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CHAPTER I
INTRODUCTION

As a person reads his newspaper, or listens to his radio, or watches
his TV, he is amazed at the amount of mlsfortune, disaster and suffering
vhich is reported. From the contacts with members of his family and
acquaintances, he agaln learns that Christians and non-Christlens in the
world are alike visited wlth much affliction, with no apparent distince
tion. And as thils same man enters tiae doors of his church, he may hear
the pastor preach on the Text found in Matthew 10:38; "Take up your
‘eross! and follow me."

The above paragraph lllustrates the problem of the average man. He
suffers, he witnesses suffering all arcund him, and yet he is at a loss
to define it. In church he hears s definition, but in daily life the
Christian's "eross" does not seem to be any different from the afflictions
experienced by the godless. The purpose of this study shall be to attempt
to clarify the situation and as far s possible to define the limits and
contents of the Christian's “cross,”

The second chapter deals with the verious terms for "cross" imn dif-
ferent languages, in an attempt to ascertain whether the cause of the
present confusion among our pastors and people may lie here.

In chapter three we shall exsmine the cross-bearing words spoken by
our Lord Jesus while he 11§;d upon this earth. Prom the Gospel records
we shall attempt to perceive the precise meaning of ola ugo’.'a for those
who first heard the word and then determine the meaning for men today.

This chapter concludes with a consideration of the relationship of
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"eross" to the terms "denial® and "following,” and a definition of
"eross.”

The fourth chepter examines two umique interpretations of "cross,"
namely, the "tent-peg"” theory of Bryan and the "yoke® theory of Dinkler.
The chapter ends with a reflection on the possible theological impliw
cations of the "eross" as a symbol.

In chapter five ve dhall examine various terms in the Epistles of
the New Testament to discover their relstionship to oTavegos in the

Verba Christli. We are concerned particularly with the scope and con-

tent of BATYIs, TA T yw, 7Tecpacuds, end 7Za,8edw. The con-
cept of Aocvewvds 1Ls suggested as a bridge linking the thoughts of
the Gospels and the rest of the New Testament with the concept of cross-
bearing. This chapter concludes with a summary of the teaching of the
New Testament on cross-bearing as divided into the following groups:

The Gospels and Acts; Paul's Epistles and Hebrews; Peter's Epistles,
Jamesg and Jude; John's Epistles and the Apocalypse,

The sixth and final chapter is devoted to a discussion of some pas-
toral problems and epplications of the doctrine of cross-bearing. The
influence of other religions, the mental confusions and struggles, the
problem of sin and its relationship to the Christian's "cross"” are
treated. In eddition, a summary of the purposes, perils, comforts, and
proper attitudes towards the "eross™ is presented. A plan of further
study concludes this chapter.

The study ends with an appendix containing three distinctions and a

bibliography.

We approached the subject of cross-bearing from the Verba Christi
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recorded in the Gospels. Therefore the resder will find 2 more detailed
treatment of the various aspects which aceentuate this saying of Jesus.
He will be referred to other literature et several points when there 1s
a8 difficult exegetical problem in a verse which we do not discuss.
Finally, it was our desire to present a total picture of the concept of
cross-bearing. This means that at several places there may not appear

the amount of exegetical materisl one might desire.




CHAPTER IX
A SURVEY OF THE TERM "CROSS"

As & member of the Lutheran Church--Missouri Synod sits in the pew
Sundey after Sunday, be hears several things said about the suffering he
is to bear. DMNot infrequently does he hear in one sermon that he is to
bear his "eross," trials, troubles, and tribulations. To him these seenm
to be various aspects of the same thing, namely living a life of faith
to the glory of the Lord Jesus which may entall some suffering. A
similar leck of distinction between these above named terms is apparently
present in some of the pastoral visits to the sick people and in some of
the prayers written for such occasions. For example, ", . . grant me
heavenly strength to bear my cross with patience; direct my heart and my
afiliction heavenward; . . » ."1 Also, some hymns may lead the pastor
and people to think of the term "cross” as a general designation for suf-
fering. As an example we quote the lest stanza of the hymn "Come Follow
Me, The Savior Spake':

Then Let us follow Christ, our Lord,

And take the cross appolnted

And, firmly clinging to His Word,

In suffering be undeunted.

For who bears not the battle's stra&n
The crown of life shall not obtain.

1R, C. Rein, Cross and Affliction (St. Louis: Concordia Publishing
House, 1944), p. 72. Rein does distinguish between "cross" (page 10) and
aeffliction (page 30).

2Me Lutheran Hymnal (St. Louis: Concordia Publishing House, 1941),
Hymn 421, stenza 5.
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Should one make the effort to discover the distinction between "eross"
and suffering in general, the dictionaries offer little help. One of

them merely says:

6. The Christien religion; Christienity. 7. Something endured
for Christ’s sske; hence, any suffering; trial; tribulationg as,
he bore his cross in silence.

Another dictionary states:

10. Affliction or trial regarded as & test of Christian patience
or virtue; hence, in general, trial; trouble.

All that hes been said so fer in this chapter might seem to lay the
blaue for the confusion upon the English language. A quick glance at a
dictlionary of the German language shows a simllar usage. In Cassell's
Dictionary, in the Germa:n to English section, we find Erflli defined as
afflictioa, but in the English to German section we find das Kreuz used
to translate "ecross" and "trial.™ In an essay, Professor Lindemann
recognized four different uses of "eross" in owr Lutheran Church, First,
the piece of wood on which Christ hung; second, figuratively of the suf-
fering and atonewent of Christ; third, the teaching or preaching of the
crucified Bavior, and finslly, the suffering of the children of God.6

In his paper he also quoted five hymns which taught one phase or another

3New Standard Dictionary of The English Language (New York: Funk &
Wagnalls Company, 1921L), ps 619,

ol _
(second unabridged edition; Springfield, 8. G. & C. Merriam Company,

Publishers, 1949), p. 630.

>Cassell’s New Cerman and English Dictionary, revised and enlarged
by J. H. Lepper and R. Kottenhahn (New York: Funk & Wagnalls Company,

6F. Lindemann, "Vom Kreuz der Christen," Synodal-Bericht des
Illinois-Districts (St. Louis: Coneordia Publishing House, 1000), p. 29
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of the suffering endured by Christians., Of the 34 “"Kreuz.und Trost-
Lieder" in the 1899 edition of the hymnal, which he apparently used, five
vere by Paul Gerhardt.! It is a well known fact that Gerhardt did com.
pose many hymns dealing with the theme of suffering, This is verified by
Wackernagel's collectlon of Gerhardt's hymns, 29 of which are classified
as "Kreuz-und Trostlieder."S Without attempting to plumb the depths of
Gerhardt's ﬁheology, we noted the wvarious words that are associated with
Kreuz in his hyms. Kreuz is combined with Truebsal (85:7), Schmerz

(96:1), Angst and Noth (107:2), Plag (86:13; 111:11), Angst and Pein

(112:4), Unglueck (11k:11), Armut and Noth (126:5). Two compounds were

noted, Kreuzeslast (104:15) and Kreuzesjoch (94:1). One is surprised

that Leid and Sorge are not found in & close association with Kreuz.

Looking over Gerhardt's hymns in this category, one might generalize and
say that Gerhardt's view of suffering refiects a combination of Romans
8:28 and Hebrews 12:1-11. This seems to be expressed, for example, in a
stanza of "Ich hab oft beli mnir selbst gedacht™:

Ein Christe, der an Christo klebt

umd stets im Gelst und Glauben lebt,

Dem kenn kein Unglueck, keine Pein

im ganzen Leben schaedlich sein:

Steht's ihm nicht sllzelt, vie eg soll,

so ist ihm dennoch allzeit wohl.

It appears that Deinzer is correct in asserting that Lutheran preaching

TKirchen-Gesangbuch fuer Evangelisch-Lutherishe Gemeinden
un, nderter ggésﬁurgzschOr Confession (St. Louls: Concordia Publishing
House, 1899).
BPhilipp Wackernagel, Paulus Gerhardts geistliche Lieder. (Zweite Auf-
TRt

lage; (Stuttgart: Verlag von Samuel Gottlied + The numbers
after the terms indicate the hymn and stanza as they appear in this work.

9“1&-., Pe 85-
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and Gerhardt's hymns employ "cross™ in a wider sense than does the New
Testament:

In der Predigt-und Erbauungsliteratur wird das Wort Kreuz aber in

einem noch weiteren 8inn gebraucht, naemlich von den Leiden, welches

Gott aus paedogogischen Gruenden ueber den Christen verhaengt zur

Bewahrung und Poerderung im geistlichen Leben, vgl. z. B. Paul Ger-

hardt's Lied: Schwing dich suf zu deinem Gott u. v. 7. 11.%0
On the basis of the German background of our Church, we can safely con-
Jecture that a survey of our German literature would reveal this samne
wider use of Kreuz. One will readily understand that when the German
language became unpopular in Americe and the change to English becane
necessary in our German congregations, the theological terminology of
the pastors vas still basically German. This accounts for the present
variety of English terms depicting suffering which have no clear defi-
nition.

Having observed that the English term "eross” gained much of its
theological content from the German term EEEEE’ one begins to inquire
whether the Cerman term may havz gajned its content from the Latin term.
In our investigation, we did not discover as free a use of the term in

Latin as in Germen. One source reports that a'Tduga's was translated

by both palus and ecrux, and another that patibulum and furce vere also

employed by the Fathers.ll However, Harper's Dictionary gives but two

meanings of palus pertaining to our area, namely "stake” and “pale.”12

10y, peinzer, Christliche Ethik euf Lutherischer Grundlage, revidiert
und in den Druck éege' ben von H.'ﬁﬁzir(!m\ﬂ_m'ﬁhatveﬂag

der Missionsanstalt, 190k4), p. 31k,

1ly, Adams Brown, "Cross," A Dictie of The Bible, edited by J.
Hestings, (New York: Charles Scribvaer's gona,'IbﬁIT, T, 528; J. M'Clintock

and J. Strong, "Cross," % of Biblical, Theological and Ecclesi-
astical Literature (New York: er & Brothers, TB?F;, 1T, 576.

1aHarper‘s Latin Dictionary, revised by C. T. Levis and Charles Short
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The same source states that crux has a literal and a transferred mean-
ing. Literally crux means the "instrument of cruecifixion,” or "eross"
as employed by the Fathers, and in the transferred sense Crux means
“reproach,” or simply “torture, trouble, misery, or destruction,"l3
This last statement points to & later use of the term and this use could
be the basis of the German usage of Kreuz as defined above.

Perhaps the Latin term crux is dependent upon the Greek term for
its theological tone. The classical Greek term contains the same msan.
ing as pgslus, namely "upright pale or stake,” and "cross" as an instru-
went of punishment, or "pale for impaling a corpse."lh Arndt-Gingrich's
translation of Bsuer lists three New Testament meanings for chdugog',
first, "e me2ans of execution," second; “of the suffering and deeth which
the believer must take upon niuself In followiag Jesus,” aad finally,
“the cross of Ghrist‘ as one of the most importent elements of the Chris-
tien religion and preae‘ning."ls

Did tne Greek Christisuns perhaps derive the content of their term
for "eross" from the Arsmalc or from the Hebrew Old Testament? One might
think 8o in view of the theory regarding tne Arameic origia of some of
the books or parts of books of the New Testament, a theory which seems to

be backed by facts such as Peter in Acts 5330, 10:39 and 1 Peter 2:2%

(New York: American Book Company, 1879), p. 1295.

lslbid. 5 po 486,

. M4y, . Liddell and R. Scott, Greek-English Lexicon, a reprint of
the ninth edition (Oxford: At The Clarendon Press, 1998), pe 1635.

L54n. Arndt and F. Gingrich, A Greek-English Lexicon (Chicago: Tus
University Press, 1957), p. T72.
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using Eu’) ov instesd of a’l’auga’s , and Paul in Acts 13:29 and Gala-
tisns 3:13 doing the same, But looking into the LXX we find Sudov
used frequently, and alwost alwvays to translate toe Hebrew Y Y A6 1
Esther 7:9 we find ‘G‘J;) ov uged for the "gallows” on which King Xerxes
conmands Hasan to be hauged ( i?&ugtdcg;?/z_“) } with those of his owa
nousehold.*! Even before this time we read that Joshua put the king of
Al oo a tree until evening end then had his body removed (Josh. 8:29),
and later the five kings of Jerusalem, Hebron, Jarauth, Lachish, and
Eglon, vere killed. Then each of thew was hanged upon a tree and removed
again (A4GEAEC v o"take down") at sundown (Josh. 10326.27). We meet
this seue verdb AAOSAEl in Mark 15146, Luke 23:53, and Acts 13129, In
these passages it describes the removal of the body of the Lord Jesus
Christ from the Cross on which he died.'B

Wnat does this reveal concerning the meaning of O lave o571 For one
thing, that the Hebrews of the Old Testament had no vocable egquivelent to
it, or if they did 1t vas not employed in the 014 Testament. The former
position is adopted by M'Clintock and Strong:

The Hebrews had no word for a cross aore definite than YY , "wood"

(Gen. x1, 19, ete.), and sc they ecalled the traneverse bemas 2+ 27

" 521 » "werp and woof” (Pemon,lgg Tae Creed, art, iv), like

Euiov SBuwov , of the Sept.

Also, the practice of hanging enemies upon a tree vas known to the

165, Hateh and H. Red;pa.th, A Congordance to The Septuagint {Oxford:
At The Clarendon Press, 1897), II, 958-59.
17

Wmmn Alfred Rehlfs, editio quinta (Stuttgart:
Privileg. Wuertt. belanstalt, 1952), I, %60

18Carl Schoeider, Theologisches Woerterbuch zum Neuen Testament
hersusgegeben von o PTOeT (Bt teostr Vartag v e RohThamer,
1957), IXII, L1k,

19“'011!1‘&031{ and J. Strong, 22. elt., II, 5760
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Hebrews. But to conclude from this that the Hebrews were the criginstors
of ezecution by crucifixion is not in sgreement with the fects of hise
tory. It would seem that the voesbulary and practice of crucifixion came
into the Hebrew culiure fre:.m heathen nptions snd not vice versa. This
means that the Hebrew word for “cross,® '_1‘:[ Ll._y--"sta.ke,“ or "gallows,"2"
as 1t ocecurs in the literature of Judaism ia based on cr'?aueols and
other similar terms used first by heabthen neighbors. Therefore the faect
the Delitzsch employs this Hebrew term 25 times to translate o-Zguegos
in the New Testament (Eph. 2:16 and Phil. 2:8 have a form of the verb
:1‘_{ yr)al does not prove that the Hebrew concept was antecedent. Nor does
it wule out the possibility suggested, namely that the iebrews borrowed
the iwmpert end content of O‘Z'afu{_aa’s from others, and had to coin & uew
Hebrew word to express this. It is quite possible that this tera was
current when Jesus lived upon the earth.

leaving the speculative avea of the background of the term “cross.”
we shall exanmine exegeticelly the passages in the Synopitiecs where the
tern O°CdUpos is used to express the suffering Jesus celled his dis-

ciples to bear.

20
Marcus Jastrow, compiler, A Diction of The Tar The Talmud
Babli and Iemshalmi,'and the Midrash Literature TﬂFwTE%tI—PEHEE.
ing Gompany, 1OL3), II, 1283; F. Brown, S. R. Driver and Cherles A. Briges,
A Hebrew and En ish Lexicon of The 0ld Testement, a reprint of the edition
o£T1907 (Oxfo: The Clarendon Press, L957) Lists no occurrence of
either the noun or verb used to translate o"C'dueos in Delitzsch's Hebrew
New Testanent.

2ly, pelitzsch, STW T77 51 52"]27 “193g
(102, P~ 5 PERGEG T B AL




CHAPTER IIX

THE MEANING AND IMPLICATION OF
STAYPOE 1% aE synoprics

Since we are concerned with the aspect of suffering borne by Chris-
tians which Jesus termed O'Tduga's (Matt. 10:38; 16:24; Mk. 8:34; Lk.
9:23; 14:27), we shall omit all discussion of the term "cross” as it is
applied to the instrument of Jesus' own death, and as it is applied to
the preaching and writing about the benefits of his vicarious death on
the Cross for sinful men.! For the present we are concerned with the
five passages cited above. What is the precise meaning of Jesus! words?
Does Jesus mean that the disciples are to receive physical death by
crucifixion? Are the disciples to become the first martyrs of the Church
by ueens of some unnatural death? Or could it be that Jesus was ewpha-
sizing the fact that they were to bear shame and disgrace, but had no
thought of death in mind when these words were uttered? 1Is it possible
that the suffering of shame and hardships is combined with physical death
in this term?

