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general afflictions when he uses the term "cross" but rather something

specific, as Geldenhuys saysi
The general ldea thet these words of Jesus about "bearing the cross"
refer to pasgalve submission to all kinds of afflictions, like dis-
appointments, pain, slckness and grief thal come upon men in this
life, is totmlly wrong. The people to whom Jesus spoke these words
fully reelized that he meent thereby thet whosoever desires to fol-
low Him must be willing to hete his own life (verse 26) and even to
be crucified by the Romen authorities for the sake of his fidelity
to Him« So in & wider sense this pronouncement of Jesus means that
only that person vwho for the seke of His gervice surrenders all

gelf-pecking and ebandons all etriving afier his own interests can
be his disciple. 25

Reflecting on the five passages discussed in this chapter, we notice
thaet there are three conditions which Jesus proposes; self-deniszl is the
first, eross-bearing is the second, and the third is loyal discipleship.
The question arises in our mind, "Are these three stages of one process?”
or "Are these three different and unrelated requirements for believers?”
To determine the answer to this question, we shall devote a little space
to the definition of "denial" and "following."

Ganuine denial is more than just the giving up of things, such as a
Pine house, & lesyge sutomoblle, and a prosperous job. True deniel must
be the sincere "no" to one's self and one's individual interesis wuenever
these would demand time which belongs to God. The Augsburg Confession
recognizes this to be true mortification of the flesh:

Although our teachers are, like Jovian, accused of forbidding morti-

fication and discipline, their writings reveal something quite dif-

fereat. They have always taught congcerning the holy cross that

Caristians are obliged to sufger, and this is true and real rather
than invented mortification,?

25uom1 Geldenhuys, Commentary on The Qospel of Luke, in The New
International Critical Eﬁnﬁm edited by N. B. Stonehouse (Grand
Beplds: Wm. B. Eerdmans g Company, 1954), p. 398.

26!. Tappert, editor, "The Augsburg Confession,” The Book of Concord
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The disciple of Jesus must deny hivgelf coupletely, that is to treat
hinself as i he were not interested in himself. This is the way Sut-
cliffe presents his view of personal denial, vhich he says is in accord
with the teachings of John Chrysostom and Gregory the Great.

This phrase 'deny himaself! is sometimes nmisunderstood as 1f it
meant *to deny (whatever it may be) to himself.' This sense of
denying oneself pleasure and gratification is certainly inecluded

in the phrase or rather 1s to be deduced fron it. But it iz not
the primary meaning for the reason that the pronoun 1s not in the
dative but in the accusative. It is the direct object of the verb.
And the mearins of the phrase may be deduced from the Passion nar-
rative where the samne verb is apain used with the pronoun in the
accusative. OQur Lord foretold Peter's denials: ‘'Amen I say to
thee that in this aight before the cock crow thou wilt deny me
thrice.' Now Peter's denlal of our Lord was a disavewsl of Hin,

a repudiation, & denial that he knew Him, 80 too in our Lord's words
tHe thet shell deny me before men shall be denled before the angels
of God,' . « « » 80 we are invited to treal ourselves as if we did
not krow ourselves and were nwot interested in ourselves.

Jesus does not call wen to become sscetics ic the sense that they
deny themselves everything erd shut themselves off from all other things
in this 1life. HYe does czll for the denial of priority of individusl in-
terestis and desires, for the daily eross-bearing, and for continual fol-
lowing in spite of the difficulties invelved. "Following" ey also be
described ag "discipleship" as Schwelzer does in this summary:

1. Jesue hat in die Nachfolge gerufen; er sieht also in diesenm

Anschluss an seine Person ein entscheidendes, ja das entscheidene

PR R T W S

in herreahafter Frelheit und kenn direkt den Chaerakter goett-

lichen Gnadenhandelns annehmen.
3. Nachfolge bedeutet Zusammengehoerigkeit mit Jesus and Dienst

fuer ihn.

(Pniladelphia: Muhlenberg Press, 1959), Article XXVI, p. 68.

