, 1405 Divorce, p. 65; Letters, »- 92.

20. Divorce, p. 127.




the imege o7 Hrivaiion. Thia thonght is in the same vein that Mr,
Lewls expressei in his gontention that the first sin of men wes pride,
the self asserting itsslf in svposition to God. That process continued
aninterruptedly would finslly be 8011.21

Some have said that no charitable man oould be blessed in Heaven
80 long as he knew that there was someone in Hell. Behind that sort of
thlnking is

The daesand of the loveless and the self-fmprisoned that
they shculd be zllowed to blackmail 'the tmiverse: that
$111 they consent to he hanny {on their own terms) no one
else shall taste joy: that theirs should be the final
pover: Hell shonld Ye adble to ygio Heaven. . .It mmat te
ons way ar the other. Either the day mmst come when joy
vrevalls and all the makers of misery are no longer 2ble
to infect it or else forever and ever the makeérs of misery
can destroy in others the hapriness they reject for them-
selves. I know it has a grand sound to say Ye'll ascept o
salvation which leaves even one orcatuwe in the dark out-
side. But w tch that sophistry or y'n meke a Dog in a
Manger the tyrant of the universe.

A further basis for that sort of reasoning, says Mr. Lewis, comes from

a mental picture that Heaven and Hell co-exist in unilinear time as do
England snd America. But the writer notes that the Lord did not stress

. @uration when He spoke of Hell, but He stressed finallby. It is thought

of as the end of a story, not the beginning, That the attitude of 2

lost soul is fixed for eternity cannot be doubted dut that that necessarily
implies duration cannot be definitely dedused. Hesven was m=de for manm,
The "@uter darkness" is something on the edge that apnears to fade into

nonentity. 23

21. m PPe 112 - 113.
- Divorce, p. 124.
23. Pain, pv. 114 - 115.
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The following quotation shows the emphasis that Mr., Levis places

on God's concern for mankind.

The Landlord doesn't make the hlaokness. The blackness -
is there already wherever the taste.of mountain-apple has
created the vermiculate will, What do you mean by a holel
Something that ends. A black hole is blackness enclosed,

‘limited. And in that sense the Landlord has mede the black
hole. He has nut into the world a Worst Thinz. But evil of

itself would never reach a worst: for evil is flssiparous
and could never in a thousand eternities find any way to
arrest its own revroduction. If it could, it would be no
longer evil: for Form and Limit belong to the good. The
walls of the black hole are the torniquet on the wound
through which the lost soul else would bleed to 2 death
she never reached. It is the Landlord's last eervisﬁ to
those who will let him do nothing beiter for them.

In conclusion to his discuesion of the doctrine of Hell, Mr. Lewis

ventures this rsply.

In the long run the answer to all those who object to

the doctrine of hell, is itself a question: "What are you
asking God to do?" To wipe out their past sins and, at all

costs, to give them a fresh start, smoothing every difficulty

and offering every miraculous help?! But He has done #o, on

Calvary. To forgive them? They will not be forgiven. To

leave them slonel Alas, I am afraid that is what He does. . .

In order to arouse modern minds to an understanding of the

issues, I ventured to introduce in this chapter a picture
of the sort of bad man vhom we most easily perceive to be
truly bad. But when the picture has done that vork, the

sooner it is forgotten the better. In all discussions of Hell

ve should keep steadily before our eyes the possible dem-

nation, not of our enemies nor our friends (since both these

disturb the reason) but of ourselves. This chapter 1:1 n:t.
about your wife or son, nor sbout Nero or Judas Iscariot;

it is shout yon.25

One of the more important thoughts in Mr, Lewis's discnssion is

his picturization of Hell as the final culmination of man's living on

self. That 1s Hell itself. It is something thot Go
man; that is why one of the figures that Ghrist uses for Hell is

2k, Begress, ». 233.
25' m. Pe 116.