Recent studies in the history of the early Christian Church force
one to investigate e#refully the expressions in the Bible to determine
vhether they are in the common idiom of that day. Seeking such infor-
mation, one f£inds that Billerbeck® cites not one single Judaistic element

connected with oZdveos in the passages he discusses (Mk. 8:34; Lk.

lgggzg, pe 8¢

aﬂnimann Strack and Paul Billerbeck, Koumentar Zum Neuen Testament
Aus Talmud Und Midrash (Muenchen: ¢. H. Becksche Verlagsvuchhandlung, 1924).
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9:23; 14:27). Klostermann detects the same silence of rebbinic litera-
ture on this subject, but suggests that the expression would have been
understood long before Jesus?! day:
at ew o7dveov . « « in der sclteren rabbinischen Literatur
nicht aachwelsbar, aber doch von einer Porm der Todesstrafe her-
gencmuen, dile elne fast allisegliche Erscheinung war, brauchte
nicht von vornherein Jeeu abgesprochen zu werden - ist doch soger
voir Kreuztod deas Gerechten schon die Rede, lange ehe Jesus elbst
en Kreuz gestorben wer (Ps_2L:17? Plato Rep. II, p. 3622 7av7d
Haka 774 Qv EvAoxiv 8<A2v8z aeTac,”, . ).3
Some scholars proceed z step further and find the origin of the words
recorded in Matthew 10:38 in the apocryphal Wisdom of Solomon. Arvedson
v
quotes Frid.richenl" as wderstanding the phease oOK 8oTiv o
27
X Ecos to eome divechbly from Wisdom 3:15:
Kae Ve 7aiS euvbevTes /u.ff;hd gleeysTsy &7 rovTac,
51c & Beos Eneledrev  dulous
Adt 8%@2!’ avuTovs X Ecous &duios’
The entire context of this verse, 2:10-3:9, reports the intentions of
the wicked who view thls life as an z2dventure. They seek to obtain all
they possibly can from this life, even at the expense or welfare of
others. They oppress the poor and eged, the widows (2:10); they lie in
walt for the righteocus chlld of God, whose life and deeds bothar the
wicked (2:12.22); they even torture the child of God to see whether God
will rescue his child from their hands. But the wicked do not percaive
that the souls of the just are in the protecting hand of God where no

demaging torment can reach them (3:1-3) and therefore it seems to the

3Erick Klostermann, Das Markusevan 1ium, in Handbuch Zum Reuen
Pestament, hersusgegeben von Quenther Bornkamm (Tuebingen: verlag J.
. B. Mohr (Peul Siebeck), 1950), p. 8h.

l‘l’nom Arvedson, "Bakgrunden til Mt, 10:37-39 et par.," Svensk
Exegetisk Arsbok, V (1940), T6. L s i
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world that God's children are being punished when in reality they are
disciplined in kindnese by God (3:4-6). It is particularly in this
last statement that Arvedson perceives the background and roots of mar-
tyrdom,5 which in his interpretation is also found in Matthew 10:38.

Arvedson finds Matthew 10:38 similar to 1 Enoch 91-105 which de-
scribes the great chastisement and punishment predicted for the wicked.
So that they understand and endure until God's time of deliverance, the
believers are told that this 1s coming as judgnent upon the Hicked.6

On the basis of these apocryphal passages Arvedson concludes that
Matthew 10:38 contains e primitive martyr word which is deeply rooted in
Jewish culture and history. This aect of martyrdom is an act of witness-
ing to God through which the martyr is consecrated unto the Lord. The
full depth of this concept, which lies hidden in the shadows of history,
becoumes intelligible today when these words are approached as a direct
conversation to the reader.

As helpful as such linking with the past may be, one must always
remember that Jesus was no mere man of his times. It is true that Jesus
employs many expressions of his day in his own teaching, and it is
equally true that he frequently declares a new and more complete meaning
of some 0ld Testament concept. Therefore, we think that what is said so

far in this chapter is valid only as an aid to help us realize that such

snidu, Pe "(3.
6Ibid., p. 76; compare R. H. Charles, The Apocrypha and Pseudipi-
ha of the 0ld Testament In English (oxtord: *t %e Clarendon ﬁ&as,

T 1T, 260-TT.

Trvid., p. 82.
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forms of expression would readily be understood by those who heard the
Teaching of Jesus. To bake a further step and declars that Jesus borrows
his expression directly from these apocryphal sources goes beyond Lhe
facts presented. e conclude thai it is bebber to concentrate on the
words of Jesus, the Cod~man, rather than to speculate about the possibili-
ties of relatlonship with the past.

The words of Jesus concorning the o°Fe duea’s, wihich all of his dis~
ciples are to carry, can be divided into two groups on the basis of the
sindlarity of the Creek texts and c:cnrxte:tbs.8 The first group, vihvdich we

shall treat immediately, is Mark 8s3l, latthew 10:2l and Iuke 9:235 the

-~

second group includes Habthew 10330 and Iuke 14:27. Tn the first growp
we notlce that in all cases the audience is identified; lMaxk 8:3L pre—
gsents Josus speaking to the crowd and the disciples; as doos ILuke 93233
but latthew 1632l has Jesus speaking only to the disciples. All three
verses contain the phrase Uif amyone will come affter me,® and Tuke alone
uses a diffacent forn of €@Youdc and of d@VSOUdl. ANl iree pas-
sages conbain the same point of erphasis by empleying the present impera-
tive o Kouvdou BSTiw after the acrist tenses. Take is moss emphatic when
he says that the individual is "daily" {o bear his fcross.® Irom this
conpepison we find a great texbtual similarity which may lead us to inter-
pret the word Ucross" the same way in all three instances, This is per—
missible only if the contexts are also very similar,

Turning to the contexts, we notice that Liark chapler eight and

8a1tred Plummer Exegetical Comment on the Cospel Accordin
to Se Hatthew (Grand Rapide¢ . De bIishing Comparny, 1353!?,
Pe I56. e lLists three groups; kabthew 10:28 and Tamke 14:27 are separate.
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Matthew chapter sixteen are extremely sinilar. Jesus has fed the four
thousand and the Pharisees come to him asking for a sign. Jesus does
not give them a sign, but rebukes them and sails to Bethsaida where he
heals a blind man. On the road leading to Caesarea Philippi Peter con-
fesses that Jesus is the Christ. After this confession Jesus begins to
teach the disclples of his impending death. Peter refuses to hear any-
thing of this end Jesus sternly rebukes him. At this point Jesus summons
the whole crowd of followers and speeks the words of cross-bearing to
them.

The context of Luke chapter nine is similar and yet quite independ-
ent of that of Matthew or Mark. Luke places the words of crossz-bearing
in the midet of the preaching of the kingdom of God (9:2, 11). Returning
from their preaching mission, the disciples joyfully report their victo-
ries over demons. Together with Jesus, they withdraw from this area and
travel to Betnsaida, where & crowd gathers to hear Jesus preach and to
receive healing for thelr sick friends. This crowd of five thousand re-
ceives the added blessing of being fed by e miracle of Jesus. When Jesus
and the disciples were alone, Jesus reveals to them his imminent suffer-
ings. Luke at this point in the narrative adds that Peter confesses
Jesus to be the Christ sent froum God. After this confession Jesus tells
the disciples that daily they will have their "cross" to bear.

The comparison of the contexts reveals that they are similar enough
to permit the same interpretation of "cross.” In all three passages Jesus
speaks of the "cross" after he is confessed to be the Christ by the dis-
ciples. The fact that Jesus places this word of cross-bearing after con-
fession already implies that the loyal confession of Christ would involve

suffering. In this area of suffering, Christ is the pettern for all
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belleverg., Christ suffers on the Cross for the sake of all and sll who
desire to be his disclples must suffer for his sake. This is the way
of the disciple, the way of suffering, which all of the faithful Apostles,
Propuets, and salnts of the past experienced. What is the meaning these
three passages assizn to "eross"? What is this "cross" we are to bear?
The O Caveos in Mark 8:3L 1s interpreted by some as martyrdom and
by others &s being prepared to suffer hardshipe which mey climax in
death, elthough death possibly ls not even internded by this term. Gould
champions the view of martyrdom:
Thies is a phase, the extreme phsse of the self-denial which Jesus
had just demanded. Iet him deny himself, and cerry out that gelf-
denial even to death. The croas does not mean here any disagree-
able thing, but the instrument of death.?
Others interpret this passage as meaning the willingness to face even
death,19 or to be classed and treated ms a "condemned eriminal,"l or
to bear the same torture as 1f one did suffer on a cross. Wohlenberg
says?
Der 8ipn ist klar: der Juenger Jesu soll, so schwer es ihm auch
erscheinen mag, selbst das teuerste Gut, sein Leben, aufzugeben

bereit sein, und nag dlese Dahingabe mit der fruchtbarsten Qggl
und der sergeten Schmech verbunden sein, wie der Kreuzestod.

9Fzre P. Gould, A Critical and Exegetical Commentary on The Gospel
According to St. Mark, In The International Critical Coamentary, edited
b_yT'ﬁ_&. umner (Bdinburgh: ¥, and T. Clark, 1905), pe Lo0.

104, O'Flynn, "Mark,” A Catholic Commentary on Holy Scripture
edited by B. Orchard, E. Suteliffe, R. Fuller and R. Russel (Mew York:

Thomas Nelson and Sons, 1953), p. 918,

1ly, Clarke, "™Mark,” Concise Bible Commentary (London: SPCK, 1952),
p. TOl. '

12gustev Wohlenberg, Das liun des Markus, in Kommentar Zum
Neuen Testanent, herausgegeben von T. Zahn (Leipzig: A. Deichertsche
Verlagsbuchhandlung Dr. Werner Scholl, 1910), p. 237.
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Merk accentuates the voluntary acceptance of the "cross™ which can entail
the loss of all of one's goods and life for the sake of the Gospel.
Because Mark 8:35-38 contrasts the gain of the whole world et the price
of losing one's soul with the loss of life to gain eternal life, we inter-
pret aﬂﬁiugo@; to mean a couplete self-denial and suffering for the sake
of the Gospel, such as Wohlenberg describes above.

Matthew chapter sixteen enlarges the account presented in Mark chap-
ter eight. The stress is on suffering for the sake of Carist and the
Gospel, which Schniewind construes as the loss of life in martyrdom.l3
Plummer, on the other hand, detects the major accent to be an evoeation
of genuine discipleship:

It shows once more that He desired no half.hearted disciples, and
( Toniinn 4. t-108 Wink of 1158 tart mir rocetead b o L
guired.
Loyal discipleship has little, if any, glory in this life, but when the
Son of man establisheés his kingdom the disciples who falthfully carried
their "erosses” will receive glory end honor from Christ {(16:27-28).

Although Luke mentions the eschatologicel hope of the suffering dis-
ciple (9:26), he accentuates the loyalty required of the disciple and the
pain involved in the "eross." Zahn presents a penetrating statement
whiech emphasizes the aspect of loyalty:

konnten die Hoerer in diesem Wort auch keine Weissagung seines

[Jesus] Kruezestodes erkennen, sondern nur aunehmen, dasz Jesus

die Forderung der Bereitwilligkeit, das Schlimmste, wie z. B. den
qualvollsten und schimplichsten Tod zu erdulden, um ihm als Juenger

13julius Schniewind, Das Evengelium nach Matthaeus, in Das Neue
Testament Deutsch, herausgegeben von Paul Althaus (Goettingen: Verlag

von Vandehnoeck & Ruprecht, 1954), pp. 193; 136.

Mp1umner, op. cit., pe 235.
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treu zu bleiben, in eine von der Braesuchen bei Hinrichtung gomsins-
ter Verbrecher hergenommene bildliche Form gekleidet habe.l’

A Christian prayer from century b4 or 5 A.D. illustrates that Christians

did implore CGod's help to bear their heavy "orosses": O B€3)s oy
/ — / ~ 2 s

Ve @aKEUEV Y (AP &V, Boyly Tov Tov Sovdov oou

;QW%o'Drd\o "0 God of the crosses that are laid upon us, help thy servant

Apphousa."l6

Ae Luke presents cross-beering, Christiane do need help to
travel this daily path of thorns and road of hardships. Not minimizing
any of the difficulties involved, Plumuer presents the interpretation of
"eross" as being "not so much e burden as en instrument of death."l}7
Besides the three passages considered in this chepter, there are only
tvo other pessages in the New Testament which employ the term a'Téwgag
to denote the concept of Christien cross-bearing. Comparing the passages,
Matthew 10:38 and Luke 1h:27, we find msny textual similarities. KNeither
has a specific group of addressees, neither has the invitation to take up
the "eross" voluntarily, end neither agrees completely in style of pres-
entation. Both pessages state things in a negative' tone.-if a person re-
fuses the "cross" he is not worthy of me (Matt.) or he is not my disciple
(Lk.). Both egree that each individual believer must take up and carry

/,
his own “eross," although Luke uses ﬂda-'la'tf $¢ while Matthew has

Lommeodor Zahn » Das Evan$1iwn des Lucas, in Kommentar Zum HNeuen

Testament, herausgegeben von (Teipzig: A. Delchertsche Verlags-
buchhandiung Dr. Werner Scholl, 1920), p. 37T

16.7 + Moulton and G. Milligan, The Vocab of the Oreek New Testa-
ment Illustrated from the Papyri (Grana 1 Wn B, Eerdmans Publishing
CWPW, Iﬁgj: Pe

1TALfred plumor, A Critical and tical Comme n _1
Agcording to 8. Luke, temtiﬁm'fcﬁ'?um'—%_:nl y

A, Plummer—TEdinburgh: T, and T. Qlark, 1956), p. 2&8.
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)O/Wﬂd/ife‘t to express this phase of cross-bearing.

The context of Matthew 10:33 reveals that tnese hardships were part
of Jesus' words to the Twelve as he commissioned them to preach the news
of the kingdom to Israel (L0:7). Their fellov Jews would deliver them
to councils, flog them in the synagogues, persecuie them in town after
town, end even betray them to Gentlile kings mnd governors (10:19-23).
Tails is the natural reaction of the world when it is called to repeat.
The disciples are to expect retaliation;, but never are they to fear those
who are able to kill the body but rether they are to fear God who iz able
to destroy both body end soul (10:26-42). Coummentators have noted the
fact that death is a definite part of the cross-bearing concept in this
verse of Matthew. Buttrick asserts thet "the Cross is no mere inconveni-
ence. The context makes clear that Jesus was speaking of martyrdom."la
Others emphasize the eleménts of disgrace and shame and consider the
possibility of "ecross" being a techical term for martyrdom.l?

Plummer recalls that Josephus (Ant. XVII. x. 10) reports the cruci-
fixion of the supporters of Judas and Simon and on that basis concludes

that "loss of life" in Matthew 10:39 interprets 10:38; thus

laﬂeorge A. Buttrick, The 1 Accord to 8t. Matthew, in The
Interpreter's Bible, edited by G tirick ew York: Abingdon Press, 1951),

Pe 375«
194, G. Allen, A Critical and Exegetical € on Tne Gospel

According to S, Matthew, in Tae in Inmrnational Cr tical Commente edlted
b_T'PIgy ummer (m: P, and T. Clark, 1907J, P+ LLl} tthew,"

A Comuen on The Holy Bible, edited by J. Dummelow (New York: The
Ehcmiiiﬁ% éompany, 19 ? , p. 053; compare p. 682; J. Davies, "Matthew,"
The Abin Biblie commnt » edited by Ft c- Eisel.n, Eo Lewis and D.
G. Downey (New York ‘_.KFEﬂs gdon Press, 1929), p. 972; Ethelbert Stauffer,
New Testament Theology, translated from the fifth German edition by John
Harsh [New York: The Ecmm Company, 1956), p. 332, note 12,




20
OTdygos means the instrument of deeth.20 Hovever, most convineing
to us is Schniewind's observaticn that 10:38 accentustes the shazeful and
painful aspect, while 10:30 widens the concept to the ultiwste--mertyr-
dom. 2k

In connection with Matthew 10:37-39, Arvedson ﬁays we should also
consider John 12125£.22 Although the o*?’&ugog term is not present,
the context 1s very similar with its accent on the loss of life to gain
eternal life.23 We note that no major new element is iatroduced by John,
snd therefore we proceed to examine Luke 1k:27.

Luke underscores the cost element in cross-bearing. After Jesus
rebukes the Pherisees for nol accepting the invitation to eanter the king-
dom of God, he teaches the crowd that there is a greal ccst involved in
the entering of the kingdom. The disciple must love the Lord more than
hig own father and mother, more then his posgessions, and even more than
hig life itself. Furthermore, Rengstorf reminds us that all afflictions
and logsea sre to be endured without the slightest murmur arising in our
hearts or passing from our lips.Eh

From the foregoing discussion we can see thet Luke does not mean

205, Pluamer, Mattbew, op. eit., p. 156,

2ly. Schnievind, op. cit., p. 136.

eaﬁrveé.son, ops ¢it., pe TS5

23¢, H. Dodd, The Interpretation of the Fourth Gospel (Cambridge:
At The Unilversity Press, 1 1'95'1:57,"9"p'."‘_h.§:1:7; he presents the idea that
Joan writes this with reference to the Jewish antithesls of the two ages.

gar1 Rengstorf, Das Evangelium nach Lukas, in Das Neue Testamsnt
Deutsch, herausgegsben von Peul Altheus laoettingen Vandenhoeck &
Rupreent, 1945), p. 177.
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general afflictions when he uses the term "cross" but rather something

specific, as Geldenhuys saysi
The general ldea thet these words of Jesus about "bearing the cross"
refer to pasgalve submission to all kinds of afflictions, like dis-
appointments, pain, slckness and grief thal come upon men in this
life, is totmlly wrong. The people to whom Jesus spoke these words
fully reelized that he meent thereby thet whosoever desires to fol-
low Him must be willing to hete his own life (verse 26) and even to
be crucified by the Romen authorities for the sake of his fidelity
to Him« So in & wider sense this pronouncement of Jesus means that
only that person vwho for the seke of His gervice surrenders all

gelf-pecking and ebandons all etriving afier his own interests can
be his disciple. 25

Reflecting on the five passages discussed in this chapter, we notice
thaet there are three conditions which Jesus proposes; self-deniszl is the
first, eross-bearing is the second, and the third is loyal discipleship.
The question arises in our mind, "Are these three stages of one process?”
or "Are these three different and unrelated requirements for believers?”
To determine the answer to this question, we shall devote a little space
to the definition of "denial" and "following."

