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Host Protestant theologlang are seguaianted with
Dialectical Theclogy or the Theology of Crisis, They also
know sonmething sbout the principsl representstives of the
novement, ., Zall Branner and Korl Barth, lHowever, sur-
prizingly little scholarly study has been conducted to date
concerning the hisltorical background and the dsvelopment of
Dialectical Theologye. Yo the knowledge of the writer no
biography of Brunaer and no historical study of the develop=
ment of his theology hss appeared in print in Zaglish or in
any other major language.

In order %o contzibute Lo a hetiter understanding of
Dialectical Theology, probably the most importunt and vital
thaological movement of the twentieth cenbury, the writer
will attewmpt 2 historical investigation of Brunner's theo-
"logical development im the lipght of his life, the influences
that molded his theology, and his work. As the title of
the study, “He Zmil Brunner--1914-1923, the Critical Period
of His Theological Developments and VWritings," indicates
the iavestigation is concerned with the first fifteen years
of Brunner's theologically productive life, here labeled
as the Critical Period,

The writer has twe main ressons for choosing this

topic. IPirstly, it seems that justice can be done to

e i
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Dialectical Theclogy only when it is viewed in its historical
context; and secondly, the towering figure of Barth has too
often managed Lo overshadow the accomplishmentis and the role
whlch Urunner hes played in the developnent of that theology.
It is hoped that thie study will contribute to a fair
estinate of bobth the Dlalectical Theology and Zrunner, one
of its foremost representatives.

The sbtudy at bond is bistoricel in mnature. Io atteunpt
hag been made to evalusia Brunner's thinking from a theolog-
ical and confessionel polnt of view. dIits scope is limited
%o 1914 and 1928, An introduction ton what is here called
the Crivicel Feriod is necessary, but 3runner's theological
development and works published after 1928 fall ocutside of
the limits of the study. A word of explanation concerning
the term Critical FPeriod is in order. This designation
iz not meant to imply thaet the period from 1914 to 1928 was
the most vital in Brunner’s life, nor is it meant to indi-
cate 8 crigis in his theological development. The Critical
Period churacterizes Brunner's activity during that time.
Most of his onergy was channeled into critical evsluation
of the theological and philosophical systems of the pest.

By rejecting what was dangerous and false, he nade roonm
for a new, cohntructive theolozy, which he began to build
already during the Uritical Perilod.

The study begins with a brief su#vey of the nineteenth
gentury Surope. rolitieal, economic, scientifiec, religious,
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The nincteenth

for the ideologlies,

and phllosophlical themes are considered.
early part of the

century supplies the historieal context
the twentieth

beliefs, hopes, and predicaments of the
present century. ISrunner’s description of
the environment

cenbury wowld is waluasble in evaluatiag
inst which he reacted and to which

-l
o

amo
ot -

in which he liwved,
nay introduces hin to

he conbrlibuted,
A blographicsl sketeh of Bruaner

the reader, touching upon his formative years, the Period
Veriod of Conflict, the reriod of
Chapters . four:aid

of Criticismy the
i the llissionary Period,

iism, and
e devobed vo 8 review of the thinking which in-
0f the important

flve @
fluenced his theological development.
philosophicsl systems cnd ideologies, criticism, dlalecti=

ism, Urgeschlichta, existentialism, personslism, Lvangelical

o

Socielism, and Bergsoniasn irrationsiisa come under consider-
ation. The theologicel empheses of 2¥. Yaul and 5%. John,
Schleiermacher, the rationalistic thought of Ritschl snd
Harpack, and the diaslectical thinking of EKarl Barth,

the roformers Luther and Celvin, the mysticism of .u .l
Gogarten, Thunneyseh. and others, contributed, mostly

positively but in some cases also in terms of a negative
The following

reaction, to Brunmner's theological growth.

two chupters, six snd seven, are of ceantral importance to
In chapter six the reader is introduced %o
An attempt

this study.
all of Brunner's works from the Critical Feriod.
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iz made to demonstrate 2 progressive line of developnent

in his theology. OChapter seven is devoted %o an exaninge

tion of his perlodicel lLiterature 2nd cceasional articles

of the same perlod, reflecting the variety snd scope of his
concerns. The chaplter deserves attention beesuce it is
based on source materiszsl not readily available for a student

of Brunner 1n the United States. 4 ol

b

e

2]

on the najor

(33

ap

=

thenes in Brunner's theolopy of the Critical Period offers
an outline of The principal concepts and symbols with which
Brunner deals in the early yosars of hie theological develop-
monte These themee have laid s foundation upon which the
nature Brunner has continued to builld his theology. In
chanter nine sn attenpt has been made o evsluate the im-
portance snd influence of Brunner's theology., Due to the
dearth of zource materisl and the contemporuary character of
the cubject matber which allows no tine for &8 process of
historical sedimentation, thiz chapter only mokes an attempt
to suggest certain trends, in no sense claiming to be a
comprahensive treatment of the topic. The study concludes
with a brief summary chapter.

lo comprehensive worik has appeared on the topie at hand,
as already meniloned, By far the best work on Drunner and
his theology, insluding some introductory meterial on the
development of Brunner's}theology' is an unpublished doctoral
dissertation, entitled, "The Problem of Revelation and
TNeason in the Uritings of Emil Brunner,® by Dr. Dale loody,
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a personsl friend of Brunner. Faul King Jewett's Emil

Brunner's Concept of Hevelation is 2 fine niece of scholar-

ship, showing an inbimate acquaintance with Brunner's early
works. The study, however, as the tltle indicates, is
narrowly limited in scope. Iloat likely, Lorenz Volken,
s Roman Catholic scholar, has written the best book on

be ]

Brunner's theology. Iils scholorly and falr treatment of

Brunner's concept of falth, lDer Glaubs bei imil Brunner,

i

- $ay

ackes a mujdr conbrivution to the study of Brunner's theology.
Othoer works have deslt with Brunner's theology but their
conbributlions to the understending of Brunner are unot
sufficlent to merit individusl mention here, llost of these
works appear in the bibliography.

Spunner’s own works constitute the najor source of
information for this study. All his books and booklets
which were ;ubliqhéa during the Criticsl Period have received
careful abtention. Az the bibliogrophy indicates, alse
other works of Brunner have been consulted, Due to the
courtesy of the Hational Library of Switzerland (Bibliothéque
HUationale Suisse) practically all the periodical llterature
of Brunner's Critical Period has been accessible to the
writer,

Of the secondary autherities, the writer owes & dedt
to Dr. Dsle loody's work., Also Lorenz Volken and Paul
King Jewett deserve special mentiom. Whenever the writer

relies directly on the labors of thess men, eredit is given
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The theological development of the Crisis theologians
in general and #mll Srunner in particulayr can best be
understood if vicwed apainet tho background of thelr politle
cal, economic, culturzl, philosophical and thsological
environment. JIn thig chapter an attempt is made to sketeh,

of necesslty briefly, the heritage and the contemporary

- £0Hn O | - b ) P
scene of the young Brunner,

e

Political and Teononic Iinvirscnment;

Emil Brunner ig a patriotic son of oSwitzerland, a
country conposed of twenty-two small aﬁ:tez.l it ig dif-
ficult to find ressons why e bterritory so rich in religious,
political, social, industrial, physicsl and liaguistic
conbrasts as Lwitzerlend, should sport more than its share
of healthy nationalisnm,

Swigs history is both intricate and very local. The
people usually regard iugust 1, 1291 as the birthday of
their nation. On this day men of Url, Schwyz end Unterwalden

net at Ritli to form sn "everlasting League" for the purpose

linil Brunner, Kerl Barth and Georg Thirer, Im Name
Gottes des Al;ggcgtiﬁeg ;22;—12%% (Zxrich: Verlag der
angen Lirche des o8 evangelischer Jugend der Schweis,
nodo). PPe 3lff.
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of self-defence. Thig Loague becsme the foundabtion of
the future Swiss Confederation. Its subsoquent history is
best understood im terms of lwitzerlund's relstionship with
She dmpire and the Hobsburgs, and in terms of foderalism
based on defensive allisnce of 1291 and 1315,
vhe Lwiss League won its practical independence in
1499, formally recognized by the peace~treaty of Westphalia

1648), The elghteenth contury generally wiba

&

ssed an
economic and intellectual development which was tested by

2 temporsry setback during the lHapoleoniec wars and the lean
postwvar years. ‘The honor of wmembersuip in the "Holy
4lliance" (1817) was hardly an adequate compensatlion for
the loss of commerclal mariets in other luropean nations.3
Since the Tederal Constibtutlion of 1848, the ‘wlss scene

n2s experlenced a centralization, particularly in the
economic life of the cantoms. In the second half of the
nineteenth century econonic prosperity was repidly increasing
due to amaging growth of industry and commercial activity.
‘rogress and prosperity cheracterized the age. Lven when
most of Jurope was trembling before the shadow of the
impending world conflict, sfwitzerlend exhibited its wealth
and prosperity at the nationsl exhibition in Berne (1914).

2I§id|. Poe 3.

533&1&50&13#&; History," ?ggzglopedia Britannica, XXl
(Chicago: Hncyelopedia Britannica, inc., 1931), .
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When exaggerated nationallism, imperialism, compstitive
armanent and the diseased lurcpesn mind finally precipitated
& world wide conflict belweon Lhe Triple Uantente and the
Triple #llisnce, Switzerland menaged to remein polltically
eloof but could not avert grave economic ﬂansequences.4

Ko doubt it is correct to say that the YWorld War was
g perlod of trial for the Swiss people from the econonis,
politiealy, and moral point of view. DLven though the Iwiss
armies did not particlipaete in active combat, they had to be
zept wveady for possible national emergency. A standing
army costs dearly in tYaxes. The years of privation on the
naterial side were sccenbtuated by constant politiezl un-
rest which manifested no particular aim ox &irection.s

The sympbtoms of exhaustion snd moral strain of the
nation manifested themselves in & gensral strike on the day
when the rest of Europes wss obout ready tvo lay déwn its
arns (Wovember 11, 1918),

Switzerland had no voice in drawing up the Treaty of
Voersaille, nor in the organization of the League of KRations,
becauge it had not participated in the war. It, however,

bacane the first home of the headquarters of the Lesgue at

Geneva.
4 1 3 ] .
Perdinand Schevill, A History of Suropa from t%g
Rgformation to the Preagét Da§ oW Tork: larcourt, brace
8 Ompany, 19FL1), PDe Ooc e

5"Switzerland; History," op. cit., pz. 690f.
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The war had dealt as heavy a blow o the psychology

of Burope ss il had densged ites econonic resources. Germeny

wag uwhterly beaten, downcast and bankrupt., Sompone has
sald that "Gormeny had begome a nation of paupern.“a The

French were "ca edge.” Thelr elation 2t a great victory

over Hthe perennisl eneny was mix

&
(&1
[ o
<
:3.'
cf
o
]
x
@
3
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sweet frults of ¢onguest might be denied to it by 1ts
All¢es.7 If only CGrest Zritein would consent, France was
determined "te bleed Gormany whit&.“g Lt $icot it seemed
that Switzeriand was Lo escape & postwar exisis. Soon

however, the general Iuropecan ecomomic crisgis sprezd over

its verritory, bringing slong unemployment and the economie
and social evilg related to it.a
Bruanner kimeselif offers an snalysis of the postewar
ituation in e magasine srticle entitled "Disillusion and
Hope in Bwitzerland." He speaks of "the norsl and intels -
lectual fatigue of Dusope," of "a heavy, dull atmosphere of 4
resisbance which keeps dowa all energiee on the one hand

-
and creates over-nervousness on the obter. "0  "utusl

S5ohevill, ope gibe, Ds 688,
77, A« R. Marriott, A istory of Europe from 1815 to
%%22. vols VIII in Hlstggz ?_ ile eva% ‘o dern & .
ow York: Barnes & Hoble, inC.,
8Tis1ds, pe 572,
9"3“1{‘59 d"ld, History," Qs citgg Pe 691.

10 "
Emil Bruaoner, "D llualonment d iHope
Gwitszerland,” The Yorid warl TomOTTOM e . uo. 9 (1920), 276,
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distrust” obtains everywhere. "The dominant psychological
factor is no doubt disillusionment and cynicism.”l1 The
students lack direction in study and comprehension of the
meaning of being. There seems to be "no conspicuous ideal

e

to attract and foeus young minds,”
Since the war the Soclialist party had become stronger
than ever before, It not only dominated the parlisment
but also controlled the administration of the major cities,
Zirich, Basel, and Bern. The leaders of the Socialists
were aifected by the Russian Bolshevists' doctrines bub
the masses were democrats at heart. The peasants, 2 numer-
ous class in Switzerland, mostly sided with The middle
class and the capitalists.l5
The attitude of the Swiss people Towards America was
mixed. The bourgeois circle was generally well disposed
towards "our big sister republic.,” However, many Swiss
people were deeply concerned sbout the fact that Americans
were acquiring property in Germany in huge quantities.
Brunner states frankly that the Swiss were not delighted
%o have rich and powerful neighbors.
We Swiss people have seen how difficult it is for a

small industriel nation to stand the competition of
an incomparably more powerful neighbor. 4nd this
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will be as true of imerica as it was of (.}errnamgyf.lbr

According Go Brunner, a significant social revolution
has begun which willl dominate until there is no need for it
any longer., The age of the self-satisfied bourgeois civili-
zation is over. The only hope is in a radiecal change.
Brunner agrees with Hermann Kutter, whom he has called the
Swiss Kierkegaard,” that the revolubtion must originate in

a "new awakening of the gpirlitual forces of Justice and

love.”lG
Forces of Socialism
he roots of the Soclalist movement,Wnhich were so

forceful and existential for the young Brunner, go back into
the eighteenth century. dJean Jacques Rousseau {(1712-1778)
and Saint-Simon (1760-1825) both helped the cause in spite
of the fact that the former was not conscious of its
gconomic implications and the latter ignored its democratic

17

features.

W 1bide, pe 277,

1ommi1 Brunner, "H. Eutter," Neue Ziiricher Zeitung,
Lpril 1927, No. ©41.

163runner, "Disillusionment and Hope in Switzerland,” C ficul
Pe 2774 3

17ua w

Social lovement The Cambridge lModern Histo
edited by A. W. Ward, G: W, Prothero and Stanliey Eea%hes
(Cambridge: The University Press, 1910), XII, 758.
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There is little doubt that solitical socialism really
began with the work of Harl Marx (1818~-188%) and Priedrich
Engels (1820-1839%). In the English speuking world John
Stuart Hill (1806-1273) and Henry Georme (1839-1897)

advocated goclalisme The former in his ‘utobiography pre-

uat in the society of the fubture a common: ownership
in the raw materials and an equal participation of all

men in the benefitz of combined labour would thain.la A2l
the above mentlioned msn left eonspicuous footprints on the
road of economic and poiltical thinking of the nineteenth

and twentieth centuriss.
3iological Jeiences

The study of biologicel seiences in ihe nineteenth
conbury led Sthe way towand theoriss of evolubion. Jean
Baptiste Lamarck (1744-1829) spoke of biologlcal develop-
nent due to functional necessity, Themas Henry Huxley
{(1825=195) studied the slulls of men that he thouzht be-
lonzed %o prehisbtorie age and laid the foundations of
ethnology, and Charles Darwin (1809-1882) expounded the
deVelopment of new species ss a result of selective breed-
ing.lg liis famous work, The Origin of Speecies (1859)
affected, positively or negabively, the thinking of all

181pid,, XIT, 759 |
191p14., XII, 772 J
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future generatlions. Lvolution also invaded the study of
religions. lan became reslly aware of the types of indi-
vidual religlons, their similaoritisse and differences. In

this field Williem Jumes' study entitled Some Vorieties

of belipioug Uxperience deserves meabtlon hcre.go

The nineteonth century =zlso witnes

¥ - 1, . G
witnessed the growth of

sclentifie interest in man's nind.

The work of Sigmund

v

reud (1856-1979) &80 lustriaen peychologist and pyscho-
analyst and the work of Carl Gustav Jung (b. 1375), a Swiss
poychologlst, was basle in the sclence of psychology. Jung

established a school of analytical psychelogy in iZiirich,

the home town of Imil Brummewr, The study of psychelogy
exerted far-prgaching influence on the late nineteenth and

carly twentieth century thousht worid.
Religious and Philosophical Thought

It ip difficult to determine where ons should begin.
Lot it be said that in the period of Inlightenment the
nature of Christlanity underwent serious scrutiny. Voltaire
{1694-1778), Lessing (1729-1781) a2nd others raised questions
ﬁhat they could mot answer.

Jos Christianity a corruption of the true religion,

ag Voltaire charged? Was it the perfected version of

the religion of nature, which was accessible to sll

men in the light of the reason, as Kaent thought? Was
the historical form of Christianity superior to

20154d., XII, 775
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patural religion, as Locke thought? Or was Christizp-
ity bubt ono phase in the emergence of the final and
true religloxn, az lescing suspected. Long after these
najor interlocutors had departed, these yuestions,

and others very silumilap, conjimued bto disturb the
plety of eultured Huropeans,<

The awakening of historical rescarch in theology in
the nineteenth ceanbuny was probably to a large degree dus
tc three far-reaching cultural foreces: (a) a strong
pletistic awakening against the indifference of intel-
le

Ch

tualistic rational

(]

lien and frigid crbthodoxy; (b) the
gpread of new intercst in the "dark" liiddle  ges; and (¢)
a strong current of phllosophy representod by Kant (1724
1804}, Sehelling (1775=-1854), Fichte (1762-1814), and
¥ e zyy 22
Hegel (1770-1831).

#riedrich Schleilermacher (1763-183%4), a romsnticist

at heart, & German Idealist in spirit and a Protestant
theologian by coaviction heralded in o new era of religious
thinking. It is sald thot Prederick the Great on one
occacion remarked: “ile did not found a school, but sn
“25

era. Karl Barth comnents: "The first place in a history

of the theology of the most recent times belongs and will

2lpu314p Rieff, "Introduction,” in Adolf von Harmack,
Outlines of the Hisboxry of Dogua {Boston: Deacon Press,
)9 Pe .

anames vVastfall Tho%zson and Bernard J. Holm, A
U i
[ )

Iistory of Histg§%agé (Hew York: The Maemilian
ompany,ar 9 Y

23Karl Barth ﬁggtggtgnt Thought I Rougseau to
idtschl (Now York: rpar S5 I§§§). Pe .

.
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always belong to Schlelermacher and he hes no ?ival.“ga
Srunner coupletely agrees with that k,uuuﬂept.25
fugust Heander (1789-185%0), under the influsnce of
Sehleiernachor’s romanticism, inspired rrotostant historie
ography to new 1ife. Korl August Hase (1800-16%90), an

ldealist, explored the field of interrelationships between

£

fine arte and Christisnity and called attention to the
study of comparative religions,

There is 1i0tle doudbt thet Ferdinand Christian Bauer
(1792-1860), the fother of the THbingen School of historical
theology sad the father ¢f history of dogma, was strongly
influenced by the speculative Hemelian philosophy and von
Hlanke's critical methods of scholarshipoga Bauer and the
Tibingen School treatad Seripbural documents just as any
secular historical materlal, They regarded dognas as ideas
which were ascembled, developed and adjusted to each other
in a long historical process.

Closely related to the THbingen Gehool of thought bud
not identified with it was Albert Benjamin Ritschl (1822~
1339), Hitschl flatly denied tha theories of a special

divine inspiration., In 1ts place he emphasized the ethical

2Hip14,

255341 Brummer, Die jjgatik und das Yozt (2bingens
de Cs Be Hohr, 1924 9 p. ]

EG%OEDBQII and HOJ.m' Qbe 9—&2‘ ™ II’ 562
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and experimenial nsture of roligion %ogether with une
phillogophical but selentific historical research., Adolf

T T¥rs o - 1= £ £209 Onny -3 £ 2 35 oo $bim A ebion e, - - B a
von Harnack (i851~-1950), the oultstanding Church historian

and interpreter ol dogma for the late nineteenth and early
U | 2 | ] -y o f oy - 2 T
twentleth cenburles was sgrongly influencad by Ritschl's
27
b P P o
thoughbe

In the early pesxt of the twentieth century the in-

BTy

flusnce of Frnst Troeliseh's (1885-1923%) Z2lision-Geschight-

2,

liche Sghuleg became prominert. According to it religlon

& o ndida

knows no gbhsolutecy Chrisgtisnlity is jJust one of the religions
and Jesue is the founder of just one religion vhich may be
eventually supergeded, IV is to the credit of Troeltsch

that lie himself considered Christienity superior Lo the

religlons of the E&zt.za

Srunner®s View of the Twentieth Century

Parbiculerly in his early writings Brunner offered a
plecture of the thousht world of the day. He correctly
recognized the complexity and the varliety of thought pat-

tems of the twentieth senbtury. There was 1ittle new in

27, e S —
sdolf Haruack 1¢guﬁn; 3?3 ;Efgaﬁﬁ ﬂgsaeggg Q
frotestentism (Londoﬁ: Adam & 8ﬁér es ack, 99), p."ge.
eamrgat Troelgsgg. Pr@testant%g% and frg rssn% ét
Historical Gtudy of the :Helation ol :rotestant ! ‘g%
Eg%%%ﬁfﬂﬁ%%n, transiated DY We lHontgomery %%;aeon ﬁgber ack
editions

cton: Beacon Press, 1958), p. vii.
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the nineteenstwentics that 4id not have ita beginnin;s in

the nineteenth century, azccording to Mackintosh, "the most

i - 7

notable ever traversed by the Chrisbtisn Ghurmh.”zg Taking
a long look back into hisbory Brunner remoried in his
imerican lectures of 1928:

“he precent ideology of The West is the thousht of

the EZnXigbtenment, the partly ideaslistic and partly
naturalistic rationalisn which in the last three
bundred years has involved itself in Christiosnity,
cauggd ite inwerd disintegrstion and generally weskened
ito:" g

The naeturalism that reigned in Brunner's tinme was

i 4 deliberate pursuit of

>

vaslically anthropocentric.”

2

N\

culturejg end self-consclous humenism”” manifested the reizne-
ing spirit of secularigm,

The individualism of the Homantic School and the
naturalistic doctrine of ewvolution have given birth to

"relativist historicism of the present day" (1927}.34 Sadly

29Hug;e Rose lisckintosh, ITypes of lodern Theology (New
York: Charles Sdribner's Sons, %%5??: Ds 1s

3oEmil Brunner, The Theology of Urisis {lew York:
Charles Scribnsr's Sons, 1929)s De L.

31 TWmil ‘:3 T, = - -
g Brunner, Jr;ebnig, Srkenntnis und Glaube
ur,

(Tibingen: J. Ce B, Mo 1)y Ds %4
32 ¥ ‘ —
Enil Bruaner Th% £hiloso of Leligion from gnﬁ
Standpoint of Prote' axn 0L0Y e trens%afaﬁ a& e do e
Tarrer and bBertran %ge Qeo§§ ;igndon: Jomes Clarke % Co.,

YMDsy 1937), pe 146, Hoereafter referred to as The Fhilosophy
of leligion.

333mil Brunner, ‘Geicsbaghs Angriff auf die Theologie,”
7wischen den ieiten, VI (1928), 229.

543runner. The fhilogophy of Religion, pe 115.
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Brunner remarks that "it cannot be doubted that telativisy
dominated the temper of the modern mind Ho a oreat o nd
Helativity, howevern, leads to absolubte uncertainty. "in
age which has lost its faith in an sbeolute hus lost everye-
flan in his anthropocentriec approach bows down o
science, "ilon Kinnte sagen dasg in letzlen Johrhundert

"
Sie

¢ie illenschhelt das Experiment nmachte, ob es nicht miglich
gel, die Gesanmbheit des DLeobens durch die VWissenschaft zu
meistaru."a? In the second decade of the present century
selentific knowledpe estublished itself as the highest

xe 3B . Sy 5
court of appealﬂ.’3 The unwribtten dogma exitra scientianm

aulls salug, however, received a severe blow when the
culbtural structure of the nineteenth cenbury crumbled under
the postwar disillusienmant.39 ", o« s The terrible shocks
which Iurope has exporienced during and since the war have

i
£

given rise %o @ sesreching und critical reconstruction” of

o L] L] " -] b 4
sciloentific and evelubtionlstie idess. 0

552mil Brunner, "The Absoluteness of Jesus," Union
Seminary Review, XLVI (1935), 270f.

3"63":51311.1111(31:'. The Theclogy of Crisis, pe 8.

57Emil Brunner, "Denken und Irleb " YVortrld der
; +Vs 1 Hrleben, ortrige an
sarauer Studentenkonferens 1912 (Besel: Kober, xq§g> g A

asibit_i., Pe 130
591bid., ppe GEL.

4OBrunner, The Theology of Crisig, p. 92.



The age old theology of feeling which was popularized
by Schleiermacher and Goethe has not dled in =

1t is the ground-plan 7¢ all modern philosophies of
religion that pretend to recognize mystical ex-
perience as the essence of religion and of revela- -
tion (iroé1tuoh, 0tto, Scholz, Gﬁch“d, and otl "“ﬂ.)q*

()

Agains

In its choice between religious philosophical
idealism and the Christian faith, modern theology,
whether it is Schlelermacher's, Otto's, Ritschl?s,
Hermann's, or Ha*aack'si has cast 1its lot with

idealisn against faith.

The modern neo-romanitcs have turned to the sbtudy of
psychology and the psychology of religion in order %o dis-
cover bhe meaning of religious experience A1l that was

nichtdingliche was ¢lagsified as seelische and theresfore

subject to the science of psychology. Psychology was nob
only applied to religion but also to art, music, and liter-

ature. The science of Religionspsychologie was even sup-

posed to discover the meaning of the Scriptures.

Brunner regarded Psychologismus as a complete misunder-

standing of spiritugl life and above all of religion which

)
fosters a false inwardness (Innerlichkeit).LB Religions-

i

psychologie cannot teach man what religion is.4+

41
42

Brunner, The Philosophy of Religion, p. 4.
Brunner, The Theology of Crisis, pp. 11f.
43Brunner, Erlebnis, Erkenntnis und Glaubeg, p. 3%.

MIbid. 9 Po 48.
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John Owen summarized strikingly snd skilfully the

nineteonth century when he oalds

Lf 1% wore required Go doscribe in oue word, cumilative
und g)ﬂ)ﬂchﬂnuivug t:e prevailing and characteristie
gnoerpgy of the ninetasnth o= mbtury, it would be difficult
to £ind s bhetter or more descriptive term than
Disintegration. Iwvery humon ins stitution, political
or religlousy every scheme of thouphi, phllosophical,

99

theologicaly or scien tiflics every fabric of long

acereditad bslliof, or trs dlu‘on- whatever product of

humen reason or ;:act;ﬂal e 1~erﬂ79 in short, that

can claim apparently or really characteristics of

'rowth and fix xity, has either un_erguﬁu or is in the
rocess of uudcrgalnﬂ the most seorching invegtigation

und vivisection.
wlped o bring the ninetoenth century

_—

The VWorld Ver

16}

heritage into a stote of crisis. The crisis in theology
in turmn prepored tho way for the Theolopy of Crisis. The
time was ripe for Drunner®s words: awvay {rom Ochleiermacher

and Ritechl, sway from historicol releiivism and psycholog-

{cal Inneriichkeit. 2

45John Jven ‘Introuuction * in Adolf von Harnack,
Sourees a¢ he Apo dualiq Canon (London: idam & Charles

Back, 1899), .
463runner, Irlebnlis, orkenntnis und Glaubg, pe 4.
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A BIOGRAPHRICAL SKAT
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Zwel Absichbten vor allem leiten und prgen Ihre
gesambte Lebensarbeit.~-Die erste: Gottes Offenbarung
in Jdesus Christus in neuer Kraft und Klarheit zu
erfassen; ihre innersite Mitbte durch die zeitbedingte
Verhiillung und durch die Uberwucherung moderner
Weltanschauungen hindruch wieder zu begreifen; in
einem der Heiligen Ochrift gehorsamen lenken den
Gesambzusamuenhang des Christusglavbens zu durch-
schauen; und so den Reichbum, die Tiefe und den
Entscheldungsernst der biblischen Botschaft neun

zur Geltung zu bringen. . «+ .--Die andere: Ifiir
diese in ihrem Zentrum neu erfasste Glauvbenswahrhelt
die rechte Gesbalt der Verkindigung an den modernen
Menschen zu f£inden.

]

With these words friends greeted Emil Brunner on his
gseventieth birthday and also summarized bis life.
The world famous Swiss theologisn who is known today

ag a man with a strong personality, sharp mind, deep

2 o Lo e | 1} ) 2
emotions and a2 love for good theater™ comes from humble

raral background. Brurner knows that his ancestors were
peasants in the Canton of Ziirich for centuries, and is
proud of it. "I am deeply rooted in the Swiss soil,” he

is known to have said patriotically. Speaking to a gather-

ing of young people he once said:

l s 7 °
Der Auftrag der Kirche in der Modernen Welt: Pestgabe
zum Sicbzigsten Eesurtsfag von Lmil Brunner (ZOorichs
Zwingli Verlag, 1959), pe. 7. Heweafter referred to as Der
Auftrag der Kirche in der Modernen Welt.

2Tbide, Do 177
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Wag immer as gubes gibt kommbt von Gott, als auch
unser Vaterland. Wir haben keine Bedenken das zu
sagen wenn wir an uasere Fllisse und Seen kenken, 4
unser Land night nur uns selbst, sondern auch viel
teuer nachen.”

. s A ey - i - Jonrmdl e S . P . ¥ N -~ Foyonue o~ o
Brunver's pabtriotism is matched by his love of free—
AT A +Fha Aamorms Al ey Ommman sl T1os oo .
doms As the dangers of the SBecond Vorld War were threat-
. J el da - Ehin % ama Y ad &% 2 3 I} 2
ening Switzerland, he appealed Lo his coupatriots Lo choosa
I o, S - . g wr Fase U PR . o )
freedom above physical comforts:
T Jrompe - - a. i, IR L EPEn el (e el S & 21 - &
Wenn aber die Frage lsuten wird: wollt ihr lieber
P . P ond g ] 3 3 o P
hungern, frd und frei sein, oder wolt ihr
b -4 T - o T T - = cqdnd - 2 o . e i
lieber : en ebensstil welterfahren und
- T emas 20 o e
wre verkaufen-~~ich flirchte

warnen Ofen uad die
zliahen warden.,~

(December 23, 1889) wvhere he lived for the first four years
Christisn as well as a relatively
confortable home, His father was a Bible-teaching school
teacher, his mother a devout Christian woman who saw to it
that her son kmew the reality of God before he was three.
When BEmil was four yesars of age, the Brunner family moved

to Ziirich. There the young Brunner came into contact with

3Emil Brunner, Karl Barth und Georg Thiirer, Im Namen
Gottes des Allmichtigen 1291-1941 (Ziilrich: Verlag der
Jungen Kirche des ex evangelischer Jugend der Schweiz,

n.do)’ De 320
41bid., Do 39.



i e e

24
Chrlstoph Blumhaxdt, The spirit ond the words of the
Blunhardbes made @ lasting impressicn on the young lad,
Later he confessed bthat thelr "combined spivitusl power and
social passlon” becane the very roots of his iife.5
Ln his high school days Brunner came to Xnow Hermann
sutber, a leader of evangelical Uocislisom, who cuatechized
hinm and served a2s hip pastor. "He was tGhe greatest man
I have cver met in my life,” said Brumner many years later,
“When he presched I felt the presence of the living God.“6
Leonbard Ragaz, the founder of evengelical Bociulism, was
Brunner's profescor of Systematic Theology at the University
of Alrich. "He was our Rauschenbusch and Carlyle, and
tought we nore than all my liberal teachers cambined."7
Srunner was graduated frem the University of Zirieh in

1913 (Lice. Theol.).
The Period of Criticism (1914-1923)

In this period Bruaner gearched out the wesknesses of
"modern theology.” His doctoral dissertation, publighed
under the title Das Symbolische in der religiBsen Irkennimiss
(1914) dealt with false intellectualism from Kant %o
Bergson., The author explained that symbolism was chosen

S5pale licody, "in Introduction to Imil Brunner," Review
and Zxpositor, <L (1947), 312,

S1vid.
P14,
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as the Wopic because in its trestament the inadeguacy of
intellectuslisnm could be exgoseﬁ.a On the other hand
synbolisn seoned to be the key to the knowledge of relige

ious concepta.g

Tt 1.1 . (1 000

fiver some posbegradiiote work at the University of
3erlin, Srunner taught French in s boys' schocl in Ingland
in order to master the inglish lenguage, &5 & result he
became fluent in Three modern langurages, a considerable
help to a serlous pgbudent of theology. His stay in Fngland
wag ialerrupted by the First VWorld War, forecing hlis return
to Switserlond. After serving ln the Gwiss army he became
pastor of a small mounbain parigh in Obstalden, Glarus.
Thore he sexved for eight and a half yesrzes (1916-1924).
in the comparative quiet of ﬁha mountain community he found
time for undisturbed study. It was in Obstalden thaet he
really discovered the theological depths of St Faul and
iBren Kidrkagaard. He called the latter "the greabtest
Christian thinker of modemm timesc"lo

At Obstalden Drunner met Xerl Barth ond Zduaxrd
Thurneysen and nanaged to have his first fight with the

former. In spite of thelr personality differences, Brunner

8 i ) -
Bnil Brunner ggg g%mg%lggg%%_l %ar ﬁg;igi&aon
lirkenntnis (Tﬂbingan: o Up Be lio ,égg s De Ve

91bid.y D Ve
loﬂoody.."ﬂn Introduction to Zmil Brunnery' p. 313.
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counted Barth as hils friend and Bundesganossell and

acknowlodszed hinm as the “penovator of our theclcgy."ld

Wy E o &y o o " (DT T I, S . - " b
Our differences ors not ln substance butb in method,” says

Brunner, "Barth is & dogmatic churchman and I am the

1% . " -
M7 The fields were 2lpe Tor the

L
s

apologetiec misclonexy
apoatolic nisslonawy., The VWorld Var had shstbored the

confidence of the alneteenth cenvury for contiauous nrosress.