2TEdmund Suteliffe, Providence and Suf in the 0ld and
Testements (New York: Thomas Welson and Sons ﬂ%%, 19537, ppe iﬂ'L!%!
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4. Sie schliesst in sich die Loesung von allen anderen Bindungen,
von Schiff und Zolltisch, Vater und Mutter, Ja zusammenfassend:
vom eigenen Ieben, von sich selbst.

5. Wie Jesu eigener Weg mit goettlicher Rotwendigkeit in Verwer-
fung, Leiden und Tod und so erst zur Berrlichkeit fuehrt, so
der Weg eeiner N&chfolg;er.a8

Very pointedly Bonhoeffer states thet "Discipleship means Jesus Christ,
end Him slone. It cannct censist of anything more than that." A iittle
leter in his book he expleins more fully:

Just as Garist 1s Christ only ir virtue of His sufferings and re-

Jection, so the disciple is a disciple only in so far as he shares

His Lord's suffering and rejection snd crucifixion, Discipleship

meens adherence to the person of Jesus, end therefore submission
tothe Lew of Christ. In other words it meens the cross.?

Cn the besis of the material presented, we conclude that the three
phrases, self.denlal, cross-bearing and following Jesus, are ell part
of continusl discipleship. Thus each of them accentuates a different
phase of that discipleshilp.
We shell conclude our discussion of these flve passages with a sum-
mary of the various elements which form the "cross" of the Christian.
1., The suffering comes from the hostile people of the world vho
are irritated at the confession of Christ and call to repent-
ance.
2. This suffering may teke several forms:
a. Verbal rebuke and disgrace.
be Physicel torture and shame.

¢. Various forms of martyr death,

Bg, gchveizer, Eruisdrigug wd Erhoshung bet Josus und selosn

Nachfolgern (Zuerich: -Verlag, 1955), pe 1B+
29pietrich Bonhoeffer, The Cost of Discipleship, translated from
the German and abridged by R, H. Fuller orK ! Macmillan Company,

1949), pp. 51, Ti.
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d. Mental disturbances over the cost of complete
loyalty and the prospect of painful treatment,

3. All pains sre endured in the eschatological hope which shall
be realized when the Son returns and establishes his kingdom.

We close this chapter with a definition of the Christien's "cross.”
Our investigation of 0TdypoS demonstrates that the Caristian's
"eross” includes such afflictions and sufferings as reprosch, diszrace,
rajection, persecution, torture, inner anxieties and struggles, and  ~
finally martyrdom. The "eross" is the suffering which the world hesps
upon the Christian who faithfully confesses Christ Jesus. The Christian
bears all of these sufferings manfully and cheerfully for the sake of
Christ and the Gospel.3® Tals is the sense in which OTdUE0S is used
in the New Testament.

The concept of the Christian’s “cross" has a wider definition in

Lutheran eircles and others.3! The wider sense includes such sufferings

as chastisemenis, tests; trials, sorrows, sickness, pains, and evils of

e ——

38, Cremer, Biblio-Theological Lexicon of New Testament Greek,
translated from the second German edition by Wm. Urwick (Bdinburgh: T.
and T, Clark, 1887), p. 875; Martin Luther, "Sermon vom Kreuz and Leiden,"
Saemmtliche Schriften, X, hersusgegeben von J. G. Walch (St. Louis:
Iutherischer Goncordim-Verlag, 1885), cols. L774-T5; H, Hopkins, The

&EM of Suffer# (Chicego: Inter-Varsity Press, 1959), p. 55; B 1

Geldenhuys, ops eit., p. 276; D. Bonhoeffer, op., e¢it., p. T2. |
31y, Lindenann, "Vom Kreuz der Christen,” odal-Bericht des

Illinois-Districts (St. Louis: Concordia Publishing House, 1900), p. 34;

J. @, Maeller, ohristian Dogmatics (St. Louis: Concordia Publishing

House, 1955), p» B2k; J. M'Clintock and J. Strong, "Cross," %@M

of Biblical, Theological, and Ecclesiastical Literature (Bew Yorks '

Harper & Brothers, ‘gﬁfsxmrs, 1894 ), 11, 578; 3. Stoeckhardt, Die

Biblische Geschichte des Neuen Testaments (St. Louis: Concordis Publish.

ing House, 1902), p. 1W5; A. B. Bruce, Tne Training of the Twelve (Pifth |

edition; Edinburgh: T. and T. Clark, 18%5), p. 117. For distinctiouns |

between “cross™ and other terms which are related see the appendix at the

end of this study.
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body or soul. Is it legitimate to expand the meaning of "eross™? Does
the concept of cross-bearing in the New Testament expand the meaning of
7

oTduegos?