Ganuine denial is more than just the giving up of things, such as a
Pine house, & lesyge sutomoblle, and a prosperous job. True deniel must
be the sincere "no" to one's self and one's individual interesis wuenever
these would demand time which belongs to God. The Augsburg Confession
recognizes this to be true mortification of the flesh:

Although our teachers are, like Jovian, accused of forbidding morti-

fication and discipline, their writings reveal something quite dif-

fereat. They have always taught congcerning the holy cross that

Caristians are obliged to sufger, and this is true and real rather
than invented mortification,?

25uom1 Geldenhuys, Commentary on The Qospel of Luke, in The New
International Critical Eﬁnﬁm edited by N. B. Stonehouse (Grand
Beplds: Wm. B. Eerdmans g Company, 1954), p. 398.

26!. Tappert, editor, "The Augsburg Confession,” The Book of Concord
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The disciple of Jesus must deny hivgelf coupletely, that is to treat
hinself as i he were not interested in himself. This is the way Sut-
cliffe presents his view of personal denial, vhich he says is in accord
with the teachings of John Chrysostom and Gregory the Great.

This phrase 'deny himaself! is sometimes nmisunderstood as 1f it
meant *to deny (whatever it may be) to himself.' This sense of
denying oneself pleasure and gratification is certainly inecluded

in the phrase or rather 1s to be deduced fron it. But it iz not
the primary meaning for the reason that the pronoun 1s not in the
dative but in the accusative. It is the direct object of the verb.
And the mearins of the phrase may be deduced from the Passion nar-
rative where the samne verb is apain used with the pronoun in the
accusative. OQur Lord foretold Peter's denials: ‘'Amen I say to
thee that in this aight before the cock crow thou wilt deny me
thrice.' Now Peter's denlal of our Lord was a disavewsl of Hin,

a repudiation, & denial that he knew Him, 80 too in our Lord's words
tHe thet shell deny me before men shall be denled before the angels
of God,' . « « » 80 we are invited to treal ourselves as if we did
not krow ourselves and were nwot interested in ourselves.

Jesus does not call wen to become sscetics ic the sense that they
deny themselves everything erd shut themselves off from all other things
in this 1life. HYe does czll for the denial of priority of individusl in-
terestis and desires, for the daily eross-bearing, and for continual fol-
lowing in spite of the difficulties invelved. "Following" ey also be
described ag "discipleship" as Schwelzer does in this summary:

1. Jesue hat in die Nachfolge gerufen; er sieht also in diesenm

Anschluss an seine Person ein entscheidendes, ja das entscheidene

PR R T W S

in herreahafter Frelheit und kenn direkt den Chaerakter goett-

lichen Gnadenhandelns annehmen.
3. Nachfolge bedeutet Zusammengehoerigkeit mit Jesus and Dienst

fuer ihn.

(Pniladelphia: Muhlenberg Press, 1959), Article XXVI, p. 68.

2TEdmund Suteliffe, Providence and Suf in the 0ld and
Testements (New York: Thomas Welson and Sons ﬂ%%, 19537, ppe iﬂ'L!%!
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4. Sie schliesst in sich die Loesung von allen anderen Bindungen,
von Schiff und Zolltisch, Vater und Mutter, Ja zusammenfassend:
vom eigenen Ieben, von sich selbst.

5. Wie Jesu eigener Weg mit goettlicher Rotwendigkeit in Verwer-
fung, Leiden und Tod und so erst zur Berrlichkeit fuehrt, so
der Weg eeiner N&chfolg;er.a8

Very pointedly Bonhoeffer states thet "Discipleship means Jesus Christ,
end Him slone. It cannct censist of anything more than that." A iittle
leter in his book he expleins more fully:

Just as Garist 1s Christ only ir virtue of His sufferings and re-

Jection, so the disciple is a disciple only in so far as he shares

His Lord's suffering and rejection snd crucifixion, Discipleship

meens adherence to the person of Jesus, end therefore submission
tothe Lew of Christ. In other words it meens the cross.?

Cn the besis of the material presented, we conclude that the three
phrases, self.denlal, cross-bearing and following Jesus, are ell part
of continusl discipleship. Thus each of them accentuates a different
phase of that discipleshilp.
We shell conclude our discussion of these flve passages with a sum-
mary of the various elements which form the "cross" of the Christian.
1., The suffering comes from the hostile people of the world vho
are irritated at the confession of Christ and call to repent-
ance.
2. This suffering may teke several forms:
a. Verbal rebuke and disgrace.
be Physicel torture and shame.

¢. Various forms of martyr death,

Bg, gchveizer, Eruisdrigug wd Erhoshung bet Josus und selosn

Nachfolgern (Zuerich: -Verlag, 1955), pe 1B+
29pietrich Bonhoeffer, The Cost of Discipleship, translated from
the German and abridged by R, H. Fuller orK ! Macmillan Company,

1949), pp. 51, Ti.
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d. Mental disturbances over the cost of complete
loyalty and the prospect of painful treatment,

3. All pains sre endured in the eschatological hope which shall
be realized when the Son returns and establishes his kingdom.

We close this chapter with a definition of the Christien's "cross.”
Our investigation of 0TdypoS demonstrates that the Caristian's
"eross” includes such afflictions and sufferings as reprosch, diszrace,
rajection, persecution, torture, inner anxieties and struggles, and  ~
finally martyrdom. The "eross" is the suffering which the world hesps
upon the Christian who faithfully confesses Christ Jesus. The Christian
bears all of these sufferings manfully and cheerfully for the sake of
Christ and the Gospel.3® Tals is the sense in which OTdUE0S is used
in the New Testament.

The concept of the Christian’s “cross" has a wider definition in

Lutheran eircles and others.3! The wider sense includes such sufferings

as chastisemenis, tests; trials, sorrows, sickness, pains, and evils of

e ——

38, Cremer, Biblio-Theological Lexicon of New Testament Greek,
translated from the second German edition by Wm. Urwick (Bdinburgh: T.
and T, Clark, 1887), p. 875; Martin Luther, "Sermon vom Kreuz and Leiden,"
Saemmtliche Schriften, X, hersusgegeben von J. G. Walch (St. Louis:
Iutherischer Goncordim-Verlag, 1885), cols. L774-T5; H, Hopkins, The

&EM of Suffer# (Chicego: Inter-Varsity Press, 1959), p. 55; B 1

Geldenhuys, ops eit., p. 276; D. Bonhoeffer, op., e¢it., p. T2. |
31y, Lindenann, "Vom Kreuz der Christen,” odal-Bericht des

Illinois-Districts (St. Louis: Concordia Publishing House, 1900), p. 34;

J. @, Maeller, ohristian Dogmatics (St. Louis: Concordia Publishing

House, 1955), p» B2k; J. M'Clintock and J. Strong, "Cross," %@M

of Biblical, Theological, and Ecclesiastical Literature (Bew Yorks '

Harper & Brothers, ‘gﬁfsxmrs, 1894 ), 11, 578; 3. Stoeckhardt, Die

Biblische Geschichte des Neuen Testaments (St. Louis: Concordis Publish.

ing House, 1902), p. 1W5; A. B. Bruce, Tne Training of the Twelve (Pifth |

edition; Edinburgh: T. and T. Clark, 18%5), p. 117. For distinctiouns |

between “cross™ and other terms which are related see the appendix at the

end of this study.
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body or soul. Is it legitimate to expand the meaning of "eross™? Does
the concept of cross-bearing in the New Testament expand the meaning of
7

oTduegos?

Before we can devote our attention to the concept of cross-bearing
as presented in the New Testament; we must examine two unique interpre-
tations of o‘?‘aueog » In the following chapter we shall outline the

expositions of J. D. Bryan end Erich Dinkler.




CHAPTER IV
URIQUE INTERPRETATIONS OF "CROSS™

The theories which we shall present in this chapter are scholarly
attempts of individuals to perceive the depth of the cross-bearing conw
cept. Bryan proposes that O (aUpoS means "tent-peg'l gna Dinkler pro-
poses thet Matthew 11328430 is a basic part of & common tradition in
which "yoke" and O7dvgoeS are genuine synouyms.2

During our investigations we discovered only one men who mentions
Bryan®s theory, aud he does so0 a.m:mmr:i.xzg].:,r.,3 Bryan's srgument centers
around two facts: (a) O’Z'auea’s does not appear in the persecution see-
tioh in Matthew chapter ten, so it must mean something other than suffer-
ing, and (b) o’Taved’s appeare in the context of Jesus' call to serve
him irn the kingdom of heaven, so it must mean a complete break from the
ties which hold one to the world., Since no man can serve two masters,
heé must make a choice, says Bryan:

There must be an ungqualified sbandonment of all old values, a

complete breseking away from former surroundings and attachments.

A man must pull up the stake which Eﬁ_ﬁ_ him to the old life; and

definitely turn Pack on Lthe Twor ﬁ' To go over and Tfollow
after' a new leader on the other side.

15, D. Bryan, "Fo Take Up The Cross," The Expository Times,
XXXVIL (September, 1926), 551-53.

2Erich Dinkler, "Jesu Wort vom Kreuztragen,” in Neutestamentliche
Studien Fuer Rudolf Bultmann (Berlin: A. Toepelmann, y FPe

35, A. Findlay, "Luke," The Abinsgg Bible Commentary, edited by

F. Eiseln, E. Levis and D. Downey ; York: Abingdon Press, 1929), p. 10kl.

“nrym, ops 8ilbs; pa 5510
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This choice involves & transfer of allegiance from the ties of the

fanlly to the bond of discipleship.

It is in the midst of this conflict of the two loyalties, disciple-

ship and blood kinship, that the call comes to 'take up the
o7avgos ,' and follow Him. Serviece is no longer left to the

chance of oirth; allegiance must go by the choice of will, It is

an essential condition of citizenship of the ‘kingdom' that he who

seeks it shall, first » break those bonds which, as with a stake, hold

him to the world.’

Bryan's constant emphasis in this entire article is that the call is to
service and not to calvaries. To support his thesis he attempts to elim-
inate from J°(aUe@ds the denotation of martyrdom and suffering. He con-
siders the task accomplished in the interpretation of a-ZEtugag as "tent-
peg":

The first meaning of o ToVeos 1g not ‘cross ;' but 'stake,' and

the word is likely to have retained this significance in the current

proverbial speech of the people. It gave the Latin, not the idea of
a erux, but stauro, ‘s staff.!

There is no cross in the 0ld Testament, The word used there for
stake is 762 % (yathed) (ef. Arabic wattad), and this is indiffer-
ently rendered in the A.¥. as pin, nail, tent-peg, and stake. In
almost every case it stangs for an implement attaching something to
a particular spot. « o «

Bryan exerts much energy to demonstrate that the meaning of “tent-peg”
is a part of the common idiom of Jesus' day. He attempts to do that by
showing that "tent-peg" is e proverbisl term among the Arabic people
today, as other terms are proverbial among other pecples of the world.

We quote:
A nomad sheikh, about to seek fresh pasture for his flocks, merely
calls out sheel ('l1ift') to his harem, and his women-folk immediately
start preparing for their departure by loosening cords and pulling
up tnnt-pegs. An English officer on trek would probably ecall out
tload upe' « « « 'To teke up the oTaugeds ' belongs to this

be:-do, p'- 553h
6Ibid., ps 552.

1w
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category. « « « It is only in tais way that the words can possibly

be given the modern sense of ‘bearing e burden'-taking on cne's

shoulders a task, or accepting a duty which makes_life, not the

prospect of an ignominious death, an agony. o « «
We call attentlon to the fact that Bryan has merely shown that this is
the situation today, otut has not proved that this is the situation at
the time Jesus spoke the word of cross-bearing. One musi challenge Bryan
on the point of burden bearing, a connotation which several moderns do ac-
cept. Because several men assign this meening to "cross" does not wmeaun
that it is a correct interpretation, nor has Bryan proved that the proper
sense of "cross"™ in Matthew chapter ten is "burden.” It appears to us
that he is unconseciously employing the persecution contexts of the Gos-
pels to interpret "eross" as a burden of service, although he previously
states that "cross” was not connected with the persecution contexts.
Furthermore, one must challenge Bryan's lingulstic arguments. A fellow
countrymen of his does just this. Matheson argues that Matthew 10:38
and Luke 14:27 are possibly scraps of the same trediiion which Mark re-
cords in 8:34. This tradition accentuates but one fact, namely, the
readiness to die with complete confidence thai God raises the dead (com-
pare 2 Gorinthians 1:9).° 1In reply to this Bryan merely restates that to
him "ecross" means & complete break from the world to give total service
in the kingdom of Christ Jesus.’ Since Bryan neither clarifies nor re-

tracts his theory of "tent-peg" as the correct interpretation of "cross,”

Matheson replies again:

1 Ibid., p« 533.

8 D. Matheson, "Cross-Bearing," The Expository Times, XXXVIII
(Jsnuary, 1927), 188.

9Bryan, op. cit., XXXVIII (May, 1927), 379.

B P
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His case seems t0 rest on & supposed parallel with the Hebrew ¥y93
(compare v E(v, 'to weigh anchor!). Tae substantive governed
by ¥83 is usually omitted, but in Is. 33:20 it is expressed, and
what iz drawn is not the tent.pole,; at all, but the whole array of
little tent-gegn that could hardly be called ¢ollectively Tov
OTdvpedv .,

In- agreement witn Matheson; we conclude that linguistically Bryan has

no prcof for the "tent-peg” theory. Bat this fervent emphasis on the
either--or, God or mammon, discipleship or love of the world, has a good
foundstion in the contexts which surround the word of "cross-bearing.”
Ve aseert that o7dUeoS includes all of the things Bryan has listed

plus much more, nemely, the suffering of shame and torment with the possi-

bility of martyrdom.
We now direct our attention to another unigue interpretation, the
#voke" theory proposed by Erich Dinkler. He includes Matthew 11:29 with

the group of five pessages winlch we trested in detail in the previous

chapter. To him Luke and Matthew show traces of a semitie background,

and thus they draw fron Merk and Q. Mark and §Q both rely on a common

Aranaic tredition mecording to Dinkler.l} On eritical grounds he flatly z
rejects the idea that Jesus spoke these words in view of his impending |
suffering and death on the Cross.t2 Surprisingly, Dinkler also rejects

the Midrash idea of Isaac bearing wood for his own sacrifice as the s
example of innocent suffering. Nor does he follow Bultmann who suggests
that this is but # plcture for suffering and saerifice: "Koennte nicht

doch a'Tdueag schon frueher ein traditionelles Bild fuer lLeid und Opfer

10Matneson, ops git,, XXXVIII (August, 1927), 525.
Upiokier, gp. eit., pp. 11l-12,

laxbidu; I-J_- 1-123 “o s« &« S€hr m’l‘-«i'abrscheinlich.“
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gevesen sein?"l3 Dinkler quotes the social pressure argument of
Fridricheens

Was dlese Wanderung so bitter macht, des ist in dieser Gedanken-

verbindung nicht in erster Linie das Bewusztsein dessen, was am

Ende des Weges wartet . . . sondern des Gefuehl, aus der Gemein.

schaft ausgeschlossen zu sein und erleben zu muessen, dasz man

zum Gegaiﬁtand des Hasses und der Verachtung der Menge wird . . .

(s. 30).

But he rejects Pridrichsen's stress on Lebenskampf, because he produces
no parallels from the Old Testament or rabbinic literature. In spite of
this, one must give credlt to Fridrichsen, for the strong socisl ties
among Orientals are still one of the greatest hindrances facing the
Christian Gospel in our day.

Already we have detected the tendency in Dinkler to lay heavy em-
phasls upon parallels. He exerts himself to produce several parallels
of "yoke" from the 0ld Testament and Judaism. He discovers two distinect
014 Testament uses of "yoke":

einerseits ist vom Bilde des Joches als des Gehorsams und des

Dienstes unter Jahwes Gebot die Rede, andererseits ist spaeter das

Joch der Gottesherrschaft eine feststehende Bildform.l>
In the Apocrypha Dinkler discovers that there is a "yoke" of wisdom. In
Sirach 51:26f. the reader is told to put his neck under the yoke of
Wisdom and his soul will receive instruection (7d/8€<4 ). In Sirach
61242, she vesder is urged to put his feet into her fetters, and his neck
into her collar (A0¢0v). From the references in Sirach (the two

mentioned and 24:19f£.), Dinkler finds a similarity with Matthew 11:28-30.