& never prepared for
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darkness", privation. In o sense man cesses to be man vhen he enters
Hell., To maintain that one soul in Hell denies Heaven is to say that
there is no such thing as justice. It s a demand that evil conquer good.
It is a complete neglect of Oalvary. Mr, Lewis emphasis on the part
that the self plays in the doctrine of Hell makes it impossible for the
individual to escape this issue., Hell had its beginning in the Fall.
The Fall came about because man exerted self, An insistence to maintain
the new program of self exertion results in Hell. And where self is
master a man becomes less and less a human., The distinctlon th=t the
author malkes between duration and finality of the fixed status of lost
souls might be of help to some who have the plcture of a co-exiatence
of Heaven and Hell on a unilinear time basis. Mr. Lewis says that Christ
emphasizes Hell as the end not the begimning of a story.

Ve are God's '

Our attention is now tarned to t,h‘e; opnosite of Hell, Mr. Lewis
has written one book specifically on the eterual breech between Heaven
and Hell entitled The Great Divorce. He mentions that peovle will always
Believe that 1f they are given enough time they ean Vit skill and
patience finally embrace and reconcile the "either or® of Heaven and
Hell, Th ¢ 'b.elief 4o really bosed on the contention that there is no
“either or", Life is nsuan;rr olctured as the radii of a eircle; it
doesn't matter vhich onme you are on, they all lead to the gexbers Wis
Levis has a counter propossl. Life is more 1like a road vhich has forks

every few miles where the traveler hss to dseide vhich one he is going

fork is
to follow because both do mot go to the same plase. If & vrong 20

jsts in
chosen, that doesn't mean ell is lost. Bescue, however, consis

- t evil can;-
being put back on the right once again. You can undo evii v




not develop into ,g'ood..26
Both good and evil will seem to work dackward on jJudgment day.
It is retrospective. Those who are saved will see that their lives
always had the quality of Heaven; the lost will realize that they always
were in Hell, Peonle do not realize this vhen they request dbut one sin-
ful pleasure and are willing to take the consequences. What really happens
to the szved is best pictured ss the oﬁposite of a mirage on the desert.
Migery appears to be everyvhere at the start, dbut 4t turns into a ve11.27
Contrary to Hell, Heeven is not a state of mind, a 1ife of the
spirit. Many great religions teach that but not Christianity. God
created Nature and called it good. The teaching of the resurrection of
the body tells us that Heaven will also be a state of the body as well

as the state of the spirit.

Christ, 4t is true, told His hearers that the Kingdom of
Beaven wns 'within' or ‘among' them. But His hearers were
not merely in 'a state of mind'. . .We desire, like St.
Paul, not to be un-clothed but to be re-clcthed.

Although we shall have glorified bodies in Heaven, there will be

no sexual life. That may make us think that our bodies will hardly be

bodies at all or that we shall be on & perpetual fast. In regard to the

last point Mr. lLewis has an analogy that may help. If a young boy was

told that the sexual sot wae the highest bodily pleasure that mortals

can experience, he might be prone to ask if you ate chocolates at the

reason
same time. When he received a negative reply, he would probably

lates.
that the prime characteristic of sexuality is the shsence of choco

ed with
It would not help much to tell him that the lovers ars concern

26. Divorce, vp. v, Vi.
27, M'i TPe 64, 65.
28, Mjiracles, ». 193.




something that is far better than chocolates. Chocolates are the thing
that the boy knows; he has no knowladge of the very positive thing that

excludes it. Our notion of the status of sexuslity in Heaven is much
like thet.

We know sexual life; we do not know, except in glimpses,
the other thing which, in Heaven, will leave no room for it.
Hence where fulness awaits us we anticipate fasting. In
Genying that sexual life, as we now understand i%, makes any
part of the final beatitude, it is not of course necessary
to suprose that the distinction of sexes will disappear. What
is no longer needed for biological purposes may be expected
to survive for splendour. Sexuality is the instrument both
of virginity and of conjugel virtue; neither men nor women
will be asked to throw away weapons they have used victoriously.
It is the beaten and the fugitives who throw away their
swords. The conquerors sheathe theirs and retain them, 'Trane-
sexual! gould be a bet$er word than 'sexless' for the heaven-
1y 1ife.??