Before we can devote our attention to the concept of cross-bearing
as presented in the New Testament; we must examine two unique interpre-
tations of o‘?‘aueog » In the following chapter we shall outline the

expositions of J. D. Bryan end Erich Dinkler.




CHAPTER IV
URIQUE INTERPRETATIONS OF "CROSS™

The theories which we shall present in this chapter are scholarly
attempts of individuals to perceive the depth of the cross-bearing conw
cept. Bryan proposes that O (aUpoS means "tent-peg'l gna Dinkler pro-
poses thet Matthew 11328430 is a basic part of & common tradition in
which "yoke" and O7dvgoeS are genuine synouyms.2

During our investigations we discovered only one men who mentions
Bryan®s theory, aud he does so0 a.m:mmr:i.xzg].:,r.,3 Bryan's srgument centers
around two facts: (a) O’Z'auea’s does not appear in the persecution see-
tioh in Matthew chapter ten, so it must mean something other than suffer-
ing, and (b) o’Taved’s appeare in the context of Jesus' call to serve
him irn the kingdom of heaven, so it must mean a complete break from the
ties which hold one to the world., Since no man can serve two masters,
heé must make a choice, says Bryan:

There must be an ungqualified sbandonment of all old values, a

complete breseking away from former surroundings and attachments.

A man must pull up the stake which Eﬁ_ﬁ_ him to the old life; and

definitely turn Pack on Lthe Twor ﬁ' To go over and Tfollow
after' a new leader on the other side.

15, D. Bryan, "Fo Take Up The Cross," The Expository Times,
XXXVIL (September, 1926), 551-53.

2Erich Dinkler, "Jesu Wort vom Kreuztragen,” in Neutestamentliche
Studien Fuer Rudolf Bultmann (Berlin: A. Toepelmann, y FPe

35, A. Findlay, "Luke," The Abinsgg Bible Commentary, edited by

F. Eiseln, E. Levis and D. Downey ; York: Abingdon Press, 1929), p. 10kl.

“nrym, ops 8ilbs; pa 5510
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This choice involves & transfer of allegiance from the ties of the

fanlly to the bond of discipleship.

It is in the midst of this conflict of the two loyalties, disciple-

ship and blood kinship, that the call comes to 'take up the
o7avgos ,' and follow Him. Serviece is no longer left to the

chance of oirth; allegiance must go by the choice of will, It is

an essential condition of citizenship of the ‘kingdom' that he who

seeks it shall, first » break those bonds which, as with a stake, hold

him to the world.’

Bryan's constant emphasis in this entire article is that the call is to
service and not to calvaries. To support his thesis he attempts to elim-
inate from J°(aUe@ds the denotation of martyrdom and suffering. He con-
siders the task accomplished in the interpretation of a-ZEtugag as "tent-
peg":

The first meaning of o ToVeos 1g not ‘cross ;' but 'stake,' and

the word is likely to have retained this significance in the current

proverbial speech of the people. It gave the Latin, not the idea of
a erux, but stauro, ‘s staff.!

There is no cross in the 0ld Testament, The word used there for
stake is 762 % (yathed) (ef. Arabic wattad), and this is indiffer-
ently rendered in the A.¥. as pin, nail, tent-peg, and stake. In
almost every case it stangs for an implement attaching something to
a particular spot. « o «

Bryan exerts much energy to demonstrate that the meaning of “tent-peg”
is a part of the common idiom of Jesus' day. He attempts to do that by
showing that "tent-peg" is e proverbisl term among the Arabic people
today, as other terms are proverbial among other pecples of the world.

We quote:
A nomad sheikh, about to seek fresh pasture for his flocks, merely
calls out sheel ('l1ift') to his harem, and his women-folk immediately
start preparing for their departure by loosening cords and pulling
up tnnt-pegs. An English officer on trek would probably ecall out
tload upe' « « « 'To teke up the oTaugeds ' belongs to this

be:-do, p'- 553h
6Ibid., ps 552.