Yhe tiuse was ricat for the young Crizis theologlans to step
into action. & wvoxry capable Roman Gathollc scholsr, Lovenz

Volken, asserts thet Brovoer's affilistion with the "new
theology" had erucial impact on the development of Dialech~
ical Theology. He saya:
Jedurch geweann Cdie Theologle der Urisgis slinachss
bedeutend an Eraft und wissenechaftlichen Ansehen,
Jenn Bruanner wor an philosophischer Bildung seinen
freunden Uberlegen; durchformt vom Gelste dos deutschen
Idealismas, war or der Menn; die neue Theologie in
asannenhang @it dem gelstigen Lturnm zu briagen Ex
warde zu 1p§em hervorrazendston systematischen
Tortreter, -+
In 1919 Brunner appecred on the pame plotform with
Helnrich Barth, brother of XKarl Barth, addressing the
saraver Studentenkonferenz, In his essay, "Denken uad

Zrleben," Brunner sharply criticized the impersonal elements

3y orens Volken.'nar‘ﬁlau bei BEmil Brunner (Freiburg,
Sehwelz: Paulusverlag, s s De

laﬂoody, “in Introduction to ¥mil Brunnsr," p. 31l%,
131b$§-. Pa 513. '
lq'Volk:en, OB« 9—’!-2" Pe 8o
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in modsrn soclety that frustrate individuality and per-
sonality devaloﬁmant ag uaderstood in the light of the Gospel
of Jesus Ghrvﬂb
In the same year opporbunity backoned to visit the
United oStates for advanced theologisal $raining, ¥Withizn a

few months of the publicatlion of Barth'z R8zerbrief,

5

Tamsrivias s Worcn. Taus L ¥, Thoe s d -
Brunner left for the Hew Vorld. During 1919-1920 he wsz 2

Fellow at Union Theologlesl Geninary ia Hew York City,
"inproving bis knowledge of the speech and nind of the United
[ 4.3 e » 2 (" l{s A ol «¥ A b - $uln ou b

States. 4% that btine the Seminaxy wag doninated hy

libaerel theologye. Iugene William Lyman and otheriprofessors

'-ur

=
&
(&
b
v
L+
tn
s
o
ity

Srunner with solid scholarshlp but there was very
little affinity in thought between the student and his

Rat upon his

s

teacheras. S0 1t is not entlirely by acel
palid g tribute tc hisg friends in America by

publishing & cherming 1ittle book entitled Die denkwilrdigme

Gesehichte der lleyflower Filmerviters he dedication reads:
“Dieses Blichlein wilidme ich in herzlicher Ionkbarkelt meinen

Freunden em Union Theological Seaminary, New York.“l7 The

copy of this book in the Unlion Seminary ILibrary has the

15, u "
Bmil Brunner, "Denken und irleben," Vortrs ﬁa an der

ﬁarauer tudagggnkoggargng 1919 (Basel: hober,
Yo

165mil Brunuer, The Theology of Crisis (Wew York:
Charies Seribaer's uona. 1929), De iX,

175011 Brunner
flover Dilgerviter luasels
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following personal nobe added in the suthor's own hande
writing: “"Dem Union Theological Seminary in ehrerbietiger
Dankbarkelt fr seine Gastireundscheft (1913/1920) fiebeie
richt von Verfasser.®
soon sfterwards he wrobe his first really significant

work, iriebnis, IHrkemntnis und Glaube (1921). The book was

directed against abotract systems of tiwoloyy Lhat seocmed

to rule out the Spirit smd faith. From the preface the
reader sees that the author fully recopnized the importance
ond the originality of his work,>”

in 1932 Brunaner bocume Privatdogent at the Universiivy

of iirich., IHig Hebilations Vorlesung wasg another eriticism

. - G .
of roason, Die Greazen dex Humanlvﬁt.l‘ A% vhe age of

thirty-Live Drunner becane Frofessor of bystemavic and
Practicel Theology succeeding sugh fonous theologlans as
Muldreich ‘wingli and Jobennes Oecolampadius,=C At this
time when he wes Juat bLarely established in the acadenie
world, he made a frontal attack on Friedrich Schlelermacher's

theology. ZErunner's Die lMystik und des wort (1924) book

18, . - :
~“Iamil Brunner, Arlebais, lrkenntnis und Glaube
(Pbingen: Je Ce Bs 1OBT, 1921), De 1Ve :

lgﬁmil Brunner, "Die Grenzen der Humanitit,"” Vort
usd Sohriften gus dou Ceblot dar Thselomie uma Lo1Teranans rion,
(>4

506 G20 Jde Ve Da HONTD, oo leg PDASSIIe

203810 Moody, "The Problem of Revelation and Reason
in the Writings of Emil Brunnex" (lHnpubliched Dootor's
Thesis, Southern Baptist Theological SQEinary‘ Louisville,
Ayey 1941), ps 69, Horeafter referred to as "The Problem
of Revelation."
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lssue with the 1dea of substitubing religious exzperience
for revelation,
Several minor works flowed from Brunner's pen as if
in preparation foy bigger thinge to come: Philosophie und

Offenbarung (1925), Reformation und Romentik (1925), Die

Absoluthelt Jasus (1928) and Christlicher Glaube nach

meformlerter Lehre (LO2G),

Some friendly and construetive criticism from his
friend Dorth turned him toward a more positive point of view,.

In 1927 two ilmportant works appesred by him: DJer Mittler

snd Jelisionsphilosonhie evannelischer Theolomie. The

former is & monumentel achievement with practically noe rival
in the field of twoentioth century christologicel litverature.

The latter, sort of a nroleromens to Der llitiler, shall
9 ?

gpealk for itself:
Philosophle it Beginmung auf den ECinngrund unter
Voraussetzung der Letatglltigkeit dos vernunftimmanenten
Begrindungssusammenhanges, Christlicher Gleube aber
igt die Hrkenntnis von der hurchbrechggg dleses
Zusanmenhanges durch die Offenbarung.
In the fall of 1928 Brunner paid his second visit to
the United Statess This time he came to lecture as the
swander lecturer at the Theologicsl Seminary of the Reformed
Church in the United States, Lancaster, Pemnsylvania. The

Swander Lectuveship is set up for the purpose of promoting

2 gmil Brunner, Beligionsphilososhi ovngelisehor
Theologie (’weite unverdnderte iuflage; en: Leibnis

eriag, +948), ps 4.
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"asound Christolopgical Bcien090"22 “he lectures were

partly repested in six othor theological imstitutions in

tmerica: Central Theological feminary, Dayton, Ohioj; The

Jestern Theologleanl Seminaxy, Pittsburg, Femnsylvaniaj

Crincoton Theological Ceminoary; the Divinity School in
Harvard University; Hartford Theological jeminarys; and
Union Theological Heminory, New York, 23 "he lectures, 8
compendiun of Brunner's theolomy, were later published as
Theology of Crisig (1929). In the Foreword Brunner ex-
presses his Cthanks for iAmerican hospitality: "This little
boolt is in reslity a tokxen of gratitude for the largehoarted

hogpitality which was everywhere shown him in America.“24
The Period of Conflict (1929-1936)

The period coverz mainly Brunner's conflict with Karl
Barth and his contacts with the Oxford llovement. 48 @
lecturer Brunner had come to be in constant demand inter-
notionally. In the autumn of 1929 he lectured mainly on
ethics at various universities in Iollond. These appeared

in print under the title Gott und HMemsch (1930). In the

pring of 1931 he delivered lectures im London, Glasgow and
Ldinburg. The topics were essentiolly related to those

22prunner, The Theology of Crisis, p. Vils

231bid., pe 1Xa

Zalbédo 9 Pe x.
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coverasd ln his ‘merican lectures. The 1931 lectures ap-

prored in print as ZThe Word and the Wozrld.

borenz Volken rzightly points out that Drunaner's brosk
with his friend Kaxrl Barth is of importance:

In #mil Srunners Verh#ltnis sur *dialeksischen’
?h@ologie ist zu unterscheiden die “eriode vor, und
dle ;crﬁaua nueh dexr Trennung von Kapl Barth, wo e
dann als einzelner "iﬂl@:tAwGT seinen Weg, den er
shon g?rher eingeschlossen hatie genz folgreich weiter
HLNSer

|
|
|
The year 1929 marks the time when the friendly dissgreee l

ment botween Brunner and Barth began Lo pregipitate into a
theological battle, Aifter the return from .imsrica, Brunner

published an erticle on "Dle Andere Aufgabe der Theologle.

Following the example of Pusecel and Rierkegaard, he con-

tended for s point of contact for the Gospel in human cone-

sciousness. The other task of theology was sathropology.
lecture "Von den OJrdnung Gottes®™ (1929) emphasized this

position by presenting the problem of naturel theology

along with the general consciousness of man.27 In the major

work on ethics o appesr from the scheol of Dialectical

Theology, bus Gebot und die Qrdnunz (1932), Brunner related

the divine imperative o the natural ovders of societly.

in article published in the some yesar, “Die Frage nach dem

257011:61‘1, ODe ei’bo' Do 3.

2snmil Brunner, "Die sndere iufgsbe der Theologie,"
Zwischen den gitgg, VII (1929), 255ff.

27Mo0dy, "The Troblem of ievelation," p. 77.
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*Anknfipfungspunkt' als Problem der Theolosie,” nade
Brunner’s position cuite clear.28
lleanwhile Karl Barth was slso busy wrliting. Three
articles eppeared on the subjeet: "Schicksal und Idee
in der Theologle,” "Die Theologie und der heutige lMensch,"

anmd BN M nY memd o y A4 WA o o San 4 . 2
and "Die Theologle und die IMisslon in der CGegenwart.,"

in

The first one rejected all positive relationships bDetween
philosophy and ﬁheology;29 the szecond stresssed 2 single
unified bask of thealomy;ae and the third one made it plain
that no point of contact exlsts betwesn uncomverted man
and the message of the Gospel.ﬁl

in open conlllict developed bebween the two theologisns
whon Barth in his "Das erscte Gebot als theologlsches
Aziom," claimed thet DBrunner had lapsed into Thomistic

4

natural theology.”~ 3Srunncr defended himself in Hotup

und Gnade: Jum Gesprich ait Karl Barth (1934). TFirst

Drunner explsined why he had not defended hinself sooner:

o

8Eimil Brunner, "Ile ¥Frage nach dem ! snkaiipfungspunkt
als Preoblem der Theologie,” Zwischen den .siten, X (1932),
50581, ‘

29gapl Barth, "Gehickssl und Idee in der Theologie,®
Zwischen den _eiten, VII (1929}, 309ff,

5OKarl Barth, "Die Theologie und der heutige !lensch,”
Zwischen den lLeiten, VII (1929), 374ff.

Slgarl Barth, "Die Theologie und dic lission in der
Gogenwart," Zwischen den ‘eiten, X (19322, 189ff.

32¢51 Barth, "Das erste Gebok als theologisches
Axiom," Zwischen den Zeiten, XI (1933), 31l.




23

Gewlss het nlir was mein Fround Barth fiber mich
schreibt, nlcht wohl getan, asber ich konnbte ihm auf
keinen Fall deswegen zllrnen., BEieht weil ich ein so
guter Christ bin, der den, der ihn schmBiht, segnet,
sondern einfachy well ich trotz allem und vor allenm
an dem, was Larl Barth sonst tubt und schrieb, eine
80 grosse I'reude hatte, dass ich dss, was er gegen

ol B

-

nich schriebe--knurrend freilich--mit in Zeuf hahm, 22
Then he explained his oun position by spezking of a double
revelations

Aber grade im Glauben, a2uf Grund dexr Offeabarung in
Jogus Christus, werden wir niche ushin kBnnen von
elnen doppelten Uffenbarung su sprechen:s wven cine
ersten in seiner SHchdpfung, die nur der, Jdem durch
Christus der Ubar gestochen 1st, in ihre panzen
Grdsce erkennen kanng und einer gweiten, in Jesus
Chrisbus, in deron wvollem Licht or auch jene ersie
erst kler sisht, ¢ie cber auch weit fiber das 34
binausgeht, weeg ihm die erste zoligen konnbtes o o
Lithough Barth claimed to have sn irenic éisposit103955
he was quite successful in hiding i1t in his answer to

Brunner: Helno! Anbwort ga Imil Brunner. In an angry

outburst he denied that man has susceptlbilisvy to the VYord

of God (Worbempfenglichkelt) or addressablility (inspreche

1ichkeit)?® and cherged Brunner with leaving the evangeli-

cal thinking. !

53Emil Brunner, Natur Gnade: Jum Gesprich mit
Karl Barth (Tﬂbingeﬁ: Js 5.E§% fohT, 195%)s D 3e
H1p1d., Do 1i.

35§arl Barth, "Hein! Antwort an Emil Brunner,”
Theologische Lxisbence heute, No. 14 (1934}, Do &4

%Ibidg s Pe 16,
371pid., pe 31
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As Barth saw 1%, Brunner had rendered the doctrine
of Gotal depravity mesninglesz, The oclesvage between the
two theologlans was gompleted; they have not baen able o

b AL
"huwy bthe habohatb,o

The second important influence in Brunner's life at
this time was his three separate sncounters with the

Oxford Group movement, When Brunner lecitursd Pringeton

(1929), bthe student body and faeulsy wera stronsly in-

volvaed in an emphasis on spiritual guidance, confession

o

of slne and new life in honeaty and purity. To Brunner

-

this movenent sesumad %o ba akin to Methadism.gg

I

A8 a lecturer at King'e College, University of London

=

He wags invited %o & group meebing on the luxurious premises
of a eountess, ISrunney indignantly refused,
Somswhat later when the movement reached Hwitzerland

and enjoyed congiderable success, Brunner changed his

-

mina.ao In fact he saw in it a possible renswal of the

41

Church. "Phe Group seeks, by use of the experience which

3BEmil Brunner, Revelation and Reason, translated by
Olive Wyon (“niladelphis: Jae nostminster -ress, 1944),
poe 7782,

39ﬁoody. "The Problem of Revelation," pe 84,
40
Rail Brunner, Me Bege 1t der Oxforde
Gruppenbewegung (m;@rr%%iﬁﬁﬁ"fﬁg » Do 7o

41 0,
Bmil) Brunner, Um dle Lrmsue der Kirche (Bern:
Gobthelfyalag, 10343, Bpo SoPFe —o
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55
i% has gelned of the modern fully seculsrdzed men, to
; - —p 4
know the right way of proclalming the Gamgel."’a "The

Group Movenent lg in the {lrst instance

an atveupt to

obey the migsionary comaand of the Lowvd through mobiliza-

tion of the lay world for the exercime of ites Christian

- ) f" -~ t' ’:\"';', i~

ULy 0L service., - JYne osn hardly recognize the Brunner

of the sarlier tlmes when he says:
I do not sey thet 4% [tradltionel Chureh] has outlived
its uselulness, or thet it is in cuntrmLAction to the
Bible, but I c*"unu?r @0 clain that contentnent with
1%, where it has Jravbd ltself inadequate, must be an
reckoned Lo the Churceh as a grievous zins of indolence,

Indeed he woe g0 serioug 2boub the movemont that he assumed

the dutles of its interpreter Lo the Church.

ot through my own c¢holice, but by the aanner in which
I have becn led 13 @y life, the double $ask has been
set me to work e inu@?preter on both sidesy, o
interpret the JPO&Q tiovenent to the Hheologlans and
““o chu:cnm¢n9 and to ;nt@:v“et Gheviogy and Church

the Croup lovoaent, so that the one ?ide can know
thc other as ibs necessary corvelative.

Dr, loody is corrsct when he comments that "whatever the
nerits of Yhe liovement may be, it is abundautly evident
that it turned 2runner from his early assertions that made

revelation and religicus experience mutually_exmlnsiva.“46

trauaiigﬁélbggggggg G§§%ns ndgn? t d§§£§§% g%%%gﬁton.
193@) S Pf 5L,

45;2;@., e 20

44;9§Q.. Do 2.

45;3;@., Ps 18,

46Moody. "The Problem of Revelation,” p. 85
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Brunner's works such as Von Yerk des hellirzen Gelstes

(1935), Unsere Glaube (1935), The Chureh snd the Oxford

Group (1937), and even Dexr lensch im Yiderspruch (193%7)

refleet to come exbtent the influence of the Uxford Group

)
Hovenont, 7 There is even a publie apology by Brunner

“Lfor the grave injustice which undoubtedly has been done

o e Ea Rz . -~ 48
Jietism during the past twenty years" (written in 1937).

The Poeriod of Personalism (193%7-1953)

in the Period of PFersonalism Brunner comes really into
his own as a mabure theolozian and writer., The Olavus
Petrl Legtures, delivered in the fall of 1937 st the Univerw
sity of Uppeala, mark the most significant transition in
Brunner's devoelopment., DBrunner volunteers the information
that "thoe suggention to make the relation between the ob=-
Jective and the subjoctive in Christian fsith the theme of
the lectures wae given by my friend, "rofeassor i, Runestan,

of Uppsala, « « S92

Brunner found that this theme proved
to be "an extremely wvaluable starting point for reflection

about the Biblical concept of truth.“so Under the influence

47Brunner, The Church and the Oxford Group, Pe 55
48, _

Bmil Brunner 2%!§E§EEHE%§ gﬁgggﬁter. translated
by Amandus W. Loos zﬂgégia elphia: ¢ Wes ster Press,
1943)y pe 39 2

4911:;(1., Pe 7e
PO1pid,
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. , o
of Dbner's and Buber’s concept of personalism)l Brunnapy
defined the Bibliecal concept of truth 2z "truth as ene

30
counter, -

Applying thie knowledge in all spheres of church
doctrine and practice is of direct and unforseen
importe « o o If my thesis in these lectures really
reprosents faithfully Uhe Biblical understanding of
Truth, then indeed nmuch of our thinking asnd acting
in the church magt different fppom what we have
beon accusboned Lo Sor cenbturies,od

A

_‘.
<3 B o

4

me lectures appeared in print under the title Wahrheit
als Begegmung (1933).

in the same year Brunner was asked %o come Lo the
United Ltates to leeturs at I'rincevon, After Snly one
sear of bteaching in America the ominous signs of an impend-
ing VYorld Var foreed his return home. I¥ has also been
intimaeted that Brunner woes not aliogether happy ubout the
fundamentalistic controversies that reigned at Princeton
during thab time.54

Brunner spent the war years in the practical ministyy,
preaching and applyins the Christian falth to social orders,

especially the newly created social problems of World Var II,

1pas lMenschenbild I s Lvanie: :

: im Lichte des IZvsengeliumg:
FPostsehrilt sum 00, Geburtstag von amil %runner (Zwingli-
Verlag, 1950), ps vi,

5aBruxmox*, The Divine-Human Incountor, ne 7
531pbid.

5""I’iom‘l:,v. "in Introduction to Emil Brunner," passim.
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As & scholar Drunner worked with zeal and insirshi.

"A world like that of our own day, which is shaken teo its

foundations, needs o reflect upon the ulbtimate presupposi-

ticns of the meaning of existence,“yb

wrote Brunner in the

Preface to Offenbarung und Vermunfi (1941), one of h

1.

bia

-~
wd

major works, which he dedicated to Max Iuber and J., H
Cldhan

to v

thom I am . bound by ties of friendship and per-
sonal gratituds, whose noble passions to establish
Justice and love in a world of injustice and hatred
of God has become an example to follow a3 well as
adnire,

In Gerechtigkeit (1943) Brunner traced the principles
of Justice and applied them to special cases in polities,
economics, intermational sffairs and family relation-
Ships.57

Soon after the war was over Brunner wac ready to make
dogumatice "a mediator in between worldly science and supraQ
worldly testimony of faiﬁh."58 He regarded the task of
dognatics to sustain contemporaneity by ever translating

the Christian revelation into the alphabet of the times;59

His contribution thus far towards a complete system of

2OBrunner, Re¥elation and Reason, p. ix.

seggig., DPs X

§§Emil Brunner, sustice and the Social Order, trans-
lated by Mary Hattingen (New Lork: Harper, 1945), passgim,

585mil Brunner, The Christian Doctrine of God, trans-

late% by Olive Wyon (Philadelphia: The Westuminster Press,
1950), ps 66.

Ivid., p. .
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dogmatlcs in Die christliche Lehre von Cott (1946) and
Jig christliche Lehre won Sghbpfung und Lzldsung (1950).

The third volume in the series iz expected to appear under

the title Die christliche lehre von der Hirche, vom

~

Glauben und von den Vﬁllandung.gc

»

o . [
Garly in 1947“1 and sgein in Mexch 19487 Gruaner
delivered a serlies of Gifford lLectures at the University

of Ute /ndroews, ilg general thome was Christisnity and

Civilization. In the Prefsce to the first series of
lectures Drunner stated,

if by the mercy of God we are to have some further
broathing spsce, il e does grant us another chance
to build up @ new Suropesn civilization on the ruins
of the o0ld, facing ull the time the possibility of
an immanent end bto 2ll civilised lifle on the giobe,
Christianity has a tremendous resgponsibility.

Hardly Justice cun be done here to the right and
varied life of Brunner during the Period of Fersonalisu.
Let it suffice to mention that during this time Brunner

o4

weobe two hundred articles and major works, = visited the

GODer iuftrag der Firche in dexr lModermen Welt, pe 37C.

Slpmil Srunner, Ogﬁigtianitz and Civilization: First

Part: Foundations (Wew York: Charles Soribner's sons, 1948),
}. v.

625011 Brunner Chcjgtiopity and Civiligation: Second
Part: Speecific Troblems (Now [ork: Ghorles foribner's Sons,
1949)‘ Pe Ve

%3 3rmnner, Chrigtianity and Civilization: First Zart:
Toundationg, Pe Ve

4per suftrag der Kirche in der tiodernen Welt, pp. 356-
567
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Al 65 1, 5 2 ol ] o
Far Hast, and kept alive an active interest in the
Oechunmenical Hovement66 between regular locturing and preache

ing duties in Ziirich.
The IMissionary Period (1953-1955)

Already in the summer of 1949 Brunner expressed the
desire that his theology should be known and undersitood
or
as "lMissionary Theolo;y,”o? e claimed %o have a "new
understanding” of the "missionary situation of the church.”
"This tov 1s probably a matter that distinguishes my
thinking from Karl Barth," says Brunaer.
Barth thinks as a churchman for the churchy I think
rather as a missionary. More and more I come to the
view that the church nowadays speaks not chiefly to
Christians, as 1% did in the Middle iges and at the
time of the Reformation and even a hundred years
ago; it must speak primarily to "heathen,"d
Brunner's lMissionary Period is strongly influenced
by his encounter with Japan, It was in the fall of 1949

that Brunner first visited Japan on a world tour. On this

65, few words will be said about Brunner's visit to
Japan and Korea under his lMissionary Period where it
belongs topically.

6GBrunner. The Christian Doctrine of God, p. Vi.

67Emil Brunner, "Towards a Missionary Theology,"
Christian Century, LXIV (1949), 817.

681pia.
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tour he had the opportunity to lecture at the Universities
of Tokyo and Kyoto as well as some Christian universities.
Writing back home, Jmunner remaried, "Der Zxistentialismis,
g0 wohl Klerkepasard sle auch leildegper und Sartre aber asuch
die dialektische Theolepie huben den 8lteren Idealismus
fast ginzlich ver&r&ngt.“ﬁg Ho took note of the indifference
toward religious thinking amony; many university 9%udonts,7o
of the insecurity of local democretice idoas?l and of the
intellectuanl and scicentific westernising treﬁds.?z

Brunner was also able to visit Kovea for ten days in
order to lecture at several unlverpities ond medical schools,
He was impressed with whot he saws "Die Koreaner sind ein
tlichtizes, arbeitsanmes, froiheitliebendes und begabtes
Tollk," 2

The trip to the Oriont had given Bruaner & vielon of
the possibilities of Christian service particularly in
Japen. TFour years lster the sixty-four year old Gwiss

theologian left behind home, friends, and seocurity and

Ggﬁmll Brunner, "Die japanische Universitlit,” Heue
ﬁr&chez E%ﬂ" Oktaber’ 1 "‘9’ 0o 22320

7O1pi4,

713mil Brunner, "Reiseeindrlicke aus Japan,” Heue
Aizicher Jeitung, ﬂovembar, 1949, Nol 2394.

723m11 Brunner, “Geistibe Strémungen im Heutigen
Japan," Neue &mggg gitung, Dezember, 1949, No. 23514.

?3pmi1 Brunner, "Reiseeindrticke aus Xovea," lieue
Zricher Zeitung, Desenbar, 1949, Hos 2585,




42
travelled to Japan in order to aceept the chair of
Christlen Gthics and Thilosophy at the International
Chrlgtlan University in lMitaks, near Tolgyo.

On August 50, 1953 Brunner preached his farewell ser-
nmon at Frouniinster Cx-:\'.?;&.\L‘tadra::l..7'5':L Ho began his address by
recalling the day of his oxdination in that very chureh
forty-one yeaws agd.

It wop 41 year: apo vhen we theological students were
ordained here ln this cathedral by rofessor von
Schuthesa~itechberg, who was acting in the name of

our Church convecatlon, and when we rececived from the
Church of Ziirich that flirst stage of srdinetlon
described by the beautiful tltle: Verbi Divini
{inigber, servant of “he divine Word, Of a

nony Gicles which I have received in the course of
these 41 years, %hiarenc is by far the lowveliest and
the most imporbtant.r”?

in the course of the sermon Brunner sald "One must hold
oneself at the disposal of God o go where He wills. 4nd
the fact now is Ghat the eall has come to me from Japan.“?6
in the circumstoences I believe I recognize in the
invitation of the Inbternational Chyistian University

of Tokyo a2 resl coll of God, ond since zy wife shares
ny opinion, I have besn 20 bold as to aceepl this 77
call, What will come of it lies in the hands of God.

He conecluded,

?%2m31 Brunner, The Groat Invitation and Other Se "
tronslated by Hevoll Paleht (Pnitsdelphie: Whe Vostaluster
Presas, 1955)’ De He

7Smige' pe 182,

7611)&&. y Pe 186,

771bid., ps 187,
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In the course of my life I have received much
recogmnltion, far too much in comparison with others.
o o o Aind if things should not go so well with me
in Japan as has hithexrto beon The csse, I should
gtill not have the least right §g complain and an
flrnl rogolved never Lo do 8049

Unee in Japan Brununer launchoed "a Chrlsgtian asssult

o ql.-q

on the stronghold of Japanese lntellestualismy parblicularly
on secularisn in the guise of pro-ilarzism egnd alhilistic
existcﬁtiallsm.“?g do sought to inbterpret the Gospel in
terms of the Japanese intellectuel's problems and viece

»

versas. This he did by delivering lectures to professional
grouns, followed by & dirscet guestion aad ancwer period,
by offering courges in Christisn Exdstentislism, in Truth

ao Incounter, im Frecdom end Justice in Doclelby, ond by
80

"

spesking to Missionary Conlerences.
Brunner was convineed that "the unevangelized can be

resched « « « only by ﬁrot*;w then on their own ground snd

with thoir problems, hopes ond aspilrations as the point of

&
conbact.”dl

He waps oven willing to do without formal
preaching and a traditionsl church organization if thab
would eliminate some blocks in the way of Christ to the

Japanese heart. In fact he was gulte outspoken in favor

7B1bid., pe 188,

79 3emos S Schorer, "Emil Brunner ln Jepan,” Christian
Cenbury, LXAX (195“')g 922,

“O1pig., pp. 922f.
8111)129. Pa 923-
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of the Hon-Church movement which appesled to the nal clonal-e

arv,
istleally nminded inbtellacius s.a“ Brunnesr concelved of

is task as a "bridge-bullding operation batwean Church

Por reagsons of health Brunner wes foreed &

L=

c!
o
e
L&¥]
=
O
=
4,.

" & / - " N e & & ” .
up preaching duties ab Freumlinster Calthedresl in Jﬁrich35

and written voluninously 86

vt 8

The briel sketeh of Brunner'e life msy be brought o

a close with & quote from one of his meny friends,
Those who have had the experisnce of knowing Brunner
in this intimate way cannot fail to be touched by

the warnth of his personality. They will reaember
hin as a grsst Christian as well as a great theologian,”

525011 Bruaner, "4 Unique Christian Nission: The
ulcyokail (EOnwthurcL) Uovenent in Japan," Zelipg ﬁﬁ%
Culbure: Lssays in Honmor of Daul ”illieh (Hlew York: Harper

% BroGherB, 1959,)s DDe 207%fs

83,

Seherer, DD Oltcg Pe 923+

38,
Emil Brunner, Fa th, and Love (Loadon:
Iatterworth Pross, 19 3

85This infornation is token from an unsigned article
on the dust Jacket of Brunner®s The Great Invitstion snd
Other termons (American edition, 555;

o, | Dex AuCtras dex Kirohe in dop Modernen Welf PP 367-
270,

875cherer, gpe i, Do 923,

87
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Imil Brunner, perhaps more than any other Crisis
theologlon, wes influenced by his philosophical heritage

and cnvironment, This wss partly due to his trelning and
partly Yo his perxsonality. Hven though he waanted Lo be,

and was, a theologlan of the Yord, he was by no neons a
stranger o the history of thoughbt. This is especially
ovident in the works of the young Brunner (1914-1928). In
then te dewls with the philosophies and ideologies of the
past and present and seeks o formulste his own theologiecal
and philoszophical premiges. Bruaner's theological develop=
nent and writings are not reslly intelligible without sone
acguaintance with the major forces that molded his thinking
during the ce¢rucisl stage of his life. It is hardly pos-
sible to give attemtlon to all the philosophles that cone-
tribubed to the growth of Brunner's thinking in the frome-
work of this thesis. A brief discussion of the major forees,
however, is necessery. 4 study of Brumner's life and eorly
wribings indlcates that critieism, dialecticism,
Urzesehichto, oxistentialism, personslism, evangelical
gsocialisn ond Bergsonisn irrationalism exercised the greatest
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influence upon him, Dach of these fackors decerves

individual atcention.
Crivicism (lawanuel Lant)

It is difficuls to find a systen of thought that has
dominated so complobely an spoch as the philosaphy of
Imnanuel Kant (1724-1804) ruled over the thousht of the
ainetesnth century. The rhilosophical systems of
Sehopenhauer (1788-1060) snd Wietzsche (1B844w1800) rose
and then feded sway but bthe "Rantian nmovement f£lowed on,
always wider and deepery unbtll today its cssontial
theorene are the axlioms of all mature phi1030phy.“l Xant
himeelf was alweys certain of the significance of his work
as can be readily seen fron his own words: “This mach
is gortain, %hat whoover has once btasbed coritique will
be aver after disgusted with all dogmatical twaddle."2 Zven
Barbrand Russell whoe is kaown %o lack a special love for

Koenbionisn is consbrsined to say that "it would be foolish

Y4111 Durant, e igudy of 2 : The Lives and
) ong of the Gi ater .u ogg_hars fow foTik: Garden
U’i‘iFliu"‘GB. TaDLishing Coe, ﬁ '19%‘7%

Cog 9 Pe 2?6.

2pp, Poul Carus quobes Kaut in %: legomena o
Any Fubure q§tggggaies. edited in E BL by %r. Faul
ATUE (LA 8118, Lales: The Open Court Publishing Co.,
l‘)&s), Pa 1?2-
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g o g ey & 4 b+ o e - 2 ?
not to recognize his [Kant's] grest importance,"”

What then is Xant's philosophy? This is not pasy

-

T d - ? wm > snwe o pos -~
to answer nor are hile writings szsry to master

W BAS T e ] E-?ill m&nt
polnts oult thet the approach "Hovards Hhal

i 4} ~ mds D2 PP i AP TN i Y aamsasded
where the moslt difficult of all philossoohies has its secret

LS
end its treasure" is threefold: (1) from Volbaire (1694
'] n o o W i '/ 3 "E - g - - -
L776) to Kenb; (2) from Locke (1632-1704) 4o Ken t; and (3)

£ - - P Yot I » . Y l}' e - L)
from Rousseau (1l712-1778) 4o Xunt, Interegbing and rew
warding as these "roads" usy be 1t is not possible to take
time out hewe bo explore thems Abbention must be directed

s,

bo Kant's though®itselfs Kank's oritiecal philosophy is

=

usually divided ia%o three periodss In his sarly years,
under the influence of lLeibnitz and VWolff, Hant mejected
all empirical tests and pegarded ratlonal thought as the
only way to ultimate Uruth. Since 1765 he csune under bhe
influence of the British smpirlecists., Xont himsell cone-
fesses Yhot the Basays and Xaguiries of David Hume "awoke
ne from ny dogmatlc slunber.' 42 Uitk the publication of

the Caoitlgue of Pure Zeason (1781) the important critical

SBertrand Russell, A of Weste
And I¢s. Connection witﬁ %g'ﬂﬁ

fram the Rarliest Time to the Present Doy (Hew York: S
and Sohucter, 1945), p. 704,

4Durant§, ops citsy ppe 277-285.

Immenuel Ksat; Brol S a7 Duture Netaphyeics
(Chicago: The Open &c ublishing U%%, v Do 7a




period was launched. Here the "wedding” betweon rationale

ism and empiricisn had boen consummabed, hore das Jing an

2 4 e 3 % F P Ty ommaty RSN, LY, - (R TN S ' 4 2
gich had bewn deaomstrated to bLe boyond all husan e

il

ek Bai B ek e e
JRITLONCE u.ilu’. Q:J:Jb.‘.-“\fd';h!.i)al'

Tho unimown Ding sn giclh is sald Lo evoke in nman a

gonfuazed and diffused "heasp" of sensatioans which must be
oxganized by tihe miand, How 1o this accomnlished? How
doss the raw materlal ol sensatiocas becouns the end product
Thought? IFirst, the sensations must be coordinated
accordlng Lo the foxus of peroeption--gpace snd bine (tranw
scendontal esthetlic). Secondly, bthe product of the first
process must be coordinated ascording to the forms of
sonception, the fumous twelve cabegories of thought (trane
soendental analytic). "Tho coordimstion of the sensibility
{perceptlon] and understanding [conception] upon sensations
furnishes uz with the objects of exporience, which are
u

subjest o thé lews of mathematics and physica, The

fuaction of the trsascendontol dialectic iz $0 examine The
valldity of tho atlowpis to rescon to deal with the un-

imowable world of dgs Ding an sich, Kont coneludes thad

the tronscendental ideas for which no sensuous content is

avallable, such as the soul snd God, are of regulutive

®hale Moody, "The Problem of Revelation and Reason
in the Writiasgs of Zall Brunner,% (unpublished Doctor's
Thepis, Soubhern Bapbist Theological Seminary, Louisville,
EFes l%l)g Pe 842,
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value oalys Religlon s beyond prosf by vheeretical

reason. In the Srdiicque of Practlsanl Resacn {1788), & work

wimesiag

second ondy %o the eibigue of Pure Reacon in import, he

shows thet the Yraascendental ideas of God, freadon and

e s
& s ,‘) o 3:: g -k saciene Y ox dn - ned?  Bul powy = 1 A ? k2 8 s 2
LNaarsality are postulates of the morel laws. Host 1deale
W B S o ot % ) " T £ %
igts have chosen %0 avold the problen of svil, not so
T swser o dnn o ) P Ha Pomad $Ea s g v L
lumnanael Xande e facad the Lsgue in “.‘:..’.:..'..f,i:rlﬁ. withia
Ut demi ol T A1 e ""’1, b S W T 0 O - Py 2 %
Lamits of Reagen Alone (1723-179%) sund came up with the

s sy it o o TR 1T 3 T . Sy G 1 y
concept of dag radikale Blseg. This concept setually does

0

@ < = o8 4 T Ta < - pe. 4. "
89Cl VO I1T Ai0¢h QL5 Syguens

L)

The essenco 3f ”‘n““irmﬂ* Kant tells us in inter=
oreting the 3iblic uar” of the Fall, conslats
Tivetly in a'iwu;r; the strictasse of the comannde
ment htue £, then in giviang 1t the new ﬁ@&ﬁlﬂu of a
cong-ldﬂﬁnz of aGTfmlave, and finally in the sub-

sequent over-emphagia of the sensual inpulses in the
maxims, l.¢. the fundamentsl orientation bo which
man's coqﬁuub, goyernad by this undue emphasis, is
for ever subject.

Kant's nojor claim wse to be able to show how systematic

v}
»

)T

L7

udgaents g priord pozsible. The pure consepbualism
ol Lelbnlz and sensebionalisw of Hume, Laken sepurately,
wore uselsss in Xont's eyes, bub when btakern together ass

complementing ons cnether, they seened to supply the

-

adequate method of kmowledge, For Kant, porcepts without

7Immannal Kant, "The &ritique of ﬁragtlca% egson&itod
Eant, vole XLII 1n é?aat Bocks of g gﬁ Srn World, e
¥ “abart.ﬂ. Hutehing agos“ﬁh ,annica
Inc., 19€u;, Pos 341348,
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concopts were blind ond concepts without percepts were
enpty, but the two in correlativiity secmed to form the
worlid of man's evexyday experienaﬂ.g A hargh eritiec of
aut's philosophy, Cornelius Van Wil, accuses the philosssher
of virtually sscribing to man what Christlanity ascribes o
God, namely, the ultimate powver ovor the

- o NS
ag Ghe actual.

casible as well

o

Ammner explicitly osclnowledges his debt to Hant: "I
owe too much to men like Xant and Iichte to speak contempt—

uougly of them.“li

Already ae eaprly as 1914 Brunner elaborated on his
debt to Hanb.
Diecse neuwe Jroblemenstellung verdaniken wir Hant, der
swar den Begriff "religilse Irikonntnis! nicht selbst
gebraucht, wohl aber durch seine Gegenfiberstellung
von Epeoretischar und praktischer Vermunft vorbereitet
hate.=a ‘
“he age of rationalism before Xant's time snd rational-
igm in all ages has held fast to the axiom that religious
knowledge must be subjeet to sclentific research, thus

practically equating faith and knowledge. Kant disagreed.