13tbia. , p. 113.
Liypid,, p. 1lh.
157pid., pe 115.
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In fact, his interpretation of Matthew presupposes that Sirach is here
the basis of Matthew. He correctly contrasts, however, Jesus' "yoke"
with the yoke of the Torsh and not with the yoke of Wisdom:
Zuglelch setzt sich hiermit das Joch der ﬂaa—(gsé 700 &Ssod
als "mein Joch" absolut, und wird der eschatologische Horlzont der
Forderung deutlich. "Mein" Joch ist also das in der Einheit mit
der Proklametion der Gottesherrschaft zu sehende, ja das mit dem
Begionn ihres Kommens zu bejahende neue und leichye Joeca. Denn
sobald die messianische Zeit hereinbricht, hoert das Joch des
"Gesetzes" auf zu existieren und éat deshalb das neue Joch, eben
das eschatologlsche, bestimmend,t
Recalling that Dinkler states that all of the o7dycoS passages
are part of one Aramaic tradition, we ean understand how he proceeds
from the comparison of Jesus' "yoke" of true discipleship, as contrasted
with the "yoke" of obedience to the Law, to the early Church's use of
"yoke" in formulabting its theclogy snd liturgy.
Of fenbar sollte man in einer juedisch-helle istischen Geneinde den
Quellort suchen, und vermuten, dasz dem vjos Souvdelas
(Gal 5:1 1 Tim 6:1 Act 15:10 Barn 2:6) hier im Sinne von 1 Clem
16117 ein Buyss Ts Nd@c7os gebenuebergestellt ist, dasz
also der Knechtschaftsgedanke mit all seinen Weiterungen hier
hereinspielt.
To Dinkler it also appeers that the early Church understood baptism as
the acceptance of the yoke of grace. The act of baptism (often called
Sphragis in the eerly Church),l® unites into one repentance, discipleship,

and eschatological refuge, By the middle of the second century, baptism

161p1d., p. 116.
1T1bid., p. 117.

181b4d., p. 117; Dinkler interprets Spiragis es en allusion to
baptism in B;v. 7:2€,3 9th; Lhil; Hebr. 1:3; Matt., 24:20; 2 Cor. 1il2f.;

Gal. 6173 Eph. 13135 4:30; pp. 124-25. Stated more accurately, Rev. 14:31;
Hebr. 133; Matt. 24:20; Gal. 6:7; and Eph. 4:30 contribute to the Sphragis-
Gedanke according to Dinkler.




32

is completed with the application of oil in the form of & cross:

8o eindeutig nun selt der Mitte des II Ju. die ganze Entwicklung
des Sphragis-Taufgedankens ist und so wahrscheinlich es auch ist,
dasz der Taufakt mit einer Oelung in Form eines Kreuzes unter
Namens-anrufung verbunden war, . « » R

Dinkler also detects a theologlecal relationship between the Krsuzzeichen

and Krsuzmymnbolik as employed in the early Church.

Wenn nun die literarischen und die monumentalen Quellen gemeinsanm
das Welterleben der Kreuzzeichen und auch Kreuzsymbolik von Gen

4115 Jes L44:5 und besonders Hes 9:4Cf. fuer die Zeit vor und

naca Christus in Judentum bezeugen, so scheint mir, dasz man dem
Signun Crucis mehr Bedeutung belzumessen bat, als es bislang unter
E%Hnﬁucg des O0Tdupeds ALvecov YeroTod geten wurde. Das
Signun Crueis vertritt dabei zunaeschst dle Sphragis, und das heiszt
den Eigentums-Versiegelungs-Gedanken. Es schliezt Busze, Sklaventum,
eachatologiscnen Schubtz ein, es hat oft apotropaeische Bedeutung und
schlieszt deshalb die Magie keinesfalls aus.2?

The combination of these various strands of evidence lead Dinkler o

propose this solution:

Es will mlr scheinen, als wuerds der ursprueagliche Sian der Jesus-
Worte am besten wiedergegeben, wenn wir den, Text wie folgt lesent
5s Jdu Za}uﬂdrsc T3 gyugiov QuTod Ad: BoyeTac
PTraw _uov 00 SUW;TE( i< _s#O0 _ud 97?'?75. Hierbei
wuerde wit T oz« €0v an Stelle von S oTaveos ia der Linie
der LXX des hebraeische $Z 73X oder ‘757 wiedergegeben sein, Worte,
nit denen im AT und ium Judentun die Forderung eines Eigentunsiegels
und esuhatologischen Zeichens admequat umschreiben wurde. Da
F2usor sovohl o-Peafis -vie o Tavess unfaszt, ist fuer beide
Ausdeutungen Spielraun gelaessen und vor allem die synoptische
interpretatioc Ghristiana auf das Kreuz Jesu verstaendlich.2

Dinkler concludes his profound analysis by saying that the cross-bearing
word of Jesus is & part of the kingdom preaching which calls for repent-
ance and faithful service. When the message is accepted, the Good Shep-

herd places his eschatological seal upon the disciple snd this seal is

191p1d., p. 119.
201b1d., p. 123.
alIbid-, p. 127,




33
the encouragement and hope of the disciple during the sufferings in this
life,

Die Forderung Jesus, die von den Nachfolgern eine eschatologische

Versiegelung und damit Selbstpreisgabe an Gott und an seine herein-

brechende Herrschaft verlangte, wurde jetzt als Leildensforderung

und Leidensvelssagung verstanden und interpretiert. . . .22

This "yoke" theory of Dinkler's is very attractive but alsoc highly
subjective. The entire theory stands or falls with the proposed Aramaic
text which he devised. Until a document is discovered to substantiate
him, ail of his labors remain but an attractive theory.

In his presentation we detect an obvious limitation in his view of
Jesus Christ. He does not think i1t possible for the Lord Jesus to speak
the words of cross-bearing in view of his imminent death on the Cross of
Calvary. This same attitude seems reflected in Dinkler's effort to trace
the origin of Jesus' words in Matthew 11:28f. to the Wisdom of Sirach.
With respect to Dinkler's position, we merely state that at no time did
Jesus cease being Jesus Christ and thus he is not forced by natural limi-
tations to utilize only thet which has already been said, but has an
originel creative potentiality such as no man ever has had or will have.
Finally, it seems to us that Dinkler's discovery of parallels to these
aéyinga of Jesus persuade him to accept and disseminate the "yoke"™ theory.
This attraction to parallels 1s eisegesis, and this is the method employed
by Dinkler to 1nterprgt the text of Matthew.

In our reading we discovered that Heshusius already presented a "yoke"

theory. The "yoke" 1hterpre'bation of Heshusius, hovever, is different

from Dinkler's in that it involves the interpretation of Matthew 11:29-30

22
Ibid., Pe 129,
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as weanling suffering in its broedest scope. Lindemana guotes Héshugius

in his essay:

Das andere Kreuz ist der glaeublgen Christen feiden, slles, was Gott
seinen Glaeubigen suflegi, es sel Armuth, Hunger, Durst, Elend,
Krankheit, toedlicher Abgang der Seinen, Gefeengnisz, Schulden, Verw
achtung, Unglueck und Ucfall, Schmach, Laesteruang, Gefahr des Lebens,
Verfolgung und wie €s mag einen Namen haben, alles, damit die
beladen und beschwert werden, die von Herzen Busze thun, an Jeswua
Christun glauven und seinen Namen bekennen. Dies nennt der Herr
Christus sein Joch. Denn eg ist ein enderes Leiden, denn der gott-
losen Welt Leiden. Darum aber heiszi's Christd Joch, dasz es im
Glauben an Christum wird getragen, dasz €s um Jesu Christi willen
vird erduldet, dasz Jesus Christus selbst solches Kreuz seiner
Glaeubigen hilfet tragen, auf dasz die Glaeubigen des Lelbes Caristi
Gliedmsszen sind und Christus selbst in seinen Christen leidet.?

These are words based on personal experience. Heshuslus was driven out
of Rostock for opposing worldlinese, deposed from several positions, and
ariven out of Wesel because of his work against the Antichrist.2h
Although the material concerning these two uaique theories has been
precented, we cannot close thls chepter untll we have answered a guestion

vhich arises on the basis of Dinklert's sicteuents regearding Kreuzzeichen

and Kreuzsymbolik and beptlsm completed with oil applied "in Foxrm eines

Kreuzes,."

Did the early Christians innerit the symbol of the cross? It might
seem that they did on the basis of the archaeclogical discovery of a
family grave at Talpioth, near Jerusalem. The stone on this grave las a
sign of the cross on the front, the importance of which Sukenik states
in these words:

All our evidence indicates that we have in this tomb the earliest

231,4ndemann, "Vomn Kreuz der Christen," Synodsl-Bericht des Illinois-
Districts (St. Louis: Concordie Publishing House, 1900), pp. 30-3L.

2"l‘l.\a.t'.h.eran clopedia, edited by E. L. Lueker (St. Louis: Concordia
Publishing House, 19553, p. 464k, It is possible that Paul Gerhardt

NN
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records of Christlanity in existence. It may also have a bearing
on the historicity of Jesus and the crucifixion.2?

Since this vas a grave of a Jewish family, Dinkler suggests that it may
be possible to discover the origin of the sign of the eross in Judaism:

Die Auffassung Sukeniks geht dahin, dasz die beiden Jesus-
Inschriften Jesus-Akklamationen sind und dasz die Kreuze als
christliche Zeichen verstanden werden muessen; das juedische
Familiengrab in Talpioth spiegele somit den Uebergang einer
Familie zum Christentum. Im folgenden glaube ich nachwelsen zu
koennen, dasz dieses frueheste Denkmal der Christenheit "ein
juedisches Denkmal, ja, dasz das Kreuzeszeichen im Judentum be-
heimatet ist und mﬁhrgach, bes. auf Ossuaren und Grabinschriften,
belegt werden kann. n2

The entire thesis is besed on the identification of the sign of the cross
with the letter Taw of the Hebrew alphabet. In a study of the develop-
ment of the Hebrew language, Diringer shows that Taw in its various
stages looks much like & cross, as did the marking inside the circle em-
ployed to make Teth.2! Discoveries of Taw formed as - (Siloam), and
as —~ , (Royal Jar Stamps), are dated between 600-800 B.C.Z® Avout
600 B.C. the Lachish Letters reveal that Taw was written X -J 7 , and
Peth @ @ .29 From this evidence Dinkler concludes, and we agree with
him, that there is no reason for us to ilnterpret the sign which looks

like a cross on this Jewish grave as more than a symbol or as the last

(1607-76) vorrows the term Kreuzesjoch from Heshusius who died in 1588.

2%Erich Dinkler, "Zur Geschichte des Kreuzsymbols,” Zeitschrift fuer
Theologie und Kirche, XXXXVIII (1951), 153; note the photograph on p. 152.

26Ib1d., pp. 150-51.

2Tpavid Diringer, "Early Hebrew Writing," Biblical Archseologist,
XIII (December, 1950), T8. P

28“16-,, Pe 830
291b1d-, P 870

S 11 1
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letter of the Hebrew alphabet. However, we are still not persuaded that
Dinkler is correct in implying that Jewish converts brought this symbol
into Christianity.

Leaving the speculative area of the origin of the symbol of the
cross, we direcet our thoughts to the theological impliecations of
CﬁﬁaLQ?aé, as a symbol. Dr. Arndt eays: "The cross signifies pain.

+ « o the cross is here by Jesus made a symbol ¢f suffering. . . ."30
Lenski reminds us of tae fellowsaip relationship inherent in the syubol
of the cross.

The cross is that suffering which comes upon us as followers of

Carist, which grows out of our counnection with him. The cross ,

is thus the mark of the Christian, and let us remember every ’

Christian 1s marked by it. . . .3i

Hopkins understands this marking to take place in baptism and thus

interprets the cross as "the symbol of undeserved suffering."32 The
Lutheran accent on the symbol of the cross in baptism is upon the re-
demptive vork of Christ epplied to the child through the Word in this
Sacrament.

The references to baptism and to a few other passages in the New
Testanent lead us to inquire whether there are also other words of crcas-
beering in the New Testameni Epistles. The next chapter shall be devoted

to an ianvestigation of the New Testament concept of cross-bearing.

3%, Arndt, The Gospel Aceo ing to St. Luke (St. Louls: Concordis
Publishing House, T§§ + p. 250,

31R. €. H. Lenski, Toe Eisenach Gospel Selections (Columbus
Luthersn Book Concern, 1910), I, 3B2. '

328, Hopkins, The Mystery of Suffering (Chicago: Inter-Varsity Press,
1959), p+ 109 |




CHAPTER V
THE NEW TESTAMENT CONCEPT OF CROSS-BEARIBG

Keeping in mind the concept of O ZBer? which we have established
on the basis of the Gospel records ,1 we shall proceed to examine the
entire New Testament to learn the contributions made by related words.
Several terms and their thought-content parallels must be defined,
nanely, 9371,[)/ S, Wa})’w, W?zgda/'yag and 74/ 66,2 ’

The New Testament uses & Zﬁ @ 10 times. Toe thought-content is A
the same as that of the noun &7/Y/s which occurs Lk times. Taus we
shall combine the contribution of the two terms into one rumning account.
In the classical usage, we find a literal meaning of "press,” "squeeze,"
"oppress" and & transferred meaning of "oppress,” "afflict,"™ or "stir up
troubleo“3 The LXX usage agrees wlith the classical, but adds a religious
coloring when the Hebrew theological concepts are translated into Greek.
Taus & Al ¥/s is found to express "verschledenartigste Not und Bedraeng-

nis,"” Angst, and alse "Bedrasengniss und Truebsal des Volkes Israel.“"’

13521'3, PDe 23-25,

2Because these terms are treated in the Theologisches Woerterbuch
we shall not attempt to present all of the information avai e to us,
as we did in the case of 0°7dvL05 which has not yet appeared in this
work. A summary study of these terms was given by the writer in a
Bachelorts Thesis presented to the faculty of Concordia Seminary entitled
"Me Concept of Chastisement in the Book of Hebrews,” 1959.

38, Schlier, Theologisches Woerterbuch zum Neuen Testament, heraus-
gegeben voun G, KitTel (Stuttgart: verlag von W. Kohlhammer, 1957), III,

13G. |
thid., Pe lhlo
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The Synoptics use &VY/5 anly in the transferred sense. St. Paul
often employs this term to specify the affliction suffered by members of
the Churen. dJesus himself promlses sueh afflictions to hie disciples
as long as they are in this world (Ju. 16:21, 33). Such afflictions may
cause people of shallow faith to fall awey from their Lord (Matt. 13:21).
But many are the examples of persons who faithfully bear all afflictions
(Heb. 11; Joseph, Ac. 7:10; Paul is stoned mad yet returns to preach to
the same people, Ac. 14:22; Paul's ianer sorrov and anguish for the
Caurches, Eph. 3:13; Pnil. 1:17; 4:lk; Col. 1:24; 1 Thess. 3:7). The de-
lievers and the Apostles of the early Church are not the only objects of
such persecutions, afflictions and trials. All believers receive their
share of affliction (1L Thess. 1:6; 3:3; 2 Thess. 1l:l; Heb. 10:33; Ja.
1:27; Rev. 1:9; 2319, 1C, 22; T:lh). All of the afflictions which the
members of Christ's body experience lie within the scope of such passages
as 2 Corinthiens 1:5 and Colossians 1:24, as Schlier says:

Diese notwendigen Bedrasngnisse der Kirche und des Apostels werden

im NT als lLeilden Christl verstanden, die noch nicht in ihrem Aus-
masz erfuellt sind.”

The Apocalypse rewinds Caristians in a pictorial account that afflictions
intensify in the last days. All of this is spoken so that believers are
prepared and do not give up their faith.

Sumparizing the ideas in &47Y/s, we find that there are two main
gources for affliction: (a) outward circumstances, and (b) figuratively

used, wental and spiritual states of mind.6 With reference to the first

SIvid., 1h3.

6Wm, Arnat and F. Gingrich, A Oreek-English Lexicon (Chicagg: The
University Press, 1957), pp. 362-83. Category (b) 1s given but two
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source Edwards remarks: "In the NT the chief form of affliction is that

due to the fierce antagonism manifested to the religion of Jesus s result-

ing in parsecution.”T Hopkins detects the element of outward pressure

even in the etymology of our English term "tribulation™:

Our vord ftribulation' is derived from tribulum, the Roman farmers?®
threshing instrument whereby the grain was separated from the husk,
a painful process, could the wheat but speak. A common New Testa-
ment word, usually translated 'tribulation'; means in the Greek
'pressure’ such as might invelve being crushed to death. Many
modern circumstances provide suffering of this kind: it may oe
pressure on the mind and heart; strains on the nerves; or some
erushing weignt on the emotional 1life. . . &

|
In the New Testament OA/Y/5 15 often associated with other terms |
which depict some aspect of suffering. Schlier calls our attention to
the fact that severel of these terms are frequently syncnymous with
QA7TYIs |, namely, o-Tsvayrwez&, QVdj A7 , AUT7, and S(wdl,ua/sﬂ
He refers to Trench who distinguishes between &A7UY/s end de?vquvé";
according to the image presented:
They indeed express nearly the same thing, but not under the same
image. &X7pis . . . is properly pressure, . . . » The proper

meaning of o 7g¥oywe (> is narrowness of room, confined space,
v h s g then the palunfulness of which this is the occasion:

e o @

pessages, 2 Corinthians 2:4 and Philippians 1317.