1w

W

ey e
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category. « « « It is only in tais way that the words can possibly

be given the modern sense of ‘bearing e burden'-taking on cne's

shoulders a task, or accepting a duty which makes_life, not the

prospect of an ignominious death, an agony. o « «
We call attentlon to the fact that Bryan has merely shown that this is
the situation today, otut has not proved that this is the situation at
the time Jesus spoke the word of cross-bearing. One musi challenge Bryan
on the point of burden bearing, a connotation which several moderns do ac-
cept. Because several men assign this meening to "cross" does not wmeaun
that it is a correct interpretation, nor has Bryan proved that the proper
sense of "cross"™ in Matthew chapter ten is "burden.” It appears to us
that he is unconseciously employing the persecution contexts of the Gos-
pels to interpret "eross" as a burden of service, although he previously
states that "cross” was not connected with the persecution contexts.
Furthermore, one must challenge Bryan's lingulstic arguments. A fellow
countrymen of his does just this. Matheson argues that Matthew 10:38
and Luke 14:27 are possibly scraps of the same trediiion which Mark re-
cords in 8:34. This tradition accentuates but one fact, namely, the
readiness to die with complete confidence thai God raises the dead (com-
pare 2 Gorinthians 1:9).° 1In reply to this Bryan merely restates that to
him "ecross" means & complete break from the world to give total service
in the kingdom of Christ Jesus.’ Since Bryan neither clarifies nor re-

tracts his theory of "tent-peg" as the correct interpretation of "cross,”

Matheson replies again:

1 Ibid., p« 533.

8 D. Matheson, "Cross-Bearing," The Expository Times, XXXVIII
(Jsnuary, 1927), 188.

9Bryan, op. cit., XXXVIII (May, 1927), 379.

B P
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His case seems t0 rest on & supposed parallel with the Hebrew ¥y93
(compare v E(v, 'to weigh anchor!). Tae substantive governed
by ¥83 is usually omitted, but in Is. 33:20 it is expressed, and
what iz drawn is not the tent.pole,; at all, but the whole array of
little tent-gegn that could hardly be called ¢ollectively Tov
OTdvpedv .,

In- agreement witn Matheson; we conclude that linguistically Bryan has

no prcof for the "tent-peg” theory. Bat this fervent emphasis on the
either--or, God or mammon, discipleship or love of the world, has a good
foundstion in the contexts which surround the word of "cross-bearing.”
Ve aseert that o7dUeoS includes all of the things Bryan has listed

plus much more, nemely, the suffering of shame and torment with the possi-

bility of martyrdom.
We now direct our attention to another unigue interpretation, the
#voke" theory proposed by Erich Dinkler. He includes Matthew 11:29 with

the group of five pessages winlch we trested in detail in the previous

chapter. To him Luke and Matthew show traces of a semitie background,

and thus they draw fron Merk and Q. Mark and §Q both rely on a common

Aranaic tredition mecording to Dinkler.l} On eritical grounds he flatly z
rejects the idea that Jesus spoke these words in view of his impending |
suffering and death on the Cross.t2 Surprisingly, Dinkler also rejects

the Midrash idea of Isaac bearing wood for his own sacrifice as the s
example of innocent suffering. Nor does he follow Bultmann who suggests
that this is but # plcture for suffering and saerifice: "Koennte nicht

doch a'Tdueag schon frueher ein traditionelles Bild fuer lLeid und Opfer

10Matneson, ops git,, XXXVIII (August, 1927), 525.
Upiokier, gp. eit., pp. 11l-12,

laxbidu; I-J_- 1-123 “o s« &« S€hr m’l‘-«i'abrscheinlich.“
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gevesen sein?"l3 Dinkler quotes the social pressure argument of
Fridricheens

Was dlese Wanderung so bitter macht, des ist in dieser Gedanken-

verbindung nicht in erster Linie das Bewusztsein dessen, was am

Ende des Weges wartet . . . sondern des Gefuehl, aus der Gemein.

schaft ausgeschlossen zu sein und erleben zu muessen, dasz man

zum Gegaiﬁtand des Hasses und der Verachtung der Menge wird . . .