Still some of us may be

« « oafraid that heaven is a bribe, and that if we make
1t our goal we shall no longer be disinterested. It is not
80. Heaven offers nothing that a mercenary soul can desire.
It is safe to tell the vure in heart that they shall see
God, for only the pure in heart want to. There are rewards
that do not sully motives. A man's love for a woman is not
mercenary because he vwants to read it, nor his love of ex-
ercise less disinterested because he wants to run:;and 10&80
and walk, Love, by definition, seeks to enjoy its object.

As has already been intimated in our discussion of the nether

world, the principle of ownership is entirely absent in Heaven. There

the principle of the sbandonment of self has reached perfection. Should

anyone in heaven chance to call something his own, he would be thrust

into Hell and become an evil spirit.31

. * 3 i
In Heaven, in opposition to Hell, individuality skl _the (pR s

29. Ibid., p. 193.
30. Pain, p. 133.
31. Ibid., op. 139 - 140,
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ness of the individual soul is brought out in all its distinctiveness.
Revelation 2, 17 speaks of this. Each one of the redeemed will vonhﬁ:
God in one aspect of his divine beauty in a 1ittle different and a
1ittle better way. For this reason the song of the Ohurch s a symphony

instead of one note. God created us individually,

Heaven is a city, and 2 Body, because the blessed remain
eternally different: a society, because each has something
to tell all the others-—fresh and ever fresh news of the
"My God" whom each finds in Eim vhom all praise as "Our
God". For doubtless the contimally successful, yet never
completed, attemnt by each soul to communicate its unique
vieion to all others (and that by means whereof earthly art
and philosophy are but clumsy imitations) %5 also among the
ends for which the individual was created.

In a trip of fantasy in the Great Divorge, ve get some idea of
the men who shall inhabit Heaven and those who will go below. It de-
vends on the kind of choice made during the Journey of life. This choice
can take on inmmerable forms, some which we least suspect. But at the
bottom of them 21l seems to stand the principle of Milton.

Milton was right. . .The cholce of every lost soul can
be expressed in the words 'Better to reign in Hell tham
serve in Heaven.' There is always something they insist on
keeping, even at the price of misery. There is always some-
thing they vprefer to joy--that is, to reality. Ye see it
easily enough in a spoiled child that would sooner n;n its
play and its supver than say it was sorry and de friends. Ye
6all it the Sulks. But in adult 1ife it has a hundred fine
names——Achilles! wrath and Coriolamms' grandeur, Revenge
and Injured Merit snd Self-Respect and Tragic Greatness
and Proper Pride.3

On this trip of fantasy there are pecple vho have already been
in Hell and are getting a chance to viev heavenj some tourists have not

yet met death. One is attempting to steal a golden apple and take it

gn't

doe
back to Hell: ™ a woman is hesitant to enter Boajven beczuse she do

32. Ibid., p. 138,
33. mm' Ve 66.

34. Ibid., p. 46.
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have the proper slothing;3d a research man got so interested in proving
the exictence of God thot he forgot why Christ came into the \.mrltlg36
another weman was still trying to use sex appesl to sttrsct attention;37
another wenan had o defective pleture of mother-love, she wished %o
Join her son in Hesven btut on her tam;38 arother domineering woman
was ready to forgive her husband (already in Hemven) but che still
wanted the prerogative of handling all his affairs (even in Heaven);>?
a famous artist vho could not enjoy the vista of Heaven before his eyss
but insisted on painting 11:.'40 The artist iy told.
Ink snd catgnt and paint were necessary down there, but

they are also dangerous stimmlants. Every poet and musician

and artist, but for Grace, is drawn avay from love of the

thinz he tells, to love of the telling till, down in Deep

Hell, théy cannot be interested in God at 2ll but only in

vhat they ssy about Him, For it doesn't atop at being

interested in paint, you !mow. They sink lower--become

interested ia thelr own poﬁconalitiea and then in nothing

but their owm reputations. 1

There is a murderer in Heaven. Vhen he is greeted by the man he
mirdered, he explains to his victim that the surder vas the lezet of
his sins. The big sin was the hotred he bove ageinst him for those many
years, The victim protests that all he wanbs 11'1}18 rights, vhat is com-