T, Misll Edwards, "Affliction,” The International Standard Bible
Enc%clgggdia, edited by James Orr (Chicago: The Howard Severance Company,
1 ) &3

8§, E. Hopkins, The Mystery of Suffering (Chicago: Inter-Varsity
Press, 1959), pp. 80-81, e

980h11¢r, &o m-, III, 1)460

10r, @. Trench, S of The New Testament, a reproduction of the
ninth edition by uth%m—m T, B. Berdmans Publishing
Company, 1953), pp. 202-03. He has good illustrations for each term on

page 203.
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We have an example of thls synonymous use in Romans 2:9 which employs
both teras to express God's judgment upon evil. Romans 8:35 affords an
example of other terms in this category: OA/Yis i?' df?7év2§y1ué?n§
\ ~ o\ [N A N b
S'(wfjuos 2 Awos JwveTys % AtvBuves &’]/djfdegd.
According to Behlier the distinction betwsen BALP/S end Z7&Hpua
is not rigid:
Der Unterschied, den Steubing 10 zwischen TdBpus wnd Bl Yeis
auf Grund von 2 K 1, 4ff sehen will: Zﬁx&qyua die Leidenskategerie,
LAY ¢S Mperscenliches Lelden", letzteres "sigaifikanter und von
Paulus mit Vorliebe gebraucht", scheint mir jedenfalls in bezug auf
dle 77d guaTa bzw 92/1/1 €/5 Tou Xe/ﬂéu nicht faszbar zu
sein. Dasz zwischen 83/ f’sr@m und Waa',yezr ein Unterschied
sein kenn, zeigt Herm s 3, T.
Closely related to £/p/s is 775‘0‘2@0 with ite compounds. The classi-
cal usage of 7794’07’1,0 includes the meaninge of “suffering, affliction,
uisfortune, ete. "2 Frequently other terms are employed in constructions
. /
with 77&0750:
aber such in anderer Konstr-zus mit ~) 7la &os ueben - LA (ﬂ by
QATp1s, = A U772 uev die Vokabel, die zur Verfuegung steht,

wenn in CGriechentum u Hellenismus das Problem des Leidens einen
Ausdruck sucht und ercertert wird. . . 13

Since 7fa’5’,}’w trapslates seversl Hebrew terms, it is very difficult to
measure the Hebraic concept as understood at the time of the translation
of the LX]!L.lh However, this much we can state definitely:

ist die Deutung des Leidens als Mitiel der Erzienung nicht

llgeniter, op. eit., IIX, 143.

125, Liadell end R. Scott, Greek-English Lexicon, a reprint of the
ninth edition (Oxford: At The Clarendon Press, 1950), p. 1285,

13p. Micheelis, Theologisches Woerterbuch zum Neuen Testament,
herausgegeben von G. ?;I;E%ch [Stuttgart: Verlag von W. Kohlhammer,

1954), ¥, 90b.
lirpid., . 906.
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anthropozentrisch, ethisch, philosophisch orientiert, sondern
soteriologisch, religioes, theologisch; . « « o7

Of significance is the fact that 2 and 4 Maccabees do not utilize

I
1ﬂE§Q210 as & terminus technicus for martyrdom. However, gradually the

original sense ls expanded and this term takes on the tone of suffering
which culminates in death.,'® 7]ao-yw in rabbinic literature stresses
that God's love manifests itself in chastisements designed to produce

the repentance of sinful men. 7 Following the LXX, the Rew Testament
almost alvays uses 7/00yw in the sense of "suffer, endure suffering."l8
Micheelis states that in the L2 uses of the term it refers either to the
suffering of the Christisns for the sake of Christ or to the sufferings
of Christ himself in this world.}? In reference to Christ's sufferings
he suggests that 7@57)@0 is equivalent to the Aramaic term for "death,”
(Lk. 22:15; 24126, 46; ete.).20 With respect to the sufferings of
Christians, Acts 9:15-16 (Paul as the Lord's chosen vessel) depicts the
suffering encountered in the process of bearing the Gospel to the Gentiles
and to kings. We note that the verb /300°7d%£(V appears here as it does
in Luke 14:27 which speaks of cross-bearing. By comparihg the example of

Christ end the Christian, 1 Peter shows phat these suffqrings are not

155919?: b+ 9074

16_121_2. 5. Pv<i908,

17&., pp. $08-10.

1Bprpdt and Gingrich, op. eit., pe 639.
19%ichaelis, ops cit., V, 910.
201vid., ppe 921-12.
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linited to a few select Christians, but are coumon to all Christians,

Die starke Betonung der "Vorbildlichkeit" des 77a&% ) des

Christus fuer dse 770 ye/+ der Christen ist eine Eigentuemlich-
keit des 1 Pt.2L

The noun 774&%ud, which usually mesns "misfortune” and "suffering”
in classical Greek, means both "passions” (Rom. 7:5; Gal. $:24) end
“suffering” in the Hew Testement.®? Regarding the use of this term wita
20 Y/5 in Colossiens 1:24 Michaelis remarkss

80 wird der nur hier vorkomsende Ausdrucik OA7Yi1s T XeroTdd

mit %{9/?;(47& To0 JerorToo identiseh sein, indem

7IA87 a7 wnd & /P e/s synonyn sind, wie such sus 2 K 1, ket
er.;;ibt.a

All of the sufferinga wéxich Christians bear in this world are not worthy
of couparison with the future glory, says Paul in Romans 8:18., This is
true even if one suffers as st_werely as 4id the people described in
Hebrews 10:32f., 1 Peter 5:9 reminds us that all the members of the
brotherhood have their share of suffering as members. Once again we obe
serve that the believer is reminded to endure all things now in view of
receiving glory and honor from Christ in his kingdom.

At this point we feel it is profitable to sketcha the contribution
nade by several compounds. We desire to notice especially the particular
euphasis they add to 7a0 yw &

fgaﬁaﬁ‘]w, seldom meanilng “sywpathize" in classical Greek, is not

al_b_iﬁ. » Pe-918.

221p14., pps 929-3k.

231oid., pp¢-932-33.

2lyg refer the reader to Michaelis' article for the full treatment

of these terms. Our purpose ia to present the variocus aspects of these
terus which pertain to the subject of crose-bearing.
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used at all in the LXX. In the New Testament it appears only in Romans
8:17 and L Corinthians 12:26, Romans chapter eight stresses the fellow-
ship vith the sufferings and death of Jesus Christ: "Das 7diyew der
Christen ist deshalb ein guu7#5 yg(v well Christus sie zum Leiden
fuehrt.”2> 1In 1 Corinthians the emphasis lies on the suffering with the
other members of the body of Christ--"Mitleidenschaft."20

Closely akin to ouuZlwryw are ouu7aby’s , used only in 1 Peter
318, and OUu7iafel found only in Hebrews 4:15 end 10134, Both of these
terms are placed into a definite word group by Michaelis:

7

Zur Bezeichnung des Mitleids und Mitgefuehls standen £)€£w,

Elz0s, oLk Tiow AT wd owAd yva, o7AdyxiSoudc wur

Verfuegung.2
1 Peter 3:8 stressed the sympathy aspect, while Hebrews 4:i15 concentrated
on thé Crucified asnd Ascended Lord as the one who sympathizes with
2 7
doleveadc,

V] ’ /

KaKo7ta B € w aud.kdko?&ﬁsﬁz, and AaAo77a@eca form the last
group of compounds we shall mention. All of these words stress the suf-
fering of misfortune or calamity of some sort. A portion of Michaelis'
discuseion of James 5 presents the points we are interested in:

In 5,13 wird . . . bel Aako7dPcw weniger en die Notlage als

solche zu denken sein als vielmehr an die seelische Belastung, die

sie bringt und die zum Cebet treibt; dieses wird daher aueraxamiger

Beseitigung der Notlage ale Verleihung von Kraft erbitten.

— cg
In our study we observed that both 827 Y/S and 7/arye(v may be at

25"1(:“'11', 92' 9&., V, 925.
26Ib1d0, Pngah-
2Trbid., ps. 935.
28
Ibld-, P-9370
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one and the same tira a ﬂ’e.’gdq;//o.g Tals noun does not differ in
thought-content from the verb 77?_1(«(5’5/?, so we shall discuss only the
noun, Sinece there 1s no basic difference in meaning bett;reen the noun
and verb, we shall take the liberty to include passages which employ the
verb form wherever they ald our dlscussion of the noun form.

In classical Greek we find Wezedyé in the sense of a trial or a
test.?9 This carries over into the LXX. When the LXX translates the
Piel of Zl'g ;r the term 1s expanded and assumes a theclogleal tone.
Seesemann reminds us that the religious coloring of this term is rooted
in Genesis 3:1-.19. God 1z a God of comnands, and God tests man to see
vhether he will obey the commands given to him,

Seit dem Suendenfeall unterliegt sein Gehorsam gegen Gott der staend-

igen Bedrohung durch die Versuchung, sei es, dasz Go%t ihn prueft

und erprobt, sei es, dasz der Widersacher (der Saten) am Werk ist.

Andrerseits wird 77gz/eod Swv auch denn verwendet, wenn Menschen

ihrerseits Gott versuchen.3
In almost every instance, the New Testament employs this term t¢o depict
God testing man, espeeially through afflictions (Rev. 3‘:10 ; 2 Pet. 2:9),3t
We notiee that as true men Jesus has his W’G/Lodglm./s from the Devil
(Lk. 4:13) which continues throughout his ministry in various forms., In
the parable of the Sower Jesus warns men of the severity of thelr
77 e/g’da;aa; waich may result in a fall from faith (Lk. 8:13). Their

W e(PAoUsS comes from within, the weakness of the flesh which leads the

25H, Seesemann, Theologisches Woerterbuch zum Neuen Testament,
herausgegeben von G. FrIed.rﬁE [Stuttgart: Verlag von W. Konlhammer, 1959),

Vi, 23-2k4.

3Ompia,., p..2h.

31G, Abbott-Smith, A Manual Greek Lexicon of The New Testament, &
reprint of the third edifion (Edinburgat T. . and T, Clark, 1953), PP+

351-52.
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diseciples to sleep rather than pray in the Garden (Matt. 25:11); or it
cones from the enemies of Christ, for example, the Jews plot against the
Church in Ephesus (Ac, 20t19); or it comes from the world with ite allurw
ing goods (1 Tim. 6:9). Although the believer is seemingly tested and
tempted from all sides at once, James encourages his reasders (Ja. 1) to
endure joyfully, for & firm and pure faith is belug forged in this proe-
ess. 1 Peter also presents this sttitude towards the suffering termed
LT
Bel Jk wie bei 1 Pt sind die Leiden Grund der Freude und dienen
Erprcbung der Standhaftigkelt des Glaubens (vgl R 5, 3f). Doch
fehlt bei belden auch nur der geringste Hinwels derauf, dasz Gott
der Urheber dieser Leiden sei, und damit auch der Gedanke ihres
erzieherischen Charakters, Sie sind Versuchungen, deren Zweck und
Absicht die Erprobung und Bewsehrung ist.32
In 1 Corinthians 10:13 Paul peoints out the source of courageous and joy-
ful endurance of trials. The God who is ever faithful to his promises
provides the strength to bear each test and provides a way of escape from
each temptation, It is in view of this that Vallotton cen say:
When scmeone or s¢omething is tried, this is always done with a
positive favorable and good intentlon in view. Thus God is often
described as He who tries the reins and the heart so as to shed
light upon the secret recesses of thought and emotion (Ps. 7:10).33
The numerocus aspects 61’ Wszgar/o/s involved in Jesus! temptation,:i“ and

the exegetical possibilities of the sixth petition of the Lord‘'s Prsyor,35

32g3¢esemann, op. eit., VI, 29.

33p, vallotton, Vocabulary of the Bible, edited by Von Allmen, trans-
lated from the second £Tof Oy P. J. Allcock and Others (London:
Lutterworth Press, 1958), p. 420.

3“8eeaemann, op. eit., VI, 33-37 discusses this topic.

351hid., p. 31 has a discussion; for additional material see A.
Richardson, editor, A Theological Word Book of the Bible (New York: The
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have not been discussed because such discussion would teke us beyond
our present purpose.

"713/ SEWQU is another term which the New Testament uses to describe
the suffering of Christians. The process of testing described by this
term is ﬁ’g‘/gdo;uo’s in action. However, 77a/6sJw omits the aspect
of man testing God and that of temptation to sin. This term has a long
classical history in whieh it was most frequently employed to speak of
the educational process. At first it was purely instructional, but then
graduslly it comes to include disciplinary acts as part of the education-
al process.36 The LXX ccmbines the classical usage with the Hebrew
theological aspect in explaining the relationship between man snd Geod:

"Alle Zucht wird auf Gott zurueckgefuehrt. In ihm ist ihre Avtoritaet

begrusndet."37 The New Testament continues the LXX usage of instruetion,
also stressing thet this may take place through pain and chastisement
desligned to produce moral improvement. Hebrews 12:11 emphasizes that
thie moral improvement cores as & direct result of the painful process
of training which God as a loving Father bestows upon all his loved ones.
Jacobs correctly observes that this is definitely not a pﬁnishment for
sin:

On the basis of this passage, & distinction is often drawn between

Macnillan Company, 1955), pe 2543 A, Kleber, "The Lord‘'s Prayer and the
Decalog,” The Catholic Biblical Quarterly, III (October, 1941), 318.

366. Bertram, Theologlsches Woerterbuch zum Neuen Testament, heraus-
gegeven von G. Friedrich (Stuttgart: Veriag von W. Kohlhamuer, 1954), V,
597£.3 compare his discussion in !gg%%hnei compiled by H. Bornkamm
(Giessen: Verlag von A. Toepelmann, 1932), Pp.35%.

3TIpid., V, 605.
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punishuent sud chestisewment; the former, as‘an act of justice, re-

vealing wrath, and the latter, s en act of merey, love. Since to

thea that are in Charist Jesus there is no condemnation (Rom. 8:1)

they can suffer uy punishment,
Rowever, 7724/ Peiw aust ve carefully exanined to see whether it umeans
only oral iastructioca or whether it includes bLoth orael instrustion and
paysical discipline. Two phases of this physical diecipline are ex-
pressed by E‘?) e} yw aad /udd"Tld 6w, Swete nas given this brief SUIRAry
of the distinction between 774/6£fw and £ épyco:

two stages in one process; ?2£¢E/s ains at effecting by words or

thoughts wust 774/68(o accomplishes, where ¥ J¢j¢/s fails, by

act; 7a/§eix 18 ¥Adsy €1 s brougnt about through external means .39

In Hebrews 12:6 we observe that /da’??Jafd tollows 7a/580w.
Aithougu /udrT(dan way be metsphoricel, sufficlent overtones of the
clegsicel and Nev Testament usage of "whipping," "flogging” or "scourging"
leave us with the inescapable gonclusion that physiecel paln ig involved
in God's plan of chastisesent. 0 Mo fﬁjoa’ is the very ter:n'..reaua uses
w0 describe the beatings he was to receive froa the leaders of Israel
(Matt. 201193 Mk. 10:3U4; Lik. 18333; Jn. 19:1--Pilate scourges Jesus). Ia
Matthaev 10:17 Jesus promises the dis~iples similar treatment from the
world. |

Having concluded our survey of these terms, wve ask vhether the con-

tent of these terms is related to oldvooS. Is there merely a similarity,

3y, g, Jacobs, "Chastisement,” The International Standard Bible

kﬁclg?mﬁ edited by Jamss Orr (Chicago: The Hovard Jeverance Company,
Jdy &y .

3%. B. Swete, e of St. John, phovolitho reprint of the
third edition of 1908‘&%7\&. B. Nerdsmans Publishing Company,
n-d.)iop. 63-

Arndt and Gingrich, m. 2-&0, Pe h%o
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or can one legitimately establish & deeper relationship between the
"eross" and the sufferings experienced by Christians as expressed by the
terms presented in this chapter?

In OA/y/s we f£ind that the outward and invard pressures cause
mental or physical anguish to the individual, whereas 7/4syw stresses
the categories of suffering, e.g. passion, calamity, and death, The term
ﬁﬁ"c’d"/’lmg indicates the general category of testing whereas 774/6 sow
limits this to God's painful program of moral improvement for the indi-
vidual., Recalling our definition of 0Zaugos , we observe that all of
these terms could well indicate various aspects of suffering denoted by
the concept "cross.” Is there e bridge, a link, a relationship between
0Taupos and these terms in the New Testament Epistles? We belleve
that there 1s and herewith present a short discussion of the concept of
Kocviovez 1n wnioh we £ind such a bridge.