(s. 30).

But he rejects Pridrichsen's stress on Lebenskampf, because he produces
no parallels from the Old Testament or rabbinic literature. In spite of
this, one must give credlt to Fridrichsen, for the strong socisl ties
among Orientals are still one of the greatest hindrances facing the
Christian Gospel in our day.

Already we have detected the tendency in Dinkler to lay heavy em-
phasls upon parallels. He exerts himself to produce several parallels
of "yoke" from the 0ld Testament and Judaism. He discovers two distinect
014 Testament uses of "yoke":

einerseits ist vom Bilde des Joches als des Gehorsams und des

Dienstes unter Jahwes Gebot die Rede, andererseits ist spaeter das

Joch der Gottesherrschaft eine feststehende Bildform.l>
In the Apocrypha Dinkler discovers that there is a "yoke" of wisdom. In
Sirach 51:26f. the reader is told to put his neck under the yoke of
Wisdom and his soul will receive instruection (7d/8€<4 ). In Sirach
61242, she vesder is urged to put his feet into her fetters, and his neck
into her collar (A0¢0v). From the references in Sirach (the two

mentioned and 24:19f£.), Dinkler finds a similarity with Matthew 11:28-30.

13tbia. , p. 113.
Liypid,, p. 1lh.
157pid., pe 115.
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In fact, his interpretation of Matthew presupposes that Sirach is here
the basis of Matthew. He correctly contrasts, however, Jesus' "yoke"
with the yoke of the Torsh and not with the yoke of Wisdom:
Zuglelch setzt sich hiermit das Joch der ﬂaa—(gsé 700 &Ssod
als "mein Joch" absolut, und wird der eschatologische Horlzont der
Forderung deutlich. "Mein" Joch ist also das in der Einheit mit
der Proklametion der Gottesherrschaft zu sehende, ja das mit dem
Begionn ihres Kommens zu bejahende neue und leichye Joeca. Denn
sobald die messianische Zeit hereinbricht, hoert das Joch des
"Gesetzes" auf zu existieren und éat deshalb das neue Joch, eben
das eschatologlsche, bestimmend,t
Recalling that Dinkler states that all of the o7dycoS passages
are part of one Aramaic tradition, we ean understand how he proceeds
from the comparison of Jesus' "yoke" of true discipleship, as contrasted
with the "yoke" of obedience to the Law, to the early Church's use of
"yoke" in formulabting its theclogy snd liturgy.
Of fenbar sollte man in einer juedisch-helle istischen Geneinde den
Quellort suchen, und vermuten, dasz dem vjos Souvdelas
(Gal 5:1 1 Tim 6:1 Act 15:10 Barn 2:6) hier im Sinne von 1 Clem
16117 ein Buyss Ts Nd@c7os gebenuebergestellt ist, dasz
also der Knechtschaftsgedanke mit all seinen Weiterungen hier
hereinspielt.
To Dinkler it also appeers that the early Church understood baptism as
the acceptance of the yoke of grace. The act of baptism (often called
Sphragis in the eerly Church),l® unites into one repentance, discipleship,

and eschatological refuge, By the middle of the second century, baptism

161p1d., p. 116.
1T1bid., p. 117.

181b4d., p. 117; Dinkler interprets Spiragis es en allusion to
baptism in B;v. 7:2€,3 9th; Lhil; Hebr. 1:3; Matt., 24:20; 2 Cor. 1il2f.;

Gal. 6173 Eph. 13135 4:30; pp. 124-25. Stated more accurately, Rev. 14:31;
Hebr. 133; Matt. 24:20; Gal. 6:7; and Eph. 4:30 contribute to the Sphragis-
Gedanke according to Dinkler.
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is completed with the application of oil in the form of & cross:

8o eindeutig nun selt der Mitte des II Ju. die ganze Entwicklung
des Sphragis-Taufgedankens ist und so wahrscheinlich es auch ist,
dasz der Taufakt mit einer Oelung in Form eines Kreuzes unter
Namens-anrufung verbunden war, . « » R

Dinkler also detects a theologlecal relationship between the Krsuzzeichen

and Krsuzmymnbolik as employed in the early Church.