‘ 1
ing to him. The murderer ssys it is fortunnte thab in hesven they don't

got vhot they dessrve; they get much more. The only Yequisite is to

accept Bleeding Charity.t2

35. Indd., pp. 55 = 59
36! Mc’ De 68.
37, M'p e 73
gg- Ibid., voe 90 - gg
2. Bud., . 8 - 89,
L’O. ___ti.. g. 76 — 82|
k1, Ibid., p. 79.
b2. Inid., op. 23 - 29.
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One tourist is bothered by a habit, typified %y a pet lizard on
hi.g thoulder. He was very reluctent to cet rid of the lizard even though
it was csusing him difficulty. Vhen he finally permitted the lizard
to be killed, 1t turned into s stallion. This emphasizes how important
little decisions are in the journey of 1ife.l3

One of the most interesting tourists was a clergyman of the liberal
school, He was a man who was more interssted in traveling hopefully
than in arriving 2t any definite $ruth. He was afraid that Heaven wonld
1limit his talents und opportunities., He wanted to exert a promise that
his 1ntellec€ and spirit of inquiry would de given full scope, Talk
of a literal Heaven and Hell sounded profane to him. He was promised
that his freedon be that of & man who is drinking. ¥hile drinking he
does not have the freedom to be dry. During the discussion the cleris

remembered thzt he had a paper to deliver before a small Theologlcal
Society. Here Mr. Lewis's sztire 1s superior,

"I'm taking the tex$ about growing up to the measure
of the stature of Christ and working out an idea which X
feel eure you!ll be interested in. I'm going to point out
how people always forget thet Jesus (here the Ghost bowved)
vas a couparatively young man vhen he died. He vonlc‘l heve
outgrown some of his eerlier views, you know, if he'd lived.
As he might have done, with a little more toot and patience.
I am going to ask my audlence to consider vhat his mature
views would have been, A profoundly fnteresting question;h
¥hot & different Christianity ve might have had if only the
Founder had reached his full stature! I shell end unl:a by
pointing out how this deepens the significance of s
Grucifizion. One feels for the first time what a di:a:‘:ﬂ
it was: what a tragic waste. . .so mch promise cu s .
On, =ust you be going} Well, so must I Goodbslre; Yy e
boy. It has been a great pleasure. Most stimulating
provocative. Goodbye, goodbye. 2 beamed on the Spirit vith

The Ghost nodded its head an
& bright clerlesl suile—or vith the best ayproach to 18

43. Divcree, po. S9 - 105; Beszess, vp. 249 - 250




which such unsubstantial lips comld manage--and then

" turned away hummingwoftly to itself "City of God,

how broad and far®,

Who are some of the people we find in the abode of Heaven! There

suddenly appeared a brightness which almost necessitated turning away

to keep the eyes from injury. A great hero of some sort was expected;

such was not the case. At the very center of this procession was a

housewife by the neme of Sarah Smith who lived at Golders Green. On

earth

she had not gotten much publicity. She fed all beggars who came

to her door; she was kind to animale of all kinds. Above all she en-

dured

a husband vho was always acting =nd never aincere. By encouraging

: 3
pity he managed to dominate her life. She dore all this with Charity.*d

She meets her hmsband who is pictured as a Dwarf with a Tragedian

at the end of a chain. He attempts to use the same approach with his

wife in Heaven as he had on earth, As the conversation contimes and

he refuses to change his tactics despite the pleading of his wife, he

gradually gets smaller until only the Tragedian with the chain was lef%

and it too disappeared. It would appear that the woman no longer had

any pity for her wretched husband, the same pity that she had "_hih

she was on earth. This is the answer.