Ysornelius Van Til, The New Moderaism (Fhiladelphiaz
The Presbyberisn and Reformed ‘ublishing Company, 1947),
Pa 15i

lolbigo; Pe 226

11 X oy e L T
Bmil Prunner, The Theology of (risig (New York: Charles
Seribner's Sona, 19595, Pe 76

Wieis Smian , .
Erikannt L Mvingeni s aoRst {8, 85= pelgmteen
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Grade dieses xzlom gborw-und damit diese pansze
Methode~-hat lont m8chtlig ervschilttert, oul zweifachs
Welse. Umrgtens, negativ indenm or die UnnmBiglichkelt
einer positiven Vorstaandesmetaphysilk nachwelst,
gwellens, positlivy indem er die prakiische Vernunftore
kenntnis als elne sgelbstlndipge und der theoretischen
arkenninis Ubergeoxdnete hinstellt¢=-d, he or rTeisst
Wissen und Glauben auselnsnderi nach lethode und
Inhalt sind ihve Aussapen verschieden, Wicsenschaft
und Religiogﬁgehﬁren zwel verschiodenen Bewusstselnge
gphiiren ane—-

The differentistion betwecn the two types of Imowledge
inaugurated a new era in guect of Gzuth.

der Sinn der philoscophischen und theologischen
Bewegung der JUnssten Vergangenhelt und der Gegenwart,

P e O o P P T iy ey - T s . i 23
von Bant bls Hergson, kKonn sn becten vergianden

werden nls Herausarbelibtung eines nsuen, unfassenderen
2L

vahrholitsbegriflsg.4~
unt was the first major cneny of intellectuslisa, Fhiloso=-
phors have ever tried to solve the concept of religlon and
World-Belng “ouf dem Wege des mathematisch-bewelsenden

12
Denkeng, "

Xent rebelled against this by asserting
pekenntnls durch sitliches Organ.”™ His lead was followed
by many philosophers and theologlans, not the lesast among
whom was Imil Brunner.lﬁ
It would be g misbtake, howover, to assume that Brunaer

io an uneritical student of Xant's philosophy. The following

1o1pid.s pe 2.
1411)&@ L] :L)i Ve
151'01@- g Do 127,

;16Emil Brunner, ZSrlsbnis E;kgggg%ig und Glaube
(‘}?ﬁbingens Je Cs B.'Im!;%gi), PPe cl= 1e
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words illustrate the statenont.

The fact that Xant's comcepblon of personality is
not traly personal, althouzh it comes neoarer then
any other philozophicel concention to the truly
personal--ingonparably acorer than, say, that of
the iadividualisr of the Romantic School, This is
made particularly clear when Ksnt spesks of man or
personality in a purely ideal sense, without any
veforence to sing even where he is concerned with
ethlcal conduct, « « « The idea of msa still
renaing the deepest and innermost centre of the
actual man, and henece the putting forward of this
idea avalls Yo moke men really good. It is on this
conception of personality that Kant's phrase, "Thou
cansty for thou oughtest,” is founded, snd this
marks the poing 2? his most extreme ppposition to
Christian faith,

Both the influence of, and oppozsition to, Kant's eritical
system is evident in Brunner’s words: “Faith only can
prove the rcality of God, becsuse God cannot be known by
theorebical reason but must be comprehended by an st of
decision.’ And agains

Only on the ground of faith, i.e. on the ground of a

personal revelation from 8od, can it be affirmed

that God is Uhe creator of The worlid, and accordingly
that "the world" is sctually to be thought of as
"will and idea," i.,e. as the will and idea of God;
and that therewibh the opposition betweon idealism

and peslism falls away. God is the true reality.l®

Brunner used the critical method of Kont but went beyond

178m11 Brunner, The 2 of Religion From the

Standpoint of Protestant 1neoiofy, translated DY ‘e Jde De
Tarrer and Bortroam Loe Woolf (Lomdon: James Clark & Coa,
LTD, 1937)y pe 76+ Hereafter referred to as The Philosophy
of Religzion,

183runner, The Theolocy of Crisis, »e. 63.
19pmunner, The Jhilosophy of Religion, pe 82.
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i, as can be clearly seen bobth in The Hedlator-C and
ot |
lisn in Revolt.“* Brumner could afford to o ahead from

the point where Hemnt had to stop.

Xont Inew very well why he did not go further. To
go further would have meant leaving the rational
sbandpoint gf the philosopher behind aand beconing
a believer,=<

Dr, Bes Co Rust iz probably rizht when he msintains that
SJrunner accepbs the bhontion distinction betweon the trane
scendental and the empliricsl egos in formulating the
doctrine of the one person and two natures o

a3
new form."”

2

Christ in a

s

)

The distinctlon of the two egoes is unfortu=-

nate for Christology because each of them Lecomes an

24
abstraction when separated from the obthere™’

Dialecticicn (S8ren Xierkemaard)

By way of introduction attention is directed to the

2oEmil Brunner, ke llediator, translated by Clive Wyon
(Philadelphia: The Westminster -ress, 1947), op. 1l4Lf.,
12782, 142,

2lupil Brunner, Han in Revolg, trsnslated by Olive
Wyon (Philadelphia: The Westminsber rress, 1947), pps 100ff.,
126£¢,., 222£1,

?%Brunnar, The Hediator, »p. 142

23g, ¢, Rust, "Lecture Notes on Christology,” (Unpub-
1lished menuseript in the possession of Dr. iust, Southera
Baptist Theological Ceminary, Loulsville, Ky

24 grunner, The Medistor, pps 201ff., 328£f,
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existentialist ox pathen pout»axistentialistas philogopher
To e Heinemenn's words:

The Klerkegrard-fenalssance is one of the strangest
phenomena of our time. & lonely thinker of nineteenth-
cenbury Denmark (1813~1855), who made no norr on his
oun age and died in misery §n a Copenhagen hospital,
has become a central figure of the contemporery scbae,
the originator of two schools--the philosophical

school of the ixlstentialists, and that of Karl

Borth's and fnil Brunner's Diaslectical Theology.20

e P ' « n Py § / .
The word "dislectical” has a Greek origin ( Jbz)éﬁzgfﬁa)
whick can best be rendered by the German word

den. The dislectical mebhod is one in which

a mutual confronteition of opposing factors osccurs by
which the truth can be agjrﬂzimated.ﬁ7 Bafore dialectics
becoumes desirgble, it muzt be accepted that truth evades
cimple definition. The Roman Catholie scholar Lorenz
Volken charscterizes the concept of truth in dialecticisn
ag follows:
Die Wahrhelt ist aber nicht ein fixierbe, anschaubares
Dtwas, sondern gleichsam eine bewegbe, unanschauliche
"Mitte"® w gwischen 5 el iussagen, Sie ist ein
"unendliches 7iel *=C

The same author conbinues,

25?. i, Heinemsnn, lxlstentialism and the liodern
Predicamgn§ (Harper Torchbooks; Wew Jork: Harper &
rothers, 1958), Pe %iV,

aslb!..d. o De 50,
27David T, Bwenson, come About Kier%egaag%
{inneapolis: Eugsburg %uﬁ%IE&%%EEBouse. s De e

281,0venz Volken, D g%agbg ei Emil Brunner (Freiburg,
'-ﬁ‘*.p.%:i

Schweiz: Paulusverlag,

ki Sl
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Lelne elingzelne ‘usesage verligt ther ‘ahrheit, kein

hat allgemeine Geltung: Donn die Wehrheit llegt mar
in der Deziehung suf die Gegenaussage in jJjener

"unanschaulichen !itte,® wo These und iAntithese in

giggr m;g spannung geladen Minheit festgehalsten

wenden,s
Dialecticism did not appear overnight in Héren Kierkegaard:
it 4id not even fivst appear in Kierkeguard. Certainly
alrcady in Pichbe (1762-1814) charscteristice of dialectie
cipm are observable. Lowever, it was legel (1770-~1831)
who brought diclecticism o its first wmajor triuaph,ao and
by it placed wmovemant into lcgicaal By discerding Hegel's
Synthesis, illerkegaard broupht the dislisciical method to
fruition and thuscestabliished one of the fundanental worke
ing tools of the Thc;leﬁy of Crisis.

\ few words about the thinking of the Father of
Nialeetical Theology are in ovder., In fear snd trembling
the Danish thinker stood before God es he sought to intexw
pret the secrebts of 1ife., Three stages on life's way
seemod to supgest themselves: (a) the sesthetic stage of
endaencuistic enjoyment of the things of this world; (b)
the ethical stage in which life is shared with others;sz

(¢) the religious stage. ©wo types of rveligiousness are

29;2;@.,

3Ovan Til, ope gites Ds 47

5122.’&-! De 3.

3ZThe £irst two polnts are outlined by Sbren Kisrkegaard

?1tggr[0g translated by David F. ‘wenson and Lillién
é:r; F§ ans;n (Princeton, NH. Jo: Princeton University Iress,

1944),
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posaible: the religlon of imuwanence (ebhico-relisious

i 1R nE

legalism) and the welision of Lranscendence (Ohristianity),
There is no bridge from the first %o the necond., The law
condenns man and leaves nc room for hope, and 7ot thore is

hopo. Sioce nan could not go vo GodsGod enne Ho man.
This according Yo Hierkegamard is the /bsoliube Paradox of
33
Uhristianiby.<~ Tor him time and eterniyy are utterly
o S L -
Irreconcileble by reasone.”  The individusl stends at the
eroseroads of time and evernity and pavtieipstes in both,

4% that point where eternity btouches time as a tangent

-

touches the cuzve, the moment oi decigion oécurgﬁ The
cogeect oX this declsgion is the Chripgt of history with whom
nan becomes contenporsnecus Uhrough faith.§5

48 An Kierkegesrd so in Brunney the resder encounters
the expressions and concepbs like muﬁant {iugenblick),

crisis (4zisis)s decislon (fHatscheldung), ond contemporanelty

(Gleichzmeitipkaeil)» Srunney’s fundamental structure of

vegvaelation ond faith is Kiurkegaardianoﬁs The Dane's famous

3338ren Kierkegaami, Conc;%d;gﬁ ascientific ggggr
soript, translated by David F, Lwenson and walter rie
Igﬁincaﬁon, e Ja: Princeton Univexsity UFressy 1941),
De 5314
54 -
Parry D. Lefevre, gggzesg o rigrasrd (Chicago:
The University of Chicapo Preses, 7§‘p. .

35pguy ting Jewebt, unner's Concept of Revels-
tion (fondons James Clarke & c§5?3§355§,‘§?2§3§
361pid. '
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X o
hag had e tremendous impact on Brumner®s thoushi,”> Brunnep

writes as early se 192%: "Dag Vort

1 . de - da g 5y y! %
wehe zelbet verstanden hat, aveh ohne

bl e

Jeden aufly der die B

s‘»-

\

1137

10 e e - 4 e . L~ o oA 3 ug] -, W e s
duss er £8 bel Hierkegaard gelesen hitie,

U4 vl % e s s S B $on 2 e
iderkegRard’s revol’d apalnect reascny, to his friends

=¥y e

the paradox of faith and tuv his enemles Lryrationaliestiec

noasense, has also alfected Brunnex's thinking in these
lines, clbhough the latter is to fAome extent eritical of

the Lommexr’e purely enbtithetical concepiion of the relatione

e

Wia had o P U O e A gy oy T s
silp between rovelatlon and reasgsons In Revelebion and

ACasoK srunner w2ies his positlon clear: "Sinne Vernunft

lioch gweimel wurxds die L8sung einer radikalen
intithese ausgehebon, von Soeren Kierkemsard und,
nicht wenig von ihm her bestimnb, in der dialektischen
Mieologic,

/ber jo grisczer die Gedanktlichen Mittel sind, milt
denen dle Theologic arbeitety desto unmdglicher
erweipt sich eine rein negutive, antithetische
suffagegung des verhdltnisses swischen Offenbarung
und Veraunft, » « « Darum kann die Frage niemals
lauten: gob, sondera nur inwiewedlt un in welchen

S8ren Xierkegsoazd, Jhilosophical Fragments, trang-
lated by David I'e Swenson Tﬁfincegou, Ne Je: Princeton
Univercity Press, 19358), ppe =93,

bBCom@are parbicularly Brunner'siﬁ@g'ﬁo snd the
Yorld, God and llun, ZThe Divioe-~Humam Incounter.

3pmil Brunmer, X % gg%g B :
fe » LL@ Brk tnlis und Glaub
(gwelte und drilte, neubearbeltote Aurlage; Tibingen:
Je Ga Ba HO&Q 192))’ Pe 99 S0¢ 3180 De )7:

|
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und Offenbarung, Glaube und vernunfitmissiges Denken

5]
mitelnander verbunden werden kﬁﬁnen."wo The Kierkegaardian

distinction between objective and subjective truth is also

present in Brunner's thought.

This distinction provides the frame of reference for
the concepts of indirect communication (indirekte
litteilung), venture (Wagnis) and existence (bxistenz),
all Kierkegaardian fovmulas, which Brunner frequently
enmploys in unfolding the meaning of faith.*

Also Brunner's doctrine of God, anthropology and his
special emphasis on the individual have deep roots in

<

Kierkegaerd's writings, Reading Brunner's early works

makes it c¢lear thet Klerkegaard's thinking was the most
important single influence on his theology. They also
reveal that he was thoroughly familiar with Kierkegaard's

work, not generally well known at that time.

Urgeschichte (Franz Camillo Overbeck)

The year continental theologians first read Karl
Barth's Rémerbrief, Christentum und Kultur, written by

Franz Camillo Overbeck (1837-1905), a late Professor of
Church History at the University of Basel, appeared post-

humously. The work became well known because of its

#0gnia Brunner, Offenbarung und Vernunft (Zdirich:
wingli-Verlag, 1941), pp. 305%.

4lJewett, Emil Brunner's Concept of Revelation,
Poe 55,

~
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concept of history. Overbock was scepbical of the pre-

valling scientifie theolosny 2nd historiclsm, He saw man,

ag 1% were, betweon two poles, Urceschichite and Indereschichte.

Han onters into the realwm of the historiesl from primordial

e Tl

hisbory, a world of origine (Suastehunmsreschichte) where

no digtinction batween the particular snd universal is

llﬂ
obgorvable. - In death man enters into Indcesehichte,

anothor unknown world to a historicel beinge Detween the

supra=historical end supra-temporsl realms in the temporslity
o A

and rolat1v1ty,rcammanly own asg histoxrg 3 Overbeck's

prinary interest lay in the study of hisbtory, not Christian

theology. He poinbed oub thet the only thiang man lsaras
£rom history, conceraling revelation, ls that there has been
no agreement on tho subject in the pest. It 1z otill an

Ll
W popl Narkh wes the Cirst of the

wsolved problen.

dislecticol theologisns to make use of Overbeck's term
Urgesghichte., He appliied it o the point of tangency where
tine end ebernity meet. Birunner wae more caubtious aboutb
the uee of the “erm, but he, too, incorporated it into bis

theology.45

42
Prenz dverhecu Ghrisgegg%g g% v, edited by
Carl A, Bernaulli (Jaéa ¢ penno Hehw sy 1919), De 19
#31pid., pe 15.
MI idcg Pe 10,

45Jawat:t $£E§§i§§%4§ 'abt of Hevelatlon, p. 25.
Consult also Brunner 8 abni nl §é§ E%

Pg)‘ 104f [
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-

Already in his Srilebnis, Irkennlnis uwnd Glsube

Brunner sald, "Der Gelst hat zur Yelt nur ein negatives
Vorbltnis, Er weing, dass sie anlchbs schafft und nichts
eritlirt, Ir schout Qber sie hinwemsum Ursprunz,™©  And
again, "Darum kann man nicht beldes ermst - nehmen, Gobt
und die Geschichte."ﬂ? Some yesrs later Brunner wrobe,

It is only from this standpoint of the "Urgeschichte®
or primordial history that the genersl chareeter of
history can be known abt all, "Urgeschlchie” is the
sera of #ll historys; what the historian relates to
us as, “history” ls 1%s manifestation in space ond
Bl -

Betwenn Creation and the ¥Fall, which are the realm of

‘-u‘-’rg'czsc;h.iah'i;f::a,"‘3 and the end of history is a third, "middle"
anlat at e Tomaimahi sl
SOLNY 0L uae Urzeschlic =

This is bthe Christ Ivent.

To be sure Jepsus of Wegzareth was a historical person and
his 1life 2 historical event, bubt that in itself was not
God's rev@l&tion.ﬁl “hon man through the Holy Spizit
recognizes in Christ his Lowxd, when God lis revealed in

Christ, then man has w»eturned to the source of all history,

ﬁGBrunner, Brlebnisg, irkenntnis und Glaube, p. 107.

4?Ibido; De 109,

anrunner, The Fhilosophy of Religion, pe 123,

49531 Braoner, "Der Sindenfall und die alttestamensische
Wissenschaft," Die Shristiiéhe Welt, XL, No. 20 (1926),
col, 997‘ :

Pppunner, $he 2hilosophy of Religion, p. 126.

P 1pidey pe 147.
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Ur-ind~Gosehichbe, both thoe prelude and -
50

Lory.

the goal of hige

It seems thet Brumner's desire to emphasize the

lﬂrﬁmudiﬂﬁ of the conbemporaneocus Chris 23 and a

anag

B
=h
B
in
o
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&

Lo aveid the geoning 4iff]

record of Genesls soccunl led hinm to welod Overbeck's
ternm Urgeschichibe, particularly beceause it lent itself to

theologleal adaptation,

Exigtentizliom (Martin Heidenser)

&b

The philosophical novement which hag enjoyed unrivaled
popularity in the second quarber of the twentieth cenbury

-

is kmown as exisbtentlaliswm, Vorlous attempls have been
made to define this philosophical agpprosch to 1ifes It has
heen called "a clandestine wedding of nordic melancholy
with Parisian porﬁogr&phy?;?* itrhas beon btormed a2 phllosophy
which in its method removes She digblnction botween the
atbitude boward roaliby and tha convent shuoutb renlity.55
Dre Carl Michalson heg offered a simple yet in many ways a

gatiglacbory definition: “Exiatentialism is a way of life

)2 iﬁo. Pe 148,
93prunner, Driebnis, irkenntnis und Glaube, pe 104

Sabarl Hichalson, editor, ggg;gk;aagtz- &k
Ezigtggtia;;ggg (New Yoric: Charios nar‘%agoaig 1956),
De oo

271bidey Pe Oe
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which involves one's Gobal sell In an avtitude of complete

sSeriousness aboud h&uﬁOL:u")b

V% ¥ 7 ) e e _— Tl gedd it anm o T o E
Lhe men who colined the berm Bistenzphilosovhie
>l 3 9

g il e Bl Gl i Lok ot B " 4 & e TR oanlikme ; 4 .

Fo Ll Holnemunn, gives ¢redit ¢o flcuikeguard a2z the real

-"' < by oy g & e y');? % oy oivaven oo PR | - P T I
athear of oxis ab.{’ Ll i.s.,..ufu.u 3 {)().!ii,l.éﬁ.il}.:}' vl LAaNaes CcL ‘msz&rl,

\ 5T 7 P | W s Snniig e ot Bl wiinan ™ = i R €3 on -
GL.\‘."-;.;';JN;;...';.S, NELCC L g .;J‘«B.b.\.}.;f&klv 0 Iu..sfﬁl@.L e 32‘&'.3;.’31%1&&;, ;,;.l',i‘t:.‘{ig and

s T e T e T, " o i e
Heldenger srs associated with the woveument. iny sbuden
of

phallosophy will zesdily observe that o voriety o

philosophies o represenved by the shove nentioned npames.
Perhaps the most famous of the men are the last two,
cartre and leldeguer.

Jean Paul Ssrtre (be 1905), being much younger than
Srunuer, could not have influenced his carly work and has
not made much of sn dapression on bkis later writings.
Sartre’s oxistenvielism is antirely Ho0 negoetive to sult

Drupner's Chrlsiian thlgauphy.'

B

lartip Heldesper's (be 1889) thinkiug hes made moe
of an impression on Brunner, asltbhough even he is seidom
quobed or refexred To la the work of the Swiss uJGQlOdlann)g

Heldegmer's gemeral thought potbern, however, is importent

%I‘bid., De ‘he
57Ebinemann, Ope Glliey Do 304

8g¢, Jesm Poul Sartre, L'Otre %5% Néaut (guamnto-
v te Nag &

auatridne edition; rFaris: WN. s Db= 8512

59ﬁoady “The :roblam of Revelation and Reason in the
Writings of ﬁmi~ Barunnery ™ p. 51,
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in understanding Dialectical Theoloyy.
slnce Helidegmer has chosen o invent a vocabulary
of higs own %o f£ill his need of ewpression, his philosophy

'3

- » r. T o~ G} -
ig wnusually ot;am,am.:"} +n his Seln und w:.*s;""' which

appenred in print in the same year as Brunnes'’s The lMedistor,

-

lepger "aimed at e pbenomenoclogical analysis of human
oxistence in respoct to its btemporal and higtorical
character, nG2 nfluenced by Sbren Hierkepasard and Ldomund
usserl, Heidegmer embarked on an existential analysis of
hunan existence in owder to formulste the concept of being
in an original manner. His argumentation wenbt sz follows:

fian is o being in the world here and now (Lageln),
and as such he is in 1)3{3.3ﬁanoe.63

ixistence im all that is known to aexist, it is more
than mon and less than All, Beyond it is the Selende,
which brought Ixlstence into belng. This Seiende has its
Dein, lian, them, os dasaln, is so related to the fein of
the Selende, to Seiende and to ixistence that he has some

501chalson, ope Silies Do 98

Sliartin Heddegger
juflage; Tdbingen: ¥ ﬁiemayer,

82504y, "The Problem of Revelation and Reason in the
Wpitinge of Emil Brunner," pe 52.

&3 je1d0gger, Ope Sitey Do 117,

%ﬁ, (siebenta unverinderte
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of all in his nsture{“% dince the fall, man, however,

Hl
@
B
Ly
<

L
ﬂl

T aware o

P

1l relatedness. Prom Dasepis to which

he hag descended he desires %o rebturn %o the Sein of the
Selende.

¥ien's concern (Sozme) is directed toward vhe ultimate,

while his dread (lnmst) is projected towand Hhe objective
worlde. In daily exipbence JoXpe becomss obgeure and a
rosl concern for the Hotality of life isg lost. Instesnd
of Lorpe which man should experiscnce, he lso hounted by
ingsty by & feeling of belng on the verge of nothingness.
inget agein souses msn's thoughis to turn %o the Seln of

the Selende. 4z thls tokes place fngst gives way to

courage. !lan remembers his loag Journey from "home' and
gones Ho think that he caon return “home" through Lhe "gate®
of deaths. This in brief is the cosmic story of man
according to Heldegper's early philosop ".65

Brunner comes close Lo uging the very yiﬁﬁure of
leidegrer's leaving "home™ when he says in The Theology
of Grieis that sin "ie an alienation, a disrupted relation,

Gqﬁaady. "he roblem of levelstion and Reason in the
yritings of iZmil Brunner,” pe 52.

65Tha genersl patiern of analysis of Heidegger's think-
ing is well expressed by Dr. Dala loody. The writer hes
tried to simplify Noody's analysis where that was con-
sidered dosireble without still loos: Heideggorts basie
philosophy. Cf. loody, “The Problem of ilevelation and
Reason in the Writings of Imil Brunner," ppe. 51-53«

11 EEiC
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a heving left the Fabhop,no0

Parsonaliss (Ferdinand Zbner and Hartin Buber)

In Maveh, 1919, Hnil Zmunnor had the £oliOWing to say

bo his audience at the fezguer Studentenkonierong:
Rl ca et

in loglech konstrulerbtes Repriffssystenm ist safgeﬂig
ein Ideal, wic ein musbergiiltigor relizsistant.”

o o o Lin ReligiBoe Drkenntnis bleibt LHote Theologle,
wenn wir sic mur nit dem Versbtand, in ihren unpersdne
licher Allpensinheit auffassen, wenn sie uns bloss

an der Oberfliche unseres ich ritzt und nicht ins
Herz des persinlichen Leben triffh68

This quotation shows Byunner®s early interest in the
monegion of the personal.

Influenced Ly Xierkermaard, personslisn becsne Llme
portant in the general cultural origls of the Firgt World
Wars The original groundwork for nersonalisn was laid by
a relatively unknown ‘ustzrlan philosopBely Ferdinand Ebner,
who was the first one Ho publish a work on the subject,

Dag Yort und die peistisen RealitBiten, fueumatologiseie

Praﬁmantageg In it Ibneyr claimed thet nop is addressed by

p 3

*6Emil Brunner, The Theolomy of Crisis, pe 5D« Also
consult the diseussion of Heidegger's influence on Irunner
in Ven Til, The Hsw Hodegrmiem, ppe 1745f.

&7 e " Tiank - "
Emil Brumner, "Danken und Erleben,” ¥o gg:QQE
Aapauer Studentenionferenz 1919 (Basel: Kober, )y Do 25

68; b; d. 9 p-i 26»

.69Ferdinand Ebner, Jag YWort und die geist n RealitBten,
unatologlsch FraggénﬁigffﬁﬁﬁkﬁEEs"E%bﬁﬁ%ﬁg%égfkﬁz"}§§%§fg
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God for whom Lthe former hng “addressabllity” (inspreche

¢
barkeit}.zo The human personnlify always consisss in

the exisbouce of the "1I" in relation Lo the “Thgu.”?l

Compare Brumner's words: "In den lomant, wo ich
tatasldehlich vom RBuf Gotbes nichte mehy hinte, wo das
Wissen um Gobbes Geselz in nir aunsgetilgt wilrde, wilnde
lch aufhdren ein lensch zu m@in.“?g

BE o wmde
FE 50

2 #
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ubar, the spiritusl leoader of Continental
Garman Judaism, case independently to the same conclusions
ag Fbner hed done,.’” In his work, Ich und Duy.which was
firet gketohed already in 1916 but appearsd in print in
1925 Buber describes ﬁha'"Iu?hzu” and the "I-1%" relation~‘
ships. In this work, which Bruaner has callsd "the prow
phetic little baak,"7% Buber showed where Schlelsrmacher
and fudolf Otto faoiled in making the fesling of dependence

on God the essmence of religlon and outlined himsslf the

?GIQ&(}_‘\Q Pe 18,
?11301&.9 Pa 55

725011 Brunner, 2 lonsol i il pruch (Berlin:
, B ar, Der N in Wiedevspruch rling
Furche Verlag, 195?33 De Zide

7opaul E. Jowetl, '"Bbaswiasn Versonsliem and Its

infiuence Upon Brunner's Theology,” Westminster Theolopi-
eal Jourmal, XLV, Ho. 2 (1952), 117,

?4ﬂm11 Brunner, The Divine imperstive, translated
by o1ive Wyon (?hiléd’&i%hﬁea: T %&m&» Press, 1947),
Pe 590,




a7
*"T-Thou' relationsilp betweon man and his Gad.?s
Roth Tbner and Buber have influenced Dialsctical
Thoology. "o Brunner,® however, "belongs the distinction
of having plongered in working out the implicstions of this

- i~ -
approach for

-

- o — P b e p— TV TOE G

whole range of theologiseal thinking, n?75
7

Py , VA {2 ra e &

rleben’ {(1919), 7 in Dig Hy

n i Hyatik
?
- = 4y - i e ™ - - . ]
und das Wort (1924),'" and in

Jas Groundproblem doy

Philosophis bel Honb und Kiorkegaard® (1923}79 Arannoer

copt comas to fruition in his Olavus Petri Lectuvesz (1937),

The Divine-luon ﬁn:aug&gE,OJ

“vangelical Socinslisam (The Dlushardis,
Kazaz, Sutter)
The early writings of Brunner cannot he anue*svaod
ithout sone acquaaﬁtanee with the evangelicsl socialist

novenent ia Switseriand, The men who sponsored the movement

N5Uaxsin Buﬁev Thou, transplated U
y 3 vy Ronsld
Grogor Saith (New Yefﬁ “%%é Ies seribner's Sons, 1958), Pe e

76 Jauett “Ebn@rian_ﬁarsanaliam and Its Influence
Upon Drunner's Theologye™ »e 118,

77Brumuer, "enken und Drlebeny” pe. 27

?B“mil Brunner, Die M ynd das Wort (PHbingen:
Ja Oa 2, thr, 1924,‘ jEY

79Emi1 Brunner, "Das Grundproblem der Philoaophia bei
Kant und Klerkegsard,” Zwischem den Zeiben, II,; No. &
(1924), passil.

80peunner, The Divine-Humen ingountex, passim.




or wara its leaders wer: olso the onns who awakensed
Brannax's existential concora for Chrlstisnity

Y BTG T R N — e ¥
The livengalical Boglslist paxdy woes organiszed azainst

the Soclal Demograts; 1t "even clalmed such opposition as
its ehislf reanocn Lor bningg"gl it was organized in 1906
but its moots wont back to Swablan Pletisn, 2 novemont
spearheaded by vhe anbaribs. Johann Christoph Blumherds
{1305-2880), a luthersn pashtor, cane to teach at the Basel

Miisgion Johool in 1830, Several years Labtey he becane

-

. T C—— - DIRddsl F w . %9
nasbor at MOLLilunzan,

LZouth Germony, whore hoe usp roputed
to have healed a2 damon porgsessed girl and other nmors comnon
ailments by laying oa of handes in token of absolubion.

His preoching sttracted sttentlon and large audiences,

4% Johann Christoph Blunmherdt's death his son, Christoph
took ovar the work at Bad Bell, Do this =msn and to
Llarkegaard dwan;br athrihuten ‘humanjﬁaauﬁiag“ the best
what the dialectical theologlans had in the besinning of

23]
the novamoant.™ ™

In 1899 Cheistoph Blumhordt left the officisl chureh
and started the. bold vask of social reconstruction. He
balieved that both the material and humar world was in need
of vedemption., According to him, God confirmed His

a1
ilnrmann Kutter ghgx (Chicago: Uc-operatlve
Printing Company, 1 1008) > Jast

%2prunner, The Divine-Humen Encounter, pps 39f.
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revelation by eantianaily revealing Hingelf in an ever
new ocutpourlng of the Holy Spirit. Freschin: apart from
the econtimzous cutpouring of the Holy Spirit seomed mean-
ingloss and lifeless %o hmm. 7
Svangelical pocilalism touched Brunnsr personally

through Leonand Ragay and Hermann ¥ubter

-

aapgez was the Professor of Systematic Theology at
the University of Zdrich {(1908~1921) and a leader of Swiss
Srangelical Socialism, Hls debt to the Dlumhardbte is

clearly expressed in Dexr Kompf um Heleh Gotteg in Blumhardi,

q Pl
LR

fater und Cohn.”  Tagaz was generally loved by the working

clasa bubt bitterly opposed and even feared by the con-

o}
2

gervatives of the cstaoblished Church. Brunner thousht so

~«.4

hichly of Ragaz that the dedication of his first book, Dag

I

Svmbolische in der religliBsen lckennbnig reads: "“Herrn

Professor L. Bugas in “livich, dem Lehrer und Fiithrer in
dankbaren Verchrung zugaaignet.“as

Hernann Kubtter, Brunner's pastor in “flrich, left an
indelible mark on the latber's personality and thinkiag.
Sinece 1898 Xutter wes pastor of New Mlinster in .Hrich.

85ﬂ00 dy, "The Problenm of lavelation snd RNeason in the
Uritinge of Hmil Brunner,” pe 55.

84 .

Leonard Rag Ka Jeich uott s im

%;g%ggggg Vater ggg oo§§ Tﬁgei ach-Zdrich: Hotapfel
eriag, 225,

85anaar, Dag Symbolische in der relimiSsen
Q& B& 5 Da iii,
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There he enjoved the support of the proletariat. In his

nenifesto Sle fillssem (1904) he proclaimed the offieial

Christendon to be in dlirect opposition to Biblieal
Chrlstlenity, His opinion was that the Chureh practices
atbelem because 1t has exchenpged for God an idea of Hinm,
e spoke of "the suiforing ﬁassssa“aﬁ of a communistic
1ife "in endless reallly, where all problens snd tempbta-
tions are easily met and solved; where all false pride
and all antiety for the needs of this 1life fall away,“87
and of "the convietion that sin is a fag¢tor with which
progress need not reckon at all.“a8 Tutter was 890
violently opponed Yo systems thot he was even agalnst the
Urotestant systen. He bolieved that all systems shut God
out.ag

In the rreface %o the first edition of lrlsgbaisg,

Lrkenntnis und Glaubs Brunner writes: "Ich hiitte dies

Buch nie schrelben kénpen obne den langjibrigen persén-
lichen Ginfluss des prophetischen Hannes, dem es gewldmet

ist."go The book ig dedicated to Hormann Eutier,

863.\1{;*381‘, Qpe ibey e 17.

871‘.}1&.9 Pe 27.
881pide, e 1376

agﬁoody “phe Problem of Selation and Reason in the
Writings of Dunil Bruanner,” p. 57.

Pprunner, Lrlehnis, irkenntnis und Glaube, P 1v.
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Bergeonion Irrationaliom

A student of Brumner's early theology ls inpressed
by the influence thot Ianrd Borgson has exercised on the
“wiss theologlane Bergson was the leading Frenchk philosopher
of the twentleth cembury vo whom, among others, William
Janes and Whitehead owed a dﬂbt.ﬁl

Here no attention con be given to Bergson's dualism
of life and matter, his artistie conception of creative
cvolui;ion,922 the theory of memory,93 the doctrine of space
and timo,gﬂ or even his concept of instinet as intuition.95

Bergson nade his primary impact on the young Brunner
by his attack on inbellectuslism, Brumner remarked in Das

Symbolische in dexr peligifsen lrkenntnis,

Den hountvorstoss aber gegen den Intellekitualisnus
uachte, alt elasr Wucht, deren Tagwelte wir
3egenu&rti§ wohl noch kaun genfigend zu wﬂg&ig@n
vermdgen, <le Philosophle lonri Rergsons.

Comparing consept and symbol Brunner sald: "3Zegriff sowohl

wie Symbol sind uneigentliche ‘usdrlicke; und 'eigeantlich" -

91;.%@185811’ Qe Qit.' De 791.

92He 1 3 n
nri Bergson, Orestive lvolution, translated by
Arthur Iditchell Lenéons Tecmilian and Goe, 1911).