Wenn nun die literarischen und die monumentalen Quellen gemeinsanm
das Welterleben der Kreuzzeichen und auch Kreuzsymbolik von Gen

4115 Jes L44:5 und besonders Hes 9:4Cf. fuer die Zeit vor und

naca Christus in Judentum bezeugen, so scheint mir, dasz man dem
Signun Crucis mehr Bedeutung belzumessen bat, als es bislang unter
E%Hnﬁucg des O0Tdupeds ALvecov YeroTod geten wurde. Das
Signun Crueis vertritt dabei zunaeschst dle Sphragis, und das heiszt
den Eigentums-Versiegelungs-Gedanken. Es schliezt Busze, Sklaventum,
eachatologiscnen Schubtz ein, es hat oft apotropaeische Bedeutung und
schlieszt deshalb die Magie keinesfalls aus.2?

The combination of these various strands of evidence lead Dinkler o

propose this solution:

Es will mlr scheinen, als wuerds der ursprueagliche Sian der Jesus-
Worte am besten wiedergegeben, wenn wir den, Text wie folgt lesent
5s Jdu Za}uﬂdrsc T3 gyugiov QuTod Ad: BoyeTac
PTraw _uov 00 SUW;TE( i< _s#O0 _ud 97?'?75. Hierbei
wuerde wit T oz« €0v an Stelle von S oTaveos ia der Linie
der LXX des hebraeische $Z 73X oder ‘757 wiedergegeben sein, Worte,
nit denen im AT und ium Judentun die Forderung eines Eigentunsiegels
und esuhatologischen Zeichens admequat umschreiben wurde. Da
F2usor sovohl o-Peafis -vie o Tavess unfaszt, ist fuer beide
Ausdeutungen Spielraun gelaessen und vor allem die synoptische
interpretatioc Ghristiana auf das Kreuz Jesu verstaendlich.2

Dinkler concludes his profound analysis by saying that the cross-bearing
word of Jesus is & part of the kingdom preaching which calls for repent-
ance and faithful service. When the message is accepted, the Good Shep-

herd places his eschatological seal upon the disciple snd this seal is

191p1d., p. 119.
201b1d., p. 123.
alIbid-, p. 127,
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the encouragement and hope of the disciple during the sufferings in this
life,

Die Forderung Jesus, die von den Nachfolgern eine eschatologische

Versiegelung und damit Selbstpreisgabe an Gott und an seine herein-

brechende Herrschaft verlangte, wurde jetzt als Leildensforderung

und Leidensvelssagung verstanden und interpretiert. . . .22

This "yoke" theory of Dinkler's is very attractive but alsoc highly
subjective. The entire theory stands or falls with the proposed Aramaic
text which he devised. Until a document is discovered to substantiate
him, ail of his labors remain but an attractive theory.

In his presentation we detect an obvious limitation in his view of
Jesus Christ. He does not think i1t possible for the Lord Jesus to speak
the words of cross-bearing in view of his imminent death on the Cross of
Calvary. This same attitude seems reflected in Dinkler's effort to trace
the origin of Jesus' words in Matthew 11:28f. to the Wisdom of Sirach.
With respect to Dinkler's position, we merely state that at no time did
Jesus cease being Jesus Christ and thus he is not forced by natural limi-
tations to utilize only thet which has already been said, but has an
originel creative potentiality such as no man ever has had or will have.
Finally, it seems to us that Dinkler's discovery of parallels to these
aéyinga of Jesus persuade him to accept and disseminate the "yoke"™ theory.
This attraction to parallels 1s eisegesis, and this is the method employed
by Dinkler to 1nterprgt the text of Matthew.