The action

The action of Pity will live for ever: but the p:;:i;n
of Pity will not. The passion of pity, the pity w; 0:1(1
suffer, the ache that draws men to concede vhat s 2 I
not be conceded and to flatter when they ghould eth % :
the truth, the pity that has cheated many & wo::x:e“y..
her virginity and many a statesman out of his 2 T
that will die. It was used as a weapon by bad men aga

g0ood ones: their weapon will be broken.

hy

+ Divorce
hs. Ipigd., pp. 108 - 123.

. Dpe 4O, H1.
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e » ods a2 weapon on the ather slée, It leaps quicker them
1ight from the highest plase %o the lowest to bring healing

and joy, whatever the cost %o itself. It chunges darkness

into light o-nd evil into good. But it will not, at the B

ing tears of Hell, impose on good the tyranny of evil.

The persons that the suthor vismalizes in heaven mske very vivid
his statement that ths thing Sod 1s really concerned sbout is the
attitude of the heart. Actions are not discontinued bul again they are
important for the peculizr tvra or twist that they glve to the central
self. As Hell is the complete cesertiom of self, Heaven is the complete
abandorment of self, = constant self-giving, The individuality that
will be schieved therc is in direct contrast to the picture we get of
the lost thrown dnto outer darkness which indicates & final denizl of
the humzn beinz. The interesting note he has on the retrospective as-
pect of zood end evil, the seved elready enjoying bliss of a heavenly
quality, the lost already living in Hell makes more vivid the Scripture
vhich says that those who believe in Chrisb have ésernal life now, 2nd
those vho reject Him are judged already. The problem of mercy in re-
gard to the existence of Hell, Hr, bevis ensvers with two points. God
has already shown mercy on Oalvary, and there is guch & thing as Justice
in the concent of love. The sesond point that Hr. Levis advences is his
impression that Christ's promouncements on Hell emphasize thnt 1% hs-'
more the quality of finality then duration. in a sense it does not co-

; be
exist with Heaven. As the suthor himself mentions nothing final can

sald on this last contention.

Summa¥ry

Heaven and Hell

In this chapter the Trinity, time and beyond iy

%' M-. TDe 12“. 125'




were discussed. The relation of the begotten to the made, the necessity

of God to love someone from all eternity, the imagery of one bo& on top of
another from 211 eternity to illustrate the eternal existence of the Son,
the illustration of a cube composed of many simple lines compared to the
Trinity of three persons in one, are the outstanding contributions of

Mr., Lewis in clarifying the relation of the Trinity within itself =nd to us.

Time is represented as the lens through which we view life from
moment to moment. God's knowing and seeing all doesn't mean that prayers
are not to be uttered because part of God's knowing and seeing all is
our prayer. The doctrine of Predeatination shows that reality dogs not
have to wait for the future in which to be real, The important thing for
us in relation to God and eternity is the path we are taking every
successive moment. For the moment is most comparable to the eternal How
for the past is unalterable and the future is non-existent.

The figures which Christ employs indicate that Hell is horrible
beyond the imagination, The most horrible, sccording to Mr. Lewis, is the
pleture of privation., For in Hell man is completely on his own, the self
has conquered, Hell is the culmination of the story that began at the
Fall whioh did not permit Christ to interrunt, There is such a thing as
retributive justice for it would be evil for a bed man never $o know
that he had been evil.

The theme of Heaven, in contrast to that of Hell, is one of constant

iven
self-giving, the theme of Calvary. The gaved are those vho have g

ir
themselves over to Ohrist and have denied that they could rest the

retained in Heaven with everyone worship-

case on self, Individuality is

ne
Ping Christ in a 1ittle different and a 1ittle better wey Shan S5y
r sbout the unique

else. Every believer is constantly telling the othe




vision that he has seen of the Father and His Son. Oontrary to many
religions Christianity malntains there will be a resurrection of the
body. Yhile there will be no sexual 1ife in Heaven, we ¢annot say that
there will be something negative to toke its place but something positive.
Since we do not know what that is, we would do better to speak of a

‘Prang-gexual! 1ife rather than a 'Sexless' 1ife in Heaven.