PBrussell, opes cibe, ppe 796%.
i,y bpe BOOLE.
1vid., ppe 7935,

%mu.%gmmgmm
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igt allein des wnousdrickbare und urspxingliche Erlebnis,
dle Ini';uition.“?? Bothy naturalistiec ompiricism snd
idealistic nabionallsm are, secording to Brunner, GoDw
quared by intui‘i:ionaga

Drumner, however, le not an uncritical student of

o e

o

Dergson. Far from willing to sacrifice reason to the
exbtent Bergson does, Arunner vemarks that possibly Bergson's
Judgment of reason would neot have been so onesided hed he
thousht in the German languay .’"9 Yot Brunnerls word:

"Dig iatultlve ihilosophie Sergsons welst wuns ans I.anban,"lm

muet also stand,

J7I ldog De l)e-!
98

ibidog j'Jo lé.’..
'993r¢xrme:zf, Lzlebnis, Irkenntnls und Glaube, pe 69.
100,

Brunnar, Des Symbolische in der rgligilsen
Arkenntnis, pe L3530«

th
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Of necessity the consideration of the theslogical
influences on Brunner have %o be liaited to 8 few oub-
standing theologilans and theologlcal schools of thought.

bricf conslderation of the special influences of Pauline

and Johannine theology; the Christlen Churceh Fathers, the

theology of Ilmther snd Uolving Scehleiermacher’s romantic
nysticisn, Riteschl's selentific methodology and the
Diglectical Theclogy of the twenbleth cenmtury as seen in
the wvorlk of Karl Barth, Triedrlich Gogarten, Lduard
Thurneyaen, 2udolf Bulbmann, and Ksrl iHeiwm will be pre-
sented below, Comparatively speaking, more space will be
allowed for the dlgcussion of fchlelermacher asnd the
dialecticel theolozians then other theological factors of
influence, becsuse the writer believes that their ine

fluence on Brunner's theology demands it.
Pauline and Johannine Influence

The dielectical theologians in general and Brunner in
particular are heppy Lo bo known as the theologiesns of the
Word of God., DBrunner doss not consider all statements
found in the Seriptures to be of equal importance and vaslue
o the man of the twentieth cenbury. He regeards the message
of the Oross as the central point of the kerygma.

i T ——PA

e
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Farbicularly Gho btheoclegy of Peul end the CGospel messape

of Joha have influenced Brunser's thiaking. In 0f{subasrung

und Vermunfi Brunaer comaento,

48 ist vor sllem doug Johsnnesevengelium de, auf Grund
der Verklindlpung des lpostels Paulus, dlesen
impliciten Sdon des Jhrisbusvekenninisses oxplicit
macht, des wollen Frnist macht nit dem Satz: Ir selbst
it die Offenbarung, In peiner Liobe vegegnen wir
nicht bloss dpr Liebe sines Mensehen, zondern der
Liebs Gotton.=

Brunney sees in faul's Gheology the cliassie stabtenead
of gensx»si revelabion, whereas bthe Gospel 57 John supplies
the most expliclt stoteument of specisl revelaltion, This
distinction is zob to De congidered as a gontradiction but

pathar i

- - » - 02
rather "2 balance betweasn Htwe poles of thought,” 3oth
vaul's and John's wrltings are very freguently called
& - - k4 2 9 4 PP i ) -
upon to support Bruaner's argumentaetion in his outstanding

- §
=

: o T wi. @ Faa ol
work, The lledlebon.” In another

3arly work, IHzlebris,

T ham o w9 y — o N 2. | . o U By e e Al el o 2
Drkeontnis und Glaube, Brunnsr btakes great pains Lo insist

-

upon “die reine Saghiichkeii des Glaubens” which he sees

mirrored in bobth Faul's and Lutbherts teaching of Justification

]

1 - S o~ & T .
Tmil Bruaner, Gﬁienharﬁgﬁ und Yernunfs (Zirich:
Ewmi“verlag’ 1%1 5 5 De I- L]

2ps1e Moody, "The Problem of Revelation and Reason in
tho Writings of umil Brumner,” (Unpublished Doctor's
thesis, Couthern Baptist Theclogical leminary, Louilsville,
K;Y‘, 1&1‘1)’ WPe 228,

%imi1 Brumner, The Madistor, btranslubed by Olive Wyon
(Philadelphias Tho WombminSber iress, 1947), pre 174, 323,
‘157 g_'b;. g___:
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7 falth alone. in o later work Brunney expresses his

appreciation for the Lheolozy of Poul in 10 uncertain

e oy
GOTHNt

we musht ogree JL%% vaaal in this: %Hhalb the Letter

to the Romons i foteful in the sbtory of the Christien
Chnrehs Thrﬁu“hﬁuu the cenuv:;ﬁ of Chiristian history,
the fete of bhe Chureh of Christ has time and agsin
dopended on the understanding and evalustion of the
Lebter to the Romesns. Why iz thia? Becouse in this
single 1“?3“:”7 docunant what iz particular!and
decigive in the Christian Paith iz worked out im the
eeutest form and presenbed in a concenbtrated, ine
gtrucilve mannor.”

ch

i3

ra‘l

Bromnexr’s high luhlﬁnbﬁ of Johannine thecloyy s ¢learly

expressed in The lgdisbor. Concerning the words "In the

begiming wos the lVord end the Word was with God, and the
Uowrd was God « « « and the Word was nade flesh « « « ond i
wa bebeld His glory," Brunuer commente, "It would be txue |
to say bthoet this descriphlon covers the whole content of

faith, the Living levelabion as g whole,"”
The Chupeh Tobthers in Hruaner’s Wrlitiangs

Spunner does have his enemies against whom he is

vehemently opposed. They are the Roman Cstholie Church,

2% _
il Brunner, Lrlebni Srkenntnls und Glaube
(Tibingen: Js Co B, nahr,‘I 217, De Oh,

5Qmil BruUnnez, Lh@ setter Lo ths : A Comne ntagz
translated by e A, Hem hiladclnt : - Yos
Preas, 1959)s De G

6Brunner,_ghg Hediator, pe 200.
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Srotestant Oxvhodoxy, Subjecivivienm cnd HQ&eruisu.? dox

the theology of the historic Church he nas grest adwization.
Yarticularly the theoclogy of Irenszeus of Lyon and Athanasius

~ & o ode i 2 R i " g it reln T — 3 i [ - o e, S TN
of ilexandria stend high in his regard. A triad aight be

-

) pa die g A e 33 e - - e el 2 s sy s
compleved by adding the name of Augustine.

T da Lo o opd ey 4 o =7 T e g 5 S ]
4% is indeeod Ligh praise when Brunner says,

Irenacus nay be dezeribed ap the first great theologian
of the lerly Churehj; ilndeed, he has o greater right

than any ovher to the title of the founder of the

& ot & &L Fad 3 . e g - 2

theclozyr of the Church. 2111 the others build on the
- T S PR v Tae e % ol Por <ot B Yot o o Hen il e
foundation wiich he heg leld. Purthsr, in gpite of

the fact that hile exbant writinze are fow in pumber,
he nay be doscribed ag the wmost fertile and creative
af the early theolopgisney for in his writings he
gothers up the whole wealih of Lhe Hew Tootament wite
noss to Christ, Johannine as well as rauline, the
specificalliy dew Yestanent elements se well as those
which are drewn from The Bible as s whole, combining
them into 2 uvaiity, in a way which yas possibly never
equalled uncil the time of Iuther.

%

Heeping the high vraise in mind that iz accorded to
Irenacus, note is tuken of Bruaner’s remarks conceraning
Athanasiug,

The fundaementsl strouchbure of thought, the neaning of
the Logos, of the Inearmation, and 1Ss neceassary union
with the doctrine of the Cross, the meaning of the
knowledne of the falth and of the Church is exactly
tho same in all eesen§ia1 points in an sthanasius as
it is in an Irenseus.

sthanasius is alse given special oredit «@ his ownl

7“00&3" QD md' pe 20,
Sﬁrunnar, Tha ladiator, pe 249,
F1nide, Do 263
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“he Logoa dootrine of Althanagius is the finest of all
in i%s gystematic, snd at the sauwe time non-speculsa-
Slve oxigtentlol charasters Athanasing abova all

hos ¢learly woried oul the idea that man, ersaved in
the Word of God, has in it his life-principle~-granted
Ty pragg--und since ne hae fellen away £ron vhe Word
can only be mestorad by the Word coming to hin again.lo

Zrunner®s eavly works do nobt reflaect his real apprecis-
sion fov the thoolegy of Aumistine, althouzh definite hints
tmoting fugnetine's well kmown phrase Cox

nogtrum inouvisbum dones mecuiescat in Te, Domine, Brunner

-

deelares it "the oaly key o the right underatanding of
o
man, * I% may be of intersst to nobte that he considers

fvpnstine's Confepsiong, where his uyaticsl charscter is

evident, superior to The City of Gad.la

eunner hrings togother four of the theologlans forx
whom he has deep admiratlon when be romarks: "“Irenaeus
and Athanasius speak of the Logos as iugustine and Iuther
wore 4o do later: the Logos is the Zternal personal

Ravemlar~“1#

1071v44,, pe 229

1via,, pos 213, 222, 252,

124 ,
' “Amil Brunner, Revelation and Reason, Yranslated by
Olive VWyon (?hiladaiﬁﬁfai The uawtminster Press, 1944,
De Pha :

13prunner, Uxlebnis, Lzkenntnig wad Glaube, p. 13.

aminnar, The Hediator, D. 213,
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The Infiuence of the Refommers, Imbther and Calivin

the Roman Gatholie seholar Loronsz Volkon is critical
of Brunner bub correct whoen he says,

Die echbte Lroditlom ipt fiir Lrunner die Helormation,
nd seine /iulfessung von Glauben =201l nicht nur das
biblische, sondern cuch das "refommaioriscae Gloubenge
verablindnis® sein, + « « "Reformatorisch” wird hiex
von Branner faet susschliegslich suf Luther bezogaa.l§

indeed Brunnor iz deeply impressed by the Refsruation move-

Tiefe, brschiltberung, die alles geuschichtliche Leben zum
srzittern brinﬁt.”la Of the reformers Brunmer seons to be
wost impressed by lubher. e admires Luther's courage Lo
sband alone apslust the great powers of uls Uime. Thisg
aouwago brunner abbtribubtes o “eine grosse, heilige

Yahrhelit” which hod takern hold of the Resioyaer and made

:
17

tho conflict imperative, Brunner gives credit vo Luthew

fo

e

rediscovering the Gospol.

S0 fand er, wie Livingstone in der liltie des dunklen
Lontinents die Hilguellen, die verpehilitteten und
durch eine teusendjihrige kirehliche Tradition
vordeckion Suellen deor chricklichen Botschaft, das
uprspringiiche lvaagelium von Goties retlender

15”* | e L ; T , ; -
Lorenz Volken.gggggg}?ggs ?gé;zmil Srunner (Freiburgs

Sohwais: Psuwlusverlag

195mia Bruaner, Reformati
Ghr. Raiser Venlag, 1Yd5)e Do

170mi1 Branner, “Vie wir Schwelzer heute lsrtin Luther
sehen," Raformisrte’ohweig, III, No. & (1946)s 130.

uad Bomontil (Minchea:
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Of fenbarang in Jesus Uhristus, 0
Led by the Spirit of God Imther want back to God's own
Word. ilis moblto was, "Dam Vort allein tut'ﬂ.“lg

-
[1

b T Ep——
pYUwWeLn

£ ™
STRIVADTY,

cal

the ungry God

the key to lnther's theolezy is

approach to God, the digbinction

2 P
gracious Gm-ﬁ.“‘} Iather's

emphasis on Law and Gospel is termed by Brunner a dialeetiecal
Zpproadi, 8 ;;m.z.‘:::ﬂoz's.;‘l Also in the doctrine of faith and
its relationshlip %o the Vord of Cod, Brummer frequently
reliez on Imther's expressions.” 2 He is particularly happy
with the latter's stetemaents that Seripture is the oradl

in vhich Chyist lles and "si adverssryrii scripturam

urparint contre Christun, urgemus Christum contre

S
geripburam, "<~

ia 4

in the

181pia.

Brunzer believas that lather supports hin
sbinsuishing betweon generel and special revelation,

ralationship bobween mevelation and the distorted

91pid., p. 131.

Qo”mﬁ.l Brunnor, "Der Zorn Gottes und die Vensdhn

dureh Christus,® M don uellem, Vy No. 2 (1927),

7o

2 Lt idog Pe 102,

‘?'gisnil Brunner, Dig !
Je ©s B liohr, 1924),

standpoint %§ e
*arrar

D-’ 1337)3 Pe 54"
Qf wm’

und das Wort (Tdbingen:
20w

Philosophy of e Qﬁ

; LaRelog t'i%m ate J
'ﬁ"fﬁg&om Janes Glarlm ‘& Go.,

H&mafﬁer roferred to as f.:}ge 2
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roason of sialul man, and in the

incaynate Logos and the Bible,

There is

bulk mover maally destruch

Tk e 4 Mo e and A .
Raformer "eln lsnsch nit grosse

hae

-%«qv-r-v
“Q

that "fabh
wertvolles zeratidst,
he adds ot
mbBochite ihn aus der G

praise Lubther that he

B0 .

28

o | - e o
alies exitleinn of

ive griticisn, ia

n

hara Jalasrmatlion

TNCe 9

Vor ] mr‘ rig‘.ia
rasehileohbs forturinschen’

ralationship of

Inathoap

‘w
¥
;:;l
1D

L

in Branner's writings,

alls the

Fehlem

und Schwachheiten, ne>
hat ungehsuor wiel

erst heube an go recht
"ther wer von uns

it is to

Iunther war viel radikelsr alg die %“ masy im
Witbenberg, darum, wolili cal cher war

A . -, " -
als sie und nichb

His fight we=n sbrugele Top
oround to borrow lmtherts

primwe,” a2s his molbvo fox

ar 80 V¢§
Halbes mochbe, 7

e
abernel 1ife.

Brinner is

words, "Verbun est principiunm

Die Myetik

und daw Wsr¢.29

it may be surprieing but tmue that Calvin (1509-1564)

comes oul second hast in Erunngr’ﬁ writings.

The Iwiss

theologian iz impressed LY UM1V1n & systenatic Grostment

o g, Ak

s }"70053’0

QJErunne:,
sehen,™ ps 131.

2611, Brunnes,
unper Problen,”

¢ aitas

271b1d., pe 34l.

Dhe BH=37e

"ile wir fchweizer heute Martin Luther

”Qua Unbedingte und die @ irklichkcit,
ﬁeag gﬁg ﬁl, Hoa ? (1917), o ™

#B3rumner, Zzlebnis, Srkenntnis und Glaubs, pe 58.

zgarunnsr,_

gzstgg und dog

Yort, Pe 1.
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of Reformmation theology. IHe follows Oalvin's distinetion
between the naturel omd the Christisa knowledge of {}0(1.50
He aceopts the tradiitionnl Moformed separstion of the two
natures in Chrig%,ﬁl-and conmnends Calvin for the formla-
tion of the relative necessity of .tonement in Ghzist.BE
On the other hand, often when bLoth Luther snd Calvin
agree on a goncept, Galvin's statement has te take second
place to that of the German meﬁcrmeﬁg55 It ig true that
Calvin's theology hes node o stronger lmpuct on Uie lgstilk

und dag Woxt and Hevolation and leason than it hesg made

on the Ghristologlcal formulations in The Hediotor.

Gehleiermachor the llystie

Eaoprl Borth sposks of Frledrich Schleiermacher (1768-
1834) 4n terms of & theoleopical "hero.”

fnyone who hss never noticed anybhing of the splendor
thiz figure rediated and still dees--1 am almost
tenpted %o asy, who has never succumbed o it--may
honourably pass on o other and possibly betber ways,
but let him never raise so much @s a fiager against
Schleisrnachep, 54

Dpmunner, The ledistor, De 33

31;2&;., Po H43e

32.@.&&.‘ o Do 4724

352&;@-0 PPe 256, 403, 473. :

Sgary Barth, Prgtesta&& E%oug§§='F  Rousseau Lo
Ritschl (Wew Yorl: Kirper Trothers, 1953), . .
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Brunner hag nobiced the lmportance of Ichlelermacher‘s

work,

fr [Schleiermecher] ist nichit otwa der grdaste
Vertreter der modernen Neligion, noch weniger inr
Sohlpfer, /ber er ist der bedeubendste von denen,
die es fertig brachien, den Inhslt des chrigtlichen
@aubens in Yyotlile vmzuprigen und sufzuarbeiten, und
er ist sicher einer der grissten Fakioren diesce
vaisbigon 2rocessoS,s « « « 52y der elozige wirklich
grossze Theologe dos Jehrhunderts, ist gleichsgam der
warselsbock, von den, wie Absenker, uaterirdlisch nit
ihm verbunden, dle "chrisjliche Nystik" der modernen
Theologle bherkomabte o o o7

ind Brumner has also "ralsed a finger" or rather "a fist,”
not epsinst the brilliant ninéd and personality of
jehleiermacher, but ageinst his theolagy.gﬁ

Yas Brunner influenced by Sehlelermacher? The negabtive
influence is unniptakably clear in almost all Brunner's
early work, Thore might also be some impliclt pesitive
influvence which ¢ludes sagy formulatlon. A¥ least Karl
Barth seemz to imply theb Srummer iz not entirely free from
guch influence when he says,

it iz truly @ sipa of the extraoordinery exbent of his

[fehleiexmacher's! influence that L, 3runner, in

1924, wag the first nan writing ageinst Schlelermacher

whose premises were Teally differont, really free of

him (even if they were perhaps only relatively free

of hinm!) Until then every atback had shown such a

cloge similarity of conbtent with his own wrigbngs that
an effective antithesis had beeon impossible.

35hruiner, Die Nyotilk und dss Womb, . O
26 Gey De 10,

37Borth, Brotestant Thousht: From Rousseau to Ritsohl,
Pe 30?- '
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Barth adds, "Hobody con say today whebthor we have really -

overcome bis lnfluence, or, whether we are still at heard

children of his age, for all the protests ags

aingst hine
0w 20

-] H 5

Brunner in hise prineipal work against dchleiermacher's

theeology of mysbical seli-consgionsness, Uie Ilyghik

dag Wort, abbacks the fundomental principle of the latter's

bheology.

'ﬂh1010?mdbvﬁ“” ganzes Denken (uand das all seiner
+aqlogl hen Jﬂ@&fﬁh?@fﬂ) ist bestimnt durch das

Wort Unﬁ Dor Gelstize, das sugleich das Hatlirliche;

dus nobteure?cu, daa zuwlmlch die &esch¢c%te is

Gott und die Humenlilit, so laubtet sein Jrogrem,- 9

What Bruanner wants Ho koow is, "Hot denn neben Gott eln
Und ﬂlﬂtﬁ?”+0 Hig snswer iz an emphatle no, IT is githexr

Christian falth or modemm uhealo,y of the Hebhlelermacher
41

variety. The two are mutu@lly exelugive, Drunner gaes

ng room for conpronise with'?chleiermaeher, The axiom is:
"Bntweder die Iystilk oder das Work." o

dranmner's work of the Gritical Period may give an
impression that he has nc%'interﬂreted sehieleruacher in

the historical gontext snd therefore has failed to appreciate

P1uig.

spunner, Die Hystik und dos Wort, p. 390
40pp14,

“11uide, pe 391

Mrntd.y pe S
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the latter'c worke Thisz oboervation 1 both sorreet and

fulges It is corveol in so fer ss Bruaner was not primsrily

e b

concernod with the fourges of ronantle idealisn that pre-

i )

pured the way lor fichlelermacher's Die {gder or the pro-

-

found Horavian plety that led Schlelecrumcher to express

BXDT
hig faith in terus of plous seli-congeclounaness L an
higtorian, Bmumser, no doubl, would praise Zchlelermecherls
offorts to commmnicate the depth of life to u generation
that had c¢eased Ho "worship tho Delty in scered rvebirecment”

»

but worshipped "the sage maxins of our wisce meny and the

83 .
paets.ﬁbﬁ But as a Christian

splendid compoglilong of our
theologian, he recopmized the inadequacy of Schleiermacherts
expregcions on religlon and stood up Yo rescue Christlanity
'erm aysticlsm. ‘hether Brunner has always been falir o
iehleleraocher op has in svery insbance interpreted him
correcily need 2ot be counsidered herp, DLet 1t suffice o
B8y what a gréaﬁ napt of Brunney®s early writings reflect
a reaction ageinst CSchlelsrmscheris Geffiilstheclomie.
Schleiernacher is held responsible for converbting Theo-lLogie

43 ;
rriearich Jehlelermacher, gg%;ﬁigﬁhan??gg g Lo
% %%ggﬁﬁgé SIS, transla%a o rper

oW Lor arper & Brn*hars, 1958), e 1.

“m11 rumnor, Jie Gpgnzen der lusenitdy (T8bingon:
Jde Cs B¢ ﬁOhJ" lgaas PP
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The Rationalisgtic Theology of Ritschl and Baznask

Ritsehl's and Hernack's interprebation of “rotesbunt

Chrigblaalty influonced Drmunnor to a greater oxbtent nega~

The Ritechlizn theology is a Hationalistie system
elad in sowipbural rmentsy ladeed, 1t is 2 systen
which does ail honous 50 the systematic abilitvies

of its bullder, for it 1z an almost peorfectly unlified
zoblonalistic bullding of simple designs.*”?

Branner recopnlizes the faect that Ritschl's ilatentlons were
sood, He wonted to break away from “the ldealistic

gpeculative idea of universal religion® ond f£ind his way
back to "the sewiptural doctrine of s wewealed relig ioa.“%&
To Judge Ritschl's thoology Lrom the hisbtorieal point of
view alone would c2ll for words of sincere appreciation.
However, if "his actual completed theological sysbem" be
measured in terms of Biblical revelstion, the words of
eriticion must atanﬂ.#? Brunner registers surprise that

Ritschl, vhose Reghtferti

3 und VersShoune he considers

tthe seocond milestone in the theologleal higtory of the
last contury,” 4id not percelve that his own theology was

" built oa 8 peneral conception of veligiom very similsr to

45Brunnex, The lMeddalor, pe 57

QGZB;Q.’ Ds 35

#71p3a., Do 576
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that of Dehlelernachery aven though his wozlt "condemnoed
dehleierwacher's dependsnce on the idea of a univewrsal

L _-'o o {3
religion.”

in another place Brununer charackerizes Mitschl's

theelopgy as "an sthicel retlomslism, & one-sided rational
ldea of God" where "a coneepbion of revelation a2nd salvew

tlon has replaced the Chrisbtisn felth in revelation ss dn

improved form of Chrlistlan Shoucshi,™

7y

Harpeel zz a dlseiple of Ritsehl is guilty of much
of the same faultpm. IBruaner olten refers Lo their theo—
logical opinions as those of the Riteshl-Harnack schoolso

N
or the "Rkitechl-Harnack point of view.! oL

A

Brunner ls ready Ho adult that one can and in fach
does loarn from Ribtsehl, because in his theology the
Reformation prineiples occupy the ceatrel position. "Yis
wire ungerecut, Hitachls und selner OSchule Verdienste um
das VersbtAndais der Refornation 2u leugaen,” says Brunner. o2
Sinoe Ritsehl and his followers had teo mach respect for

the objectiviby of falth and the sovereignity of God, They

%Lm-’ Pe 56,
#9.11’.&@-9 De 253
PTbidey pe 175
51%.. Pe 173,

523runner *"Der Zorn Gothes und dle VersBhnung durch
QMB'" Pe .



did not usually f2ll into crass I

valus juwlgunentis of falth, Louwever, plzced the Zitschlian
school somewhere bebween anthropology and Sheolos 53
This writer belleves that sone of the rationalistie

rendencies in Drumer's theology, es pacially in the realm

F Wt aates 2 o & ond anin prsp—— - A o B
of hicher eritlolam, may well find thelr roots in the

The Dialecticsl Theologians

Dlaleatleal Theology, the mcheol %o which Srummer
bhelongs, assserts thet “only by meons of the contradiction
etweaen two idﬁ&s, God and Man, grece and raesponsibility,
holiness and love," con men apprehend "the contradictory

Truth that the obvoernnl God entere time or that sinful man

is declured juat."JQ

Branner hinself descrides the beginalngs of the
Dlalectical Theology of the twenbtieth century as follows:

A regonds Yhe greabt change ln Gontlnantal theology,
it iz not eatiraly correct %o assoclate it only wish
the line of thought to which Karl Burxth'sz name is
attached, This revolution had been nuiﬁtly preparing
for e long bing. In the first yeawvs of the century,
farl Holl in hig Iuther researches snd the Luther—
ingpired Swedish theulosical school (Billing, Aulén)
nad aliwaa bruken with the rationalistic, ideal-
istic and historical thinking of the ninaﬁeenth
cenbury, It was some btime later that the group of

Phpunner, juiehals, jrkenatnls und Glaude, pp. 38f.
il Bruaner, The W g% _%g,uogig (New York:
)y Pe Ge

Charlas Seribner's Sons,
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theologians sbepped forward whose polat of meeting
wae the Journal Jwischen den Jelten (Detwoen the
Times) and whose unconbested leader was Lar Barthe

“he general change in Contvinontal theology took place

shortly after the ¥irst Yorld Var. It iz generally agreed
Ghat the new movement weo leunched by Xarl Barth's frontal
attock on contemporary Jrotestant thcclsgy.gﬁ Barth's
BBmerbrief (iugusty 1913) “fell like a bomb oan the playe-
ground of the theologlans,” to quote Iy, Harl Adam.57
“his attack "was supporved Dy & series of writings by those
who shaxed Baxth's views, among whom were Zduard Thurneysen,
Triedrich Gogarten and I1I," seys Bruna&r.58

Why did Barth's theology have such a profound effect?
“he libersl theology had spparently failed the people.
Barsh proclaimed that man'’s relationship to God must be
dialeectical rather thon systematic. He said,

If I have a gysten it iz this that I keep in mind as

strongly as posasible what Klexkegaard called the

infinitive quallitative difference betwesn vime and
ebernitye 57

55Bmil Brunner, "Toward a lilssionary Theology,“
Christian Century, LIIV (1942), 816G,

56Volken, ooe Clley Do Do

57Quoted by John lcConnadie, Zhe S%§§ggiga§§g of Zarl
Barith (London: Hodder and Stoughbon, Je De e

588munner, $Poward a Missionary Theology," p. 816.

%%ar1 Barth, T Lpistle to tho Homang translated
by Sdwin C. Hoakyﬁa ons oragﬁ vers %y Press, 1933),
Pe 10. ; :
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Barth saw the conbent of the Scriptures revealiag the
right divine bthoughts o men, not the right human thouglts
about Gode’

The Bible btells us not how we should talk with God
but what he saye Go usj not how we find the way %o
him, but how he has sought and found the way to usg
not the right relation in which we must place cur-
selves to him, but the coveunsnt which he hss nmade
with all who are /‘brahamn's spirltual childron and
which he has sealed oance and for 31l in Jeeus Christ,
It ig thie which is within the Bible, The word of
God is within the Bible.%0

Brunner has alwaye been generous in giving credit to
Barth's influence on his thinking. Iz 1921 he wrotbe:

ich nbchte o « « nicht versﬁumen! neine grosse
Dankegschuld filr die beeeutende (edankenarbeit Karl
Barths ansuerlkennsn., Hr ist der ersbe, der dile
prophetigchen Geschichie Kutters in strengen
gugammenhang brachte und selbstindig des leisters
Gedanken--in geouneinsamer . rbeld nlt “duard
Tharneysen~-waltorfithrte, wihrend wir anderen noch
nit lhren Verstindnls ringer mussten. Lp hat aber
aueh tber utbver hinsusgehend, besondere dle
Chjektivitit des Glaubens in einer Yelse herausge
gearbeitet, die fir dle weltere ILntwicklung der
Theologie entecheldend sein dfirite,ol

Sinilar thotghts appesred already in 1219 from Brunner's
pen when he had the occasion to review Dax Rimerbrief
which he c¢zlled "eln eorstauniich objectives + « « Buch."ﬁa

607 ‘ » - :
Kerl Barth, The Woxd of God and the do§§ of HMa
translated by Douélas orton (Harper oE%Eboo ;'ﬁéu %3:&:
Harper & Brothers, 1957)s s 43.
61Brunner. irlebnis, Drkenntnis und Glaube, p. 56.

S25m11 Brunner, "Der DBmerbrief von XKerl Barth,”
W&% zeformierte Schweis, mlvc No. 8
L]
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It has been sold that "Brunner has framed the |
arantest ponitli
Barthe o o+ o797 This sbatenent mey stand if it is inteme

on of his theology from %he influence of

pPrated in the light of Arunner's own words:
I never was a pupll of Barth's, though from the vexy
Tyoeed e T e de T+ 5 s Py "‘:r‘& T
beginning I grotefully learned from him. Bub like
suanrd Thorpeyson and Boerth himself T responded to
the influence of Christoph Blumhardt, Hermann fubter
and Leonard Hagaz, as well as to thet of Kierkegaard,

so that I took a th@plaﬁical line which mora or less

paralleled Barithisg,o%
By thiec statement Brunnsr in no way nmesnb %o ninimizé
Baxth's "oubatanding nerit as pioncer of the new move-
ment.“55

Llresdy some other names have been mentionsd as
ploncers in develoning the Dialectical Theology or as
sympathizers with that theology. & ¢lose associate .af
Rarl Barth was Bduard Thurasysen, a pastor at Druggen,
Switzeriand, g gbudy of Dostosvski's woxk in the light

of Christian Revelotlon deserves mﬂntian,ﬁe

as does his
close collaborstion with Barth in the capeclity of eoedilor,

and later, editor, of Theolomische Lxisteng Houte, a

631a1ph. Oscar Hjelm, "The Dootrine of the word of God
in the Thought of Imil Brunner and Custaf iulén,” (Un=-
gnbliahad Master's Thesks, Uanlon Theological Ceminaxy, Hew
York giw' 1983), Pe 20

645runn¢r, "Rovard a Hissionaxy Theolozy,” pe. 816,

851pid,

)Saﬁﬁuard Thurnsyson, Dostojowskl (iinchen: Ohr, Kaiser,
1930). _ |



91
nouthpiece of ¢he new theology. Irunner exirosses his
apgraciax&::‘.ﬂn snd shows his acquaintsace with Thurncysen's

&
work in lplebnis, Zrkenntnis und Glaube ."’7

l?i‘rom the beginning, Priedrich Gogarbon in Germany

shoared the theologicel views of the Crigls theoslogisns,

tv

T caneson Yy e, e~ W i o i e S . b - e
it was through Gogerten thot Brunner come to now ond under-

2 V“g% -
stand Ibner's and Buber's personalism. - Gogarben was
torth German postor ot Derndorf an der Saale before he

becane 2zivetdogent ab Jeme (1927}, Later he taught at
Breclsu snd GhHttingen se “rofesgor r.;f Systenatic Theology.
Hig wrltings, and he hue s number of them, had a lasting
influesnce on the young Brunner., Ion the Vrefsce to the

first edition of Erxlebnis, Erkenntnig und Glsube Brunner

singled out two works of significance-~-Barth's Rimerbrief
and Gogaiten's Religilise Zntscheids .“‘"9 In Von Glauben

und Offenbaruns Gogarten sbows besides his dlalectical

view of Ged 2 renl concern for relating faith to hia*i;axy.'?o
Brunner was influsnced also by Gogarten’s concerm for man

in his soecial environment.

57Bx~annez~, Zriebuis,. kkewnisu_.n_@ G;agbe. Pa 56.

&8., -
Smil Brunher, She ldvine Imﬁagt LV, trsmslated by
Glive VWyon (‘*hilad&i;: s e wes Br Fress, 1947),
De 636Ga

Ggﬁmnmr Briebnis, Irkenntnls und Glaubg, pe ive

ppiedrich Gogarten g%g_
(Jena: Bugen Dietrichs, 1 2 De
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lorenz Volken puts it thus:
‘ufﬂ’ als nun Gogarten bogaun, den Measchan in solner
sozilalen und konkreten ”irklichhei auch vom Glauben
qus besser ow bewarﬁu4 und gbu‘n53"00¢aman ndher ins
suge zu faspen, da seblunz Brunner such eine fhnliche

%c%Lu g ein, ebvas vergor: in schon von 1925 an,
zlemlich offen seit. .

Rudolf Bultmenn, the fanmous NHow Tesbomaent scholsr from

Marburg, 8lso became friendly towards the Crisis theologlans,

-

e influanced Brunnoer mosily through his writings, parti-

culorly Die Goschichie der synopbischen Tradition (1921),

The influence ig obvicus in The i dgdlato-72 as well as The

Theology of Crigis. In the last nmeatlioned work Brunner

. N . g ”
has thipg to say:

I nyself am an adherent of a rather radlsal school of

w“ 4 - 2 Ak s I, | ; o
Biblical eribicis iy which, for exssple doss notb

accept the GG&Q“H of John eg sn historiesl source and

=)~ um oy e g

o iy s T P TP DN P
which finds Lub(}u.uu in AR DaYel 04 ULQ EyN0PYLG

Gopgaﬁu.?E

Mnally the nome of Rarl Helm of THbingen fane, a
popular preacher snd teocher who sought %o relste revela-
tion to the ilabellectusls, deserves o be mentioned, Heim
ond Brunner shored many theologleal concerns buf it is not
casy to establish Just what one theologizn owad to the

others It is, however, very ilikely that Heim's influential

71V01ken, OCe Gii‘u, Pe 10

725 punner, The Nedistor, pp. 157, 177, 187, 190, 196,
372, 386, 423,

73Brunner g&gdgggg%ggﬁ of Crigig (Wew ¥ork: Charles
Y @

feribner's Sons,
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books stimloted Lrunner's thaughﬁ.

A8 has been polnbed out asbove, Brunner®s theological
developnont owes gonebhing te Vaullne and Johannine write
ings; to the Chureh Fothers, lrenseus, sthanasius and
sugusbing; to the Reformation thcology; to the nmysticism
of Schleiermachers to the hisboricoceriticasl school of
Ritgchl-Hamack ag well ag o Bruwnner®s own frisnds of the
Dialectical Schoel, Vithout minimizing the importance
of these influences, it =must be made clear that much of
Brunner's thinking was carried on independently.

The previous chapters of this study, offering an
analysie of Brummer's physical envirvonment, biographical
data, the philosephbical snd theélogieal infiluences, have
prepared the woy for a veview of his wrlitings of The

Critical Period,
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During the span of fifteen years (1214-1923) which
has been lasbeled as SHrunner®s Critieal Poriod, he published
twelve works of various leagth. Thess works are, in

order of publication, Dag OSymbolishe in der religifsen

Srkenatnis (1914), Denken und Zrlaben (1919), Die denlgriirdize

Geachichie dox Huyflower-lilpervitar (1920), izlebnig,

Bxrkenntnis und UGlaube (1921), Die Grenmzen der Humanitit

(1922), bie iystik uad das Wort (1024), Reformation und

Homantilk (1925), ‘hileosophie und Offenbarang (1925), uﬁ

Absolutheit Jesu (1926), Chriastiicher Glaube nach

reformlerter tehre (1925), Religionsphilosophie avengelischer

Theologie (1927), snd Der Hittlexr (1927). Since Brunner's

Swander Lacburss were delivered in 1928 and since they fit-
tingly sumnarize Lls theological developnent during the
Critical Peried, they will aglsoc be discussed below, even

though they appeared im print a year later as The Theolomy

of Crigig (1929). OFf the sbove mentioned works Das

Symbolische in der reiiniBsen Zrkennbnisy Lrlebnis, Zrkepntis
und Glaubes; Die lMystik und dag Woprts Heligionsphilogophie

avangelischer Theolopmie; Der Mittler and The Theology of
Grigis are outstonding and deserve particular'ats@ntian.