/fa(vaz:t in classical Greek means “"fellowship" and "ggsocietion™ L
as it does in the New Testament which stresses the "participation® or
"gharing” in spiritusl benefits.'2 Cranfield calls our attention to the
fact that the Old Testament writers (Hebrew and LXX) avoid thds term in
describing the relationship between God and man because of their intense
consciousness of the holiness of God which separates God from =inful man.
Hovever, Cranfield shovs that among men and amid the worshipping community

of Isrsel there is a "fellowship" and "sharing,” although this is expressed

1‘]-li*' Hauck, Theologisches Woerterbuch zum Neuen Testament, heraus-
. y 2 : : ,___........'....-’
gegaben von G. Kittel !g'buitgar'f: Veriaz von W. Konlhamner, 1957), I1I,

T89.
42prndt and Gingrich, op. eit., pp. 439.40.
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in terms other than Aonvwvid.3 He slso demonstrates that God in-
carnate brings the distant God into fellowship with estranged man and
establishes a vertical relationship of fellowship by making all believers
sharers and heirs of all that Christ has done. This vertical relation-
ship between God and the individusl man is the basis of the horizontal
relationship between fellow-sharers in Christ's viecarious atonement.

Just as there is a genuine partnership between Simon Peter, Jaues
and John in their labor of fishing (Lk. 5:10), so also there is a genuine
partnership and sharing in our relationship with Christ wvho shares our
flesh and blood that we might share his work of forglveness and life un-
ending (Heo. 2:1k, weley€cv is a synonym of the term being discussed
here).m" This HovwVia , according to 2 Peter 1:4, is our escape from
the corruption of the world through fellowshlp in the divine nature.
Taus there is no longer any excuse for Ao/yvwv with sin (Eph. 5:11;
Rev. 18:4). Rather then yield to sin, we are to suffer with Christ and
for the sake of the Gospel (L Cor. 9:23) in order to be glorified with
Christ (Rom. B:17 a—gu’ﬁag—z—e(r and ouvvbolacBi5vd). This fellowship or
association which we have with God is not uumediated: |

Von einer unmittelbaren Ao:vwvii &£50 wagt Pls nicht zu reden.

Diese ist iﬂsl'l‘ durch Christus vermittelt, im AT zB durch den Altar

1 K 10, 18,

This fellowship with God, mediated by Christ, the God.man, is a genuine

’43 ‘. -
¢. Cranfield, A Theological Word Book of Bible, edited by A
Richardson, (New Yor swnsﬁmmmm:rps =~ 5T 8L,

Wgeuck, op. eit., III, 80k,

l’51111.&., p. 80k, ‘note -51.




50
spiritual fellowship, which St. Paul deseribes by the phrase 83 v
Xg/a—TL_?. The highest form of fellowship which the members of Christ's
body have with him is in the Euchariet: "Der ernocehte Christus ist dem
Paulus mit dem lrdisch-historischen, der Leib und Blut besasz ’
identisch. w6

Summarizing our discussion of Ao/vwviq within the scope of suf-
fering, we quote a paragraph written by Hauck in which he illustrates
the fellowship aspect of the terms considered in this chapter.

Die (Gemeinachaft mit Christus beteiligt den Christen nach Paulus

auch an den einzelnen Phasen des Christuslebens. Es komnt zu einem

ovbgy (R6,8; 2K 7, 3):59“,{73"2’6”' (R 8, 17), cvoTavgovaBac

(R 6, 6; G1L 2, 19), ovvazo Gavelr (2K T, 3), ocuvBOdiZew (R 6, k;

Kol 2, 12), cuveyeieer (Kol 2, 12; 3, 1; Eph 2, 6), cvbwolloc ety

(Kol 2, 13; Eph 2, 5), ouvééfaBecr (R 8, 1T), cuvAAngovousiv

(R 8, 17), owufaridsicev (2 Pim 2, 12).47

On the basis of the relationships established by the concept of
ANotvwvea ; we conclude that the terms discussed present & unit of
thought. But how does this harmonize with the Gospels which do not uti-
lize the term A4o/vwy(d ?

Although the term as such is not employed, we find the concept of
"fellowship"” and "partnership" expressed by Jesus in his call for self-
denial, cross-bearing, and continual following even into martyrdom for
his sake (Matt. 16:24f.; Mk. 8:34f.; Lk, 9123f.). Jesus stresses the

voluntary surrender of life itself for his sake and the Gospel's in order

l'611:’:!.«1., p:806; compare the Greeék text of 1 Corinthians 10:16£f.

“7Ib1a. » D+806; Barnabas Mary Ahren, "The Fellowship of His Sufferings
(Pbil 3, 10)," fue Catholic Biblical Quarterly, XXII (January, 1960), 16
says! "Thus the caristian is not only in Christ but also dies and lives
with him. It is the latter aspect which finds expression in Paul's syn-

compounds. "
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to share in the glory of his kingdom. Matthew 10:16£f. presents a clear
plcture of genuine partnership which the term Aoivewira connotes in the
Epistles. Jesus dispatches his followers with the solemn statement that
they are going forth as sheep among wolves. Their countrymen will drag
them before councils, governors and kings, and even flog them in the
synagogues. Toe message the followers preach will turn brother against
brother with the result that the preachers of the messege will be perse-
cuted constantly. A diseiple is not above his master (Matt. 10:24-25;
ef. Jn. 15:18-27); so he must suffer similar treatment as the Master
suffered at the nands of the ungodly. But as the followers of Christ
Jesus present their witness of Christ, they are sssured that whoever re-
ceives their witness is also receiving Jesus (Matt. 10:40)., There is a
Kotvwvia in the presentation of the Gospel and in suffering for the
sake of the Gospel. This fellowship will culuinate in the glory which
Christ confers upon those who remained faithful to him.

It is not sufficient merely to establish and to acknowledge a re-
lationship between the terms discussed in this chepter and a'Tduea/s
meaning cross-bearing. The teaching of the New Testament concept of
crose-bearing must be presented. Therefore, the remsining pages of this
chapter shall endeavor to present a survey of the major emphasis of the
Gospels and Acts, St. Psul's Epistles, St. Peter's Epistles, and the
writings of St. John. Because there is a similarity within some of these
books, we may include Hebrews with the discussion of Paul's works and
James and Jude with the diacuseion of Peter's letters.

The Gospels and Acts vibrate with an eschatological anticipation of
the end of suffering at the appearance of the Lord Jesus Christ to es-
tablish his ﬁdm,]sz& . Before that time, however, all Christians must
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suffer many tribulations (Ae. 14:22); but as John states, we shall
conquer them. Each follower of Christ hes his own o7uuUgOS (Matt. 16324,
et par.), which he must take up (Matt. 10:38; Lk. 14:27) for the sake of
Christ and the Gospel. This means torture, hardship, sorrow and trouble
in all forms from the hands of the enemies of Christ who are called the
"world." They imprison John the Baptist and kill him (Matt. 11:2rf.);
they inflict the floggings and other troubles predicted for the disciples
(Matt. 10:16f., et par.; Jn. 15:18-27; 16:33). Such suffering is ex-
perienced by Peter and John (Ac. 433-21; 5:18-40; 12:3-7) and by Paul
(Acs 13:45-1k122; 16:16-28:16), In the face of all abuse, Christians
must meekly endure all and even bless thelr persecutors and enemies
(Matt. 5-7; Lk. 6:22f.; Ac. T:60).

Directing our attention to Paul and Hebrews, we observe that Paul
has two different approaches: (a) it will not be very long until the
Parousia, so endure all of this suffering, and (b) the suffering aids in

the perfection of the new inner man so that he is prepared for the
ﬂan?sé.“’a

In 1 end 2 Thessalonians we find a constant alert for Jesus' imminent

return (1 Thess. 5:7-11; 2 Thess. 1:6-10; 3:3). Following the example of
the Judean Christians, the Thessalonians suffer for the kingdom of God
(1L Thess. 116; 3:11-13; 2114-16; 2 Thess, 1:4-5), and are assured of
glory when Christ returns (2 Thess. 1:7-10).

The Pestorals, which Paul wrote towards the end of his minisetry,

present the eschatological aspects as strongly as do 1 and 2

wAhnn, « @it., pp. 1-32. We mention here that he specifically
treats Romens B$17-18, 2 Corinthians, Colossians 1:24 and Philippians

3:10.
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Thessalonians. However, in the other letters of Paul, we find only the

colorful echo of confidence concerning the judgment scene expressed by
4

dughTTos and auwp s,

With a fatherly touch, Paul encourages Titus to live in the power
of his baptismal grace by displaying an upright conduct until the appesar-
ing of the a'wTveta of Jesus (3:4-6; 2:11-13). Likewise, Paul exhorts
Timothy to retein the Apostolic teachings (1 Tim. 4:1-16; 6:3f.) and to
employ them to direct the lives of those entrusted to his pastoral care.
In the second letter to Timothy, Paul reminds Timothy that as an Apostle
of the Lord Jesus he suffered much in Asia (2 Tim. 3:1-12) and even now
is chained as & criminsl for the cause of the Gospel (2 Tim. 3:9). He
is left alone with no friend to defend him but nevertheless is confident
that God will reacue him and receive him into the heavenly ﬂdd"l Py
(2 Tim. 4:16-18). Similarly, as a good and loyal soldier of the Lord
Jesus, Paul promises Timothy his share of suffering (2 Tim. 2:3) for the
sake of the Gospel (2 Tim. 1:18; 4:5), even as all true Christisns suffer
for the sake of the Gospel (2 PTim. 3:12). It will be more severe in
these last times (2 Tim. 3:1-9), but Urﬂ'gue’\/ew will mean an eternal
ry43acAsies yizn Christ (2 Tin. 2112) when the Guorlcix appears
(2 Pim. 411).

Daily life and practical problems are often treated by Paul in the
letters written to the Churches. In them we find various aspects of
Christian life emphasized in the form of a paradox: death..resurrection
(to 1ife in baptism, Romans); weakness--strength (1 and 2 Corinthians);
flesh.-spirit (Mtims); old dark way--new light vay (Sphnaim);.
loes--gain (Philippians); and earthly--heavenly (Colossians).
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The Christian man begins to live this paradox the moment he comes to
faith or is baptized (Rom. 6:6)., Baptism ereatas.the never ending
struggle (on earth) between the old Adam and the new man (Rom. T119-
8:10), which Paul also calls the war between the sinful flesh and the
spirit (Gal. 5:16-26). Baptized people who persist in the old dark way
cannot inherit the Bosrdels 760 Heoo (Eph. 5:5-8; Li22-24) for
they do not utilize the power of their baptlism against their spiritual
foes (Col. 2:11-12). S%t. Paul fully realizes the fraility and weakness
of the human flesh (1 Cor. 9:27; 2 Cor. 11:16-12:10; etc,) when it comes
to enduring afflictions, but by his grace God transforms us through the
process of suffering into stronger new men (2 Cor. 12:9; L:7-5:17; 1 Cor.
15:9; Rom. 5:3f.; 8:15-35; 15:4f.; Gal. 2:19-20; Eph. 4:22-24; 6:10-20;
Col. 335-17). When we have endured all of the suffering intended for us,
God reveals our life which wae hidden with Christ (Col. 3:3-4). This
anticipation cannot but induce us to regard all things as loss in order
to gain Christ (Phil. 3:8). No matter how much we mey suffer, we must
be reminded that we are called to believe and to suffer (Phil. 1:29).

Not only does the Christian endure misgivings, fears, and inner
struggles with his weak flesh as & "cross" for the sake of Christ, but
at the same time the world is attaecking him from the outside (Rom. 5:3f.;
8135€.3 1 Cor. 4i9f.; 2 Cor. Ti5; 11:16f.; Gal. S5tl; 6:12; Eph. Lil;
Col. 1l:2k; Phil. 1:29; 4:lh). For Paul it seems that the inner trials
connected with the spreading of the Gospel and the living of the Gospel
in his own personal life are the greater, for he emphasizes them much
more. He is always confident, however, that God is ready to help the

Christian in all times of need.
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Hebrews concentrates especially upon the divine aid which is alwvays
avallable to the believers in Christ Jesus. Christ, our great High
Priest, is able to help us in all of our triaels, troubles and temptations
(2:18; 4:5). He is the Son of the faithful God wao promised him, and
wano has kept his promise by helping the saints in the past (11), as he
aided the first readers in their past moments of affliction (10:32f.).

So we too can be sure thet this unchanging Christ will help us (13:8).
By fatherly chastisements God proves his helping hand of love is with us
(12:1-11) and building us up spiritually so that we willingly bear all
reproaches for Christ (13:13). These painful experiences are a part of
the pilgrimage waich all believers make in the confident hope of enter-
ing the promised Rest.

We find a more pronounced eschatological tone in 1 and 2 Peter,
James and Jude. Our inheritance is hidden in heaven (1 Pet. 1:5), there-
fore we joyfully bear all tests and trials which come upon us in this
life (1 Pet. 1:6-11; Ja. l:2-4, 12) while patiently waiting for the
Parousia (L Pet. 1:13-15; Ja. 5:7-17). This suffering purifies our souls
(1L Pet. 1:22; 2:18-25) and way be experienced only through Ao/vwveéd
with Christ (1 Pet. 4:13). We endure such sufferings to the glory of
God (1 Pet. 4:16). In baptism our conscience was cleansed (1 Pet. 3:21)
in order to arm us for the fight against our passions (l Pet. l:1k4; 2:11;
4:2, 3) and to encourage us to endure all that must be suffered inno-
ceAtly in this life (1 Pet. 3:17; 4:12f.). Christ Jesus the Lord is our
example of suffering innocently (L Pet. 1l:ll--follow his example).

Jude and 2 Peter remind the believers to continue contending for

the faith delivered to them by the Apostles (Jude 3-4; 2 Pet. 1:16-21;
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3:1-3). In time God's judgment will come upon the ungodly (Jude 5-163
2 Pet, 2:1-22) but do not fear because God knows now to deliver the godly
(2 Pet. 2:7-9, Lot rescued). In tne hope of this deliverance, we
anxiously await the Parousia which brings the new heaven and new earth
lnto reality (2 Pet. 3:11.13). It is at this time that Christ will teke
us into his kingdom and present us ouw«#o( before God (Jude 2L4-25),

The last group of writings we consider are those of Joan. The
theme of V(z/p is prominent in each of his Epistles and in the Gospel as
ve noted. In 2 John 4 he exhorts the reader to hold unto the truth and
in 3 John 11 he urges them to follow the good example of Gaius (3 John 4)
who walks in the truth, which is the only way which leads to V(A’;V.

1 John 3:13-14 presents the situation of a hateful world constantly op-
posing believers. It confronts believers with deceitful spirits and
anti-christs (4:1; 2:18-26; 4:3) which are to be conguered (L:b; 5:k),

as God's protecting hand abides with us (5:18) who are cleansed by Jesus'
blood (1:7) through which the conquerors gain the victory and shall stand
in purity before God in the Parousia (2:28-29).

In the Apocalypse there is an intense struggle between the forces of
Christ and the evil foes, vhich the Christian must V¢Ady in order to'
enter into the New Jerusalem. John is a fellow-sufferer (1:9) in all of
the peinful experiences common to the seven Churches. God sees every
moment of Q;Ilf))ls whieh touches the believers and is endured with firm
UTrouov?, which reaches its climax in V¢ A%--God's revard. Only those
who wash their robes in the blood of the Lamb (15:2) can ViAdy, Jesus
is coming quickly, so endure and prepere yourselves (1:7; 3:11; 16:16;

< V4
22:7, 10, 12, 20). Meanwhile, be sure to continue the work of ¢7gwovy

and 7z2°7/s (13:10).

A I T 2
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In swmmary we restate our definition of cross~bearing. In the New
Testament, the concept of eross-beering expressed by a’Tauga/s refers
in general to all suffering which a Christian may experience for the sagke

of Christ. The Verba Christi recorded in the Gospels place JTaueag

in the context of fellowship with the Master y Wwho will return to this
earth in judgnent. The other books of the New Testament build on this
framevork of Aocywvia with Christ in this life which culminates in more
complete Aocvwvia in the Bao(dEcd.

Before entering into the kingdom, all Christians must travel the
pathwey of sorrows and afflictions. In the proper and narrow sense , as
we have already seen, a "cross" is that suffering which we bear for the
sake of Christ and the Gospel, whether it be disgrace or shame
(a‘Tdueo’s), versecution (&A7W/S ), or even martyrdon (7/36’/700,
0Tdueds), 1In the wider sense, & "cross" is understood as all suffer-
ings which a child of God experiences in this life, whether it be attacks
from his passions or disesase (715!3'7[ w ), burdens or mental pressures
(8A7Y15 ), teste or trials of character and faith (7eced ouos), or
chastisements (77&168(540). These afflictions are not always easily iden-
tified as suffering for Carist and his Gospel, but are termed a "cross"
beczuse God permits them to come upon hils children. ©Secondly, the wider
sense of "cross" mey legitimately be employed for these trials and af-
fliections are also to be conquered by the Christiar by employlng the grace
God dispenses.