IX. Mr. Lewis's method. Conclusion

Much of Mr. Lewis's method will by this time have become clear.
He employs sralogies with absolute freedom to illrstrote a po:l.nt.l- His
application of what spcears to he gold dogma to everyday life is
accurate and penetrating.? His facility with the Englich language 1t~
self mokes his writing extremely vivid.,”? His percentage of saying what
he has in mind and conveying that precise idea into the readers mind is
unsurvasced. We might say that he never mskes the mistake of calling
something 'beautiful! if a more sccurate desoriptlon would bo the ad-
Jective 'exquisite!.*

He vwastes little time on matters that are beside the point. He
goes to the heart of the matter. In other wvorde, in a field vhere
strav men are prevalent the suthor disposes of them in record time and
comes to grips with the real problem,5 Throughout his writings there is
an undertone of genuine humility, a constant request that the listemer
or the reader who may be better informed be resdy to correct him since

(]
he is only a beginner in Christianity and Theology. This feature alone

T 1 , ops 10, 13, 15, 16, 19, 26, 27, 32, 35, 36,
o i TR o W e L e
0 iy Th, B2, By 9 1060 17 A5erc, 26, 350 31, 104 6w BT, 0,
%‘4fom2;slﬁ'$:;l; PPRe By 1»"2'. 1, 22, 30, 36, 37, 65. T7s 85,
95.5}183;33;25;5 1n !ﬂfesis. poe 5, 12, 17, 2L, 29, 30, 3, 35, 42, 54
60.6?65::;122'1?15&22;:1;;125.lgg: ;33.37. 91, 93, 96, 103, 105,
109, 120, 123.
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is one that wins the reader almost immedistely. Although his writings
bear evidence of the most accurate logic thronghout,you seldom get the
feeling that you =re reading a case prepsred by a lawyer because his
logic is combined with a besuty of languzge snd en imagination that is
rarely reached in a bock of any kind.” To get e clear plcture of his
imagination one can not afford to pass up his novels, Qut of the Silent

Eis background of langunage, philosoriy, and literature have ‘on'ly
increased his insight into the problems of people. As you read you are
constantly sware that he 1s epeaking of some problem that is bothering
you. Hig attention is focused on the reader throughout. A man who dis-
agrees with the author feels uncomfortable in the path of such eloguent
persussion that never smacks of preaching from the pulpit.B

Add %o his knowledge of logic, philosophy, literature, and peychology
a satirical whit and a profound semse of rumor.? In the first pages of

his famous 3grewt-mo Letters he quotes Imther's statement that scorn is

other method works success—

the symbolism

the best way to drive away the Devil if no

fully. He has a note sbout people who get facetious about

which is emvloyed if Serinture to desoribe Heaven. Anemic creatures vlay-

of heaven. To that kind of people one
like

ing harps is a common picture

might as well say that Christ's admonition %o His followers to be

doves, mesnt thet they vere to lay eggs!ll This sort of mmor pervades

72 7- Exa'mplea in Thesi.ﬂ. PPe 7. 15. 17' 2“. 31. 42. 510 520 61. 68'

o 104, 111, 132, 14k, - ) 18. 19, 20, 23, 28,
8. Exampl is, pp- J» 5, 8y 11y 12, 17, 10, L7, <Y <79

29, 32, ko, §i.127?"z§,‘69?"7o? 7%, 81, 89, 93, 115, 116, 135, 137, 141,

9. Eﬂlples in maiﬂ, FPe 18. 36. ‘l‘9| 50. 66. 75. 77. 78. 851 880 1 3

10. Behaviour, p. 58.
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-

his writing throughout. In the Sgrewtape Letters he discusses the
difference between joy, fun, the joke proper, and n;mw.ll The
very notion of this last named publication is lumorous, In this book
Mr, Lewis publishes some correspondence which he intercepted coming
from the master temnter Screwtape to his nephew tempter Wormwood.
Vormwood for the most part is botching his job of securing another soul
for Hell, Screwtape's advice to his nephew is always given with the
threat thot failure means he shall be eaten for the principle of Hell
is absorption; individuality shall be destroyed.