A brief characterizstion of each book will be offered below.
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in attonpt is made to show the progressive development of
Brunner's theology, starbting with hle somewhat uncerbain
doctoral dicsertatlion and leading up %o more mebturs uorks.

such ae the Ihilosephy of lellgion frow the Clandpoint of

b 9 1 1 M dS cade » (51} 2. 5'.'1‘ > o g oY . J
«aaalagy.” The ligdigtor ond The Theolony of Crisis.

et
L P pree & " §o — tod see - 2 wod 2
Belore embarking on the examinabion cf individusl

works, cognizence 1o tekem of the fach that there is e
gmazing continuity of thoupht running through 211 of
Brumner's writings. There is no dismetrical difference
between his esrly work and that of Ghe later ghriaﬁﬁz it
is true thavy -

u&dLuuS begamfast so elnseitlg wle Barth, aber

durchweg "deutlicher” als er gio abgolute Distanz

gwischen Gobt wad den H,Haulkq Z VL“”rutE“; mr
steht bel ilm die juseinandersetzung nit dem
vornunftdenkon und dga *"unku,huchun Str8mungen der

Zolt im Vordergrund,

“he hallmack of his early work is criticism directed
toward rationallon on the one hand and the theoclogy of
fecline on the othere On the basis of this crlitical Lreamd’
the label "Critlsal Period" was formulated. Thisy however,

does hot imply that no constructive theology came forth

lyoreafbor this work will be referred to as The
Philosoply of Jeligion. o

2 oL : "
Cornelius Van Til, The Hew Hgﬁernigm {Philadelphia:
The ;resbytyrian and Re%ormed Tublishing Company, 1947),

Ps 209,

3Lorens Volkaa; Eer«G%auhe bei Zmil Brunner (Frelburg,
Gehwelzs: Paulusverlag, 1 s De
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from Drununer's pen. One landmerk in Ghe progress of his

e o

vorK wog Lplebnis, Lchemnabhis und Gladbg, definitely ostablishe

JAng hin 23 a ddalectical theclogian. Possibly the other
T O TR [ RO 4 - o ik oo
highlight of his carly carseer was the publication of The
H@&iaton.

lay Symbelishs in der religiBeen Urkenntnis (1914)
Wk e d W X w2 Ly S VRN LGB EN Y St ]

Broaner's fivst wouck, his docboral dissertstion, showed
the direction his Iuvure Unoaght would take, The title
all Qo s .\.d Bupey  TASL T O)EE ORi0F1 Sy TV AT i‘ 4 3 P Yy ey B e T
L LG ue VWO 4,jor SodQeias o SGUHHOL SLTCGL T ¢

Uranaer, vas inﬁarnuJea in. raleLQus »neglﬁ&ua. This theme

becans the core around which most of uls later works were

¢

oy
F 9

5

oriented. subject mecoeived possibly the most cole

prenensive Lreatment in uffenbazung uwad Vermanis (1941)

but it was cerbeinly alreudy developad to soms exteat in

Srlebnig, Sckenntals und Glaube (1921) ond Dde lystik und

das Wort (1924), VYou Brunner Vhe key yuestlon was from

the very beginning: How does man know about God? Jnce

tue mode of knowledge wes estoeblished then it was valld to
insulire inte the content of the knowledge. Secondly, e 5
symb#lism was ghosen becsuse its brestment would expoae the
inadequacy of Ind e;leauaaliﬂm.§ Practically all The sub—

sequent works of the Critical Period had something to say

4Wmil Baanait ﬁaa Symboliscie in der raligldsen
Drkenninis (”ubingen~ % B, Tiohr, & 14), Ds Vs

i

BB
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about it. This tople was more fully developed in

Lrlebais, Irkenntnis und Gleube (1921) ond The Philosophy

of Relipion (1927).

e Pt

&

he distinet coatributlion of Pag Symbolishe in dex

relisldsen irkenabnlsg is ibe preoccoupation with symbollism

a8 8 gpouree of religious Imowledge. Brunner describez the
aynbol as "ein Schlilgsel fUr dlie Lrkenntnis der religilsen
Vorsﬁellungsbilﬁung.”5 He believes that thic area needs
concentrated study necause of 1lts pronige Lor the future,
"Grade auf diesewn Geblet das Fragen, das iufiinden und

=

sreiiftige Anpecien neuer Urobleme dle Yortvollste /Arbeit
6
n

o

.
~

cr

ig
The nebthod of Drumner®s work is gcholarly. He is not

interested in knooking down the opposing views with

stereotyved exprasai@ns.? Both Kent's and Schlelermacher's

approaches to religions knowledge are considered and their
. i %
veaknesees exposed. A simple synbhesis of the two is
»gjected.
#ine OSynthese von Kent un Schlelermacher die schon

lange als Ideal roschwedbt, kann also nicht ia der
Jeise vorgenommen werden, dass man von Schleiermacher

dag “Wosen" der Religion und von Kant ihre normestive

SEQEQ., Pe Vi
61pia,

7Ibid., p. 126.
81p1d., pp. 201,
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Segrindung sich zeigen %ﬂsst, 80 verlockensd auch
diese Vereinipung wire.

Brunner believes that on independent theory of religious
knowledpe nmust be fgrmnlatad.lo

lJas "Peositive" unserer lothode bestenht darin, dass
wir uns die iufgabe stellen, den Prozess der
religibBaen Vorstellungsbildung und Srkenntnls selbst
zu verfolgen, seine Figemart und seine VWahrheibs-
iriterien lkennem zu lernen.il

+lreody in this eorly work Brunner conunscts religious

kunowledge with falth,

4 kenn o o o micht aus der Form des lelbstbewusstsein,

der Ichhelt, der gonzse Inhalt unserer Hrkenntnis
horauszesponnen werden. Lller Inhalt kommt aus der
Irfehrung, Von hicr sus ergeb sich uns ein neues

Verstindnie der roligiBsen lirkenntnis, des Glaubens,l2

in a clearly formlated paragraph frvnner himself
offers the render some real insight in%o his concept of
the expression of religlous knowledge. This writer cone-

slders the guobe beolow %o be the key te Das Symbolische

in der religiBigen lrkenntnig.

Das im Glauben, in der roligiBsen Hrkeantnis Zrfasste

ist etwas mlit meinen dbrigen Bewusstselnsinhalten
schiecterdings Unvergleichbares. Ich aber bin ein

Wesen und trachte nach Zinheity audh m8chte ich meinen

inneren Besitz snderen mitteilen. 50 muiss ich dss
Un-endliche durch das Ingliche ausdriicken. Ich kann
dios auf zwelerlei iyt tun: Inbweder durch den

Begriff oder durch daos Symbol., Der orstere gibt zwar
nicht die Sche selbst, sondern bloss deren lelationen

an; dafiir diese addquat. Das letztere ist inadlquat,

Inid., pe G
01144,
1bid., pe 7o
121p34,, pe 130,
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abar es geht 2ls ein Nonkretes oul des konkrete.
Eiﬂuelna, 8o wie es dst. Darum bediene ich nich
als VWilpsenschafter des Bagriffs, weil es nir in der
Wiss anmc¢aft um deg lmauamoane, Aau Uyetem zu bun
isty als religilser tensch aber, dem alles auf das
Leben, euf ﬂdm wonkrete Linzelne ankomat, dos Symbols.
in belden Fllen abezr moina ich mit dem indlichen das
UH‘udhlLehﬂo o ¢ @ begﬂlfg sowohl wie uzpbal sind
unelngentliche jusdriicke; und "eigentlich” ist allein
dag unausd ckuzre und u?sy“ﬂngliche trlebnis, die
Intuition,+s

The two principal syabolg in the raulﬂ pf faith are

“die (gBtiliche) rfersBalichkeit und die (meistige)

Ueberwelt."l4

In sinen komat die Tatsache zum iusdruck, dass ich
das GBttliche als eln nir eseansverwandtes, sin
geipbipges Jein, erkenne, an den lch Anteil habej das
andere angt aﬂ s duse disges GBittliche etwas allenm
indlichen ouch do endlichen Geist, schleg¢hthin
E-tgmmengeaetzt@a, Transzendentes sel; etwas das auch
durch die Gegambheit alles Zandlichen nicht erschipft
wird, ein Unfassendes, Un-endliches. ias eine flhrt
unter dem Druck des Hedﬁrfnisses Blﬂnllcher Anschau~

ung zum llepschenbild, das snders zua Hinuelasymboi.
Gott ist nichit unerkennbares £y or ist Gelst,
sittlichor Gelpt. Dasg GHttliche ist mnichi andlxch.
auch nicht endlicher geist, es ist, ein Ueberwelt,
himmlisches Jein., Die Versgbhnung der bLelden ¢ 1eich-
berechtigben Tendenzen dex relligifcen VQrstellungs~
bildung erfolgt in dgr Synthese: Gott ist der
"himmlische Vater.”

In this lengthy but important quotatian the genesis
of DMalsgctical Theology is taking root. 3Buf Drunner speaks
of synthesis, mot of parsdox. Apporently Kierkegaard hes

not yeot made an imprésaion on the writer. IHenri Borgson's

}21pids, pe 131,
Wipia,, pe 132.
157p14.
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influence, howover, is prominently in evidence, ® Also
Kant, Schlelermacher, Husserl and William Jaumcs have cone
tributed in no zmell messure to Brunner's thinking in this
work,
Arunner's style is 4ifficult %o follow. He asvoids
the conveatlonul terminoclosy bacause of its clous associge

tlon with intellectuslism. Consequently clarity is

sagrificed for meanlng, for which the suthor begs forgive-

Lty is significsnt that Brunner concludes the work by
defining the task of the philosopher in the realm of
r2ligion. He zsoerts that the philosopher cannot know nor
can he show "den YWeg zum Helligen."

“ines kann or feeiliich: dlo Vege der walkren Religion

uniterscheiden von einer halbwahwen oder ganz unwahren,

aber nicht aus elgenem Vissen vermag er das, sondern

well er bel aiénem swehraeisbter gelernt hat, wos wahre
Relligion sei.

Das Symbolisehe ia der geligidsen Irkenntnls introduces
Brenner ss a competent philosopher and promising theologlan.
It, howsver, lascie the clariiy, power; 2ad couvietion of

his later woris.

laIbiﬁo. Ppe 204 B7.

171!);&.. Pe 153.
181viq,
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Denken und Zrleben (1919)

In larch, 1919 Bpunuer was one of the principal

speaskers at the twenty-thind larsuer Otudentenkonferenze

His topic was "Denken und ¥rleben.," The essay which scon
agppearved in print atbacked wman's rellance on thinking and
reagols (1o the inpersonsl elemgnts in modern civilliza-
tion which grﬁw out of cold seientific amalysis of all
vhenomens were under criticism.

Brunner sees that men mast have certainty and
knowledge, “Solange der Menseh nicht erkennt, ist er ein
Heinetloser, die Well seine Fremde, er sich selber ein
Fremder.“lg Zut there iz suech 2 thing as too much fa;th
in science and intallect.aﬁ To this writer 1t eeens that
Bruaner bakes an airbogebher too negative atbitude over
ageinst the intellectuals.

s sind dle Intellektuellen, welchs sich fast liberall

als dle #rgabten HKrlegschetzer und skrupellosesiten

Yerherrliicher der Machtpolitik erwiesen; es sind ihre

Krelse, in denen das mepsehanm&r&erlichee§apitaliaﬁische

Syetem, die eifrigsten Befllrworter fand,

Zhe writer continucs in another section,

T8 slnd die Intellekbuellen, dlie ikademlker, von
denen aus dies prbaste Volkssouchen Alkoholismugs und

51 Srunaner, "Denlken und Brleben,” Vortridge an
der saraugr Ctudentenkonferenz 1919 (Bagel:"KOSEY, 19I9),
Pa G

201hid., pe 7
alzg&d.‘ .po 8‘
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Proghlituntion in die breibten Massen graaﬂqu.“a
Reason ig eslled the abernal Jow, becauce L% wanders

on and on wibthout ever rosching a destinabtlon. Because it

is the sternal egeptic it promoies the ides of relativivy, 2

i
P | ’ “ o ) e S & (51} - sd &
racognizing no absolutess”” Thus Taltt

s )

iz loat and to-
24

*

G A gd ety 23 B3 Ly 7 TR
gether with it the Shorns

-
s
(=

and the Abasolute "Ein
logisen konstrulrte Degeiffssysten ist so wenip ein Ideal,
wie ein nmusterglilitizer Polizelstaat. Der Bepriff t8tet,
daa meistlge schauen mncbt lehendig.™

T al AP sl d v e A Thait s AR D eres i s B8 P Bor B &
ingtesd of cold reuson, Brmunnsr gdvoecates 8 btrust in

f’J.ﬂ‘
L vy dons 3 B XD i T a3 b T - - B By s e ~ po o ton g T F o
LOUHRALVAON . e bellieves Lhat the latbhsr Lhop sone G

poregnnul to say Lo every many it Goueches mun's soul., Hotb

811 Ghat ls commpnly clessifled as thinkiang strives for

waterisilem asnd mechanization. "Is gibt Ja Geisteswisgel-
schaften, ideallische Philosophie, spekulstive Theologie:
sie alle sber leben nicht von begriffiichen Denken, sondern
b SRIE A !i.?-? ’
von der Intuition.
This writsr believes that Srunnmey himself has sum~

marized Lhe work when he says: "Das Leben gleht dbex

22114,

23;2;@.. Pe 13,
Mriq,

20Tbid., ppe 258,
25;2;5,. e 104
27;3;@.. pe 25
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Denken und darf cich von ihn nicht tyrannisieren 1assan.“28
He concludes "Denken und iIrleben” with the sgsertion thab

knowledge (Grkenntnig) and life (ILeben) find a synthesis

in the person of Christ.
This somewhnt uneven short work betrays e strong
Boxgoonien influenﬁa.zg As an sbtack on arrogont scientie

fic reasoning it prepares the way fur Erlebals, Irienntnis

ul Glaube end The hilogophy of Heligion. “The fully de=

veloped and c¢lear formmlabtlions on revelation, falth and

the Jledistor are not as yet present.

Die denkwllrdime CGesgchiclhte der
dayflower»fiigegvﬁﬁgg (1920)

“hen Brunner rebturned to lwitzerland after elght

months of study at Union Theologlesl Seminary in ilew York

City, he publiehed Lle denkwlrdime Geschichte der lHayflower-

Filperylter, a tribute to relligious libarty. IU has been

said that he "found more in the Ameriean past to lnterest
him than he found in the present.">° It is true that
Brunner was not overly impressed by /mericanr theology but

he admired the iAmerican way of 1life and the consciousness

28Ib;go’ Pe 9
agIbzghg PPe 23' 25' 264

3°Dale Fioody, "The froblem of Hevelation and Reason
in the Writings of Zmil Brunner,” (Unpublished Doctor's
Thegis, Southern Baptist Theologlcal Seminary, Loulsville,
K¥ey 1941), s 676
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of individuality and 1liborty thal preveiled in the How
Horld. le Uraced the roote of the love for liberty back
o the pilgrim days. Besides, he saw there z bridge
between Durope sad ‘morica.
Ia der kloinen Schwelz, nicht nur im Genf Calvins,
sondern ebensosehr ia Jlivich Zwinglis, Bullinger's
und dex Tdufer, steht die Yieme imerikas, des
pelistlgen nmerika. dessen an ihm, was wir am
h8chsten schitzen und das wir lioben, i
Brunner's love for frecdom and individuslity of expression
ls seen from the following approving comment concerning
the jimeoricsa religlous situation.
smerika o o o h#lt unbeirry deraen fest, dass
Vannigfaltighelt, Ja sogar Jersplitterung und Willkilir
besser sel sls Unifornitit, 4le dureh Vergewaltigung

des Gewlssens erswungen werden musgs, dass alle Hilfe,
die der Otaat der Hellgion leigshen k8ante, dem Irels

Johlingigieit von ihm nichi wert gel, <
The saerifice of the early colonists for the sake of
rellgious 1iberty53 and the fargighted leadersuip of men
like Roger Hil1.%.::-;*::'::33‘4 and Wiiliam Penn’” mode 2 deep ime
pression orn the freedom loving young Srunner.

Big denkufirdime Gegchighte der Mayflouer-Pilgerviter
did not contribute much o the theological growth of Brunner

1

Flamay Brunner, Die aeg%ggrdiﬁe Gesgehichie der layflower-
Iilzewviter (losel:s Friedrich He vty 1920,)s De O
Baa{b;ﬂ sy De 76

35; big., Po e
H1p1d., pe 67

55;1‘};&- » Pe 72
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but the book is imporbent in understanding him as & man,
“he new apprecistions and insishts Shat he Hained in the
New World remoined with the fwiss %hoologlan all his life
and helped o maﬁe tin a theological bridge between the
two continsnts,.
Srumner 41d not pretend o be a historian of merit.

He has paid: "lch bin keiln Mlsboriker und keinng

p

orikers Sohn. This, bowever, waz not meant So imply

[ 3

Iis
that he did not make use of the bast aveilable source

maverial for the beautiful little vqlume?7--a tribute o

Jmerican friendshlpy asnd peligious liberty of the individuasl,

<

srlebnig, irkenntnis und Glasube (1921)

With the publicalion of Irlebnis, Irkenntnis und Glaube

a new ers beging in Brunner's theology. 'The relatively
short and vexy succeuuﬁul work58 is a gkillfully formulated
atienpt to pull togethar the critique of expsrience-theslogy
and intellaectuzliism. 1% also offers an exposition of the
congept of foith in Christian Cheology. 4n able critic of
Sranner’s theology, lorenz Volken, considers this work to

occupy a crucial place in the literary caveer of the Dwiss

56§§$§6| pe 80

571via.

35Tha work appeared in flve editions within twelve
years.
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theologlan, "MLt den Buch: Eriebaga,.ﬂrkmmnﬁnis und
'Glauhg (1921) steht er [Brunner] schon giundsBtzlich auf

den Boden dor *Pislekbileri' . . o%27

Brunner olaing that Hprlebnis, Hxkennitnig und Glaube

° . » - ‘ o= - ~
is both a Voxworh and a ﬁgﬁhruf.LO It is @ Yorwort in so

far g 1% is sn iubroduction to a new era of Lheology;

it is a Bachruf in so fap ag 4% iz a farewsll addrssé to
the past hundrol yoars of theological fthinking, For the
first time Brunner is absolutely sure that he staads on
the threshhold »f a new theolopglcal ara., Ile believes that

he is cuapeble of pgiving directions for its future developw

mont, 41

The work begins with Srunner's inguiry into the
validity of experience and knowledge as answers to man's
problen of existenma.%e The past hundred years have stood
under the sign of historicism and subjectivism. For that
age man was tho measure of all things.ua “he romanticists

of the nineteenth canbtury believed that "Gott soll niché

59'\"01%11, QLo ﬂgtg Pe 90

“Ogai1 Srunner, “r%ebnl% Zrkenntnis und Glaube
(®ibingen: J. Ca B. fo i De Vs

*Lrvid.
aaIbi_fi” pe Dls
&’Z’Ibig. 9 Pe 1.
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nehr gedacht sondern erlebt oder erfuhren werden,.® Also

intelliectualion in religilon, whethor it manifests Liself

e
-

in simple trust in loplcal thinking or scientific data, is

not sa adequste answer to man's spiritusl predicament, Lven

peychology of religion, popular at the time, fails To %each
3 .. 45 §2 o ki -

what relizion really is. © Vith cenviction Srunner pro-

~elaing,

Reliplon erkliren woellen, chue Uy dle Urenszendenten

Faktoren, die allein Heliglon erklirlich machen,

ilanerhaldb der Aaugglreihe Roum zu schaiieny helsst

Religion leugnen.%?

Mon mupt go beyond experience and knowledge. Falth, the

. .o u HF oo e, 3 .
true Imouwledge of God, 7 ig the only link bebwesn time snd

eternity. Only by faith cen man step oultside of time in
43

order to porceive the mesnin; of history.
Palth is nol on experience in the sense of the romanti-
cists nor knowledge in the sense of the rationalists.

Glaube ist Bruch, imrehbruch, Rickkebr aus der Freuden
deos zeitlich~kausalen, psychologisch hisbtorischen
Geschehens in die Heimat des urinfanglichen, vor und
jenssits sller Gesehlichte und sller Prozesse lisgenden
dwigene Cleube ist Sichfinden im Sichverlieren ein
atebs zu ernevern dee labengewinnen im *Sterben, 49

M;Q_;i_ﬁ_.. pe 17
#51pid., p. 48.
%;t__ig;g.. pPe 47
47;9;@-, e 88,
QBLQ;Q.. pe 127,
1p1d., p. 222,

|
|
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Faith knows no way but only a bold leap.so It does no¥

inquizre alfter the "how" or "how long" but only afser TFag"

or ﬂnﬂ' i 51

Prunnar doea not forgset the object of faith,
Glguben ist + « » nicht etwas, sus dom man nachtrizlich
Ottt erschillesszen kenn, sondern uagekehrt, etwss, das
ohne die Voraussatzunz Uobkes gor kasinen Sins hati,
Glouben helsst, es ult Gott zu bum habem. Das ist

geilne Saghlichkeil, <

It is true that Brmunney terms bhe Logos the beginning and
the end of Bibliesal ?DVﬂthiﬁn,53 but it is =2lzo obvious
that he has nst yet fully developed and sufficiently empha-
sized the doctrlas of Christolozy.

The worky however, combains many advance® in Brunner's
thinking, Jersonsliss has its unmistakable beginnings in

54 . " ; 85

it, Dislactical aporosch o religious thinking,”” the

fderkegeardian paradox of faith and Urpmeschichte are clearly
56

evident in his thought. These concapts are brought to

more mature expression im The Divine-Fuman Hncountexr,

Hevelstion and Nesson and The Philogophy of Religion, to

mention Just a few of the pertinent titles.

50;32.;5;@;-; Pe 574
51;§1Q., pe 102,
52;2&@-; Pe 91.
*PIbide, pe 53
S41hide, pe 1244
251bids, pe 6.
O1bid., pe 1244
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Exlsbnig, ILrkonntnies und Glaybe the beginning of

a systemati

—

¢ atieck on Schlelermacher's experience-theology
and on the historiciem of “itschl »2re discernable. Bruaner
placen himself, or at least the dialectleal theologisnsz,
Into the Htradition of the grest wvoileces of refnrmetion,
Recalling Blijah®s battle with Baal worship, Paul's war
againgt Judaism and luther's fimm stand asainst the

Eulitesmystik of tha Roman Caotholic Chureh, Brunner indicates

that his oppesitlon to romantic-pragmatism and the con-
sequent falsificution of faith takes 1lts place a2loniside
the theologlcal queste for the true God in the past.57

Mo years after the sppearance of the first edition:

of Erlebnis, Zricenntnis und Glsube a revision ol the same

work appearsd. In the preface te the new edition srunney
correctly pointed out that new emphaslis had been placed

on the concept of the Weord and the distlnction of the limits
between Immenence and Revelation. The author, bowever,

did not maks any significant chonges in the work for he
relied on his fubure publicatlons Yo supplement the smphasis

58

of the earlier work, Therafore, no further treatment

of the slightly altered second edition in necessarye

57;_!)_;9-_., Pe 5Ce

7Bl frunner, Irlebnig, irikenatnis unﬁ Glaube
(sweite und dritte neubearbe Tot ags; £0bingen: J. C. Bs
Hokr, 1923) s Pe Ve
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Die Jrenzern der funanlilit (1922)

Bramner®s Hsbiliotionsvorlesung at the University of

dirich, Dig Grenzen der !mnmanitits, once again desls with

the invadenguaey of resson and fecling in the realn of

PR T T o . % = 4% e s o F . P IR de = e o~ g 5 b -
igion. Ever ginee the three Upitiqussg of Kont, it has

been guesntioned what the proper ploce of religion is within
the Limits of humznity. BSrunner bolieves that Kant's
angwar asde relizion an appendix of morality, whereans
Sehleiernacher nmade it dapendent on "das fromne Gefﬂhl.“59
mepecially eriticnl o
"Bine leligion, dio bloss Geffihl,
wehmiitiz das Loeben bepleibonde Musik ish, ist jedenfalls
nicht die Frdumigiteit des Jesajas, Paulus und Luther. »80
sehleliermacher's religious experience-~theclogy was
carried %o it loglicsl conclusion by Fsuerbach when the
latver proclaimed: “Der lensech aschuf GOtter nach seinenm
Bilde." Az fay as Smumner iz concerned, lmsanence theology
is 8 balf—canbcgdiwﬁion.”l Aegoprding te him, "Hvangelischex
und reformatorischer Glaube sber ist nicht sm Jrlebnis,

. = .‘3
nicht am ilenschen, soniern sn Gott orientxert."ﬁ‘

*?5mil Brunner, Die Grensen der lumonit#t (Tdbingent
Je CGs B4 Mebw, 1922), Ds 2o

50}:}35.(3..
Blrpaa,, pe S -

521?:3.@;. o P» e
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“he thorough crumbling of the cultursl foundstions
during the First YWorld War and the yoars immediately fol=-

e 4
lowing %the entastrophﬁ’p proJected on humanity the clear

imoge of msn's ginfulness and gailt.”' Brunner bolieves
that the crisils can turzn man's view toward the VWholly
Cthers
Har in dieser Tlefle wird Jene libhe sichtbars Fur in
dleser Hotl ordffuet sich die /‘massicht auf das ganz
indre, in dem unsere urldsung gewlhrleistet ist.
Vir gewinnen den Otandort jensels der Grenzen der
dunanitit, gerade indem wir sie in unbedingter
Shefurcht, mgt den absoluten “athos der Distang
anerkennens -
History bears wilness to the fact thot man knows of
religion all too often within the limits of human pos-

[ ol
s o 00 T4

CY e it in the task of philosophy %o stand gusrd

-~

sibil
on Ghe boundsries of human limits. "Denn sie [Religion,
“hilosophie] beszelchnen beide dem Ort, wo das licaschliche
aufhdrt und das sichtbar wird, was grbsser ist ale der
ﬁenach.“57

In conclusion Brununer draws a warning picture of the
contemporary religious scene for the benefit of the pro-

fesaional theologlans.

GEM-., Pe le
S4T0id. s pe 134
6529;@., Ve L.
Mwﬁ Pa De:
67;g§g., Pe 16.
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Die heubige Theologle versucht vergeblich, diesen
Rulturoptinisms, den mietismus, die lerspaltung

des Lebens, die Kirchlichitelt der Religion, den
Relativiemas loszuwerden, die ihr seld fchleiermacher
in Fleipch und Blut Ubergegangen sind, Oie kann es
nicht, so longe sie nlicht die ‘lurzel des Usbels
ausreleet: dle Verwechslung wveon g#titlicher Gnade
und rolizilisem Srleben, die Begrilndung der Glaubense
wabrheld in psychologischen Vorgingen,o8

The contribution of Jie Grenzen der Humanitit is the

clearly drawn distinctlon bebween the btheology within the
iimite of humsnit and the f£3ith in the reslm of the

Wholly Other,

Die Mystik und das Jort (1924 and 1928)

Soon afver Druaner was appointied o s regular pro-

feszorship av the University of Zirich, his most ccontroversial

work, Die llystik und dog Jort, appeared in print. It was
his Lirst really comprehensive work.69 %ith'it Lrunner
launched sn unegulvocal atiagk on the theology of Friedrigh
Cehleiermachar, @ theologlun who had rmiled the religious
thinking of nineteonth century Surops. ~As stated above,
Brunuer hsd aslready critisized the btheology of feeling and
Schleiermucher sz 1lte foremost reprasentative. This time,
however, the attack was more pointed and better oriented

theolosically.7°

%B1pig., pe 21,
Ggfha vork is three hundred ninety-six pages long.

'7%Olkﬂn. g&‘ g_j_-ﬁh. De 9.

S 3
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in Die rivgtik und dag Wort Bruaner points out that in
the final anmlysis thero are only two types of Godeman
relabionships, mysticism and faith.?l i far as he is con-
cermed there is no room for a synthesls of the two; it has
to be either mysticism or the Word. > Ho bolicves that
Schleiermacher summarized his own life work when he said:
"Ich muss die tiefsten spekulativen Gedanken denken und
die sind mir vbllig eins mit den innigsten religlésen
Empfindungen.”75

tiueh of the eriticism of Schleieﬁmachar's theology is

sumaarized in the following guote from Die ligstik und das

Wort.

ile Identit8tsphilosophle ist die rhilosophie des
Mratikers und die Mystik die leligion des Identitita-
philosophen, » « « ur die Heligion, die HNystik ist,
vertrégt, Jja wverlisagt es, 8ls relne Subjektivitid
aufgofasst zu werden. Nur sis erleubt aber auch,
daope die 'Vahrheltsfrage in elnem System des hiichsten
speimlativen Vissens erledigt werde, und arkennt
darin sich selber. So ist der Religionsbezriff
Gehleiermachers der Sehlilasel zum Verstindnis seines
Ve miichtnisses, und das Vermichtnis erklirt uns die
Tatsache, werum die Heligion so uubekinmert der
srdrterunyg der Jahrheltsfrage szusieht. Denn
schliegglich: Geftihl ist slles, Name ist Schall und
Rauch,

?gnil Bruaner, Die liystlk und das Wort (Mbingen:
» I y das gens
J. Co B, Hohr, 1924) ;

72_._.!-_41‘3 os PRy 59 89, 399.
731p1d., pe 15
741bid., ppe 778

9 e ite
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Brunner nobtes that sSeblelermacher’s theolosy agrecs in
all imporbant points with the theology of aysticism:

@

(1) the concept of God is vague; (2) God's melation to
the world is not clearly dsfined; (5) God snd man becone
one through the penetraition of the divine; (4) descriptions

often appesr in pleturs foray (%) individusl self conscious—

i S
\

ness is gurrenderad to Lthe Idviney (

e

nearness of the unknowny (7) definitions awve avoilded as

i‘)

mach sg posaibl e,R)

The positive element in Sehleiermacher's work, accord-
ing to Bruaner, is usually expresssd in the anﬁithﬂses.Tﬁ
3chleiermmcher is sorrect when he denles that religion ls
kaowledge or desire, bub he is wrong in his principle to
ingint that religlon ls feclinug. 27 Brunner cannob gpurove
of Schlelermacher®s statewment that @ relijion without God
can be bebier thaen anobther with Gad.?a It iz indesd severe
eriticisn when Brumnev, spenking of Schleiermecher, come
nents: "Er glaubbe mlt Fgychologle dus Ritsel der Raligion
zu l8sen und seine psychologische Fragestellung hat das
panze Jaurhundert irwegafﬁhrt.“79

75;g;g.. ppe 55E.
75;21@., Do 50
773p1d., pe 38
73;2;@;, pe 42
PIbid., e 105
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In the criticismg Brumer euscrges as the theologizn
of the Word. "Dass der liensch das Wort hat, ist der
Urapruang seiner VernUnftigkslt, seine unzoeratbrbe
Gottebenbildlichkelt, und die Dumne Jdeos livangeliunmg von
der urlbsung.”ao
Brunner publishsed bthe second edition of Die ystik

und das Wort, wilh some wmodifications, four yeare lator.

Although it is ssid That the later editlon is substantially
rovised, it is basglically very much like the first cne.

The oriticisms of the first edition are acknowledged, cone-

0 o
gsidered and on the most part rejecte&.“l womne statenents

that wers subject Lo migunderstanding are clarified and
an effort is made to nzke I¥ plain that the author dous

not advocnte Hani's philosophy as a weplacement of

82

wehleiermacharte theolosye Byrunner has Ltrled to be as

‘foir as he could allow himsell te¢ be bowasrd Schleiermacher,
lie even acknowlasdges some Christian faith in Schleiermacher's
later work.

Wir haben gesehen, dass in Schlelermachers massgebendem
theologischen SpHt- und Hauptwerk swel heterogene
Slemente ux den Vorrang ff8mpfen: sein identitits-
philosophisch-mystisches System und der christliche
Gloube. Wir wissen --aus seiner Blographis--dass

des gweite Tlement in der frilhen Jugend das massgebende,

aoIbid., De 90+ Also ef. ppe. 9511,

8lyp11 Arunner, Die ﬂ%at%E und da WO§§ (2weite
stark verdnderte au}lage; agen: 3T§b. « Tiohr, 1§28),
Pe Ve

821p1d., pe 1ve
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erst in seinen epiten Jahren wleder stirker
hervortrat,“d -

Most eritics of Die liysbtik und dap Wort atback

Srunner because of the latter®s "unhistorieal" approach.
One able critic considers Brunner's eoncluszion that
Aehlelermacher wos a mystie uafair and not in harmony
with the life and preaching of the German ﬁheolﬂgian.84

t‘he critie feols that 1t iz unfair $o judme “chleiermacher

—y

outslde the purpose of his zessuge asnd his his

3

Lorical

LS

sltuation.
Bruaner, howsvor, is not attemobting Lo write a
hictorical bilography of “chlesiermacher.

U8 ist uns nicht ganz uawahrgcheinlich, dass
Soehlelomacher, wenn er predigbe, tatslchlich
chrdatlicher @1mubts, als wenn er theologisch lehrts,
30 dass also peine Fredigten ebenso wie als

seugnisse filr geine--alchitchristliche--Theologie,
auch als ‘oupnlsse seines neben und im Gegensatz zu
seiner Theologle verhanden christlichen Glaubens
verwertet werden kbnne. Darum sind sis blographisch
obenso hoehbadeulend, sls sie theologiasch umbrachbar
pind., « « « Jag Bild des lonnes Sehlelermacher wird
allerdings dureh diege YWeglassung einseltig und
insofern unrichtig. Das mfissen wir in suf hehmen.
Denn ein Bild zu geben haben wir nicht beansprucht¢85

branner's answer o his oritics is:

, Bglbid., De 565

uvert Riedel, "Emil Brunner's Criticism of the
Upistemology of Friedrich Schleisrmacher” (Unpublished
pachelor's Thesis, Concordia Seminary, &t. Louls, 1950),
Pe D8R

851vid., p. 57

’Baﬁruﬂnayo Die liystik und dos Wort, 1928, pp. 365f.




117

Man kann die Lshre Schleilermachersz auf schiirfate
bekénpfen und sein frbe als ein unheilvolles
erkennen, und doch vor der geschlossenen Lraft seiner
Yors8dnlichkelt, dem Reichbum seines GZeistes und der
untadeligen Lauterkelit seines Gesinaung ehrfilrechtlich
elch Deumen, HNichi disser fchlelermachery sondern
der in gseinem Verk gegenwirtige ist unser Gegenstand,
nur ibm gllté unser Kampf .87

In short, it must be objectively recoranized that Brunner
has written an sble critique of the experience~thaclogy of
the nineteenth century, establishing hinmself as 2 talented

theologlan with a promising fubure.aa

neformation und Homantil (1925)

During the two years following the publication of

Dle liystik und dss Yort, four shorter works of Brunner's

auppcared, The first thrse from'a critical triad:

seformation und Romantik, Philesophie und Offenbarung and

iie Lbgoluthelit Jasu.

Reformation und Homentik wag originelly an sddress

delivered on July 18, 1925 to a2 meeting of the Luther-
Gesellschaft in Munieh, In the essay Brunnexr makes it quite
eclsar that romsnsicism, even though it hee roligious impli-

cationa.89 is basiscally a Wellanschaung. SReformation faith,

S?Ibidc’ Pe 10.

88 romes M. Bulman, "A Comparison of John Calvin's snd
Emil Brunner's Doctrine of God," (Unpublished Doctor's
Thesis, Southern Baptist Theologlcal Seminary, Louisville,

Kyay 1249), pe 87

89 am11 Brunrer, ﬂaéogggtiog und Romantik (lilnchen:
Chr, Keiser Verlag, 1 s Da I»

e
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howaver, is a Revelation, s hope for a naw world.gg

Romantik ist “roteset gegen alle IZrstarrung, s wird
daher zu Jeder ‘oit eine pewlsse Homantllk gebon, die
aber nur unbter besonderen, geschichtlichen Badingungen
aelbst su geschilchtlicher Grisse emporwvachsen ka

£ 85 e

s Cue b

Reformation ig also a »eaction, dbut a distinctly thecloszical

one, which shokes the uorld.gg Hefornmation inguires aboutb
salvabion, about man's sin and forgiveness of God.

Brunner tells the reader that man can only be &
romanticlst or o ayetik ag long 22 the concapt of sin has

no exlstential neaning for hime--as long s be does not Gake
93
]

1
*;

G0d's will seriously ““he Reformation takes the Vord

of God seriously. its nmessapge is: God has spoken.
Gott hat ﬁaredet, dag aus der Beheift die von diesgen
Jesus Laristus tunde gibt, ihnen entgegen kem und
doch, indsm o5 ihnen wirklich entgegenkan, kein
Vergangens, sondern ein Gegenwirbiges wurde: das
Yunder der Offonbarmg in Christus ung in Glauben an
ihm, das Wunder des Helligen Gelstes.
it is noticealble that besides criticsl analysils of
mysticism and womanbticisn, Arunner devoies considerable

me
attention to the Word of God?” and the eross of Christ, o

P1pig., p. 26.
91;9;@., De Sa
P21pid., pe 26s
P1bid., pe 16e
H1bid., pe 184

P1nid., ppe 214 230

%Ibido o e 226
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Thie now omphasis comes to fruition in The Madiabor.