In our reading we discovered that Heshusius already presented a "yoke"

theory. The "yoke" 1hterpre'bation of Heshusius, hovever, is different

from Dinkler's in that it involves the interpretation of Matthew 11:29-30

22
Ibid., Pe 129,
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as weanling suffering in its broedest scope. Lindemana guotes Héshugius

in his essay:

Das andere Kreuz ist der glaeublgen Christen feiden, slles, was Gott
seinen Glaeubigen suflegi, es sel Armuth, Hunger, Durst, Elend,
Krankheit, toedlicher Abgang der Seinen, Gefeengnisz, Schulden, Verw
achtung, Unglueck und Ucfall, Schmach, Laesteruang, Gefahr des Lebens,
Verfolgung und wie €s mag einen Namen haben, alles, damit die
beladen und beschwert werden, die von Herzen Busze thun, an Jeswua
Christun glauven und seinen Namen bekennen. Dies nennt der Herr
Christus sein Joch. Denn eg ist ein enderes Leiden, denn der gott-
losen Welt Leiden. Darum aber heiszi's Christd Joch, dasz es im
Glauben an Christum wird getragen, dasz €s um Jesu Christi willen
vird erduldet, dasz Jesus Christus selbst solches Kreuz seiner
Glaeubigen hilfet tragen, auf dasz die Glaeubigen des Lelbes Caristi
Gliedmsszen sind und Christus selbst in seinen Christen leidet.?

These are words based on personal experience. Heshuslus was driven out
of Rostock for opposing worldlinese, deposed from several positions, and
ariven out of Wesel because of his work against the Antichrist.2h
Although the material concerning these two uaique theories has been
precented, we cannot close thls chepter untll we have answered a guestion

vhich arises on the basis of Dinklert's sicteuents regearding Kreuzzeichen

and Kreuzsymbolik and beptlsm completed with oil applied "in Foxrm eines

Kreuzes,."

Did the early Christians innerit the symbol of the cross? It might
seem that they did on the basis of the archaeclogical discovery of a
family grave at Talpioth, near Jerusalem. The stone on this grave las a
sign of the cross on the front, the importance of which Sukenik states
in these words:

All our evidence indicates that we have in this tomb the earliest

231,4ndemann, "Vomn Kreuz der Christen," Synodsl-Bericht des Illinois-
Districts (St. Louis: Concordie Publishing House, 1900), pp. 30-3L.

2"l‘l.\a.t'.h.eran clopedia, edited by E. L. Lueker (St. Louis: Concordia
Publishing House, 19553, p. 464k, It is possible that Paul Gerhardt

NN
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records of Christlanity in existence. It may also have a bearing
on the historicity of Jesus and the crucifixion.2?

Since this vas a grave of a Jewish family, Dinkler suggests that it may
be possible to discover the origin of the sign of the eross in Judaism:

Die Auffassung Sukeniks geht dahin, dasz die beiden Jesus-
Inschriften Jesus-Akklamationen sind und dasz die Kreuze als
christliche Zeichen verstanden werden muessen; das juedische
Familiengrab in Talpioth spiegele somit den Uebergang einer
Familie zum Christentum. Im folgenden glaube ich nachwelsen zu
koennen, dasz dieses frueheste Denkmal der Christenheit "ein
juedisches Denkmal, ja, dasz das Kreuzeszeichen im Judentum be-
heimatet ist und mﬁhrgach, bes. auf Ossuaren und Grabinschriften,
belegt werden kann. n2

The entire thesis is besed on the identification of the sign of the cross
with the letter Taw of the Hebrew alphabet. In a study of the develop-
ment of the Hebrew language, Diringer shows that Taw in its various
stages looks much like & cross, as did the marking inside the circle em-
ployed to make Teth.2! Discoveries of Taw formed as - (Siloam), and
as —~ , (Royal Jar Stamps), are dated between 600-800 B.C.Z® Avout
600 B.C. the Lachish Letters reveal that Taw was written X -J 7 , and
Peth @ @ .29 From this evidence Dinkler concludes, and we agree with
him, that there is no reason for us to ilnterpret the sign which looks

like a cross on this Jewish grave as more than a symbol or as the last

(1607-76) vorrows the term Kreuzesjoch from Heshusius who died in 1588.

2%Erich Dinkler, "Zur Geschichte des Kreuzsymbols,” Zeitschrift fuer
Theologie und Kirche, XXXXVIII (1951), 153; note the photograph on p. 152.

26Ib1d., pp. 150-51.

2Tpavid Diringer, "Early Hebrew Writing," Biblical Archseologist,
XIII (December, 1950), T8. P
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