Mr. Lewis is not hesitent to bring out the old Christian doctrines;
Trinity, the Redemption, sexual morality, man's utter sinfulness, He
doesn't tone them down. In fact, under his facile pen they become more
vivid ond make it still more difficult for Christian and non-Christian
alike to avoid facing the issue. His use of analogies helps to make
many of the Christian doctrines more vivid and useful than ever before.
He very accurately and inspiringly shows the Trinity at work while a
Christian is saying his evening prayer in his bedroom,}2 He has succeeded
admirable in connecting Theology to daily living withoud losing step for
a moment.

Throughout there is vigor in his writings., From time to time he

vill mention that a particular dectrine doesn't appeal to him particularly;

and 4f he vere constructing a religion, he would let 1t out. His Teply

ity = b
to his reader and to himself is always, "That's what Christianity says

anxious to

That sort of thing is quite disarming for the reader who is

11. Letters, pp. 57 - €0.
12, Examnle in Tiesis, ps 85.
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avold facing an issue by attributing sn ides soley to the author's making.

When he is dealing with some topic in great detall as he did
Naturalism and Supernaturalism, he not infrequently anticipates the
next objection that a reader has in mind. At such times you have no
alternntive but to go with him in his argument,

Mr. Lewis has done a great service for people wvho were already
Christians. For people who managed to keep goinz to church from sheer
'faithfulness' or dogged loyalty, the author has pointed the way with _ -
reneved insight into d=ily living. Iife becomes what it was supposed
to be, close contact with God and the fellowman. Mr. Lewis is lfelpful
because he recognizes a situation for vhat it is. While recognising
thet social and political reform are not the salvation of a mation or
a world because they were not the Saviour's progrem, he is quite fim
in insisting that the Christian is the man vho is most concerned with
Just those things. The Christian is the one vho can do a better job be-
cause he hasn't confused his mesns and ends.

The Oxford don has a way of examining the personal 1ife of an
individual without becoming petty. You and the decision you make from

moment %o moment are the thing which the writer makes quite oclear are

the concern of the Almighty and His Som, After a little perusal of

Mr, Lewis's works you can not essape the eyas of God vatch:lzgg constantly

1f
what is happening to your central self. In all of this searching of se

tovard
in its relation to God Mr. Lewis does not become moody or lean to

t to
the morbid, This balanced approsch can probably be credited in par

Lewis back to Chris-

the man who was most influential in bringing Mr.

tianity, George Mzsdonald.
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My, Lewis's mamer of approsching amy nroblem accounts for mmch of
the ease with vhich a reader finds himself engrossed in ome of his vorks.
His approach is informal without being disorzanized or slovenly. Svem
in the most intricate arguments you still have the impression thzt he
is engaged in a conversation with you over a pint of ale. Mr., Lewis
himself stated that he does not care %o nor does he have the talent to
organize a theologiczal subject in the conventlal mamner. He recalls
that the easiest way to silence the voice of one who is appealing to
the conscience is to place him under some Ism. Hence he rursues this
very conversational style.

Few if any writers have managed to put im primt such profound
yet captivating statements of Christian doctrine in such brief form. Mr,
Lewis's works almost without exception are small in size and in the
mmber of pagas. The Trinity he investigates in five short pages. Two
hundred pages are almost the maximum he has reached in any specifie
vork on Christianity. Many of his publications do mot reach a hundrad
pages. The modern resder who has o many labour-saving devices that he

finds no time for leisure will still have time to read a few pages of

0. s. Iﬂl’lis.
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