Chilogophie und Offenbarung (192%)

shilosopiie und Offemburung, dedicated to the theologi-

¢al faculty of Vilhelweuniversitiit ot inster, is conpozed
of twe parto:  "Dle Offembsrung als Gound uad Gegenstand
der Theologle" and “Gnosls wand Glaube.” Both of the essays
deal with the relabtionghip of reason and revelation. The
following words reveal the seneral trend of the essays:

Die Trage, ob os einen Vernunftwep zu Gott gebew-
wobel untoer Vernmunlt slle dem lMenschen gezebenen
Bglichzeiten: Vargtand, Ville uvnd Gefihl, oder was
sonst noch genannt werden mag, vegriffen wverden—-,
ist nicht elney, sondern die Lebensfrage des Glaubens,
Jer gleube sgagt in dom Sinn wie im klassischen
Chirigtentun von Glaube die Hede ist, de he wer vom
Gluuben pur in ‘usamnenheng nit der besonderen
Offenbarmung in Jasus Christug spricht, hat damit
schon in der Yruge, wie o3 sich mit Jener menschlichen
MBzlichkeit verhaiten, S%cllung genomnen.?

The dlalectical approach to thesclegy is already clearly
formulated,

Der Glaube ist nicht nur ein Ja, soadern ebenso sehr
eln Nein. Glauben heoisst also such: wir leben—-
aur--~im Glsuben und picht im Schauen. Wir bringen
uns dsdurch gedsnklich zum Bewussisoin, dass wir
sagen, der CGlaube sel paradox-diaslekiisch. Farad
seinez Inhalt nach, dislektisch selner Form nach.

Iven thouzh Brunner's eritique of (nosis and reason

‘ 5u11 3runner, Philosophie und Offenbarung (Tdbingen:
J. G, B, Mohr, 19255.‘%. §aEhas ik

931!2 1dey Do B4
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i & 5 99 -
8 prevalan® in the esaay, the reader notlecssz a new
positive emphasis on revelablon, faith, juaﬁifieation,log
101

and a personal God who sngounters man. in many ways

vhilozophle und Offepbaruns 1s s miniature Revelstion and

Rensoi.

73 i s n il T M A
Dle bhsolubhell Jesu (l J265 )
R J

In Rie  bsolutheit Jesu Bruaner comzs c¢lossr to

Christology then in sny of his previous writings. He
places Jesus Christ in opoosition to both retlonalism and
ropanticism, Yhe whole problem is sesn, as ¢sn be ex-
peched, in the context of resson and revalatlion, Sruaner
putg it thus:
Behind our btheme there stunds in the last snalysis
nothing other than the probvlem which hags dlsturbed
the thinking of Christendon zince its Zoundation--
few othsy problems have disgurﬁed it nmore--the nroblem
of Heason snd Revelstion,l02
ile gees a greast danger in contemporary thinking which

104

regards overything as relativelg? snd tranalent. Wisely,

he observes that if ewverything is relative, so iz the theory

99‘1331(1:‘9 De 37&
1007y34., pe 33
1011bid-’ FPe 20, 32,'43-

1ozﬂmi1 Granner, "The ibsolutnesc of Jesus," Union
Seulnazy Heview, ZLV3 (1935), 269f.

1051bido' De 270,
1080054, pe 271,
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of relativiby.105 'he problem is: Is Christiosnity and
the Christ-event relativer Brunnex» believes that "the
quostion concerning the person of Christ is not a historieal
question but one of fai‘ch."lo6 Thus the task of theology

is not to argue, resson or enter lato hisbtorical research

but to explain fuith.lc?

It 1s significant to mote that for Druaner,

Jesus, Ghe Huwan, is fundamentally in contrast to all
uvlileh is otherwise called human, to all things
higborical, Uo all which has taken place before him
or after him pn_the side of the human, to 211 morality

Fate]

R - s
and T@llﬂiﬁﬂ.l -

He ic our Lord and ledecnor.

Zhe author himself summarizes Die sbsolutheit Jasu
g8 follows:

n“evelation of Christ and faith in Christ are the
miracle of God in history ond in the soul which can

be undersigod meither hisbtorically nor psychologically,
nor in connectlon with historicsl events nor in
conneetion with the inner life of man, 48 soon as we
would understand it, it ceusses U0 be levelation and
Palth in the Chrlstian semnse. 1t ig the absolutely
inconceivable idea of God's presence in history and

in the soul, en idea without analogy i% obther hig-
toprical and in other soul phenomona.ld: .

10529;@.. Pe 272,
1081u34., pe 279,
107144,

1081134,, 5. 280,
1991b14., p. 282,
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The primery importance of Die Absocluthelt Jesu in

the development of Bweuaner's theolozy is its preoccunation
with the person of Christ, 4 year later Brunner expanded

the theme into o comprebeasive work, The lisdiatbox,

Christliicher Gloube nach mpoformlerter Lehre (19256)

Chrdgtlicher Glaube nach refopmierter lehre iz a

dogmatics in oubline. The fwrame of reforence is the

, : _ 1¢
quastion conceraing vhe meeaning of human emiatance.lgl

Brunne»®s answer is: “lileht in uns selber haben wir

ungseran Sinne Unser Sinn ist Jjeonseits, gegeniiber, ausser

13
ung, unicht inwendig."l‘* Fan is the greaturs of God,

>
created by His will.ll“ God reveals Himself, iils will

1T1%

end lie meanling bthroush tha'ward.*l’
bas Vort im Fleisch. Das lst Offenbarung des
lebendigen persfnlichen Gottes, Hur da konat es
zue elner ?%rklichaﬁ, lghendigen und persinlichen
Beziehung. & ,

. e : 1 115

Bruaner goes on to speak of Christian falth.l > of sin,

105013 Srunner, "Christlichr Glaube nach reformierter
Lehre,* Der Protestantismus der Cememwsrt (Stuttgart:
Bohnenberger, LUs6)s De 330

l1p34., pe 400,

1121014, pe 401,

137014, pe 404,

114151?’

A31m34., pi 406.

1167p14., pe 407.
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oxf incarnaticn.ll7 of Justirication,lla and salvation, 2
Yhe essay revesls that Bruaner hos arrived at a point
where he has applled the principles of BDialeckical Theclogy
%o all the nsjor aspects of Christian teachings. He no
longer is primarily o eritic of the past migtakes. 7The
btime has arrived to start formulating snd expounding the

truth about Chrigtisnity.

The Fhilosophy of Religion (1927)

In 1927 Brunner systemablBed and classified his pre-
vious oritlcal atbacis on theological and philosophical

thinking, The new work, The Uhllosophy sf Hlslizion, is

50 comprenonsive that anyone who iz unfamilicr with his
eritical writings can quickly get a general overview of

the seme by consuliing it. One iz impreased by the

wealth of subject matter that is squeeszed botween the covers
of a rather small volume. In the first part of the work

- the author gives a competent deseription of orthodoxy,
rationalism, romantic subjectivism and historieism. In

the socond part the suthor looks at each of the above
mentioned "schools of thousht" and tries bo discover to

what extent they must be rejected and to what extent they

1171p3a., p. 409.
81154, , p. 411,
MIpia., oo 414,
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mskte a8 positive comiribubion towards establishing bthe

o

truti. IJuch of the criticel thinking has slready besa
bouched upon in bthe earlier writinge and thus need nob be
regonaldered have., However, the btheologicsl position of
orthodoxy has not rvecelved previous critical btreatuent,
beling an addition te Brunner's earlier ceriticisas.

The author aprees with the thesis of orthodox
Christianity: "We do nobt neasure God's word in Seripbure

by the standarxd of resson: we messure resson snd indeed

Sn v " W et S T nd20 o
all kuowledge by God's word in Ceripburs.” 24 flowever,

h . o Tl 2
he rejects the Dible as a bLook of divinely revealed truth.l“l
fecording to him,

It is full of errors, conbradicvions, and adsleading
views of wvarious elrcunstonces relating o nman,
nature, and history. I% contalns many contradictions
in lts reports of the life of Jesusj it is over-grown
with logend, even in %he Few Testament, OSone parts
of it are written in very helpless, colloquial, and
even foulty langmage, while others agein r‘§§ to the
level of the greabest works of literaiure.

Agein, "It [the Biblel] is neither a book of oraclaes, nor

a divine encyclepedie of infallible imstruction on all

nd23

possible and impossible subjects. The sutbhor offers

120, o Ry A 3

Zmil Brunner, The Fhilosophy of 1e11§i%n From t%g

Standpoint of Pratgs&anﬁ Theology, translated by A.ﬁﬁ. B

Farrer and nervoram woe noolf (London: James Clarke & Coe,
LTB., 1958). Ppe 1501,
1211b13., pe 151,
1221biﬁ1; Poe 155,

125%&(1%4 Da 156,
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a elue as to why he has taken the above guoted position,
"As with the whole Biblical revelaition of God incsrnate,

the seying, finitum non oot eapex infinitl (the finite

. O e e 2
cannot grasp the infinite) is in ploce her@."lp’

inother new contribution o the body of Brunner's

thinking is an sxbtonsive discussion of Urceschichte or

primordial hisbtory. “he following words sunmavize
Brunnexr's position:

The notion of a history of the world as a unity is
a bastard ouwﬁtuen of Christian faith and rstionalisa.
Ohristian faith kaows nothing of any history of the
world in the gense of unity. Ites unity is not
“;uuv-xudl but that which belongs 8t onge ¥o

"Urze: chlchto or pwimordisl hlstory, and "iInge-
schichte” or Lhe consumsailon aof history, ilees,
nxunnﬂy not ‘s asved Dy forees within itself but

wit n _its relation Lo a cre ative and redeo:
GOl ¢ 42

“he controversy of falth with the "isms," according
to Irunmner, iz the bask of theology. Ho neubtral or ob=
i26

Jective theclosy is poscible. Hpo concludes Uhe work

with the following worde:

o have failthe-really heve 10, means to be & man on
the wateh. For what faith posaasses—-really rossesses
-=ig the promise of that which g§7yet it doas not
pozsess. Verbun gclum habemusg.

Brunner's Phe Fhilosophy of leligiom is not only a

1267014,

1257p1d., pe 126,
]faﬁlm- + Do 183,
127;g;g.. pe 191,
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good summary of hls past theological idess. It also pre-~
peres the way for hisz future work. It ni ht be rezarded

a2 the prolegomana to his next worl, The lediator.

The Mediator (1927)

With the publication of The Mediator (Der Hittler)

P WCR

Brunner took hig plszses sacng the ranking Pro%eshant
theologisns of the world. Indeed he had come a long way

einee his firet literary effort, Das Bymbolische in der

religidsen lirkenntnig. During the thirteen ysars that had

elepsed between the two works, he had reckoned with
rationallem and mysticism, ILach had been weighed and
found totally unaccepteble for establizhing the Christian
Tmathe 4As noted above, since the publication of Die

lystik und das <ort, Brunner's smeller writings became

graduzlly more and more constructive, preparing the way
Tor major works dealins with prectically every important
aspect of Christianlity.

His first comprohensive constructive work deals with

Chrietolosy. Brunner called it The Modistoxr. It is often

said that Brunner's most imporbant concern is the relatione
ghip between revelation and reaaon.‘ It would be incorrect
indeed %o deny that pevelation and reason play an important
role in his theology. The fact, however, remains that

The lediavor appesred in 1927, whereas Hevelation and Heason
had to weit until 1941, There can be no doubt that The
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fiediaotor is the most important and the most nsiure work
of Bruaner's Critical Period., This writer considers it
the outatanding work of all his literary oubpub,

Chviously no detailed analysis of the book can be
offered hera, As inberesting es that amight be, it lles
uteslde the scope snd task of thip dlssertastion. A fow
general iantroductory remavks mupt suffice,.

in the prefsce of ZThe ledistor, s work that is more
thon six huadred puges in length in the Inglish transla-
tion, Brunner modestly stotes:

Hor does this book clalm to be a "doctrine of Christ,”

in my opinion, the time is not yet ripe for this;

in any case, I am not equal to gsueh a task, I do not

venture to offer more than an introduction to the

subject,. 128

Aotually, os it turns owt, The lediator, is more tham an

introduction. It dsols with General and Special Revela-

q" o - -
tion;l“9 1t offera 2n overview of the modera interpretations

of the }¢u1r*@r'1§0 it cones to grips with Lhe problem of
evily?3! ana 1t looks at historical vesearch in the 1ight

of Christian faith.132 All this prepares the way for a
thorogh treatment of the person and the work of Christ.

laa‘mil Brunner, Lthe HMsdisbtox, translated by Olive Wyon
(Philadelphia: The Uestminster Fress, 1947), ps 15

129;9_;_&_.. ppe 21£L,
1301v14,, pp. 7221,
151;2;@.. Ppe. 122f€%F.
1321p3d., pp. 153£1.
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If there is sny psragraph in The lledlstor which
summarizes its main themes, the writer belleves that the
one reproducsd below cones closest Lo 1t.

Christisnity, and Christianliy slone, iz the zbsolute
opposite of this form of religlion [universal
religionl. For the wvery exisbtenee of the Christian
religion dependes on vitul connsctions wibth an
"sgcidentel®" fact of history, with a real avent in
time snd space, which, 80 1t affirms, is the unigue,
final revelatliong fox time and for efernity, and for
the whole world. In principle, thercfore, its re-
lation with God is nob immediste but is mediated.
sobwesn the soul snd God, Vhere stands a third
element, or rathcr a third Person, who, slthough He
unites man with God, yeot equally maintains the
absolubte distinction bebtween them; thrsuszh Hiam alone
that reconciliabtion tukes place throusgh which God
reveals Himself: +the VMedlator. In the one form of
religion it is claimed as fundamental Ghat God
meveals Himself direatly bo the human soul, in the
obher as fundementsl that God revesls Hinmoself
through the Medlators This is the fundomental dis-
tinction.,+22

“nil SBrunner holds to both the true divinity snd the

- 154
true humenlity of the person of Chrisﬁ.l)

Although he
does not say 80, 1% seams that he rejects the idea of
Zarthanopenasis in order to emphasize the truly human
existenge of Jasus of Haﬁareth.135 Unce the true humenity
of Jhrist iz established, Uhe suthor looses iaterest in
the manhood of Christ ond ooncentrates on the Son of God

of faith,.

1331b§=dt s Do 0
i 13"1})&&-0. Phe 2{65. 405,
1351pid., pp. B22f1.
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The author does act claim to expound anything new
concarning Christ, but rather endeavors to present Him as
the faith of the Christian Church has recognized Him from
the very carlieat days.laﬁ

It is incorrect to assume thobt The flediator contains

no eriticisms, s0 prominont in Drunner's earlier writings.
He remains z keen crltic at heart. His most frejuent
eriticisms are levelled agsinst bhe liberal theology of
Ritschl =nd Larnack137 but he has not forgotten his old

snenies, Sehlelemachar's mysticism138 and rabtionalism of
13

o

the days of Snmlightonment,
The criticions, howaver, are relatlvely unimportant
in the lisht of the challenge of God with which le con=

140 Brunnar borrows Irenseus’

fronts man: Jegus Christ.
motto: “Jesus Cherist, in His infinite love, has become
what we are, in order that lle may make us entirely what

fie ia.“lql

1361018,y pe 14

1371n14,, ppe 213, 250, 253, 256, 268, et al.
1381p14., ppe 90f.

159§g;g., pPPe 142, 190,

140131a,, pe 13

141;_9;3., Pe Be
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The Iheolomy of Crisig (Lectures in 1923)

the Theolomy of Urisis criginated as a serdss of

vwander Lectures, delivered at the Theologleal teninary

[y

of the Heformed Chureh in the United Ltates, Lancanter,
) " . PR b b, il ik P ¢ -
Pennsylvania, in the autumn of the year 1928, There-
fore they must be treated here even though they sppeared

in print 2 yeer later. The remarks in this dissertation

o

o

e

ased on the printed lecturss,

Wilhelm Usuck in hig review of The Theolozy of Crigig

declared: 'Anyone who deslres to know what 1t would nsen
%o have a Christian faith in our day a8 Faul or Luther had
it in thelrs (the same in intentiomn, if not in kirnd)
ought %o read this h@cﬁff':.“l"‘"g'5

The original intention of the work was %o introduce
the Theology of Urisis Lo the inglish speaking yublie.l4@ v
4As sueh The Thaeclogy of Crisis is a popular gumnaxy of the
most inporbaent emphases in Brumner’s understanding of
Christian faith.

The author defines Christianiﬁy in bold and uncompro-
@ising terms:

1427' b m " Flragar ™
Imil Brunner, IThe gbeglagz £ Crisis (Wew York:
Charles Scribnerts Sons, H3)s De %E.

145Milhalm Pauek, "The Gospel iccording Yo Earl Barth,”
Christian Cemtury, XLVII (1%30), 305,

l““Brunnsr, The Ihoolomy of Crisis, Pe %o
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Christisnity is either falth in the revelation of God
in Jesus Christ or it is nothing. From thiz faith
it derives its name,; and has its peculiar content,
its claing its history. With it Christiznity stands
or falls,l45

Hig bagie thasis is formmlebed as follows:

Ffundamentalism confliets with science exsetly becauase,
and in so far ag, i% is not truly Christian; and
libernl criticiem is not truly Christisn because, and
in so far as, it is not truly critical, 4 third
thesis ney be added with propriely, nomely, that

only a Uhristiasn can be truly crilicsl, and only

he who is truly criticsl can be a Christisn, The
principles of trmie Christionity znd of true criticism
are identical, Mundamentalism anéd orthodoxy in
peneral are a potrification of Christianity; and
moderniszm and all docivines of immsnence sure its
diggoiution,. 4o

“he above quotution offers in genorsl terms the sum and
substance of the Theology of Crisis.

varticuliarly ih one area of theology, Christian ethies,
Brunner adds a aew agpect to his’earliar writings. In the
fourth lecture, "The rroblem of Ethics,"” he attempts to

formulate the foundotion for Chrisptisn ebthics.

the gola mra%ia gela fidg, soli deo gloria of the
Chripgtien ia : thot 18, the rauline view of faith,

is the only e0lid foundstion for ethics; and faith
in redewption through Christ is the only real source
of thalt ethical renewsl snd energy to which FPaul
refers whgﬁ he speaks about the new ereetion in
Ghrist ® 14

The review of Brunner's writings of the Criticsl Feriod

lq.slbidag PP- 2f.
196101d., pe l4e
471pid., pp. 682,
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reveals a definite trund in hls theplogleal development.
From the somewhat uncertoin and sbronzly

oriented beglimings (Des tymbolische in der relimiBse

drkennitnis) he developed inte a8 dialectical theologlan who

rejected experience and kuowledge vs ulbimste ways

astablishing fellowahlp wibth God. Faith was the only
pediun by which God and man could exist in communion

M

(Bxlebnis, Irkemntnie und Glsube)s With Die UUystik und

ey Ilaval T & G A R T e min ] salails & o e
dag Wort Drunner reacted the height in crlit

— Sy iy o

gJ

ical analysis

o T I e, e Shaod vier Eh Skt b axnd o
of immanence theology., uring the transitlon peric

f

(1923-1926) saversl shorber oritical writloge gave evidence
that a more sosiiive and constructive sbraln of theologleal
thought wae Hoking hold of him. The cmn\ewfc of the

Word of God, revelation, Mediabor, and salvation becanme

more prominsnt then in his esrlier works. The Philosovhy

of Helimion was both a sumesry of The pest criticisms and

a prolegomena to The Medistor, his work pagy exegllance.

With the publication of The llgdistor Jrunter demonstrated

to the worlid that he had ripened into a mature snd able
theologian who wepgarded Christology as tho central doctrine
of the Christisn faith. The Theolomy of Srisis offered s
popular overview of Dislectical Theology as interpreted and

represented by Mril Brunner.




CHAPZAR VIX

BRUNNGR'S PERIODICAL LITERATURE AND SHORTD

(u.

aeres 40T O M BTMTA LOTYT AT
oAl VY T RLTICAL PERIOD

Hmil Brunner's literary output in book and booklet
form is amply sup lemsnted by a variety of articles in
magazines, religious periodicals and newspapers as well
as by occaslional writings of various description. This
study will touch briefly upon the majority of the asriticles
which apperrced duping the COritical Period.

Bagically the periodical llteraturs bears out the
geéneral trends in Brunner's theologicul development as dis=-
cussed in the previous chapter., The articlos up to 1924
gre primarily concerned with the érisie in Jrotestantien
and with Ghe beginnings of Dialectical Theology. The
oritical elements predonivate over constructive Theology.
Sut beginning‘with 1925 the articles become incregsingly
theological in content. Throughout the Critical Period
‘the oceasional literature provides glimpses into Brunner's
pastoral concerns. ~The articles on preaching, education
and congregational lzre oxhiblt a vital concern for a
1iving, practicel Christianlty.

A chronological treatment of the articles would not
serve the purpeose of this study. in attempt is made %o
group the articles under the following five categories:
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Crisis in Protostontiom, Theological irticles, Pastoral
and lduesbional Coneerns, Christlonity sad the World, and
Brunner on llis Contemporaries. Jinse seme overlapping of
material is inovitable, the subdivisions nmust not be ro-
garded as clearcut. o attempt will be mede to glve equal
attention to 8ll articles. Usually a fow of them serve es

a nucleus sround which similar writings can be gsthered.

Crisig in Protesbantis

H s

As "Disilluslonment and Hope in Owivzerland” indilcates,
bhe Pivst World /nrx brousht with 1t general hopelessness
and cymiaimm.l ﬁll cultural and theological ftenents were
questioned, The historical-critical method of scientific
analysis of thegloyy endeavoursd Lo mold religion into a
neatly packaged syﬁtam.r The young theologlans;. among
whom Srunner counted himsell, vere dissatisflied with such
& scientific approach te living theology. iIn an esrly
article, "Grundsftzliches szum Kapitel "Die jJunsen
Theologen, '™ Brusner describes the complaints of the older
genevation of theolozisns, The lotter asserted that the
young theologisns had only questions but no snswers; they

‘lacked a syatem and szenl for sclentific sesearch.® Instead

1Emil Brunner, "Disillusionment and Hope in Switzerland,”
The World Tomorzow, ILI, No. 9 (1920), 276.

EEmil Brunner, "Grundsitzliches sum Xapitel 'Die jungen

Theologen, " Kircgenblagg flir die reformierte Schweis,
mx, HO. 15 ] ®
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of reading isugustlne and luther, the young nen preferred

Elerkegnard, Ibsen and Toleboy.” ~4n old theologian is

to have remarked: "Sie wollen prophetisch dem Gottesreich

den Veg bereiten."a Arummer sumaarizes the sltuation thus:
Bo blelbt uns die wall, entweder dleser Wilissenschaft
lhre alte gentrale Ltellung auch welterhin einzurfumen
--und dem Lezben fernzubleiben; oder aber uns von
ihren Schitsen ein pgute Hand voll in die Tasche zu
stecken und denn weliterzuzlehen, ins Leben hinaus, in
der loffmng, dass bald, elne . eit komme, wo die
wlosensehuft wicder eline lebengghalfende HMaeht sgin
wird, Yir haoben unsg Tir dup zwelte enischieden,

He decloares that intellectualism as well us rationalism

% y & P
and Pgycholocisuug must be defested. distoxy is to bLe

lived and not only to be studied. "Wir wollen in erster

n?

Linie Geschichte erleben, mitmachen.
The historicalecritical school of theology claimed to
be objectlve. In “"Dap “lend der Theologle” it is phrased
thug:
Che will empirisch sein, d. he das. TatvsBchlich-
Gegabone auffinden. Sle will forner genetisch sein,
ds he kausal in hisbtorischer und psychologischer

Analyse das erden und dunlt den Bestand dieses
Tatsldchlichen crklfiven. Das manr dies kdnne, ist

Ioid.
sxbig-' pe 59

“Ibid., P« 58,
'f’xb;,d.. De 594
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Gas Arbeitsprineip oder auch des Axlom der kritische
historischen Thoologle.

With: thet point of view Brunnor does not agree.
Der Wohn eliner "objedtiven”™ Gelstwissensehaeft wird
von dem lenent an verschwinden, wo erkaennt ist, das
auf dem CUeblet des wohrhaft Gelstigen Irltennen und
Angrkepnen eins sind, und dass das Jostulate neutraler
"rein festetellender” irkenntnie in Lghrheit auf
ginem Versicht aul Trkennitnis beruht, -

The untensble position of historicism called forth a

action., Iaychology, especlally the psychology of religion,

becane prominent. DJrunner, btogethor with other young

dialectical theologlens, rejects also thai spproach,

Auf den kilrzesten Auedruck gebracht, ist “sychologismus
die Verkennung der fundapentalen Unterscheiduns

gwigchnon Gelutipeow und bloss beelischer, zwischen dem
SubJektiven und dem 533@5t1ven in der nnerlicﬂkeiti
die duprghgiingire subjektivieruns das Gelsteslebsnse

0y

There was no doubt Lhot theology was undergoing a
crisis, Brunner in "Dle Xrizsis der Religion" expresses the
hope thai the erisis will lead Yo mew 1ife., "Die Krankhald
sun Todeg isi, wo es wirklich gum Sterben komnt, die Arlsis
Zun Leban.”ll In "Yrisls im Protestantismus” he makes it

clesz that the crigis is not undesiradble in itvself.

aﬂmil Brunnew, "Das Slend der Theologie,” Hirchenblatt
fir die reformierte Lehweis, XV, Ho. 50 (1920), .

9Ibido ) e 199. .
o O Brunner, "Dag Blend der Theolo ieé“ gggg%ggglgxg
fir die reforalerte Sghwaig, XXXV, No. 51 (1920), 203,

llﬁmil Brunner, "Die Krisis dex Religiani" Kirchaenblat
fiir dle reformierte Sohweisz, AXIVII, No. 17 ( 9227.53;%3&"&.
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Um dle houbtige Krise Ilm Uvotostontismus su verstohen
ist die Biansleht motwendipg, dasa dle Lrdisig der
Teliglon inm Protestantismis permonont, Ja dass sie
gerade dag esen des rolestantismus 1lsts Denn der
provestontlsche Glaube ist dle Lriels des frommen
fiengchen als solchen, +n der Widereatdeclung dieses
radlkal kritilschen Cinnes des chrlstlichen Glaubens
hatte die Reformation ihren Ussprung und ihre Kraft.l2

KA

dot all theology of the past has been ceriticel in

s

the trie gense of the word, even if it has cloimed %o be
80, "Izt die sogonannte Eritische Theologie wirklich
kritisch?” leaves no doubt that this was the case with
hictorieisn. s’
In a lecture to Henbgesellschalt in Decamber 1923,
Brunner c¢learly indicetes his admiration for ZLant's
eritionl principlea, ISrunner goses 80 fap aé o say that

-

Kont's Critloue of lure Jesgon 1is only 2a prolegomena to

nis Critigue of I'ragitlesl Heagon. MHe balieves that in
14

the latbter work Yuanbt comes truly into his own. The nine-
teenth century Heokantians, nowever, complelely misunder=
stood their teacher, if Drunner's Judgnent is To bs truated.
The lfeckantians operated within the limits of humanivdys

Kopt, however, refused to mix the phenomenal realm with

12pmi1 Brunnep, "Rrisis im Protvestantismus,” SHddeutsche
1211 Brunner, "Ist die sogenannte Kritische
Theologie wirklich kritisch?" Kirchenblatt fir die reformicrte

l“Emil Brunner, "Das Grundproblem der Philosophie bei
Kant und Kierkegmanrd,” ‘wischen den _oiten, II, No. 4
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th ] i»_ . 1{5 w 9 4 it
e epiritual world, Kant's real oroblem was: der
lienseh in seinem Verh#iltnis zum ibsoluben. . . .”16
drunner sees @ close »rlationship betweon Kont's
and Klerkegoard®’s thousht.

&8 wird niemand, der von Xant herkommend in Kierkesmaard
sich verticft, findeny dags er nicht hier héchst
wichtige ‘uoschlilsse {ber den Sinn dessen was ex zsn
ont her eigentlich hitte wissen sollen, orhalte,

Two other avbicles deserve mention. Ia "Konservativ
oder ladikal?” Drunner observes that both conservatism and
radicalism by themselves are insdeguate. "Vergisst der

HKongervative den lebendimen Gott, so ibersieht der Radikale

.
den lebendigon Gaﬁt.“lb e sumnarizes the article as

follows:

Gott ist dic einzige wirkliche revolutioniire lacht,
der einzige Hadikole, weil er asllein such die Tiefen
aufwilhlt, Ir iet such die einzige konservaliive
flacht, well or allein Leben baut und erhilt. Der
eingig nigliche "Standpunkt® der jene Gegensftze
wirklich dberbietet, ist der: dass uman Gott sich zur
Verfiinsung stelle; dsss man ihn--nicht Gedanken dber
ihn--guche; sich voa geinem Leben--nicht von Ideen
uad Progreozuen--grfassen lagse. Von ihm allein
werden "Gtrbme lebendipgen Wassers susgehong” an denen
die <Jelt geniesscen Xkann.

In "Das Unbedingte und die Wirklichkeit: Unser Froblen”

15Ib$dc 9 e Do
161pid., p. 33
1?Ibigug De #3e

1BEmil Brunner, "Konservativ oder Radikal?" Neue
Wege, XII, Ho. 2 (1918), 67.

191b$g,' Pa 70,
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Brunner disecusses the relation between higbtoriecal relaw: -

o/
tivienm and the absolute.“a Is the abseolute possible in

this worlar

Hoch nic ist eine Uelt oder IDewegung oder Persbn-
lighlkelt ausgelonuen uhne Honpromisse; abor vorwirts
gegangen ist es in der Richtung des iAbsoluten immer
mr da, wo einer die bhnheit hatto « » o 08 mit dem
Zu wagen, wss or in Inneren als dag MHichste, 21
Unbedingtgut, Unbedingbwertvolle erschaut hatie.
The solution is to be sought in faith, “Line wirkliche
Ldsung gibt wie in allem panz wichbigen Uingen nicht des
Denken sondern die persiniiche Bntscheidung, der Glaube.” w22
The ‘bsolute is zelated to the world of relativity by
e} 4
faith,<”
According to Rrunner the answer to tho criscis in
Yrotestantien is the Theology of Crisis, a tmuly critical
theology which accepts by faith the oxistence of the

Absolube,
Theolopical Articles

One of the best theologicsl essays of the Criticel
Period is "Was heisst Irbaut suf dem Urunde der Apostel

und Propheten?® It was originally delivered ss a lecture

20547 Apunner, “Das Unbedingte und die Wirklichkeit:
Unser Problem,” ﬁsue Weme, XL, No. 7 (1917), 336.

21pid., pe 342,
22Ib;dg’ e 327.
23Ipid.
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to a group of leformed pastors. Ite point of depsriure
is that all preaching must be built upon the apostles
and prophets.
Brunner rejects sny notion that reacon has to
Justify religion,
Weleche immer unsere Vermunfttheorie sei, die Kantsche,
flegeleche oder [ehopenhauersche: elins ist doch
gewins, duss der chrigbtliche Glaube sich einexr
solchen nicht unterwerfen kann, ohne cufziihoren,
curistlicher Glaube zu sein. Uffemnbarung, die an 24
der Vernunft ihren llelster hat, ist nicht Offenbarung.
A genmersl revelation oecurs in nature, history and man's
') n . " - 1, - . - -
heart.“s The revelabtion in Christ, however, is not Just

.Y

the high point of Ghe same tyne of revelation, 2s the

idealicts thought.” Intervention must come from outaide.

“Boen dieses gonz endere neint der christliche Glaube nmit
Gottes Hellsoffenbarung in Jesus Christuﬁ;"27
“evelation is nou only a Woxd, but slso an act,

Darun ist dile Offenbarung nicht nur ein Spruch, eln
Wort der Hechtfertigung, sondern eine Tat oder
Tatsache, dns helsst z2lso etwas, was wir nlcht denken
k8nnen, sondern was als Aufhebung des Gesetzes ja
gerade allem Denkenkdnnen und Denkendiirfen wider-
spricht. g

24Emil Bruanner, "Was helsst: Ilrbeut auf dem Grunde
der Apostel und I'ropheten?” YVerhsndlungen der ichweizer
refornierten Predigaggase;lacﬁaf%, T§§§, De 306

25}_%2-. pPpe 391,
26;9;g.. Da 40,
271bid., pe 41
2BIbid.s pe 42.
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The One whe bresks through into this world is the Hedishor.

tinece He balonges to both ebernity and time, He can be and

is the - ~elation.&9 The personal God becomes existentially

real to mon on the eross. There God reveals the secret

of His will and Ilis grscious Iame.30 How does man know
about thias? Bruaner®s anewsr resds as followss
Ieh weiss, duss Gobt redet eben well er redet. Das
ist ¢s wos im Heuen Testoment Gleuben helsst,
Glauben en dap Yort und die Ta% Gottes in Christus
ist der Bruch mit aller lvmaneaten lrkenntoie, also
auch gegensatz zu aller Religion.
Close attontlon must be paid to the formulation of the
relationship of the VWord of God and Revelation, "0ffon-
berung heisst! Gotbes Wort nicht als Idee, sondern als
Faktum in der Ceschichbe., UFekbum in der Geschichbe,

b o !
nicht goschichiliches ?wktum."’z L Gapehichtlicheg Falktum

phenomenon in time and apac a I @
ig a phen in ti d co, and bhus subjeet to
perception by all, Christ, on the other hand, can be

e
kmowvn only by those to whom 1% is given to understand ﬁlm.JE

The Paktum in dor Ceschlohte becomes known e man in history.
Da aber dieses leden Joltes an dieses Faltbtum der
Geschichbe gebunden ist, kenn es such nur ouf
seschichtlicho Velse sn uns kommen, das helsst durch
Sehrift und aslinéliche Tradition. - Beides lst notwendig,
aber im Honfliktsfall entscheidet dile Lchrift, well

29;23@., De 43
39;g;g,, Doe 435f.
BIMQ s De 45,
3?§ggg., Pe 404 -
3333&@*



gle allein das Faktum als ein elmmaliyg geschehenos,
abgeschloscenes, als ein Perfekitum festhilt.

seripture Ltself iso nob Hevelotion. Referring to the words
of the lpostles, Drunner comments, "Sie, sofern sie niulich
Chrlstum bezeugen und nur insofern--gehbren alt zur Offeon-
barung;."35

Brunner concludes "Jes heisst Irbsuen sufl dem Grunde
der ipostel und Propheten” by offering kis laterpretotion
of the concept of the Churech. Since in the Critical Terled
he has little Lo say on this subject elsevhere, a quotation
ie in order here,

die Kirche wird nicht von lenschen und nicht durch
menschliche lltbel gmebaut, obschon nie ohne sie,
gondern durch das vort der Offembarung. sie ist
etwas Slchthares, ‘llzumenschliches, aber sie ist
zugleich eine wreins Glsubengrdsse, Uber dersn Bestand
einzig Gott slleln Bescheid weiss, DSis ist, als
diese, nicht etwas, was man geschichitlich grelfen,
gondern nur, durch den Clauben an Christus, glauben
kann, 56

lluch of the same meberisl appears in "Inspirstion und
Offenbarung,” It is sbressed that revelation is the founda-
tion of Christisn feith.>’ God ie said %o be sccepted only

whers He personally makes Hiumself known TO man. 2> "Gott

541:91 s
aslbigo. De ‘Q‘?-
3®Tbid.y po 5le

37Emil Brunner, "Inspiration und Offenbarung,” Dexn
Kirchenfreund, LI, No. 2 (1927), 19.

aalbiﬂpg pe 206
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selbot muss das Wort, das im Buch vor uans ist, in uns als
sein Yort reden, donit wir wahrhaftig sogen kdnnen: s
20
ist so, ich glaube es.”’g In Brunner's soncapt of revela-
tlon there is no roou for the doctrine of verbal inspirae

80 L., . .
tion. He likes to compare bhe lerintures to the Son of
Man in the sbtate of humiliation.

s ist sein Wille gewesen, die Fillle seiner Gottheit

in einem armen unbekannben und vor der eld

unbedeutenden llenschen Gestalt annchmen zu lassen,
inechtsgestalt, wie der ipostel sagt. So ist es

auch sein Jille powesen, sein Vorte--gein autoritatives

Of fenbarungswort--hineinzulegen in die unscheinbare

ille dieser lsraellsch~jlidisch-hellenistische

Literaturdokumente, die wir Christen hellige Schrift

nennen. :

In a lecture at Thun on "Die Kerngedanken der
Reformation,” Irunner shows both his familiarity with and
apprecistion for the Reformation heritage., He admits
the genius of Tubher, the keen mind of ‘wingli snd the
organizational tulents of Calwin, but concludes that it was
not man but the VWord of God in Christ that effected the
EeY
Reformation.42

es war das Wort Gottes von Jesus Christus, dem
Gekreuzigton und Auferstandenen, dos jens iinner

5mia Brunpner, "Inspiration und Offenbarung,” Der
Kirchenfreund, LiI, No. 3 (1927), 35.