Three words in the Verba Christi may serve as a pointed summary of

the concept of cross-bearing. We call special attention to the tenses of

rd
three verbs. The disciple of Jesus, the Christian, is to &Fderyo'dd’ﬁm
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~--aorist, deny himself once and for all; ;ER;YYU--aorist, take up his
"eross" cnce snd for all time; and ; HovAeu 98?-.-present , continue to be
Jesus'! disciple by following Christ so loog as he has life.

In this chapter we have not discussed some of the problems connected
with cross-bearing. Since the pastor meets these issues in nis own life
a5 well as in the lives of his parishioners, the next chapter investigates
the question of the justice of God who sends pain and suffering upon his

3]

believers, the purposes of God in sending '"crosses," and the proper atti-

tudes of believers towards their "erosses."




CHAPTER VI
SOME PASTORAL PROBLEMS AND APPLICATIONS

As ve defined "eross" in the previous chapters we consciously
avoided the couplex relationships waich meke it extremely difficult to
determine whether e particular suffering is & "cross" or not. Often the
pastor will be asked for a clear "yes" or "no" answer to the question,

"Is my suffering a 'cross'?" In an effort to help the parishicner the
pastor must be very careful not to become dogmatic when he has no sure
besis for his statements. [For example, should s very faithful worker

of the Church become ill, the pastor has no Seriptural basis for saying
that this man will not see physicel death, but thet this illness is umerely
a "eross,” sent to test and purify the faith of this man. Furthermore,
vhen the pastor attempts to put our definition of "eross," in the wider
end parrower sense, into practice, he should be aware of four difficul-
ties not solved by this definition. In the first place, since O ZdUpds
is used only in the Gospels in the sense of cross~bearing, the richness

of this expression is not easily accessible to the people living in 1960.
We cannot be exactly sure of the scope of this term. In the second place,
although Seripture clearly states that all Christians have a "cross,” this
may not be the same form of suffering or hardship for every individusal.
This poses a real problem when the pastor attempts to distinguish the
"orogss" of the Christian from natural evil. In the third place, the com-
plex relationships within the Church and within the family present the
possibility of different interpretations of the same affliction. For

example, there is a men who has become a victim of drink and finally his

© A AP A e o =
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health begins to fail. Is this a "eross™ for him? Although he is &
Christian, we hesitate to answer in the affirmative. However, for his
God-fearing wife and children, we do not hesitate to say that it is a
"eross" for them to continue to live with this man as husband and father
under the regulations prescrived in the Holy Seripture. No matter what
the father hes done or does, the wife and children as Chriztians are ob-
ligated to live according to the Seripture, for that is what disciple-
ship means. Especially for the wife who spends many hours in tearful
prayer begging God to be merciful to her husband and to lead him to re-
pentence, such suffering is a “eross." In the fourth place, the pastor
confronts problems in dealing with the individual. The person questions
weny things when he ls afflieted. Have I committed some grave sin and
punishment for it has now come upon me? Does the Lord desire that I do
things completely different in my life? 1Is God frir and just in punish-
ing we when he says that he loves me?

let us frankly admit that some of these gquestions are not within
the power of the pastor to answer. There are certain things which may be
entirely unknown to him and to the person who is afflicted. Such was the
case with the man born blind in John chapter nine, whose affliction was
designed to demonstrate the glory of God. It took many years before this
purpose was revealed to him and who can say that God may not choose to
demonstrate his glory through a human vessel in our day in a similer way.

Furthermore, in mttempting to answer the problem of the parishionar,
the pastor msy discover that the person may have his own particular the-
ology or philosophy of suffering. This theology or philosophy may have

been forged in one of our cosmopolitan societies where this man has as
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neighbors Jews, Buddhists, and Agnostiecs. Each of these possesses a
different interpretation of the purpose of suifering, As the Christian
shares his problems with them, he may become confused or even be per-
suaded to their views.,

The pestor usually will have little difficulty in convineing the
Christian that the Agoostic entrusts all things to "fate" and accepts
suffering as a part of this life which is common to all men and animals.
When the Christian learns that this is contrary to the Scripture, he will
'soon ebandon the view he learned from his Agnostic friend.

It is perhaps more difficult to desl with the Christian who has been
influenced by the Jew, since the Jew uses part of the Bible for his views.
Edwards sumnarizes the Old Testement doctrine of suffering in four major
points:

L. Punitive or retributive--Job 20:5ff.; Psalm T3:3-20.

2. Probatiocnal, to test the character--Job 23:10-12; Deuteronomy
8:2, 16; Iseian L8:10; etc.

Disciplinary and purificatory--Job 33:1L-30; Psalm SL:12; etc.

Lo
°

4. Vicarious and redeuptive--Isaiah 53:13-53.%
These various aspects of suffering form part of a progressive revelation,
but the people of Isreel did not deem this a satisfactory solution to
suffering. According to Grant:
In the 0ld Testameant the problem of unmerited hunan suffering was
approached from a religious and ethicel point of view, but no real
or just solution was found, not in Job, not even in the Psalms or

in Second Isaiah. The problem is as clearly seen here as anywhere
in religious or philosophical literature, and it is chiefly the

lD- M. Edwards, "Affliction," The Interggtionsl Standard Bib{g
Encyclopedia, edited by James Orr (Chicago: The Howard Severance Company,
19157, g) 67 '




62

problem of the sufferings of Isrsel and, within Israel, of the
righteous . . » .2

Judaism finds a solution to the suffering of the righteous in the life
after death. The Jews pictured themrulves seated on thrones in the
presence of God as e reward for enduring e life of suffering. During
this life of suffering they comforted themselves by thinking that God
regards those who suffer for him higher taan the angels, as Schweizer
states:

Schon zu Lebzelten stehen die Cerechten wmitten In inren Leiden vor

Gott hoeher als die Engel. Darum werden sie auch in der zukuenftigen

Welt hoeher alg die Eangel sein und einen festen Sitz im Hilmmel

finden . . « 9

The pastor must show his parishioner that although the New Testament
does reflect all of the different views of suffering taught in the 0ld
Testement, it adds much more. Also, he must lead the Christian to hold
to the teeching of the New Testament concerning the future hope of the
suffering believer while insisting upon discarding all speculations, such
as the position of men and angels, etc. Most of all, the pastor will
show the Christian that the New Testament has rich comfort for him which
is lacking in the system of Judaism.

From the Jewish neighbor, we turn our attention to the Buddhist.

Buddhism originates from Hinduism as a new solution to the problem of

suffering.h Hinduism teaches that one receives just what one deserves in

@Fredrick Grant, An Introduction to New Testament Tnought (New York:
Abingdon Press, 1950), p. 120,

3E. Schweizer, Erniedrigung und Erhoehung bei Jesus und seinen
Nechfolgern (Zuerich: Zwingli-Verlag, 1955), pp.30f.

YHervert Grether, "The Cross and the Bohdi Tree," Theology Today,
XVI (January, 1960), 4khT.
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this life, while Buddaism teaches a way of release from suffering.

Buddhism has four centrasl doctrines concerning suffering:

1. Lire is suffering.

2. Suffering has a purpose.

3. There is a release from suffering.

4. The way of release.
Grether defines the way of release as "rignt understanding, right minded-
ness, right speech, right actions, right livelihood, right efforts, right
mindfulness, right concentration."” This mekes it quite obvious to us
that the Buddhist must work his way out of his problem of pain. In con- !
trast to this Grether presents the Christian view of suffering as result-
ing from a punitlve measure of God to correct the broken relationship
between God and man. This is effected by weans of viearious suffering.

The Cross of Christ set this process into motion, and now his feollowers

also suffer for the “healing of the nations."® Grether offers a three
point comparison of the ansvers given by Buddhism and Christianity to the ‘
problem of suffering. First, Buddhism basically teaches that "everything ‘
happens according to one's werit or demerit,"” but the Christian perceives
the purpose and justice of God working his redemption, even through suffer-
ing. In the second place, the Buddhist finds that gradually he withdraws
more and more from others in order to be alone to meditate, while the way
to the Cross pushes the Christien towards his brother and makes him will-
ing to suffer for his fellowman. Finally, in principle Buddhism siresses

neditatlion more than action, vhereas Christianity stresses more and more

5Tbid., pp. LUB-k9.
6Ibid., pp. 453-54. ﬂ
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action. This point has been aptly stated:

by a Thai Christian doctor who is spending his life now minister-

ing to lepers for Christ's sake: “Only love 1n action can win our

pecple. Buddhism teaches principles; Christianity is a way of life.

Buddha teasches how to avoid pain; Christ gives comfort, hope and

teaches dedication and service, regardless of pain.”

Concerning Girether's understending and presentation of Christian
suffering, we take exception when he places the sufferings of the Chrig-
tians into the same category with the historical Passion of Christ, per-
altting redemption to issue from their sufferings also. The other points
he establishes are helpful, enabling us to see the great difference be-
tween Buddhism and Christianity in their respective approach to the prob.-
lem of suffering and pain. This sketch will suffice to aid the pastor in
his deallngs with particular cases.

Besides the influence of non-Christian patterns of thought on our
own people, there is always the inward mental struggle which the tempting
Devil is proupting. He tries to tempt with the thought of the "inexpli-
cable phenomepa" of the goodness of God promised to us and the present
state of suffering. C. S. Lewis, in his book on suffering, puts this in
the form of a syllogism:

If God vere good, He would wish to meke His creatures perfectly

happy, and if God were almighty He would be able to do what He

wished. But the creatures ere not happy. Therefore God lacks
either goodness, og power, or both. This is the problem of pain in
its simplest form.

All too frequently people tend to think that true happiness consists in

the complete fulfillment of their desires, no lack of material goods and

TIbid., Pl 558.

8¢. 8. Lewis, The Problem of Pain (New York: The Macmillan Company,
1959), p. l4.
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the complete absence of pain. Hopkins exposes this fallacy: "It is
eéssential to grasp at the outset that true happiness, as distinguished
from mere enjoyaent, is not irreconcilable with suffering."9 Similarly
Amsler accentustes the true opposite of suffering:

the opposite of suffering is not so much healtn and well-being (Job

42) as consolatioa {2 Cor. 1:5-7) and glory (Rom. 8:18, 1 Pet.

1:11), i.e., rehabilitation in the sight of God by divine grace.l?
Furthermore, with regard to the goodness and power of God, one must
understand that this does not mean that there can never be any pain for
those who love God. Hopkins says:

The “"goodness"” of God, then, does not consist in a desire to

cusiion His cnildren froam the nerdsihips and pains of life, but

in a provideatial interest in us, which we can trace in the Bible

and experience in our personal lives, aimed at our moreal develop-

meut.ll

Similar to the problem of God's goodness and power is that regarding
God's love. In our day the word "love" has been so secularized into a
sentimnental sugary syrup that only things pleasant, sweet, and enjoysble
are associated with it. People tend to envision God's love for them in
their daily lives in somewhat the seme fashion. Recognizing this, we can
say with C. S. Lewis:

The proolem of reconciling suffering with the existence of God who

loves, is only insoluble so long as we attach a triviel meauning to

the word "love," and lock on things as if man were the centre of
them.

%. E. Hopkins, The Mystery of Suffering (Chiicago: Inter-Varsity
Press, 1959), p. lhk. '

lOAmsler, Vocabulary of the Bible, edited by Von Allmen, trans;ated
from the second French edibion by P. J. Allcock and Others (London:
Luttervorth Press, 1958), p. 413.

Myopking, op. eits, pe 15.

12¢. s. Lewis, op. cit., p. 36.
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Not a little of the difficulty connected with the correct understanding
of God's love towards aan creeps in through the improper presentation of
the concept of the Fatherhood of God. People are sometimes led to think
of a kindly God in heaven with all power awaiting the request of the
believer and then immediately utilizing this power to fulfill all peti.
tions. Tae true father-son relationship in love is not always stressed
as pointedly as Lewis expresses it:

Love between father snd son, in this symbol, means essentially

authioritative love on the one side, and obedient love on the other.

The father uses nils authority to make the son into the sort of

human veing he, rightly, end in his superior wisdom, wants him to

be.l3
This means thet love which is genuine will at all times express itself
in vays which mey be painful for a moment but which will produce spirit-
ual growth and character (Heb. 12:1-11).

The Scripture presents us with a pieture of the "cross" coming
either directly from God (Heb. 2:10; 12:1-11; 1 Cor. 10:13), or coming
indirectly by God's permission from the world (Jn. 15:18-25), the Devil
(Jb. 1-2; 2 Cor. 12:7), and our sinful flesh (Rom. T:24).1* Job and
1 Corinthians clearly demonstrate that God's power controls these forces
and limits the amount of pressure and the duration of affliction they
exert upon us. To realize this fact way often assist us to perceive God
at work in such distresses as would appear to be unconnected with God
and not under his control.

All of the problems raised so far revolve around the holiness and

131bid., p. 33.

liy, Deinzer, Christliche Bthik auf Lutherischer Grundle
(Neuendettelsau: Im Selbstverlasg der Missionsanatelt, 1907, pp. 317-19.
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goodness of God and man's relationship with this God. We think the
major problem is expressed in this question: "Are my sufferings & pun-
ishment for my sins from a noly God who hates sin?" In our study wve
find that no oue ventures to present an answer without gualifications.
Recalling the discussion concerning Paul's paradoxical presentation, we
may find a reason Por such hesitation. Nach Christian possesses both
the old sinful man and the new inner man. In addition to this, the same
act ol God seems to afflict the godly and the ungodly alike. These ob-
s€rvations have led our Lutheran theclogians to seek the answer to our
question not in the realm of the type, guantity or quality of pain ex-
perienced, but in the motivation for the pain. This means that they de-
fine "punishuwent" es the painful action of God with respect to the un-
godly, and "chastisement" as the painful action of Tod with respect to
the godly. Article XII of the Apology does this:

As a rule, these troubles are punishments for sin. In the godly

they have another and better purpcse, that 1s, to exercise then so0

that in their temptations they may learn to seek God's help and to

acknowledge unbelief in their hearts, 8o Paul says of himself

(II Cor. 1:9), « » « » So troubles are inflicted on account of

present sin because in the saints they kill and wipe out lust so

that the Spirit may renew them . . . A5
Pieper states that sin is judged by Ged's corrective action, but since
it is done in love and not in wrath, it is not a punishment, but, as

Mueller paraphrases Pieper, "gracious chastenings (castigationes

paternae), which are designed for their temporal and eternal good."l6

15q, Teppert, editor, The Book of Concord (Pniladelphia: Muhlenberg
Press, 1959), p. 206,

16Francis Pieper, Christian Doguatics (St. Louis: Concordia
Publishing House, 1953), 111, 69f.; J. T. Mueller, Christien Dogmatics
(St. Louis: Concordia Publishing House, 1955), p. W23.




68
Lutherans stress that Christians are not punished for their sins because
Christ suffered the total punishment for sin upon the Cross on Calvary.
This is applied to Christians by faith, saye Lindemann:
Sie sind durch den Glauben wit Gott verscehnt. Sie haven Verpgebung
der Suenden. Christus het alle Strale getragen. Wer durcn den

Glauben zur Gemeinschaft mit Carigto gekomeen ist, der hat Theil
an seiner vollkommenen Erloesung.

Since the New Testament does not teach that Christians are punished
for sins, one ueglins to inguire of the origin of the idea that the af-
flictions of Christians sre punishments for sins. It is true that the 0ld
Testament did not interpret all suffering as divine discipline, and in
fact, explicitly teaches that sowe afflictions are punishments for sin.la
It seems that the teaching of retribution became prominent in Judaism
before the time of Christ, for in Luke 13:1-5 and John 9:1-3 Jesus spe-
cifically rejects the idea that suffering is autowmatically the direct
result of a specific sin.l9 Gradually, the early Church lost the
Christocentric aspect of suffering by stressing tne meritoriousness of
martyr death. This permits a relapse into the doctrine of retribution
as taught in Judaism. Observing the historical phenomenon, Bultmann
declares:

In any case there is no word preserved which treats suffering as a

problem. Jesus is unconscious of any question regarding the justice

of God. It is significant that the early Christian Church was soon
disturbed by this problem, and sought to solve it by the aid partly

1TLindemann, "Vom Kreuz der Christen," Synodal-Bericht des Illinois-
Districts (St. Louis: Concordia Publishing House, 1900), p. 32.

laJim Alvin Sanders, Suffering As Divine Discipline (Rochester:
Colgate Divinity School, 1955), p. LT

19 amund Sutcliffe, Providence and Sufferiung in the Old and New
Testaments (New York: Thomas Nelson and Sons LID, 1953), Pps 148, 10T.

Seas B
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of the Old Testament doctrine of retribution, partly of Greek
philosophical ideas. Both ways are equally alien to Jesus, <0

We taink Bultmann has pin-pointed the starting point of the confusion of
the Christian's sufferings with punlishments for sin.