401p1a,, pe 36,

41Emil Brunner, "Inspiraetion und Offenbarung,” Der
Kirchenfreund, LiI, Ho. &4 (1927}, 53. '

42411 Brunner, "Die Ke danken der Reformation,"
Pflugsehar, IXi, No. 11/12 (1926), 229.
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bloss als seine Instrumente gebrauchte um durch sie

hiandurch ibrer Zelt das zu sagen, was Jaﬁ rzeit und

auch heute das ist, was uns helflsn kann,

Brunner holds to both the reality of God's wrath and
grace.s The former concept ig deelt with in "Der Zorn
Gottes und die Versthnung durch Christus,."

Jer Gedanke des sBtilichon Zoxns bildet aber mit dem

Grundgedanken der gongsen christlichen Veridindigung

elne so unbedingte, unfeufldsliche “inheit, dass

man ihn nur un den freis der Verstiinmelung des ganzen

Gedankengefiises——und das helest des Dinnes--—sus

dieser Verbindung hersuslésen kann,“

The econcept of God'z grace is treated extensively snd

scholarliy in an article in Die Jeligion in Geschichte und

Gepenwart: Handwbrberbuch fér Theolople und Zeligionswigsen-

schaft, Crauce is regerded ss the central concept of
Christian faith, "Gnade (@ratiagqxgéogs ) ist der Zentrale
begriff der christlich-~biblischen Gotteaerkenntnis."45

- - : o 1 L3 y N | 2 4
The neaning of aaw,éa its relationship to philosophy, 7

#31v1a.

443mil drunner, "Der Jorn Gottes und die Versbhn
durch Christus,” Zwischen den Leiten, V, No. 2 (1927}, 4.

#35m12 Drunner, "Gnade Ggties,” DL 2§11§;on in
: 1 e : r i s X : : :
E%g%ﬁ%%%kﬁ %%%1%35%5@&%?%, 1P féwegge; velilg nau%égrgaitate

(o)
fuTlage; TUbingen: Jde e B. Hohr, 1928), col. 1261.

46Emil Brunner, "Gesetz und Offembarung,” Theologische
Blitter, IV, Ho. 3 (1925), cols 57

4711);&.. 0\91: 550




145

to humanity,48 and to God's revalation&g is set forth
in "Gesatz und Offenbarung,” ‘iesording to Brunner, Law
le not only that which establishss humanity, but alszo
that which limlts 1,70

Two small axrticles deserve mention here. In "Von
Ritsel Mensch" Brumner contends that men mast recognize
his predisament before he con appreciate the shatoment
that only God can end is willing to help him.5l & DPOpu=
larly writven article, "Religion oder Glaoube,” shows the
futility of msn's way to God (relig!;ion)52 and the effect-

ol .4
iveness of God's way to man (revelation).””
Pagtoral and Pducationsl Concerns

The material trected under this bopic belongs in
the fields of pastorasl theology, education and homiletics.

Bin offones Wort sn die Minner und Frauen von

Sbatalden und Filzbaeh offers the reader a glimpse of
Brunner as a pastor of a country congregation, Like most

4BIbid., col. 54, X

*91vid., col. 56.

5019;&., cole S

Blﬁmil Brunner, "Vom RAdtsel lensch,” Gemeindeblatt
% Q&g ;wamiert %;cwm@ deg Bantons t aIUS

I; OC [ o]
saﬁnil Bmunnsri "Religion oder Glaube," ‘W ikalen
: 4

1926, edited by ido
Sslbid., _:_0. 370

Maurer (Basel: Reinhardb, s Do .



146
pastors, Brunner had hig share of problems. He states
his problem vory simply: "Bs ist eftwes zwischen uns
nicht in der Ordnunz, » » "2 The spirit of unity snd
singlsmindedness of murpose left somebthing to be desired,
He conbinues: "Wean e5 . « . wahr ist, dass Gobtt ist,
und wenn iLhr selbst daran plaubt, dann--das will ich
euch offen samsne-~darn varstehe ich euch nisht, 22 The
basic mslady seems So hove been indiffervence bowards God,
"Uns komnt nicht Goites Wille in erster DLinle, wir denken
aum je an ihn, er ist uns gleichg&ltig."EG Dther interests,
such 8= conecern for money, employment, business, station

-

ke prefersunce over God.

4

in life, and hoslth seemed to ta
“he deeper malady msnifested itself in poor church attendance,
Agcording to Drunnery some do not go Lo church because it

iz not faeshiopable, others claim to have no time, some do

not like what they heary, others just lack interest. 3Basie

to 8ll the veszons is indifference towards God, "Uns

Iomnt nicht Gottes Wille in erster lLinie, wir denken kaum

Je an ihn, er ist uns gleichgﬂltig.“57

Brunner has always taken Christisa education seriously.

*Emil Srunner, B Offengs i an die N#nner und
%5%%%5 von Qbataldeﬁ ﬁﬁ& Filzbach stalden: Selbstverlag,

L] PO 2!
25Ib1ds, pe e

Belb;g‘. Do Ge
57103d., pe 5



142

He belisves that faith and education cennot be divorced.
without serious consequences, In "Gleube und Frziehung"
he warns his conbtamporzrles: "iiine Zelt ohne rechten
lehendigen Clauben wird in der Prziehung bei allem vielen
Reden und lehreibern darliber doch zu nichts Hechben
bringen,“58 The adults perform an ilmportant role in
Chrigstian education, not only by what they say but also by
what they do. Hote Deunner's words,

Dag Wichtimste ln der christlichen lrziehung ist

eben dles, das hind merken zu lassen, wie wir

rwachsene selbst in der _{jchule Gotiss leben und

darin seine Kinder sind.~”

In “Itwas vom Xonfirmandenunterrichit" Brunner emphasizes
the importance of parental attitudes and value Judgments,

o one con teach another to love God.ﬁo

"HBs iet elnzig
dieses wirkliche Leben mit CGott, was sozusagen anstecikend
wirken kenn; blosses Lehren bleibt tot."ﬁl The purpose of
confirmation, aecording to Brunnsr, is: "Zeigen, dass Gott
62

e

und Leben zusamnenhdren,

in an article concerming woman's education and her

?82nil Brunner, "Glaube und Erziehuns,” loglikelondex
1928, edited by :dolf laurer (3asel: Heinhardt, 1928), p. 4U.

%pid, s pe 44

GOEmil Brunner, "Ltwas vom Konfirmendenmunterricht,"”

deblat .i:Q% %glﬁ%_m%}gm Eirchengemeinde des Laontoms
a ' 8 00 9 . @

€lrpid., pe 13,

621114,
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Place in the society, "Midchenmbund: Otimmen zur
Frauenbeweguns,” Drunner emphasizes the importance of
63

woman's place in the home ” and in certain sulteble pro-

fessions such s nursing and teaching.64 His advice %o
the young ladies is not to compebe with men but to work
Yogother with Shonm in harmoay.as

"Von puten uad sechleshten Predigben” gives the reader
8n idea what Brunner considers an ideal sermon., 4 good
sermon gives God the opportunity to show man his predica-
ment end lebte God procluim: “Du gehBret nmir; in Jesus
Christus. Christus, der Gekreuzipgte und Adferstandene,
das heicst: Gobt ist dir treu geblieben, such we du
untréu wurdest.“aﬁ

& devotional srticle, "Der wiedergefundene Bauplan,™
pletures Christ as God's etermal plan for the world.67
snother, much earlier article of the same type, "Gaiat,"l

speaks of unity and Christian love engendered by the Holy

83 mi1 Brunner, "MSdehenbund: Stimmen zur Frauen-
bewegung, " Lorrespondenzblatt Ltdierender ibstinenten,
ZXII, No. 5“?15153. 135. '

A 1vid., pe 139.

GSIbid.’ Do 1400

GBEmil Brunner, "Von guben und schlechbon iredigten,”
Zwinglikalender 12@5, edited by idelf llesurer (Basel:
e TdG, 1025) Ps lie

57Emil Brunner, "Der widergefundene Bsuplan,”
i alender 1927, edited by Adolf Haurer (3asel:
9Llnnards, Je Pe 32
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o i it 68 1T - " (] -~
Spirit, “he only one of Bruncer's sermons from the
Oritical leriod that this writer has seen in pring,
. "Zacchaeus, the Publican," 1s based on Iuke 19:2, It
deals with the dangers that She worldly btreasures impose
upon human: lives and the great love that God shows bowards

sinners.69
Christianity and the World

Srunner's friends were not wrong when they named the

Jegtmabe for his seventieth birthday Uer iuftrag der
Klrche in der modernen Welt. IFrom the very beginning of

is theoclogical career, Brunner made it clear that he did
not intend to divoree Christianity from the world, This
is clearly seon from the périodical literature of his
Orltical Period.

in en essey delivered in 1926, "Die Aufgabe der

Christen an der Welt," Srunner rejoices that,

Pie Fromuen beginnen zu verstehena duss ihre Christus-
erkenntnig das Heil, das sie in Christug gefunden
haven, der g%%ggg delt s nlcht bloss in dem
Sinn, dase ailo sich bekehren sollen zum Herren Jesus,

was freilichk wahr bleibt, sondern auch in dem bloss
eine Herzensangelegenheit, nicht bloss ein frommes

%8pm11 Brunner, "Geist," Geeindeblatt 2ix die
%§r§§§;erte_Kigghegggms;gge deg hantons Glarus, fll, No, &
9 6 :

89 T <
Emil Bmmner, "Zscchaeus, the Publican,” Christian
Cenbuny, XLVII (1930), 395f.
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inneres Irleben igd sondern oine Kraft, die 8elt
in allen ihren Vc“hﬁlt nissen neuzusesbaltone?

He is convinced that Chrlstians have failed to %ake social
evils ond needs seviously enough in the past,

4ls dle /rmmbt, die grosse gogisle lot und Unrechtigkeit
von uns Amlja begehrte, haben wir nicht geholfen,
haben euecr Jchrelen nach Gerechtigkeit und
denschlichitelt nicht su den unceren b@lJ%ﬂtg sondern

haben euch mlt rmslsbrost abgefertisgt, /

The church also failled when it did not speak up against

war. Ibtm own axistence will not improve before it begins

to take social needs more soriously.
s wird milt der christlichen Kiwche nicht besser als
bis endlich in mh& der Gedasnke durchdringt: Vir
sind schuld an der sozislen Not, wir sind sehuld, |
dass aes noch Rrimfe gibt, wir sind schuld am |
Alkoholismus, wir sind schuld am Verbrecherelend,
wir sind schuld aam lLaster.

Brunner explicitly deniez that he ls advocating salvation

social gospel. The only way of salvation is by faith

Une of the issues with which Brunner concerns himself
is the pelationship of morality snd rveligion. In "Gibt
es eine sllgemeine asubrals Utastsmorali™ Bruaner asserts
that for a Christion there can be only one noralliy--a 3

pu—

70 Emil Bruuner, 'Bia sufgabe der Christen an der
Welt," Hbgitablag t dex I elisshen Gesellschaft des
E,BEQEE chiy 1,

A e .
71;§$Q~, ve 13
72;9;g., Ps 20,
731bid., pe 2L
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morelity based on the Christian faith.?4 The following
Jear another article appoared on a similar topic, "Gibt
és elne roligionslose Voral?® Brunner answers his own
Qestlon thuss "Ja, wenn wir dsrunter einfasch ein
bestimutes Verhslten verstehen und nicht nach seinen
tlisfeten Motiv fregen. Neln, wenn wir noch der innersten
Gesinnung fragen."?s Falth and the twruly good ere one.

To the question, "GibY es geistliches Reeht?" which

appearad in the form of an article in Kirchenblatt fir

die reformierte Schwelsz, Sruaner gives a negative answer.

"Die Gotteseriynninis ist awar (Quelle alles Rechtsbewusstsein,
aber ols Guelle nicht zu 'fasson' 1o die Begriffe des von
ihn abgsleiteten Gebictes." o

Brunner's visit to ‘merica in 1919/1920 left vivid
impressions upon the Twiss theologiasn, many of them in the
ares where roligion and social concerns meet., These ime
prescions éppearﬁd in print in thres installuments under
the title "fus dem weniper bekannben Amerika," Brunner
was impressed, on the ons hand, bj the teanmwork and unity

of spirit in such religious organigations as the Federal

o1y Brumner, "Gibt es eine allgemeine neutrsle
8taatemoral?” Hpue Zéiricher seitunz, Jumuary, 1927, Ho. 77.

75Em11 Brunner, "Gibt es eine religionslose HMoral?"
Schweizer evangzelisches ichulblatt, EXIII, Ho. 6 (1928), 197.

752n11 Brunner, "Gibt es geistliches Hecht?" Kirch
Seistllicies Lecau:
blabt fir dle reformicrte Schweiz, XLI, Noe 9 (1926}32?32, . .
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Council and the Inberchuveh World Movement; on the other
hand, he was extremely unhappy with the strong denomina-
blonalism amon: the roteszbant churches.77 He says that
he had no particular love for the Free Church movement
before he come t6 ‘merica, nor did it grow thers on the
basis of what he was shle 4o obsarva.78 Diturgical
tendencies in some Heformed chﬁrches shocked him, Ile saye,
“"Ich habe soger reformicrie Xlmrchen gesehen dle von einer
englischen Hochkirche sich nicht mehr wesentlich unber-
schieden."?9 But the interest in forelign missions and
raith—tranalated«intafaatLon impressed him decply. "Glaube,
der in der iliecbe %4tim ist, das ist unhedingt das Ideal

und die Richbtsecnnur amerikanischer Erﬁmmigkeit."ao
Brunner on His Contemporsrics

In Brumner®s periodical literabure appear several
names of his contemporaries. ODomablmss the author writes
in order to reglster agresment with another theologian;

often, however, he takes She pen in order to take issue

3 77Emil Brunner, "Ausg dem wanig bekannten Amerika,"
Lisﬁhsnblatt fir die reformierbte Schweiz, XXXV, No., 37
9 »

783mil Brunnér, “Aug dem wenig bekannten Amcrika,”
rehenblatt fiir die reformierte Schweiz, XLV, No. 38

L ] -

Mnia,

aoﬂmil Drunner, "Aus dem wenig bekannten Amarikaé"

lsimgeghla§g fir die reformierte Sehweiz, XiKV, No. 3
9 »
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with a point of view not uls own. Below reforenco is
made to Brunner®s articles that show his views coneerning
some of his contemporaries.

Jrunner's book review of Xarl Barth's Uer Rbmerbrief
glves a good indication of the likenmindedness of the
two fwiss theologians in the ninetoon-twenties. Brunner
spesks highly of Baxth's ability as o scholaral but
resexves the real praise for Barth's interpretation of
Pauline metaphysics.gg e implies that Barth's book may
not be the lash word in the newly rédiscovered approasch
to God-nman relationship., This, however, doss not detract
from the sincere pruise that he sccords to his friend's

Work,

Das Entscheidende aber ist, dass endlich wieder
elnual einer gemerkt hat, dass es eine dritbe
Jimension glbt, und zwar einer, der auch das Zeug
hat, uns mitauteilen, was man de sient; dass er
sich's angelegen sein liess, endlich einmal das
Vielerlei dex modernen Iragestellungen beiseits zu
lassen und dem ‘entralgedanken der Bibel auch wirklich
zun glles beherrschenden Hittelpunkt zu machen:
Irkenntnis der diberveltlichen Reichsgottesbewegung,
die in Jesus sus dem Verborgenen ins Sichtbsrea
tritt und in ihm ihr Ziel enth#illt: Immanuel.S3

In a review of Spengler's The Decline of the West
Brunner spesks highly of the German philosopher®s achleve=-

went.

lemil Brunner, "Der HABmerbrief won Earl Barth," Kirchen-
blatt filr die reformierte Schweiz, XAXIV, No. 8 (1919), 2.

salbédhg Pe 51.
831bid., p. 32.
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What Linstein is in the field of science, Speagler
seons o be for philosophy and history, as far as
precent-day importance is concerned: the storm
conter of discussion snd thoe focus of interest.

In his opinion The Degline of the Jegk "Is the confession

of a brilliant, rich, original thinker who has lost hope

085

forevar, Brunmer eoncludes with a few words of advice:

If we wanbt o gotbt oub of this atmosphere of despair
we shall move Lo get our help from some deeper source
than the reservoir of the conception of a shallow
moderniby, of a superficial, decademi;era., ¥e shall
have to look out for a sphere heyond the stream of
change, for octernal truth.86
& controversy with Jr. lLadwilg Zbhler, an 0ld Testa-
ment scholar at the Ualversity of Zlrich, wa2s the occasion
for three articles. Irunner was offended by Dr., K8hler's
article on the historicity of the Fall., Iin "Die Bnde
dreht sich" Lrunner abtbacks "die Shrfurchtlosigkeit und
schulmeisterliche Herablassung, mit der er [K8hler] von
. . . " 3
dieser Geschichte fast wie von einem Ammenmiirchen spricht.” 7
Brunner then proceeds to put forth his own position con-
cerning the historicity of the account. CJareful attention
must be pald to the quote below, because it sheds light on

his concept of Urgeschichia.

8%9m11 Srunner, "The Decline of the Ogcident: 4 Book
Review," The World Tomorrow, IV, Wo. 11 (1921), 350.

851bid., pe 351

861pig,

87Em11 Brunner, "Die Irde dreht sich," %%gghenb;agt
fir die reformierte Schweiz, LI ¥o, 29 (1926), »
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Die Gegehichtliche Jelt abepr-~das was wir so

gnnen und nonnon=-berinnt diesselts des Urastandes
ales Polge des Falls und wird beendlpt durch die
Ari8suny, dic ebensowenis wie jomer oin “ustand des
seschichtlichen lonschen isty, da ihr ja gerade die
lerimale des Gggchichtlichen: Tod, Siinde, Gesetz,
Blend, fehlon,>o

For K8hler there wers only two possible interpretations:

%o consider the Fsll historical or to give it a psychologie
c¢al iaterpretation. He chose the laﬁter,ag Secause of
this positlon Brunner sccuses him of Pelagiasnism in
"Duplik," another article on the sanme subject.go Brunner
himself takes the act of the Fall gariously. In what he
considers a thoologlcal interpretaticn, he proposes the

Urgeschichte concept. Uprgesehichbe is nobt part of human,

Yime-space hisbory bub lies in snobher ﬁi&emsion.gl

Brunner contends in "Der Sfndenfall und die altbtestamentliche
Wissenschaf{" that the real diffsrence betwecsn him and his
opponente, like H{8hler, in interpreting the Cld YTestamendb

is this, that they regard thé Biblical record as an im=

portant religious decument, whoreas he holds 1t To be the

& 3
Jord of God, -

8BIbidlg Pe L1l k
®1via., p. 115.

Opnil Srunner, "Duplik," Kirchenblatt fir die
reformierte Schweism, XLI, No. 38 (1926), §h2-

913mil Brunner, "Der Slndenfall und die altiestament-
liche Wissensohaft,” Die Chrigtliche delb, XL, Fo. 20
(1926), col. 997, '

921p1d,, col. 996.
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Commenting on Geigbproblem der Theolomie., by Dr.

Sehfider, a theclogisn from Breslau, Bruaner meintsins in
"Theozentrische Theologie?" that the former has failed bo
understand Disleeticel Theology. Srunner complaing thatb
Hoh#der's books contain nobhing about justification.95
"Schider just does not seem to realize that Dialectical
Theology does not have 1ts roobts in the philosophical
paradoX of finite ond intinite but in Ghe teachiag of
Justiiicmtion.“gg iz doseo not have a theocentric theology.

ifber hoving hesrd Mex Gcheler's lecture on asnthro-
pology, Brunner registers disapproval in “"Der Geist und
die Iriebe in der Geschichie." He criticizes sharply
Seheler's philosopical presentation:

Yelche bLekandenz der rhilosophie, die ‘hilosophie

der Dekadenz ernst zu nohmon und sie mit jihrem

eigenen !Mititeln gesund machen zu wollen. -

-Mhenever Srunaer has occasion to apeak oi Hermann
Kutter, it is always in terms of praise. His short ariiecle,
"He Kutter," in 1927 proves to be no exeeption., He sunms
up Kutter’s message sucéinotly: “das Wort von der einen

grossen H;i.li'a."g6 The following words which Brunner directs

93Emil Brunner, “Theolzentrische Theoclogie?" Zwischen
den Zeiten, IV, No. 2 (1326, 183,

ipia,
95Emil Brunner, "Der (Gelst und die Yriebe in der
Geschichte," Ngue gricher seitung, Juni, 1926, No. 999.

95nil Brunner, "N, Kubter," Newe ziricher leit
f\Pﬁl' 192?. Hoe 641,
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to Kutter's work apply equally well to Zrunner himself.

Lst doch soin pganzes Denken und Schaffen die

Sntladung einer einzigen leidenschafltlichen Spannung,

die durch dis zwel role erzeugt ist: die ot der

403t und die Geyiesheit der ewigen VYelt, die aus der

Bibvel leuchtob. 7

in 1928 Brunner published an article ontitled
"Grisebachs Angriff auf die Theologic," in which he com=
mended Grisebach f£or the developmoent of the conecept of
rnalityga and for his crivicism of idcnlism.j? ip eriticized
Grisebach, however, for the latter's attack on systematic
theolog .100 Ihe article is interesting because it cone
talns one of the few reforences to Foul Tillich to be
found in Brunner’s writings. It reads thus, "Pillich isb
ebenco bestinmmt Heliglonsphilosoph und nicht Theolog, als
Barth und wir nicht Zeligionsphilosophen, sondern Theologen
sind."lal

The brief survey of the periodical literature of the
Critical Period indicates thot Brunner's interests are
wider than his major worke would lesd one to belleve. ~ar-

ticularly in tho areas of practical theology and socisl

9752&2‘

9Bpmil Brunner, "Grisebachs Angriff auf dle Theologie,"
Zuischen den Zeiten, VI, No., 3 (1528), 222.

1big., p. 232

1%01144., p. 229,

1011414,y De 2314 De 5.
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congerns the arhticles offer information not available
elsovhere, Drunuer's congern for man in erisis is total
in seopes Man's spiritusl need finds its solution in a
pergsonsal Godwsnd-mon velatiomship im Christ. His soclal
necds, if taken seriously, find thelr sclution in
Chrigtian behavier of all Erue believers. Brunner urges

all Christians 4o bocome what they are in Christ.



QHAPDIR VIIX

FAJOR THEMES IN BRUNNHER'S THEOLOGY

OF MHE ORITICAL PERIOD

Zhe purpose of this chapter is to pull together the
main themes that Bruaner developed in his theology during
the Critlcal reriod, No stbtempt is made to be exhaustive.
Rather, the aim is to present an overview of the basiec
Ghriatiaq teaghings, as Bruaner understood and interpreted
them. 48 gecn above, much of Brununer®s energy in the
Critical Period was spent on clearing the f£field of theology
of the misconceptions of subjectivien, rationalism,
historicism, snd orthodoxy. Onee the ground was cleared,
the tremendous task of reestablishing end formulating a
truly Christian theology made its elaim upon his keen
mind, indefatigsble energy, and selfless dedication to the
ceuze of Christ. Iuring the Critical Period he established
the foundations-for all major Christiasn teachings upon
whichihe continued Ge build through the years elaborate

edifices of polished scholsrly works.
Clearing the Ground

The basic principle of subjectivism, the disclosure
of the Absolute in the realms of feeling, is foreign to
Christienity. DBruanner points out that in the mystical
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subjectivien of Schleiemacher ag well as in the sube-

Jestivism of the conbenporary neo-ronanticists Christianlity

loges ite unique position among the religions of the world.
Ageording to subjectivionm,

The essence of velipglon is the same in every religion;
it is experiecunce through feeling of unity with the

universe, although always aend everywhere it assunes |
a different individual expression and is ocapable of |
different degrecs of clesrness.t , |

This universal religion is in sharp contrast to Christian i

. . L . . |
revelation,” liysticism and the Yord of God are mutually |
exclusive,”

Ratlonsliom on the other hand holds that “the ground
of 8ll intellectual 1life is God Himself and revelation is

the grodually increasing consclousness of this ground
&

that is accomplished in history." The ground of reason

is regarded as divine., OConsequently man becomes the
measure of all things.
The rational man ascumes 2 closed universe, as it were,
an unbroken gontinuum of truth, a eircle of varities

which are the objecus of both of mathematical science
and of theological enguiry. &0 man makes himself the

- 3 sxs 3
Emil Brunner, The Ihilosophy of ﬁglgéian From the
Standpoint of Protésﬁa‘t 201087, tranglated bY Ae de Do
Farrer and %Eb%ram 60 Woolf (wondon: James Clarke & Co.,
LTDay 1937), pe 44, Hereafter referred to as The Zhilosophy
2_-!-: Rg 11& Ol e

21044,

SBmil Brunner, Die i"%at;k und das Wort (Tdbingen:
Je Ca B. HOhI'. ].92‘1)7%' .

4Brunner, ihe Chilosophy of Heligion, pe 357.
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Judge of all truthy and, in so doing, he shows
himself to be uneritical.?

Monism of reason opposes faith in Christian revelation.6
Historicism surrenders Christianity into the hands of

relativism. The Biblical history is regarded merely as a

phase of universal history, and the history of Israelite

and Christian religion becomes "only oune wave of the great

stream of the history of religion in general.“7 Again the

distinetly Christian character of revelation is lost.
Orthodoxy or fundsmentalism "errs in its insistence

on the rigidity and finality of its form, which, because

of its lack of critical insipght, it assumes to be essential

to its existence."8

Brunner further c¢laims that orthodoxy
has always tried to prove by historical arguments that
Jesus was the God-man, This attempt at historical proof
has brought orthodoxy in conflict wibth science.9 Brunner
has no syméathy with the orthodox position concerning the
Seriptures. He says,

Once the fatal step is taken of regarding Scripture

as true in itself, as revelation in itself, it is
obvious that this quality applies egually to every

Emil Brunner, The Theology of Orisis (New York:
aag AVRRSGER 85, SRR

Oharles Scribmer's Soas, 1950), p.
®1pid., p. 16.
7Brunner, The Philosophy of Religion, p. 48.
®Brunner, The Theology of Crisis, p. 18.
952&9-
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single part of Seripture down to the smallest
detail.LlO

He labels such an interpretation atomism and holds it
directly responsible for the development of the "unspirit-

ual" dogma of wverbal inspiration.ll

I was‘not enough, however, Jjust to expose the dangers
and misconceptions of past theological thinking. A new
constructive formulation of the Christian faith was needed.
A brief sketeh of Brunner's answer to this need follows

below,
The Supreme Question

Brunner dees not take the question "Is there a God?"
seriously. He says, "The only answer to such a question
is that of the Greck philosopher, whe, when asked about God
by an'idler, kept a persistence Silence.“12 Brunner con-
tinues,

It is really & sign of mentel disorder when a man
asks, "Is Ghere a God?" One might almost say that
this is the guestion of an insane mean--a man wio
can no longef see things simply,; clearly arnd calmly
as they are. 3

In Brunner's theological writings God's existence is

105 unner, he Philosophy of Religion, pe 3
1yia,

12pm1y Brunner, Qur Faitl, translated by John W.
Rilling (London: SCM Press ) 1956). Pe 13,

131pid., p. 15.
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taken for granted 2 prioxi. This fact leads to what he
calls the supreme guestion.

Can we or can we not know God? This quaction is not
one anong many others; becsuse 1t ls not concerned
with a truth among obher truths, It is the question
out of which all other questions originate, from which
all values derive their worth, 4ll meaninse their
Content. It is the supreme guestion, because it aims
at the heart of all exwistence, 2t the meaning and
destiny of all life., It is the nrimary question even
for those who are not aware of 1it, because it also
includes Hheir destiny, and the destiny of all science
and culture, which perhaps seons more important to
then. For all culture, including scieance, has grown
and still srows out of the faith that human exlstence
hnas a meaping. &And this belief is an outgrowth of
religion, 14

In his writiangs Brunner constantly deals with the knowledge
of God., s is not interested in metaphysicsl speculations
about God’s veing. One finds little concern for the symbol
of Trinity in his writings, although he does hold to the
Christian econception of the Triune God.lb He hag the fol-
lowing to ©may on the subject,
The doctrine of the Trinity is a theologlesl doctrine,
not a periptursl proclamation (ﬁ<¢00"/hx)g It is not
a8 nessage Lo be preached. It ig a defensive doctrine,
which would not have been nscessaxry at all if the %wo
fundanentol stetements of the Christiaan creed had
bsen allowed %o sHand: Cod aslone can save, and Christ
alone is this divine salvetion.l®

The answer to the kmowledge of God is revelation.

14Brunner, The Theology of Crisis, pe 27.

15Emil Brunner, "Der Zorn Sottes und die Versbhaung
durch Christus,” Zwischen den Jeiten, V, Fo., 2 (1927), 109.

, 16.. . ‘
2mil Arunnsr, The iHediator, btrenslated by Olive
Wyon (Philaﬁelphia:’?ﬁe wesim{naﬁér Press, 1947), p. 276,
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Revelation

hecording to Brunner, natural man has slways had
some knowledge of Godet? he able scholar, Lorenz Volken,
has sumnarized Brunner's concept of the aatural knowledge
of God thus: "ia Hibt nicht nur eine tchriftoffenbarung,

L)

sondern auch eine Jchipfunmsoffenbarung, d. ke eine

allgemeine Offenbarung Gottes in der labtur, im Gewissen

und in der Geschiahte."lg

The revelation in creetion must
not be Gaken lightly, for through it men becomes really
man. Decause of natural revelation he is a responsible

- being, related to God and sccountable for his sin.19 The
natural knowledge of God by itself, however, is insuf-
flelent and mislesding. Without Divine interveantion it

[N
J
|

leads to idolatry. The distinet Christian revelation is the
g0 "« '

21

onge-for-all event in which the Word of God became flesh.

This revelation iz the foundation of the Christisn faith.

: 17Emil Brunner, "The iAbsolutenese of Jesus," Union
Seminary Review, XLVI (1935), 280.

181 orens Volken, ez Glaube bel fmil Erumer (¥reiburg,

Sehwelz: raulmusvelag, » De .

lgueorge L1 Luecke, "A Study of the Helation Between
Brumner's General Concept of Revelation snd iis Christology,”
(Unpublished Bachelor's Thesis, Concordis Cemlnery, St.
Louis, 1952}, ps 7o

2Opnil Brunner, "Inspirabion und Offenbarung," Der

Kirchenfreund, LZI, No. 2 (1927), 17.
2l1pid.y pe 19,

- a
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the christisn religion . » . i Dot based upon a
series of events, but upon one single event; more-
over, it is fully conscious that this one fact of
revuiationg this event which tosok place once for all
is unique,. £¢ & 7w & , once for ell, this

is the category o which the Chrisztion revelation
belongs. The Leripbures bear witness to this unique
character of the Christian rgvelationp-a revelation
which can never be repested.22

The Word, CGod in the flesh, is God's way of revealing
liimpelf o man.,
only bocause this divine Logsos Himself, in an incom-
prehenslble way, in o way which is a stumbling-block
to the intellect, cgmes to us: no, game to us in a
conbingent historical eveny, %g it possivle to know
#Ain end to share in His life.
This is not meont to inply that Christ is oxhaustively
revealed in hisbory. The real Christ ls not visible %o
the eyes of s historian st all. "Zo sec the revelation of
God in Christ is a groclious privilege of feith, ol the
. i
bellever and not of the historiasn, . . ."2 it is of
interest how Brunner relates the Bermel Som of God, Jesus
Christ and the word of Scripture.
The resl gifit of God is always lls Woxd; but the
message of prophecy does not fully express this in-
tention. For it is still only a word about the Word,

The rsal Woxd ie the personal VWord, which is ldentical
with His personal presence. This Word, as a personal

azﬂrunner; The Mediator, pe 25
25Ibid., p. 214,
**srunner, he Theoloxy of Crisis, e 42
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¥resence, is Christ, the Bternal Son, the lord

which was from the beginning. Therofore le is the

fulfilment of all the action and all the specch of

God =2

e makes no atbompt Lo explain the mystery of incarna=-
tion, but simply adnits thot man does not lnow how it
could be possible thaet "an historical man is the Htermsl
S |g26 Ta B 3 g et - .

Onl, 1% is besty sccording to Brunner, not to attempt
to piobe into the nystery. By Lalth the believers hold
that in the Jesus of history they can behold the Bternal
Son. They believe that in Him God Himeelf neets man, To
Put it in his own words, "the knowledge that in Jasus
Christ the barrier which separates us from the Creator has
been transcended, so vhat now God really meets us personslly,

consbitutes the real knowledge of Ghrist."27
Peargonal Bncountagr

Brunner is convinced that the Chrisbtlan lruth comes
into being only when and where God encounvers nan per=
sonally. God's Thou must meet men's I, In revealing Hinm-
self, Christ is not the object of thought but & person

28

who meets man. Christ is not to be found through re-

flection. He iimself must take the first step and address

253runner, The Hediator, e 410.
261b1d,, pe 411,

2?1pig,
EBBrunner. "Inspiration und Offenbarung,” p. 3S.
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man. The following auotation from The Theolo of
Origig vividly depicts the responcibility of man in the
encounter betweon God and His fovemost cresture,
Thers is nothing oo solitary snd personal as the eall
of God and the personal "Yes" in vesponse to it. No
other being con share with a man this responsibilitys
bheglant declsive gtep must be taken absolutely by
one’s self alone,2Y
The encounter must not be measured in terms of time. It
has no duration, but iz only o moment (iugenblick).
Brumner puts it thusa,
es ist der Augenblick, darin dle Zelt sich erfiillt,
well in ihm der Sinn aller /sit geoffenbart wird,
der Augenblick, wo dlo verborgene iZinheit, der
verborgens Crund aller Dinge selbst hervortriti.

e o o

In order %o come in contact with Christ, something
particular isc needed which every man does not have simply
because he is mon. The "something" comes to man from the
outside. ian meets Christ through the Seriplures and

through the proclamation of the kegzgmg.Sl

The Scriptures

In nc scnse is the Bible to be understood as a revealed
object. It is not a book of divinely revealed truths on

agﬁrunner. The Theologmy of Crisis, pe 52.

3°Emil Brunner, "Christliche Glaube nach reformierter
Lehre," Dex Protestantismus der Cegenvart (Stuttgart:
Bolnenberger, 9G)y Do .

5lﬁrunner, "The ibgoluteness of Jesus," pe 275.
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the order of an encyclopedia,

For unperverted Christian faith . . . Scri?ture
is only revelation when conjoined with God's

Spirit in the present. The testimonium spiritus
sancii and the c%arity of God"'s word are one and

=

the same thing, 2«

For Brunner the Bible is a very human book and at
the same time it is the echo of the voice of God. The
Swiss theologian claims that the Bible abounds in errors
and contradictions. Nven Gthe account of the life of Jesus
is presumed to he surrounded by unhistordical legends.35

Brunner belicves it to be characteristic of God to
make use of humble vessels in order to convey divine
thoughts, iHe says,

The characteristic "style" of God's revelation is

Go avail itgelf of the form of a servant, to humiliate

itself deeply and suffer descent into carthly

frailties, not to thrust itself on man's view with
the pomp of heathen theophanies, but even in the act
of revelation to let itself be sought for as some-
thing hidden, It is in keeping with God's choice

f a small, insignificant, and uncouth people, and
with His revelgtion of His profoundest mystery on

the cross of Golgatha, that He gave us His word in a

literary document which will give the critics, in

the legitimate exercise gf their btask, enough to do
for generations to come.J %

Yot in that human book Christ is to be found, In it one
is confronted with the two great themes of the Christian

£y

32Brunner, The Philosophy of Religion, pe. 151.