Going a step further, we ask why did this confusion arise. As far
8S we can determine, the cause of this confusion is the theological para-
dox of sinner and saint. The Christian has at one and the same time the
0ld sinful nature and the new inner man, he is constantly dying to sin
and yet alive in Christ, he is looking towards the salvation and yet is
already saved. To this paradox there is no solution within the Christian
Church. Therefore, the pastor may best serve his people by emphasizing
the deep spiritual meaning contained in the Scriptural teras which express
the suffering Curistians are to besr. He should lead his parishioner to
see the spiritual character of suffering. Amsler says:

If in the languapge of the present day the idea of suffering suggests

primarily the physical pain of the sick or wounded, in Holy Scripture

the term has & much deeper and more existential weaning . » . »

But, far from being considered simply as a physical evil or a moral

evil, sg{fering has always in Seripture a spiritual character

The spiritusl importance of suffering is not given proper recognition un-
til the pastor emphasizes that the Caristian is in the state of grace, al-
though God may permit him to experience affliction. This is the New Testa-
ment's teaching:

Whether it speaks of suffering of bodily sickness (Matt. 17:15; Jas.
5:13) or of moral temptation (Heb. 2:18; Jas. 1:12) or, as so often,

20Rudols Bultmenn, Jesus and The Word, translated froam the German by
L. Smith and E. Lantero lNew York: Charles Scribner's Sons, 1958), p. 170,

21Amsler, ‘920 9&., P. ll-l.?.-




T0

of persecution (2 Tim. 3:10f.) the NT proclaims that suffering has

been overcome by Christ but not yet done away; through the life of

faith it becoues a state of grace in which the believer can rejoice
here and now, for it is the pledge of future glory (Acts S:Ll; Rom.
8:17£f,; Pnil. 3:10; L Pet. 4:13).22

Therefore, as pastors we must be on our guard lest we pervert the New
Testament doctrine of cross~bearing end make the "eross" a part of the
Lav, o punishment for sin. Lindemann realizes that the Christian lives
in the state of grace through faith, and in his essay accents the fact
thet o Christian "ecross" is Gospel and not Law:
Well die Lehre vom Kreuz ein Steuck des Evengeliums ist, so koennen
auch alle Schvaermer und Werkheiligen dieses Lehre weder fassen noch
treiben. Weil alle Schwaermer dile Lehre von der frelen Gnade Gottes
in Christo Jesu nicht haben und treiben, so verstehen sie auch die
Lehre vom Kreuz nient. Weil sie die Lehre von der Rechtfertigung

feelschen, aiszbrauchea sie_auch diese Stueck voun Kreuz und machen
daraus eine Gesetzeslehre.<

Although the "eross" is not a punishment for the Christians' sins,
the discussion in this chapter so far hints that there is a different
purpose for the "cross." To state this purpose in one phrase, we would
say that the "cross" is to effect sanctification in the Christian. In so
far s the old sinful nature "forms s part of the cross,"2® the purpose of
the "eross" is to work repentance, to increase good works, to evoke fre-
quent prayer, to test and purify faith, and to keep one's eyes firmly
fixed on the heevenly goal. Since the old sinful nature clings to all
Christians throughout this earthly life, Deinzer can say: "Die meisten

Leiden muessen wir ansehen als Zuechtigungsleiden."25 However, when the

221p1d., p. 4lb; similerly, F. Granmt, op. cit., p. 130.

23Lindemann, op. cit., p. 26,

2hpieper, op. cit., III, T6. |

25Deinzer, op. cit., p. 320; compare R. C. Rein, Cross and Affliction
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"eross" ig eéndured in patient submission to God, without murmuring and
with joy, this act of faithful cross-bearing 1s performed to the glory
of God., Tais is the highest purpose a Christian "“cross" mey have.

From the pastoral view point, there is a dangerous or perilous
espect in the Christian “eross." The person may rebel rather than
patiently endure the "cross." Jesus admits this possibility in the
perable of the Sower (Lk. 6:13), when ne says that some Joyfully eccept
the Word but in the time of testing they fall away. Tae author of
Hebrevs warns agasinst turning one's back on God because of hardships
(6:4; 10:26f.). The Apocalypse records the fact that in the last days
the sinners will harden their hearts more and more instead of repenting
as the afflicting hand of God intends (16:21). This means that the
pastor should not be too surprised to meet a person who continues to re-
bel in sinful pride. It also means, as Ronans 8:28 states, that God's
afflictions always are intended for the good of the one afflicted.

Some people reason that the "eross" will drive people away from Chris-
tianity and that such & teaching is, therefore, perilous. It does not
seéem fair to the world that Christiens should suffer innocently for bear-
ing witness to the Gospel and Christ. However, Crafer deuonstrates that
the proud men of this world cannot perceive with all their wisdoa that
the grace of God resolves the tension of the present innocent suffering
in eschatological glory. He states it thus:

No other religion explains and glorifies suffering thus, and there-

fore we clesim that it attracts men to the Christian fgith, instead
of repelling them and discrediting it in their eyes.2

(Revised edition; St. Louis: Concordia Publishing House, 1944), pp. 29-56.

26, w. Crafer, "Suffering," Encyclopedia of Religion and Ethies,
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As proof of this we recall some examples of faithful suffering which
Seripture presents, Job, the woman with an infirmity for eighteen years
(Lk. 13:10), Elijah, Noah, and many others. |

Far outweighing the perilous and painful aspects of the "ecross" are
the promises of hope and coafort. First of all, Christians trust that
all things come from the providence of God's governing hand (Matt.
10:29¢.), which means that even pains and afflictions are for their
betterment (Heb. 12:1-11). In Article XI concerning election, the
Foramula of Concord says thet these sufferings conform us to Christ's
image:

Again, Paul presents this in & most conforting manner when he points

out that before the world began God ordained in his counecil through

which specific cross and affliction he would conform each of ais

@lect to "the image of nis Son," end that in each case the afflic-

tion should and must "work together for good" since they are "called

according to his purpose." Froa this Paul draws the certain and

indubitable conclusion that neither "tribulation nor anguish, ™

neither death nor life, etc. can separate us froan the love of God

in Christ Jesus (Rom. 20. 29. 35. 39).21
The second point of comfort is the eschatological reward which awaits us
when suffering ends in death (1 Pet. 1:6). The suffering for Christ on
this earth will be but for a short time (2 Cor. 4:17-18; 1 Pet. 5:10) and
is not at all worthy to be compared with the glory which awaits us in
heaven (Rom. 8:18). The third comfort we have is that God does not test
us beyond our strength (1 Cor. 10:13). Tais fect is extremely encourag-
ing in the severest trials and timnes of persecution. The fourth coufort

is that God not only sends effliction and the "eross," but he also helps

us to bear it, (Ps. 68:20, 21; 1 Pet. 5:10; Heb, 2:1k; 4:14.16). Finelly,

edited by J. Hastings (New York: Charles Scribmer's Sons, 1928), I, 616.

2Trappert, op. cit., p. 624.
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We can always be certain that 1t is the tender mercy and love of God
vhich sends our “"crosses,” (Heb. 12:1-11; Ja. 5:10-11).23 We consider
this adequate to demonstrate that there sre wonderful points of comfort
clearly stated in the New Testament. In eddition to these explicit
bassages, the pastor will find wany lessons of comfort for his people
by studying the lives of the saints who did suffer patiently, such as
Job, Elijah, Noah and Paul.29

In all fairness we must realize that every last one of the comforts
enunerated will be brushed aside if the person has an incorrect attitude
towards his "cross." Tne “"cross” is not to be avoided but rather to be
taken up with determination and a sense of purpose. Jesus is an example
for us to follow because he képt his eye fixed on the purpose for which
he came end merched into the nands of the enemies who placed him upon the
eross (Matt., 16:21f,; 20:17f., et par.). St. Paul is a fine example of
& Christian who takes up his "cross" and does not detour (Ac. 22:25f.;
2 Cor., 11:16f.). Similarly all Christians are to bear all reprecach and
their "eross" unsnirkingly for Christ (Heb. 13:13; 1 Pet. 4:12-13).
Secondly, the Christian should approach his "eross" with the attitude of
complete submission to God's will as Jesus submits in the Garden of Geth-
semene, '

Darin bestenht die Ergebung, dasz der Mensch den eigenen Willen auf-
8ibt, keinen eigenen Wunsch und Willen hat, sondern mit seinem

38Deinzer, op. cit., pp. 323-25.

2%e mention here three books which will help e pastor to bring the
message of comfort to the afflicted people, Wm. Lauterbach, Ministering
to the Sick (St. Louis: Concordia Publishing House, 1955) especially pp.
T507 A Doerfrler, Tae Mind at Esse (St. Louis: Concordia Publishmg
House, 1955); end Rein, op. cit cit.
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Willen sich in den Willen Gottes verliert.39
Thirdly, the "cross" should call the Christien to sincere repentance and

self-huailiation vefore God. Affliction works the true mortificetion

of our old nature:

Die geweinsame Kraft aller &A7yY/s ist die in iar wirksame Todes-
macht . . . . Die GAYsrs sind QovdToc, wie der preegnante
Ausdruck in 2 K 11, 23 lsutet. Und es wird deutlici: das in dieser
Endzeit notwendige Leiden Christl in seinen Gliedern ist Erfahrung
der konkreten Nachwirkung jener Todesmacht, die Christus in seinem
Tod und Auferweckung schon zerbrochen hat.il

Fourthly, Christians should accept their "cross" in a holy carelessness
and firm trust (1 Pet. 5:6-7). David is an example of such trust and
unconcern as he flees from Saul time after“time; but later the Lord gives
him the throne of Israel. In our own day reports come from East Germany
and Communist China which tell of the many faithful Christiens who con-
tinue to preise and serve the Lord regardless of the rule of godless
governments. Thinking of our own nation and our own church, one can fore-
S€e the day when those who humbly bow beneath the Word of God as inspired
and inerrant shall be persecuted with words by others who cannot accept
these doctrines. In the fifth place, Christiens accept their "cross" in
patient obedience. There is a passive quality of meekly bearing all that
comes their way, as Jesus did (1 Pet. 2:23; 3:10) and as he directs others
to do (Matt. 5:10-11, 38-U8). But U7Tgwevy is also the active effort to
keep one's will subservient to God's will, and to endure all of the ob-
stacles which throw themselves in the patihway of life (2 Thess. l:4; Roa.

12:12). In his study of Philippians 3:10 Ahren states that endurance is

3%beinzer, op. cit., p. 326.

3scniier, Theologisches Woerterbuch zum Neuen Testament, heraus-
gegeben von G. Kittel, (Stuttgart: Verleg von W. Kohlhammer, 1957), III,
147,
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Teally more then a hope for the future:
Hence, their hope was somethineg nore than elpis; it had also all
the characteristics of ‘uposong, that speélal quality of Christian
hope which J. de Guilbert has defined as sn attitude of patient and
Persevering waiting in the midst of trials. In the NT this virtue
{s alvays, at least implicitly, connected with messianic salvation,
for it represents the resistaace povwer of hope in the midst of suf-
f?riﬂgs that lead to final reward {ef. 1 Thes 1, 3., 10; Rom 2, T; 8,
25; Col 1, 11.). Therefore the patient endurance of trials fills the
?hristian with joy; for it brings the conviction that such fidelity
in the widst of messianic tribulations provides a pledge of salvation
at the time of the parousia (2 Thes 1, L-T).
One might also wish to remember that Trench draws this distinction between
two similar terus: 'yudfﬂ?aé@wu; willl be found to express patlence in
respect of persons, d%ﬁyvovzf'in respect of things."33 The emphasis on
the expected continued endurance already implies the sixth basic attitude.
This endurance can be expected of God for he provides an auple supply of
grace to sustain the Christian in ell of his afflictions (2 Cor. 12:9).
The Lord also provides the strength to resist the temptations to sin
(L cor. 10:13), even making a way of escape. All of this culminates in
the final attitude towards tne “aross,” suffering joyfully. Paul's letter
to the Philippians sparkles with the joy of a Christian who knows that the
greater gain is yet to come. Peter encourages his readers to suffer joy-
fully, being glad that they were even counted worthy to share in Christ's

sufferings (1 Pet. 4:13f.). As our perfect example, Jesus bears his cross

328, Anhren, "Ine Fellowship of His Sufferings (Phil 3, 10)," Thne
Catholic Biblical Quarterly, XXII (Januery, 1960), 3; coupare Schlier,
92' Cj.'tn, TII, ]_HB.

33R, Trench, Synonyms oi fne New Testament, a reproduction of the
ninth edition by lithoprinmt (Grand Repids: wm. B. Eerduans Publishing
Company, 1953), p. 198; compare E. Stauffer, Theologisches Woerterbuch
zun Neuen Testament, hersusgegeben von G. Kittel, (Stuttgart: Verlag von

W. Kohlhammer, 1935), I, 136.




76
in view of the joy which cane afterwerd (Heb. 12:2), so our lives should
eonform to this ;_*.:aut,'i;enr'n.y4
Coneluding ouvr discussion on the concept of Christian cross-bearing,
W€ must adwit that in all cases the sufferer is benefited by his pains.
In his penetrating way, C. S. Lewis demonstrates that pain gains the
attention of s deaf ear so thet the Lord may direct that life once more:
We can rest contentedly in our sins and in our stupidities; and
anyone who has watched gluttons shoveling down the most exquisite
Toods as if they did not know whet they were eating, will admit
that we can ignore even pleasure. But pain insists upon being at-
tended to. God whispers to us in our pleasures, speaks in our
conscience, bui shouts in our pains; it is His wmegaphone to rouse
& deafl world.>”
Once the God of providence and grace hes aroused the conselence of the
sleeping Christian, he continues to guide him into paths of faithful
ovedience through the "cross,"
Suffering, which nakes men aware of his weakness and insignificance,
becones n coumpulsion, indeed & help, to the believer, who, in the
"obedience of faith,” hes basically renounced his own strength to
make reol this reguncilation and his radical surrender to "grace” in
concrete living,3°
Thus, concludes Hopkins, "what happens i us is mish more lmphrtens thes
what happens to us."37

Thinking of a further study plan for the parish pastor, we suggest

that he mwake a study of the Scripture, the Lutheran Confessions, and then

3“Deinzer, op. cit., pp. 325-30 has & complete presentation on the
points enumerated in this chapter.

3¢, s. Lewis, op. cit., p. 81.

36RudoLs Bultmann, Theology of The New Testament, trenslated from
German by K. Grobel (New York: Charles Scribmer's soms, 1951), I, 349.

37Hopkin5, op. cit., p. 83.
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the hyung and prayers currently in use in our church. This would furnish
additional material to meet the needs of daily ministry and preaching.

Speaking ldeally of a complete progranm in this area of cross-beariag,
We envision & finished product of three volumes, wita the first volume
treating the Ola Testanent and the svrrounding world, the second volune
treating the New Testoment and 1ts world, and the third volume tracing
developuents to the present day. This historical study of the develop-
ment of the doctrine of Christian cross-bearing would include linguistic
backgrounds and Biblical concepts; tae solutions propesed for the problem
of pain by verious reliﬁions; the formulations of tne doctrine of cross-
bearing by the theologians, devotional writers and hymnologists of the
Church; the anetony of pain presented by medlcal and psychological re-
Béarch; the evaluation of the contributions of art and archaeology; and
pPossibly concluding with a survey of the postions held by prominent pas-
tors, theologians and laymen. Such & study would tend to isolate trends

and discover the origin of various developments since tiae time of the

New Testament.




APPENDIX
THREE HELPFUL DISTINCTIONS

In our study three distinctions were discovered which may be helpful
to the pastor when ministering to people. Jacovs draws a distinction
between punishment and chastisement, which we cited earlier, namely,

"the former, as an act of Justice, revealing wrath, end the latter, as an

act of mercy, love, L

Rein gives this definition of "cross" as distinguished from afflic-
tion:

The sufferings which Caristians endure in this world for Christ's

sake are commonly referred to in Holy Secriptures as crosses--an

allusion to the custoa of compelling those who were condemned to

be crucified to carry their cross, Matt. 27:32.

In eddition to their crosses Christians also suffer many afflictions
in this world.

In the second part of his book, Rein defines these afflictions as being
the saume for the godly and ungodly, but with a different purpose in mind:
both mey be stricken with sickness, both may be the object of calam-
ities, disasters, and misfortunes too nuserous to mention. Yet in
the case of either one the purpose of such affliction is entirely
different.2
Finally, Buttrick mentions that Clow distinguishes between the terms

burden, thorn, and "croes":

He says thet a burden is the inevitable load which life lays on every

1 new 1 nal Standard Bible

Jacobs, "Chastisement," The Internatio 2ibie
Encxclo¥edia: edited by James Orr (Chicago: The Howard Severance Company,
1915), I, 599.

R, C. Rein, Cross and Affliction (Revised edition, St. Louis:
Concordia Publishing House, 19LL), pp. 9, 30.
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man; that a thorn is the sharp affliction which most people must
bear in some form, as Paul bore his "taorn in the flesh" (II Cor.

12:7); and that the cross is our voluntary self-denial for Christ's
sake,

3George A. Buttrick, The Gospel According to St. Matthew, in IEE
Interpreter's Bible, edited by G. Butirick (New York: Abinglon Press,
19517, B 375; for Clow's full discussion see his book of sermons, The
EEEEE in Christian Experlence (New York: George H. Doran Company, l§ﬁ§),
PP+ 2312437 The tern burden was also applied to the Christian's "cross"
by R. c. H, Lenski, The Eisenach Gospel Selections (Columbus: Lutheran
Book Concern, 1910), 1T, =78,
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