531bid., p. 155.
*1bid., p. 156.
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falth: lncarnation and peconcilietion. The proclamation,
based on the evidence of the Biblical accounts,iis that
"in Christ the Iternal Word became flesh and that the word

; 3
of reconciliation wes spoken by God."

len's Predicanmont

i

san separated from God by sin.

5

-,

The central point in every human being ls his attitude
toward God. o for as his atbitude toward God is
concerned his nature, is perverted, gpoiled, and lost,
It is God's holiness and righteousnesz which makes

us aware of this gubjective facet as an objective fact;
gince our attitude toward God has been perverted

God's attitude toward us has slso been chﬂngeds3é

Bnugn@r takes both the Foll and Original Sin seriously.
The former is sn idea in which "the lnexplicable character
of evil finds ite clearest expresmiun”;37 the latter con-
veys the concept of separation of man from his origin, not
only az a mers act but also as destiny.58

Sin affects the nature of man 2s a whole, The totality
of sin is baken sericusly when the depth of its roots is
recognized, Brunner explains,

I need to see thet evil has roots in the very deptﬁs

of my nature in order to realize that "I" am really
bad, Until I see this I regard evil as something

5%1bid., pp. 1791,

3SBrunner, Zhe Hediabor, p. 4435

§7Ibig eg Pe 144,

58srunner, The Philosophy of Zeligion, p. 92,



170

accidental, like a splash of mud, nob like something
which belongs to "the essence of my nature,"39

Sin is not only tobtal but it is also universal, In one of

the sernmors Brunner commnents,

: only real difference betweeaABS
is that some of us see this and others do not.

The Atonement

4]

Because fellowship between God and man is broken by

ein a special act on the part of God is required to re-

a

establish comaunion. This special act iz divine atonement.

Actually both mevelation and atonement witress to the sanme
truth: the Mediator.

But bhecause the digburbance of life is still deeper
than the disturbance of the system of kmowledge,
therefore the Atonement 1s the final and the most
profound expresaion of the whole fact of Chriss A1
By the atonement the discontinuity between God and man is

overcomes the breach botween God amnd the world is healed.42
lMan again respomds to God's call and surrenders his life

%0 God's glory in the service of his fellow men.

59Brunner, The Mediator, p. 141,

4OEmil Brunner, "Zacchaeus, the Publicar," Christian
Century, XLVII (1930), 396.

4l§funner, The lediator, p. 485.
421bidn. Poe 436,
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Faith

4ll that has been said above cannot be Xnown by

reason or experlonce but must be acceplied by faith.43

Wi

Thi e 2 2 !
This falth, a personal decision, a leap,*s a breakthrough

to Jenseits,qs

a return "hone,"*? is the key to Christianity.
Without faith there is no lMediasbtor, but omnly Jesus of
Hazareths no Vord of God, but only a book of pious writings,
Imown as the OLeriptures; no meaning of history, but a chaos
of human aXpaéiancea; ne salvation, but meaningless exlis+
tence,

To have faith~-really have it, means to be a man on
the watche For what falth possesses--really
possesses--is the promise of that which ig yet it
does not possess, Verbum solum habemus.

Cf. 5mil Brunner, Lrlebnis, Irkenntnis und Glaube
(Tdbingen: J. G, B, Mohr, 19a1), passim,

1

"Brunner, The ‘hilosophy of Religion, ». 79.
l"":’Bx-mfméz::.J irlebnis, DLrkenntnis und Glsubs, p. 123,

1p14., p. 122.

*71nid.
48Brunner, The Philosoggx'gg Religion, p. 191.

45 n,
&

E




CHAPTIR IX
THE DMPONEANCE AND INVLUSHCE OF

BRUNNER'S THEOLOGY

in 1954 Paul Hing Jevett, & conscientious scholax
and 2 thorough student of Brunner's works had the following

to say in Zmil Brunnex'g Concept of Hevelation, probably

the best work on Brunner's theology in inglish,
Brunner’s posltion among the outstending theologlans
of our day has long since [the beginninzs of Dialectical
Theologyl been secure. 4 guest lecturer in many of
the lesding cenbters of sacred learning in Iurope and
‘merica, his work has been in the highest tradition
of theclogical scholarship both for guslity and
quantity. He has published over thres hundred items,
including many learned treatises of the_size and
proportions customary for German books,

Sranner hes come a long way since the days when

Dielectical Theology was a new, if not startling, phenomenon

on the horizon of Continental Protestantism,
“oe Theology of Crisis

For the part that Brunner played in helping to

establish, mold and proclaim the Theology of Crisis he will

always be remembered. /fter the Plrst Yorld War Turopeans

were sufferin: a erisis in every walk of life, not the

least of which was the loss of spiritual foundstions, The

1 ot
Paul K Jewett gggggﬁi 8 Goagggg of Hevela-
tion (Londeon: James Olérﬁg;é Oey . y De I3§.
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Protestant theology of the day was not equipped to meet
the crisis successfully, Brunner describes the turbulent
Jears as followus, |

Protestant theology of our day is in a atate of
rapid dissolution. This is true of the United States
even more than of the Contlnent or of Zngland. The
clearest evidence of it is the decay of theological
consciousness, “hoologiang of to-day zre busy cone
firaing the nprejudice that theology is somebhing un-
important and secondary, or even harnful to livi
»eligion. The modern slogan, "ot doctrine but 1ife,
not dogma but prachtlce,” is itself z doctrine, sven
a dogma, but it is not a Christisn doctrine nor a
Ohrigtien degma, It is the ¢ictum either of an
ethicsl pragmatism or of nystlicicm. This attitude

is characteristic of convemporary theology and
relipgion,

In thic emvironment a young btheolozical movement, the
Theology of Crisis, grew into a mighty force. It contra-
dicted every opitimism because it took sin seriously; 1%
contradlcted every pessimism because it lnew the wholly

other but gracious God. Its foundation was beyond optimiem

and pessimism in the deeper, spiritusl dimension of faith.3

God had prepared a favorable time for His measage. Illany
were disappointed in the words of mem and eagerly turned
to hsar the Mordtaf God. Brunner, along with his friend
Karl Barth and others, proclaimed the wholly other CGod,

the utter creatureliness of man, the Mediator from sin,

Emil Brunner, Bhe Theology of Crisis (Hew York:
Charles Soribner's Soas, 2 De 2o

3H. Jochums, "Dialectical Theology in the ISnglish-

Speaking World," Union Seminsry Review, XLVI, No. 4 (1935),
517 . 3
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and the revelation of the divine Word. Such books as

Lrlebnis, irkenntnis und Glaube and The ilediator, along

with Barth's Jor IBnerbrief, went a long way to convert

the crisis in theology into the Theolosy of Crisis.
Brunner and Sarth

The %wo main representatives of Dialectical Theology,
Bmil Brunner and Xarl Barth, are often considered to be
of the same school of thought., It is true that the two
men were friends during Brunner’s Critical Period, both
of them proclaiming basically the same nessage of God's
Revelmtion.‘ I% is also a fact that Bruaner acknowledges
@ debt to Barth's theology but that does not meen that
he may be considersd a mere student of l":i:auct:l:t.LlL The think-
ing of the two men was very much akin because they drew
their ammunition from the same'aourcé, theoy were inspired
by the same theologlans (XKutter, Kiergegaard, et al.) and
they fought for the common cause, against common enemies,.
The two theolopisns, spesking in harmony, complemented
each other's peculisr emphases. Vhere Darth was weak
Brunner usually excelled; where the latter lacked in force

the former was most valiant.5 Brunner's assets were his

4
Buil Brunner, "Toward a Missionary Theology,” Christisn
Century, LXIV (1949), 816. : .

5Dale Moddy, "The Froblem of Revelation and Reason in
the Writings of Emil Brumner,” (Unpublished Doctorsl Thesis,
ggﬁggarn Baptist Theological Seminary, Louisville, Ky.,

s Ps 5o
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thorough fanilinrity with past and contemporary
pPhilosophical systens and his keeny systematically in-
clined mind.s

L time came, however, soon after Bruaner‘s Critiecal
Period, when the Jifferences which had slowly dsvelcped
in their theology no longoer allowed Barth and Brunner to
Speak ag one volca, SBrunner spoke of 3 genersl revola-
tion in mature and man, of sustaining grace, of naturzl
ordinances, and of the point of contact bebween falth and
Teason. Barith disagreed in no uncertain terms. The two
theologians parted cowpany with sharp eriticiems for eseh

other’s theologies, The break has not as yet begua to

hosl, as con be seen from Brunner's Qffonbarungz und

Vornunft7 and Barth's Die Xirchliche Qogmatik.s Zwven the

most recent publications of the two men reflect a mutual
distruet and a eritical attitude,

When the importaansce of Brunner's tﬁeoloay is discussed,
usuzlly the question is rais2d as to who of the two fwiss
theologians is greater. The gquestion is unfortunate,

becsuse both of the men have made major contributions to

6 Y : -
Lorenz Volken, Der Glaube bei Emil Brunner (Freiburg,
Schweiz: faulusvarlag, E9E75. Pe S

75mil Brunser, Otfenbaryng upd Vemmuntt (zarieh:
Zdingli Verlag, 1941), pp. i ¥ :

8
Karl Barth, Die Kirchliche Dogmatilk, II, 1 (Ziirich:
Verlag der EvangélIschen %ﬁcﬁﬁa ung, #Ae Geo J40llikon,
1940), pp. 107=-141,
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the theological thinking of the twentioth century. Erunner,
most likely, has dons move than sny obher wan in inter-
preting Dislectical Theology to the world at large and in
relating it to contemporary eivilization. It geous, howe

ever, that Bsxth's voluminous Die Xinschliche Docmatik and

the Barthiaon school of thought on the Continent overshadow
Brunner's accomplishments at the pressent time (1960). Only
the future genersiiocns will be able %o judge with any
degree of certalnty cs to which of the two men hes made

8 more lasting contribution to Christisn thinking.

srunizer's Influence on himerican Theology

Since Brunner's message was nobt ealculsted to plesse
his audiences, he mzde both friends and enemics. Because
he spoke alsc in Inglish, his theological emphases could
not be ignored for vory long by the Aimerican theologians,
The old liberal school of thought did not understand
Brunmer's message, In 1929 the following words eppeared

in The Journal of Heligilon:

That the ideas as to what is probably held by these
men [ Brunner, %g 2l,] differ so greatly from those
of most present-day students of religion is nothing
short of a calamity. They are men of real power.
For their energy, ability, and genuine piety one cam
have only the greatest respect, and thelr aim, to
make religion more vigorous in a materislistic age,
awakens only approval. The pity of it is that the
ideas which seem moat importent to them are those
in which the modern man is least able to find nesn=-
ing, Perhaps the fault is with the modern age and
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not with these theoclogluns. That is their olaim,
but they have not os yet made it convlineing.9

dhen this article appsured, interest in Brunner's theology
had already bepun to grow. His visit to seven lesding
american seninsries in 1928, snd the subsecuent publication

of the lectures, Ihe Theoloyy of Crisls (1929), helped to

introduce hinm to theologically literate ‘nmerica.

In 1950 Vilhelm Pauck offered high praises of Brunner's
pergonal ability, but was noncommittal in aceenting his
theology., e said,

'8 a matber of faet, he [Brumner] is almost uncanny

in his abillty to analyge end to criticlze problens.

lle leaves in hils recders a profound feeling of dise-

cowfort, even if they will not accept his conclusions.

Jut 1f they will meke his srgumeants thelr own, they

cannot but enthusisstically follow him.l "

Three years later a former teacher of Brunner, Iugene
‘Williem Lyman of Union Theologicsl Seminary, labeled

. Brunner®s shinking a philosophicsl gcepticism based on an
arbitrery sanction of dogma. He feared that such a theology
would pacrifice the ebthical importence of Christ®s high

11

ideals and values. The seme year Lolmes Rolson, one of

the first amongthe young imerican theologians to speak in

drulius Bixley, "Imil Brunner as a Represontative of
the Theology of Orisis," The Journal of Religion, IX
(1929), 459, :

lowilliam Pauék; "Mhe Gospel ‘ccording to Karl Barth,”
Christian Century, XLVII (1930), 304.

11,
lioody cit.y pe 8o The remarks are based on
Layman's worlt, Hép_ﬁaaé;gg and Pruth of Zeligmion (1933).
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favor of Brunner, expressed his convietion that God was
using the young Swiss theologiszns to call men back %o
His Word,’? Since that time Brunner's influence has grown
in Americs. lost rrovostant theolopians have some
acquaintance with his thoological thousht pattorns., How-
ever, his Influecnce must not be overecstimated., A compre=-
hensive work on his theology still wite to be written in
bhe Imglieh language. Theologlans with liberal viows come-
Plain that his nessage besrs marks of heo-ortaodoxy.lj Un
the obther haond, the fundsmentallstic Reformed theologians,
with Cornelius Van Pil as their spokesman, consider his
Dialectical Theology & new modernism. To them Brumner is

14

an eneny in a friendl y diswuise. Also Lutherans have

eriticized Brunner: Dr. John T. Mueller, an able theologian
of The Lutheran Churche-liissouri Synod, has this to say,
In his theological method Brunner, thoush in an
independent way, has gone back %o Schleiermscher

and Ritschl, and he continues the trend of liberal
theological speculation, which has ever dethroned

12Holmes Rolston, 4 Comservative Looks 57 rth and
Brunner (Nashville, Tenn.. goﬁeﬁury Press, 1933)s De 8e
133runner considers it unfair to label his theology

by ggat nane, Of. Brunner, "Towards a Missionsry Theology,"
De e

460rnelius Van 731, The Now lodgenl (Philodelphia:
Thesf*esbyterian and Reform 1351 F ompanyp 1947),
Ps Ba
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Holy Seripture and enthrnnag in its place perverse
and concelted human reason.+”

In a recent artisle another Luthersn writer deelared bthat
Bruaner is "no longer Gaken seriously by many today."lG

From personal observation it seems to the writer that
many Jrotestant groups in imerica, although not necessarily
accepting Brunneo's world in detail, are still willing %o
listen to what the fwiss theclogian has to sayal7

Byurner's Infiuence on the Continent
and ian Scandinavia

The little couvatry of Switzerland is slmost too small
for twe outstanding theologlane of the stature of Fmil
Srunper and Karl Barth, Prom the very beginning of his
academic carecer Brunner influenced more neople in Jilrich
than in other parts of Swisterland. FProfessors liax Huber,

Werner Kigl, Arthur Hich, snd others of the University of

‘rich have high regsrd for his accomplishmente and

i 15gohn v, huoller, “iscellaniai Wotos on Bail
runner's The © tia Doctrineg&é Qg%,“ soncordia Theo-
lopical Honthly, ﬁsfff. Oe Js 453

leRabert Prous, "The Word of God in the Theology of

Karl Barth," Concordia Theologicsal lonthly, XTI, No. 2
(1960), 105. o

17This comment is based on personal contact with the
theological thinking at Union Theological Seminary in New
York Ogty and Gouthern Baptist Theologlcal Seminary in
Louisville, Ky. i : ‘
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o him thankfully,l®

acknowledge thelr debb

ot

In Germony sucecess ¢ame early %o Dislectical Theology,lg
but on account of s strong Barthisn school of thought,
Brunner's influence was less noticeable. PThere sre, how=
ever, individual theologlans such as Paul Althaus and
Helmuth Thielicke who ars deeply impressed by Bruaner's
work,go

Brunner®s theology has also stbracted interest in
Roman Catholic eirsles. Loroenz Volken, possibly the best
interpreter of Bruaner’s theology, has this to say,

Dag protesiantische Leben und DLehve wird houte [1947)

von keinem Theologen so nachhaltig besinflusst wie

von lLarl IJexth und Dnil Brunner. _Auch suf ksthollscher

feite finden sle viel Beachtung.2l

- & A)
Volken, eritlcal of some of Brunner's thealugy,“g

ig imw
pressed by the latter’s formulation of faoith as encounter.
He sgrees with Brunner,

Wenn Brunner den Gleuben als Personbegegnung bestimmb

und denit betonen will, dess Glaoube nicht ein Sache
Verhaltnis sondern ein Person-Verhilinis sei, so

180f. Dag Mengchenbild im Lichte deg iLva Anm
geizggzr%ft zun &0, ; bu %s~agi¥gn 8 11 Brunner gu?tch;
ol ~Verlag, 1950), pp. V=V ¢« &£1l80 see ler A rag der
é%%ggg in dex ﬁude _’ Yelt: Festgabe zum siebsigston
nLtsbag von o Tunner (2Zirich: Zwingli Verlag, 1959),

ppa 7f. A
191331101:’ m‘ m.‘ P. 304.

20, i =
Cf. Das lanschenblld i hiogﬁg des Lvangeliums:
Festschrift zum Eﬁ?'%?%EEEEFEé% von | Igﬁkunnsr, passim.
21Volken, ODe Cibey e Ve '
22Ibid., p. 163



3

181

ist er durchsus im Hecht,>?
Volken's considered opinion is thet Brunner's influence
hag been wider in scope, if not more profound, than that
of his compatriot Xarl Barth.24

The influence of Brunner's thought on Swedish theology
has been real buib oblique.gs The streagth of the native
confesslonal Church has kept Dialeetical Theolqu at a
distance. The Swedish Juthersn Church has baen blessed
with enough vitelity in its own ranks so as to be sble bo
dispense with foreipn leadership. It might be recalled
that Jwedish theologians Billing and iulen broke with
rotlonalism and Ldealism of the nineteenth century before
the Theology of Urisis had made an impression on Continental
liboralism.26

In Pinlend ond Denmoerk there is evidence of consider-
able interest in Bruanner's theology.27 it could well dbe

that bhe Kierkepgsardian influence in Denmark hes helped %o

prepare the wsy for 3 friendly reception to Srunner's

af’lbidn' De 185,

2411)1(1., De Ve

2oRalph Oscar Hjelm, "The Doctrine of the Word of God
in the Thought of Hmil Brunner and Gustef iulen,” (Unpub-
lished Haster's Thesis, Union Theologic¢cal Ueminary, New York
City, 1949), p. 12,

szrunner, "TPoward a Miésionary Theology," pe. 816.
27HJelm, Ope ity Do 120
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thinking. alph O, Hjelm thinks thet the dynamic
character and personal appesl of Srunner's message might
be a wholesome influwence on the Lutherén theology, which,
at its worat, tends to »run the dunger of encouraglng com-
placency snd distorted detachment from the humsn situs-

tion.ga

Brunner's Influence on the Theology
of the British Isles

In 1935 a Lecobbish theologlan wrote,

Lt is too eaPly Lo begin to assess the imflusnce of

the Darthian btheology in Great Britain, Sewen years

ago it was still remarded as a strange and somewhat

uncouth phenomenon, clothed in a foreign and un-

familiar garb, zad even today there are msny smong

us who have barely begun to understand it, Dut 29

within the lest few ysars a chaage haes taken place,
The old l1ibernl Vheolozlans rejected the new movement but
the younger theologlans at least listened, even if they
did not always ag;ree.“’o

Another Scottish writer, David Ceirne, reviswing the
theologleal influences of BHrunner; observed that The
‘bivine ILmperabive (1932) has had a considerable influence

on Great Britain.Bl Seeking for asn explanation for the

EBIbido ] p. 600

29John FeGonnaghie, "The Barthian Thaolo%g in Great
Britain," Union Semlnary Seview, XLVI, No, &4 (1935), 302.

20Ivid., pp. 302f.

Blbavid Gairng, “"The Theology of Emil Bruaner,"
Geottish Journal of Thoolopy, I (1948), 299.
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friendly acceptance of Brunner's thousht, he commented,
Parhaps the long tradition of selfgovornment in
politics of both fSwitzerland and Britain, 2nd the
conmen sober practicality of the two peoplas mal
our ninds open to what he [Brunner] has to say.

Brunner'e llap in Hevolt ond The Divine-Humsn Incounter were

also well roceived but Justice and Soeial Urder met with

» o its

b

%
47  Conpsoring the

ore eriticism than most of his books.
respective influence of Brunner and Barth on DBritish
theology, Caimns rensried, "As 2 Gheologlian Brunner has
had o far move pervamive influence then Barth, though
Barth hos affected a smuller number vaxy;prcfoundly."au
‘% the time whon Cairus wrote this, most of Brunner's
works wers already available in Fnglisn translstion, thanks
to the devoted efforts of Dr. Olive Wyon. Barth's volumi-
nous work, however, still lay buried in difficult German,
How that Barth's works ave rapidly becoming availuble in
tronslation, his inlluence, no doubt, will ineresse in
the British Isles, , :

Most affected by Dialectical Theology were the
English lethodists, Welsh Calviniste, and Free Churches
in general. But his influsnee was not lacking in the Church
of lngland,””

52151d,, p. 300.

33Ibid., ppe 301-303.

3“;9;g.. DPe 307. :
35McOonnadia, oRe ity po 302,
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It was high yraise indeed and en indicotisn of
Brunner's inflvence in the British Isles when the late
Donald M. Baillie admibted that "thewe ave few theologians
from whom I have learnt more than I have from him
[Brunnerl,=5©

It is genevally truc thaot the treditionally Reformed
areas furnish u fertile ground for Brunner's and Barth's

Dialoetical Thaolomy.y?
Brunner's Influence in Japan

Brunner consldered his task in Japan as a nmissionary
endeavour, However, he did no%t conceive of his work in

8 g

the some ferme es most Christisn misslonaries do.
appeal was diveated perticulerly toward the non-Christian
Japanese intellectusls. Consequently his influence in the
Far Sast spread far beyond the traditional boundaries of
the Christisn Churchs Ur. Joseph M, Kitagaﬁa of the
 University of Chiengo, an expert in comparative religions
and weoll acquainted with the Japsnese sseene, informed the
writer that Brunner's influence was gomsiderable aslso among

-~

2% in Christ: An Essa
D o ie n is ug o8
Incarnat?gg}ghd ABalll ! %%'Q'Ygrx: Charlus wer er's

ons, s Do s Be :
370311‘:13. Qe g_j.._‘_t_.' pe 308,

EBJamea Scherer, "Emil Brunner in Japan,® Christian
Century, LX{I (1954), 922,
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the Buddhist intellectusls in Japan.

“erhaps as good sn indication as any, of the extent
of Brunner's infiucnce on Christien thought, is the Lact
that his popular sumsary of the Christlen felith, Jur Hone,
hag appeored in iaglish, French, Dutch, Donish, Hungsrian,
Jﬂp&neseg vpunish, ltalian, Malayaan, Tanll, and Lowvean

branglatlions, 59

| i
9y il Brunner, Our Fsith, tranflatad b{chhn We
Ri 1113’* {.. London: S0 %GS 8 Bl 9 19;.), g De e
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A BRIDF SUMIMARY SKUTCHE OF THE CRITICAL PERIOD
UF DRUNNER'YS THEOLOGICAL DIVELOFMENTS

HrTy
S0 WRIPINGS

This chapber reviews the highlights of Brunner's
Critical Pexriod in the licht of his theologlcal develop-
mente and weitings. Uetaile eve omitted for the sake of
emphesizing the mein structure of the study. Special
consideration iz given to the course of devalopment of
Brumner's theolowy.

The events and developments in the nineteenth cenbury
had a srofcund effect on the environment in which the
young Brunuer begsn to labor. The ninetesnth cenbury is
best charscterized by change snd disintegration, Political-
ngneuvering, rising nationalism, and imperislism culminated
in a catastrophic World War in the early part of the
twenvieth century. Horx and Zngels in their social theories
attacked the very foundations of societj. Lamarck, Huxley,
Darwin, Freud, end Jung revolutionized the selentific
thinking of the sge by lookinz st man as a member of the
animal kingdom rather than the crown of God's creation.

In religious thinking fchleiermecher's mystic romenticism
dominated most of the ninetventh ecentury, His approach

to religion was succeeded by Ritschi's end Harmack's
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historical critical researeh and Troeltsch's Religions-
geschichtliche dchule. NFor the majority of culbtured
furopesns Christionity becams Just one religion amons many,
and not the only true religion. rsolisical dreams, utopisn
econonic gehenss, faitvh in sclentific progress, snd
liberalism in religlous thinking were éhocked back to
reality by the eruslties of the First World War. Both
winners and losers came o the realizstion that man cannot
be entrusted with the destiny of humanity. Hany were
ready Go accept the messege of the new theological move-
menty Gthe Theology of Crisis, which denounced subjectivisn
and reletivisn ss vehemently as it proclaimed the wholly
other God Who reveals Himgelf in Jesus Christ. The Crisis
in buman affsirs and theology had prepared & welcome for
the Theoloyy of (risis.

e Cmil Jrunner, & Jwiss theologian, is one of the
outstanding representabives of the new theology which is
nost correctly designated as Dialectical Theology. e
was born in 1889 ia vinterthur, near Zrich. During his
formal educution he ceme under the influence of the
evangelical pocialism of Leonard Ragez and Hermann Kutter.
From 1914 to 1928, his reriod of Criticism, Brumner was
aetlve first in the perish ministry und later served as
professor of theology at the University of Jlirich. it
this time he met Karl Barth and Sduard Thurneysen. Together

with them he shaped the message of Dialectical Theology.
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During the years that followed, the Period of Conflict
(1929-1936), Brunner and Barth parted company after a
bitter theologlcal disagrecment, mainly in the area of
natural theology. +t thic time Brunner had his first
contacts with the Oxford Group movement, In the Period of
Yersonalism (L937-1953) a significant development occurred
in Brunner's theology. Roginning with the Olavus Petri
lectures in Sweden he espoused the symbol of Lruth as
encounter, most likely his major contributvion to theolog-
ieal thinking, In his mature years (1953-1955) Brunner
becane a miscionsry to the Far Hast, lHe believed that God
had chosen him for the task of making the Gospel meening-
ful to the intellectusls in Jepan snd in the neighboring
conatries, His Missionary Period came to a premabure
end when, for reasong of health, he was forced to relinguish
his cheir at the International Christisn University of
Tokyo and return home. In recent yoars Bruaner's time has
: been cccupied by writing, occasional lectures, and preach-
ing. |

A sbudy of the development of Brunner's thinking
reveals that aany influences hove been 3t work in producing
what makes up the theology of Brunner today. More than
the other dialeectical theologlans he has been influenced
by the philosophicsl heritage and environment, The critical
methodology of Immghnel Kant made s lasting contribution
to his tﬁought processes. olren Kierkemgasrd, the father
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of dialeecticism, tought Brunner the concepts of

Augenblick, Krisis, Intscheidung, Gleichzeitigkelt, ingst,

and aradozon. Mo doubt, Xierkesaard's work was the most

important sinsle influence on Brunner's theological develop-
ment, ¥Frang Overbeck convinced Brunner that the evente

in the history of solvation must not be confused with
secular history. Brunner relegates most pivotal events

in Chrissisnity o the reslm of primordial history

(Urgeschichte)s Iwistentialism, a populam philosophical

AQovement of the nesond quarter of the twenbtieth century,
inpressed on Sruaner the need of takiny the whole person

in the totality of life gariously. The predicament of
wodern msn was not something to be ignored but to be
diggnosed and healed., The personalisa of Pordinand Fbner
and Martin Buber helped to clarify Brunner's thinking on

the personsl relationship between CGod and men. The emphasis
on personalism was alresdy in evidence in Brunner's early

works bub reached mature expression in The Divine-Human

Zpcoguntiar, The strong emphssis in Arunner's messsge on the
other task of theology, relating Christianity fo secular
life, goes back to the evangelical socialist movement,

The Blumhardts, Rapgaz, snd Kutter impressed Brunner to such
a degree that he was in danger of equating evaungelical’
socialism with living Christianity. Henri Bergson's _
philosophy appealed to him mainly because of Bergson's
attack on intellectualism.
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It is Qifficult, if not impossible, to evaluate
Branner’s theology without some acquaintanee with the
theological thinking of the past which has, directly or
indirectly, holped to mold his thinking.- Of the Biblical
writers, Faul and John have offered'mast towards the
constructiion of his theology. In Vsul's writings Brunner
finds an emphasis om the atonement and on general revelaw-
%lon., Johsnnine lecbures underscore the fact of the special
revelasion, OF the Chuneh #uthers, Irenaeus occupias-a
Speclial plagce of esteen in Arunner's thsolozy, but Aithanasius
and ‘ugustine ars not taken lightly. Bruaner has a desp
respect for the theology of the Reformation, He was ime

bressed and influsnced by luther's vigorous personality

and the bold wrltings more perhaps than by the systematic

treatises of Calvin or the life-related measage of Iwingli,
it is true, however, thav Zrunner drew upon the theology

of all three Heformers. l!uch of Brunner's early writing
relfects a rsactlon agsinst Sehleiermacher's romantic
nysticlsm whieh found an expression in Geflihlstheolozlie.
Both Ritschl'’s and Harpack's studies of the development

of dogma and interpretation of the central Christian
message inspired a good deal of Brunner®s eritical theology.
Their historical eritical methodology, ﬁowever. wag sadopted
to some extent by the Swiss theologian, Irunner also
loarned from his contemporaries, Ksrl Barth, Friedrich -
Gogarten, 2dusrd Thurneysen, snd others. Farticularly
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influencianl was Zarth's Der RBuerbrisf.

Brunner has been a prolifie writer from the very
beginning of his Sheological caresr. During the Cpritical
Poriod twelve worlks appesrced from his pem. To this must
be added 2 set of popular lectures delivered in imerica

P ] -y - i = .
in 1328, They aspeszed in print o Joeer laser as Zhe Theology

2f Crisis, A study of his writings of this period indicates
3 definive trend in his theological development. The

S 1e rmd = " a e P - .
Qaviy woritings, parbticulsarly Das 37mbolische in dex

religidson irkenntais (1914), indlcate unmisbakable interest
in philosophisul argunentation, In Denlken und Zpleben
(1913) he atbacked wawarranted reliance on rteason in-
Spiritual watters. 4 short historical work, Die denkwiirdize

Gesshichie der Mayflower-"ilzsrviter (1920) added little

%o Brunuer's theology but showed his vital concerm for
religious liberty and admiretion for those who had the
¢ourage bto stand up for thelr convictions. [rxlebnis,
Lriconninis und _L;;_gg._z,_‘tg_g {1921) must be congidered as %the
first importent work of the Critical Psriod, I% character-
izes Brunner®s thinking of that time by pointing out that
experience, us understood by the romantiecists, snd knowledge,
- 28 understood by the rationslists, do not offer a solution
for religious imowledge. Only by faith can man know the
wholly other God., The appearance of the book marked

| Bruaner as s dislectical theologisns The followlang year

he dealt agsin with the inadequacies of reason and feeling

—
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in the realm of spiritusl matters (Die Grenzen der

Humanitdt). Die Mystik und dag Wort (1924), a comprehensive
critgue of tchleiermacher's epilstemolosy, contained a

bitter attack on Gafhlstheclogie. The work has more

hislorical velue than theolosical significonce. It, how=
overy establlished Zrunner as a talented theologisn from
whom much could be expected in the fubture. During 1925

and 1926, which mizht be easlled @ transition perlod, a

triad of short eritical works appeared., Reformation und

Romantilk, ‘hilosophie und Offenbarung, end Die ibsolutheit

- degu dealt respectively with the weaknesses of romenticism,

the relationship of veason and revelation, and the absolute
character of man's f£2ith in Christ. ZSspecially in the

last mentioned work it is evident thet Brunner's interests
were beglnning to tura boward coaservative theology.

Shristlicher Glaube nach reformierter Lehre (1926), a

short dogmatics in outline, offered further indication
that Bruaner was reedy to begin 2 consbructive reevalua~-

tion of the Christian dogmas. The “hilosophy of Religion

(1927), 2 compaect summary of Brunner's critical work, may

be considered a prolegomena to The Hediator. The Mediator
(1927), a comprohenzive study of Christology, has no equal.
in Brunner's ﬁritings of the Criticel Period. It elea:ly
denonstrates that the suthor had ripemed into a mature
theologian who wac even more capable in formulsting theology
than he had been in exposing ite past weaknssses. It alse
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indicated that the author regarded Christology as the
central doctring of the Christian faith. “he American
lectures (1928) offered a popular introduction to Dialecti-
cal Theology.

4 sbudy of Srunner’s periodical literature of the
Critical Period shows the wide variety of interests and
activities which claimed the suthor's atteantiocn., A number
of the articles deccribe tho critical situation of Protestant
theology. asnother group of essays snd shorter articles
deels primarily with theological issues, “mphasis is laid
on the concept of revelation, but a veriety of subject
matter is considered. The stress onpraciical Gheology,
which ig lacking in Brunuer's books of this period, is
prominant in perviodicel literatura. Fastorsl concerns,
educationul issucg, homiletics, and related subjects re-
celve freguent considorstion. The articles indicate ¢learly
that Brunner did not conceive of his theology in a vacuum
but only in welstion to the needs of the people.s ..1s0
mon'e socisl needs are tuken seriously. This is another
area where the yeriodical literature adds to the total
picture of Brunner's theology during the CUritical Feriod.
Several magazine articles dealing with Brunner's svsluation
of his contemporaries are of interest, iis comments on
Karl Barth's Der RBmerbrief and Ludwig Xbhler's interpreta-
tion of the historicity of the 0ld Testament accounts

deserve special attention.

PSP
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Several major themes are recognizable in Bruunnsr's
early theolopy. lmch of his energy was channeled into
exposing the weaknesses of subjedtivism snd rationalisms
Once the ground was clear of past miéconceptions, he begson
to construct a theolomy which spoke of the wholly othar
God Whom men could Xnow only through revelotlon., Sruaner
acknowledsed a netural knowledge of God but insisted that
Christ the Word is the only form of revelation through
which man can ltoow the true nature of God and iis will,
God meebs man personslly in Jesus Christ. The Bible is
both a humen and & divine book. secording to Brumner, 1t
contasins erronecus stabements, but it also proclaims the
Ebernal Word Who became flesh and brought reconcilistion.
Sin is taken seriocusly, snd so is the atonement, By the
atonemont the discontinuity between msn and God is over-
come so that man onee agsin is able to respond to God's
call., DBrunner offers mo scleatific proof for the theology
that he has outlined. He contends that man caunot know
splritual things by reason, exparience, or externsl author-
ity. Only faith, a-breakthrough to Jenseits, can fill the
meaninglessness of existence with the assurance of salva=-
tlon, '

Only some indication of the importance and influence
of Brumner's theology can bé given at the present time.
Mature generations will be in a bettor position %o judge
the lasting value of his theology. There seems little




195

doubt, hownver, that his services in helping to construct
the Theoloyy «f Crlsle, have secured hin 2 prominent place
in the history of twentioth eentury theology. it present
bls compatriot, Larl Derth, seons o overshadow Brunner's
Accomplishmonts, It must be kept in mind, however, that
Brunner's efforts to interpvet Dislectical Theclogy 4o the
world and relating 1% to contemborary clvilization are sure

£sed by none of the dialectical theologlens. When
Brunngr first leetured in imerices, the liberal theologians
falled to grasp his mossege. Although through the years
bis influence hos grown in imerican Pro%estant circles,
Bany groups rejoct his theology completely. Theologlons
with libersl tendencies regard his message as a new ortho=
doxy. The fundanentallstic Reformed theologlans, on the
other hand, are convinced that his theolosy must be cone
sidered s new modernism., There ave, howaver, Protestant
groups in the United tetes which pre willing to pay
" stbentlon to what Brunner has to saY.

Continental Protecstantism is heavily dominated by

a Darthisn brsnd of Dialectical Theology. Of the Zcandinavian
countries, Denmark snd Finlaend are most susceptible %o
Brunner's formulations of the kxerygma. Brumner's influence
on the theology of the British Isles has been of con-
slderable importsnce. §artiou1urly the Hcottish Free
Churches have been friendly. His influence extends to the
Far Zast where it has mede an impression evesn on the non=-

Christian inbtellectual elesmonta,.
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